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Chasdai idn Schaprut

Burope, in the tenth century, was plunged in darkness,
Two great forces, the authority of the Chureh and the tyran-
ny of feundalism, held the continent in their grasp, Like
thick mists, these forces settled upon the goil andi befogred
the mind of man., The black night of horridle ignoramce and
terrifying intolerance had come, The lark Apes had set in,

There was one comntry, however, where the general
£loom did not prewvail, Spain, under the lohsnredan Caliphs,
was & gleaning beacon-light of eiltural and intellectunl ac-
tivity., The Andalusian monarchs vied with the r™ilers of the
eastern Caliphate in making their country a center of science
and art, lictivate. by the desire to have Cordova become a
greater eit; than Bagdand, poets anu scholers were gemerously
patronized by the Cmayyads, These princes and men of wealth
set the expmple for =ll noblemen in providing sistennmoe for
the durlings of the Luces, Cordova bectne the "Jewel of the

1

World"” and "a siccessfMl poew whng celebruted more than a

b
-~

victorious battle.,” BEsvecially drilliant was the reigm of
Abd-er-Rahmsn IIY (912-261)., He was a powerf:]l riler, b1t he
used his power intelligently. He was tolerant and denevolent,
and he attracted talented men of varioas faiths to his court,
Among these nen, whose services uore utilized by the wisge
Calirh, there wns a gifted Jew, throuch whose endowments and
high position the eultire of the Spanis' Jews wns founded--
Abu Yussuf Chasdini ben Isaae idn Shaprut,
Chasdni's ancestiry
Chagdai's family was very consirecuocus in the Jewish

comsunity in Cordova, His ancegtors had come ’rom Jaen and



his father, Isa=ze ben Chasdai, onlled the Nasi, was the chief
f the Jews, without doukht occeupying & position similar to 4’{/)-?
— N 3 U/ Wi
that of the Resh Oalutha in the East, Beins hirgelf very W*

. fif

orilent, he initated his riler, Abd-er-Rahman, by patronizing .

.

learned Jews, Among others, he caused a family by the nrme

of Suruk to mirrate from Tortosa tc Cordova, hecnire a young

3

son of that farmily, Lenuchem ben Jacod, displayed rreat talent

in the field of languages, Jlenachexz becanme his secretnry and
personal poet, and his father and brothers cnjoyed Isaane's

4
munificence, It is this Isazsc whose preise wag suns by the

. . " . o i -
poet, Al-Charizi, in the followin rds:
"Isanc it wig, the prince who gnve g
Rieh #ifts to 2ll who eame t6 ~rave,"
£
As Lazzatte pointec cut, Charigil did net cake & mistake nnd
[}
| write Isasnce ben Chasdnl insteud of Chesdai hen Jerae, Tor in
|
r truth the father was far nore lidberzl and benevelernt than the
{ . ) - 5 3 4 Trmoart: ¢ - 3 -4
son, Indeed, when Isaac¢ died, lumentations, composed in his
honor by iwennchen, were recite. by the Jewigh nortlation dnrine
-~
]
the entire reriod of raning,
Chasdni's Charaneter any Trainin
8
Isaqe, th troen, was a "man not deztitute of learning,”
He gave his son the opportunity to aequire Food sec¢'lnr as
o - -
well ne istinetly Jewish edication. Thus, Chasdui Ine
brew anl Arasbiec .ell, ay 180 imew Iatin, e receive
fenl troinin nd asohieved jensure of frige us a8 phye
sieinn, He inherited not only his futher's weclil: But also
tter's pood heart, and his numerct:s rhilanthropies to-

gether with hie diplomatie skill made his naze 2 favorite thene
with the poets. ZSven Lenachenm Yen Saruk, whom Chusdai wronred,

said of him: "Among men, Chusdai is like a rose amons themms,




-
c

Ke is lovely in every respect, perfect and flawless,” Chas-

dai's genercsity may be attrib:ted to his deep relirsious nature,

Ee niver regarded his wealth or rank as something which he

himself had achieved, bat merely as indications of God's bound-
less Providence. Thus, he wrote to the King of the Xhnzars
ag follows: "The King (Abd-er-Rehman) showed favor %o me and
gracionsly turned his heart to me, not by virt:e of my owm
righteousness ?ft becausge of God's merey mnd for the seke of

]

His ccvenant.”™ In this same letter, Chasaai s.dds that he is

c:m_‘:.::ic-'-_tlls with Joseph net for self-agrrandizement or rer-

@
r

-5
-
L

eonzl glory, but to know the trith, Indeed, were it tr
there was u Jewish kingdom, then he wo:1d desvise his rlory,
forsake his position, abandon his family, anu travel there--
asnd when he woild see that kingdorg, he woild preise God,”

Chesdai's Cereer in the Stste

’ > Chasdai was born in Cordove in the year ¢15, His train-
4 ' o

ing in liternture, langsuages, and mecicine made it vossible
for him to win the faver of Abd-er-Rahman, whom he served in
the enpacity of adviser and physieian., "The Calinh, who steod
ith diplom-tic relations with the smmll Christian so ntries

of northern Spain, perceived Chusdai's wvnlie ni ngeflnes

anu anpointed nin us interrreter cnd dirlonstist,(940),."
Chasaal proved hincself inaispenssable to the interests of the
Caliph and the lutter rewnrded him with honrers and osromotions,
Just what his officicl title weg, is net clear (Graetz insiste
that he had no officinl title), thongh his duties were manr

and varied, In writing of the extensive commerce of the Cali-
phate, Chasdni mentione. that he¢ has cemplete contrel over mer-

cantile transactions that yield Abd-er-iahrmn a yepfurly revennue

13
of 100,000 g£old pleces, Tuls income wns lerived from tolls




il
levied on ships coming into the ports aseell as from the dnties
on imports, In dischargings the duties of this post, Chasdai

was actually filling the office of = ninister of trade znd fim

nanee, but Chezdai slso testifies that it was his t=sk to re-
ceive embassies ?2d gifts of foreisn ™ilers and to sive them
gifts in retarn, Thus, he metually carried the pertfolio of
the ninister of foreim affairs, ani 1t wag throurh this of"ice
that he becane famous, In the niddle of the tenth ecentury,
the Byzantine empire fomd itself in dire straits, It was op-
pressed on nll glides und it leooked longinsly “or hel- to the
powerf:l Caliphate in Andalueia, The Zmreror Constantine 7??!}»
endeavoring te incratinte hireself with the zmennreh in Cordove,
sent an embassy in 249 with very costly rifts, nuzonr which was
n eopy of a Greek medieal work by Liescorides, Lhicg the Calinh
and his mecienl ecllege were very enger to r}tni:.l The work
proved worthless to the Arabie phyeiecians and nat mlists de-

eause it wae written in Greek, a lansmisnge with which they were

it

unacoruaiinted, To znnke the book necesgible %o them, the Zmoeror

sent a monk, Kicoleus, who $translated it from the orisinal

Iletin, he was re~este

O
-
a

inte latin, Since %aauJ underastoo
by the Caliph to retranslate the work into airabie, which made
it avr.iluble to the Arads, It i8 sip-osed thut Chasdai wns

the author of worke on melicine, which surrogition wne bared

on an Arabiec meco:nt of this cire zstnnce and rests on a2 cis-
18
sonception, LiXewige, the stntecent thet Chasdni discovered

19

wiversal penaces, onlled "Al-Far1k,® is ecren to ciestionm,

[

All we ean say with certainty, ado:t Ch sdai's rchievemonts
in the field of nedicine, is that he iz neftioned in the work
of Nenrich, 1.21%7, as the first of the savnnts enmred in render-

fra ing fron Greek inte Aradbic the nnmes of medicinzls enunerated
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in the work of Dioscorides,

Anotger situation in which Chasdai proved his valne
to the great Omayyad prince, Abd-er-Rahman, developed in the
Christdan kingdom of Leon., The king, Ramiro, had died in 951,
and a war of succession broke out between the two half-brothers,
Ordono III and Sancho the Fat. While the Christians were bat-
tling with each other, the Lohammedans wrought heavy destruec-
tion in their lands and in 955, Ordono III had to sue for peace,
Abd-er-Rehmen himself was eager to have the hostilities end,
and in 956 he sent two ambassadors to Leon, liohammed ibn Husain,
and "the learned Jew, Chnsdai ibn Shaprut, Inspector-flenernl
of the Customs.," They negotieted for peace and a treaty, wholly
advantegeous to the Caliph, was rutified.él

Ordono III died in ©57 and Sencho the Fat succeeded

him. The 1latter, however, was deposed =ni he went to amplona,
where his uncle Garecia lived. While the election of a successor
was teking place (Ordono IV, son of Alfonso IV, wae elected),
Sancho told his cmbitious grandmother, Thenda, of his misfortune,
The aged ledy, vho still dominated the pelities of FNavarre,
vowed to restore the crown to her grandson. Tww things were
necessary: l)a strong political zlly, and 2)the removal of
Sencho's "unfortunate obesity." Theuda turndd to Cordova, where
she knew she conld find e nighty army and a capable physiecan,
In asking for the Caliph's assistance, Thenda was swallowing
her pride, It wes no easy task for the haughty Christian oueen
to ask for aid of the despised infidels., But Theuda loved her
grandson, She sent an embassy to Cordova and Abd-er-Rahman
listened glddly to their cause., He dispatched Chasdai to Favarre
and we shall let Dozy continue with the story. "The Khalif

could not have made a better choice, Chasdzi united in his



own person all the qualities necesgnry for such a mission:

he spoke the language of the Christians fluently, and he wes

et once a physician and a statesmen, Preimes of his judsgment,
his talents, his erudition, and his vast ability were in all
men's nouths, Upon his arrival at Pamplona, the Jew soon gained
Sancho's confience by personally underteking his treatment and
promising him a speedy cure, Chesdsi had also been instricted
to extort Theuda's consent to visit Cordova, accompanied by
her son and grandson. To make a journey to Cordova would be,
indeed, a greater humiliation for the Queen than that to which
she hed nlready pubjected herself in entering into friendly
relations with her inveterate foe, This was accordinsly the
most delicate and thorny part of Chasdai's miesion: even to
make such a propnosal, still more to induce Theuda to agree to
it, required extrcordineyy tact and ability., But the Jew jus-
tified his reputation of being the ndroitest of men, The
haughty Queen of Kavarre was subjugcted 'by the charm of his
worde, the riveness of his wisdom, the power of his eunning
end his nanifokrd wiles'--to use the words of & contemporary
Jewish poet--ana she consented Lo undertake the profhed journey,"
Theuda, Gareias, &nd S«ncho enme to Cordova, and Sancho, cured
by Chasdai of his corpi:lence, renewed his promise and ceded ten
fortresses to the Caliph.

Kot long before this, Chesdai had won an enviable
reputation for himself through his dealings with the Gernen
embassy, Abd-er-REahman had sent a messenger to the Imreror
Otto I, with a letter in vhiech the Caliph had made disvaraging
references to Christianity., The emperor, therefore, kept the
ambassador waiting for ceveral years before granting an sudience,

Then Otto sent an embassy, hecded by the Abbot John of Gorge,



=

and a letter containing uncomplimentary rem:rks about Is-
lam, The Caliph, suspecting the nature of the letter, did
not wish to grant the Abbot an immediate andience, He,
therefore, asked Chasdai to find out the contents of the
letter, Although the Abbot was very clever, Chasdai was
even shrewder and he succeeded in his mission, The ambas-
sador, himself, testified that he had never met e kecner
or more subtle master of diplomaecy then ('!h.sa.::clf..’t.“:5 Abd-
er-Rahman made the German envoy wait & whole year snd wonld
have kept him waiting longer if Chasdai had not persusded
Gorze“to et an mnobjectionedble doeument from Otto (2566~
059),

When Abd-er-Rahmen died, in 961, he was succeeded
by his eon, Halfam II (961-976), The son was an even more
zeclous patron of science end poetry than his father., He
too discerned Chesdni's talents and employed him as an im-
portant state officiel and advis.z. Chasdai retained this
position until his deeth, in 990,“5thua also serving under
Hisham II (©76-1009),

Chasdai's Helations to the Jews

Chasdai's personnl fortune and his high posttion in
the service of the state enabled him to be of tremendous worth
to his co-religionists, His intimuey with the Caliph engrav-
ed in the ruler's mind a very favorable impression of Jew-
ish character and personality., Yet, there were times when
the Jews were in need of a champion, Chasdsi proved to be
,8uch a bdbulwark of comfort and deliverance. As Kenachem wrote,

"'-.,\ -—-...._-__.’
- '“whenever Chasdai left Cordova the Jews would become like

\/) glaves, oppressed by word and deed of the lohammedans, but
- - F p=f » — . ) \ o
-—’.' . 1 ) {, > (}K / ’ L/ _-;-:

’ /// - } -/! LA L 7 A .'!' ,. ! % - _._/,";‘
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Wi obinde dipyls,

when he returned their lot became bright again and Chasdai
26
would be to them as a stream of cool water in =& desert,

Indeed, "Chasdei was, to some extent, the legal and political
‘ 27
head of the Jewish community of Cordova," a faect to which

both Menachem and Dunash testify, In their poems Chasdai is

—

28
aduressed as u‘): WX | a title vhich Graetz contends

29

}
|
);"P"ivz;a given to him by the Babylonian school in honor of his
1

_many contributions.

Chesdai was libersl with his weslth, He was deeply
interested in Hebrew scholarship and he became the patron
of scholare and peets, He gave generously of his fortune fo=r
the support of Jewish learning everywhere, At home, Chas-
dai surrounded himself with poets and scholars and they made
him imnortal in their poems and works, Chasdai's lifefas a
fertile subjeet for poetie inventions. His position, his
diplomatic achievements and his constant munificence inspired
the poets to artistie endeavors, They wrote extravagant en-
comiumg and panegyrics of their idoly and through their praises
they made the Hebrew langunge more supnle and elastic and
susceptible of development, What Chasdai did at home, he
likewise did abroad, He wpote to Dunash ben Temim, physicimn
to the third Fatimide Caliph, and asked him to wette a work
on the Jewish calendar.aone £lsc corresponded with Saadya's
gon, Dosa, and asked him for a biography of his distinguished
father,

Chesdei was partieularly instmumental in establish-
ing a grecat Talmudic school in Cordova, There was a school
there, though not an outstanding one, and the dayyan was Rabbi

Inthan, It was to this schoecl that the recently redeemed
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32
captive, Rabbi loses ben Chanoch, came as a ragged observer.
While listening to Rabbi Nathen interopret a difficult pas-
sage in Yoma, lioses was &able to display his tremendous scholar-
ship., He explained the difficulty which was puzzling liathan,
and the latter relinouished his office of his own free will,

33
?Pd Moses became the dayyan, Chasdaj became the pantron of

"zﬁgé'Jewish scholar, Undoubtedly, he had donated liberally

. to the fund for the redemption of Jewish eaptives., Fuarther,

e when the admiral learned of Moses' scholership sznd hed demand-
1¢ @ ed a larger ransom fee, it was Chasdei who voiced the eppeal
, of the Jews to Abd-er-Rahmen, and the Caliph, realizing that
YerirMoses! p;escgéé_Iﬁ_bé;dovu would remove the dependence of his

{ - 1 Jewish subjects upon the schools in the East, prevented the
edmiral's action, Under Chasdai's patronage and lioses' in-
struction the school in Cordova became the center of Jewish
learakng, Chasdai gave orders for covies of the Talmmd to be
bfought 2t his expense in Sura and these were disbribnted
emong the Andalusisn scholars, The school grew rapidly. Many
pupils were attracted to igpan4 national leerning amnong the
Jews was readily diffused.a%

When lioses died, his son, Chanoch ben Loses, wanted
to succeed him, Chasdail exerted his all-powerful influence
in favor of Chanoch and the latter became the Babbi of Cordova?5
After Chasdani's decth, however, there was great dissension in
the Jewish community. A guarrel took place between the Jewish
leaders, This guarrel does not interest us here, What is
interesting, for us, is that "during Chasdai's life-time there
was no man who could digpute Chanoch's claims.“aeﬁe need no

more positive indication of Chasdsi's influence, nor any greater

proof of his power, He was, ungnestionably, the temporal head




=10=-
of BAe Jewish group, He was the Nausi par excellence; his
word was regarded as 25'2!!!252!‘?7
The Stain upon Chasdai's Life
Among the talented Jews whom Ch sdai patronized, there
was the famous lenachem ben Saruk. <«s8 already stanted, Mena-
- chem had conme from Tortosa to Cordova to serve as the per=-
.. sonal poet of Chasdai's father, Isanc, After the latte;'a
“death, Menachem had returned to his home, When Chasdai at-
tained his high position and encouraged 1iterary and poetic
activity by bestowing lavish gifts to those who sought his
"batronﬁgn, gg also invited the faworite of his father tokome
to Cordova., Menachem accepted the invitdtion end becume
Chasdai's court poet and aeoretary.abne became warnly attached
to his patron and extolled his virtues in many verses, Dis-
rlaying marked ability in philology, lenachem was encouraged
by Chasdai to pursue the stuly of the Hebrew language and
_he composed the Machbereth (about~szl, a Hebrew dictionary
| containing some grammaticel rules,

It was the appearance of this work that precipitated
certain events which produced a stein npon Chasdai's life,
Among others invited to Cordova by the affluent Kasi, there
was Dunesh ben Labrat, Dunash had come from n;;;;a and when
Menachem's book appeared, he wrote a seathing eritieism of it,
elong with a poem of didication to Chaadai.40 Evidently,
Jumash had perceived lienachen's failure to grasp the tfiliter-
ality of the Hebrew roots, DIunash's eriti;iaﬁ; isrfﬁﬁt~~h-
though it was on scientific grounds, was biting and stinging

_on moral grounds and it proved very detrimental to Menachem's
hwelfare.41 Moreover, the poem of dedication was a direct

overture to Chasdai, almost an explicit reguest to have Chasdai

\

—
L]
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remove Menachem from his favor and put lJunash in his stead,
It is surprising that the wise patron was so vulnerable before
Tlattery. Chasdai's admiration for lienachem fell at once,
end he looked with greater favor upon Dunash, It is amazing
that he should have withdrawn his favor as soon as Memachem
was denigrated so outrageously. He seems to hzve lost sud-
denly the nualities of mercy snd justice &nd to have for-
gotten completely the unselfish services which Kengehem had
rendered fd r many years, When the slanderous nceusation
against lemachem reached his ears, he did not investigate the
matter to see if lenachem cgwlu produce witnesses to dis-
prove the viecicus churge3.4HChusdai pronounced an unfavorable
Judgment, without any deliberation whatsoever, and his ser-
vants rushed to lenachem's hope at once, though it was the
Sabbath, There they found the unfortunate peoet and they
proceeded to tear the clothes from his bedy sna to pluck

the hair off his head, They then demolished his honuse,

In this entire matter, Chssdai's conduct was un-
pardonable., lenachem wrote a letter to his former patron,
asking why he merited such treatment., Chasdai's answer could
have come from an unconscionable scoundrel only. He wrote
to lienachem asg follows: "If you were wrong, then I hove
punished you; if you were wronged, then I have caused you to
share the future norld."430hnsdai's stand wes inexcusable,
His trectment of lenachem had been shebby; his letter, exon-
erating himself, wes a flagrant abuse of power cnd pelf,

kenachem wrote & second letter, addressed from
prison?dto Chasdai, He asked his patron to read the entire

45
letter, fearing that he would not, In this letter, lkienachem
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does not reprove God for his troubles, but expresses the
46
confident hope that eternal justice will return., He berates

Chasdai for having passed judgment upon '‘fdim when, in the
first place, he could not probe the hearts of men and, in

47
the second, had not even examined him, He reminds Chasdai

of the night that Chasdai's mother had died and how at mid-
night the patron had come to him to have him compose a funeral
sermon and an elegy in her honor, and how he hed found lena-
a
chen already engaged in the task (before havéng been asked),
and how Chasdai had taken an eternal oath never to forget
Menachem, Andnow, Chasdaj has forgotten that vow.48Mennchem
continues, in the letter, to remind Chasdai that he had
written elegies and lamentations at the death of Isaasc ben
Cheasdai, that he had written numerous poems in pragse of
Chasdaif’*hnt though he has received no reward and has, in
Tact, been nistreated, still he continﬂeg to praise Chasdai
wii xiL A Stremith st K11 D44 shls O Whe goalioand ot
Chasdai's father he writes, "If not for the kindness of your

father who was gracious to me and protected and honored me

~\

and sheltered me under his roof, then I had perished in my
nfff?gg{g;:; bne cun_gicture lienachem's pain as he wrote,
with a sorely afflicted heasrt, "If not for thy kindness, I
wonld not have spoken,"” an! he contimmes to ask the Nasi to
judge his cnse wisely and impnrtially.51

v \ Chasdai's response to lienachenm's letter is not
clear, In tkuth, even the charges lodged against Rena&?m are
ambigions, In dedicating his work to Chasdni, Dunash wrote,
"I have composed this book as a refutation of that interpreter

;4 3 who distorte all bemutiful words (that is, Rabbinie teachings)

by grouaigf then bddly." It wonld thus seem that lenachenm

—

_-! i

s L L
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.~ wag accused of being a Karaite. There are other indications,

af Tnzzatto points out, that confirm the supposition that

. |
| Menachem's guilt was not a crime of commission but & matter

of belief, In Menachem's letter, the only suggestion of a

charge against him can be noticed in his challenge to Chas~-
dai, where he says, "Can you search the innermost part of &
man, or lo§3tho working of hie mind, or know his hidden

./ Ahoughts?" Moreover, it is difficult to understand how Chas-

dai would have permitted his servents to act in so high-hand-
ed a manner and demolish Menachem's home, especially when in
doing so they violated the Sabbath, unless the charge was
one of heresy and it was to be regarded as a "time in which
to act for God's aake.'a‘O.l supposition is further substan-
tiated by Menachem's complaint that he has been deprived of
the opportunity "to cleave unto the inheritance of God."55
And as final pfoof of the nature of the charge, it may be
remarked that the destitute condition of Menachem, who was
surely famous enough to find some support, can be accounted
for only if he were regarded as a heretic. That label would
have prevented him from getting either a patron or pupils.56
We cannot, however, overlook Chasdai's conduct be-
cause, again as Luzzatto points out, these charges were not
true.svln the first place, Chasdai, by supporting Moses and
Chanoch, showed himeelf to be a staunch Rabbanite ahd he,
undoubtedly, would not have invited Menachem, were he a Kara-
ited to partake of his bounty. Then again, Menachem mentidns
Saadya with great respect and reverunoa.senonothing which he
could not have done were he a Karaite, for Saadya had written
vitriolic polemics against that sect. Moreover, if Menachem

were & Karaite, Dunash's statement that Meanachem had given
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misleading interpretations would have been pointless. And
finally, Menachem's inclination toward the literal meaning
of Soripture can hardly be reggrded as Karaitic, else we
would have to brand Rashi and Rashbam too as Karaites. We
can see, therefore, that the accusation was false and unfound-
ed.
What, then, can have been the underlying motive

behind Dunash's charge? Obviously, it was the malicious
plotting of an envious contemporary. Menachem was Chasdal's
favorite and Dunash coveted the position. As Menachem wrote,
"They have pursued me with their envy.“nghun. unless there
was another motive in Dunash's heart, a motive which might
have been born of & grudge and which historical research has
not as yet revealed, we can only conclude that the bitter
attack was prompéed by professional jealousy. Dunash succeed-
ed easily, for Menachem was without gulle, a meek and humble
person, who was extremedy tender even when he discussed
authorities who contradicted him. Before the savage and
ruthless tactiecs of Dunash, he was helpless.

It 1s difficult to determine the exact outcome of
the accusation. We know that the dispute between Dunash and
Menachem was carried onf by their disciples. Iuzzatto con-
tends that Chasdei must have become convinced of Menachem's
entire innocence, else it would be difficult to comprehend
hew the Machbereth became so popular among all the Rabbanites,
and was even used and gquoted by Raahi.sonad Menachem been
found guilty, surely his book (charged with containing hereti-
cal writings) would have been suppressed. History is silent

on the matter. That Menachem's letter was not widely oirou-



«l5-
lated may be an indication of its failure to have met with
contemporaneous approval, or else it might point to a sucoess-
ful policy of suppression on the part of Chasdai.
Even if “hasdai 414 not hearken to Menachem's
second letter, we must not forget that he did act indecentlly.
He let justice run amuck by sondemning, with a smap judgment
and without a trial, & man who had been faithful to him and
had served him well. This lapse in an otherwise fruitful
and benevolent life 1s a dark blemish upon his bright career.
But let us not be guilty of Chasdai's fault., Let us remember
his glorious deeds, his diplomatic triumphs, his constant
philanthropies, all of which made a truly astonishing career,
and we shall also remember that "to err is human, f£o forgive
divine,"
Chasdei's Interest in Other Jewish Groups.
Chasdai's interest in his coreligionists was not,
as has already been indicated, limited to his own country.
He was algways solicitous for the Jews wverywhere. As he hime-
gelf wrote to the King of the Whazars, whenever ambassadors
~from foreign countries would ocome to the Caliph, he would in-
quire of them regarding the welfare of Jews dispersed through-
out the world. Of these embassies, he would ask for news of
‘the deliverance of Jews, earmestly looking out for any report
of their liberation from world-wide annlavement.61
The position of the Jews in Spain. tolerated though
they were, must have been truly irksome to the Nasi. Feeling
himself a part of a separate nation, it was unsatisfying for
him to feel that he was expending his efforts for and contfid-

uting his gifts to the glory of a foreign people. Moreover,
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the taunts of the non-Jews must have been painfully irritating.
conaeqnnntly, any sign of Jewish emancipation would be grasped
as & hope of eventual redemption. It would serve as a tomis
in the face of foreign gloatings that "every other Egople has
a kingdom, but the Jews have no memorial on earth,"

The report of a Jewish kingdom of the Khazars must
have been Just such a tonic. Chasdai claimed that he had read
of the Jewish kingdom in the books of the Jewish sages.ssns
would not place oredence in the statement, though two Jews
from Spain, Juda be Meir b, Nathan and Joseph Haggaris, had
been there. According to his letter to Joseph, Chasdai wanted
to communicate with the inhabitants of the country, but the
distance and the perils of travel hindered him from establish-
ing any contact and from verifying the roport.s‘lhan the am-
bassadors from Chorassan (in Persia) came to Cordova and testi-
fied to the existende of the Kingdom of IPI5% | Chas-
dai would not believe them, but suspected them of an attempt
to ingratiate themselves with him and to win his !h.vor.65
However, the reporg was confirmed by the ambassadors from
Constantinople, who said that there was such a kingdom, which
was & distance of fifteen days of sea travel away from Con-
stantinople, The kingdom was ruled by a king, Joseph, and 1its
inhabitants not only carried on an extensive trade in fish
and skins with the people of Constantinople but also maintained
& friendly alliance with the Byzantine atat.e.s6

Chasdal was thrilled at the news. He dispatched
& messenger immedistely to establish contact with the Jewish
iﬁnsdon. but the messenger, Mar Isaac b. Nathan, was detained

at the Byzantine court for six months and then sent back to
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corﬂ.ova.67 Chasdai did not abandon hope. He considered send-
ing a letter to Jerusalem, for certain men there had vouched
to relay the letter from Jerusalem to Nisibis, to Armenia,
to Berdu,“a.nd thence to the land of the Khazars. While
considering this proposal, the ambassadors of the King of
Gebalim (8¢1avonia)sgonne to Cordova. With the embassy, there
were two Jews, Saul and Joseph. These men promised Chasdai
that they would take his letter to their momarch, and that
they would guarantee its safe arrival in the land of Khazars
by relaying it through the lands of the Eungariana,7onultinna?1
and Bulgarians.7zchasdai welcomed the offer.

Chasdai's letter reached Joseph through a Jew named
Jacodb ben Eliezer of Gormanyvaand the king, in his answer,
unfolded in detail the story of the conversion of his people
to Judaism. It is to a consideration of thks conversion of
the Khazars and to the Hebrew documents involved that we shall

now turn.
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Chapter II
Ha-Levi, 1bn Daud and the Convnraiun‘

For a long time, the only report of the conversion
of the Khazaws to Judaism was contained in Juda Ha-Levi's
philosophic work, KiBad Al Khazari., This book was writtien
about 1140 and was translated from Arabioc into Hebrew by
Judah idn Tiddbon about 1167. Through the translation, the
work has become nown as the Cuzari or KOISr1.74Tha book itself
is a philosophic exposition of Judaism in the form of a dia-
logue between the King of the Whazars and & Jewish rabbi,
but imbedded within the dialogue is the account of the con-
version of all the WNhazars to Judaism.

In the historical sections of the Cuzari, Judah Ha-Levi
tells us the following story: "This reminded me of something
I had once heard concerning the arguments of a rabbi who so-
Journed withthe King of the Khazars. The latter, as we know
from historical records, became a convert to Judaism about
four hundred years ago. To him came a dream, and it appeared
ag if an akgel addressed him, saying: '"Thy way of thinking
is indeed pleasing to the Creatorg, but not thy way of acting.'
Yet he was so gealous in the performance of the Khazar religion
that he devoted himself with a perfeot heart to the service
of the Temple and sacrifices. Notwithstanding thés devotionm,
the angel came again at night and repeated: '"Thy way of thinke
ing is pleasing to God, but not thy way of acting.' This
caused him to ponder over the different beliefs and religioms,
and finally become a convert to Judaism together with many
other m:a.zara.'w

At first, the king inquired of a philosopher cone
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cerning his religious peraua&ian. but though the latter's
words wergconvineing, they did not correspond with what the
king wantod.vsso the king said to himself: "I will ask the
Christians and Moslems, liﬂﬂé!g& these persuasions is, no
Soubt, the God-fearing cne. As regaerds the Jews, I ampatis-
fied that they are of low station, few in number, and general-
ly despised.” He invited a Christian scholastic and oned%ho
Doctors of Islam and after questioning them about the theory
and practice of their faiths, both of them falled to satis-
fy him. Hewever, they both testified to the truth of Isrsel's
Torahs Then the Xing said, "Indeed, I see myself compelled
to ask the Jews, because they are the relic of the children
of Israel. For I see that they constitute in themselfes the
evidence for the divine law on earth." He then invited a
Jewish rabbi and asked him about his hollar.77

Ha-Levli continues: "After this, the king, as is
related in the history of the Khazars, was anxious to reveal
to his vizier ( /X33 9% ) the secret of his dream and its
repetition, in which he was urged to seek the God-pleasing
deed in the mountains of Warsan. The king and his vizier
travelled to the deserted mountains on the sea shore, and
arrived one night at the cave in which some Jews used to
oelebratefl the Sabbath. They disclosed their identity to
them, embraced their weligion, were circumcised in the cave,
and returned to their country, eager to learn the Jewish law,.
They kept their conversion secret, however, until they found
an oppomtunity of discleosing the fact graduclly to a few of
their special friends. When the number had increased, they
made the affair public, and induced the rest of the Khazars
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to embrace the Jewish faith. They sent to various countries
for scholars and books, and studied the Torah. Their chronicle
&ix also tells of their propperity, how they beat their foes,
conquered their lands, seocured great treasures; how their army
swelled to hundreds of thousands, how they loved their faith
and fostered such love for the Holy House that they erected
& Tabernacle in the shape of that built by Moses. They also
honored and cherished those born Israelites who lived among
them. While the king s#udied the fomah and the books of the
prophets, he employed the rabbi as his taaoher.'va
The rabbi stayed for some time, and as a result of
his teachings, the king said: "Thou hast gratified me a great
deal and strengthened my belief in traditiun.'vghater on,
the radbbi wanted to leave for Palestine, The king tried to
dissuade him from going, but finally let him depart and gave
him his blelaing.so
In this accoukh, there are several matters to consider.
Ha-Levi says that the conversion of the King of the Khazars
took place about four hundred years ago, which sinece his book
was written about 1140, would be about 740, The conversion
was brought about by a repeated dream in which an angel said

to the king: 2°13) gux Jws® 53x x>1392 53X 4D TAND

Before the conversion took place, the king examined a philosopher,

& Christian, and a Mohammedan on their reppective beliefs. His
only satisfaction lay in the fact that the latter two testified
to the truth of Israel's Torah. Only then d4id the king sum=-
mon & rabbl and question him concerning Judaism. After this,
the king told his dream to his vizier and these two went to

a cave in the Mountains of Warsan, in which cave certain Jews
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kept the Sabbath. The king and his vizierbwcame Jews and were
circumcised and at first kept the matter secret, but later
they induced the rest of Khazars to become converted. Ac-
cepting the account on its face wvalue, we notice that certain
ingredients are essential to the conversion. These elemémts
are a dream, a quasi disputation, and a cave. Ha-Levi did
not tell us the source from which he drew his knowledge. He
does mention the 23'23 37 *990 , the IMD Y00 and

DM+ 390 (the booke of the Khazars), but 1t''immediately
apparent that these are only genersal names. Where, then did
Ha-Levi get his knowledge?

It was thought by many people that no such conversion
of the Khazars to Judaism ever took place and that Ha-Levi
simplgy invented the story &s & plot of a framework around
which he could constmuet his theologico-philosophical work.
Jost (Geschichée der Israeliten, p.1l20) wrote: "We'd be doing
Ha-Levi an injustice if we attributed to him the view that

he was repeating an historical evemt; rather did he take his
views or the views of his time and yu‘t#hem in a pleasing
framework to hand them down to posterity.®™ And this belief
was maeintained despite the corroborative evidence for the
conversion which Abraham ibn Daud gave in s 353p» 90(0.1161).
In writing of the extensive Jewish settlements, ibn Daud said,
"You find communities of Israel scattered from the West through
Africa end Egypt and Arabia and Persia and . pu‘)\ and
X002V ana _ |X5°7 9% up to the river $31X,
for there there were the Ehazarg"--] continue with the original:
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This statement of Ibn Daud tells us explicitly that the Khaszars
were converted to Judaism and that Joseph their king sent a
letter to Chasdai ibn Shaprut in which he maintained that not
only he, but all the Khazars, practiced Rabbinic Judaism.
Ibn Daud also says that he actually saw in Toledo descendants
of these Khazars. Here we have the testimony of an eyewitnessj
he had seen descendants of the Khazars. He must have got his
Jnowledge about the converxion from the communication of Joseph.
The likelihood is that Ha-Levi too must have been acquainted
with that communication in which the conversion of the Khazars
was reported, and that it was this report,and not his own in-
vention, which Ha-Levi utilized in his work. But where was
that letter? As long as it was hidden, the whole report could
be doubted and the conversion could be relegated to the realm
of fable.
It was, therefore, of tremendous historical sig-
nificance when "Isaac bs Abraham Akrish, known as a collector
‘, and publisher of books, recovered in his travels between Con-
. stantinople and Egypt (?), in the sixteenth century"™ a corres-
pondence between Cha.adg.i 1bn Shaprut and Joseph, King of the
. Khazars. Akrish tells of his meeting with a Jew, whom he met
2 in £662 and who had told him extraordinary things regarding
v Jews ruling in Abyssimfa. On the same trip he got the letters.82

u. )’:ﬂ’% ~
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Akrish's disocovery was published in 1577 in Constantinople
under the name VAP Sl"\ , appearing in a little volume
calledy, /Y A’] AWYN. It consists not only of the com-
munication of Joseph, to which ibn Daud unquestionally refer-
red, but also of the letter of Chasdal which elicited Joseph's
answer. Even a cursory reading of these letters shows that
both Ha-Levl and ibn Daud must have known their contents.
Yet a new problem arose. Were these letters authentic, or
were they forgeries fabricated by Akrish in the period of in-
tense Messianiec yeernings? Johann Buxtorf, the son, printed
the letters together with the text and a Latin translation
of the Cuzari in 1660, in Basle; he regarded the letters and
the entire history of the Khazars as fable. Basnage, Calmet,
and Baratier also looked upon the matter as she child of
idle fancy. Thegy, some scholars (Suhm, Frihn) thought that
Chasdai's letter was genuine, but not that of Joseph. But
new information from Russian and Arabic sources proved the
basic contents of the letters-~that there had been a con-
version of the Khazars to Judaism. Only the authenticity of
the letters, per se, remained to be questioned. A new edition
of Joseph's answer, with airrerbit readings and new material
particularly of ‘geographical nature, was published by A. Har-
kavy in D'NY3 WMOXY, number 8, from & St. Petersburg
menuseript brought by Firkovitsch from Egypt in 1870. It is
to a consideration of these letters that we shall now turnm,
In our sketch of Chasdai's life, we have already mentioned
the letter which Chasdal sent to the King of the Khazars. Now
we shall consider both letters from the point of view of the

conversion. In studying the letters we have availed ourselves
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of the follwing copies: that of Akrish in W3I® NP ; that
of Buxtorf in his @dition of the Cosri; of funk, in his

edstion of the Cuzari, Wilna 1904; of Harkavy, in Zifrinowitsoh' 7

edition of the Cuzari, Warsaw 1911, and of A, Cahana in
the AE5XIVU'n X I0nn MI90 vol, 1. In referring

to them, we have spoken and shall speak of Akrish, Buxtorf,
Wilna, Harkavy, and Cahana, but we have retained the pagina-
tion of the Wilna edition for the sake of uniformity. We shall
now consider the letters.

Chasdai's Letter

Chasdai's letter to King Joseph begins with an aoros=-

tic which reads wI29V 21 1My N1 PRS' 21 ‘xyYon 31X

83
prre |a ONl)Y , This acrostic is a jubilant pafan
84

singing the praises of the kingdom of the Khazars, and
of the might of the King and his army. The tropps of the king
have orushed all his foes, "his soldiers dart out like flakhes,
one of them is enough for 2 hundred of the foe, and two for
a nyrind.'asThs poem recites the former glory of Israel and
tells of the subsequent fall y the long period of suffer-
ing and dispersion. It ends with the hope that Israel will
become supreme pgain and "spew forth her foes agkho herself
wEs apewad."ee

This acrostic was written evidently by Menachem ben
Saruk. From the fact that the acrostic is attached to the
letter, it may be argued thngﬁho letter was written by the
same person who composed the poem. When it 1s further pointed
out that there are similarities between the style of the let-
ter and that of the naohherothfqand when we bear in mind that

Menachem served as Chasdai's peet and secretary, we can safely
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conclude that the letter too was written by Menachem at the
behest of the Nasi,

The letter of Chasdail is evidently part of a corres-
pondence addressed to a king. The salutation runs: "From
me, Chasdai ben Isaac ben Ezra, of the exiles of Jerusalem
who are in Spain, a servant of my lord, the xins.'ea and
there are many other proof that the letter is intended for
a king. Chasdal goes on to say that he prays that God may
prolong the life of the king, and then he apologizes for have-
ing been 80 bold as to write to that royal parson.agﬁe eX=-
plains that he is & member of the Jewish remmnant living in
Spain and that they are "servants of my lord, the King.'go
And there are many other instances, as for example, "Let is
be known to my lord, the King"?l'your servant knows that the
least of the courtiers of my lord, the King , is greater than
the wisest of our land;'gz'l shall also tell my lord, the
xing;'gaﬂto know the pecce of my lord, the King;'94'1 wanted
to send a letter to my lord, the King, from Jema].-;"%'a.nd
now if it pleases the King~--let him command his sceribes to
write an anawer;'gslnd "now I have dared to write this letter
to my lord, the King, and I pray that it will not be too bur-
densome for him to answer ne'gzall of which examples show that
the letter was cddressed to the King of the Khazars.

In the letter, Chasdal goes on to say that the country
in which he lives is Spain (which the Mohammedans call Andalu-
sia) and the capital city is Cordova. Chasdail then goes on
to describe the extent of the city and the location of the
country with relation to the Mediterranean Sea and the Great

98
Ocean (Atlantic Ocean). It seems, however, that Chasdai's




—

26«

knowledge of the exact geographical position of the country
of the Khazars is erroneous for he claims that the Mediterra-
nean Sea leads to it, which was not so. Chasdal then goes
on to say that he had learned from the books of the sages that
the length of the land of OPDSX is four astronomical
degrees or 266 mnel.”chaldai continues to point out the
great distance of the kingdom from Spain, thus explaining why
news of that Jewish kingdom had been slow 1qbclltrattng his
country, though he had heard that two Spainish Jews (Judah
and Joseph nngggrisloo) had ben there,

Chasdal contimues with the name of his ruler and with
& list of the Omayysd kings. %The ruling king is Abd-er-Rah-
man be Muhammed b, Abd-er-Rahman b. Hekim b, Hisham b. Abd-
er-Rahman; all these ruled in succession except Muhammed who
died during the life~time of father.lOIIn presenting this
dynasty all the older texts are urong.loanoth Harkavy and
Cahana have inserted between the ncmes Abd-er-Rahman and
Muhammed, the names Muhammed I and Abdallah.loala thus have
a line of eight rulers. But the following words: YAy

TISD PIX XAD ®IT yown (WNOIIX are per-

plexing. Harkavy thinks that Abd-er-Rehman the Eighth refers
to Abd-er-Rahman the First, taking ‘'3'®V¥7 to mean the eighth

backwards. Put P, Cassel (Der ChazarischeKBnigsbrief, p.85)

says that there is no need to agree with Harkavyj; in the
first place, Abd-er-Rahmen the Third was also called the
Eighth among the Arabs, and in the second place X273 ghould
be corrected to 2'X¥ 71 , Thus Harkavy would translate
the section: And Abd-er-Rahman the Eighth# (i.e., the First),
came to Spain when the Abassids, their kinsmen who ruled in
Shinear, usurped their throne. According to Cassel it womld
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be: And Abd-erRahman is the eighth of those who came to
Spain, eto. It would seem that Harkavy's interpretation
is more reasonable, but when we read further: pme b}/
'0YYSX )X DASY Apa 190 PX UMD yMmWw A I
XIPIn ar YM5x vay |2 02X |3 x3y® 3 XD
MO ' XS aSyaap wi we rum&g »OX
1’395 Y Ywx o@'2>5»a

then we see that there is something wrong wiLttﬂ.’ext. The
X'p makes no sense; X*'7YY) is obviously & misios
take for K1 YD , the name of Abd-er-Rahman I's fakler.
Both Harkavy and Cahans have X /7 for X', but even
Harkevy retains X'7YY) and Cahana alone corrects it.
Cassel suggeets that the words  2'Pwd JP IPASX 3w
be stricken out of their present position, and be placed after
‘,5953 73y, for it was Abd-er-Rahman III and xlagz Abd-er-
Rahman I who was nown &s the "Emir al Mumemin,®™ as the
letter continues with rJamSu YAX (XONIHX IAY AI5m9,
A nistake, perhaps one of repetition, has been made in our
text but the meaning is clear, The ruler in Spain is Abde-
er-Rahmen III., He is the eighth in line from Abd-er-Rahman I
(be Muawiya b, Hisham b. Abd Al Malk) who came because of the
Abassid persecutions, and he liberated Spain and accepted
the title of Emil al Mumenin,

Chaesdai then tells of the extent of the kinsdon.a,ing
that it is 1100 miles, a rather probable figure for the peri-
phery of the country. He then continues with a description
of the fertility of the country and with an enumeration of
its natural products and mineral resources. All the editioms,
except Wilna, include gold in the list, and whereas the

Wilna edition has ];9'.1 '3aXx(stibium or antimony), Akrish
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and Buxtorf have T ‘33% (of questionable meaning), and
Harkavy has Pl!!h ‘JAX (jewels of the mart). Then, Chas-
dal speaks of the extensive trade und his connection with it,

It 1s in connection with the various onbasa1031°7
which came to Cordova and which we have already discussed in
the chapter on Chasdai, that Chasdail, so he writes, heard that
the Jewish kingdom of the Khazars was a distance of fifteen
day® of sea travelling from Constantinople, but that on land
there were many nations between the two places. Chasdai
then recites his efforts to communicate with the Khazars which
we have =lso discussed. Chasdal then asks the king to anwwer
him and tell him how the Israeclites came tc that place and
how the kingdom became Jewish.

Chagdal states that "our ancestors have told us
that in the beginning of their settling there the place was
called Mt. Seir; but my lord knows that Mt. Seir is far from
the place where my lord dwells, and our elders say that for-
merly the place was called Mt, Seir." In explaining this
section, Cahana says that evidently Chasdai is calling b{o;..
name Seir a section of Caucasus called in Arabie, Serir,
Cahana gives the Hebrew translation of the Arab historian,

Al Bakri: "You travel from the land of the XKhazars twelve para-
sangs in the desert (steppes) until you reach a high mountasn
which you ascend for three days until you reach the fortgess

of the King of Ser#r." Chasdai continues with the traditiom
that the Israelites suffered many evils and persecutions until
they settled in the place where they now dwell. Then, because
of their faithlessness, a persecution broke out agains thenm

by the &'7TW3 .| Thig name has been translated "Ohs.ldeanly:g
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but Harkavy takes 1t to mean the 2'0°'PI*' WY who were
called “"Kasdim" in Runsian.llo

A Because of that persecution, Chasdail continues,
they hid the Torah and the sacred writings in a cave, where-
fore they pray in that cave, and for the sake of these books
they taught their children to pray in that cave morning and
and night. A long time elapsed, and though the descendants
maintained the old custom and pruoyed in the cave, they did
not know the reason for their action. Finallyy an Israelite
wanted to Jnow the reason and he entered the cave and found
it full of books. He bdrought the books out und the people
resolved to study the Torah., This, Chasdai maintains, is
the tradition which has come down to him.

Chas'ai then sets forth a list of questions which
he would like the Khazar ruler to answer, From which tribe
are the Khazars? Whot is the rule regarding succession; is
the rulership limited to & tribe or & family, and does a
son succeed his father? What 1s the extent of the country?
How many open end fortified cities are there? How many sok=
diers, regiments, and generals does he have? Over how many
provinces does he rule? What is the amount of the tribute?
Is the country fertile? Does the king always stay in the
royal city, or does he travel about? Are any of the neigh=-
boring islands Jewish? Whut are the functions of the king?
Does he Jjudge alone, or does he appoint Jjudges? How does
the king #o to the Temple? With which nations does he wage
war? Does war set aside the observance of the Sabbath? Which
nations surround him? What are the names of these peoples
and théir countries? What are the names of the cities near

his kingdom; that is, the cities of Chlraasanl}l Berdaa,
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and Sab al Abmab? How do traders get there? Chasdai also
cm—

asks for a chronological list of the kings and the length
of their reigns and wants to know the language they speak.

Inserted at this point in the letter is a referance
to a wise man of the tribe of Dan who had visited Spain and
who showed a remarkable knowledge of Hebre'.llachasdai then
asks if they have any reminder of the computation of "the
end of the wondsrs", which would usher in the period of Jew-
ish redemption. Chasdai writes that he had watched yearning-
ly for news of a Jewish kingdom and how anxious he is to
verify the report. Chasdai then exalts God piously, and beg-
ging a thousand pardons for having taken up so much of the
monarch's valuable time, he ends his letter with an extrava-
gant psayer for the peace and long life of the king.

The aufhenticity of Chasdei's letter was doubted
for & long time. The statement of the Nasi that the Jews
are ridiculed because they have no kingdom and the gquestion
at the end regarding "the end of the wonders"” made scholars
think that it was a product of a period whén MKessianic specu-
lation was rife in Isrsel. But the abundance of internal evid-
ence not only stamped the letter as authentic, but also dated
it for us almost exactly. The contents of the letter are,
for the most part, literally true and can be confirmed by
historical testimony, a8 we have shown. The facts about
Spain, the dynasty of the Omayyads, Chasdai's position in the
state, the embassies which came to Cordova, the resources of
the country--all these cannot be challenged. The writer was
accurately informed. He had to be a person who knew the twists
and turns of his country; Chasdai was such a person. Another
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bit of internal evidence is the reference to a cave, in which
sacred writings had been stored and in which the Jews prayed.
Where Chasdai got tﬁla information, it is hard to say. The

D'PON *HIO0 which he mentions cannot be identified, nor
san the DISW NIwIT AKX , to which Joseph refers,
be found., Saadya knew of the Khazars and in his long commen-
tary to Parasha Terumah wrote: "Just as the king of the Ara¥s
is oalled Caliph, and every king ofthe Khazars ( °>P2>5% )
is called Chagan ( |XPpXJ),......80 every king of Tyre is
called Hirntn.'ll‘Jsphnt be Ali, in his commentary to Deuter-
onomy, chapter 23, haes the following: "And it is approximate
to saying that they are the Khazars who embraced Judaism at
the time of the oxila.“ll51f these two contemporaries (Saadya)
was & bit earlier) knew of the Khazars, then it is quite
likely that Chasdzi whould have heard of them. That he
mentions the cave proves that the cave played some part in
the conversion, and we may safely assume that Jud.h Ha-Levi
utilized this element in his Cuzari because if was funda-
mental in the conversion. Another proof, though not in it-
self conclusive, of the authenticity of the letter isthe
poem which accompanies it and which was written by lMenachem
ben Saruk. It contains Chasdai's name and his own name and
its theme is the bravery and might of the Khazars., It 1is
not likely that a poem by Menachem, honoring Chasdai, would
be attached to a letter written by somebody else. Furthermore,
if certain resemblances in style between the Machbereth and
this letter can be established indisputably, then th,&onu.
indfs of the letter is also established. As to the date of

of the letter, we can say, with almost complete certainty,
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that 1t was sent about 960, HMention is made of §tto's em-
bassy which lasted from 956-959. So, 959 would be our earli-
est date. This letter was answered before 965, for Joseph
does not mention the invasion of the Russians nor the cap-
ture of Sarkel which took place in that year. The latest
date possible for Joseph's answer would be 965. Since much
time was consumed in travelling back and forth, we can date

Chasdai's letter adbout 960,
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Chapter Three
Joseph's Answer

The answer of Eing Joseph begins, in the older ¥ver=-
sions, with the words: "This is the answer of Joseph, the
King of the Togarmi, to Rabbi Chasdai, the Exilarch (5o wm),
b. Isaac b, Ezra, the Spaniard who is dear to us anjhomored
among us." Harkavy's version, however, has & longer heading.
Here, Chasdai is addressed as the D53 wx>, and Joseph
is called ben Aaron. In addition, Joseph is exalted as a
courageous warrior; he fears God; he is wise and honors the
sages; he is humbde and charitable; he chooses the way of
) the ‘orah and seeks to obey God's will. It is obvious, as
g Cassel points ant,llsthat the shorter heading rings more
true. It is simple and direct and we must therefore look
f upon it as original, while that of Harkavy is ornate and so
we regard it as & later fabrication.
"‘ \\j\\\ Joseph then acknowledges Chasdai's letterll7 which he
. says contained the dimensions of Chasdai's country, the genea-
'_"ulogy of Abd-er-Rahman and the account of his capture of
- the East and the statement that Chasdai would not hage heard
of the Khazars if the ambassadors from ConstentinOplyhad net
come to the Caliph's court. In Harkavy's version, Abd-er-
Rahman's subjugation of the East is stated rather as & hope
than as an accomplished act and it is followed by the words,
"even as they belongedm to his ancestors™; there is also
a brief enumeration of the difficulties which Chasdal en-
cogntered in sending his letter, viz., the distance, the cut=
ting off of traders and the general doubt with respect to the
whole matter. Cassel maintains that Harkavy's insertion seems
to have been added later than Chasdai's letter, '® Indeed,
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it 1s apparent that Harkavy's insertion is an interpolation
that aims to make Joseph'w answer dovetail and interlock
nicely with Chasdai's letter,
Joseph then goes on to repeat the questions which
Chasdal had asked regarding the Khazar kingdom, the gene-
alogy of the kings, the manner in which they had embraced
the Jewish raltgionflg the surrounding nations, and the pos-
8ibility of having messengers come to Spain from the Khazar
kingdom and thus serve as a tonic to Jewish hearts in the
face of foreign riddocule. Joseph then promises to answer =
point by point and with regard to what Chasdai had written
of his own countyy, Joseph says that his ancestors had already
heard of it by means of letters, exchanging peaceful greet-
1ngu,121and that the matter is preserved in their records.
| (In the Harkavy version, there is an added verse to the ef-
fect that Joseph hemrs continually of Spain and of the

greatness of the Caliph and he asks that God returm to the

Caliph the kingdom of his ancestors in the East. This state-
\ ment by Harkavy is altogether different from the older ver-
\ sions of the Answer of Joseph, which speak of the subjugation
4 of the East by Abd-er-Rahman as a fait accompli. The writer
of Harkavy'a“m’acceaa to the history of the time and he
ew that this had not taken place; therefore, he changed

e preceding statement of fact into an expression of hope

, 8t this point, inserted an additional expression of hope.

1

./ Thies 1s what we mean by & conscious corrSotion of the text.
extra sentence of Harkavy's adds nothing to the content
of the letter, except a correction in the light of historical

information, and can be regarded, as Cassel points out, as
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superfluous,. ) Joseph then states that he will renew
that in which his ancestors had anticipated hh.mmd will
€0 on to answer the gquesfions.

It is increasingly clear that Joseph's Answer pur-
ports to be an answer to Chasdai's Letter. Morevover,
there is at this point a bit of internal evidence which shows
that it is the communication of a superior person to one of
lesser rank. In continuing with his answers, Joseph says

1INIX D ¥Y which would be an abrupt menner of
address unless we remember that it is & royal person who 1is
talking. Harkevy has here 15 9% 378 which is
also an indication that a memarch is writing, especially
when we remember that Chasdei always spoke of the person
to whom he was writing as "my lord."

Joseph then rel&tes the genealogy of the Khazars.
He states: "We are the descendants of Jepheth and of
Togardah, his aon."mm:'hvy's version, evidently on the
basis of Gen. 10:3 where Togarmah is the son of Gomer and
and the grandson of Japheth, reads »WIALD YIMD ., Joseph
then states that Togarmah had ten sons: ypx widN DFAX

L VIXO wed 21303 ,905F 30D XIIN, SR AKX
His people are descended from the seventh son, dYPD .125

As for the manner of their conquest, Joseph writes
that in the time of P> ,1261113 ancestors were few in
number but God strengthened them and they waged war against
many mighty mations. They drove these nations out of their

country and inherited their lands, and pursued them until they

"7/',‘_ -_J%noued the great river Don. Until this day they border

____/h"l;he river Don and are close to Constantinople, and the

Khazars inherited their land, All the older versions are
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alike in presenting this account, but Harkavy has an insertiion
to the effect that formerly the "enenter lived in the country
but they were driven to the banks of the Don by the !hazarlfzv
Harkavy regerds the Wenenter as Bulgarinnu,lzabnt Kutschera
thinks they were Sllvl.lzgcaacel regards the additional
xxx comment of Harkavy's version as an apparent 1nterpolntigg.
We know that the Khazars subjugated the Bulgarians in 679
and at thattime extended their sway west of the Don.u and
it seems that the writer of Harkavy's version of the answer
has availed himself of this information in order to correct
and modernize the communication. Just as certain names in
the list of Togarmalkifis sons are corrected, and even as

155X 18 changed to  *S3X (see note 126), so here too
we ocan detect a conscious ettempt to correct an older version.

Joseph then continues with the sccount of the

conversion of the Khazars to Judaism. Generations passed
until one king reigned whose name was Bulan., He was wise
and God-fearing and he exterminated the charmers and idol-
atcr-.lazln angel appeared to him in a dream and aaid.lza
"Bulan, the Lord has sent me to you saying: 'l have heard
your prayer and supplication, and behold I have blessed you
and multiplied you, and I shall establish yourkingdom until
the end of generations, and I shall commit your enemies
into your hand;and as for you, get up in the morning and
pray to Me.'™ He aid ao.134rhe angel appeared a second time
and said, "I have seen your ways and I have found favor with
your deeds, and I know that you will follow Me with all your
heart, and I desire to give you commendments, statute, and

end jJudgment, and if you will keep My commandments and My
135
judgments, I shall bless you and multiply you." Bulan then
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answered the angel and said: "My Lord, You know the thoughts
of my heart, an? You have searched my reins and knmow that I
have put my trust in none but You-~but the people over whom
I rule are unbelievers; I do not know if they will believe
mes Therefore, if You will be merciful, reveal yourself to
andsv  S17A0 dwa 2159 and he will help me in this
lattor.'lssﬂod acted according to his will and appeared to
Xy ’0513'1:1 & dreem and when the latter got up in the
morning he told the king. The king summoned all his princes
and servants and people and told them all these things. The
matter pleased them so they aocepted the religion and entered
under the wings of the Shekinah, At this point, there 1s in
Harkavy's version the statemémt that this happened 340 years
agoes (Since the date for these letters of Chasdai and Joseph
is generally agredéd upon asj)f about 960, Harkavy's date for
the conversion would be 620. We shall discuss this point
later,) The angel then appeared to him (to Pulan) a third
time and said: "The heavens and the heavens above cannot con-
tain Me, yet you dbuild a house for Ii?g He answered: "0 Lofd,
I am gre«tly ashamed, for I have neither silver nor gold to
do this as I wish."laglhereupon God told him to strengthen
himself, muster his troops and march against 2xSH> and
S'T)X « He would conguer these, find two treasure-houses
of silver and gold, and then could return home and build the
temple for God. (The names, as given in the Wilna edition,
are corrupt copies of the older versions which have |X S5
and 3'79X. Harkavy's text has correctly ]‘KSK‘)T (Dariel)
and 577X (Ardebil) li fulan trusted in God and went out

0
to war, He was victorious and returned in peace and then
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he built a tabernacle, ark, candelabrum, table, altars, and
sacred vessels, all of which, Joseph claims, are still in his
possession.
Bulan's fame spread, and when the Byzantine emperor
and Mohammedan Caliph heard about it they sent messengers

141
with numerous gits to win him to their religions. The king,

/ being wise, called for a DI SYPU'B BN and he examkhed
/ #‘
o them; then he put them together to clarify their religioms,
-
t t&cg contradicted each other and could come to no agree-
f 4
;: ment, When the king saw that they had reaced an impgpsse

143
he dismissed the Christian and Mohammedan repreésentatives

and told them that he would send for them on the third day.

The king was wily and resorted to a ruse. The next day he
called the Christian monk and said, "I know thet the Christian
kin31‘415 greater than the others; his is an honored religione--
but tell me, of the other two, Judaism and Mohemmeddnism, which
is the better?™ He answered, "0, my Lord, there is no religion
in the whole world like Judaism, for God chose Israel from
among all naetions; called dhem 'My first born son'; worked
great miracles for them; brought them out of Egypt from
Pharaoh's servitude; led them through the sea; drowned their
pursuers; rained down manna upon them; and bdbrought forth

water for them from a stone; and gave them the Torah out of

the midst of fire; caused them to injperit Canaan; and duilt

the Sanctuary for them to dwell in their midst. DBut they

haeve sinned, therfore God has cast them from Himself and

has scattered them to every wind. If not for this, there

would be no religion like Isrsael's in the 'orld.'l45Ths king

replied, "You have spoken well and I shall honor you.™ The




-39~
next day the king sent for the Mohammedan Kndil‘slnﬂ asked
him which of the other two roligionsl47'as the better. The
Kadi replied, "Judaism is better, and all of it is true, and
the Jews have Bod's ¥Yorah, statutes, and righteous judgments,
but because of their sin's God has delivered them to their
fo.lo'l‘sThB king dismissed him and on another day he summon-
ed all the representatives and said to them in the presence
of his princes, servants, and people, "I want you tec choose
for e the best of the religions."™ They started to speak
but could not substantiate their words until the king asked
Mohammedanism

the monk, "Which is better, Judaism or Chrisiianiéy?" The
monk answered, "Judaism i1s better."™ The king asked the Kadi,
"Which is better, Judaism or Christianity?"™ The Kadi replied,
"Judaism is bettor.'l‘grhereupon the king said, "Behold you
testify with pour own mouths that Judaism is the best and
truest religion, and I have already chosen the religion of
the Jews, which is the religion of Abraﬂh', and professing
faith in E1l Shnddai and spurning their rich gifts the king
told them to return to their own oountriea.lsoBulan then
circumcised himself and his servants (Harkavy's text adds
"fhe attendants and all his people”), and sent for a Jewish
scholar who interpreted the “orah and arranged the command-
nenta.lalJoaeph goes on to say that from that time his people
have been faithful to the Jewish religion and Yod has made
them victorious over all their foes.

Joseph then goes on to state that after these things,
one of Bul n's direct descendants, the pious Obadiah, became
king. He renewed the kingdom, established the religion, built

synagogues and schoolf, and got together many Jewish scholars
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and paid them tolg;plain the Bible, Mishna, and Talmud, and

all the prayers. After Obidiah. there ruled in succession
53

Hezekiah, Manasseh, Eggzlnh 1gghadinh'n brother), Issac,

Zebulun, Manasseh II, ©Nisi, Menachem, Benj)amin, Aaron,

and Joseph (the writer of the answer.,) Joseph goes on to state

thut all these rulers were 1§ direct line and that no stran-
56
ger could occupy the throne.

Joseph continues with a description of the looatignv
5
of his country. It is, he writes, ;n thebanks of the river
58
which empties into the Caspian Sea. Along this river there

are numerous peoples and countless hamlets, town% and forti-

fied cities. There are nine nations which are tribntar{
159 60

to him. From there, the boundary turns toward Georgia

and all the inhabitants of the seacoast for the distance of

a month's travel are tridbutary to him. On the southern side,

16l
fifteen mighty nations up to Badb AN Abuadb, who dwekl in
the mountains and in the oountrias of Bassa and Tagat
64 165

up to the Sea of Constantinople are tributery to him,.
From there, the boundary turns to the North up to gh™e great
river Juzag;167thny live in unwalled towns and oocupisghe
whole steppe as far as the boundary of the Jugrians, for

e distance of a four months' Jjourney, and pay tribute to
him,.

Joseph further states that he dwells at the mouth
of the river (i.e., Volga) and does not pnrnitlsgthe Rus-
sians who come in ships to pass into their country. Similar-
ly, he does not permit any of their enemies (i.e., of his
tridbutary courntries) to attack kim them, He has to wage

fierce wars constantly with them, else they would lay waste
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to the whole Mohammedan country es far as Bagdad.

There are three royal cities. In the first, the
Queen lives with her maids and attendants. Its extent to-
gether wit?bghe suburbs and adjacent hamlets is five square
PATasangs. Jews, Mohammedans, Cheistians, and pagans live
there. The second city is eight square parasangs. The third
is the residence of the king, his courtiers, servants, and
ministers. It is three square parasangs and the river flows

between its walls; they stay in the city through the winter

and in the month of Nisan each man goes out to his field and
garden. Every family has its own hereditary estate to which
11 goes and settles there with Joyous songs. A truly bliss-
ful condition obtains there. The king, his servants, and
princes, travel twenty parasangs until they come to the river
Lraan.l?lrhen they follow the river until they come to the
extent of the province.l?gJoueph describes his country as
being none too fregquently watered by rain but possessing many
rivers which are heavily stocked with fish. The Zand itself
is fertile and rich and has abundant orchards, fruit gardens,
and vikneyards., Joseph then gives the dimensions of his
country. It stretches twenty parasangs to the East to the
Caspian Sea, thirty parasangs to the South,lqsforty perasangs
to the lcst.l74nnd thirty parasangs to the llt:u'i;h.:w5

‘As for the question regarding "the end of the Wonders",
Joseph writes that "our eyes are to God, and to the sages of
Israel, to the academy in Jerusalem and the academy in Baby-
lon." He hes heard that because of the many iniquities, the

computations have become erroneous and thus they know nothing,

but he hopes that God will fulfill his promise(Mal.3:1l) and
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"suddenly come to His Temple.”™ He has nothing but the pro=-
phecy of Daniel and he hopes that God will speed the redemp=-
tion and gather together the scattered ones of Israel.

He then states that Chasdai had spoken in his let-
terlvsor his desire to see him. He says that the feeling is
mutual and that if the meeting could be arranged “hasdai would
be to him as a father and to his people as a revered advisor
With the greeting, "Much Peace,"the answer of Joseph comes to
an end,

This answer of Joseph has been declared spurious
by many scholars. Even A, Cahana has sdid that it is dif-
ficult to regard it as an historical source; he ola.inal77
that 1t does not answer the letter of Chasdal regurding the
manner in which the Jews got into the country, nor does it
explain the legend of the cave, nor does ittreat the gene-
alogies, wars, and lists of tributary countires in a satisfac-
tory manner. He further claims that i#é utiiization of the
supernatural dream, its use of genernl terms--e.g., 7 >M®eand

219D , and ite many arabisms, e.g. A/A¥YX X5 for

| DX X) ete., lead us to believe that Joseph's letter
is a presentation, worked out in the form of a letter attribd-
uted to Josepk. Its writer, he says, had access to Arabie
histories regarding the Khazers and therfore employed arabisms.
The letter suffered from accretions and deletions at the hands
of subsequent editors, and in this way we can account for
Harkavy's fuller version. In our comments, both in the body
and in the notes of this thesis, we have shown that Harkavy's

text is much more correct. For that reason we suspect 1t

immedadtely and regard it as a consciously corrected and
——

—
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modernized version of the older texts.

But A, Cahana and the others are not necessarily
right. Indeed, we shall try to show that they are wrong and
that the Answer of Joseph was not spurious but that it was
the communication of that monarch, in response to the let-
ter which he had received from Chasdai. et us,for a moment,
summarize the contents. The letter professes to be an answer
to Chasddi, from a King Joseph; this king had heard of Chas=
dai's country through an exchiange of letters; the king traces
his lineage from Togarmah the grundson of Japheth; his an-
cestors came into the country and drove the natives to the
distent Don; the cause of the conversion was the repeated
dream of Bulan; the Siyan YW participated in the conver=
sion; the disputation was held under Bulen; the disputation
was theological in character; the result of the disputation
wae the circumeision of Pulan und his servants (but Harkavy
mekes it include all the people); Ubadiah is the grandson
of “ulan; Obadieh strengthened the religion; the list of
kings from Obadiah to Joseph is given; the wars of the
Khazars with other people are treated in a very general way--
only the results are mentioned viz., that there are many
tributary nations; the king protects the country from the
invasions of the Russians; there are three royal cities; the
"end of the wonders" is not known; the academies in Jerusalem
and Babylon are mentioned; and the letter is ended with the
greeting a> adw .,

In discussing “hasdai's letler, we have pointed
out that the answer of Joseph must be dated around 960, be-

cause no mention is made of the capture of Sarkel by the Hus-
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sians--which took place in 965. This fact alone does not
establish the authenticity of Joseph's answer but there are
many other bits of internal evidence which substantiate this
fact and thus prove the genuine character of the letter.

The letter is addressed to Chasdai b. Isaac b. Ezra, but
“hasdai's lineage is not carried back any farther. Were

this letter the product of a “panish writer, in all likeli-
hood Chasdail would have also been addressed as ibn Shaprttfva
Ag wh have already stated, Joseph's Answer treats the sub-
Jugation of the East by Abd-er-Rahman as already accomplished.
In Harkavy's version, the truth of the matter was restored
by changing NMY pive 1HwWwID VY

&a NI Awad  SY 15 SXY MOV g gy
the insertion of A% fu; FAMAX A 1Sx 2w o A%y
NAYATY YWXD ., The writer of Joseph's answer meant that
Abd-er-Rahman had acieved the overthrow of the lands of the
East and now ruled over Sinear. Obviously, he seecms to

have understood Chasdai's notice about the relation of Abd-
er-Rahmon to the Abassids in Sinear as though he had over-
thrown these again; this misunderstanding makes Joseph's
answer more authentic and true.].?gknother proof of the
reliability of Joseph's answer is contained in the words

of the king (Bulan) to the angel to reveal himself to ;59
DASY YN WA . Cassel tells us that ibn Foszlagy writes
that the King of the Khazars is called the gross-Chan; his
viceroy is called the Chakan bhou.lBOCaaael asserts that

the reading 3159 1s wrong and comes from a misunderstanding
of what the writer wrote. He says that among the Bulgarians,

the second prince is called bulias or bolias, which is equiv-
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alent to the Slavie boljarin, bojarin, or Bojar. Evidently,
Cassel argues, the original of Joseph's Answer had ’0595
or ]'525 » for the name “ulan proves this, but the copy-
ist read the word as 4159 ana erroneously changed the
text., Cassel confirms his point from Georgian history, by

the incident of a Khazar king who wanted to mayry a Georglan
princess and was refused. In his indignation, he sent an
arny against them under his general, Blutchan or Buld-chan,
who was really only & Bulan. "¥he word 2159 testifies

to the age and genuine quality of the Answer. Cassel tells

us that the authenticity of the Answer of Joseph has been
doubted because Pulan has nog Hebrew name. Cassel answers
that since he was the first to embrace Judaism, he therefore
had nof Jewish name; moreover, Bulan is a title, not a nane%al
It is often argued that the disputation reported in the answer
brands that answer as false because, in the first place, the
character of the disputation is extremely theological, and,

in the second place, it would have been impossible to have
reported the exact speeches as they were made 200 years earli-
er. One cannot ignore the cogency of these arguments and

yet 1t would have been very easy for Joseph to have repopbed
that the disputation took plece just in the form that we

have it, Perhaps he was wrong; perhaps the speeched of the
representatives of the three faiths were different--this is
not the point at present--and we cannot objeet to the authen-
%1oity of the letter on this ground. The letter came from
Joseph; the contents of the lettier might have been slightly
exaggerated or embellished. But we do have proof in "an

Arabic sccount, contemporary with this narrative, which isg
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given in a “rench tmalation%hilonne Inzzai®d, in his
Kotice suriAbou Jousouf Hasdal ibn Schaprout (lParis 1852),
which confirms the fact that the comversion of the King of

182
the Cusars came about in the manner related im the text."

The Answer of Joseph has also been regarded as
unauthentic by Kunik. Kunik cites Cyril who mentioned the
enbassy of Zacharias (the Mirst-Gagan) to Michael (the Zar),
asking for a man to convert the Khazars to Christianity.
Constantin converted them successfully. Kunik set the date
of this evertin 851, and says that if the Khazar letter is
genuine, a king by the neme of Zacharias should havemx Been
included in the list of Ehazer kings. Cassel. points out?*ﬁia
need not be so. The Knes-chagan (i.e. First.-Gagan) was
not the high king, and therefore there was no need to mention
him. Morewwer, it is possible that the Jewish King ommitped
such a name.183

Other grounds for doubting the document have been
the language and certain expressions which show Spanish in-

(fluenoe. With regard to both, we may say that the Khazars
had learned the language of the Jews in Spain through the
exchange of letters which Joseph mentioned. Thus the conslud-
ing greeting, 2% 13V, which meny scholuars have considered
to be & clue indicating forgery, may haeve been borrowed from

\ Chasdai's letter, or eplse was an imitation of the
‘ ) | »
/, ,.q {A- 4. -

l].

'which the Aradbs put at the end of their letters. e
g AN \—__'_______,_. o I /
Our document is further upheld by the use of the L‘[((

name,/“r f'ﬂ) for the country, from which the melmoz:lgva:f.'-iamL
had come to Joseph. "This term refers solely to Germany

U
which is called N@msia among the Ababs, Namtchin (D'OMsson

p+2:2) and is even now called Nliemez in the Sclavonian lan-
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guages; butthis appelation could scarcely have been known
to the Spaniards among whom Germany went by the name of

PIDOWYX , under which name it also appears in Chasdal's
lattor.'184

In addition to the internal evidence, which we

have mentioned, there is also Ibn Daudds testimony to the
existence of this letter and Judah Ha-Levi's Cuzari. Ueere
There can be no doubt that Ha-Levi knew the letters, for
he utilized the cave mentioned in Chasdai's letter and the
dream, disputation, andtmwe XJ2¥ 2y (akin to 3177 Ywq)

of Joseph's Answer. That Ha-Levi makes the angel say?
A1k ywyn Sax 213> H¥X da¥ D> JHard
a"s >

while in Joseph's Answer he says: A% ‘A3 y237 nx .':':":
need cause us no grave worry. Ha-Levi might havem b;Ln ;
writing from memory and therefore misquoted. Besides these
two witnesses, there is also the testimony of another wit-
ness, Judah ben Barzillai (Al-Bargeloni) which we shall
discuss later. It might be s4ld that the contents of Joseph's
answer have been found to be in perfect harmony with the
accounts of Greek and Arabic writers and so, "it is impossible
to accuse the late printer, Isaac Akrish, of any fabrication
of the essence of what is contained in the letters of Chas-
dai and Joseph. But if there is any point where we might
suspect the coples of the letter in print, then that suspicion
must fall only upon the truth of the sections in fine writing,
viz., the salutations and conclusions of both letters.
Knowing the special yecrnings and longings of the generation
of Akrish, we may look upon the words in the beginning of

Joseph's letter, "Because the nations say unto them that
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Israel has neither &ominion nor kingdom....and it would be
for them for an uplifting of heart and an opportunity of
answering those who say to them that Israel has no remnant
esses" 88 & sort of explanation of the letters, added by
Atrish, to prove to the nathons of the world, that even
after the destruction of the Temple, Israel had in many places
its omm rulers and kings (as for example, the kings of the
tribes beyond Sambatyon, the Hemjaretim in Arabie and the
Khazars) and serving as a tonic to the !paniah exiles in
Turkey.®

"The scholars have also doubted Joseph's words in
the conclusion of his letter: "And as for us, our eyes are
to the Lord our God, and to the sages of Israel, to the
Yeshiva in Jerusalem and to the Yeshiva in Bahylon":-- for
they did not know wh:t has since been revealed to us by the
dispoveries b2 the Genizeh, that scheéally Palestine
was stirred to new life in the tenth century and from the
days of b, Meir, there were Gaonim and leaders there, with
the title apy ,lXA NV "WUXD | who contended
with the Gaonim of Babylon for influence outside the country.

"It is also possible to find reason to doubt the
heading and conclusion of Chasdai's letter because it contains
longings for redemption and for the messianic days, in a
measure the like of which is found paralleled only after the
persecutions of the Middle Ages, among the exiles of Spain
and Germany. Chasdai's question regarding '"the end of the
wonders' and the distress expressed in the words, 'and we
hhve nothing to reply when they say to us all the day long:
Eveyy people has its kingdom but you have no memorial on earth!
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also awaken suspicion because the words of King Joseph fit
them. Buk even here we should be cautious not to suspect
too much, It is well known to us, that in the age close
to the time of Chasdai, in the generation of Samuel Hanaggid
and Solomon ibn Gabirol, the longing for redemption already
held sway in a large measure in Hebrew poetry. The echo 1s
heard in the poetry of Samuel Hanaggid; and in the songs
of Gabirol, especially the 'Songs of Hkedemption', the yearn-
ings for '"the end of the wondersl was expressed in excellent
poetry%esknd g0, even if we admit that Akrish added a few
remarks in decorating the letters, in their headings and con-
clusions, the matter does not affect the practical contents
of the two letters which were published in his periodieal
IVam Srr ."'l86 We thus see that even on these

points where the letters are most open to suspicion, we have
reason to proceed with caution and to regard them as genuine,

The internal evidence and the testimony of the
Jewish writers, ibn Daud and Ha-Levi, would be sufficient
to establish clearly the authenticity of these letters of
Chasdei and Joseph, but the data are also confirmed by the
general history and by anesher Hebrew document and by the
the testimony of Judah Al-Bargeloni. It is with a consider-
ation of the general history, (the Arab writers in particular)
of the Hebrew document discovered by Schechter, and of the
testimony of Judah Al-Bargeloni that we shall now concern

ourselves.
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Chapter Four
The Khazars
The Khazars or Chazars were a nation of Finnish iae
origin, releated to the Bulpgars, Avars, Ugurs or Hungarians.
"M. St. Martin suspects them to be the same with the Hunnish
nation of the Acatires or Agazzires. They are called by the
Greek historians Eastern Turks; like the Madjars and other
Hunnish or Finnish tribes, they had probably received some
admixture from the gemuine Turkish races. Ibn Haukal (Ori-
ental Geography) says that their language was like the Bul-
garian, and considers them a people of Finnish or Hunnish
race.“laSOther scholars, however, regard the Khazars as of
Turkish or Mongolian origin.lag
They were nown to the Greeks by the nme}égwi];‘go

to the irabs by the name of 7))5!’ ;lglto the Armen-

192 193
ians as ")')"}9 ; to the “hinese under the name Kosa;
and to the Hebrews by different forms of the name Khazare=-
viz., JD&,‘»J, 27IMD WMIIK, KA WIx, WA wyx, g"»)}%
Rabinowityz says that the Arab writers celled them YPM |
and Nestor (Russien) called them D' YMND, but the Hel-
rew writers in order not to cell any Israelite by a reviled
neme (1.e. Y'TN ) wrote AT or AT .1%Ha.r-
kavy rightly points out that Rabinowitz is wrong, when he
says that the Jewish scribes wrote ™D intentionally
instead of ITN in order not to utter the reviled thing,
for YT is correct, grammetically and morphologically,
It is pronounced like the Kussian X . Many times, in

Arebic, the J is used for the Hebrew IV , e.g., NX is
T
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equivalent to the Arabic (99X . Morewwer, Ml 1is
found in the Hible (Neh.10:21) as & proper name.lg6

The Khazars appeared in the Caucasus in the first
and second centuries. Moses of Chorene mentions an invasion
of Armenie by the Khaziers in the second oentury.lG?They
settled in Armenia where they beceme very powerful. They
were a strong war-like people and made themsiklves feared
and respected in the ancient world. They united with the
Emperor Julian in his wars (363 c.e.) against Persia. It
was because of fear of an invasion by them that the Persian
King, Kobad (488-531) built a line of forts against them;
the same fear prompted his son, Chosroes (531-579), to build
the wall of Derbent. In the sixth century, they migrated
westward and settled in the territory bounded q’ the Sea of
Azov, the Don, the lower Volga, the Caspian, and the north-
ern Ceaucasus. They founded & kingdom on the Volga(which
they called the Itil or Atel) at the place near which it
empties into the Caspian. They subjugated the Caucasian
Goths in the seventh century. In 626=627, they rendered
valueble agsistance to Heraclius in his campaign against
the Persiangyg as & result of which Heraclius invited them to
move from the plains of the Yolga to the mounteins of Georgia.
Many of them under Jebu Chaghan (the Ziebel Chaghan of the
Greek writers) moved. In 669, the Ugrians came under their
rule. In 679, they subjugated the Bulgarians. They also
engaged in fierce and stubborn fights with the Arabs. In

651, Selman, the general of Calipf_ngfgb_rell in battle with

the Khazars at the river Balandjar. In the time of the Caliph

Yezid (722), they engaged in violent battles with the Moham-
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medans. In 730, the toops of Kisiram suffered a deciwive
defeat at their hands, as a resul? of which Ardebil was
plundered in 731, Aderbaidj)an was laid waste and the country
up to Mosul was sacked. The Khazars also made the Hussian
Slavgs tridbutary to them. Thus, in the second half of the
ninth century, their boundaries extedded from the Jaik to
the Pnieper, from the Caspian Sea, from the southern tip of
the Caucasms about Jerbend up to the middle of thgVOlga to
the source of Donetz, and over Kiev to 0.!.198

The powcr of the Khazars is indicated by the marital
alliances sought with them by famous princes. Justinian II
married Theokora, a sister of the Khazar King. Leo the]@aurian
had hs son Constantin married to Ireme, the daughter of the
Khazar King, and Irene's son became Leo IV (775=780)e Their
power lasted until the middle of the temth century when the
Slavonian tribes won their independence from them. Then the
Slavonian tribes mmaxkk invaded and destroyed their center at
the mouth of the Volga. Sarkel was captured in 965, and in
969 the Russians under Prince Svyktoslav of Kiev seized Itil
and Semender and drove the Khazars from the Caspian shores.
The Khazars mintained their independence in the Crimea until
1016, when Mstislav I, allied with Byzantines, bloéted them
outs Some #F the Khazars fled to Spain,%ggand the nation
disappeared from the scene of history.

The Jews made thelr appearance in this kingdom
of the Khazars at & very early date. Greek inscriptions
from the year 80-8l "testify to the existence of a well organ-
ized Jewish community, with a house of prayer in Tawris, in

the northern showes of the Black Sea."aogn the fifth and sixth
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centuries, the persecutions of the Jews by the Byzantine
Church forced the Jews to migrate to the Taurian colonies.
In the year 723, Leo the Isaurian, Emperor of fyzantium,
issued his cruel decree against the Jews, demanding their
acceptance of Christienity. Some Jews chose baptism reluc-
tantly., Many Jews left their homes in Asia Minor and moved
to the Crimean peninsula "where dhe uncivilized inhaditants
of Scythian, Finnish, and Sclavonian origin practised idolasry.
These Alani, Bulgarians, and Chazars, were, however, not
Jeelous of men of other race and different belief. The
Jews spread towards the Caucasus and into the countries of
the Khazars on the"west coast of the Casplan Sea and at the
mouth of the Vclga.301 In the cities of Berdaa, Semender,
and Balanylar the Jews established communities and were
tolerated by the natives. WJ&(J#\

The Arab writes (ibn Foszlen, ibn Vastah, Adbu

. 0B

Istakhri, Masudi, and Akbakre) repopt that the country
of the Khazars was a large prairie state without eities,
industry, or culture. A4All the houses in the capital city
(Itil) were wooden or made of grass. Only the king's house
was made of stone. The main nourishment of the people was
fish and rice. They imported honey, wax, and skins from
Kiev and exported sturgeon-bladder.

The kingdom wes raled by an unapproachable king
(xhagan) who wes regarded as almost a divine being. He was
seldom seen andytook no part in governmental and military
affairs. Whenever he rode out, accompanied by his guard,
the guard stood at 2 distance and any people who met the pro-

cession prostrated themselves to the ground until he was out
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of sight. The executive power was in the hands of another
prince. He pepresented the king, commanded the army, ad-
ministered the state, imposed taxes and was the virtual
king. His title varies with the writers. P. Cassel says
"he 18 called apparently, Khacan bdulan, i.e. bolias, as
with the gulgariana.EDSWe shall consider these two offices
at greater length in the next chapter. Under the king, there
was a grovp of seven Judges, (two for Mohammedans, two for
Jews, two for Christians, and ome for the Kussians, Slavs,
etec.) who helped him dispose of legal queations.zo4

The Arab writers tell us that the capit@l ecity of
the Khazars is divided into twe sections, [WYIXO and

¥91an . The custom of the people is to reside

within the e¢ity throughout the winter months. With the
coming of spring the people leave the city and make their
homes in the fidélds and in the country, not returning to
the city until the winter time.205

From this brief presentation of the history of the
Khazars, the organization of their state,and their manners
it will be seen that the contents of the Letter of Chasdai
and the Answer of Chasdai are genuine andt@ge. further evi-
dence to the authenticity of the letters and to the conver-
Bion of the Khezars is adduced by the arab writers. They
all testify that the Khazars embraced Judaism, but they are
notd& uniform opinion regarding the extent #f that con-
version. Ibn Foszlan writes that the king and all the Kha-
zars are Jews, but that the Jews compese only & small minore

206
ity of the population. Likewise the srad writer, Schemsed-
e ———

din Dimischki, wtites that the Khazars are mad of two

P
\3‘17("}f 28 k/y/ ’v‘
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classes: the warriors w~ho are Mohammedans and the citizens
who are Jews.aovIbn TPastah, however, maintains that only
the king, the XU'X and the officials are Jews and that
all other inhabitants have different religions.zoaabu Ista~-
Xhri is of the same opinion and whites: '3/ ]5'“ (3% 209-

D'UA*  We thus see that the contents of the letters of
hasdai and Joseph are proved true by the general history.
ihus, on the grounds rf internal evidence, corroborative
evidence, and the testimony of Ha-Levi and of ibn Duud, we
conclude that the letters except for some slight embellished
additions by Adrish are genuine and the report of the con-
version of the Khazars to Judaism is true. These conclusions
will be further confirmed when we consider the genizah frag-
ment and the testimony of Al-bargeloni. For the moment,
however, we may discuss two problems. When did the conversion
take place, and why?

The fact that we regard the disputation in Joseph's

4ngwer as having been written by the Khazar King goes not

necessarily imply that the conversion took place in just that

way. #11 that we have established is that Joseph wrote ths
it took place in that way. Indeed, a different story is told
by the 4rab Abu Albakrg. He writes as follows: "The King
was an idolater. He became a Christian and saw the defects
of that religion. He consulted one of his officials who
advised him thus: '0, my lord, ther& are three religious
groups. Send for them, examine thegr contents and choose

the correct onel! He sent for & priest, and there was also
present & Jew well versed in disputation. The Jew said (to

the priest): '"What is your opinion of Moses and his Torah?!'
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The priest answered, 'Moses is a prophet and the Torah is
true.' The Jew then said to the king: 'Behodd, the truth
of that which I hold is confirmed.' Then the king asked the
priest in what he believed, The priest answered: (I say
that the Messiah, Jesus b. Mirfam is the word, and he revealed
the mysteries.' The Jew said to the king: '"He says things
which I cannot understand, but he verifies my belief.' The
priest was confounded. The king then sent for a Moslem, and
a wise Moshiém was en route but the Jew dispatched a man
secretly and had the Moslem poisoned. So the Jew turned the
king to Judaism and he became a oonvart.'zloﬁut this report
of AMbakrg does not detract from the genuinemess of Joseph's
Answer. Indeed, it merely confirms the account which tells
us that the conversion was preceded by a disputation. The
differences in content can be explaindd easily as due to

the prejudice of a Moslem who could not possibly imagine
that his faith (if presented) would be rejected by the
Khaezar King.

When then did this conversion take place? We have
already stated that Harkavy's version of Joseph's answer
dates the conversion in 620. It is impossible for us to
accept this date because the capture of Dariels ™ Ardebvil,
both of which are attributed to "Bulen", did not occur until
672 and 731 respectively. Harkavy accepts Joseph's date
as 940 and argues that "from Obadiah to Joseph (940) there
were twelve kings, and if we agree that every one ruléd
twenty-five years, then Obadiah ruled in 640 and Joseph's
words, 'after these one of Sulan's descendants, Obadiah}"'

211
cannot be accepted as tmue." But HarRavy errs in attributigg
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twenty-five years to every king, for Chanukah who is the
fourth king in the list was the brother of Obadiah, and we
cannot possibly allow Harkavy's figures. Moreover, Ha-Levi
testifies that the conversion took place "about 400 years
ago", i.e. in 740, Furthermore, in 620, when Mohammed's
teachings had hardly begun to be spread among the Arabs,
it i1s hardly possible that a Moslem Kadi had penetrated into
the distant land of the Khazars. Only several decades later
was Mohammedanism sproad.zlzrhn date, 740, is not accepted
by the Arab, Masudi. Masudi states that the king and his
princes became Jews during the time of Haroun ARraschid
(736-809).213013301, therefore, argues for 800 as the year
for the conversion. He regards Ha-Levi's"400 years" as a
round number which could have meant 350 years. Moreover,
he adds, in 724, Leo the Isaunan had his son married to a
EKhagar princess; Cassel thinks it unbelievable that the
Chronicles would have said nothing about it were she a Jew-
ess, Cassel uses the same argument regarding the Khazar King
wo wanted to marry a Georgian princess, the sister of
Prince Ivané.al‘nut, there is noxx reason why Ha-Levi's
figure should be accepted as & round number. Menchem Man
and the a5wa ponr 790 Doth testify to the tradition-
al correctness of the date 740. In addition, the conquest
of Ardebil in 73l--attridbuted to the ruler who embraced
Judeism--would argue for the year 740. Since many Jews
fled ithéo the country ¢f the Khazars aw a result of Leo's
persecutions in 723, it is not only possible but altogether
probable that the acceptance of Judaism by the Khazars can

be dated in 740.
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Our next gquestion, is, why did the conversion take place?
Why d4id the king and the princes of Khazaris embrace
Judaism? The Khazars were a primitkve people; their religion
was coarse. But their country was situated between the
Caliphate of Bagdad and the Byzantine Empire. The trade
routes that joined these two powerful states passed through
the country of the Khazars, and through the Arab and Greek
merchants, the Khazars became acrninted with Xxm Mohammedanism
and Christianity. They also learnmed of Judaism through the
the Jewish refugees who fled from Leo's cruel measures.
Coming into contact with all three faiths, why did they
select Judaism?

For Cassel, the explanation is an economic one.
The Khazars were sitmated between the two centers of cul-
ture, Byzantium and Bagdad, and were influenced by both.
‘ Consequently, the less the industry and education among the
Khazars themselves the more was business and commerce monopo=-
lized by the strangers--among whom there were also Jews.
In those deys, Cassel points out, the strongest expression
of folk life was religious and political expression yielded
precedence to it. It vaa'thererora a vital question in
Khazar polities to determine the cultural force with whichihey
shoudd link themselves. 7The Khazars wanted to preserve
themselves; should they choose Christianity or Islam?
&ither was possible, but there were many considerations. An
alliance with the ®hristian Church in Byzantium would bring
the state, through the stream of priests and church mission-
aries, into a position of dependence upon the prevailing
religion, and would, at the same time, incur the ill-feeling
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of the Moslem Caliphete which was undesirable at any time
and particularly since there were many Mohammedans, especi=-
ally the royal guard, in the state. On the other hand, the
acceptance of Isdam would got be politic because the state
had a strong inclination towards Europe, bordering as it
d1d upon the “yzantine Empire, and then the mmny Christians
in the realm would have been dispossessed. The leaders of
the state, therefore, thought it necessary, because of the
central position of the state, and even more because of
its dependence upon the cultural streams of the neighboring
countries, to maintain a position of strict neutrality. At
the same time, the state leaders were ashamed of the un-
civilized, heathern elembnts in their culture and religionm,
lecking as they did both form and history. Heathendom could
not be preserved while Christianity and Mohammedanism pres-
sed from both sides. So, Cassel argues, Judaism provided
the neutral zone, and in Joseph's Answer there is a politienl
suggestion of this: both religions confirmed the truth of
Judaism and appealed to its records for their support. Thus,
the king in professing Judaism, accepted to some extent both
of thexx other faiths. Thus he kept himself neutrsl and
et peace with both--a masterful diplomatic strokel There=-
fore, he was fair to both religions, and, therefore, the
population of the country, made up of Jews, Mohammedans,
Christians, and heathens, had representetive Judges assisting
the kxing. Though the king and court were Jewish, there
waa???ejudice against any of the inhabitants; there was peace
and equality for all. This is Cadsel's explanation: Die
Anmahme des Judenthums war ein friedlicher Pakt, den er mit
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den verschiedenen Confessionen aohloal.al6

Cassel's explanation is cogent. Yet, there
seems to be an additional explanation. The documents
themselves and even the Arabs tell us that the conversion
was the result of a disputation, in which the king recognized
the superior spiritual value of Judaism and theréfore
accepted it. The tremendous power of the Christian Church
and its consistent program of proselytism would not have
permitted it to countenance such capitulation to Judaism
on the part of the Khazar court. This objection cannot be
met with an economic explanation. There can be dné one
explanation for it, an explanation that baffles even economic
laws--viz., the spiritual reason. The members of the Khazarf
court were impressed with the gre:.ter gpiritual content of
Judaism and therefore accepted it as their religion. W¥hen
we leary, Mor, (as we shall when we examine the Genizah
fragment) that the conversion was precipitated by a Jewish
general who was the vice-king, then we have an explenction
that is logical and one at which Cassel could not have guessed
since he had no inkling of the Genizeh.
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Chapter Five
The Genizah Fragment

Additional information which supports the claim of
Chasdei's Letter and Jos#ph's Answer to truth and which
also sheds a great deal of 1light upon the account of the
conversion of the Khezars is contained in a fragmentary
letter discovered by Solomon Schechter in the Genizah, This
letter wes prinéed with a translation and with notes by
Schechter in the Jewish Quartierly Review, New Series,
vol.III, October, 1912, no.2. "“e shall attempt to estabdblish
that this letter was written by a Jewish Khazer, who was
close to the affairs of the palece, and that it was sent
to Chagdai. A copy of the letter was published by David
Cahana in T OVUN (Hashiloach), 1913, vol.28, pg.583-529
in an article called 8 )M ANSIAS win 29” . D, Cahana
follows ShhechBer's restoretion of the menuseript in the main,
but occasionelly departs to follow his own reasoning. Con-
sequently, he prefers different recdings at times. A,
Cahana hes also included the letter in his AS0@N axnwem A0
vol. 1, peg.45-48,

The Genizah fragment discovered by Schechter reveals
from its contents that it, too, was part of a correspondence.
In this case, however, the writer is not King Joseph but
obviously & person of lesser station, He speaks of Joseph
the king as "my lord“217and the person to whom the letter
is addressed is also called "my lord'.zlsuoreovar. he speaks
of the messemgers of the person whith whom he is communicat-
ing,zlgwhich further points to & correspondence., Since

the letter is fragmentary we do not know who wrote it, nor
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to whom it was sent, From the menner of referring to Jeseph,
we ocan say that the writer was undoubtedly a subject of
the Khazar monarch, perh.ps even a secretary, but he is
anonymous. With respect to the persom to whom the letter
is addressed, we do not know to whom it was sent, nor to

which country, whether to Spain, Italy, Egypt, or elsewhere,

411 indications, however, point to Chasdsi whose pwh evidence
shows that he was interested in the Khezars and sent a com-
munication there. As Schechter says, "the possibility of
enother Jewish grandee, likewise a contemporary of King
Joseph, betraying the same curiosity as the vizier of the
Caliph of “ordova, and possessed of the means enabling him
to fit out expeditions, which expediton also makes its way
rirgk to Constantinople--such a possibility--is so remote
that it cannot be taken seriously into consideration.'zzo
A few words ghould be saild regarding the physical
and litercry qualities of the fragment. It is made up of
ninety-two lines, many of which are obscured and incomplete.
The name of the people and of the country 1s spekled here
WPanda X'IPD, with a Pinstead of & D, The
country is called W' "‘ f’x (L.7), the princes are X'>¥ W
/(l..la). and the capital city is DM (L.85). Bg;lu seems
thet 17‘? and f"”‘") ere used interchangeably. Another
characteristic is the combination of W and ') into tﬁ
l in the words 9x7w' (M.18,22,25,36,71,etc.), 2% (1.75),
| 'S 5% (L.89), Jx|JXSK (L.92), and so I'ort;lrs.aa‘\“3
AnpﬂF;r combin.tion which points to an early date is the
L ‘;’Ol'd-.\" X' h?L’V) (L.41), where the particle Sw 1s
joined to the following word. In addition, 'll?ﬂ (L.16)
rr i k (/J 1:( / (J,"#/’-\_,' ‘}1 ‘I(l "V v“! 4_1! \f r‘O
St e Ullern v 2 T GCHL

A f_'/,/r} i M’\f/\"f e Y

-

‘]'".' .-.
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and {* (L.37) are used interchangeably and Turkey is both
K910 (L.57) and D310 (L.92). The languagebf the
menusceript is in the main clear Biblical Hebrew, with a few
rabbinic touches.

The fragment begins abruptly with the*ZdGenia and
tells that the writer's ancestorg fled to Khazaria because
they could not jear the yoke of idolatara.azsschechter says
that there is here an implication of"a partial or prelimifary
donversion on the part of the Khazars, preceding the one des-

;eribed in the sequel and corresponding more or less with that
1 - of Bulan.'2248ohechter further points out that the expres-
‘ / sions .'.'HV‘)(I-.H) and Nwwna..... (20" (1.35-36) suggest--
ratheﬁ(a renewal of the religion than an intial conversion.
f .;ﬁ¢4g'rarora concludes that the missing pages of the fragment
it Qef%rred to some sort of a conversion. Despite the fuct
that Schechter is specudating and that the implication could
r ! ";e only that the Kh&azars wvere tolepant, it seems that his
' '4Pnolunion is correct.

225
ia were without Torah, and the Jews who came there

| A 4;e letter continues to say that the people of
r/ bz,
also remained "without Torah and Sceripture." They inter-
married withj%g%ives, learned their ways, fought with them
and were fused with them to become one people. They did,
however, practise circumcision and observe the Sabbath.
According to the letter, there was no king in

Khazaria, but the general who was victorious in war was
nmade the ccmuna::uler—i.n-ch:lei’?a6 On one occasion, the Jews
( B*7¢]') went out to war with them end on that-day a cer=

tain Jew was triumphant and repelled the foe. The people of
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Khazaria thcfhpon méde him their commander-in-chief. This
state of affairs lasted for a leng tine.227Than God became
gracious and stirred the hecart of the Jewish general so that
he repented, for his wife Serah turned his heart ( and he
consented for he was circumcised); and she and her pious
fakher taught him "the way of life.,"™ Schechter points out
that this was not a conversion. The general was a Jew and
"what Serah and her father had to overcome weas not the pre=-
Judices of a Gentile, but the indifference of an indolent,
easy-going Jew. The general's renewed zeal for the creed
of his ancestorp apparently not only affected his Jewish
brethren, but also gave fresh religious impetus to the native
population, "228

Evidently, proselytizing among the people began,
for, so the rfuguent continues, when the Christian and Moham-
medan rulerazaghgard about this matter, they sent ambassadors
to the princes of Khazaria, which ambassadors blasphemed
Israel and said, "Why do you return to the faith of the Jews
who are enslaved by every nation?" These slanders turned
the heaﬂg of the princes of Khazaria to evil. Then the Jew=-
ish general ( I’y  vAY YWN) said: "Whyy should we
waste word® Let the wise men of Judaism, Christi&nity,zao
and lMohammedanism come and speak for their respective religions.”
This was done and the disputation was held. <+he “hristians
spoke first, but they were contradicted by the Jews and
Mohemmedenss Then the Mohammedans spoke and they were con-
tradicted by the JYews and Christians. Then the Jews spoke.
They recited the history from the six days of Creation to

the Exodus from Egypt mntil they came to an habitable land.
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The “hristians and Mohammedans bore evidence to, and confir-
med, what they said. Mut there was also some dissension,
80 the princes of Khazaria said, "There is a cave in the val-
ley of Tizul.SSlBring out the books which are there and ex-
pound them for us. They did so andffound the books of Moses'
Torah there, which the Jewsih scholers explained. Then the
Jews and the people of Khazaria returned in complete repent-
ance, Then Jews from Bagdad, Khorassan, and Pyzantium came
there and they supported the natives and strengthened them-
gselves in their Juﬂaian.aaz

It is clear that the writer of this letter dces
not attribute the conversion of the Ehazars and the Judeisation
of Khazaria to a supernatural ageney or to a miraculous
revelution. Jewghad been there (L.9) and the Jewish scholars
conducted proselytizing work (LL.34-35). Moreover, it was
the zeel of a devout Jew#ss and the opportune victory of
& Jewish gener:1l, which gave him complete authority to achieve
his wife's purpose, that elevated Judaism to its position
of dignity as the court religion and made it the faith of
the mass of the populution of Khazaria. The report of the
disputetion in this letter is much shorter and quite different
in character from that in Joseph's Answer. This writer tells
the story simply and straightforwardly. His spokesmen muk™e
ne long speeches and indulge in no theological arguments.
Its netural quality bespeaks i1ts historiecal vulue. As to
the statemémt about the Jewish immigrants, Joseph's 4Answer
makes no referenoe.aas

After Judaism had been set up as the religion of
the land, the fragment continues to tell us that the people
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of the country made one of the scholars the judge and called
him, in the language of Khazaria, the Chagan ( ‘;J )e
Therefore, the Judges who arose after him were called by
the name Chagan until this day. As for the great prince
(i.e. the Jewish general), they changed his name to Sabriel
and made him kiﬁg.za4

In this comnection, we should recall that Khazaria
was, according to historians, governed by two rulers: the
grand Chagan, who was regerded as a sort of divinity by the
people and who led a secluded life, and the Pag6r Peh, who
was the vice-king bdbut virtually possessed complete authority
because he was the actual governor. It is interesting to
note what others heve said of these rulers. Sl¥ki said:
"The rulers are called by the name ,mn or ’xpm
which is related perhaps to the name of a sage. That the
Haken should not be taken up with worldly affairs, he had
a vice-ruler who was called AY2 or Y9, who acutally
rnled."zssJont wrote: "The power of the Chakan was supreme.
If he f44d to an officisl, "Go, diel", the latter went hoge
and took his own liro.“zsﬁxntschera hag somewhat different
names for these monarchs; he writes, "As Constantin Porphy-
rogenitos and Ibn Foszlan agree, the names of the highest
Chazar princes are ILUX and Bak. Il means "the first" in
Turkish, and in the word Bak (which Constantin writes Pe@gh)
it is easy to discern the Turkish Beg.537 Another name for
the vice-king who is the virtual ruler is Xw'x .238
All the witers testify to the manner of living of these
monarchs. Masudi writes, "The ,KPKJ is always in
his home. He does not know how to ride a horse and never

appears, neither to the princes nor the people. He does not
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leave his house nor mingle in administrative affairs. If
& famine or plague or war or any misfortune come to thqéing-
dom, the princes come to the king and say, 'The rule of ﬁhll
chakan brings nothing but calamity. Either kill him or let
us kill him.' Which he does~-but if has mercy upon him,
he answers that he is not fit to de killed.“zagrhe power
of the king was very great. On one occasion (in 922) he
heard that the Mohammedans had destroyed a synagogue somewhere
in the land of Babunj. He thereupon gave oilders to destroy
the minaret of a certain mosque and to kill the muezzins,
and he said, ' I should have destroyed the mosque itself,
had I not feared that not & single synacgogue would de left
standing inthe hands of the Rohammedans.“240

With the Chagan being remote from the people, it
is quite probable that the 'l) mentioned in our frag-
ment was really the vice-king. With Schechter, we would
therefore interpret the ',fm of 1L.7 and 42 as meaning the
vice-chagan or Peg. It is clear thet it was the Jewish
general mentioned in LL.11,12, end 21, who became the Sabriel
of L.42, There is some hint to this in Joseph's Answer,
where Bulan asked the angel to appear ST >wa iSO Sx o
Schechter says, "If we could assume Sabriel to be Obadiah,
then we might recognize in the genizah fragment the supplement
to the story of Obadish, who is regarded by Joseph's Answer
as the reel founder of Judaism in Khazaria but on whose
pdlitical sctivity he dwells no further." It will be remem-
bered, however, that Joseph's Answer tells us what Obadiah
did but does not tell us why BRe did it. Another reason for

not looking upon the fragment as a supplement to the older
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letter is that, in the fragmehd, the disputation took
place under Obadish who must have been the descendant of
a Jewish immigrant, while in Joseph's Answer the disputation
took place in Bulan's reign and Obadiah was Bulan's granditi.
After the statem@d that Sabriel was made king, the frogment
continues to say that the Khazars are descended from Simeon
but that they cannot probe the truth of the natter.2431he
Answer of Joseph which traces his ancestry back to Togarme™h:
is clearly at variance. It seems that the writer of Joseph's
Answer realized that he was tracing wessimg Joseph's Sncestry
s0 he went back to Togarmah, The wkiter of this fregmentary
letter, however, is writing from the Jewish point of view.
His interest lies in the nucleus of the old Jewish population,
and they (for him) were descended from Simeon.
The letter then continues to tell of the subsequent
political oomplications. The writer deals at length with
the relations of the Khazars with the Alani. IHe says: The
King (Sabriel) made pesce with our neighbor, the King of
|$x , because the kingdom of Alani is the strongest of
all the netions that surround us, for the wise men szid,
"lest the nations wage war against us and he (the Alani) will
Join them.' The peace was concluded to help one another in
distress, and the terror of God fell upon the surrounding
nations so that they did not march against Khazaria, 3But
in the time of King Benjaminf4:ll the nations arose against
Khazeria and pressed them sorely, according to the cuunsel
of the Byzantine emperor. The King of Asiaa45and Turkey and
‘)'1'9 and Byzantium went to battle, and only the King
of Mé@trle supported Knazaria. For some of them observed

the Torah of the Jews. These kings fought against Khazarise
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and the King of the Alani invaded their land and smote them
beyond recovery. The Lord also smote them before King Bene
Jamin. *“ut in the time of King Aaron, the King of the 4lgni
fought against Khazaria for the Byzantine Empereor had incited
him. Then King Aaron hired the King of Turkey to fight against
him, and the King of the Alani fell before 4aron who czught
him alive. Aaron honored the King of the 4lani very much
and took the latter's daughter as wife for his son Joseph.
Then the King of the Alani swore unto Aaron in truth, and
Aaron sent him home and from that time, the fear of Khazaria
fell upon the surrounding nations.

It is interesting to note that this writer has
dealt at dhe lenghh with the campaigns concerning the
Alani. Joseph's “nswer, which is most general in its treat-
ment of the Khazar wars, simplgy mefintions D“JSI 9% in the
list of the fifteen nations in the Sough who are tributary
to King Joseph. The Alani were the inhabitants of Alania,
s0 BenjJanin of Tudela f::d Constantinus Porphyrogenitos testify.
Whereas our fragment slways refers to both people and country
as '5K , Benjamin of Tudela speaks of the people as ,XSX
and the country as 71'39X . Harkavy, on the strength
of Jerahme'el's’s Chronicle (where we find the name  |3X ),
hns suggested that the third son of Togarmal ouyp-Sx
be chunged to 013x%55x .24? Khazaria and 4lania were
adjoining, &nd evidence to their wars is found in Popphy~-
rogénitos's work.2485hhachter thinks that the fear which
the Khazers entertained of a concerted attack by the sur-
rounding nations, end which led to a treaty with the Alani,

was due to the fact that "the conversion (perhaps even more

than the election of a New 'king') was not taken 4n & meek
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spirit by the defeated parties.” The peace treaty was
conclugded with/the Xing of the Alani because he himself had
Jewish subjects (L*53). It is obvious that the Aaron men-
tioned here is 4aron II.zsotha son of Benjamin and the father
of Joseph.
After the wars with the Alani, the letter continues:
And in the time of my Lord, King Joseph, whem there was
_ the persecution in the days of the wicked Romanua.aﬁland
“"333n Joseph learned of it, he flouted at many of the uncir-
cumcised. But Romanus sent gI;;;_¥3-ﬁ31gu252 the King of
Russia, and enticed him for hi"wn evil, and Hgégu attacked
the province fmx of the Sederians ( ""23ANV) at night
end eaptured it by stealth. <or the commander, the head

of the princes, ( “31”Yn ), was not there. DBut when
254
BJ%hazi or Pesah the Severer heard of it, he was infuriated
/-"-_
and marched ageinst the cities of Hom nus and smote the in-

habitants, and he captured three cities and many hamlets,
and then marched to Shorshu and fought against 1t. At

thie point an edge of the manuseript has decayegﬁnd the
sentences are fr:..gmentary.u/’ﬁw sense is clear. Pesah was
triumphhnt in his march; then he turned against Helgu and
defented him and recovered £ll the spoids which Helgu had
taken from the Sesergdns. Helgu sought clemency by claiming
that Romanus had ledhim one But Pesah said to him: 'If ths
is 80, attack Romanus even as you have attacked me; then I
shall leave you, else I shall tkke my vengeance here.'

Helgu wawillingly marched against Constantinople and attacked
it from the sea for four months. His men fell before the
fire of the byzantines, and Helgu was too ashamed to return

to his own country. He fled by sea to Persia and perished
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there. And the Russians became the subjects of the Khazars.
This detailed account of the war with the Russians
is missing in Joseph's Answer. There we have but a brief
statem@nt that the Khazars guard the mouth of the river
against the invasions of the Russians. In this present
account, thare are several matters to considsr, In the
irst place, there is the persecution of Romanus. He reigned
919-945, The persecution ie not mentioned elsewhere,
. /A-1and hraetz thinks that Homenus is beiné_;;;;ggga"ilth 500.855
7’ Hareover. the account that follows (of Helgu's participation

in the war) is ot known in Hebrew records, and the non=-
\ (h;ewish sources differ so widely from our text that the two

accounts cannot be harmonized and should be left, as Schechter

/;ays, to the students of sussian history. According to the
fpgsian aouroes.zsﬁthe capture of the “elerians took place
in 6684 and it was Oleg who bore the victory over the Khazars;
mnobgover, fh;ﬁhel. Oleg's expedition against Byzantium was
in 907 (long before iomenus ascended the throne) and it weas
the Russians who defeated the Greeks. On the Sk other hand,
the Byzantine sources fecord nothing of Oleg's expeditionas7
and say that it was Igor, the successor of Oleg, who led ghe
Russians' expedition egainst Constantinople and suffered
defeat at the hands of Romeanus sometime in 941. It is
apperent that the writer of our letter was confused for he
placq all these events in the time of Joseph, about the
middle of the tenth century, whereas Oleg died in 912, More-
over, our writer gives us a clue to the time when he wrote
the letter. He says that "Russians were subdued wnder the

hands of the Khazars," which shows that he knew nothing of
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the defeat of the Khazars by Svyatoslav of Kilev, in 966.
Another indication of the early date of the letter is the
form of Dleg's name IASD, It resembles closely the
Scandinavian Helgl ané its use points to an early source
when the Russian heroes were still called by their Scan-
dinavian nanea.gsa

After the acccunt of the battles with the Hussiang,
the writer continues: The name of our contry as we have
found in books is DIIPIX (Arkenos) and the neme of the
captial city is ‘)hp * The river that runs through the
city is S‘lﬂx (Atel or Volga), which is to the south
( |:n' ) of the sea through which your messengers came to
Constantinople. And I believe that it starts from the
Great Sea,

Some of these points need clarification. The

name DIJ?’K is not found in the other sources, dbut it is

—

not too different from a“p 'SX (the third son of Togarmah
AL

in Josippon's l1list, for which Jershme'el has '5( Je In

&

both we may detect the old name for the Caspian .Sea which
was cslled Mare Hyrcanum and later the Khazar Sea. Joseph's
answer also stetes that the river rmms through the city.asg
“But the statement that the river "is south of the sea through
which your messengers came" is perplexing, for the Volga is
to the north of any sea through which messengers might come
to Constantinople. Nor is any liéht shed upon the problem

by the statemént that "I believe thet .t starts from the
Grezt Seay¥? By the Grezt See, Chasdal meant the Atlantiec
Ocean; it usually means the Mediterranean. The Vokga empties

into the Caspian Sea. Our conclusion can be only that the

writer knew nothing of geography or else he is talking of




e ——

-3
places which we cannot identify.
The writer then continues to say that "our country
is 2160 rie from that sea. The distunce between our country
and Constantinople is nine days by sea and twenty-eight days
[/';by land, and the extent of my lord's dominion is fifty days,
L/ ‘and thosJ'?tkht us are Asia, Bab al Abual, Zibus, Turkey,
and Luznu." And here the manuscript ends abruptly.
The writerBs stutistics are not clear. We know

that-one ris is two-fifteenths of a mile.asouo that 2160

j ris would be 288 miles. The distance from Sarkel (on the
northeastern tip of the Sea of Azov) or from the nearest
point on the Black Sea to the mouth of the Volga is at least
400 miles. Moreover, Chasdai's letter states that the distance
from “onstantinople is fifteen (not nine) days by sea, and
does not mention the distance by land except to say that

there are many nations betwe:n them. 2Xkfigx The figure of

fifty days for the extent of the kingdom hardly agrees, on
the one hand, with Joseph's statement that nations to the
KEorth for a distance of a four months' journey are tributary
to him, or on the other, with Joseph's dimensions of his
country: 20 parasangs to the East, 30 to the “outh, 40 to
the West, and 30 to the Noskh. This figure is also at
variance with Chasdai's statament that the length of the
country is 266 miles.

It becomes increasingly clear as we read and
study this genizah fragment that it differs radically from
Joseph's Answer., The writer of this letter is a subject,
not the king; this letter is different from Joseph's Answer

in style and spelling; the cause for the conversion is the
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zeal of a Jewess, not the appearance of an angel in a dream;

£ the disputation is brief and of a narrative character, not

long and of a theological nature; the disputation was held

4 \ ,under Obadiah scendant of a Jewish immigrant,
.J{f«/(lot under Bulan whose grandson (so Joseph says) Obadiah was;

@ " o
the cave of Tizul 19&enuonea here, and not in Joseph's

Answer; descent is traced from Simeon,not from Togermeh; the
interest of the wkiter is in the Yews; the wars with the

Alani and Russians are discussed in detail, not passed over

in a general way; the distance of Khazaria from Constantinople

is nine days by sea, not fifteen days (as Chasdai's Letter
hes it), and the figure for the extent of the country is
different from that in Joseph's answer,

We can thereforqﬁee that this letter was not another

version of Joseph's Ansver. In the first place, it is factually

out of accord with that Answer and, in the second place, it
is not likely thet the King dictated one letter in the first
person and caused a secretury to write another in the third
person. Schechter f§ft that either the genizah fragment of
Joseph's answer was authentic, "for it is not likely that
somebody would have hrd the courage to write a different let-
ter after the King had sent the one written or dictuted by
him."zalﬂaturully it is difficult to speculate with & decu-
ment that is of a fragmentary nature &nd which might have
contained a great deal more of historical m.tferial, but
recently new information has been discovered which shows that
Schechter's feeling was faulty, and that both the Answer of
Joseph and the Genizah fragment are both old and sauthentic.

Before proceeding with an examination of the new evidence,
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we can list certain conclusicns. Joseph's Answer came from
the monarch; the genizah frugment did n®d “oth have been
proved authentic: Joseph's Answer by its intermal evidence,
corroborative evidence from general history, and by the testi-
mony of Ha-Levi andfibn Daud; the genizah fragment has been
proved authentic by its intermal evidence and by its n.tural
tone which bespeaks historicity. Yet there are discrepancies
between the two. As we Bhall show, both must be retained.
How, then, arc we to regard them? They must be regerded
as two different accounts, springing from different sources,
but relating the same incident. The first, though written
by the king, is not quite so reliable as the second because
it explains in o legendary manner what took place simply
and natural)}y. We must therefore prefer the report of the

anonymous writer where 1t clashes with &haet of the king and,

furthermore, we must regard the story of Bulan's dream in i

Joseph's Answer as Joseph's explanation of what took place,

but not as historical data.

Piecing the sources together, we can say with all

certainty that in the year 740, in the time of Obadi d
as the result of a religious disputation, Judaism became
the court religion of the Khazars. In that conversion, a
cave, in which Jews had kept their faith and hag stored

their sacred writings, played a part.




Chapter Six
The Last Word

The conclusion which we have just reached regarding
the authenticigy of both letters and the truth of their
contents is further substantiated by the testimony of a trusé-
wodthy witness who lived in a generation close to those
events. The witness is Judah ben Barzillai, a contemporary
of Ha-Levi. He was found by R. Simcha Asaph, the Jerusalem
scholar., We shall let Pubnow give us the accout.

"Among the fragments of the Z'NJyA 290 of R. Judah
Alberzaloni ( 'Ji')&’ 235% ) which were not included in
the portion of the book printed as 9'2%71 '§'p» (Berlin,

A0%N ), but which remained in manuseript foem in the
British Museum, Rabbi Asaph found & fragment which was short

but of great value and which touches on the guestion of the

Khazers. He printed i& in the {1219" (1925, vol.ﬁ.,mn- VAN

Berlin, 1924--Hebrew 113-117). 0
"The great rabbi Judeh ARbarzaloni lived about one

—
generation before the witnesses (Ha-Levi and ibn Daud) mentioned.'
His book was written between 1090-1105, and about 140 years
separated him from the period of the letters. In the a¥ove
mentioned fregment, he deals with the legal espects of the
question mentioned in Zebahim 116B, 'it is forbidden to
assist Gentiles or to aset as their agents in offerikng sac-
rifices in this time,' and on the point Albarzaloni speaks
of the Khazars who became Jews and who (by virtue of a
suggestion in Joseph's Answer) sacrificed, i.e., the King
Bulan built IA9X A2IMH DU X1 5IX. And the Rabbi
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continues witgﬂ clarification of his doubts. He says,
'And I have seen in pmmts of 4ae texts the copy of sletter
that Joseph, the King ben Aaron the Khazar priest, sent to
Chagdai, afd I do not know whether that letter was authentic
or not. If you sheuld say that it is a fuet that the Khazars
who were the sons of Togarmah beceme Jews, then it is not
clear whether all that is written in that document is real
and true or not, or whethepfalse things have been writtenm
therein, or ddded thereto, or were scribal errors. And
this which we have been forced to write about it was &ue to
the fact that I have found a copy of a different letter which
a Jew in Comstantinople wrote in Hebrew and he mentioned
the wars which took place bwtween the kings of Constantinople
and Aaron the King and so too the wars beteen those hezathen
kings and Joseph the son of Aaron,zszand also this matter--
that the Khazars became Jews and they had kings who were non-
Jews ( D0'?X), all of which,I have heard, is written in the
books of the Arabs who lived at tnat time.'"™ And from then
on the writer copies part of Joseph's letter to Chasdai which
deals with the genealogy of the king's fmmily, the dream of
Buldn and his conversion (with the omission of the section
of the disputation between the representatives of the three
feiths), end the order of the kings who ruled after him
(omittkng the second king, Obadiah, who according to the ac=-
cepted version, brought to his land many Jewish scholers who
interpreted the Bible and Talmud for him.

We continue with Dubnow's conclusion:®The work
of Albargaloni teaches us: $& (1) In the eleventh centmry

there were circulated among the Jews in Spain copies of
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the letters of Chasdai and King Joseph and also of the
letter of the Khazar in Constantinople; and (2) the letter
of King Jospph stirred up many doubts in Rabbi Albargaloni's
mind, not on historical grounds but because he had to utilize
the information in interpreting an important relggious law
and therforgﬂad to be precise about the particuldars of the
event, Nevertheless, he was inclined to believe the truth
0" the matter becsuse he had heard 'that all this is written
in the books of the Arabs' (i.e., the Arabs of the tenth
centmmy). Regarding the section of the account thut tells
of the angel who cume to Bulan in the drsam of the night
he wrote: '] have found it necessary to write thinge which
seem like exsaggerations'; but this reference applies only
to the legenddry narrative and not to the kernmel of the story.
Obviomsly, the root of the trouble was, as stated--did all
the Khazers become Jews or only a pgrt of them? For this
would be the deciding point in the relggious gquestion already
nmentioned. In his day, many already knew the truth, that
only the kings and princes embraced the Jewish relggion
(according to the testimony of the Arab writers of that
time). Ibn Daud with his own eyes saw &escendants of the
Khazars, He must have .mown many details about them
which he d4id not ginclude in his book because they were un-
essential to his purpose.

"The conclusion is.this. At & time close to the
time when the Khazar kingdom endured, there were circul:ted

in Spain, and perhaps in other countries, different letters
in the names of King Joseph and the Khazar from Constantinople
end Chasdal and it was also known to many pecple what the
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Ared writers of that generation said of the Khazars. At
that time, it was impossible to deny the actual events, bdbut
there were some who at the time were undecided about the
details, as for example, Rabbdbi Albargaluni.'zsa

This evidence clinches our thesis. The internmal
evidence of the letters themselves, confirmation from gensral
history, and the Aradb writers im paricular,, the testimony
of Ha-Levi and ibn Daud, and now the evidence of Albargaloni--
they meke a formidable and indisputable array of argumentse-
and estalish indisputably these fac™ts: (1) The letters
were written by the person to whom they are attributed, and
(2) the acceptance of Judaism by the Khazer court took place

in 740 c.e.

Finis
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/i
255 wx> »¥DS i

29. Graetz: op.cit. pg.212FRx&x In WJIY MWD pg.2
we read of Chasdai, D990 NSivw' DIID X 13N ¢
P s .

30. Graetz: op.cit. pg.211,218. ¥

31. Ibid. pg.211,218. Also Jewish Encyclopedia: artiche,
Chasdai ibn Shaprut. b

s L 1Y

32. The date of this incident is not certain.While cruising
about in Mediterranean waters, the Calph's admiral,
ibn-Ruhamis, took as captives, four Jewish sciolars.
According to the ‘oni' 590, this took place in
943. According to Graetz, they came from Sura about
942. According to Jacob Mann, these four scholars were,
in all probability, sent out from Pumbedita-Bagdad, about
970, to collect funds from Jewish communities in the
countries around the Mediterranean to relieve the im-
poverished condition of their school. One of these
scholars was Rabbi Moses ben Chanoch who was ransomed by
the Jewe of Cordova.
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39.

40.
4l.

42.

43.
44.

46.
47.
47.

48.

3; A.: aSwan f'enrr >%0 111pﬂ0k—{
) l} «209-210

37. In ﬁl;ﬂ'l Answer to %Eisdni. Wilna ed. pg.3B, Chasdai
is essed as A WX and in jronr yoo0

A =8e

e

aets: op.cit. pg.209,210,228. Also n.éunl' chisdni
the Son of Isaac, op.cit. pg-85

Gr”tl‘:’ op.cit . pg.230

Zacut], A.: 05wd ponr 0. ouxa e 3 vk pg.209-210
odv—Vonieo—Ab46,—Pav20A.The sccovmt is tIRULN (ntots §rom
ibn Davd: »apy o, -:4. Venice, 1548, pq- 29A.

Pg+209, he is called — X"wJiJy "

Graets: SOw' ¥ 327, vol.3, pg.350 |
Luzzatto: op.cit. pg.31B. Menachem in his letter to EAVN
Chasdai wrote, ®Remember that you brought me from a dis-
tant Mu a blissful home. You drew me away from

a green pasture. I NEstened and rushed to you--neither
scorching suns nor terrible winds halted me. I did not
come because of fear of your Highneses, nor was I attracted
by the hope of getting rich presents--I came only because |
of brotherly love and glorious friendship.® “

Menachsm served as Chasdai's secretary and the letter
which Chasdai wrote to Joseph, King of the Chazars, has
at its beginning an acrostic which spells out the name:
Menachem ben lu-uk. This acrostic is ample proof that
Menachem wpote the famous letter.(5¢e pgz. 24-15).

w2 [2 w7 Maen Yo

Poem of Punash, Filipowski ed. pg.2. Dunash referred to
Menachem as follows: yux 539 Y9% YA19 ‘SY %90 ‘x'en

2'%an3y 2%ma W

These calumnies reached Chasdai on the Sabbath, for Chas-
dai was at home, free from the service of the Caliph.
Luzzatto, op.cit. 25B,29B

Ibid. pg.28B

Ibid. pg.26A. PBoth the Parma and Padua versions of the
letter read, "From Menachem, in prison,® but Luzzatto
points out that nowhere in the letter is there any reflec=-
tion of actual imprisonment.

Ibvid. pg.26B

Ibid. pg.27B

Ibid. pg.28B, 29A,B

Ibid.fpg. 31A

-



49.

51.
52.
53.

55.
56.
57.
58.
59.
60.
6l.
62.
63.

64.
65
66,
67.
68.

69.

70.

Ibid. 324

Ibid. 324

Ivia. 324

Ibid. 224A. See note 41

Ibvid. 294

Ibid. 25B, 264

Ibvid., 294

Ivid. 294

Ibid. 34B

Ibid. 218, In the Machbereth, under A,

Ibid. 294

Ibid. 34B

Chasdai's Letter to Joseph. Cuzari, Wilna ed. pg.2B

Ibvid. 3B

Ibid. 24. These books are called J'PON ‘29D, we do

nct know which books are mesnt, Sasdya knew of the Chazars

and mentioned them in his writings. Perhaps Chasdail has

reference to contemporaneous Arabic sources.

Ibid. 24,8

Ibvid. 2B

Ivid. 2B

Ivid,. 2B

The old editions of Chasdai's letter (Akrish, Buxtorf, and

Wilna) haver here Berada, dbut both Harkevy and Chhana

change correctly to Berdaa. The English translation of

Zedner's German version of the letter (op.cit., p.98) has

the following note: "Berdaa was the principal town of Arran

in western Armenia on the road to Bab el Ab@ad, from which

the way over Semender led to the capital of the kingdom

of the Cuzars on the Itil."

A. Chhans,on the esuthority of Ibn Hamkal, says that the |
J'53A was AXSP)w « Zedner, on the authority

of Masudi, calls the same place 3;;5,)-5 il " [

nA A b

The Wilna edition of #%me Chslai's Letter has herez' MY {rxa
Akrish, Buxtor'. Harkavy, and Chhana have ’-),\JJ « The

n
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79.
80
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question is whether or not there wgre Jews in Hunga
at that time., A.I.K.D, in a notey to Zedner's translation

(opscit, pe99) says: "LBwe in Allgemeine Zeitung des
1839 (p.629) has an essay Te we read that

Judenthums

mioguhtlan first mentions the Jews under the
reign of Ladislaus the Holy, 1077-1095, dbut in a way which
inpliilu their earlier presence and diffusion in the king-
Ole

Buxtor? has here U!), which might be explained as
Roumania, However, it is probably a misprint for D12,

Buxtorf has TXAIL , and the Wilna ed. ¥Xd351
But we must regard these as incorrect spelling for 9Ixa%2,
(which Cahanahas) or 92592 (which HarRavy has.

Joseph's Answer to Chasdai., Cuzari, Wilna. ed. p.3B.
Akrish, Buxtorf, and Cehana also have Jacob ben Eliezer,
but Harkavy has Isaac ben Eliezer, P. Cassel in Der
%}% KSnigesbrief, p.69, says that the name lsaac
[ TKAVY has © have come only from Chasdai's
letter, where Mar Isaac ben FNathan is mentioned as the
first messenger, whose mission was unsuccessful., The
Y »J mentioned is Germany, for Germany was called
x'svw) by the Aradbs, Greeks, and Slave. Cf., A. Cahana,
AV @ T Ar2M00AT mr9e  vol.l, pg.4l, note A,
and Zifrinowitsch y Cuzari, p.34, note.2

Chapter II

Hirschfeld, in Kitab Al Khazari, p.297, note 10, says,
"Issac b, Cardinal, however, retained the original name

IMISX . The pronunciations Cosri and Kuzri are
incorrect..”

Ibid. pe35. Wilna, Buxtorf, and Zifrinowitsch ed. of
Cuzari, 1st. Maamar, section 1,

Ibids p«39, Maamar 1, section 2.

Ibid. pp«40=44, Maamar],sections 4-10. For Christianiyy,
Wilna edition has 099 ; Buxtorf and Zifrinowitsch
have DITX » o '
Ibid. pp.B2-83, In editions of Cuzari, Ma'amar 2, section 1l.
Wikna edition has pta 27 0 § Zifrinowitsech has .

Ixon +
Ibid. p«.197. Cuzari, Ma'amar 3, section 74,

Ibid. p.293-295., Ma'amar 5, sections 22-28.

Abrahem ibn Daud, N33PY 790 in  Xa> 251¥ Iv0,
Venice 1545. p.32B, col.l-2.

P. Cegssels Der Chazarische Konigsbrief, p.63.
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86.

87.

88,

89.
90,
9l.
92,
93.
94.
95.
96.
97.
98.

99.
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These words are those of Harkavy's edition. In the Akrish,

Buxtorf, and Wilna editions, the last words of the acros-

tic are b ¥ 19 AN1X « Theee words are mean-

ingless. In kavy's text, Ixy¥ is inserted before
125X ; 5x 5x is changed to SX» ;  2IPr9 to
*3/p3 ; and nxl to MY #Hd>30. Thus, we have

a meaningful name, Menachem ben “aruk,

Line 1: ¥x5923n adiwwmpn

Line 13: x5 %/ 23339 23w (131> o'pr3a> ¢dn
Line 34: mp IVED NYIX APA D -,sn NP MY N30

Harkavy's version of the Letter., Cuzgri, Zifrinowitsch
ed., Warsaw 1911, pg.27, note 5. One such resemblance

in style is:letter: 9oy mMa A9 §¥v A% o

Machbeth: nINYS QYIU MU M 9D a5 A
P&' (- NV ,!#5

Chasdai's Letter, Wilna ed. p.2Aa; other editions have
same reading.

Ibid. p.2Aa
Ibid. p.2Aa
Ibid. p.24AD
Ibid. p.24ad
Ibid. p.2Ba
Ibid. p.2Bd
Ibid. p.3Aa
Ibid. p.3Aa
Ibid. p.3AD

Ibide p.24D M AN'T 233X SX Y5m) 2'5 Samun X
[2%2 55 33101 S13an 2°2

It is obvious that the DO¥IX  Sx PNy P’ 1s
the Mediterranean, and the /940 O' is the Atlantie
Ocean, for a 1ittle further on, Chasdai speaks of the
A/w' 1'INX |'x IWX 3AY D', And Chasdal goes
on to say that it 1s a distance of 3000 miles from this
/947 O’ to Constantinople. (Actually the dis-
tance is about 2500 miles.)

Harkavy's version of the letter reads 60 astronomiocal




100.

101.

102.

103.

104,

105.
106.
107.

108.

109.

110.

111,

=T=

degrees or 266 miles. There is an obvious disorepancy
here, Since one degree is equal to 66 and 2/3 miles,
60 degrees would be 4000 miles, an impossibdble figurel
Harkavy's manuseript also ppeaks of 600,000 miles in

9 degrees when it should be 600; evidently the 35X1is
an insertion.

The name of the second man D'9AN has been taken as
& proper name, on the bdbusis of the following words:
22N xm dx « It may, however, be possible that
02949 18 a variant form of J22A and that it means
sinply "the learned man,"

It is true that Muhammed d4id not rule, but his death

was not a naturzl one, He was assassinated by his drother
Mtarrif at the instigation of his father, Abdallah.

Dozy, op.cit. p.382,

Axrigh: wan Saap , D+10B.
Buxtorf: Preface, p.bd3.

Zifrinowitsch, op.cit. p.28 and Cahana, op.cit. p.37.
cr. DOIIC

The older documents--Akrish, Buxtorf, and Wilna--resain
an error, obviously due to a misprint, and speak of the

Abassids as "DXOy5X 1y . Herkavy and Cahana
are right; by changing the D toa 2 , we have the
correct fomm, ‘DXJ3¥SX 3a , meanIng the descendants

of Adbu l'Adbdas.

Dozy: ope.cit. p.l6l-1l64.

Prince of the Bellevers.

We have ﬁlresdy discussed the other embassies., Paul
Cassel: “er Chagarische KBrnigsbrief, p.83, says, "Abd-
er-Rehman &lgo received &n embassy of the Hungarians
about which “hasdei is silent, Chasdai mentions one of
the kingg of the Gebalim; i.e., Chrobeten whom Chasdei,

correctly enough, distinguished from the rians, and
which waes that of Krjesimir the Great (958--)."

A. Cahane A0 x210003 MO0 , vol.l, p.39,
note.

A.I.K.D., treanslaetion of Zedner's version of letter, op.
eit. p.lOO.

Zifrinowitsch ed. of Cuzari p.3l, note 5. Can the
LRS- T D RAT) heve been the Tetraxites (Caucasian Goths)?

The various versions have Chorassan spelled differently.
Axrish and “uxtorf have [Aox>2 which is evidently
& misprint for the [x02>> of Cahana, Wilna ed.
has [xe »» which Harkavy has more correctly as

}Aax?ﬂ .




112, Wilna ed. has AX/AXSX 2AX7, so too Buxtorf.
Cahana and Harkavy have the more correct 2, 2x5x ax3a),
which is Derbdesd.

113, This 18 a gognble reference to Eldad ha-Dani,

114, A. Harkavy: QIMIT 3V Sy [1IXA 2 'Yvo 2>
in Semitic Studies in Memory of Ale er Kohut. Har=
kavy transllterates and trenslates the Arabic into
Hebrew. Pe244-245,

115, Ibid. Pe246

s Chapter YHL
116. Paul Cassel: Der Chagzarische KBnigsbrief, p.69.
117, See note 73. } /L, TPA
118, P. Cassel, op.cit. p.70, note e. N .
119, ARrish, Buxtorf, Wilna, and “hana have 3X2¥' |3

but Harkavy has SxIv' Ny . —_—
120. Older versions MNIOM ; Harkevy has AT ,

121. Older versions have D2/SW AIV'IY NMIAK ;
Harkavy has DSV AUIDIT AKX .

122, P, Cassel, op.oit. p.71, note h.

123, The exact words vary in the documents. ARrish and
Buxtorf have 2IpPpIVv AW wINJS' ; Wilna has
VIDIV D wIpJdr ; Harkavy has wvInsn
D27p4 aw; Cahana has DIpw Ddw Dpat
and P, “Yassel, op.cit. p.71l, note i, suggests uungL_

! instead of wyns .+ 1t is possible that Josep
refers to the renewal of & covenant, dbut it i1s more likely
that he is proposing to inform Chasdei of what has taken
place.

124, Joseph's Answer, Wilna ed. p.3Bb. (Also Akrish, Buxtorf,
and Cahana,)

125, The names &s I have given them are those of the Wilna
ed. p.3Bb, Akrish and Buxtorf give the same list with
one exception; the ninth name is not 971352 bdut 9152,
Harkavy and Cahana have lists which are, apparently,
modernized and corrected. It is interesting to nete
how their lists compare with the lists of Togarmalibs
sons found in the Josippon (GMnzdburg ed.) p.3 and in
the Chronicle of Jerahme'el (Gaster #d.), p67, where

2013 1s regarded as the first born son. We give

the comparative list:




=
Wilna Gahana Harkavy Jossipon Jerahme'el
Y% )uu; X MDD ™MD
vin'n viyn 29N ‘,J‘!9 prso
Y MX WX r4) 13X |5
"M% MY MAIX N7 512
Saa (M3 SN2 X1'an X135
Xi%n X1>A xmrn hRAAY) P)lU
R A WD D M2 M2
plx] RILY. p LBy y 1 JIIM
7492 3252 81 AKX IAIX
Y1Xo YK YIX0 §25+0 L2 TR

For the main purpose of this thesis, viz.,, the conversion
of the Chazars, a detailed examination of these names
is not necessary and it would lead us far afield. It
is, however, interesting to nete that both Josippon
and Jerahme'el, after their lists, say: "All these dwell
in the North, and the names of their lands are taken
from ,their own names, and they live by the river Hetel
C S5nN); vut Ugsar, r, and Pasinaq live by the
eat river called Danube '2137); 1.e., the Dunai
"3/7 ). It can be seen that, in the lists, some of
the names are almost identical and others are very similar;
they $hus suggest a common and older source. Just as
V/? 'R is evidently a play on 02N of Gen.10:2,
80 too the others could be traced back.

Akrish, Buxtorf, and Wilna have here !2%¥X 1»HD
referring obviously, to Chazar., Harkavy has more correct-

ly 'SSX A1nD , referring to Josephs The words

1SY¥X 23/»n> hint at a third person's writing.
Wenenter is the name for the Bul-

126.

127.
128.

Cuzari, Zifrinowitsch ed. pg.35.

Ibvia. p.ab, note 1ll.
garians in Armenian,

129, He Kutschera: Die Chasaren, p.5l.
130.
131.
132,
133.

P. 038301. Ppe c¢it, pg.72, note m.
Jewish Encyclopedia, article Chazars.
The older versions have D'leP ; Harkavy hasn"'“,"l .

Whereas Harffavy omits "in a dream,” he has the word *X
before Bulan and also the words 32 'X o Zif-
rinowitsch (Cuzari, p.35, note 13) explains this as
,the vodative, showing Arabic influence.

P hans 8
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135.

136.

137.

138,

139.

140,

. 141,

~ 143,

«=10=
The Harkavy version omits 74'5’.' , inserts )’/ 29N,
changes D"DIX|I to A'pxy , and instead of

reading that the angel commanded Bulan to pray, staées
that he did get up in the morning and thanked (‘rod.
These changes are insignificant and do not affect the
story.

The Harkavy version is again slightly different: The

73 ’X is inserted, "with all your heart" is changed
to "with all your soul and with your might®; As¥)e
is omgtted, and the reward is changed. Here we read:
"And I desire to give you statute and Judgmant, if you
will keep My commandments and My Jjudgments.”

Harkavy's differences are: the usual ‘W i inserted;
Wix for Dy; S¥for Sy )Y ; and other
sl:l?t word changes. In this case the substitution of

¥y for Sy 75-» might reflect the duties of the

the king.
Instead ofX/>7 YWY, Harkavy has X/ wixy Sx

Harkavy haes 'JJ ‘X ; the heavens and earth; and
inste of "3 d»hxy) , it has the more correct im-
perative form NJa .

Harkavy has ‘X and "You know, O Lord, that I have
neither silver nor gold; how then shall I build it?"

Ardebil was captured in 731l. D.Cahana, VYN »p»
( nS5vDN vol.28, p.525) attttbutes its capture to
Bnl‘n.

Akrish and “uxtorf have /X 757 anad’$x¥ypwr sw ;
Wilna has 279 35y and & 3xy”w: J5» ; Chhana has
311X 35 Sxvpw* 7537 ; and Harkavy
has 273X 75 and Sxyvrw: 359 . It is clear,
as P, Cassel (op.cit. p.95) points out,that the second
sovereign refers to the ll&hmedan ruler. Cassel further
meintains thatEdom means “Yhristien Rome., A. Cahana in
his note, p.42, note 27, says that Edom means to be |y .
It is clear that Christian and Mohammedan ambassadors
were sent,

It seems that in this respect, all the other versions
differ from the Wilna, The others read that the king

.ecalled a SX2¥'P pOn . It would seem that they are

right, for if the representatives of the other two reli-
gions were already there, it would be pointless to say
that the king summoned them., It is to the point to say
that he called an Israelite.

Wilna heg ‘SAMU') 5% 039 Pw IV 00N X Axrigh, Bux-
torf, and Cahana have 2 >YPua 3X/ 317X 751 Sw w5 "ox s
Harkavy's version, realizing that all were dismissed,
reads simply l‘); wx « With regard to the word ~M'>,
P, Cassel (ope.cits. p.99) says that by this word the Jews
| of the Middle Ages meangt a monk,

- {
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144, The versions are consistent. Wilna has '©2397 03ND
and 0 75\_0_ ; All others have 3 /D anddrx )S’O.

145, The Harkavy version is slightly differfnt from this
Wilna edition, but in addition to a praise of Judaism,
it contains the following denunciation of Mohammedanism:
"How can you compare Mohammedanism with Judaism? It has
neither Sabbath nor festival, neither commandments no®
4| statutes, They eut every unclean thing, the meet of
"oamels, horses, dogs, and every detestable oreeping thing.
AN Mohammedanism is no relgion; it is only like the religion
K 3/ of the pagans." This attack upon Isdam eannot be, as
"7 Pe Cassel shows (op.cit. p.75), original. The Christian
could not have said all this about Islam, for Jjust as
the Mohammedan keeps Sabbath on friday, the “hristian
does so on Sunday. Moreover, the Christian has no dietary

laws.
146, Akrish and Suxtorf have ‘JX)) Sx; cahans has ‘¥ 3X;
Wilna and Harkavy have 355" §y « P. Cassel (op.cit.

PP.75,9 ntends that 33" $§y is correct, for +3p» Sx
lem'ampriut. it n{y be that the others/

had "ghazi" (a Mohammedan warrior) in mind.

Lh ( 147. Akrish, Buxtorf, and A, Cahana havedX [Tand 350w’ [ ;

Wilna has and $X)¢r p3 ; Harkavy hassu S [7
and i b L "? 1)
|
/ L

,
. .

Akrish, Buxtorf, and Harkavy here insert a denunciation
of Christianity. The words surrounded by parenthesés
are in the Harkavy version only. "Christianity is no
religion; they eat (pig and) every unclean thing, and
they worship the work of their hands (and there is no
hope for them)." P. Cassel (op.cit. p.76, note claims
that this is a later addition, for it is hardly Titting
for a Mohammedan to this. It is hard for us to agree
with him because the old versions support Harkavy.

149, Harkavy's version is slightly different. It is on the
the third day (not on another day) and not in the presence
of princes, servants, and people.

150, Haskavy has a slightly different reading: he has "my God
in Whom I put my trust and in the shadow of Whose wings

I sought refuge."”

151, Harkavy has more correctly "and Jewish scholars came.,"
The one Jewish scholar referred to in the answer is sup-
posed to have been Isaac Sangari. P. Cassel (op.cit.

{ |
-V P+99) says that this name was first used by Ramben in
! fio? 1263 and that it might have been "MIAN « The
o . name 5240 1is suspicious; it is too oclose to Ia30,

s hich means "attorney®in general and here "defender."
A ! "D Cahana in  28:'93/3) ~A/YS/AS wIn Mp» ( »Swy ,vol.
\ , | (28, p.B25, note 2)aleo claims that the name is spurious.
Eirlohtola, opecits Pe297 note 12 says that "the name of
Isaac Sangari (Sinjari) attributed to the Rabbi 4s not
 €\_ | either in the Mss or in the earliest editions.

, 152, All the texts have a'apn At Som |ph 5>,

IS IAA LA
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157,

160,
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162,

163,

164.
165.

158,
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but Harkavy has O JM 3w ANMYMY,

The older versions have #2/JN ; Harkavy has 73’17,
M. Man in  $X)®’ A’IXW , p.13A has DAIYN .

The older versions have MVI» ; Harkavy has 2V,

Dubnow: History of the Jews in Russia and Poland, vol.
1, P26, me% Xaron between Nisel and Nenachem,
ﬂmue. Harkavy in Graetz: XYW’ -»r 225 vol.3,
P+345, note 99,

Harkvay adds "the son inherits the throne from his father,
This is our custom and the custom of ocur fathers from
earliest times."

Harkavy has here SJIX s3dees, Atel, another name for
the ':{n-

The older versions have [XAJA 25 T'0N ; Barkavy
?ns XA%2 303 .« It is obvious that the Caspian
s mean

Harkavy lists these nations bdut gives only eight:
WO, NN, N'DP ’5.,10°3X ,H%x10 ,IA%'a ,d0oHn
dand ,-;sg fi

Dubnow, op.cit. p.26, says that they are a group of

Slav nations. 929’3 might possibly refer to the

more distant Bulgarians. AN'N3J) mnight be a corrupt
form of Wenenter (see notes 128,129).

Harkavy has "on the way to DMPIX/2 up to Georgla.”
Dubnow, opecit. p.26 says that this Buarezm (Buarasm)
was probadbly Khwarism.
Bab al Ab@ad is Derbent.

Wilna has "JOXJ . Axrish and Buxtorf have XOXJ ;
Eahana has Y ox3d ; Harkavy has Nox> .

Wilna, Akrigh, and Buxtorf have NIN ; Cahama has NAN ;
Haykavy has Non &

Sea of Constantinople is the Black Sea.

Harkavy's version is much fuller, It includes Semender
(which Dubnow, op.cit. p.26, regards as Tarku, near
Temiskenshura) and Bak Tadlud (Perhaps Baku) in the
South,s It 4lso mentions the nations by name:

,3%0/38X , VIOA0 NRU 1D, [IA'S, 7720, KIAI P IIPX

P3N XD AWK, D ISX 1P Y IAE IeNA1D F0DIX

P, Cassel (opecit. note €) says that the names which
Harkavy supplies were certa not in the original,
but have been borrowed from Aradbic, Georgian, and
Armenian writers. That modern names like Azer in this
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list, and Nertsch and Mangup in the next are given as
old names, is another evidence of interpolation.

166, Harkavy here inserts & group of Crimean cities: 5197

CN3AO U 3PH 215X X0 P23, PrInn
[r1o» X@ 5% M3, D1IIXM, MO , X2 215%
o s

167. The older versions have AMpv; Harkavy has DIY¥YA
and PIX) (Vaghez).

168, Wilna has D'XI7AN ; all the others have DR INT
(Jugurii). Man, op.oit. p.13A, has & wild statesfnt
here, He has %X'73'X (India) which is preposterous.

169, The expression X X5 is an Arabic Idiom which A, Cahana
(opecits. pe44, note 31) renders as equivalent to M+ax xS.

170. All the other versions but Wilna have fifty square para-
SANZS «

171, “11 the versions have IXWY1 , zifrinowitsch,
Cuzari, p. 40, note 1, says that the Arabic name for
this river is (X2 .

1728, Harkavy's text has here: "In the month of Kislev, in the
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