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ABSTRACT

This capstone is a translation and rendering of two narratives in the Book of Judges;
Judges 4-5, which features the war between the Israelites and King Yavin of Canaan,
and focuses on the leadership of Devorah, and the death of Sisera at the hands of Yael,
and Judges 19-21, which features the narrative of the dismembered concubine and the
war between the Israelites and the Benyaminites. The translation is designed to
highlight the challenges of the act of translation. The rendering is designed to
stylistically impart the narrative in alignment with certain goals, such as the depiction

of violence and desensitization in the Book of Judges.
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Introduction

INTRODUCTION TO THE CAPSTONE

This capstone is a translation and a rendering of two narratives in the Book of Judges:
Judges 4-5 and Judges 19-21. The translation of these narratives is an effort to
showcase the work of translation, and the decisions that translators must make. The
rendering is an effort to showcase some of the ideology of the Book of Judges, and is, in
effect, a translation of the translation.

In this capstone, I will introduce a framework for how to read the Book of
Judges, discuss the act of translating, and provide my theory of translation and
rendering. The translation and rendering itself follows, which is heavily annotated.

Finally, I have provided a reader’s version of the rendering.

How TO READ THE BOOK OF JUDGES

In order to translate and render narratives from the Book of Judges effectively, it was
necessary for me to understand first how to read the Book of Judges effectively. When
we embark on any task to work with a piece of literature, we must first be aware of its
text world. Doing so enables us to understand how a text might have been received in
the time in which it was written, and in all the eras in which it was read since then. In
her book Text World Theory: An Introduction, Joanna Gavins describes what she calls
the text world of a given piece of literature as “a discourse framework...[which] means

that it is not concerned just with how a particular text is constructed but how the



Introduction

context surrounding that text influences its production and reception.”’ A literary
work’s text world is the combination of the world in which it was written; the context
of the author, the culture of their time period, and the conceptual identity of the
author. Once a literary work is published, the text world expands to include the world
in which the text was received; the context of the readers, their culture and identities,
and their interpretations of the text. The text world continues to grow to encompass
the world in which it has been received since it was published; different
understandings and approaches to analysis over time, the cultures of those times, and
the varying context. Finally, the text world includes the context in which it is currently
being received. Each person who reads a given text supplies their own model of the
text in their minds, which influences the meaning of the text for that individual. Many
individuals may create similar models due to similar contexts and circumstances, but
we all bring our own personal experiences to a text, which results in different
interpretations. This causes the text to grow and change from its initial context and
impact, and can cause the text to have a wider meaning and impact than its initial text
world may have involved.

The Book of Judges, like most literature, has a vast text world. The context in
which the Book of Judges was written is not the context in which we can read the book
of Judges, and countless other cultural contexts have impacted its interpretation in the

interim. When translating and rendering, we endeavor to bridge the divide between the

! Joanna Gavins, Text World Theory: An Introduction (Edinburgh: Edinburgh University Press, 2007), 8.
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time in which the text was written and the moment in which the translation is
performed. All the while, we remain aware of and respond to the text world of the
literary work that exists in between.

To translate and render, I started by analyzing the interpretations of a number of
biblical scholars . Much of this interpretation contributed to my understanding of the
narratives at hand and informed both my translation and my rendering. In Judges and
Method, several different critical interpretive methods are applied to the Book of
Judges: social-scientific, feminist, structuralist, deconstructive, ideological,
postcolonial, gender, and cultural criticism are employed in order to better understand
Judges. These styles of criticism can offer a view of how the Book of Judges has been
received and analyzed over time, which can allow for deep understanding of the Book
of Judges’ text world, which influenced my translation and rendering. I found that
narrative criticism, feminist criticism, and ideological criticism were the most relevant,

and had the greatest impact on the project.

NARRATIVE CRITICISM

In his essay on narrative criticism and the Book of Judges, Richard G. Bowman notes
that moments in which the biblical authors imagine the inner life of the biblical actors
are “understood as indications of the narrator’s omniscient assessment of the events

that are related through the story. As such, these comments are regarded as
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information that is essential for a deeper understanding of the story.”? In the moments
in which readers are offered an insight into the inner world of biblical actors, the
biblical authors are able to assert their voices and perspectives, since access to a
character’s internal monologue or private thoughts and behaviors demonstrates
omniscience. Bowman describes the different elements of a narrative that can be
analyzed in this type of criticism, including the narrator and point of view, the narrated
discourse and direct discourse, the structure of the narrative, the plot, the setting, and
the characters involved.

Bowman describes how “the narrator imposes order and coherence on the
recounted events through the organizational structure of the story.”® This coherent
order is represented by the structure of the Book of Judges as a whole. The first three
or so chapters of the Book of Judges make up the prologue, the vast majority of the
book, through the end of chapter 16 make up the era of Judges, and the epilogue
includes chapters 17-21. The middle section, Bowman notes, consists of stories that
adhere to a repetitive plot structure, in which Israel is unfaithful in its relationship
with God, which leads to Israel being oppressed by its enemies. This, in turn, leads to
Israel petitioning God for assistance, at which point God appoints a judge to lead
Israel.? Bowman reports that this repetition is important in that it “indicates the

structure of the narrative, signals key themes, and provides emphasis to central

2 Richard G. Bowman, “Narrative Criticism: Human Purpose in Conflict with Divine Presence,” in Judges
and Method, ed. Gale A Yee (Fortress Press, 1985), 19.

3 Ibid., 26.

4 Ibid.
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ideas.”® This structure can be seen in Judges 4 and 5. In Judges 4 a broad scale
military conflict is described, and in Judges 5 it is distilled into a personal narrative,
but both follow the pattern of oppression to liberation under a judge’s leadership in
partnership with God.

The epilogue, according to Bowman, serves to characterize God in a new
fashion. Bowman notes that the deity that emerges in the epilogue of the Book of
Judges:

[R]efrains from intervention in order to preserve the exercise of human

freedom, even if that exercise results in innocent victims...the narrator’s

portrayal stresses human responsibility, not divine accountability, and
emphasizes human interaction, not divine intervention.®
This emphasis, after a series of narratives in which God does intervene, represents a
shift for the author, who may be trying to draw attention to the lawlessness of the
period in contrast to the monarchic period. The author proves this through the
narrative, in which “human beings are irresponsible in exercising their freedom, [and
therefore] God does not intervene.””

Bowman’s narrative analysis of the Book of Judges serves as a baseline for

understanding the structure of the book as a whole, and for understanding the self-

contained narratives within. Understanding the entire scope of a narrative is vital

51Ibid., 28.
6 1bid., 43.
7 Ibid.
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when translating. If the greater context of the narrative and of the book itself is not

understood, the translation will lack coherence.

FEMINIST CRITICISM

In her essay on feminist criticism and the Book of Judges, J. Cheryl Exum describes

the Book of Judges, and the entire Bible, as androcentric literature, meaning that it was

written from the perspective of men, which was and is the dominant perspective. She

notes that:
The starting point of feminist criticism of the Bible is not the biblical texts in
their own right but the concerns of feminism as a worldview and as a political
enterprise. Recognizing that in the history of civilization women have been
marginalized by men and denied access to positions of authority and influence,
feminist criticism seeks to expose the strategies by which men have justified
their control over women. And because women’s cooperation in this state of
affairs is necessary, to varying degrees, feminist criticism also seeks to
understand women’s complicity in their own subordination.?

As such, she pushes for readers to understand the Book of Judges from a feminist

perspective, in which it is understood that the women in the narratives may act against

their own self interests in order to further the androcentric aims of the book.

8 J. Cheryl Exum, “Feminist Criticism: Whose Interests Are Being Served?,” in Judges and Method, ed.
Gale A Yee (Fortress Press, 1985), 65.
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Exum describes precisely how a feminist critique can illuminate the
androcentric elements of the narrative in Judges 4 and 5. She describes how:

For all their military might...both Sisera and Barak fall short of what is expected

of a hero-warrior... because Barak behaved in a womanly way, showing

uncertainty...he will suffer an insult to his male pride: a woman will snatch his
glory from him...Similarly, Sisera fails to be genuinely heroic: he flees the battle
scene on foot rather than fighting to the end with his army.®
Sisera is eventually brought to an end by Yael. The women in these narratives serve
androcentric aims, since they are described in such limited terms and are only used to
bring the narratives of the men to their conclusions.

According to Exum, the androcentric ideals at work in the Book of Judges are
also inflicted on the concubine in Judges 19-21. Through a feminist critical lens, the
concubine’s distance from the Levite as an expression of sexual freedom that is
dangerous to the androcentric worldview. Exum identifies three options in which the
narrative could have progressed once the Levite has reached Gibeah, noting that:

...male-male rape is too threatening to narrate, and, in terms of gender-

motivated subtext, it would leave the woman unpunished,...if we understand

[the concubine’s] abuse as her narrative punishment [for her sexual freedom],

then the sparing of the virgin daughter makes sense: she is not mistreated

because she...has not committed a sexual offense against male authority.!®

°Tbid., 71.
10 Ibid., 84.
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This leaves just one option of the narrative, the [concubine] is punished and the
message is conveyed that “...if you do anything that even remotely suggests improper
sexual behavior, you invite male aggression.”'! This, again, cements the androcentric
worldview at the cost of the safety of the women in the biblical narrative.

While Exum’s analysis of the Book of Judges is often extreme, I incorporated
specifically the issue of the concubine exerting her independence from the Levite in
my translation and rendering of that narrative. The other issues of gender and
androcentrism are present in the background of my translation and rendering, but are

not the focus.

IDEOLOGICAL CRITICISM
In her essay on ideological criticism and the Book of Judges, Gale A. Yee describes
how this critical method “uses literary methods within a historical and social-
scientific frame in a comprehensive strategy for reading biblical texts.”'* She further
elucidates the way these two frames work together, noting that:
On the one hand, the social sciences and historical analyses help to reconstruct
or ‘unmask’ the material and ideological conditions under which the biblical

text is produced. On the other hand, the literary-critical methods address how

1 Tbid.
12 Gale A. Yee, “Ideological Criticism: Judges 17-21 and the Dismembered Body,” in Judges and Method,
ed. Gale A Yee (Fortress Press, 1985), 138.
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the biblical text assimilates or ‘encodes’ these conditions in reproducing a
particular ideology.*®
These two frames combine to illustrate and enforce an ideology within the biblical
text. Ideologies can “...unify social groups... rationalize certain interests, beliefs, and
behaviors... legitimate these beliefs by sanctioning them... universalize historically
specific values...[and] naturalize them by identifying them with common sense.”'* The
authors of the Book of Judges were certainly writing with an ideology in mind. The
ideology that Yee identifies throughout the Book of Judges is that the events within the
book would not have happened and would not have been necessary had there been a
king in Israel. Yee notes that the repetition of the phrase “[i]Jn those days, there was no
king in Israel” is strategically done in order to illustrate this ideology.'
Yee proposes that the ideological comment of Judges 17-21 is that violence and
anarchy in Israelite society is explained by the lack of a king. She describes how:
Ideology constructs a reality for people, making the oftentimes perplexing world
intelligible; it is not, however, the actual state of affairs in its entirety. While it
helps people to understand or make sense of the world, ideology concurrently
masks or represses their real situation or standing in the world.'®
In this case, the ideology of the Book of Judges is meant to encourage readers to

appreciate and uphold the monarchic system. The repetition Yee describes of “[iln

13 Tbid.

4 Tbid., 140-141.
5 Thid., 144.

16 Thid., 148.
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those days, there way no king in Israel” is often paired with “each man did what was
right in his own eyes.”'” Yee posits that the horrifying circumstances described in
Judges 19-21 show that each man doing what is right in his own eyes, in this case the
rape of a [concubine] and her dismemberment, is a way of life that can only lead to
catastrophe, like the near destruction of an entire tribe of Israel.'® This destruction is
prompted by lies on the part of the Levite. Yee describes how:
The only truthful statement the Levite makes is that he took his wife and cut her
into pieces and sent her throughout Israel’s territory...And the truth is not
honorable: instead of providing a decent burial-the least he could have done for
his wife-the Levite hacks her up and sends her out in a clearly self-serving act.
He thus prolongs the villainy against her. The tribes supposedly gather to hear
her story, the one behind the bloodied arm, hacked leg, and battered head that
they received. Her limbs cry out in agony, only to be censored and silenced by
her husband’s rhetoric.*
This illustrates the ideology of the Book of Judges. Yee’s describes how the Book of
Judges, and particularly its epilogue, is making a comment that this is not how
civilized people behave, and this is not a way of life that Israel should strive to

embrace ever again.

7 1bid., 154.

18 Thid., 155.
9 1bid., 156.
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I believe that modern readers, when confronted with narratives like the one that
appears in Judges 19, or its twin in Genesis 19, cannot look past the horror of the
action that takes place. However, it is important to recognize that the biblical author
does not condone the violence that takes place, and in fact, Judges 19 can and should
be read as a dark satire in which this violence is abhorred by the author. While I do not
hold the regard for the overlay of “in those days there was no king in Israel,” that Yee
does, I agree that these narratives are a searing critique of a society that is
desensitized to violence. This theme features heavily in the translations and
renderings that I completed for this project.

These critical essays are never directly referenced in the translations and
renderings. Nevertheless, a thorough understanding of the interpretive scope of the
Book of Judges was necessary prior to translation, and much of the analysis within
Judges and Method contributed to this understanding. This, in turn, contributed to the

translation and rendering I produced, albeit latently.

11



Theory of Translation

THEORY OF TRANSLATION

INTRODUCTION

The translation for this capstone project occurred in two stages. The first was a direct
translation, in which I attempted to provide a faithful and coherent translation of the
original text. The second was an interpretive rendering of the text, in which I
attempted to offer an interpretation of the text in line with specific goals and bearing in
mind authorial intent. This section will discuss the act of translation as a whole, and

will cover the goals, challenges, and considerations of both of these stages.

THE ACT OF TRANSLATION
The Italian phrase traduttore, traditore, means “the translator is a traitor.” This turn of
phrase is an exemplary place to start when one considers the role of the translator and
the act of translation. There is no way to create a perfect one-to-one correspondence in
translation from one language to another. There are always sacrifices that must be
made, decisions that must be worked through, and things that must be missed. In this
way, to translate is to turn traitor to the original language, and sometimes to the
language of translation as well. Try as we might to craft faithful translations that
capture the entirety of the experience of reading in the original, translators must
interpret, and therefore must betray the original language.

A pun in one language will never translate as smoothly as it reads in the original
language. This is even true of the phrase traduttore, traditore, the paronomasia in the

Italian is subtle while being apparent, but no translation can ever capture this as

12



Theory of Translation

efficiently as the original. Syntax, gendering, conjugation, and so many other factors
can differ greatly from one language to another. Some languages may even differ on the
way words or sounds are constructed. The assonance that one may experience when
reading poetry in the original language may turn into a cacophony when translated into
another. Translators are asked to make decisions about what is the most important to
them so that they are able to adequately communicate the message of the original text
into the translated language. Therefore, the translator, merely by making those
decisions, becomes an interpreter of the text.

If this is true in the act of translation between modern languages, how much
more must it be true of the act of translating an ancient text into a modern language?
Not only are translators of ancient text asked to make decisions about language, they
must also become cultural translators as well, and translators across eras. One word
or phrase might have one meaning at one point in time, and might take on different
interpretations and connotations in different time periods. Very quickly, translating
something as ancient as the Hebrew Bible becomes a quagmire of translational
difficulties and cultural confusions.

Despite all of these difficulties and the seeming impossibilities when it comes to
the act of translation, it is still a worthy endeavor. Translating brings us very close to
the people who wrote the text in question, translators are forced to make assumptions
about what the author believed and what they meant to communicate through the
narrative in question. By translating the Hebrew Bible, this adds a new layer of

connection to those for whom this is an essential religious text. Additionally, the act of

13
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translation can allow for some deeply moving interpretation. If a translator allows
themselves to interpret with a specific goal in mind, they can draw out different
aspects of the text, and make translational decisions that suit that goal, resulting in a
translation that can teach and guide.

There are different motivations for these types of interpretive translations. For
instance, in Maria Sahvana Headley’s introduction to her translation of Beowulf, she
notes that:

As much as Beowulfis a poem about Then, it’s also (and always has been) a

poem about Now, and how we got here. The poem is, after all, a poem about

willfully blinkered privilege, about the shock and horror of experiencing

discomfort when one feels entitled to luxury.?°
In order to bridge this divide between “Then” and “Now,” Headley innovates in the
voice of her narrator. In developing the voice of the narrator of Beowulf, she notes that
she spent “a lot of time imagining the narrator as an old-timer at the end of the bar,
periodically pounding his glass and demanding another. I saw it with my own eyes.”*!
Her translation reflects this narrative style, bringing the text up to our own day and
age.

In her introduction to her translation of The Odyssey, Emily Wilson describes
her approach to interpretive translation, which bridges matching the authorial intent

with the gravitas the text itself brings to the table. She writes that:

20 Maria Dahvana Headley, Beowulf: A New Translation (New York: Mcd X Fsg Originals; Farrar, Straus
And Giroux, 2020), ix—x.
21 1bhid., xvi.
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Homer’s language is not colloquial, and it avoids obscenity, but it is not
bombastic or grandiloquent. The notion that Homeric epic must be rendered in
grand, ornate, rhetorically elevated English has been with us since the time of
Alexander Pope. It is past time, I believe, to reject this assumption... I have
frequently aimed for a certain level of simplicity, often using fairly ordinary,
straightforward, and readable English.**

Wilson thereby seeks not to elevate the rhetoric of the text merely out of deference, but

rather to balance an esteem for the text with what she believes to be the author’s

original intent.

In his introduction to his translation of The Epic of Gilgamesh, Sophus Helle
discusses his interpretations of the lacunae that exist as a matter of necessity in the
text, due to its missing pieces. Helle writes that:

In the blank spaces, readers can get a sense of the epic as it really is. They show

the seams of a story that has been stitched together from multiple manuscripts,

none of which holds the entire text...We cannot possess the ancient text, we
cannot grasp it and make it ours, since the original form that was sung in
ancient Uruk will forever escape us. The missing sections show the
unsurmountable distance that remains between us and the epic, and that

distance can be engaging.*?

22 Homer, The Odyssey, trans. Emily Wilson (New York: W. W. Norton & Company, 2018), 83.
2 Sophus Helle, Gilgamesh (Yale University Press, 2022), Xxv.
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Helle therefore asks his readers to engage with the text even when the text is lacking,
to imagine the entirety of the text world in which the epic has existed.

Each of these translators offers their own interpretations on the original text.
They read these ancient texts in their original languages and reacted to the emotions
and connections that the text elicited in them, and in turn sought, through their
translations, to elicit similar emotions and connections in their readers.

When I translated Judges 4-5 and Judges 19-21, I did so in two stages, each with
their own interpretive goals. I have detailed those goals and the methods I employed to

achieve them in the sections below.

THE TRANSLATION

My goal for the initial stage of translation was to provide a faithful and coherent
translation of the original text. This translation is meant to be clear and readable, but
should bring out specific attributes of the Hebrew text and the difficulties in
translating them. In any act of translation, certain decisions must be made when the
original language has factors that do not translate directly to the language of
translation. I did my utmost to feature those difficulties while still attempting to
provide a coherent translation. In effect, though all translating must have some
interpretation, this translation is meant to be as straight forward and neutral as
possible.

There are several issues that come up time and time again when translating the

Hebrew Bible into any other language, but English specifically. Some of these issues
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come up specifically in my translation of chapters 4 and 5 and 19-21 of The Book of
Judges. When relevant, I will provide references to specific verses in which these
difficulties are prevalent, and will describe the choices I made as translator when
facing these difficulties.

One major issue that translators will face when translating from Hebrew to
English is the issue of syntax. Put simply, syntax refers to how words are arranged in
phrases and sentences in any given language. Most sentences in English follow
subject-verb-object order, meaning that a simple sentence might read “she read the
book.” In this example “she” is the subject, “read” is the verb, and “the book” is the
object. In Hebrew, this becomes more complicated. In Judges 4:19 it states ~n§ nnom
2%n7 71 which T have translated as “So she opened up a skin of milk.” In Hebrew, the
first word, nnam), is both a verb that is marked to indicate the subject’s gender and
number, and then the object of “a skin of milk” follows. However, sometimes the verb
and the subject are separated even further. In Judges 4:21 it states ~n§ 120°NYR ¥ npm
oaRk7 70, which I have translated as “Yael, the wife of Chever, took the tent peg.”
However, the first word, npm), means “she took,” which serves as the verb. The name %>
follows, which means “Yael,” the subject of the sentence. Finally, the object, here “the
tent peg,” is listed. Therefore, the Hebrew sentence features a verb marked for gender,
the subject, and then the direct object. I chose to translate this in the standard English
format of subject, verb, object, for the sake of coherence. In this translation, my
decision-making process generally favors coherence in target language rather than the

characteristics of the original language.
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Occasionally, when the syntax in the Hebrew felt strange, I attempted to convey
something of the strangeness in the translation. For instance, in Judges 5:19, the text
reads nph X% 703 v¥2 which I have translated as “but a profit of silver they did not take.”
In this verse, the subject is far removed in the first stich of poetry, but is recalled in the
marked verbal form inp% found at the end of the verse. The stich in question, and
therefore the phrase in question, begins with the object, which is irregular but not
uncommon. To reflect this irregularity, I chose to translate this phrase with the object
first, since that is irregular in English as well.

Hebrew prepositions are often derived from words that are more than small
particles of speech, as is typical in English. In Hebrew, many prepositions are related
to body-parts. For instance, in Judges 20:23 the text states 7)1°-°19% which I have
translated as “before YHVH.” However, the Hebrew word for “before” contains an
illusion to faces, 0°19. While it’s unclear whether or not this was understood as a bodily
connection by contemporary readers, it clearly means “before” in simplest terms.
Therefore, I translated these types of prepositions without referencing anything
related to the body.

Another issue faced by translators of the Hebrew Bible is deciding how to
translate words which communicate a great deal in Hebrew into a language that may
not be as marked. For instance, certain Hebrew words are marked for gender, number,
and person, and some are marked for tense or aspect as well. A single Hebrew word
can therefore communicate a great deal more than a single English word, and therefore

may require multiple words in the language of translation to communicate the same
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message. In Judges 19:4 the text reads oy 312°921 3w 192% which I have translated as
“they ate, they drank, they stayed over there.” However, the subject of “they” is
communicated within the verbs themselves in the Hebrew, therefore the repetition of
“they” in the English feels a little obtrusive. In Hebrew, it is possible to subtly
communicate who is performing an action, and any ambiguity that might be held in the
subject “they” maintains that subtlety. However, in English, the same thing cannot be
accomplished so smoothly. Whenever a series of verbs like this came up in the original
text, I maintained the subject repetition in the English translation to call attention to
this issue in translation. This type of subtlety and translation difficulty also applies to
relational words like possessives, which are marked and attached to words different in
Hebrew than in English, and are therefore communicated more efficiently.

The tetragrammaton is a challenge for anyone wishing to translate sections of
the Hebrew Bible. This comes up immediately in this translation, in Judges 4:1. It is
important to remain consistent throughout a translation like this. When it came to the
translation of the tetragrammaton, I wanted the translation to reflect that the name has
come to be unpronounceable in Jewish tradition, but that it is simply a proper name
like any contemporary deity would have had. For this reason, I chose to translate the
tetragrammaton as “YHVH” to mark the proper name of the deity in as neutral a
fashion as possible.

Some issues in this translation are cultural. There are temporal words and
phrases like in Judges 19:8 and 19:9 that refer to the passage of time and the specific

time of day. This may have been better understood by a contemporary audience in the

19



Theory of Translation

time in which it was written, but I can only make my best guesses as to what is meant
by some of these phrases. In this straightforward translation, I chose to translate these
as directly as possible, which leads to phrases like “the day has waned” and “the day
declines” in 19:9. The same is true with some of the verses that refer to things that are
not in my cultural repertoire. In Judges 19:21 the text states o2 2221 which I have
translated as “mixed feed for the donkeys.” Donkey feeding practices are outside of my
cultural repertoire, and I therefore must make my best guess as to what phrases like
this might mean.

All of these translation issues and more needed to be addressed in my

translation of Judges 4-5 and 19-21.

THE INTERPRETIVE RENDERING

When it came to my interpretive rendering of the text, I had several goals. First, I
wanted to consider the authorial intent. It is difficult to determine the cultural, social,
and emotional impact an author wished to create when the author is so far removed,
as is the case in the Hebrew Bible. However, authorial intent is still important to
consider when translating. I believe that all readers, and translators in particular, are
honor-bound to read and interpret the text in a way that maintains authorial intent. If
we ignore the text world of a literary work, and if we ignore the author-reader contract,
we are abusing the text. In order to maintain integrity, and to honor that author-reader
contract, I relied on genre and word choice. I believe that there are satirical elements

to both Judges 4-5 and Judges 19-21, and I believe both narratives provide satirical
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commentary on the role of violence. Judges 4-5 feature violence very graphically and
might seem to celebrate it, were it not that the narrative ends with the mother of Sisera
waiting for her child, who will never return home. Judges 19-21 features a scenario in
which one vile and repulsive act must be exchanged for another vile and repulsive act,
the reader is asked to imagine the violence that occurs to the young woman, and the
violence snowballs into war and the theft of young women on a grand scale. I sought to
maintain this satirical voice, which I accomplished primarily through my additions to
the text. The addition in Judges 4:20 was in pursuit of this goal, in which I clarify
Sisera’s obliviousness to the threat Yael poses by stating that he was “far more
concerned by what happened outside the tent, rather than within it.” This clarifies the
subversion of expectations that is clear in the Hebrew, but is difficult to accomplish
with as much subtlety in English.

Additionally, I sought to choose words in the renderings that responded to a
wider field of meaning of a given word, rather than choosing a literal translation. For
instance, in Judges 20:13, the original text uses the term o77°1% which refers to the
relationship between the Benyaminites and the Israelites. Taken literally, this word
could be translated as “their brothers,” as I have done in the translation. However, this
word encompasses a broader field of relationship, and I have therefore used “their kin”
in the rendering.

In this rendering, I changed a great deal of the syntax. As noted in the section on
translation, maintaining some of the oddities in the Hebrew syntax was important in

order to illustrate the issue of syntax in translation. However, in the rendering I chose
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to prioritize coherence and narrative structure rather than remaining faithful to the
syntax of the original language. This is most clear in sections of discourse within the
narrative. In Judges 4:9 the text states Ty 77% 777 &M which I have translated as
“[s]he said, ‘I will certainly go with you...” and rendered as “‘Very well,” she said, ‘I will
certainly go with you...” This allowed the rendering to flow more elegantly in English.
Another goal of this rendering was to inspire the reader to participate actively in
the narrative. In his book The Company We Keep: An Ethics of Fiction, Wayne C Booth
stresses the importance of readers developing an ethics of reading when they
experience literature. In fact, Booth goes so far as to suggest that readers develop
relationships, or friendships, with the books that they read.?* The texts we choose to
read have an effect on us, and it is important to consider what that effect might be.
Author John Darnielle states that “[i]f you start wanting to visit dark pockets of
imagination, that may or may not change you as a person...it might have some effect on
that way you think of things, there’s a sense in which you want to be a steward of what
you let in.”* As the renderer of these texts, it is my duty to guide readers in the
relationship that they will develop with these texts. In this rendering, I wanted to push
back against the inclination that many might have to read this text as a canonical
biblical text, which can create distance and result in a clinical treatment of the text.

Instead, I wanted reader to take an active role, to perform the text as they read it, to let

24 Wayne C Booth, The Company We Keep : An Ethics of Fiction (Berkeley, Calif.: University Of California
Press, Dr, 1988).

25 LA Review of Books, “John Darnielle, Wolf in White Van,” YouTube, October 22, 2014,
https://www.youtube.com/watch?v=XPPCX1Q2k4l.
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it have some effect on them, and to change the way they think of things, as Darnielle
references.

To accomplish this, I took inspiration from Headley’s translation of Beowulf, in
which she imagined the narrator at times as the “an old-timer at the end of the bar.”
The voice I imagined for the narrator in this rendering was a friend inclined to gossip
over coffee. There have been times when I have listened to what I assumed to be
friendly and lighthearted gossip over coffee, but have slowly come to realize that there
was something more nefarious and ill-intentioned in the stories being passed along,
which led me to suspect the storyteller’s involvement and intentions. The narrator in
these renderings is a similar kind of storyteller. In the musical Natasha, Pierre, and the
Great Comet of 1812, which is based on a small section of the novel War and Peace,
there are a series of upbeat and raucous songs about Anatole, a young rake, who
prepares to whisk Natasha, a naive young woman, away from her family to marry her
in secret. The audience is lulled into the game, until very suddenly the cheer and
merriness falls away when the plot is uncovered. Very suddenly, the audience is forced
to remember the peril that Natasha was in, and the very real consequences the plot
might have had should it have come to fruition. The reality sinks in like a cold stone in
the pit of the stomach. I sought to evoke a similar feeling in my rendering. The familiar
and gossipy tone of additions such as “[a]s you know,” in Judges 4:1, and “as you might
imagine” in Judges 4:16 are designed to invite this type of reading. By addressing the
audience directly, I sought to pull them into the reading in a new way. This

defamiliarizes the text and can allow readers to engage with it, not as part of the
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biblical corpus and therefore weighed down by the baggage that accompanies it, but as
narratives in their own right.

Just as in the translation, the rendering needed to address the divine name. In
the translation I chose “YHVH,” but that is, of course, unpronounceable, and therefore
would not suit the rendering. I wanted to take a direction that would recognize the fact
that “7” is a proper noun while also suiting the goals of the rendering. I took
inspiration from the Reconstructionist siddur Kol Haneshamah: Shabbat Eve, that was
published in 1989. In this siddur, when the tetragrammaton is used, it is translated in
the form of what appears to be a fraction. The name “Yah” appears as the numerator,

and an epithet appears as the denominator. Below is an example from Psalm 95:

I also took inspiration from the qualities of Mesopotamian deities. Helle
discusses the changeable nature of Mesopotamian deities in his introduction to
Gilgamesh. He writes that the goddess Ishtar was “the most complex and
unpredictable deity in the Babylonian pantheon, patron goddess of sex, destruction,
paradox, and transformation.”?® He further expounds to note that Ishtar “is always
changeable and always changing everything around her, turning mountains into
valleys, men into women, and weaklings into warriors.” Gods in ancient Mesopotamia

were changeable, and that conception of divinity exists within the biblical text.

26 Helle, xix.
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With the emphasis placed on the Shema in Jewish prayer, and therefore the
unity of God, I believe that it is easy to forget that in the Bible, M has many traits and
personas. I sought to show this through my descriptions of the deity. In this rendering I
use “Yah” and add an epithet within em-dashes. This both illuminates the multifaceted
nature of the deity and defamiliarizes the text to readers. This choice also invites
readers to question the use of the epithet, to wonder if the speaker, be it narrator or
character, has chosen that epithet to suit their intentions.

The final element of the rendering that requires explanation is the use of
lacunae. Similar to Helle, I believe that lacunae can further invest the reader in the
narrative, to imagine what might have existed in the gap that a lacuna represents. In
my rendering, I used lacunae in two ways. First, [ used them to represent the
composite nature of the poetry in Judges 5. It is a challenge to make any headway in
translation with a good deal of Judges 5 because it is out of context and nonsensical
within the narrative. For instance, I translated Judges 5:17 as “[a]cross the Jordan
settled Gilad, and Dan, why did he sojourn with ships? /Asher dwelt on the seashore,
he settled at his ports.” However, this is completely out of place in the larger context of
the poem. Therefore, in order to preserve the coherence of the narrative, I substituted
lacunae for these challenging insertions. Lacunae also feature when the text is
needlessly detailed, or when we do not have the cultural context to make meaning of
the text. For instance, I translated Judges 20:16 as “[o]f all this people, seven hundred
were select men who were left-handed, all of these could hurl a stone at a hair without

missing.” I am not aware of why the author specifically mentioned that the men were
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left-handed, such a thing is not in my cultural repertoire and I believe it would only
distract from the narrative, so it has been omitted from the rendering.

I also used lacunae as a way to invite readers to pause before continuing. For
instance, I wanted to create additional distance between the violence described in
Judges 5:27 and the consequences of the violence described in 5:28. Therefore, I
included a lacuna. When reading silently, this lacuna can allow readers to take a
breath and prepare for the change in scene and tone. When performing the text aloud,

this can be a signal for a prolonged silence before continuing.
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THE TRANSLATION AND RENDERING

The original text, translation, and rendering are presented below in a verse-by-verse
format. The original text is presented in Hebrew, the translation is presented in this

serif font, and the rendering is presented in the sans serif version of this font.

JUDGES 4-5
4:1
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The Israelites persisted in doing that which was displeasing to YHVH?*’ since?® Ehud
had died.

As you know?°, Yah—the Enlightened—3°disapproved of how the Israelites behaved, what
with Ehud then being dead.

4:2
o7 NYIN2 W 0 XIPQ W) TR0 12 TR IR TR T AT B9

YHVH handed them over?®! to Yavin, king of Canaan who ruled in Chatzor.** Sisera was
the commander of his army, he was based in Charoshet Hagoyim.

Yah—the Ultimate—gave them over®® to King Yavin of Canaan, who ruled in Chatzor. Sisera
was his commander, who was based in Charoshet HaGoyim.

4:3
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27 «“YHVH was chosen to mark the proper name of the deity while maintaining neutrality.

2 T read the vav in T138) as circumstantial, describing the circumstances in which the Israelites
persisted.

2 Addressing the readers to make them active participants in the narrative.

30 In the rendering, I represent the tetragrammaton as “Yah” with an assigned epithet. This is based on
the 1989 Kol HaNeshamah Reconstructionist siddur. The epithet is meant to invite readers to wonder
who is assigning the epithet and for what reason.

311 chose this translation of the term 72 07277 because it is an idiom with similar force in English that
maintains the embodied reference of the Hebrew.

%21 read the vav in ¥x2x- as conjunctive, but I believe that the preceding etnachta works best as a full
stop due to the shift in focus.

331 did not maintain “handed them over” in the rendering in order to distance the rendering from the
more embodied prepositions in the Hebrew.
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The Israelites cried to YHVH, for he had nine hundred iron chariots, and he had
oppressed the Israelites with force for twenty years.*

Sisera had brutally quelled the Israelites for twenty years, the Israelites cried out to Yah—
the Merciful— for Sisera had nine hundred iron chariots.*

4:4
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But Dvorah, a woman, a prophetess, wife of Lapidot,*® she administered justice®” over
Israel at that time.

So®* Dvorah—a woman, a prophetess, the wife of Lapidot—3°she was the leader® in Israel
at that time.

4:5
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She would sit beneath Devorah’s Palm, between Ramah and Beit El, in the hill country
of Ephraim, and the Israelites would go up to her for pronouncements.

The Israelites would go to her for adjudications*', in those days she would sit beneath
Dvorah’s Palm, between Ramah and Beit E, in the hill country of Ephraim.

4:6
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She sent for Barak, son of Avinoam from Kedesh in Naftali, and she said to him,
“Hasn’t** YHVH, the God of Israel commanded you to go and march to Mount Tavor,
and to take with you 10,000 men from the Naftalites and the Zebulunites?”

34 The structure of this Hebrew verse is vague and a little strange, since 1% and %3] are technically
unidentified, and could refer either to YHVH or to Sisera. I maintained that vagueness in the translation.
3 For the sake of narrative coherence, I specified who was doing the oppressing, and reordered the
sentence to read more narratively.

36 Dvora is introduced with three clarifying roles: “woman,” “prophetess,” and “wife of Lapidot,” this is a
noteworthy introduction for a woman in biblical literature, so I sought to capture the way she is defined
in the translation.

37 This carries some of the connotation of ys¥ while maintaining some of the quality of rulership.

38 Changing the disjunctive “but” to “so” further cements Dvorah as an answer to the problems of the
Israelites described in the previous verse, and might lead readers to expect that she is set up to kill
Sisera, rather than Yael.

39T added the em dashes in the rendering to draw the connection between the epithets that are assigned
to Dvorah and the epithets connected to God’s name.

40 This is more specific to the rulership aspects without seeking to maintain any reference to “judge.”

41 This carries more of the aspects of law that are missing from the previous verse.

42 Many translations leave out the interrogative, which comes from x3. I think it gives the verse a
mocking or cynical quality.
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She summoned Barak, son of Avinoam from Kedesh in Naftali. She fixed him with a steely
glare.®® “Why haven’t you left? Hasn’t Yah—the Commander—the God of Israel, ordered
you to go and march to Mount Tavor with 10,000 men from Naftali and Zebulun?”
4:7
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“I shall draw Sisera, the commander of Yavin’s army, to you at the Kishon River, with
his chariot and his multitudes, and I shall hand him over to you.”*

“Perhaps | should be the one to draw Sisera, Yavin’s commander to you at the Kishon River,
with all his chariots and his forces, perhaps I shall give him over to you!” 4
4:8
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But Barak said to her, “If you go with me, then I will go, but*® if you do not go with me, I
cannot go.”¥

Barak waveringly*® replied “if you go with me, | will go. But if you do not go with me, | cannot
doit.”
4:9
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She said, “I will certainly go with you. However,* there shall be no glory for you on the
route you take, for it is by a woman’s*® power®! that YHVH will hand over Sisera.” So
Dvorah went with Barak to Kadesh.

431 double down on the mocking quality in the rendering by adding this, which both displays Dvorah’s
disdain for Barak and highlights her military power.

441 wanted to maintain some of the syntax here while still aiming for coherence, so I displaced Sisera to
the beginning of the verse, but kept the rest aligned with the Hebrew.

45 The bolded words are meant to emphasize the subversion of expectations, one might expect Barak to
be the military expert, but instead Dvorabh fills that role.

46T read the weqatal form of *n3o7 is apodictic, meaning that it is a conditional phrase expressing a
logical result, according to “A Guide to Biblical Hebrew Syntax” by Bill T. Arnold and John H. Choi.

“may not,” I chose “cannot.”

481 chose the descriptor here to encapsulate some of the grammar issues I note in the footnotes for the
translation of this verse.

49 The idiom %3 09y signals a restrictive clause (Arnold and Choi), which in contact means that Dvorah will
go, but her going will limit the glory for Barak.

50 The shift from “I” to “a woman” is significant, as it is a clue that though readers might expect Dvorah to
kill Sisera, it will be through the actions of another woman, Yael.

51 This should read “hand over” similar to 4:2, but this is a different issue given the agent of the handing
over. “A woman’s power” aligns with how I read 7> in Hebrew.
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“Very well,” she said, “l will certainly go with you. But there will be no renown for you by this
road. When Yah—the Deliverer—gives over Sisera, it will be into a woman’s hands.” So, of
course, Dvorah went with Barak to Kadesh.52

4:10
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Barak rallied Zebulun and Naftali to Kedesh, ten thousand men went up on foot, and
with him went Dvorah.>

Barak rallied ten thousand men from Zebulun and Naftali to go up on foot, and with him
went Dvorah.
4:11
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Elsewhere,’* Chever the Kenite separated from the Kenites, (from the descendants of
Chovavy, the father-in-law of Moses), he laid out his tent near the oak in Tza’ananim
which was at Kedesh.

A short ways away, Chever the Kenite parted from the rest of the clan—they were
descendants of Chovav, the father-in-law of Moses. Chever laid out his tent near the oak in
Tza’ananim, which was near Kedesh.

4:12
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Sisera was informed that Barak®®, son of Avinoam, had gone up Mount Tavor.
Meanwhile, Sisera heard tell®® that Barak, son of Avinoam, had gone up to Mount Tavor.
4:13
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52 In many instances in the rendering, I alter the syntax, particularly in discourse, so that it reads more
conversationally or narratively and subverts readers’ expectations on what a biblical passage might
sound like.

53 Since this verse is fairly straightforward in terms of translation, I maintained the syntax of the Hebrew
as faithfully as possible.

541 am signaling that the vav which begins this verse is directing the readers away from the previous
narrative. This is an aside to which readers will return later.

55 This might read as “it was told to Sisera,” which would be a more faithful translation. However, I
believe that “Sisera was informed” is more coherent than “it was told to Sisera,” given the general
preference for avoiding passive voice in English. Hebrew utilizes the passive much more fluidly than
English, so “it was told to Sisera” reads coherently and fluidly in Hebrew, but not in English.

56 This is more conversational and less militaristic, which is in line with my goal of active readership in
the rendering.
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Sisera rallied all his chariots, 900 iron chariots, and all the forces®” that were with him
from Charoshet HaGoyim to the Kishon River.

Sisera rallied all 900 of his iron chariots, and all the forces that were with him from
Charoshet HaGoyim to the Kishon River.

4:14
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Dvorah said to Barak, “Get up! For this is the day that YHVH shall hand over Sisera to
you, doesn’t YHVH go out before you?!”*® So Barak descended from Mount Tavor,
20,000 men after him.

Seeing this, Dvorah urged Barak.%® “Get up! For this very day Yah—the Deliverer—will hand
over Sisera to you. Don’t you know that Yah—the Warrior—strikes out before you?!” So
Barak descended from Mount Tavor with his 20,000 men.

4:15
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YHVH threw Sisera, and all his chariots, and all his encampment into a commotion by
sword before Barak. Sisera got down from his chariot and fled on foot.

As promised, Yah—the Warrior—threw Sisera with his chariots and his troops, into disarray
by Barak’s sword. For his own part, in the midst of the commotion,®° Sisera got down from
his chariot and fled on foot.

4:16
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Barak pursued the chariot and the encampment to Charoshet HaGoyim. Sisera’s entire
camp fell to the sword, not one survived.

But Barak pursued his chariot and all Sisera’s troops all the way to Charoshet HaGoyim.
Sisera’s entire army fell to the sword, as you might imagine,®’ there were no survivors.

4:17
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57 Many might translate oy as “nation” or “people,” but in this context it has a distinct militaristic
character.

58I chose the interrobang for this question that Dvorah asks Barak to imply disbelief that Barak has not
yet done what Dvorah expects.

% Adding “seeing this” is an effort to have this scene read as two generals (Dvorah and Sisera)
responding to each others troop movements, it pushes the action along.

50 This is an addition that is meant to characterize Sisera’s actions as comedically unbelievable, which
speaks to both the situation itself and the humor in Sisera’s name, which might be a pun on the word for
horse in Hebrew.

51 A conversational addition, beginning to highlight the intensity of the violence.
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Meanwhile, Sisera fled on foot to the tent of Yael, the wife of Chever the Kenite, for
there was peace between Yavin, king of Chatzor, and the family of Chever the Kenite.

Sisera fled on foot until he reached the tent of Yael, the wife of Chever the Kenite. There was
good will between King Yavin of Chatzor and Chever the Kenite’s family.

4:18
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Yael went out to call Sisera, she said to him, “Turn aside, my lord, turn aside to me, do
not fear.” He did turn aside to her, into her tent, and she covered him in a blanket.®?

Yael went out to call to Sisera. She said to him, “Turn aside, my lord. Turn aside to me, do
not fear.” He indeed turned aside to her, into her tent no less,®® and she covered himup ina
blanket.
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He said to her, “Please, give me just a little water, for I am parched.” So she opened up
a skin of milk,% let him drink, and covered him.

“Please, give me just a little water, for | am parched,” he begged her. So, what does Yael do?
She opened up a skin of milk, let him drink his fill, then covered him again.

4:20
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He said to her, “Stand at the entrance of the tent, and if a man comes and asks you if
there is a man inside, say there is not.”

“Stand at the entrance of the tent,” he said to her, far more concerned by what happened
outside the tent, rather than within it.®® “And if a man comes and asks you if there is a man
inside...say there is not.”

4:21
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52T do not believe that there is a sexual relationship between Yael and Sisera, but I do believe that there
is a sexual implication in these verses in which the author wants the reader to think the tale might end
bawdily, but the narrative subverts readers expectations when it ends in violence. I chose “turn aside,”
which is luring, and “covered him in a blanket,” neither of which are explicit, but have similar
implications to the Hebrew.

83 This addition serves to further emphasize the implications in the translation.

541 believe that 22107 78] evokes a breast, but I do not believe that it refers to Yael’s actual breast.

% The Hebrew and the translation both imply a paranoia from Sisera of what is outside of the tent, which
again subverts readers’ expectations, the rendering makes this explicit.
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Yael, the wife of Chever, took the tent peg, and put the hammer in her hand, she came
to him stealthily, and she drove the tent peg through his temple and slammed him to
the ground. He fell, fainted, and died.

Yael, the wife of Chever, took a tent peg in one hand and the hammer in the other. She
approached Sisera, and she drove the tent peg through his skull, and slammed him into
the ground. He fell, spent and exhausted, to death!®®

4:22
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All the while, Barak pursued Sisera. Yael went out to call to him, she said to him,
“Come here,% I will show you the man you seek.” He went to her and beheld Sisera,
fallen dead, the tent peg in his temple.

Barak continued to fruitlessly pursue Sisera. Still reeling, Yael went out to call to him.
“Come here,” she insisted. “l will show you the man you seek.” He went to her and beheld
his quarry, Sisera, fallen dead, with the tent peg still in his skull.

4:23
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Elohim subdued Yavin, king of Canaan on that day before the Israelites.
On that day, Elohim subdued King Yavin of Canaan before the Israelites.
4:24
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The Israelites crushed Yavin, king of Canaan, harder, until they destroyed Yavin, king of
Canaan.®®

Bit by bit, the Israelites crushed King Yavin of Canaan, until they destroyed him.
5:1
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Dvorah sang with Barak son of Avinoam® on that day:

% The rendering takes the back-to-back verbs present in the Hebrew and translation and encapsulates
them into the utter decimation of Sisera.

57 Earlier “turn aside” was used to portray some beckoning quality, but “come here” denies any of the
earlier ambiguity.

58 Between the issue of “sending the hand” being translated as “crushing” and the awkward repetition,
this is difficult to portray in translation. I utilized the imagery of putting pressure until something is
totally broken, which I think maintains some of the discomfort of the Hebrew while maintaining the
point of the verse.

% The verse prioritizes Dvorah and relegates Barak, but the Hebrew does this more subtly than a more
direct translation would allow, so I chose “with Barak” rather than “Dvorah and Barak sang,” which also
refers to the third person singular feminine verb that begins the verse.
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Dvorah retold the story with Barak,’® son of Avinoam, together they sang on that day:
5:2
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When locks are let loose in Israel
when a dedicated people
bless YHVH!
When locks are let loose in Israel
when a dedicated people
bless Yah—the Guardian!
5:3
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Listen, kings! Give ear, high officials!
I, myself,”* sing to YHVH,
I praise YHVH the God of Israel.
Listen, O kings! Give ear, O high officials!
I, myself, sing to Yah—the Glorious—
| praise Yah—the Almighty—the God of Israel.
5:4
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YHVH, in your emergence from Seir, in your strides from the field of Edom,
The earth shook, even’ the skies dripped, even the very clouds dripped water.

Yah—the Surveyor—when you came out from Seir, when you strode across the field of
Edom,

The earth shook, the skies dripped, even the very clouds were distilled into water.
5:5
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Mountains were worthless before YHVH,

Yonder Sinai,”® before YHVH the God of Israel.

70 This makes the purpose of Judges 5 explicit.

7! This refers to the repetition of *3ix in the Hebrew.

721 believe 03 is serving an asseverative function (Arnold and Choi) in this verse. The intensification
progresses throughout the verse.

7 “Yonder” here is in reference to 1y being used as a relative pronoun (Arnold and Choi).
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Mountains, even yonder Sinai, were nothing before Yah—the All-Encompassing—
Before Yah—the Almighty—the God of Israel.
5:6
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In the days of Shamgar, son of Anat, in the days of Yael,
The ways were cut off, and travelers went by crooked paths.
[ 1’* pathways were cut short in the days of Yael,
Travelers went by crooked paths.
5:7
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Countrymen ceased in Israel, they ceased,
Until Dvorah arose, until a mother arose in Israel.
There were no leaders’® in Israel, none at all,
Until Dvorah arose, until a mother arose for Israel.

5:8
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He chose new deities,”® so there was war in the gates,
Could a shield be seen, could a spear, among the forty thousand in Israel?
[ ]
5:9
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My heart is with the inscribed of Israel, the dedicated ones among the people

Bless YHVH!

5:10
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Riders of tawny she-asses, those who sit on cloth and go along the way,

74 This is a lacuna. The brackets in the rendering serve as lacunae, the purpose of which can be found in
the chapter on the rendering.

75 T took 1i179 7270 to refer to dependable leadership, which is why it is contrast to “Dvorah” and “mother.”
76 A great deal of this poem is likely composite and therefore out of context, so the translation often
reflects that difficulty while still attempting to communicate the meaning of the individual verses.
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Take heed!

5:11
IMITTOY DWW 1T TR 983 2112 nPTE YT NPT U0 OV 0UARYR 13 DX 2P

From the shattered voice between the watering places, there the righteous acts of
YHVH are repeated, the righteous acts of His countrymen in Israel,

Thus the people of YHVH descended to the gates.

5:12
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Awake, awake Dvorah, awake, awake, recite the poem,
Get up, Barak, imprison your captives, son of Avinoam.
Awake, awake Dvorah! Awake, awake, and sing the song!
Get up, Barak, take your captives, son of Avinoam!”’
5:13
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Thus, the escapee descended upon the mighty,

The people of YHVH descended upon the warriors for me.

5:14
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From Ephraim, their roots in Amalek, after you, Benyamin, with your kinsmen,
From Machir the inscribed ones descended, and from Zebulun the scribal staff

is drawn out.

5:15
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And the commanders of Issachar were with Dvorah, as with Issachar, so with Barak in
the valley, sent on foot,

In the divisions of Reuven were great inscriptions of conscience.

77 “Song” was chosen for the assonantal quality with “Avinoam.”
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5:16
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Why did you sit among the saddlebags to hear the whistling of the flock?

To the divisions of Reuven, a great searching of conscience.

5:17
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Across the Jordan settled Gilad, and Dan, why did he sojourn with ships?

Asher dwelt on the seashore, he settled at his ports.

5:18
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Zebulun, a people who reproach his very life to death,

And Naftali upon the elevated field.

5:19
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The kings came to wage war, so the kings of Canaan made war in Taanach, near the
waters of Megido,

But a profit of silver they did not take.”

5:20
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From the heavens they waged war,
The stars in their courses waged war with Sisera.
From the heavens they waged war,
Even the stars in their courses waged war with Sisera!
5:21
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78 The translation in this verse is showcasing the uncomfortable syntax and flow of the Hebrew.

37



The Translation and Rendering

The Kishon River washed them away, river of yore, Kishon,

Tread on, my life, in strength.

5:22
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Thus struck the horses’ hooves,

From the galloping, galloping of his power.

5:23
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“Curse Meroz,” said the angel of YHVH, “vehemently curse her inhabitants,

For they did not come to help YHVH, to help YHVH among the warriors.”

5:24
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Most” blessed among women is Yael, wife of Chever the Kenite,
Of the women in the tent she is most blessed.
And surely, Yael, wife of Chever the Kenite, is most remarkable.
Of the homemakers she is the most superb.8°
5:25
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Water he asked for, milk she gave,?!
In a majestic bowl she presented curds.
When he asked simply for water, she gave him milk,
Presented in her finest dish she provided precious curds.®?
5:26
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791 believe the mem in o¢3n refers to the “most.”

80 “Homemaker” is substituted for “women in the tent” to both allow for the double meaning of 7% and to
draw the connection between Yael’s actions with the hammer and her role as a wife.

81 This translation highlights the power and simplicity of the poetry in Hebrew, which accomplishes a
great deal with only four words.

82 This connects to the previous verse about her excellent hospitality and remarkable qualities.
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She reached out her hand for the tent peg, her right hand for a laborer’s hammer.
She hammered Sisera! She crushed his head, she shattered, she pierced his
temple!®?

All the while, she reached out her hand for the tent peg, her right hand for a homemaker’s
hammer.

She hammered Sisera!®* She crushed his head! she shattered him! She pierced his
temple!
5:27
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Between her feet he dropped, he fell, he lay.®®
Between her feet he dropped, he fell. Where he knelt, there he fell, decimated.
At her feet he slumped, he fell, he dropped, he died.
There, where he knelt, was where he fell, decimated.
5:28
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She gazes through the window, she laments, the mother of Sisera from behind the
lattice.

“Why do his chariots fail to come? Why do the hoofbeats of his chariot tarry?”

[ ] Miles away, in a far-off chamber, surrounded by her maids, she gazes
through the window. She laments from behind the lattice.

“Why don’t his chariots come? Why can’t | hear the hoofbeats of his horses?”
Asks the mother of Sisera.t®
5:29
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The wisest of her ladies answers her, she responds, saying to her:

83 In Hebrew, the verb and subject can exist in the same word, but not so in English. The repetition of
“she” in the second stich is a little heavy handed, but it is designed to show the differences between the
two languages.

84 The bolded words are both for emphasis and to highlight the subversion in expectations once more.

85 This could be understood as “between her legs,” but the time for ambiguous sexual references is long
past. This is very clearly a warrior fallen at the feet of the person who vanquished him, rather than
anything sexual in nature.

86 In the translation, I maintained some of the word order so that the reveal of the shift to Sisera’s mother
is maintained, but in the rendering I wanted to offset it even further, hence the lacuna and the
displacement of the speaker until the very end of the verse.
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A hand on her shoulder, the wisest of her ladies’ searches for words, and answers.?”
5:30
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“Are they not finding and dividing spoils? A maiden, two maidens for each man, spoil
of dyed spools to Sisera, spoil of embroidered goods,

A pair of embroidered cloths as spoil around the neck.”

“Surely they’ll be finding and dividing the spoils, won’t they? There’ll be a maiden...even
two maidens for each warrior! A spoil of dyed spools to your boy, a spoil of embroidered
goods for your Sisera,

A pair of embroidered cloths around his neck.”
5:31
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Thus may all your enemies perish, YHVH, may your beloveds be like the rising sun in
might,

And the land was at rest for 40 years.

[ ] Thus may all your enemies perish, Yah—the Judge—may your loved ones be
like the rising sun in might,

And so the land was at rest for 40 years.®®

JUDGES 19-21
19:1
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In those days, when there was no king in Israel, there was a Levite man who dwelt on
the far side of the hill country of Ephraim, he took a wife for himself, a concubine from
Beit Lechem in Yehudah.

This all happened when there was no king in Israel. It just so happened that there was a
Levite man who dwelt way over on the far side of the hill country of Ephraim. He went and
married a woman from Beit Lechem in Yehudah.

871 believe that the intent of the author is to describe the result of this kind of violence, the cut away to
Sisera’s mother and her ladies is subversive, and the Hebrew almost implies that this wisest of her
ladies is choking on her response.

%8 The 13 in this verse carries comparative force, but it is abrupt after the cutaway to Sisera’s mother,
perhaps because we do not have the ending of this poem. I think it is best illustrated in the rendering by
alacuna, which gives the reader an opportunity to breathe before finishing the chapter.
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Things didn’t go well, they weren’t happy, it got worse, and you can never say what really
happened in situations like this,?® but she eventually did what she needed to do to get out
of there.®

19:2
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His concubine played the harlot with him, she went, away from him, to her father’s
house, to Beit Lechem in Yehudah, and she was there for 4 months.

She asserted her independence,® and up and left him. She went to her father’s house, to
Beit Lechem in Yehudah, and she stayed there for four months.

19:3
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Her husband went after her, to convince her and bring her back. A young man was with
him, and a couple of donkeys. She brought him to her father’s house, and when the
young woman’s father saw him, he was happy to greet him.

Eventually, her husband went after her, things would be different, he insisted,®? and he tried
to bring her home. He brought a servant with him and a couple of donkeys. For her part, she
brought him into her father’s house, and when her father saw him, he was pleased to greet
him.

19:4
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His father-in-law, the father of the young woman, prevailed upon him, and he stayed
with him three days, they ate, they drank, they stayed over there.

The man’s father-in-law, who was the father of the young woman, did not want to let her out
of his sight just yet, and prevailed upon the man,* so he stayed with him three days. They
feasted together and stayed over there.

89 This entire narrative is, as Erich Auerbach might put it, fraught with background. I believe that readers
are asked to imagine a great deal of what occurs between verses, and what the intentions of different
characters in this narrative might be. In this addition, I directly ask readers to participate in this
imaginative exercise.

9 This addition serves as background for the assertion of independence and offers further
characterization of the unnamed actors in this narrative.

91 Translating “played the harlot” is difficult. I believe the word in Hebrew implies that the concubine
was asserting her independence in a way that differed from her husband’s expectations, which
functions as a betrayal on par with sexual infidelity. I maintained “played the harlot” in the translation,
while opting for a phrase which I believes better communicates the intent of the term in the rendering.
92 Again, this addition adds further context.

9 In the translation, I believe that “prevailed upon” does a lot of work to establish the relationship
between the husband and father-in-law, though it is not as forceful as i2-pj7, in the rendering I added
the additional context to lend that strength.
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19:5
21990 0R) an?7NS 2% 7YY 1IN0TON 77V 0AR MR NOYY 0P 1pa2 1Y 2y oita v

On the fourth day they rose early in the morning and prepared to go, the young
woman’s father said to his son in law, “Sustain your heart with a morsel of food, and
after you all may go.”

On the fourth day, the party rose early in the morning and prepared to go. But the young
woman’s father said to his son and law, “Have just a bite to eat before you go.”

19:6
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So the pair of them sat and ate together, and they drank, and the father of the young
woman said to the man, “Why don’t you stay over, and gladden your heart?”

So the pair of them sat and ate together, and the father of the young woman said to the
man, “Why don’t you just stay here and enjoy yourselves? Things might be better if you just
took your time.”%

19:7
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The man prepared to go, but his father-in-law urged him, so he stayed and lodged
there.

The man prepared to go, but his father-in-law urged him, so he remained and stayed over
there.

19:8
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He rose early on the morning of the fifth day to go, but the father of the young woman
said, “Please, strengthen your heart” and they delayed until the day declined and the
pair of them ate.

On the fifth day, he rose early in the morning to go, but the father of the young woman said,
“Please, strengthen your heart.”®® They tarried and the day passed, so the pair of them ate.

19:9
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94 This addition clarifies the father-in-law’s intention to keep his daughter and her husband in his house
for as long as possible to ensure his daughter’s safety.

9 In the rendering I have been progressing in my interpretation of “strengthen your heart.” Initially I
translate it as “have just a bite to eat,” and then when the father-in-law’s attempts to keep them here
continue I move to “strengthen your heart” as a signal to the reader that this delay is less about enjoying
the company and more about the marital peace of the husband and wife.
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The man got up to leave, he and his concubine and his young man, but his father in
law, the father of the young woman, said to him, “Look, the day has waned into
evening, you all should stay over, look how the day declines, stay over here and
gladden your heart, and you all may rise early tomorrow to get on the road, and you
may go to your home.”

The man got up to leave, he and his wife, and his servant, but his father-in-law, the father of
the young woman, protested again. “Look,” he said, “the day has already faded into
evening. You should all stay here. Look how late it’s gotten already. Stay here, and enjoy
yourselves, and you can all rise early tomorrow to get on the road back to your home.”

19:10
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But the man was not willing to stay over, he left, and went on until he came near to
Yebus, which was Yerushalayim, and with him were his pair of saddled donkeys, and
his concubine was with him.

But the man refused to stay over. He left, and they traveled on until they drew near Yebus,
which was Yerushalayim. With him were his pair of saddled donkeys, and also his wife.*®

19:11
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They were near Yebus, and the day was much declined. The young man said to his
master, “Please come along and let us turn aside to this city of the Yebusites and let us
stay over in it.”

They were near Yebus, and the sun was sinking beyond the horizon. The servant said to his
master, “Come along, let us go to this city of the Yebusites to lodge for the night.”

19:12
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But his master said to him, “We will not turn aside to the foreign city here that is not of
the Israelites, we shall pass through to Givah.”

But his master replied, “We will not turn aside to some foreign city here that is not of the
Israelites. No, we shall pass through it to Givah.”

19:13
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He said to his young man, “Come along, let us approach one of the places, and we will
stay over in Givah or in Ramah.”

9 The order in which the party that accompanies the man changes often, I have emphasized here
specifically that his wife seems to rank lower than his donkeys.
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“Come along,” he said to his servant. “Let us draw near one of these places, we will stay
over in Givah or in Ramah.”

19:14
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So they passed by, and the sun set when they were near Givah, which is of Benyamin.
97

So they passed by, and the sun set fully as they approached Givah, which is of Benyamin.
19:15
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They turned aside there and went to stay over in Givah. He went and sat in the square,
but not one person took them home to stay over.

They turned aside there and went to lodge in Givah. The man went and sat in the square,
and tellingly,®® no one took them in.

19:16
21N 233 DIPRT MWK 1Y TR DI9N 3R WK 2R TTWITIN MWYRTIR X3 12T WOR 13

But an old man came from his work in the fields in the evening. This man was from the
hill country of Ephraim, and he lived in Givah, but the men of that place were
Benyaminites.%

However, an old man came from his work in the fields in the evening. Now, to be clear,'®
this particular man lived in Givah, where the Benyaminites dwelled, but he was from the hill
country of Ephraim.

19:17
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He looked up and saw the wayfaring man in the town square. The old man said to him,
“Where are you going? And where do you come from?”

He looked up and saw the wayfaring man in the town square. The old man said to him,
“Where are you going? And where do you come from?”

19:18

97 Many of the temporal phrases in this narrative are difficult to translate, so in many instances I have
provided my best guess.

98 This makes the quality of the townspeople more explicit.

9 This is so hyper-specific that I believe it pushes this piece into an absurdist genre. It just so happens
that an older man passes by who is from the same area as the man, and he is innocent in comparison to
the rest of the townspeople because he is not from there.

100 This further emphasizes the absurdity in the translation.
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He said to him, “We are passing through from Beit Lechem in Yehudah to the furthest
reaches of the hill country of Ephraim. I am from there. I went to Beit Lechem in
Yehudah, and to the House of YHVH I now go, but not one man has taken me home.”

He said to him, “We are passing through from Beit Lechem in Yehudah to the far side of the
hill country of Ephraim. | am from there. | went to Beit Lechem in Yehudah, and | now travel
to the house of Yah—the Restorer—but no one has taken me in.”"""
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“We even have straw and fodder for our donkeys, as well as food and wine for me, for
your maidservant, and for the young man with your servants, we do not lack anything.”

“We have everything we need, even straw and fodder for our donkeys. And of course, food
and wine for me, for your maidservant here, and for the servant over with your servants.”'?

19:20
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The old man said, “Be at peace, but let me take on all your needs, but do not stay over
in the square.”

The old man said, “Let me take on all your needs so you might be at peace, but do not stay
overnight in the square!”

19:21
APY 22K D937 180 L 00N 9221 in02R RN

So he brought him to his house, and mixed feed'* for the donkeys, and they washed
their feet, ate, and drank.

So he brought him to his house, and mixed feed for the donkeys, and they washed their
feet, ate, and drank.

19:22
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They gladdened their hearts, but the men of the city, worthless men, they surrounded
the home, knocking on the door. They said to the man, the master of the house, the
elder, “Bring out the man that you brought to your home, so we might know him.

101 There’s an emphasis on the personal pronoun to highlight the priorities of the man.

102 Again, the ordering of who is mentioned and when gives readers a clue to the man’s priorities.

103 This is not something in my cultural repertoire, so I am making an assumption that feeding donkeys
involves some sort of preparation.
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They enjoyed themselves. But soon, the men of the city, a depraved lot, surrounded the
home and pounded on the door. They said to the man, the master of the house, the old
man, “Bring out that man that you brought to your home, so we might rape him.”%
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The man, the master of the house, went out to them, and said to them, “Do not, my
brothers, do not be wicked, please. Since this man has come to my house, do not
commit this disgrace.”'%

The man, the master of the house, went out to them. “My brothers do not do this evil deed.
Do not, please!” He said to them. “Since this man has come into my house, do not commit
this disgrace.”

19:24
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“Look, here is my virgin daughter and his concubine, please let me bring them out,
humiliate them, and do what you see fit with them, but to this man do not commit this
disgrace.”

“Look, here is my virgin daughter, and here is the man’s wife! Please, let me bring them out,
use them to do what you see fit, but do not commit this disgrace to this man.” As we know,
one ill turn deserves another.'%®
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But the men were not willing to listen to him, so the man seized his concubine and

brought her to them outside. They knew her and dealt harshly with her all night until
morning. They sent her away when dawn rose.

The men were not willing to listen to him, so the man seized his wife and threw her outside
to the crowd. They raped her and destroyed her all night until morning. They sent her off
when dawn broke.

19:26

104 T deny the euphemism of “know” in the rendering that I utilize in the translation. I wanted the dark
satire to be as evident as possible, the exchange that occurs is one rape, a vile and abhorrent act, for
another rape, a vile and abhorrent act.

105 Rather than the discourse going directly to the negative request of “do not be wicked,” which one
might expect, there is first a negative cohortative address to the crowd, and the clause ends with the
etnachta on another pleading word. This translation seeks to maintain this discomfort.

106 This addition is a refrain throughout the remainder of the narrative that shows how violence can grow
exponentially in a short period of time.
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The woman came and fell at the entrance of the home where the man who was her lord
was until the morning turned light.

The woman fell at the entrance of the home where her lord stayed as the morning grew
light.

19:27
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Her lord'*” arose in the morning and opened the doors of the home, he went out to
continue on his path, and there was the woman, his concubine, fallen at the entrance
of the home, her hands were on the threshold.

Her lord arose in the morning and opened the doors of the home. He went out, intending to
continue on his road home, and very nearly tripped over the woman, his wife, fallen at the
entrance of the home. Her hands were barely over the threshold.
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He said to her, “Get up, let us go,” but there was no reply. He put her on the donkey and
set out for his place.

“Get up,” he said, looking down at her. “Let’s go.” But there was no reply. He draped her over
the donkey and set off back home.

19:29
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He came to his house, and he took the knife and seized his concubine, he cut her up by
her limbs in twelve pieces'”® and sent her out to all the territories of Israel.

When he got back home, he took the knife and seized his wife. You must’ve seen it,'*® he
cut her up limb by limb into twelve pieces and sent her out to all the territories of Israel.
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And all who saw said, “There has not been, nor has there been seen something like this
from the day that the Israelites went up from the land of Egypt until today. Consider
this, plan, and discuss.”

107 There is a shift here from “husband” and “man” to lord that is significant. Initially they are on an equal
ground, but that changes dramatically in the course of the narrative.

198 The word o°nn3 has the connotation of dividing a carcass, but that is difficult to communicate in
English in a similar way.

109 This is a direct address that fits the gossip-like tone of the narrator, as if this is something everyone
would have heard about.
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Everyone who saw this said, “There has never been...we have never seen’® something like
this from the very beginning, ever since the Israelites went up from the land of Egypt, until
today.” So together they considered it, discussed it, and began to plan how they would
respond.

20:1
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All of the Israelites went out and assembled the community as one, from Dan to Be’er
Sheva and the land of Gilad—to YHVH at Mitzpah.

To get to the bottom of this, the Israelites went out and assembled as one community, from
Dan to Be’er Sheva and the land of Gilad. Together they went up to Yah—the Overseer—at
Mitzpah.
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The leaders of all the people, all the tribes of Israel, stationed themselves in an
assembly of Elohim’s people, four hundred thousand armed men on foot.

The leaders of all of the tribes stationed themselves in an assembly of Elohim’s people. All
told—four hundred thousand armed men on foot.
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The Benyaminites heard that the Israelites had gone up to Mitzpah. The Israelites said,
“Tell us how this wicked matter came to be.”

Obviously, word reached the Benyaminites that the Israelites had gone up to Mitzpah.
Having gathered, the Israelites turned on the man, “Tell us,” they said, “how this wicked
matter came to be.”
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The man answered, the Levite, husband of the slain woman, he said, “To Givah of
Benyamin I came, I and my concubine, to stay over.

The man, the Levite, husband of the slain woman, answered. “| came to Givah, of
Benyamin, myself and my wife, to lodge there.”

20:5
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10 nx11787) IRy is an awkward turn of phrase that is difficult to translate, in the rendering I opted for
a sense of disgust and horror.
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“The masters of Givah arose against me, they surrounded the house at night, it was me
they made to kill, but they dealt harshly with my concubine, and she died.

“The men of Givah arose against me, they surrounded the house at night, and it was me'"’
that they threatened! However, instead, they destroyed my wife, and she died.
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“So I took hold of my concubine, and I cut her and sent her to every field of Israel’s
territory, for they had committed an abomination and a disgrace in Israel.

“So | took hold of my wife, and | cut her up, and sent her to every field of Israel’s territory. It
was them who committed an abomination and a disgrace in Israel, not me!"'?
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“Now, all you Israelites, come now- discuss and plan here!”
“Now look, all you Israelites, come and plan what to do about this!”
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All the people rose as one and said, “We shall not go back, each man to his dwelling,
and we shall not turn aside, each man to his home.

Suitably outraged, all the people rose as one to say, “We shall not go back home, not one of
us, and we will not turn away with thoughts of home
20:9
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“But now this is what we shall do to Givah, upon it by lot!

[ ]
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“We shall take ten men per hundred from all the tribes of Israel, and a hundred per
thousand and a thousand per ten thousand, to fetch provisions for the people, to make
ready for their going to Givah in Benyamin on account of the disgrace that was
committed in Israel.”

111 This emphasizes the transaction of one evil deed for another, equally evil deed.
112 The emphasis gets the man out of the hot water he might otherwise have found himself in.
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“We shall take ten men per hundred from all the tribes of Israel by lot,""® and likewise a
hundred per thousand, and a thousand per ten thousand. Those of us chosen will fetch
provisions for the people to prepare for riding to Givah in Benyamin to make them answer
for this disgrace that was committed here in Israel!”

20:11
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So every man of Israel was gathered to the city, united as one.
So every warrior of Israel gathered to the city, united in one force.
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The tribes of Israel sent men through all the clans of Benyamin, saying “what is this
wickedness that has happened among you?

To investigate further, the tribes of Israel sent men through all the clans of Benyamin to ask,
“What is this terrible crime that has happened among you?
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“Now give over the worthless men in Givah so we might put them to death and burn the
wickedness from Israel.” But the Benyaminites were not willing to listen to the voices
of their brothers, the Israelites.

“Surrender the depraved men in Givah so we can put them to death and thereby burn the
wickedness from Israel.” But, as we know, one ill turn deserves another,’'* and the
Benyaminites were not willing to listen to the voices of their kin,"'® the Israelites.

20:14
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The Benyaminites gathered from their cities to Givah to go out to wage war with the
Israelites.

Things spiraled from there, as the Benyaminites came together from their cities to Givah in
order to wage war with the Israelites.

20:15

113 The phrasing in 20:9 is awkward, the verse reads as if there is something missing. In an effort towards
coherence, I displaced “by lot” from 20:9 to 20:10.

114 This is the next iteration of the violence, not only was the Levite man willing to exchange one vile act
for another, but now the Benyaminites are defending the vile act itself, to the point of war.

115 In this verse, and in other instances, I have substituted “brothers” from “kin,” which I believe is more
in line with the intent of the author.
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The Benyaminites were mustered on that day from the cities: six thousand armed men,
apart from the citizens of Givah—they mustered seven hundred select men.

All told, the Benyaminites numbered six thousand armed men. Not even counting the men
from Givah, they numbered seven hundred, all fighting fit, mind you.™"®

20:16
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Of all this people seven hundred were select men who were left-handed, all of these
could hurl a stone at a hair without missing.

[ ]117
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And the Israelites mustered, apart from Benyamin, four hundred thousand armed
men, all of them warriors.

The Israelites mustered, Benyamin excluded, four hundred thousand armed men, each of
them warriors.
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They marched to Beit El and asked of Elohim, the Israelites said, “Who should go up
first to war with the Benyaminites?” and YHVH said, “Yehudah first.”

They marched to Beit El to seek counsel from Elohim."® The Israelites asked, “Who should
go up first to war with the Benyaminites?” to which Yah—the Guide—answered, “Begin with
Yehudah.”
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The Israelites arose in the morning and encamped near Givah.
The Israelites arose in the morning where they were encamped near Givah.

20:20

116 This draws the readers back into the narrative, again evoking the conversational, gossipy tone.

1171 do not understand the cultural implications of left-handedness, and I believe that without that
cultural knowledge this verse is a distraction from the wider narrative.

118 Tn several instances in which the Israelites ask God a question, I have chosen to render the action as
“seek counsel” rather than “ask,” as that implies an oracle structure of divine discourse.
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The men of Israel went out to war with Benyamin, the men of Israel formed battle
ranks at Givah.

The Israelite forces formed ranks as they went out to war with Benyamin.
20:21
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The Benyaminites came out from Givah and struck down twenty-two thousand of the
Israelites.

Twenty-two thousand Israelites fell that day to the Benyaminites who struck out from
Givah. Their mothers, behind lattices, lamented.™"®

20:22
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The people, the men of Israel, rallied, and persisted in drawing up battle ranks in the
place where they had drawn ranks on the first day.

The Israelites rallied and formed ranks again.
20:23
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The Israelites ascended and wept before YHVH until the evening, and asked of YHVH,
“Should we persist to join in battle with the Benyaminites, our brothers?” and YHVH
answered, “Go up against them.”

Meanwhile, some of the Israelites went up to weep before Yah—the Unyielding—They
sought counsel, asking, “Should we continue to wage war with the Benyaminites, our kin?”
and Yah—the Warrior—replied that the war should continue.

20:24
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The Israelites advanced upon the Benyaminites on the second day.
So the Israelites advanced upon the Benyaminites again on the second day.
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The Benyaminites went out to greet them from Givah on the second day, and they
struck down an additional eighteen thousand Israelites, all of them armed men.

119 This addition serves to connect Judges 4-5 with Judges 20, to remind readers of the impact of war
even when it is described in this manner, rather than with the emotional quality of Judges 4-5.

52



The Translation and Rendering

Eighteen thousand Israelites, each one a warrior, fell that day to the Benyaminites who
struck out from Givah.
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All the Israelites, the entire people, went up and came to Beit El, they wept and sat
there before YHVH. They fasted that day until the evening and offered burnt offerings
and well-being offerings before YHVH.

Desperately, the Israelites went up again to Beit EL. They wept and fasted there until evening
and offered sacrifices before Yah—the Guide.’®
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The Israelites asked of YHVH—the ark of the covenant of Elohim was there in those
days,

The Israelites sought counsel from Yah—the Guide, the ark of the covenant of Elohim was
there back then,

20:28
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And Pinchas, son of Elazar, son of Aharon stood before Him in those days saying,
“Should we persist again to go out to war with the Benyaminites, our brothers, or
should we desist?” and YHVH said,“Go up, for tomorrow I will give them over to you.”

And Pinchas, son of Elazar, son of Aharon stood before Him in those days. The Israelites
asked, “Must’?' we continue to wage war with the Benyaminites, or can we desist?” But
Yah—the Tenacious—replied, “Continue, for tomorrow | will give them over to you.”
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So Israel set ambushes all around Givah.
Cleverly, the Israelites laid ambushes all around Givah.
20:30
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120 T chose to slim down some of the detail-heavy verses in Judges 20 for the sake of a clearer narrative,
which can otherwise get a little confusing. I want the narrative and the violence within it to be readable
and accessible.

121 There is a desperation to cease the violence that I sense in this repeated request, but the point of the
narrative is to depict the consequences of violence, so the violence continues.
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The Israelites went up against the Benyaminites on the third day, drawing ranks at
Givah as they had each time before.

The Israelites formed ranks at Givah once more on the third day, as they had before.
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The Benyaminites went out to greet the people, they were pulled away from the city.
The people began to be slain as they had each time before,'*? in the pathways—one of
which goes up to Beit El, and another to Givah—in the field, about thirty men from
Israel.

When the Benyaminites went out to battle, they began to cut down Israelites as they had
the previous days, but slowly they were pulled away from the city onto the pathways that
went to Beit El and to Givah.
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The Benyaminites thought,'?® “They shall be stricken before us like the first time” but
the Israelites thought, “We shall flee and draw them away from the city to the
pathways.”

The Benyaminites thought that surely the Israelites would be struck down before them as
they had been before, but the Israelites planned to flee, drawing them from the city towards
the pathways.
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And every man of Israel got up from his position and arranged themselves in Baal
Tamar, the Israelite ambush burst forth from its position at Maareh Gavah.

The Israelites positioned themselves, and the Israelite ambush burst forth from Maareh
Gavah toward Baal Tamar.
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Ten thousand select men from all Israel came from the south to Givah, and the battle
was grievous. They did not know that wickedness reached out to them.

122 The violence in Judges 20 is described in an almost rote way, which is so distant from how Yael’s
violence is depicted. This illustrates how desensitization to this kind of violence can lead to an
acceptance of violence as routine.

123 The root 77X can mean both “said” and “thought” in Hebrew.

54



The Translation and Rendering

Ten thousand elite men from Israel came from the south to Givah and waged a grievous
battle. [ ]
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YHVH smote the Benyaminites before Israel, the Israelites destroyed the Benyaminites
on that day, twenty-five thousand and one hundred men, all of them armed.

Yah—the Warrior—smote the Benyaminites before Israel. Twenty-five thousand
Benyaminites were destroyed that day, each one of them a warrior.
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The Benyaminites saw that they were smitten. The men of Israel had given over a
position to Benyamin, for they relied on the ambush that had been placed near Givah.

The Benyaminites saw that they had been beaten, but the Israelites had given up some of
their position, relying on the ambush near Givah.
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And the ambush quickly raided Givah, the ambush drew out and struck the entire city
with the sword.

The ambush devastated Givah, striking the entire city by the sword.
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There was an appointed time between the men of Israel and the ambush—when a huge
column of smoke was sent up from the city

At an appointed time, a huge column of smoke went up from the city.
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The men of Israel were to turn around in the battle. Benyamin had begun by killing

about thirty men of Israel, and they thought, “They shall surely be stricken before us
like the first battle.”

The Israelites, seeing the signal, knew it was time to turn the tides. The Benyaminites had
gained some ground, killing around thirty Israelites, and began to think that the Israelites
would fall before them as they had previously.

20:40
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But when the column began to rise from the city, the pillar of smoke, Benyamin turned
around and beheld the entire city burning up to the sky!

But as the column, that pillar of smoke, rose from the city, the Benyaminites turned around
and saw the entire city being put to the blaze!
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The men of Israel turned around, and the men of Benyamin were disturbed, for they
saw that the wickedness had reached out to them.

[ ]
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They turned from the men of Israel along the road to the wilderness, where the battle
overtook them, and those that were from the cities were destroying them within it.

The Benyaminites turned to flee along the road to the wilderness, but the battle overtook
them [ ]
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They surrounded Benyamin and chased them to Menuchah leading them opposite to
Givah on the east.

The Israelites surrounded Benyamin, and chased them to Menuchah [ ]
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Eighteen thousand fell from Benyamin, all of them valorous men.
Eighteen thousand men fell from Benyamin, each one of them were men of valor.
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They turned and fled to the wilderness, to the Rock of Rimon, but they dealt severely
with them on the roads, five thousand men, and clung to them until Gidom, and slew

two thousand of their men.
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Those that remained turned and fled to the wilderness, to the Rock of Rimon, and they were
destroyed on the roads.'?* The Israelites clung to them all the way to Gidom, and two
thousand more of their men fell.
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So all the fallen from Benyamin on that day came to twenty-five thousand, all of them
armed men, and all of them valorous men.

As you can imagine, it was a bloody fight. All told, twenty-five thousand Benyaminites died
that day, each of them were men of valor.
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But six hundred men turned and fled to the wilderness, to the Rock of Rimon, and they
stayed at the Rock of Rimon for four months.

A remnant of six hundred men fled to the wilderness, to the Rock of Rimon, and they stayed
there for four months.
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The men of Israel went back to the Benyaminites and struck them all with the sword—

entire cities, even cattle, everything that could be found. They set fire to all the cities
they could find.

It wasn’t enough, so the Israelites went back and struck down every remaining Benyaminite
in the cities by the sword, even cattle, anything and anyone. Every Benyaminite city was put
to the blaze.
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The men of Israel had sworn at Mitzpah: “No man among us shall give his daughter to
Benyamin as a wife.”

As a result of the unpleasantness, the men of Israel had sworn at Mitzpah: “No man among
us shall allow his daughter to be the wife of a Benyaminite.”
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The people came to Beit El and sat there until the evening before Elohim, they rose
their voices and wept a great cry.

124 This is the same term used to describe what the men did with the wife in Judges 19.
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The people went to Beit El and sat there until the evening before Elohim, their voices rose
up as they wept bitterly.
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They said, “Why, YHVH, God of Israel, has this happened in Israel, that today one tribe
must be missing from Israel?”

They lamented, “Why has this happened in Israel, oh Yah—the Understanding—why must
we feel the loss of a tribe from Israel?”'?®
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The people got up early the following day, and they built an altar there, and offered
burnt offerings and well-being offerings.

The community rose early the following day, built an altar there, and sacrificed burnt
offerings and wellbeing offerings.
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The Israelites said, “Is there anyone who did not offer in the community, from all the
tribes of Israel, to YHVH?” For a great oath had been made about any who did not offer
to YHVH at Mitzpah, saying “he shall surely die.”

The Israelites schemed, “Is there anyone in the community, from all the tribes of Israel, who
did not bring an offering to Yah—the Remarkable—for an oath had been made saying that
any who did not offer to Yah—the Remarkable—at Mitzpah would surely die.

21:6
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The Israelites pitied the Benyaminites, their brothers, and said, “Today one tribe has
been cut off from Israel.

The Israelites pitied the Benyaminites, they were kin, after all, and observed, “Today one
tribe has been cut off from Israel.

21:7
‘W37 D) 07270 PR?2Y M2 NYIWI NN WY 0ni? ogh tpyatn

“What shall we do for those who are left for wives? For we swore to YHVH not to give
them our daughters as wives.”

125 This is an interpretive translation which is meant to humanize the inquiry.
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“What shall we do for those who are left without wives? We swore to Yah—the Witness—
not to give them our daughters as wives.”
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They said, “Is there anyone from the tribes of Israel that did not go offer to YHVH at
Mitzpah?” And look, no one from the camp of Yaveish Gilad has come to the
community.

They schemed, “Is there anyone from the tribes of Israel that did not bring an offering to
Yah—the Remarkable—at Mitzpah?” and it just so happened that no one from the camp of
Yaveish Gilad had come with the community.
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The people were mustered and saw that no one was there from the citizens of Yaveish
Gilad.

The people formed ranks and realized that no one was there from the citizens of Yaveish
Gilad.
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The assembly sent twelve thousand men, valorous men, there, and commanded them,
“Go and strike the citizens of Yaveish Gilad by sword, and the women and the little
ones.

As we know, one ill turn deserves another,’?® so the assembly sent twelve thousand men
there, men of valor, and commanded them, “Go and strike down the citizens of Yaveish
Gilad by sword, even the women and children!

21:11
0A N722WH DY AWRT9) 121722 WD WK 1373 N

“This is what you shall do: every male and every woman who has experienced sexual
relations with a man, exterminate them.”

“Follow these orders: Exterminate every man, and every woman who has had sexual
intercourse with a man.” '’

21:12

126 Following the war and the oath against providing wives to the Benyaminites, the violence still
persists, this time as an excuse to plunder women.

127 Again, there is a euphemism in the Hebrew that I am denying in both the translation and the
rendering to avoid any confusion.

59



The Translation and Rendering

W W TmRTTIN DNIN W 1] 2987 WOR YT ND W 7PN T3 NIND VI TY9R TR AW W)
VR TING

They found among the citizens of Yaveish Gilad four hundred young maiden women
who had not had sexual relations with a man, and brought them to the camp of Shiloh,
that was in the land of Canaan.

Among the citizens of Yaveish Gilad they found four hundred young maidens who had not
had sexual intercourse with a man, and they brought them to the camp in Shiloh, which
was in the land of Canaan.
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The whole assembly sent word to the Benyaminites who were at the Rock of Rimon,
calling to them in peace.

The entire community sent word to the Benyaminites, who were at the Rock of Rimon,
calling a truce.
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At that time, Benyamin returned, and they gave them the women that lived from the
women of Yaveish Gilad, but they were not found fitting.

So Benyamin returned, and the Israelites gave them the remaining women, the maidens
from Yaveish Gilad, but there were not enough of them.

21:15
TR LW Y9 YT Ay TR 12337 0Nl oY)
The people pitied Benyamin, for YHVH had made a breach in the tribes of Israel.

The community pitied Benyamin, for Yah—the Divider—had made a breach in the tribes of
Israel.
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The elders of the assembly said, “What shall we do for those who remain for wives, for
the women of Benyamin have been destroyed?”

The elders of the assembly pondered. “What wives shall we provide for those who remain?”
They wondered, “for the women of Benyamin have been destroyed.”
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They said, “Let there be an enduring inheritance for Benyamin, so that a tribe is not
wiped out from Israel.
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They relented, “Let there be an enduring inheritance for Benyamin, so that a tribe is not
wiped out from Israel.
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“But we are not able to give them wives from our daughters, for the Israelites had
sworn, saying ‘cursed be any who give a wife to Benyamin!’”12

“However, we cannot give them our daughters as wives, for the Israelites had sworn that
anyone who gave a wife to Benyamin would be cursed!
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They said, “Look, the festival of YHVH at Shiloh is happening now.”—this was north of
Beit El, east of the pathway that goes up from Beit El to Shechem, and south to
Levonah.

“Hmmm,” they schemed. “The festival of Yah—the Provider—at Shiloh is happening now.”

[ ]
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They commanded the Benyaminites, saying, “Go and wait in ambush in the vineyards.

“Go and wait in ambush in the vineyards,” they instructed the Benyaminites. As we know,
one ill turn deserves another.'*
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“And when you see the girls of Shiloh going out to whirl in dances, go out from the
vineyards. Each of you seize a wife from the girls of Shiloh and go to the land of
Benyamin.

128 T believe a critical voice like Exum would interpret these repeated reminders of the oath as a method
for men to enact violence against women, that the oath is simply an excuse. However, I would argue that
it is less specific, and instead it is an artificial problem that is maintained in order for a specific group of
people to continue to carry out their own will over anyone else’s, as well as an opportunity to carry out
violence.

129 This is another iteration of the violence that has led to the Benyaminites being without wives, this
violence occurs without the pretext of war, and is instead just the blatant theft of women from their
home.
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“When you see the girls of Shiloh going out to whirl in their dances, emerge from the
vineyards. That way, each of you may seize a wife from the girls of Shiloh and can go to the
land of Benyamin.
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“And when their fathers or their brothers come to quarrel with us, we shall say to them
‘Have pity on them, for we could not take a wife for each man due to the war, and you
could not have given them like this without being guilty.””

“Then we will be blameless, and when their fathers and brothers come to us for
recompense, we might say ‘have pity on them, for they went without wives due to the war,
and you could not have knowingly given your daughters over without guilt!’”
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The Benyaminites did so, they took up wives from the number of the whirlers that they
plundered, and they went and returned to their territory, and they built the cities and
settled in them.

So the Benyaminites did just that. They took up wives from the girls who danced, whom
they plundered, and with them they returned to their territory, built the cities back up, and
settled in them.
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The Israelites went about from there at that time, each man to his own tribe and his
own family, each man went out to his own territory.

From there, the Israelites scattered, each man to his own tribe and to his own family, each
man to his own territory.
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In those days there was no king in Israel, and each man did what was right in his own
eyes.

After all, in those days there was no king in Israel, and each man did what was right in his
own eyes.
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THE READER’S VERSION

This version of the rendering is designed to be read aloud. The lacunae have
been shortened and the verses are unmarked to allow for ease of reading. The verses
are also structured in a more poetic format, which can guide the performer as they
read. This line breaks are based either on the disjunctives found within the Masoretic

text, or are designed to suit the creative additions in the rendering.

JUDGES 4-5

As you know,
Yah—the Enlightened—disapproved of how the Israelites behaved,
What with Ehud then being dead.
Yah—the Ultimate—gave them over to King Yavin of Canaan,
He ruled in Chatzor.
Sisera was his commander,
Who was based in Charoshet HaGoyim
Sisera has brutally quelled the Israelites for twenty years,
The Israelites cried out to Yah—the Merciful,
For Sisera had nine hundred iron chariots.
So Dvorah—a woman, a prophetess, the wife of Lapidot,
She was the leader in Israel at that time.
The Israelites would go to her for adjudications,
In those days she would sit beneath Dvorah’s Palm,
Between Ramah and Beit El, in the hill country of Ephraim.
She summoned Barak, son of Avinoam, from Kedesh in Naftali.
She fixed him with a steely glare. “Why haven’t you left?
Hasn’t Yah—the Commander—the God of Israel, ordered you to go and march
on Mount Tavor,
With 10,000 men from Naftali and Zebulun?
“Perhaps I should be the one to draw out Sisera, Yavin’s commander to you at the
Kishon River, with all his chariots and his forces,
Perhaps I shall give him over to you!”
Barak waveringly replied, “If you go with me, I will go,
But if you do not go with me, I cannot do it.”
“Very well,” she said. “I will certainly go with you, but there will be no renown for you
by this road.
When Yah—the Deliverer—gives over Sisera, it will be into a woman’s hands.”
So, of course, Dvorah went with Barak to Kedesh.
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Barak rallied ten thousand men from Zebulun and Naftali to go up on foot

And with him went Dvorah.

A short ways away, Chever the Kenite parted from the rest of the clan,

They were descendants of Chovav, the father in law of Moses.

Chever laid out his tent near the oak in Tza’ananim, which was near Kedesh.
Meanwhile, Sisera heard tell that Barak, son of Avinoam, had gone up to Mount Tavor.
Sisera rallied all 900 of his iron chariots, and all the forces that were with him,

From Charoshet HaGoyim to the Kishon River.

Seeing this, Dvorah urged Barak. “Get up! For this very day Yah—the Deliverer—will
hand over Sisera to you.

Don’t you know that Yah—the Warrior—strikes out before you?”

So Barak descended from Mount Tavor with his 20,000 men.

As promised, Yah—the Warrior—threw Sisera, with his chariots and his troops, into
disarray by Barak’s sword.

For his own part, in the midst of the commotion,

Sisera got down from his chariot and fled on foot.

But Barak pursued his chariot and all Sisera’s troops all the way to Charoshet
HaGoyim.

Sisera’s entire army fell to the sword,

As you might imagine,

There were no survivors.

Sisera fled on foot until he reached the tent of Yael, the wife of Chever the Kenite.

There was good will between King Yavin of Chatzor and Chever the Kenite’s
family.

Yael went out to call to Sisera. She said to him, “Turn aside, my lord. Turn aside to me,
do not fear.”

He indeed turned aside to her, into her tent no less, and she covered him with a
blanket.

“Please, give me just a little water, for I am parched,” he begged her.

So what does Yael do?

She opened up a skin of milk, let him drink his fill, and covered him again.
“Stand at the entrance of the tent,” he said to her,

Far more concerned by what happened outside the tent

Rather than within it.

“and if a man comes and asks you if there is a man inside...say there is not.”
Yael, the wife of Chever, took a tent peg in one hand, and the hammer in the other. She
approached Sisera,

And she drove the tent peg through his skull, and slammed him into the ground.

He fell, spent and exhausted, to death!
Barak continued to fruitlessly pursue Sisera. Still reeling, Yael went to call to him.
“Come here,” she insisted, “I will show you the man you seek.”

He went to her and beheld his quarry, Sisera, fallen dead,

With the tent peg still in his skull.
On that day, Elohim subdued King Yavin of Canaan before the Israelites.
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Bit by bit, the Israelites crushed King Yavin of Canaan,
Until they destroyed him.
Dvorah retold the story with Barak, son of Avinoam,
Together they sang on that day—
When locks are let loose in Israel,
When a dedicated people bless Yah—the Guardian!
Listen, O kings! Give ear, O high officials!
I, myself, sing to Yah—the Glorious,
I praise Yah—the Almighty—the God of Israel.
Yah—the Surveyor—when you came out from Seir, when you strode across the field of
Edom,
The earth shook, the skies dripped, even the very clouds were distilled into
water.
Mountains, even yonder Sinai, were nothing before Yah—the All-Encompassing,
Before Yah—the Almighty—the God of Israel.
[ |
Pathways were cut short in the days of Yael,
Travelers went by crooked paths.
There were no leaders in Israel, none at all,
Until Dvorah arose, until a mother arose for Israel.

[ ]
[ ]

Awake, awake, Dvorah! Awake, awake, and sing the song!
Get up, Barak, take your captives, son of Avinoam!

[ ]
[ ]

From the heavens they waged war
Even the stars in their courses waged war with Sisera!

[ ]
[ ]

And surely, Yael, wife of Chever the Kenite, is the most remarkable,
Of the homemakers she is the most superb.
When he asked simply for water, she gave him milk,
Presented in her finest dish she provided precious curds.
All the while, she reached out her hand for the tent peg, her right hand for a
homemaker’s hammer,
She hammered Sisera! She crushed his head! She shattered him! She pierced
his temple!
At her feet he slumped, he fell, he dropped, he died,
There, where he knelt, was where he fell, decimated.
[ |
Miles away, in a far-off chamber, surrounded by her maids
She gazes through the window. She laments from behind the lattice.
“Why don’t his chariots come? Why can’t I hear the hoofbeats of his horses?”
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Asks the mother of Sisera.
A hand on her shoulder, the wisest of her ladies searches for words,

And answers.
“Surely they’ll be finding and dividing the spoils, won’t they? There’ll be a maiden,
even two maidens, for each warrior! A spoil of dyed spools to your boy, a spoil of
embroidered goods for your Sisera,

A pair of embroidered cloths around his neck.
[ |
Thus may all your enemies perish, Yah—the Judge—may your loved ones be like the
rising sun in might,

And so the land was at rest for 40 years.

JUDGES 19-21

This all happened when there was no king in Israel.
It just so happened that there was a Levite man who dwelt way over on the far side of
the hill country of Ephraim. He went and married a woman from Beit Lechem in
Yehudah.

Things did not go well. They weren’t happy. It got worse.

And you can never be sure what really happened in situations like this, but
eventually

she did what she needed to do to get out of there.
She asserted her independence, and up and left him. She went to her father’s house, to
Beit Lechem in Yehudah,

And she stayed there for four months.
Eventually, her husband went after her. Things would be different, he insisted. He tried
to bring her home. He brought a servant with him, and a couple of donkeys.

For her part, she brought him into her father’s house, and when her father saw
him, he

was pleased to greet him.
The man’s father in law, who was the father of the young woman did not want to let her
out of his sight just yet, and prevailed upon the man, so he stayed with him three days.

They feasted together, and stayed over there.
On the fourth day, the party rose early in the morning and prepared to go,

But the young woman’s father said to his son in law,

“Have just a bite to eat before you go.”
So the pair of them sat and ate together,

And the father of the young woman said to the man,

“Why don’t you just stay here and enjoy yourselves?

Things might be better if you just took your time.”
The man prepared to go,

But his father in law urged him, so he remained and stayed over there.
On the fifth day, he rose early in the morning to go, but the father of the young woman
said, “Please, strengthen your heart.” They tarried and the day passed,
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So the pair of them ate.
The man got up to leave, he and his wife and his servant,

But his father in law, the father of the young woman, protested again.

“Look,” he said, “The day has already faded into evening. You should all stay
here.

Look how late it’s gotten already. Stay here, and enjoy yourselves,

And you can all rise early tomorrow to get on the road back to your home.”
But the man refused to stay over. He left, and they traveled on until they drew near
Yebus, which was Yerushalayim.

With him were his pair of saddled donkeys,

And also his wife.
They were near Yebus, and the sun was sinking beyond the horizon.

The servant said to his master,

“Come along, let us go to this city of the Yebusites to lodge for the night.”
But his master replied “we will not turn aside to some foreign city here that is not of
the Israelites.

No, we shall pass through it to Givah.”
“Come along,” he said to his servant. “Let us draw near one of these places,

We will stay over in Givah or in Ramah.”
So they passed by, and the sun set fully as they approached Givah, which is of
Benyamin.
They turned aside there,

And went to lodge in Givah.

The man went and sat in the square,

And, tellingly, no one took them in.
However, an old man came from his work in the fields in the evening. Now, to be clear,
this particular man lived in Givah,

Where the Benyaminites dwelled,

But he was from the hill country of Ephraim.
He looked up and saw the wayfaring man in the town square.

The old man said to him,

“Where are you going? And where do you come from?”
He said to him, “We are passing through from Beit Lechem in Yehudah to the far side of
the hill country of Ephraim. I am from there. I went to Beit Lechem in Yehudah,

And I now travel to the house of Yah—the Restorer,

But no one has taken me in.
“We have everything we need, even straw and fodder for our donkeys, and of course
food and wine for me, for your maidservant here, and for the servant,

Over with your servants.”
The old man said, “Let me take on all your needs so you might be at peace,

But do not stay overnight in the square!”
So he brought him to his house, and mixed feed for the donkeys,

And they washed their feet, ate, and drank.
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They enjoyed themselves. But soon, the men of the city, a depraved lot, surrounded the
home and pounded on the door.

They said to the man, the master of the house, the old man,

“Bring out that man that you brought to your home,

So we might rape him.”
The man, the master of the house, went out to them. “My brothers, do not do this evil
deed. Do not, please!” He said to them.

“Since this man has come into my house, do not commit this disgrace.
“Look, here is my virgin daughter, and here is the man’s wife! Please, let me bring them
out, use them to do what you see fit,

But do not commit this disgrace to this man.”

As we know, one ill turn deserves another.
The men were not willing to listen to him, so the man seized his wife and threw her
outside to the crowd.

They raped her,

And destroyed her all night until morning.

They sent her off when dawn broke.
The woman fell at the entrance of the home

Where her lord stayed

As the morning grew light.
Her lord arose in the morning and opened the doors of the home. He went out,
intending to continue on his road home,

And very nearly tripped over the woman,

His wife,

Fallen at the entrance of the home.

Her hands were barely over the threshold.
“Get up,” he said, looking down at her. “Let’s go.” But there was no reply.

He draped her over the donkey and set off back home.
When he got back home he took the knife and seized his wife. You must have seen it,
he cut her up limb by limb into twelve pieces,

And sent her out to all the territories of Israel.
Everyone who saw this said, “There has never been...we have never seen something
like this from the very beginning, ever since the Israelites went up from the land of
Egypt until today.”

So together they considered it, discussed it, and began to plan how they would
respond.
To get to the bottom of this, the Israelites went out and assembled as one community,
from Dan to Be’er Sheva and the land of Gilad.

Together they went up to Yah—the Overseer—at Mitzpah.
The leaders of all the tribes stationed themselves in an assembly of Elohim’s people.

All told, four hundred thousand armed men on foot.
Obviously, word reached the Benyaminites that the Israelites had gone up to Mitzpah.

Having gathered, the Israelites turned on the man.

“Tell us,” they said, “how this wicked matter came to be.”
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The man—the Levite, husband of the slain woman—answered

“I came to Givah, of Benyamin, myself and my wife, to lodge there.
“The men of Givah arose against me, they surrounded the house at night,

And it was me that they threatened!

However, instead, they destroyed my wife and she died.
“So I took hold of my wife, and I cut her up, and sent her to every field of Israel’s
territory.

It was them who committed an abomination and a disgrace in Israel,

Not me!
“Now look, all you Israelites,

Come and plan what to do about this
Suitably outraged, all the people rose as one to say,

“We shall not go back home, not one of us

We will not turn away with thoughts of home.
[ |
“We shall take ten men per hundred from all the tribes of Israel by lot, and likewise a
hundred per thousand, and a thousand per ten thousand. Those of us chosen will
fetch provisions for the people to prepare

For riding to Givah in Benyamin to make them answer for this disgrace

That was committed here in Israel!”
So every warrior of Israel gathered to the city, united in one force.
To investigate further, the tribes of Israel sent men through all the clans of Benyamin to
ask,

")

“What is this terrible crime that has happened among you?
“Surrender the depraved men in Givah so we can put them to death and thereby burn
the wickedness from Israel.”
But, as we know, one ill turn deserves another,
And the Benyaminites were not willing to listen to the voices of their kin, the
Israelites.
Things spiraled from there, as the Benyaminites came together from their cities to
Givah
In order to wage war with the Israelites.
All told, the Benyaminites numbered six thousand armed men,
Not even counting the men from Givah,
They numbered seven hundred, all fighting fit, mind you.
[ |
The Israelites mustered, Benyamin excluded, four hundred thousand armed men,
Each of them warriors.
They marched to Beit El to seek counsel from Elohim. The Israelites asked, “Who
should go up first to war with the Benyaminites?”
To which Yah—the Guide—answered, “Begin with Yehudah.”
The Israelites arose in the morning
Where they were encamped near Givah.
The Israelite forces formed ranks
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As they went out to war with Benyamin.
Twenty two thousand Israelites fell that day to the Benyaminites who struck out from
Givah.

Their mothers, behind lattices, lamented.
The Israelites rallied,

And formed ranks again.
Meanwhile, some of the Israelites went up to weep before Yah—the Unyielding. They
sought counsel, asking “should we continue to wage war with the Benyaminites, our
kin?”

And Yah—the Warrior—replied that the war should continue.
So the Israelites advanced upon the Benyaminites again on the second day.
Eighteen thousand Israelites, each one a warrior, fell that day

To the Benyaminites who struck out from Givah.
Desperately, the Israelites went up again to Beit El. They wept and fasted there until
evening

And offered sacrifices before Yah—the Guide.
The Israelites sought counsel from Yah—the Guide,

The ark of the covenant of Elohim was there back then,
And Pinchas, son of Elazar, son of Aharon, stood before Him in those days. The
Israelites asked, “Must we continue to wage war with the Benyaminites, or can we
desist?”

But Yah—the Tenacious—replied,

“Continue, for tomorrow I will give them over to you.”
Cleverly, the Israelites laid ambushes all around Givah.
The Israelites formed ranks at Givah once more on the third day,

As they has before.
When the Benyaminites went out to battle,

They began to cut down Israelites as they had the previous days,

But slowly they were pulled away from the city onto the pathways

That went to Beit El and to Givah.
The Benyaminites thought that surely the Israelites would be struck down before them
as they had been before,

But the Israelites planned to flee,

Drawing them from the city towards the pathways.
The Israelites positioned themselves,

And the Israelite ambush burst forth from Maareh Gavah toward Baal Tamar.
Ten thousand elite men from Israel came from the south to Givah

And waged a grievous battle

[ I
Yah—the Warrior—smote the Benyaminites before Israel. Twenty-five thousand
Benyaminites were destroyed that day,

Each one of them a warrior.
The Benyaminites saw that they had been beaten

But the Israelites had given up some of their position,
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Relying on the ambush near Givah.
The ambush devastated Givah,

Striking the entire city by the sword.
At an appointed time,

A huge column of smoke went up from the city.
The Israelites, seeing the signal, knew it was time to turn the tides.

The Benyaminites had gained some ground, killing around thirty Israelites,

And began to think that the Israelites would fall before them as they had
previously.
But as the column, that pillar of smoke,

Rose from the city, the Benyaminites turned around,

And saw the entire city being put to the blaze!
[ |
The Benyaminites turned to flee along the road to the wilderness,

But the battle overtook them

[ I
The Israelites surrounded Benyamin,

And chased them to Menuchah

[ I
Eighteen thousand men fell from Benyaminm

Each of them were men of valor.
Those that remained turned and fled to the wilderness, to the Rock of Rimon, and they
were destroyed on the roads.

The Israelites clung to them all the way to Gidom,

And two thousand more of their men fell.
As you can imagine, it was a bloody fight. All told, twenty-five thousand Benyaminites
died that day,

Each of them were men of valor.
A remnant of six hundred men fled to the wilderness,

To the Rock of Rimon,

And they stayed there for four months.
It wasn’t enough, so the Israelites went back and struck down every remaining
Benyaminite in the cities by the sword,

Even cattle, anything and everyone. Every Benyaminite city was put to the blaze.
As aresult of the unpleasantness, the men of Israel had sworn at Mitzpah:

“No man among us shall allow his daughter to be the wife of a Benyaminite.”
The people went to Beit El and sat there until the evening before Elohim,

Their voices rose up as they wept bitterly.
They lamented, “Why has this happened in Israel,

Oh Yah—the Understanding—why must we feel the loss of a tribe from Israel?”
The community rose early the following day, built an altar there,

And sacrificed burnt offerings and wellbeing offerings.
The Israelites schemed, “Is there anyone in the community, from all the tribes of Israel,
who did not bring an offering to Yah—the Remarkable?”
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For an oath had been made saying that

Any who did not offer to Yah—the Remarkable—at Mitzpah would surely die.
The Israelites pitied the Benyaminites, they were kin, after all,

And observed, “Today one tribe has been cut off from Israel.
“What shall we do for those who are left without wives?

We swore to Yah—the Witness—not to give them our daughters as wives.”
They schemed, “Is there anyone from the tribes of Israel that did not bring an offering
to Yah—the Remarkable—at Mitzpah?”

And it just so happened that no one from the camp of Yaveish Gilah

Had come with the community.
The people formed ranks

And realized that no one was there from the citizens of Yaveish Gilad.
As we know, one ill turn deserves another, so the assembly sent twelve thousand men
there, men of valor,

And commanded them,

“Go and strike down the citizens of Yaveish Gilad by sword,

Even the women and the children!
“Follow these orders:

Exterminate every man,

And every woman who has had sexual intercourse with a man.”
Among the citizens of Yaveish Gilad they found four hundred young maidens who had
not had sexual intercourse with a man,

And they brought them to the camp in Shiloh,

Which was in the land of Canaan.
The entire community sent word to the Benyaminites, who were at the Rock of Rimon,

Calling a truce.
So Benyamin returned, and the Israelites gave them the remaining women, the
maidens from Yaveish Gilad,

But there were not enough of them.
The community pitied Benyamin,

For Yah—the Divider—had made a breach in the tribes of Israel.
The elders of the assembly pondered. “What wives shall we provide for those who
remain?”

They wondered,

“For the women of Benyamin have been destroyed.”
They relented, “Let there be an enduring inheritance for Benyamin,

So that a tribe is not wiped out from Israel.
“However, we cannot give them our daughters as wives,

For the Israelites had sworn that anyone who gave a wife to Benyamin would be
cursed!
“Hmmm,” they schemed. “The festival of Yah—the Provider—at Shiloh,

Is happening now.”

[ ]

“Go and wait in ambush in the vineyards,”
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They instructed the Benyaminites.

As we know, one ill turn deserves another.
“When you see the girls of Shiloh going out to whirl in their dances, emerge from the
vineyards. That way, each of you may seize a wife from the girls of Shiloh,

And can go to the land of Benyamin.
“Then we will be blameless, and when their fathers and brothers come to us for
recompense, we might say, ‘Have pity on them, for they went without wives due to the
war,

And you could not have knowingly given over your daughters without guilt!””
So the Benyaminites did just that. They took up wives from the girls who danced,
whom they plundered,

And with them they returned to their territory,

Built the cities back up,

And settled in them.
From there, the Israelite scattered, each man to his own tribe and to his own family,

Each man to his own territory.
After all, in those days there was no king in Israel,

And each man did what was right in his own eyes.
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