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PREFACE

In our sketch of the life of Samuel Hanagid and a charac-
terization of hisliterary activities it is important that we
know something about the Jews of Spain, their beginnings as
they are reported in both legendary and historical fashion. It
is also of interest to know something of the intellectual atmo-
sphere in which the nagid lived and worked. For the purpose of
our study we will divide this paper into four main chapters.
These ares:

I. The Jews of Spain

dll. Life of Samuel Hanagid Within the Framework of the
Intelligentsia of His Day
iII. The contents of the Nagid's Poetry and Its Evaluation
IV. His Other Literary Activities




CHAPTER I

The Jews of Spain

WA

v\ v "Spain was a center of Jewish learning since the earliest
,{\ ~ti-oa. from the exile of Jerusalem to the preuont.'l We also have
the statement of R'Isaac Ibn Giyat2 that when the first temple
was destroyed two families of the house of David came to Spain
and settled in Lucena and Seville. Moses Ibn Ezra has the state-

lont3

that the inhabitants of Spain excelled in poetry, language,
and philology the Jews who dwelt in other lands. He further main-
tains that there is a tadition that the Jewe of Spain are of the
tribe of Judah and Benjamin who were exiled to Baylon, returned
to Palestine and were later exiled to Spain and Rome. In the Kitab
cUx unknian‘ Ibn Ezra claims for them superiority over all the (“‘-/’/I'f
other exiled communities. Since, according to tradition, the Jews tgt¢%ﬁ/
of Spain are direct descendants of the inhabitants of Jerusalem
and its suburbs, they would be unquestionably superior to the
Jews of other lands in the world. Although this tradition may be
Justified in attributing greater wisdom and learning to the in-
habitants of the environs of Jerusalem during the days of the
first temple, it is not exactly true of the days of the Second
Temple when, through the influence of the Pharisees and their
teaching, learning and Torah became the possession of all Jews.
Yet it was felt that the Jews of Jerusalem, the dwelling place

of Torah, wisdom, of the spirit of prophecy, the dwelling place of
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and the knowledge of the Holy Tongue were of higher culture and
learning than the other cities of Palestine. He adduces further
proof from the Bible to support his contention. We have two verses.
One is Deuteronomy 17:8 where Jerusalem is spoken of as the judgment
geat and the other Isaiah 2:3 - "From Zion shall go forth the law
and the word of God from Jerusalem."” The popular folk legend con-
cerning the Jews of Spain is brought by Isaac Absrban¢1.5 who refers
to the account as given by early Christian hiatorinns.6 "And it 1is
proper that you know that many officers and kings of other lands
aided Nebuchadnezzar in his attfiok on Jerusalem and led some of the
Jews captive to their various lands. And among them was ?iris who
was king of Spain, for Hercules the great....etc. And when this Her-
cules left Spain he gave his kingdom to his nephew whose name was
Ispan. Ispan had but one daughter whom Flr&s married...." We are
told further’ that he was present at the destruction of the first
temple and had brought captives of the tribes of Benjamin and Simon
as well as priests and Levites of Jerusalem. Many of these had come
of their own free will and they settled in two provinces. "The one
is known until today as Andalusia." Here the Jews Settled in a city
which became the center of Jewish life in Spain, Lucena. "The gen-
tiles said concerning Lucena that its atmosphere made one wise since
its climate was 8o pleasant. Perhaps also the Jews called it Lucena
because it reminded them of Luz in Palestine, the place dedicated to
prophecy.” The second province was that of Tuf?;uln (Arabic mmn;ifor
city of Toledo) and it seemed that the Jews called the city Tul’tulu
because of the journeying ( ﬁ}GIb) which they had been compelled
to do when they came there from Jerusalem. This place was known ear-
.ilior as Firisuela. It appears turtherﬁ&g_ﬁg;k.;zg_jynt they called

" a eity near Toledo, Maqueda in memory of the city » 37N in Pales-

'.tina. This refers also to another city near Toledo which they called

bt 3t . W
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Escalona in memory of the neighboring country of their own loved
land, e.g., Askelon. Perhaps these cities in their general topoge
raphy were similar to the qitlcs in Palestine and reminded the une
happy exiles of their native land. Without doubt, many of the cities
in Spain were similarly named by Jews, But, with the passage of time,
the names were changed and only these three remained as testimony.
From that early time Jews settled all over the various localities in
Spain. They did not return to Palestine during the days of the Sec-
ond Temple since they believed that the decree of Cyrus was not a
complete redemption and, therefore, they were not obliged to return.
With the destruction of the Second Temple many of the Jewish exiles
came to the lands of the West., In the recorded history of the early

vh,,kinga of BP“ig_ﬂlIE::{_fft°ﬂ the account of the Roman emperor who

: L( sent 50,000 Jewish families to those cities of Spain which were under
Roman dominion. These were some of the Jews exiled from Jerusalem
by Titus who joined their brethren in Spain. Harkavy cites the other
accounts connected with the coming of the Jews to Spain after the
destruction of the Second Temple. Thus the Seder Olam Zuta9 tells of
Vespasian's destruction of the Temple and his exiling of many Jewish
captives to Spain. We also have R'Abraham Ibn Daud's statement in
the Sefer Seder HakabalalQ that in résponse to the request of one
of his Spanish govemofi, Titus sent some of the captives of Jeru-
salem to Spain., In the Divre Joseph of R'Joseph b. Isaac Sambari we
findll reference to the 'f;ile of Tulé¢tula that is Ispania, and the
reason they called it ;Fliéula is that when Nebuchadnezzar besieged
Jerusalem many great, important kings joined him in the battle,
among whom was the king Ispan ther whom the city of Ispania is
called and Jews called it TFi;ghla because God carried them from
place to place.® This story concerning Ispan penetrated the writings
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of Arabic historians and Jewish authors who wrote in Arabic. We
find R'Jehuda Ibn Balaam in his commentary upon the word 'Sefarad'
in Obadiah v.20 aayingla "I saw in the history book of Alkuti that

Andalus is called Ispania after the name of the first king of the
land whose name was Ispan. Harkavy believes'> that Judah Ibn Bale
aam's reference to Alkuti is to the Arabic writer, Ibn Alkutagy
whose book became a source for the Arabic writers in Spain. 1

We see, then, that tradition has related the Jews of Spain to
the exiles of the destruction of the First Temple in 586 B.C.E. and
to the Jews who survived the destruction of the Second Temple. The
Talmud calls Spain by the name 'Aspamia' and desigafites it as the

-”ﬂ place to which the exiles came after the destruction of Jorusnlcn.l‘
‘[‘ Despite all of these traditions, it still remains a moot ques-
;’J tion as to when the Jews settled in Spain. Some legends even say

| ) ﬁhat the Jews settled in Spain during the reign of King Solomon.
-'}Adonlran, Solomon's chancellor of the exchequer, is said to have
been buried in Spain. It may be that the Jews travelled to Spain
with the Phoenicians, who were great travellers and went as far as
the Baltic Sea. Mann believesl® that Jews must have heard of the
country situated at the end of Jise» plor the Mediterranean. Most
scholars say that the city called "Tarshish" in the Bible is iden-
tical with Tartasus (latey Tortosa) in Spain. When the Bible speaks
of big ships, they are called ‘¢8s aik. I Kings X tells us that
Solomon possessed a Tarshish ahip; It sailed together with the
ships of Tyre (Phoenicia). They would return every three years
with gold, ailver.helephsnta. etc. This ship undoudbtedly touched
the shores of N. Africa. Iw Obadiah v.20 we hear "And the capti-
vity of this host of the children of Israel, that are among the

Canaanites, even unto the Zarepheth, and the captivity of Jerusa-
lem, that is in Stpharad.‘;;;;INEGEnoaa the cities of the south.®
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It still is questionable whether we can identify »273gna 3780
with France and Spain as was done in medieval times. The Targum
translates the word 3720as /waol_r. Thus it is found in medieval
literature. Scholars have pointed out, however, that in Phoenicia,
south of Sidon, there was a place called 223, Then, there is

the passage in I Kings XVII:9,10 which tells of God's commanding
Elijah to go to »2?3 and find support thcre./”'-’r L/ FYLE] frrlp,
It has further been paohted out that the Talmud often uses the word
"Aspamia®™ when referring to_é:?nnia in Asia Minor and not necessar-
ily to Spain. However, this we ﬁﬁ& say with a certain degree of cer-
tainty: that Jews had settled in Spain as early as the first century.
Both France and Spain were under Roman dominion. Jews came there as
traders. Their numbers were increased in the year 70 by the influx
of exiles after the destruction of the Temple by Titus. Certain Tal-
mudic references during the first Christian centuries point to the
fact that Jews were in Spain at that time. Rabbi le!r of the second

century tells “.16

this fact,as well as the halachﬂi referencel”’
made to Spain by Judah b. Ilai, a contemporary of Rabbi Meir. The
New Testament likewise adds to our knowledge of the Jews of Spain
of the first century. Paul in his Letter to the Romans speaks of
his desire to go to Spain and stopping at Rome on his wny.la The
presence of Christians at this early period in Spain undoubtedly
refers to the first Christians who were really Jews, In the first
decade of the fourth century (306) the church council held at El-
vira and headed by the bishop of Cordova, passed certain resolutions
affecting the Christian-Jewish relationships, These were, it seems,
too cordial to suit the church fathers and, accordingly, we have
certain regulations forbidding intercourse of any kind - eating
together, etc. Especially interesting is the decree of the church
forbidding the peasants to ask the Jews to bless their fields.
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This probably had something to do with the /G af>agna pea l?
The existence of these laws proves that friendly relations existed
between the Roman and Jewish inhabitants of Spain. The clergy as
well as others associated freely with Jews. It ws against this
friendship and good feeling that the church created these edicts.
We can thus assume that only under heathenism did the Jews fully
enjoy citizenship. Under Christianity restrictions were placed
upon them,

With the disintegration of the Roman empire in the fifth cent-
ury, hordes of barbarians from the north swept over the Roman pro-
vinces and established the Visigothic kiquo- in the sixth century.
So long as the new conquerors remained A;§ln tgc Jews lived undis-
turbed by the new rulers, The Visigoths were .M?-n by religion,
whereas the population of Spain was Catholic. Thus there was a
double conflict in the country, religious and racial. Although the

20 yet there was more freedom

Visigoths took over all the Roman laws
than the Jews of Spain had enjoyed under Byzantium.
A new period begins with Reccared (586-601) who was desirous
of strengthening the unity of the Visigothic empire and, therefore,
.éﬂg‘°°°Pt‘q_Eﬂ£ll££:fi:? in 589 .smr Catholicism was made the church of
the state at the Third Council of Toledo. This period is character-
ized by the suffering and restrictions it imposed upon the Jews., It
extended with slight relaxation from 589 till 711 ending finally
with the Arab conquest. From 589 on we hear of successive church
councils whd included in their canons restrictions against the Jews.
Especially critical was the reign of ngebut whose severe treatment
of Jews resulted in the baptism of 90,000 Jews.?l In 612-13 he ex-
pelled the Jews from Spain. Many remained and accepted Christianity
pablicly, hoping for a change in government at which time they would
be able to return. The law book of the Visigothic kingdom which con-
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tains the "Lawe on Heretics and Jews" is the Fuero Jusgo or Visi-
gothic Code. It comprises the many laws, restrictions, and prohi-
bitions concerning Jews that were composed by the various Visigoth-
ic monarchs as an aid of the church against the Jews as well as
those Jews who had been converted to Christianity and who might
entertain ideas of returning to their old faith. All Jewish obser-
vances are prohibited, Jews can not bear witness against Christians,
not to possess slaves, etc.22

This long period of persecution and suffering finally came to
an end in 711 with the Arab invasion of Spain under u-'rar:':. Their
coming was hailed by the Jews who assisted the congquerors. The Arabs
turned over the conquered cities to the Jews while they pressed on
to new victories.

For two centuries we do not hear much about the condition of
the Jews in Spain. Undoubtedly, it was a period of adjustment to
new conditions. No doubt, the Jews reaped great benefits from the
support they gave the invaders, serving as the guardians of the
fortresses left in the wake of the Arad conquanta.23 They obtained
very extensive communal autonomy. We also know very little about the
spiritual and cultural life of Jews of this period. Questions re-
garding Halacha and Jewish law were sent to the Babylonian Gaoninm
by the Jews of ﬁxfin. We find statements to this effect in the re-
sponsa of Sar Shflom, gaon of Sura (849-53). Natronai Gaon (853-63)
also sent responsa to Spain as well as a liturgy containg the order
of one hundred daily blessings to the community in Lucena. Another
Natronal, known as ‘'/(J'On i [cstransmitted the Talmud orally to
Spain.?* Amram Gaon (850-75) is reported to have had relations
with the Barcelona Jewish community. It was to S'pin that he sent
his Siddur which became the main liturgy for Spanish Jewry. Abraham
Ibn Daud tells us@5) that Saadya Gaon corresponded with various
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communities in Spain, Cordova, Elvira, Lucena, and others. Eldad
Hadami is also said to have written his message to Spain in 883,2°
Despite the account given in Abraham Ibn Daud's Sefer Seder Haka-
bala®? to the effect that'tho Jews of Spain were without Jewish
learning and tradition prior to the arrival of R'Moses b. Chanoch,
one of the four captives who finally came to Spain and became the
leader of the Jewish community in Cordova; they were not altogether
out of touch with Jewish life, as is evidenced by the nature of their

correspondence with tl.::_uoond gonorstiogﬁ_ﬁaonh in Bnbylonza

previously cited, where they show great conceln about the exact per-
formance of religious ritual as well as a deeire to become acquainted
with rabbinic and hnlnohii'tradition as developed in the Babylonian
academies. We also have the stattement of Samuel Hanagid "that Spain
was a place of widespread learning and Torah from the earliest times,
from the destruction of Jerusalem up to this dny.'29 Even Abraham Ibn
Daud admits that to the limit of their scholarly ability they studied
and observed as much as possible.3° Judah Ibn Koreish, contemporary
of Saadya, testifies that the early Jewish inhabitants of Spain strove
to comprehend the Targumvyl Dunash Ibn Labrat likewise considered it
an honor to be numbered among the scholars of Spain, thus implying
a tradition of acholarship.sz

For an appreciation of the early conditions of the Jews in
Spain, their internal life and leadership we must again turn to the
source to which we have previously referred. Abraham Ibn Daud tells
u533 the story of Moses b. Chanoch, one of the four captives sent
by the Babylonian scholars to gather money for the support of the
schools piofia o 3§> 20sef affe pwanl. The caliph of Spain had sent
a fleet of ships to raid merchant ships. He speaks also of the cap-
ture of the four scholars among whom was R'Moses, father of Chanoch,

and his wife. A tragic story is told about the wife of Moses who



?‘ -9.
Fii"' 80 beautiful that the captain of the fleet desired her. After

-

zt?laking"hather those who are drowned at sea share in the resurrec-
; 2 tion and upon being answered by Moses in the affirmative, the haps-

§ less woman drowned herself to save her honor. The scholars did not

_disclose who they were and the purpose of their journey. The schol-

) Lo

ars were sold as captives at various ports. R'Shmarya was sold in
?Q\ngpt and there established a new center; R'Hushiel in Africa and
:%,latcr ransomed, became leader of Kairuwan community; and R'Moses
L;_and his son were sold into captivity at Cordova where they were re-
_? deemed by the Jews who thought them to be Ame-haaretz. And in Cor-

ﬁ dova, we are told, there was a synagog and school presided over by

e

7

N -

.

a certain R'Nathan who was a pious man. Yet the Jews of Spain were

- e

not particularly learned. Yet they strove to do as nuch‘zf was withe

Vi es

[

in their power., One day, in the discussion of a halachik question,
the obscure R'Moses enlightened the others, They wondered at his
scholarship after he had interpreted many halachoth and answered

all their questions. All recognized him as a real authority. R'Nathan
the dayan relinquished his position in favor of a man whom he recoge
nized as his superior and advised his followers fo appoint R'Moses
in his stead. The captor of R'Moses sought to recddim and sell him
for a higher price. The caliph refused to allow this since he was
glad that the Jews of Spain no longer had to turm to Babylon for
guidance since it was the seat of the rival caliphate of the Abas-
sids. The learning and scholarship of Cordova became known through-
out Spain and the lands of the west and many scholars came to R'
Moses with their questions. According to Ibn Daud, this event hap-
pened in the days of Sherira Gaon. Mann has established the date of
the event of the Four Captives at 972, Ibn Daud goes on to tell us
that R'Moshe established his authority in Spain. His son R'Chanéch
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was married into the pfominent family of Palyn? ( dE'f)). Among
the pupils of R'Moses 8 one R'Joseph ben Isaac Ibn Shatgnsh 'hn
was known as ben A*itnr who attained great proficiency. He is said
; tgﬂfnve prepared an Arabic translation of the Talmud for Caliph
Alchak As long agfg_lqggg lived there }gs no controversy as to
leadership. However, with his death Ibn ﬁfitur refused to accept
the authority of R'Chanoch who had taken his father's place. After
the death of Chisdai Ibn Shaprut the controversy split the Jewish
community into two conflicting factions. R'Chanoch finally succeed-
ed in gaining the upper hand. By order of the caliph Ibn ﬁi%fur had
to leave Cordova. He is said to have wandered until he finally ar-
rived at the Yeshiva of Hal Gaon who, according to the mistaken
notion of Ibn Daud, would be glad to welcome him since the new cen-
ter in Spain threatened the authority of the Babylonian center. Yet,
we are told that Hai refused to see him. Ibn Avitur finally came to
Damascus and died there., With the exception of a few individuals
who threatened his authority34 R'Chanéch maintained his position as
leader of the Cordova Jewish community. He is said to have died
through an unforescen accident when the B/»44 in the synagog fell
upon him.

An event of great importance which affected the external life
of the Jews of Spain was the disintegration of the Moslem empire in
Spain. The caliphate which had existed throught the tenth century
was broken up in 1009 due to the Civil War. As long as the vizier
Muhammed Ibn Abi Amir, known as Almanzor lived, he ruled in place

3% He was able to keep the Christian

of the weakling caliph qﬂisham.
rulers of the north in éheck. His greatest victory was the conquest
of Barcelona in 985. He ruled with an iron hand and mercilessly de-

stroyed anyone who threatened his sovereignty or the welfare of the

empire. He died in 1002 and his office was taken over by his son
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Muzaffar or Abd-al;lnfﬂ who served as vizier and was succeeded by
his brothor'Snncpg} in 1009. Sanchol persuaded the caliph who had

no children to proclaim him as heir to the caliphate. The family of
the Spanish Ommeyads who had ruled in Spain since 750 were incensed
at the intruder, A revolt broke éut and a member of the Ommeyad dynas-
ty, Mahdi, assassinated the visier.%® Civil war started and the cali-
phate was broken up and divided into small kingdoms or principali-
ties ruled over by warious petty tyrants. Each was an independent
kingdom in its own right. This dianenuﬁion played into the hands of
the Christian kingdoms of the north who reconquered more and more

of Spain, The Berbers, who had originally been brought in from North
Africa by Almanzor as mercenaries in order to quell the numerous up-
risings, attracted by the possibility of becoming rulers of a dis-
united empire, stirred up revolt. Headed by Buleiman Ibn é‘akhn.
they besieged and conquered Cordova in 1013, sacking the city and
leaving it in ruins. Its inhabitants, among them Jews, fled to other
cities, Saragossa, Toledo.37 A Berber tribe from North Africa under
Zawl established itself in southern Spain with Granada as the capi-
tol of the kingdom. In 1020, when Zawi travelled to N. Africa, his
nephew, gahbun. ascended the throne. As vizier he had a powerful man
by the name of Abul-Kasim Ibn Alarif. Nearby was founded the city of
Malaga by the principality of G,.anada. Another kingdom was set up
with Almeria as its capitel, with Khairam and then, ZuhaR who suc-
ceeded him in 1028 with Ibn Abbas as vizier. There were Berber prin-
ces in other principalities, Carmona, Moron, and Ronda as well as

in Toledo, Valencia, the Balearic Isles, and Denia. Cordova lost

ite position of political supremacy. The pre-eminence was now with
the principality of Seville. The city of Seville had at this time
its own independent kingdom under the rulership pf Kady, Abu'l-
Kasim Mohammed, one of the Beni Abbad who was the founder of the
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Abba{id dynasty of Seville. He succeeded in driving off the Berber
garrison in 1024 and, as a result, his kingdom and influence upon
the other principalities was atrengthened.5s Yet no unity had been
established among the independent municipalities who fought contin-
uously among themselves, making treaties and breaking them. There
was no central authority. This condition was in force immediately
after the destruction of Cordova. Among the various exiles of this
destruction was Samuel Hanagid who, after experiencing a number of
vicissitudes, finally came to Malaga and settled there. Here there
was to take place a series of startling events which were to trans-
form this comparatively obscure man into one of the greatest influ-

ences of the Jews of Spain of the eleventh century.
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CHAPTER II
Life of Samuel Hanagid
Within the Framework of the Intellegentsia
of His Day

The establishment of the various Berber principalities served
as a further impetus toward the inner cultural and spiritual devel-
opment of the Jews of Spain., The various petty tyrants were, for
the most part, ignorant Berbers who were good fighters but semi-
barbarians.® The Ayabs who had been conquered by these Berbers
looked upon them with disdain. Each of these rulers saught to cone-
ceal his ignorance of literature and learning. Thus each vied with
the other in surrounding themselves with poets and scholars and en-
couraging their efforts by handsome gifts.

For many years prior to this period Jews had applied themselves
to the development of literatute and poetry. It is true, as Simchoni
tells usl that the life and work of most of the poets and writers of
the Middle Ages is shrouded in darkness, This was due to the defi-
cient historical sense of the Jews of this period. They felt it a
waste of time to record in detail the life of an individual., Their
concern was for the Klal Yisroel and its experiences. It was enough
for an individual if his works found immortality. His name could
then go down to oblivion. This attitude was entirely different in
the early history of Israel when the people took pride in recording
and remembering its great men., In the later ages this historical de-
ficiency was compensated for in the creation of legend and story
woven around a personality whose historical existence had become a
myth. In recent ages, however, it has been felt that lack of know-
ledge of the personal life necessarily limits the appreciation of
the work of a man, It is only in the light of particular circum-
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stances and vicissitudes of an author that we can understand his
contribution.

Many of the writers, poets, and thinkers of the early period
in Spain impressed their stamp upon the culture of their day and
indirectly influenced the development of Hebrew literature. It is
difficult to understand the source of the unusual literary creati-
vity of this period. All the great Jewish writers lived in a cul-
tural milieu at once familiar and foreign. They were eddcated in
the knowledge of Arabic language and literature, sacred and profane,

- knew the Koran and its interpretations, studied Moslem theology,
and were at home in Arabic poetry.2 They were masters of Arabic
idiom through which medium they acquired all their secular know-

"~ “1sdge. To all appearances, they were assimilated into the culture
of a strange people, Their behavior impresses one as being similar
to that of our assimilated emancipationists of the late eighteenth

~ and nineteenth centuries. Yet it was different. These poets, phil.

osophers, and creators of the Arabic milieu did not sell their souls
for their new acquisition. Always they felt it to be foreign, not

of their own, They employed its technique to enrich their own, to

create a fundamental culture of their own in their ancestral tongue.

Hebrew as a language had been divorced from the everyday life of

the people and had become the medium only of prayer and religious

observance., What it was that motivated these men to disregard the

language and culture in which they had been reared and whose finest

nuances they so well appreciated to attempt to create a literature

q’ fh a language which was far from their everyday experience still

Wt

”{\remnins a mystery. Some have tried to explain it as a manifestation
of religious romanticism, the desire to write on secular matters in

a holy tongue. According to Simchoni3 this is not a satisfactory

s, =
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lexplanation. They did this because it could not be in any other
‘manner. Historical experience has disclosed that only those crea-
tions of a positive, national character have been preserved while
others have gone down into oblivion. The¢sfirst axiom was felt by
our great men in Spain. It was not only their love of the Hebrew
'1angunge that prompted them to use it as a medium of their cultural
creativity but also the knowledge of the fact that their creations
:pould 1ive and endure the ravages of time only as a link in our
great historical chain, as a branch of the ancient literature that
nad bloom=d forth in such profdseness in days of yore. "It was only
in the old vessels that the new wine could be preserved for the gen-
erations.® For them, the relationship between the form and content
assumed great importance. They did not see something accidental and
passing in Hebrew but realized the great influence of the form of
_sxpreaslon upon the content.
, There was a newness in the creations of the Spanish-Jewish
school that was something of a revolution as regards the traditional
~usage of Hebrew as a spoken tongue. For hundreds of years Hebrew had
not left the boundaries of the religious life. There was not even a
necessity felt to concern oneself with any problem outside of the
religious much less to express such questions in Hebrew. Inasmuch as
religion sought to incorporate all of life's activities under its
aegis, in this degree 1t made for a widening of the boundaries in
which Hebrew was to serve., Yet, since all of life could not be lim- ! 
{ted by the religious impulse a compromise was effected. A definite il
demarcation was made between the sacred and the profane, Hebrew was
guarded in order that it might not be employed for secular purposes.

All ideas outside of the religious were thus to find their medium of ¥

expressgion in secular languages. In this menner Hebrew as a language iv

was impoverished. Scientific and cultural activity, poetry were thus B;
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excluded from the religious realm and were considered by authori-
tative religion as urecessary and suspicious activity. However,
religion made its peace with them since it felt, intuitively, that
their expression in a foreign tongue would be their eventual un-
doing, that their influence would be short-lived, and they would
eventually be forgotten, Therefore, religion made severe restric-
tions against the use of Hebrew for secular purposes and saw in it
a profanation of the Holy Tongue. Certain freedom was granted for
the use of Hebrew in the composition of piyutim and prayers for the
synagogue, Even in these creations, limited as they are in content,
we discern the inherent love of the Hebrew tongue. A great deal of
this Paytanic literature was unnecessary since the regular prayers
of the synagogue sufficed for religious purposes. Yet, a great Pay-
tanic literature was developed. It was as though the many Paytanim
sought to give expression to the creative surge within them in their
loved tongue. Through the medium of the piyutim they lovingly wove
all the wealth of their emotion into intricate acrostics and compli-
cated word combinations, Some of the rabbis objected to the profuse
Paytanic literature that was developed, not realizing that within
this limited sphere the creative spirits of the time found something
of an outlet.

Yet all religious restrictions could not stifle the urge that
came from inner necessity to express the manifold problems of life.
This creative impulse, born as it was in obscurity, blossomed forth
in Spain as a sudden phenomenon, yet its origin was much earlier.

In spite of restrictions placed upon it by the leaders of religious
life in Babylon, we find it sprouting forth though stifled and with-
out much beauty and fragrance. From time to time fragments from the
Genith reveal poeme written in Arabic rhyme and metre in the Heb-

rew language which found their way to Egypt or were created there.
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‘ These fragments, however, were cast into the shade by the greater
light that first found its glorious expression in the brilliant
galaxy of men of genius that arose in Spain and whose work served
as a beacon to all those who sought to give expression to the cre-
ative spirit that moved them. Because of the pre-eminence achieved
by the Jews of Spain, we may well attribute to their work a rgvolu-
tion through which Hebrew once again included in its scope all mat-
ters of the spirit, especially those which were outside the bound-
aries of religious sanctityi:In this way Hebrew once again assumed
the role that it played in the earlier days of Israel's history. In
the accomplishment of this great work many obstacles had to be over-
come, Faced with the many dangers of total assimilation and racial
destruction authoritative Judaism sought to retain and preserve only
those elements that had survival value. In the preservation of those
elements that had acquired sanctity through the ages, a defense was
created against the race's destruction. These elements were primar-
ily religious, Those who regarded with suspicion any incursion of
features outside of the religious into Jewish life could not but
regard with fear that which did not possess the sanctity of the ori-
ginal folk tradition. The old demand, so current in the last days of
the Second Temple, that everything created outside the realm of Holy
Writ should be hidden or done away with found its affirmation during
the Middle Ages. It is true that some merit was found to consider
theological discussions, philosophy. mathematics, astrology, etc. as
a part of Judaism. But it was permitted only in that it supported
Judaism. Even so, the philosophical works of Maimonides were not
above suspicion as wae evidenced by the hostility that his works
occasioned during his life and the criticism that was leveled against
them after his death. The difficulty that was encountered in admit-
ting the Song of Songs into the Holy Canon was not changed in later
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ages.4

Criticism was also leveled against the new Hebrew creations
by the "intellectuals" who mocked the efforts of the inspired Span-
ish-Jewish poete as romanticism and jeered at the limitations of
their poetry. These did not know Hebrew and gave themselves over
completely to the ruling culture. This opposition is often found
expressed indirectly by those who were devoted to the development
of their loved lunguago.5 They felt bitterly the criticism of those
who sought to limit the creative Hebrew spirit within the bounds of
traditional usage and who mocked the resurrection of a forgotten cul-
tural language,

It was against these opposing forces that Spanish-Jewish poetry
had to fight its battle and from which she emerged triumpkant and
victorious, The main sources for this period are Judah AliCharizis
and Moses Ibn Ezrl.v According to both of these sources the history
of Jewish culture in Spain actually received its real impetus in
the time of Chisdai Ibn Shaprut. Ibn Ezra lauds Chisdai. "In those
days the minds of men were stirred from their slumbers and aroused
from their sleep when they saw the work of this noble leader and
his lofty, elevated thought, the glory of his noble soul and the
importance of his fine character. He drank from the wells of wis-
dom of the East and chose the gems of learning from all the distant
lands....he gathered all the learned men unto himself in Spain."
These scholars, according to Ibn Ezra, were responsible for the
spread of learning in Spain. "They composed excellent books and
compiled wonderful thoughts. They praised and exalted Chisdal with
many poems and compositions.® He begins with the philological work
of Chayyuj and shows how, encouraged by the generosity and leader-

ship of Chisdai, learning fléurished in Spain. He also mentions the
work of those "who composed the best of their 'ork* in unrhymed
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verse which were read by the congregation on Yom Kippur, the other
fasts, and holidays. He criticisizes the Paytanim because they did
not compose their works in line with the advances made by the gram-
marians. He complains further of their having introduced the science
of mathematics and astronomy into their compositions which served

only to bewilder the roader.a

so that "instead of prayer one becomes
involved in dispute and argument.” Ibn Ezra, in his classification,
makes no distinction between the Hebrew literature written in Hebrew
and the works on philology of the language written for the most part,
in Arabic. Both of these movements, however, draw inspiration from
one source, the return to the Hebrew language of the Scriptures. One
employed it as a source of exact philological and lexicographical
knowledge upon which to base a science of language and the others
as a means of literary creativity. The former aided the latter by
presenting them with an exact knowledge of the rules of Hebrew gram-
mar and language that they might employ it with assurance and skill.
First among those who contributed to the development of Hebrew
literature in Spain was Menahem ben Saruk of 'rorton.9 He is first
among those who wrote in Hebrew. We do not know where he derived his
original impetus to occupy himself with Hebrew. His deficiency and
lacg‘of a thorough grounding in the Arabic language was both an ad-
vantage and a disadvantagey the first, because his background in
comparative philology was necessarily weak and the second, because
this very lack compelled him to be original in his research and man-
ner of expression. He had to limit his researches to the original
" source of Hebrew, the Bible. Apparently Chisdai respected his ability
very much since he made him hies private secretary and appointed him

to attend to the enormous correspondence which Chisdai had in Heb-

rew. His dictionary of the Bible, known as the Machberes Menahem,
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"glsrosnrdl‘:i}”co-parttive philology. Since he had no idea of the

. tri-literality of the Hebrew root, his attempt to systematize the
“1_?oot- was very limited., It was this limitation of Saruk's that drew
; such sharp criticism from his colleague Punash Ibn Labrat. The N?22a#
of Menahem was written in Hebrew and was the first effort to write

a cultural work in Hebrew. One finds the style heavy and labored yet
far superior to the school of translators, the Tibbonites.l? The in-
fluence of the Paytanic literature is also evident.ll It was Menahem
ben Saruk who paved the way for secular Hebrew literature. From this
etandpoint the Arabic writings of Yehudah Chayyuj, Jonah Ibn Janah,
and their followers are to be regarded as a retrogression. Perhaps
this may account for the fact that the Hebrew writings of Menahem
ben Saruk became very popular in all Jewish quarters while those of
Chayyuj and Janah, although scientifically more superior, remained
in comparative ohscurity.12 Ibn Ezra apparently did not think much
of Menahem's work.l> Menahem is also to be remembered as the first
Hebrew stylist in Spain. The letter which Chisdai Ibn Shaprut sent
to the Chazar kingdom in 940 was written by Menshem.l% We also know

. of the letter of protestation which Menahem sent to Chisdai when,

due to the criticism of Dunash, he lost favor and was imprisoned.l5
As we have said, a contemporary and opponent of Menahem was
Dunash Ibn Labrat, a grammarian and a poet. Born in Bagdad, he re-
ceived his training in Fez in North Africa and was attracted, as
were many others, by the generous support and assistance that Chis-
dai had to offer to all the Jewish achp¥fra who sought his help.
His work of criticism of Menahem is theﬁ_gj_ alzier , dedicated to_‘
Chisdai wherein he insists that A.abic had to be employed in the
understanding of Hebrew roots.l® Although in the introduction to

this work he has a poem half of which praises Chisdai and the
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second, Menahem, yet he felt himself a greater scholar, coming as
ne did from Bagdad; seat of learning. Dunash 1is also important
for having intrdduced metre into Hebrew poetry, adopting Arabic
metre with midifications. The ensuing conflict between the two was
very bitter and was later continued by their respective pupila.17
Menahem ben Saruk and Dunash Ibn Labrat form the prinecipal
characters of what is regarded as the first generation of cultural
Jewish activity in Spain.lB Their efforts represent the early struggles
to find a sound, scientific basis for the Hebrew language. The second
generation is concentrated in two cities, Cordova® and Lucena. The
latter city was veritably all Jewish.1? Pupils of Menahem, living in
both these cities, surpassed their teacher in philological knowledge
and literary abilities. Jewish poetry really began to flourish in
their day. Noteworthy among its leadaq;were Judah b, David Chayyuj
whose grammatical works remained the foundation-stone of all Hebrew
grammar.zo as well as R'Isaac h.~115hag§'1bn Saktar. /14i~=f:;,sdk
‘ It was Chayyuj who discovered the tri-literality of-the Hebrew
root thus putt{n’down a second basis for Hebrew philology in his
Majks 120dealing with weak verbs and Ayin Ayin as well as a book
dealing with 3/pJ ., His sytem was later perfected by R'Jonah Ibn
Janah in his 2497 220 (still in Arabic) in which he points out the
insufficiency of Chayyuj's system, nevertheless admitting that he
received his own method in Hebrew philology from Chayyuj. His criti-
cism involved him in a controversy with Samuel Hanagid who was a
pupil of Chayyuj (which we shall consider latder). As a result of the
great controversy which arose Janah revised his system and finally
wrote his Magnum Opus in Arabic which was later translated into Heb-
rew by Judah Ibn Tibbon. It is called p/3ipin 2490 containing two parts.

Mpr2 7190 deals with consonants, vowela!‘a?d nouns and the second
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part f'e7¢€» 790, with the roots.

Two contemporaries of Chayyu] who were prominent in grammati-
cal work are also mentioned as poets.2l These are Isaac ben Mar
Saul and Isaac ben Jikitilla. They were both pupils of Menahem. Ibn
Ezra tells us that they competed with one another but that Ibn Jiki-
tilla was superior because of his greater knowledge in Arabic litera-
ture.2? However, Jonah Ibn Janah regarded Mar Saul as one of the
greatest grammarians and included in his p?? 290 some of his poems
as a memorial. These demonstrate that Mar Saul was acquainted with
the Arabic metre instituted by Dunaah.za

Among the younger contemporaries of this group there stands out
the figure of one R'Isaac b. Khalfon. He was not of Spanish descent,

24 je differed from his

having been brought to Spain from N. Africa.
colleagues in that he made of his poetry a mean of livelihood, trav-
elling from one part of the country to the other and relying upon

the generosity and patronage of wealthy donors in whose honor he com-

posed versea.25 He was brought to court by his father-in-law Isaac

- b, Kapron on the ground of non-support of his daughter. Ibn Khalfon

gave vent to his anger in a letter in poetic form sent to Samuel Ha-
nagid while the latter was still in Halagt.zs Ibn Khalfon seems to
have had many enemies who embittered his life. Upon one occasion
when Samuel Hanagid was betrayed by some of his fellow-Jews, Ibn
Khalfon wrote a venomous poem giving expression to his hatred and
distrust of the world of men.2’7 From the various other fragments of
his poetry found in the Divan of Samuel Hanagid as they are record-
ed by his son Jehonafza we see that Ibn Khalfon did not possess any
unusual ability as a poet. Judah al-Charizi, in commenting upon the
merit of Ibn Khalfon, compliments him for his ability but the weight
of his remarks are unfavorable.2? Apparently al-Charizi thought of
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his poems as being both good and bad but having no distinctive
quality.30 Moses Ibn Ezra enumerates the names of scholars and
poets of this pcriod.31 Of their work nothing has remained to the
later generations,

The secular, inteilectunl activities of the Jews of Spain ex-
tended not only to poetry but also found expression in other fields
of general 1earnin¢.32 The study of medicine, astronomy, mathemat-
ics, and general science found many adherents among Jews who wrote
works in Arabic on these subjects. The fact that their work was al-
together foreign to the Jewish 'Volksgeist' meant that while their

| discoveries in these fields were honored by the outside world, they
| left no impression upon the Jewish people and were speedily forgot-
ten. However, those who wrote in Hebrew or who translated the séi-
entific work of non-Jewish scholars into Hebrew did influence the
spiritual 1life of the Jew. The one exception to this rule was in the
field of philosophy. Those who wrote on philosophy did not entirely
lose touch with the spirit #f the people. Despite the fact that their
works were in Arabic, they succeeded in becoming a part of Jewish
Ilffe through the activity of the translators. This is especially true
.+ of the work of Saadya Gaon whose influence served as a stimulus for
. philosophical inquiry and creation among the Jews of Spain.
It was in such an intellectual setting that Samuel Haﬁﬁid lived

-

nﬂd worked. It was this man who represented the finest flowering of
Hebrew genius of this third generation of great men of Spain.33 It
seemed as though events conspired for the nagid which were to give
him the opportunity to escape from the darkness of obscurity and
unimportance into the sunlight of opportunity and achievement.

In the city of Merida dwelt the family of Samuel Hanagid.>* The

city of Merida was one of the earliest Jewish communities in Spain.




thalfon upon the unexpected death of her son.

‘thing regarding the mother of Samuel Hanagid, her family, or origin.
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The’entira community traced its descent to the exiles of the destruc-
tion of the Second Tqmple.35 The family of the nagid moved to Core
dova as a result of a series of political disturbances and battles
which ended in the destruction of the flouriuhing community of Meri-
da.56 We know very little sbout Samuel's father. We know that his
name was Joseph37 by the testimony of Abraham Ibn Daud, It appears
that Samuel had an older brother who died during Samuel's life. His
name was R'Jitschok, known by his Arabic name as Abu Yabrahim. He
died in 1040. He was the leader of his community. Samuel wrote a
number of very eloquent eulogies upon his daath.38 In the will of
R'Samuel written to his son Jehosef (1041-2) an uncle is mentioned
as 1iving.59 We have no idea to whom this referred. It is suggested
that it might be the brother of Samuel's wife. We are also in doubt
as to whether Samuel had any sisters. There are none mentioned ex-
cept in a poem of consolation sent to Samuel by the poet Isaac Db.

40 We do not know any-

41
Unfortunately, Ibn Ezra restricts himself from going into real de-
tail sbout the life and activity of the nagid. Undoubtedly, living
as he did, at a period so close to that of the nagid, he had certain
information which would have thrown some light on these problems.
Samuel Hanagid was born in 992. Harkavy tells us that he was
born in Cordova.?? Yet we have the statement of Moses Ibn Ezrae that
he came from He‘iia.‘a Hie teachers were among the greatest scholars
of Spain. R'Chanoch b. Moses was Samuel's teacher in Talmudie learn-
1ng44 while he received his grammatical and_philological knowledge
from Menahem ben Saruk., The nagid studied and was well versed in
the general learning, the arts and sciences of the Mohammedan world.
He spoke Arabic fluently and was femiliar with Arabic literature

which skill he used to good advantage in the court of the ruler of
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Granada.4® Besides Hebrew and Arabic he is reported to have known
five other languages. He was interested in the study of nature and
its laws and exhorted others to follow this pursuit.‘s He also made
a study of astronomy, mathematics, and philosophy. As testimony of
the literary ability and general knowledge of Samuel Hanagid we have
the statement in the will of Judah Ibn Tibbon to his son Samuel where

he tells his son that all of Samuel's fame and ach eveunnt 01?‘ through
£

4
it Y M’f-'-ff'r
While living in Cordova, despite all his 1earn1ng. he had dif- [+

e e

"“‘r ‘
ficulty in supporting himself.4® However, this did not depress him 3‘

LW SXe

h¢s own effort and knowledge of Arabic.47

for we find him writing some of his poems of life, love, and wine ﬁ!

during this 1',|eric.'nl.49 He felt certain that eventually he would make -/'é;_

L.

his mark and rise to a position of importance. We have poems written

y [y

by him during his youth which, like all adolescent first fruits of j _J
b"{}-‘
the intellect, are written in a satirical, cynical nannarglg_lt was ‘,4$

in Cordova that he'began writing poems commemorating various inci- /{25/

dents in his life. Thus, we have a poem of thanksgiving after having A,‘"

been saved when . at sea from the attacks of a giﬁit tuna fish. All b&nﬁ

of these poems of thanksgiving, praise, etc. are part of his collec-
~tion known ae f'rbn )7 51 Among the friends mentioned in his poems

there were many who came from Cordova and who undoubtedly knew Same

uel from his youth. Some of them he mentions in his poens.52 Among

these w¥e R'Joseph ben Samuel, R'Joseph ben Shisdai, the poet Isaac

ben Khalfon, Abu HssTan. and especially Baruch ben ;13&11& who like-

vise came from Merida when that city was destroyed. His friendship

and love for this man extended to his son R{Isaac, a promisling young

author, whom he supported and advised and to whom he sent books and

gifts at frequent occanionu.s‘

We do not know much about the youth of R'Samuel Hanagid, the

days spent at Cordova. Of the many poems D Wrote throughout his
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life we have only a small number. These deal primarily with the
incidents of his later life when he ascended to greatness as nagid.
Sasbon has in his possession a new manuscript of the nagid's Divan
(to be discussed later) which may throw some light on this early
period of his life, However, at present, we can know little about
his personal 1life, domestic associations, nor of his immediate rela-
tives, Historians have recorded only the later periods of his life,
those at Malaga and Granada.

With the fall of Cordova in 1013 many of its inhabitants fled
to other localities, Saragossa, Toledo, and elsewhere. Samuel Ibn
Nagdela came to Malaga which was under the reign of the Berbera.55
He probably felt that seeking shelter under Berber influence would
be the best policy to pursue. He also felt that in their cultural
and intellectual barbarity they would feel the need for a cultiva-
tion of the arts and sciences and that he would thus be zble to ad-
vance his own interests through serving in the capacity of inter-
mediary - to transmit the learning and culture he had acquired to
these barbarians of N. Africa. Events certainly justified his feel-
ing. Dozy has pointed out®® the difficulty which the Berber rulers
encountered in managing the various affuirs of state, Neither an
Arab nor a Berber could be appointed to fill the important post of
hajib, or minister to conduct the correspondence and other details.
No Berber had the ability and an Arab could not be trusted since he
entertained only hatred and disdain for the foreign ruler and would
gladly betray him upon any occasion. In Malaga he managed to eke out
a bare living but was not depressed by his low economic status, con-
tinuing to hope that the opportunity which he was awaiting would
finally come. It was during this period that he wrote his parables

which later came to be incorporated in the Ben Mishle in which we
find him continually spurring himself on to renewed effort and
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courage during the trying moments of his monotonous and humdrum
1ife of squalor and want. His only fear is that he may be comphlled
to apply to others for aid. It is to eliminate this possibility that
he puts forth all his atrangth.57
During his short stay in Malaga, a period of eight years (1012-

1020), he had already attained a position of prombnence in govern-
mental cricles. In this capacity he not only advanced himself to a
higher position but was of great assistance to friends. His rise was
also accompanied by animosity and jealousy on the part of envious
courtiers. In 1020 he seems to have been removed from this position
of prominence. A further catastrophe sccurred when two of his very
closest friends were set upon and put to death by bandits, His ene=
mies rejoiced at his downfall. However, his staunch friend, the poet

_R'Isaac ben Khalfon, sent the poem of consolation previously men-
tioned, assuring him of continued fidelity and asserting his confi-
dence that Samuel would rise above all these dirfieultian.sa We have

, no information concerning the reason for his dismissal from the posi-
tion he had attained at the court of Malaga; but we do know that it
was not very long afterward that he was restored to his important
status and invested with still greater authority.

"', R'Abraham Ibn Daud is our main source for this period of Sam=
uel's life and activity.59 According to the account given in Sefer

" Seder Hakabala as well as in Dozy's Moslems in Spain, Samuel occu-
pied himself as a merchant in a small store which was in close prox-
imity to the courtyard of Ibn al-Arif, vizier to Habbus, king of the
Berbers in Granada. The maid servant of the vizier soon recognized
the great erudition and scholarship of this obscure merchant. On
frequent occasions the servants of the vizier had to write letters
to him while he was at the court in Granada. The latter was astound-

ed at the elegance of these letters, written in faultless Arabic.
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He knew that his illiterate servants could not write in such fash-
ion. He therefore asked for leave from the court at Granada and re-
turned to his castle at Malaga where he inquired as to the author
of the writings. He was informed that the storekeeper Samuel, the
Jew, was the writer. A short talk with Samuel convinced the vizier
of the desirability of retaining him as his own private aide. He
took Samuel with him to Granada and did nothing without comsulting
him, having the utmost faith and confidence in his wisdom and coun=
sel. As a result of wise counsel we are told that Habbus, the king,
and his state prospered. Ibn al-Arif becameill and at the point of
death disclosed the fact to the king that all of his wise counsel
and guidance had really come from another source, the Jew Samuel.
He advised Habbus to rely on Samuel's wisdom to guide him and as-
sured him of success in all his ventures. A graphic description of
this incident is given in Dozy.so After the death of Ibn al-Arif
Samuel was made vizier, A Jew as vizier was a novelty in Spain.
Chisdai Ibn Shaprut, although he had actually functioned in this
capacity, had never been recognized as vizier to Abd al-Rachman.

Samuel's arrival at Granada to serve at the court of Habbus
meant the realization of all his hopes and dreams. He had at last
reached an eminence from which he was not removed until death. His
position was unparalleled in the history of Israel in exile. He was
virtually the ruler in Granada. Dozy shows very poor taste in making
the matter of Samuel's appointment a necessary result of the situa-
tion in Granada and not that of Samuel's own abilitien.61 With re-
gard to the appointment of Samuel, Dozy points out that Habbus had
no other recourse for a number of reasons. There were influential
Jews at court who brought their influence to bear. Further, he
could not rely upon any of his Berber chieftains to serve in this

capacity since they were uncouth and uncultured. Arabs were opposed
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to Berbers and were felt to be disloyal. Samuel was expert in the
use of Agabic idiom with finesse and delicacy and in the traditional
Arabic fashion. Therefore, he was chosen. Harkavy has sho'naz that
none of the other Berber chieftains who had similar problems appoint-
ed Jews to such posts in their domains. Further, before or after
Samuel and his son, Jehosef, no Jews were given the posts of vizier.
It was the wise statesmanship and tactful diplomacy of Samuel Hanagid
which raised the political importance of G_anada., But his major im-
portance for us is that in his position of influence he was able to
ward off any danger that threatened Jews,

In addition to the account of Samuel's a ctivites given by R'
Abraham Ibn Dnud?3 Moses Ibn Ezraﬁ‘ and the poems written by Samuel
referring to the various incidents of his life, Harkavy brings the
testimony of contemporary Arabic writers as to the position and in-
fluence of Samuel.®® The Arabic writer Abu Merwan Ibn Chaffan, a con-
temporary of Samuel and an avowed enemy writes about him: "This ac-
cursed one, even thogh Allah has deprived him of true religion, was
one of the most perfect men by reason of his widespread knowledge,
persistence, and patience, his gentility and considerateness. He
was at all times master of himself, well-mannered and well dressedj
and was able to sway even his enemies and vid"g?er to his cause by
his eloquence....knew Arabic well and also the culture of Islam. He
could write and speak Arabic proficiently. In addition to this he
was well versed in the ancient learning and exceeded all in his
knowledge of astronomy, philosophy, and mathematics. He waes a re-
markableorator, spoke little but with great force and great elo-
quence, He 'aa”deop thinker and collected many books." This testi-
mony, coming as it does from a bitter enemy, does credit to Samuel
more than any other account by one of his friends who might have

been swayed by personal feelings of friendship in over-exaggerating
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his character and achievements. Another Arabic contemporary, enemy
of the nagid and the Jews of Spain generally, Abu Mohammed Ali Ibn
Haza in mentioning the discussion he had concerning the scriptural
passage "The staff shall not depart from Judah" (@en.49:10), has
this to say about Samuel: "I discussed this matter with the most
learned and most expert among them, namely Samuel ben Joseph Halevy,
the Kitab known as Ibn al Nagdali in 1013."

On the other hand, many Arabic poets who numbsred themselves

among the friende of Samuel composed many poems in his honor. Fore-
most among those was the poet Honfatil66 who sang his praises of
Samuel in this manner: "Thou art the man in whom have been concen-
trated all those virtues that are féund in such small degree among
others. Thou art he who brought forth nobility from captivity into
freedom. Thou art more elevated and worthy than all the great men
of East and West, even as the gold is worthier than the copper.”
Furgher, he makes a still more unusual statement to the effect that
were men more discerning and able to distinguish between good and
evil they would rather kiss the fingers of Samuel as symbols of
goodness and truth than kiss the holy black thba stone at Mecca.
Monfatil says further that he has come to appr;oiate Israel's reli-
gion and the observance of the Sabbath as an ideal institution. Such

effusiveness perhaps suggests that the poet had good reason to exalt

Samuel, It is quite possible that Samuel, in his eagerness to aid

all scholars and poets, extended a helping hand to many Arabic writers
and that these in return dedicated many laudations to him., The fact

is borne out by another Arabic poet who extolled the character and
work of Samuel, Alachfasch Ibn Maimun sings, "Seek him and you will
find hope and succor. In his palace you will see beauty. No loved

friend has ever found in him abomination or blemish and he is always

the samet even though time may change." |
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We have seen that with the return of Zawi Ibn Zpiri to North
Africa, his nephew, Habbus Ibn anain ascended the throne of Gra-
nada. It was during his reign that the strange series of events,
previously described, led to the elevation of Samuel Halevy to the
position of vizier., Besides Samuel Hanagid there were many other in-
fluential Jews in Granada who were frequently at the court. Among
these were R'Joseph Ibn Migash, R'Isaac ben Leon, and R'Nehemiah
Eshcapa. These were envious of this stranger who had come from dis-
tant parts to assume the greatest position of authority in the coun-
try.s7 Though ostensibly appearing friendly and heeding his every
command diligently, these men plotted against Samuel. They were loud
in proclaiming that the stars foretold the doom and disgrace of the
nagid. Samuel was not unaware of their machination and was not delu-
ded by their protestatioms of frieddship. He was ever on guard against
them, 58

It was fortunate at this time of continual revolt and disturb-
ance among the various kingdoms and principalities, that the king-
dom of Granada remained firm and presented a united front to its
various enemies, the small kingdoms of Arab and Berber nations in
southern Spain., In this Samuel Hanagid pleyed no small part in pro-
tecting the kingdom as well as himself against the enemies. So wise
wae his counsel and honest his dealings that both Berber rulers and

A
Bezggr subjects respected and admired him. Samuel dealt diplomatic-

ally with both of these elements and kept them in accord, preventing
revolt and strife,

The most persistent of Samuel's enemies was Zuhair, ruler of
Almeria, a neighboring kingdom, and his vizier Abu Achmed Ibn Abbas.
The latter wrote a public condemnation of the Jews, especially Sam-
uel and said they were disrupting the Arad kingdoms. This letter he

distributed among the Arab masses in Granada in an effort to incite |

N
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them against the Jews.%? Habbus, trusting Samuel implicitly, was
not influenced by their slander. He realized that they looked upon
Samuel as a bulwark of the kingdom of Granada and sought his down-
fall in order to weaken the power of Granada.

The death of Habbus in 1038 created great disturbance in Gra-
nada. Rivalry developed between his two sons and their respective
followers as to the kingship., Our source for this period is again
R'Abraham Ibn Daud.”’® The two brothers, Balkin and Badis, both had
their supporters. The Berber element supported Balkin while the maj-

ority of Granada's population were loyal to Badis. Many influential
Jews, among them the three previously mentioned, Joseph Ibn Migash,
Isaac ben Leon, and R'Nehemiah, were followers of Balkin.”t R'Sam-
uel Hanagid advocated Eﬁis. To the surprise and disappointment of
his followers, Balkin resigned in favor of Badis. However, the real-
ization that he had cheated himself out of royal power embittered
him and he plotted against his brother whom he had sworn to support.
When Balkin became ill, Badis the king persuaded the doctor to be
somewhat careless about curing him. As a result of this procedure
Balkin died and the undisturbed rule of Granada was left with the
victorious Badis.

The danger that had threatened Samuel during this trying time
is quite apparent, Had Balkin succeeded in pushing his claim to the
kingship it would have meant the deposition and possible death of
Samuel. With the success of Badis, Samuel's position was assured.
Yet, the danger was not passed. Many intrigues were directed against
Samuel and the king was threatened that if he did not discharge him

the kingdom would be destroyed. His greatest enemy was Ibn Abbas,

the vizier of the kingdom of Almeria, Zuhair. It was he who was the
real power in Almeria and who determined all the policies of the

state, He was a man of culture, knew the arts and sciences, and came &
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of a brilliant family which traced its lineage to Mohammed. He

was renowned for his wealth, miserliness, pride, and self-seeking,
being at the same time a beautiful Arabic stylist and linguist. He
is reported to have been fabulously wealthy, possessing many ornate
castles and a large retinue of servants. His harem was resplendent
with hundreds of the beauties of the land with whom he regaled his
sensual appetites. He is said to have had a veritable treasury of
books, 400,000 in number, besides a great number of unfinished man=-
uscripts. Ibn Abbas himself was at this time not yet thirty, hand=-
gsome in appearance and a brilliant and persuasive orator. However,
his high station served only to accentuate his innate meanness of
disposition and to make him more overbearing and ruthless to those
who refused to do his bidding.”2 In his unmitigated arrogance and
conceit, he was very domineering and as a result made many enemies.
The presence of Samuel the Jew as nagid in Granada was a constant
source of irritation to him and he sought by all means to influence
Badis against him. Failing in this, animosity was created between
these two kingdoms. Politically, this state of affairs was very dan=-
gerous,since the Arab K*ady Ismail Ibn Abbad of Seville was putting
forth his efforts to destroy these Berber kingdoms both of whom he
considered as invaders and aliens to all true Arabs. The strained
relationship between Almeria and Granada was therefore very danger-

ous at this time. Adbn Abbas, although vizier to a Berber king,

looked with disdain upon Badis and , in his hate for Samuel, was
opposed to any covenant between the two kingdoms. In his machina-
tions against Samuel he was assisted by the vizier of the royal
Hammudites in Malaga, Ibn Bakanna. To further his purpose, Ibn
Abbas tried to negotiate a treaty with Mohammed, ruler of Carmona,
an enemy of Granada.'® With Badis established securely upon the

throne of Granada, Samuel sought to repair the breach between the 3
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two kingdoms. Arrangements were made for Zuhair and his vizier Ibn
Abbas to come to Granada where terms could be discussed and a truce
effected, Incited by Ibn Abbas, Zuhair, accompanied by a large amy,
entered Granada and, at the suggestion of Ibn Abbas, began to dic-
tate terms to Badis, However, they were treated cordially and accord-
ed honor. But all these attempts at friendly concourse were disrupted
by Ibn Abbas' attitude. Although ostensibly talking about peace trea-
ties, Zuhair and his vizier were planning battle. Badis saw through
this subterfuge and was ready for immediate combat. However, at the
counsel of Samuel, he allowed one of his generals, Boluggin, to make
one iaut appeal to Ibn Abbas for peaceful relationship. The latter
listened impatiently to the eloquent pleadings of Boluggin who con-
jured up the glories and victories that the two kingdoms might achieve
in united combat. Ibn Abbas, however, insisted upon the deposition
and death of Samuel Hanaghid. Boluggin returned to Badis after this
unsuccessful interview and warned him that Ibn Abbas threatened the
security of Granada and that unless steps were taken Granada would
be put in danger. Accordingly, Badis prepared for battle. Attack was
impossible as long as Zuhair and his men were guests of Granada and
8o, Badis planned to attack them on their return journey to Almeria.
The road todk them through narrow passes. Here Badis stationed his
soldiers. Hope was still held that Zuhair might repent of the policy
instigated by Ibn Abbas and come to terms with Badis while still his
guest. Therefore, a messenger was sent to Zuhair warning him of the
impending danger and advising him to leave Gpranada immediately before
he was attacked at the pass of Alpuente. This kindly counsel was wel-
come to Zuhair but again he was influenced by Ibn Abbas, the stronger
personality of the two. According to some Arabd historians, it was

the express purpose of Ibn Abbas to cause Zuhair's downfall, ex-

pecting himself somehow to escape death and assume the kingship of

=
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Almeria. Zuhair, upon leaving Granada, found his army surrounded.
A brave warrior, he gave battle, But the result was foretold. The
African mercenaries went over to the enemy and the battle was turned
into a complete rout. Zuhair died bravely.

Samuel's anxiety over the outcome of the battle has been ex-

pressed in a number of poems written upon this occasion.”? Especially

noteworthy is the long prayer which he wrote asking for the victory
of his master Badis against the enemy. Then after the battle, we
have his poem of praise and thanksgiving for the victory.75

While all the other officers and men taken captive were allowed
to return to Almeria, Ibn Abbas was retained as prisoner in the Al
hambra at Granada and kept in irons, Here his pride was finally bro-
ken and he realized his error. He knew that his life was in danger
and, therefore, offered a large sum of money to Badis as ransom.
Some of Badis' counsellors advised clemency while others thought
that he should be put to death since his existence endangered the
welfare of Granada., Badis was finally convinced of the latter argue-
ment, He was brought before the king and, realizing his danger, re-
doubled his offer of ransom but all to no avail. Despite his many
tears and pleading we are told that he was stabbed to death in the
palace, Badis striking the first blow.”®

Samuel Hanagid now breathed more easily., In commemoration of

this event he wrote a long poem of thanksgiving, (-03'9) in which

he described the entire affair.77

An event of great importance in the life of the nagid transpired

at this time. The dy of Seville, Ibn Abbad, was the recognized
head of the Arabs in Spain, He planned incessantly to rid Spain of
the Berber invaders who had taken rulership of Arab Spain into their
hands, He attempted to incite the Arab inhabitants of G.anada to

revolt against Badis. Also, in Carmona, the Arabs were aroused to

—— —
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revolt against the Berber king Muhammed, who had made a treaty
with Badis. Fortunately, the plot against Granada became known
to Badis and Samuel who punished the conspirators, many of whom
escaped to Seville to seek the protection of the Kiady. In at-
tacking Carmona, the Arabs were more successful and had already
succeeded in conquering two outlying cities, Ossuna and Egijfa.
Besieged at Carmona, Muhammed sent word to Badis and Idris of Ma-
laga appealing for aid. Realizing that the conquest of Carmona
meant the weakening of Berber rule in Spain, they answered his
appeal. Hurrying to his aid, they found themselves confronting a
much larger enemy. Feeling that victory was impossible, they re-
treated to their respective provinces. Ibn Abbad recognized this
as an opportune time to destroy his enemy, Badis. Before the lat-
ter could reach Granada he was attacked by Abu Menar, general of
Ibn Abbad. Surprised in a narrow pass and outnumbered, Badis nevere
theless determined to give battle, We have a prayer offered by Sam-
uel upon this occasion calling upon God to aid Badis in this time
of trouble. He had apparently accompanied his master. S In the
midst of the fray, Samuel sent messengers to Idris informing him
of the danger threatening Badis. The latter hastened to the aid of
his ally and the two armies united succeeded in turning the tide
of battle. The Arabs, expecting an easy victory, now found them-
selves facing a fearless army with reinforced strength. Badis and
Idris emerged victors. Ibn Abbad fell in battle. In commemoration
of this event Samuel composed a poem of praise and thanksgiving
to God Who had once more answered his prayer. This poem, which the
nagid called alaa comprises one hundred forty-seven stanzas. Sam-
uel was especially glad over the death of this enemy who had not
only imperilled his own position but who had persecuted all Jews
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within his domain.”?

With this victory and the death of two of his enemies there
still remained the vizier of Malaga, Ibn Bakanna, erstwhile ally
of Ibn Abbas who hated the nagid. In the danger which threatened
the Berber ruler in Spain, this animosity had been forgotten. But
when the enemy had been defeated, Ibn Bakanna continued his efforts
to harm Samuel, The nagid, however, did not cease hoping that he
would be rid of this enemy. Wo have his poem recording a dream in
which was prophesied the downfall of this enemy who threatened his
life. The lines of the poem, it seems, appeared to him while he
slept. Having as his guest for the night an Arab judge, Abu Medin
by name, to whom he recounted the strange prophecy, predicting the

80 Strangely enough, the latter did

death of his enemy, Ibn Bakanna.
die a few days later. In the conflict over the accession to the
throne of Malaga upon the death of Idris, Ibn Bakanna sought to
make his son, Yachya Ibn Idris ruler. A mercenary army of North
African Berbers under Naja supported Haaﬁan Ibn Yachya, brother of
Idris. Naja's plan succeeded. Hassan was placed on the throne, al-
though soon after he was poisoned by Yachya's sister who thus
avenged her brother's death, Because of his opposition to Haa+an.
Ibn Bakanna was put to death. Thus was Samuel rid of another enemy.al
In his rejoicing he again wrote a poem of thanksgiving. It is given
in the form of a dialogue between the nagid and the harbinger of
the tidinge of Ibn Bakanna's death,B2

In the year 1042 Samuel's position was again endangered and
the destruction of Granada imminent when a coalition was formed
against Badis. Abu Algish Mojehid, prince of the Balearic Isles
and Denia, Ibn Ammar of Murgia and others joined to defeat Badis.

The allies first besieged lLerca, friendly to Badis. Samuel went to
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the aid of the beleaguered city. Reaching Velez, Samuel encamped
for the night, Here he wrote a poem which takes the form of a last
will and testament to his son Jehosef.2> In it he expresses his
love for Jehosef for whose sake alone he has endured all these
perils when he would have preferred a simple, quiet life of travel
and meditation., Again, almost miraculously, the approach of Samuel
and his army caused a complete demotalization of the enemy. They
fled in rout without a battle and Samuel emtered the city of lerca
winning a bloodless victory. Samuel's joy is expressed in a poem
upon this occasion written to Jehosef expressing his thanks and
gratitude to God,B4

With the poisoning and death of Hassan, Naja thought that the
time was ripe for him to seize the reijgns of leadership. He relied
upon the large army of mercenary Africans in Malaga to help him en-
force his rule. He slaughtered Hassan's son and threw his brother
Idris into prison. The Berbers, outraged by his presumption, osten-
sibly fell in with his plans. However, when he sallied forth to
give battle to Mohammed, Berber king of Algeciras, he was set upon
by the Berbers and put to death.®5 Naja had been an enemy of Gra-
nada as well, so that his death was heralded with much joy by the
Berbers, Samuel again wrote a poem upon this occaaion.86

During the same year (1043) a relative of Badis, the BSerber

king of Carmona, Muhammed Ibn Abdallah Ibn Birsel, was treacherously

slain by Abbad Hutad&d of Seville who, like his father Abbad, felt
intense hared for the Berbers, Badis was determined to revenge hime
self for the murder of Muhammed. He realized, also, that Mutadid
was becoming very powerful and threatened Berber rule in Spain,
having succeeded in destroying a number of Berber kingdoms. Accord-

idg to some Aeab historians, Abbad was unable to conquer Carmona
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Lecause of thelnoble resistance offered by the son of the slain
Muhammed , Ishah al-Aziz.

During the decade between 1043-53 we know very little of the
details of Samuel's life and activities in Granada. We do know that
he continued to be of great assistance to Badis. Arab historians
speak with great praise of the importance of Granada among the Arab
kingdoms of Andalusia. This was undoubtedly due to the wise counsel
and guidance of Samuel. Badis, as king, spent most of his days in
drinking and carousal and paid little attention to the affairs of
state. He was disliked by both Berber and Arab alike for his ruth-
less cruelty. Samuel's work was of great importance. He had to miti-
gate the cruelty and unreasonableness of his master and to placate
the feelings of both elements of the population at Granada. To illus«
trate one instance of the nagid's diplomacy, we have the account
given by a number of Arab historians.®’ Dozy has given us a graphic
account of Mutadid's perfidious murder of Berber chieftains based
upon Arabic sources. In 1053 Mutadid invited a number of Berber
chieftains who paid him tribute to Seville where he wished to enter-
tain them and resume friendly relations. Here again, he dealt trea-
cherously with his unsuspecting guests, murdering sll of them and
confiscating their kingdoms to the great joy of their Aradb inhabi-
tants., Badis, infuriated at this affair, planned to slaughter all
the Arabs in Granada by way of reprisal. Here we have the record of
the Arab writer, Ibn Bassam, as to the course of events. He reports
that when the cruel Badis heard of the murder of Muhammed of Moron
and that of his relative Abu Nasr of Ronda he was enraged. He pro-
ceeded to deal harshly with the Arabs in Granada., Word had come to
him of the revolt of the Arabs against Abu Nasr and the Berbers of

Ronda and Badis feared that he would suffer a similar flte.ea
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He therefore planned a wholesale slaughter of all the Arabs of Gra-
nada while they assembled at the great mosque for prayer. As in all
things, he consulted with Samuel and warned him to keep his plan
secret and not to attempt to swerve him from his resolve since he
had determined to execute it, Samuel was very much opposed to the
king's plan and tried to delay it. In the interim, he sought to
convince Badis of the folly of the contemplated step by warning him
that all the Arabs of Spain would rise up against him and destroy
Garanada in vengeance. Badis refused this counsel and ordered his
men to carry out his design. The only recourse left to Samuel, though
it endangered his own life, was to warn the leaders and elders of
the Arab population not to come to the mosque on the coming Friday.
Accordingly, they hid themselves. Badis, realizing that his plot
had failed and that the Arabs had been warned, called Samuel to task
for having divulged his secret. Samuel denied having done this and
attributed the failure to the people who, observing the military
maneuvers that Badie had ordered, knew that he planned a reprisal
against the Arabs of Gpanada. Samuel then pleaded with the king to
be thankful to God that he had been prevented from fulfilling his
purpose, which would have led to his own downfall, Samuel's own life
was in danger had not some of Badis' sheiks approved this oounael.89

Another story is told of a Moslem merchant who was envious of
Samuel's position and took every occasion to heap unbridled insult
and abuse upon him. Badis, angry with his behavior, ordered Samuel
to decree that his tongue be cut out, But Samuel, by a splendid
gift, transformed his enemy into a friend. Passing by with Badis
one day, the merchant left his store and sang praises of Samuel.
In response to the king's question as to why his command had not

bee fulfilled, Samuel answered that it had. He had removed the evil
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tongue and replaced it with one of blessing and goodness.

In addition to his various diplomatic duties as vizier of
Badis, Samuel was in constant touch with the Jews of Spain and
elsewhere. Despite his many affairs, he concerned himself contin-
ually with the welfare of his fellow Jews. After the death of his
illustrious teacher, Chanoch ben Moses, Samuel assumed the position
of religious head of the rabbis of Spain and Europe generally. From
tils time on began the First Generation of the Rabbinate as it s
termed by Abraham Ibn Daud.9! He also wrote responsa on matters of
ritual and halacha, an activity which we will consider when we dis-
cuss the work of Samuel Hanagid as talmudist., Himself a leader and
supporter of a school of 1esrning.92 he assisted and supported all
who were engaged in the study of the Torah as far as his beneficence
could reach. According to ¥bn Daud,?® "He helped the Jews of Spain
as well as those of Magreb, Africa, Egypt, Sicily, the yeshiva at
Babylon as well as the schools in Palestine. He also purchased many
books, secular and sacred, books of the Mishna and Talmud which are
also holy hooks.'94 Anyone who desired to make the Torah his sole
work in Spain or the other lands we have mentioned Samuel would
spend great sums of money to support him and would establish scholars
to make copies of Mishaa and Talmud which he would give as gifts to
needy scholars. In addition to his support of schools and scholars
i{n Palestine, he sent large supplies of the purest oil, ‘s /lt.
for the use of the synagogues of the Holy Land. This report of Abra=-
ham Ibn Daud is further supported by the testimony of men who refer
with gratitude to Samuel's kindness. We have the statement concern-
ing R'Isaac ben Baruch Ibn Albalia that Samuel provided for him when
he was still a child in Cordova, sending him books and gifts which

5
practice was continued by his son R‘Jehosef.9 Further, we have the
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statement concerning R'Nissim ben Jacob of Kairuwan through whom
the halachic decisions of R'Hai, gaon of Babylon, was transmitted
to Samuel, that the latter assisted him with money and gifts.%®
Concerning R'Isaac ben Yehuda Ibn Giyat of Lucena we have Ibn Daud
telling us that "the two nagidim, R'Samuel and his son R'Jehosef,
honored and supported him,"97
S

Samuel admired and respected the great scholars in Israel.Dis-
regarding the poverty of Rabenu Nissim of Kairuwan he arranged for
the marriage of his son Jehosef to Nissim's daughter who, though she

was ugly, was possessed of great learning.93 When R'ggg;;&fg?. dayan
of Sicily, returned from Babylon, Samuel inquired of him as to the
character and personality of R'Hai Gaon whom he so admired.

He died in 1056 at the age of 63.99 His death caused great sor-
row among the many Jews all over the world who had learned to love
him,

His son Jehosef assumed his father's position as vizier of

Granada. According to both Ibn Ezral®0 and Ibn Daudl®l Jehosef was
possessed of great secular and Jewish learning. However, brought up
in the lap of luxury and nobility, he was proud of his position.
Though he continued his father's good deeds both as vizier and as
leader of the Jews, he was not able to continue his position long.
He had many enemies in the court who incited the populace against
him., A riot broke out against Joseph in 1066. He hid himself in the
cellar of his home but was discovered and put to death. A general
massacgl of Jews in Granada followed, 1500 Josing their lives. His
library, undoubtedly a very valuable one, was scattered all over.
So did Joseph meet an untimely death. His wife, daughter of Rabenu

Nissim, fled to Lucena where she was protected and accorded honor

by the Jewish community.l’=
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CHAPTER III

The Contents of the Nagid's

Poetry and Its Evaluation.

The poetry of Samuel Hanagidl is of great value to us for many
reasons, Until the work which Harkavy did with the Russian manu-
scripts purchased from the collection of Ibn Reshf (Abraham Fir-
kowitz) very little was actually known about the poetic work of
Samuel Hanagid. There were many references made by various writers
who lived after him as to the excellence of his poetry and its high
spiritual quality. Yet later ages knew nothing of it.2 Thus, we have
the statement of Moses Ibn Ezra® in laudation of the nagid. He speaks
of him as the most renowned cf all the poets of the period. To the
nagid, Ibn Ezra attributes the first use of*g particular metre; and—
rhyme in the writing of his Ben Tehillim, 'Hgilabored hard to beau-
tify his work.” Ibn Ezra also includes in his praise the nagid's
collection of proverbs and sayings. This work, according to Ibn Ezra,
comprises "many of the Arabic and Persian sayings and philosophical
wisdom as well as the principles of our great sages of the past." It
was Ibn Ezra's feeling that all of the nagid's writings were char-
acterized by a beauty of expression and a delicacy of nuance which
was unexampled and which clothed his efforte in a princely aura. So
also we hear from Abraham Ibn Daud? that "in the days of Chisdai Ibn
Shaprut they began to chirp and during the time of Samuel Hanagid

they came forth in song." We also have the statement of Judah al=-

Cherizi® that Samuel's songs "were first in importance and their con-

tent new and inspiring and also6 "in his day the great nagid R'Sam-
uel Halevy was master of poetry and he brought its secrets into the
light." Solomon Gabirol, gifted contempoTrary of the nagid, has also

left us a poem in which he expresses his preise of the nagid, who

¥
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had befrinded and aided him. Gabirol describes his meeting with a
strange creature 'FP advises him to visit Samuel who was wise above
" all men. Gabirol speaks of the naéid's friendship. "My friend, loved
of my soul....you are healing for pain....you are a help and I have

loved you, your love is boundless. My song praises you, it will in-
- e

=

i e
crease in fine language....All masters of song tremble before him, L

—  —
they are covered with shame and confusion...." In such extravagant

manner does Ibn Gabirol sing the praieses of the nagid.7 Harkavy goes
on to say in his introduction® that theusttength. and force of Sam-
uel's poetry is unparalleled among his contemporaries, both those
who preceded and came after him., It is Harkavy's opinion that in
some respects the nagid's poetry exceeds in strength the poetry of
R'Yehuda Halevy. Harkavy feels further that the nagid was a direct,
epiritual descendant of the psalmists. It was these inspired writers
who have expressed their faith in God in an outpouring of soul and
an expression of trust in God that, according to Harkavy, found its
counterpart only in the poetry of the nagid and nowhere else. On

the field of battle, when he was in danger, this great man who con-
trolled the affairs of a country did not rely upon his own strength
but, even as the psalmist, poured out his prayer and petition to
God, prayers that are filled with faith, trust, and unbounded joy

in the knowledge of God's protecting presence. "The harp of the
daughter of Zion, strung upon the willow trees of Babylon, sang
again to the sons of Jydah, words of joy in sdthern Spein as they
had done long ago when Israel dwelt in its native land."

The poems of the nagid are likewise of great importance in
helping our knowledge of the life and experiences of the nagid. As
we have seen, many of them were written upon crucial occasions.
They express both joy and sorrow and are a revelation of the char-

acter of the man during times of crisis.
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In our study of the contents of the poetry of Samuel Hanagid
we have followed closely the collections made by Harkavy and Brody.9

Although the work of Harkavy and Brody represent the recovery,
in some measure, of the poetic works of the nagid they do not com-
prise his entire Divan. David Sassoon of London discovered a new
manuscript of the Divan eight years ago. This new find has not been
published in full but Sassoon has given us some p/p?3 -¢k?charace
terizing his find.lo According to Sassoon, his discovery contains

the entire Ben Tehillim, Ben Mishle, and Ben Kohaleth.11

The first
book preserves one hundred eighty-seven longer and shorter poems
written by the nagid at home or in the field of battle. The Ben
Mishle and Ben Koheleth are a scholarly attempt at collecting all
the proverbs and sayings of the variousnggﬁ}ona.lzsasaoon maintains
that the new manuscript shows that these poems were not mere para-
phrases of the Psalms, Proverbs, and Ecclesiastes, as Dozy main-
taina.13 but independent works of the nagid. Ben Tehillim was ar-
ranged by Jehosef, Samuel's elder son, while the younger son, Eli-
asaf, compiled the Ben Mishle. The writer of this long lost manu-
script which Sassoon has discovered is the author of the responsa
P 'fale, Tam ben Gedalya Ibn Yachya.}? Sassoon maintains that
the discovery of the new manuscript opens up new chapters in Jewish
history and literature, since until his discovery, only little of
the Ben Mishle was known while Ben Koheleth was completely for got-
ten. The poems of the Ben Tehillim have been edited by Harkavy and
by Brody and Yellin but there are only a bare third of the nagid's
poems. The new manuscript contains all the three poetical works of
the nagid nearly in their entirety. Chronology, character, history,
and literature find new meaning in the light of this manuscript. The

introduction given by Jehosef to the compilation of his father's
Ben Tehillim is given. "Says Jehosef, the son of the nagid, Rabbi

S ol =, L8
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Samuel the Levite; I collected in this book what came into my
hand of the poetical works of my father - may the Almighty raise
him in honor - which I wrote with my own hand when I was eight
years and six ménths old, for I was born, according to the exact
record of my father - three hours and three-fifths of an hour and
two-thirds of a fifth of the hour of the third night (Tuesday),
eleventh of Tishri 4796 (1035) corresponding to the eleventh of the
month Dhi Xa'dah of the year 426 according to the era of the Ish-
maelites, And I started with this compilation after Passover of the
year 4804 (1044). His brother Eliasaf informs us in his introduc-
tion to the Ben Mishle that he was born on the twenty-third of Heshe
van 1049, He copied his father's Divan at the very early age of six
and a half, about 1056,

The Sassoon manuscript gives us further information about a
battle at Golah in 1056. The people of Malaga, betraying the army,
caused its defeat and the capture of Samuel Hanagid. Samuel managed
to escape through wonderful miracles, At that time the nagid vowed
to compile a book which he called Hilkhatha Gabaratha. The book is
described in a poem called Todah, announcing the aims of the book,
the battle at Golah and his eacape.15 We hope to deal with the con-
tents of this poem in detail when we discuss the Talmudic work of
the nagid. We now proccsed to a consideration of the nagid's poetry.
It will be seen that, in some instances, we have outlined shortly
the contents of the poem; in others, paraphrased, and in some cases

attempted a translation of some of the passages.
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1. The writer is worried about his friends, one of whom is
in a dungeon and the other in captivity, What is to be the end?

Are they to come together again? Is he to rise from his lowly
position?

2. This is dedicated to a friend, Josegp ben Samuel, the judge
who combines within his person the anci;;;_royalty and priesthood
that was in Israel, He is lavish in his praise of the justice and
wisdom of Joseph ben Samuel.

3. There is present a feeling of hopelessness of conguering
the love of this critic who fills him with his pnimosity. He shows
that he was deeply hurt by his enmity.

4, According to Harkavy.ruﬂﬁwff7*‘614. this poem was written
before the death of Judah, the younger son of Samuel. Brody points
out that the poem shows the great sadness and deprivation that Sam=-
uel felt when separated from his sons. His great love is manifested
in his prayer that God protect and guard them. There is a continued
use of Biblical phraseology.

5}7Here he shows his great grief, describing the helplessness
of man against the treachery of time. He appeals to his readers to
sympathize with Nissim in his great grief. How can man rejoice at
a time like this when even the heavens are shrouded in black clouds
of grief. All of nature mourns with R'Nissim, this man single in
greatﬁess, who was bereaved of his only son, This man, to whom the
Serolls of the Law were a necklace, did not merit to hand them
down to his son tp continue his good deeds, It is Samuel's trust
that God judges the world in righteousness which is his only source
of consolation. Otherwise he would be overcome with his grief. He

asks God to comfort Nissim and give him two sons for the loved one

lost.la
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6. This is a lyrical poem lauding the magic power of wine to
drown all pain. It makes one generous and fortifies the timid heart.
"The cup is my portion and it is for mey where I find the cup, there
I dwell and my heart is good."

7. This, too, is a lyrical poem in praise o}ibeautiful womdg-
whose houses are filled with treasures brought to her by her lovers.
She rules majestically; her will is law.

8. fxingdom of evil, let an end come to.your rule. Israel, thou

who art hated, rule over those that hate thee. The land of Israel
has long slept desolate. Arise, for there is healing." v

9. A lyrical poem dedicated to a beautiful damsel. There is |
healing in her countena®te and in the bow of her lips, death in her

eyes. He is helpless at her whims. "I laugh when she wills, she |

P

laughs when I rage.," "

10, He appeals to the moon to judge his case. This was probably |
written during days of trouble. His star of destiny had betrayed him,
Instead of a friend, it became an enemy.

11l. A nature poem. The balmy summer and mild fall have passed.
Winter and cold descend upon the land. He appeals to his friend to |
Join his comrade., Watch the change in nature. Drink day and night
for joy and good cheer,

12. The days of cocld are gone, spring has come and with it all
the fragrance of field and flowers. Birds sing joyful paeans of
praise one to the other, He invites his friends to join him in his
beautiful garden.

13, Lyrical. He gives advice on living, no asceticism. There
is 2 time for service of the Lord and a time for one's own enjoy-
ment. Drink wine without ceasing. Singing and drinking rule the night.

14, This is addressed to some womani? He expresses sorrow at

the absence of a loved one. Constant tears are a proof of his sor-

L WA
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row.20 He speaks of his wanderings and tears as constant bread.
It is only the cheering word that he receives from his friend that
saves him from utter gloom and dismay. In the reading of this let-
ter he finds joy and freedom from sorrow. He appeals to his friend
to continue writing to him for in their letters and friendship he
finds freedom from mental agony and the slavery of his hard lot. He
asks hid friend to whom he dedicates this poem to be to him what
Judah was to Benjamin of old and to restore him to his home and
fa.mily.zl

1, Written in his youth after his departure from Cordova, this
poem testifies to the inner strength and determination of Samuel to
rise above his difficulties and aspire after the highest. He knows
no obetruction until he reaches the goal he set for himself. He is
not satisfied with the mere pleasures of physical living. While his
body is at rest, his soul is restless, seeking a higher fulfillment.
His thought soars to the highest heavens and finds no rest. He has
friends who are really his enemies envious of his ambitious nature
who accuse him of seeking wealth when it is really his soMlstriving
to reach the heights. Since Cordova did not offer him the opporty-
nity for this development he planned to wander on until he found his
heart's desire, where his soul hunger could be satisfied. His desire
was not for personal grestness. He sought only to have the strength
to help his friends and loved ones and to admonish his enemies. His
supposed friends do not understand his wanderings and restless acti-
vity; that the spirit of God in man compels him to create and strive
without guestion as to the advantage to be derived. The soul of such
& man, like the moon, seeks to rise to the heights and finds no rest
until he has accomplished his high purpose and the world wonders at
his achievements. He swears by God that he will not desist from strie

ving and will overcome all obstacles until he has gained his goal.
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As for his friend whose friendship and love is engraved upon his
heart, may he be saved from all harm and may God watch over him.
16. According to Harkavy, dedicated to R'Joseph ben Samuel,

the judge. Those who knew his fathers, who were freemen, will won-

der at his servitude to home and family as shown by his unhappiness

at leaving, What is a pure soul worth unless it serve those who are

5

pure of soul such as my friend whom I love? Only he who serves those

who are greater in wisdom is really the great man. "Thou, Joseph,

r L

who hast added wisdom to that of thy fathers and hast made fools

.,

wise..esthou art more precious to me than myself. I have loved thee
since my childhood, days of happiness and gquiet when evil slumbered,

iays of goodness in a good land."” This refers to a contrast with

their present state of uncertainty and separation.

17. A letter in answer tn a judge, his good friend, whose name

o

is given as Isaac in the poem.22 This poem is written in & note of 5
despair. All wanderings and travail have an end but his never cease,
All illness and disease may be cured but his - the sickness of sep-
aration from loved friends can not be healed. He calls to his friends
o ory over the separation and the fire of sadness that has consumed
his soul even as Israel cried after the death of Nadab and Abihu. He

does not condemn his friend for leaving him for in his departure Sam-

—————— —— T S — et e

nel can recall only his fine character while his flaws disappear and
are forgotten, "But when he refurns and my sadness and pain are
healed then I will reprove him for leaving me." Immedistely Samuel
recalls that this would be committing a wrong against his dearest
friend who did not plan to cause pain by leaving but he had to leave
of necessity. Therefnre, he admonishes his mouth to speak but words
of justice and love as his friend Isaac. "He has battled in learning

with the learned ones and prevailedover them." Samuel goes on to
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praise Isaac. R'Isaac is a fortress to all those who are oppressed,
exiles and poor inhabitants. "Evil doers and wicked men realize that
you will not be perverted in justbce, therefore, they will repent
and do good instead of evil," Samuel speaks of Isaac's letters as
¢cool, fresh waters in a day of heat and drought. Samuel ends his
poem with praise for the beauty of Isagslg_;gijg;.Njhe nagid asks
that Issac accept his praise in answer to his letter.altho his letter
is much superior to Samuel's feeble attempt. "But as it is impossible
to compare winter and summer or a princess to a maid servant, so is
it impossible to compare my poem to yours.”

19, This poem really is the heading of a poem written to Sam-
nel Hanagid by his friend R'Isaac ben Khalfon. The latter had divorced
his wife who was the daughter of the grammarian and poet Isaac ben
{afron. Great troubles arose and the matter was brought to the Beth
Din and it appears that ben Kafron was successful in the suit. Isaac
was very angry and in this poem renounces his friends, the judges,
who did not come to his aid.

19, In the poem that follows the above opening lines he com-
plains to Samuel that there is no justice in the affairs between men.
None can be relied upon in time of trouble.2

20. In this poem we have the nagid's answer to R'Isaac ben Kal-
fon. Should he really feel ths the brutal person and he who suffers
innocently are equal before the law? Are the lion and the lamb to be
compared? How could he say that all are equal when he himself is sup-
erior to many in his knowledge of the Torah and higher learning?
What other favors could God have granted him? Even nobles are below
him in authority by reason of his wisdom. He exorts Isaac to desist
from such expressions of lack of faith and to keep his mouth from
abominations. For all of men's words are written in the heavenly

record and measured by God on high.
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21. Written to a friend after after his enforced departure
from Cordova.%4 He appeals to the friend to come to his aid since
evil days have come upon him; he is alone and friendless. Though he
is inwardly tormented by his misfortune, he faces the world bravely,
hiding from it the pain he feels, He does not fear time. If it ¢
catches him in its meshes, with the help of his Creator he will
overcome it., These verses illustrate the inner spiritual strength
of the nagid. Lion-hearted, he faced all difficulties. Even when he
was upon evil days he did not abandon the hope that he would be
raised to glory and aplemlor..a'rJ

22. This poem is very difficult of explanation. Its beginning
is missing., The first stanza may have reference to the age of Joseph's
brothers as they were leaving Egypt. But for the most part, the mean-
ing is very obscure,

23, This poem, entitled 3/, "Thanksgiving,"” was written when
the nagid sailed with some merchants and they were attacked by a
giant tuna fish, It was believed that a ship at the time could never
withstand the attack of this sea monster, But the ship was saved
after great danger, The nagid composed this poem upon that occasion
and described what happened.26

The first few lines express the doubt of the nagid that he
would ever find surcease from sorrow. He probably meant to express
his frame of mind when this new trouble appeared. All lies in the
hand of God., He who bringeth low will raise according to His will
even though we can not understand His ways. The poet then addresses
his soul and says, "Know that not for naught did God bring me upon
this earth." He created him for great things. Therefore, he adjures
his heart not to fear trouble when it comes for God will rescue His
servant from all harm. Praise the Lord alwaysl The following line

ie missing but the poet continues to tell his heart to place its
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faith and trust in God. He points to the present incident and
showe how God rescued him from the wild beast of the sea. He de-
scribes its dimensions in exact detail.27 It was of gigantic size
and appeared like an island in the midst of the sea. The travellers
were stricken dumb with fear as it approached the ship and reared
up on its tail 1like some giant tree. In terror every man prayed to
his God. And the poet said that God punishes evil doers in many
ways. If he is to be punished for his sins then he must die. In-

deed, he is doomed. Still he prays to God and pleads that he be given

time to repent his evil ways. For this great danger has aroused him
from his sleep of iniquity and sinfulness, But, if he must die, then
let his death atone for all his sins. As he prayed thus, the danger
increased for the monster dived into the sea even as Pharaoh and his
people of old, It swam under the ship in order to turn it over and
all souls aboard were stricken with fear. But God had mercy and the
monster entered the depths of the sea and disappeared completely.
Thus were the people saved from certain death by the mighty power of
God. And the nagid answers triumphantly that in this manner does God
guard over his loved ones and take vengeance upon the wicked. It is
God who gave it strength and He commands it to do harm or desist
from destroying. After all of this, the poet gives thanks and pro-
mises never to forget God's goodness. Then follow his articles of
faith. Hies God has no beginning and no end; resurrection shall come

with the geulohjy that Moses and his Torah are true; that the words

of our sages are true and their learning and wisdom are pleasants

that there is reward and punishment in the world to come; that God

rules over land and sea, over the heavens and all their stars. "His

28
fear is upon me and His law is perfect in my heart.”

This poem is of importance for {ts demonstration of the poetic

ability of Samuel Hanagid. In it he shows his graphic sense of de=-
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scription. The whole poem leads up in its dramatic intensity to a
climax that is the essence of a graphic narrative. It also shows
thorough familiarity with Biblical and talmudic sources through
profuse references to historical and halachic material.

24, Dedicated to a friend whose name is given in the first
line as Aba_Hassan - noblest among men, of fine disposition to whom
the nagid is ﬁiedged in bonds of friendship. "If I do evil by my
friends, let the angels condemn me before the Heavenly Tribunal.
True to all my friends, how can I forget a friendship as old as
ours? With my mother's milk did I imbibe my love for you which was
written like ink upon my heart., Time can not erase this writing
from my innermost parts.”

Here is truly a noble expression of real devotion and unselfish
friendship rarely paralleled in odes of friendship.

£. This poem, entitled 27'€, was written after the nagid's
experience with Zuhair of Almeria and his vizier Ibn Abbas, arch-
evemy of Samuel, After his rescue he wrote this poem describing
what occurred and how God assisted him in winning victory over his
enemies.

This poem begins with exaltation of God, His greatness, His
marvelous deeds, His is above all praise because His deeds are great.
All presumptuous ones who glory in their wickedness will be caught
in the trap of their own evil while the righteous who cry unto God
will be answered in their day of sorrow. There is both justice and
a judge. There is order in the universe. The guilty are paid accord-
ing to their deeds and there is One Who does good for the upright
and Who rewards those who wtudy the Torah and keep its commandments.
"And if there are enemies who make a covenant for my evil, I, too,
have the covenant which God has made with the fathers. Therefore,

since He has rescued me, how can I refrain from declaring the works
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of God." ) SO e

The nagid then continues in rhymed prose to narrate the whole

story of his experiences and conflict with Zuhair and Ibn Abbas as e

we have recorded it earlier., This poem is our most complete source

g

for this period of Samuel's life. The description of the battle of

-

-

Badis and Zuhair is very vividly given, In the midst of the narra-
tive the nagid breaks forth into passionate prayer calling upon God
to destroy the enemies who seek his life and to come to his aid as

He did in the time of Barak and Deborah. He calls upon the patri-

LSRN

archs to rise from their graves and plead his case before the throne

=
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of the Almighty, calling upon Him to exercise justice and mercy.

=

Then follows the glorious paean of victory and the nagid's descrip-

tion of the battlefield and the fallen enemy. A striking picture is

L

given of the desolation that surrounds the dead on the battlefield,
He ends with the call to his friends to join with him in praise and
thanksgiving and to let the world know of his redemption. Sura and
Fumbedita are also mentioned.

26. Poem written in eulogy of Hai Gaon%® In grief over Hai's

ey,

death the poet states that there is no counsel, no wisdom, no escape
from death. He calls upon his friends to come to his aid for he will |
mourn unceasingly. He will go about the city in tears and lamentae

tion. The death of Hal is greater than the destruction of both temples,

He bewails the death of Hai who in life reminded all who looked upon
him of the exalted prophets of old, who instructed all Israel in
the Torah and righteousnesa:_Efpgyggl&imgha day of fasting and lamen-
tation as an eternal anniversary. Feor his éood deeds and learning he
accomplished as much as one could do in a hundred years but now,

with his death, it_ ough he had never existed. According to

his wisdom should a man be praised and his deeds in public. Let his

(Hai) learning go with him as sustenance upon his long ,journey.60 |




- 61 -
He wails over the book that has become hidden, over the Mishna of
R'Judah Hanasi and that of R'Hiye, over the loss of the whole Tal-
mud and its study and over its master who spread learning afar.
Alas, the oppressed have lost their only protector and doubts in
halacha and tradition have increased, Where will wisdom now be found?
Where will ye find bread when there is no provider? For the Torah
weeps and mourns over the spouse of its youth, Andover the teachers
who teach wrongly and who do the work of God presumptuously and who
elevate themselves in law without justice. And he who knew the errors
and wrongs must be silent and observe all the tumult and confusion.
For truth has departed from Pumbedifa and Sura. Though he left no
children so that his learning might be retained he has many pupils
in the Moslem and Christian lands whom he nurtured in learning and
prepared for leadership. He calls upon those who persecuted Hai Gaon
to realize the extent of their loss; that there is none to take his
place. The poet closes this elogquent eulogy calling upon God to give
to Hai an exalted throne in the world to come and to reward him to
live and see the rebuilding of Jerusalem.“Let his portion be with

Koses, Jotham, and Hezekiah and with the patriarchs who did the will

—_——
—

of God at Moriah,"

27. The nagid laud531 the traveller and wanderer over the face
of the earth and elevates him above the man who remains stationary
and makes no change in habitat. While the former experiences new
things and learns more about the world, the latter learns nothing
new., The poem was probably a defense of his own life at the time;

& life of which we find him complaining bitterly in other places.
Yet, he felt that he had been enriched by these experiences and

Xnew more about the world, Therefore, he turns to men and advises
them to acquire all kinds of new knowledge, especially that of math-

ematics., He welcomes all who have difficult questions to turn to him
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for solutions. He concludes by adjuring all to admire the man of
travel and wisdom above the dwellers in the city.

28. This poem, the beginning of which is missing, is a sort of
reflection, pessimistic in nature and deterministic in philosophy.

In it the nagid expresses the impotence of man and his plans in the
scheme of the universe, What can man accomplish when God has already
done all? What counsel can be taken when all counsel has been given?

It must be said that this poem is of a different strain entirely
from the mood expressed in other poems of the nagid. While in the
latter there is voiced an irrepressible optimism and determination
to overcome all obstacles, here we are confronted with dejected re-
signation and submission to forces beyond man's control,

22, In this poem the nagid exhorts his friend to join him in
drinzing and merrymaking. The world smiles upon them as a young maid-
en. The skies are gquiet in the darkness....

30, An ode to his wanderings, this poem may be placed in the
group whilch the nagid wrote after his departure from Cordova. Wane
dering has been decreed upon him in the heavenly record and travel
through many lands. And he upon whom wandering is decreed must wander
as, Cain of old and fly continually liks_ffsﬂggzs;_‘,—x

_i.-él. In this poem52 the nagid contraets his true friends with
those who only simulated friendship because of his important posi-
tian. Among these were many prominent Jews who later fled Grznada

= u resnlt of a civil war,

"y heart in the midst of me is u closed city and love of
“riendz le there treasured." 3ut, he goes on to say, not all of his
friends arz ejgual. There are those who are as necessary to him as
his ri-ht hand while others are unnecessary appendages, He is on
rd against the sycophants who praise him witn their lips but who

chard

are gontinually seeking his downfall. These supposed friends honor
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him in public but find comfort in the prediction of astrologers
that his end is nigh. They wait for the fulfillment of these pro-
phecies. But even as the barren woman can not hope to bear chil-
dren, so their plan can not come to fruition for God has prepared
Samuel for greatness. When he does die it will be in due time. Then
in all cities will be heard the call, "Come and wail over the loss
of this great man of the generation in wisdom and Torah.*

The reader finds the last line somewhat immodest. Yet, exag-
geration and flowery expression are chracteristic of oriental poetry.

32. Written in praise of his friend Joseph ben Samuel, a judge.
He addresses his friend as loved by God and loved by himself. He
girded himself in righteousness. He performed the law as though it
were given at Sinai and established everything according to its abso-
lute truth, His principles were the measuring rod for all the people
and they did not swerve from his decisions. Samuel declares himself
a friend and associate of anyone who labors in learning the truth of
Torah and who wrestles with the Talmud and conquers it. He has much
wisdom, wealth, and greatness; yet he bows before R'Joseph. When he
sees him in his saintliness then he recognizes and knows that Joseph
is wise and learned in the Torah and compares himself to a servant
before him and places Joseph in reverence as his master whom he
would serve with all his heart.

33. From the contents of the poem®> it appears that the nagid
wrote it to one of his friends asking him to provide for the scribe
who had written the Torah for him. The poem opens with the appeal
to the friend to do him the favor he asks. And the scholar who will

be supported will do everything that his friend commands. He will

zuard himself against all ritual errors. If the friend assists him

then God will surely aid him. He will be loved and respected by all

as an upright man and a benefactor of his friends.
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34. The poet turna34

to his God and prays that He behold him
in this time of trouble and hearken to his supplication. May He
remember his servant that he be not ashamed in his hope., "I go
through the waters, 0 Lord, save me from my fright. I go through
burning fire, rescue me from myf{gqr. I am in sorrow and can not
multiply my wordes. Do the desire of my heart and hasten to my aid.
And if I am not worthy, do it for the sake of my son and my learn-
ing." -

35. This poem is called /9N, The poet>® begins with the
praise of God's goodness, From year to year He does grezt things =
miracles and benefits as to the patriarchs of old and to the great
men of Israel's past. Every year he passes through the depth of the
sea and a path is made in the mighty deep. Every year he passes
through fire and the flames become his protector and life. There-
fore, to God is due all praise for He is God and from His hand comes
all strength., "I will tell of Thy glory in the gates and praise Thy
name in the midst of the congregation....Thou hast redeemed me; for
a year Thou hast saved my life in time of trouble and on the day of
my woe Thou hast been my support.”

The poet then goes on to narrate in vivid style all the events
which led up to the final battle with Ibn Abbad and the death of
the latter.

One finds here the faith and trust in God which is so chwrac-
teristic of the nagid's poetry. This man had no doubt that God had
watehed over him since childhood, shielded him from all sorrow and
affliction and had raised him from obscurity to his great position.
It is the outpouring of the thankful soul for the manifold blessings

showered upon him by a graclous father and protector.

Above all the poet is conscious of his own unworthiness to re-

ceive the beneficence of God. "Is this for me,* he cries, "for I

|
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am but as a worm, not man, smallest among men, laden with sin and
burdened with iniquity. I am unworthy of all the €00d Thou hast
performed for me, If Thou dost reward me in this world so munifi-
cently, how shall I appear before Thee on the day of judgment?"

The last stanza contains the aim of the entire »fam. In it
the poet aays,’when your children ask what is this, those questioned
will answer them. It is a song of praise to God who saved His loved
one., It is a praise, great and glorious, to the great God whose
deeds are grelt:

36. Written to a friend with whom he had made peace after a
quarrel. The name of the friend is given as R'Joseph. Until this
time of renewed friendship the nagid has beheld the world as dark
for him and time as painful and full of disappointments. But now
everything has changed to pleasantness and amiability. Has the cloud
of darkness around the sun been removed that it shines forth now in
all its undimmed brilliance? The poet knew that forgiveness and friend-
ship were sure to be renewed for both of the men were forgiving in
nzture and could not nurse anger against each other. If anyone were
to ask why he had forsaken his friend since his love for him was so
strong, he would answer that it was his heart clothed in pride. He
could not subdue his pride and teach his heart patience and long suf-
fering. If he could, he would have brought his heart and placed at
the feet of his friend as a servant who seeks mercy of his master.
But how can he, the younger, control his anger when his heart is
filled with pride reaching up into the heavens? How can he control
his heart which considers its shame as worse Lﬁah;death? This heart
of his so stalwart that if it entered the field of battle which is
like the raging sea in its turbulence, even then it would not flinch

nor cower but would drink of the cup of death with laughter upon its

lips even as one drinks some water when thirsty. Ask wisdom and if
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it is too difficult ask R'Joseph to whom wisdom is sister, whose
wisdom is great and whose words are healing balm to all sufferers.
The nagid is willing to give his all to save his friend, even his
very life, He welcomes the return of friendship. The letter of
friendship which he has received will grow more precious as time
goes on. The wounds of strife and contention were as the sickness
of leprosy but now that anger has ceased and peace exists between
them, the day of purity has come and the two letters written one to
the other are as the birds which are brought by the impure man on
the day of his purity.ae "We have seized time and compelled it to
chaunge its evil design with regard to our friendship." A man as
noble as R'Joseph must support his friend so that friendship will
never cease.

In the following stanzas the nagid speaks of the worthy elements
of his soul which entitle him to the everlasting love and regard of
his friend, God has given him an eloquent mouth that he might con-
tinually laud his loved friends. Further, he has been given a deep
heart, deep as the sea. His confidences and love are not open to
every individual. Only the rare friend can reach down to draw out
of it the love and sentiment he feels. Such is R'Joseph who brought
the friendship out of the depths of his heart, even as lNoses was
taken out of the depths of the waters. So great is the power of R'
Joseph that mighty men are constrained to do his bidding and he leads
them about as Moses led his flock.

“Hearken unto the song of your friend, see how he has beautified
his language. Give ear to his words. He has written this poem in
your honor, in one day, and it is more precious than if it had taken
a year. In it he has bound half his heart and the rest he has kept
to live."

37. In this poem Samuel envisioned certain prophecies while

!}I: o

o v



- 67"
he slept which predicted the death of his arch-enemy, the vizier
of Malaga, Abu Jeéfr Ibn Abi Mus). This prophecy Samuel records as
follows:

Ibn Abbas and his friends are destroyed. Let praise to God be
renewed. And his associate in his evil design will be threshed as
the wheat is beaten in order to remove the grains, Where is all their
complaint and evil-doing and power....lLet God's name be sanctified!

38. Then came the actualization of the prophecy. Not many days
had passed when Abi Mus{ was killed., When informed of this event,
the nagid wrote the poem entitled $7%/€2 or "Tidings."

The poet begins with the exaltation and adoration of God simi=-
lar in its content and expression to many liturgical passages of
laudation.

To God is glory and majesty and His is the kingdom and strength.
The poet beholds and relates his glory to men. To Him are grandeur
and honor over heaven and earth, How much did God elevate & man who
was His enemy and He did honor him who sought to do evil unto His
loved ones. And this man blasphemed against God as Haman of old and
said, "I see Him not.Oh Thou Harbinger of good tidings, let me under-
stand, 1ift thy voice, Is it true what I have heard, how did it hap-
pen?" The poet goes on to give the answer of the man with tidings
adjoining Samuel to rejoice in dancing, drinking, and loud praise
and exaltation of God for Abi Musi has fallen in the revolt at Mala-
ga and has joined Samuel's enemy Ibn Abbas, in the land of darkness.
The entire city rejoices even as the nagid. Samuel answers that the
news is sweet as honey to him and invites him to dress himself in
rich raiment and to go among Samuel's friends and acquaint them with
the entire happening. Then addressing his two departed enemies, he
adjures them to ally themselves in Sheol; let Abi Musi rot as Ibn

Abbas and let his neme be forgotten even as Ibn Abbas bepfre him.
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The land is well rid of their evil machinations. He further addres~ !
ces the grave-digger who is to dig the grave of Abi liusi to dig it
to the lowest depths, that he would reward him richly. As for him,
he would perfume himself and robe himself in g=la attire and rejoice H
in festive manner. "And if one should say, 'Who has done all this
as you willed it?' I will answer, 'Do you not know, God doeth this?'
be silent and write this down as a memorial in your book. Read them :é
on the Sabbath. Let them be upon thy heart and make them known to '
thy children." SL

38. I"JEEEng over the death of his brother Abu Abrahim (R'
Iszac) when the nagid rent his garment over his deat£.37 The poet
begins with the stirring lament, "Why should I rend my garment when
my heart is torn as a garment eaten by moths? Why should they shower
dust and ashes upon my clothes when the innermost parts of my heart
are as earthen pits? Pain and woes have wrﬁcked my bones, why would
you break glasses and wares as a sign of mourning? Soon the rents of
the garment can be sewed together but the torn fragments of my heart
will remain as thorns to prick my innermost being. The dust and the
ashes which you place on my clothes will be removed and my garments |
cleaned but the rents which have been created in my heart and the
pain of my heart cleaves to my broken frame. Because of my brother's
death happiness and peace are removed from me forever."®

This is a moving poem of lamentation. The poet shows genuine
sorrow which, in its pognancy and pathos, leaves a deep impression
upon the reader.

39, Lamentation over the death of the nagid's brother. Longest
of all his compositions referring to his death.%® The poet in the
midst of despair cries out: "Let the day of my death hasten, let
the day of my birth be forgotten. Quickly I will be carried into

the dust and I will né longer see evil. Is there & pain equal to
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mine; is there a blow like that which I have received? To whom
shall I recount the pain of my heart and who will be stirred by
my woe? Who will hearken to my bitter tale? The poet goes on, ad-
dressing his soul and offering it as redemption for his bréother's
soul. Would that his soul be taken instead of his bréther! Then
comes a real expression of love: "My brother who, while he existed,
I was, but now that he is gone I am as though I had been but am no
more." The nagid feels that he is being treacherous in still being
alive while his brother is dead, If he thinks of his brother at
night then sleep is stolen by this memory. When he feasts and thinks
of his brother's dwelling place and his fast in eternal death, his
food turns to poison. And when he thinks of his brother thirsting
in his grave, then....

Here the poem ends, But enough has been retained to reveal the
love and affection which the nagid entertained for his older brother.
One feels that he was ever obeessed with the thought of his brother
and that he could find no peace nor enjoy rest while the thought
preyed continually on his mind.

40, The beginning of this poem is missing. It also is in eulogy

e
of his deceased brother. "Would that I could be a burnt offering. And
to those who would comfort me and sey that time will yet console me
and that I will find rest from my sorrows, I answered in trembling
that this can not be for after the death of my brother only the
curge of God would folow me if I enjoy peace and happiness." In
agony the poet prefers death to this unbearable sorrow. We hear him
say, "Hasten to my aid for to bear pain such as this my soul can not."

41, wris ten after the death of his brother when a friend attemp-
ted to console him. He calls to his friend and says tﬁ;z“;;;;olation
is impossible.How can he live when his brother has been placed in

the grave? "Depart from me," he calls, do not increase your words,
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leave me and stand off. Bring me instead the sea-monster, /'JJ? ’
who has been bereaved of its young and we will become friends and
both mourn together. But my woe is greater. There is no sorrow like
mine and no pain as mine for the death of my brother.*

Again we are struck with the tragedy and sorrow which overcomes
the nagid.39

42, Written when the nagid visited the grave of his brother on

the day after his burial.49 The poem is addressed to the grave of

—

his brother. He has returned thsso-and,blesae; hi; brotﬂ;r. Yester-
day did he bury him Q;E-yet his bitterness remains. See, he calls
to him in greeting. Surely he hears his voice when he calls with all
nis strength. The poet pleads, "Answer me. Will you recognize my
lamentation and wailing over your grave?" And further he asks, "Has
your body withered into the dust, have your bones lost their marrow
and faullen into nothingness? Has your strength departed in the night
even as mine from much weeping?"

Then comes the note of faith and trust. "I have left thee, my

brother, as security in the hands of my God and I trust that you

will find peace in going to Him."

43. Also written at the grave of his brother and addressed to
a friend. Samuel swears by the living God that the fire of pain and
sorrow will burn continually in his bosom until he has been laid to
rest at his brother's side. It is a remarkable vow of undying loyelty
and a promise that his brother will be an unforgettable, treasured
memory as long as the poet is in the land of the living.

44, ritten after a visit to his brother prior to his departure
for his ovn city of Granada. He wishes his brother farewell affec-
tionately while he departs for home. He leaves but his brother re-
mains in his memory, ineffaceable. To those who leave the city in

order to escort him on his way he addresses himself saying, how can

7
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they escort him, sorrowing and heall bowed, when their leader (his
brother) is not with them!4l 2

45, Written after the seven-day interval of ﬁ;urning over his
brother's death.

The days of mourning have passed but the days of pain and sore
row still remain. Nights of care and travail have not passed. The
poet brsts into all the expression of sorrow that we know to demon-
strate his great sadness over the death of his brother. Is this, then,
his reward? Is this to be his fate that he must linger in sorrow and
lamentation? "Were an enemy to have attacked my brother I would have
driven him off; and had it been possible to redeem him from death I
would have given my entire fortune to save his soul from perdition.
But what can I do when these are the commands of God?"

46, Written aponth after his brother's death. The poet asks -

Is it possible to rejoice and enjoy himself in the company of his
friends. If he did this he would be treacherous, a faithless man.
But no, he will cling to his mourning and clasp his hands in woe.
He will not make feasts for his voice will still resound in woe in
his home because of his brother whose voice has forever ceased.

47, While travelling he came near his brother's grave and went
to vigit it, This poem was written upon this occasion. It seems from
this poem that time has not been able to dull the pain that the nagid
felt over the death of his brother, Here is felt the same pain and
tragedy that pervaded his expressions immediately after his brother's
death.

The sea is not wide enough to separate him from his brother and
to prevent him from coming to his grave and lying prostrate upon it.
Indeed, if he should fail to visit him he would be betraying his

love. "Alas, my brother, I sit by your grave and because of you

S —



92 -
there is yet a great pain in my heart even as great as when you
died." How can his pain cease when its cause remains! His brother
is dead. Behold, he greets him but there is no answer. There is only
the silence of the grave, "I come to your dwelling place but you do
not come forth to greet me. You né longer smile with me. I see thee
not and thine eyes do not behold me for the Sheol has become thy
dwelling place and the grave thy abode."

But yet the nagid consoles himself with the thought that his
righteous brother has found eternal peace, that God's spirit hovers
over him, Sadly, the poet continues, "I return to my land for they
have closed thee in the ground. I slumber for a time and then awake
but thou sleepest ol forever. Therefore, until the day of my change
(death) the fire caused by thy departure will burn continually in

my bosom."

48, Lamentation over his brother's death. The poet addresses
Pimself to time and asks, "Treacherous time, why is it my fate to
long continually for my brother?* Time it is thet has stolen him.
When will it return him so that he might enjoy his presence? From
much weeping his eyes are swollen,

In despair the poet calls to his brother: "3Because of you,
Isaac, you who have gone into oblivion and can not return, I ery
and wail, During thy lifetime I imagined thou wouldst live forever
but with thy death I have acquired new wisdom, for time did not thus
design."

49, This poem was written by the nagid when he no longer re-
ceived letters from his brother while he continued to receive other
letters, "In my soul is the memory of a brother whose letters were
as water to my parched soul., And if today a letter came from his

place, the memory of his letters would return and a burning fire



would be kindled within me,"%2

50. Written when the nagid, hearing other people bewailing the
death of brothers, remembered his own and mourned with them. He re-
calls his own elder brother and cries among them. And when he ob-
served them forgetting their loss, he reproved them for their sin
as though they had mourned and wept for his own brother.

£1. A year after his brother's death the nagid wrote the follow=-
ing poem of which the end is miasing.'k twelve-month has passed and
thou hast not found succor from the trap or perhaps the clods of
earth have become sweet and thou dost prefer decay and the worms to
the company of men?“

Again, as though expecting an answer to his plea, the nagid
adjures his brother to return and assume his rightful position of
honor among the elders of the city. But then, realizing that all {
in vain and that his brother is dead never to return he cries out,
"But how can he rise whose flesh is withered and whose bones have
dried like dry trees and he is wrapped in the earth whtle his spirit
and soul are bound up in heaven, whose flesh the worms devour...."

Again, we observe the constant feeling of pain and sorrow that

continually filled the consciousness of the nagid, giving him no rest.

From here on Harkavy records in his )%ﬂ&k’f}vsé, the poemsof
the second manuscript of the nagid's poetry. Here, as in the first
manuseript, we also have the headings written by his son Jehosef who
edited these poems. According to his testimony, the poem was written
by his father to Abuéﬁbrahim. Some of it ie missing, making its
meaning obscure.

(1) Ahuﬁkbrahim expresses great sorrow in this poem. He refers
to some sorrow that has come upon him and has robbed him of peace
and contentment. The corpse is laid in the grave and its bones

wither., THeye remains without tears and darkness has no light. He
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has no more strength. In this poem is a petition. Had time not left
him his son Joaeph then he would have died of thirst in trouble and

r

siege. ¥ay God be with Joseph in time of trouble and Egy they both
U ’

& j 4 /s — v

be blesaed by the great God. ¢ ' // ,

pld / v,

7 (2) Addressed to Abu‘Abrahim, a friendﬁ'fhe!poem is written in L,
a cheerful mood adjuring his friend to enjoy happiness and light.
Uprightness is his because his actions ere righteous. His soul is
pure as the unblemished sapphire stone, He is the chosen and best of

all God's creations, Why is his soul disturbed and his heart stirred

so sadly? Why has he become tired of living because of temporary

evil? Why should he fear the consequences of time when God has given N
him a special purpose? It is as though he rebelled against God at

the burning of Korah,45 and as though he had complained against Moses ;
at the waters of lara.%4 ~

The poet goes on to address himself to his friend. "Know," he
says, "time is like a young wife in pregnancy. Lven as you know not
to what she will give birth, so you do not know what time will bring."
Part of the next line is missing and its meaning is, therefore, ob-
scure., But in the following line we find the nagid quoting from hi

friend's letter, His friend complains that time has dezlt treacher-

ously with him, "that his joy passes like the dew," But the nagid
tells him hot to be sad for he will defend him and afford him so much
pleasure that he will cause him to forget &ll his trouble. "Thou
savest thet 1 haveswept over thee like a flood which leaves mothing
in its wake, if because of my unconcealed love I did reprove thee,

" then like the sea I will bring thee much good which will be relzted
to the last generation. And when my deed is mentioned you will

praise my name."

The nagid then continues to console his friend telling him
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that he need not fear 'thft he will die of thirst." The nagid tells
his friend that he will siﬁjug&te time so that it conducts itself
favorably and properly. His friend will be able to work his will
and play with time as with a bird. "And if people should wonder

when they behold how I have sweetened that which was at first bite-
ter, the wise men will answer that even as it is miraculous to go {\l

forth in battle and conquer David or his general Noab,4% so time
S ——

can not do battle and prevail against the nagid.*
(3) In response to the letter of the nagid advising trust in

which Abu Abrahim sent to Samuel. He complains bitterly tht he is

God and oigimism in the future course of events, we have the poem
caught in the pits of wickedness and given over to treacherous ser=-
vants. He is being punished for his sin and is as prey in the mouths
of wild animals, each of which works its destruction upon him. All
his glory has departed. He is tired and exhausted. His soul mourns
within him and his heart is in pain and his beard unkempt. He goes
on to describe his poverty and his ragged condition. He despairs of
relief. It seems to him that his suffering will be endless.

But he feels that he is being righteously punished for his sin- 1
fulness, that he can not raise his head and ask pardon of God. Were
not God his refuge he would have become like Sddom. He then appeals

to Samuel and his son Jehosef as one wha was bo;g {gﬁfheir house. !

He lauds the nagid for his name and renown which has spread far and

fide. He has naught to fear. God who has led him thus far will guard
‘him fyrther. He need not fear for good is laid up for him. Time is
'his_obedient servant. He tells him that he will return to his for-
mer vosition of glory and remove all pain and sorrow. He will pierce
the eves of his enemies and he will trumpet forth in victory. He

speaks also of his departure.

(4) In answer to his friend's letter the nagid writes that his
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words are deeply planted in his heart. He praises his friend for
the wisdom of his remarks as well as their poetic balance and beau-
ty. "Thy mouh# prepares kisses for thy friends while thy right hand
is ready to administer blows to thine enemies.* "If thy sharp words g
were apllied to treacherous time it would wound it mortally" (so0
that it could not work evil). Why does he revile time for repaying
him with evil for his good deeds? while it makes prosper the evil
doers? He is not the only one who ie righteous and suffers. Many of

the just are deprived of all goodness. If time has hastened to do

P BV LY p S

him evil, so is its way among the great men. "And if time seeks to

s 4

excuse its evil by claiming to seek your sin, you will say that it
was your evil inclination and your unworthy thoughts as though you
really had sinned." But the day will come when the records will be
opened and the righteous separated from the wicked; then his right- .
eousness will stand clear. If time has wronged him up to now the

nagid is ready to save him from the evil consequences brought about

by time. The nagid swears to subjugate time and prevent it from ﬁ
doing evil. If at present his friend suffers want and sorrow the
time will come when he will have plenty. He will yet defeat the
evil machinations of time.

The negid then refers to his friend's letter in which he asked

why Samuel i{s conevérned and fearful as a man in great sorrow when
success attends all his efforts and time is subservient as a slave
to do all his bidding. To this the nagid now answers that the wise
men is always concerned and worried about the future and is dissat-
isfied with the temporary success of small aims and seeks new ful-
fillment of ever higher aims. There is no good in mere contentment
and physical satisfaction for the man of spirit. Though he may re-
main silent, his deeds, hé hopes, will relate his greatness even

as trumpets and shofars. If he did hide himself his deeds would
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tell his story until the end of days. Though he walk in the valley
among men his heart is directed towards the heights. In answer to
his friend he asks that he (Abu(lbrahim) does notf;gaxe (as he
wrote) for he is a real friend whoae love is in his heart. Samuel
would h.fzgzi with him who is wise, learned, and noble even though

in suffering than to dwell in security.

(5) In this poem of consolation®® Ibn Khalfon praises the noble
churacteristics of Samuel, his generosity, his uprightness, simplic-
ity, and sincerity, so rare a group of quaiities that they are far
from most men. He mentions that Samuel is ever ready to help those

who come to him for help. He has not been spoiled by rulership for,

while all princes seek only their own gain, his only desire is good-
ness,

He sympathizes with Samuel in his sorrow. His sorrow is great
and his cry reaches even unto God Who hears cries, God has tested
Samuel and found him pure gold, not wanting in faith, He has tested
him with suffering as one tests the loyalty of his only son in order

to give him understanding that it may be accounted unto him as

righteousness.
Therefore, he feels mingled feelings of joy and sorrow. When -
he sees his present trouble he is in sorrow; but when he thinks of
his future greatness, his heart rejoices. God has engraved his great-
ness and will restore him to honor. He concludes by adjuring the
nagid to dwell quietly and in certainty, to guard himself. "And may
the sleep of thine eyes be forever sweet.”
(6) This poem is headed "And Ibn Khalfon, in the letter which
he enclosed with these strophes, refers to the affairs of the nagid's
ehemies who rejoiced on hearing of thes unfortunate events, and he

wrote in this letter-mmay-strophes in which he curses these enemies."”
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The face of the world is like the neck of the leper, therefore,
she merits to be spat upon even as a leper. The world punishes
those who love her and the revealed nakedness of her lovers is
immutable. Therefore, if you can, let them drink wormwood that
its sweetness may deceive them and satisfy their thirst, etc.
(7) This poem is answer to the poems written to the nagid

by R'Isaac ben EKhalfon when Samuel was removed from his governe

men position to which he had been appointed because of the libjl—’/

which was spread about him by his enemies. Two of his friends ;I

were killed and his own life was in danger. ¥ _

The nagid writes that the two friends have become as one due ’
to the great love which exists between them and which serves as
a unifying bonf. Were anyone to inscribe love upon the heart of
the nagid which was not as indestructible and as loyal as that of
Ibn Khalfon, he would remove it, for only true love had the right
to a place in his heart, He likes and dislikes what his friend
does. They are of one spirit. Not all friends are so. There is
the friend who shows great grief at your sorrow but who inwardly
rejoices at your sorrow. There is also the friend who remains
loyal so long as good fortune accompanies you but when you are
beset by trouble, becomes your enemy and refuses you any aid.

The poet then goes on to describe the wickedness of these
men who ostensibly appear friendly but who are ready to take ad-
vantage of one at the first opportunity.

But then turning gratefully to his friend, he says, *But
thou art not so: they heart remains loyal to a friend and thy
hand is heavy upon thine enemies.” He is sincere in his loves
and hates and employs no dissimulation.

Then turning once again to his enemies, he goes on to say

that though his friend Ibn Khalfon regards them as snakes and
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scorpiéns and even though they, because of their treachery feel
themselves to be such, he, the nagid, considers them nothing more

than worms who have no strength and are trampled under foot. They

envy his posi}ion and wealth but they battle against him to no
avail, for wht can the mosquito do to the lion. Their lies can not
prevail against him, He predicts their defeat and flight,

Again, overcome with his affection, he turns to his friend and
testifies to the fact that he joins with him in his sorrow and that
he, the nagid, can depend upon him to feel with him in his trouble. ~

The poet then asserts his faith, He justifies God for having
brought these troubles upog him and prays that God will remember
the trouble He has brought upon him and will recall his good deeds.

He grieves over his friends who were killed because of the
accusation levelled against him. All bitterness is as sweet as honey Y
to his taste except the knowledge of their death. He rejoices that
he did not fall but that he had merely to relinquish his prestige
which was but a burden depriving him of all freedom. Now, since his
position has been taken from him, they have gained their desire and
will no longer seek his life., The loss of his position has proved
hie salvation.

Confidently, he believes he will reach a still greater posi-

tion. He thanks his friend for his words of good cheer. They have

mollified his pain and God will surely consider it unto him as a
righteous deed, He will surely fare well and no cry will be heard
in his home.

He further apologizes for having written so hurriedly and com-
pares it to a leaf whirled around by the wind. For who can write a
poem like his friend, which pours honey and fine oil uopn the head.
"“But even as the poor man who can not sacrifice a bull or a sheep

is permitted to bring two doves for gacrifice, so will you accept
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this poor offering of mine." |9V

(8) This poem?” was written when the nagid visited a group of
people studying the Talmud with great exacgness. He characterizes
them and their teacher, The nagid was very.much displeased with
the garrulousness, asperity, and anger of the disputants. He com-
pares their talk to the braying and bellowing of cattle. They think
that with their affected piety, their zizioth, beards, and turbans
they can be leaders and teachers of the academy. He also criticizes
the impoliteness and uncouthness of their teacher.

From this general description, if we are to accept the word of
the nagid, it appears that there was much ado about the study of the
Talmud but that little was actually known. Those who could ery loud-
est were given the position of authority and affected piety was pre-
valent,

(9) Written to R'Samuel ben Joseph, one of the Babylonian ‘efc2

ﬁfB who came to Spain and became a strong friend of the nagid.

The poet says that in the middle of the night his heart reproves

him and orders him to leave off slumbering, to look to the heavens
and bless Him who stretched them out; to behold their hosts and to
relate their grandeur, to know their Creator Who alone knows their
number, and the sun which stalks among them majestically, all of
whom God has strewn over the heavens. They revolve in ths heavens
and do the will of their Master,

To these stars who cast such glorious light add a friend whose
light is as great as theirs. He is the man who sat in the gate of
the city as a judge in Babylon. He chastized the rich and mighty of
the land, paid no heed to their position nor to the resplendent gar=-
ments which they wore. He remembered only the righteous and innocent

and healed their hurts.
He then exhorts Samuel ben Joseph to hearken to him whose words

|
|
.
|
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are engraven out of sapphire. For the place does not honar Lhe man,
the man honors his place. Having previously spoken of Babylon he
adds that its greatness is due only to the presence of scholars
and men of understanding. However, when great men leave a country
then the land remains desolate and their houses of learning like
deserts. Therefore, who will despise this great man (R'Samuel) who

is the leader of this people. Since he has departed from Babylon

the schools of Sura and Pumbedita have become desolate while Spain,
the present dwelling place of Samuel, drinks to the fukl from the
well of his learming. Were he now in Babylon, where the tabernacle
of Abbava once rested, then he would take the place of Rav Hai Gaon
and his Torah would become widespread among the people and he would
become the leader of the generation.

The nagid then returns to the poem written to him by R'Samuel
and says that he rejoiced in it and praised its understanding, and
wisdom which combined all of its separate subjects into a poem. "All
that was difficult he strove to explain. Its words are beautiful and
its contents are as pleasant as flowers and as mysterious as the new
moon,"

He has a greater portion of endowment with pen and paper and

all poor find refuge in his home. The nagid would have him here also

teach his people. With his help and with the aid of his friends the
nagid will be able to destroy his foes.

The nagid concludes by saying that if there is any merit to his
poem, it is because the object of his writing was such as to inspire
its writer. However, if there is any flaw in it, it is due to his

own weakness and inability to write a poem properly.

(10) This poem written by the nagid is a prayer to God tc de=

stroy his enemies, He asks God to save His people from the oppres-
— f |
/
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sors who wrap themselves in pride. May God punish those who transe
gress His covenant and confirm His oath to the house of David. "And
against those who harm Thy sheep Thou wilt cause Thy anger to burn
as fire,"

(11) The circumstances which motivated the writing of this poem
have been discussed earlier, It takes the form of a last will and
testament, giving Samuel's advice to his son, Joehosef, if he (Sam-
uel) shoul never see him again,48

In the poem Samuel addresses his son and says that it is only
on his account that he endures pain and trouble; only for his sake
does he put his soul in danger. Were it not for him Samuel would
have spent his life as a wanderer over the face of the earth, en-
joying a carefree existence as many do. This letter Samuel believes
to be written in all truth as only a father can to his son. He wrote
it even as death grinned before him with gaping jaws. For when the
enemy rises to do battle on the morrow he knows not whether death
is in store for him or for the foe, And if he is destined no longer
to see his loved son and Jehosef is not to behold him, then he ad-
jures his son to pay heed to this last word of his night and day.
If he should slumber then this letter will aweken him that he may
again peruse its contents. When there are none to teach him and
when his guides are not present then let him make this letter his
master and teacher.

Then follow the specific exhortations. With all his soul and
vwealth and in all his paths he is to fear his Creator and Frotec-
tor; he is to acquire wisdom and understanding for understanding
is his praise and discernment his glory. He is to be obedient to
his mother and other relatives, to be friendly to all people and
above the acquisition of great wealth he should be eager to eequire

a good name., He should always ready to assist those in need but if

-
- .

— e
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he can not, he should be careful with his answer to those who ap-
peal to him for aid. He also advises his son %o exercise thrift so
that when he does dispense charity he be mindful aleo of his own
needs and not give too liberally. The nagid further advises his son
not to rest upon his father's laurels but to ucquire greatness and
wealth for himself {f he expects to be respected and admired among
men. He spure him on to achieve greatness and position, even higher
than hies own and yet not to revile and abuse smauller and unimportant
people. The nagid concludes by saying that there is much that he
hus not written but thaut his son {# to inguire and live according
to the moral precepts that he finds to be good - then will he be
plessed,

(12) Thie poem, written exultantly by the nagid, wae inspired
by his miraculeus victory at lerca. The enemy upon hearing of the
approach of Badies and his army fled in rout while sadis entered the
city. Samuel, who had been expecting death as a result of the battle,
addresses himeelf saving, "Send & iove as & hpbbinger of good tidings
and though she speaks not, egend her with &«..ittle scroll tied to her

wings, perfumed and exuding pleasant fraugrance."

The poet then goes on in his soliloquy by saying that when the "N
iove has soared aloft he send another after {t so that if the first
ie snatched by a hawk or is delayed, the second will hurry and reach
ite desired destination. When it reaches the house of hies son it
will chirp at the gate of his home and when it iescends upon his
nands he will untie the bonds and tauke the scroll attached to its
winge and will read: "Know, my son, that the cursed company of evila
ioers haes fled and dispersed to the hills as the stubble of the field
ani mecettered over roade as sheep without a shepherd,”

The noet goes on %o 4escribe the tidings that his son will

read. The enemy 1ii not even see itr foe against whom it plunned.
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Vhen the army of Badie approached to do battle they fled in the
morning and were dertroyed and slew one another in their confu-
sion in the narrow pase. They had hoped to conguer the fortified
city but their hope was gone. They were ashamed even as the thief
vhe {is discovered in his stealthy entrance into the house in order
to steal, Before the battle, Samuel hai been seized with fear and
trembling but God sent healing upon him as the blessed rain upon
the earth in time of drought. Therefore, Samuel is now happy and
eings his reloicing while the enemy speaks its lamentation and
cries in bitterness.

Turning to God, the poet sings out in a rapture of thanke-
giving, "Tfo Thee my Rock and refuge, to Thee my soul sings. To
Thee in time of trouble did she muke her supplication.® Then to
his son, he edjures him to turn his heart to God and to read his
poem aer in the congregation and on holidays to make it for a
sign bound upon hie hand ani to write it upon his heart with a pen
of iron and ophir.

(13) This a song of laudation?® &nd praise of God and His muny
benefite., The poet exclaime that his =oul cries out continually to
its God., Agag did plan....and this enemy wae likewise destroyed....
Hie heart was haughty and as the sea he did trust in his waters and
the fire of the Lord 4id flame against him. < ~

Then, to a friend: "My friend, drink a cup of victory and -
thankesiving to Almighty God and let me also drink."

(14) The circumstances of this poem have been described ear-
she head of it we find the inscription: In the year 1043

lier. At

Abbad Motadhid went to the old Ynhammed Ibn Abdalluh ibn Hirsel in

-
Car-ona and they both made & treaty to help one another in battles?..

In this poem ae in muny others Samuel shows his love and faith




- 85 -
in God WYho had rescued him from many difficulties and Who would
continue to guard him from all danger. He praises God because when-
ever in trouble he called upon Him, He did answer his prayer. In
time of trouble he depends on three things: First, his prayer to
God; second, a poem expressing the certainty that God will answer
his plea; and, third, a heart ready to be glad when there is sound
of rejoicing.

He then continues, accusing aAbbad Motadhid of treuchery aguinst
Yohummed, relative of Badis. Again we cee the supreme confidence and
faith of the nagid in the face of all difficulty. The time wus &
very dangerous one. The continued victories of the faithleee abbad
Motadhid threatened not only the life of the nagid but also the
security of Serber rule in Spain.

Yanuscript Number 3. A song of praise in honor of the nugid.

1

s & -
Thir i® & poem of praise and glory to the nagid.” " The inscription

at the beginning sings the praise of the nagid - righteousness pre-
veilei during his life. 3ecause of his influence ianger was averted.
All trusted in him, During his days all fear vanished. And the sple=
rits of righteous men cume forth from hiding unafraid.

The poet here begins with adoration of God and His many great
deeds, & fragment of which man can not discern. He who rides upon

‘he cléuds and enshroudes Himself in durkness, the Creator.... The

poet goes on to describe the conctellations andi the pl

. 3 - -~ F
against everything that s0d created was set up the figure o mun,

she somnletisn of all sreations. Yere an interesting simile {s drawn

between man and physiecal nature - mountains and bones, blood and

= = L
water, herbiage ani ha'r. This parallelisa is curried out. But man's

3 : " : *% -~} in *
sa1ul §e like its creator in which 1is inderstanding. and the cnolicesst

¢ men are the ®sthers and the prophets whom 354 has chosen 0 pere-

e .
farm £ "i—-.




- 86 -

And, the writer continues, his time {8 the same as that of the
nugid whose pathes have reached high renown. Verily, it is for him
that people call: "Samuel hae smitten in thousands and Jehosef in
myriads." These servants of God who do His work, who come to the
gutes of the Lord with singing and the voice of thankagiving.

The poet asks that his song be exalted above all others even
as the nagid was elevated above all men of his generation, For he
did give gifts as the sands of the sea, as many as the hosts of

neaven,

(Fllb ‘6-8) He himself i= a Levite yet, besides the Maaser and

lerumoh which he donated to other Levites and priests (=scholars) '
he gave more, And when the country was thirsty for taree years, he
increased hie generosity three-fold. If he had lived during the days
of Elijah, like KElijah when he spoke, it would some to pass.

His good ness the poet would reward with the fruit of his
mouth and thus repay him for his wisdom and goodness. He would con-
tinue tn bless the nagid with double-fold blessing, as a prophet of
iod.

At the end of thiz poem we find the following inscription:
“The introduction is complete: and after it the author said...."
This iniicutes that not only the middle of this poem i{e missing but
that what we have here is an iatroduction to the main poem which
has been lost, It probably would have given us many detutls of the
nacid'e activities which the suthor mentione generally in the in-

tréduction, /
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Ben Mishle
of
Samuel Hanagid

We are about to consider the collection of the nagid's writings

known as the Ben Mishle, As we have previously stated, it contains

much of the folk-lore and proverbs of foreign peoples as well as .

maxime contained in Jewish writings. Ve will make use of the col-
lection as it is presented in Harhvy'sfﬂlk’f/l”-’ as well as the
notes given in these pages. In his introduction darkavy gives us
the sources from which he derived his collection.gﬁ’ibrnhnm ber-
liner, upon his journey to Italy, went to FParma upon the advice of
Harkavy and copied the rest of the manuscripte of the nagid's writ-
ings, that is, the 3Ben Mishle, and sent it to Harkavy who was at
the time busy editing the Ben Tehillim of the nagid. Harkavy goes
on to say that a number of the sayings and proverbs which were
omitted by Berliner were copied and sent to Harkuvy by the Christian
scholar in charge of the library at Parma, Abbate :rerreau. o com-

-
pleté‘further his work, Harkavy makes mention of the sayings which

o
b‘

have already been printed elsewhere and of which we make use,
The first part of the collection i arranged alphuvetically.
"hie extends to the fourth letter of the Hebrew ulphabet. The second
half i= entitled "Proverbs of the Kagid Jathered from Various oooks,.*
“he inscription at the head of the part of this collection reads as
£5llows: Hen Mishle of H'Samuel Hanagid, the remnant remaining in
manuseript at Parma at the head of which is= written as follows:

Jerses which were copied from the book Sen Xishle writien by the

hanored sage, R'Samuel Hanagid.
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Aleph

l. Truth i{s difficult and the end comes fast and wisdom and
understanding cover myriads and their way is far, Since it is im-
possible to achieve all, whatever you do attain see that it finds
favor in God's eyes.fs

2, There are men for every task and God has made the task that
each man chooses great in his sight. There are men who were created
t7 pasture flocks and there are those vho were created to accumu-
late and hoard riches without enjoying it themselves but merely
laboring for others,

3. After having ridiculed men in their pursuit of weddth, the
poet commends those who seek wisdom by saying that they who study
rise to the heights while without it even great men go down into
obscurity, regardless of their wealth, besides, the effort to
guther great wealth will not alwayes succeed and the wisdom of & man
will not help him in this endeavor if God ioes not help him.

4, Truth enriches its possessors and the practice of righteous-
ness without deceit gives & man strength. Sorrow will come to him

who turns to falsehood, vanity, and guile and evil shall come upon

e

him who leads hie heart t2 pasture in the field of deceit and te

eat of the grass of faithlessness, ~

oint to His existence

1

P

*, T™we Lord of the world has signs which

e

ani smnipotence, such as the partiing of the Red Sea and stapping of

she =sun for Joshua. Sut there is in all of these no wonder as that
shich {s seen where all men praise and glorify the man who is up-
ri~ht in heart and righteous in deed.

. Who may consider himeelf a man of good ehYacter and right
leeis? "he man vhose thoupht and souneel are clear of physical Ze-

sire, neither does he sleep the sleep of the indolent nor ensiave
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himself in the chaine of the appetites; he whose thoughts are as
strong as fortresses, whose ideas are lofty, and who is concerned
over the welfare of his friends, careful to do nothing to harm or
shame them,

7. He who is envious of thee rebukes thee in thy house and {f
he is sllent, you may be sure he speaks aginst you when he goes on
fhie way. When you hear it, make yourself appear as though you had
heard nothing.

8, He who i{s ungrateful for the good other people perform in
nie behalf is as bad as the man who is ungrateful for the goodness ]
of God., However, the man who boasts because he helped his friend in ]
time of trouble i{s as though he had never helped him.

9. He who troubles to gather many books but whose heart is
empty of their contents ie lixce the lame man who draws a picture
of a leg upon the wall and then attempts to rise but cun not,

17, He works to gather wealth and stores it away is like the
man who ;ﬁ:rs water from one diteh into another., ror what value is
there for a man that he labor andi acquire wealth and deprive hime
eelf of its benefits over him that gathers wheat and buries it
underground?

1l. The fool, after he has performed good deeds, destroys vhate

ever good he has created, For a time he poured blessing as the ruin

—

upon the fields but when it begins to bloom he comes with hail und

Etnanee.,

12. "hat man who restrains himself from as<ing of others somee
sh'ns which he desires in order that he does not euffer any lozs of
iignity as a consequence of his request is more praiseworthy than
‘hose who ask snyone for their desire and care little for their

own honor.
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13. This saying is in direct opposition to the one above., Its
purport {s to show that everything has ite time; that in a time of

abtsclute necessity one should cull upon a friend for &id and i{f he

fuils to 40 so, he himself {s to blame for whatever happens. iHe

who does not call a physician for his illness sins aguinst himself,
14, One who tells you that you are & truthful man and he can

not distinguish btetween men of truth und men of viclence and merely

preises you, his praise is valueless for it may as suddenly turn
intc revilement on firet glance even as the fool who is first to 1
£0 into buttle but when beholding its dunger is the first to flee.

15, He who has no wealth is liberal with his words for soft
speech, philanthropy, and goodness are related, ‘he proper word
stimulates philanthropy in the rich man.

16. Ke who wisheg to acquire happiness seeks for wealth while
the sluggard rests lazily. Learn, oh =luggurd, learn from the ani-
male, The stork crosses seas to find food.

17. Do not vonder &t learning of the lowly man who makes for
Fimself an indestructibtle name, for from a little spark comes &

turning fire and a vineyard grows froma single seed.

18, If God pours forth His goodness for your sake, use it to
perform eome good deed; for if you do not use it it will leave you
never to returne.

19, If you aure silent you may cepeak after you have remeined
si{lent, tut once having spoken you can not resirain that which has
been =poken,

20, Consider vour words well and you will =peak your worde in
rightesusnees and will not sin. So does he who instructs well in

the making of arrows consider his work and sins not against the

"thlkﬂ.
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€l. If I go to eseek pleasure, I can not find it without en-
countering pein and sorrow, 3ut one should przise GCod for the
good and in a tine of trouble trust in God for salvation,

om the breast of & poisonous snake

.Iﬂ 2

22+ I suck bitterness ?r

and I gmecerried into the ﬁifi'of the children of poisonous snake:s.
o

I would rather go there than encounter & miser or to eat of the

tread of a detestable man,

23. If wise men speak about marvelous things of which you do
not know, keep rilent and say, "This I do not know." Sut if you are
cormanded to do something, perform it and do not remain idle, telling
another to do it.

24, Do not entrust your possessions to a mun who wronge people
vith his words and who reveals secrets to others. If he is not reli=
able for words which have been entrusted to him, how can ycu trust
hiim with gold and silver?

2f, I rejoice in that which God desires to bring upon me, though
it comes with much pain and sadness. and thut which ie desired by me
and God wills that it come not, I rejoice when it does not come,

26. The love of the righteous is as asilver spoon which has
great value, If {t is broken it may be restored to its former stute,
tut the love of the wicked is as pottern. If it ie Droken it can
never be restored. 3

27, A man whe hae found greatness and understande its value
will strengthen with it that which he already possesses; like he
vho grasps & string of rare pearls andi takes care of it and will
not lose it,

28, If you perform a good deed for a good man he will not rest

until he has returned the favor vhile a wicked man will not be thanke

ful ‘or the good you do him nor will he reciprocate goodneas.
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2%. A man who hae rinned against God all his days and his
friends tranrgressee against him and his anger arises {s in great
error. Will he not fear in his day of anger that God will remember
nie sins and His anger will be great{

30, It i¢ truth that there is no righteous man who does not
offer to his Maker one hundred blesesings each day, nor a rich man
who does not benefit a thousand nor a wise man who has not a hund-
red pupils.

3l1. If you become wise ani acquire understanding then your
wisdom will permit you to look into the future. A man can not be
called a poet unless he is able to restore the expression of the
ancients, ¢

32, Were the hate of the wise man and the love of the fool
placed on the scales by tezters, they would find that the hatred
of the wise man is as light as the chaff against the love of the
fool. Rather than be loved by the fool, one should prefer to be
hated by the wise man. It is easier to bear.

33. He who does wrong, lack of insight will trap him in a net
of evil. And he who does wrong, one who is full of wisdom will turn
him from the way of error. He who calls upon one who is devoid of
understanding for aid will not be helred; and & man who is & broe
ther to frivolity and earousal can not rule & people.ts

34, If & man chooses you as his companion, be his supporty and
{n his Adarkness you will tecome as & spark of light. Whe he strikes
thorns, be to him like a cedar and instead of the brambles he meets
te to him like the eucalyptus tree.

3¢, Say 'no' without shame to one who asks of you a difficult
thing. Do not waste your years on wine and women.,

36. The earth i{s to people like a market and they are ull like
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storekeepers; and there are both wicked and upright among them;
and there is the noble man who has no flaw except his péverty.

37. The fool will be angry and depart from him who criticizes

but will draw near to him who speaks nonsense and makes hilarity.

38, Eat mere vegetables with your family and wear a sack on
your loins and you wiil despise good food and fine clothes if you
are a stranger.

39, Eat vegetables (poor food) in security rather than meat
in danger. Take one portion which rightfully belongs to you rather
than a thousand as a gift.

40, Feople will answer & rich man with great honor and support
his word with authority: and they will derpise the poor man and will

accuse him when he i=s innocent.

41. A man who tﬁ?es tn succeed without justice and righteous-
nees 18 like one who tries to put up hie tent without foundation |
andi ropes to hnld {t.

42, Why =hall I not seek my sustenance Decause its gates
e

cshut before me? It ig for me to hope and seek in the power

to complete my search.

43, He who needs my help seeks to please m€ as if 1 were
:ing but he whom I need mocks and despises nme,

44. If aman does things which the righteous will not approve
then his ‘yezer' entices him on the morrow Lo do >thers which they
will not perceive.

4. A tree whiech har been cut down by the axe may £row again.

: group of ho speak evil and
A clump of carobs may live but a group of men wuo hp:ax €

.—_.--"'-\_’

-

wound hearts can not exist,
46, Se who fed you with kindnees and you are not able to re=-

' -
trun his good ness, give him as recompense for his deeds the affec
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tion and love of your heart,

iom

the

Y4 {f” (/( ._

Beth

47, If you should seek to know what is the beginning of wis-
and the beginning of sin, then you will find that bitterness is

beginning of sin and the fear of God the beginn!;E“ET':T:;;n.

48, self-respecting and know= how to conceal

his desire in the end achieves his desire, But the man who reckons
not with his own honar and lets his purpose become known, in the
end does not achieve it,
£9, In the hegrt and nmouth of the righteous man %91 is found
continually; and even if he says little the glory of God and lHis
wonder are all around the rfghtesus =an.
£0. Then victpoy comes %2 a notle prince, in his joy he will
rardon sinners €or their wrong doings. 3ut 1if arcistance comes %o
a wicked prince, in hie foy he will 4estroy those who have sinned
gainet him, m
= -
*l. Then schalars eit and intarrogate and answer each Jtaer -
thelr tangues stir up wonders sven a= hute fLlirs up 2In%t=aliom.
€z, Then vou lower your 4¢gznity in asking nelp 27 your friends
then sy desceni from zreatness, ¥ith all your strengta =suffer jyour
ieed and rou wiil be haasred., =ut if your neel Lecimes Very rea’,
=i veur e-ul becomes weaker and weaker, ask of 522 Wnoee hunt suz-
, Then w2u mra=ise wyour friend %2 help him aes he lesires,
o wie ilgeptans “or ®© shat Ya.ue will TUr NeLp Le vhen -
.ve islaved % =2 =uch that he no longer finde T Valualis.
*2. Var simar tha later schzlars ~53% Zzoos shal 0® cnclentie
e
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£f. By acquiring much wealth and understunding you become
leader of all and all together will bow before you, in order that
with your wealth you will rule the simple and govern the learned
with your understanding.

£6. One must speak softly to these three even though they ans-
rer sith harshness and anger - to the kXing who rules over you, to
the man who is very ill, and to the woman. 7

7 Iiﬂ% three things can & Xingdom be established - with true
fuigment which {s equal for rich and poor.'wtfh the sword which de-
atroys enemies, and o gifts to the poor which stirs up love,

f8, From six one can ndt receive wise counsel - from the poor
who ask for help, the sad from pain, the thirsty, the man attacked

by an enemy, the hungry, and he who must excrete.
. i -

£9, With wisdom you may rise in 1he-a£g:g;s of the great and
wal< among the rich with pride. The iatelligent man who is poor is
not considered lightly while the fool who is rich is not honorei.

60, Do not be helped by faulsehood because you will become in-
volved with the words of a man of falsehood who will beautify your

sins., He will bring near what is far and further that which i= nea

61, Befnsre yvou answer prepare a proof with which you may be

sble to escape rhen they speak falsely against rou and accuse you

56
of having erred i{n your answer,

J

/ 62, To do thy food deeds choose righteous men and 4o no goid=-

ness fsr the wisked. It will then be as though you had abandoned

the slanting of fruitless trees and instead of that chose %o plant

wie

-

- "
£3. With na%tia and gold necklaces and with powder 4o the women

fruitful trees,

- -

siorn their beauty while the aisraments of men's a“fection are long

sl ering, £ifte, and love,
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64, Choose men of wisdom for your associates and counsel and
iespise fools. With the wise you may uproot the rock and come
cafely through troudle and be victorious over strong men who do
evil,

6. In the heart of the wicked man your transgressions are
nursed while vour sin i{s forgotten by the nodle man. Acquire gond-
nees, acquire wisdom but before you purchase them cultivate a
noble spirit,

66, In the house of a king 40 not praise a prince and in the
presence of a prince 40 not try to elevate the lowly. Ie he wise
who gives a morsel to the foxes in a den of lions?

€7, He who criticizes others btrings upon himself the eyes of
eritics and he who speaks against others himself will be spoken
afgainst,

68, In God's hand is provision for all and He places the sus-
tenance of men in the hands o7 men, He gives little to him who
closes hie hand <o %he poor and multiplies the weuslth of him who

cares for their wants,

£G, In the hand af the ruler is the sulvation of the great., He
{e not helped whom the ruler robs. If the one who is= aup;oi&ed %0
be lezder andi the personification of virtue and stirengtih, if he hine
self ie braught to juigment, then there iz no hope, no nelp for the
virtuous man.

A, It e in man's hand to secquire loved friends and o remave
from ='maelf the hu-red of >iners, ¥For, if he pursues rightesusness

all *rase who are about him will be his well-meaning friends: but

{f me wursues va7ity ani evil then conteniious people will surround

71. Yen sre what they are because of their parents, Sabilicy

nas ite birthplace !n the fgther's house and (aiquity has there its
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72. Men of wealth are few and even so, men of understanding.
But fewer than both of these are those men {n whom ure both of
these qualities,

73. A wige son has three characteristics. His mistakes and
follies are few in number. He will appear to be humble because of

his small station but he is elevated ubove all by reason of his

understandin@.f7
74. Chastise thy son with a rod and he will turn to the good, -~

I

'but not with an old rod., With a dried, old wood he will not be im-
;(rcved but he will be bettered while it is still soft and springy.
L 7fs My son, if the doors of understanding have been closed in

& generatiosn when folly has overcome understanding, 4o you open

them with vour wisdom, the gates which have been closed %o the

‘people of your city.
76, ¥y son, {f you desire to be master over your soul, give
{it as a gift to your understanding. Do not relinquish the reine of
vour appetites %o your ssul lest you be caught in itr meshes,
' 77. My =on, 10 not establish & kingdom with i{ni,uity nor a
»éroup with rontention and strife. He who wirhes to acquire a real
43 =0 by self-effacement andi modesty before him even us

» £ &8
tc think himeelf the pround and his friend the skies,

friend mus s

I 28, When a day of trouble comes upon & man of undersianiing

f

A% a%id nie time does him evil and gives him up to his enemies, then he
' o forth with a fovous sound againet it as a lion roaring

wi
1W€ra= {*e {llnesses,

\ 76, In a 4ay n¢ evil you can recognize the Uravery of a man at

4 *ime when heart® mel: with fear, ‘here ure thore who, like the

swnrds and bows in & %ime of peace but when the

"

slifers, grasy
attle tegine, ure “illed with fenr and trembling. “herefore, s

(Al
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=men {e to be juiged only by his behavior and in a time of great
danger.

80, Chonose one man of understanding rather than a hundred
fools for companions even as the merchant who chooses one.gjrclet
of gold rather than a talent of lead. <:¢¢Z;\

81. When you are poor suffer any pain and eniure any dunger
to find provieion for yourself rather than ask hel) of men; and 4o
not envy others for in your envy you will cause yourself pain more
than you can harm others,

R S

fZ2. When you radiate goodness upon "im who is noble in heart
he will be gladdened by your prosperity and he will glorify you as
hie master, But if you shine upon a mun of evil heart, though his
face may change, he will despise you in his heart,

83. When you meet a man of wiles watch his ways lest he ensnare
you with hie guile. For if you do not io this you will be caught,

for how can the simple, foolirh goat stand beofre the wily wolf who

<nows how to mirlead?

84. When & noble man rises to & position %E greatness he will
btring his friends along with him in hi: Lo;:. But if & vain man rises
he leaves his friends in the lower depths and elevates himeelf alone,

8%, When your friend argues with you in his anger, snewer with
coft answer and good words and you will cleanse the dirt which hie
heart has brought up usgainet you.

£6, When vour friendi calle %o you to tell you that he is in

ianger and ie pleced in darkness, hasten to his wid when he calle

even *hough you may harm yourrelf.

87, Seek & man wise of heart and of dignified appearance and

veulthy and go end Awell teside Rimeess¥You will e satisfied from
wis gandness and will btecome erteemed from hies glory and he »ill

«id you in his wisdom, ¥
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88, When God is with you every tree of the forest will bear "
fruit., When God is not with you even the vine over which you have

labored will yield only bad btrenches,

Al

£9, When people invite yau to speak then you may speak but in
o~ time of silezi:xiﬁsﬁry;ﬁ-reaain silent. a thing done in its time
it like fruit-bearing trees whicl bear fruit in their time, |

¢0. Then your penple sing your praises give heart to their
vordis. If they have praised you for what you do not possess, be
diligent until their pruise is just,

¢l. If a man walke with the wise he will discourse with them;
and walking with those who are known for evil harms & man. 1t {s
like the windl. When {t pusses by perfumes it is scented; when i
passes by corpses {t is {ll-smelling.

€Z2. In days of famine when the poor are in need, even though
you have wealth be hungry. When they ure satisfied then yocu, too,
sutisfy yourself, If you wish to live long then fear 391.60
. 83. fe who Xnows tc arrange these three ways will dwell secure

anf rroeper in %he land, These are: rirst, the way of life for hinme

celf ani his children, %he way of life between man and Jod, and the

way of life tetween man and man.

g4, In wisiom you are the brother of learning btut in act oW

are the otrother of iransgression, lLearning without a0ing or carrye

b - - - - o d - -
ing 'nto prectice if like the tiree ~¢ the Torest which ylelds nc

f] .l:.tl
- | o -
gf, In testing and verifying a thing with reason trhe neart

4 T 4 ? - ! viles and abuses nis friends
finis pence and security. The "mn who re

vill never have a friend %o whom %2 turn.
%€, In the Torah trere is & righteous saying spoken by him who

. . - §11 -
war bath priest and prophet (Lzekiel). as the maother g0 will be the

deurhter ant men s like nir* futher,
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27. The medicine of fear will heal the sickness of heart and
eyes., And by means of doing you will justify that which your tongue
spoke,

¢8. In the mouth of the wise there {s just counsel for he {=s
careful lest he sing after the desire of his heart and eyes the

fool does incline,
Gimel

99, The nagid invites his friendes to approach and enjoy the Ly

fruit of the gerden of his knowledge, perfect trees laden with the

fruit of life., He invites them to surround the chamber of his knov-
ledge and to quaff from the vessels of understanding which he huse
filled with fine wine,®!

100, Rise above your friends by these three virtues - an unders
standing heart, gnod speech, and deeds. Do not muke thyself grest
ty means of a vile tongue, with the brute strength of the lion and
with the wile of the fox.

171, There it & man who ies like food - &ll need him; and one
who {8 like & healing for iliness and wounds, There is & man like

& motheeaten loin-claoth wha succeeds at nothing and one like poison

who puts to death in a moment.

102. A man may ascend by these three - in saying 'yes', in
long suffering, and in persevering through d4ifficulty: and may Dbe

iegraded ty three - with anger, weakness in time of troutle, and

g ing 'nao’, "Jf ': P‘?-{f : s
103. Il—anu.n-y-u:nxlis-diacaxgxsn. weapone will set them
thrk or the making of a truce. 3ut how can You conquer those who

ehow you goodness without aincerity or how can you congquer the deeds

you have 1one,
1C4., There is bravery in the ways of the rkies and every stlar

’ —

r <
l‘ _'I.-l" /‘

. |
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vhich {# joined with them. 3ut the man of understanding who knows
their nature and their process is to be considered as greater then
they.

105, There is bravery in all the broad land and its animuls
and all creatures in it and man rules them all with his understand-
inf. And if he s wise he is glorified,

106, Rains bring 1ife to the earth but if they increase they
destroy that which they bring to life, 5Sut tke rain that falls from
the lipe of the wise, whether little or much, come to make live,

107. Fear the Lord and trust in Him for to do thee good He does
wonderfully: and say ever in the fear of God, "Wha: is my life that
God does for me?"

108, The wise men berated their sons in order to put them om

the right path. 3ut who will become angry at the wise man who sirays
to put him on the path of right?

109. Delay your retrioution to the evil mun until you have the
etrength to kill him, Learn from the birds who dwell in the heights
of the rocks, who 40 not move until they have their wings,

110, There are two kindr of haughty heartsy he is called proud
of heart who elevateshimself above his brothers with 4isdain. The
other kind of pride (s the praiseworthy one in that {t czuses one
to remove himeelf from all degrading and evil things,

111, A man who divides his time among the following three thinge,
& pert to God, a part to living properly, and & part to his food
*ill merit hden and be wire, His wealth rhall ndot decrease nor his
fumily be stricken with want,.

112, He who performs good deeds, his goodness is pralsed {f he
ioee not mpeak of 1t to pecple and does not exalt himself with them,

However, if he reveals them té people then he destroys his goodness.

¥ar who cun erase goodness as he who boasts of (t°F
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113. Because of three things bravery deserts the brave and
covers the heart of the wise with folly as a blanket so that his
wisdom is not rvealed. Association with cowards, much sitting
around with women, and slothfulness. ‘ /-, ~ ,

114. Even as the stars show the laws of the skies, s0o the man
of understanding shows by his words and deeds the laws of earth.

115, Wisdom is shown by the words spoken. But it is the too-
abundant talking that {s a sin.

116. Men are tested by five things which indicate their under-
standing: in their walk, talk, movement of the head, anger, and
laughter,

117, A man who has favored me much and afterward become my
enemy I can forgive; and so also he who ie angered against me {f

nis heart and action are one.%%
Daleth .m&

118. Know your Creator with aperfect heart and acknowledge Him '
for good and evil and “tve Him in love; and know that your good deeds
are considered by God as a loan to Him.

119, Concern yoursel? about your transgressions and in a time
of need and trouble place the Lord before you; set your heart to do
good and i{f you are not able to do it, the thought will be consid-
ered as the deed,

120, There are things i{a the-hexrs hidden by many days but in
the end, with the passing of days, they are expressed. For the days
are commanded by God and they hasten to do what He commands.

121, There are words which are as a well of water; to those
who are thirsty i{n the wilderness it quickens the heart; and there
are words which are as deep as wounds which enter the innermost

parts.
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122, A wise man's likeness may be found in his sons....And
there is one who excels his father in Judgment and another who is
deficient when he sits in juigment among his elders.5d

The second line of the saying is obscure.

123. There are two true friends who, i{f they grow old, a man
should never change for others, The old glory of the house, the
wife - do not change her and your old brother,

124. a. Know that he who is big of body {s not honored; but he
i{s great who dwells with his friends.

b. A man {s not poor who needs bread; rather he is poor who
lacks wisdom and counsel,

¢. The man who has wealth is not rich save he guards his pos-
sessions from waste.

d. The true king {s not he who has servants but he who serves
the people,

125, The good king i{s one who punishes severely those who do

evil so that righteous ones behold his ways and learn to do likewise.

Sayings of the Nagid w
Collected from Various BSooks

126, Yoe {& unts the man who {8 awake and yet sees not the l
evil of his ways; and blessed {s the man who is asleep but who
guards his heart.
127. The father who has striven to educate his son Iin the ways
of morality and wisdom may later leave him secure in the pathway of
1ife, for he will not stumble in hies going.
128, The love of men is the fruit of modesty and the frult of
him who {e happy with his share i{s contentment; and the fruit of
him who hearkens and remains nilent is that he enjoys peace and

security: and his soul rejfolices,
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129, a, The wise man who {# zroused will often argue with him.
self if he finde himself thinking improperly.

b. The springy tree while it is still soft may grow and flou-
rish but an old beam can never again grow luxuriant.®4

131. If you desire to enjoy peace control your appetites; and
battle with yourself as you would battle with the armed foe.

132. If you desire wisdom, choose righteous deeds and despise
bitterness, Consider that wisdom has been likened to a tree and the

deeds of wisdom ites fruit. ; t 4 se e

d o/ . i, ¢

133. The land is fringed by ziziotu and interwoven (in color)
like the snake whose garment {s golden clothed; it is like the snake

in whose mouth is death and yet it is smooth as butter when the hand

of man touches it,5%

134, He who eats the proper foods for his body, his eating will
benefit him. He who eats improper foods, his food will be upon him

and benefit him not at all.

135. He who is wise in his own eyes will consider his mistake
as correct. Even the cloud of darkness will appear to him as the
light of the sun and the light of the sun as the cloud.

136. He who sits and reads books whose contenta he does not

understand is like the baker who prepares & feast and is hungry

while others eat it.66

137, Study much in outesi{de books and you will find that which
will help you in judgment, Your speech will be ordered among the
great and your name will be revered among your comrades,

138, &. Take counsel with a loved and wise friend and do not
trust %o your wn counsel,

b. If you incline after the desire of your heart your desire

will tlind your eyees ani will hide the real truth,

e¢. Because you have desire your neart will make {t worthy in

Y
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your eyes,

139. Can kings make righteous a bad nation when they them-
selves practice unworthy deeds? How is it possible to repair the
shadows without repairing the trees which cast the shadowe?

140, a. A wise man is loved of all and loves all who come to
him.

b. The fool is hated by all and hates all who see him,

¢. Therefore, be diligent and seek that you become the brother
of wisdom.

d. And further your name from him who is a brother to any
vanity and folly. > o Mg

141, A wise man will give up peaceful rest and will find real
rest in the reading of books. There are blemishes in men if you seek
but the blemish of the wise in heart is forgetfulness,

142, What good is there in life if my work today ies the same
as it was yesterday....5”

143. He who walks in the counsel of the fool is hated by the
fool's enemies; and he who disregards the word of doctors will fall
into 1llness.

144. A garment of wisdom is worn by the good student and the
learning of youth {s strength and pleasantness; and he who learns
in o014 age and not in youth will die without wisdom or pleasure.

145, Depart from the man who commands righteousness and he ie
a man of sin. How can he cure the illness when he himself suffers 1t?

146. Forgive the rebllisusnese of the son and the woman and

repeat your commands to them: just one sharpens the sword by moving

it to and fro.
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General Evaluation
of the Nagid's Poetry

Abraham Ibn Daud, in speaking of the nagid's poetry, attrib-

utes to his day the real efflorescence of Spanish-Jewish poctry.°°

Yet, Judah al-Charizi has relegated him to a secondary position in
the ranks of the great Hebrew poets of this period. While he con-
sidered him of importance, he felth that much of his poetry was dif-
ficult and obscure and required great study.®® On the other hand, we
have the testimony of Moses Ibn Ezra which attributes great talent
and genius to the poetry of the nagid.”0

Simchoni has pointed out7l that Samuel's poetry reveals the
entire personality of the nagid. His amazing versatility found ex-
pression in his poetry which expresses his various interets and atti-
tudes, In addition, it contains a certain classical stamp. To this
may be attributed the fact that his poetry in ite very name has ref-
erence to the Biblical books. One is aware that the nagid felt him-
self the spiritual heir of the ancient writers. In his victory over
the foe one i{s conscious of the psalmist's exultation, in his faith
and reliance upon God's help, in his eulogles at a time of bereave-
ment, the mind of the reader harks back to the ancient books where
similar sentiments were expressed in the same vein. It should like-
wise be remembered that the greater part of the nagid's poetry was

written after he had attained the position of vizier. As a result,

many of them were written in great haste, in spare moments, on
battlefields, He 414 not have the quiet and the solitude of a prie-
yate life, It was {n the midst of a tumultuous life of variegated
sctivities that he hastily inscribed the emotions and the moods
that stirred within him. Moses Ibn Ezra has justly defended the

nagid against the attacks of hie eritics in referring to his many
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nct!vltlcs.’z True, one is conscious of a certain pedantry and
didacticism in the nagid's poetry. There are references made to
Halachic dicta, sometimes entire laws being given and the result is &
somewhat forced and stilted style. Also, upon many occasions, he
introduces terms which are impossible of translation. However, these
faults, if we may call them such, were inevitable, The nagid was
thoroughly at home in rabbinic literature, It is hard to imagine
that he could have avoided being influenced in some degree by the
rabbinic terminology. As to hie introduction of new words, these
are for the most part well integrated into the verse., It is only in-
frequently that we are conscious of & certain heaviness in the mode
of expression.

In addition %o the influence which the Biblical and rabbinic
etyle had upon the poetry of the nag!d, Arabic poetiry likewise ittt
its imprint upon him, Since he was thoroughly conversant with the
whole field of Arab poetry he unquestionably was Influenced by It
stylistically. According to Simchoni, all of his poetry, religious
and secular, shows his adaptation of the imagery and lyriclem of
the Aratic poetry. This {e especially true in his love songs and
songe of wine and merrvmaking se they are contained in the GSen
Koheleth, >

iven ae the form and style of the nagid'es poelry comprise &
numter of A{fferent i{nfluences £5 its content {g varied. Onme of the
zoet powerful of its themees i& that of Israel'®s lot. The nagid felt
shat nis own elevation %o greatness was part of Jod's scheme %0 proe
He, the nagid, was o serve as the tocl,

tect His peczle, Iarsel, :

: 4 y L i ‘ -
tre medium through which Jerasl was ¢ te saved from iis enemies.

Tis own 1o%, hi®s succepe or failure, he fel: would reflect eimilarly

-
spon &1l Iersel., His great epic poeme which we have 4discuseed, ihe

1 1 - - - -
23°¢ » Wan o orm3, are unparslleled in &ny cf the Hetrew poeilry
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of Spain, There is in these poems a whole series of mood and emo-
tion. We find the individual feeling of the warrior on the field
of battle, the prayer for salwvation coupled with the intense hatred
of the enemy; the faith of the believing Jew trusting in God and in
His succor in time of trouble; hie reliance upon & miracle which
alone can save him. Above all, one is struck with the simple belief,
the childish faith which the nagid expresses in his poems. In the
midst of difficulties he prays to God and is certain that his prayer
will be answered. It is almost with naivete that he lifts his voice
in prayer calling upon God to come to his aid, Here, indeed, was a
striking duality of personality. On the one hand, the learned scholar
et home in the sciences and philosophy and on the other, the simple,
trusting believer. Certainly, he did not merit the proverb "Cold as
the snow of Hermon, or as the songs of the Levite, Samuel." One can
not but feel the overwhelming grief that the nagid felt over the
death of his brother R'lsaac. In the poems which he dedicated to
him there is a beautiful simplicity, unaffected love, and & genuine

feeling of bereavement that show how deeply the nagid felt his loss.
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Notes on Chapter III
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moet honored among them was R'Samuel....His songe are like the
everlasting fountain, base on beautiful thoughts, many colored,
strong in their essence, beautiful in their understanding, ori-
ginal in their thought, brilliant in their expression.
Sefer Seder Hakabala, P.81.
Tachkemoni, ed. Kaminka, Gate 3, P.40,
Ibid., Gate 18, P,181,
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Harkavy, Introdyction to P~ /ek>/ prs3, yIII,
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Sassoon, The Newly Discovered Diwan of the Vizier Samuel
Hanagid, London, 1924,
Sessoon, €rY Cyw 790, Oxford, 1928, #- 9 .
m. Nahal Hldtllll. Hanover, F.35.
Dozy, Moslems in Spain, P.609,
Ben Jacob, Ozer Haseforim, P.656.
Sassoon, €79 Cvw 794, Oxford, 1928. F.18.
Harkavy, puseks/ ;pss, P.1, describing the nugid'e early trials,
his wanderings - the beginning of this poem is missing.
Harkavy's manuscript does not contain this poem which is a
letter of consolation to R'Nissim ben Jacob when his son Jacob
died. Brody's collection contains the manuscript found in Ox-
ford, Brody Yes» (ewe’ "¢ (5, P16,
The rest of this poem seems to have no place here and was
gr:bngéy included through an error of the copyists. Bredy, F.19,
ote .
Ibvid., P.102, Note 1., Eince the first few lines are missing we
can not be sure of the contente of the following verses.
Ibid., P.123, Note 3. Uses two expressions employed by many of
the later poets « 1. that tears are an expression of the inner
gorrow; 2. that man who {s awake all night is as one who {s
assigned to guard the stars.
This poem wae probably written during his enforced wandering
after the destruction of Cordova.
Ibvid., P.94, Note 1, Twis =might refer to lsaac ben Zaruch Al-
balia, although Harkavy doubte 1%,
Ivid., P.28, Note 1, He was probably referring tc his own
domestic trouble and the lawsuit brought sgainet him by Ibn
Fhalfon, his fl}her-in-la'.
Harkavy, 7/%er/ pe23, pp.21-22, Lacks the end.
Harkavy, Measef, F.7. A ; [
Harkavy, f:u¢r~f,n::. F.233 Erody, s [ewt’s s, Pl1lS.
1+ appears that he war not in any particular danger. FPersons
under stress of grea: emctions can not be so exsct in thelr
description of detaile. After the nagid has described the pas-
sengers, including himself, as being overvhilmed with fear, he
proceeds %o give the exact dimensions of the huge monster!
Erody, ywss Dot 3¢S, FL121, Note 22, This credo of Samuel
Hanagid containes many pointes of similarity to the Maimonidean
Creed as Harkavy has pointed out. There are five joints that
agree with Maimonides' later formulation of falith although
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:hn I:ttcr does not mention "that the words of the sages are
Tue.
Hai died in 1038, Twis poem is written im Mishnaic Hebrew.
It is a trubute by Samuel to a man whom he revered as a
leader and teacher of all Israel.
Ket. 67b.
This poem is believed to have beeswritten after the destruce
tion of Cordova during the wandering of the nagid when he
settled in Malaga. Harkavy, Measef, P.9.
Written in Granada after the nagid was raised tc the position
of vizier under Habbus after the death of Ibn al-Arif,
Written to a friend who warned him to be careful in reviewing
the manuscript of the Bible which he wrote,
The ogcasion for the writing of this poem was the battle with
the of Seville, It was written in a prayerful mood and,
according to Harkavy, was composed end prayed as a Mincha
prayer. Harkavy, Measef, P.23. Cf. prusen+/ p3s5, P, 56,

ritten after Samuel had won & victory on the field of
battle. The armmy of Ibn Abbad was put to flight and the dy
slain.
Lev., 13:23.
This poem was preceded in the manuscript by another of which
only the heading has remained. It was written when his brother
became 111, Upon his death the nagid wrote the poem contained
in Harkavy, pJi€x>/ srss, P.B1, cf.F.80.
Brody, Y¢/> lwwe" 3¢ />, This poem aleo mentions the death of
three people, We do not know to whom he referred.
Ibid, P.75, Note 5, His reference to the /<sAas wailing
follows after the Biblical passages Micah 1:8, Job 30:29. The

‘YA referred to has a strange wail.

Ibid., P.76, Note 1, Brody pointe out that this was a very
unusual procedure and that it demonstrates the nagid's love
for his brather,
Harkavy. Measef, P.29. Probably has this poem in mind when
he states that R'Isasc filled a very important position in
his community,
Harkavy, {tutk:f,u:s, P.B9, This poem was written by the nagid
when receiving letters from others, he recalled those received
from his brother,
Numbers 11l.
Exodus 16:23.
11 Samuel 23:26.
This poem isconsidered by Sassoon to be the oldest dated poem,
Sassoon, The Newly Discovered Diwan of Samuel Hanagid, P.3.
“The translation of the heading of this poem reads: "And when
my father was removed from being governor over the fronticrs,
esssand his father-in-law and the son of his sister were
elain on the highways which happened in 1020, then Ibn EKhalfon
wrote to him this, ete.® This heading, according to Sassoon,
waes written by Samuel's son Eliasaf, who started with the
copying of his father's manuscript at the early age of six
and a half (adbout 10%6).
Ivid., P.12.
Written at Lorea prior to the battle in 1042, with the coa-
lition that was formed againet Granada.
Hurkavy, Measef, P.31. This poem wus written in 1243 when
Naga and his army were defeated at Malaga.
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Ibvid., P.31. Harkavy tells of the treachery of Abbad Muta-
dhid, his murder of Mohammed, and his unsuccessful attempt

to conquer Carmona from al-Aziz, son of Mohammed.

According to the Harkavy manuscript the middle of this eulogy
is missing. It appears to have been written by a contempo-
rary. Cf. P.112, line 6; P.113, line 11. L
Samuel David Luzatto. Literaturblatt des Orients; Dukas,

Ozar Nechmod; s Rabbinische Blumenlese; Zur RabUinischen
Spruchkunde; Nahal Kedumim, etc..

Harkavy also mentions the fact that wherever he found the

notes of Luzatto he brohght them in their entirety out of sine
cere regard for this great scholar who devoted himself so tire-
lessly to the s}udy of Jewish poetry. punirl pr35, Intro.XI.
lhrhvy,‘g‘.mn n>3, P,115, Cites comment of Samuel David
Luzatto t the nagid, wise in the learning of many peoples,
began his sayings in the same manner as did Hippocrates, father
of medicine, who finally despaired of being able to master the
whole field of medicine which he had originally intended %o

do, *"Vita brevis, ars longa."

Ivid., P.124, Note 3. There are two distinect thoughts in this
saying, having no relation to each other. Also proverbd 35.
Ibid., P.125, Note 1. Proverb refers to the nagid's relation-
ship to Badis and his councillors; also proverb 34 in which
Samuel adjures himself to loyalty.

Ibid., P.133, Note 1, Harkavy maintains that thie proverd was
written at a time when disputation and debate were frequent
among Jews and Arabs, @
Ivid., P.136, Note 3. Thies saying of the nagid.a.tgf!_to his
son R'Jehosef who, while he seemed to lack modesty (according ~
to Abraham Ibn Daud, Sefer Seder Hakabala, P.73, » o kle

IWko,nut), acquired this fault when he was raised to a position

of authority after his father's death, but not before.

Ivid., P.137, Note 4, Harkavy notes that there are two dis-
tinctly different fdeas incorporated in this saying, The first _
hag~to do with the nagid's counsel to his son. The second is yu;
parental advice on acquiring a friend; alsmo proverb 95, P.144
where two different ideas are found in one saying.

Ibid., P.141, Note 2. This saying has been somewhat distorted
due to faulty copying of the manuscript.

Ibid., P.143, Note 1. Two different subjects are contained in
this saying. The first refers to the rabbinic maxim, ¢/rea Joe

21237 y#; the second is based on the pansage in Froverbs

10:27 -« "Fear of the Lord multiplies days."
Ibid., P.145, Note 3. This saying couli well serve as an introe
duction to the entire book of Ben Mishle.

Ivid., P.1%50, The meaning of this saying is somewhat obscure,
The text probably was corrupted by copyiste.

Ibid., P.151, proverd 122, The second line of thies saying is
obscure.

Ivid., P.1%4, Note 2, Two separate thoughts here.

Ibid., P.15%5. Meaning i{s obscure. Why should thes nagid have
epoken in such terms of the world? Perhaps the nagid felt

that the world was treacherous and had many pitfalls. It held
much promise but, like the snake, when experienced it brought
pain and death.

Ibvid., P.156, Note 3, Harkavy doubts whether this proverd
belongs to the nagid. It 4iffers from the standpoint of lang-
uage and style,
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Ibid., P.158, Note 3. Last part missing.
Abraham Ibn Daud, Sefer Seder lshh}u Med. Jew. Chron.,
P.B1. NP taad sae Gewe™s w31 13038 1IBAD k'ess keen's wp
Judah al-Charizi, Tachkemoni, ed. Kaminka, Gate 3, P.40,
[PER 199% picri pryies 13w prat D Gipwe s ligan vwesn ko oot
perafl Pan3: ptpr prpws 3¢ 23 ph . pEIn

[1“‘ .1" n. {""" ".'. .‘c mp.r. ”.65'“0
Simchoni tekufo, Vol.1l0, pp.l69ff,
tad -1:-%.'1'.57. i ;me- 40 JTs preskac bir line tdae
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Simchoni, 3¢ fewe’s fp y»a ¢, *lyim,* London, 1928.
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CHAPTER IV
Activities of
R'Samuel Hanagid as Grummarian

Among his many versatile accomplishments, the nagid acquired
a real knowledge of the science of language. His teacher in the
rules of Hebrew grammar was R'Judah Chayyuj. When the master died,
his pupil continued hie work, The nagid defended his teacher from
the attacks of other Jewish grammarians. He thus earned the hatred
and enmity of Jonah Ibn Janah who was foremost among the critics
of Judah Chayyuj although he had received his own early training
from him., The nagid composed twenty-two treatises on grammar in
Arabic known as the "Book of Riches."}

Of special interest i{s the conflict that arose between the
nagid and R'Jonah Ibn Janah (Abulwalid) when the latter criticized
the nagid's esteemed teacher Judah Ibn Chayyuj.? The literature

that arose as a result of this controversy has been lost for the

most part, both the writings of Janah in his defense and those of
the nagid. But there were references made to this quarrel by other
writers, R'Solomon Parchon tells usof this quarr013 fn his intro-
duction to his Machberes Hearuch. "In the generation of Jonah Ibn
Janah a geat man in Israel whose name was R'Samuel Hanagid was
angered because Janah had caught his master {n many errors and die-
closed his mistakes and he (the nagid) hastened to answer his cori-
tice. Therefore, R'Jonah had to compose & book to show that what
he had done was right and just.* We also find & reference to this
quarrel made by R'Jehuda Ibn Tibbon in his introduction to the
Sefer Harilkma, & translation of Janah's Arabic work Kitad al-

Luma.® "And after him (Chayyu)) came two great men in wisdom, with




- 114 -

great strength and power, R'Samuel Halevi, the nagid and the sage
and teacher R'Jonah Ibn Janah....and they studied his work and they
gathered up their strength to bring its secrets to light and they
were victorious in their work and they fought....and the content
of their battle....behold they are written in their books."”

The quarrel seems to have had ite beginning in northern Lpain,
in Saragossa, at the home of one AbY Suleiman ben Troka whose home
was a gathering place for scholars and learned men, One day there
came a visitor from southern Spain and related the fuct that the
nagid and his friénds, upon examination of Jonah's 34630 290 (n
which the latter had criticized the work of Chayyu) and pointed out
{ts insufficiencies, that they were preparing to compome an answer
to Janah's criticism., Janah't inguiry as to the polinte of 2iffer-
ence elicited a partial answer from the visitor whose name has not
been preserved to us, However, on the basls of the infsr=ation W
hai received, Ibn Janah somposed & small book in defense of hnle
stand called 2/it33 2o which he 2fferei to tne atranger ascing him ‘1
that he tranemit !t t2 the nagid. This tne man refused o do, maine

taining that JanaZz had tetter walt untiil the criticism which the

nasid wae preparing was comp.eted, Ibtn Janan refused %2 4c his and

rewrate nis bock in defense. In claesing his bouk he cral ienged kle

rrities and mainsained rhe was interssgted saly la tne ruth ant tnat

e wouli te reaiy tc trample nle foes should tney atleck him further.
Thus was Segun & ci:nfliict arsund wnich a sno.e Jiterature grew

iz. -af:piunately, most =? sre material 27 wnla zonircveray nan

ee= L22%, Omiy ‘ragmente 37 !t have remalined. From theas we can

see "has She Zatile was & titter ome indeed, Zatr sampa reviied and

excsriated sasn stner, The wark s Lamuel Fanagld and nis fallcowers

L8 grown As g wa. ek, Fagher salralns “nar ne twanty-twa works

«? seammaAT WSich are attrinuted %3 the nagld were erittan during




- 115 -
this conflict with Jonsh Ibn Janah. In answer to the attacks of
the nagid, Ibn Janah wrote four essays or books in defense of his
philological ideas and interpretations of the Bible. These he later
{ncorporated into one book called Sefer Hah:-nlama. In referring to
this bootb he shows how necessary its contentis are to a thorough
knowledge of the Bible and Hebrew gremmar. Although he does not
call the nagid by name, he refers to him in a very derogatory man-
neras being “"debased because of lack of knowledge.® Of the Sefer
Hahachlama only one small fragment of the first part is extant,®
Here he refers to Samuel's criticism as being motivated only by
slander and jealousy. He (Janah) would not demeann himself to answer
these scurrilous attacks. He needs must guard the purity of hie
soul. "For the plague of jealousy there is no cure and there is no

means of controlling ite evil...."

In such strong language 1i{d Ibn Janah refer to the nagid. It ~
becomes apparent that he considered him ignorant of the knowledge
of Hebrew grammar and its rules. He probably felt that it was Jjea-
lousy rather than love of truth or reverence for his master that
motivated the nagid's criticism.

Bacher feels that the animosity that Jonal Ibn Janah felt for
the nagid might have had its origin earlier when they both lived
in Cordova and that {t was this 0ld hatred that found renewed bit-
terness in the controversy over Judah Ibn Chn:yuj.’ We have no
evidence to prove this. There {& no doubt that Jonah Ibn Janah
overstepped the bounds when he referred to the nagid as he did.
The nagid was unquestionably skilled in the knowledge of Hebrew
language and grammar, Foth Janah and he had received their gram-

matical training from Judah Ibn Chayyuj.

Sacher {s of the opinion that Jonah Ibn Janah was more meri-




- 116 -

torfous in this argument than the nagid. As proof he offers the
really fine work that Janah did in hie Sefer Hadikduk which remains
a memorial to his knowledge in the field of Hebrew philology and
interpretation of Seripture while/?he nagid's grammatical work
little or nothing has remained, ialnn Ir 3ram 2939 fro
Undoubtedly the criticisms of the nagid and his followers served to
clarify the thinking of Jonah Ibn Janah. The dispute compelled him
to deepen his studies and to define his grammatical principles. In
this light, the nagid also made his contributions to the final work
of Ibn_{nnlh.

B*net has published some fragments of the pP'77h® Ak, termed
in Arabic the Alrasail Alrefakia (" ka>fk [ko>fk) which contain

the controversy between the nagid and Ibn Janah.® According to

Benet, the subject of these fragments are in answer to the Sefer
Hahachlama which Ibn Janah wrote in defense of hies grammatical prine-
ciples, One finds here the bitterness and sarcasm which the nagid
employed in criticizing Ibn Janahwho, as we have seen, did not hesi-
tate to return the corpliment with similar revilement. The nagid
refers to the lack of underestanding of Ibn Janah. He speaks aleo of
the fourth part of the *"Alrisa!l Alrefakia® which were intended as
an honest criticism of Janah, which the latter [impertinent one)
414 not understand., He rebelled and refused to listen, arguing that
he was the master of the language and the leader of Isrsel. “iHe
bescame arrogant and separated himself {n wrath and hurt dignity. We
do not know why for he succeeded in nothing.®

¥illensky 4iffers with Bénet and sttributes these fragments
to Jonah Ibn Janah, maintaining that they belong at the end of
Janah's awlsas 120.9 He gives as his reasons, first, that Janah

fauld not find sufficient terms to villify the naglid upon every
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occasion, Even in the Sefer Harilkmsa and Sefer Hasheroshim written
long after the controversy, in his old age, Ibn Janah refers derog-
atorily to the nagid. Further, the reference to the man who "thinks
himself the leader of Israel,” according to Wilensky, could not pos-
tibly mean Ibn Janah who was not especially active in general affairs.
It undoubtedly had reference to the nagid and was, therefore, written
by Ibn Janah., Wilensky points out further to certain statements in
the fragments which have remained of this conflict and on the basis
of them comes to the conclusion that they are the writing of R'Jonah
Ibn Janah and not the nagid's,

The Nagid as Talmudist

We have previously referred to the nagid's talmudic work.
Abraham Ibn Daud tells us of his interest in the gauonic decisions
made by Hai Gaon through the mediation of their mutual friend,
Jacodb ben Niseim of Knirmn.w Q"
We do not have the talmudic worke of the nagid in their en- "]
tirety, He {s the author of two talmudic works of which we know.
They are the Nevo Hatalmud and the Hilchatha Gavrasa.
The Mevo Hatalmud {s divided into two parts. The first contains
a list of the bearers of tradition from the members of the Great
Assembly down to Enoch, Samuel's teacher. The second part contains
& methodology of the Talmud, What we have of this work is only a
digest, The nagid di{vides the Talmud into Mishna and commentary on
the Mishna. The former {s called the Torah Sheb'al peh, the oral
tradition begun by Mosers and ending with R'Jehuda Hanasi. The com-
mentary on the Mishna comprises two sorts of content. One is the
established halacha and the other the halacha which was not estabe

lished, that {s, not accepted. The established halacha is the correct
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tradition which was received from Moses and which he received from
God, M7/P¢» Yy, The Mevo then defines the methodnlogy of the Tal-
mud, the various terms of talmudic usage, e.g., Tosefta, Beraitha,
Pirush, Sheelah, Xushia, Piruk. Ti}uvtl. He also discusses the gues-
tion of authority in the case of dispute, Wherever there is no indi-
cation as to the author, he supplies it. )% [A4AE pnos Aadein pae
Awhs >, He also establishes the priority and authority of the
statement of one scholar over another,

jrse 235 a3lo pvwe’rs ks ;390 3> aalo dvac 2t e 2>
These rules are provided for the purpose which we find stated at the
head of the work, It i{s to supply the student of the Talmud witha
method of procedure and an understanding of the terminology and the
general rules of Talmudic learning.

In addition to the Mevo Hatalmud, Samuel Hanagid was also the
author of a talmudis work, the /ra#ree /enslswhich has been lost,
Sassoon maintains that the nagi{d derived the name for this work from
the Talmud.!l The first to have made use of this work of the nagid
was R'Judah ben Barzilal in his Sefer Haitim.!“Sassoon has also
brought the names and works of many of the early Posekim who used
this work and quoted from it, including some of the nagid's decisions
{n their halachic worke. > The Sassoon manuscript gives us further
information about a battle at Golah in 10£6. The armies were led o
the battle, The people of Malaga deserted causing the defeat of
Badis and the capture of Samuel Hanagi!d. Samuel managed to escape,
almos® mi{raculously, At that time the nagid vowed to compile a book
which he cslled Hilkathe Ggpvairatha. The book ie described in & poes
galled Todah, contain‘ng the aims of the book, the battle at Golah,
and his escape, Sassoon drings this poem in its cntlrtty.l‘ This

poem is of great impsrtance in showing the characteristics of San-




- 119 -
uel as well as the state of talmudic knowledge at that time. He
thanks God that He has made him worthy to learn and to teach the
Torah to Israel. All turn to him to interpret the Torah and tra-
dition. He continues to describe the chain of tradition. "And from
Moses they have been received orally and in the midst of the heart,
not in writing sad retained. And from psophet to prophet were they
given, and from master to pupile delivered.® This law was guarded
until a time of misfortune, "And the bread of knowledge decreased
in the academies and the water of understanding from the wells.*
Then Samuel speaks of the dispute over the tradition between Sham-
mai and Hillel, Rabbi Judah Hanasi is praised "for he arose and
stored up six storehouses of the Oral Torah and he illumined the
face of the universe by the Mishna, its orders spreading forth
like the planets.” Besides R'Judah Hanasi, Samuel speaks of the
other scholars who endeavored to collect mishnayoth. Halachoth _
were fixed, ritual and halaghic distinctions clearly made. mcnmﬂ
with new difficulties, the people were inciined to forget. New ‘1
doubt and confusion arose., Then came the Amoraim who solved the
difficult mishnayoth for the people. Rabina and Rav Ashi placed
all this material in the Talmud. "They erected for the Torsh a wall
and castles; they raised for the religion enclosures and palaces;
they pressed all the secrets of the Torah like the man who treads
the clusters of vine and the winepresses and they brought forth
what was closed up from them like bringing out the fruit of the
grapes with the kernels." Samuel attacks the opponents of the Tal-
mud and those who opposed the rabbinite authority and tradition.
He accuses their leaders of misleading their people and of delid-
erate forgery in their attempt to invalidate the authority of tra-
dition. Some of the lines of this poem express one of the chief

aimes of the Hilkatha Gabaratha to be to refute the erroneous
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notions of the Minim., "And, therefore, I made further researches
according to my ability and capacity in the religion of God, I
mention their deception is order to refute them. I write the cor-

rect teachings in order to establish them, and I engrave the opin-

fons which are undivided in clear language and upright ways. I re-
lease all that {s straight from graves and cast all that is crooked

into the graves.® All of the talmudical material in this poem i»
drawn from the Bavli. It contains aleso some of the gaonic dicta,
especially those of Hal Gaon whom he regarded and respected. He
says of him, "I draw from his well, hie bread I eat and find no
bitterness, From his clouds I will quench the thirst of the thirsty
and I will cause wells to spring up in Israel." Samuel was very care-
ful in collecting the decisions of all the rabbis and ¢nontl.15
He was especially meticulous in mentioning the source of each state-
ment and decision, giving its rabbinic or gaonic author. The poem
goes further in thanking God for his deliverance from certain death
and declaring his purpose of writing this book and devoting his ﬂ
life to it i{n gratitude for his escape so that all who sought teo L
study the Torah could derive inspiration from it. The epilogue of l
this poem i3 characteristic of Samuel's modesty. We read, "In my
book thou shalt see the words of the earliest and latest authori-

ties and thou hast no need to search, And if thou findest in my

subjects a blunder - for there is no one who does not err - I look

to you, my friends, to judge me, who has worked hard, favorably.
What the Lord has taught me, take; but what my God has not glven

me t® understand, how can I grasp it?16

Mann has reconstructed some of the contents of the Hilkatha

Gabaratha on the basis of Genizeh frngnentn.17 Mann tells us that

when Samuel Hanagid spoke of the *minim® he alluded to the Karaites
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and their perversion of the laws of Judaiem, Hie entire aim was to
refute their statements and show, on the basis of tradition, what
the true laws were. The meager contents of the Hilchatha Gabara-
tha, as we now have them, could not achieve this aim. But it is
probable that the main contents of this book, which have unfortu-
nately been lost, dealt with this problem. Although the nagid main-
tains in his poem that hebases his work on the Talmud, supplemented
by the gaonic opinions, especially those of Hai, yet he criticizes
their views and is aware that others will gquestion his right to do
this,18 According to Mann, the book had for its aim the collection
of gaonic views, especially, Hai{ on sections of the Talmud, examine
ing them critically.

The text of the work as we now have it consists of four leaves
with their contents barely legible. There does not seem to be any

particular method of procedure as far as can be seen. There is n

conscidus order, a passage belonging to one masechta following
another of another masechta. A thorough appreciation of the work is
impossible now. We can only hope for additional material to turn up.
It would be valuable not only in adding to the merit of their suthor
but also because it contains many guonic dicta, especially those of
the renowned Fal whose decisions were respected throughout the Jew-
ish communities of hies time,

According to lnnn.1° the work wae begun during the lifetime of
Hai. Therefore, it must have been before 1038, However, later on in
the manuscript the nagid speake of Ha! as having died. It {s, there-
fore, to be concluded that while the nagid began his works earlier
it was only during certain leisure periods that he could continue
his work, And it wae not before 1056 that he began the collection

and his own mnnotstions to the gaonic responsa.
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Correspondence of the Nagid

Abraham Ibn Daud telle ue?? that the nugid *"did great favors
to Israel in Spain, Maghreb, N.Africa, kgypt, Sicily, reaching to
the academy of Babylon and the Holy City." It i{s evident that due
to his widespread beneficences in all of these communities that the
nagid carried on a great correspondence with their leaders. Unfor-
tunately, most of these letters have been lost, In the appeales which
were sent to him for aid there was probabtly & description of the in-
ternal state of affairs of the Jews of these various lands. If we
had some of these in our possession they would have shed light upon
the spiritual and cultural life of the Jews of that periocd, Abraham
Ibn Daud telle us further<l that the nagid corresponded with Hai

Gaon, Rabbenu Niesim, and his nqn{chngtg:i;

Mann, in his discussion of the problem of Chashiel and his sup-

posed two sons Chananel and Llchsn-..zz refers toc the letter cf cone
eolation which the nagid sent to Chananel con the death of his father
Chushiel., He eulogizes him for having merited s learned ron (Hsnanel)
who is called by many complimentary titles.<> We have already referred
to the elegy which the nag!d wrcte upon the death of Eal.%4 *4nd
though he departed leaving nc eon (ae his succeesor) he hae spirit-
ual children sll cver the dominions of Islam and Christendom,?®
_ Daniel ben Azarys, nas! and geon of 7w Jre aveety the schoeol
cf.Pueitt (10%1-€2) corresponded with both Samuel Fanagid and nis
nc;‘;:::;;j‘!snn meintaine that he and his schoocl no doubt benefited
by their bauntr.ze He alsn rewarded them with honorary titles in
connection with the ncademy and hie additional dighity ae nari, Of
theee releations we learrn Trom & letter sent to Joseph and his brother

?
Elissa? by Al! ben Amram, rupporter of Imniel ben Aszarish in ’Httlt-a
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The letter refers to his former correspondence and mentions the
memorial service which was held in Fustat when his father Lamuel
Hanagid died. The letter further mentions a new title of honor
which Daniel had given to Joseph, What this new title was we do not
know, Mann suggests that these titles were gimilar to those bestowed
on other benefactors of the Academy, Behir Hayeshivah, Ahuv Huyeshiv-
&h. In another letter sent by Ali Ben Amram to the nagid, Jehonef
ben Samuel, he mentions the donations sent by Jehosef., He adde that
whenever he prays for the health of hie spiritual head, Dunliel ben
Azarya, he couples with it that of the nagid Jehosef.

Conclueion {?

Thus we have attempted to present the life and work of the 1
nagid Samuel Halevi, this loved son of lerael, who rose from ob-
scurity to assume a position of fame and importance unpauralleled
in the history of Israel in exile up to his day. We can but marvel
at this man of greatness, Atatesman, poet, linguist, man of gene
eral escience, halachiet, he amazer us with his versatility and
intellectual acquisitions., Benefactor to scholars far and near,
supporter of schools of Jewish learning, man of falith and nobility,
he was ever responsive tc the neede of Irrael !n exile, Indeed,
this Godly man deserved the tribute of the Chronicler, Abraham [bn
Daud?® that *he merited the four crowns: the crown of Torah, of
greatness, leadership, the crown of a good name, and avove &ll

these, the crown of good deeds.”
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