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ABSTRACT 

This capstone is a translation and rendering of two narratives in the Book of Judges; 

Judges 4-5, which features the war between the Israelites and King Yavin of Canaan, 

and focuses on the leadership of Devorah, and the death of Sisera at the hands of Yael, 

and Judges 19-21, which features the narrative of the dismembered concubine and the 

war between the Israelites and the Benyaminites. The translation is designed to 

highlight the challenges of the act of translation. The rendering is designed to 

stylistically impart the narrative in alignment with certain goals, such as the depiction 

of violence and desensitization in the Book of Judges.
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INTRODUCTION TO THE CAPSTONE 

This capstone is a translation and a rendering of two narratives in the Book of Judges: 

Judges 4-5 and Judges 19-21. The translation of these narratives is an e_ort to 

showcase the work of translation, and the decisions that translators must make. The 

rendering is an e_ort to showcase some of the ideology of the Book of Judges, and is, in 

e_ect, a translation of the translation.  

 In this capstone, I will introduce a framework for how to read the Book of 

Judges, discuss the act of translating, and provide my theory of translation and 

rendering. The translation and rendering itself follows, which is heavily annotated. 

Finally, I have provided a reader’s version of the rendering.  

 

HOW TO READ THE BOOK OF JUDGES 

In order to translate and render narratives from the Book of Judges e_ectively, it was 

necessary for me to understand first how to read the Book of Judges e_ectively. When 

we embark on any task to work with a piece of literature, we must first be aware of its 

text world. Doing so enables us to understand how a text might have been received in 

the time in which it was written, and in all the eras in which it was read since then. In 

her book Text World Theory: An Introduction, Joanna Gavins describes what she calls 

the text world of a given piece of literature as “a discourse framework…[which] means 

that it is not concerned just with how a particular text is constructed but how the 
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context surrounding that text influences its production and reception.”1 A literary 

work’s text world is the combination of the world in which it was written; the context 

of the author, the culture of their time period, and the conceptual identity of the 

author. Once a literary work is published, the text world expands to include the world 

in which the text was received; the context of the readers, their culture and identities, 

and their interpretations of the text. The text world continues to grow to encompass 

the world in which it has been received since it was published; di_erent 

understandings and approaches to analysis over time, the cultures of those times, and 

the varying context. Finally, the text world includes the context in which it is currently 

being received. Each person who reads a given text supplies their own model of the 

text in their minds, which influences the meaning of the text for that individual. Many 

individuals may create similar models due to similar contexts and circumstances, but 

we all bring our own personal experiences to a text, which results in di_erent 

interpretations. This causes the text to grow and change from its initial context and 

impact, and can cause the text to have a wider meaning and impact than its initial text 

world may have involved. 

The Book of Judges, like most literature, has a vast text world. The context in 

which the Book of Judges was written is not the context in which we can read the book 

of Judges, and countless other cultural contexts have impacted its interpretation in the 

interim. When translating and rendering, we endeavor to bridge the divide between the 

 
1 Joanna Gavins, Text World Theory: An Introduction (Edinburgh: Edinburgh University Press, 2007), 8. 
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time in which the text was written and the moment in which the translation is 

performed. All the while, we remain aware of and respond to the text world of the 

literary work that exists in between. 

  To translate and render, I started by analyzing the interpretations of a number of 

biblical scholars . Much of this interpretation contributed to my understanding of the 

narratives at hand and informed both my translation and my rendering. In Judges and 

Method, several di_erent critical interpretive methods are applied to the Book of 

Judges: social-scientific, feminist, structuralist, deconstructive, ideological, 

postcolonial, gender, and cultural criticism are employed in order to better understand 

Judges. These styles of criticism can o_er a view of how the Book of Judges has been 

received and analyzed over time, which can allow for deep understanding of the Book 

of Judges’ text world, which influenced my translation and rendering. I found that 

narrative criticism, feminist criticism, and ideological criticism were the most relevant, 

and had the greatest impact on the project.  

 

NARRATIVE CRITICISM 

In his essay on narrative criticism and the Book of Judges, Richard G. Bowman notes 

that moments in which the biblical authors imagine the inner life of the biblical actors 

are “understood as indications of the narrator’s omniscient assessment of the events 

that are related through the story. As such, these comments are regarded as 
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information that is essential for a deeper understanding of the story.”2 In the moments 

in which readers are offered an insight into the inner world of biblical actors, the 

biblical authors are able to assert their voices and perspectives, since access to a 

character’s internal monologue or private thoughts and behaviors demonstrates 

omniscience. Bowman describes the different elements of a narrative that can be 

analyzed in this type of criticism, including the narrator and point of view, the narrated 

discourse and direct discourse, the structure of the narrative, the plot, the setting, and 

the characters involved. 

Bowman describes how “the narrator imposes order and coherence on the 

recounted events through the organizational structure of the story.”3 This coherent 

order is represented by the structure of the Book of Judges as a whole. The first three 

or so chapters of the Book of Judges make up the prologue, the vast majority of the 

book, through the end of chapter 16 make up the era of Judges, and the epilogue 

includes chapters 17-21. The middle section, Bowman notes, consists of stories that 

adhere to a repetitive plot structure, in which Israel is unfaithful in its relationship 

with God, which leads to Israel being oppressed by its enemies. This, in turn, leads to 

Israel petitioning God for assistance, at which point God appoints a judge to lead 

Israel.4 Bowman reports that this repetition is important in that it “indicates the 

structure of the narrative, signals key themes, and provides emphasis to central 

 
2 Richard G. Bowman, “Narrative Criticism: Human Purpose in Conflict with Divine Presence,” in Judges 
and Method, ed. Gale A Yee (Fortress Press, 1985), 19. 
3 Ibid., 26. 
4 Ibid. 
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ideas.”5 This structure can be seen in Judges 4 and 5. In Judges 4 a broad scale 

military conflict is described, and in Judges 5 it is distilled into a personal narrative, 

but both follow the pattern of oppression to liberation under a judge’s leadership in 

partnership with God. 

The epilogue, according to Bowman, serves to characterize God in a new 

fashion. Bowman notes that the deity that emerges in the epilogue of the Book of 

Judges: 

[R]efrains from intervention in order to preserve the exercise of human 

freedom, even if that exercise results in innocent victims…the narrator’s 

portrayal stresses human responsibility, not divine accountability, and 

emphasizes human interaction, not divine intervention.6 

This emphasis, after a series of narratives in which God does intervene, represents a 

shift for the author, who may be trying to draw attention to the lawlessness of the 

period in contrast to the monarchic period. The author proves this through the 

narrative, in which “human beings are irresponsible in exercising their freedom, [and 

therefore] God does not intervene.”7  

Bowman’s narrative analysis of the Book of Judges serves as a baseline for 

understanding the structure of the book as a whole, and for understanding the self-

contained narratives within. Understanding the entire scope of a narrative is vital 

 
5 Ibid., 28. 
6 Ibid., 43. 
7 Ibid. 
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when translating. If the greater context of the narrative and of the book itself is not 

understood, the translation will lack coherence. 

 

FEMINIST CRITICISM 

In her essay on feminist criticism and the Book of Judges, J. Cheryl Exum describes 

the Book of Judges, and the entire Bible, as androcentric literature, meaning that it was 

written from the perspective of men, which was and is the dominant perspective. She 

notes that: 

The starting point of feminist criticism of the Bible is not the biblical texts in 

their own right but the concerns of feminism as a worldview and as a political 

enterprise. Recognizing that in the history of civilization women have been 

marginalized by men and denied access to positions of authority and influence, 

feminist criticism seeks to expose the strategies by which men have justified 

their control over women. And because women’s cooperation in this state of 

a_airs is necessary, to varying degrees, feminist criticism also seeks to 

understand women’s complicity in their own subordination.8  

As such, she pushes for readers to understand the Book of Judges from a feminist 

perspective, in which it is understood that the women in the narratives may act against 

their own self interests in order to further the androcentric aims of the book. 

 
8 J. Cheryl Exum, “Feminist Criticism: Whose Interests Are Being Served?,” in Judges and Method, ed. 
Gale A Yee (Fortress Press, 1985), 65. 
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Exum describes precisely how a feminist critique can illuminate the 

androcentric elements of the narrative in Judges 4 and 5. She describes how:  

For all their military might…both Sisera and Barak fall short of what is expected 

of a hero-warrior… because Barak behaved in a womanly way, showing 

uncertainty…he will su_er an insult to his male pride: a woman will snatch his 

glory from him…Similarly, Sisera fails to be genuinely heroic: he flees the battle 

scene on foot rather than fighting to the end with his army.9  

Sisera is eventually brought to an end by Yael. The women in these narratives serve 

androcentric aims, since they are described in such limited terms and are only used to 

bring the narratives of the men to their conclusions. 

According to Exum, the androcentric ideals at work in the Book of Judges are 

also inflicted on the concubine in Judges 19-21. Through a feminist critical lens, the 

concubine’s distance from the Levite as an expression of sexual freedom that is 

dangerous to the androcentric worldview. Exum identifies three options in which the 

narrative could have progressed once the Levite has reached Gibeah, noting that:  

...male-male rape is too threatening to narrate, and, in terms of gender-

motivated subtext, it would leave the woman unpunished,...if we understand 

[the concubine’s] abuse as her narrative punishment [for her sexual freedom], 

then the sparing of the virgin daughter makes sense: she is not mistreated 

because she…has not committed a sexual offense against male authority.10 

 
9 Ibid., 71. 
10 Ibid., 84. 
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 This leaves just one option of the narrative, the [concubine] is punished and the 

message is conveyed that “...if you do anything that even remotely suggests improper 

sexual behavior, you invite male aggression.”11 This, again, cements the androcentric 

worldview at the cost of the safety of the women in the biblical narrative.  

While Exum’s analysis of the Book of Judges is often extreme, I incorporated 

specifically the issue of the concubine exerting her independence from the Levite in 

my translation and rendering of that narrative. The other issues of gender and 

androcentrism are present in the background of my translation and rendering, but are 

not the focus. 

 

IDEOLOGICAL CRITICISM 

In her essay on ideological criticism and the Book of Judges, Gale A. Yee describes 

how this critical method “uses literary methods within a historical and social-

scientific frame in a comprehensive strategy for reading biblical texts.”12 She further 

elucidates the way these two frames work together, noting that: 

On the one hand, the social sciences and historical analyses help to reconstruct 

or ‘unmask’ the material and ideological conditions under which the biblical 

text is produced. On the other hand, the literary-critical methods address how 

 
11 Ibid. 
12 Gale A. Yee, “Ideological Criticism: Judges 17-21 and the Dismembered Body,” in Judges and Method, 
ed. Gale A Yee (Fortress Press, 1985), 138. 
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the biblical text assimilates or ‘encodes’ these conditions in reproducing a 

particular ideology.13 

These two frames combine to illustrate and enforce an ideology within the biblical 

text. Ideologies can “…unify social groups… rationalize certain interests, beliefs, and 

behaviors… legitimate these beliefs by sanctioning them… universalize historically 

specific values…[and] naturalize them by identifying them with common sense.”14 The 

authors of the Book of Judges were certainly writing with an ideology in mind. The 

ideology that Yee identifies throughout the Book of Judges is that the events within the 

book would not have happened and would not have been necessary had there been a 

king in Israel. Yee notes that the repetition of the phrase “[i]n those days, there was no 

king in Israel” is strategically done in order to illustrate this ideology.15  

Yee proposes that the ideological comment of Judges 17-21 is that violence and 

anarchy in Israelite society is explained by the lack of a king. She describes how: 

Ideology constructs a reality for people, making the oftentimes perplexing world 

intelligible; it is not, however, the actual state of affairs in its entirety. While it 

helps people to understand or make sense of the world, ideology concurrently 

masks or represses their real situation or standing in the world.16 

In this case, the ideology of the Book of Judges is meant to encourage readers to 

appreciate and uphold the monarchic system. The repetition Yee describes of “[i]n 

 
13  Ibid. 
14 Ibid., 140-141. 
15 Ibid., 144. 
16 Ibid., 148. 
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those days, there way no king in Israel” is often paired with “each man did what was 

right in his own eyes.”17 Yee posits that the horrifying circumstances described in 

Judges 19-21 show that each man doing what is right in his own eyes, in this case the 

rape of a [concubine] and her dismemberment, is a way of life that can only lead to 

catastrophe, like the near destruction of an entire tribe of Israel.18 This destruction is 

prompted by lies on the part of the Levite. Yee describes how: 

The only truthful statement the Levite makes is that he took his wife and cut her 

into pieces and sent her throughout Israel’s territory…And the truth is not 

honorable: instead of providing a decent burial–the least he could have done for 

his wife–the Levite hacks her up and sends her out in a clearly self-serving act. 

He thus prolongs the villainy against her. The tribes supposedly gather to hear 

her story, the one behind the bloodied arm, hacked leg, and battered head that 

they received. Her limbs cry out in agony, only to be censored and silenced by 

her husband’s rhetoric.19 

This illustrates the ideology of the Book of Judges. Yee’s describes how the Book of 

Judges, and particularly its epilogue, is making a comment that this is not how 

civilized people behave, and this is not a way of life that Israel should strive to 

embrace ever again.  

 
17 Ibid., 154. 
 
18 Ibid., 155. 
19 Ibid., 156. 
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I believe that modern readers, when confronted with narratives like the one that 

appears in Judges 19, or its twin in Genesis 19, cannot look past the horror of the 

action that takes place. However, it is important to recognize that the biblical author 

does not condone the violence that takes place, and in fact, Judges 19 can and should 

be read as a dark satire in which this violence is abhorred by the author. While I do not 

hold the regard for the overlay of “in those days there was no king in Israel,” that Yee 

does, I agree that these narratives are a searing critique of a society that is 

desensitized to violence. This theme features heavily in the translations and 

renderings that I completed for this project. 

These critical essays are never directly referenced in the translations and 

renderings. Nevertheless, a thorough understanding of the interpretive scope of the 

Book of Judges was necessary prior to translation, and much of the analysis within 

Judges and Method contributed to this understanding. This, in turn, contributed to the 

translation and rendering I produced, albeit latently.  
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THEORY OF TRANSLATION 

INTRODUCTION  

The translation for this capstone project occurred in two stages. The first was a direct 

translation, in which I attempted to provide a faithful and coherent translation of the 

original text. The second was an interpretive rendering of the text, in which I 

attempted to o_er an interpretation of the text in line with specific goals and bearing in 

mind authorial intent. This section will discuss the act of translation as a whole, and 

will cover the goals, challenges, and considerations of both of these stages. 

 

THE ACT OF TRANSLATION 

The Italian phrase traduttore, traditore, means “the translator is a traitor.” This turn of 

phrase is an exemplary place to start when one considers the role of the translator and 

the act of translation. There is no way to create a perfect one-to-one correspondence in 

translation from one language to another. There are always sacrifices that must be 

made, decisions that must be worked through, and things that must be missed. In this 

way, to translate is to turn traitor to the original language, and sometimes to the 

language of translation as well. Try as we might to craft faithful translations that 

capture the entirety of the experience of reading in the original, translators must 

interpret, and therefore must betray the original language. 

 A pun in one language will never translate as smoothly as it reads in the original 

language. This is even true of the phrase traduttore, traditore, the paronomasia in the 

Italian is subtle while being apparent, but no translation can ever capture this as 
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epciently as the original. Syntax, gendering, conjugation, and so many other factors 

can di_er greatly from one language to another. Some languages may even di_er on the 

way words or sounds are constructed. The assonance that one may experience when 

reading poetry in the original language may turn into a cacophony when translated into 

another. Translators are asked to make decisions about what is the most important to 

them so that they are able to adequately communicate the message of the original text 

into the translated language. Therefore, the translator, merely by making those 

decisions, becomes an interpreter of the text.  

 If this is true in the act of translation between modern languages, how much 

more must it be true of the act of translating an ancient text into a modern language? 

Not only are translators of ancient text asked to make decisions about language, they 

must also become cultural translators as well, and translators across eras. One word 

or phrase might have one meaning at one point in time, and might take on di_erent 

interpretations and connotations in di_erent time periods. Very quickly, translating 

something as ancient as the Hebrew Bible becomes a quagmire of translational 

dipculties and cultural confusions.  

 Despite all of these dipculties and the seeming impossibilities when it comes to 

the act of translation, it is still a worthy endeavor. Translating brings us very close to 

the people who wrote the text in question, translators are forced to make assumptions 

about what the author believed and what they meant to communicate through the 

narrative in question. By translating the Hebrew Bible, this adds a new layer of 

connection to those for whom this is an essential religious text. Additionally, the act of 
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translation can allow for some deeply moving interpretation. If a translator allows 

themselves to interpret with a specific goal in mind, they can draw out di_erent 

aspects of the text, and make translational decisions that suit that goal, resulting in a 

translation that can teach and guide.  

 There are di_erent motivations for these types of interpretive translations. For 

instance, in Maria Sahvana Headley’s introduction to her translation of Beowulf, she 

notes that:  

As much as Beowulf is a poem about Then, it’s also (and always has been) a 

poem about Now, and how we got here. The poem is, after all, a poem about 

willfully blinkered privilege, about the shock and horror of experiencing 

discomfort when one feels entitled to luxury.20 

 In order to bridge this divide between “Then” and “Now,” Headley innovates in the 

voice of her narrator. In developing the voice of the narrator of Beowulf, she notes that 

she spent “a lot of time imagining the narrator as an old-timer at the end of the bar, 

periodically pounding his glass and demanding another. I saw it with my own eyes.”21 

Her translation reflects this narrative style, bringing the text up to our own day and 

age. 

In her introduction to her translation of The Odyssey, Emily Wilson describes 

her approach to interpretive translation, which bridges matching the authorial intent 

with the gravitas the text itself brings to the table. She writes that:  

 
20 Maria Dahvana Headley, Beowulf: A New Translation (New York: Mcd X Fsg Originals; Farrar, Straus 
And Giroux, 2020), ix–x. 
21 Ibid., xvi. 
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Homer’s language is not colloquial, and it avoids obscenity, but it is not 

bombastic or grandiloquent. The notion that Homeric epic must be rendered in 

grand, ornate, rhetorically elevated English has been with us since the time of 

Alexander Pope. It is past time, I believe, to reject this assumption… I have 

frequently aimed for a certain level of simplicity, often using fairly ordinary, 

straightforward, and readable English.22  

Wilson thereby seeks not to elevate the rhetoric of the text merely out of deference, but 

rather to balance an esteem for the text with what she believes to be the author’s 

original intent.  

In his introduction to his translation of The Epic of Gilgamesh, Sophus Helle 

discusses his interpretations of the lacunae that exist as a matter of necessity in the 

text, due to its missing pieces. Helle writes that:  

In the blank spaces, readers can get a sense of the epic as it really is. They show 

the seams of a story that has been stitched together from multiple manuscripts, 

none of which holds the entire text…We cannot possess the ancient text, we 

cannot grasp it and make it ours, since the original form that was sung in 

ancient Uruk will forever escape us. The missing sections show the 

unsurmountable distance that remains between us and the epic, and that 

distance can be engaging.23  

 
22 Homer, The Odyssey, trans. Emily Wilson (New York: W. W. Norton & Company, 2018), 83. 
23 Sophus Helle, Gilgamesh (Yale University Press, 2022), xxv. 
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Helle therefore asks his readers to engage with the text even when the text is lacking, 

to imagine the entirety of the text world in which the epic has existed.  

Each of these translators o_ers their own interpretations on the original text. 

They read these ancient texts in their original languages and reacted to the emotions 

and connections that the text elicited in them, and in turn sought, through their 

translations, to elicit similar emotions and connections in their readers.  

When I translated Judges 4-5 and Judges 19-21, I did so in two stages, each with 

their own interpretive goals. I have detailed those goals and the methods I employed to 

achieve them in the sections below.  

 

THE TRANSLATION 

 My goal for the initial stage of translation was to provide a faithful and coherent 

translation of the original text. This translation is meant to be clear and readable, but 

should bring out specific attributes of the Hebrew text and the dipculties in 

translating them. In any act of translation, certain decisions must be made when the 

original language has factors that do not translate directly to the language of 

translation. I did my utmost to feature those dipculties while still attempting to 

provide a coherent translation. In e_ect, though all translating must have some 

interpretation, this translation is meant to be as straight forward and neutral as 

possible. 

 There are several issues that come up time and time again when translating the 

Hebrew Bible into any other language, but English specifically. Some of these issues 
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come up specifically in my translation of chapters 4 and 5 and 19-21 of The Book of 

Judges. When relevant, I will provide references to specific verses in which these 

dipculties are prevalent, and will describe the choices I made as translator when 

facing these dipculties.  

 One major issue that translators will face when translating from Hebrew to 

English is the issue of syntax. Put simply, syntax refers to how words are arranged in 

phrases and sentences in any given language. Most sentences in English follow 

subject-verb-object order, meaning that a simple sentence might read “she read the 

book.” In this example “she” is the subject, “read” is the verb, and “the book” is the 

object. In Hebrew, this becomes more complicated. In Judges 4:19 it states ַ־תאֶ חתַּפְתִּו

בלָחָהֶ דואֹנ  which I have translated as “So she opened up a skin of milk.” In Hebrew, the 

first word, ַחתַּפְתִּו , is both a verb that is marked to indicate the subject’s gender and 

number, and then the object of “a skin of milk” follows. However, sometimes the verb 

and the subject are separated even further. In Judges 4:21 it states ַ־תאֶ רבֶחֶ־תשֶׁאֵֽ לעֵיָ חקַּתִּו

להֶאֹהָ דתַיְ , which I have translated as “Yael, the wife of Chever, took the tent peg.” 

However, the first word, ַחקַּתִּו , means “she took,” which serves as the verb. The name ָלעֵי  

follows, which means “Yael,” the subject of the sentence. Finally, the object, here “the 

tent peg,” is listed. Therefore, the Hebrew sentence features a verb marked for gender, 

the subject, and then the direct object. I chose to translate this in the standard English 

format of subject, verb, object, for the sake of coherence. In this translation, my 

decision-making process generally favors coherence in target language rather than the 

characteristics of the original language. 
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Occasionally, when the syntax in the Hebrew felt strange, I attempted to convey 

something of the strangeness in the translation. For instance, in Judges 5:19, the text 

reads ֶּוּחקֽלָ אֹל ףסֶכֶּ עצַב  which I have translated as “but a profit of silver they did not take.” 

In this verse, the subject is far removed in the first stich of poetry, but is recalled in the 

marked verbal form ָוּחקֽל  found at the end of the verse. The stich in question, and 

therefore the phrase in question, begins with the object, which is irregular but not 

uncommon. To reflect this irregularity, I chose to translate this phrase with the object 

first, since that is irregular in English as well. 

Hebrew prepositions are often derived from words that are more than small 

particles of speech, as is typical in English. In Hebrew, many prepositions are related 

to body-parts. For instance, in Judges 20:23 the text states ִהוָהֹיְ־ינֵפְל  which I have 

translated as “before YHVH.” However, the Hebrew word for “before” contains an 

illusion to faces, םינפ . While it’s unclear whether or not this was understood as a bodily 

connection by contemporary readers, it clearly means “before” in simplest terms. 

Therefore, I translated these types of prepositions without referencing anything 

related to the body.  

Another issue faced by translators of the Hebrew Bible is deciding how to 

translate words which communicate a great deal in Hebrew into a language that may 

not be as marked. For instance, certain Hebrew words are marked for gender, number, 

and person, and some are marked for tense or aspect as well. A single Hebrew word 

can therefore communicate a great deal more than a single English word, and therefore 

may require multiple words in the language of translation to communicate the same 
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message. In Judges 19:4 the text reads ַםשָֽׁ וּנילִיָּוַ וּתּשְׁיִּוַ וּלכְאֹיּו  which I have translated as 

“they ate, they drank, they stayed over there.” However, the subject of “they” is 

communicated within the verbs themselves in the Hebrew, therefore the repetition of 

“they” in the English feels a little obtrusive. In Hebrew, it is possible to subtly 

communicate who is performing an action, and any ambiguity that might be held in the 

subject “they” maintains that subtlety. However, in English, the same thing cannot be 

accomplished so smoothly. Whenever a series of verbs like this came up in the original 

text, I maintained the subject repetition in the English translation to call attention to 

this issue in translation. This type of subtlety and translation dipculty also applies to 

relational words like possessives, which are marked and attached to words di_erent in 

Hebrew than in English, and are therefore communicated more epciently.  

 The tetragrammaton is a challenge for anyone wishing to translate sections of 

the Hebrew Bible. This comes up immediately in this translation, in Judges 4:1. It is 

important to remain consistent throughout a translation like this. When it came to the 

translation of the tetragrammaton, I wanted the translation to reflect that the name has 

come to be unpronounceable in Jewish tradition, but that it is simply a proper name 

like any contemporary deity would have had. For this reason, I chose to translate the 

tetragrammaton as “YHVH” to mark the proper name of the deity in as neutral a 

fashion as possible.  

 Some issues in this translation are cultural. There are temporal words and 

phrases like in Judges 19:8 and 19:9 that refer to the passage of time and the specific 

time of day. This may have been better understood by a contemporary audience in the 
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time in which it was written, but I can only make my best guesses as to what is meant 

by some of these phrases. In this straightforward translation, I chose to translate these 

as directly as possible, which leads to phrases like “the day has waned” and “the day 

declines” in 19:9. The same is true with some of the verses that refer to things that are 

not in my cultural repertoire. In Judges 19:21 the text states ַםירִוֹמחֲלַ לבׇיָּו  which I have 

translated as “mixed feed for the donkeys.” Donkey feeding practices are outside of my 

cultural repertoire, and I therefore must make my best guess as to what phrases like 

this might mean. 

 All of these translation issues and more needed to be addressed in my 

translation of Judges 4-5 and 19-21.  

 

THE INTERPRETIVE RENDERING 

When it came to my interpretive rendering of the text, I had several goals. First, I 

wanted to consider the authorial intent. It is dipcult to determine the cultural, social, 

and emotional impact an author wished to create when the author is so far removed, 

as is the case in the Hebrew Bible. However, authorial intent is still important to 

consider when translating. I believe that all readers, and translators in particular, are 

honor-bound to read and interpret the text in a way that maintains authorial intent. If 

we ignore the text world of a literary work, and if we ignore the author-reader contract, 

we are abusing the text.  In order to maintain integrity, and to honor that author-reader 

contract, I relied on genre and word choice. I believe that there are satirical elements 

to both Judges 4-5 and Judges 19-21, and I believe both narratives provide satirical 
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commentary on the role of violence. Judges 4-5 feature violence very graphically and 

might seem to celebrate it, were it not that the narrative ends with the mother of Sisera 

waiting for her child, who will never return home. Judges 19-21 features a scenario in 

which one vile and repulsive act must be exchanged for another vile and repulsive act, 

the reader is asked to imagine the violence that occurs to the young woman, and the 

violence snowballs into war and the theft of young women on a grand scale. I sought to 

maintain this satirical voice, which I accomplished primarily through my additions to 

the text. The addition in Judges 4:20 was in pursuit of this goal, in which I clarify 

Sisera’s obliviousness to the threat Yael poses by stating that he was “far more 

concerned by what happened outside the tent, rather than within it.” This clarifies the 

subversion of expectations that is clear in the Hebrew, but is dipcult to accomplish 

with as much subtlety in English.  

 Additionally, I sought to choose words in the renderings that responded to a 

wider field of meaning of a given word, rather than choosing a literal translation. For 

instance, in Judges 20:13, the original text uses the term ֲםהֶיחֵא  which refers to the 

relationship between the Benyaminites and the Israelites. Taken literally, this word 

could be translated as “their brothers,” as I have done in the translation. However, this 

word encompasses a broader field of relationship, and I have therefore used “their kin” 

in the rendering.  

 In this rendering, I changed a great deal of the syntax. As noted in the section on 

translation, maintaining some of the oddities in the Hebrew syntax was important in 

order to illustrate the issue of syntax in translation. However, in the rendering I chose 
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to prioritize coherence and narrative structure rather than remaining faithful to the 

syntax of the original language. This is most clear in sections of discourse within the 

narrative. In Judges 4:9 the text states ַהָ רמֶאֹתּוJK ֵלֵאK ִמָּעK  which I have translated as 

“[s]he said, ‘I will certainly go with you…” and rendered as “‘Very well,’ she said, ‘I will 

certainly go with you…” This allowed the rendering to flow more elegantly in English.  

 Another goal of this rendering was to inspire the reader to participate actively in 

the narrative. In his book The Company We Keep: An Ethics of Fiction, Wayne C Booth 

stresses the importance of readers developing an ethics of reading when they 

experience literature. In fact, Booth goes so far as to suggest that readers develop 

relationships, or friendships, with the books that they read.24 The texts we choose to 

read have an e_ect on us, and it is important to consider what that e_ect might be. 

Author John Darnielle states that “[i]f you start wanting to visit dark pockets of 

imagination, that may or may not change you as a person…it might have some e_ect on 

that way you think of things, there’s a sense in which you want to be a steward of what 

you let in.”25 As the renderer of these texts, it is my duty to guide readers in the 

relationship that they will develop with these texts. In this rendering, I wanted to push 

back against the inclination that many might have to read this text as a canonical 

biblical text, which can create distance and result in a clinical treatment of the text. 

Instead, I wanted reader to take an active role, to perform the text as they read it, to let 

 
24 Wayne C Booth, The Company We Keep : An Ethics of Fiction (Berkeley, Calif.: University Of California 
Press, Dr, 1988). 
25 LA Review of Books, “John Darnielle, Wolf in White Van,” YouTube, October 22, 2014, 
https://www.youtube.com/watch?v=XPPCXlQ2k4I. 

https://www.youtube.com/watch?v=XPPCXlQ2k4I
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it have some e_ect on them, and to change the way they think of things, as Darnielle 

references.  

 To accomplish this, I took inspiration from Headley’s translation of Beowulf, in 

which she imagined the narrator at times as the “an old-timer at the end of the bar.” 

The voice I imagined for the narrator in this rendering was a friend inclined to gossip 

over co_ee. There have been times when I have listened to what I assumed to be 

friendly and lighthearted gossip over co_ee, but have slowly come to realize that there 

was something more nefarious and ill-intentioned in the stories being passed along, 

which led me to suspect the storyteller’s involvement and intentions. The narrator in 

these renderings is a similar kind of storyteller. In the musical Natasha, Pierre, and the 

Great Comet of 1812, which is based on a small section of the novel War and Peace, 

there are a series of upbeat and raucous songs about Anatole, a young rake, who 

prepares to whisk Natasha, a naïve young woman, away from her family to marry her 

in secret. The audience is lulled into the game, until very suddenly the cheer and 

merriness falls away when the plot is uncovered. Very suddenly, the audience is forced 

to remember the peril that Natasha was in, and the very real consequences the plot 

might have had should it have come to fruition. The reality sinks in like a cold stone in 

the pit of the stomach. I sought to evoke a similar feeling in my rendering. The familiar 

and gossipy tone of additions such as “[a]s you know,” in Judges 4:1, and “as you might 

imagine” in Judges 4:16 are designed to invite this type of reading. By addressing the 

audience directly, I sought to pull them into the reading in a new way. This 

defamiliarizes the text and can allow readers to engage with it, not as part of the 
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biblical corpus and therefore weighed down by the baggage that accompanies it, but as 

narratives in their own right.  

 Just as in the translation, the rendering needed to address the divine name. In 

the translation I chose “YHVH,” but that is, of course, unpronounceable, and therefore 

would not suit the rendering. I wanted to take a direction that would recognize the fact 

that “ הוהי ” is a proper noun while also suiting the goals of the rendering. I took 

inspiration from the Reconstructionist siddur Kol Haneshamah: Shabbat Eve, that was 

published in 1989. In this siddur, when the tetragrammaton is used, it is translated in 

the form of what appears to be a fraction. The name “Yah” appears as the numerator, 

and an epithet appears as the denominator. Below is an example from Psalm 95: 

 
 I also took inspiration from the qualities of Mesopotamian deities. Helle 

discusses the changeable nature of Mesopotamian deities in his introduction to 

Gilgamesh. He writes that the goddess Ishtar was “the most complex and 

unpredictable deity in the Babylonian pantheon, patron goddess of sex, destruction, 

paradox, and transformation.”26 He further expounds to note that Ishtar “is always 

changeable and always changing everything around her, turning mountains into 

valleys, men into women, and weaklings into warriors.” Gods in ancient Mesopotamia 

were changeable, and that conception of divinity exists within the biblical text.  

 
26 Helle, xix. 
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With the emphasis placed on the Shema in Jewish prayer, and therefore the 

unity of God, I believe that it is easy to forget that in the Bible, הוהי  has many traits and 

personas. I sought to show this through my descriptions of the deity. In this rendering I 

use “Yah” and add an epithet within em-dashes. This both illuminates the multifaceted 

nature of the deity and defamiliarizes the text to readers. This choice also invites 

readers to question the use of the epithet, to wonder if the speaker, be it narrator or 

character, has chosen that epithet to suit their intentions.  

The final element of the rendering that requires explanation is the use of 

lacunae. Similar to Helle, I believe that lacunae can further invest the reader in the 

narrative, to imagine what might have existed in the gap that a lacuna represents. In 

my rendering, I used lacunae in two ways. First, I used them to represent the 

composite nature of the poetry in Judges 5. It is a challenge to make any headway in 

translation with a good deal of Judges 5 because it is out of context and nonsensical 

within the narrative. For instance, I translated Judges 5:17 as “[a]cross the Jordan 

settled Gilad, and Dan, why did he sojourn with ships? /Asher dwelt on the seashore, 

he settled at his ports.” However, this is completely out of place in the larger context of 

the poem. Therefore, in order to preserve the coherence of the narrative, I substituted 

lacunae for these challenging insertions. Lacunae also feature when the text is 

needlessly detailed, or when we do not have the cultural context to make meaning of 

the text. For instance, I translated Judges 20:16 as “[o]f all this people, seven hundred 

were select men who were left-handed, all of these could hurl a stone at a hair without 

missing.” I am not aware of why the author specifically mentioned that the men were 
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left-handed, such a thing is not in my cultural repertoire and I believe it would only 

distract from the narrative, so it has been omitted from the rendering.  

I also used lacunae as a way to invite readers to pause before continuing. For 

instance, I wanted to create additional distance between the violence described in 

Judges 5:27 and the consequences of the violence described in 5:28. Therefore, I 

included a lacuna. When reading silently, this lacuna can allow readers to take a 

breath and prepare for the change in scene and tone. When performing the text aloud, 

this can be a signal for a prolonged silence before continuing.  
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THE TRANSLATION AND RENDERING 

The original text, translation, and rendering are presented below in a verse-by-verse 

format. The original text is presented in Hebrew, the translation is presented in this 

serif font, and the rendering is presented in the sans serif version of this font.  

 

JUDGES 4-5 

4:1 

  ׃תמֵ דוּהאֵוְ הוָהֹיְ ינֵיעֵבְּ ערַהָ תוֹשׂעֲלַ לארָשְׂיִ ינֵבְּ וּפסִיֹּוַ
The Israelites persisted in doing that which was displeasing to YHVH27 since28 Ehud 
had died. 

As you know29, Yah—the Enlightened—30disapproved of how the Israelites behaved, what 
with Ehud then being dead. 

4:2 

׃םיִוֹגּהַ תשֶׁרֹחֲבַּ בשֵׁוֹי אוּהוְ ארָסְיסִֽ וֹאבָצְ־רשַׂוְ רוֹצחָבְּ Kלַמָ רשֶׁאֲ ןעַנַכְּ־Kלֶמֶ ןיבִיָ דיַבְּ הוָהֹיְ םרֵכְּמְיִּוַ  

YHVH handed them over31 to Yavin, king of Canaan who ruled in Chatzor.32 Sisera was 
the commander of his army, he was based in Charoshet Hagoyim. 

 Yah—the Ultimate—gave them over33 to King Yavin of Canaan, who ruled in Chatzor. Sisera 
was his commander, who was based in Charoshet HaGoyim. 

4:3 

׃הנָשָׁ םירִשְׂעֶ הקָזְחׇבְּ לאֵרָשְׂיִ ינֵבְּ־תאֶ ץחַלָ אוּהוְ וֹל לזֶרְבַּ־בכֶרֶֽ תוֹאמֵ עשַׁתְּ יכִּ הוָהֹיְ־לאֶ לאֵרָשְׂיִ־ינֵֽבְ וּקעֲצְיִּוַ  

 
27 “YHVH was chosen to mark the proper name of the deity while maintaining neutrality. 
28 I read the vav in ְדוּה֖אֵו  as circumstantial, describing the circumstances in which the Israelites 
persisted. 
29 Addressing the readers to make them active participants in the narrative. 
30 In the rendering, I represent the tetragrammaton as “Yah” with an assigned epithet. This is based on 
the 1989 Kol HaNeshamah Reconstructionist siddur. The epithet is meant to invite readers to wonder 
who is assigning the epithet and for what reason. 
31 I chose this translation of the term ְּד֙יַב םרֵ֣כְּמְיִּוַ   because it is an idiom with similar force in English that 
maintains the embodied reference of the Hebrew. 
32 I read the vav in ְוֹ֙אבָצְ־רשַׂו  as conjunctive, but I believe that the preceding etnachta works best as a full 
stop due to the shift in focus. 
33 I did not maintain “handed them over” in the rendering in order to distance the rendering from the 
more embodied prepositions in the Hebrew. 
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The Israelites cried to YHVH, for he had nine hundred iron chariots, and he had 
oppressed the Israelites with force for twenty years.34 

Sisera had brutally quelled the Israelites for twenty years, the Israelites cried out to Yah—
the Merciful— for Sisera had nine hundred iron chariots.35 

4:4 

׃איהִהַ תעֵבָּ לאֵרָשְׂיִ־תאֶ הטָפְשֹׁ איהִ תוֹדיפִּלַ תשֶׁאֵ האָיבִנְ השָּׁאִ הרָוֹבדְוּ  

But Dvorah, a woman, a prophetess, wife of Lapidot,36 she administered justice37 over 
Israel at that time. 

So38 Dvorah—a woman, a prophetess, the wife of Lapidot—39she was the leader40 in Israel 
at that time. 

4:5 

׃טפָּשְׁמִּלַ לאֵרָשְׂיִ ינֵבְּ הָילֶאֵ וּלעֲיַּוַ םיִרָפְאֶ רהַבְּ לאֵ־תיבֵּֽ ןיבֵוּ המָרָהָ ןיבֵּ הרָוֹבדְּ רמֶתֹּ־תחַתַּ תבֶשֶׁוֹי איהִוְ  
She would sit beneath Devorah’s Palm, between Ramah and Beit El, in the hill country 
of Ephraim, and the Israelites would go up to her for pronouncements. 

The Israelites would go to her for adjudications41, in those days she would sit beneath 
Dvorah’s Palm, between Ramah and Beit El, in the hill country of Ephraim.   

4:6 

 רוֹבתָּ רהַבְּ תָּכְשַׁמָֽוּ Kלֵ לאֵרָשְׂיִ־יהJֵאֱ הוָהֹיְ הוָּצִ אֹלהֲ וילָאֵ רמֶאֹתּוַ ילִתָּפְנַ שׁדֶקֶּמִ םעַנֹיבִאֲ־ןבֶּ קרָבָלְ ארָקְתִּוַ חלַשְׁתִּוַ     
׃ןוּלבֻזְ ינֵבְּמִוּ ילִתָּפְנַ ינֵבְּמִ שׁיאִ םיפִלָאֲ תרֶשֶׂעֲ Zמְּעִ תָּחְקַלָוְ  

She sent for Barak, son of Avinoam from Kedesh in Naftali, and she said to him, 
“Hasn’t42 YHVH, the God of Israel commanded you to go and march to Mount Tavor, 
and to take with you 10,000 men from the Naftalites and the Zebulunites?” 

 
34 The structure of this Hebrew verse is vague and a little strange, since ֔וֹל  and ְ֠אוּה֠ו  are technically 
unidentified, and could refer either to YHVH or to Sisera. I maintained that vagueness in the translation. 
35 For the sake of narrative coherence, I specified who was doing the oppressing, and reordered the 
sentence to read more narratively. 
36 Dvora is introduced with three clarifying roles: “woman,” “prophetess,” and “wife of Lapidot,” this is a 
noteworthy introduction for a woman in biblical literature, so I sought to capture the way she is defined 
in the translation. 
37 This carries some of the connotation of ֹׁהטָ֥פְש  while maintaining some of the quality of rulership. 
38 Changing the disjunctive “but” to “so” further cements Dvorah as an answer to the problems of the 
Israelites described in the previous verse, and might lead readers to expect that she is set up to kill 
Sisera, rather than Yael. 
39 I added the em dashes in the rendering to draw the connection between the epithets that are assigned 
to Dvorah and the epithets connected to God’s name. 
40 This is more specific to the rulership aspects without seeking to maintain any reference to “judge.” 
41 This carries more of the aspects of law that are missing from the previous verse. 
42 Many translations leave out the interrogative, which comes from ֲֹלה א֥ . I think it gives the verse a 
mocking or cynical quality. 
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She summoned Barak, son of Avinoam from Kedesh in Naftali. She fixed him with a steely 
glare.43 “Why haven’t you left? Hasn’t Yah—the Commander—the God of Israel, ordered 
you to go and march to Mount Tavor with 10,000 men from Naftali and Zebulun?” 

4:7 

׃Zדֶיָבְּ וּהיתִּתַנְוּ וֹנוֹמהֲ־תאֶוְ וֹבּכְרִ־תאֶוְ ןיבִיָ אבָצְ־רשַׂ ארָסְיסִֽ־תאֶ ןוֹשׁיקִ לחַנַ־לאֶ Zילֶאֵ יתִּכְשַׁמָוּ  

“I shall draw Sisera, the commander of Yavin’s army, to you at the Kishon River, with 
his chariot and his multitudes, and I shall hand him over to you.”44 

“Perhaps I should be the one to draw Sisera, Yavin’s commander to you at the Kishon River, 
with all his chariots and his forces, perhaps I shall give him over to you!” 45 

4:8 

׃Kלֵאֵ אֹל ימִּעִ יכִלְתֵֽ אֹל־םאִוְ יתִּכְלָהָוְ ימִּעִ יכִלְתֵּ־םאִ קרָבָּ הָילֶאֵ רמֶאֹיּוַ  
But Barak said to her, “If you go with me, then I will go, but46 if you do not go with me, I 
cannot go.”47 

Barak waveringly48 replied “if you go with me, I will go. But if you do not go with me, I cannot 
do it.” 

4:9 

 םקׇתָּוַ ארָסְיסִ־תאֶ הוָהֹיְ רכֹּמְיִ השָּׁאִ־דיַבְ יכִּ Kלֵוֹה התָּאַ רשֶׁאֲ Kרֶדֶּהַ־לעַ Zתְּרְאַפְתִּֽ היֶהְתִֽ אֹל יכִּ ספֶאֶ Kמָּעִ Kלֵאֵ JKהָ רמֶאֹתּוַ
׃השָׁדְקֶ קרָבָּ־םעִ Kלֶתֵּוַ הרָוֹבדְּ  

She said, “I will certainly go with you. However,49 there shall be no glory for you on the 
route you take, for it is by a woman’s50 power51 that YHVH will hand over Sisera.” So 
Dvorah went with Barak to Kadesh. 

 
43 I double down on the mocking quality in the rendering by adding this, which both displays Dvorah’s 
disdain for Barak and highlights her military power. 
44 I wanted to maintain some of the syntax here while still aiming for coherence, so I displaced Sisera to 
the beginning of the verse, but kept the rest aligned with the Hebrew. 
45 The bolded words are meant to emphasize the subversion of expectations, one might expect Barak to 
be the military expert, but instead Dvorah fills that role. 
46 I read the weqatal form of ְיתִּכְלָ֑הָו  is apodictic, meaning that it is a conditional phrase expressing a 
logical result, according to “A Guide to Biblical Hebrew Syntax” by Bill T. Arnold and John H. Choi. 
47 Correspondingly, I read the yiqtol form of ֵלֵֽאG  as a contingent permission, but due to the ambiguity of 
“may not,” I chose “cannot.” 
48 I chose the descriptor here to encapsulate some of the grammar issues I note in the footnotes for the 
translation of this verse.  
49 The idiom ִּי֩כ ספֶאֶ֚   signals a restrictive clause (Arnold and Choi), which in contact means that Dvorah will 
go, but her going will limit the glory for Barak. 
50 The shift from “I” to “a woman” is significant, as it is a clue that though readers might expect Dvorah to 
kill Sisera, it will be through the actions of another woman, Yael. 
51 This should read “hand over” similar to 4:2, but this is a dioerent issue given the agent of the handing 
over. “A woman’s power” aligns with how I read ַדי  in Hebrew. 
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“Very well,” she said, “I will certainly go with you. But there will be no renown for you by this 
road. When Yah—the Deliverer—gives over Sisera, it will be into a woman’s hands.” So, of 
course, Dvorah went with Barak to Kadesh.52  

4:10 

׃הרָוֹבדְּ וֹמּעִ לעַתַּוַ שׁיאִ יפֵלְאַ תרֶשֶׂעֲ וילָגְרַבְּ לעַיַּוַ השָׁדְקֶ ילִתָּפְנַ־תאֶוְ ןלֻוּבזְ־תאֶ קרָבָּ קעֵזְיַּוַ  

Barak rallied Zebulun and Naftali to Kedesh, ten thousand men went up on foot, and 
with him went Dvorah.53 

Barak rallied ten thousand men from Zebulun and Naftali to go up on foot, and with him 
went Dvorah. 

4:11 

׃שׁדֶקֶ־תאֶ רשֶׁאֲ םינִּנַעֲצַבְּ ןוֹליאֵ־דעַ וֹלהֳאׇֽ טיֵּוַ השֶׁמֹ ןתֵחֹ בבָחֹ ינֵבְּמִ ןיִקַּמִ דרָפְנִ ינִיקֵּהַ רבֶחֶוְ  
Elsewhere,54 Chever the Kenite separated from the Kenites, (from the descendants of 
Chovav, the father-in-law of Moses), he laid out his tent near the oak in Tza’ananim 
which was at Kedesh. 

A short ways away, Chever the Kenite parted from the rest of the clan—they were 
descendants of Chovav, the father-in-law of Moses. Chever laid out his tent near the oak in 
Tza’ananim, which was near Kedesh. 

4:12 

׃רוֹבתָּ־רהַ םעַנֹיבִאֲ־ןבֶּ קרָבָּ הלָעָ יכִּ ארָסְיסִֽלְ וּדגִּיַּוַ  
Sisera was informed that Barak55, son of Avinoam, had gone up Mount Tavor. 

Meanwhile, Sisera heard tell56 that Barak, son of Avinoam, had gone up to Mount Tavor. 

4:13 

׃ןוֹשׁיקִ לחַנַ־לאֶ םיִוֹגּהַ תשֶׁרֹחֲמֵ וֹתּאִ רשֶׁאֲ םעָהָ־לכׇּ־תאֶוְ לזֶרְבַּ בכֶרֶ תוֹאמֵ עשַׁתְּ וֹבּכְרִ־לכׇּ־תאֶ ארָסְיסִֽ קעֵזְיַּוַ  

 
52 In many instances in the rendering, I alter the syntax, particularly in discourse, so that it reads more 
conversationally or narratively and subverts readers’ expectations on what a biblical passage might 
sound like. 
53 Since this verse is fairly straightforward in terms of translation, I maintained the syntax of the Hebrew 
as faithfully as possible. 
54 I am signaling that the vav which begins this verse is directing the readers away from the previous 
narrative. This is an aside to which readers will return later. 
55 This might read as “it was told to Sisera,” which would be a more faithful translation. However, I 
believe that “Sisera was informed” is more coherent than “it was told to Sisera,” given the general 
preference for avoiding passive voice in English. Hebrew utilizes the passive much more fluidly than 
English, so “it was told to Sisera” reads coherently and fluidly in Hebrew, but not in English.  
56 This is more conversational and less militaristic, which is in line with my goal of active readership in 
the rendering. 
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Sisera rallied all his chariots, 900 iron chariots, and all the forces57 that were with him 
from Charoshet HaGoyim to the Kishon River. 

Sisera rallied all 900 of his iron chariots, and all the forces that were with him from 
Charoshet HaGoyim to the Kishon River. 

4:14 

 תרֶשֶׂעֲוַ רוֹבתָּ רהַמֵ קרָבָּ דרֶיֵּוַ Zינֶפָלְ אצָיָ הוָהֹיְ אֹלהֲ Zדֶיָבְּ ארָסְיסִֽ־תאֶ הוָהֹיְ ןתַנָ רשֶׁאֲ םוֹיּהַ הזֶ יכִּ םוּק קרָבָּ־לאֶ הרָבֹדְּ רמֶאֹתּוַ
׃וירָחֲאַ שׁיאִ םיפִלָאֲ  

Dvorah said to Barak, “Get up! For this is the day that YHVH shall hand over Sisera to 
you, doesn’t YHVH go out before you?!”58 So Barak descended from Mount Tavor, 
20,000 men after him. 

Seeing this, Dvorah urged Barak.59 “Get up! For this very day Yah—the Deliverer—will hand 
over Sisera to you. Don’t you know that Yah—the Warrior—strikes out before you?!” So 
Barak descended from Mount Tavor with his 20,000 men.  

4:15 

׃וילָגְרַבְּ סנׇיָּוַ הבָכָּרְמֶּהַ לעַמֵ ארָסְיסִֽ דרֶיֵּוַ קרָבָ ינֵפְלִ ברֶחֶ־יפִלְ הנֶחֲמַּהַֽ־לכׇּ־תאֶוְ בכֶרֶהָ־לכׇּ־תאֶוְ ארָסְיסִֽ־תאֶ הוָהֹיְ םהׇיָּוַ  

YHVH threw Sisera, and all his chariots, and all his encampment into a commotion by 
sword before Barak. Sisera got down from his chariot and fled on foot. 

As promised, Yah—the Warrior—threw Sisera with his chariots and his troops, into disarray 
by Barak’s sword. For his own part, in the midst of the commotion,60 Sisera got down from 
his chariot and fled on foot. 

4:16 

׃דחָאֶ־דעַ ראַשְׁנִ אֹל ברֶחֶ־יפִלְ ארָסְיסִֽ הנֵחֲמַ־לכׇּ לפֹּיִּוַ םיִוֹגּהַ תשֶׁרֹחֲ דעַ הנֶחֲמַּהַֽ ירֵחֲאַוְ בכֶרֶהָ ירֵחֲאַ ףדַרָ קרָבָוּ  

Barak pursued the chariot and the encampment to Charoshet HaGoyim. Sisera’s entire 
camp fell to the sword, not one survived.  

But Barak pursued his chariot and all Sisera’s troops all the way to Charoshet HaGoyim. 
Sisera’s entire army fell to the sword, as you might imagine,61 there were no survivors.  

4:17 

׃ינִיקֵּהַ רבֶחֶ תיבֵּ ןיבֵוּ רוֹצחָ־Kלֶמֶ ןיבִיָ ןיבֵּ םוֹלשָׁ יכִּ ינִיקֵּהַ רבֶחֶ תשֶׁאֵ לעֵיָ להֶאֹ־לאֶ וילָגְרַבְּ סנָ ארָסְיסִֽוְ  

 
57 Many might translate ָ֖םע  as “nation” or “people,” but in this context it has a distinct militaristic 
character. 
58 I chose the interrobang for this question that Dvorah asks Barak to imply disbelief that Barak has not 
yet done what Dvorah expects. 
59 Adding “seeing this” is an eoort to have this scene read as two generals (Dvorah and Sisera) 
responding to each others troop movements, it pushes the action along. 
60 This is an addition that is meant to characterize Sisera’s actions as comedically unbelievable, which 
speaks to both the situation itself and the humor in Sisera’s name, which might be a pun on the word for 
horse in Hebrew. 
61 A conversational addition, beginning to highlight the intensity of the violence. 
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Meanwhile, Sisera fled on foot to the tent of Yael, the wife of Chever the Kenite, for 
there was peace between Yavin, king of Chatzor, and the family of Chever the Kenite. 

Sisera fled on foot until he reached the tent of Yael, the wife of Chever the Kenite. There was 
good will between King Yavin of Chatzor and Chever the Kenite’s family. 

4:18 

׃הכָימִשְּׂבַּ וּהסֵּכַתְּוַ הלָהֱאֹהָ הָילֶאֵ רסַיָּוַ ארָיתִּ־לאַ ילַאֵ הרָוּס ינִדֹאֲ הרָוּס וילָאֵ רמֶאֹתּוַ ארָסְיסִ תארַקְלִ לעֵיָ אצֵתֵּוַ  

Yael went out to call Sisera, she said to him, “Turn aside, my lord, turn aside to me, do 
not fear.” He did turn aside to her, into her tent, and she covered him in a blanket.62  

Yael went out to call to Sisera. She said to him, “Turn aside, my lord. Turn aside to me, do 
not fear.” He indeed turned aside to her, into her tent no less,63 and she covered him up in a 
blanket.  

4:19 

׃וּהסֵּכַתְּוַ וּהקֵשְׁתַּוַ בלָחָהֶ דואֹנ־תאֶ חתַּפְתִּוַ יתִאמֵצָ יכִּ םיִמַ־טעַמְ אנָ־ינִיקִשְׁהַ הָילֶאֵ רמֶאֹיּוַ  
He said to her, “Please, give me just a little water, for I am parched.” So she opened up 
a skin of milk,64 let him drink, and covered him. 

“Please, give me just a little water, for I am parched,” he begged her. So, what does Yael do? 
She opened up a skin of milk, let him drink his fill, then covered him again. 

4:20 

׃ןיִאָ תְּרְמַאָוְ שׁיאִ הפֹּ־שׁיֵהֲ רמַאָוְ Kלֵאֵשְׁוּ אֹביָ שׁיאִ־םאִ היָהָוְ להֶאֹהָ חתַפֶּ דמֹעֲ הָילֶאֵ רמֶאֹיּוַ  
He said to her, “Stand at the entrance of the tent, and if a man comes and asks you if 
there is a man inside, say there is not.” 

“Stand at the entrance of the tent,” he said to her, far more concerned by what happened 
outside the tent, rather than within it.65 “And if a man comes and asks you if there is a man 
inside…say there is not.”  

4:21 

 ץרֶאָבָּ חנַצְתִּוַ וֹתקָּרַבְּ דתֵיָּהַ־תאֶ עקַתְתִּוַ טאלָּבַּ וילָאֵ אוֹבתָּוַ הּדָיָבְּ תבֶקֶּמַּהַ־תאֶ םשֶׂתָּוַ להֶאֹהָ דתַיְ־תאֶ רבֶחֶ־תשֶׁאֵֽ לעֵיָ חקַּתִּוַ
׃תמֹיָּוַ ףעַיָּוַ םדָּרְנִ־אוּהוְ  

 
62 I do not believe that there is a sexual relationship between Yael and Sisera, but I do believe that there 
is a sexual implication in these verses in which the author wants the reader to think the tale might end 
bawdily, but the narrative subverts readers expectations when it ends in violence. I chose “turn aside,” 
which is luring, and “covered him in a blanket,” neither of which are explicit, but have similar 
implications to the Hebrew. 
63 This addition serves to further emphasize the implications in the translation. 
64 I believe that ֶבלָ֛חָה ֹנ  דוא֧  evokes a breast, but I do not believe that it refers to Yael’s actual breast.  
65 The Hebrew and the translation both imply a paranoia from Sisera of what is outside of the tent, which 
again subverts readers’ expectations, the rendering makes this explicit. 
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Yael, the wife of Chever, took the tent peg, and put the hammer in her hand, she came 
to him stealthily, and she drove the tent peg through his temple and slammed him to 
the ground. He fell, fainted, and died. 

Yael, the wife of Chever, took a tent peg in one hand and the hammer in the other. She 
approached Sisera, and she drove the tent peg through his skull, and slammed him into 
the ground. He fell, spent and exhausted, to death!66 

4:22 

 ארָסְיסִֽ הנֵּהִוְ הָילֶאֵ אֹביָּוַ שׁקֵּבַמְ התָּאַ־רשֶׁאֲ שׁיאִהָ־תאֶ ךָּאֶרְאַוְ Kלֵ וֹל רמֶאֹתּוַ וֹתארָקְלִ לעֵיָ אצֵתֵּוַ ארָסְיסִֽ־תאֶ ףדֵרֹ קרָבָ הנֵּהִוְ
׃וֹתקָּרַבְּ דתֵיָּהַוְ תמֵ לפֵנֹ  

All the while, Barak pursued Sisera. Yael went out to call to him, she said to him, 
“Come here,67 I will show you the man you seek.” He went to her and beheld Sisera, 
fallen dead, the tent peg in his temple. 

Barak continued to fruitlessly pursue Sisera. Still reeling, Yael went out to call to him. 
“Come here,” she insisted. “I will show you the man you seek.” He went to her and beheld 
his quarry, Sisera, fallen dead, with the tent peg still in his skull. 

4:23 

׃לאֵרָשְׂיִ ינֵבְּ ינֵפְלִ ןעַנָכְּ־Kלֶמֶ ןיבִיָ תאֵ אוּההַ םוֹיּבַּ םיהJִאֱ ענַכְיַּוַ  

Elohim subdued Yavin, king of Canaan on that day before the Israelites. 

On that day, Elohim subdued King Yavin of Canaan before the Israelites. 

4:24 

׃ןעַנָכְּ־Kלֶמֶ ןיבִיָ תאֵ וּתירִכְהִ רשֶׁאֲ דעַ ןעַנָכְּ־Kלֶמֶ ןיבִיָ לעַ השָׁקָוְ Kוֹלהָ לאֵרָשְׂיִ־ינֵבְּ דיַ Kלֶתֵּוַ  

The Israelites crushed Yavin, king of Canaan, harder, until they destroyed Yavin, king of 
Canaan.68 

Bit by bit, the Israelites crushed King Yavin of Canaan, until they destroyed him. 

5:1 

׃רמֹאלֵ אוּההַ םוֹיּבַּ םעַנֹיבִאֲ־ןבֶּ קרָבָוּ הרָוֹבדְּ רשַׁתָּוַ  

Dvorah sang with Barak son of Avinoam69 on that day: 

 
66 The rendering takes the back-to-back verbs present in the Hebrew and translation and encapsulates 
them into the utter decimation of Sisera. 
67 Earlier “turn aside” was used to portray some beckoning quality, but “come here” denies any of the 
earlier ambiguity.  
68 Between the issue of “sending the hand” being translated as “crushing” and the awkward repetition, 
this is dipcult to portray in translation. I utilized the imagery of putting pressure until something is 
totally broken, which I think maintains some of the discomfort of the Hebrew while maintaining the 
point of the verse. 
69 The verse prioritizes Dvorah and relegates Barak, but the Hebrew does this more subtly than a more 
direct translation would allow, so I chose “with Barak” rather than “Dvorah and Barak sang,” which also 
refers to the third person singular feminine verb that begins the verse. 
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Dvorah retold the story with Barak,70 son of Avinoam, together they sang on that day: 

5:2 

׃הוָהֹיְ וּכרְבָּֽ םעָ בדֵּנַתְהִבְּ לאֵרָשְׂיִבְּ תוֹערָפְּ עַרֹפְבִּ  

When locks are let loose in Israel 

when a dedicated people 

bless YHVH!  

When locks are let loose in Israel 

when a dedicated people 

bless Yah—the Guardian! 

5:3 

׃לאֵרָשְׂיִ יהJֵאֱ הוָהֹילַֽ רמֵּזַאֲ הרָישִׁאָ יכִנֹאָ הוָהֹילַֽ יכִנֹאָ םינִזְרֹֽ וּניזִאֲהַ םיכִלָמְ וּעמְשִׁ  

Listen, kings! Give ear, high opcials!  

I, myself,71 sing to YHVH, 

I praise YHVH the God of Israel. 

Listen, O kings! Give ear, O high odicials!  

I, myself, sing to Yah—the Glorious— 

I praise Yah—the Almighty—the God of Israel. 

5:4 

׃םיִמָ וּפטְנָ םיבִעָ־םגַּ וּפטָנָ םיִמַשָׁ־םגַּ השָׁעָרָ ץרֶאֶ םוֹדאֱ הדֵשְּׂמִ Zדְּעְצַבְּ ריעִשֵּׂמִ Zתְאצֵבְּ הוָהֹיְ  

YHVH, in your emergence from Seir, in your strides from the field of Edom,  

The earth shook, even72 the skies dripped, even the very clouds dripped water. 

Yah—the Surveyor—when you came out from Seir, when you strode across the field of 
Edom, 

The earth shook, the skies dripped, even the very clouds were distilled into water. 

5:5 

׃לאֵרָשְׂיִ יהJֵאֱ הוָהֹיְ ינֵפְּמִ ינַיסִ הזֶ  הוָהֹיְ ינֵפְּמִ וּלזְנָ םירִהָ  

Mountains were worthless before YHVH,  

Yonder Sinai,73 before YHVH the God of Israel.  

 
70 This makes the purpose of Judges 5 explicit. 
71 This refers to the repetition of ָיכִ֗נֹא  in the Hebrew. 
72 I believe ַּםג  is serving an asseverative function (Arnold and Choi) in this verse. The intensification 
progresses throughout the verse. 
73 “Yonder” here is in reference to ֶה֣ז  being used as a relative pronoun (Arnold and Choi). 
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Mountains, even yonder Sinai, were nothing before Yah—the All-Encompassing— 

Before Yah—the Almighty—the God of Israel. 

5:6 

׃תוֹלּקַלְקַעֲ תוֹחרָאֳ וּכלְיֵ תוֹביתִנְ יכֵלְהֹוְ תוֹחרָאֳ וּלדְחָֽ לעֵיָ ימֵיבִּ תנָעֲ־ןבֶּ רגַּמְשַׁ ימֵיבִּ  

In the days of Shamgar, son of Anat, in the days of Yael,  

The ways were cut o_, and travelers went by crooked paths. 

[  ]74 pathways were cut short in the days of Yael, 

Travelers went by crooked paths. 

5:7 

׃לאֵרָשְׂיִבְּ םאֵ יתִּמְקַּשַׁ הרָוֹבדְּ יתִּמְקַּשַׁ דעַ וּלּדֵחָ לאֵרָשְׂיִבְּ ןוֹזרָפְ וּלדְחָ  

Countrymen ceased in Israel, they ceased, 

Until Dvorah arose, until a mother arose in Israel. 

There were no leaders75 in Israel, none at all, 

Until Dvorah arose, until a mother arose for Israel. 

5:8 

׃לאֵרָשְׂיִבְּ ףלֶאֶ םיעִבָּרְאַבְּ חמַרֹוָ האֶרָיֵ־םאִ ןגֵמָ םירִעָשְׁ םחֶלָ זאָ םישִׁדָחֲ םיהJִאֱ רחַבְיִ  

He chose new deities,76 so there was war in the gates, 

Could a shield be seen, could a spear, among the forty thousand in Israel?  

[            ] 

5:9 

׃הוָהֹיְ וּכרְבָּ םעָבָּ םיבִדְּנַתְמִּֽהַ לאֵרָשְׂיִ יקֵקְוֹחלְ יבִּלִ  

My heart is with the inscribed of Israel, the dedicated ones among the people 

Bless YHVH! 

[            ] 

5:10 

׃וּחישִֽ Kרֶדֶּ־לעַ יכֵלְהֹוְ ןידִּמִ־לעַ יבֵשְׁיֹ תוֹרחֹצְ תוֹנתֹאֲ יבֵכְרֹ  

Riders of tawny she-asses, those who sit on cloth and go along the way,  

 
74 This is a lacuna. The brackets in the rendering serve as lacunae, the purpose of which can be found in 
the chapter on the rendering. 
75 I took ְןוֹז֛רָפ וּל֧דְחָ   to refer to dependable leadership, which is why it is contrast to “Dvorah” and “mother.”  
76 A great deal of this poem is likely composite and therefore out of context, so the translation often 
reflects that dipculty while still attempting to communicate the meaning of the individual verses. 
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Take heed! 

[            ] 

5:11 

׃הוָהֹיְ־םעַ םירִעָשְּׁלַ וּדרְ יָֽ זאָ לאֵרָשְׂיִבְּ וֹנוֹזרְפִּ תקֹדְצִ הוָהֹיְ תוֹקדְצִ וּנּתַיְ םשָׁ םיבִּאַשְׁמַ ןיבֵּ םיצִצְחַֽמְ לוֹקּמִ  

From the shattered voice between the watering places, there the righteous acts of 
YHVH are repeated, the righteous acts of His countrymen in Israel,  

Thus the people of YHVH descended to the gates. 

[            ] 

5:12 

׃םעַנֹיבִאֲ־ןבֶּ Zיְבְשֶׁ הבֵשְׁוּֽ קרָבָּ םוּק רישִׁ־ירִבְּדַּ ירִוּע ירִוּע הרָוֹבדְּ ירִוּע ירִוּע  

Awake, awake Dvorah, awake, awake, recite the poem,  

Get up, Barak, imprison your captives, son of Avinoam. 

Awake, awake Dvorah! Awake, awake, and sing the song!  

Get up, Barak, take your captives, son of Avinoam!77 

5:13 

׃םירִוֹבּגִּבַּ ילִ־דרַיְ הוָהֹיְ םעָ םירִידִּאַלְ דירִשָׂ דרַיְ זאָ  

Thus, the escapee descended upon the mighty,  

The people of YHVH descended upon the warriors for me. 

[            ] 

5:14 

׃רפֵסֹ טבֶשֵׁבְּ םיכִשְׁמֹ ןלֻוּבזְּמִוּ םיקִקְחֹמְ וּדרְיָ ריכִמָ ינִּמִ Zימֶמָעֲבַּ ןימִיָנְבִ Zירֶחֲאַ קלֵמָעֲבַּ םשָׁרְשׇׁ םיִרַפְאֶ ינִּמִ  

From Ephraim, their roots in Amalek, after you, Benyamin, with your kinsmen,  

From Machir the inscribed ones descended, and from Zebulun the scribal sta_  

is drawn out. 

[            ] 

5:15 

׃בלֵ־יקֵקְחִ םילִדֹגְּ ןבֵוּארְ תוֹגּלַפְבִּ וילָגְרַבְּ חלַּשֻׁ קמֶעֵבָּ קרָבָּ ןכֵּ רכָששָּׂיִוְ הרָבֹדְּ־םעִ רכָששָּׂיִבְּ ירַשָׂוְ  

And the commanders of Issachar were with Dvorah, as with Issachar, so with Barak in 
the valley, sent on foot,  

In the divisions of Reuven were great inscriptions of conscience. 

 
77 “Song” was chosen for the assonantal quality with “Avinoam.” 
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[            ] 

5:16 

׃בלֵ־ירֵקְחִ םילִוֹדגְּ ןבֵוּארְ תוֹגּלַפְלִ םירִדָעֲ תוֹקרִשְׁ עַמֹשְׁלִ םיִתַפְּשְׁמִּהַ ןיבֵּ תָּבְשַׁיָ המָּלָ  

Why did you sit among the saddlebags to hear the whistling of the flock?  

To the divisions of Reuven, a great searching of conscience. 

[            ] 

5:17 

׃ןוֹכּשְׁיִ ויצָרָפְמִ לעַוְ םימִּיַ ףוֹחלְ בשַׁיָ רשֵׁאָ  תוֹיּנִאֳ רוּגיָ המָּלָ ןדָוְ ןכֵשָׁ ןדֵּרְיַּהַ רבֶעֵבְּ דעָלְגִּ  

Across the Jordan settled Gilad, and Dan, why did he sojourn with ships?  

Asher dwelt on the seashore, he settled at his ports. 

[            ] 

5:18 

׃הדֶשָׂ ימֵוֹרמְ לעַ ילִתָּפְנַוְ תוּמלָ וֹשׁפְנַ ףרֵחֵ םעַ ןוּלבֻזְ  

Zebulun, a people who reproach his very life to death,  

And Naftali upon the elevated field. 

[            ] 

5:19 

׃וּחקָלָ אֹל ףסֶכֶּ עצַבֶּ וֹדּגִמְ ימֵ־לעַ Kנַעְתַבְּ ןעַנַכְ יכֵלְמַ וּמחֲלְנִ זאָ וּמחָלְנִ םיכִלָמְ וּאבָּ  

The kings came to wage war, so the kings of Canaan made war in Taanach, near the 
waters of Megido,  

But a profit of silver they did not take.78 

[            ] 

5:20 

׃ארָסְיסִ־םעִ וּמחֲלְנִ םתָוֹלּסִמְּמִ םיבִכָוֹכּֽהַ וּמחָלְנִ םיִמַשָׁ־ןמִ  

From the heavens they waged war, 

The stars in their courses waged war with Sisera. 

From the heavens they waged war, 

Even the stars in their courses waged war with Sisera! 

5:21 

׃זעֹ ישִׁפְנַ יכִרְדְתִּ ןוֹשׁיקִ לחַנַ םימִוּדקְ לחַנַ םפָרָגְּ ןוֹשׁיקִ לחַנַ  

 
78 The translation in this verse is showcasing the uncomfortable syntax and flow of the Hebrew. 
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The Kishon River washed them away, river of yore, Kishon,  

Tread on, my life, in strength. 

[            ] 

5:22 

׃וירָיבִּאַ תוֹרהֲדַּ תוֹרהֲדַּמִ סוּס־יבֵקְּעִ וּמלְהָ זאָ  

Thus struck the horses’ hooves,  

From the galloping, galloping of his power. 

[            ] 

5:23 

׃םירִוֹבּגִּבַּ הוָהֹיְ תרַזְעֶלְ הוָהֹיְ תרַזְעֶלְ וּאבָ־אֹל יכִּ הָיבֶשְׁיֹ רוֹראָ וּראֹ הוָהֹיְ Kאַלְמַ רמַאָ זוֹרמֵ וּרוֹא  

“Curse Meroz,” said the angel of YHVH, “vehemently curse her inhabitants,  

For they did not come to help YHVH, to help YHVH among the warriors.” 

[            ] 

5:24 

׃Kרָבֹתְּ להֶאֹבָּ םישִׁנָּמִ ינִיקֵּהַ רבֶחֶ תשֶׁאֵ לעֵיָ םישִׁנָּמִ Kרַבֹתְּ  

Most79 blessed among women is Yael, wife of Chever the Kenite,  

Of the women in the tent she is most blessed. 

And surely, Yael, wife of Chever the Kenite, is most remarkable.  

Of the homemakers she is the most superb.80  

5:25 

׃האָמְחֶ הבָירִקְהִ םירִידִּאַ לפֶסֵבְּ הנָתָנָ בלָחָ לאַשָׁ םיִמַ  

Water he asked for, milk she gave,81  

In a majestic bowl she presented curds. 

When he asked simply for water, she gave him milk, 

Presented in her finest dish she provided precious curds.82 

5:26 

׃וֹתקָּרַ הפָלְחָוְ הצָחֲמָוּ וֹשׁאֹר הקָחֲמָ ארָסְיסִ המָלְהָוְ םילִמֵעֲ תוּמלְהַלְ הּנָימִיוִ הנָחְלַשְׁתִּ דתֵיָּלַ הּדָיָ  

 
79 I believe the mem in ִםישִׁ֔נָּמ  refers to the “most.”  
80 “Homemaker” is substituted for “women in the tent” to both allow for the double meaning of ֹ֖להֶא  and to 
draw the connection between Yael’s actions with the hammer and her role as a wife. 
81 This translation highlights the power and simplicity of the poetry in Hebrew, which accomplishes a 
great deal with only four words. 
82 This connects to the previous verse about her excellent hospitality and remarkable qualities. 
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She reached out her hand for the tent peg, her right hand for a laborer’s hammer. 

She hammered Sisera! She crushed his head, she shattered, she pierced his 

temple!83 

All the while, she reached out her hand for the tent peg, her right hand for a homemaker’s 
hammer.  

She hammered Sisera!84 She crushed his head! she shattered him! She pierced his 

temple! 

5:27 

׃דוּדשָׁ לפַנָ םשָׁ ערַכָּ רשֶׁאֲבַּ לפָנָ ערַכָּ הָילֶגְרַ ןיבֵּ בכָשָׁ לפַנָ ערַכָּ הָילֶגְרַ ןיבֵּ  

Between her feet he dropped, he fell, he lay.85  

Between her feet he dropped, he fell.  Where he knelt, there he fell, decimated. 

At her feet he slumped, he fell, he dropped, he died.  

There, where he knelt, was where he fell, decimated. 

5:28 

׃ויתָוֹבכְּרְמַ ימֵעֲפַּ וּרחֱאֶֽ עַוּדּמַ אוֹבלָ וֹבּכְרִ שׁשֵׁבֹּ עַוּדּמַ בנָשְׁאֶהָ דעַבְּ ארָסְיסִ םאֵ בבֵּיַתְּוַ הפָקְשְׁנִ ןוֹלּחַהַ דעַבְּ  

She gazes through the window, she laments, the mother of Sisera from behind the 
lattice.  

“Why do his chariots fail to come? Why do the hoofbeats of his chariot tarry?” 

[  ] Miles away, in a far-od chamber, surrounded by her maids, she gazes 
through the window. She laments from behind the lattice.  

“Why don’t his chariots come? Why can’t I hear the hoofbeats of his horses?”  

Asks the mother of Sisera.86 

5:29 

׃הּלָ הָירֶמָאֲ בישִׁתָּ איהִ־ףאַ הנָּינֶעֲתַּ הָיתֶוֹרשָׂ תוֹמכְחַ  

The wisest of her ladies answers her, she responds, saying to her: 

 
83 In Hebrew, the verb and subject can exist in the same word, but not so in English. The repetition of 
“she” in the second stich is a little heavy handed, but it is designed to show the dioerences between the 
two languages.  
84 The bolded words are both for emphasis and to highlight the subversion in expectations once more. 
85 This could be understood as “between her legs,” but the time for ambiguous sexual references is long 
past. This is very clearly a warrior fallen at the feet of the person who vanquished him, rather than 
anything sexual in nature. 
86 In the translation, I maintained some of the word order so that the reveal of the shift to Sisera’s mother 
is maintained, but in the rendering I wanted to ooset it even further, hence the lacuna and the 
displacement of the speaker until the very end of the verse. 
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A hand on her shoulder, the wisest of her ladies’ searches for words, and answers.87 

5:30 

׃ללָשָׁ ירֵאוְּצַלְ םיִתַמָקְרִ עבַצֶ המָקְרִ םיעִבָצְ ללַשְׁ ארָסְיסִלְ םיעִבָצְ ללַשְׁ רבֶגֶּ שׁאֹרלְ םיִתַמָחֲרַ םחַרַ  ללָשָׁ וּקלְּחַיְ וּאצְמְיִ אֹלהֲ  

“Are they not finding and dividing spoils? A maiden, two maidens for each man, spoil 
of dyed spools to Sisera, spoil of embroidered goods,  

A pair of embroidered cloths as spoil around the neck.” 

“Surely they’ll be finding and dividing the spoils, won’t they? There’ll be a maiden…even 
two maidens for each warrior! A spoil of dyed spools to your boy, a spoil of embroidered 
goods for your Sisera,  

A pair of embroidered cloths around his neck.” 

5:31 

׃הנָשָׁ םיעִבָּרְאַ ץרֶאָהָ טקֹשְׁתִּוַ וֹתרָבֻגְבִּ שׁמֶשֶּׁהַ תאצֵכְּ ויבָהֲאֹוְ הוָהֹיְ Zיבֶיְוֹא־לכׇ וּדבְאֹי ןכֵּ  

Thus may all your enemies perish, YHVH, may your beloveds be like the rising sun in 
might,  

And the land was at rest for 40 years. 

[  ] Thus may all your enemies perish, Yah—the Judge—may your loved ones be 
like the rising sun in might,  

And so the land was at rest for 40 years.88 

 
JUDGES 19-21 

19:1 

׃הדָוּהיְ םחֶלֶ תיבֵּמִ שׁגֶלֶיפִ השָּׁאִ וֹל־חקַּֽיִּֽוַ םיִרַפְאֶ־רהַ יתֵכְּרְיַבְּ רגָּ יוִלֵ שׁיאִ יהִיְוַ לאֵרָשְׂיִבְּ ןיאֵ Kלֶמֶוּ םהֵהָ םימִיָּבַּ יהִיְ וַֽ  

In those days, when there was no king in Israel, there was a Levite man who dwelt on 
the far side of the hill country of Ephraim, he took a wife for himself, a concubine from 
Beit Lechem in Yehudah. 

This all happened when there was no king in Israel. It just so happened that there was a 
Levite man who dwelt way over on the far side of the hill country of Ephraim. He went and 
married a woman from Beit Lechem in Yehudah. 

 
87 I believe that the intent of the author is to describe the result of this kind of violence, the cut away to 
Sisera’s mother and her ladies is subversive, and the Hebrew almost implies that this wisest of her 
ladies is choking on her response.  
88 The ֵּ֠ןכ  in this verse carries comparative force, but it is abrupt after the cutaway to Sisera’s mother, 
perhaps because we do not have the ending of this poem. I think it is best illustrated in the rendering by 
a lacuna, which gives the reader an opportunity to breathe before finishing the chapter. 
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Things didn’t go well, they weren’t happy, it got worse, and you can never say what really 
happened in situations like this,89 but she eventually did what she needed to do to get out 
of there.90 

19:2 

  ׃םישִׁדָחֳ העָבָּרְאַ םימִיָ םשָׁ־יהִתְּוַ הדָוּהיְ םחֶלֶ תיבֵּ־לאֶ הָיבִאָ תיבֵּ־לאֶ וֹתּאִמֵֽ Kלֶתֵּוַ וֹשׁגְלַיפִּ וילָעָ הנֶזְתִּוַ

His concubine played the harlot with him, she went, away from him, to her father’s 
house, to Beit Lechem in Yehudah, and she was there for 4 months. 

She asserted her independence,91 and up and left him. She went to her father’s house, to 
Beit Lechem in Yehudah, and she stayed there for four months. 

19:3 

 חמַשְׂיִּוַ הרָעֲנַּהַֽ יבִאֲ וּהאֵרְיִּוַ הָיבִאָ תיבֵּ וּהאֵיבִתְּוַ םירִמֹחֲ דמֶצֶוְ וֹמּעִ וֹרעֲנַוְ הּבָישִׁהֲלַ הּבָּלִ־לעַ רבֵּדַלְ הָירֶחֲאַ Kלֶיֵּוַ הּשָׁיאִ םקׇיָּוַ
  ׃וֹתארָקְלִ

Her husband went after her, to convince her and bring her back. A young man was with 
him, and a couple of donkeys. She brought him to her father’s house, and when the 
young woman’s father saw him, he was happy to greet him. 

Eventually, her husband went after her, things would be diderent, he insisted,92 and he tried 
to bring her home. He brought a servant with him and a couple of donkeys. For her part, she 
brought him into her father’s house, and when her father saw him, he was pleased to greet 
him.  

19:4 

  ׃םשָׁ וּנילִיָּוַ וּתּשְׁיִּוַ וּלכְאֹיּוַ םימִיָ תשJֶׁשְׁ וֹתּאִ בשֶׁיֵּוַ הרָעֲנַּהַ יבִאֲ וֹנתְחֹ וֹבּ־קזֶחֲיַּוַ

His father-in-law, the father of the young woman, prevailed upon him, and he stayed 
with him three days, they ate, they drank, they stayed over there. 

The man’s father-in-law, who was the father of the young woman, did not want to let her out 
of his sight just yet, and prevailed upon the man,93 so he stayed with him three days. They 
feasted together and stayed over there. 

 
89 This entire narrative is, as Erich Auerbach might put it, fraught with background. I believe that readers 
are asked to imagine a great deal of what occurs between verses, and what the intentions of dioerent 
characters in this narrative might be. In this addition, I directly ask readers to participate in this 
imaginative exercise. 
90 This addition serves as background for the assertion of independence and ooers further 
characterization of the unnamed actors in this narrative. 
91 Translating “played the harlot” is dipcult. I believe the word in Hebrew implies that the concubine 
was asserting her independence in a way that dioered from her husband’s expectations, which 
functions as a betrayal on par with sexual infidelity. I maintained “played the harlot” in the translation, 
while opting for a phrase which I believes better communicates the intent of the term in the rendering. 
92 Again, this addition adds further context.  
93 In the translation, I believe that “prevailed upon” does a lot of work to establish the relationship 
between the husband and father-in-law, though it is not as forceful as ַוֹבּ֤־קזֶחֲיַּו , in the rendering I added 
the additional context to lend that strength. 
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19:5 

  ׃וּכלֵתֵּ רחַאַוְ םחֶלֶ־תפַּ Zבְּלִ דעָסְ וֹנתָחֲ־לאֶ הרָעֲנַּהַֽ יבִאֲ רמֶאֹיּוַ תכֶלֶלָ םקׇיָּוַ רקֶבֹּבַ וּמיכִּשְׁיַּוַ יעִיבִרְהָ םוֹיּבַּ יהִיְוַ

On the fourth day they rose early in the morning and prepared to go, the young 
woman’s father said to his son in law, “Sustain your heart with a morsel of food, and 
after you all may go.” 

On the fourth day, the party rose early in the morning and prepared to go. But the young 
woman’s father said to his son and law, “Have just a bite to eat before you go.” 

19:6 

  ׃Zבֶּלִ בטַייִוְ ןילִוְ אנָ־לאֶוֹה שׁיאִהָ־לאֶ הרָעֲנַּהַֽ יבִאֲ רמֶאֹיּוַ וּתּשְׁיִּוַ ודָּחְיַ םהֶינֵשְׁ וּלכְאֹיּוַ וּבשְׁיֵּוַ

So the pair of them sat and ate together, and they drank, and the father of the young 
woman said to the man, “Why don’t you stay over, and gladden your heart?” 

So the pair of them sat and ate together, and the father of the young woman said to the 
man, “Why don’t you just stay here and enjoy yourselves? Things might be better if you just 
took your time.”94 

19:7 

  ׃םשָׁ ןלֶיָּוַ בשׇׁיָּוַ וֹנתְחֹ וֹבּ־רצַפְיִּוַ תכֶלֶלָ שׁיאִהָ םקׇיָּוַ

The man prepared to go, but his father-in-law urged him, so he stayed and lodged 
there. 

The man prepared to go, but his father-in-law urged him, so he remained and stayed over 
there. 

19:8 

  ׃םהֶֽינֵשְׁ וּלכְאֹיּוַ םוֹיּהַ תוֹטנְ־דעַ וּהמְהְמַתְהִוְ Zבְבָלְ אנָ־דעׇסְ הרָעֲנַּהַֽ יבִאֲ רמֶאֹיּוַ תכֶלֶלָ ישִׁימִחֲהַ םוֹיּבַּ רקֶבֹּבַּ םכֵּשְׁיַּוַ 

He rose early on the morning of the fifth day to go, but the father of the young woman 
said, “Please, strengthen your heart” and they delayed until the day declined and the 
pair of them ate. 

On the fifth day, he rose early in the morning to go, but the father of the young woman said, 
“Please, strengthen your heart.”95 They tarried and the day passed, so the pair of them ate. 

19:9 

 הפֹּ ןילִ םוֹיּהַ תוֹנחֲ הנֵּהִ אנָ־וּנילִ בוֹרעֲלַ םוֹיּהַ הפָרָ אנָ הנֵּהִ הרָעֲנַּהַֽ יבִאֲ וֹנתְחֹ וֹל רמֶאֹיּוַ וֹרעֲנַוְ וֹשׁגְלַיפִוּ אוּה תכֶלֶלָ שׁיאִהָ םקׇיָּוַ
  ׃Zלֶהָאֹלְ תָּכְלַהָוְ םכֶכְּרְדַלְ רחָמָ םתֶּמְכַּשְׁהִוְ Zבֶבָלְ בטַייִוְ

 
94 This addition clarifies the father-in-law’s intention to keep his daughter and her husband in his house 
for as long as possible to ensure his daughter’s safety. 
95 In the rendering I have been progressing in my interpretation of “strengthen your heart.” Initially I 
translate it as “have just a bite to eat,” and then when the father-in-law’s attempts to keep them here 
continue I move to “strengthen your heart” as a signal to the reader that this delay is less about enjoying 
the company and more about the marital peace of the husband and wife. 
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The man got up to leave, he and his concubine and his young man, but his father in 
law, the father of the young woman, said to him, “Look, the day has waned into 
evening, you all should stay over, look how the day declines, stay over here and 
gladden your heart, and you all may rise early tomorrow to get on the road, and you 
may go to your home.” 

The man got up to leave, he and his wife, and his servant, but his father-in-law, the father of 
the young woman, protested again. “Look,” he said, “the day has already faded into 
evening. You should all stay here. Look how late it’s gotten already. Stay here, and enjoy 
yourselves, and you can all rise early tomorrow to get on the road back to your home.” 

19:10 

  ׃וֹמּעִ וֹשׁגְלַיפִוּ םישִׁוּבחֲ םירִוֹמחֲ דמֶצֶ וֹמּעִוְ םִלָשָׁוּריְ איהִ סוּביְ חכַנֹ־דעַ אֹביָּוַ Kלֶיֵּוַ םקׇיָּוַ ןוּללָ שׁיאִהָ הבָאָ־אֹלוְ

But the man was not willing to stay over, he left, and went on until he came near to 
Yebus, which was Yerushalayim, and with him were his pair of saddled donkeys, and 
his concubine was with him.  

But the man refused to stay over. He left, and they traveled on until they drew near Yebus, 
which was Yerushalayim. With him were his pair of saddled donkeys, and also his wife.96 

19:11 

  ׃הּבָּ ןילִנָוְ תאֹזּהַ יסִוּביְהַ־ריעִ־לאֶ הרָוּסנָוְ אנָּ־הכָלְ וינָדֹאֲ־לאֶ רעַנַּהַ רמֶאֹיּוַ דאֹמְ דרַ םוֹיּהַוְ סוּביְ־םעִ םהֵ

They were near Yebus, and the day was much declined. The young man said to his 
master, “Please come along and let us turn aside to this city of the Yebusites and let us 
stay over in it.” 

They were near Yebus, and the sun was sinking beyond the horizon.  The servant said to his 
master, “Come along, let us go to this city of the Yebusites to lodge for the night.” 

19:12 

  ׃העָבְגִּ־דעַ וּנרְבַעָוְ הנָּהֵ לאֵרָשְׂיִ ינֵבְּמִ־אֹל רשֶׁאֲ ירִכְנׇ ריעִ־לאֶ רוּסנָ אֹל וינָדֹאֲ וילָאֵ רמֶאֹיּוַ

But his master said to him, “We will not turn aside to the foreign city here that is not of 
the Israelites, we shall pass through to Givah.” 

But his master replied, “We will not turn aside to some foreign city here that is not of the 
Israelites. No, we shall pass through it to Givah.” 

19:13 

  ׃המָרָבָ וֹא העָבְגִּבַ וּנּלַוְ תוֹמקֹמְּהַ דחַאַבְּ הבָרְקְנִוְ Zלְ וֹרעֲנַלְ רמֶאֹיּוַ

He said to his young man, “Come along, let us approach one of the places, and we will 
stay over in Givah or in Ramah.” 

 
96 The order in which the party that accompanies the man changes often, I have emphasized here 
specifically that his wife seems to rank lower than his donkeys. 
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“Come along,” he said to his servant. “Let us draw near one of these places, we will stay 
over in Givah or in Ramah.” 

19:14 

  ׃ןמִיָנְבִלְ רשֶׁאֲ העָבְגִּהַ לצֶאֵ שׁמֶשֶּׁהַ םהֶלָ אֹבתָּוַ וּכלֵיֵּוַ וּרבְעַיַּוַ

So they passed by, and the sun set when they were near Givah, which is of Benyamin. 
97 

So they passed by, and the sun set fully as they approached Givah, which is of Benyamin. 

19:15 

  ׃ןוּללָ התָיְבַּהַ םתָוֹא־ףסֵּאַמְ שׁיאִ ןיאֵוְ ריעִהָ בוֹחרְבִּ בשֶׁיֵּוַ אֹביָּוַ העָבְגִּבַּ ןוּללָ אוֹבלָ םשָׁ וּרסֻיָּוַ

They turned aside there and went to stay over in Givah. He went and sat in the square, 
but not one person took them home to stay over. 

They turned aside there and went to lodge in Givah. The man went and sat in the square, 
and tellingly,98 no one took them in. 

19:16 

    ׃ינִימִיְ ינֵבְּ םוֹקמָּהַ ישֵׁנְאַוְ העָבְגִּבַּ רגָ־אוּהוְ םיִרַפְאֶ רהַמֵ שׁיאִהָוְ ברֶעֶבָּ הדֶשָּׂהַ־ןמִ וּהשֵׂעֲמַ־ןמִ אבָּ ןקֵזָ שׁיאִ הנֵּהִוְ

But an old man came from his work in the fields in the evening. This man was from the 
hill country of Ephraim, and he lived in Givah, but the men of that place were 
Benyaminites.99 

However, an old man came from his work in the fields in the evening. Now, to be clear,100 
this particular man lived in Givah, where the Benyaminites dwelled, but he was from the hill 
country of Ephraim. 

19:17 

  ׃אוֹבתָּ ןיִאַמֵוּ Kלֵתֵ הנָאָ ןקֵזָּהַ שׁיאִהָ רמֶאֹיּוַ ריעִהָ בחֹרְבִּ חַרֵאֹהָ שׁיאִהָ־תאֶ ארְיַּוַ וינָיעֵ אשָּׂיִּוַ

He looked up and saw the wayfaring man in the town square. The old man said to him, 
“Where are you going? And where do you come from?” 

He looked up and saw the wayfaring man in the town square. The old man said to him, 
“Where are you going? And where do you come from?” 

19:18 

 
97 Many of the temporal phrases in this narrative are dipcult to translate, so in many instances I have 
provided my best guess.  
98 This makes the quality of the townspeople more explicit.  
99 This is so hyper-specific that I believe it pushes this piece into an absurdist genre. It just so happens 
that an older man passes by who is from the same area as the man, and he is innocent in comparison to 
the rest of the townspeople because he is not from there. 
100 This further emphasizes the absurdity in the translation. 
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 ינִאֲ הוָהֹיְ תיבֵּ־תאֶוְ הדָוּהיְ םחֶלֶ תיבֵּ־דעַ Kלֵאֵוָ יכִנֹאָ םשָּׁמִ םיִרַפְאֶ־רהַ יתֵכְּרְיַ־דעַ הדָוּהיְ םחֶלֶ־תיבֵּמִ וּנחְנַאֲ םירִבְעֹ וילָאֵ רמֶאֹיּוַ
  ׃התָיְבָּהַ יתִוֹא ףסֵּאַמְ שׁיאִ ןיאֵוְ Kלֵהֹ

He said to him, “We are passing through from Beit Lechem in Yehudah to the furthest 
reaches of the hill country of Ephraim. I am from there. I went to Beit Lechem in 
Yehudah, and to the House of YHVH I now go, but not one man has taken me home.” 

He said to him, “We are passing through from Beit Lechem in Yehudah to the far side of the 
hill country of Ephraim. I am from there. I went to Beit Lechem in Yehudah, and I now travel 
to the house of Yah—the Restorer—but no one has taken me in.”101 

19:19 

  ׃רבָדָּ־לכׇּ רוֹסחְמַ ןיאֵ Zידֶבָעֲ־םעִ רעַנַּלַוְ Zתֶמָאֲלַוְ ילִ־שׁיֶ ןיִיַוָ םחֶלֶ םגַוְ וּנירֵוֹמחֲלַ שׁיֵ אוֹפּסְמִ־םגַּ ןבֶתֶּ־םגַוְ

“We even have straw and fodder for our donkeys, as well as food and wine for me, for 
your maidservant, and for the young man with your servants, we do not lack anything.” 

“We have everything we need, even straw and fodder for our donkeys. And of course, food 
and wine for me, for your maidservant here, and for the servant over with your servants.”102 

19:20 

  ׃ןלַתָּ־לאַ בוֹחרְבָּ קרַ ילָעָ Zרְוֹסחְמַ־לכׇּ קרַ Kלָ םוֹלשָׁ ןקֵזָּהַ שׁיאִהָ רמֶאֹיּוַ

The old man said, “Be at peace, but let me take on all your needs, but do not stay over 
in the square.” 

The old man said, “Let me take on all your needs so you might be at peace, but do not stay 
overnight in the square!” 

19:21 

  ׃וּתּשְׁיִּוַ וּלכְאֹיּוַ םהֶילֵגְרַ וּצחֲרְיִּ וַֽ םירִוֹמחֲלַ לבׇיָּוַ וֹתיבֵלְ וּהאֵיבִיְוַ

So he brought him to his house, and mixed feed103 for the donkeys, and they washed 
their feet, ate, and drank. 

So he brought him to his house, and mixed feed for the donkeys, and they washed their 
feet, ate, and drank. 

19:22 

 לעַבַּ שׁיאִהָ־לאֶ וּרמְאֹיּוַ תלֶדָּהַ־לעַ םיקִפְּדַּתְמִ תיִבַּהַ־תאֶ וּבּסַנָ לעַיַּלִבְ־ינֵבְ ישֵׁנְאַ ריעִהָ ישֵׁנְאַ הנֵּהִוְ םבָּלִ־תאֶ םיבִיטִימֵ המָּהֵ
  ׃וּנּעֶדָנֵוְ Zתְיבֵּ־לאֶ אבָּ־רשֶׁאֲ שׁיאִהָ־תאֶ אצֵוֹה רמֹאלֵ ןקֵזָּהַ תיִבַּהַ

They gladdened their hearts, but the men of the city, worthless men, they surrounded 
the home, knocking on the door. They said to the man, the master of the house, the 
elder, “Bring out the man that you brought to your home, so we might know him.  

 
101 There’s an emphasis on the personal pronoun to highlight the priorities of the man. 
102 Again, the ordering of who is mentioned and when gives readers a clue to the man’s priorities.  
103 This is not something in my cultural repertoire, so I am making an assumption that feeding donkeys 
involves some sort of preparation. 
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They enjoyed themselves. But soon, the men of the city, a depraved lot, surrounded the 
home and pounded on the door. They said to the man, the master of the house, the old 
man, “Bring out that man that you brought to your home, so we might rape him.”104 

19:23 

־תאֶ וּשׂעֲתַּ־לאַֽ יתִיבֵּ־לאֶ הזֶּהַ שׁיאִהָ אבָּ־רשֶׁאֲ ירֵחֲאַ אנָ וּערֵתָּ־לאַ יחַאַ־לאַ םהֶלֵאֲ רמֶאֹיּוַ תיִבַּהַ לעַבַּ שׁיאִהָ םהֶילֵאֲ אצֵיֵּוַ
  ׃תאֹזּהַ הלָבָנְּהַ

The man, the master of the house, went out to them, and said to them, “Do not, my 
brothers, do not be wicked, please. Since this man has come to my house, do not 
commit this disgrace.”105 

The man, the master of the house, went out to them. “My brothers do not do this evil deed. 
Do not, please!” He said to them. “Since this man has come into my house, do not commit 
this disgrace.” 

19:24 

 הלָבָנְּהַ רבַדְּ וּשׂעֲתַֽ אֹל הזֶּהַ שׁיאִלָוְ םכֶינֵיעֵבְּ בוֹטּהַ םהֶלָ וּשׂעֲוַ םתָוֹא וּנּעַוְ םתָוֹא אנָּ־האָיצִוֹא וּהשֵׁגְלַיפִוּ הלָוּתבְּהַ יתִּבִ הנֵּהִ
  ׃תאֹזּהַ

“Look, here is my virgin daughter and his concubine, please let me bring them out, 
humiliate them, and do what you see fit with them, but to this man do not commit this 
disgrace.” 

“Look, here is my virgin daughter, and here is the man’s wife! Please, let me bring them out, 
use them to do what you see fit, but do not commit this disgrace to this man.” As we know, 
one ill turn deserves another.106 

19:25 

 רקֶבֹּהַ־דעַ הלָיְלַּהַ־לכׇּ הּבָ־וּללְּעַתְיִּוַ הּתָוֹא וּעדְיֵּוַ ץוּחהַ םהֶילֵאֲ אצֵיֹּוַ וֹשׁגְלַיפִבְּ שׁיאִהָ קזֵחֲיַּוַ וֹל עַמֹשְׁלִ םישִׁנָאֲהָֽ וּבאָ־אֹלוְ
רחַשָּׁהַ תוֹלעֲכַּ הָוּחלְּשַׁיְוַ  

But the men were not willing to listen to him, so the man seized his concubine and 
brought her to them outside. They knew her and dealt harshly with her all night until 
morning. They sent her away when dawn rose. 

The men were not willing to listen to him, so the man seized his wife and threw her outside 
to the crowd. They raped her and destroyed her all night until morning. They sent her od 
when dawn broke. 

19:26 

 
104 I deny the euphemism of “know” in the rendering that I utilize in the translation. I wanted the dark 
satire to be as evident as possible, the exchange that occurs is one rape, a vile and abhorrent act, for 
another rape, a vile and abhorrent act.  
105 Rather than the discourse going directly to the negative request of “do not be wicked,” which one 
might expect, there is first a negative cohortative address to the crowd, and the clause ends with the 
etnachta on another pleading word. This translation seeks to maintain this discomfort. 
106 This addition is a refrain throughout the remainder of the narrative that shows how violence can grow 
exponentially in a short period of time. 
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  ׃רוֹאהָ־דעַ םשָּׁ הָינֶוֹדאֲ־רשֶׁאֲ שׁיאִהָ־תיבֵּ חתַפֶּ לפֹּתִּוַ רקֶבֹּהַ תוֹנפְלִ השָּׁאִהָ אֹבתָּוַ

The woman came and fell at the entrance of the home where the man who was her lord 
was until the morning turned light. 

The woman fell at the entrance of the home where her lord stayed as the morning grew 
light. 

19:27 

  ׃ףסַּהַ־לעַ הָידֶיָוְ תיִבַּהַ חתַפֶּ תלֶפֶנֹ וֹשׁגְלַיפִ השָּׁאִהָ הנֵּהִוְ וֹכּרְדַלְ תכֶלֶלָ אצֵיֵּוַ תיִבַּהַ תוֹתלְדַּ חתַּפְיִּוַ רקֶבֹּבַּ הָינֶדֹאֲ םקׇיָּוַ

Her lord107 arose in the morning and opened the doors of the home, he went out to 
continue on his path, and there was the woman, his concubine, fallen at the entrance 
of the home, her hands were on the threshold. 

Her lord arose in the morning and opened the doors of the home. He went out, intending to 
continue on his road home, and very nearly tripped over the woman, his wife, fallen at the 
entrance of the home. Her hands were barely over the threshold. 

19:28 

  ׃וֹמקֹמְלִ Kלֶיֵּוַ שׁיאִהָ םקׇיָּוַ רוֹמחֲהַ־לעַֽ הָחֶקָּיִּוַ הנֶעֹ ןיאֵוְ הכָלֵנֵוְ ימִוּק הָילֶאֵ רמֶאֹיּוַ

He said to her, “Get up, let us go,” but there was no reply. He put her on the donkey and 
set out for his place. 

“Get up,” he said, looking down at her. “Let’s go.” But there was no reply. He draped her over 
the donkey and set od back home. 

19:29 

  ׃לאֵרָשְׂיִ לוּבגְּ לכֹבְּ הָחֶלְּשַׁיְ וַֽ םיחִתָנְ רשָׂעָ םינֵשְׁלִ הָימֶצָעֲלַ הָחֶתְּנַיְ וַֽ וֹשׁגְלַיפִבְּ קזֵחֲיַּוַ תלֶכֶאֲמַּהַֽ־תאֶ חקַּיִּוַ וֹתיבֵּ־לאֶ אֹביָּוַ

He came to his house, and he took the knife and seized his concubine, he cut her up by 
her limbs in twelve pieces108 and sent her out to all the territories of Israel. 

When he got back home, he took the knife and seized his wife. You must’ve seen it,109 he 
cut her up limb by limb into twelve pieces and sent her out to all the territories of Israel. 

19:30 

ֹל רמַאָוְ האֶרֹהָ־לכׇ היָהָוְ ֹלוְ התָיְהְנִ־אֽ  הָילֶעָ םכֶלָ־וּמישִׂ הזֶּהַ םוֹיּהַ דעַ םיִרַצְמִ ץרֶאֶמֵ לאֵרָשְׂיִ־ינֵבְּ תוֹלעֲ םוֹיּמִלְ תאֹזכָּ התָאֲרְנִ־אֽ
׃וּרבֵּדַוְ וּצעֻ  

And all who saw said, “There has not been, nor has there been seen something like this 
from the day that the Israelites went up from the land of Egypt until today. Consider 
this, plan, and discuss.”  

 
107 There is a shift here from “husband” and “man” to lord that is significant. Initially they are on an equal 
ground, but that changes dramatically in the course of the narrative. 
108 The word ְםיחִ֑תָנ  has the connotation of dividing a carcass, but that is dipcult to communicate in 
English in a similar way. 
109 This is a direct address that fits the gossip-like tone of the narrator, as if this is something everyone 
would have heard about. 
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Everyone who saw this said, “There has never been…we have never seen110 something like 
this from the very beginning, ever since the Israelites went up from the land of Egypt, until 
today.” So together they considered it, discussed it, and began to plan how they would 
respond. 

20:1 

  ׃הפָּצְמִּהַ הוָהֹיְ־לאֶ דעָלְגִּהַ ץרֶאֶוְ עבַשֶׁ ראֵבְּ־דעַוְ ןדָּמִלְ דחָאֶ שׁיאִכְּ הדָעֵהָ להֵקָּתִּוַ לאֵרָשְׂיִ ינֵבְּ־לכׇּ וּאצְיֵּוַ

All of the Israelites went out and assembled the community as one, from Dan to Be’er 
Sheva and the land of Gilad—to YHVH at Mitzpah. 

To get to the bottom of this, the Israelites went out and assembled as one community, from 
Dan to Be’er Sheva and the land of Gilad. Together they went up to Yah—the Overseer—at 
Mitzpah. 

20:2 

׃ברֶחָ־ףלֵשֹׁ ילִגְרַ שׁיאִ ףלֶאֶ תוֹאמֵ עבַּרְאַ םיהJִאֱהָ םעַ להַקְבִּ לאֵרָשְׂיִ יטֵבְשִׁ לכֹּ םעָהָ־לכׇּ תוֹנּפִּ וּבצְּיַתְיִּֽוַ  

The leaders of all the people, all the tribes of Israel, stationed themselves in an 
assembly of Elohim’s people, four hundred thousand armed men on foot.  

The leaders of all of the tribes stationed themselves in an assembly of Elohim’s people. All 
told—four hundred thousand armed men on foot. 

20:3 

  ׃תאֹזּהַ העָרָהָ התָיְהְנִ הכָיאֵ וּרבְּדַּ לאֵרָשְׂיִ ינֵבְּ וּרמְאֹיּוַ הפָּצְמִּהַ לאֵרָשְׂיִ־ינֵבְ וּלעָ־יכִּ ןמִיָנְבִ ינֵבְּ וּעמְשְׁיִּוַ

The Benyaminites heard that the Israelites had gone up to Mitzpah. The Israelites said, 
“Tell us how this wicked matter came to be.” 

Obviously, word reached the Benyaminites that the Israelites had gone up to Mitzpah. 
Having gathered, the Israelites turned on the man, “Tell us,” they said, “how this wicked 
matter came to be.” 

20:4 

  ׃ןוּללָ ישִׁגְלַיפִוּ ינִאֲ יתִאבָּ ןמִיָנְבִלְ רשֶׁאֲ התָעָבְגִּהַ רמַאֹיּוַ החָצָרְנִּהַ השָּׁאִהָ שׁיאִ יוִלֵּהַ שׁיאִהָ ןעַיַּוַ

The man answered, the Levite, husband of the slain woman, he said, “To Givah of 
Benyamin I came, I and my concubine, to stay over. 

The man, the Levite, husband of the slain woman, answered. “I came to Givah, of 
Benyamin, myself and my wife, to lodge there.” 

20:5 

  ׃תמֹתָּוַ וּנּעִ ישִׁגְלַיפִּ־תאֶוְ גרֹהֲלַ וּמּדִּ יתִוֹא הלָיְלָ תיִבַּהַ־תאֶ ילַעָ וּבּסֹיָּוַ העָבְגִּהַ ילֵעֲבַּ ילַעָ וּמקֻיָּוַ

 
ֹלוְ 110 ה֙תָאֲרְנִ־אֽ ֹל  התָ֤יְהְנִ־אֽ  is an awkward turn of phrase that is dipcult to translate, in the rendering I opted for 
a sense of disgust and horror. 
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“The masters of Givah arose against me, they surrounded the house at night, it was me 
they made to kill, but they dealt harshly with my concubine, and she died. 

“The men of Givah arose against me, they surrounded the house at night, and it was me111 
that they threatened! However, instead, they destroyed my wife, and she died. 

20:6 

  ׃לאֵרָשְׂיִבְּ הלָבָנְוּ המָּזִ וּשׂעָ יכִּ לאֵרָשְׂיִ תלַחֲנַ הדֵשְׂ־לכׇבְּ הָחֶלְּשַׁאֲוָ הָחֶתְּנַאֲוָ ישִׁגְלַיפִבְּ זחֵאֹוָ

“So I took hold of my concubine, and I cut her and sent her to every field of Israel’s 
territory, for they had committed an abomination and a disgrace in Israel.  

“So I took hold of my wife, and I cut her up, and sent her to every field of Israel’s territory. It 
was them who committed an abomination and a disgrace in Israel, not me!112 

20:7 

  ׃םJהֲ הצָעֵוְ רבָדָּ םכֶלָ וּבהָ לאֵרָשְׂיִ ינֵבְּ םכֶלְּכֻ הנֵּהִ

“Now, all you Israelites, come now- discuss and plan here!” 

“Now look, all you Israelites, come and plan what to do about this!” 

20:8 

  ׃וֹתיבֵלְ שׁיאִ רוּסנָ אֹלוְ וֹלהֳאׇלְ שׁיאִ Kלֵנֵ אֹל רמֹאלֵ דחָאֶ שׁיאִכְּ םעָהָ־לכׇּ םקׇיָּוַ

All the people rose as one and said, “We shall not go back, each man to his dwelling, 
and we shall not turn aside, each man to his home. 

Suitably outraged, all the people rose as one to say, “We shall not go back home, not one of 
us, and we will not turn away with thoughts of home 

20:9 

  ׃לרָוֹגבְּ הָילֶעָ העָבְגִּלַ השֶׂעֲנַ רשֶׁאֲ רבָדָּהַ הזֶ התָּעַוְ

“But now this is what we shall do to Givah, upon it by lot! 

[            ] 

20:10 

 ןמִיָנְבִּ עבַגֶלְ םאָוֹבלְ תוֹשׂעֲלַ םעָלָ הדָצֵ תחַקַלָ הבָבָרְלָ ףלֶאֶוְ ףלֶאֶלָ האָמֵוּ לאֵרָשְׂיִ יטֵבְשִׁ לכֹלְ האָמֵּלַ םישִׁנָאֲ הרָשָׂעֲ וּנחְקַלָוְ
׃לאֵרָשְׂיִבְּ השָׂעָ רשֶׁאֲ הלָבָנְּהַ־לכׇכְּ  

“We shall take ten men per hundred from all the tribes of Israel, and a hundred per 
thousand and a thousand per ten thousand, to fetch provisions for the people, to make 
ready for their going to Givah in Benyamin on account of the disgrace that was 
committed in Israel.” 

 
111 This emphasizes the transaction of one evil deed for another, equally evil deed. 
112 The emphasis gets the man out of the hot water he might otherwise have found himself in. 
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“We shall take ten men per hundred from all the tribes of Israel by lot,113 and likewise a 
hundred per thousand, and a thousand per ten thousand. Those of us chosen will fetch 
provisions for the people to prepare for riding to Givah in Benyamin to make them answer 
for this disgrace that was committed here in Israel!” 

20:11 

׃םירִבֵחֲ דחָאֶ שׁיאִכְּ ריעִהָ־לאֶ לאֵרָשְׂיִ שׁיאִ־לכׇּ ףסֵאָיֵּוַ  

So every man of Israel was gathered to the city, united as one.  

So every warrior of Israel gathered to the city, united in one force. 

20:12 

  ׃םכֶבָּ התָיְהְנִ רשֶׁאֲ תאֹזּהַ העָרָהָ המָ רמֹאלֵ ןמִיָנְבִ יטֵבְשִׁ־לכׇבְּ םישִׁנָאֲ לאֵרָשְׂיִ יטֵבְשִׁ וּחלְשְׁיִּוַ

The tribes of Israel sent men through all the clans of Benyamin, saying “what is this 
wickedness that has happened among you? 

To investigate further, the tribes of Israel sent men through all the clans of Benyamin to ask, 
“What is this terrible crime that has happened among you? 

20:13 

 םהֶיחֵאֲ לוֹקבְּ עַמֹשְׁלִ ןמִיָנְבִ ינֵבְּ וּבאָ אֹלוְ לאֵרָשְׂיִּמִ העָרָ הרָעֲבַנְוּ םתֵימִנְוּ העָבְגִּבַּ רשֶׁאֲ לעַיַּלִבְ־ינֵבְּ םישִׁנָאֲהָ־תאֶ וּנתְּ התָּעַוְ
  ׃לאֵרָשְׂיִ־ינֵבְּ

“Now give over the worthless men in Givah so we might put them to death and burn the 
wickedness from Israel.” But the Benyaminites were not willing to listen to the voices 
of their brothers, the Israelites. 

“Surrender the depraved men in Givah so we can put them to death and thereby burn the 
wickedness from Israel.” But, as we know, one ill turn deserves another,114 and the 
Benyaminites were not willing to listen to the voices of their kin,115 the Israelites. 

20:14 

  ׃לאֵרָשְׂיִ ינֵבְּ־םעִ המָחָלְמִּלַ תאצֵלָ התָעָבְגִּהַ םירִעָהֶ־ןמִ ןמִיָנְבִ־ינֵבְ וּפסְאָיֵּוַ

The Benyaminites gathered from their cities to Givah to go out to wage war with the 
Israelites. 

Things spiraled from there, as the Benyaminites came together from their cities to Givah in 
order to wage war with the Israelites. 

20:15 

 
113 The phrasing in 20:9 is awkward, the verse reads as if there is something missing. In an eoort towards 
coherence, I displaced “by lot” from 20:9 to 20:10. 
114 This is the next iteration of the violence, not only was the Levite man willing to exchange one vile act 
for another, but now the Benyaminites are defending the vile act itself, to the point of war. 
115 In this verse, and in other instances, I have substituted “brothers” from “kin,” which I believe is more 
in line with the intent of the author. 
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 שׁיאִ תוֹאמֵ עבַשְׁ וּדקְפָּתְהִ העָבְגִּהַ יבֵשְׁיֹּמִ דבַלְ ברֶחָ ףלֵשֹׁ שׁיאִ ףלֶאֶ השָּׁשִׁוְ םירִשְׂעֶ םירִעָהֶמֵ אוּההַ םוֹיּבַּ ןמִיָנְבִ ינֵבְ וּדקְפָּתְיִּוַ
  ׃רוּחבָּ

The Benyaminites were mustered on that day from the cities: six thousand armed men, 
apart from the citizens of Givah—they mustered seven hundred select men.  

All told, the Benyaminites numbered six thousand armed men. Not even counting the men 
from Givah, they numbered seven hundred, all fighting fit, mind you.116 

20:16 

׃אטִחֲיַ אֹלוְ הרָעֲשַּׂהַ־לאֶ ןבֶאֶבָּ עַלֵקֹ הזֶ־לכׇּ וֹנימִיְ־דיַ רטֵּאִ רוּחבָּ שׁיאִ תוֹאמֵ עבַשְׁ הזֶּהַ םעָהָ לכֹּמִ  

Of all this people seven hundred were select men who were left-handed, all of these 
could hurl a stone at a hair without missing. 

[            ]117 

20:17 

  ׃המָחָלְמִ שׁיאִ הזֶ־לכׇּ ברֶחָ ףלֵשֹׁ שׁיאִ ףלֶאֶ תוֹאמֵ עבַּרְאַ ןמִיָנְבִּמִ דבַלְ וּדקְפָּֽתְהִ לאֵרָשְׂיִ שׁיאִוְ

And the Israelites mustered, apart from Benyamin, four hundred thousand armed 
men, all of them warriors. 

The Israelites mustered, Benyamin excluded, four hundred thousand armed men, each of 
them warriors.  

20:18 

 הדָוּהיְ הוָהֹיְ רמֶאֹיּוַ ןמִיָנְבִ ינֵבְּ־םעִ המָחָלְמִּלַ הלָּחִתְּבַ וּנלָּ־הלֶעֲיַ ימִ לאֵרָשְׂיִ ינֵבְּ וּרמְאֹיּוַ םיהJִאבֵ וּלאֲשְׁיִּוַ לאֵ־תיבֵ וּלעֲיַּוַ וּמקֻיָּוַ
  ׃הלָּחִתְּבַ

They marched to Beit El and asked of Elohim, the Israelites said, “Who should go up 
first to war with the Benyaminites?” and YHVH said, “Yehudah first.” 

They marched to Beit El to seek counsel from Elohim.118 The Israelites asked, “Who should 
go up first to war with the Benyaminites?” to which Yah—the Guide—answered, “Begin with 
Yehudah.” 

20:19 

  ׃העָבְגִּהַ־לעַ וּנחֲיַּ וַֽ רקֶבֹּבַּ לאֵרָשְׂיִ־ינֵבְ וּמוּקיָּוַ

The Israelites arose in the morning and encamped near Givah. 

The Israelites arose in the morning where they were encamped near Givah. 

20:20 

 
116 This draws the readers back into the narrative, again evoking the conversational, gossipy tone. 
117 I do not understand the cultural implications of left-handedness, and I believe that without that 
cultural knowledge this verse is a distraction from the wider narrative. 
118 In several instances in which the Israelites ask God a question, I have chosen to render the action as 
“seek counsel” rather than “ask,” as that implies an oracle structure of divine discourse. 
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  ׃העָבְגִּהַ־לאֶ המָחָלְמִ לאֵרָשְׂיִ־שׁיאִ םתָּאִ וּכרְעַיַּוַ ןמִיָנְבִּ־םעִ המָחָלְמִּלַ לאֵרָשְׂיִ שׁיאִ אצֵיֵּוַ

The men of Israel went out to war with Benyamin, the men of Israel formed battle 
ranks at Givah. 

The Israelite forces formed ranks as they went out to war with Benyamin. 

20:21 

  ׃הצָרְאָ שׁיאִ ףלֶאֶ םירִשְׂעֶוְ םיִנַשְׁ אוּההַ םוֹיּבַּ לאֵרָשְׂיִבְ וּתיחִשְׁיַּוַ העָבְגִּהַ־ןמִ ןמִיָנְבִ־ינֵבְ וּאצְיֵּוַ

The Benyaminites came out from Givah and struck down twenty-two thousand of the 
Israelites. 

Twenty-two thousand Israelites fell that day to the Benyaminites who struck out from 
Givah. Their mothers, behind lattices, lamented.119 

20:22 

  ׃ןוֹשׁארִהָ םוֹיּבַּ םשָׁ וּכרְעָ־רשֶׁאֲ םוֹקמָּבַּ המָחָלְמִ Kרֹעֲלַ וּפסִיֹּוַ לאֵרָשְׂיִ שׁיאִ םעָהָ קזֵּחַתְיִּוַ

The people, the men of Israel, rallied, and persisted in drawing up battle ranks in the 
place where they had drawn ranks on the first day. 

The Israelites rallied and formed ranks again. 

20:23 

 הוָהֹיְ רמֶאֹיּוַ יחִאָ ןמִיָנְבִ ינֵבְּ־םעִ המָחָלְמִּלַ תשֶׁגֶלָ ףיסִוֹאהַ רמֹאלֵ הוָהֹיבַֽ וּלאֲשְׁיִּוַ ברֶעֶהָ־דעַ הוָהֹיְ־ינֵפְלִ וּכּבְיִּוַ לאֵרָשְׂיִ־ינֵבְ וּלעֲיַּוַ
׃וילָאֵ וּלעֲ  

The Israelites ascended and wept before YHVH until the evening, and asked of YHVH, 
“Should we persist to join in battle with the Benyaminites, our brothers?” and YHVH 
answered, “Go up against them.” 

Meanwhile, some of the Israelites went up to weep before Yah—the Unyielding—They 
sought counsel, asking, “Should we continue to wage war with the Benyaminites, our kin?” 
and Yah—the Warrior—replied that the war should continue. 

20:24 

  ׃ינִשֵּׁהַ םוֹיּבַּ ןמִיָנְבִ ינֵבְּ־לאֶ לאֵרָשְׂיִ־ינֵבְ וּברְקְיִּוַ

The Israelites advanced upon the Benyaminites on the second day. 

So the Israelites advanced upon the Benyaminites again on the second day. 

20:25 

    ׃ברֶחָ יפֵלְשֹׁ הלֶּאֵ־לכׇּ הצָרְאָ שׁיאִ ףלֶאֶ רשָׂעָ תנַמֹשְׁ דוֹע לאֵרָשְׂיִ ינֵבְבִ וּתיחִשְׁיַּוַ ינִשֵּׁהַ םוֹיּבַּ העָבְגִּהַ־ןמִֽ םתָארָקְלִ ןמִיָנְבִ אצֵיֵּוַ
The Benyaminites went out to greet them from Givah on the second day, and they 
struck down an additional eighteen thousand Israelites, all of them armed men. 

 
119 This addition serves to connect Judges 4-5 with Judges 20, to remind readers of the impact of war 
even when it is described in this manner, rather than with the emotional quality of Judges 4-5. 
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Eighteen thousand Israelites, each one a warrior, fell that day to the Benyaminites who 
struck out from Givah. 

20:26 

 תוֹלעֹ וּלעֲיַּ וַֽ ברֶעָהָ־דעַ אוּההַ־םוֹיּבַ וּמוּציָּוַ הוָהֹיְ ינֵפְלִ םשָׁ וּבשְׁיֵּוַ וּכּבְיִּוַ לאֵ־תיבֵ וּאבֹיָּוַ םעָהָ־לכׇוְ לאֵרָשְׂיִ ינֵבְּ־לכׇ וּלעֲיַּוַ
  ׃הוָהֹיְ ינֵפְלִ םימִלָשְׁוּ

All the Israelites, the entire people, went up and came to Beit El, they wept and sat 
there before YHVH. They fasted that day until the evening and o_ered burnt o_erings 
and well-being o_erings before YHVH. 

Desperately, the Israelites went up again to Beit El. They wept and fasted there until evening 
and odered sacrifices before Yah—the Guide.120 

20:27 

  ׃םהֵהָ םימִיָּבַּ םיהJִאֱהָ תירִבְּ ןוֹראֲ םשָׁוְ הוָהֹיבַּ לאֵרָשְׂיִ־ינֵבְ וּלאֲשְׁיִּוַ

The Israelites asked of YHVH—the ark of the covenant of Elohim was there in those 
days, 

The Israelites sought counsel from Yah—the Guide, the ark of the covenant of Elohim was 
there back then, 

20:28 

 רמֶאֹיּוַ לדָּחְאֶ־םאִ יחִאָ ןמִיָנְבִ־ינֵבְּ־םעִ המָחָלְמִּלַ תאצֵלָ דוֹע ףסִוֹאהַ רמֹאלֵ םהֵהָ םימִיָּבַּ וינָפָלְ דמֵעֹ ןרֹהֲאַ־ןבֶּֽ רזָעָלְאֶ־ןבֶּ סחָנְיפִוּ
  ׃Zדֶיָבְ וּנּנֶתְּאֶ רחָמָ יכִּ וּלעֲ הוָהֹיְ

And Pinchas, son of Elazar, son of Aharon stood before Him in those days saying, 
“Should we persist again to go out to war with the Benyaminites, our brothers, or 
should we desist?” and YHVH said,“Go up, for tomorrow I will give them over to you.” 

And Pinchas, son of Elazar, son of Aharon stood before Him in those days. The Israelites 
asked, “Must121 we continue to wage war with the Benyaminites, or can we desist?” But 
Yah—the Tenacious—replied, “Continue, for tomorrow I will give them over to you.” 

20:29 

׃ביבִסָ העָבְגִּהַ־לאֶ םיבִרְאֹ לאֵרָשְׂיִ םשֶׂיָּוַ  

So Israel set ambushes all around Givah. 

Cleverly, the Israelites laid ambushes all around Givah. 

20:30 

  ׃םעַפָבְּ םעַפַכְּ העָבְגִּהַ־לאֶ וּכרְעַיַּוַ ישִׁילִשְּׁהַ םוֹיּבַּ ןמִיָנְבִ ינֵבְּ־לאֶ לאֵרָשְׂיִ־ינֵֽבְ וּלעֲיַּוַ

 
120 I chose to slim down some of the detail-heavy verses in Judges 20 for the sake of a clearer narrative, 
which can otherwise get a little confusing. I want the narrative and the violence within it to be readable 
and accessible. 
121 There is a desperation to cease the violence that I sense in this repeated request, but the point of the 
narrative is to depict the consequences of violence, so the violence continues.  
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The Israelites went up against the Benyaminites on the third day, drawing ranks at 
Givah as they had each time before. 

The Israelites formed ranks at Givah once more on the third day, as they had before. 

20:31 

 לאֵ־תיבֵ הלָעֹ תחַאַ רשֶׁאֲ תוֹלּסִמְבַּ םעַפַבְּ םעַפַכְּ םילִלָחֲ םעָהָמֵ תוֹכּהַלְ וּלּחֵיָּוַ ריעִהָ־ןמִ וּקתְּנְהׇ םעָהָ תארַקְלִ ןמִיָנְבִ־ינֵֽבְ וּאצְיֵּוַ
  ׃לאֵרָשְׂיִבְּ שׁיאִ םישJִׁשְׁכִּ הדֶשָּׂבַּ התָעָבְגִּ תחַאַוְ

The Benyaminites went out to greet the people, they were pulled away from the city. 
The people began to be slain as they had each time before,122 in the pathways—one of 
which goes up to Beit El, and another to Givah—in the field, about thirty men from 
Israel. 

When the Benyaminites went out to battle, they began to cut down Israelites as they had 
the previous days, but slowly they were pulled away from the city onto the pathways that 
went to Beit El and to Givah. 

20:32 

  ׃תוֹלּסִמְהַ־לאֶ ריעִהָ־ןמִ וּהוּנקְּתַנְוּ הסָוּננָ וּרמְאָ לאֵרָשְׂיִ ינֵבְוּ הנָשֹׁארִבָכְּ וּנינֵפָלְ םהֵ םיפִגָּנִ ןמִיָנְבִ ינֵבְּ וּרמְאֹיּוַ

The Benyaminites thought,123 “They shall be stricken before us like the first time” but 
the Israelites thought, “We shall flee and draw them away from the city to the 
pathways.” 

The Benyaminites thought that surely the Israelites would be struck down before them as 
they had been before, but the Israelites planned to flee, drawing them from the city towards 
the pathways. 

20:33 

׃עבַגָ הרֵעֲמַּמִ וֹמקֹמְּמִ חַיגִמֵ לאֵרָשְׂיִ ברֵאֹוְ רמָתָּ לעַבַבְּ וּכרְעַיַּוַ וֹמוֹקמְּמִ וּמקָ לאֵרָשְׂיִ שׁיאִ לכֹוְ  

And every man of Israel got up from his position and arranged themselves in Baal 
Tamar, the Israelite ambush burst forth from its position at Maareh Gavah. 

The Israelites positioned themselves, and the Israelite ambush burst forth from Maareh 
Gavah toward Baal Tamar. 

20:34 

׃העָרָהָ םהֶילֵעֲ תעַגַנֹ־יכִּ וּעדְיָ אֹל םהֵוְ הדָבֵכָּ המָחָלְמִּהַוְ לאֵרָשְׂיִ־לכׇּמִ רוּחבָּ שׁיאִ םיפִלָאֲ תרֶשֶׂעֲ העָבְגִּלַ דגֶנֶּמִ וּאבֹיָּוַ  

Ten thousand select men from all Israel came from the south to Givah, and the battle 
was grievous. They did not know that wickedness reached out to them. 

 
122 The violence in Judges 20 is described in an almost rote way, which is so distant from how Yael’s 
violence is depicted. This illustrates how desensitization to this kind of violence can lead to an 
acceptance of violence as routine. 
123 The root רמא  can mean both “said” and “thought” in Hebrew. 
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Ten thousand elite men from Israel came from the south to Givah and waged a grievous 
battle. [  ] 

20:35 

־ףלֵשֹׁ הלֶּאֵ־לכׇּ שׁיאִ האָמֵוּ ףלֶאֶ השָּׁמִחֲוַ םירִשְׂעֶ אוּההַ םוֹיּבַּ ןמִיָנְבִבְּ לאֵרָשְׂיִ ינֵבְ וּתיחִשְׁיַּוַ לאֵרָשְׂיִ ינֵפְלִ ןמִיָנְבִּ־תאֶֽ הוָהֹיְ ףגֹּיִּוַ
  ׃ברֶחָ

YHVH smote the Benyaminites before Israel, the Israelites destroyed the Benyaminites 
on that day, twenty-five thousand and one hundred men, all of them armed. 

Yah—the Warrior—smote the Benyaminites before Israel. Twenty-five thousand 
Benyaminites were destroyed that day, each one of them a warrior. 

20:36 

  ׃העָבְגִּהַ־לאֶ וּמשָׂ־רשֶׁאֲ ברֵאֹהָ־לאֶ וּחטְבָ יכִּ ןמִיָנְבִלְ םוֹקמָ לאֵרָשְׂיִ־שׁיאִ וּנתְּיִּוַ וּפגָּנִ יכִּ ןמִיָנְבִ־ינֵבְ וּארְיִּוַ

The Benyaminites saw that they were smitten. The men of Israel had given over a 
position to Benyamin, for they relied on the ambush that had been placed near Givah. 

The Benyaminites saw that they had been beaten, but the Israelites had given up some of 
their position, relying on the ambush near Givah. 

20:37 

  ׃ברֶחָ־יפִלְ ריעִהָ־לכׇּ־תאֶ Kיַּוַ ברֵאֹהָ Kשֹׁמְיִּוַ העָבְגִּהַ־לאֶ וּטשְׁפְיִּוַ וּשׁיחִהֵ ברֵאֹהָוְ

And the ambush quickly raided Givah, the ambush drew out and struck the entire city 
with the sword. 

The ambush devastated Givah, striking the entire city by the sword. 

20:38 

  ׃ריעִהָ־ןמִ ןשָׁעָהֶ תאַשְׂמַ םתָוֹלעֲהַלְ ברֶהֶ ברֵאֹהָ־םעִ לאֵרָשְׂיִ שׁיאִלְ היָהָ דעֵוֹמּהַוְ

There was an appointed time between the men of Israel and the ambush—when a huge 
column of smoke was sent up from the city 

At an appointed time, a huge column of smoke went up from the city. 

20:39 

 וּנינֵפָלְ אוּה ףגָּנִ ףוֹגּנִ Kאַ וּרמְאָ יכִּ שׁיאִ םישJִׁשְׁכִּ לאֵרָשְׂיִ־שׁיאִבְּ םילִלָחֲ תוֹכּהַלְ לחֵהֵ ןמִיָנְבִוּ המָחָלְמִּבַּ לאֵרָשְׂיִ־שׁיאִ Kפֹהֲיַּוַ
  ׃הנָשֹׁארִהָ המָחָלְמִּכַּ

The men of Israel were to turn around in the battle. Benyamin had begun by killing 
about thirty men of Israel, and they thought, “They shall surely be stricken before us 
like the first battle.” 

The Israelites, seeing the signal, knew it was time to turn the tides. The Benyaminites had 
gained some ground, killing around thirty Israelites, and began to think that the Israelites 
would fall before them as they had previously. 

20:40 
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  ׃המָיְמָשָּׁהַ ריעִהָ־לילִכְ הלָעָ הנֵּהִוְ וירָחֲאַ ןמִיָנְבִּ ןפֶיִּוַ ןשָׁעָ דוּמּעַ ריעִהָ־ןמִ תוֹלעֲלַ הלָּחֵהֵ תאֵשְׂמַּהַוְ

But when the column began to rise from the city, the pillar of smoke, Benyamin turned 
around and beheld the entire city burning up to the sky! 

But as the column, that pillar of smoke, rose from the city, the Benyaminites turned around 
and saw the entire city being put to the blaze! 

20:41 

  ׃העָרָהָ וילָעָ העָגְנָ־יכִּ האָרָ יכִּ ןמִיָנְבִּ שׁיאִ להֵבָּיִּוַ Kפַהָ לאֵרָשְׂיִ שׁיאִוְ

The men of Israel turned around, and the men of Benyamin were disturbed, for they 
saw that the wickedness had reached out to them. 

[            ] 

20:42 

  ׃וֹכוֹתבְּ וֹתוֹא םיתִיחִשְׁמַ םירִעָהֶמֵ רשֶׁאֲוַֽ וּהתְקָיבִּדְהִ המָחָלְמִּהַוְ רבָּדְמִּהַ Kרֶדֶּ־לאֶ לאֵרָשְׂיִ שׁיאִ ינֵפְלִ וּנפְיִּוַ

They turned from the men of Israel along the road to the wilderness, where the battle 
overtook them, and those that were from the cities were destroying them within it. 

The Benyaminites turned to flee along the road to the wilderness, but the battle overtook 
them [   ] 

20:43 

  ׃שׁמֶשָׁ־חרַזְמִּמִ העָבְגִּהַ חכַנֹ דעַ וּהכֻירִדְהִ החָוּנמְ וּהפֻידִרְהִ ןמִיָנְבִּ־תאֶ וּרתְּכִּ

They surrounded Benyamin and chased them to Menuchah leading them opposite to 
Givah on the east.  

The Israelites surrounded Benyamin, and chased them to Menuchah [   ] 

20:44 

  ׃ליִחָ־ישֵׁנְאַ האֵֶּ֖־לכׇּ־תאֶ שׁיאִ ףלֶאֶ רשָׂעָ־הנָמֹשְׁ ןמִיָנְבִּמִ וּלפְּיִּוַ

Eighteen thousand fell from Benyamin, all of them valorous men. 

Eighteen thousand men fell from Benyamin, each one of them were men of valor. 

20:45 

 םיִפַּלְאַ וּנּמֶּמִ וּכּיַּוַ םעֹדְגִּ־דעַ וירָחֲאַֽ וּקיבִּדְיַּוַ שׁיאִ םיפִלָאֲ תשֶׁמֵחֲ תוֹלּסִמְבַּ וּהלֻלְעֹיְוַ ןוֹמּרִהָ עלַסֶ־לאֶ הרָבָּדְמִּהַ וּסֻניָּוַ וּנפְיִּוַ
  ׃שׁיאִ

They turned and fled to the wilderness, to the Rock of Rimon, but they dealt severely 
with them on the roads, five thousand men, and clung to them until Gidom, and slew 
two thousand of their men. 
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Those that remained turned and fled to the wilderness, to the Rock of Rimon, and they were 
destroyed on the roads.124 The Israelites clung to them all the way to Gidom, and two 
thousand more of their men fell. 

20:46 

  ׃ליִחָ־ישֵׁנְאַ הלֶּאֵ־לכׇּ־תאֶ אוּההַ םוֹיּבַּ ברֶחֶ ףלֵשֹׁ שׁיאִ ףלֶאֶ השָּׁמִחֲוַ םירִשְׂעֶ ןמִיָנְבִּמִ םילִפְנֹּהַ־לכׇ יהִיְוַ

So all the fallen from Benyamin on that day came to twenty-five thousand, all of them 
armed men, and all of them valorous men.  

As you can imagine, it was a bloody fight. All told, twenty-five thousand Benyaminites died 
that day, each of them were men of valor. 

20:47 

  ׃םישִׁדָחֳ העָבָּרְאַ ןוֹמּרִ עלַסֶבְּ וּבשְׁיֵּוַ שׁיאִ תוֹאמֵ שׁשֵׁ ןוֹמּרִהָ עלַסֶ־לאֶ הרָבָּדְמִּהַ וּסֻניָּוַ וּנפְיִּוַ

But six hundred men turned and fled to the wilderness, to the Rock of Rimon, and they 
stayed at the Rock of Rimon for four months. 

A remnant of six hundred men fled to the wilderness, to the Rock of Rimon, and they stayed 
there for four months. 

20:48 

 וּחלְּשִׁ תוֹאצָמְנִּהַ םירִעָהֶ־לכׇּ םגַּ אצָמְנִּהַ־לכׇּ דעַ המָהֵבְּ־דעַ םתֹמְ ריעִמֵ ברֶחֶ־יפִלְ םוּכּיַּוַ ןמִיָנְבִ ינֵבְּ־לאֶ וּבשָׁ לאֵרָשְׂיִ שׁיאִוְ
׃שׁאֵבָ  

The men of Israel went back to the Benyaminites and struck them all with the sword—
entire cities, even cattle, everything that could be found. They set fire to all the cities 
they could find. 

It wasn’t enough, so the Israelites went back and struck down every remaining Benyaminite 
in the cities by the sword, even cattle, anything and anyone. Every Benyaminite city was put 
to the blaze. 

21:1 

  ׃השָּׁאִלְ ןמִיָנְבִלְ וֹתּבִּ ןתֵּיִ־אֹל וּנּמֶּמִ שׁיאִ רמֹאלֵ הפָּצְמִּבַּ עבַּשְׁנִ לאֵרָשְׂיִ שׁיאִוְ

The men of Israel had sworn at Mitzpah: “No man among us shall give his daughter to 
Benyamin as a wife.” 

As a result of the unpleasantness, the men of Israel had sworn at Mitzpah: “No man among 
us shall allow his daughter to be the wife of a Benyaminite.” 

21:2 

  ׃לוֹדגָ יכִבְּ וּכּבְיִּוַ םלָוֹק וּאשְׂיִּוַ םיהJִאֱהָ ינֵפְלִ ברֶעֶהָ־דעַ םשָׁ וּבשְׁיֵּוַ לאֵ־תיבֵּ םעָהָ אֹביָּוַ

The people came to Beit El and sat there until the evening before Elohim, they rose 
their voices and wept a great cry.  

 
124 This is the same term used to describe what the men did with the wife in Judges 19. 
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The people went to Beit El and sat there until the evening before Elohim, their voices rose 
up as they wept bitterly. 

21:3 

  ׃דחָאֶ טבֶשֵׁ לאֵרָשְׂיִּמִ םוֹיּהַ דקֵפָּהִלְ לאֵרָשְׂיִבְּ תאֹזּ התָיְהָ לאֵרָשְׂיִ יהJֵאֱ הוָהֹיְ המָלָ וּרמְאֹיּוַ

They said, “Why, YHVH, God of Israel, has this happened in Israel, that today one tribe 
must be missing from Israel?” 

They lamented, “Why has this happened in Israel, oh Yah—the Understanding—why must 
we feel the loss of a tribe from Israel?”125 

21:4 

׃םימִלָשְׁוּ תוֹלעֹ וּלעֲיַּוַ חַבֵּזְמִ םשָׁ־וּנבְיִּוַ םעָהָ וּמיכִּשְׁיַּוַ תרָחֳמׇּמִ יהִיְוַ  

The people got up early the following day, and they built an altar there, and o_ered 
burnt o_erings and well-being o_erings. 

The community rose early the following day, built an altar there, and sacrificed burnt 
oderings and wellbeing oderings. 

21:5 

־לאֶ הלָעָ־אֹל רשֶׁאֲלַ התָיְהָ הלָוֹדגְּהַ העָוּבשְּׁהַ יכִּ הוָהֹיְ־לאֶ לאֵרָשְׂיִ יטֵבְשִׁ־לכׇּמִ להָקָּבַ הלָעָ־אֹל רשֶׁאֲ ימִ לאֵרָשְׂיִ ינֵבְּ וּרמְאֹיּוַ
  ׃תמָוּי תוֹמ רמֹאלֵ הפָּצְמִּהַ הוָהֹיְ

The Israelites said, “Is there anyone who did not o_er in the community, from all the 
tribes of Israel, to YHVH?” For a great oath had been made about any who did not o_er 
to YHVH at Mitzpah, saying “he shall surely die.” 

The Israelites schemed, “Is there anyone in the community, from all the tribes of Israel, who 
did not bring an odering to Yah—the Remarkable—for an oath had been made saying that 
any who did not oder to Yah—the Remarkable—at Mitzpah would surely die.  

21:6 

  ׃לאֵרָשְׂיִּמִ דחָאֶ טבֶשֵׁ םוֹיּהַ עדַּגְנִ וּרמְאֹיּוַ ויחִאָ ןמִיָנְבִּ־לאֶ לאֵרָשְׂיִ ינֵבְּ וּמחֲנָּיִּוַ

The Israelites pitied the Benyaminites, their brothers, and said, “Today one tribe has 
been cut o_ from Israel. 

The Israelites pitied the Benyaminites, they were kin, after all, and observed, “Today one 
tribe has been cut od from Israel. 

21:7 

  ׃םישִׁנָלְ וּניתֵוֹנבְּמִ םהֶלָ־תתֵּ יתִּלְבִלְ הוָהֹיבַ וּנעְבַּשְׁנִ וּנחְנַאֲוַ םישִׁנָלְ םירִתָוֹנּלַ םהֶלָ השֶׂעֲנַּ־המַ

“What shall we do for those who are left for wives? For we swore to YHVH not to give 
them our daughters as wives.” 

 
125 This is an interpretive translation which is meant to humanize the inquiry. 
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“What shall we do for those who are left without wives? We swore to Yah—the Witness—
not to give them our daughters as wives.” 

21:8 

  ׃להָקָּהַ־לאֶ דעָלְגִּ שׁיבֵיָּמִ הנֶחֲמַּהַ־לאֶ שׁיאִ־אבָ אֹל הנֵּהִוְ הפָּצְמִּהַ הוָהֹיְ־לאֶ הלָעָ־אֹל רשֶׁאֲ לאֵרָשְׂיִ יטֵבְשִּׁמִ דחָאֶ ימִ וּרמְאֹיּוַ

They said, “Is there anyone from the tribes of Israel that did not go o_er to YHVH at 
Mitzpah?” And look, no one from the camp of Yaveish Gilad has come to the 
community. 

They schemed, “Is there anyone from the tribes of Israel that did not bring an odering to 
Yah—the Remarkable—at Mitzpah?” and it just so happened that no one from the camp of 
Yaveish Gilad had come with the community. 

21:9 

  ׃דעָלְגִּ שׁבֵיָ יבֵשְׁוֹיּמִ שׁיאִ םשָׁ־ןיאֵ הנֵּהִוְ םעָהָ דקֵפָּתְיִּוַ

The people were mustered and saw that no one was there from the citizens of Yaveish 
Gilad. 

The people formed ranks and realized that no one was there from the citizens of Yaveish 
Gilad. 

21:10 

 ברֶחֶ־יפִלְ דעָלְגִּ שׁבֵיָ יבֵשְׁוֹי־תאֶ םתֶיכִּהִוְ וּכלְ רמֹאלֵ םתָוֹא וּוּצַיְוַ ליִחָהֶ ינֵבְּמִ שׁיאִ ףלֶאֶ רשָׂעָ־םינֵשְׁ הדָעֵהָ םשָׁ־וּחלְשְׁיִּוַ
  ׃ףטָּהַוְ םישִׁנָּהַוְ

The assembly sent twelve thousand men, valorous men, there, and commanded them, 
“Go and strike the citizens of Yaveish Gilad by sword, and the women and the little 
ones.  

As we know, one ill turn deserves another,126 so the assembly sent twelve thousand men 
there, men of valor, and commanded them, “Go and strike down the citizens of Yaveish 
Gilad by sword, even the women and children! 

21:11 

  ׃וּמירִחֲתַּ רכָזָ־בכַּשְׁמִ תעַדַיֹ השָּׁאִ־לכׇוְ רכָזָ־לכׇּ וּשׂעֲתַּ רשֶׁאֲ רבָדָּהַ הזֶוְ

“This is what you shall do: every male and every woman who has experienced sexual 
relations with a man, exterminate them.” 

“Follow these orders: Exterminate every man, and every woman who has had sexual 
intercourse with a man.” 127 

21:12 

 
126 Following the war and the oath against providing wives to the Benyaminites, the violence still 
persists, this time as an excuse to plunder women.  
127 Again, there is a euphemism in the Hebrew that I am denying in both the translation and the 
rendering to avoid any confusion. 
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 רשֶׁאֲ הJשִׁ הנֶחֲמַּהַ־לאֶ םתָוֹא וּאבִיָּוַ רכָזָ בכַּשְׁמִלְ שׁיאִ העָדְיָ־אֹל רשֶׁאֲ הלָוּתבְ הרָעֲנַ תוֹאמֵ עבַּרְאַ דעָלְגִּ שׁיבֵיָ יבֵשְׁוֹיּמִ וּאצְמְיִּוַ
׃ןעַנָכְּ ץרֶאֶבְּ  

They found among the citizens of Yaveish Gilad four hundred young maiden women 
who had not had sexual relations with a man, and brought them to the camp of Shiloh, 
that was in the land of Canaan. 

Among the citizens of Yaveish Gilad they found four hundred young maidens who had not 
had sexual intercourse with a man, and they brought them to the camp in Shiloh, which 
was in the land of Canaan. 

21:13 

  ׃םוֹלשָׁ םהֶלָ וּארְקְיִּוַ ןוֹמּרִ עלַסֶבְּ רשֶׁאֲ ןמִיָנְבִ ינֵבְּ־לאֶ וּרבְּדַיְוַ הדָעֵהָ־לכׇּ וּחלְשְׁיִּוַ

The whole assembly sent word to the Benyaminites who were at the Rock of Rimon, 
calling to them in peace. 

The entire community sent word to the Benyaminites, who were at the Rock of Rimon, 
calling a truce. 
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  ׃ןכֵּ םהֶלָ וּאצְמָ־אֹלוְ דעָלְגִּ שׁבֵיָ ישֵׁנְּמִ וּיּחִ רשֶׁאֲ םישִׁנָּהַ םהֶלָ וּנתְּיִּוַ איהִהַ תעֵבָּ ןמִיָנְבִּ בשׇׁיָּוַ

At that time, Benyamin returned, and they gave them the women that lived from the 
women of Yaveish Gilad, but they were not found fitting. 

So Benyamin returned, and the Israelites gave them the remaining women, the maidens 
from Yaveish Gilad, but there were not enough of them. 

21:15 

  ׃לאֵרָשְׂיִ יטֵבְשִׁבְּ ץרֶפֶּ הוָהֹיְ השָׂעָ־יכִּֽ ןמִיָנְבִלְ םחָנִ םעָהָוְ

The people pitied Benyamin, for YHVH had made a breach in the tribes of Israel.  

The community pitied Benyamin, for Yah—the Divider—had made a breach in the tribes of 
Israel. 

21:16 

  ׃השָּׁאִ ןמִיָנְבִּמִ הדָמְשְׁנִ־יכִּ םישִׁנָלְ םירִתָוֹנּלַ השֶׂעֲנַּ־המַ הדָעֵהָ ינֵקְזִ וּרמְאֹיּוַ

The elders of the assembly said, “What shall we do for those who remain for wives, for 
the women of Benyamin have been destroyed?” 

The elders of the assembly pondered. “What wives shall we provide for those who remain?” 
They wondered, “for the women of Benyamin have been destroyed.” 

21:17 

  ׃לאֵרָשְׂיִּמִ טבֶשֵׁ החֶמָּיִ־אֹלוְ ןמִיָנְבִלְ הטָילֵפְּ תשַּׁרֻיְ וּרמְאֹיּוַ

They said, “Let there be an enduring inheritance for Benyamin, so that a tribe is not 
wiped out from Israel. 
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They relented, “Let there be an enduring inheritance for Benyamin, so that a tribe is not 
wiped out from Israel. 

21:18 

׃ןמִיָנְבִלְ השָּׁאִ ןתֵנֹ רוּראָ רמֹאלֵ לאֵרָשְׂיִ־ינֵבְ וּעבְּשְׁנִ־יכִּ וּניתֵוֹנבְּמִ םישִׁנָ םהֶלָ־תתֵלָ לכַוּנ אֹל וּנחְנַאֲוַ  

“But we are not able to give them wives from our daughters, for the Israelites had 
sworn, saying ‘cursed be any who give a wife to Benyamin!’”128 

“However, we cannot give them our daughters as wives, for the Israelites had sworn that 
anyone who gave a wife to Benyamin would be cursed! 

21:19 

 בגֶנֶּמִוּ המָכֶשְׁ לאֵ־תיבֵּמִ הלָעֹהָ הלָּסִמְלִ שׁמֶשֶּׁהַ החָרְזְמִ לאֵ־תיבֵלְ הנָוֹפצְּמִ רשֶׁאֲ המָימִיָ םימִיָּמִ וֹלשִׁבְּ הוָהֹיְ־גחַ הנֵּהִ וּרמְאֹיּוַ
  ׃הנָוֹבלְלִ

They said, “Look, the festival of YHVH at Shiloh is happening now.”—this was north of 
Beit El, east of the pathway that goes up from Beit El to Shechem, and south to 
Levonah. 

“Hmmm,” they schemed. “The festival of Yah—the Provider—at Shiloh is happening now.”      
[  ] 

21:20 

  ׃םימִרָכְּבַּ םתֶּבְרַאֲוַ וּכלְ רמֹאלֵ ןמִיָנְבִ ינֵבְּ־תאֶ וּוּצַיְוַ

They commanded the Benyaminites, saying, “Go and wait in ambush in the vineyards. 

“Go and wait in ambush in the vineyards,” they instructed the Benyaminites. As we know, 
one ill turn deserves another.129 

21:21 

 םתֶּכְלַהֲוַ וֹלישִׁ תוֹנבְּמִ וֹתּשְׁאִ שׁיאִ םכֶלָ םתֶּפְטַחֲוַ םימִרָכְּהַ־ןמִ םתֶאצָיוִ תוֹלחֹמְּבַּ לוּחלָ וֹלישִׁ־תוֹנבְ וּאצְיֵ־םאִ הנֵּהִוְ םתֶיאִרְוּ
  ׃ןמִיָנְבִּ ץרֶאֶ

“And when you see the girls of Shiloh going out to whirl in dances, go out from the 
vineyards. Each of you seize a wife from the girls of Shiloh and go to the land of 
Benyamin. 

 
128 I believe a critical voice like Exum would interpret these repeated reminders of the oath as a method 
for men to enact violence against women, that the oath is simply an excuse. However, I would argue that 
it is less specific, and instead it is an artificial problem that is maintained in order for a specific group of 
people to continue to carry out their own will over anyone else’s, as well as an opportunity to carry out 
violence. 
129 This is another iteration of the violence that has led to the Benyaminites being without wives, this 
violence occurs without the pretext of war, and is instead just the blatant theft of women from their 
home. 
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“When you see the girls of Shiloh going out to whirl in their dances, emerge from the 
vineyards. That way, each of you may seize a wife from the girls of Shiloh and can go to the 
land of Benyamin. 

21:22 

 םתֶּאַ אֹל יכִּ המָחָלְמִּבַּ וֹתּשְׁאִ שׁיאִ וּנחְקַלָ אֹל יכִּ םתָוֹא וּנוּנּחׇ םהֶילֵאֲ וּנרְמַאָוְ וּנילֵאֵ בירִלָ םהֶיחֵאֲ וֹא םתָוֹבאֲ וּאבֹיָ־יכִּ היָהָוְ
׃וּמשָׁאְתֶּ תעֵכָּ םהֶלָ םתֶּתַנְ  

“And when their fathers or their brothers come to quarrel with us, we shall say to them 
‘Have pity on them, for we could not take a wife for each man due to the war, and you 
could not have given them like this without being guilty.’” 

“Then we will be blameless, and when their fathers and brothers come to us for 
recompense, we might say ‘have pity on them, for they went without wives due to the war, 
and you could not have knowingly given your daughters over without guilt!’” 

21:23 

  ׃םהֶבָּ וּבשְׁיֵּוַ םירִעָהֶ־תאֶ וּנבְיִּוַ םתָלָחֲנַ־לאֶ וּבוּשׁיָּוַ וּכלְיֵּוַ וּלזָגָּ רשֶׁאֲ תוֹללְחֹמְּהַ־ןמִ םרָפָּסְמִלְ םישִׁנָ וּאשְׂיִּוַ ןמִיָנְבִ ינֵבְּ ןכֵ־וּשׂעֲיַּוַ

The Benyaminites did so, they took up wives from the number of the whirlers that they 
plundered, and they went and returned to their territory, and they built the cities and 
settled in them.  

So the Benyaminites did just that. They took up wives from the girls who danced, whom 
they plundered, and with them they returned to their territory, built the cities back up, and 
settled in them. 

21:24 

׃וֹתלָחֲנַלְ שׁיאִ םשָּׁמִ וּאצְיֵּוַ וֹתּחְפַּשְׁמִלְוּ וֹטבְשִׁלְ שׁיאִ איהִהַ תעֵבָּ לאֵרָשְׂיִ־ינֵבְּ םשָּׁמִ וּכלְּהַתְיִּוַ  

The Israelites went about from there at that time, each man to his own tribe and his 
own family, each man went out to his own territory. 

From there, the Israelites scattered, each man to his own tribe and to his own family, each 
man to his own territory. 

21:25 

  ׃השֶׂעֲיַ וינָיעֵבְּ רשָׁיָּהַ שׁיאִ לאֵרָשְׂיִבְּ Kלֶמֶ ןיאֵ םהֵהָ םימִיָּבַּ

In those days there was no king in Israel, and each man did what was right in his own 
eyes. 

After all, in those days there was no king in Israel, and each man did what was right in his 
own eyes. 
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THE READER’S VERSION 
 
 This version of the rendering is designed to be read aloud. The lacunae have 

been shortened and the verses are unmarked to allow for ease of reading. The verses 

are also structured in a more poetic format, which can guide the performer as they 

read. This line breaks are based either on the disjunctives found within the Masoretic 

text, or are designed to suit the creative additions in the rendering.    

 
JUDGES 4-5 

As you know, 
Yah—the Enlightened—disapproved of how the Israelites behaved, 

What with Ehud then being dead. 
Yah—the Ultimate—gave them over to King Yavin of Canaan, 
 He ruled in Chatzor. 
Sisera was his commander, 
 Who was based in Charoshet HaGoyim 
Sisera has brutally quelled the Israelites for twenty years, 
 The Israelites cried out to Yah—the Merciful, 
 For Sisera had nine hundred iron chariots. 
So Dvorah—a woman, a prophetess, the wife of Lapidot, 
 She was the leader in Israel at that time. 
The Israelites would go to her for adjudications, 
 In those days she would sit beneath Dvorah’s Palm, 
 Between Ramah and Beit El, in the hill country of Ephraim. 
She summoned Barak, son of Avinoam, from Kedesh in Naftali. 
 She fixed him with a steely glare. “Why haven’t you left? 

Hasn’t Yah—the Commander—the God of Israel, ordered you to go and march 
on Mount Tavor, 

 With 10,000 men from Naftali and Zebulun? 
“Perhaps I should be the one to draw out Sisera, Yavin’s commander to you at the 
Kishon River, with all his chariots and his forces, 
 Perhaps I shall give him over to you!” 
Barak waveringly replied, “If you go with me, I will go, 
 But if you do not go with me, I cannot do it.” 
“Very well,” she said. “I will certainly go with you, but there will be no renown for you 
by this road. 
 When Yah—the Deliverer—gives over Sisera, it will be into a woman’s hands.” 
 So, of course, Dvorah went with Barak to Kedesh. 
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Barak rallied ten thousand men from Zebulun and Naftali to go up on foot 
 And with him went Dvorah. 
A short ways away, Chever the Kenite parted from the rest of the clan, 
 They were descendants of Chovav, the father in law of Moses. 
 Chever laid out his tent near the oak in Tza’ananim, which was near Kedesh. 
Meanwhile, Sisera heard tell that Barak, son of Avinoam, had gone up to Mount Tavor. 
Sisera rallied all 900 of his iron chariots, and all the forces that were with him, 
 From Charoshet HaGoyim to the Kishon River. 
Seeing this, Dvorah urged Barak. “Get up! For this very day Yah—the Deliverer—will 
hand over Sisera to you. 
 Don’t you know that Yah—the Warrior—strikes out before you?” 
 So Barak descended from Mount Tavor with his 20,000 men. 
As promised, Yah—the Warrior—threw Sisera, with his chariots and his troops, into 
disarray by Barak’s sword. 
 For his own part, in the midst of the commotion, 
 Sisera got down from his chariot and fled on foot. 
But Barak pursued his chariot and all Sisera’s troops all the way to Charoshet 
HaGoyim. 
 Sisera’s entire army fell to the sword, 
 As you might imagine, 
 There were no survivors. 
Sisera fled on foot until he reached the tent of Yael, the wife of Chever the Kenite. 
 There was good will between King Yavin of Chatzor and Chever the Kenite’s 
family. 
Yael went out to call to Sisera. She said to him, “Turn aside, my lord. Turn aside to me, 
do not fear.” 
 He indeed turned aside to her, into her tent no less, and she covered him with a 
blanket. 
“Please, give me just a little water, for I am parched,” he begged her. 
 So what does Yael do? 
 She opened up a skin of milk, let him drink his fill, and covered him again. 
“Stand at the entrance of the tent,” he said to her,  
 Far more concerned by what happened outside the tent 
  Rather than within it. 
 “and if a man comes and asks you if there is a man inside…say there is not.” 
Yael, the wife of Chever, took a tent peg in one hand, and the hammer in the other. She 
approached Sisera, 
 And she drove the tent peg through his skull, and slammed him into the ground. 
 He fell, spent and exhausted, to death! 
Barak continued to fruitlessly pursue Sisera. Still reeling, Yael went to call to him. 
“Come here,” she insisted, “I will show you the man you seek.” 
 He went to her and beheld his quarry, Sisera, fallen dead, 
 With the tent peg still in his skull. 
On that day, Elohim subdued King Yavin of Canaan before the Israelites. 



  The Reader’s Version 

    65  

Bit by bit, the Israelites crushed King Yavin of Canaan, 
 Until they destroyed him. 
Dvorah retold the story with Barak, son of Avinoam, 
 Together they sang on that day— 
When locks are let loose in Israel, 
 When a dedicated people bless Yah—the Guardian! 
Listen, O kings! Give ear, O high opcials! 
 I, myself, sing to Yah—the Glorious, 
 I praise Yah—the Almighty—the God of Israel. 
Yah—the Surveyor—when you came out from Seir, when you strode across the field of 
Edom, 
 The earth shook, the skies dripped, even the very clouds were distilled into 
water. 
Mountains, even yonder Sinai, were nothing before Yah—the All-Encompassing, 
 Before Yah—the Almighty—the God of Israel. 
[        ] 
 Pathways were cut short in the days of Yael, 
 Travelers went by crooked paths. 
There were no leaders in Israel, none at all, 
 Until Dvorah arose, until a mother arose for Israel. 
[        ] 
 [      ] 
Awake, awake, Dvorah! Awake, awake, and sing the song! 
 Get up, Barak, take your captives, son of Avinoam! 
[        ] 
 [      ] 
From the heavens they waged war 
 Even the stars in their courses waged war with Sisera! 
[        ] 
 [      ] 
And surely, Yael, wife of Chever the Kenite, is the most remarkable, 
 Of the homemakers she is the most superb. 
When he asked simply for water, she gave him milk, 
 Presented in her finest dish she provided precious curds. 
All the while, she reached out her hand for the tent peg, her right hand for a 
homemaker’s hammer, 
 She hammered Sisera! She crushed his head! She shattered him! She pierced 
his temple! 
At her feet he slumped, he fell, he dropped, he died, 
 There, where he knelt, was where he fell, decimated. 
[                                           ] 
Miles away, in a far-o_ chamber, surrounded by her maids 
She gazes through the window. She laments from behind the lattice. 
 “Why don’t his chariots come? Why can’t I hear the hoofbeats of his horses?” 
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 Asks the mother of Sisera. 
A hand on her shoulder, the wisest of her ladies searches for words, 
 And answers. 
“Surely they’ll be finding and dividing the spoils, won’t they? There’ll be a maiden, 
even two maidens, for each warrior! A spoil of dyed spools to your boy, a spoil of 
embroidered goods for your Sisera, 
 A pair of embroidered cloths around his neck. 
[        ] 
Thus may all your enemies perish, Yah—the Judge—may your loved ones be like the 
rising sun in might, 
 And so the land was at rest for 40 years. 
 
JUDGES  19-21 

This all happened when there was no king in Israel. 
It just so happened that there was a Levite man who dwelt way over on the far side of 
the hill country of Ephraim. He went and married a woman from Beit Lechem in 
Yehudah. 
 Things did not go well. They weren’t happy. It got worse. 
 And you can never be sure what really happened in situations like this, but 
eventually 
 she did what she needed to do to get out of there. 
She asserted her independence, and up and left him. She went to her father’s house, to 
Beit Lechem in Yehudah, 
 And she stayed there for four months. 
Eventually, her husband went after her. Things would be di_erent, he insisted. He tried 
to bring her home. He brought a servant with him, and a couple of donkeys. 
 For her part, she brought him into her father’s house, and when her father saw 
him, he 
 was pleased to greet him. 
The man’s father in law, who was the father of the young woman did not want to let her 
out of his sight just yet, and prevailed upon the man, so he stayed with him three days. 
 They feasted together, and stayed over there. 
On the fourth day, the party rose early in the morning and prepared to go, 
 But the young woman’s father said to his son in law, 
 “Have just a bite to eat before you go.” 
So the pair of them sat and ate together, 
 And the father of the young woman said to the man, 
 “Why don’t you just stay here and enjoy yourselves? 
 Things might be better if you just took your time.” 
The man prepared to go, 
 But his father in law urged him, so he remained and stayed over there. 
On the fifth day, he rose early in the morning to go, but the father of the young woman 
said, “Please, strengthen your heart.” They tarried and the day passed, 
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 So the pair of them ate. 
The man got up to leave, he and his wife and his servant, 
 But his father in law, the father of the young woman, protested again. 
 “Look,” he said, “The day has already faded into evening. You should all stay 
here. 
 Look how late it’s gotten already. Stay here, and enjoy yourselves,  
 And you can all rise early tomorrow to get on the road back to your home.” 
But the man refused to stay over. He left, and they traveled on until they drew near 
Yebus, which was Yerushalayim. 
 With him were his pair of saddled donkeys, 
 And also his wife. 
They were near Yebus, and the sun was sinking beyond the horizon. 
 The servant said to his master, 
 “Come along, let us go to this city of the Yebusites to lodge for the night.” 
But his master replied “we will not turn aside to some foreign city here that is not of 
the Israelites. 
 No, we shall pass through it to Givah.” 
“Come along,” he said to his servant. “Let us draw near one of these places, 
 We will stay over in Givah or in Ramah.” 
So they passed by, and the sun set fully as they approached Givah, which is of 
Benyamin. 
They turned aside there, 
 And went to lodge in Givah. 
 The man went and sat in the square, 
 And, tellingly, no one took them in. 
However, an old man came from his work in the fields in the evening. Now, to be clear, 
this particular man lived in Givah, 
 Where the Benyaminites dwelled,  
 But he was from the hill country of Ephraim. 
He looked up and saw the wayfaring man in the town square. 
 The old man said to him,  
 “Where are you going? And where do you come from?” 
He said to him, “We are passing through from Beit Lechem in Yehudah to the far side of 
the hill country of Ephraim. I am from there. I went to Beit Lechem in Yehudah, 
 And I now travel to the house of Yah—the Restorer, 
 But no one has taken me in. 
“We have everything we need, even straw and fodder for our donkeys, and of course 
food and wine for me, for your maidservant here, and for the servant, 
 Over with your servants.” 
The old man said, “Let me take on all your needs so you might be at peace, 
 But do not stay overnight in the square!” 
So he brought him to his house, and mixed feed for the donkeys, 
 And they washed their feet, ate, and drank. 
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They enjoyed themselves. But soon, the men of the city, a depraved lot, surrounded the 
home and pounded on the door. 
 They said to the man, the master of the house, the old man, 
 “Bring out that man that you brought to your home, 
 So we might rape him.” 
The man, the master of the house, went out to them. “My brothers, do not do this evil 
deed. Do not, please!” He said to them. 
 “Since this man has come into my house, do not commit this disgrace. 
“Look, here is my virgin daughter, and here is the man’s wife! Please, let me bring them 
out, use them to do what you see fit, 
 But do not commit this disgrace to this man.” 
 As we know, one ill turn deserves another. 
The men were not willing to listen to him, so the man seized his wife and threw her 
outside to the crowd. 
 They raped her, 
 And destroyed her all night until morning. 
 They sent her o_ when dawn broke. 
The woman fell at the entrance of the home 
 Where her lord stayed 
 As the morning grew light. 
Her lord arose in the morning and opened the doors of the home. He went out, 
intending to continue on his road home, 
 And very nearly tripped over the woman, 
 His wife, 
 Fallen at the entrance of the home. 
 Her hands were barely over the threshold. 
“Get up,” he said, looking down at her. “Let’s go.” But there was no reply. 
 He draped her over the donkey and set o_ back home. 
When he got back home he took the knife and seized his wife. You must have seen it, 
he cut her up limb by limb into twelve pieces, 
 And sent her out to all the territories of Israel. 
Everyone who saw this said, “There has never been…we have never seen something 
like this from the very beginning, ever since the Israelites went up from the land of 
Egypt until today.” 
 So together they considered it, discussed it, and began to plan how they would 
respond. 
To get to the bottom of this, the Israelites went out and assembled as one community, 
from Dan to Be’er Sheva and the land of Gilad. 
 Together they went up to Yah—the Overseer—at Mitzpah. 
The leaders of all the tribes stationed themselves in an assembly of Elohim’s people. 
 All told, four hundred thousand armed men on foot. 
Obviously, word reached the Benyaminites that the Israelites had gone up to Mitzpah. 
 Having gathered, the Israelites turned on the man. 
 “Tell us,” they said, “how this wicked matter came to be.” 
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The man—the Levite, husband of the slain woman—answered  
 “I came to Givah, of Benyamin, myself and my wife, to lodge there. 
“The men of Givah arose against me, they surrounded the house at night, 
 And it was me that they threatened! 
 However, instead, they destroyed my wife and she died. 
“So I took hold of my wife, and I cut her up, and sent her to every field of Israel’s 
territory. 
 It was them who committed an abomination and a disgrace in Israel, 
 Not me! 
“Now look, all you Israelites, 
 Come and plan what to do about this!” 
Suitably outraged, all the people rose as one to say, 
 “We shall not go back home, not one of us 
 We will not turn away with thoughts of home. 
[         ] 
“We shall take ten men per hundred from all the tribes of Israel by lot, and likewise a 
hundred per thousand, and a thousand per ten thousand. Those of us chosen will 
fetch provisions for the people to prepare 
 For riding to Givah in Benyamin to make them answer for this disgrace 
 That was committed here in Israel!” 
So every warrior of Israel gathered to the city, united in one force. 
To investigate further, the tribes of Israel sent men through all the clans of Benyamin to 
ask, 
 “What is this terrible crime that has happened among you? 
“Surrender the depraved men in Givah so we can put them to death and thereby burn 
the wickedness from Israel.” 
 But, as we know, one ill turn deserves another, 
 And the Benyaminites were not willing to listen to the voices of their kin, the 
Israelites. 
Things spiraled from there, as the Benyaminites came together from their cities to 
Givah 
 In order to wage war with the Israelites. 
All told, the Benyaminites numbered six thousand armed men, 
 Not even counting the men from Givah, 
 They numbered seven hundred, all fighting fit, mind you. 
[         ] 
The Israelites mustered, Benyamin excluded, four hundred thousand armed men, 
 Each of them warriors. 
They marched to Beit El to seek counsel from Elohim. The Israelites asked, “Who 
should go up first to war with the Benyaminites?” 
 To which Yah—the Guide—answered, “Begin with Yehudah.” 
The Israelites arose in the morning 
 Where they were encamped near Givah. 
The Israelite forces formed ranks 
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 As they went out to war with Benyamin. 
Twenty two thousand Israelites fell that day to the Benyaminites who struck out from 
Givah. 
 Their mothers, behind lattices, lamented. 
The Israelites rallied,  
 And formed ranks again. 
Meanwhile, some of the Israelites went up to weep before Yah—the Unyielding. They 
sought counsel, asking “should we continue to wage war with the Benyaminites, our 
kin?” 
 And Yah—the Warrior—replied that the war should continue. 
So the Israelites advanced upon the Benyaminites again on the second day. 
Eighteen thousand Israelites, each one a warrior, fell that day 
 To the Benyaminites who struck out from Givah. 
Desperately, the Israelites went up again to Beit El. They wept and fasted there until 
evening 
 And o_ered sacrifices before Yah—the Guide. 
The Israelites sought counsel from Yah—the Guide, 
 The ark of the covenant of Elohim was there back then, 
And Pinchas, son of Elazar, son of Aharon, stood before Him in those days. The 
Israelites asked, “Must we continue to wage war with the Benyaminites, or can we 
desist?” 
 But Yah—the Tenacious—replied,  
 “Continue, for tomorrow I will give them over to you.” 
Cleverly, the Israelites laid ambushes all around Givah. 
The Israelites formed ranks at Givah once more on the third day, 
 As they has before. 
When the Benyaminites went out to battle, 
 They began to cut down Israelites as they had the previous days, 
 But slowly they were pulled away from the city onto the pathways  
 That went to Beit El and to Givah. 
The Benyaminites thought that surely the Israelites would be struck down before them 
as they had been before, 
 But the Israelites planned to flee, 
 Drawing them from the city towards the pathways. 
The Israelites positioned themselves, 
 And the Israelite ambush burst forth from Maareh Gavah toward Baal Tamar. 
Ten thousand elite men from Israel came from the south to Givah 
 And waged a grievous battle 
 [        ]. 
Yah—the Warrior—smote the Benyaminites before Israel. Twenty-five thousand 
Benyaminites were destroyed that day, 
 Each one of them a warrior. 
The Benyaminites saw that they had been beaten 
 But the Israelites had given up some of their position, 
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 Relying on the ambush near Givah. 
The ambush devastated Givah, 
 Striking the entire city by the sword. 
At an appointed time, 
 A huge column of smoke went up from the city. 
The Israelites, seeing the signal, knew it was time to turn the tides. 
 The Benyaminites had gained some ground, killing around thirty Israelites, 
 And began to think that the Israelites would fall before them as they had 
previously. 
But as the column, that pillar of smoke, 
 Rose from the city, the Benyaminites turned around, 
 And saw the entire city being put to the blaze! 
[          ] 
The Benyaminites turned to flee along the road to the wilderness, 
 But the battle overtook them 
 [         ]. 
The Israelites surrounded Benyamin, 
 And chased them to Menuchah 
 [         ]. 
Eighteen thousand men fell from Benyaminm 
 Each of them were men of valor. 
Those that remained turned and fled to the wilderness, to the Rock of Rimon, and they 
were destroyed on the roads. 
 The Israelites clung to them all the way to Gidom, 
 And two thousand more of their men fell. 
As you can imagine, it was a bloody fight. All told, twenty-five thousand Benyaminites 
died that day, 
 Each of them were men of valor. 
A remnant of six hundred men fled to the wilderness, 
 To the Rock of Rimon, 
 And they stayed there for four months. 
It wasn’t enough, so the Israelites went back and struck down every remaining 
Benyaminite in the cities by the sword, 
 Even cattle, anything and everyone. Every Benyaminite city was put to the blaze. 
As a result of the unpleasantness, the men of Israel had sworn at Mitzpah: 
 “No man among us shall allow his daughter to be the wife of a Benyaminite.” 
The people went to Beit El and sat there until the evening before Elohim, 
 Their voices rose up as they wept bitterly. 
They lamented, “Why has this happened in Israel, 
 Oh Yah—the Understanding—why must we feel the loss of a tribe from Israel?” 
The community rose early the following day, built an altar there, 
 And sacrificed burnt o_erings and wellbeing o_erings. 
The Israelites schemed, “Is there anyone in the community, from all the tribes of Israel, 
who did not bring an o_ering to Yah—the Remarkable?” 
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 For an oath had been made saying that 
Any who did not o_er to Yah—the Remarkable—at Mitzpah would surely die. 

The Israelites pitied the Benyaminites, they were kin, after all, 
 And observed, “Today one tribe has been cut o_ from Israel. 
“What shall we do for those who are left without wives?  
 We swore to Yah—the Witness—not to give them our daughters as wives.” 
They schemed, “Is there anyone from the tribes of Israel that did not bring an o_ering 
to Yah—the Remarkable—at Mitzpah?” 
 And it just so happened that no one from the camp of Yaveish Gilah 
 Had come with the community. 
The people formed ranks 
 And realized that no one was there from the citizens of Yaveish Gilad. 
As we know, one ill turn deserves another, so the assembly sent twelve thousand men 
there, men of valor, 
 And commanded them,  
 “Go and strike down the citizens of Yaveish Gilad by sword, 
 Even the women and the children! 
“Follow these orders: 
 Exterminate every man, 
 And every woman who has had sexual intercourse with a man.” 
Among the citizens of Yaveish Gilad they found four hundred young maidens who had 
not had sexual intercourse with a man, 
 And they brought them to the camp in Shiloh, 
 Which was in the land of Canaan. 
The entire community sent word to the Benyaminites, who were at the Rock of Rimon,  
 Calling a truce. 
So Benyamin returned, and the Israelites gave them the remaining women, the 
maidens from Yaveish Gilad, 
 But there were not enough of them. 
The community pitied Benyamin, 
 For Yah—the Divider—had made a breach in the tribes of Israel. 
The elders of the assembly pondered. “What wives shall we provide for those who 
remain?” 
 They wondered, 
 “For the women of Benyamin have been destroyed.” 
They relented, “Let there be an enduring inheritance for Benyamin, 
 So that a tribe is not wiped out from Israel. 
“However, we cannot give them our daughters as wives, 
 For the Israelites had sworn that anyone who gave a wife to Benyamin would be 
cursed! 
“Hmmm,” they schemed. “The festival of Yah—the Provider—at Shiloh, 
 Is happening now.” 
 [         ] 
“Go and wait in ambush in the vineyards,” 
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 They instructed the Benyaminites. 
 As we know, one ill turn deserves another. 
“When you see the girls of Shiloh going out to whirl in their dances, emerge from the 
vineyards. That way, each of you may seize a wife from the girls of Shiloh, 
 And can go to the land of Benyamin. 
“Then we will be blameless, and when their fathers and brothers come to us for 
recompense, we might say, ‘Have pity on them, for they went without wives due to the 
war, 
 And you could not have knowingly given over your daughters without guilt!’” 
So the Benyaminites did just that. They took up wives from the girls who danced, 
whom they plundered, 
 And with them they returned to their territory,  
 Built the cities back up, 
 And settled in them. 
From there, the Israelite scattered, each man to his own tribe and to his own family, 
 Each man to his own territory. 
After all, in those days there was no king in Israel, 
 And each man did what was right in his own eyes. 
 
 


