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THESIS DIGEST 

Candidate: SANFORD M. SHAPERO 

Topic: TD JEWISHNBSS OF '!'!IE AUTHOR OF THE GOSPEL OF IUTTHEW 
A Study ot Rabbinic and Matthean Scriptural Exegesis 

Referee: Dr. Samuel Sandmel 

In this study I have attempted to determine whether 

or not, the author ot The Gospel of Matthew was Jewish. I 

have restricted the study to a comparison of the Gospel 

authors use of verse quotations from the Old Testament and the 

Rabbinic usage of the same passages. 

In the first chapter a general survey of the field 

ot New Testament scholarship is discussed. Title , Authorship, 

Compositi on, Narratives, Material Peculiar to Matthew etc., 

is treated an:i the many varying views r e lating to the Gospel 

are presented in o rder t o give the reader an idea of the 

various schools of t hought and the ir ideas concerning dating 

and authorship , and to give background mat erial t o the reader 

before presenting the problem and the research. 

In the second chapter it is shown, on the basis or 

texts taken t'rom the Talmud, Midra~h and Commentaries, how, 

in certain cases t here is agreement with the Mattbean inter-

pretation and how, in ot her cases, t here is no meeting of 

mind s . 

The method used was t o l ist each Old Testament verse 

as i t appears in the Gospel, along with the Hebrew text, the 

LXX translation , followed by the Midrashic , Talmudic and 



Comments rrom the Co!llllentatora where there 1• no reference 

in the llidraah and Talmud, tollowed by cornenta and the 

approach u.ed by the rabbia. All or theae aourcea are atud1ed 

to determine whether or not there is any similar usage, par

tial-overlapping, or irrelevancies with the uaa.ge ot the 

Katthean author. 'lhia is to be found 1n table form at the 

concluaion of the second chapter. 

ln the third chapter, I present my conclusions . 

I show that the Matthean author must have been a Gentile, 

utilizing and being almost completely dependent upon the LDC 

text. Wherever, and there a re but few cases, there is simi

lar uaage it can be shown that the material is of an eachatol

ogical or apocalyptic nature, material, developed it is true 

by Jewish Christians, but fully learned and accepted by Gen

tile Christiana as well. Several things are pointed out , the 

lack or knowl edge, on the part of the author, or rabbinic 

exegesis, the tact that the Old Testament exegesis in no way 

aupports a Christian viewpoint, the tact that i t is incon

ceivable that the daughter r eligion would foraake t he usage 

or such inatruments as the Old Testament exegesis and coJ:1111en

taries if they were known, and the observat i on t hat there i s 

almost no overlapping. '!here seems to be no poaitivo evidence 

that Matthew waa Jewish. 

Matthew was obviously a Gentile himBelf , possibly 

trying to create a new law for the Gentiles; t he complete lack 

of parall els to the rabbinic material and the marked reaction 



to the Gentile bias of the time all lad me to the beliet 

that the Katthean author was not of the Jewish people but 

waa a Gentile writing and preaching in the spirit of the 

Chr ia tiana amonga t whom he ll ved outside of the Holy Land. 
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CBAPTBR I 

Ill'lBODUCTIO•i •W•iliBA.L SURVEY OF BOOJt 

!be tollowlng page• ot this diaaertation are deyoted 

to an inquirJ aa to whether the author ot tbe Goepel According 

to Matthew waa Jewieb. 

The work i• reatrlcted to the following: A coapari

aon ot the Goapel author• uae ot Yerae quota tiona troa tbe 

Old Tee tament and the Rabbinic usage ot the •ame paaeagee. 

!be Goapel will t1rat be treated in a general ••7 
diacuaaing the Titlea, A.uthorabip, Coapoa1t1on,Mater1al in 

the Goapel, etc. After the reader ha• a general idea ot the 

Goapel and tbe aan7 Y&rJing Tina concerning it; the origin 

ot tbe problem will be treated and tbe Rabbinic interpretation 

preaented. 

TITLE 

One ot the more interesting view• concerning the 

title or tbe gospel itaelt i• a• tollowa: tbat tbe title or 

the •aoapel According to .. ttbew• i• obvioual7 intended to 

diatinguiah 1 t from the •Gospel According to lla.rk, • and both 

title• muet have been g1Yen at the aame time.1 It waa Mark 

which waa tir•t called •'lhe Goepel,• taking it• name in ac

cordance with Jewish usage, ie, trom tbe rlrat aigniticant 

word: lla.rk begina: •'!he Beginning or the Gospel (ie, good 

newa) ot Jeaua Christ, etc.2 A.a aoon as ._tthew waa compiled, 

tbe natural thing waa to diatinguiah the two b'J calling llark 
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atter ita -in author. and probabl.7 therefore ... ttbew arter 

tbe author ot tb e main aeotiona otber than llark• probabl7 it 

1• clataed. •Q• or poaalbl7 •••. 

PL4CE UP DA'IB OP COllPOSITIOlf 

When 1DYeat1gat1ng the aa117 •olumea written on tbi• 

aubject one ia aurprlaed to tlnd tbat in thia aphere there are 

general pointa ot agreeaent. The scholars eeem to come pretty 

eloae in agreeing wlth one anot.ber on a date tor the coapoai-

tion or the Goepel. 
s 

Solcaon Zeitlin aete the date circa 70 

C.B.,aa do aeYeral other•. ~ncs would aaaert that the Goepel 
) 

wu writ ten tor tbe author• (Ma tthewa) own countr,.. n. and 

that it. main 1ntereat ie a tul!illaent or the Old Teatament 

propheaiea. aince he doee not atop to explain Jewish customs 

or t1tlea, and that there ia a kind ot prillitiYeneea about h11 

at7le ot narration which aakes hi.a the ideal bridge between 

the Old Tea tament and the Bew. Por hia• Jerusalem la a till 

the •aol7 c1ir• (4:5;27:53)• which tor Knox 1a good eYidence 

that he wrote before the deatruet1on or that place in A.D. 70. 

Aleo Knox claiJU that on two occaaione he speaka ot local 

Jewish cuatoma pereiat1ng"Unt11 this day.• which auggeats th.at 

his gospel waa either written or revised at a date consider

ably removed rrom the cruci!1x1on •••• but he does aay that the 
4 

inference is uncertain. 

It 1a alao ahown that the Goepel aeta forth Christi

anity aa both a national and a universal religion. which would 

point to aome place where there was a church conaiating ot 
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both Jflfla and Gentiles, and in which the question or tbe re1a

tion or the new religion to Judaisa and tbe Gentile world was 

a pressing problem. 

Antioch in Syria seems to some scholars to suit the 

conditions best. It was a cosmopolitan city with a large 

colollJ ot Jews, an 1aportant center ot Christianity, and the 
5 headquarters or mlssion&rJ activity. 1bose who hold this 

viflfl would then say that aince: 

1. It incorporates •Mark• it eannot be earlier than 
about A.D. 65. 

2. I1' the words •but the King was wroth; and hesent 
b1a armies, and destroyed those murderera, and 
burned their city" (22:7); and "behold, your 
house is left unto you desolate• (23:~8), refer 
to the destruction of Jerusalem and ita conse
quent misery, then it must have been written 
after A.D. 70.6 

3. Such sentences as •trom the days or John the Bap
tist until now the kingdom of heaven suttereth 
violence• (11:12), and •wherefore the field was 
called the field or blood to this day• (27:8), 
and •th.is saying was apread abroad among the 
Jews, and eontinueth until this day• (28:15), 
suggest that a long time bad elapsed between the 
occurrence or the events described and the com
poaition of the book.7 

4. 'nle illusions to Peter aa the rock on which the 
church was built (16:18), the tendency to exalt 
the apostles bf miniDlizing their shortcomings, 
and the appearance or the ralae prophets (7:15,22) 
suggests the latter part of the century, by whioh 
tllle the theory or Petrine supremacy was being 
proclaimed, the veneration or the apostles had 
increased, and heresy had arisen. 

5. It Clement ot Rome knew of the Gospel, aa hia 
letter to the Corinthians aeem.s to suggest, t.ben 
it must have been written before A.D. 96. 

6. Ignatius, writing about A.D. 115, apparently re
fers to the gospel when he declares that Jesus 
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waa baptised bf John. •that all rigbteouaneaa 
lligbt be tultilled by hilD. • It would aeem there
tore that the gospel was already in existence 
about that time. 

Froa this e•idenoe these scholars elaiJD that it is 

reaeonable to suppose that the goapel was composed within the 

period .l.D. 80-90. 

Other men agreeing on the dates proposed abo•e find 

other texts upon which they base their assertions. For exaa

ple , tb1a date 1eema probable to some since there is found in 

the Gospel such an intense interest in the tall of Jerusalem 

in A.D. 70. 

Such a prominent place in the thoughts of the time 

makes it likely that the author of Matthew wrote not long 

after the fall• and certainly before its illfluence upon 

Christian thinking bad subsided. This they can find baa1e 
8 

tor in the gospel: 

1. In hie discourse on the tall of the cit7 and the 
end or the age, Jeeua aa7s that, 1mmed.1atel1 
after the misery of the fall of the city , the 
lleasian1c advent will occur. .l book containing 
aueh a statement can hardl.y have been written 
very long a!ter .l.D. 70. This is all tbe more 
s triking ae the word "illnediately• is absent 
trom Mark 13:24 which ls the baals tor the paa
aage in Matthew. 

2. In 16:28 Jesus says to the disciple•• "Some of 
7ou who stand here will certainly li•e to aee 
the Son of Kan come to reign1• . 

3 . In sending out the Twelve Jeaua aaye, "You will 
not have gone thru all the towna ot Iarael be
fore the Son of Man arrives.• (10:23) 

f. Jesus answers the High Priest, "You will soon see 
the Son of Man seated at the right hand of the 
Almighty and coming upon the clouds of the skJ• 
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(26:64). '!he word tranalated •aoon• la not 1n 
the parallel passage in Mark 14:62 wh1oh ia 
Matthews source here. 

Rnalin ••t• the date tor Matthew at A.D. 100 and 

clailla tba t the present Matthew ia completely d•pement on 

the Greek Mark. He agrees that the place ot origin i• Antioch. 

He alao atatea tbe tacts or the cit7 1 a popularity. Ignatiu• 

a• Biahop. etc •• and also atat~s that on the baaia or 16:17-19 

and tbe1r 11gnal claima tor Potor inserted into the earlier 

Marean narrat1Te and standing 1n aucb contra• t to the retained 

rebuke• moat emanate from a circle which held Peter in high 

eate ... and th1~ was true of Antioch. a city connected with 

Peter's name by tradition. 

Soae achol&ra hold that he wrote 1n Greek tor the 

Oreeka, that be deapaired ot converting the Jews, since they 

baTe los t their golden opportunity and h&Te paid the penalty; 

he repeatedly depart• trom the king lists ot the Book ot Klnga 

and the geneological 11.ata in I Chronicles, Ch. ~; be ascribes 

to Jeremiah (llatt. 27:9) and oracle or Zechariah 11:13; he 

makes uae or the Septuagint Greek version. He seems to haTe 

been like Paul, Stephen and Barnabas-a Hellenist, a Jew from 

the Greek world. 9 

'lb.ere are those •ho claim that Matthew may have been 

composed close to Palestine or plainly out in the Diaspora. 

It has also been pointed out that •the changes and expansions 

1n Luke and Matthew stem not .from Palestinian soil but trom 

Diaspora soil. 
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'!hey are Diupora retormilationa or what ia itaelt 
10 a Diaspora product.• 

Thia aa:M aouree also points out that the Oreek 

influence waa amall in Palestine. It waa •aurtaee or fO!'llal, 

but n&Ter penetrating or aubstantlal." •Aocordi~an inter

testiaental literary work is allocated tar ita place or origin 
11 

large~ bJ' thia aaauaption. • Por exmnple, a work in Ar-ic 

or Hebrew would come exclu~iTely from Palestine and a Jewish 

work in Oreek would come exclua1yely fro• outside Palestine . 

CODEN'm OJI 'mE SFlUION ON 'lHE llOUN'l' 

It haa been aaid that Matthew waa Judaiatio-concerned 

with the relati:m of Jeaua 1 teachings to the Jewiah law. It 

baa been shown that the author attempted to do at least two 

things: 

1. To teach the obserTance of the whole law in addi
tion to the •tradition of the elders" by Chrieti
am. •'l'bink not tba t I came to d ea troy the Law 
or the Prophets; I came not t o destroy but to 
fulfill• (Matthew 5:17-19). 

2. Ro a ttempt i s made to coDTert the Gentiles. 
(Matthew 10:5-6 1 10:23).12 

Bacon, in his e xtensive study and co1111entary on the 

Sermon on the Mount points out that t.he doctrines or Jesus 

are found or at least embodi ed in the apostolic collection ot 

"Sayings of the Lord," "The Logia," as critics designate the 

work. 13 The vast majority of colllJ>etent scholars be says, hold 

t hat this priaitive writing, described in about A.D. 125 as . . 
a collection or the Sayings of' 'lhe Lord in Hebrew, and dated 
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by the Church Fatbera in the aecond century, with the t"Ull 

apprOTal or aodorn cr1t1ca,1a only the d iscourse nucleus of 

o\11" so-called llatthew, while the aTerage laJIUD naturall}' 

aakea no dl• t1nct1on between this and the canonical Matthew. 

But in either caae, tbe Seraon on Th• Mount is the heart or 

it as Bacon point s out, so that the inatinotiTe an.ewer or laJ

aan and critic alike to the question, •How shall one come in

to most di~eot relation with the aan ot Basareth tbru bla own 
14 wordat• will be aimply, •atudy the Sermon on '!be Mount.• 

'l'b1a scholar asserts that Jesus and his followers 

die not introduce a new religion, but that they were inter

preter• and reformers and not innovaters and iconoclast•. 

Katt.hew attacbea to the opening and rundamental proposition 

ot the S e l'lllOD on 'lhe Mount, two sayings, which even it we 

place them elsewhere (partly on the authority of Luke who gives 

the firs t i n another context), may well be authentic and re

flects the genuine conservatism ot Jesus, •verily, I say unto 

you, until Heaven and Earth fail, not one iota, nor turn of 

a l etter shall tail trom the Law till all come to pass.• 

'Ibis illuatratea Jesus•a reapect tor the revelation or the 

past, and as to the relative value of the work of destructive 

vs. constructive teaching Matthew adds a second: 

"Whosoever, therefore, shall loose one or these least 

commandments and teach men so (a necess ary work s ince otherwise 

its performer would not be •in the kingdom•, but one least 

worthy of all to be coveted), shall be called least in the 
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Kingdom ot God. But who•o mall do and teach them, he ahall 

be called great in the llngdoa or God.•
15 

leaua, then conceived the new as the truitage, the 

glorification and the tr&D11figuration of the old. That Goe

pel, it 1a atated, most clearl7 reflects the ata.ndpoint or 

Jeaus • own qe and people. He begins the entire atol')' ot hie 

public career b7 the diecourae, placing the Mount or Beati

tudes over againat t.he Mount ot the Law, and b7 the whole 

arrangement or the material indicating that thia ie to be con

sidered wbat Paul calla •the X..W or Christ, etc.• In Matthew, 

it ie ahown bJ acholara that the Sermon on the Mount baa the 

diat1.nct1ve character ot a •New Torah," a atandard ot right

eouaneaa (ethical and mligious) offset ting the righteoueneaa 

ot the scribes anj the Pharisees. 

After the death or Paul, the plain and easy notion 

or legaliaa crept back. Religi on became again a matter of re

quirement and reward. 'lhe Quid pro quo ayatem, by which 

acribiaa had caricatured the Ol d Tes t ament into, "You do thia 

for God and God will do what 7ou want tor you,• returned to 
16 power. 'lbia tendency in the earl 7 church conacioualy to 

undo the work of Paul we may designate •1eo-legaliam,• and it 

has historic reality. 

'lbe Gospel of Matthew shows already the traoea of 

the tendency aa when borrowing trom Mark 10 :17-~1, the atorr 

of the rich Pharisee who asked Jeaua what good work be must 

do. Here Ila tthew borrows practically the whole of h1a 
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narrat1Ye material 1"roa llark. 

At thia point it ia well to point out that Mark waa 

auppoaedl7 uaed by both Katthew and Luke. 'Ibis ia proYed in 

short b7 Material ccmmon to Matthew, Jlark and Luke. being 

arranged in tire (3) parallel columne in such a way that when 

the story comes in all three goapela, the three rorma of it 

are placed aide lJ7 aide. Attention ia then tirst paid only 

to the order in which the paragraphs are arranged and not to 

their wording. It ia then clear that the order of paaaagea 

round in all three goapela ia sometimes Matthew and Kark against 

Luke• and sometime• Luke and llark against Ila tthe• • but neYer 

Matthew and Luke against Jlark. '!his is prima racie eYidence 
17 

that both Matthew and Luke copied llark. 

OLD TESTAMENT Q.UO'IBS IN llAT'JHEtr 

We rind in the Gospel or Matthew that the Old Tes ta-

ment quotations are woYen into the narrati•e and are divided 
18 

into two groups: 

1. Those qi oted by Jesua in the course of hie mini
stry. 'Ibey are common to the three synoptic 
goapela and are baaed on the Septuagint Yeraion. 

2. '!hose introduced bf the compiler, each being 
prefaced b7 th• worda •ttiat it might be fulfilled 
which waa spoken by the prophet. or their equi•a
lent.• 'lbia ia obvious in 1:22-23; II:S-6,17-18, 
23; IV:l4-l6; VIII:l7; XII:l7-21; XIII:35; XXI: 
4-5; XXVII:9-10. They are all peculiar to the 
goapel and seem to be baaed on the Hebrew Yersion, 
accord§ng to Henshaw, the author or this cCllllaen
tary.1 The quotation from II:23 does not occur 
in a111 book ot the Old Testament. while that 
tram X.XVII:9-10, is said to be taken tram Jeremiah, 
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aa waa pointed out earlier, but it aeeaa rather 
to correspond to Zechariah XI:U5. 

'nle CCl:llllentator auggeata that these conaiderationa 

would point out that the quotationa are an independent trana

lation ot an Aramaic original, and that it is possible that 

the author used a •book or Testimoniea.• 

llA'rmlUL PECULUR TO IUTmiW 

There are certain parables that are peculiar to 

Matthew, tor example, •The Hidden Treasure, Pearl ot Great 

Price, Draw-Net, Urmercitul Servant, Labourers in the Vine

yard, Tiro Sona, Marriage or the Kings Son, 'lhe Virgina , Sheep 

and Goats, etc.• Certain narratives also: 

1. Stories of Nativit1: 

a. Geneology-I:l-17 
b. Birth of Jeaue-!:18-25 
c . Viait of Wise Men-II:l-12 
d. Plight to Egrpt and 

Massacre or innocent-II:l3-18 
e . Return to Nazareth-II:l9-23 

2 . Stories connected with the Passion and Resur
rection: 

a. Judas and 30 pieces or silver-XXVI:l4-16 
-XXVII:3-10 b. Death or Judu 

c. Pilates wifes dreaa -X:XVII:l9 
d. Pilate washing hand• -X>.'VII:24-25 
e. Earthquake and resurrection 

ot aainta -XXVII:Sl-53 
t . The watch at the tomb -XXVII:62-66 
g . Rolling away or atone 
h. Bribing of Guard• 

3 . Miscellaneous 

~XXVIII:2-4 
-XXVIII: 11-15 

a. Johns hesitation at the Baptism 
or Jeaua 

b. Peter walking on the 
c. Coin in r1ahea mouth 

III:l4-l5 
water -XIV:28-31 

-XVII:24-27 
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Tbua, it can be aeen that t.here are ll&DJ sections 

that are peculiar to Matthew alone and also there can be no 

doubt as to the inaccuracies at tiaee in his use or Old Testa

aent quotea, as was pointed out in the case or the J'ereaiah

Zechariah passage ; and ala o his contusion of the martJTed 

priest Zechariah (2~::55) with the prophet Zechariah, the son 
20 of Berechiab, and with the "aon of Baruch• in Josephus. 

SIMILARITY OF NARRATIVES 

'lbere is a similarity in st1le, ie, in such phrases 

a.a •in a dream,• which occurs in the narratives but not in 

the »ew Testament. 

Stress is laid on the fulfillment or prophecy, as 

in the stories connected with the nativity, the preaching ot 

John the Baptist, andthe treachery and death of Judas. Such 

accounts or Peter walking on the water, the resaurection or 

the aa1nts on the day or the Crucifixion, and the angel at 

the empty tOlllb, with his appearance, •as lightning and his 

raiment u white as snow," suggest a desire to heighten the 

miraculous element. There is also an e•ident attempt to justi

ty the primitive tradition or the Christian Church. 'lhe doubta 

or those who questioned the royal descent or Jesus or the resur

r ection, would be dispelled by the geneology, and bf the 

account ot the guarda at the tomb who became •as dead men,• 

and were afterwards bribed to spread the story that the bodJ 

ot Jesus had been stolen while they slept. '!he hesitation of 
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John in baptizing Jeaua would aatiat'J tbose who round it dit

ticult to underatand the necessity tor the Baptism of the Son 

or God, since he wu sl.nless and it wu a baptism •unto the 

remission ot aina.•21 

ADIS OF mE GOSPEL 

'!he church expanded s o rapidly that it was not long 

before it included peoples or difference races and cultures. 

It was unlike~ that gospel like "Mark,• written at Roae pri

marily tor Gentile• would eatisf'J Christian co1111un1t1es 1n 

other parts ot the Bllpire• like the proTinces ot Palestine, 

Syria and Asia. Gentiles generally and Jews would look at the 

Christian religion rrom different points or view. '!he former 

would be especially interested in Jesua aa the Savior ot the 

World, while the latter would be chiefly concerned with hia 

llesaiahahip, the coming or the Kingdom of God, the final 

Judgment and the relation of Cbriat1an.1ty to J'udaism. More 

than one Gospel wu neces&al"J for the needs or the T&rioue 

peoples , whi ch aade up the church. Where there was a mixed 

community ot Christiana, a gospel which ref lected a purely 

Jewish or a purely Gentile point of Tie• woul d be unlikely to 

meet with general approval. The Gem pel of Matthew as written 

f or a mixed church wu intended u synthesis, on which both 
22 Jews and Gentiles should be agreed. One scholar in assert-

ing the above said that the compiler was a Jew, with a Jewish 

outlook, but wa.a not necessarily a Judaizer. 'lb.at his gospel 



bu strong Jew1•b coloring -f be Judged, be aaf•• bf the 

following cYid•nce: 

l~. 

l. Mat1bew prOYea that Jeaua la of DaYidic descent 
bf tracing hia legal descent back through Da•id 
to Abrahaa, and bf atreeaing the tact that be la 
the •on or Da•id, and a King. Whereas, in Mark, 
the title •eon or David,• 1a given onlf once to 
Jeau., n&melf, bf BartlJaiaeue; in the firat Goe
pel be 1• described aa auch bf the Caanan1.t1ah 
woman (15:22), the ault1tudea (21:15). 

Ae regard• the tit le of Kill§, the wise men came 
troa the F.ast seeking him, thatia born the King 
or the Jews• (2:2), and havi~ round Jeaua they 
•tell down and worshipped hia (2:11). The ad
Yent or hie klngdo• la announc•d bf John the Bap
tia t (3:2) and by the King h1.aselt. (4:17) In 
hie triumphal entry into Jerusalem Jesus is repre
sented aa coa1ng to claim hie kingdom (21:1- 2), 
and in diacourae on the last judr.ent as judging 
all nations as their king (25:32 • BYen the title 
on the croea bears witneaa to his kingship. 
(2'7:~7) 

2. Be shows that Jesus ia the tul1'1lllaent of the 
Keaaia.nic prophecy. Quota tiona from the Old 
Tea tament are tar more numeroua than in Mark 
and Luke put together. Among the ma.DJ prophe
cies are those Which f oretell the birth of Jeaua 
(1:23), the return or Joseph and Mary from Egypt 
(2:15), the murder of the innocent• (2:18), the 
preaching of John 1be Baptist (3:3), the trium
phal entry into Jerusalem (2:15), the rejection 
or Jeaua by the Jews (21:42)' and the purehaae 
ot the potters field (2'7:9-10). 

3. He emphaaizea the relation of Christianity to the 
Law. Luke aays that it 1a a new law, promulgated 
on Mt. Sinai by divine authority. Jeaua haa come 
not to destroy the la• but to fulfill it. 'Ihe 
most trivial detail in it can never be changed. 
Bl• followers must render such obedience to it 
that their r1gbteouaneaa shall exceed that or the 
acr1bea and the Pharisees. 

otherwise they shall •1n no wlae enter into the 
kingdom of Beaven (5:20). •ae who breaks the 
least comnandment and teaches men ao ls leaat 
in the K.ingdoa (5:19) .• '!he old law ie Yalid 
but the new both completes and transcends it. 
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4. Be repreaents Jeeua ae saying, •1 was not sent but un
to the lo1t sheep Of the Bouaehold or Israel• (15:24), 
and aa conmanding bis disciples to confine their aini
str)' to preaching and healing these lost aheep (10.6). 

5. Be makes t'requent allusions to Jewish cu stoma, w1 tbout 
explaining them, assuming that his readers, being 
chiefly Jewa, would be familiar with 1hem. 

6. Enal1n claias that the gospel implies an organized 
church lite with a well d etined moral code. '.lhrough
out the gospel, the compariaon between the great law
g1Yer •oaes, and bis supposed successor are too appar
ent to be accidental. Both are saved at birth trom 
the 11l8.chinat iona or a wicked and suapicioua king, both 
had given their God-inspired legislation tram the 
mountain top. Enalin says tha t Matthew hi:mself was a 
converted scribe , for he says, it is always the convert 
wh o is bitterest about t he faith he baa lett. 

7. '!he author of Matthew desired to show tha t Cbriat1an1t1 
was the true c onsummation or Judaism. One scholar 
stat es that he •was a thorough Jew, a cquainted with 23 
Rabbinic thought, not avers e t o use of •1draah, etc." 
On t he o tt er band, anoth er scholar states that "there 
i s often litt le point in looking in Rabbinic litera
ture for the exposition of matters c oming from a back
ground ~ a set or interes ta completely alien t o the 
Rabbis.• Th is is jus t one instance of the s cholarly 
differences in t h is vast field or New Tes t ament research. 

a. Another aim suggested by those who claim that Mat thew 
was J ewiab is tba t be as a Jew is interested in eTery
tbing that can be interpreted with a particularistic 
fo rce, showing the importance and permanence or Jewish 
ideas and customs, eg, V:l8-19;VII:6;VI I I:7,ll ;X:5b,6; 
XIII:52;XV:24;XIX:28;XXIII:2 ; toge ther wi t h the SaJ:l1' 
eschatologi cal utterances attribu t ed to Jesus. 

9. Matthews aim was t o justify the transition tram the 
chos en people , t he Temple and the law into higher uaee 
as a result or the life or Jesus. 

10 . The evangel ist wr1 tea a s a •churchman• and shows a strong 
ecclesiastical interest. Christs followers were his 
ec clesia • hi ch h e • ould build upon the ro ck. The work
ing out of this conception that Christ and his ecclesia 
are the fulfillment of the Jewish Keasianic hopes and 
ot the Jewish sacr ed people explains tie presence in 
the Gospel of strong ant i-Pbarasaic pol .. ics, since 
it was the Pharisees who prevented the Jewish •ccleaia 
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troa being what it might be. At the aame time the 
evangelist vaa glad to include paaaagea pointed to 
the drawing in or the Gentiles into the embrace ot 
thia church which haa re~ched that tor which the Jev
iah church was destined. ~ 'l'hia ia not the univeraal
iam ot Paul or I.uke but of the highest minda of Iarael 
or old. The ke111ote ot the Goepel is "I am not come 
to deatro7 but to fulfill." The principle com erved 
all that waa good 1n Judaism b7 finding it 1n Chriati
anit7. Particularism and Universalism thua stand aide 
bJ aide. It ia unneceaaary to think of either aa 
introduced bJ interpolation or editing, the author uaed 
aourcea written from two points or view, he neglected 
neither or them, but amalgamated them.2b 

11. 'l'bere are certain paasagea that have a world wide 
implication: 

XXI:4J Stress of Jews rejection of Jesus 
X:XIII: Pharisees Denounced 1n a Series ot Woes 
X:XIV:l.4 Goepel to be taught to whole world 
XXVIII:l9-Disciples are to be made or all the 

nations. The compiler wishes to show 
that the rule of the Messiah is to be 
universal, embracing both Jews and 
Gentiles. 

12. The Book is arranged into five blocks: 

1 ) . 

1. Sermon on the Mount (V-VII). 
2 . Directions to Disciples (X). 
) . Parables of King (XIII). 
4 . Sayi~s on Greatness and Forgiveness (XVIII). 
5. Sayings and Parables on the Last Thi~s 

(XXIV-XXV). 

It seems possible that the author may have had 1n mind 
an arrangement simi lar to the f ive books of the Penta
teuch, the f 1ve books of Psalm.a, the five Megilloth, 
etc. There is also the possibility that the book was 
arranged thi s way tor liturgical purposea •••• 1n such 
an orderly fashion; i t seems that the author had a 
fondness for the n\.Ulb era 3 and 7. It has been s t ated 
that these arrangements make it easier for memory and 
church instruction. 

The Jewish ideas on the book are that it stands nearest 
to Jew1ab life and the Jewish mode of thinkt.ng.27 It 
waa written tor Judeo-Chr1at1ana and made ample use 
of an Aramaic original. This is evidenced by the use 
of the terms, "kingdom of heaven," found exclusively 
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in httbn. a translation ot the Hebrew original 
;- 1 11~• J11~t11 ; your heave~ rather, or your 

father in the hea•ena, V:l6; VI:l4 etc; eon of David 
tor the •esslah (IX:2?); the city ot the great King 
at Jeruaalem• the 9 God or Israel.• the ott repeated 
pbraae that 'it might be tulrilled. • which we.a spoken 
ot the Lord bJ the Prophet; the retention ot Judea
Cbristian conceptions (V:l7;X:6;XV:24); the geneologJ 
ot Jesus. based upon specific Baggadic views concerning 
'l'amar, Ruth and Bath-Sheba. 110 drawn as to make the 
assumption ot his •easianic character plausible (I:l-16) 
and the assignment or the twelve seats or judgment to 
the twelve apostles in representation or the twelve 
tribes ot Israel (XIX:28; Luke X:XII::50). 

It has embodied other Jewish apocalyptic material. and 
the source states. goes on to use rabbinic phraaeologJ, 
even though. on the ott:ier hand, it manitesta extl'9ae 
hostility toward the Jews in the Crucif ixion story. 

Another interesting view as to •why the book was writ

ten!• 1s that or the evangelist who saw the Greeks being at

tracted to Christianity but no t the Jews . 'Ihis is not a tul

tillment or •hat the prophets had said would happen when the 

lies ah came • 

'!be Jewish r e jection of Jesus throws new meaning to 

the Evangelist. tor within a generation of their retuaal ot 

hi•• they were destroyed, and their cults and national exist

ence was extinguished. To the Evangelist the lesson was ob

vious; that Jesus !:.!! the llessiah of the Jewish expectation. 

He bad ottered h1mselt to the nation. but it had rejected him 

and in doing 110 had condemned itself and sealed its own rate. 

The Greeks had seen the value or the new faith and along with 

others had become the true heirs or the Kingdom and the acrip

t ures. Thus to present this philosophy the evangelist plans 
28 

a book. 
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WHAT THE GOSPEL OF MATTHEW ACCOMPLISHED ACCORDING TO SCBOLARS: 29 

1. Interpreted the Gospel ot Mark. 
2. Substituted Jesus the Teacher tor Jesus the Man of 

Action. 
). Solved the Writers problem as to the apparent failure 

of Ile program of the prophets. 
4. It united his several sources into one. 
5. It rescued the Old Testament for Christianity. 
6. It produced an ethical statement ot Chr1at1an1ty that 

baa never been surpaased. 

AUTHORSHIP OF THE GOSPEL 

Concerning the authorship of the book we can f lnd 

some views that the author of the first Gospel ia anonymous, 

but the early tradition of the Christian church attributes it 
30 

to Matthew, one of the Twelve Apostles • 

Euaebiua (Bishop of Caesarea, born around 270) quotes 

PapiQa as saying: "so then Matthew arranged 1n order (or com

posed) the Logia in the Hebrew Tongue and each one interpreted 

(or translated) them as he could."Jl 

Similar statements by other patristic writers such 

as Irenaeus, Clement or Alexandria, Origen and Jerome, all 

take for granted that by "Logia" was meant the Gospel of Mat

thew, which was originally in Aramaic and afterwards trans

lated into Greek. In the scholarly world t h is tradition has 

been combatted becauae: 

1. It ls incredible that one of the twelve apostles 
should have used as his main source the Gospel 
of Mark who was not an eye-witness to the mini
stry of Jesus. 

2. The material peculiar to "Matthew" does not sug
ges t that they are personal recollections of an 
eye witness. 
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s. It Matthew wu a con•erted publican, aa ao .. 
belleYe, then he could not ha•e had the rabbinic 
training mceasar7 tor the codltication ot the 
teachings or Jeaua into a complete 97etem or t.w. 

4. It la unl1.kel7 that Matthew translated the "Mark• 
portiona into Araaalc and that tbe re-tranalator 
or the book should have used in ao m&lQ' cases the 
exact pbraaeolog,- oftbe original llark. 

5. The tena •1og1a• .. ntiomd bJ Pap1aa waa probabl.7 
used not or a gospel, but either or a •aook ot 
Test1aoniee or a collection or the aa7inga or 
Jeeua, preaerYed and identical with that or "Q". 

"Thi• ·Q· is alleged to be a source which maz have been a col

lection ot oral traditions. TodaJ 1t can be r ound that even 

though m&l'IJ earlJ traditions ascribed this Gospel to th~ Apos

tle Matthew, that a great majority or scholars row reject thia 

view. 

W~ 'mE AU'mOR JEii OR NOB-JEW? 

Scholarahip aeema to think that the Gospel wu writ

ten by a Jew although there are those who naturallJ rind some 

grounds upon which to oppose this view. Solomon Zeitlin would 

claim that Matthew waa written bJ a Jew tor Jewiah-Chriat1ana.s2 

Other men agree that Matthew waa quite plain17 a Jew who had 

been convinced of Jeaua' lleaaianic claim, but that be is writing 

primarily for fellow Jewa. 'lbe7 bue this on the t'requent 

reterencea in the Old Tea tament, the aenae that Jeaua' primary 

miss i on ia t o the '"lost sheep or the Bouse ot Israel", ani the 

implication that the Church founded on the rock or Peter's 

f aith, la the new Israel; all or t h ese bear the mark, the 

acbolara claim, ot a converted Jew writing tor fellow Jews. 
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'lhere baa been eo11e opposition in past yeare to those scbolare 

that claim that •attbew wae Jewleb. Allong tboee who bold that 

be waa a Jew we tind aucb Jewish s cholarah1p as Dr. Jtauf'lunn 

ltohler, who in reterence to certain Tiews expressed in Matthew 

atatea: 

•u the •in teature or rabbin!.cal literature, it 
ia well to obaerTe that tie eschatolog1cal Tiews •••• 
were aa a rule like other doctrines baaed upon 
Scripture interpretation rather than upon mere 
vision ot inapiratlon.•SS 

•attbew, ltohler cla.iaa, waa a Jew living in Palest ine and all 

ot llattbewa wrltinga betray a Jewish background. He cites 

m&DJ examples to bear out this thesis and points t~ the rab

binic background or the eschatological views and t he parables 

centering around teuts, etc. 

Others would maintain that even though the author 

ot llatthew was probably a Christian ot Jewish blood, the tra

ditional view that Matthew was written for Jews cannot be 

maintained. Why1 'Ibey claim that the Gospel steadily depre

ciates the practice and ethics of Judaism. It lays the respon

s tbility tor the death or Jeeus at the door of the Jewish peo

ple with great solemnity. It gives the impression that the 

church and the synagogue are growing more and more hostile. 

It nowhere bas the appearance or seeking to win or to concili

ate Jews . Its purpose 1s to rather explain their refuaal or 

the gospel and to establish the Jewish scripture• as a posses

sion or the Church. 'lhe attitude ot Matthew, according to 

this view, is that the Jewish mission ls definitely and finally 
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over. Alao, even though the author'• devotion ie great in re

gard to the Greek aiaaion, he still doe• aeem to be or Jewiah 

blood in the eTe• ot this acbool or thought. 'lbey point out 

that the long geneologr, mostl1 derivable t'roa Geneaia, Ruth, 

I Cbroniclea, Ch. ~. abowa a definite Jewish interest, the 

conviction that everr detail ot the law auat be obae?-Yed, the 

view or Jesus u a Bew •oeee with a new and nobler law, hi• 

raab1on ot gathering Jeaua• 1a7inga into extended diacouraea, 

hie interest in Cbr1atiaD.1tJ ae tultilling Jewish propbecy

theae and other traits in the Goepel make 1t probable, the1 

say, that he c•e from Jewieh atock.34 

On the other hand , Dr. S•uel Sandmel, a contempo-

rarr Biblical scholar hold• the view: 

•that (except tor Revelation) the rest ot the New 
Testament in ita recorded form, 1a a product or 
the Greek world, even though Matthew may have 35 
been composed in relative proximity to Pale stine.• 

Thia scholar cites three c ons iderations that combine to form 

the usual view that the author of Matt hew was a •Jewish" 

Christian: 

1. Early Church tradition declares it was written 
in Hebrew. (Aramaic} 

2. Old Testament quo tati ons are abundant, and, 

3. The goepel aeta up a kind or legaliem.36 

The Church tradition baa been firm since Papius said 

that Matthew wrote down wards in Hebrew am everyone trana

lsted it as the7 could. Present Church tradition aaya that 

i t ie the present Matthew that Papiua refers to. It is a die-
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ciple's (eye witness) account. It waa in Hebrew and ergo 

written by a Jew. 'Ibey point out that there was a great mm

ber of Biblical proof texta, and also a great tendenc7 to 

gather Jesus' words together into collect1Ye unite. (note: the 

same 11&.terial in Luke is scattered.) 

'lbe regula tiona in Ila tthew seem like a manual of 

Church rules, and tberef ore Matthew waa assumed to be, by tra

dition, a sort of converted rabbi, making a neat harmo~ with 

Christian tradition and quasi-Rabbinic ha.rmoIQ". 

Sananel would also bold to the view that Matthew was 

written in an effcrt to supplant Mark. Mark was already in 

circulation and Matthew in Antioch has additional material to 

add. Matthew is then purported to~ be a •Jewish• Gospel. 

The llattbean author la not a Jew but a product of Chriatian1t7 

and be gives us Christian legalism. Matthew then represent• 

one of the reactions against Paulinism. 

It has been noted that a commonl.J' held view is that 

Matthew was a converted Jew. In proof of this are wsually 

noted such features of geneology, the blocks ot teaching 

material, the ma~ quotations from Scripture, the escbatologi

cal passages, the Jewish particularism, and the usage of cer

tain s emitic words and idioms.37 We are seldom reminded that 

o ther works like Luke also present a geneo.logy, that all 

Chr istiana , both Jewish and Gentile, were also much interested 

1n employ!~ scriptural proof t exts and prophesies, as also 

t o the Eschatological background of Christian belief. 
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Furtheraore. Jewish particulariaa in the earlier part 

of Matthew is <Tferahadowed by the main theme or the Gospel 

which is bette.r presented in the Great Conniesion. A8 t or the 

semitic teraa and rabbinic avoidance or the Divine Mame, the 

usual generalit1ea are subject to refutation by detailed analy

sie. In abort, the oft r epeated argument for Jewish author

ship seem.a more traditional than rational, and m:r profitably 

be viewed especially in the light of the possibility that no 
38 part of it i-ules out a Gentile authorship. To go eTen .fur-

ther, there 1a a real d1tt1culty 1n aecr1b1ng tne authorship 

to a Jew. MallJ a Jew in S~ia bad been bellenized, but a Jew

ish Christian or about A.D. 90 would hardly be f ound • hose 

Gospel has the theme of the definite and f inal rejection or 

Israel by her God. It is sometimes suggested tbat a conTert 

from Judaism would thus react vehemently against the r e ligion 

to which he had preTiously held. But this is quite subjective 

and merely speculative: Paul illustrates a less vehement reac

tion of one who still insisted that God had not repudiated Bia 

people. Aleo, at the time of the writing of Matthew, a Jew 

did not reel the need t o renounce Judaism in order t o conf'eaa 

belief in Jesus Christ. Such a renunciation i s more natural 

f rom the viewpoint ot a Gentile • Matthew•. 39 

'!be Mattbean thesis is one that Christianity, now 

predominantly Genti l e, bas displaced Judaism with God aa the 

true Israel . We see this from certa in passages such as: 

•the children of the kingdom will be caet out• 
(Matt. 8:12) 
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•In Bi• name rill the Gentilu tru•t• (Ibid. 12:21) 

•Tbe Kingdom or God will be taken •••7 trca -,ou and 
giTen to a people producing the fruit• Of the ~ing
dom. • (Ibid 21:43) 

The Gentile biaa la the pr1.ma17 theme in .. tth••• The Je•a u 

a people are no longer the object ot God11 aalTat1on. 'lbe Jewa 

haTe rejected God'a aon, and B>• the7 haTe been rejected, Bia 

favor haT1ng now been tranaterred to Christian belieTera •• 

the true Israel. Thia theme ia repeate dl.J brought out in the 
40 

aucceasion or atoriea that are peculiar to llattbew: 

The Two Som (21:28-32) 
The Vlne7ard Tenants (21:3:5-4:5) 
'!he Wedding Feaat (22:1-14) 
'!be Ten Virgina (25:1-1:5) 
The Talents (25:14-:50) 
The Judgment by tbe Son ot Man (25::51-46) 

'Ihrougbout the Christian Meaaiah ls declared greater than the 

Temple which the Pbariaeea aee as the tocal point r or Judaism. 

It 1s eTcn declared that the Messiah need not, indeed cannot 

be a descendant or DaTid. (22 :41-46) 

It baa always been e0111Don among scholarship to cite 

many Old Testament Scriptural quotatioM that are abundant in 

Matthew as bet~ a proof for Jewlah scholarship . 'Ibey are 

abundant, it la true, but they are for the moat part in the 

Greek translation and not Hebrew. Some or the key worda used 

by •attbe• are used only in the Greek. 

In another way Matthew does introduce legalism into 

Chr1at1an1ty. Tb1s is sometimes thought to be a reflection 

ot his earlier Jewish training but I think Matthew would deny 

that it la a rabbinic legalism that he is intitoducing. It is 
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41 
a new •tndlgenoua Cbrietlan Legalism•; it 1• a 1-gali•• that 

i• Christian througb and through, Rabbinic legaliaa la totally 

absent. 

In Matthew •• tind legislation that 1e •ideal•. In 

hie eontraata we haYe a certain artitieiality, by hie taking 

an Old Teat ... nt pueage and extending it. He quotes an item 

and 1ncreaeee the •••er1ty ot it. (aee 5:31) Tbe Goepel (aa 

with all otbere) portray• Jeeua in conflict with Ko•••· 

'lbe ueual Tie• ia that the legaliea, laws, etc. in 

Matthew are to tol'la lawa only between Jeeus• earthlJ lite and 
42 

bis eecond coming. 'lbia ia opposed by s ome who claim that 

Matthew was l&Jing down a law t or the church, and for Matt.hew 

the Church waa equated t o the Kingdom of God . 

Matt.he• also tried to make ma~ points ot contact 

between his texts and the Old Testament accounts. For example, 

Jesus being called out or Egypt and then portrayed as giving 

the law on a mountain is equated to Moses receiving the law 

at t.he Mount as I pointed out earlier in this Chapter . It 

might also seem that the teaching material i n Matthew, since 

it is divided into five blots of material might be an attempt 

to formulat e something like the five books or Moses. (Torah ) 

It woul d seem,therefore, that Matthew waa creati ng a l egal 

set-up based on the Pauline Doctrine, but be opposed Paul in 

one item, ie, whether or not law exista. For llatthew it doea 

exist, for Paul it was abolished. 

'Ihua, we have seen through the past pages what the 
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Yarioue scholarly Yiewe and opinions have been, sometime• 

agreeing am other time• being at extremes with one another. 

With the idea in mind that there is so much contusion in this 

field and so many ditterent ways or looking at any one single 

issue, I shall in the next chapter attempt to go back to the 

Jewieh sourcea in an objectiYe aearch for tacta. 

It is hoped that through a study or the traditional 

Jewish sources and the commentaries on the Old Testament 

Scriptural Quotatiom ueed by Matthew, that the true author

ship ot the llatthean text may be brought into a clearer light. 
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CHAP '!'BR I I 

In thia Chapter it will be ehown on the baeis ot 

research in the Talllud, Midraeh and Commentaries that, in 

certain caeee, the Rabbinical 1.nteriretation is not in agree

ment with Matthew and in others where there is a possible 

meeting or minda. On the basis of the tindinge of thia Chap

ter, I will atteapt to draw a concluaion concerning the Jew

iebnea e or the author or the Goepel ot Matthew. 

The method uaed will be to 11at each veree aa it 

appears in the Goepel, with the translations, comm.ente and 

approach followed t>, the Rabbinic aourcee and any other t1nd-

1nga that might ahow &DJ tiailar ueage, partial-overlapping 

or irrelevancies with the llatthean author. 

The translation utilized tor the Hebrew portions ia 

the Jewish Publication Socie t y •Holy Scriptures•, Philadelphia 

1917. For the traru!lation or Matthew from the Septuagint and 

any other references I have utilized Toy •Quotations in the 

Bew Tea tament." 

llATTHElr 1:23-ISAIAH 7:11 

Hebrew: 
.Jtl~l~~ /IJ "'~(' ! ,,l~ ~1f !~ ~ .~~) 

: '/c-IJllY ilie ... r• 

Septuagint: "Behold, the virgin shall conceive, and bear a eon 
a nd they shall call his DaJl9 Iaanuel. • 

Matthew: "Behold, the virgin shall conceive, aDi bear a son 
and they shall call hie name Imanuel. • 
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MIDRjSH;.lgodUf 1815 (BO) 

Thia Midraab diacuaaea the tall of Jeruaalem at the 
hand or Sennacbarib. When the Jewa arose in the morning to 
recite the 8h•a tbe7 round their enemies dead corpses. For 
this reason did God say to Isaiah to call Bia name Imanuel, 
ie, I will be with bbl, aa it •a1• "With him is an arm of tleab 
but with us 1a the Lord our God. Just aa God did in thia 
world through the band or Kichael and Ge.briel, ao will He also 
pertora 1n the ruture through them. 

COIOIEIT: 

'!he rendering adopted by the eyangel1st naturally 
suggested the interpretation g1Ten bJ hia. The name Iaanuel 
occurs nowhere el1e in the Bew Testament, and was apparentl7 
ne•er gi•en to Jesus. '!he prophetic passage 1a understood 
by Matthew as a definite prediction of the historical tact 
ot the birth or Jesus. 'lhe rabbis, howeTer, seem neTer to 
have understood the passage Messianically. 

MATTli.rlt 2:6-Mic!h 5;1 

- ,, f~:p Jti, 'i/f ''r~ ,.,~~?<~ ~(!r A'~ »1ts1 

= r,! ~~· !.p ~·,." /li"~r 1eJ.~ ·r "'~ >) 1·0 > ~ 
Re brew: 

Septuagigt; ·And thou, Bethlehem, House or Ephrata, art Yery 
small to be reckoned among the thousands or Judah, 
out of thee shall one come forth to me to be ruler 
ot Israel." 

Ila tthew : •And thou, Be th le hem, land or Judah• art by no 
mea.na least among the leaders or Judah, tor out or 
thee shall come forth a leader who shall be shep
herd ot rtI'f people Israel." 

Micah 5 :1 

Problems: ~be f orm ot the sentence is changed by 
the Gospel author to bring out what was conce1Ted t o be the 
prophets implied thought that Bethlehem, though 1nsign11'1cant 
in size bad been bf 1ta selection t o be the birthplace or the 
Kessiah, raised to a lofty position in Israel. We must recog
nize here t hat the usage indlcates that Bethlehem might furnish 
a leader, but would not itaelt be naturally called a leader or 
Judah. The discrepancy in the usage •Ephrata• and "land or 
Judah" in differing passages arises when "Ephrata• was con
sidered t o have an obscure meaning; more clearly shown b7 "iand 
of Judah.• The change from "thousands• to •1eadera• ia a more 
emphatic wording. 
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The 02"ig1nal llattbe• text in Aramaic was probabq 
ditf erent, being more simply trana lated from the Aramaic into 
Greek. 

Talmud ; Sgedr1n 98!.-98b 

Thie paaaage hae it• emphaaia on a aucceeding Bibli
cal verse but the tenor ot the section 1a to indicate that 
Israel 1• in travail and that her aerTitude will last until 
a new ruler arises to eave her. 

Yoaa lOa 

Thia passage containa a diacuaaion ot the tall of 
Rome and Pera1a. It tells ua that the son ot David will not 
come until the wickc~ kingdom ot Roae will have apread its 
away over the whole world tor nine months. This is interpreted 
by Rashi to mean that the duration or tbe peoples abandonment 
will be tor this period ot time. 

Kidraah: Song ot Songa VIII, 11:1 

We find here that 1he greatness ot Israel is compared 
to four things in the world. 1. To the harTeat, to wine, 
gathering ot spices and to a woman bearing child. It uses tbe 
text to ahow that as a woman beareth a child at'ter long travail , 
the end result ia good and pleasing. So with Israel. 

Ccmnaent: In thia passage we have aention ot a delb·ering Jting. 
He wlI::X: 1esue from Bethlehem, which, though 1.na1gn1tieant in 
size waa the birthplace or David. It ia a political aavior 
that the prophet ezPecW. who shall appear not tar 1'rom his 
own time, andcruab the present en~, the Aasyriana. 

In the Gospel this passage is quoted by the prieata 
and scribes to whom Herod had applied to learn the birthplace 
or the Messiah; but it is evidently adopted by tbe evangelist, 
and the wording WIU.8t be taken to be bia. '!he Jews ot thia 
time may have regarded this paasage as Messianic, as is evi
denced in the Tar gum, however, Micah baa not in JB1nd a monarch 
different in character and achievement trom David. It ia not 
a spiritual kingdom that be looks r or. In hia time the poli
tical salvation or the nation aeemed a necessary condition ot 
i ta religious progress. Once t.he people were independent, and 
conacioua of having been saved by God through a Davidic lting, 
the people would render obedience to the divine law. 

Since David waa born in Bethlehem, it was considered 
an indispenaable note of the Messiah that be should be also 
born in Bethlehem, and the Mattbean author citea this prophetic 
author! cy 1n connection with his mrrative of the birtb of 
Jesus. 
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The apiritual kingdom of' Jesus was the outcome ot 
the principle• that underlie the prophetic teaching, but there 
ia no sign 1n the prophet• writings that he saw it 1n i ta 
historical torm. 

MATTHEW 2;15-Boaea ll;l 

Hebrew; '.J~r • 
llat the•: •0ut ot EgJpt I called rq eon. • 

Septuagint: • out ot EgJpt I called back hia children." 

111druh: ~od\\I (l1 1h1aaa) XLIII, 9) 

The Midraab contain.a a lengtb7 diacuaaion or the 
verae with examples to illustrate. !he question ia asked: ~ 
di d He see tit to make mention here (in the text) ot 1h e de
parture trom Egypt?• R • Akin in the name ot R. Simeon b. 
Jehozadak eald : 

It can be c ompared t o a king who had an uncultured 
tie ld and who aai~ to a tenant laborer, •a,o, improve it and 
convert it into a vineyard." 'lhe laborer departed and tended 
t he tield and planted it u a vineyard. 'lhe vines grew and 
produced wine which, however, became aour. When the king aaw 
that the wine had become s:>ur, the king becomes angry and or
ders the vineyard cut down. The laborer tells the king that 
because the vine7ard waa so new it can•t possiblJ produce good 
wine . So wi th Israel and the Golden Calr . Were they not 
brought f orth f r om Egypt, a land of I do l worsh ipperst Then 
God loved them and •Out or Egypt I called torth .., eon." •Be 
patient •1th them yet awh ile and go with them, and they will 
yet perform good deeds b efore Thee.• 

ll.pbera (Jaao) XII,4 

Thia llldrash contains a lengtbJ discussion with par
ables and lege nds concerning the child atage or nationhood. 
Iarael was g oing through this stage while sojourning in Egypt . 
Thua , the explanations of the Biblical verse. 

Pouteron911Y (Shottia) V7-8 

Thia section discusses again the Biblical verse and 
its meaning . Israel is compared t o a King who had many sona 
but be loved the youngest one most ot all. or all the nation.a 
that God created He loved Israel, Hie youngest with the great
est love. 



Song-ot-Sopgt III, 9;1-III, 10;1 

'lb.ii passage is interpreted here in this section in 
the aame wa1 aa it wae in the Wumbers section above. 

Comaent: In thie pa11age Hosea recalls the grand deliverance 
or Israeli Youth, the reacue troa EgJptian bondage. 'lhe ref
erence ia purel7 to this event in the national history, there 
is no indication or alluaion to the future, no trace or Messi
anic meaning. 

The .. tthean author, however, connects it with the 
r eturn of the intant Jeaua tran EgJ'pt, in which fact he aeea 
a fulfillment or t he prophets ward. To this author Israel a.nd 
Jeaua are both •eons ot God,• are both resident• or a strange 
land, and are recalled to Canaan by the Mercy of God. The 
prophet never had in mind aDiJ auch predi ction to this event 
in Gospel history. Such a reference the evangelist doubtle11 
t ound there. He naturally looked t o the Old Testament tor 
some prediction or so important an incident in the life or 
tbe Messiah. 

MAT'IH&1f 2 :18-Jereaia,h ~1:15 

Hebrew: fo:, I''?"''/~ ~.p '~t Y~~·~ ~~J.P [;,., 
: ·1:14'!: ,f ~·t.._ r.r ''2-r~r i:Jif:rt 1).'~1. r ! »e~" 

Septuagint : ••voice was heard on the height •••• or Ra chael 
weeping tor her chil dren, and she would not be 
coat'orted ••••• • 

Matthew: "A voice was heard in Rama, weeping and much wail
ing, Rachael weep i ng tor her children, and she 
would not be comforted, because t hey are not .• 

Problems: 'nle problem we find here are many but t or our 
stUdy they need not be consi dered in detail. In the Jeremiah 
passages we find proble .. of chronologi cal connection between 
the sectiona. 'lhere are aany translation differences between 
the various versions. Matthew i t is believed , followed the 
Synogogal Araaa1c version tor t his paaaage. As he agrees with 
the Hebrew he must cite either from it, or trom an accurate 
version, 02-eek or Aramaic; and it being 1.Jllprobable (Toy ) that 
he has the Hebrew before him, and it being improbable that he 
bas a Septuagint text diff erent rrom oura, an u ... 1c source 
seema mos t natural. 

MIDRASH: Genesis Rabb& (Bereahith) y,4 

This verse is here treated in a unique way. The 
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son ot Assa1 and the aon or Za.a aa7: •'!he voice ot the Lard 
beoame a guide to the watera, aa it ia written, •'!'be voice or 
the Lord 1a overtbe waters.• (Pa.) R. Berekiah said, •The 
upper watera parted 1'roa the nether watera with weeeing,• as 
it 1a written, •He bindetb the stream.a rrom weeping (Job 38}. 
R. Tanhwu adduced it rrom the following. "He bath made the 
earth by Bia power ••• at the voice ot Bia giving etc.• 

low •voice• refers to naught but weeping, as you read, 
"A voice 1• beard 1n Ruaah etc.• 

O!Dttll (Vget1t) LXXI,2 

The Midrasb diacuaaea here the reaaona why Israel 
waa called by her name. It aaya •Rachael weeping for her 
children.• HeN she tJP1f1es the nation or Iarael. 

G!netit (YATJithl&9h1 LXXXII.10 

In this section we find Rachael's name used aa a 
syDOJ11m tor the Jewiab people. We also rind here a diacuaaion 
of the erecting or toabatonea over the graves of the r1gbteoua. 

aene•is (xx:x,s:19) 

Thia aidrasb d1scuasea the reasons tor Jacobs burJ'-
1ng of Rachael on the way to Epbrath. Jacob roreaaw that the 
exiles (ca,rried otf by lebucbadnezzar) would pass on from 
thence, tnerefore be burled her there so that she might pray 
for mercy for them; thus it is written, "Rachael weeping etc.• 

Lamentations ( .. 11 1 ) 

In this section I srael' s aalvation froa her enemies 
is due to the aavi.ng power of God and His mercy toward her. 
The Holy One Bleaaed Be Be was atirred with feelings or mercy 
and said, "For thy aake Rachael, I will restore Israel to their 
place,• and ao it ia writt en, "Thus aaith the Lord, A voice 
la beard in Ramah.• 

La!!entati ons I , 2 :para. 23 

This midrash dis cus ses what •real weeping• la, and 
where did it take place for I srae l? The rabbis say, once in 
RaJDah and once in Ba~lon, "by the rivers or Babylon, there 
we 3at down and wept . 

Ruth-VII .13 

'Ibis midrasb cont ains a diacuaaion or Rachael and 
Leab . There is a discus sion also of s ome verses from Ruth but 
the verse "And a voice was heard in Ramah," tells ua that 
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Jacob's descendant• are ascribed to Rachael because people 
sneered at her because or her barrenneae. 

Genesis (Vayetze) LXX.10 

32. 

There ie found in this passage a d1ecuaa1on of the 
dispersion of I srael . In one interp. Israel ie tt.elng from 
God' e wrath. In another the a ins of the people will be 1111..de 
white u snCM due to the purity or Rachael according to the 
verse, "A voice is beard etc.• 

aenea1s <vaxx1ah1ar.hl LXXXII.lQ 

Again we f 1nd here the same interpretation aa betore 
•••• why did Jacob decide to bury Rachael on the way to Bpbrath? 
So that while the exiles pass by she might pray for mercy tor 
them. 

Genesis (Vayechi) XCVII 

Interpretation same aa abOYe . 

Comment: 

Th!is section in Jeremiah refers to the overrunning 
of the land by Chaldeana and the c onquest by llebuchadnezzar. 
1be prophet represents t he na t i on, i n the pers on of the an
ceatresa Rachael the best beloved wife of Jacob, weeping over 
the loaa or i ta sons. 

'ftle Matthean author in repeating this acene, rul
tilla a prediction. Be sees it in the mourning of the mothers 
ot Bethlehem over their children, slain by the or der or Herod. 
In the eye s or the evangelist, the event be describes had a 
peculiar llttereet f rom the fact that i t was conne cted with 
the birth of Jesu s , am it seemed justitiable to him to cite 
a parallel event trom Jeremiah. The prophet words, however, 
contain no predict.ion, Messianic or other; the context shows 
that be is thinking only or the present national calamity. 

Septuagint : •The voice of one crying 1n the wilderness, Prepare 
ye the way t or the Lord, make straight the paths 
of God. Every valley shall be tilled, and every 
mountain and hill be made low, and all the crooked 
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ahall become straight, and the rough ••7 plaina. 
And the glol'J or the Lord aball appear, and all 
tleah •hall aee the salvation or God.• 

Matthew: •'!be voice of one C?"7ing in the wilderneaa, Prepare 
7e the wa7 of the Lord, make atraight hie patha." 

Note: The Septuagint is rollowed eloe ely here by the New 
Testament. 

Midruh: Laentationa 1.2 para 23 

Thia section contains a di.aeuasion or the aina or 
the people. ~ey have a inned trom A.let to Tav . The people 
are downtrodden, they reel remoraetul and want to return to 
God. 

Nul!bers CB!midbor) I,2 

Thia ia a diacuasion of the miracles that God per
ronned in the wilderness; manna, clouds of glorr, destruction 
or snakes and serpents on the way. If there was a low place 
the cloud raised it; a high place it lowered it, making all 
level, aa it 1a aa1d, •Eve17 valley shall be lifted up etc.• 
{this retera to the future -everything that is to happen in 
the Olom Rabah baa already in some measure come to paaa in 
t his worlc . ) 

Deuteronomy (Re-mi) IV .11 

Thia passage is a discussion or the topography or 
the land or Palestine. It tells ua tha t eventually God will 
level t he land out. 

Leviticus {Vaz1kro} I.14b 

This is a comparis on or Moses and all or the other 
prophets. In this world it 1s s aid that the Sbekinah mani
fests itself only t o chosen 1nd1v 1duala. In the t ime to come, 
however, •The glor7 of the Lord shall be revealed etc .• 
(Isa. XL) 

Talmud: Baba Bathra. 14b-l5a 

Thia tells of the consolation that 1s offered by 
t he book of Iaa.iah. (Ch. XL-XLVI) 

Erubim 54a 

This section treats o f humility, grievances, re
pentance , etc. The words are used in the following way: A 
man allows hi.mselr to be treated as a wildernes s which people 
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tread upon. 1:he aect1on spealce alao ar baugb ty persona. U 
a man repents, the Hol7 One Blessed Be Be raieee him, as 1t 
sa7e , "EYe17 Talle7 •hall be 111'ted up etc.• (Iaa. XL.4) 

Comment: This passage 1n Isaiah la a description or Iarael•a 
return t o Canaan, tram the exile in Babflon. 'n\e obstacle• 
along the wa7 are remOTed, and the -rch home la the march ot 
God , who leads Hie people home. 'lhe prophet apparentl7 refers 
to nothing but this eTent in the hiatorr ot Israel. 

The Mattbean author uses this ae an announcement or 
his universal truth in Jesus, and the establishment of hie 
church in the world. Here, Jesus represents the consummation 
ot God'• dealinga with Israel and with the world; his person 
embodies all Israel's religious historr . 

Hebrew: 

Sept: Matt. 

MATTHEW 4:4-peuterODOllLf a;~ 

, ;;i 'Jt-e 'I),!~? i•Hf '~{! -fr ,.f 
:.Pj~~ l)~~? ,,., '• Jc.~/N -f-: 

•Not by bread alone shall man live, but by every 
word that proceeds out or the mouth or God." 

IUdraab: Deuteronom;r (Re-l!h) IV .9 

This paaaage refers to I srael, tor 1n Egypt there 
were more than aeTent7 people, and of them all only Israel 
was subjected to SlaTery. God executed justice for them and 
loved them even thougb He a1'tl1cted them. 

Talmud: Y oma 74b 

'l'bere is not any direct reference but his passage 
is a d 1a cussion or physical desires etc. 

Avoth Ch. 3 Mishnah 7 

'lbere is here an exposition ot the Misbnah, "Where 
there is no Torah there is no good breeding; where there is 
no good breeding there is no Torah etc." 

Where the re is no meal there is no Torah, where 
there is no Torah t here is no meal. 

Man doth not live bJ bread only, but bJ everything 
that proceedeth out of the mouth of the Lord doth man live. 
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C~ent: In Deuteronmr.J the reference is to the manna with 
which the Israelites were ted in the wilderneae, and the con
tru t i• between ordin&rJ tood and this aupernatural~ sup
plied nouriabaent; 1n the Goepel the contrast 1• between rood 
in general am other aodee by which God might sustain lite. 
-n:ie ultiaate aeani.ng ia the aame in both; namely, the power 
ot God to proyide tor Hie aerTanta in the absence or ordinary 
means which can be aeen throughout the Gospela. There ia, 
boweTer, no indication here that the Matthean author was con
scious or the intent or the Biblical writer or the rabbia. 

Hebrew: 

llat thew, Sept. 

llAT1B::F:f 4:6-Psal.m 91:11-12 

fr ~tl:3 ~~ l ?~f (if j~{)~ /'~~ (!i I~ 
: ~f~:! J~~~ $1e.-:' /~ '-!"~~: t>.'if; 

"He shall co--.nd his angels concerning thee, 
and on their hands they shall bear thee up, 
lest perchance thou strike thy toot against a 
atone.• 

Mid.raah: Geneaia {Vay11ahlach) LXXV,8-9 

Thia section refers t o the blessings or Jacob. 
It tells us that with all of the blessings with which Isaac 
blessed him on earth, God blessed him 1n hea•en. 

otneais (Vayyiahlach) LXXVIII.lb 

Rabbis llelr, Judah and Simeon are discussing 
in this pa.sage: "Who ls greater, the guardian or the guarded? 
Since it la written, "For He will give Hie angels charge over 
tbee, to guard thee in all thy ways.• It follows that the 
guarded is greater than the guardian. (Since the angel.a are 
thus put at their se~ice) 

EJtodua (lllshpotlm) :XXXII.6 

'Ihle midraah discusses the man who per!orms 
the good precepts. For one performance or good God gives the 
man one angel to protect him !"ram harmful demons, tor the per
f ormance or two good precepts, the man 1a guarded by t wo 
angels, etc . 

Numbers (Naso) XI.5 

Thia passage tells all that God will Bless them 
and keep them and promises that God always gives protect1Te 
angels to mankind to pro tact them from harmful demons. 
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Talmud: Taanitb lla 

Thie puaage lntorma Iarul or what the comequencea 
will be it a man separates bimaelt from the c~ity in times 
ot etrite. The angels come and place their hands on thia per
aon and tell hia that be shall not aee the consolation ot the 
co~1t7. It tell.8 that men abould al•v• ahare in the dia
treaa or th• co..un1t7. In tbe acbool or R. Shila it wu 
taught: 'lbe two m1n1ater1.ng angel.a who accomp&QJ eTer>J aan 
teatl1'y againat hia, aa it ia aaid, •For He will giT• Hie 
aJl8ela charge OYer thee etc.• 

Conment: The Paahl i taelt ia quoted by Satan in the New Tea ta
ment t o pro•e Goda care or Hia aer..anta. In llatthe• the words 
•tn all thy waya• (that ia, •1n all thy righteous ways•) e.x
preasee the necessary conlitions ot the Divine providential 
care, namely, that one ahall be in the path or duty, and that 
Satan, by oa1tt1.ng these words , willtull7 misrepresents the 
Paalmiet, tor the purpose or leading Jeaua to tempt God. Satan 
misint erpret• the apirit or the pas sage. 'lbe Rabbinic inter
pretationa are in no way similar t o the intent or the llatthean 
author. 

llATTHEll i;7-DeuteronO!!J 6:16 

'j'' . p ~ .. J~ t,) ·/SJ{' 
Hebrew: 

"Ye aball not tempt Yahwe your God• 

llatthew-Sept. •Thou •halt not tempt the Lord thJ God• 

M1draah: Genesis (Vayera) IV.~ 

Thia section ia a discussion of the Bibli cal verse 
in the senae that trying God 1a a sign or inadequate tai th. 
However, in th1a d1acuaa1on God tried Abraham in order to 
atrengt.ben his faith in Him. 

Eccl esiastes VIII,~:l 

The rabbis here discuss the powers of the words ot 
a mortal King and then expound on thia verae telling bow much 
the moreso you shouldn't tempt God . 

Talmud: Taan1tb 9a 

Thia is a le gal discussion of the tithe& and what 
t o do with those who do not want to share their burdens in 
the tithing. It ia told that man will be enriched it he giTes 
b 1a share of the tithe. Man has no right to refuse, as it ia 
said, "You shouldn't tempt the Lord your God.• 



Co...,nt: '!'be Mat the an author ua ea thia quote 1n order to ha Ye 
:feaua ••7 in repl7 to Satan, that he ( Jeaua) had no right to 
throw h1.Juelt into uncommanded danger, am then expect God to 
deliver him. 

In Deuterono11;1 this warning ia g1Yen with special 
reterence to the lack or trust in God shown bf the Iaraelitea 
at Massah, where being without water, they tried Goda patience 
{tempted Him) bf doubting whether He waa with them, and able 
and willing to auppl)' their need•. The uaea in the contexts 
are entirely ditrerent. 

Hebrew: 

1l4TTHEll f :lO-O,uteropo91 6:1S 

~·;Jr:~ iJ~/ ~ ~ ·~ ~'f Ji.f, ''> .Al~ 
9Yabwe Thy God thou shalt rear and Rim thou shalt 
aerve.• 

llatthew: • The Lord Thy God thou shalt worship, and HD only 
shalt thou serYe." 

Midrash: Numbers ( Beha Alot.b.ecb!) XV, 17 

Th.is passage is a discussion or the tear and rever
ence due to teachers. One ia duty bound to give a teacher pre
cedence over all other people, permitting h i m to enter firat 
and t o depart f ira t, and one must s how him r everence and honor. 
The Hebrew words are then expounded upon and a relationahip 
of teacher-pupil and God-man is equated. 

Talmud : Peaachim 22b 

The Talmud te lla here that Rabbi Ak1ba came and 
taught: •Thou shalt tear the Lord '!by God etc.• is to inc lude 
scholars, who are the depositories or God's word, hence the 
verse exhorts obedience to r eligious authority. 

Baba Kamna ilb 

Thia section 1a a grammatical diacuaaion or the 
direct object •eth.• 

Sannedrin 56a 

Thia section contai.na a discussion ot the curses and 
blessings. 'lhe injunction against using God's name to •bless• 
(a euphemism tor •curse•); the formal prohibition be1Df con
tained in the verse, !bou shalt tear the Lord thy God. (which 
is interp. as a prohibition against the unnecessary utterance 
of His name.) 
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Menaboth '-Sb 

'Ibis ia a diacW1aion or th• N .. aberins ot the com
mandments and doing them. WbosoeTer ia acrupuloua in the ob
servance ot Mitzvoth is worth1 to receive the D1Tine Presence. 

Temurah 4a 

Thia reference 1a to those who curse their tellowmen 
•1th God's name. You carmot utter God's name without some 
worthy purpose. (it ao: punishable with lashes.) 

Kiddushin 30b 

Thia section equates the Honor due to parents to the 
Honor due to God. 'lhere ia love due t o parents and also love 
due to God. It you tear your parents you will also tear God. 

KiddU,shin 57a 

Thia ia a grammatical discussion or the word "eth• 
again. 

Connent: In tbe book or Deuterono1111 the contrast is between 
tlie God of Israel and other gods. In the Rabbinic works, we 
have rules tcr obe7ing the God ot Israel, ie, honor, loTe etc. 
In the Goepel, the diacuasion is between the wcrship ot God 
and other objects ot warship. One contraat may include the 
other but knowledge of other works is not implied here by the 
Matthean author. 

KATTHEW 4:15-16-Isaiah 8:23, 9:1 

J;,9~,, 
1J.J) • .J 1>3?~~ /·lf;J~ •3ll' k?? jitl•J1J .J>!f 

He brew: · ' ' Y- • - ~ • • ... : Y , ') ).i).) >) 

/I) '{'I) 1l f ~~ : f ~; t ?l [• r C J}. ? ~ lJ ") ~ r f ~ ~ ~ •,• ~ } ~: ' 
:'•'f.r: ~"' ,i/c Jat¥fJ ~lf!I ?.f"> {;~" ~/C vJc2 :1-:/Jd 

"In the former time be degraded the land or Zebulon 
and the land of Naphtali, but the latter hath dealt 
a more grievous blow by the way of the sea, beyond 
the Jordan, in the district or the nations. 'lhe 
people that walked in darknese haTe seen a great 
light; They that dwelt in the land of the shadow ot 
death, upon them hath the light shined.• 

Sept . • Dr ink this f irst, do it quickly, 0 region of Zebu
lon, land or Naphtali, and the rest who inhabit the 
seacoaa~,and beyond the Jordan, Galilee ot the na
tions. 0 people walking in darkness behold a great 
lieP.t, ye who dwell in the region, the shadow ot 
death, light shall shine on you.• 
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Matthew: •The land of Zebulon and the land of Naphtali, to
ward the aea, beyond the Jordan, Galilee or the na
t1ona. t.be people which eat in Darkness aaw a great 
11gbt. and to them that sat in the region and shadow 
ot death. to them did li@J.lt spring up.• 

Problema: Text ot Kattbew seems to tollow an Aramaic version. 
•1th aod1t1cat1ona from the Septuagint. The Septua
gint ent1rel7 misreads the Hebrew. 

111draah: Rumbers (llaaae) llIII.14 

Tbia 1a a discussion of the sections that Sennacharib 
carried ott. 'l'he tribea are placed into divisions by which 
they were carried away. 

Lyentat1oR! (Proeu) V 

Thia is a discussion or the exiles and the order or 
exile. 'Ihe depopulation or the country is also covered here . 

Talmud: Sanhedrin 94b 

Thia again is a discussion or the ten tribes, the 
exile, Hezekiah and the various miracles that were wrought tor 
Israel. 'Ihere is also speculation in this passage a.a to 
whether Sennacbarib would repent or his siege of Jerusalem. 

Sanhedrin 104b 

Thia passage discusses the happening• that cause 
weeping to Israel, le, the Destruction or the Temple, 9th ot 
Ab etc. 

Comment : 'Ihe purpose or the Old Testament pas sage la t o dis
suade the people from any Aasyrian alliance and to trust in 
God alone. It would seem that Isaiah's i deal state was rounded 
on rigbteouaness, and involved complete union of soul between 
God and man. It is a spiritual light that the prophet pre
dicts tor his people ••• not Jesus. '!he Katthean author, however, 
identlries the teaching or Jesus with this spiritual light that 
the prophet predicts tor his people. It is a superficial and 
unimportant coincidence t hat Christ taught in that ver y northern 
region which first tell into the hands of the Assyrian. There 
is no connection here at all of i deas or a01 sign of familiarity 
wi th the source. 

Hebrew: 

MAT'lB.EW 8:17-Isaiah 53:4 

~ r l~~ •/ J '.y ,,~ ?~ ! /c '$ -J /C .,)) ./ J .~ r~ .. 
•surely our diseases he did bear, and our pains be 
carried• 



40. 

Septuagint: •He bears our aina, and aufters tor ua" 

Matthew: -Uiluelt' took our weakneaaea, and bore our diaeaaea: 

llidraah: Ruth V.6 

'!here la no direct reterence here to verse 4 but 
the f oll owing verse make• a reference to the lleaaiah• "come 
hither, approach to r07al estate; and eat or the bread, retera 
t o the bread or r07alt7; and dip t.b7 aorael in the vinegar, 
refers t o hie autteringa, as it ia said• "But be was wounded 
because of our tranagreaa!ons. • 

Talmld: Sanhedrin 98b 

'!here is here a diacuaaion or the name or the lleaaiah. 
Several names are ottered. The Rabble aa14, •Hie name la 
•Leper acho1ar, • aa it ia written. "Surely be nath borne our 
griera, and carried our aorrosa, yet we did ea teem Him a leper, 
smitten or God, and atrl1cted.• 

Comment: '!here is aome contact here. This ch apter ot Isaiah 
la a description or the urnerited and vicarious aurreringa 
of the servant or Yahwe, that 18, Israel in exile, especially 
the pi ous . spiritual part of the nation, of whom the prophet 
says; "he bore our autrer1ngs and carried our aorrowa." The 
auttering that rigbteoua Isr&e l endured in exile wu the result 
ot the sin or the nation, tor whose pur1t1cat1on God 1.aposed 
this grief on Bis servant. 

The Matt.bean author gives a phys ical seW1e t o the 
words of the prophet, and re ndering, "hiuelt t ook our inf1.rm.1-
tiea and bore our diseaaes," finds t hem fulfilled in Jeaua• 
acts ot bodily healing, ie, be regards t he diaeaaes of men aa 
having been transferred t o Jesu s and borne by h1m,-an idea not 
in te Dded bf tne prophet. 

'lhe puaage was in some way treated bf the rabbis aa 
being Messianic, as a lso by Jews generally. 

MATTHEW 9 : 13,12 :7- Hosea 6:6 

Hebrew: : /) ~r. ,:ft 'lJ }?~ j ~(J 
• For I de s ire mercy and not sacrifice" (also katt.} 

Septuagint: •I desire mercy rather than sacrifice• 

lllidraab: No refer ence 

Talmud: Bo reference 
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Coapentator1: TARGUJI ORKEU>S 

'lhe sacrif ices or loving kindneaa are more pleasure
able before God than the ascent ot burnt ottering•. 

Comment on: ilD BOT SACRIFICE: that ye be not made 
righteoua fij .. ana or service, by bringing ot sacrifices. 

BURl'l' OFPBRINGS: I desire more than burnt offerings. 

Comment: The agreement here seems to be Tery close . God de
sired or Israel, not ceremonial service but a heart in accord 
with hlluelt. 1e•ua seems to apply it to the Pharisees who 
objected to hie eating with tax-gatherers and other disrepu
table persona, and to violation or the traditional Sabbath-law 
by hie disciples. This type ot interpretation ia not hard to 
derive troa suob a passage, even though there is contact it 
doea not necessarily indicate to me that here was a uae ot 8.IJ1 
other sources. 

MATTHEll 11:10-Malachi 3:1 

aebre•= , J ~( 7.!3 .,>~~·' '~•Ttt !l[~ '#J'-
•aehol d , I send my messenger , And he shall clear the 
way before Me.• 

Septuagint: Same 

llat the•: •Behold, I send my messenger before my race, who 
shall prepare thy way before t hee .• 

Midraah: Numbers (Shlacb Lecha) XVI.11 

This passage contains a discussion or "the spies," 
and why they were not permitted to enter the land since they 
were human messengers. In tho world to come, however, God 
will s end an angel who will clear the way. 

Exodus (Mishpotim) XXXIl.9 

This section entails a discussion or the past . 
I t te lls us that wherever and angel appeared the Shekinah ap
peared. Salva tion will also come to Israel whenever Israel 
cries unto God •• the angel appears as a herald or salvation. 
I n the millenlum likewise, when he (the h erald announcing 
the coming or the Lord and or t rue salvation) will reveal him
self, salvation will come to Israel, as it says, •Behol d, I 
will send my messenger etc. ) 
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Deuterono115.t (Re-Eh) IV.11 

This passage contains reterences to Jerusalem. It 
gives ua m&l\f tine verses ao that we m&J end the chapter on 
a note of comtort and hope. 

Talmud; EdUJYOth Ch, 8 Miahnah 7 

Rabbi Joahua said: •1 haTe received a tradition trom 
Rabbi Job•nan b. Zakka1, who heard it from his teacher, as a 
halakha given to Moses at Sinai that Elijah (who wil l come to 
usher in the Messianic age, ct. Mal.3:1) will not come to pro
nounce clean and unclean etc. 

Comment: 

There aeems to be scae agreeaent as to what all the 
sources are trying to say. 'lhe prophet Malachi la reproving 
the people including the priests for their neglect of cere
monial and ethical duties, and tor their skeptical opinion.a, 
They had lost faith in a righteous Divine control ot artaira. 
The prophet prcnises the arrival of Yabwe to be preceded by 
the arrival ot Bia messenger according to the Oriental manner 
of rulers. In the passage he is called the "messenger ot the 
covenant,• (3:1) conce1vab17 aa a.n angel but in another paa
sage he i• (3:23) conceived to be a prophet like Elijah, who 
may also properly be called a messenger ot the covenant, one 
who is to establish more pertectl.J God's covenant with Hie 
people. 'nle prophet then, seems to envisage that aome vigorous 
man will appear, and with a strong band he will bring Iarael 
back to the pure service of God, and then Yamre will come in 
the capacity of tibal Judge . 

In Vatthew this messenger is identified with John 
the Baptist, who is declared to be the Elijah whom the Jews 
expected to be the f orerunner of the •essiah. The Malachi 
pasaage is changed in form, so as to become an address to 
tb.e Messiah. He thought of a speedy interpoai tion of God, 
heralded by a prophet, and such an interposition, though 
hardly 1n the form expected bf Malachi, waa the appearance 
of Jesus, or whom John waa the forerunner. 

Hebrew: 

MAT'l'HEtf 12:18-21-Isaiah 42:1-4 

I~ ·/) ~ 1~ 1 f ~J )}~4 ~ '?·I f>i' i ].)- l~f{J 'J'?! 1?? 
1~~! 1c;'f! p~~.> ~f: 1c'./i, ~~,tf CvrA/ l'fi 

)'IJ~·? 1<-' { ~·1 3 ~ ,>Ai; ~ ; f; p f.1 /) ~ !'!~·! tofJ 
~ C ~ ~· ':' Jc.'1 i , A ~ (~ (. » ~ ~ ~ ? I c 'i l) ~ ~ l> .f. '' ~ :' 

iJ>"> i.I) S.1 C&ttN f,~,a f'<l> 3r. f.r) ~ l•f! 1)~ ?! /e I 
I- , r: · ,. ~· r • T" •/fl,! ~ I' 1? ~c 

,. 



•BEHOLD, MJ aer.ant, whcm I uphold, Mine elect, 
1n whom rq soul delighteth, I ba•e put rq spirit 
upon hta. Be •ball aake the right to go forth to 
the nat1ona, Be shall not cry nor lift up. Kor 
cau•e b.1.a yolce to ~ heard in the street. A 
bruised reed he aball not break• And the dimly 
burning wick •ball be not qaencb. he shall make the 
right to go torth according to the truth. He shall 
not tall nor be cruahed, Till he ha•e aet the right 
in the earth, and the ialea shall wait tar b1a 
teaching.• 

Septuagint : Jacob la rq aerTant, I will lay hold on him, Israel 
ta SJ cboaen. ay aoul baa accepted b1.m• he shall 
bring forth judgment to the nations. He shall not 
Or')', nor l itt up, nor shall hi e voice be beard 
without. A bruised reed be •ball not break• and 
aaoking f lax he aball not quench. but unto truth 
•hall be bring f orth judgment. Be shall abine 
torth. and shall not be disheartened till he set 
judpent on the earth • and i n h is name shall the 
nations hope .• 

Matthew : •sebold, m.y servant whom I have chosen. 1'lf1 beloved 
in whom my s oul i s well pleased ; I wi ll put rrf1 
spirit on him, a nj be shall de clare judgment to the 
Gentiles . Be shall not strive nor cry aloud. nor 
shall any one hear his voice 1n the streeta . A 
brui!!ed reed he shall not br eak, and smoking flax 
shall be not quench, till he s end forth jud~ent 
unto victory, a nd i n his name shall the Gentiles 
hope ." 

Ta lmud : Berakoth 56b 

A di scuss i on or what one abould do 1t he aeee reeds 
etc . 

Yeba.moth 93b 

Thia pas sage1s the halacboth for moving on the day 
of t he Sabbath . It concerrus the moving ot fruit before i t 
is t i thed. 

Sanhedrin 22a 

This passage contains a discussion of certain words 
and how they are changed when Israel sinned. Also here is a 
discus sion ot the giving o~ the Torah unt o Israel. 

Comment : 

This pa,1age in the Targum r efers to t he Messiah. 
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The prophet here ia describing the tortunes and functions ot 
Israel, ie, tbe aerTant or Yahwe, eapeciall7 in relation to 
other mtiona. 1be nationa roundabout were sunk into 1dola
trJ, Iarul waa to guide them to the knowledge of the One God. 
The serYant ot Ymhwe is described in this passage aa quiet and 
gentle in hia manner (in contrast with the military violence 
andpomp ot the other natione.), full or sympath7 ror the weak 
7et so TigoroU8 and pere1etent in bis work that be should 
never cease until the world bad accepted the worship ot Yahwe. 
This conception waa realized only in a small degree b7 the 
national Ierael, but the picture or t he spiritual Israel was 
embodied, as Mat thew points out, in the life of J esus, whose 
method waa quiet and a sympathizing appeal to the heart or 
man. 

The interpretation ia out ot contact with all Rab
binic material. We ma7 aay with auret7 that the Matthean 
author was unaware or their existence . 

llATTBElr 13 :lt-15-Isaiah 6:9-10 

•/.1 1~ 1~! !1'N~'·l'f''tf i~t> If( cf?~~/ f .( )~.k',! 
Hebrew: JnJ)) J'J'-•J il·~ It~ ;,fj~~·~: •IYl-8 r~.1 }to~ •/Jc.)•/ 

J~ I - !-r I t • . • J •"' 
J'~~ ,';Jj{:. r''/f j J'Jff1'1 /'J.' ,'(f 11f!-? ~ / ~ Yf~ / r •. : 

•And he said, ~Go and tell this peop le, Hear ye 
indeed but understand not , and aee ye indeed but 
perceiTe not, Kake the heart of this people tat, 
and make their ears heavy, and shut their eye s , 
lest they seeing with their eyes and hearing w1. th 
their eara, and under standing wi th their heart, 
r eturn and be healed ." 

Sept.-Matt: • Hearins ye shall hea r and shall not at all under
atand, andaee 1ng ye shall see, and shall not a t 
all perceive , for t hi s peoples heart has become 
groaa, and they have heard heavily with th eir ears, 
and baTe clos ed their eyes, lest perchance they 
aee with their eyes and hear with t heir ears and 
understand with tbei r heart and turn, and I heal 
them." 

Talmud: Shabbath 33b 

This is an involved discussion of the functions or 
the different parts of the anatOlllJ. Slander, for ex, com
mences in the bowe ls a nd ends 1n the throat. The kidney 's 
couns e l and the heart gives understanding etc . 
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Rosh Haahanah 17 b 

Th1a passage is a discussion or the greatness of the 
power ot repentance. It rescinds a man's final sentence aa 
the Scriptural verse indicates. 

llegillah 17b 

Thia section indicates why there is a need to men
tion sanctification. understanding. repentance, etc. Al.so 
it containa a diacuasion of bless ings. 

Comment: 

There is no contact between the intent of Matthew 
and the Rabbinic sources. However, there is great similarity 
between the use of the verse in Ila tthew and 1n our Scripture. 
The paralleliaa between the condition.a of Israel in the time 
of Isaiah and Jeaua is plain; at both periods the nation waa 
unspiritual.- in the earlier it was addicted to idolatry and 
magic. in the latter Matthew claim.a through Jesus that Israel 
waa in bondage to religious tradition.a and ordinances; in 
both tbere waa religious rormaliam. 

Hebrew: 

MATTHEI 13:32-Daniel 4:9 (12) 

•And t he f ou l s of the heaven dwelt in the branches 
thereor• 

Septuagint: •in it th e birds of he aven built the ir neats• 

Matthew: •'Ibe birds of heaven come and lodge 1n its branches" 

Talmud; Bullin 140a 

This se ction contains a lengthy discussion of clean 
and unclean birds. 

Commen t : There i s no cont act between Matthew and t he s our ces. 

MATTHEW 13 :35-Pealm 78:2 

Hebrew: : f' ~ J? . . ';! '! /I j '3 '(> 
I 

l) J'~k , 
r · - . 

"I will open my mouth with a parable, I will utter 
dark sayings co ncerning days of old." 
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Septuagint: •1 will open 1111 mouth in parable•, I will apeak 
a 1.militudea from the beginni.ng." 

bttbew: 

Xidraah: 

Talmud: 

•1 will open 1ft1 mouth 1n parables, I will utter 
hidden thinga from the foundation (or the world.)" 

Ro reference 

lo reterence 

Comment& tare: 

Rubi: ll:f aouth with a parable : They are worda or Torah. 

Eben Ezra: Hiatorical antecedenta-what the hard riddle waa. 

31J J.11311: 'lhe parable: references to Jacob, diacuaaion ot 
Philiatinea and the Ark, the happening• or days 
bet ore. 

Comment: Parables al¥1 riddles (the Hebrew words ) are uaed with 
a great •arietf or meaning in Hebrew . (parables, proverb•• 
apothema, etc.) and we can see that the form of instruction on 
t he part or the Paal.JD1at has no resemblance to the Parabl.ea 
or Jesus. The C~entariea give ua no hint or similarity to 
any points or attitudes of Matthew. 

"Honor thy tather and thy mother, as the Lord tb7 
God co-anded thee, that thy days may be long, and 
tha~i t may go well w1 th thee, upon the land that 
the Lord 'Ihy God giveth Thee . " 

Sept.-Matt: Passage very simple. Could follow &DJ one of t he 
Hebrew, Araaaic orthe Septuagint. 

Midrasb: Exodus 20:12 

Thia passage tells that the love shown after dea th 
ls t rue. Sometimes a man honors his father through fear or 
shame, but the love shown a.tter death is always a true love. 

Leviticus (Kedoshim) X..XIV .5 

This diacwsses the pasaagea from Levit. 19:1 etc. 
and tells that the worda were spoken in the gathe ring or the 
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entire aaaeably, because mos t or the eseential principles ot 
Torah are attached to it. 

Juabera (Naao) VIII.4 

'!bi• aid.rash diacu1ae1 the line "all the Kinga ot 
the earth ahall praise Thee O Lord, tor they haTe heard the 
woi-ci• ot Th7 11tout11• (Pa. CXX:XVIII.4). It tells that people 
should sublllit wholly to a king eTen to renounce the 1r parents 
according to aome, but he 1a moat praiseworthy who 1tanda and 
honor• bia parents etc. 

!umber• (liyol IX.12 

Thie paaaage 1a a diacuseion of •and the ap1r1t ot 
jealousy came upon hi.a." (v.14) •'Ibey t r ansgress, "Honor Thy 
father etc." It goes on t o aay that through contact with 
the adultereaa she becomes pregnant. The women tell• aon that 
the buaband 1a the rather but he ia not. The bOJ curses the 
adulterer who is the real tatber or the unborn child. 

PtuttronOllJ OU 'Ibetze} VI .2 

Thia aidrash tells I srael that the honoring ot 
parents is the we1gbtieat or precepts ani that it• reward la 
long lite. 

Talmud: 
Peab.Ch.l, Kiehn.eh 1 

Here ln thla passage i s a consideration of the 
tbinga for which a aan enjoys the trui ta in thie 
world while the principal remains tor him in the 
world to come: Honoring father a nd mother. 

Shabba th 89a 

Thia pas sage examines and discus ses t he Deca
logue. 

Ke tubo th l03a 

Thia is a lell§thy discussion of the respect due 
to step-parent a, Honor thy fa th e r a!Xi thy mother" 
is Pentet euchal. •'lhy father• also includes "thy 
stepmother," and "thy mother•includea •thy a t ep
rather" and the superflu ous "vav• i nc ludes also 
•thy elder brother.• 

Ki ddushin 30b-3la 

Thia paaaage is again an examination or the same 
verse where "Honor '!by rather a nd thy mother• ia equated again 
with the omnipresent , ie, fear of parents ia the tear of God. 
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Kidduahin Slb 

Thia aeotion ia a atudl of the meaning or "tear• and 
"honor.• It explat.m that •tear mean.a that you muat not ait 
1n the rather'• place, norcontradict hie word.a, nor tip the 
scales against hi.a. (ie, aide with fathers opponent in a dis
pute) •aonor• means that you must giTe tood and drink, clothe 
and coyer hi• and lead hi.a 1n and out. 

Baba K•••• 55a 

'Ibis passage ia a discussion ot •well being." In 
Ex . 20:12 it ia plain, but in Deut. 5:16-alao, "That thy days 
may be prolonged and tb.a t 1 t may go well •1th thee.• 

Baba Mezia S2a 

Thia 1• a diacuaaion or poa1t1Te and negat1Te com
mands and which t7pe supercedes the other. 1be Honor due to 
parents ia equalled to that due t o the Omnipresent. 

Sanhedrin SOa 

Thia paasage involves a short controversy as t o which 
type or death ia moat severe. Ia it true that strangulation 
is not as severe aa atoning? •yet on the contrary, ia not 
strangulation severer, aince it is the punishment or one who 
smites h is rather or mother, the greater seriousness ot wboae 
offense lies in tbe tact that their honor 1a ass imilated to 
that of t i e cantpreaent? 

Hullin llOb 

Thia 1• a atudy or th e different reat1ona tor per
toraing certain Mitsoth, l e , Tzithoth , Tetillin etc . Then 
the Honor due to parents is diacussed again • 

Talmud : 
• 

Peah 5 

Thisjis the same explanation as for the Ex . 20 
passage. 

Ki dduahin ~9b 

This section s t ates that there i s not a single 
precept in the Torah whose reward is stated at ita 
aide which is not dependent on the resurrection of 
the dead. Thus in connection with honoring parents 
it is written: "that thy days may be prolonged, and 
that i t may go we ll with thee.• (which shows that 
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the reward spoken of is in the next world. Here, 
R. Jacob appears to identif'y the next world with 
resurrection.) 

K1dduah1n 1Qa 

An examination ot this passage tells us that 
the principal Of doing good deeds is for the 1'\lture 
world, but the argument is over an apparent contra
diction, •that thy daya may be long, and that it 
may go well with thee.• (does it mean this world?) 

Sanhedrin 56b 

Thia paaaage is a discussion of the •social 
laws.• Tt:ie Israelites were given ten precepts at 
Marah, seven of wh ich had already been accepted by 
the children ot Noah, to which were added at Marah 
aocial laws, the Shabas andhonoring ones parents •• 
the latter indicated by "aa tile Lord 'lby God com
manded thee.~ 

Bullin 142a 

Thia 1a a discussion of the Miahnah and the 
Gemara. In the Miahnah i t says: •tba tit may go well 
with thee.• The Gemara interprets it: There ia an 
in!'erence of resurrection or the dead from precepts 
of Torah which are followed. •That it may go well 
with thee•-tbe promis e or bliss to be fulfilled in 
the wor ld to come, and one must not expect to re
c eive the reward or a good deed in this world. 

Comment: Tbia passage utili~ed by the Matthean author in llat
tbew 15:4 tells how the Pharisees and scribes had misused the 
verse. However, from t he Rabbinic usage ot the passage we can 
see no contact between the Matt.bean usage and the Rabbinic 
exegesis. The Rabbinic interpretation seems to involve a 
great discussion of reward and punishment, speculation about 
the next world, etc. but for Jesus the passage was merely a 
proof t ext to use against the scholars to tell them that in 
simple things t hey were not being observant. 

Hebrew: 

MATTHEW 15:4-Exodua 21:17 

.1J ~!°/ ' /) i N iAI/~ _! /'~~ 

•And he that curseth his father or his mother shall 
surely be put to de a1h" 
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Septuagint: •ae that speaks evil ofhis father or his mother 
shall sure~ die ." 

Kat t hew: 

Talmud: 

•ae that speaks evil of rather or mother, let him 
surely die." 

Bildcurim Ch. IV, lliahnah 4 

'!his passage involves a discussion of Hema
phrodite. In Misbnah 4 it is asked wherein is he 
compared to both men and women? We are told that 
guilt is incurred for smiting or cursing him. 

Yebamoth lOOb 

This argument involves a Mishnah where two 
husbands ot one woman were priests. When they die 
the son whose rather was unknown must mourn as Onan 
tor them. (on the day of their death, since either 
of them might've be en his father ) He is exonerated 
from the death penalty if he strikes or curses them. 

Yebamoth lOla 

This section is a discussion or "blessing.• 
(a euphemism for "curse") It is spoken of in scrip
ture (in respect of parents) on earth (below) and 
blessing (cursing) is spoken of (in respect of God) 
above. As there is no association above so there 
must be no aasoc1at ion below. (only when the curse 
referre d to a single Indiv. is the offender subject 
to punishment) arxi striking has been compared to 
cursing. (since both acts, in the cas e of parents , 
appear in Ex . 21 in close proximity, vv. 15 
(striking} and vv. 17 (cursing). Such proximity, 
according to the opinion expressed , serves as the 
purpose of an analogy .} 

K1ddush1n 30b 

This discussion is similar to some of t he pre
ceding in that they assimilate the honor due to 
parents to that due t o God. '!he curs i ng of parents 
is said to be the same as the cursing of God. 

Sanhedrin 85b 

This is another interpretation ot the same verse 
in that it questions whet.her it means cursing the 
mother and father separately or together etc . Also, 
v1hicb is worse •• cursing or smithing? 
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llakkotb 9a 

Thia is a abort a tudy as to whether there is 
an analogy between battery and i mprecat ion. (It 
a aon curses t:lis condemned tather who is on the way 
to execution, he ia technically exempt although 
cursing a parent 1a a capital ottenae. 

Bullln 82b 

Thia arguaent concerns the person who struck 
one parent and tben the other, or it he cursed one 
and cursed the other , ar struck them simul•aneoualy 
etc. (These are cases involving dCllbt or paternity 
ot a child, where a woman did not wait three mon ths 
after aeparat ion from husband by divorce, immediate
ly -rried again, and ar ter seven month.a gave birth 
to a aon. The child growa up, strikes one ot the 
mother's husbands and t hen t he other. Which one, 
however, h the rather? Wu be a seven month or a 
nine month ehildT 

Oommen t: Here again the Mattbean au tbor puts into Jesus' mouth 
a proof text to ahOlr ho• the aages were aware ot such passages 
but who, on the other hand, were wi lling to decieve their o.rn 
parents in the lua t t or power etc. The Rabbinic literature 

expreaees a gr eat interest 1n the legal-re ligious aspects 
or honoring the parenta. There 1a no such involvement u tar 
as t he author ot Matthew ia concerned. 

KATTHE:w 15:8-9-Isai!h 29:).3 

'J~3~ l~~l~1 1·~~ i> :~~ fJ'(.?) e·J_..J :P j.l.!. 
Hebrew: · · • f 

: »J~(r 11·~·t~ A!l~ '.l)i1c 1'4~? ~ ' ~J. ''1'!1! pll? ;~~! 
•And the Lord said , Forasmuch as t his people draw near, 
and with their mouth, and with their lips do honor lie, 
But have removed their heart far from •e, And their 
fear of Me is a commandment or men learned by rote.• 

Sept uagint : 

Ila tthew : 

Midrash: 

"This people draw near t o Ille wi th their moutha and 
honor lie with their lips, but their hearts are far 
from lie, bu t in vain do they worship Me, teaching 
ordinances of men and t eachings ." 

•This people honor Me with their lips , but their 
hearts are tar from Me; but in Yain do they worship 
Me, teaching as teaching ordinances ot men." 

No reference 
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Talmud : Wo reterence 

Coaaaentatora: 

/ ''3 
31 3 

Bashi: People are a reproach to tbemaelvea; pray only 
with lipa and mouths-not hearta. 

Same 

People approach and honor only •1th lipa and 
aouth, honor w1 th wor ds but not w1 th heart. 

p~, : Bo di!'t'erent insigbta-grumatical interp. 

Comment: Tne paasagea and the intent of all aeem here to be 
ape&k!ng or the aame type of iniquity and sin. The same warn
ings are given and the si tuationa seem similar. 'lhe trad.1-
tlonaliata to whom Jesus speaks, were open to the same charge 
as Iaaiah' s conteaporariea; their reverence tor the oral tra
dition had blinded them to a deeper spiritual meaning or the 
law. 

The tault or the people of Judah was a careless re
liance or the rel1g1oua and political inatructions of men who 
were accounted wise, and failure to look conscientiously into 
the teaching of Yahwe through the prophet. Jeaua, in this 
passage usage, like Isaiah, attacks the men and the opinions 
that were held in highest regard by the people in his day . 

Hebrew: 

MAT'IHEW 16:27-Proverbs 24:12 

irr.:11 ~,If r ;,'{"!? 
•And ah all not he render to every man according to 
his work." 

Septuagint: •Who renders to every man according to his works.• 

Mt tthew: •shall render to each according t o his doing ." 

Midra.sh: Exodua {Terumah) X.XXIII .5 

'Ibis is a discussion or the smiting p lague. Unlesa 
the wave of immorality was checked, Israel would die ot the 
plague . 

Comment: 'there is no contact here between the •attbean and 
Rabbinic passages. 1be Rabbis have little or no interest ex
pr essed on the passage. Matthew, like Proverbs, atatea gen
erally an ethical attribute, the former a.s the Son of Man, 
t he lat ter of God . 
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Hebrew: 

llA'rl'HEI 18: 16-Deuteronomr 19: 15 

t'~'!--ar·rr '• r! ;,, "''~r 'Af ,~·rr 
: )~i l'·lil; 

ss. 

•At the mouth or two witneasea, or at the mouth of three 
witneaaea shall a matter be established.• 

Sept.-Matt: Follow almost the aame form. 

Nidraah: l\llbera (Maese} XXIII,6 

Thia midraah reter• to the report of the spies who 
reported on the Promised Land. 'lben the people murmer they 
are told that they must believe the reports because of the 
acr1ptural verse. 

Talmud : Yau. 83a 

This is an involved discussion or what t o do in the 
case ot a aick person who wants some food. It refers to a 
case where two more people are present who say be does not 
need it . (non-experts) Two witnesses are considered suffici
ent evidence and no increase or their number either strengthens 
or if they were counter-witnesses, by reason or superior num
ber•, weakens their original testimo111. 

Yebamoth lOlb 

Tb1s controversy is over the payment of debts . It 
is concluded by, •The all Merciful said,•At the mouth of two 
witnesses.• 

Yebamotb 117a 

Thia is a further dis cussion of the •two witness• 
question. 'the Miahnah sa.ys: that on her evidence, the brothers 
may not enter into their inheritance. (the inheritance is a 
monetary attu.r. Only in order to save her from a life long 
widowhood was a woman allowed on her own evidence to marry 
again. In monetary matters, however, the evidence or two eli
gible witnesses is a sina qua non .) 

Sotah 3b 

This is a further discussion and controversy on the 
verse, "at the mouth of two witnesses etc. shall a "matter• 
(da -var) be established, as "da-var• {matter) ment i oned in 
this latter case must be confirmed by the testimony of two 
witnesses so also in the case of the •suspected adulteress• 
{sotah) , the 9 da-var• (matter ) mus t be confirmed by the t esti
mony of two witnesses. 
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Sotab ~lb 

Thie passage is an examination or the Mishnah: 
that regarding eTidence ot misconduct which prohibits her to 
her husband tor all time. "At the mouth ot two witnesses, or 
a t the mouth ot three witnesses etc."-•aa a matter in the lat
ter case must be confimed by two witnesses so also i n the 
case or the suspected adulteress, tbe matter must be confirmed 
by two witnesses." 

Gittin 2b 

In th1a passage theGemara d is cuasion centers 
around the scriptural verse and pertains to the issuing of a 
Bill of Divorcement. (Get) 

Gittin 7la 

Thia i s a study ot the question as t o whether 
a deaf mute can be issued a •get• since all testimony must 
be "i'rom the ir mouths" (Deut . 19 :15) and not rrom their writlng . 

Gittin 89a 

'Ibis is a discussion of a betrothed woman re
ported t o have misconducted herself (with a heathen or slave 
and so disqualified herse lt for marry ing a priest). It" ralae 
reports are spread (and enemies could do it) you must have 
two wi tnesaes etc. 

Gittin 90a 

This section reiterates what has been said be
fore : that in f ind ing any "unseeml y thing" you must have two 
witnesses. (Deut. 19:15) 

.Kiddushin 65b 

This examination r egards the division of property. 
Mar Zutra and Rab Adda div ide propertt. They went before Rav 
Ash! and ask: "When Divine Law said, at the mouth e t c." it is 
so tie litigants cannot retract 1.r they wish whereas we do not 
desire to retract, or perhaps a transaction is only legal when 
before witnesses. Witnesses were created only against liars, 
he answered them. (they are not essential f or the validity 
of a transaction.) 

Baba Kamna 70a 

'!his is a discus s i on of t he Mishnab: where it 
a thief is convicted of a theft of a sheep or an ox on the 
evidence of two witnesses etc. he has t o make payment. 
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Baba K--. 70b 

Thi• 1• an inquiry into the problem or witneeae• to 
th.e pubert, or a girl in the ca•e or a betrothed who hu 
intercourae with other• etc. 

Baba K••• 7f b 

Here is another diacuesion on the Kiahnah: where 1t 
the theft or an ox or a eheep waa testified to by two witneaaea 
whereas the •laughter or aale of it waa testified, to by only 
one witneaa or by the thier himaelt, he would have to make 
double pa,_ent. (tor the act ot stealing teatitied to by two 
witneaaea.) 

Bib& Kamna 105b 

Thia consideration relates to the pecuniary liability 
and not having enough evidence toestabli•h it . One witness 
cannot do it but hie teatimonJ is acceptable tor imposing an 
oath upon a defendant , who, if unprepared t o swear would have 
to lll&ke tull payment . 

Baba Kawn• ll3b-llfa 

Thi• paaaage tells us t hat an I sraelite should not 
go to a heathen court of law and bear tea timon;r againa t a 
fellow Israelite because heathens adjudicate the pa1JDent or 
money even on the evidence ot one witneea. 

Baba Batbl'a ~ lb 

This controversy in tbe Talmud seta up the case ot 
•here two aeta or witnesses contradict one another . (ao tha t 
one aet must be giving ralee evidence). R. Huna aaya that 
each set may give evidence as a whole {in another caae) . Two 
wib:lesses are required to establish a case. 

Baba Bat1Jra l60b 

Thia i s an examination of "deeds• (titlea) and the 
witnesses who eign them. •A.t the mouth of two etc.• If 
the evic ence may be established by two then why say three? 
(two are r equired for a plain deed-three are required r or a 
f olded one .) 

Baba Bathra 165b 

This section r elates to deeds and the signatures 
tha t are necessary to make them valid. 
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SaJlbed.rin Sb 

Thia 1a a study ot caaea of teatif'ying to a woman's 
guilt and the purpoee ot the third witness. 

Sanhedrin 60a 

A druha on •hat happens when you hear the Divine 
name blasphemed. 

Sanhedrin 86a 

Thie ia a study or cases ot abduction and sale of 
a human being. 

She buo tb 30a 

Thia passage includes the various oaths of testimony, 
some diacuasion or litigants etc. 

Makkotb 6a 

Thia is an exam.ination of the laws tor an a t tack trom 
behind. (sodo!IJ1) and disqualifying evidence. (in the caae or 
one witness be 1ng a kinsman etc. ) 

Coament: 

Thia section in Matthew is a beautiful dissertation 
on the power or taith. J esus tells his followers how to get 
along with one another and what t o do in the event that diaa
greementa do arise. There is a vague similarity in the usage 
ot the passage in Matthew and in the Rabbinic material but in 
the legal involvements and the way that the pas s a ge is con
strued by Jewish legalism there is reason to believe that 
){a t tbew had no contact at all with t he Rabbinic material and 
that his knowledge of them waa alight if any a t all. 

This law of legal testi.mon;y is applied by Jesus to 
the misunderatand inga between two men. 

MATTHEW 19:4-Geneais 1;27, 5:2 

Hebrew: 

"Male and female He created them• 

01-eek:-Jl.atth.ew: •Made them male and female•. 
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Gen, 1:27-Jlidryh Genet1a (bereshitb) VIII.11 

l. Changed text tor Ptolo111 II Ph1ladelphu1 who 
coD111anded the Septuagint to be written. 

57. 

2. Man created with four attributes of higher beings 
(angels) and four ot the 109er. (beasts) Angela stand uprif#l t 
speaks, seet (can direct gaze sideways) and understands. 

diea. 
Beas ta-eats and drink•, procreates, excrete• and 

Talmud: Erubin 18a 

A play on both passages. A play on the words 
) ~ • am .,t , .. J • 

Incl nation Crea 9d 

&lso a play on the importance of words and importance 
ot •him" {singular) in 1:27 aa against both or them in "B• part 
or paaaage. 

Taan.ia 27b 

Discussion of fasts for various days . Monday for 
aailora, Tues. tor desert travolere, Weds. ao that the croup 
won't attack chil dren. Thurs . for pregnant mot.here. 'Ibis 
verse only used to ahow the day that man was created on. (Fri.) 

Ketubotb Sa 

Blessi~e and benedictions of bridegrooms . •s1essed 
art Thou, O Lord , Creator of Man.• 

Ketubotb 8a 

Discuse1ona or weddings and feasts. How is the Terse 
to be understood! In the beginning it was the intention or 
God t o create two (human beings) and i n the end (only) one 
(human being) was created. (One creation: Gen. 1 :27 begina 
with one creati on and ends with two, Gen. 5 :2 begins with two 
creations and ends with one . 

Avoda Zora 43b 

Discussion of what is permitted in building. You 
can't make a house after tbe design of the Temple , can't repro
duce a human race (it is image of God ) , discussion or strata 
of heaven. 
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Oeneaia 5:2-Mid£uh: 

Genesis (Bere1h1tb) Ch, VIII,l 

The story of the p~sical creation and how it waa 
done . 

Talmud; BtrMoth 611 

Again the difficult~ is discussed as to whether there 
wu one or two creations, {~ale and female or " Created Be 
man•.) 

llesillah 9a 

The atory ot the 72 elder• who wrote the Septuagint. 
They wrote "II.ale and temale he Created him" (but they did not 
write •created them• which might be then taken to mean that 
they were separate tram the firat.) 

Yebamoth 6lb 

This discussion tella us that man shall not abstain 
from propagation unleaa he baa children. 

Yebamoth 63a 

Diacusaion or Rabbi Eliezer who aaid that any man 
wb o baa no wite is no proper man, for it ii said "Male and 
fem.ale created He them and called their name Adam," (Adam
m.an, Only when the male and the female were united were the-y 
called Adam. 

Comnent: On both or these passages we see that 1h e New Tes ta
ment tollowa the Septuagint, or an Aramaic text identical with 
the Sept . The c ontexts and discussion.a are so different in 
the case ot the Matt.bean text and ours that we can tind no 
point ot contact . 

This passage 
text against divorce. 
material which is more 
unconcerned (as far as 

is used by Jesus as part or his proof 
This i s not the nat ure or the Rabbinic 
interested in propagation etc. and 
this passage is concerned) with divorce. 



Hebrew: 

KATTHBW 19:5-Geneais 2:21 

iNlf' ~~! l'il~ fll._f ~ .. I., .:J 'H?- 1~ f.r 
: 3 '1<~ ')~~ r ·I" "9! i°.lr ~~ p~j ~ 

•Theretore shall a man lea•e bis father and hi• 
aother. and •hall cleave unto his wire, and they 
•hall be one flesh.• 

Sept.-llatt: "Therefore a man •••••• and the two shall become 
one tlesh." 

Midraah: Gene1i• Caereah1th) XVI,6 

"How do we know t.ba t Adam wa• t'orbidden incest 1• 
From the passage, "and cleave unto his wire•. 

Gtmt1• (Bereshitb) XVIII,5 

Dimcua•ion ot a aan who became a Jewish proselyte 
and who was previously married to a paternal or maternal sister; 
which Jllllst be divorce etc. (Must divorce maternal sister, and 
keep paternal since the Gentiles don't recognize paternity) 
The remainiJ16 sections diacusaion kinship marriages, marriage 
by cohabitation only, divorce, etc. 

Tal..ald: Mo'ed Katan 7b 

Discussion ot a priest going t.o inspect house to 
see if a plague made it unclean. Can it be deferred for the 
observance or a religious obligation? (Marriage ordained in 
Gen. 1:22 and Gen. 2 :24) 

Mo 1ed Katan Sb 

Thia study tells us tha t marriage and parenthood 
are primary duty of man and s hould re ceive every consideration 
moreso than the observing of feasts and festival.a. (Marriages 
s hould not be deferred till free from f estival season.) 

Kiddushin 13b 

Rere we have a discussion or marriage of widow to 
Hi gh Pri es t, negative injunctions, affirmative precepts, etc. 

Baba Kezia 18a 

In the examination of this pe.asage we learn trom the 
rabbis that if the betrothed wife ot a priest dies. he {the 
priest) is not deemd a mourner, nor 1e be allowed to defile 
hims elf. (for wife-yes , betrothal-no ) 
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Sanb.edr 1n sea 

'lbe Geaora here containa a diacuasion or "Therefore 
a man ahal.l leave hie rather and his mother•-torb1dden uniona 
with certain relative• and persona. 

Comment: There aeema to be no point or contact. In Matthew 
Jesus 1a uaing the verse 1n his debate with the Pharisees. In 
the Rabbinic literature the verae ia uaed in t he explanation 
ot the Legal code, Kidduahin, etc. 

Hebrew: 
• , £1 . ~, 

!ATTHE'.t 19:7-P,uterono:P; 24;1 

,..·r t1:- "~ 1 ! ·l\.i?·' ~t·1.· f·~ 1>µ~ JI 
;)-b~f I~~ l>L .?'( .;)~ tc.~~ '~ l'J'f~ Ji? ;c.J'!~ 

•When a man taketh a wite , and marrieth her, then it 
cometh to paaa, i f ahe tind no tavor in bis eyea, be
oauae be bath found some unseemly thing, in her that 
he wrlteth her a bill of divorcement, and giveth it 1n 
her hand, and aendeth her out or hie houae, and she de
parteth out of hia house and goeth and beccae another 
ma.n•a wite , a.nd the la tter busbatxi batetb her and writeth 
her a bill of divorcement and giveth it in he r hand, and 
send her out of the house , or if the latter husband die, 
who took her to be his wife , her former husband who sent 
her away may not take her again to be his wife." 

llatt: ~. then, did Moses command t o g ive a bill of divorce 
---- and put her away ?• 

Jlidraah: liumbera (Naao ) IX,12 

The Midrash here presents a discussion of the vary
i ng Temperaments 1n regard to food and drink, so there are 
d iverse temperaments in people. 'lbere are certain type• ot 
people that it 1a imperative to divorce. 

Nwabers (Naa) IX.30 

We have here a study of the swearing of a wif'e not 
t o f lirt (per the jealous man) before two wi tnesses. In the 
case where he has found some unseemly thing . ( )-:13 /II"))' ) 

Talmud: Sbabba th 56a 

Urriah the Hittite and David - a diacuaaion of mar
riage rites and uses of divorce by men who fougtit in the armies 
of King Dav id. 
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Erubin l3b 

The diacuaaion 1n thia ~asage reaolvea itaelt bf stating 
that the writing of the •get must be bf the man tor hia wife. 
Invalid tor anyone else. 

Erubin lSb 

Diacuaaion of what articles may be used for writing letters 
of di vorcellent. 

Sukkah 24b 

Diacuaaion or whether a bill of divorce can be written on 
material used in or for the Sukkah. 

Yebamoth 97a 

The controTeray here concerns marriage or near relatives 
who have been aeduced. 

Yebamoth ll.3b 

Diacuaaion: Can an imbecile be divorced? Is ownerlese 
property it without a:r.rs facultiea-howeTer can she be divorced 
aince, "and he giveth it i n her hand"-~eana s he must be capable 
of accepting the letter. 

Jfazir 2a 

This atudy concerns the controTeray over Nasaritea. 
llishnah : the nazari t e vows. 

Gemara: What ia the cause of infidelity? Wine1 so take 
vows etc. 

Sotah 2b 

Discuaaion of testimony; word 
the suspected adultereaa. 

Sotah 3b 

);:>~ etc. connected with 

Thia passage concertl8 itself with t he evidence of witneaaea 
co ncerning miaconduct and whether or not a woman is to be pro
h1 b1ted to wife f or all time. 

Sotah 20h 

Here the controversy i s about the writing ot the bill of 
divorce and then findi ng man of' same name am wife aame in 
other city. Is it valid? 
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Gittin 9a 

Discussion of •get" of emancipation tor a slave vs. the 
•get• tor divorce. 

G1ttin lOb-lla 

Tbis passage dis cusses valid and invalid •ae ta•, heathens 
names, flaws in the "Get• etc. 

Gittin 20a 

We learn from this passage that •aete" muet be written 
tor specific woman, rules for specific information etc. 

Gittin 21& 

•rn her hand•-1n her courtyard. The banding over ot the 
document etc. is covered in great detail in this passage. 

Gittin 4lb 

Thie passage tells us about the impossibility ot treeing 
elavea b)' halves aDd divorcl~ wife by halves. Mostly dis
cussion of "halt-emancipation • 

Gittin 65b 

Mishnah: "man tells others t o write "get" and give to wite 
etc; provide for ner etc. Don 't listen since all things he 
says can apply to other things equally with divorce.• 

Gittin 83b 

Discussions of firs t and second marriages. 

Gittin 89a 

The reasons f or l eaving a woman (suckled in street, walks 
with outstretched neck, ate 1n street, misconducted self - 0 !1' 
he rind in her some unseem1y thing.•) are covered in thi s 
sect i on . 

Gitt1n 90a 

Mishnah: Bas Hillel says: that a man should not divorce 
his wife unless he has found in her s ome unseemly thing. 

Gitt in 90b 

It is a religi ous duty to divorce certain women (bathe 
with men etc.) and the lot or the next man who would take in 
such a woman. 



63. 

Kiddµshin ~b 

This passage is a discussion or: "Ir a 7ebamah, who is 
not freed by diYorce is treed by Balitzah; then this one (a 
married woman) who is treed by divorce, is sure~ treed by 
halit zah. A "writ• aa7 divorce her, but nothing else ma7 
d1 vorce her. 

Kiddwshin 4b 

This passage discusses "When a man take a wu·e•: taking 
is by mean.a ot money in this case and diaouaaion follows on 
buying of a .. 1daerYant, or acquiring through intercourse, 
etc. 

K1dd\.\ah1n Sa 

Diacuasion of: "He s hall write her (a writ or divorce
ment), hence, "•he can be divorced by writing, not by money; 
discussion or divorcing bf writing, betrothing by writing etc. 

lidduah1n 7a 

When a man takes a wire. Man aaya •be thou betrothed 
to halt of me etc.• (man is tree to marry another. Halt a 
husband and halt a wife discussion. 

Kid du a Qin 9a 

Discussion of means or speech by which a woman becomes 
betrothed . Sayings etc: What is dependent upon the man, 
woman, etc. 

Kidduahill 9b 

"Dis cussion: When a man taketh a wife and have inter
course with her: discussion of whether a wife i s acquired bf 
intercourse." 

Kidduehin llb 

Discussion of currency values for Kiddusbin. 

Kiddush in 13b 

Discussion: "Acquiring her treedom bf divorce or her hus
bands death." "He shall •rite her a bill or divorcement•, but 
it is logic that death trees. (except in cases ot relatives 
which death cannot make free.) 

K.iddusb in 14a 

Here we have a study of the verse: "Then he shall write 



her a deed ot divorcement.• Thus, a deed may divorce, but 
nothing elae can. 

K1ddyah1n 23& 

64. 

,, {'' 
lleaning of the word "i here t'rom a {married) woman. 

Woman not tree until ahe withdraws the divorce into the domain 
that ia not her husband's etc. 

Kidduahin 2fb 

Discussion of meaning "aending"relating to sending forth 
a slave, as a married woman ia sent torth by a deed. 

ltidduahin ila 

Discuaa1.on or the principle ot agency. ("sending•, ie, 
that one can send another person to act on his behalt.} •When 
a man take etc ••••• and he ahall send {her out or hia house) : 
this teaches that he may appoint an agent. 

Kidduahia 51& 

Discussion or •yalid" Kiddushin. "When a man taketh a 
woman and have int ercourse with her•, ie, Kidduahin, that can 
be followed by 1nteroourae is (valid) Kidduahin, that which 
cannot be followed by intercourse is not (valid ) Kiddushin. 

Kiddushin 65b 

The meaning or ~~ can be learned from civil matters. 
(Here it can be interpreted as "money". When a man take a 
wire etc. and found some unseemly thing in her ••• at the mouth 
of two witnesses shall a "do-vor- be established." 

Baba llozia lOb 

Thia section is a study or the verse: "That be write a 
bill of divorcement and give it into her hand•. The term 
•band• means also •possession". Discussion of "band", "ground•, 
whether or not she has the right to appoint an agent. 

Baba Mezia 56b 

The controversy here is contained in tbe same verse again: 
"The n let him write h er a bill or divorcement and he shall give 
l t into h er hand.• Discussion of whether •band" meana that 
literally or whether "he shall give it" implies in a111 manner. 
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llenahotg 32b 

Discussion or the Mezuzzah, scroll of the law and the 
Bill of divorcement which must be written with accuracy and 
upon ruled lines etc. 'lhe concern here seems to be mostly 
with the Mezuzzah. 

Jlenahoth 3ia 

Discussion of the term "writing•. Is i t upon a scroll. 
There are various references (Divorce, sota, Law written by 
king suggests scroll.) 

Comnent: There aeema to be no contact here at all with the 
lnterp. of Matthew andthe Rabbinic writers. In Deut. the 
right t o divorce one's wife is an existi ng cus t om, and the 
provision against a remarriage accord ing to acme authors is 
to r estrain heedleaaneaa . The interp . by Matthew i s to pre
vent divorce altogether. And t he Rabbis 1n their debates are 
not concerne d with the legality of divorce per ae but are 
involved in the various legal pin-points around the •get• etc. 

llATTHEW-19:26-Qeµeaia 18 :14 

Hebrew: 
,, {;J) l) 

, -· .. T • 

"Ia anything too hard f or the Lord•. 

Sept: •rs anything impossible for the Lord" 

~: "With God all t h ings a r e possible•. 

Mi drash: Genesis {V!Jera) XLVIII,19 

Here we have an exposition of t he verse: Ia anything 
t oo hard tor the Lordf R. Judah said in the name of R. Judah 
b, R. Simon: 'Ibis may be compared t o a man who had in his hand 
two p arts of a lock {or two parts of a chain ) and went t o a 
anli th a nd asked him: •can you repair th._aef• I can make them 
from t h e outset he replied , and you think that I cannot repair 
t heml So here , God said: •1 can create man f rom the beginning 
yet you would say that I canno t restore them t o t heir youth.• 

Talmud : Rosh Haahsnab lla 

Thia study centers around a dis cussion of how we 
know Isaac was born on Pas sover, etc. 

Comment: There seems t o be no contact here at all. The texts 
all expound the glory of God and h is great power bu t the 
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approach shows now parallelism with one another and it would 
seem that any similarity is quite by chance and not by reason 
of the Matthean authora previous knowledge of Rabbinic texts. 

Tbe word or Jesus la perhaps rather a tamiliar or 
proverbial saying, derive in general from the Old Testament, 
than a direct quotation. This verse, used in its proverbial 
sense tits right into Jesus• discuasion of the dangers of too 
much wealth and the greater rewards for laboring in the vine
yard of the Lord. 

MATTHEW 21:5-Ztcharilh 9:9 f, 

Hebrew: 
?I~>).~~) t:f~; ·n? -.,,i 'r?v Ji'.J:Ae , ./C~ ~ 'c· 
S!1 1;~~ fr ,)j?')! ?~ /w,.,, .. $·;Jf P'.3l t:£ ,k,~~ 

Sept: 

.' JJ IJ :,,~ ~ ) : l' 
9Rejoice greatly, 0 daughter of Zion, Shout 0 daughter 
of Jerusalem, Behold thy King cometh unto 'Jbee, He is 
triumphant and victorious, Lowly and riding upon an ass, 
Eve n upon a colt the foal of an asa." 

"ReJoice greatly, 
ter of Jerusalem. 
and saving; he is 
foal." 

daughter or Zion, herald forth, daugh
Behold the King comes to thee just 

meek and riding on an ass and a young 

Katt: •say ye to the daughter of Zion, Behold, thf king comes 
to thee, meek and riding on an ass and on a colt the 
foal of an aa s .• 

Midrash: Genes11 (Va11shlach} LXXV.II,6 

Tbis passage is a discussion of the meaning of the 
words •ox• and •aaa•. Ox is an all usion t o the one annointed 
for battle. (The messiah who would conduct the final war, 
according to tradit i on he would be des cended trom Jos eph and 
be would be a forerunner of the real Messiah, descended trom 
David.) Ass-refers to the royal Messiah, for it says or him, 
"Lowly and riding upon an ass." Flock retera t o Israel etc. 

Oepesia (Va1echi} XCVIII,9 

This Midrash contains a study of his foal and his 
col t intimate: when be will come of whom it is written: •Lowlt 
and riding upon an ass, even upon a colt , the foal of an ass. 
(The Mes s iah, it will then be seen how God is kni t (bound} to 
Israel). He washeth his garments in Wine, intimates that Be 
(the t.,essiah) will compose for them words of Torah. (propound 
new meanings and interp. of Torah) 
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Thia whole section is full of Messianic predictions. 

Geneaia (Vayechi) XCIX. 8 

Thia port i on ia a dis cua a ion of the verse : "And hia 
ue•a colt unto the choice vine" (Gen. XLIX) alludes to him 
ot whom it is written "Lowly and riding etc ." 

.Deuteronoll(t (Re'eh) IV,II 

Thia section containa a d iscussion of Jerusalem. 
Coming ot Elijah, preceding the " great and terrible day or the 
Lord", the sending of God's messenger etc . The book ends with 
Zech. 9 :9 to g ive the end "a note of comfort and hope" . 
(llaharzu-commentary by Ze'eb Wolf Einhorn-19th century) 

Song-of-Songs Ch, 1 Verse 4, para. 1 

Diacuaaion or the ten expreasioD8 or joy that are 
used in connection with Israel. 

Eccleaiaatea I,9, para, 1 

Thia Midraah is a d i scussion of former redeemer 
(Moses) and similarity to later redeemer. (Mos es set wife 
upon ass-Ex. 4:20) so with t he lat ter: "Lowly and ridi ng upon 
an ass." 

Talmud: Berakoth 56b 

In this Gemora passage we find much discussion and 
interpretation of dreams and what they mean: If one sees a n 
ass in a dream, he may hope for salvation, as 1t says: "Be
hold thy King cometh unto thee , he is triumphant and victori
ous, lowly and riding upon an ass ." 

Sanhedrin 99a 

How long wi l l t he days of the Messiah las t ? R. Hillel 
(br other of Judah II) said : There shall be no Messiah f or 
I srael (but the Almighty will Hims e lf redeem I s rael and r e i gn 
over them-Rashi). (He may have bee n prompted t o this rl e cla
r ation by Origins professed di scover y in the Old Tes t ament of 
Me ssianic passages referring t o t he founder of Christianity , 
(J . E. VI.40l)be cause they have already enjoyed him in t he days 
of Hezekiah. R. Joseph said : May God f org1ve him. (for saying 
so) Now when did Hezekiah flourish? Dlll'ing t he first Temple. 
Ye t, Zechariah, prophesying in the days of the s econd pro
claimed, "Rejoice grea tly e t c . • 

Commen t : In the Zechariah pas sage we have ,I believe,& passage 
spoken by t he pr ophet telling of a coming King under whom 
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Israel will be prosperous through the favor of God. It waa 
to be a temporal King. The Mat thean author uses the passage 
for the realization or the s piritual elements of the announce
ment which he finds in Jesus. The prophe t here refers to the 
ordinary peaceful riding of a monarch. In Matthews case, he 
uses the passage to call attention to the peacefulness or 
Jesus' kingdom. 'ftlere aeema to be a partial contact here . 
The Rabbinic literature comnenting on this passage takes de
light in pointing to all of the Messianic implicati ons of the 
v erse. None or this material is utilized by Matthew and the 
similarity , lies in the tact that t hey both point to a redeem
er, a Messiah etc. 

Under this king whom God will send there will be a 
quiet and peacetul reign also pictured for ua by the animal 
which he shall ride. It will not be a war-horse but the as e, 
which kings am other great men were accustomed to use in 
times of peace. This temporal king of the prophet, who waa 
t o subdue tbe Greeks , did not appe ar, on t he contrary, Israel 
became the servant ot the Greeks. With Jesus the Matthean 
author finds a ri ghteous spiritual l eader, whom God delivers 
and exalts , and he ia the meek king of a kingdom of peace . 
His Messiahahip appeared rather trom his righteousness and 
meekness, and his relationship t o God, than from a pub lic 
entry into Jerusalem. Nor does the prophet here int end any 
s pecial occasion, but refers merely t o the ordinary mode of 
riding of a peaceful monarch. If Jesu.s purposely performed 
t h is entry, as a formal announcement of his Measiahship, he 
doubtless wished thereby to call at t ention to the peacefulness 
of h is k ingdom . 

MATTHEW 21: 9 , 23 : 38-PEal.m 118 : 26 

Hebrew: : I l) f ! '?' l~Jl ?: ·I ) e 
•Bless ed be He who comes in the name of t he Lord ." 

Sept: In the name of th e Lord . 

Mat t : (Hosanna to the son of David ); Blessed be he who comes 
i n the name of t .• e Lord ." 

Midrash: No refer ence . 

Talmud : No reference 

Commentators : 
Targum Onkelos 

This commentary tells us that this v erse was said 
by Ki ng David . 
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Raahi: 

This is said referring to the you.ng men who come on 
festivals with offerings etc . 

~ ~ W : Bleesed will he be who comes to the 
Temp l e to bri nea~acrificee for the sake of the name of 
G<>d . 

Comment : There seema to be no contac t here. The rendering 
of the Evangelis t here is i dentical with the Septuagint trans
lation. The Psalm is a Temple-Hymn of thanks and praise on 
some great occasion, a festival or a dedication as the Com
mentaries would indicate . 'lhe words express a p i ous welcome 
to any servant or God who canes in Bis name . Here in Mat thew 
i t i s applied to Jesus , whom they greet aa a Messiah . 

It does not appear as Messianic in the Rabbinic 
literature . 

KATTHEJI 21:13-Jeremiah 7:11-Iaaiah 56;7 

Hebrew;-Iaaiah ; fJ • 1'r.1). • 4r /c 2 ~ ~ ll~f /t'l) '.11',.J ~ ,, , . . . 
•For my house shall be calld a house of prayer for all 
peoples ." 

Hebrew-Jertmiah: )~·~ -,)g?J .fl~~?l '>)~~ f'')?f. "'1.?l,,! 
: '.J ·tr:1 rJr '':'~· ft; l ~ ~ 

"Is this house, whereupon My name'is called , become a 
den of robbers in your eyes?• 

Sept: Same 

Matt: "My house shall be called a house of prayer, but you 
make it a den of thieves .• 

Isaiah: Midrash: 

The Midrash here involves i t selr with a discussion of 
proselytes and righteousness but no direct references . 

Talmud : Megillotb 18a 

This whole section l s a discuss i on of Templ e , s acrifi ce 
etc . 

Berekoth 7a 

This is an interesting discussion as to whether or not 



God saya prayers . A play on "my" prayer so also God says 
prayers. 

Shabbath 118b 

70. 

This controversy le in essence a discus s i on of im
mediate redemption of I srael if they were to keep ~ Sabbaths . 

Jeremiah: Midraab: Ho reference. 
TalmUd : No r eference. 

Commentat ors: 

Ji'. 1 .AJIJA/ : a den: a ma tter of excavating i n 
the ground • I 

words . 
ones. 

Targum Onkelos : Interp. of the v er s e in different 
A Ai'µ J}'.:q» a house of gathering or evil 

' 

Copnent: It would aeem that the Iaaiah passage has no contact 
at a ll w 1th the intent of Ma ttbew. However, there ia some 
similiarity t o the Jeremiah passage and Matthew . In Isaiah 
the atreas ls laid upon all the nation , the f a ct that God 's 
Temple is a place or prayer, and th.at the son of the foreign
er a s we ll as Israelites may share i n God ' s service and bless
ings. 

Jeremiah l s denounci ng t he superet i tious and degrad
i ng trust or the Jewa in the Temple and its service etc. The 
Commentaries tend t o agree concerning the corruptness of the 
Temple and i ts people who have become as thieves . 

In Matthew , the contrast is made between the pr oper 
use of t he Templ e , a nd the unworthy use t o which it was put 
by the money changem. 

MATTH&W 21:16- Psalm 8 : 3 

f' )[,· 1 ~N . . . . Hebrew: f'P~i'~ . . 
•Out or the mouths of babes and suckli ngs thou hast 
founded strength . " 

Sept : "Out of the mouth of children a nd sucklings thou bast 
prepared prai se .• 

Matt : Same . 
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llidraah: Hyabera {Naao) IX, 7 

Thia section is a discussion or marital fidelity, 
sexual cleanlineae. God's glory in young children, yet people 
make them baetarda and have put to nought His glory etc. 

Song-of-Songs r,4, para. 1 

Who shall be sureties for God? Prophets? No, they 
have transgresaed. But God wants sureties, then he will give 
~orah to people. People then say, "our ch ildren shall be our 
sureties•. {the idea that the Torah can be assured ot preaer
va.tion only when it is tranamitted faithfully to the children 
in t he coming generation.) 

Talmud: §ot&b 30b 

'Ibis Gemora passage tella ua that at the time that 
the Isr aelites were ascending f'rom the Red Sea , the people 
wanted t o utter a aong, but bow did they render the song. 
Even, babies looked up trom thei r mothers' breasts when they 
beheld the Sbekinah. 

Comment: Matthew follows the Septuagint. The Psalm.is t me ans 
th at God manifes t s His power in employing feeble things , such 
as young children t o quell His enemies . In the Goapel the 
quotation ia applied t o the children whose salutation ot 
Jesus as the Messiah aroused the indignation of the scribes. 
Even though the quote may be used in much the same way t here 
is no evidence t hat would point t o any knowl edge on the part 
of Katthew for the other s ources. 

IUT'IHEll 21 :33-lsaiah 5 : 1,2 

Hebrew: /~t~f '~·rf i>~n fJ .~f. ,· "?~f '3; 3 .1>:t~· . . J-l 
IEYc /t/~ . 

Sep t : 

!!tl: 

"Vy well beloved bad a vineyard in a very fruitful bill; 
and he digged it and cleared it of stones , and planted 
it with the choicest vine, and built a tower 1n the midst 
of it, and also hewed out a vat therein.• 

"My beloved had a vineyard on a bill in a f ertile place 
and I surrounded it with a hedge and tenced it, and 
planted a Sorek vine, and built a tower in the midst 
of i t, and hewed in it a place in front of the w1ne
vat." 

"There was a hous eholder who planted a vineyard, and 
surrounded it with a hedge , anc hewed a wine vat 1n 
it, and built a tower.• 
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llidruh: Lamentationa II,2-l), para. 6 

Here •e find a discussion of the 10 horn.a . (Abraham, 
Isaac, Jos eph, Moses, Torah, priesthood, Levites, prophecy, 
Temple, Israel, and some add the horn of the Messiah.) 

Born or Abraham: "My beloved had a vineyard etc.
L1 t-in the horn of the son of oil ; Abraham is often referred 
t o as God 's beloved. 

Gone•i• (Beresbith) X.XI,9 

Thia whole passage applied t o Adam in this Midrash . 

Geneaia (Bereshitb) XIX,12 

In this Midrash we are told that Adam was not banished 
from the garden or Bden until he r eviled (God) and blasphemed, 
a• it ia written, •and be l ooked that i t would bring forth 
grapes and it brought f orth wild grapes ." (not only did it 
produce fine grapea of virtue and obediencet but it actually 
brought forth the wild grapes of blasphemy . ] 

Exodua (Beshallach ) X.X.,5 

Th ia is a discus s ion of various verses on what 
happened when people left Egypt . 

Talmud : Rosh Basha.nab 23b 

'Ibis passage examines and discusses a large court 
in JerU8alem, where witnesses used to as s emble f or the Bet Din 
to examine them. 

Sukkah 49!. 

Th is is a study of the verse and its allegorical 
meaning: 

Vineyard on a very fruitful bill
Planted with choicest Tlne-
Built a tower 1n midst of i t 
Hewed out a vat therein• 

Paleetine 
Temple 
Altar 
refers to the pita . 

Comment: There appears to be no contact at all in this paasa£e 
and no r e lationship in the parable to that of any of the Rab
binic material . 

This is utilized by the Mat thean author as another 
proof text in his parables about the cleanaing ot the Temple 
and in t he questi ons about authority • 



-

llATTBEW 21:42-Paalm 118:22,23 

Hebrew: 
.Iii~~ ;-W:J_~ ei,·)r ~{J.?°¥ l' '.ji i)'J? ·IDJ..~~ (tJ{~ 

; ·IJ~·~~ ./f/c.f~~ ;c.'I) /)J:-·~ ~~.?') 'J) 

•Tbe atone which the builders rejected ia become the 
chief corner e tone." 

Sept:Matt Same. 

Midr!fh: Eg.odpa (Tetzaveb) Ch, 37, No, l 

The consideration here is of I s rael, aa differenti
ated f r om other peoples produced from their own midst the ir 
leaders, kings, priests. prophets and princes. The stone 
which the builders etc. refers to King David and his succes
s ors, for the kings or Israel were all appointed fr om the 
midst of their brethren. 

iat}ler VII,10 

Here the discussion is o f when Haman seeks t o destroy 
all t he Jews. In t his world Israel is likened to atones . 
(other nations lllce potsherds) I f stone falls on pot-woe to 
pot, If pot f alls on a tone-Woe L In either case the pot is 
broken . 

Talmud : Pesachim ll9b 

Discussion of practice of re~eating certai n verses 
of the Psalm at the end of the "Hallel • (When they are r e 
peated actively or by parallelism etc .) 

Comment : In the Psalm, whi ch i s poe t-exilic, it is Isr ael, 
which , r ejected by the nationa, i s chosen by God to be His 
people , the bearer of His word, the corner stone of the Temple 
ot truth . In Matthew t he scribes are r ejected as hypocritical 
formalists , as well as the whole nation, and he announces 
(Jesus) the opening of the Kingdom or Goe to the Gentile s . 
Though applied speci f i cally to Israe l in the Psa l m, the pas 
s age contains also the wider t ruth that God ohoosee His people 
where He will , without r egard to man's judgment of them, and 
i n Matthew Jesu s t urns i t a gains t I s rael . His declarat ion in 
t he preceding parable , that the vineyard was to be given to 
oth er husbandmen. was unde rstood by the scribes t o me and that 
t hey were to be rejected as unwor thy , and he adds h is quota
t i on , s o they will be no doubt of his meaning. 

There would seem to be no contact here between the 
Gos pel wr it er and the traditional sources. 
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MA'ITHEW 22:24-Deuterononq 25:5,6 

J'f'f /~·I /~?ti ~/!!: /J!f•I /j~! f!'~ ·l,°}7·.'. ~~ 
He brew; .,) N;) ! ) J ~.' '/fr ~ ~ '/ /> 9 ./I ~?1 J> ~(~ l) :~ ~?.J} /c'f I ( 

'r Y": il,,1 ,l)¥~ ~ ! j ~/.' r ;r \)!J'# (1 ~'fr ,.. .,:) ~ 

Sept : 

~= 

•rr brethren dwell together, and one of them d ie and 
have n o child, the wife of the dead shall not be married 
abroad unto one tbatis not of his kin; her husband's 
brother shall go in unto her, and t ake her t o him t o wife; 
and perform the duty of a busban!'s brother unto her. 
And it •hall be , tbatthe f irst-born that she beareth shall 
succeed in the name of tbe brother that is dead , t hat his 
name be not blotted ou t in Israel.• 

"'llhen brothers •••• and marry h er, a nd live with her; and 
t he child which she shall bear shall be constituted heir 
from the name of the dead man, a nd his name etc •••• 

"Moses said , It a man died without children, bis brother 
shall marry his wife , a nd raise up seed to his brother.• 

Mi drash : Genesis (Vayesheb) LXXXV ,5 

This is a di scuss i on Levira te marriage as a religi-
ous duty . 

E?sodus (Yit.hro) XXVIII.4 

We find here a d i scussion of "And God spoke all 
these words s a yi ng - f ollows a dis cus s i on of contradictory 
s tatements . 

Y,viticus (Achare Moth) XXII . 10 

This section contains a discussion of permitted and 
forbidden relationsh ips . " To counterbalance t he prohibition 
of marrying a brother' s wife I have permitted y ou the widow 
of a de ad brothe r." 

Number s {Cbukkath) XIX . 5 

We find i n this passage an invol ved di scussion of 
laws wh i ch 1n r egard to evil inclination are criticized as 
i rrational and to wh ich scripture appliea the t erm "Hukat• ••• 

Numbers (Naso} IX.12 

This is a d i scussion of t.he Misbnah : • sut i f be dies 
she performs "halitzah" and is not taken 1n Levirate marriage." 
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Ruth II,15 

'!he problem here is over the question or a man 
marrying the widow of bis brother who died befor e be was born . 
(ha d Naomi been pregnant. th e law of Levirate marriage would 
appl y , since the unborn child is regarded as "in the world". 
But since she was not ao , any child which she might have later 
would not be bound by this law, since it would only be a half
br ot her on the mother 's side . ) 

Talmud : Shabbath l 36a 

Thia ia a di scussion of Levirate marriage am whether 
mother ia f ree or not from Levirate marriage if child born 
dies within 30 days trom external causes. 

Peaachim 72b 

Here we f ind a d i.scwssion of liability i f man has 
int ercourse with "Niddah" and relig i ous du ty i n Deut. 25 : 5 . 

Yebpotb 3b 

Di scussi on of P?"ecept of Levirate mar r iage . 

Yebamo th 4a 

lntrOdUC ti OD to the law or II Hali t zah" • 

Yebamoth Sa 

Thi s is a s tudy or the wording of the scriptural pas
s age in order to, pr ohibit Levirate marriage of f orbidden 
r elat i ves an! the ir r ivals. 

Yebamoth Sb rt. 

We find here a debate between rivals . 

Yebamoth 12a 

This pas sage involves itse lf with the r e l ationship 
of a wid ow to otherbrothera of the d ead. 

Yebamoth 13b 

This Gemora section is a consideration of rivals to 
surviving brothers i n LeYirate marriage , prohibited marriage 
e tc . 
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Yebpoth 15a 

'lhe aame discussion is continued. 

Yebamoth 17b 

This is a discussion of prohibition to marrying 
wife of his brother who was not hie contemporary. 

Yebamotb 18b 

76. 

Here we find a study of legali ty of mar r iage stat e 
in case of combination of "Levirate bond" and a "ma-amar• . 

Yebamoth l9b 

Th is i s a d is cussion of r elationships between 
brothers 1n cases of the addressing of a "ma-ama.r• . 

Yebamoth 22a 

'1his passage c ont~ns a s tudy of Levirate marriage . 
Brotherhood-in what r espects is a man deemed a brother? 

Yebamoth 24a 

Again here we have a s t udy of Levira te marriage . 
The responsibility t o elder brother. How i t revolves to 
youngest arrl wh o la entitle to the inheritance. 

Yebpoth 24a 

'!he question is raised in this pass age : In case of 
n o f irstborn amongst brot hers who married widow? 

Yebamoth 27b 

There is a debate he re as to what t o do in the cases 
of two sisters who were sister-in-law and who became subject 
to one Levir . 

Yebamoth 29b 

In thi s section t he considerati on is of the question: 
Does "ma- amar" constitute marriage or betrothal? 

Yebamoth 30a 

The e n t ire s ecti on studies Levirate marriage-strange 
cases . Similar dis cussions are also found in: 

Yebamoth 3lb 
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Yebamoth 35b 

Yebamoth 39a 

Ketuboth 53b 

We have here the que stion as to whether t he daughter 
of a s~ter-in-law ia entitled to maintenance ornot . (whom the 
Levir mar ried in t'u.l.t'illJDent or the law ot' Levirate marriage) 

Ketuboth 82a 

The Gemora examines here in what res pects is a 
woman regarded aa a Levir's wife? 

Sotah 18b 

Thia section is a cons ideration of the cases of 
childless widows taken into a brother-in-laws houses forbidden 
unions etc. 

Kiddushin 9b 

Thi s secti on concerns t he acquir i ng of wives hand
maids through money, cohabitation etc . 

Kiddush in l 3b 

'lhe acquiring of a Yebamah by int ercourse i s also 
di scussed here . 

Ki ddushin 76a 

We 1"1ndhere an interp. of marrying:~~~1\3.....,t~b~i--~ .,. 
unto a stranger. 

Baba Ka.mm.a 27a 

This interesting passage concerns the case of a man 
who fal ls off a roof and does damage t o a woman. What is 
liabi lity? 

Baba Bathra 119b 

Th is is a d 1s cus sion of the Rabbis about Moses who 
was s i t t ing and discuasing Levira te marriage . 

Baba Bathra l.34a 

This i s a study of the exemption of a wife from 
Levira t e marriage. 
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B&ba Bathra l4ib 

Discussion of Levir who is not entitled to dead 
brother• poaaeaaiona. 

Sanhedrin Ch, 2 

Levirate marriage applied to High Priests is the 
object or this debate. 

S@nhedrin 19a 

78. 

The setting aside of ne gative commands by positive 
cotmnanis and the cases of same is discussed in detail here in 
this passage. 

Shebuoth 32b 

Witnesses to death, t o enable woman to remarry are 
d iscus s ed here. 

Makkoth 23a 

The discussion of Levirate marriage and the woman 
who refuses loatheaome men is the object of s tudy in this section. 

Edupoth Ch . 1 Mishnah 12 

We t ind here Hillel and Shammai dis cuss i ons of women 
from different r egi ons who are penni tted to remarry in Levirate 
etc. 

wives (of 
brothers. 
one wife , 

F.du;yyo th Ch . DI Miah, 8 

'l'h1s section i s a study of the marriage of. rival 
a deceased brother) to be married to surviving 
Discussion of where deceased had mar ried more than 

blood relationship, incest etc. 

Bullin lla 

The controv ersy here pertains to a boy who is a minor 
and marries his deceased brother's wife, also minors validity, 
st er ility of pair etc. 

arakin 25b 

This is a discussion of redemption of fields-whether 
by son of deceas ed or brother. 
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Nidd!h 44a 

Tbia section c ontaina a a t udy of Levirate marriage; 
those subject t.o 1t; exempt i ons from. 

Oboloth, Misb.nah 6 

Here ia a diacuasion or defiling of corpse. last 
agonies and obligation of Levirate marriage in these cases. 

Deuteronog 25:6 

Yebamoth 12a 

Prohibitions of a woman incapable of bearing children 
are cov ered i n t h ia Gemora section . 

Iobamoth 24• 

We tind here a d i scussion of the first born s on
commandment of Levirate marriage devolves upon surviving e lder 
brother. 

Yebamoth 24a 

Any brother who marries widow is entitled t o the in
heritance of the deceased we are t old in this passage. 

Baba Bathra l2b 

This is a study of the as s i gnmen t of portions of a 
f i e ld t o the fi r st bor n . Cases of who can come under this 
category. 

Other passages . Hal cahic in nature coming under 
Levirate marriage in Niddah • Bekor oth. e t c . are found through
out the Talmud . 

Comment : In Matthew we have a compressed free citat i on (by the 
Sadducees ) of the Lev1rate law. The context that ia used is 
a l together different. 'lbere is no contact whateve r in the use 
of this passage . The Rabbis are concerned wi th all of t he 
l egal remifi ca ti ons of the Law and the Gos pels are ant icipating 
future implications and complicati ons that could arise from 
such matters . J esus also chas tises the people in tbia section 
in Matthew for involving themselves in s uch minor matters ot 
l aw f or i n the final resurrection the se matters wi l l be of no 
use t o man, f or the laws of marriage etc ., will be f or naught 
as a ll the people "will be as ange ls in heaven••. 
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Hebrew: 
Sept: 

MAT'IHEW 22:32-ixodua 3:6,15 

/"). l~ '?>.'fi.f. ~ ',.:> ~ ' -R 'J !!: 
.... ii. ' '•,>.' ~''.( = ~ ·,·~- , ... 

: i£1 --- ' ·~'-!!'~!£. ~. . . 

':i.,/,. )~Jc'~ · " 
. r • 

p~ ~ ! ,~ 'le: .. 
I "f? . r<~ ''') •.r 

"I am the God thy father, the God or Abraham, and the 
God of Isaac, and the God ot Jacob." 

Matt: I am the God of Abraham, and the God of Isaac, and t he 
God of Jacob. 

§xodua 3 ; 6-llidraoh 

Exodus (Shemotb) Cb, III,l 

We have here a d1scuss1on or the verse Moses 1a 
happy that hia father la 1nchided among t h e Pa triarcb• by God. 

E,xodua (Shemoth) III, 7 

We f 1nd in th1s section that Moses is upset as hie 
fathers name is not mentions as it was before. 

Exodus {Ki Thia s a) XLV , 5 

Thia is a study of the revaluation at the t hornbuah. 
God didn' t want to t'rigbten Moses so he calls t o him in the 
voice of h i s (Moses) rather . 

Talmud: No d ire ct reference . 

§Xodua 3 :15-Midraah 

ljfxodus {~hemoth) I I I . 7 

Here we have a dis cus sion of "El ohim" Vs. "Adonoi" 
wh i ch refers t o divine justice . Verse begins with "God" and 
goes on wi th "Lord" . Grammat i cal d i s cussion, omitting of Vav , 
pronunciat i on of t he name etc. 

Ecclesias tes III . 11 , para. 3 

This section contain artudy and discussion of 
" th is is MY' name forever~"------~;_r..-.~-· The last word writ t en 
so it c an be r ead or concealment) so man is 
not abl e t o penetrate trr~ 

Talmud : Pesachim 50a 

The Gemora here cont ains a grammatical dis cussion as 
in the Mid. rash. 



81 . 

Kiddushin 7la 

We have here a discussion as above of flfr{ . 
Raba t hought to lecture on it a t the public s es~oPs , ·said a 
certain old man t o h im, It is wri t t.en l'~l- (to 
be kept secret.) ~· · · 

Comment: In Exodus the Des i gnati on of God as the God of the 
ancest ors is intended to commend Him arxl His me ssage t o the 
people . In t he Goepel, Jesus, leaving ou t of view th is his tori
cal application , takes the de signat i on as proof that t he an
cest ors still lived, since it is not supposable that God 
should des cr1 be Bl.maelt by the name of the dead . The Rabbinic 
commentaries take no not e of th is and the rel ations h i p be tween 
the t wo passes , in the Old and New Tes t ament is one of no 
eontac t . 

Por Jeswa the emphasis is on t he present •1 am." 
The meaning tor him then ot this passage i s "?mn t he God who 
was wor shipped by the fat hers i n t heir l i fe time•, and this 
would be true though they had u tterly perished , but Jesua 
apparently alludes t o a deeper fact, tha t God , in honoring 
the fathers with Hi s friendship , ha d given t h em a pledge of 
immortality . He further as sumes t h a t immortality inv olves 
r e surrection. 

MAT'IHEW 22 : 37- Deuteronomv 6 : 4, 5 

He br ew: :3~<~ ,,., . , ..J~?J!.f: "' ~~r~ 
•Rear, 0 I srael, the Lord our God the Lord is One . And 
Thou Shalt love t hey Lord tbY God wi t h all t hy heart , with 
all thy soul and wi th a ll thy might." 

Sep t : Same, except "mind• f'or ft}ie ar t " . 

~a ti :-W1th all thy heart and with a l l thy s oul and with all 
thy mind .· 

Kidrash : Genesis (Beres hitb) XX . ? 

This Midrash t el l s us that t hough weak a nd deficient 
in goo ~ deeds we hope tar the salvation of the Holy One , 
Blessed Be he , and declare t he uni t t of t he Lords name twice 
daily , a nd we r ecite •shma Yi s r oe l . 

Genesis (Bereshith ) Ch. XXI,l 

Thi s is a d i scuss i on of•and t he Lord God s a i d , Behold 
the man i s bec ome as one of us ." " One" refers t o the Hol y One, 
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Blessed be He , as it 1B wri tten, •The Lord our God , the Lord 
i s one .• 

Gen,esie (Bereshith) XXI,5 

The study here involves an interpretation of Line 
above ; and .µ~~ • Like the unique ono of the universe 
as it 1a wr1 t ten;Hear o, Israel, The Lord our God the Lord 
is One.• (Godlike a nd immorta l; translating, "the man• was 
•1ike the one" who is among us: God." 

Genesis {Noach) X.XXVIlI , 6 

lnt erp . of "An! of One Speech• -
setting Abraham Vs. God . 

Genesis (Vayechi ) XCVI . 

The considerati on here is of the agadic dis cus s i on 
between God am Jacob and Jaco.Is sons. 

Leviticus {Vµyy1.kra} IV,8 

The study here concerns the soul . The soul is only 
on2 , Blessed be He is the only one in t he Universe; Let the 
souly which is only one in the body , come and praise the Holy 
One Blessed be he , who is the only One in the Universe , aa 
it is sale ; "Hear O Israel, The Lor d our God , the Lord is One ." 

Leviticua (Metzora) XIX . 2 

The debate here is over t his Midraab wbicb s tates 
as i t is writ ten , "Hear 0 I srael , the Lord our God , the Lord 
i s One•-Echod-1f you make the le tter Daleth and t he letter 
Resh (reading "Achar) -( etrange) instead of Echod (one) you 
cause the destruction of the whole universe . 

Numbers (Naso) x.s 
We have here a cons i deration of the uses of the term, 

Echod - Denotin greatness ae it is used in the Shema, implying 
t hatthere is none in the world like him. Same •hen ueed with 
Abr aham, Israel etc . 

Numbere (Naso) XIV.4 

The Holy One Bl essed be Ri m, said to Israel, .-You 
have n..de me the sole object of your love in the world, aa 
it is written," Hear, 0 I srael, the Lord our God the Lord is 
One , is the essence or this Midrash . 
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Humbere (Nuo) XIV ,4 

In this passage we have a dis cua sion of the word jh /tZ 
which is aaid to refer to God. 

Numberp {Balak) XX,20 

The power in the words, "The Lord is One" consuming demons , 
whispering Bia p raise as they (demons) flee, etc . is the topic 
of discussion in this p assage . 

Deut. (Vaetchanan) II,31 

The Balacha on the verse is eet forth here, Enuncia t i ng 
clearly t o fult ill duty etc . 

Lamentations I.14, para. 42 

Th ie is a discussion of "They are - come upon my n,eck" , 
anc twice daily I proclailr4B d Bis uni t y , sa,ying , "He ar O 
the Lord our God ~ Lord la one•. They are come • 
is read aa j as hie yoke. The dec larat on of the 
Shma ls called by e Rabbl e , "acceptance of the yoke of the 
Kingdom of heaven•, and i s included ir. t he mor ning and evening 
prayers. 

L!ynen tationa I .16 

A e tory a 1.mi lar to Hannah am her seven s ons here is told 
of Miriam, daught er of Tanh.um , th a t s he was taken captive with 
her s even s ons . Each son is brought before the King etc . and 
r ecites the Sh.ma and is slain. 

La.mentationa III,21-23 , para, 8 

This passage sta tes that I srael proclaims Goda unity twice 
daily , worships only God. 

Esther VII ,12 

This is a considerati on or s cri pture and Haman said unto 
King Abashureus: T'nis is ( /J¢...'. ) a certa in (lit: ;¥e~ ) 
people, He of whom it i s said , 'hThe Lord is One" is as~ep 
( If_'?, ) to His peopl e . Said God to him- There is no sleep 
in W~, it s ays , Be that keepeth Israe l doth neither slumber 
nor sleep. 

Song-of-Songs II.16, para, l 

Declari ng unity twice daily is emphasized in the d i scus 
sion of this passage . 
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Sopg-ot Songs v.11,2 

In this aect1 on there is a play on changing the letters 
t hrough the entire Midrash. If you make a Daleth into a Reeh 
you will destroy the world. 

Song-of Songs VII .11, para. l 

The consideration here is of declaring the unity of Hi s 
name twice daily. 

Ecclesiastes IV,6, para. l 

Here the verse is examined as follows: "There is one that 
is alone a.nd He hath not a second". '!here is one, 1e, the 
Holy One Bleaaed Be He , of whom it is said, "The Lord our God 
t he Lord is One.• 

Ecclesiastes XII,11, para. 1 

We find here that the verses are discussed again that 
contain Ecbod. One-denotes none other than the Holy One 
Blessed Be He, as it is said, 0 Hear, O I srael etc." 

Deu terono_my 6 : 5 

Midraah: 

Numbers (Naso) XII.4 

Discussion of word •1ove ." Various verses a re quoted. 
The conclusion is that it means "Shekinah", as 1s borne out 
by the text "~d thou shalt "love" the Lard 'Iby God ." 

Deut . (Vaethchanan) II,35-37 

Discussion of "Hear 0 Israe l,• The Lord Our God the Lord 
l s One"-Hear our Father Jacob-what you have commanded us we 
will adhere to-'lhe Lord our God the Lord is One . 

Anoth er I nterp: 

The examination here is of the verse : •And Thou shalt 
l ov e the Lord 'Iby God with all Thy heart and with all thy Soul.• 
What means-with all thy heart and with all thy s oul. With 
every soul (every ounce of strength) that He was created with
in you, With every singl e breath you should praise the Creator. 

Ecclesiastes I,16, para. 1 

Discussion of dif ferent activities of the hear . It lovea 
as it is said Thou shalt love the Lcr d thy God with all thy 
heart , (i t hates, bribes , is stone , etc-verses for all these.) 
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Deuteronomy 6:4-Talm.ud: 

Ber&koth 6a 

God tells Israel that they have made Him a unique entity 
in tbe world so He will make them a unique entity too. 

Berakotb l3a 

Here in t his Gemora passage we set down the rules for 
r eciting the Shem.a. Scripture says , "hear," implying in any 
language that you under stand . The Hebrew verb SJDlA , like the 
French •entendre• means both "hear" and •unders t and ." 

Erubin 13a 

Discussion again of changing the Dale th to a Resh. 

Pesachim 56& 

Discussion of Shema by Rabbis Judah and Raba is found 
her e in this section. 

Sukkah 42a 

Discussi on of oblig ations of minor . If he can speak 
fa ther must each him Torah and Shema. What is the Shema? It 
is the first verse. 

Rosh Rashannah 18bf f 

Discussion of the breaking of the wall s of Jerusalem and 
destruction of the c i ty as explained in Sif re on Deut . VI.4 
and Tosefta of Sotah VI . 

Rosh Raabannah 32b 

We fil'kl here a debate on the Sberna and a d iscussion of 
what are Ki~ship verses in scripture . 

Megillah 17b 

Here we find a critical examination of the word: "Hear~ 
I t i mpl i es in any language t ha t you unders t and . 

Megillah 20a 

This section tells the peopl e that the Shma must be r e
cited audibly-says, "Hear 0 Israel etc . which implies, "Le t 
t hine Ear he ar what thy mouth utters ." 
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Haggigah ~ 

God tells Israel 1n the passage, that since they have 
made Him a unique object of their love , He wi l l do the s ame 
~or them. 

Sot!h 32b 

'lhe "Shema• may be recited in any lan'g\lage , must be read 
in proper order etc. we are ini'onned here. 

Sotah 4la 

This i• a study of the portion read by the King. (king 
reads .from beg of Deut . to Shema ) 

Menahotb 3lb 

Discussion of the writing and rolling of Me zuz zah is 
covered in great detail in Menahotb . 

Mep&bo th 99b 

The debate here is over the read ing of the Shema morning 
and eve . 

Bullin 9lb 

Discussion of Israel's mention of God vs angela mention 
of Bis name . 

Deuteronomy 6 : 5-Midrash: 

Numbers {Naso) Xll . 4 

Here the discussion is of the word "love•. It alludes 
to the "Shekinah". 

Deut. (Vae tchanan) II.37 

The many names f or s oul, and a drosh on each one is pre 
sent ed i n this passage . 

Ecclesias t es I.16 , para, l 

Discussion of "heart". It hat es, loves, is stone, etc , 
with proof texts are listed here. 

Talmud : Berakoth 54a 

The study in this Gemora section is of: "With all thy 
heart" - wi th thy two impulses , the evil impuls e as well as the 



8?. 

good . •with all th' aoul"-even though he t akes thy soul ( l ife). 
"With all t hy might -with all thy money . 

Berakoth 6lb 

Again here we have a critical examination of "And thou 
shalt love•-Even if God takes life; "with all thy soul"-if 
you value life more than money; "With all thy migbt"-for a 
man who values money more than life . 

Peaachim 25a 

Same explanation as above. 

Yoma 82a 

Same as above. 

Yoma 86a 

The d iscussion here is overthe verse : " And thou shalt 
love the Lord 'lby God ," ie, that the name of heaven be beloved 
because of you. 

Sanhedrin 74a 

The same explanations as preceding are found here in this 
passage. It means "with all your substance ." This section 
also proves thatone must incur a martyrs death r ather than 
practice idolatry; for "and tnou shalt love the Lord 'Ibt God", 
means, that we must not worship any o ther in His place . 

Comment: The r e seems to be no contact between the interpre
ta t ion Of the Rabbis am that of Matthew. 

J &sus uses the verse alone with "You shall love your 
neighbor as yourself• as the f irst and second in importance 
respectively, of al l the conunandments. He tells the Phari
se es that upon these two ver ses (1 " Thou shalt love the Lord 
etc . and "Loving thy neighbor") depend all of the law and 
the prophets . 

The Rabbinic material i nvolves itself with agadic inter
pr etations, granmatical play with words and much balachic 
material. 

M.ATI' i:k.W 22:44-Ps alm 110:1-Psal m 8 : 6 

Se brew: .JI'!' t; 3l: './N'[ ;J~' f~·~tc.[ ~) ~/~1 
: ?r I ,[l1 ( / •1 ~ ~I~;~ 

, . . 
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• The Lord aai th unto my Lord ; s 1 t thou by my r if1t 
hand , Until I make thine enemies thy foo tstool. 

Sept : "The Lord said etc •• • 

Ma tt : 9 T111 I pu t thy enemies under thy teet." 

Mid.rash : 

Leviticus (Kedoshim) X.XV ,6 

88. 

Thia 1a a dia cuss ion of Melchezedek who blessed Abraham 
befor e God , thus the Priesthood was t aken rrom him and given 
to Abraham. 

Talmud : Nedarim 32b 

We find again here a di scussion of whether a blessing 
is g iven t;o the master or s ervant f irs t and the story of Abra
ham and Me l cbezedek. 

Sanhedrin l08b 

Thia section contains a d iscus sion of the a ttack by Ki ngs 
of the Bast. God t akes Abraham and puts His righ t hand and 
God and Abraham thr ew dust which turned to swords and cha.ft 
which turned to arrows. 

Pealm 8:6 

Midrash : No reference . 

Talmud: Rosh Bashanah 2lb 

Thie Oemora sec ~ ion tells us of 50 gates of understanding 
which are c reated in the w arld. All were given to Moses save 
one , so thathe be "a little lower than the angels . • 

Nedar1m 38a 

This entire section is a consideration of the greatness 
of Moses . 

Comment: Toy s t a tes th.at these passa ges were considered Messi
anic by Jewish expos i tors up to the 10th century . I have 
found no referenc e s in the Rabbinic literature , and no agree
ment with the Gospel us age . The r e is obvious ly very little 
c ontact on the basis of the evide nce presented . 

J esus in Matthew uses the verse from Psalm 110 to prove 
to the Pharisees that the Christ as the son of God was prophe
sied by the verse. 

In Psalm 8 we f ind a n addr ess to a Kine whose capitol was 
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Jerusalem. Its address announces his coming victories over 
enemies, and his establishment in the di gnity of priest. There 
is nothing in it to indicate that 1 t referred t o any other 
perso n than the one addressed, or that this person was other 
t han a contemporary of the poet; there is no such pointing to 
a coming man as in other pass ages but it is merely a present 
monarch t o whom the Psalmist apeaks. 

In Matthew, Jesus, after having answered certain catch 
questions of the Pharisees r:id Saduceea • turns on them with 
this citation, and asks how, in thia passage (assumed by them 
to be Messianic), David can call his own s on Lord. This they 
could not answer from tb•1r own point of view, since the son 
could not be greater than the fat.her, the founder of the 
f E.mily greatness. Jesus meant hereby to suggest t o them that 
the Messiah, as head of the spiritual Kingdom or God, was 
greater than all his predecessors, whatever the places they 
held in the history or the old Israel. Thus Jesus 1n the 
Gospel attempts to substitute a purer conception of the theory 
of the Meaaiah. The Christ, said the Jews, •David's son, 
must be like David, only leas.~ The Christ, said Jesus, 
David's Lord is greater than David, but not in the sphere or 
politica1 life and outward glory.• Jesus• interpretation 1n 
t h is way is independent of the exegesis of the Psalm. '!he 
Rabbinic traditional material is used in different ways than 
the Gospel interp. 

Hebrew: 

MATTHEW 24:15-Daniel 9:27 

~/~l''! p'~·IP~' f;i~ 
• • 

[r1 -· 
"And u pon t he wing of detestable t h ings shall be that 
Which causeth appallment." 

Sept: "And on the temple shall be the abomination or desola
tions•" 

Mat t : 0 Tb.e abominat i on of des olation s t anding in the holy 
place ." 

Mid.rash: No d irect reference. 

Talmud : Taan1 th 

This is a study of what is a detestable thing . It is an 
idol that was s e t up in the Temple. 'lbe passage is tied up 
wi t h misf ortunes that befell fathers on 17 Tammuz. 

Comment: The passages seem t o be in agreement. The reference 
In tl'i'.e Gos pe 1 is to the des true ti on of the Temple by the Romafna. 
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Jesus utilizes the verse in his prediction of the s igns of 
the em. 

llAT'IEEX 24:21-Daniel 12:1 

Hebrew: j) ;, t>~ 'i ~: 1> ~ ~[ )~'.!.~ l) :.J. JJ'f, >)JJ : )) I 
r • r: 

: 'i'/ Jc'~!). ./Jt¥ 1 !" "1 e. 
•And there shall be a time of troubl e , such as never was 
since there waa a nat ion even t o that time.• 

Sept: • From the tilne they came into existence up to etc." 

Matt: • From the beginning of the world.• 

Midrasb: Exodus (Bo) XVIII.5 

This section is a d iscussion ot the angels, Michael, 
Samuel etc. 

Ruth I (Proem) 

Same as above. 

Talmud: Haggigab 

This ia a a tudy <:£ the •heavenly• Jerusalem where the 
Tenple and al t e.r are built and Michael, the gr eat prince 
(Michael is Israel' s guard ian angel) s t ands and offers there
upon an offering e t . 

Comment: The pas s ages although s imilar are not us ed in the same 
c onte~t. It is very d oub t ful that Matthew knew the sourc e . 
The reference in Daniel i s to t he persecution under Ant iocus, 
and here i n th e Gospe l i t is applied to the Roman s i ege . 

MATTHEW 26 : 31-Zechariah 13 :7 

Hebrew: ; t c. J "})_ j'1 ·I .;J 1· I 1) ,P :jl. .II(~ f. il 
Shepherd and the sheep shall be scattered." "Sm! t e the 

Sept : "Smite thou the Shepher d , and the sheep of t he flo ck 
shall be scattered.• 

Mi drash: No r eference. 

Matt : " I wi ll smite t he shepherd , and t he sheep of the flock 
s hall be scattered ." 



91 . 

Talmud: No reference. 

Commentaries: 

J'?i JJ3!_]f/ : The conment is on smiting with the 
sword; a t ns alld the flock of his pe0ple are scattered. 
References to t heir destruction. 

Raabi: Smite the Shepherd; the king or Babylon 
The sheep shall be scattered: that are subdued 

under his hand • 

f i"l : Here we find references again to Babylon, 
idol wor h ppers etc. 

Comment : There seems to be no contact at all between the 
Rabbinic s ources and the Gospels . In the Prophetic passage 
the prophet describe s the purification of a people in exi le. 
It is commanded to awake against the shepherd (the king ) . 
The people a re to be exiled and a.fter being purified they 
will be returned . 'lhere is no intimati on here on the part 
of t he prophe t to any other shepherd other tban the contemporary 
ruler of Judah. The Rabbinic s ources agree with this but are 
not in line with the gospels. 

The situations differ in the respect that this passage 
al l udes t o t he Governor of Judah and his people who were 
smitten as a punishment for their sin, arrl i n Matthew this 
is not the case with Jesus and his disci ples. The introduc
t ory express, "for it is wri tten", seems to indicate here, 
as elsewhere , that the prophetic passage was regarded as a 
prediction of the Gospel event , 1e, as Messianic. 

MATTHEN 26 :38-Psalm 42 : 6 

Hebrew: ' e'd J 'h.!2 IA f.J) ))~ 
' ! ...- .• ,· 

"Why art thou cast down 0 rey s oul" 

Sept : "Why art thou very sorrowful , 0 my soul?" 

Matt : "My soul is very sorrowful" 

Mi ci rash : Genesis {Bershitth) XVI. 4 

lio direct quotationt i s found he re. 

Leviticus (Shemeni) XIII.5 

This passage c omment s on "Hope thou in God." 
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Comment: No contact a t all. Jesus in Ge thsemane utters the 
verse In his prayers. It is tied up with the denial of Jesus 
by Peter. 

MATTHEN 27 ; 9-10-Zechariah 11:13 

Hebrew: 
:ie! )~i'n. 

•And the Lord said unto me; "Cest it into t he treasury, 
the goodly price that I was prized at of them. And I 
took the t h irty pieces of silver , and cast them into the 
treasury. in the house of the Lord ." 

"Ani the Lord said unt o me, Drop them into the furnace, 
a.nd I will see, whe ther i t is good metal, as I was tested 
for t heir sake. ~nd I t ook t he thirty pieces of silver, 
and threw them into the h ouse of the Lord into the fur
nace . " 

"And they took the th i rty pi eces of Silver- the price of 
him wh o was priced, whom they priced on the part of the 
children of I srael-and gave them for the pot t ers fielc 
a s the Lord commanded me." 

Midrasb : No r efer ence . 

Talmud: Hullin 92a 

The study here is of the numbers and we i (jl ts dis 
cussed in previous texts which are equated to holida ys and 
r i ghteous men . In this verse 30piecea of s ilver are t he 
thirty righ teows men 1n the land of Israe l and the others are 
her e . (Babylon) (Thus t he thir ty r i ghteous are always to be 
found in the hous e of the Lord, ie, Palestine.) 

Conrnent : There is no contact between the Gospel and t he Rab
b i nic sources . 'Ihe Evangelis t differs from both the Septua
gin t and the Hebr ew. In Zechar iah, the pr ophet represents the 
temporary rejection of Israel, under the fitu re of a flock 
which i s a bandoned by its shepher d . (Here the prophet stand
inc for God ' s place) 

Tn Matthew, this passa ce is cited as hav ing be en ful
fi lled in the priests pur chase of the potters field wi th the 
blood money which J udas, in a f i t of r emorse. had returned. 
In the usage by Matthew arxi the tradit i onal materials we f i nd 
no simila r usage . 
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MA'l'l'HElV 27:46- Psalm 22 :2 

Hebr ew : 
Aramai c : 

I ~'4-?.2I 1)~! '4. '.ftt 
I J ~ j? ~ '( )) ~ (, ( ';' I k 'Ii.~ 

"My God . my God , why hast ~hou forsaken me• 

~: Same 

93 . 

Sept : " O God , my God , a ttend t o me ; why has t Thou forsaken me . " 

Midrash: No refer ence . 

Talmud: Megi llah p , 91 

This is a.n examination of the a tory of Esther when 
she visits the Ki ngs house to make her f r eedom for Jews r e 
quest. When she reached the chamber of the i dols, the Divine 
Presence left her. She said : "My God , My God , Why hast Thou 
f orsaken me ?" 

Comment : Th.a re is no contact here whatever . The Aramaic ver
sion was used . The Ra bbi n i c account i n form of legend is a 
tar c ry from t he u se bv t he Evangelist . In t he t r aditional 
materials an agadic i nterpreta tion is der i ved f r om the passage 
whereas i n Matthew t he verse is util i zed by Jesus in h is last 
cr y f r om t he cr oss upon h is deat h . 
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CHAPl'rB III 

CONCLUSIONS 

95. 

In this summary I hope to bring together the evi

dence and point to some conclusion t o the problem on th.e baais 

of my i nvestigations. 

I believe it is clear , that in tbe Rabbinic aoUl'cea 

and especially from the evidence presented in ~~apter Two, 

that we mi ght assume that the Matthean author did not con

sult or p robably waa not acqua.1nted wi th the rich treasure 

of Rabbinic material. The irrelevancies 1n the usage ot many 

quotations seem to poi.nt to a lack of familiarity w1 th this 

material. 'lhe Rabbinic traditions i n many cases ar e much 

clearer and more concise and it would seem a folly not to make 

use of the mater ials had they been available or known to t he 

Matthean author. As far as the use of a Hebrew text for the 

scr iptural quotes it can be s hown up to a certain poi nt that 

the LXX was the base for b is work. tleyond this point, var!-

ous comment a tors have f ound certain quo ta t1ons which vary from 

the LXX text. and which seem to be closer to the Hebr ew text. 

But in the brief list of su ch citations i t 1s not often that 

two commenta tors agree upon the same quotations as having a 

liebr ew base . so elus i ve are the criteria. It is not even cer

tain as t o the particulara:riptural passage or passages. which 

the evangelis t may have bad in mind . We carmot , then, be sure , 

wh ich pas s age or passage s should serve as our base when 
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seeking to determine Hebrew or LXX influence. In some ques

tionable pass ages under analysis, it is found that the sup

posed Hebrew base is completely hypothetical and the inde

pendence or rendering may obscure a LXX origin as eas ily as 

a Hebrew . Robinson said that the Gospe l author •bimselt' used 
1 

a Greek version by pr eference." 

Bacon, likewise, concludes that tbe evangelist is 

"always dependent on the LXX.•2 To consent to this conclusion 

is to recognize that the scriptural quotati ons employed in 

Matthew point neither to any use of the Hebrew text nor to a 

Jewish author. The massive a.mount of Rabbinic materials 

available which comment• on the same scriptural quotationa 

and wh ich was obviously not utilized by the Matt.bean author 

points als o to an i gnorance of the oxietenco of the material 

and thorefore no references were made to it . In the several 

passages where the interpre tati on seems to be in the same 

light we have a different case altogether . The passa ges 

where there is similarity are all eschatoloe ical or apocolyp

tic passages . Although originally developed by Jewish Chris

t iane, and early recorded by Paul and Mark in the use of quo

tations particularly , such apocolyptic imagery bas been fully 

learned and accepted by Gentile Chr istians as well . It i s 

i d l e thinking then that would contend that such passages are 

t he V1ork of a Jewish mind •••••• but the few instances of simi-

l arity are in spheres where the everyday tenor of thought was 

centered around such an interprets ti on, the te.xts of which can 
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clearly reflect the thinking of a Gentile as well as that 

of a Jew . 

Thus we can see clearly several t h i ngs: 

1 . The Matthean author displays no knowledge of the Rab
binic exeges i s. There are evidences ot similar 
usage only where eschatological or apocolyptic verses 
are concerned ••• usage which was common t o all exe-
gesis . -

2 . An examination of the materials in Chapter Two show 
that the Old Testament exegesis would in no way sup
port a Chris t ian viewpoint . 

3 . It is not conceivable t hat t h e Chris t ian movement as 
a descendant of Judaism would f ail t o use such i nstru
ments as t he Ol d Testament exegesis in t he Commentari es 
and Rabbinic work.8 had they been known . 

4 . There is so l it t le overlappi ng, a s we noted a l so in 
the previous Chapter, that we may assume tha t there 
was no dependence upon the Ol d Testament and its later 
exegesis. 

s . Ther e seems to be no positive evidence that Ma t t hew 
was Jewish . 

In the final analysis , it can be s hown that Matthew d id pos-

s i bly t r y t o c reate a new law for t he Gentiles • •• being a 

Gentile himself . From tho arguments pr esented and the materi

als studied i n this endeavor; t he usage of t he LXX i n t h e 

place of the Hebrew ori ginal; a complete lack of paralle ls t o 

Rabbinic usas e , and a marked react i on to the Gentile bias of 

the time ; I f eel it plausible t o present th is mater ial with 

the opinion that the Ma tthean author was not of the Jewish 

people but was a Gentile writing a nd preaching in the spirit 

of the Chr istians amo~st whom he lived out side of the Holy 

~and , "where Gentile Chr is t ianit y threatened to dominate even 
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i n t he days of Paul. He was persuaded t hat the Christian 

gos pel. original ly delivered to the J ews, had been rej ected 

by them as a people; that God now had turned His back on 

Ju daism and h ad chosen t he largely Gentile Chris t ianity . The 

two strains in h is gospel reflect these two stages in God 's 

pl an t o save His c hos e n people . But the as surance t ha t the 

Gentiles have displaced the Jews is the basic mess age a nd the 
3 

Gen t i le bias of Matthew . " 
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