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INTRODUCTION

In writing this thesis, the Wilna, 1864 edition of the

Kab ha-Yashar was used. In this edition, the chapters are

divided into smaller paragraphs than those contained in the
Frankiort edition of 1709-10, Furthermore, the Yiddish of
the Wilna edition is more refined than that of the earlier
work., Occasionally, however, the lauter anonymous translator
added coments of his own to the Hebrew and Judaeo-German
texts. These appear in parentheses and have not been in-
cluded in the material conteined in this thesis, The later
text of the Judaeo-Cerm.n translation is a great improvement
over the sariier, iLecause it contalns explanztions over and
above those given in the earlier text. Its style is much
more lucld, and it: smaller paragraph divisions mske it much
easier for constant reference.

While the Judaeo-Germen or Yiddish text provided the
translation upon the basis of waich tzis study has been made,
the Hebrew text was also consulted whenever the occasion
warranted it.

All references to the Kab ha-Yashar are indicated by

chapter and paragraph numbers, accordi.g to the Wilna, 1564

edition,.




SECTION ONE

THE BOOK AND THE PERIOD -= BACKGROUNDS




CHAPTER ONE
THE KAB HA-YASHAR
I
General Hature of the Book

Generally speaking, the Kab ha-Yashar is a combination

of ethlcs and asceticism (Jewish Encyclopedia, VII, p. 414;

Dubnow, History of the Jews in Russia and Poland, I, p. 202),

The book reflects the gloomy, rigorous, mystical spirit and
the cultural and social leg of sevsnteenth century Polish
Jewry, topgether withh so e nicture of Lithuanian and German=-
Jewish commnities., DBecause of the influence of his teacher
who instructed him the Cabala of Ari and introduced nim to

Sabbatianism (Encyclope ia Judaica, X, pp. 199-200), Kaida-

nover filled it with quotations from the Zohar and stories
about demons, transmigrations of souls == Gilgulim -- and
similar material about mystical, superstitious beliefs current

in his age (Zinberg, I., A History of Jewish Literaturs,

VI, n. 394; Dubnow, op. cit., I, p. 202), It is replete with
legends about the lives of Rabbi Isaac Luria and Rabbl Chayim
Vital, and others who lived In the city of Safed, These are
all bound together Into practical Cabala with its concern about

the cther wcrld (Erik, l., History of Jewish Literature--Yiddish--

I, ppe 310-313; Introduction to Xab ha-Yashapr). Yet the

ethics that it teuches is pure, and the virtues it seeks to
inculcate are noble, exalted and humanitarian (Wasxman, M.,

A History of Jewish Literature, II, pe. 290; Zinberg, op. cit,,

Ve, De 194; Erik, op. cit., ppe 31U=515). Kaldanover's chief

purpose scems to be to cist dread upon the Jews in order to
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make them repent. He commands man to follow God and threatens
every transgressor with suffering in Gehinom (Zinberg, opn. cit.,
VI, pe 236, V, p. 190; Dubnow, op. cit., I, p. 203). No

group is spared from attack, and noteworthy is his protest
against the evil-doings of the leaders of the Kehillah (Encyc~-
lopedia Judaica, X, p. 199). Kaidanover himself emphasizes

nis attitude toward them: "I have endeavored to speak to
the 'great! and I am not ashamed" (Introduction to Kab ha=
Yashar).

Why did Kaldanover write this book? Here 1s what he tells
us: "I have written this book," writes Kaidanover, "to make
many people meritorious..., and that the eyes of the blindeee.
may be orened.... It is a measure for the upripght,...and makes
upright the heart of man anda causes the obstinate to walk in
perfection in God'!s waysS,....for it reveals the Light, and
reproof is presented through parable....BEveryone who fears
the Lord shonld read this book two or three times to fulfill
my WordsS..ssHe that fulfilleth this book will surely merit
seeing the building of Zion and Jerusalem (Introduction to Kab
ha-Yashar).

As we shall see, nearly all of the injunctions whieh the

Kab ha-Yashar con:ains are Talmdic in origin, and in this

respect the book follows the pattern of tne iiddle Ages in
practically every detall.
II
Influence and Importance of This Look
From its first orinting in 1705 and its publication with

Kaidenover's Judaeo-German translction in 1706 in Frankfort,
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the Kab ha-Yashar became a popular book almost at once. It

was beloved in Jewish religious circles =- particularly among
the lower classes and the women -- and its Judaeo-German
transletion made its author all the more famous (Tscherikower,
Iwo BleterIV, "The History of a Literary Forgery"--Yiddish--
pp. 159-160; Vaxman, op., cit., II, p. 290; Zinberg, op. cit.,
V, p. 188; Dubnow, op. cit., I, p. 202). So great was the
demand for this book by the laymen that it appeared in Judaeo=
German without the Helrew text in Sulzbach in 1724, and an
anonymous writer took it upon himself to make a refined Yiddish
translation for the later Wilna edition (Tscherikower, op. cit.,
Dp. 163-167)s The proof of its wide appeal may ezsily be

seen from the number of editions through which thdpook passed.
By the end of the nineteenth century, it went through 135
editions in the Hebrew alone, 15 in Hebrew and Judaeo=-(erman
translation, 6 in Judueo-German alone, and even twice in ILadino

zlone (Encyclopedia Judaica, X, ppe. 199-200; for the editions,

see Tscherikower, op. cit., p. 166, note 17),

The import;nca of this work for the modern scholar derives
from the fact that it presents a clear picture of Jewish life
in the iiddle Ages.

III
The liake=-Up of the Book

The title of the book, Xab ha-Yasher, presents a good

example of 1ts general make-up, for nhere we have some of the
plays on numbers (gematria) and on words (ziruf). The numerical

value of Kab is 102; therefore, the author has divided his book
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into 102 chapters. When the letcers in ha-Yashar are re-
arranged, they form the author's middle name, Hirsch (Intro-
duction to Kab ha-Yashar). The book has no organized plan of

arrengement (Erik,op. cit., pp. 310-313). There is little se-
quence between the chapters, and in this respect, the book
resembles a string of isolated articles, rather than chapters
of a well-planned book (Waxman, op. cit.JIp. 290).

The Hebrew text 1s writiten in a more concentirated and
dry form; the Yiddish is fuller and more detailed, purticularly
in regard to the stories and incidents which Kaidanover relates
(Erik, op. cite., pp. 31U=313). A good part of the book is de=-
voted to these stories quoted from many varied sources on the
one hand, and, on the other, from the author's own experience.
Host of the stories are legendory and concern themselves with
the lives of Rabbi Isaac Imria and Rabbi Chayia Vitul and the
city of Safed with its Cabalistic orientation. The stories,
therefore, contain many Iincidents gbout spirits, demons, trans=-
migrations, and similar mystical beliefs current in the
author's age (Erik, op. cit., ppe. 310-313; VWaxman, op. cit.,
II, p. 290; Dubnow, on. cit., I, p. 203). There are included
also many incidents which occurred in Posen ( Zinberg, op. cilt.,
VI, pe 202),

The following is a complete list of references containing
stories, examcles, and parables of every description which the

author used to illustrate his points:

l: 13-14 : 19-21
2: 13 7: 30

5: 9 : 6-8
6: 1-5 8z 10

6: 6-9 8: 12-13

7: 12-13 : 15
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9 8-9 45: 7-15
10: 2-11 46z 7
1l: 6-10 43: 5=6

s 16-17 49: 1-3, 6-8

: 17-19 50: 1-2
12: 1-3 50: 2=3
12: 6-=7 50: 6-8
12: 8 5l: 4-5
12: 9 52: 1-8
l4:  3-5 53: 8-11
14: 6-7 s 25
173 6 58: 3=7
17: 7-0 59: 6-9
18: 12-14 : B8-9
19z 3=5 ' 62: 6-11
19s 6 : 16-17
20z 4-5 65: 7
20: 8-9 66: 5-9
20: 11-12 67 3-6
2l: 1 69: 1-9
21: 8-10 70: 3-6
22: 3=4 71: B8-11
22: 6-13 728 1-2
23: 1=5 1 74:  1=5
24: 2-5 T7: 6-=7
25: 1-6 78: 3-7
26: 1=3 79: 6-8
26: 4£-5 c0: 1=7
28: 12-20 83: 1-2
29: 1-7, 10, 11 83: 4-10
30 6-7 g 3
3l: 7-8 85: 6-10
3l: 12-22 86: 2-4
34z 12-21 87: 6=7
35: 4 88: 4-5
S0t 6=8 90: 2
35: 10 91: 1
35: 14 83: 4-9
36: 3 96: 2-4
36: 12-21 g98: 1-4
40: 6
4l: 10
41: 11-12
45z 16-20
44z 6=7
44z 9-10

The followins two lists contain (1) those passages in
w.ich t-e principle of ematrla is used; and, (2) those in

which ziruf is used:
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Gema tria Ziruf
Introduction 1:22
9:14 224

11:1-3 337
24:2 58:18
3322=3 47:1=2
50:5-8 5626-7
51:22-3 59:2
55:3-6 63:11=-12
59:2 66:1
59:6 86:1
6827 87:6=7
7023=6 88:1
73214 90:10
80:8

85:2-4

86:1

93:3

95:2=3

96:6

Througnout the book there are many references to the
names of the Deity, tnelr meanings, snd plays upon them,

Some of the passages follow:

1l: 22 56: 6=7
2: 9 85: 2-4
48: 3 95: 3

55z 3-6 99: B8-9

As was the custom with all Jewish authors in the Iliddle
Ages, the book ends upon & happy note with a description of
the rebuilding of the Temple and its Cabalistic significance

(Kab ha-Yashar, 102:1),

IV
Sources Quoted by the Author
Of all the sources which the author quotes, the one most
heevily drawn upon is the Zohar (Waxman, op. cit., II, pe. 2903

Introduction to Kab ha-Yashar; Erik, op. cit., pp. 510=313).

He likewise makes great use of biblical material. The fo.low=-
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ing is a 1ist of the sources mentioned in Kab ha-Yashar.

Alongside of it 1s merely one reference, out of many, where
the source is mentioned by name,
First of all, he acknowledges his debt to his father, Rab

Aaron Samuel Kaidanover (Introduction to Kab ha-Yasher, See

below, Chapter II, Section 1), The author likewise makes use
of nis own experlences in Poland and elsewhere, and draws

upon them for illustrative material (e.g., 5435). He alludes
also to incidents which occurred in Posen (Zinbers, op. cits,
VI, pe 202; Kab ha-Yashar, 69:1-9). There are many standard

works which he quotes. The Zohar and the Bible have already

been mentioned, He speaks zlso of the Talmud Yerushalmi

(1126-10), Midrash Tanhuma (10z2-1.1), liidrash Rabbah (8:12-13),

the Babylonian Telmud (36:5), Shulhan Aruk (30:10), and Rashi,

probably to Cemara (8:11),

Individuals whom he quotes are liaharil (96:5), Rab, le=-
hurar VWolf, rabbi of Posen (67:7), traditions received from
Zaddik Memurar Joel ba'al Shem (70:7-2).

The followin: are the books riom which Keidanover has
drawn material. Many of them are mystical works. A great

many are obscure and little-lmown works: Zohar Hadash (Erik,

op. cit.,, ppe 310-313; Viaxmar, op. cit., II, pe. 260; Intro=-

duction to Kab ha-Yashar), 5l:2-5; lildrash Ezekiel, 50:6-8;
Sefer Hasidim, 54:1-2; Sefer Gibat ha-lioreh, 7:12-13; Kitbe

ha-Ari, 68:7; liasehet llegilla, 99:1; Torat Hayyim, ©8:1-4;

Tiklan Shabbat, written by Rabbi Abraham Halevi, 93:4,6-9;

Piyyutim and Psalms of Krovez, 86:l; Tikltune Zohar, 12:1-2;




-—&-

Pesikta, €41:10; Sefer Kele Hemda, 51:3; Sefer Rab ha=lenuna,

the elder, 57:3; Sifre Musar, 57:1; Ture Zahab, 54:3-4; Baal

Seder ha=Yom, 1:19; Sefer Reket Eliyahu, 1:12; Sefer Otiyot

de Rabbi Akiba, 1:8; Rab Bet. Joseph, 2:6; Baale lmsar, 2:5;

Sifte Cohen, 68:4-5; Shene Lukot ha-brit, 90:5; Sefer Raziel,

87:1; laasse lerkaba, 11:11, 12, 15; Sefer Taame ha-Mizbot by

Rabbi Maharam, 10213-14; Sefer ha-Hinuk, 8:3; Orhot Hayyim,

written by Rabbi Asher ben Yechiel, 72253 Midrash ha-Neelam,

21:13; Sefer Shibbole ha-Leket, 18:7; Sefer Sod ha=Razim, 1621;

Correspondence between the Habura Kadisha of Palestine and the
Habura Kadisha of Babylonia and the Diaspors, 1527-9; Sefer

Haredim, 40:5; lasehet Ferakot, 37:1; Sefer iishmat Hayvim,

35:1=3; Sifre ha-llekuvalim, 243l.
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CHAPTER TWO
THE AUTEOR
i
Problem of Authorship
For a long time, it was assumed that Zebi Hirsch Kaida=-

nover was the sole author of the Kab ha-Yashar., Waxman does

not question this faet (op. eit., II, p. 200). True, those
sources recornigzed that he had been greatly influenced by his

teacher, a Rabbl Joseoh ben Judal, The Jewish Encyclopedia,

for example, holds this point of view (VII, p. 414), Kaida-
nover himself states: "It (Kab ha-¥ashar) contains the ma=-

terial which I learned from the Gaon, my father, Rab Aaron
Sarmel Kuidanover, and the rest of my teachersS....Sometiaes
I added additions of my parailes to their words, and sometimes
I abstracted their material. So that I should not take the
credit for mysell for every chapter, 1 give nraise to those

who worked with me" (Introduction to Kab ha=Yashar),.

Other authoritles admit that Kaldanover had literally

telten many parts of his book from the Yesod Joseph, written

by his teacher, Feb Joseph ben Judah (Encyclopedia Judaica,

X, pp. 199=-200; Zinberg, ov. cit., V, pp. 188, 189, 190;

Earon, S., A Social and Religious History of the Jews, III,

pe. 126; Erik, op. cit., pp. 309-310; Dubnow, op. cit., I,
De 202). 2Zinterg shows the tremendous similarity between

chanter 9 of Yesod Josenh, 7, with Chapter © of Kab ha-Yashar;

Chapter 8 of Kab ha-Yashar is the parallel of Chapter 57, daf

27 of Yesod Joseph (p. 194, rote 17). It was left to Tscheri-

kower to discover that the Keb ha-Yashar was & wholesale literary
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forgerys In quoting from the writings of ©, Dubnow, he found
that Dubnow's great-great-grandfather, Rab Joseph, the Rabbi
of Dubnow, had composed the manuscript of an ethical work.
Before he died in 1700, he mede the provision that if one of
his heirs from his father's side should settle in a city where
there was a Jewish press, he should publish it, The manuscript
which had been written some time in the 1o80's (Zinberg,

op. cit., V, p. 188), lay untouched for almost 100 years until
a grandson opened a printing shop in Sklow and published it
under the title, Yesod Joseph in 1785. The editor, Rab Abra=-

ham Jacob ben lioses Yolsch of Sklow, tells the story in his
preface, and adis that a great deal of the material contained
in the Kab ha-Yashar was taken from it by the author, Zebl

liirsch Kaldanover, wio had been a pupil of Rab Joseph of Dub=-
now, It can be proven, says Tscherikower, that the author of

Kab ha-Yashar took practically the whole book =-- and especially

Part I == from Yesod Joseph (Tscherikower, op. cit., IV, DPDe

160-163)e A comparison between the two books shows that Kaie
danover only changed his work slightly and then gave it out

as his ow . There is notning in Yesod Joseph that is not in

Kab ha-Yashar., The opening chapter, for example, is the same

with the excention of slight word changes. The other chapters
are practically the same, the only difference being a new
beginning, or a new ending, or new examples. The order of

the chapters, however, is occasionally different (Tscherikower,
o-. cit., pp. 162-165, gives the comparztive order of the chap=-

ters).
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There is no doubt that the Rabbi Joseph whom Kaidanover'
mentions as his teacher was the same Rabbi of Dubnow who
later came to llinsk, Kaidanover mentions in his introduction
that he used to go to Minsk to study with him, and as his
pupil, he obtained a mamuseript copy of his teacher's work,
later, In far-off Frankfort, after his teacher's death, he
published 1t under his own name (Tscherikower, op. cit,,

Ppe 160-167). The Judaeo-Cerman translation, however, is
Kaidanover's own work (Tscherikower, ops cit., pp. 165-167).

It is interestin; to note in this connection that Kaida=-
nover himself was so afrald that someone would copy his Kab
ha-Yashar that he got the Frankfort Rabbi, Naftali ha-Cchen,
a-d the Darmstfdter Rov, Sampuel Katz, who was also in
Frankfort, to issue a Herem againit anyone who might copy it
without Kaidanover's permission,

11
Zebi Hirsch Kaidanover -- His Life and Expneriences
Since the exp riences of Zebi Hirsch Kaidanover color a

great deal of the material contained in the Kab ha-Yashar, it

is valua' le to look into the life of the men. His father,
Aaron Semuel ben Isrzel Kaidanover, a Pclish Rabbi (born
VWilne, 1614 -- died Cracow, Dec, 1, 1676 ?, 1679 ?), had
suflered ;reatly at the hands of the Coscacks during the
Chmielnicki revolution (1648-1649). He had to flee for his
life, his possessions including his valuable library and
manuscripts were plundered, and his two little daughters,

it is claimed, were killed (Jewish Encyclopedia, VII, 414;

Erik, op. cite., pPpe 309-310), Tscherikower, however, maine-

I T SE e i gt ¢ g Y e
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tains that the two daughters were slain later in the massacres
of Lublin by the Ukranian Cossacks (1656) (Tscherikower,

ope. cit., ppe 159-160). If we accept this luter date, we can
assume that since Zebi Hirscn Kaidanover mentions that he had
seen his two little sisters rut to death (Introduction to

Birkat Shemuel), he imst hove been born some tine in the early

1650's or before. This is very probsble since Erik tells us
that Zebi ¥irsch studied Halaka with his father in 1679 (Erik,
op. cite., pp. 309-310).

After some tiue, Aaron Samuel Kaidanover returned to Po-
land where he died as Rabbi of Cracow while he was attending

an assembly of the Vaad Arba Arazot (Jewish Encyclopedia, VII,

p. 414, "Kaid nover, Aaron Sammel"; Erik, ov. cit., op. 309=
310). His only son, Zeil Hirsch, wes & native of Wwilna, and
not only studied Helaka with nis father, but also was trained
in Cabala by Rabbi Joseph iLen Judanh Jeidel, Haibi oi Hinsl:

and later of Dubnow (Encyclopedia Judaica, X, ppe. 199-200j Zin=-

berg, ov. cits, V, pp. 188-190; Tscherikower, oo. cit.,
pp. 163-167). His teacher was well verse. in the teaching of

Ari and procuced his book, Yesod Joseph, wihich breathes the

spirit of mysticism (Tscherikower, op. cit., Die 165-167),
Zebl Hirsch was married to the daughter of a Frankfort

Jew whose name was Isaac Haas (Horowitz, lf,, Frankifurter

Rabbinen, II, p. 53). He had several children, at least one

son and one do rhter of whom we lknow. Tho Jewish Encyclopedia

refers to h.s son-in-law, Rebbi llanoah fendel Kirchhahn, and

he himself refers to 1s son who was & prisoner in Slutzk
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in his Introduction to Tiferet Shermel. Zebi was little

known when he lived in Wilna, but we have tne fact that he
published a Kules for Calendation which was not his own

(Encyclopedia Judaica, X, pp. 199-200). When he was an elderly

man, he and his femily spent four years in prison for some
unknown reason. Some have derived from his Introduction to

the Kab ha-Yashar that his imprisonment was the result of

trouble with the heads of the Kehlla, and particularly with
e Ben lioshe Vizner (Chort) (Erik, op. cit., ppn. 30¢=-310; Zin=-
berg, op. cit., V, pp. 186-190; Jewish Encyclopedia, VII,

Pe 414; Encyclopedia Judaica, X, pp. 199-200)., He himself

writes in his preface tc Tiferet Shermel: "I was in distress

because there arose against me as a wicked staff, one kiown
by the name of Fen Zion ben HRab lMoshe Chort. The wicked pur-
sued af er me with “eadly arrows. They arose to uake me ste=
rile ( A3'? 11,1‘({), end now only against me but against
everything thaet I hec, so that I fell into an evil trap, &nd
iron came into my soul and into that of my wife. My wealth
and even mr household efiectis were taken away, so that I had
nothing. They put false charges against me., le was & dog,
but I found _evor in the eyes of the oificials which saved

my life" (Preface by Zebl Hirsch Kcidanover to Tiferet She-

rmel of his father; reprodauced in Jecnriel Zunz, Ir ha-Zedek,

D. 124),

In the Introduction to Kab ha-Yashar, he writes: "I

trank God that He brought me from derkness to liht, delivered

me from death to life =-- from the furmace of iron. liany rose
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up against me for nothing, withouf money. A hundred barbers
smote me &nd wounded =e., They injured me, They hid from me
tne delipght of my eyes, end ny silver and gold., They took
away all my property. They w:ore :trong men who had no Prince.
Therefcre I vowed to forsake the land of my birth and my
father's portion." In & postscript to the wilne edition of

Keb he-Yashar, in 1864, one has written that he was persecuted

by "foolish men who revolted s=geinst the word of the government
asd the laws of the city, wio lived at the time of the author.”
As soon &s he was releesed from prison, ard in order to

seve hls son who was confined in the Slutzker dungeon, ne

fled from Pola o possessing only the mamuscript of the Eeb ha-
Yasheyr, to Frenkfort, the howe of his Iather-irdaw. In Frank-
fort, he recovered from t-e trials through which he had passed
and found leisure time in which to engage in litferarr pursuits.
This was the res..t of & vow that ne hadi taken during his mis-

fortunes in Wilma (Introducticn to Tiferet Shemuel)., IZesides

-

publishing hids father's works wiich ne i. part accompanied with

notes &nd intromctions: 2Siriet Slmme., Tiferet Shemel, and

Emine: Shemuel, he wrote nis A Co zientery to tues Pentateuch,

e ted tne Penitenrial_?r;:er of Chayyim Hasc:mitz, and pub=-

l1ished sis Eeb he-¥asher (first part) In 17056 (iintel;, ODe Citg,

i, 3De 15.=1503 Encryeclopedis Judzica, X, pr. 199-200; Tscheri-

Zower, OD. Cit., Dp. 155-160; Zrik, Ope Cit.y PDP. 905-310;

—— - - —

Jew.sh Encvelopedisa, VII, 2. 41<4), thoush it -rovably hed been

Tirished in c¢. 1691 (Gfidemann, <., Juellenschriften, De 179-181;,
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The Introduction to thia book, written at the tine of
the first part, makes the following appezl: "I have no
money for the printing of the second part. God helped me
have the first part printed. I pray to Him that He will
allow me to complete the second part, and I hope that you
will not have vity on your small amount of money recuired to
buy this work. And your eyes will shine like the sun at noon,"
In 1709, he released the second part of the book in a second
edition, this time with his own Judaeo-German translation
(’scherikower, op. cite., DPpPe. 158-160).

"I have writien this book," writes BRaidanover in his
Introduction, "not to boast .bout myself, out to give a rest-
ing place for uy soul in .y days of poverty and grief, to
make many people worthy so that thelr merit should revert
upon me, and that the c=yes of the blinu be opened,"

Zebi Hirsch Kaidanover died in Frankfort on lMarch 23, 1712,
and he was fortunate enourh before his death to have been

accorded much acclaim for his Ksb he-Yashar, The date of his

death is given according to tue tombstone records contained

in the Frankfurter Rabbinen (Horovitz, op. cit., p. 99).




CHAPTER TIREE
THE HISTORICAL AWD INTELLECTUAL BACKGROUND
N I
lMa jor Historical Events of the Period and their Effects
upon the Jews

A, Poland

The seeds of the Cossack uprisings (1648-1655) were sown
by the Polish magnates who had put down previouns Cossack re-
volts in 16556 and 1636, and who in the Po . ish Diest of 1638
abolished the ancient privileges of the Cossacks, including
the elective office of hetman. Ever since that time, the
Cossacks had been roverned by a Comilssion of Polish noblemen
possessing avsolute power,.

Upposed to this whole schem: of th ngs was the Cossack
sordan Chmielnicki who, having been elected hetman on April
16, 1648, united with the Tarters and directved an insurrection
arainst the Polish entry whom e opposed as economic oppressors,
political tyrants, and herecies in religion.

The Jew was unfortunately caught between th:e opposing
forces of Cossacks and Poles, since ne nad a religion alien
to both, and was hated by the peesants among whom he ssrved
as agent of the pans,

In the battles at Yellow iiaters and Hardplank on lay 19
ana 26, Chmielnicki routed the main Polish army. The serfs
of the Ulraine rose against tne Po.ish gentry and thelr Jewish
stewards., lMany atrocities agalinst the Jews were perpetrated,
and the cities of Nemirov, Tulchin, Polonnoe, €:iC., Were cap=
tured by Chuielnicki. XFrom here, e turnea westward to cap-

ture the important cities orf Piiusk and Brest-Litovsk.




The newly-elected king of Poland, John Casimir,
(1648-1669), hastened to conclude a peace treaty with Chmiel-
nicki after the bloody battle of Zborov. The treaty, signed
on August 21, 1649, recognized Chmielnicki as a semi-independent
prince, and a clause was Inserted fo.bidding Jews to reside
in that part of the Ukraine held b the Cossacks.

As the Jewish position had become =0 precarious, and do=
mestic life so terribly disrupted, it became necessary for
the Council of the Four Lands at its meeting in Lublin in the
winter of 16560 to enact msasures for the restoration of some=
thing like normal conditions.

After & respite of eighteen months, Chmielnicki who was
hailed by the Orthodox Church as the "Maccabbee of the Ortho-
dox Feith" was defeated at the rtattle of Beresteczko (July 1,
1681), with the resultant peace treaty more favorable to Po=-
land. Jewish rights to residence in the Ukraine were once
more restore ., end conditions seemed about ready to return
to normal.

But, three years later, when Chmielnicki transferred his
allegiance to the Czar of Russia and all of the Cossacik terri-
tory was incorporated into the luscovite Empire (1654), the
Jewish situation took a turn for the worse. For the Russian
arny Invaded the Eastern parts of Poland. As the cities of
White Russia and Lithuanie were captured, the Jewi:sh residents
were either exterminated or expelled, The Jews of lloghillef
on the Dnieper were butchered in 16565; the Yews of Vitebsk
were robbed and either slain or sold into captivity, and the




Jews of Polock, Minsk, and Kovno experienced & similar fate.

On the approach of the Russians in Aupust, 1655, Wilna
was evacuated by Prince Radzivil and his garrison. The majority
oi the Jewish population sought safety in flight; those that
remgined behind were killed or banished by the luscovite con=-
queror. Among the prominent scholars who were compelled to
exile themselves were loses Rivkes, Sabbatai Cohen, and Aaron
Samel Kaidanover, who officiated in & rabbinicel capacity at
FMirth and then in Frankfort-am-iain,

VWihile Lithuania was Eeing ravaged by the lfuscovites, the
heart of Poland was invaded from the West by Charles X of
Sweden. The best part of the land soon fell into the hands
of the Swedes. The religious differences between the ine
vaders and the invaded stirred the national and Catholic spirit

of the Polish pecple. The Catholics had grounds upon which

to be suspicious of their Protestant fellow-nz=tionals, and

it was an easy step including them with the Jews. As soon as
tie Poles had reconguered territory occupled by the Swedes,

the Polish milita comuanded by Czarnieckl fell upon the Jews.

In approved Cossack fashio. the Poles perpetrated frightful
messacres enong the Jews of sreat and little Poland. HNearly

all of the Jewish corummnities of the province of Posen -- except
the city of Posen -- and t.ose in che provinces of salisz, Cra-
cow, and Piotrkov were destroyed.

The toll of Jewish lives taien during the decade from
1648-1658 has been estimate at a minimum of 100,000, Con=
ditions in Poland were unspeakable, and the suf’erings of the




Jewlsh survivors were pitiful., As a result of these ten
years of turmoil, Jewish refugees were scattered all over
Europe and Asia.

The death of Charles X in 1660 enabled Poland to drive
back the !fuscovite invader, but rebellion =t home soon forced
her to conclude peace upon unfavorable terms., 3She recovered
some of her nrovinces, but lost & portion of White Russia and
all of Little Russia on the Eastern bank of the Dnieper along
with the city of Kiev (1667). Podolia and Volhynia thus re=-
mained with Poland,

The sufferings undergone by the Jews oi these regions had
lef't them with little recuverative powers, and in spite of the
new order of peace, the center of Jewish life moved northward.
A number of Jewish commnities were relieve. fron taxation by
John Casimir in order that they might rehabilitate themselves.
The kings that followed, ilichael Wisnlowecki (1669-1673), and
John Sobieski (1674-1696), confirmed the ancient privileges of
the Jews of Poland and the Grand D:uchy of Lithuania. The
Diets were inimical to the welfare of the Jews, and the admini-
strators of the cities made royal protection nugatory. So
ineffective had tne official rulers of Poland become that even
though the Saxon king, Aurustus II (1697-1733), ratified Jew-
ish rights, officlal approval was vestel in the Diet. The
power of the Crown had comnletely waned, and Poland was heading
for dissoli:tion, for the ruliiy power was the Diet,which was
an impossible body since any sirgle denuty co ld by his veto
alone abruptly terminate the session before its fixed term

had run out,.
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The Jewlish commnal organization was constantly per-
plexed, in order to find the means whereby it might meet
its debts. The creditors were either Polish nobles or bro=-
ther Jews who sued the commnity in Polish courts. Commnal
insolvency was & result of a combination of factors: the
destructiveness of the war, and the growing drain upon the
exchequer because of the many demands made upon it. There
were regular taxes to the Clrown, imposts Dy local authorities
-= the head tax demandei of the corporate Jewish body kept
increasing =- and extraordinary "gifts" to clergy and Jesuit
conventse It is a fact that many Jewlish commuinities paid an
annmual tex to principals of Jesult schools in order to prevent
their students from attacking the Jews =-- one such attack
had occurred in 1687 in Posen., 1In addition to all of the
responsibilities that the community had to meet, it was an-
swerable as well for the debts of individuals, whether those
debts were real or inaginary.

So great was the conseguent impoverishment that a policy
of financial retcrenchment was pursued by the heads of the
commnities, For the sake of econory, laws were passed res=
tricting the outlay on family festi-sities, and even on the
anmial number of weddings in a comwmuw:ity. The sclaries, too,
of religious functlionaries were cut,

Yhe commnity sufered from still another score. ‘There
was a recruaescence of ritiual hrmrder libels originating in the
credulity of the Christian masses and fostered by the clerics
for their own purposes. In Sandonir, for example, near Pass-

over time (169:) the agitation of rather Szuchovski caused an
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unfortunate Jewish elder to be quartered for the crime in
1710,

The wars, the financial burden, and the anti-Semitism
of their Christian nelighbors all combined to make the position
of the Polish Jew during this period an impossible one. Suffer-
ing was heavy, poverty great, and the number of deaths enor=-
mou8. There is little wonder that the Jews of Poland should
fall orey to the ravages of mysticism and of Messianism whose
spirit was in the air.

B. Prussia

Since the Peace of Westphalia in 1648, the German empire
haa become a loose confederation of some 300 independent prin-
cipalities and free cities, _.roz some of these, the vews had
teen expelled; in others their numbers wore small; and in none
were they more than tolerated. During the lsth century, thelr
rosidence was not a matter of right, but of »rivilege for
which an annual amount of protectlo:r tax was paid. All Jew-
ish travellers were subject to a body tax at each border or
gate of a town. There was only one exception: several wealthy
Jew:, but they had, nevert.eless, to pay this tax everywhere
beyond the principality in which they had been granted this
privilege., Another arnoyin: tax was the toll demanded of
Jews for transient residence. In practically all of the
cities, the Jews were confined to the circumscribed area of a
ghetto which of'ten consisted of one narrow street in which --
as in the case of a few larger cities -=- as many as 500 fam=-
ilies crowded together.

In each family, only one of the sons was cermitted to
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abide in his birthplace. If there were daughters, it was
fortunate if they coulu be married into a family possessing
the right of residence. A heavily taxed permit was required
for every Jewish marriage, and was granted to only one men-
ber of a family, and another special tax was exacted for each
child born. Such conditions, naturally, could only lead to

2 break-up of Jewish families with the less fortunate chil=-
dre:n forced to emigrate to more favoraile lands.

Economically, the Jew was kept from husbandry, from the
ownership of land, and from membership in any of the gilds.
The only occupations left open for Jews, consequently, were
petty traue and money-lending.

Socially, the Jews were thrown uvoon their own resources,
since they had beco: tre butt of their Christian neighbors.
They were also isoluted from the rest of the commnlty by
reason of the corrupt dialect, Judaeo-German, which they
spoke,

Conaitions were :mch the same in Franifort, lHamburg,
Vienna, Pragpue, and Berlin,

The precirious position of the Jow in German lands is
forcefullr brought out by the constant anti-Semitic activities
of Christian agitators, One of these, Johann Andrsas Eisen=-
mencer, in Frankfort-am-liiain, in 1700, published Judaism Un=-
covered wiich teemed with accusations arainst the Jews. In
this case, however, through the irfluence oi the Jews, and
esnecially of the banker, Sarmel Oppenheim, in Vienna, the
entire issue wes co fiscated by imperial order. 1In other ca-

ses, however, the Jew. were not always so fortunate, and
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many times suffered at the hands of aroused Christians. What
security they had was of such a tenuous nature that it took
but a little spark to undermine their positions.

(Most of this material has been gathered from Margolis and
llarx, A History of the Jewish Pecple, Chapters 74, 77, and

78; Graetz, Hlstory of the Jews, Vol. IV, Chapters 18, 20,

Vole. V, Chapter 1; Dubnow, op. cit., I, pp. 18¢-198). Kab
ha=-Yashar, €9:8 refers to the many wars occurring in Poland
bectween the years lo48-1658, and the problem of finding one's
neirs because of the rreat loss of 1life. Introduction to

Sirkat Shemuel by Kaildanover mentions the troubles that over-

took his father when the city of lLublin vas attacked, and
that he almost lost hils life, also that his two sisters were
killed, and his family suffered greatly because of the wars.
BErik, on. cit., pp. 309-3510, s:ows here the sufferings of the

father of Zebi liirsch in the Cossack porroms. Encyclopedia

Judaica, X, pn. 199-200, reflects the Chmielnicki rebelllion.
Tscherikower, op. cit., po. 159-160, also points out that
life for the Jew in the 17th century was niserable.
it
Thougnt llovements of the Period

The period in wiiich Keidanover lived was marked princi-
nally by the activities of Sabbatai Zebi and those Sabbatians
and .stics who followea after him, Sabiatal «ebi was born
» Smyrna in 1626 and was descended from a Spanish family,.
His father had acted as & broier to an English nercantile

concern., The Age was rife with llessianlic speculations., In
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Christian millernarian circles, trhe year 1666 was ccnsidered
the year in which the Jews would be restored to Palestine.
In Jewish Cebaliscic circles, the year 1648 was accorded &s
the date for lessianic redemption. The scenc was thus set
for the appearance ol Sabbatai Zebi.

Sabbavai studied in the rabb:.nical school of Joseph Es=-
capa and was attracted to the study of the Zohar along the
lines of Isazac Luria's exposition. He won to hin some dis-
ciples and gained public atiention by the rigidly ascetic life
that he led. 1In 1648 he pronounced the Ineffable lName, and
thereby implied that the Messdanic order had set in., FKe
was i.mediately excommnicated by Escapa, yet the commmunity 6f
Smyrna was divided, and he found support from one of the lea=-
ders, lioses Pinheiro. Sabbatal left for Constantinople and
from there went to Salonika which was the seat of Cabalistic
study, and there he celebrated his union to the Torsh. Again
he was excommunicated. In Cairo, he met Raphael Joseph Che=-
lebi, the Egyptian Master of the lint, who supplied hi. with
plentiful funds. In Jerusalem, Sabbatai marrie. for the third
time. This time, it was Sarah, who had had a long record of
liessianic pretensions. Alded in his campalgn by llathen fen-
jamin Levi of Gaza, who announced himself as the "prophet"
who had come to pave the way for the :essiah, Sabtbateil Zebi
found the time ripe for & onublic announcement of his lesslah=-
ship while on a triumphal tour in Smyrna in 1665,

Smyrna, as well as uany other clties, fell into a frenzy
of excitement. The message was spread in practically every

Jewish commnity by Sarmel Primo, the secretarr of Sabbatal,
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and the "prophet" Nathan. Leghorn, Venice, Hamburg, London,
and Avignon were made aware of the coming of the liessiah,

kven many Christians were stirred up over the news, but

the joy of those wio believed in him and who made ready to
depart for the Holy Land was short-llved. For when Sabbatai
arrived in Constantinople, he was betrayed to the governor of
the Sultan a&s having planned the overthrow of the Turkish
empire and was thrown into prison. On September 16, 1666,
Sabbatai was brought before the Sultan and to the dismey of
many of his followers accepted lMohammedanism, Yet, in spite
of the resulting disillusionment, there were groups of Jews
in Asia, Africa, and Europe who had so mch faith in this

men and his llessianic pretensions that they refused to be un-
deceived, These became the nucleus of the Sabtatian movement
following the dezath of Sabbatail Zebi in 1676.

There were four principal personclities who served as

leaders in the ~sbbatian movement., The first was Daniel Is=-
rael Bonafoux, an unschooled precentor at Smyrnsa. He proc-
laimed the message that Sabbatai was not dead, btut had merely
been snirited away, and would return within 45 years to accon=-
plish the nromised redem’tion. JDenounced by the heads of the
Jewish comrmnity, this self-apnointed prophet was banished by
the local kadi and later sought safety by embracing Islam,
Secondly, there was Abrsham lichael Cardosa (d. 1706).
re was a physiclan who hed become &n enthusiastic propagandist
of ~abbatai Zebi's llessiahship, his conversion notwlthstanding,
and had won many over to the cause. He proclaimed himself to

be the continuator of the deed lessiah, end wandered from one
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country to another spreading his message, though there were
many Rabbis who declared him a heretic.

Thirdly, there was Mordecai of Eisenstadt, an Alsatian
Jew whose gift of eloquence, commanding presence, and ascetic
niety casta spell unon the masses of Bohemia, lioravia, Hun-
gary, and Poland. KHe considered himself the liessish and re-
ceive: an enthusiastic welcome from Italicn Jews as well,

Fourthly, the widow of Salbbatal set up her brother, Ja=-
cob Querido, a lad of 15, as the son of her husband, born of
a posthumous union with her. Some of the Rabbis acquainted
the Turkish authorities with their doings, and to save them=
selves, they accepted Islam. After tiie death of Jacob, his
son Berachiah was proclaimecd by the followers of this group
as the reincarnation of Sabbatal, and this sect, known as the
Doernmeh, kept up the Sabbatian cult in secret.

There were several other Jews wlio canitelized upon the
intensity of the mystical movement which seemed to have cap=
tured the minds and fancies of many 17th and early 18th cen=
tury Jewish commnities. Judah, tie Saint of Dubnow, and his
clever associate, Hayvim idalek, held revival meetings in which
Cabalistic fancies were thne adjunct to tihe preaching of re-
rentance. As a result of strong rabbinical persecution, Judah
and 2 group of 1500 versons left for the Holy Land in 1700,
Winile the majority congregated in loravia ana Hungary, Judah
with a smoller body passed throurh Germany by way of Altona
and Frenkfort-am=-ilain to Vienna where he received aid from the
Court Jew, Samuel Oppenheim. The shrunken band was stranded.

Two of Judah's nephews were converted to Christianity; one of




them later allied himself with the Sabbatian element in liann-
heim. Malak who had come into contact with the aged Primo
placed himself at the head of a Sabbatian society in Jeru=-
salem, and propagandized Podolia and Eastern Galicia.

Also active during this period were Nehemizh Hiyya ﬁayun
and Hoses Haylm Luzzatto. Hayyun was an arch imposter who
cleimed to hive been born in Palestine. He received his
early training in Hebron where he was inoculated with the ~ab-
batian virus, and served for & short time as Kabbi in Uskupe.
In 1708, he captivated the wealthy Jews of Smyrna with his
Cabalistic work bordering on trinitarianism., Although excom=-
mnicated in Jerusalem, he received a cordial reception in

Vienna and Prague (1711-1712), and later made his way to other

important Jewish commmunities. Luzzatto (1707-1747) who be=-
gan his career slightly later than the period under consider=-
ation was the leader of another liessianic movement which, how=-
ever, had no connection with Sabbatianism,

Thus, we have seen that Ssbbatian missionaries carried
their mystical doctrines into practically every European com=
mnity, and in nooks ¢nd corners tie cult led an undercover
existence. They were opnosed most stanchly by the responsible
rabuinical leaders who feared their unhealthy influence, and
even where the movement had become knowi. only iro. hearsay,
the guardians of the tradition bec:ime apprehensive of any un-
wonted religious exaltation. Yet, unconsciously, mysticism
crept into their own minds and served as a potent force in

keenins their comrmnicies on the "good" path. To this end, we




find Kaidanover making use of Cabalistic and .ystical speculation
to threaten his readers with dire punishments for even the
slightest infractions of the religious commandments. There

can be no question, then,that the intellectual atmosphere of

this period was composed of two major elements: traditional
Judaism of & Talmudic and Shulhan Aruk nature, and a Cabaiistic
mysticism, both of which seem to blend into a harmonious whole,
beginning with Isaiah Hurwitz' Shelot and contirued in the

Kab ha-Yashar,

As we have seen, historical conditions, both in Poland
and in Germany mwde it practiically impossible for much in the
way of secular knowledpe to spread among the Jewish co.zmunities.
Therc were a few, however, among the well-to-do who were able
to attend the Christian schools, or who coula afford to have
private secular tutoring. These were the pgreat excentions to
the general rule; the vast majority of Jews lived entirely
within the four ellis of the haleka, and tneir minds and lives
were bound up with traditional Judaism anda its mysticsl en-

crustations.

(llost of the materizl for this section was rathere: from lar-
;olis and ilarz, op. cit., chapters 75 and 76; CGraetz, op. cit.,

vV, chapters 1,5,4,6) Dubnow (op. cite I, pn. 188-211) writes

that with the horrors of the "terrible uecade" (1645-1658) the
intellectual level of the Jewish masses sank lower and lower,

and even among the nerrow circle oi scholars, the intellectual
activity becume pettier and pettier. Originclity was sadly
missing., Side by side with che scholastic literature of rabbinism




faourished popular ethical literature which foisted upon the
people the notions of practical Cabalz." The Kab ha-Yashar

is among these books. A writer of the beginning of the 18th
century makes the observation that "there is no country where
the Jews are so much given to mystical fancies, devil hunting,
talismans, and exorcisms of evil s-irits as they are in Po-
land." Even the celebrated habbis frequently devoted them-
selves to Cabalistic exercises. Zinberg,(op. cit., V, p. 194)
points out that the Kab ha-Yashar breathes the s:irit of the

Buropean world of Kaidanover's times; he also speaks (p. 138)
of the God-saturasted air which the Jews inhaled; Tscherikower
(op, cit., DP. 163-167) points out that Rabbi Joseph of Dub-
now, teacher of Zebi Hirsch, was well-versed in Cabale of Ari
which harmonizes with the time of the Cossack rebellion, &nd
arfter tne height of the Pabbatian movement, he revealed his

agreenent with the soirit of the times in hls Luah ha-lianhagot

by showing great concern for the other world., The Kcb ua-Yashar

is a2 tyical bo k of those :elancholy days. The Encyclopedia

Judaica (X, pr. 199-200) tells us that Sabbatianism and the

Cabala of his teacher are reflecte: in the Kab ha-Yashar., and

the environment of his time is portrayed therein, for he gives
a2 go d nicture of life in the Polish, Lithuanlan, and German-
Jewish communities,

Zintverg, (on. cit., V, pp. 194-195) maintains that there
were only a few Jews whose social position was high enoush to
enakle them to accuire & more secular, BEuropean outlook. In
the 17tk and 13th centurie:, rrench culture and language were

widesrreazd in Poland. The Polish king had married a French




woran in 1674, Nevertheless, only the children of Jewish

bankers and merchants == actually the Court Jews -- received
any French eduation.




SECTION TWO
JEWISH LIFE AWD IDEALS IN THE SEVEUTEENTH AND EIGHTEENTH
CENTURIES AS REFLECTED IN THE KAB HA-YASHAR




CHAPTER ONE
THE SOCIAL ASPECT OF JEWISH LIFE
I

Communal Organization
A, The Rebbil

The Jewish commnal organization was for the mosti part
religious-centered. Nominally at the head of the organization,
though not sc in actuality, stood the habbi, to whom every
Jew had to pay special respect (156:7). In fact, one must have
had to be just as careful about the honor accorded to his Rabbi
as one was about that paid to his mother and father (65:6).

It was incumbent upon the indiv@idual to rise before his Rabbi,
something which Kaidanover saw in Poland (54:5), and by all
means to greet the Rabbli following the service; this is just
like greeting the Shekina (87:1). (ne was not permitted to

pray benind his Rabbi out of reverence for him (100:3). Iuch

of the honor accorded the abbi was the result of his having
been an outstanding scholar (65:6), But another reason ==

and perhaps a nore powerful one -= was the fact that anyone who
attacked the honor of'hia Rabbi could promptly be excourmunicated
until he had 'begred the foryiveness of the Rabbi (1lu:7-9).

The penalty of excomrmmnication mst have been a serious
one, and particularly so in an enviromment in which mysticism
was so prevalint, "One that is excomrmnicated for e single day
is trought under the ban for 30 days by the heavenly Bet Din"
(l6é314). One might even ﬁave to suffer transmigration i:.to
a spirit (77:6-7) and wo'ld not be saved from punishment even
to the extent of having the house in whica he dwelt become a

waste (16:1). Vie also note that the ben might be placed by
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the Rabbi for rcasons other than an affront to his honor. One
might be liable to excommnication for numerous weighty sins
(7726-7) or even for having copied & manuscript which belongs
to another. So in the cise of Kaidanover, who pot two <ranke
fort Raibis to issue a herem apgainst anyone who might copy his
Kab ha-Yashar without permission (Tscherikower, op. cite, DDe

165-167).

In hls capacivy as scirolar and spiritual head of the
cormmunity, the Rabti also was in charge of the actdemy ==
yeshiba -- and the people were enjoine .  to attend (53:2).

So important an institution was the yeshiba in i1ts effect
‘pon the commnity at large, that Kaldanover admonishes the
individual to keep away from every place where there was no
Yeshiba (24:6).

It was incumbent upon the Rabbi to fearlessly rebuke evil-
doers and to supcivise in general the morzlity of the commun=
ity (62:13), Preserving Jewish orale in the face of trouble
was another of his duties (94:4).

aturally the morals wihich applied to the ordinary Jew
applied more stringentlv to the Rabbi., He rmst be an humble
man, and Kaldanover reports that he witnessed 1. Poland many
Rabbis who, when the congregation rose iefore them, would
rais: gloft a book, so that the congregaiion would be rising
before the book and not befors then: (54:5). On the other
hand, there wore soxme who, as a result of flattery or bribery,

permitted many things which Jewish law forbade (7533).
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De Jewish Commmnal Officers

The administration of commnul affeirs was carried on
by a number of agencles. There was a burial society (46:7),
the Jewish lords and leaders of the city (922, 4-6, 15; 65:4-5),
the charity collectors (91l:1),the president of the congre-
zatlon (7:17), and judges (43:4-5; 44:35), Keidanover generally
considers most of the lcaders of the commnity guilty of various
mispractises. The judges he accuses of accepting bribes of
speech =-=- flattery ana honor -- and of money (44:3). He
criticizes the leaders of the commmnity because they have
been apnointed on account of their vealth anu not their good
deeds (65:3), because they are haughty (7:17, 19), particularly
toward pious and scholarly people (65:4-5), because they per=-
vort justice through their power (and for this they merit ex-
commmication by the heavenly Bet Din)(34:1-21) because they
refuse to bear their sh.re of taxation and tius make it even
aore difficultc for the poor to =s:xist (9:2-5), because they are
greedy for honors and constantly isabibe in stranp drink (9:3),
because they have no scruples concerning the funds of the
co .anity, Some even eat, drink, and present dowries from
those funds (925). liany commnity leaders cast their fear of
themselves over every member of the commnity (9:15), and
even prevent individuals from performing mizwot (9:15; 43;23).
Keidanover's picuure of the lcaders of the commnity is
orobably prejudiced by his own experiences in Wilna when the
¥ehila turne. against him and succeederi in having him imprisoned

(Se¢ above, Section One, Chanter 2). A parently, not only did




they have the right of punishing Jewish offenders but they
could also confiscate his property: "They took away from me
my silver and gold and all my property" (Introduction to Kab
ha-Yashar; see also Introduction to Tiferet Shemmel). There-

fore, he lashes out against 21l commnity leaders and stztess
"I have sought to speak to the greatt, and I am not ashamed."
It seems as 1f this commn 1l organization applied only
to the larger communities. Those living in villages had 1little
or no organization except the minyan for religious observance
(97:32).
Ce The Taxation of the Jews

Apparently, each individual in the Jewish community wes
required to pay taxes for the support of the activities of
that commnity (44:7). It was a graduated tax based upon the
wealth of the individual (9:3). Oftentimes, however, it worked
a hardship upon tiie poor wio had no ready money. Kaidanover
describes as a result of heavy taxes, people v have had their
tallesim, their shrouds, and even thelr bed-clothes seized
in lien of payment (9:4). Tie difficulty, he maintains, is
the fact that the leaders of the community refuse to bear
t.eir proper share of taxation (9:2-3, 5-6; 44:5-7), and the
result is that the burden is so much the heavier for the

middle and poorer classes.

De The liorality of Cowmnal Service

it is necessar- for every individual not to seperate
nimself fromx his share ol tie responsibilities of commnity

life., One who is able to pive taxes to the commnity mst do




so (44:7). Leaders must assume their full share of the tex
vurden (9:2-3, 5). They must be sympathetic in their treat-
ment of those who cannot afford to pay taxe:z (9:4, 6, 15), and
mast be very scrupulous with regard to the money of the com=
mnity. "The worst type of commnity leader is one who eats,
drinks, and presents dowries for his own sons and daughters
from the funds of the commnity" (9:5; 44:5-7). The leaders
of the commnity should not be haughty as a result of their
position (7:17; 9:2-3; 40:6). A leader who is haughty will
suffer transmigration into a bee, and severe punishment in
Gehinom (6524-5, 7). Leaders sho:ld not flatter the rich
(€315) nor pervert justice (34:1-21), nor accept fiattery and
bribery themselves (75:3). Particularly is the matter of
bribery important in the cuse of a judge (44:3) who must
never disclose how the verdict was arrived at (43:4).

liot only is thers a definite morality incumbent upon
those who serve the commmnitiy, but there is the further nec-
eszity of their supervising tuie general morality by rebuking
those who comalt transgressions (62:13) and by aiding the
ingividual n performing a mizwah (43:23). A wise and good
leader of & commmnity who is God-fearing and conscientlious
will enjoy, Kaidanover promises, & long life and orosperity
in this world, and & happy existence in the world-to-come,
"iis soul will enter into the Holy Temple" (9:1, 15). =ut
a bad leader will be cursed by a heavenly ainouncer and God

will not listen to his prayers (9:6).
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Home Life

A. The Jew and Eis Life at Home

Easch Jew who could afford it seeus to have taken great
oride in the home that he ownei., The rich had well-built
houses, but the poor were forced to accept the vest that they
co:ld afford (9:10). Cleanliness as a religious observance
was & necessity., The place around the llezuzeh should be clean,
and one should not pour dirty water near it (46:10). One
should meke provisions in his house for a specific corner ded-
icated to study and prayer (24:9; 5334; 72:11).

Cleaniiness of tie hands, face and mouth, though pres-
cribed by relizious law, was & hygienic regulation (13:2-5;
12:9; 2023). One's garments, too, szould be clean at all
tines, and one rmst te particularly careful about his =abtath
clothes, that they be spotless (46:9).

The head of the household rust, insofear &s it is within
=is power, provide &z coxfortable homne for his wife and chil-
iren (24:18). One who is miserly is despised by Kaidenover
(3039). But not only :mist the master ol the household cere
for his family, but it is necessary that he cheerfully billet
& traveller or a poor perscn in his nome ($:13).

The Jew'!s 1life from the moment ne awazexnel untll he went
to sleen was concerned with religious functions. Upon arising,
he should recite tne XKedushah and & short prayer for the return
o his soul (1l:19). He hed to be carefil to was: his hands
end face, and look upon the llezuzan (2:1)., Then he should

recite verious -essages Leving Cabalistic significance (55:3-6),




and then, after having offered up a prayer upon leaving his
house (1:23), he goes to the synagogue and preys (1:19).

At mealtime, the washing of the hands before and after
the meal was obligatory, althourh some peovole, Xaidanover
complains, took the matter of washing the hands after the
meal very lightly (13:6; 85:8, 10). Even the eating of food
vias & reliigious matter, for one was co manded when e: ting
tasty food to worry about Palestine and the destruction of
the Temple (64:12-13). Followins the mcal came the saying
of rrace which one should pronounce with concentration (87:8).
At the time of the saying of the grace, the person should re=
rove empty vessels from the table, but saould le ave the bread
there (64:15, 18).

One should not eat or drink very much at ni~ht before
going to sleen. He should recount his deeds and make a men=
tal note to correct all transgressions wihich he did during
the day (61:4-5). Furthermore, he should recite the Shema
(67:2) end then turn his soul over into the hands of God with
great concentration (49:5; 61:4-5),

B. The Position of Women in the Home

The wife shares the responsibility with her husband of
rear.ng their chiluren properly, and she should seek to lead
them upon the good oath (B8l:3-4). Though she appears to be
subservient to her husband, she, neverinsless, is entitled
to have authority over her cnilaren (8l:2-3). She sust demean
herself properly (58:8), and should not clothe herself "in

veautiful clothes and walk about with lof'ty neck, nake. to
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marry off his children to whomever he wished; the poor man,
however, had to accept anyone, even the boor who would beat
his dAughter, wio was not God-feuring, nor had even & hint
of lecrning (S2:12). I: was necessary that the children honor
the parents even after death: +to recite the Kaddish on the
Yahrzelt was ¢ great help to the souls of their parents
(35:1-3; 80:3-9)., The righteous deeds and study of one's
chiliuren and one's sons-in-law are efficaci us for fathers
and mothers in the other world (35:3,9). Ths merit of one's
chiluren saves many people from the destroying spirits in
Gehinom (60:1=7). If one's son-in-law discovers something
new in the Torah, they crown the father and mother-in=-law
with muny crowns (3524). A good son vho studies Torah will
deliver & parent who falls into the hands of the "eruel one"
after death, even after the deauth of the socn (803l; 79:1-3).
One's son may even cause the death decree of his father to
be annulled & cording to mystical thought (51:12-33). An evil
son causes his father and nother to be p nished in the other
world (80210).

The welfare of one's children should always be kept in

».nd., Even upon cvne's death~bed, one shou:ld ask others to

t that his son k.sp studying and that he pray at nis

e

5ec 1o

rave during the wihole period of mourning, and other such

co.rndrients of action for his chilaren (19:4; 57:4)., Kaida- 8
rnover po.nts out that un many occasions one's chilaren did R
not carry ocut their father's injunctions or w.ll anda speci- lq

'ications in the ccse of Le uwests left for charity (5036-7).
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On the various holidars, cne should periorm hazkarot
neshamot and pray that the souls of his parencs =2y rest in
peace (8634-5)., In the event that one's father and mother
lie buried in an out-of-town cemetery, one should go to the
craves of other Jews to pray (71:zl)e.

D, Family Functions

Every major event in the life cycle of the individual be-
cecme en o-casion for a family function and provided an element
in the social 1life of the times. When & son was born, the
father would celsbrate by the performance of various =izwot
(2028)s Circumcision wes an occs-ion demending a feast to
which the poor were to be invited (87:4), and which was &
~reat mizwah to make (1l0sl-ll; 75:4-16), One should not be
concerned with the fact that inviting the poor to onel's feast
will cost & littie more, nor shoula oné be antoyed oy the

oor .:an wic comes to the feast (10:13-14). On the night be-
fore the circumecision, the friends and rslatives of tae father
would observe & "wateh night" during which they would study

the lorah all night. According to mystical thougnt, this was
tc mard the child and ti:e mother areinst dangerous spirits
(73:10=11). In connection with circuscision, it is interesting
to note tiis custon which was practised. At a2 circumeision,

-~

one sho'ld have prepared scue sort of & vessel in waich to cast
tie foreskin, which activity is considered as if one had offered
a burnt offering (75:15).
It wes &n ovliration upon the paren:s to prepere a feast

on the day that one's son became ber mizwah (10:1-2): "On
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cnis day %:rgzgrivas & holy soul taken from under the tnrone
of glory.“. Betrothal and marriage arc the major occasions
for feasts (l0:1-11),

E, The liorality of the Hone

There was & rigid code of morality prescribed for Jewish
nome life, due to the problew: of :mltiple marriages prevalent
in those days. It was the duty of the uan not only to provide
for hls wife and chi.dren (24:1c), but also to concern himself
with matters of the home (30:9). The author stetes that some
men veary themselves ir order that they make a few guilden,
onls to die ana provide a Ketuba for his wife to remarry,
and let his children go s#rownd in rars, while they watch thelr
mother revel with another man (7:5-2). The fether had a def-
inite obliration to reorove his son and the son was required
to fulfill the word o his father (80:1l).

Cleanliness in the home was 1nsisted upon as a religious
funection, "Immediately upon arising, one shonld wash himself
and not go four cubits unwashed" (55:2). Some oi the major
acts of cleanliness that individuals had to observe were to
wash their hands: aftor leaving the toilet, after leaving
a public bath, after having blcod let, after having their
nails or their hair cut, and afte they hai touched parts of
their bodies that are clothed, e.c., the public regions (11l:13-14).
The clothes worn by an individual had vo be clean, and must
be free from kilapim and shatnez (63:10).

The woman of the home had to demean hersell modestly ==

even wore so thar the man -- in order that her children be

nronerly reared (55:5; 82:1). Her clothes should be decent




and she sho:ld be considerate of the means of her husband
(82:1). Women shoula recite the Shema before going to bed
(682:9), since it helps tc prevent one from thinking about
men, &nd they should not heve any evil thourhts at tnhe time
of poing to bed (682:8), The szme conditions also applied
for the men. It is a great preventive of pollution (€8:9).
The matter of having intercourse with one's wife was
glso vervy cerefully regulcsted. Having intercourse once a

week, on Friday nights, was the approved nor: (17:7). <here

wes & limitation, however, that one should keep away Ifrom his

to mean not eatiny, drinking together, or even looking at her
(1722=3)e One should have intercourse at night 1 hen everyone
else was asleep (17:€). Intercourse was & religious act waich
rec-ired one to sanctify himself rirst (17:6-9; 67:2). The
very act of intercourse with one's wife should be carried out
ncdestlr (17:4-6), and, above all, he should not have inter-
co'rse with her wnile a light was burning «r in the light of

t1e moon. +he result of disregarding this woulda be that he

]_n

wonul qruve epileptic children (17:-). One mmst not have a

dream azbout the wife ol another man, and then immediately

have intercourse with nis own wife. The children of tiis union
111 2lso be epilentic (17:£). INor shoula one have intercourse
& an. think sgbout another women &t the same
tize (17:4). One sho:l. never have intercourse b:lore any
iving thing, and especially before people (17:0). Tne author

ouo tes a stor” of Heba wheo drove awsay even Iflies (17:26); nor

no-1l. a cnild lie in the same bed at that tize (1725).

wife while she was menstruating (68623). This wes teken literally
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One shoul. never look upon strange women and should not
go a-whoring (€9:10), but should have intercourse with his
wife. A Dand of destroying spirits cling to those who are
guilty of herlotry (24:6). The result of whoring is the bresk-
up of the family (€9:9). Incenstuous relationships are a
scrious matter (22:6-7, 12-13), and the most serious trans-
gression of all is committing adultery (2:7). Such ean indi-
vidual, Caebbalistic lore tells us, will suifer transmigration
into & dog and excommnication b the heaverly EBet Din (34:11-21).

Yoderation in eating and drirking in tndhome was con-
sidered a great virtume (87:5).

II1
Philanthropy

A, The lleed for Philanthropy
Becauss of the wide-spread prevelence of noverty, one

had to accustor himself and his household to give food to

the poor (67:1), and to give charity (24:1i<¢). Crphans should
te edopted and reasred preperiy (72:10; ©0:9-10). Becsuse of
unzettled cenditions, there were a rreat numver of traveilers
ni: refugees wno haé to be house. and fed ix private homes
(2626-S; C2135-14; 52:8; 64:2-3, 16). Xeidenover compleins
that the sieltering of travellers had become & lightly es=
tecmed mizweh in his day (14:5). Students of the Torah should
te hartored (72:10), and one must kelp & mester of the Tarah
eve . tefore his own reletives (24:14-15). (ne must orovide
Zor tre sustenance of scholars (54:12-13; 24:14) becesuse they
did not engege in work and &ad no businesses like ths rest of

peonle (54:12-13)., ISecamse of the unsanitery conditions

lrt
W

of the cities where the Jews lived during t:is period, plagues
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were quite freguent (59:9), and it is probable that this
created & szrious need for phizanthropic endezvor.

Be The Rights of Poverty

The poor were entitled to certain consideration on the
part of charity donors and the commnity &t large. They
merited sympathetic treatment (9:6, 12), and kindly dealings

£213)e They should be given their charity in such a
ma:mer that would not put them to shame (9:13)., It should be
riven to them in privete and if given publicly, it should
be presented with words that set their hearts at ease. The
noor man has the right to expect charity from the rich (18:1l1).
ot only heas he the right to eppeal for charity, but it is
glso the duty of those better situated to watch over the wel-
fere of the poor (Sl:1). The poor man has the right to ex=-
pect an invitation to & feast celebrating & happy occasion
(10:2=-11, 15-14; B8724). Scholers who have no tlime to busy
ti.emselves with earning a living cen expsct to have sustenance
rovided for them (54:12-1%).

C. Collection and Distribution of Charity

In the commnal organizet ons, tnere were included 2
munber of charity collectors, who also distributed the funds
(7:29; ©1:1)., T e author cites the fact that in Poland one
cherity co.lector was appointed for duty during one specific
montn This a-ranrement workec & hardship upon the poor at
the ti e of liisen and Tishri at which time, because of the
nolidays, the 1eeds of tne Joor were Very great. Thus, the

charity collectors of these two montis w.re swenped with de-
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mands, and Kaidanover maintains that they should all help the
poor, no matter what month was involved (91:1). Charity was
distributed to the poor cccordingto the orinciple of need.

The distribution of charity in terms of money was frowned uponj;
t was the duty of the charity collector to convert his funds

into flour and meat for distribution (91l:1), In his purchases,
he must buy the best quality of wheat for the poor (91:1),
The distribution of charity should be given so as not to em=
barrass the poor (48:6).

The charity funds were collected according to the means
of the individual (67:1-33;36:11), Evidently there were those
who sought to glve as little &as possible, and consecuently
one must assume that there was an elaborate check-up to in=-
sure the equitable donation of cnarity funds.

in addition to the commnal organization of charity,
demands for charitable activity were masde upon each individual,.
One must provide room &nd board for travellers in one's home
(2626-C; 9214; 64:1-3, 163 52:8; 9:13). One who had no chil-
dren of his own was urged to adopt an orphan and rear him in
the ood peth (72:10; 80:¢=10)., In addition to regular taxes
for the commmnal charlty funds, one should provide food for
the poor (9:103; 10:14) and allow poor folks to stay in his
home (18:12-14¢), Arain, the charity should be given in sec-
rat zo that the poor man will not be ashamed (48:6).

At specific times during t e year, it was & religious
otlization to give charity. During the month of Nisan at
Passover time, one must glve charity according to the measure

of rood wiich God had provided for him during the previous
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year. Particularly is this urged for the chiefs and leaders
of the commnity since the needs of the poor on & great holi-
day like Passover are increased (91;1). One who rejoiced
on any holiday should give a portion to the poor (87:2-3). In
the wonth of Tishri when one poes to the cemetery, one should
provide charity in order that the souls of the departed may
find peace (88:2-3), The cel:bration of Purim, too, demands
the -iving of charity (99:7). When one hes broken his fast,
he should previously have sent some of t..e food on which he
was to breask that fast to 2 poor man. Otherwise, his fast is
unacceptable (49:4-5). In fact, whenever the Jew celebrated
a Yom Tob, he should see to it that he vicked out a fine gift
for the poor (87:1). One should always invite at least one
poor man and preferably more to every feast commemorating a
hapoy occasion (1022-11, 15-14; 87:4),

One who has the means should harbor students of the Torah
in his house (72:10) and help all scholars in general (54:12-13;
24:14; 30:4-5). Kaldanover claims that the wealthy of his day
were uilty of not having fulfilled this obligation (24214-15).
It was exceedingly praiseworthy to sustain scholars in secret
(54:12), and to provide them with rifts of honor (54:13). One
should also support teachers who nmight provide education for
poor chilaren (30:4-5).

‘here was an adaitional oblijation upon every individual,
not only to give charity in the many forms enumerated here,
but to watch over the poor and to anticipate their needs (9:8-10;

€l:1).
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D. The Universality of Benevolence

There 1s no question but that charity was a universally
accepted practise. Certainly it was encouraged by religious
leaders of the times: one of the three things that a person
was obligated to do every day was to give charity (67:3). A
bar mizwah boy was instructed that his entering man's estate
required that he busy himself with charity (21:11), The
whole organizeation of commnal life seemed, as we have seen,
to lay great stress upon the necessity for philanthropic en=
deavor, end religion added its impetus to the movement, since
it was maintained that charity averts an evil decree (9:8-9).

E. The lMorality of Philanthropic Endeavor

The individual is free to do charity (26:7) and he should
sive daily according to his means (67:1-3), and not complain
as stingy people are wont to do who, even though they have the
means, weep before thelr fellow-men &s if thev have no bread.
Their intention is obviocusly to keep poor pecple zway from
their homes (138:11).

Thers are four types of charity givers, First, the mi=-
sers whom the author considers sick persons (24:18; 2:5:83 302
1-2); secondly, those who do not want to give charitr, but
rive a little in order to salve their consciences (30:2=3);
thirdly, rich folks who do not rive as much charity as they
should because they are a 1li tle greedy while they are alive,
but when they are on their sicke=bed, meke a will which will
provide the funus for the bullding of a synagogue or & house

of study or for the u keep of scholars. These are the inter-
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mediate group == for they are neither gocd nor bad (30:3-4),
Kaidanover maintains that it is far more desirsble that one
shoulu give charity while he is allve rather than leave it
in n.s will to have it distributed after his death. ' For who
knows whether his will will be respected or not (30:6-7, 10).
Fourthly, the man wno gives charity during his life comnren=-
surate with nis wealth is the highest type (30:4-5). One,
however, should not be too genscrous (24:18). One should en=-
courage those wiio want to give charity and influence everyone
to be benevolent (43:22, 25).

Charity 1s & definite religious obligation and a part
f religious morality. One inherits the worlda to come and
other rewards by giving churity (36322; 37:6; 80:9-10). One
who doe: not give cherity is comperable to an idoletor
(8826)e

tut philanthropic endeavor rmst always be carried out
with the highest of motives. Thus, cne who rears an orphan
mist not do so in order that the child sihould serve him
(6029=1C), =nd one who takes in travellers must grant them
food and louging willingly and hap-ily (9:14; 52:8; 64:2;
2636=9; 9:13), As 2 matcer of fact, if he cannot provide
them with food willingly and happily, it is better that he
not invite any wayfarers at all (26:6=0). Siumilarly, one
st not begrudge the food wiich he givesgo the poor (10:14),
nor resent their presence in his home (18212-14), nor become
a "troubler" of scholars whom he supnorts, woich vice, Keida-
nover attributes principally among the blg charity givers (7:19).

It is incumbent upon ev:irryone to have mercy upon poor
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people (40:6; 45:8) and to listen to the needy and above all
to feed the hungry man (24:14), It is the desidsratum that
scholars should De sustained in secret (54:12) and that che=-
rity be given to the poor in such a manner as not to shame
them (93133 48:6). Charity to scholars should be presented
in an honorable manner and not out of contempt (54:13). One
is also obligated to see to it that he gives his charity to
worthy people (30:10).

There is an obligation also on the part of the recipient
that he should not take charity if he does not need it, nor
denrive one who has too little to eat by eating at his house
(453211)e One should make every effort to earn his own sus-

tenance, and to accept charity only as a last resort (85:6-9).

v
SOCIAL LIFE

A. The Central Role of the Synagogue

Evidently, the synagogsue played an imnortant role in the
social life of the Jewish commnity. Going to the synapgogue
was an incentive to ourchase new clothes, and particularly for
tie holidays and the Sabbath (46:2-3; 63211). While aitending
services, people obviously gossipned, laughed, and frolicked,
for saldanover complains bitterly of those wi.ogossip and talk
ato t ordainary matters, who laugh, and are frivolous in the

synz;orue (333-43; 2:13; 41:10; 50:8). "I have seen a great

stusbling in many countries," Kaidanover writes, "that people
cowe into the synagogue on fast days, and not only do they

not recive any lamentations with weeping and a bitter voice,




put they laugh and rejoice as if it is Sinhat Torah" (94:4).

On the various holidays Jews from the outlying villages
would come to the synagogue of the town and one can imagine
that this reunion prompted a great deal of social activity

(9723-4). Those who lived in the villages far distant from

one another would come together for a minyan on Shatbat, but
instead of concerning themselves with the services, Kaidaznover
tells us that they busied themselves with all sorts of foolish-
ness., Particularly would they gossip acout business, zbout

the purchasing of horses and cows for small amounts of moneye.
"It would be better," says Kaidanover, "if they would have

sat home and slept than to have come to the minyan and gossipped
about secular matiers"(75:1=3). #nother social pastime seems
to have consisted of groups of villagers going from village

to village on the Sabbath to aticnd various ainyenim (75:1=3).
ctudy in the syna ogue was one of the me jor social activities,
end groups woul: get to;ether to learn and to discuss (49:8;

53:5).

|
|
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B. Secular Amusements

There mmust have been a great many private varties in
necnle's homes .n wiich drinking and . aubling took place
(24:9)s Drinking seems to have been & major socieal pastime,

eer and strong drink were the popnilar beverages (9:3;

.

61l23; 90:2; 75:1-3). Along with drinking, eating assumed
crect imoortance in the social life of the commnity (61233
€022). Card playing was the most common form of gambling,

ard it nad its devotees. Kaidanover complains against those

who play cards by the light of the shamash candle on Hanukah

(96:29)




The inn seems to have been another center of social iife.
Ifhere, people would gather to eat and drink, and sometimes
became ¢uite drunk (75:1-3; 52:4).

Finally, the market place was & center of conversation,
of sossip, and people would gather there to discuss everything,
including the whys and wherefors of the latest trial (43:5).

C. The Home

As has alrea.y Dbeen pointed out, the home served a social
function through the medium of the various feasts which the
family celebrated, and to which relatives and outsiders were
iavited, Circumcisions, bar mizwans, betrothals, marriages,
-=- all promptel the preperation of & grezt foast (10:1-2;
21:8=10). Observance of religious holida s, too, often trans=-
formed the ome into a social instrumentality, a:d notably on
Puri: and Passover (99:7).

D. liorality in Soclal ILirfe

Social life was definitely inhibited by the number of
relizious resirictions onlaced upon man's life in this world
by the mystical thought of that day. The first prohibition
was that one should not laugh too heartily (95:1,3), one should
rejoice only wnen he is performing & mizwah, and even this
laughter should not be overdone (95:4). llerrymakers are assoc=-
later with scorners (43:12).

A further deterrent to active soclal lile was tre pro=-
“Wi.ition  rainst men's looking upon any other woman but his
wife (2:2-33; 43:12). The reason for this is tThat one who looks

upon strange women may sufier a pollution at night (2543 1724).
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Far worse than this, however, is the individual who consorts
with prostitutes (1438; 24:10; 69:10). One who goes a-whoring
will suffer a transmigration into an unclean animel (40:6),
and destroying suirits will cling to him (24:6; 69:9).
Lidtations were even placed upon speaking., One should
not speak a lot (3:5, 11; 12:8), and certainly not speak
idly or churlishly (3:7). The only associations that the
individual should have should be with God-fearing people,
and he should leep away from all gatherings of persons of
doubtful reputation (6210). As a metter of fact, the highest
ideal is to :eep away from: the "folly of this world" (37:16).
Eating should be done in mo.eration (61:3-4; 75:1-3; 90:2),
and rinkin: should be definitel- limited (13:7; 61l:3); one
certainly should not get drunk (/5:1l=3; 90:2).

v
Horality in the Social ililieu

A. Relaitions with One'!s Fellow-lkian

The individual in relation to his fellow man should be
humble (7:15; 20:12)., Even if he is a great scholar, or has
a high position in the commnity, this rule nevertheless
apnlies (65:7). llor should one be miserly (3029). It is
Important, too, that one return through p.blic announcement
the article which his fellow-man has lost (40:5; 44:24), He
rmst also be helviul to his fellow to the extent that if he
can aid him in sav.ng money, he must do so (44:4).

Settling quarrels 1s another positive rspect of the re=

lations between men, If somecone wrongs you, you should magnani-




--54-

mously and immediately forgive him (55:2). Your enemy should
be more important to you than many friends (7:25). The general
rule is that the younger man should s:ek the forgi-cness of
the elder and be immedlately forgiven (15:7-9).

One should certainly not put his fellow=-man to shame
(42263 53:11; 6625-9). Shoula ne even t:ink that he will
nut someone to shame by asking him_g question, he should not
ask it (53:8~11). One snould not seel to gain honor or pres-
tige at the cxpense of his fellow-man (44:9-10) and one should
be cspecially considerate of his fellow-man's honor (18:7)e

The individual should be pleasant in his speech (35:22), nor

shoul. he say ugly things against him for no good reason

(7822). Above all, one should consider each man innocent

until otherwise shown (35:15; 43:7). When speak'ng with his l
fellow-men, he should not say nice things with his mouth and

mean something else in his heart (5:16, 19), One should be mure

to greet his fellow-man and to return his grieting (2:13; 'i
34:3)e bLut one should show no favor to a wicked man (62:1);

one should keep away {roa scorners (2:11; 3:1), from people

—————— e ——

who stir up guarrels (6:10), and not sit near a wicked man
(02g), but should seek to Le with rightcous people (11:20).
Jne shouli never curse anyo.:e no:r urouble his fellow for no=-
thing (7323, 25, 350).
Une snould take i1t upon hiusell to reppove his fellow=
man whenever he has seen h = com it a transgression (20:6;
101:1-4; 62:1-5)e In order, however, thet he not shame hinm, W
.6 should reimke 1ia the first time in private, but if un-

successful, he may then do it in public (62:1-3). If he sees
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that his fellow wilil not accepc his reproof &t all, he should
then te culet (6234),
In gensrsl, one should "love his fellow like himself,"

wiich 1s the grectest generzl rmile contiined in the Torsh for

social relationship (5:1).

In resard to friendship, one shnould take as hi; friend
an irndividuel who does not covet his money, wzo heas nothing
tc co with theft or robbery, and who ccrries on his business

honestly (52:8).

Ll

. Aespect for 0ld Age, Scholars, and the Rabbi

As we have already ssen, in settlinz any disnutes, it
is the duty of the younger masn to seek the forgiveness of the
glder (15:7-%)., A younger maen should not speck words of the
Torah before &n older man (435:14).

One :mist alweys honor scholars (54:12-1¢; 34:1-21; 65363

43:13), and a2 scholar must never be put to shame (5582; 65:4=5;

(¢ 1]

436, 133 €6:16-17; 7217), HKaidanover tellis us that such wicked
pecple wno sheme scholars will suffer greatly in the worlda to
come, A perscn should love students of the Torzh (83:11).
“aidanover complains against rich men whe act haugnty toward
scaclars and woo are accustomed to shame them., I one sins
azeinst & scholar, he should irmediately arrange o set things
ericnt (55:2; 6524-5). As & merk of respect for scholars,
worthy veople scught to marry off their daughters to students
2 the Torah (35:4; 45:7). One should lilpwise seex to sus=-
tein scholars (54:1z), &and one should join himself with scho=-
lers (20322), end listen to their words of wicdom or the wis=-
lom coming even from & child (20:9-11; 53:8; 632; 54:6; 58:3-7;

72:4-6).




One should respect and love his Rabbi mores than his own
father (1527, 10-11; 54:6; 65:6). He should not sit before
him until the Rabbl bids him to be seated, nor should he sit
in the Rabbi's seat. He should walk on the left hand side of
the Habbl in order to dc his biiding, and should always carry
cood tidings about the “agbbi (54:26). Ie should be very care-
ful atout his honor and st pray for tie Rabbi's long life
(6526). One rmst not pray behind the Rabbi as this would
ve disrespectful (100:3). As a mark ol respect, many congre=-
zations in Poland would rise before their ‘abbl.

On the other hand, & person wino is highly thought of such
as the scholar and the Rabbil must give due respect to every
person (64316=17).

C. Relatlonships Letween Rich and Poor

The leaders of the commnity =- usuelly the rich =-=-
(6523) mst be merciful toward the poor (9:6; 24:13). One
is classed as & hot-tempered person 1f _.e does not lhave pity
upon taoe poor (43:8). When one zives c.arity to the poor, one
shouid be sure that he does not put his to shaze (9:13; 43:6).
Xeidanover points out that the big ciharity donors have become
accustomed to vex and annoy the poor Telaide hahamim (7:19).
Wihen the rich man holds his feast, he should be gracious to
the poor and not regerd tie latter as & burden (10:12-13),

One of the greatest manifestatic s of the disparity of
the positions of the rich and the coor is the fact that the
upper classes were accustomed to be naurhty (40:6). EKaidanover
states: "This is a sin because of wanic" I save seen many

people stumble: a middle cla.s person gree.s & rich person,
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and t:.e latter turns his face away. Especially does this
occur in the case of a poor man; the rich man does not even
look upon hia, and he tries to make it appear as if his eyes
hed not seen him, nor his ears heard him, Thereby the poor
man is shamed" (84:1-3). One, therefore, should be sure to
greet the poor Iirst, and certainly respond to his greeting
(34:4). The rich man should not be proud because of his
riches, and therety despise the honor of people (7:3-4, 1739).
Kaidanover adds that after tne rich man's death, his children
mey be left to watch hungrily his wife eating with another
man (17:9). If the rich man does not return the greeting of
the poor man, God will hear the poor uwman's cry (84:3)., *aida=-
nover accuses the wealthy of not supnortin: the poor (24:14-15).
The result will be that the poor man will cry out to God that
the rich man does not want to give him any charity. God lis=-
tens to his prayer and makes the rich man poor (18:1l).
Therefore, the leaders of the commmunity mst assume their
share of the burden of the taxes, so that conditions do not
become di ficult for the middle and poorer classes (9:5).

D, Social Immorality

A person should not trouble any cre.ture of God in vain
(60:8-9), This zlso irncludes animels, insects, etec. (85:1-2).
One should not think or speai bad words arzinst his fellow
(65:1). wmarreling should be avcided &t all times, for it is
a great sin (15:1-2, 7; 3:7). Social imuorality counsists of
not naving considered peovle irmoucent, seeking revenge, naving

hate in one's heart (4:9), troublemaking, slander, telling
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lies (7:14), being cruel, becom ng angry easily (77:4-5;
4934-53 66:10-11: 93:3), being insolent, shameless (43:10),
benaving churlishly (61:5-6), being false. One's heart and
mouth sho ld speak the same thing (61:6). One of the most
serious violations of social morality is cursing (3:7; 43:10;
66:12). Kaidanover points out that this vice was common
(7:25-27, 30). Vhen one accustons his mouth to curses, so
that even in a small argument his tongue utters many pro=-
fenities, he fal isfinto the sin of hating (15:2,6), end a
small argument develops into & large one (1536). Included
in the caterory of one who curses is the Jew who speaks badly
about another Jew (43:14-15),

Another serious guality of social imuorality is one that
is proud (20:4-5; 7:1-23; 35:22), One shoula not be haughty
be rea.or of wisdon (7:10-11) or because of his lmowledge
and learning \7:12; 43:16-20), Yet, these have some justifie
cation for their pride, btut Kaldanover is incensed agelinst
those who are poor and !mow no Torah, have neither wisdom nor
lieare, amd are, nevertheless, nroud, "Why should they be
proud?" (84:3) Kaldanover cleims that impudence has [rown

apace, (In his Preface to Tiferet Shemuel) One who is proud

is cunsidered an idol-worshipper (65:3), and vanity leads to
the destruction of the body (1:3), and harsh judrment (83:1).
One should e, therefore, & meek and husble nerson (20:11-12;
543213 6622-4)., But this humility should be true humility and
not false (65:9).

Greed is a serious offense (24:3, 15) and leads to many

evils: to false oaths and false cestimony (8:1u). One mst
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be careful to avoid these (56:8-9), and false handclasps
which are like an oath (5626-7).

One should announce publicly that which he has found
(44:4), and should never seek to give fals: capsel to his
fellow-men (43:11). He should ins.ead try to help him, and,
pvarticularly in money matters (44:4). Finally, it is con=-
sidered socially immoral for the individual not to prevent
one fron doing an iniquitous act (43:11) and in nct reproving

the wicked man (20:9).
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CHAPTER TWO
THEE ECONOMIC ASPECT OF JEWISH LIFE

I
Spheres of Economic Activity

Kaidanover mentions very few occupations in which Jews
are engaged. He does, however, refer to merchants, travell=
ing salesmen (28:1-4; 52:4; 64:6-15), inn-keepers (28:1-4),
money=-lenders (44:1-2), and tailors (46¥3,5-7). The reference
in 2821-4 to the inn-keepers does not appear in Kasidenover's
Judaeo-Germen translation, but is found oxnly in the later anon-
ymous Yiddish translation. We .ay assume from the fact that
he complains that Jews in the smaller villages are forced to
send their meat To be baked in non-Jewlsh bakeries, in pre-
paration for the Sabbath (75:4-€), that the Jews in the larger
cormunities must have had Jewish bakers., The fact that he
refers to the market place where Jews were accustomed to con=-
rrecate (43:5) i1s a hint that many Jews were proprietors of
various stalls, and handled produce and general merchandise.
Some Jews, it appears, worked for and traded with the lord

of their commmnity (64:15).
| IT
Economic factors in Jewish Life

Since we have seen that conditions in Poland had become
unseitled b reason of the Chmielnicki rebellion, we know that
the vars and the pogroms rmst have had serious effect upon the
Jew's cunacity to earn a living (lo:1l), and made his economic
lot a hard one (Tscherikower, op. cit., IV, pp. 159-160). In
a story which Kaidanover tells, he relates ol the death of a

man's son in one of the many wars which took ~lace in Poland



tetween 1645-1658. Therefore, the man had no heirs to claim
his property (69:8). Soldiers, too, during the war periods,
would make constant requisitions upon the Jewish storekeepers,
fKeidanover writes: "A stingy man causes his own death over

a smell matter such as not giving something to soldiers,"e.g.,
tobacco. This 1s something which happened from the author's
own experiences during the time that there was & war (26:4=5).
The lot of travellers and travelling salesmen must have in-
deed been a preccrious one. One seems to have needed mmich
spirituel encouragement to take & journey. "One w-o goes on
& journey must be very careful to recite the prayer for &
jorney in one's home before leaving" (24:2,4-5), A common
superstition existed that sho:1d he have met someone carrying
empty vessels, he sho:ld not set out on that day (64:13).
Robbers who waylaia travellers and killed or beat them or
neld them for ransom seemed to be guite common (7:3-4; 11:19;
18:5=9; 2624-5).

All in all, the difficulty with which the Jew earmed iLls
living seems to have been very grave (21:7)., Kaidanover writes:
"Eecause of t e oressure of ezrning a liv nrs, we enter upon
many oronibited ventures wnich border upon swindling and theft
eessit is difficult to sustein oneself today® (1l:4). He
elso comolains that Jews are afraid to go to the synagoiue
for fear ther will lose business (27:21-22), and that when the
tusiness did fall off, they resorted to witcheraft in order to
bring it back to normal (lis:4). "One should give thanis to

God for peace, culet, and security" (18:11).




The Wide Extgzi of Poverty

Because of the many references to poor people, we can
ass me that poverty was rampant. He tries to comfort the
poor man by telling him that heaven loves him (7:16). "The
great me jority of the world puts its trust in money and upon
rich people, because the poor have nothing " (82:3-4), His
descriptions of the poor man make it evident that in spite of
the philanthropic activities of tne day surifering is quite
comnon. "The poor man prays as if in agony, and the needs of
his wife and children are dependent uvpon him, but he has
nothing to give them. He 1is in trouble and distre.s, and
nis eyes flow with tears" (27:10). Ourdinary veosle go about
unclothed and barefoot, and because they are unable to pay
their taxes, they have to forfeit their tallesim, shrouds,
and bed-clothes which leaves them with only the straw for
thelr bedas and causes the:: to cry with the coming of cold or
rain (9:4). The poor ma: has a room whose roof is full of
noles; he has no money to purchase wood for fiel, and the rain
nours down upon hi=z (8:11), The voor man is unable to pur-
chase clothes because he has no bread (9:12). FHe has no means
whereby to orovide a decent marriage for his chiluren (9:12),
It seems as if he has little recourse in the court, and rust
take his chances when he makes a loan that his pledge will
not be used in public (44:1.2), He is treated to scorn by
all of those wno are sfraid to speak thusly before a rich
man (44:1-2), Kaidanover himself certainly seems to have

been well acquainted with the position of the poor man, for




in his Introduction, he states at the time of the printing
of the first hallf ef=—toe—say of the Kab ha-Yeshar, "I have

no money for the printing of the second part....l hope you
will spare the small amount of money with which you can pur-
chase this work," so that I can print the second part.
Iv
Current Practises in Jewish Economic Life

It was the practise for a father to trein his son in
tusiness matters (67:1), and we have mention of the fact
that bar mizwah boys were already engagei in business (21:11).
Cursin; was cgulte frequent in business transactions (7225).
laking clothes out of stolen goods is decried by the author
(65211-12), There seemed to have been many people who shared
the loot of rocbers by purchasing stolen goods (42:6-43;
43:12), Theft ane robbery seemed to have become accepted
business practise (37:6; 33319; 52:8). Kaidanover insiusts
that the individual should do business in good faith and re-
sist ..oney made through unjust pain (52:8). When money was
loaned, 1t was the ci:stom to take a pledge in return for
which some of the money-lenders were accustomed to use rfor
their own needs (42:6-43; 44:1-2)., Kaidanover gives us a
commiercial parable which is indicative of the practise of those
times: "If a person owes money, but has the goods and the
wherewithal to pay his deut, and his creditors are prepared
to fal: upon hiu, and teke what they can, because they are
afraid that he will pay other credtors and not them, the deb-
tor resorts to the practise oi getting souecne else to put

up security _or him until he sells his goods, so that he may
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preserve his credit" (21:1). Borrowing by business men
appears common, &nd bankruptey was alreacy a recognized

part of commergial life (82:1).
v
The liorality of Economic Life

bBusiness should never interlere with one's religlous
duties. Kaidanover complains that "there are those who do
not go to the synagogue for fear that they will lose busi=-
ness, This is not true because God will open up the profit
that he gets from busliness from another source, if he trusts
in Him and goes to the synagopgue" (27:21-22), Likewise, one
should not be continuously occunied with business. The re=-
sult will be that when such an individual prays, he cannot
concentrate upon this religious act (83:12; 7:56-¢). Religion
demands that one rebuke the wicked, even though one will
lcse business thereby (62:12). One should make every effort
to earn his living, and not take .ioney from charity except
es a last resort{85:6-¢). One should neither publicize his
riches (18:12), nor put too much emphasis on the value of
money, since that leads to stealing and swindling (8:17;
55:22; 7435). One should earn his money honestly (100:2);
one w..0 observes thlis rule is consicered a =mddik (100:3);
and he should be believed in his business dealings (100:3).
It is important that one earpy on his business falthfully
and be very scrupulous in not ezrning money through ieans that
are prohibited (58:19; 52:8; 65:7; 67:2), such as robbery
(38219; &924), end swindling (14:2). Such practises can

only be atoned for b the return of that wiich has been swin=-
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dled (14:2). One wio purchases stolen goods is considered a
robter (43:12),

One should be careful to pay his bills and to pay the
nrice that he has been asked =-- not to aeekﬁpecial discounts
or force the man from whom he buys to wait for his money
(4624). The seller should see to it that he gives full mea=-
sure to the purchaser., Tallors, for exac:ple, sipuld see to
it that they give the remnants from the clothes which they
had made to the purchaser (46:5-7). An article whicn is sold
should not contain any violation of religious law, Tailors
should warn their workers not to mut any shatnez into clcthes
(4633).

One who has lent money on nledge should no: use those
pledges for his own needs (42:6-43; 44:1-2). An employer should
not withhold the wages of his employee (14:3), but should pay
the worker whether he be & Jew or a non-Jew on the same pay
in which he worked (14:3-5). Even if the laborer wants to
leave his wages in trust with the employer, the latter should
not permit it (l4:4). "Therec is no greater profanation of
God's name than to turn away a laborer when he asks for a
dav's wages"¥14:5).

One should not take vain oaths or handclasps (56:3,9),
because rreat punishment will befall those wio 1lift up their

hands with vain oaths (6326).
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CHAPTER THREE
THE INTELLECTUAL ATMOSPHERE
¥
The Central Place of liysticism
As we shall see in Chapter Four, both the religious and
tiie secular life of every Jew was intimately bound up with
mysticism both practical and theoretical. FNaturdlly, such an
atmosphere was conducive for injecting fear and compulsion
into the minds of the people. Superstition was rife and be=
lief in evil spirits of every description pervaded Jewish
thinkinge In such an atmoschere, therefore, one cemld hardly
expect to find any consideration of the rational. Living was
believing, and believing included many ideas which are foreign
and laughable to the twentieth century Jew,.
II
The Prevalence of Superstition
lueh of the superstition of this period concerned itself
with children. A woman mst not give suck to her child until
one nour after intercourse (17:&). Immodesty on the part of
the wife causes serious damage to small children (58:8). Every
prernant woan st recite a certain group of elsven passages
woich begin with the letter "nun" and end with the same letter
in order to rotect her child arainst the evil eye (32:6).
A Jew who has n mezuzah on his uoor mekes it possible for the
evil snirits to harm his children and to cause them to die of
small- ox (46:11). As soon as & child is born, one should
».t into his mouth the foreskin of another child who has not
sulfered a pollution, and he will thereby be saved from epi-

lensy (51:4). If = man's wife becomes pre;nant on the day




that he committed a sdn, the child that results will be in-
solent (22:10). He that has intercourse with his wife while

a light is burning will produce epileptic children (17:5).

If a men should have a dream in which he saw the likeness of
any woman, and then immediately have intercourse with his
wife, the chlld that results will be epileptic since the

1i eness that appreared to him was that of an evil spirit
(17:5). Should a man have intercourse with his wife and be
thin, ing of another woman at the same time, his children will
be wicked (17:4). At the time of intercourse, one's child
should not lie in the same bed because this is dangerous to
the fetus that will be created (17:5). Evil decrees of heaven
are often announced through children who give prophecies withe=
out nowing what they are saying (71:12). On certain "danger-
ous days" when a person takes a child out on the street, he
should cover :im with nis cloak to »rotect him from people
with evil eyes (32:3). The neglect of the mizwot of the
mezuzah and zizit causes little children to die (46:11).

There are cervain "dangerous days"s the 17th of leshwan,
the 5th of Shebat, the 20th of Adur, the 25th of Nisan, the
29th of Iyyar, the 1l6th of Siwan, the 27th of Siwan, the 24th
of Taumz, che 20th, 26th, 27th of Ab, and tae 12th of Elul.
One suould not let blood on these days, nor should the chile
dren be let out alone on the streets, for people who have evil
eyes can inflict damage o .:ese particular deys (32:1-2).

One rmust not put on two germents as one lest the Evil One
have power over him (46:2). One must be sure tc give a por=-

tion to this Evil One at the table bv means of the water used
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for the washing of the hands (87:6). Houses which have been
left vacant for seven years are in the power of the Evil One
and one should not enter them(24:11). At the four solstices
and equinoxes of the year, people should be very careful
(47:1-2). One should not believe that he will escape judg-
ment Tor his sins., Kaidanover tells the story about a woman
who says that when she will be questioned about her sins on
Judgment Day, she will pretend duminess, This woman was
struck dumb a few days after she made this remapR (1:13-14).

There are certain holy names which are a protection against
pollution: Shaddai, Anh'sam, Past::i, Paspasim, Dayunsim,
Vuhach, Adonai (70:7-2). Combinations of the Divine liame are
likewise very eificacious (88:1l; 4524).

In the mystical system, there are z great many secrets
contained in sections of the bGible, and it is dangerous to
reveal them excent to pious people (102:1). There is a con=-
stant belief in the existence of the kat Kol (19:7), and in
eanrels. One, however, snould be careful when making an oath
not to mention their names =- the only excention is in the
cese of those with human names -- because the anpel rmst do
what the men has seemm, and if he had taken the oath in vain,
the angel has permission to do him harm (5625). When one
sects out on a journey, should he encounter sozeone carrying
emoty veseels, he shoul. change his plans, and ot depart
on that day (643:15). One shoulﬁ.not eat the food of an in=-
dividual who is wicked or wic begrudges him what he is eating.
i as an evil eye anu the fooa will react like poison, and

tre one who eats it will die (26:1-3).




There was & great belief in the power of nerbs to cure
diseases and even leprosy {83:4-10). One could even create
a snake through the use of lerbs (83:4-10). There were many
superstitions current about snakes. In the event that a snake
bit a man, if the snake should come to water first, the wman
would die; but if the wan would come to water first, the
sneke would die (831l1), There was = viper winici could kill
a huzan being merely by lookinjg at him (1823). If a scor=-
pion bit an individual, the pain anddanger would imuediacely
cease if the foreskin of a child that haed not had a pollution
were applied to the wound (51:4)., OUne could tall: with birds,
and send messages through them (31:7-9).

There was & great interest in zodlac signs, and in pla-
nets under which.one was born. The mizwah of circumcision,
Tor examvle, was considered to be under the dominion of 2cor=-
sion (8124). The type of life that an individusl will lead
depends upon the planet under wnich he was born (5625). People
studied the suars because world evenis could be predicted from
thelr action (22:26).

There were meuy couzon superstitions concerning a men=
struating wouan. unly one Iree Iroa wenstruation could pre-
pvars the hesebed for Passover (50:6)., A menstruating women
coul. cause spots to appear in a mirror simply by looking
into 1t (2:11; 31:31-32). Many demons attached themselves to
the nalls of & menstruating woman, and they could bring harm
to whoever comes into contact with them. The author counts
1405 inas of demons under the nail of & menstruating woman

(l721). Sorcerers per.ormed magic with the nalls of a men=




straating woman, and every witch claims more success for her
magic when she is menstruating (17:2). Even one's husband
should teep away from a woman while she 1s menstruating
(17:2-4), and not even look at her (2:10).

Witcheraft seems to have been quite prevalent and the
beiief in it all the more so (29:1-7, 10-11)., It was em-
sloyed by merchants in order to restore their business (28:1-4),
It was also used for healing (26215, 2u). Eleven passages
are cited wiich are efficacious against witcheraft and the
Zvil Eye (32P4-5). "One wio fears God will keep far away
from witcheraft" (23:220). One is cautioned not to be ensnared
by witcheralt because 1e sees cothers achieving prosperity
trercby (28211=-20). One should not eve 1listen to talk about
witcheraft (25213-14)., One can make & witch disappear tarough
the recitation of the 50 Shir Ha-linalot (29:12), and prayer is
very helpful in avoiding witcheraft and the Evil Eye (85:2-4),
People shoula curse those who follow aiter witcheraft and
witches who harm Jewish chilaren rmust be forceavly sjscted
from the congregation of Isrcel (29:9). Every witch will come
to 2 bad end =-- they w_1ll not see the world to come =-- and
Irom thelr bodies will be fuarmed snakes and scorpions, and from
their souds, shades and nipht-crecpers (28:8, 20). The sources
of their ma ic come from two denoseld angels, who protested
ageinst the crsation of men and, tuerefore, God enchained them
in the aepths of the mountains of darimess (25:5-10).

It wes a comzon telief tnat one could tell the transgressions
ef an individual merely by looking at hiz (80:1). The face

aznd tue forehead indicsted one's cransgressions und good deeds
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(353103 22:10; 22:6~7)s As a matter of fact, man is regarded
as a microcosm because anything decreed for the universe can
be seen upon the lines of his forehead (22:6).

There are many curious ideas about anatomy. The light
of the eyes is supposed to have been mede un of four colors
corresponding to the letters of the Tetragrammaton (229). The
real soul, Neshama, dwelt in the brain opposite the spot where
the tephlllin of the head are worn. Another soul, the Ruah,
is opnosite the spot where the tephillin of the hand are
worn. A third soul, the lefesh, exists in the liver to corres-
pond to the mizwah of zizit (68:1-2). In the liver, also,

is the principal blood and the seat of anger (68:2). There

are 18 vertebrae in a men's backbone -- comparable to the

T

Shemona Esre =-- and the semen comes from the brain through i

the.e 18 vertebrae of the baclkibone (68:5). The fever which

causes a man's pudlse to beat violently when he lies upon his Jw
"n

sickebed is nothing other than the evil inclination (39:15). PT
IiI !

Educatilon '
A. The Widespread Scove of Jewish Learning . l

and the Emphasis upon 1t |

Education, like every other aspect of the Jew's life,
was centered about his religion and principally concentrated
unon the study of the Torah. There is little guestion about _Q
the fact that some knowle.re of Torsh was widespread among M|
the necpnle., Ior there was a decp-seated religious sanction
for its study (80:7)s "The creation of man," Kaidanover

tells us, "was designed only to perpetuate the Torah, the
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statutes and the commandments of God" (1:17). One of the
two pillars upon which the worlu was reputecd to stand was
the study of Torah (11:1-3). CGod is delighted with one
wno studles Torah (3:7; &:7; 52203 16:9; 60:10; 21:14; 16:10;
37:16; 85212). One of the attributes of an upright wmen is
the study of Torah and the discovery of "secrets" from the
Torah (4:1; 27:3-4)., When one studies Torah, heavenly holi-
ness rests upon him (100:3). One who has the ability to study
and the Iree time and does not do so, w:.ll suifer & dreadful
punishment (57:6).
The study of Torah is a great help and srotection to
o man (45:15)e It prevents his having & violent death (57:5-7)
and is efficacious In securing & good position in the world
to come (39:6-8; 21:15; 19:2; 58:3; 31l: 28; 72:4=6). The
mouth of a man is dependent upon the study of Torah (602l)e
An individual should bs certain to study Torah every
day (19:2; 55:22f ©67:5; 21:11). Une shoulu gl so be careful to
ctudy more on llondays and Thursdays than on other days (53:6).
One should never allow his business to interfers with his
daelly study (53263 66:20). In addition to se&ting definite
ti.es for each day's study (58s2; 57:8; 73:17), one should
study at least & little before sating (4934-5) and at night,
usually at midnight (73:4-17), and every morning (1l:1-3).
Une sho:ld even -tudy Torah while olg journey (6:2), or in
the Tields (5:4).
Recognizing the limitacions of human &bility, Kaldanover
siztes that one should en'age in Torah according to his capa=

ctilities (67213 2127). M"Because of the pressure of life,
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one is not able to study everything. Therefore it is the
same whether one studies a lot of Torah or a little because
of the lack of time to study more."

It is important that a father make the study of Tarah
beloved by his children and his household and he .mst con=
stantly admonish them to fulfill this obligation (5827).

The study of halaka is also advocated. One should study
at least one halaka every day (53:2). One is also advised to
take up ilishna, Gemara, Cabala, lMaaseh llerkaba (21:3-6).

VWhen one bullds a house, he should build a special room
for study and a special nlace for books (24:12-13, 9). Every=-
oneé should be sure to set aside & separate room in their house
for the purnose of study (53:4; 72:11),

One should see: to join himsell with tnose who are masters
of the “orah (4%:5; 20k12), and one rmust s ow a sreat deal of
respect for mowled e and its posses.ors (6:2). Even a child
wiho knows the ‘orah should be listened to and respected (53:
5-7, 8)e Yot, one mmst be careiul not to listen to cynical
scholars (43:13),.

One must not relate matters of Torah of which he is not
certain or which i:is teachers hawe not told him (27:5), lest
he be guilty of giving false interpretations of the Torah
(41211-13; 27:5=4). Above 2all, one mmst not be guilty of

oride because of his learning (27:3-4; 7:12-13; 84:35).

(ne should cherish booits and honor them by closing them
whenever a child comes into the room, by not having intercourse
in the same room in which books are located, by not sitting

~igher than them, by not allowing them to lie upside down
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(64:2), by not using them as book-rests (54:3,4), and by
naving them beautifully bound (54:1).
B. The Educational Set-up

There were many scholars in the Jewish commnity who
were supported by charity (54:12-13; 65:6; 24314) or harbored
in the homes of individual Jews (72:10). They merited not
only respect but love (54:6), and people were urged to go and
listen to groups of scholers discuss the Torah (6:6-8), and
even to set fixed times when they would go (5658:2; 66320),
These scholars were cautioned, however, not to get angry with
their fellow=-scholars during their heated discussions (53:3).

A father is oblipated to teach his son (45:15) and to
study Torah with hi.: (67:1). Thus, one of the primary factors
in the Jewish educational set-up was the learned parent. Ve
have &lready seen how Kalidenover himself was taught by his
fother, If the child's father was unable to teach his son,
however, he must hire a teacher for him or bring him to the

school, Illevertheless, his responsibility does not cease

with this, t the father must speal: to the teacher every day
about his son'!s progress (67:1).

A coloriul description of the induction of tke child

into the study of Hebrew is given by Kaidanover: "When the
tine comes for a father to put his chila in Hebrew School,

e shoula et up early and awaken the child and take him him=
self to the school. Even if the father is old, a leader in
the comrminity, or even the iigbbi, he rmst bring the child to

scliool personslly. The father and mother are oblicated to




cover the child under their clothes at the time that they bring
nim to school in order that the child should not look at

some unclean object on the waye....Then the father should turn
the child over to the teacher who should bring forth a tab-

let upon which the alphabet is written., He should pronounce
the al-habet both forwards and btackwards and have the child
pronounce each letter after him, Following the same procedure
the teacher should recite: 'The Toran whic: God gave through
‘loses, etc.¥, and then the first section from the Sock of

Leviticus. Then he should put some honey on the tablet and

let the chilc lick it from the alphcbet. Then the father
should take the child home, keep:ng him covemdas he did when
he brought him. On this day, it is guite proper for the
father and mother to fast and pray that the child shoula oros=
per in Torah and in the fear of God and live for a long time,
(n the night after the fast, the father should meke a feast
and ~ive some money to charity" (72:7-9), Kaideanover com-
nlains that there are many fathers who do not study Hebrew
with their children, but who teach them to spezk only French,
and rarely do they have them ztudy Hebrew. <+his is just the
opposite of what they should do (82:2), In connection with
tols complaint, Zinberg maintains that Kaidanover is here
fullty of a generalization on the basis of a few benkers and
me.chants whose social position was high enough towarrant
cuch a seculer-European outlook (Zinbe:rg, on. cite, V, DPDe 194-5),
A rourier contemporary of Kaidanover, Rabbi Jacob Emdner also

cozplains thet the Jewish reat only teach their chil.ren

F.ench end music which is conducive to foolish speech (Zinberg,
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ope. cite, V, D. 186, note 18).

Great importance was wttached to the study of children
with their teachers; the Shekina rests among them (72:1-2).
Yet, in the instruction of children, the teacher had to ob-
serve certain rulges. VWhen the pupil comes to the teacher,
the latter should bless him (45:14). He should not be angry
with his pupils who do not understand (53:3). He should
make =n earnest attempt to teach (72:1,3), and in absolute
sincerity (72:3). He should also see to it that the room
in wihich the children study is clean and free from a&all ug-
liness (72:3).

For his labors, the teacher was paid by the commnity
(656:6=2), although one coulu hire a teacher to study with
him (83:6). We see that Kaidanover used to travel quite
sosie distance in order to study with his teacher, R. Joseph
of Dubnow (Tscherikower, op. cit., pp. 163-167), and this,
epparently was cuite comuon for those whoe wanted & better
education than tnat provided by the village or comumunity
teachers,

In the small villages, the teacher who had not yet Lecome
en aothorized Ralbi (4:24) seemed t assume all of the decision=-
meking firnetions of & full-fledged Rebbl for t e people of
the village(75:3; 4:4), Keidenover couplains arainst them
for succumbing to Tlattery and bribery in order to make
rreater el owances than those contcined in the Torah (75:3).

The cother institutions in the educctional set-up were
the synagorue which .s highly recommended by Kaidanover (53:5)

and the Yeshiba (24:6) wiich avpears to be under the direct
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supervision of the Rabbi (53:2). People are advised to be
sure to attend the acedemy of the Rabbi (53:2),.

Though Kaidanover makes no mention of this fact, Glide-
mann meinteins that it was not unusual for Jewish chiluren
of these times to attend the public schools in Frankfort,
and cites many examples of this practise (Gdemann, op. cit.,
pp. 179-181).

Ce Alims and Course of Study

That the study of Torash was important is uncuesticned.

It wes a common custom of & man when he was about to die to
make three requests, one of w:icnh was that his son should keep
studying (1924). Though study is important, one must not vio-
late any commandment thereby, e.5e., studving by a Sabbath

lamp on Friday night (44:8). Nor should one seek to substi-
tute study for prayer (8:6-8) or neglect the routines of
normel life -- eating, sleeniig, prayer -- in order to study
(827=€)s One should not be disheartened at the thought of

not being able to study everything (21:7),

There were several items which 1t was considered important
to study:s the Tanak (€0:3), "pardes" -- secrets and involved
interpretations == (53:6), and the Taryar lilzwot (53:6).
ut one shou.u ke ep away from the study of philosophy which
hac & tendency to undermine faith (5527).

The laeeal ain of all study of Torah shonld be "study for
its own sake" (4<:11; 35:9-10; 74:¢). For this one receives
creat rewards in the world to come (74:9; 44:11); and if he
doss not study Torah for its own sake, he will suffer great

punishment therefor (35:9).
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There were certain "musts" that one should observe in
connection with the study of Taran. One should confess his
sins before beginning to study (535:4). One should have a
jug of water by his side when he studies lest he scratch
his body while studying and contaminate his book (11:15).
One must snow reat respect to nis humash by rising before

it, just as one rose before = Sefer Toreh (54:5)., One must
study the Torah with joy (53:1) and only in & clean place
(53:8), where there are many windows so that the student may
look &t the hecvens which is a help to his study (563:7).

One shoula never brealr off in his studies to greet someone
(35:20), but should concentrate deeply upon that which he

is studying (53:1; 41:10). EHe should stuuy with all of his
strength untiﬁhe perspires freely and his tongue becomes
parched (53:3,5).

There are great secrets to be found in the Torah ($9:1;
6:2-4; 39:11-17), and some of these are cuite dangerous to
reveal to other than pious folk (102:1). Fear is often ex=
oressed for the chilad that is too precocious and imows too many
secrets of the Torah (20:11; 41:12)., Nevertheless, one of
the aims of the study of Torah was to reveal secrets and find
new interoretetions (1l2:7; 35:3-4; 6=3; 53263 4:1; 79:1-3;
50:1), and one would receive great other-worldly rewards for
nls discoveries for himself (79:1-3; 4:1; 35:6-8; 12:7;
562223 5u:2) end for his parents and parents-in-law (35:3-4;
80:1l). One should Le surs to write down every new thing
that he discovers in the Torah (65:6). Every righteous man

w.o studies Tor. i receives 200 valuable worlds in the other
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werld (63:9) and will be adequately prepared to busy himself
with the only occupation of heaven -- studying Torah (58:2).
Other rewards for studying Torzh were: a new soul (1729), a
nelp to his soul, which Kaldanover also gives as a reward to
one who is fluent in Hebrew (3:6) and a lnowledge of God's
ways (22:8).

The study of Torah was motivated through other means.
it served as an act of penance for the sin of pollution (53:9)
and as an aid to repentance in general (47:4; 55:2; 7230).

It also serves as a protection for the child againat.the

evil eye and from every form of sickness and from death

by diphtheria (72:6). It is an ald to those souls who heve
teen driven away Irom their heavenly compartment (625).

The study of Torah was &lso counected with the fullfillment of
mizwot and holilday observances. UOne should study on the
night of Shebuot (92:3,6-7), and on the second day of Passover
(9725), on the night before a circumcision &s & osrotection
era_nst deamaging spirits (75:10-11l). One mho studies the
laws of burnt-offerings fulfills the obligation of offering
up the burnt-offering itself (49:2). The study of Torsh also
orotects one c;uinst the epithet of "scorner" (5:1).

One mu.t, however, protect iiimsel!l arainst giving false
interpretations of the Toralh (4:7). This is a major danger
ol' stuay and cauces many evil czpirits to be sent abroad
(£28-4), bLlemishes to one's soul (l:34), and {forfeiture of the
world to come (4:&), and serious punishment in the hereafter
(425)s Therefore one shouid not be ashamec to admit that he

has not heard a taing and does not kmow it, rather than
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stuwible thereby (53:2). Nor should one depend upon one's
own reason (11:10) or correct from his own memory any error
which he finds in a book (53:5). One should not interpret
the Toran in the name of a Habbi unless he actually said

it thus (5328).

Pride is the greatest cause of one's pgiving false inter=
vretations of the Yomh (4:2; 43:16-20). Thersfore, it is
izcumbent upon one who studies the Torah to dewe lop the quality
of humility (422; 652:7; 7:12), and thercby he will receive

great rewards in the world to come (422).
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CHAPTER FOUR
THE RELIGIOUS ASPECT OF JEWISH LIFE
I
The Dominent Place of Religion

As we have seen, the Jewish way of 1life was a2 religious
wey of life., Commnity orgenization, the home, philanthropy,
social 1life, and the intellectual atmosphere were saturated
with religion. Even relations with one'!s fellow-man and eco-
nomics were motivated by religious principles. It seems as
if every phase of the life of every Jew was intimately bound
up with his faith.

Inspite of thls, however, l.idanover complains of a weak-
ening in faith. "In these days only one man out of a thousand
cuts his trust in God. The great majority of the world relles
upon money and upon rich people " (82:3-4), If this is true,
then one can say that religion played a dominant role in
every aspect of Jewlish life excent the strictly relipious.

II
The Position of the Synegosue

A. The Attitude of Jews toward the Synagogue

The synagogue was regarded zs an essential of 1ife, and
peonrle were urged to attend repguliarly. People should not stay
awey because oi business reasons (27:21-22)., One should not
separcte himself from the con regation but should nray with
the congregation (27:17; 44:7; 42:6-43). God incuires of
the person w0 ‘oes not come to the synz_opgue to pray (27:19=-
20). 1liot only were pecple urged to atiend services in the
synagogue, but it wes important that they attend sarly in the

morning, &8s soon &s they had arisen (57:2; 37:12).
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The synagopgue was regarded as holy because it was the
dwelling places of the Shekina (50:6-8). Out of the love
for God, it was correct to kiss the walls of the synagogue
(50:6-8)s One should alwars show honor to the synagogue,
and not engage in any frivolity toward it (50:8) nor talk
idly (323-4) nor scornfully nor prof;naly while in the
synagogue (2:13; 3:4), Above all, one should not gossip
(41:10). Vinen one is interpreting in the synagozue, one
shonld be extremely careful (7822-7). One should also make
it 2 practise to keep away from evil-doers in the synagogue
and to sit next to righteous people (11220; 6:10).

Befors one enters the synagorue, oie should be sure to
vash his hands (13:9), and cleanse his body, particularly be=-
fore religious holidays (9024; UB:6; 46:32). While cl eansing
is in order, one should also cleanse his thoughts in the
svnagorue (25213). A man should havea speciasl pair of
shoes in waich to walk into the synagogue. 4He should not go
to the toilet while wearing these shoes (46:1-2). One should
wear beautiful clothes in the synagogue (4622-3, 9), and
shonld see to it that these an.: his tallit and zizl £t should
oe clean and without shatnez (46:2-5). One should never wear
his tallit while in a toilet (63:1l1).

-—

Be The Organization of Synagorue Life

“n add’tion to the Rabbi w o took an active part in the
service, therc wore special nreachers who addressed the people
anu explained various passages of tue tible (78:2-7). Thers

wa:s also the hazan who would chant the service (99:6; 41:8-9),.

-t 1s interesting to note tiwm¢ msny hazani.. used to concentrate
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upon the tunes which they sang and make capital with their
voices. Kaldanover cautions hazanim to concentrzte uvon the
oruyers and not upon the tunes, nor upon seeking to exploit
their volces in order to win acclaim., They must be very care=-
©:1 to sing each word clearly (41:8-9). Thers was, finally,
the Shelial Zivbur who would pray before the amud (9924=5;
100:3). He too was cautioned; he should pray with simple
words which averﬁztan understand, andshould not pray length-
11y (100:3). This evidently shows that improvised prayers
were in vogue. Haldanover himself, cites several which he
created. WVhen one stands before the congregation, he should
not do so in pride, but in humility (99:4-5),

As vie have already seen, decorum on the part of the
congregation wos an essentlal, and the service should never
be the occasion for gossip (35:3-4; 50:8).

Ce The Synzagogue as a Place of Study

licturally, tane synaofue wa. one of the centers of

study. It seems to have been a place of study nar excellence,

for Kaidanover states that oie i.lo studies in the synagogue

will not for;et quickly what he has learned (53:5).
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Jewish Emphasis upon liysticism

A. Mystlcal Personalities: God, Anpels, Demons

We have already seen that Kaidanover is an ardent dis=-
ciple of Luria (Zinberg, op. cit., VI, p. 237), and dwells
at great length with mystical ideas(Waxman, op. cite, II,
ne 2803 Zinbers, ove. cite, VI, pe 294). It is his intention
to cast dread upon people through the medium of mystical
ideas in order to make them righteous (Zinbersz, op. cite,
V, pe 190; VI, p. 236). Ve have already had occaslon to
refer to plays on numbers and words, and one might make
mention at this point that Kaidanover gives mystical inter-
oretations for the occurrence of various holidays., He e ix=
plains, Tor examnle, the occurrence of Shabuot on the 49th
day after the second day of Passover as the result of the
necessity of raising up Isrcel Irom the 49th gate of un=-
clsanness to which it had sunlk while it was in Egypt (92:
1-3,5).

Israel and God are pariners in the stru;gle against the
rei;n of evil (12103 5:16-17), Manshoula meke all of the
gmbers of his body subservient to God &nc His ways; and if
he purifies his way, he becomes a memier of God's camp
(63:2; 59s:l; 5l:1=2).

lan's soul originates Ifrom under the tarone oi God's
lory; an.. its ainm is to return alter death among the souls
of the rignteous (1:2). "bDefore t:.e soul comes into the
body, it is led throuzh 1008 worlds in order that it might

see tie glory of scholars who studied Toran in this world

for God's salke, whose ways were for CGod's sake, anc who accus-
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tomed themselves to humility, They have a vposition of honor
and their light shines like the light of heaven. Above thelr
heeds are canopies of precious stones. <They say to tue souls
'If you conduct yourself like the righteous, you too will be
worthy of having all this honor and splendor,Y Then the

soul is brought before God, and clothed in expensive clothes
which take the form of the body. The soul receives joy from
the glory of the Shekina and she is crouwned with many crownse
Then they say to her: e are giving you the same honor in
advance so vhat you should be righteous.! They give her many
waraings, she bows before God, and sinks down into the body"
(77:1=2),

The soul, however, receives many blemishes through
loocking upon evil things (2:13), through speaking evil words
or speaking too much (3:l; 7821), through devotin; one's en-
tire time to bodily needs, and not to sniritual (21:11).

On the Sabbath, the Jew receives un additional soul
directly from the Garden of Eden (22:5; 5:9),

One will be snsnared in the trap for doing evil things
or violatinr religious cormeandments (9¢:63; 9:3). Yet, God
is always ready io receive repentance (1:10)., His voice goes
forth throughout the heavens and the eart. causing trees to
trunble, when He announces each day that people should
repent (7soU). Repentance will urive away the transgression
(14:1). ‘“he lioly Spirit appears to one who repents (12:6=7).

‘here are other aids to the soul: Holiness and clean=-
liress, confession of one's sins (55:4), ani study of Torah

(65:1; 76:1). He that trusts in od will receive great re-

wards (8:16).
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A pgreat emphasis is placed upon God's watchfulness over
men (18323 7:22; 8:16). God knows all of our deeds (1:7),
and even one's intentions for 1f one's intentions are good,
God will deliver him (7¢29), One shoula be very scrupulous
about that which he speaks (74:7; 1:15; 68:6; 3:7). The
speech is Immediately written down in & heavenly book and kept
there until that person receives harsh juigment therefor{83:11).
Those who do not do His willl, who are troublers, and wicked,
will receive retributive justice (74:7; 7:22; 1:15; 14:1; 9:6).
As we shall see, God has many emissaries who carry out His
wishes (74:7).

Yet, God does many kindnesse: for people (60: 6, 10;
7:10p B8316), and His mercy is :cirred up not through man's
wisdom (7:10Q), but through humility (31:34) and repentarce
(1:10), and throu h selr-abandonment (63:9). God also does
miracles for the righteous (60:6,9).

There are many remarkable things about the heavens in
which God lives, There are many palaces for the "mothers"
ani righteous women of Isrcel (54:7-11). Kaidanover guotes
the -tory of Habbi VYishmeel who was tuken to the highest
hervens; there he saw cherubs, Metraton, the chief of the
a:..els, flery steeds, Ophanim, the wheels of the chariot,
fisry anrels, and thousands of di:iferent gates with differ-
ent cualities; for example, kindness and love. Thers Rabbl
Vishneel was Llessed by God with 500,360 blessings and was
fiven 72 wings and 500,560 eyes, each one shining like =« great
1:-ht, God then put him in charge of everything that man needs:

Toran, fear, wisdom, and sustenance (235:1-5). During the first




hour after the sun has sunk, there is one appointee of God
who makes an announcement which goes through twelwe gates.
All of the angels who juard the world ure then gcthered to-
gether in the highest heaven, the gates of mercy are closed,
che shofar is blown, the Bet Din is awakensd, and the souls
of trne living are juuged. At midnight, a s trong wind =mrises,
and 1s stamped upon by one of the heavenly appointees until
it is g:iet. At tnat time the angels have been crying over
the destruction of the Temple, as does God, who, when he
cries, causes 12,000 worlds and 300 heavens to tremble, and
rops two tears into the big sea, All this takes place during
the first watch, and during this time, angels recite psalms,
and the souls of -~eople come up to heaven, and the souls of
saints go to the heavenly Temple (37:7,9-10; 73:2,4; 37:2-5).

Promptly at midrnipght, God goes into the Garden of Eden
to rejoice with the souls of the righteous until morning.
Dur.ng this time, God recites Torah to them, while the trees,
the souls, angels, stars ana plansts sing. <%Sands of angels
and the spices of the Garden of Eden recite nsalms before
410 (21:13; 16:0; 7522,4; 37:11-12; 21:15). Therefore, a most
favorable time to study Torah is after midnight (21:13).

The best time for people to pray is in the ..orning, be=
cause God is then found on earth and personslly listens to
it, whereas at other times, the nheavenly host must pass on
it to see whether it 1s worth- of coming ' efore God (31:1=53
2l:l4),

Ther: is a heavenly Bet Din winich mekes inquiries about
one's actions and thev presc: ibe the punishment wi:lch people

receive (7:24; £21:3-6; 7d:-=4). They even excommunicate
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people for various transgressions (34:1-21).

Among those who play a prominent part in heavenly ac=
tivity are Elijah (20:2; 35:6-8), "the fathers and mothers
of Israel" (20:2; 47:1-2), and various angels., The Bat
Kol, dreams (17:5), and little children are used to trans=-
mit evil decrees and messages from heaven (5:5; 19:7; 71:12),

The world is juuged as if it is composed of one half
transgressions, and the other half mizwot. Therefore, each
individual shoula endeavor to make the balance of the world
tip toward the meritorious side (101:1-2), The world is judged
at Passover time. Therefore, one should give a great deal of
charity at that time (91:1)., Likewise, at the four solstices
of the vezr, ju gment is done, and people should do repentance
at those seasons (47:1-2). <Ye followinz dangerous days are
singled out for chastisement: 17 Heshvan, 5 Shebat, 20 Adar,
25 llisan, 29 Iyyar, 16 Siwan, 27 Siwan, 24 Tammz, 20, 26, 27
Ab, 12 Elul (32:1-2).

Larsh juagments and evil decrees are carried out by the
gany appointees whom God has under him (6210; 9263 66213).
in the Iirst place, over every rate, window, door of heaven
there is a: aprointee who has a thousand angels under him,
fMeir function is to gather in prayer from all sidss, and they
bring U em to the seventh heaven and the holy palace of God,
Thers _s alsc a "terrible vlace” with 12 doors over which

~ere are meny aprointees anu hayvalot. The chief of all

checze is Anel (35:4-16). The anrel, lietraton, who was changed
-rou Jlesh into Tire vecause of nis righteousness, receives

areyers, and brings them before God (23:63 23:143; 5625).




traton is the chicf of the ministering angels who accom-

ies into heaven one who studies Torah for its own sake

2:2). He is aided by Tehariel (8:3). Hichael is the

iest of CGod who offers up to Hii the souls of the righteous
0 have passed through the third gate of righteousness

©213). He also is appointed over the East Wind which con-
ins 3075 winds each of which heals a sickness (16:4=-8; 5635)e
vhael causes evil spirits that create illness to flee (S1:
|-53 56:5), and he is in charge of the West Wind which makes
gross, trees, end Ifruit to blossom forth (1624-8). Uriel

s the anrel appointed over the South Wind which is very herd

n the sick (l624-8). Gabriel is also mentioned as one of

he angels (5¢:5). Sandolchun is in charge of all the keys
nd doors of heaven (5c:d; 38:7-1¢). Azriel is in charge of
0,000 cemps uf angels. Cardiel is the master of war. An-
iel is in charge of 70 chief angels, Shamshiel and abuel
kiso have appointed tasks (38:7-16). Jaazriel is in charge
of 70 keys (56:2-3), and Samriel has the keys of Gehinom
(45:6). Vahariel, one of tihe Ophanim, is in charge of a
special room in heaven, and ne leads the Hashmallim in uar

& ainst the Evil One (9922). Therec is, of course, tne angel
of death (7:11; 63:9)s In fact, God has myriads of angels
for every purpose (40:3).

One wino 1lif s up his hands when he washs them or at any
tize when he is not preyin,, is cursed by ten angels agnointed
over tho hands; if he is pray.ng, howsver, he is blessed D
them (65:4-6). Two angels also protect those who leave thelir

house in the morning wecring tallit ana tephillin (=528). If

- -
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one does a bLad deed, or speaks 111, 40 angels prevent his soul
froa going up bofore God at night (61:5-6). The angels carry
out many other functions (101s34; 743l-4; 43:16-203; 16:11-14;
1:8; 4:2; 35:12-13; 22; 8:16). Anrels are created tiurough
every mizwah which an individuel does, and they protect that
individual (14:6-7; 96:5). When making adpath, one should
never mention the names of angels, for, if it is a wvaiz oath,
the apgel has permission to do him haerm (56:25).

In contrast to the angels and the hsavenly hosts who
are the a_ents a-d the alds of God, there are the hosts of
tne Evil One. They live in a false heaven (4:4). Lillit,
the mother and queen of the demons, stirs up evil decrees
arainst us in heaven because of our sins (56:1,93 2:4). One
falls into her nands through whoring (4:3; 69:9), through
voliution whica is caused by her zopearance in the form of
a women in the dreams of me:r (2:4; 12:9; 22:1; 70:7-8; 93:2-3),
through & feast w ere thers are no poor pecople (10:1-2), through
in odesty on the part of women (58:2), through homez in mazoh
(owsl=2), turough false interpretatio.is of the Torah (424), and
L-.rough spillin: bread c.umbs on the grounc (70:5-6). Lillit
has voousands and myriads of evil splirits whe move tosether
t.rough the entire world in cne second and kill the wicked

(¢425)e She has & band of evil s irits called Xeril who cause

nol..._ons (22:1)e In fact, she ani her 480 camps &re appointed
cver the sin of pollution (70:7-:). She is also called a"ly&qr

cand" (£24), and the wicked serpent of old (c¢4:7). She is
esnecially power.ul against small chiliren and often kills

thom (56:1,9; oc:o)e. Lillit is strengthened by man through
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false interpretations of the Torah (4:3), through not support-
ing the poor (24:14-15), through laughter (93:3), and she
derives a great pleasure from the fact that "our souls have
gone down into the dust as a result of the destruction of the
Temple and our exile from falest ine" (93:5)., Punishment comes
from her and, therefore, one must be careful to keep eway
from her and her wicked deeds lest he become 2 member of
her camp (59:1; 64:7)e There are many things which are effi-
cacious agalinst her: eating mazoh (88:1-2), the merit of the
"mothers" during the four solstices (47:3), getting rid of
hamez (89:3), perform ng the mizwah of the Sulkka (95:2-3), re=-
celving lashes, we:eping in performance of & necessary mizwah
(6827), or reciting the substitute prayer, Psalu 78:38 (33:4-5).
in order to prevent pollutions, one should p.cture his father
before him bafore going to sleen, or have a finger of silver
engraved with holy names, which, after he dips into a kosher
mikwe, he should wear upon his own finger (70:7-8). On the
Dey of Atonement, neither S: tan nor Lillit have any dominion
over Isrzel ($5:2).

llahalat sppears 'to man as a very beautiful woman and
nlays the harlot with him and giv:s birth to children, but
in the erd she puts him and all of his ifamily to death. bdai=-
danover cites an instance of tnis in regard to & house in
Posen in 1641-2 which contained a destroying spirit which
harmed peovnle (69:1-9). One can overcomne ner and her 478
camps by the performance of a mizweh and rejoicing over 1t. (68:7)

Samael 1s the mescu.ine counterpart of Lillit (47:3).

He appears to be syncnymous with Satan and the Evil One, and
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is also alluded to as the serpent (59:1; 66:10-11; 10:1-2).
He contest: with God for the dominion of man's soul (61:2),
and stirs up cuarrels between men (15:1), Our world is full
of the inhabitants of Satan's domain (1:20), and he has &
number of fast messengers who hasten to bring accusations in
heaven against Israel (99:2-3). He has dominion over the
body at night when the soul is out (61:2)., There are & number
of acts which cause one to fall into the hands of Satan or
Samael, who also lives in the false heaven (4:3). One who
makes & feast and does not invite the poor (10:1-2), one who
laurhgd too heartily (93:3), one who gets angry since enger
comes from the liver which is the strength of Samesel (66:10-11;
©5:3), one'who interppets the Tor:h falsely (4:3-4), one who
speaks ill against scholars and pious people (66:10-11),

one who is haughty (7:12-13; 59:6), one who rejoices on

a holiday and gives nothing tc the pcor (87:8-3), one who
vours the water used in washing the hands after the meal

upon the ground (13:8), one who looks upon strange women and
speaks a great deal with them (40:6), one wiic does not recite
the Shema correctly (61:2-3), one who eats bLefore praying in
the morning (6l:.), one wno bullds & house or & separate room
for the purpose of drinking or doing wicked things taerein,
instead of dedicuting it for study or orayer (24:9), one

who looks upon forbidden thin s (40:6), one wio is z miser
(25:8), one who puts on two carments as one (46:8), one who
is not careful about one's ©atiath clothes \46:8), one who
constantly curses (15:4), one who foes into a house wnich has

not been occupied for seven years (24:11), in fact, anyone




who [0es on an evil path is in the power of the evil one (59:1;
51:1-2). Vherever a transgression 1s committed, the Evil

One $akes possession of that place, and it becomes dangerous
for ordinary people (11:17-1¢). One whose reputation is bad

is definitely in the power of the £vil One, and his curse is
very dengerous (7:27-29),

One can overcome the stremgth of this evil spirit by:
being humble (59:€), thinking of words from the Torah (24:1),
accepting chastisements upon the body (31:31-32), concen=
tratinc upon the mezuzah and the evening prayer (24:2; 7032},
by eating mazot (8v:l-2), and by giving the proper responses
during the Leddish (45:5).

There are & number of other deatroying spirits: Tola
(59:6), Kaah (24:18), who attacks misers who won't support
tneir ramilies; Kesilim, also called Poale Abern (3:2-3), and
they are & "wavering light" which lead astray men who so alone
at night; Pitot, who begulles people into looking upon adul=
tery (2:7), Ashtira, who takes the drop of the poliution and
therebdy makes the individual subservient to the Evil One
(22:2), Yemin who dwell in houses whic/. have been empty for
seven years and who cling to those who are gu:lty of har-
lotry (24:6-11), Sahzadiel, who has control over prayers that
are meas without concentration and mixed with foreign thoughts
(c24-5), Hanya, who attacks a man who has been guilty of a
great sin (74:3), liaama, who appears to men in the likeness
cf a woman (17:5), and Aza and Azael whce are two deposed an=-
els that -rotested .jainst the creation of man and are the

sources o: magic (28:5-10).
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In addition, tThere are many shades (6$:1-9; 20:1-7)
and uncle&an spirits, The latter collect human sins and
meke a barrier between man and heaven (27:18). Demaging
s irits bring evil upon the world (71:12-13). lany evil
spirits are created by man through sin (12203 35233 57:7)e
Unclecn spirits act as zccusers producing a harsh decree
upon him (57:7), or through .is transgressions he creates
a destroying spirit which is clothed in & tree or & stone
which later does damage to the transgressor (11:16-17).
Because of pride (7:2; 53:2), spesking proiane words
in the synagogue (2:13), not naving a mezuzah-onel's children
die of smallpox (46:11), taking lightly the matter of wash-
ing the hands (11:13; 13:7), being cruel and annoying people
and ani als (7:19=21; 45:23-24; 7734-5), cursing (7:25-27;
1533; 66:12), swearing false oatus (5635-¢), practising
gitecheraft (202l1l), scorning a scholar (41:10; 83:11),
breaikin; off in one's prayer (41:10), telling lies and speak-
ing blasphemously (335), getting angry (66:12), speaking
well with one's mouth but neaning otherwise with one's
neart (5:19), getting drunk (13:7), whoring (14:8), singing
obscene songs (77:6-7), speaking a great deal (5:5) ==
all of these strengthen the power of the evil spirits ana
de.iver one into their hands. The 1lie in ambush hoping that
soneone will commit a transgression so that he will fall into
their nands (21223 77:5-6)e They cause furiher sin (1:22)
and they dwell with a menstruacting women (17:1). Their qua-
1ity is to grow stronger in sunlight (2:11-12).

These dauaging soirits, .owever, can also be controiled.
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They may be brought to trial (25:1-6). The mezuzah is & pro=-
tection against them (1:21)., They have no power over that
wnich is bound, measured, or counted (25:4)., Amlets such
as the silver finger mentioned above will protect one from
spirits (7037-8; 77:6). Charity is an aid (30:6-7), as is
study (53:3; 73:10-11), mizwot (90:3), and prayer (85:5).
Confession of sins makes accusing spirits depart (27:13=17).
Zvil spirits have no portion on the sixth and seventh days
of the week (24:6), they flee from the righteous (5:17) and
from those who go to the synagorue (1:20-21), A shzde can
reveal himself and do harm to only one person at a time
(7927). Evil s:irits are unable to see in the moonlight
(2:12)., The nigsht cine, however, is under the power of
Hizyoni:: and judging spirits (77:6). Bynagorues ore often
destroyed by evil soirits (3:4).
A great emphasis was nlaced upon holy nemes as an aid

in warding off evil spirits (70:8)., The names of the Deity
are narticularly nhelpful. One cen protect himself from
evil soirits by concentrating on the name Shaddei (55:3-6;
4632103 1l:22; 70:8). Passages containing YHWH or its numerical
ec ivalent are helpful (55:3-6; 58:4). Combinations of

W1 according to months is dwelt :upon at great length (58:1;
90:5-9), oome of' the holy names for protection against
noll:tion are: Shaddal, Zanrehed, Anhesa.:, Pastam, Paspasim,
Dayunsim, Yuhah, Adonai (70:37=58). Yahsh was one of the 42
names with wi:ich loses slew the &gyntians (90:10). The Sukka
is important becaus: it adds up to the two names YiW: and

Adonai(95:3). One must be careful about handclasps less he
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create a blemish in the name Adonai, and ayin bet kof lamed
(66:6=7). Whenever one mentions one of God's names, his
whole body should tremble (40:5). TUnfortunately, we do not
imow the corrcct concentrations, the names, and all of the
unities of God (8211), but one should teach his son all of
the unities that he imows (45:15), and one should never
enrere in the holy unities uniasa he is pure of pollution
and takes a bath first (45:1).

B, Other Worldliness and Jeath

Only the wicked deny the doctrine of reward and punish-
ment and resurrection after deati, Kddanover tells us (61:7=8).
The sol nas an apnointment to return among the souls of the
rignteous (132), a«nd it: chief existence is to do good (49:1-2).
lan nus three souls: the neshana, the ruah, and the nefesh
waich is lower than the rush (68:1-2). At night the soul
roes out of a man to testify before the heavenly Bet Din con=-
cerning the deeds wnicih it did da:ring the day (73:1-2).
Therzfore, it is a greet obligation for each Individual to
relinouish his soul into the hand oi God (49:5), and not to
eat or drink very much b:fore soing to slesp so that he may
be able to concentrate upon this act (6124-5)., The sleep of
hunmans is one=-sixtieth of death, and when & person sleeps,
only tne body remains whose existience requires but one cguarter
of te blood whicu is in the neurt (6l:1). One who has withe
neld the wagzes of his employee will not be permittea the prie-
vile e of .&/ing :is soul ccme up to heaven (1l4s5). The Evil
One has dominion over thne Lody at night when the soul is out

(61:2). After sleep, the man's soul is returned to him (1:19;
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61:2) ana he should bc eager to arise and thank God that He
returned his soul to him (6722),
While very mch concerned about the other worid, Kailda-

.over also considers death in certain respects the result of

wickedness (7:11; 78:7)., One should not hasten the time of

~is own death (3626), but if God rejects his prayer because

of his bad deeds, actually death is better for him than 1life. (3§:2)
There are many things in store for a man when he dies,

Evil spirits are waiting for the sinner so that they mey pun-

ish him (21:2; 33:9), and God has many appointees to afflict
7in (€6213). One should, thersfore, constantly think avout L

is end (66:1Z). He should make this world secondery, and l

the other world orimary through Torah and good deeds and re=-
nentance so that he may come into the life of trne world to
comé in nappiness (71:15; 39:11, 183 5:2; 353:9; 50:1-2; 42:4;
39:15=16; 12:3; 66221). One shoul. prar with concentration
and should prepare his stock of gooa deeds in advance of
death (83:12; 235:14). Xaidanover points o:t that righteous
men constantly fear that they will be put to shame because
of their deeds in this world (20:5). Man weuries himself with
business, earning money, and pleasures of this world, so that
when death comess, he has notning prepared for it, and ne
dsrives no benefit from all of his labors (7:5-G; 30:9; 83:12),
One snhould pick out a special day on walch to consider himsdf
as an excommmnicated person and sho:ld busy nimself with Torah
and prayer for this is a great help for his future (35:10-16).
Everyone shounld pray for an easy death without pain and

in control of his senses in order that he may recite a con=-
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If the body is holy, then it is immediately consumed through
earthly processes and no worms eat it (71:25-7).

One may think that he will bs abie to lie when he mst
sive & reckoning for his deeds, but this is impossible (74:6;
1:13-14), for the angels who azre always with him pgive accurate
testimony and his deesds come before God so that He can testify
to every one of nis acts (74:63 30:1; 39:8-8; 1373 14:2).
Every ‘ndividual has his deeds meusured (87:8), and when the
balence is full of sin, the decree of 'od is issued against
him (39:8, 14-15).

llo one can foretell the day of his death (1:6). Quickly
tne messen;cers of the neavenly Bet Din come to feteh him for
juasmente Une mmust have much merit tUo be aeclared innocent
b7y the heavenly Bet Din; because they arc¢ so insistent upon
details (21:Z). They consider all of his mizwot and trans-
cressions, anu they get the angels to testify to his merit
(59216-173 16:9)e. In addition, everything thet a person has
done is recorued (18:17). Wnen the wicked come for judgment,
all of their sins are stcumped upon their faces (22:9). It
is mch beuter, therefore, for God alone to jJjuuge & soul since
“e has the power to forgive sing (78:4). Incidentally, the
heavenlr Bet »in z2lso passes Judgment uvon the deeds of the
living to determine whether he is to die or live (39:16-17).

There are many factors which result in & bad decision by
the hecvenly Bet Din: excommmnication (16:1, 14), sins (729),
not weniing cne's weys (35:14), not doing repentance (47:5),

‘v ny fulse interpretaiions of the Torah (4:5; 27:5-4), prac=

tis.ng witcherait (28:20), one who prevenis people from doing
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repentance or .aizwot (43:22), doing violence (7:24), naking
rouble for the poor (926), shaming & scholar (6534-5; 83:11),
misusing wisdom (124), putting one's fellow to shame (53:11),
not studying Torah for its own sake (35:9), despising the
words of the Sages (66:19), and speaking bad tidings con-
steantly (15358).

There are meny things which are helpful in securing a
rfavorable judjment: studying Torzh for its own sake (44:11;
19:2; 5823; 5322; 27:1-2; 74393 31:28; 56:22; 72:4-63 79:2),
doing good deeds (19:2; 22:10-11; 36322) B83:12; 62:5; 6553),
sursuing righteousness and kindness (22:10-11), believing in
and fearing God (22:10-11; 9:1; 12:8; B:18; 5185; 27:1-2),
doin; repentance promptly (22:10-.1), 2all charitable endeavors
(8029-10; 52:8; 36:22; 30:6-7,10), not being haughty (7:10;
342213 7:18), saying one's prayers properl: and with concen=
trotion (87:5; 38:2-6; 27:1-2), leading one's son in tne good
vath (sC0s21l; ©1:1), rebuking people to make them worthy
(10121-4), and being righteous in jenersl (76:5; 61:9; ©1l:1),
For those wio are ju.ged worthy, there are many rewards (8:18;
79253 91:l; wl:<3-2b6; 10l:l-d; G50:2-3,63 7439). The greatest
reward seems to ve allowing the so.l to enter into the Garden
of Eden (71:5-7; 78:3-7; 1927; 50833 9l:1). Angels and righteous
souls honor sucu an individuel by accompanying his soul to the
.arden of Eden (74293 1l6:10; 79:1-3; 19:5,10). In the Garden
ol tden, the souls study Torah (42€=7; 538:2-3; 91z1; 627-8).
Jo. sarticipates in the discussions and rejecices with these
rishteo:s souls (42673 &7:il-12). Every righteous man on

earth should thersfore concentrace upon tae study of Torah
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so that he will be prepared (58:3). Kaidanover tells us
that "one hour of rest in the Garden of Eden is better than
all the joys of this world" (79:4).

These righteous souls also help the living. In the
month of Nisan and Tishri and whenever human beings are
troubled, they pray for us(88:2-6; 91:1). They also aid those
who come to the graves of their ancestors and recite thelr
troubles (712l). ‘They are not peruitted, however, to reveal
the numbers of days before whichz 1living person shall die
(19:28).

So..e souls are unable to enter the varaen of Eden, and
they become wanderers (534-7,9; 71:1), but they may ascend
through the merit of the prayers of & saint (5:7).

The souls of the wicked sink down to the ground (61:9).
They are the ones wio have been guilty of stealing ana swind=-
ling (1422), zdultery (2:7), deceitful deeds (64:38), and other
wicked acts (20:37; 66:16=-18; 3:18), They suffer horrible
tortures in Gehinom (3635-93; 2721; 12:2135; 10:16; 60:1; 3:18;

1is7; 64:¢). The wicked are judged for six months with fire

(]

nd six months with snow (20:7). <The descrintions of the
chestisements of Yeninor are really terrifying. Une wio was
punished for having illicit intercourse five times suffered

the following punishment: He had to bear prickly thorns on

1=

hls shoulders and two appointees of Cehinom set fire teo them
end burnt him, stc, (80:2-4), <*he wicked in vehinom, however,
o7 Ue dellivered Ly all Jdews who recite the prouer responses
to the Kaddish (4:6). w»hile the juurment of Gehinom lasts

12 months, there are also less ssvere nunishments (18:16)e
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Even the soul of a saint must be dipped in the fires of
Gehinom becauss there is not & single individual who has
not cormitted some transgression (31:25). On the way up to
the Garden of Eden, such a man's scul may take hold of some
of the souls of the lost, and bring them up with it (6c:15-18;
538)e

The most serious punishmeni, however, that is meted
out is tuat of transmigration (56:3). For, "it is better
for a soul to reach its resting-place than to sufier trans-
migration into a saint" (40:6). One who curses (3:7), one
who has not fulfilled all oi the mizwot in this world
(1921 4021 602:3), one who has misused-wisdom (1:5), one wao
looks upon women (2:8), one wno does not return to its right-

ful owner that which he has found (40:5), cne who does not

swudy "pardes" (53:6), one who has committed asdultery (34:12-21)

-- st suffer transmigration, One can be transmigrated into

& spirit (77:6-7), into a dog, for commitiing sdultery (34:12-21),

irto & bir., for looking upon women (2:8), and for blesphemy
£4026), 1n.to & child, for not returning en object which does
not belong to him (40:5), into & beast, for blasphemy (40:6),
a leaf of & trce, for eatin; suspect:d non-kosher food (40:6),
a bee; for the sin of being e haughty leader--and e must
suffor in Uchinom as well (40:6), & harlot, for one who goes
a-whoring (40:6), into unclean animals and birds (40:6),
rress, frults of the ground and trees (625).

There are two kinds of transmigrations. in the first
case, one need not die, but his soul can be transmigrated

while he is yet alive., Another soul comes into hls body and
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bends together with his old soul in ordsr to correct it.
This transmigration, called superfetation, is not so ser-
jous. The second, however, is. This befalls a person who
hes commmitted meny great sins, He rust die and his soul
maist enter a small child and weit until that child grows
up in order to make amends for his old life. Sometimes,
unfortunately, ne commits even more transgressions so that
tie process must be repeated many times (40:1-5).

Living individuals can be ci help to these unfortunate
souls. +he study of Torah and the proper recitations of the
rlessings causes souls to cease thelr transmipgr: tion (636).
Souls w..ic: have been pushed aweay from their proper comparte
ments may be alded by prayer, and particularly by the prayer
of a poor man &nd saints (538, 10-1l1l), and by the study of
Torah in this world (625). One certainly can create favorable
results for the souls of his parents, parents-in-=law, and
Rabbi (35:5-4, ¢; €0:1-7; £624-5).

C. llessianic Hope

Kaidanover holcs out for the righteous the prospect of
seein: the ligssiah and the messianic age. One should pray
that the redemption should come speedily (86:1), study the
unities and concentrations, for therety one orings about the
redeaption (45:1), kindle the Hamukar lamp carefully and he
wil. zmerit lcoking upon the lamp which will burn in our Zem-
ple (9627), recite "Az Yashir" with concentration and he
will e worthy of seeing the Messiah crowned (87:8-9), as
"Song o: the Sea" with concentration

he will if he recites the

(5025). One w0 prays with concentration and a broken heart
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coeuses the Shekina to crown himself with the crowns with
which God will crown the Messian (5034-5). &Lveryone should
arise at midnight and weep over the destruction of the Temple
for then he will merit seeing Zion rebuilt (93:9). This is
probably a carry-over of the old "lourners of <ion" practise.

God lives with the llessiah in a tower. The la tter
rides on an ass and is called poor (6:3). Dy means of Cabale
istic Interpretction, Kaidanover deduces that the redemption
will come speedily (86:1).

In the messianic age, God will cleanse the uncleanliness
of the Evil One, and puriiy the entire earth (89:6; 102:1).
God will make Zion and Jerusalem rejoice, and "then will our
mouths be filled with laughter" (86:1; 93:1). When the ies=-
siah comes, all of the synagogues and houses of study will be
transported to Palestine (72:11). <Yhen, tco, will the res-
urrection of the dead occur, and the saints will even rise
with their clothes on, for thelr clothes were neither stolen
nor robrted (63:11-12), “he only holiday which the Jews will
then celebrate will be Purim (9726).

In his closing chapter, Kaidanover gives a d escription

=

of the re-built lemple iIn the time of tae lessiah: "The
Tenple will te 18 miles long and 18 miles wide, will be bulilt
of precious stones, and three walls -- c¢ne of silver, gold,
and oreclou:z stones -- will encircle it. Each wall will be
si» uiles wide and around them will be a fiery wall with 1488
towers of -recious stones. 2,003 puols of running water will

emcnate irom under the four mocunteins of Sinai, Carmel, Tabor,

and ' ermor, unon which the Temple will be bullth The city of

N e T i e
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Jerusalem will be 400 miles by 400 miles. The heavenly Temple
will sink down upon the earth to Jerusalem and God will gather
all Israel topether and we will all sing a song and rejoice

in God"(102:1),

v
The Faith of the Individuval

A, The Problem of Good and Evil

The probleu of goed and evil in the Kab ha-Yashar seems

to be greatly confused. In the first place the wicked will
receive retribution (1:15), such as leprosy, wounds upon the
fece (62:6), poverty (56:1; B84:1-3; 1425), chastisement
(31:28=-22), short life (7:17; 39:3). £ut on the other hand,
the wicked may receive a long and rich life in this world
(3929=10; 24:13; 65:2). Kaidanover explains this apparent
contrediction through the following reasons: the fate‘of
the world may be hanging in the balance when an individual
does a deed. At that time tiie world is half innocent and
half guilty. Therefore, even though & wicked :man does a
mizwah, he is rewarded for having saved the world (65:2). <“ome-
times the merit of the fiothers protects them (39:16; 8l:1-3).
It is alisoc true that an individual will recelve good in this
world for his wickedness in order that he mey be driven away
from tihe world to come (22:9). Still, naidanover maintains
that God will grant the wishes of a righteous .:an, his work
will prosper, and he will merit long life (9:15).

Trust in God is revaid with a gre:t reward (8:16)e On
the other hand, one wic trusts in CGod, such as & saint, mey

be chastised in this worlu in order thet he may inherit the

e T




=1 06m=

world to come {22:3& or as a2 result of chastisements of
love (62:7; 5923-4). One must Le very careful co accept
chastisements of love and to giwve thanks to God for what-
ever he does to you, s ince everything that God does is for
the best (36:10; 18:2-3; 8314; 31:55-343; 79:9=-10; 51:4-5;
3133; 59:5-4; 28:12-20)., Chastisements of love, however,
aprear only in places where they cannot be seen by other
people (€62:7), and one to whoa anything has heppened should
arouse “od's mercy and kindness through renentance, prayer,
end charity (25:12-20),

One is unable to apprecilate all of the miracles which
God performs for us even thoughw e may regard it as something
hermful{8:12-15). How greatly, then, should one who has
received goodnecs and abundance {rom God »raise Him and not
coxzplain, and do good deeds (1ld:ll; 3G:1l1),

Intimatelr cainected with tnis problem is the ore con=
cerning riches and poverty. A men who is poor should trust
in God and accept nhis lot in love as atenement for his sin
(36:8=-9); he should also be confident that good ties will
come (82163 9:11-12), Yet poverty has many advantages.

Jhe prayer of & poor person is received first by God and
malkes other neonlel!s prayer accentatle (27:9-12; 50:1,3;
15:11), Since heaven loves a pocr man (7:16), when one is
raving, one sho la simulate & poor man (27:12). The poor,
ncidentally, are the cause of our naving a porticn in God
arnd in is Yorah (50:3)e. “he poor man is considered & dead
men -n this world (9212), because he will have a doubled

revard in the world to come (S6:7)e
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Riches has its danger (7:3-4), and its responsibilities.
One should not be proud (7:3-4; 79:9-10), greedy (24:3,15),
too overjoyed (74:5). He shonlc put his wealth to good usage
such as charity and benevolence (25:7), and should watch
over the poor since they are close to God (91l:1).

B. The Xecessity for Prayer

There are many aids to the proper performance of prayer.
finen one prays he should do it with pleading and concentra-
tion (57:2«3; 53:1; 7:16; 6l:4; 63:13; 834; 20:1,3; 27:8;
59s2«53; B829; 382173 1Bs3l6; S5:15; 50383 100233 302183 3:7;3
70:2; B:10, 4-5; 87:8; 80293 5:203 5024=-5; 235:14; 49:5;
41:6-7). A broken heart, crying, and tears are also very
efTicacious (5034-5; B829; 6324; T:1lo; 37s1l€; 4c:3; 31:12-22;
¢ls4; 27:123; 12:1-3; T4:10; 68B:6; 4724; 335214; 23:13; €6221).
Cne snoul. pray with awhole heart and sell=-abandonment (23:13;
63:3=-43 25:73 €338-9), and one should while praying keep out
of nis .:ind evers other tiought (2:13; 8:4-5,9). Repentance
tefore prayer 1s a rreat asset (1239; 49:1; 55:2; 48:5-6;
1l:11; 58363 7723). This metter of repentarce is cguite im=
portant to iLaidanover, and he ;oes to great lengths to point
out varicus forms of penitence such as fasting (12:5), and
mock executicns (4625-6), “here are other helps to prayer:
ot to sit mext to & wicked person (1ll:16, 20; 49:8), wasiking
the nands before preyirg and having one's body clean (20:33
11:1-12, lé), reciting the names of Goua's urities bvefore
oPEyIng (Br1G, 16}, I10ting ny one'ls bands b the LING oF
nrayvel S!ﬂﬂu, mentioning the merits of the fathers (20:3;

56353 79:€-8), and praving &t a favorsble time -- the morning
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when one puts on his tallit katan (11:5; 31:1-5; 85:2-4),

50, too, thers are many hindrances toward oroper prayinge
One should noteat or drink before the morning prayers
(61:2,4)s Overeating and overdrinking (61233 87:5; 49:4-5;
75:1-3), reciting one's prayers rapidly and without concen=
tration (8:11-12; 34:1-21; 37:13-15), uncleanliness (46:1-2;
13:2-5), pride and cursing one's fellow (6632-4; 7:30),
pollution (65:5), being too greatly irterested in business
natters (1l:4; 66:20)hiding one's sing. and not doing re-
pentance for them (49:6-7), speaking a great deal (2:13), thsft,
and robuery (46:4; 38:19), shatnez in one's clothes (46:3),
not studying before prayer (S9:7), interrupting one's prayer,
and Toreirmn tnoughts while praying (8:2; 50:63; 10023; 41:9-10)
57:13-15; 75:1-5)3 In fact, there are 24 thin/s which prevent
repentance and thereby make prayer unacceptable (435:1-2).

The act of prayer itself must be proverly periormed. Aif
one is in the synapogue, lie should turn his face toward one
of the walls while orayings On a journey, he shoula turn to
a tree (50:6-8)., One shoulu remove empty vessel:s irom the

table at tie time that one says tiie xrace (64:18, 18). Duri
o ’

the Shemona Esre, one shoulli lower his heesd aind stand with
iy feet together (57:3-4; 50:6; ©:l). One snoula be sure '
to recite the "Oh Lora, open 1y lipns" before the Shemona

Zsre (5utl)e Vhile reciting tne neuusha, one should 1ift one's
eyes to heaven (41l:1). One should recite the 1l words of the
"lshtabbah i1: one utterance (5U:b6=0), One shoula be careful

to recits everr one of the 245 words of the Chema (S5l:k-0).

At .he tiuse that one recites & Piyyut, it is good to have in

——
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mind the name of its author (86:4). At the Shema Lolenu one
mist conf'ess his sins and repent for them. One must pecite
the Song of Thanksgiving every day (18:1-2). One mmust recite
three times delily the section dealing with incense (59:10).
One shonld mention the destruction of the Temple (82:3-4).
One should stand on his feet while he recites the Kiddush
(756:1=3)e One should be very careful to recice "Amen, may
is great name, etc.", when one says the Kaddish (4:6; 80:9;
453:5-13, 15; 9534,6-9; 380:6-v). One should never take prayer
lightly for there are no substitutes for it (8:6-8). iihen
one begins to pray, he should stand with fear and trembling
(5622-3)
There are many things that people can pray for: to ward
off the evil inclination ana every sort of sin (1:23; 77:8),
for the quality of humility (7:16; 43:20), for repentence
(6829), for deliverance for himself end all Isrzel (94:2;
13:11; 71:13), for safe journey (24:2,4-0), for an easy death
(57:4=7), for one's child that he should be rignteous (17:9),
for the joining of :is soul with God when one goes to sleep,
and for the raturn of it in the morning (57:2), for deliverance
froa a plague (59:9), over the destruction of the Temple (94:4),
over the particular gualities and personalities of a religious
hori.ay (97:1-4,6; 98:5), for his dead parents and Habtl (19:4;
7T1l:1; 65:6; 86:4-5), for the martyrs who died in the year
5000 (37:8). In short, whenevear & good thourht occurs to
1) e should now that it is a favorsble time for prayer
(7125-11).

One cshould pray every da-, and should recite the evening




and morning Shemona Esre, and the evening and morning Shema

(50343 67:3)e Some of the prayers wnici he should recite
are: Psalm 78338 -- three times daily (33:1-3), a special
prayer for confession of sins (27:15), & morning nrayer
(1:19; 55:3-6; 11l:1-3), 2 prayer t.at one's prayer may be
recelved properly (5s312), a prayer upon leaving the house
(1:23), one should pray daily Psalms 103 and 104, and after=-
wards & prayer for forgiveness (5¢:18). Evervone should re=
cite "May Thom bring us from peace to peace, etec." (19:10).
One -hould reclte the Ten Commandments of Deuteronomy at
night, and those of Exodus dur.ng the day (55:2-3). “here
are certain blblical passages which should be remembered
vetween the dally prayers (6032-3),

The matier of the acceptance or rejection of prayers by .
iod pives Haldunover | reat concern, Une shonid prey:: that

God receive his prayer (45:2). Prayers for repentance (5:14;

72303 1:10), the mor:i g proyers \85:5), confession of

sin
(ll:6-10), are accentable to God. A noor man's prayer is
reatly valued (5:8), as im that of a saint (5:10, 6-7). If
one's prayers are accepted, God makes a crown out of them
for His head (3:7), and vod shows lils rreat kidness 1ln that
one prayer, an individual may make acceptable all of
his Toraerly unaccentable pravers \8:6). One whose prayer

A t accepted si.ould not be discouraged (63:2), but if

ey 1s rejected because of his bad dezds, it 1is better

et e die (35:2). One whose prayers are accepted and
enswered should not be haughty or think that this is proof

of the feet that he is & righteous man (63:1l).
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C. The Necessity for Hizwot

Hizwot are very important for the inuividusl because

man is juuged on the vasis of .is deeds (65:3; 66:21; 39:6-8;
50:22; 71:15). God created man on ecarth for the sake of doing
mizwot (1:17; 45:4), and therefore, they are beloved by Cod
(21273 5024; 16:210). Bvery mizwai: shoulid be performed for

the sake of God (l&:15); every uember of the body depends
upon cne of the 248 positive mizwot (60:1); the veins depend
voon the 365 negative mizwot (51:3). If one has not fulfilled
all of the taryz; mizwot, one will neve to suffer transmigration
(40213 €0:3). Lany of the wicked i, Gehinom are tnere be-

cause thev despised certal: mizwot (6¢:l6-128), One's single

¢5:2)s Yod vetches over ti.e person and the property of those
w0 go to nerform a mizwah (45:15; 27:22-27), and one aven re=
celves miracle: for doing them (5:18). There are muny rewards
for performing mizwot: they deliver one from an evil decree
(56:12-21), they decorute the soul and testifiy to one'!s right-
sousness before the heavenly Let Din (l:2; 74:7-6; 14:6-7;
10:2¢11; 1G22; 96253 71:15), they are transformed into an-ols
thet testify 1. one's behzll (14:6=7; 4233; 96:5), they becone
a2 noly svirit and lead one into the CGarden of Eden (14:8;
(1:15,, they make the doer te be joined by many souls and to

be ciiielded from evil (Gsl-5; 45:15, 4; 14:1), they join

crels soul with the soul cf the saint and they make a cloak
for his so'l (21:11; 2034), they humble Lillit (S5:2-3), they
cause & letter to sparkle upon onels forehead (22:5), they

cause the spread of hecvenly hol ness (100:3; 6:5). One who
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performs a mizwah doubles his reward (62:5),

The neglect of a mizwah may cause little children to
die (46::1), cause the heavenly Bet Din to p't one in H#erem
(34:1-21), a nd other neavy punishments (96:7). One must not
despise the miz ot of preparing the mazot (90:2), the mizwah
of lkindling the Henukah lamps (96:7), or that of preparing the
Suldta properly (25:4).

When & man thinks of a mizwah tc perform, he should per=
form it (40343 55:11; 18314; 21:7; 64:16). Une should do the
mizwah with concentration (lo:ld; 63:1; $0:5-6). But the
mizwah nust be performad proporly. One wic rejoices on a
holiday must give & portion to the poor (87:2-3). One should
rejc.ce over &« mizwah but should not overdo it (6B:7; 73:15;
0324)e At & circumcision, one should heve prepared & vessel
full of earth in which to cast the Toreskin, and have a chalr
ready for Elijal (7328,15). At 2 meal celebrating a mizwah,
cne must recice Tora , =nd ~ave & poor perscn present (87:4).
(ne mast not begsrudge the food which he gires to that poor
man (10sl4). Peonle whe are snraged in doing mizwot should

not speek slendercusly, tlasphemously, or scornfully (3:4).

P

One must never preven. another individual from doing &
mizwah, for this is one of tre 24 things wiich prevent re-
entence (42:6-43; 43:23-24). Instead, one should stir up
ozers to perform thet mizwah (64:lc). This seems to have
been ilaidanover's purpose in haring emphasized many of the
little Mnown and litile done mizwot (Introduction).

Some of the mlzwffot woich Kaldanover emphasizes &are:

accompanrting a Jewish girl aumong non-Jews (75:4-6), having

e

e
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s mezusa and keedng it clean (46:10-11), paying attention to
the matter of zizit and the proper kind of tephillin (€6216-18;
63:10; 46:11), observing circumcision (75:8, 15, 10-113; 832
Lelc), studying Torsh (55:5; 60:1), sanctification of the new
moon (60:1), taking part in a burial (31:10), rebuking

sinners (531l; 62:6-11; 202:6; 62:12-13, 1=-3; 3:83 80:11; 20:29),
rejoicing on the Ssbbath and observing it croperly (75:1),
burdening onesell with all of the aspects of:s Passover
(5¢:3-8; 90:1-3, 5-8, 10; 91:1), Hamukah (96¢:2-6), Purim
(99:7-10), Sukkot (9523-4), Vleansing one's hands and body

is & very Important mizwah, particularly in connection with
ezting and sleeping (13:1, 6, 9; 12:9; 87:6-7; 85:2,8,10;
£'731; S035)e +he recitation or & section dealing with sac-
rilices is important(5¢:7-¢). It is a mizwah to distinguish

the graves of t.e saints in the cemetery (71:1), and to make

]
Ky

east at which the voor are invited for circumeision, bet=-

]

cthel, marriaze, and ber mizwan (10:1-2; =128-10). The
naddish and Tehrzelt sr1e importint mizvot (S5:1-8; 80:8).

It is & mizwah to have children and tne tirth of a child

should st.mlcte the parents to do further mizwot (56253

20:8)s The act of intercourse is & mizweh (67223 17:6-9).

(ne wio pives charity to the noor, or shelters them, feeds
travellers and aids those whce give charity is performing a
sizwa (1usld; G:5-10, LlO=l4; 64:23 2030=-03; 18:12-14; 43:25).
IL is & great miz. ah to study the unitles (45:1), and when

ne (oes out on the street after the morning prayers, he should
elwvays think etout mizwot (85:4). Fasting is a mizweh (49:2-3).

{Tnen cne puts on his clothes, he shonld concentrate upon
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the mizwah of not wearing kilayim and shatnez (63:10). '
One for whom God has done something wonderful should

haste to perform a mizwah (18:5-10). Those who stay up

at night to perform & mizwah are shown wonderful things

(7323). One should consume nis time in performing "gemilut

hasadim" (83:12), and should hasten to periorm any mizwah

whichbeople are loath to do{64:5). One s ould accustom

Llzself to study the taryag mizwot (853:26), and sho:ld con=-

stantly admo:isi:i his children and his household to fulfill

them (5827)e

D. Emphasis upon Pisty

Keidanover is interested in making people nious, and that,

he states, is why he wrote the Kab ha-Yashor (Introduction).

T1s per.ect man is one w..o does rood deeds, -ursues righteous-
ness and kindness, wiio bellieves in CGod, who aoes repentance
oromptly, and wio prepares iimself for juugment day (22:10-11;
47:1; 4:1; 24:12-13; 603103 1263 48:6; B:lu; 77:8; 82sl; 16:4).
fie is the one wiose whole life and heart seives God (53:1;
43:1; 21:12; 1:16; 40:2), lie accustoms hiaself to look upon
a20ly things and upon the works of heaven (40:6; 2:11; 74:5).
e Tears punishment for sin (61:11l), and will keep away irom
everrthing which makes one unclean (17), and Irom the wilcked
\6:10; 20:8=9)s To hinm fu.sting is an aid (89253 12:5-7).

A1 laws and mizwot are important to him (45:12)., He delights
in holiness aund cleanliness (12:9), and turns himself away
Irom the sin of pride (7:3). Every pious man prays that when
nls tine comes to die, 'ands of tie righteous may come for

m (7925)., He is even interested in making others meritorious,



end he constantly pruys that the wicked should repent
(5:11; 20:6).

The greatest form of nliety, however, is one's carrying
on his business honestly (52:8; 100:3). LCecause of pressure
of life itself, in order to be pious, following God's path
is considerec sufficient (21:7).

The truly pious man is called a2 saint (78:8; 20:€), and
he is happy because Uod watches over him (60:10; 5:163; 21:15).
The quality of perfection is the best rank offll, and one who
possesses this quality will be worthr of sitting in the tent
of heavern after death (100:1-2).

Kaidanover gives us & vord of caution about people who
are too piouse Ome should not deduce that an individusl is
a pious man from the fact that he prays with concentration
and ;oes about all day wearing te:hillin, because one does
not :mow what is sctually ir his heart (52:1-3),

E, Emphssis upon lorality

As we have seen, riety entails morclity. OUne'!s relations
with one's fellow-man must be moral. One should not quarrel
(15:2), think or speak bad tzaings zbout his fellow 55:1),
selke trouble, hate, or slander nis fellow (7:314). One shonid
not even trouble any 1iving creature (63:1-10; 1l8:4; 60:3-9).
‘e ust bte humble (20:12; 7:15; 65:03 1l:6), and be careful not

To .meci blasphemously (60:2). He sho:ld never flatter the

wic:ed (62:11-1%). He should deal kindly with the poor (24:213).

e should not utter vain oaths and oaths in gcneral (5634,9).
©is nouth and . eart should speak the same thing (61363 5216).

In sex:al matters, he siould be modest (17:4,6), should not




look upon unclean things or strange women (2:2-3, 7, 9-10, 13),
turn away from whoring (69:10; 24:10), and should endeavor to
reep free from poliution (22:1; 68:4-5, 6, 8-10; 56:1; 2:4-6;
17:4; 69:10). &He must be very moral in money mat ers (£:17)e
He should pay close attention to every one of his transgressions
becauce no transgrecsion is a light matter since it leads to
the commission of further transgressions (55:1; 1:12; 42:1-2;
16:2-3; 7:18; 24:5; B027). A part of morality is the study

of Torah, nayin  attention to one who teuches the path of
rightecusness, and the fear of Yod (66325; 80:7J). In ons's
reiigious morality, every action of his living day plays a
parte <+he guide, theresfore, to true morality is this rule:
"One should always think to hi s elf that God sees everything;
thercfore, cne sho' 1ld not do any shameful act, even if no

one is watching nim" (7¢:9).

¥, oome ipteresting Religious Custonms

Kaidanover gives us & picture of some of the interesting
relipious customs and ceremonies wiich were performed in
2is davy. une of these was to blow the shofar 30 days beiore
Rosh Fashanah, on the iirst of Eiul, as a signal that the
neavenly Let Din is giving the individual time to repent, and
theruby to remove the =vil decree. When the shofer was blown,
nions peonle would turn themselves toward & wall, and recite
‘Leri, X'nz who sits, etc." and the "Thirteen Attributes,"
"hen each individuel would seek to stir up tue Learts of his
fellows i order to get them toc repent, and to correcﬁphose

whon they had see. err(4s5:l,4).




sl Tus

In Poland, it wa: the custom for the congregation to
rise before their Rabbi. He, in turn, would raise a book
before them so that the congregation should be rising be=
fore the book, and not before him (54:5).

The children and wife and the close relatives were re-
moved from the room of a dying man (13:27).

On Purim, many lamps were k ndled in the synazopue so
that 1t shoula be f111 of light ‘99:6). People practised
the custom o. beating a Famean-clapper whenever the name of
Haman was mentioned (99210). In Poland people would put on
a wnite shirt and white pants before reading the legilla
(99:26).

In preparation for Passover, everyone wiether he was the
Habbl or the leader oi the commmunity, had to d raw water for
nis mazot hlimself., Some wonld count out 22 letters represen=
ting the letters of the Torah, as they poured the water used
for malting the mazot from a small vessel into & larger vessel,
I one were ola or wekk, he walted at his door until pecpnle
brought him the water for tne mazot, and then he would carry

it into n.s own house. 7The drawing of water for m=zot

='e

t
s.nce._ned umany other elcborate repar:stions (89:4-5). Jews
would screpe their tables, chairs, and walls in preparation
ior Passover, so that there would be no leavened stuff in

t eir houses (89:3). 0re never recites the Shema during

t.e fi.st nights of Passover (90:10). When .ne recched the
lace in the Ha gada: "And that whic': stood for our fathers
and for us," e lifted up his cup until the reading of: "And
the Holy Une, blessec be He, delivered us from their hands"

(20:€).
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