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I. Luszatto and the Ze1tge1•t 

1. B1ographica 

Luzzatto waa a child ot t he Romantic Reaction and at the same 

time t he moat tboroughlJ Jewish in spirit or that group which found-

ed the science or J'Udaism. He appears to us as a men of innumerable 

contradictions and curious paradoxes. A poetical spirit or no mean 

degree, he del•ed into the antiquities of Samadtlm and Syri84. A pro

found scholar with a broad philosophical perspective, he revelled 1n 

the picaJWle minutiae or the Targwa. With a heart ot aurpaaaing ten

derness and all encompassing sympathy, he spent hie lite 1n quarrels 

and contentions, daring to wage war even with the great - Maimonides 

and ibn Ezra, Krochmal and Rapaport, Zunz and Gelger and Jost. And 

withal" t here shi nes through his life a singleness of purpose which 

sets off 1n sharp contrast t he mul ti- color ed facets and t he i nfinite 

complexities ot Jewish life. 

'J'he eon of Ezek1al Lu:.utto, e poor t hough learned wood-turner, 

~.fa1a ~J'Jrli 1n Triest~. August 22 , 1800 . Fis early childhood 11•as 

spent amid the tempest and t he turmoil of the Napoleonic wars. As 

a bar-m1tzvah gift the Knglish warships in the harbor bombarded t he 

citJ, pouring t heir shell almos t into his home. But t he wars do not 

aeem to have disturbed h im much. Except t or t his incident t here is 

scarcely any mention of them in his writ1ngs . 1 At the a ge of t hree 

he was sent to the heder to learn Hebrew. At tour and e halt he 

entered the modernized Talmud Torah where he studied Hebrew, Latin, 

Italian, French, Ger!llan, h istory, geography, and arithmetic. He 
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showed such marked profic1enc7 tnat he waa able to enter the h1gheat 

claas at the age of nine.2 In 1811 he began towr1te a Rebre• grammar 

in Italian, translated the life of Aesop from Italian into Hebrew, 

and wrote some exegetical notes on the Pentat~ucb. At this time an 

unpublished commentary on the Targum fell into his hands, starting 

him ott on the studies which finally culminated 1n his critical treat

ise on the Targum ot onkelos ( Ohev Ger )3 • At the age of thirteen 

he le~t eohool and cvntinued his studies, largely by himself. It 

was while reading the Kin Yaakov that he came to the conclusion that 

the vowels and the cantillation murks or the Talmud were post-Talmud

ic and that the ZOhar which refers to them must necesaar1Jy be ot 

later composition.4 He debated the matter with his tether who was 

a Kabal1st1 and won him over. In his letters to his cousin, Lolli, 

he announced t hese discoveries. Lolli turned the letters over to 

s.t. Reggio who attempted to answer the boy, only to admit himself 

worsted. Reggio vis ited Luzzatto in 1818 , and there was laid t r.e 

basis tor a lasting and fruitful friendshi p . 

The poetic muse came to Luzzatto at an early a ge . At fifteen 

he was already the author ot a volume of thirty seven Hebrew poems -

Kinnor Na1m • His first public literary appearance was 1n August 

24, 1~1~. On that date the crown prince, Ferdinand ot Austria 

visited '1'rieste. In honor ot this visit the Jewish community had 

commissioned Luzzatto to write a laudatory poem in Italian. The 

poem was well received and t he young poet·s name appeared in the 

newspapers for the first time.5 All his lite Luzzatto remained a 

staunch monarchist. 
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In keeping with the Talmud1oal injunction that every man 

ahould teach his son a trade, Ezekiel began to insist th.a~ his 

son learn a trade. But it was impossible to tear the boy away 

from his books. unwilling to force him his rather did, however, 

extract from him a written testimonial to the etrect that he bad 

vainly urged the trade upon him. And this document he took with 

him to the grave as evidence of having discharged his duty. 'l'he 

only way the young man could become self-sus taining was through 

tutoring. But owing to his absorption in study and t he lack or 

contact with children of his own a ge, he had developed a shyness 

which made it hard tor him to secure pupils.6 

Despite his other preoccupations, philosophy and logic soon 

came under his purview. Writing 1n the llag1d7 he tells us t hat he 

was charmed by the "straight-forward simplicity, clarity, and honesty" 

Of Locke which be contrasts With the"transcendental" systems or 

Plato and Leibnitz. Re liked Condillac too, but soon made t he 

discovery thati Condillac erred 1n applying the analytical method 

of mathematics to the other sciences. Thi s method he regarded as 

especially unsuitable for theology. At the age of seventeen he con

ceived the plan for a theological treatise with the object or strength

ening religion. Indeed, he completed twenty-four chapters of this 

Torah Nidreshet, but gave it up to pursue his grammatical studies 

in t he Hebrew language.8 

When the Bikkure Haittim began to a ppear in lti25 Luzzatto was 

among the first contributors. These writingJS won ror him consider-
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able renown among the literati. Hence when the rabbinical coll ege 

1n Padua waa opened in 1~9, In response to the imperial decree 

tbat all Austrian rabbis be philosophically trained, Luzzatto was 

appointed to the tacult7. Besides him there was one other teacher, 

Hillel de la T<>rre wbo taught the oral law - Talmud and Poaekim. 

Luzzatto taught the written law (Biblical exeges1a 1 , history, granu.r, 

Jewish litel'&ture and theologJ. The institution was always in poor 

financial circumstances. The salaries of the teachers were modest, 

oft en inarrears and sometimes altogether wanting. And were 1t not 

tor the generosity or his friend) Gabriel Trieste, Luzzatto and his 

chi ldren would have known the pinch of hunger. 

But all in all t he year l ti29 was a gree t year for Luzzetto. In 

addition to his appointment it saw the appearance ot his book on the 

Targwa - Ohev Ger, and t he birt h of his eldes t son wh om he named 

Philox~s after the book. His happiness, however, was abort-lived. 

His wife , the daughter of his former teacher, Raphael Segr,, whom 

be had married in 1~2ti, was stricken with melancholia upon the death 

of a child in lti33. She died in 18411 and in 1842 he married her 

younger slater. .J.n 1854 he was proaU.ted by the death or his aon, 

Philoxemua, who had already attained distinction torhis brilliant 

oriental studies. He survived him only eleven short yea rs and died 

~rev Yom Kippur, Sept ember 29 , l ti65.9 

2. The Romantic Heac t ion. 

LUzzatto was a man of marked individuality. But even his 
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individuality can be under•tood only in terms ot the conflicting 

thought current• ot hie age. ·i·he nineteenth century uabered in • 

Tiolent reaction against the rationalism ot the eighteenth century, 

which had grown out ot the empiricism ot Bacon, Locke , and ttWDe, on 

the one hand and the intellectualism of Descartes, Spinoza, and 

Le1bn1ts on the other. 10 l"be chief literary exponent or t his ration

alism wae Voltaire. Its religious eXpression was veiem which , ~h1le 

subscribing to belief in God as a aort ot first cause , regarded aoses 

and the prophets aa imposter•, the miracle• ae takes, and the Scripture• 

aa forgeries. lndeed, the notion was quite widespread t hat religion 
t he. 

was born wnen the first knave - priest - met the tirst tool. aan, too, 

wa s taken down trom his h1gn eminence and reduced to the level ot a 

mere automaton. ll 

BUt t he revolt waa not alow in comi.ng . Rousseau smashed the 

ttomme Machine or La Met trie, and sound ed t he call "back to nature•. 

Lite , he showed, was richer and tar more complex t han a narrow intell

ec t ual i sm would admi t; that our emotional nature i s poss essed of a 

pr i macy and an authority which reason dare not transcend. Re told 

th~ Academy ot Dijon that man was born good only to be corrupt ed by 

c ivillzation.12 

Kant followed up the attack by sharply defining the limi t at i ons 

ot human reason. With his ant191oIQ1.ea he cut the ground rrom beneatn 

t ne vei s ts by showing that it was imposs ible to prove metaphysically 

eitner t he existence or the non-exis tence ot t he first cause. 1heologJ 

was t nua taken out of t he realm of pure reason and grounded upon t r e 

moral certainty of practical reason. God, freedom, immortality, now 
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became matter• ot intuition and faith, rather than subjects tor 

cogitation and argument.13 

.l\lst as Rouaaeau•a NouTelle~loiae paved the way tor Goethe's 

Werther and Chateaubriand•a Atala, ao Kant opened t he elu1ce-gatea 

t or SChleiermacber•s •ehabil1tation ot faith and Chateaubriand's 

Genie du Cbr1stian1sme. The romantic revival in literature found 

its counterpart in the religious rebirth which spurned philosophy 

a s a disintegrating force and turned to faith tor its organizing 

power!4 But Roueseau's exaltation of the feelings and intuitions 

ot the natural man were soon deflected from their original revolution

ary course . It was his purpose to break the shackles or tradition 

and to reconstruct social insti tutions according to t he native needs 

ot man. But it one takes intuition rather than reason a s the 

criterion ot truth, 1t is easy to channel t hese intuitions into t he 

traditional molds and to reel that what is is r1ght,tbat the t rad

itional i s natural and that changes are unnatural. '!'bis was the 

course pu1"8ued by de Maistre, "the great panegyrist of the execution-

' er and auto da te. "15 

sut just as western Europe was preparing to give up rationalism 

for a brief fiesta with faith and scripture, t he Jewish scholars ot 

Germany began to take up t he cudgels for rationalism, with all its 

dir e conseouences or higher criticism and reform. This, Klausner 

sneeringly remarks , i s i n keeping with t he •tendency of Jews to take 

u; t he id eas or others l ong after t hey have given t hem up.•16 Such 

a statement i s as unfair as i t is evidence ot a basic misunder-
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standing. German Jewry was then going through tbe throes ot a 

heartbreaking struggle tor emancipation. 11he brief tantalizing 

taste or political equality held out to them during the Prench 

occupation was brut•lly snatched trom t heir hands after the Congrees 

of Vienna. Their brief acquaintance with fre edom made their de-

gradation all the more gall ing. 

The liberating ldeaa or the Revolution derived as much trom t he 

eighteenth century rationalistic attack upon authoritarianism as 

from the romantic flood let loose by Rousseau. And when t he Jews 

ot Germany aaw the romantic current harnessed to the Wheels of re

action, and witneaaed the coalescence of romantic piety with the 
17 • 

cynical eallousneaa of a reactionary court, t hey had no choice but 

t o aeek their champions in the camp of t he rationalists. Rationalism 

had not died out 1n Europe: and though in disfavor at the court, 

it continued as the bulwark ot popular liberties. The new piet1am 

s t ruck the Jews much as i t d i d t ha t gr ea t ra t ionalistic t h eologian 

ot the nineteenth century , David P. Straus, a s a "sausage of which 

t he meat is orthodoxy, t he tat i s Schleiermacher, t he spice, Hege1.nl8 

Rationalism with these Jewish scholars was not merely a mat t er of 

intellectual conviction - and it was that too - but it was above all 

a weapon in the tight tor emancipa t1on. '!'heir problems and t heir 

interes ts were predominantly polit i cal ra ther than t heological. 

I n I t aly we find a Jewry politically less mature than 1n Ger

many . Renee the problem or emancipation does not loom up with t he 

s ame compelling force. After the Congress of Vienna, Italian Jewr'f 
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aettled down quietly and iatiently to bear as 'best they could the 

repressive measures ot Metternich. The ravages or rationalism had 

not been especially marked - indeed Italian Jewry had a centurJ••

long tradition oflnJaticiam and Kabaliatic piety. Luzzatto•s tather 

was himself a Jtabaliat, and there had been atrong Kabalistic trad

itions 1n the tamily. Th~ brother ot his great grand.father was none 

other than the renowned Kabaliat Moses Halm IAtzzatto. 

'J.'he early hom e, lite ot t he boy was distinguished by a spirit ot 

tranquil piety. Re depicts for us t he touchingly beautiful scene of 

h i s mother sitting by the fireside in the evenings reading Psalms, 

which Ezekiel, her husband , would translat e f or her into lta lian. 

His parents used to donate at least one t enth of t h eir meager income 

to cbarity. And t hey were very well loved and honored by their poor 

Christian neigbbora. 19 

or t he period of his early spiritual wrestlings and r eligioua 

~ueationinga Luzzatto tells t he following na ive little a.necdote. 

Hi s rather had built a house on top of a hill . Every morning t he 

lad woul d watch the sun climb up over the hill. When overcome by 

all sorta or philosophic doubts he used to say to himself 0 t here is 

no God , t here is no God". But no sooner did he see t he da, .. n s pread 

its scarlet flush over sky and trees a s t he sun came creeping over 

the hill than his heart would rebel against his sc epticism and extort 
2 0 

t he exclamation "There i s a God J". 

Temperament and home in£luence had conspired to make or 
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LUzzatto a Houaseauiat even before he had heard the name. Renee 

he can ~ell ua 1n all aincerlty that aa aoon as he read Rousseau•• 

s t rictures on the artificial formalism and intellectualism or Vol

ta lr~ and the encyclopediata he felt welling up within him a profound 

spiritual agreement. But just as Chateaubriand had taken Rousseau' s 

natural man and enshr ouded him with a cloak or Catholic piety in 

t he Atala~~o IAizzatto immediately envisaged t he natural man as t he 

equivalent of the pious Jew. Re was now able to contrast the art less 

a1.mpl1city and naturalneaa or the truth loving sages of the Mishna 

and the Talmud with t he artificiality and dissimulation or the 

Greek and Latin writers. No philosopher or scholar can approach our 

sages , he declares, 1n their naturalnes s , honesty, dis1ntereatednesa, 

and unaeltiahness. Because their teachings come from the heart and 

t heir l ove or righteousnes s is no mere manner or speaking as with 

other wr1ters. 22 

Hi s reading of Locke had l ed him to distrust t he notion or 

innate i dea s . But just as Locke bad softened t o admit t he au thority 

or moral conviction alongside or sense impression, Luzzatto , too, 

raised his ~~J~ € 1~ , or soul sense , to a parity with s ense impress i on. 

Indeed, everybody knows good and evi l i nsti nctively when he sees 

i t . 23 Thi s moral certainty bas been implanted by nature in t he 

normal human consciousness , that we may be guided by our inner 

feelings . Consequently such fundamental truths or Jewish teaching, 

a s God, providence, and Immortality need no other authority t han 

t he inner assurance of their Talidity . Locke regards t he testimony 
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ot Scripture as of tne highest certainty. Our faith in it leaves 

no room tor hesitation or doubt . But he makes one proviso - we 

must be sure that it ls really a divine revelation. Luzzat t o ha s 

no doubt on that score~4 He is assured ot t hat because we have learn4td 

it from an authentic tradition, handed down by a chain of trustworthy 

persons. Moreover, he differs from Mendef~ohn, who regards t h ese 

Jewish teachings but a s arbitrary injunctions of t he divine will. 

For h im the Torah, including its c eremonial aspects, constitutes an 

ethical Weltansc~tng deepl7 grounded in human nature. 25 Indeed, we 

may say of Luzzatto 1 s attitude to the Torah what Georg Brandes said 

of Cha teaubr iand •s Genie du Ohri stianisme : •(He) did not endeavor t o 

pr ove that Ohr1st iani ty i s excellent because it comes from God , but 

t hat it comes from God becaus e 1t 1s excellent . "26 The t ea chings 

of t he Torah are therefore validated by their consonanc e wit~ human 

nature. 

In t he light of these ideas, Luzzatto was now able t o interpret 

J udaism as the produc& of heart and feeling . Its pur pos e i s not to 

spread t he eternal truths of a divine metaphys ic, but r ather to 

teach righteousness and eth1cal conduct. 1'he chief concern now is 

with character ra ther t han with philosophy. The h i ghest t ype ot man 

i s no longer t be intel lectual, t he scholar, or t he philosopher· , but 

the average pi ous J ew who b elieves in the Torah and fol l ows its 

teach ings . t 'o r this reas on Luzzatto gives preference to the simple 

scholars of medi eval Germany and France - Ra shi and habbenu Tam and 

Rabbenu Gershom, ra t her than to Maimonides and ibn ~zra and thei r 

d1sc1ples.27 He overlooks no opportunity therefore to set up his 
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own father - good and p ious man - a s the symbol of the simple Jew~ 

againsc Mendeijsohn the intellectual Jew •hose decent instincts have 

been corrupted by reaaon of bis ac quaintance with philosophy . 28 And 

when he wiabea to discredit the Kabala he does not consider it ~nough 

t o record the opposition of Saadia, F'.alevy, Maimonides, and ibn Bzra 

but must needs drag in t he testimony of Benjamin of Tudela - because 

as a good and pious Jfffl with no philosophical tendencies, Benjemin 

alone is compet~nt to voice the authoritative sentiments of the 

Jewish aplrit. 29 But it was with Jehudah Helevy t hat Luzzatto felt 

t he greatest degree of spiritual kinship. For like Luzzatto himaelt, 

the poet philosopher, who regarded Israel as the heart of the nation•, 

grounded his philosophy on tradition ano t he bur ning faith 1n hie 

heart.3u 

i I. The J ewish Spi r it 

In men like Ralevy and Rash1 Luzzatto fi nds t he hi ghest flower-

1ng of the Jewish s pirit. Indeed, wha t p les ses him mos t in their · 

writings is the forthrightness and sincerity or utterance which leaves 

no room tor evasion or misunderstanding . And he goes on to make 

the claim that this same spirit of high seriousnes s and honesty has 

always characterized Jewish literature,s1nce the time of Moses. Hence 

his quarrel with ibn ~zra 1s baaed primarily upon t he 1nsin~r1ty and 
" 

~he eva s ive ambiguity of his writings which; having no Jewish model~ 

he must have lear ned from the Greeks. 31 The touchstone of a writer•• 

integrity and worth depend s t herefore upon the extent to which he 
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is imbued w1th the Jewish spirit and the manner in which he align• 

himself witn the aa1n stream ot Jewish tradition. All tha t tlowe 

down the main curr•nta ot Jewish thought 1a good and praiseworthy. 

They who would introduce foreign notions and extraneous element• 

bring notb.1ng but dross. Luzzatto dare• to a t tack even aa1mon1dea 

for trying to derlec~ Jewish thought into t he narrow Ari stotelian 

channels. And he aaaalla t be K.aballeta moat bitterly tor trying to 

smuggle Greek contraband into Judaism. 

Des pite hia love and admiration tor ~b~ Spanish-Jewish poets 

and · acholara he cannot forgive t heir lapses into Graeco-Arabic 

philosophy. Hie defense ot the German paytanim i s chsrecter1st1c . 

The verse ot Kalir, Rabbi Simeon, and Rabbenu Gerahom may not r oll 

so neatly on the tongue, they may lack the elegance and polish ot 

t he Spaniards, but they exceed them in depth or teeling and imagin

ative power, And reeling after all is the test or poetry.32 

1 . Practica l .TUdliam. 

This J ewish spiri t i s an intens ely practical one and its chiet 

concer n, a s Lu~zatto points out with clear historical i nsight, has 

always been ethical, never metaphysical . The aim of Jewish t eaching 

t her efore is the ethical pe rfection of man and t he world - i nsofar 

as t hese are attainable • .53 The taithf'Ul Jew believes ac t ion is 

more important than words, and that the study or Torah without good 

works is god.leas. Luz zatto then contrasts the faithful Jew with 

t he philosopher, who regards study as the ultimate of human perfect

ion. "And 1n time ot trouble" - he poses t he question naivel y -
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•to which ot these two would you turn? n34 

Like Mendeie,obn - though he arrived at his i dea s independently - -

L\lzzatto aeea JUdaiam as a matter ot action rather than belief. 

It is a supernaturally r evealed legislation, not a revelation ot 
35 any universal intellectual truths. And the Torah present• not a 

t heoretical system but a practical means tor the attainment ot 

ethical perfection. •aod is not concerned with religion because 

of i ts truth", he wrote to Jost in 1840 , "but because ot its value 

in improving morale. 36 Hence it need not be altogether true.• 

LUzzatto knows no absolut e nor t heoretical ~ruttis- - only pract

ical tru t hs. What 1s good f or us 1s true, what. la bad 1s talse. '3? 

'l'bia ~ragmatic point or view wa s mor e or less forced on him 

by Kant. The knowledge t ha t rea son coul d never appr ehend t he 
• "numina"but must confine itself t o the ambi t marked out by the --

r ealm ot"phenomena" left him with a profound disrespect t or all 

philosophy. In 1802 be wr ote to Senior Sachs: 38 "Metapnysical 

spec~[,tion being beyond the powers or the human mind, r esults in 

mere nonsense and endless bickerings which are f oreign to t he 

spirit ot Judaism." And as a mer e youth he had written in hie 
.~ 30 Tor ah N1dres~t (Chapt er VII ): ~ •science t hough pre-eminent i n 

i ts own d oma i n of sense impression is bound to lead us as t r ay 1n 

matters that are beyond the r each ot t he senses." Henc e , "we must 

exc l ude rrom i t s purvi ew a ll such matt ers a s do not c ome to us 

t hrough t he s ens es - t he doctr ine ot t he soul, angels, one God etc." 

Nor did he find the geomet ric method of Spinoza any be tter suited 
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to the 1nveat1gat1on or religious truth . Por the perfect circles, 

squares and triangles that were used in geometry artt but arbitrary 

cons tructs or th~ imagination. Geomatr~ t herefore r esolves 1taelt 

into a mere analysis of terms already given without any~hing new 

being added. Such a method i s ineppl1ceble out ~1de of t ne selt-

11.mited real.a ot mathematics. 40 

2. Atticiam versus Judaism. 

OUr metaph7sical bet'u4dlemant he traces back to the Hellenic 

principle, or as he calla it "Atticiam•. In a l i ttle Prench eaaay,41 

Luzzatto oontraata Atticiam with JUdeiam. Western civilization, 

he assert a , baa aprung from two contendi.ng princi plea - the culture 

of Greece and the culture ot Israel. Prom Greece we learn philosophy, 

science, and a esthetica , wh.1ch are basic to our intellectual develop

ment. From Israel we learn religion, eth ics, and altruism, - the 

love of goodness and righteousness. 

Greek culture may incr ea se , expand, and undergo changes with 

t he increase or knowledge. But Judaism i s unalterable; i ts t each

ings deeply rooted in human nature cannot cha nge . The feelings 

of t h e heart, to be sure, may sometimes become corrup ted; for good

ness is inna~e in man and evil must be acquired. 

Because or its ever changing aspects, Greek culture appears 

more attractive to the eye than ~udaism whose ethical teach ings 

are a lways the s ame. This explains the victory or Greek culture 

over Judaism. But civilization cannot get along without harking 

back ever s o often to the basic intuitions or goodness and right 

doing. And in as much as Greek culture produces no such feeling~ 
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human nature must reYolt now and then against the intellect. 

The Greek and the Jewish principles are engaged in a perpetual 

warfare which can end onl7 in the complete subjugation or the one 

~o the other. But this ia impossi ble. Por the Greek principle 

will not put a curb to its ever expanding desires, and J\J.daiam 

being unalterable cannot be expected to change in an7 respect. 

Indeed, Judaism cannot change even its apparentl7 external torm, 

such as the notion or supernatural r evelation or the amoral 

commandments ( ceremonia l law ) • Because if it were to do any 

of these things J\tdaism would l ose its authority and governance 

over our human teel1nga - which authority 1s dependent upon t he 

ta1th d.ft its divine origin and 1~a changelesaneas. 

In another place42 Luzzatto identifies Atticiam with t he 

Stoica, whom he calla •the more sincere or the Greek philosophers." 

Re decries their aacet1eiam as putting an unnatura l burden upon 

man. They despised the v i rtues of the body, its pleasures and 
J J 

des ires; t hey r egard. the sense or touch as sha.metul, and look~ upon 

eatin0 , drin.kinG, and sexua l intercourse as animal matters. '.l'hey 

l' look down upon the masses as incapable of perfection. ~or them tne ._ 

soul pur pose of man was knowledge, and a bove all knowledge of 

thi ngs spiritual. 

The Jewish thinkers on the other hand did not degrade the 

body and its pleasures. The purpose of man was not so much to 

know God a s t o do R1s will. And the will of God was not t ne atuay 

of science or philosophy, but rather justice and truth and peace. 

And it they honored study, it was t he s t udy or t he Torah which 
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leads to action. As an example of this healthy-minded humanism 

.saadia even went ao far as t o rank the Zaddik above t he angels . 

Herein lies the eesential difference b-tween Jewish and Greek 

thought. 

So wide is t he hiatus between the Jewish mind and the ureek, 

th.at the Miabnic authorities whoae tnditions we tollow ( not those 

ot Philo and the Basenes ) were never influenced by Greek ideas. 

Not t hat the nbbis were b <>s:){' of unfamiliar with this 'bought, but having 
I • 

tested i t t hey round i t unacceptable. The Pardes in rabbinic 

literature ia the Garden of Epicurus . Elisha ben Abuya cut down 

the fruit, ate ot t hem, and ended up a heretic . Ben Azai and ben 

Zoma heard t heir arguments and spent their lives in arduous study 

so that they might combat these heretical doctrines, with the result 

that one ruined hi s heal th and died while the other lost his mind.43 

ilhin~ 
Luzzatto wa s insistent tha t every rood came from Judaism , . -

everything bad from Atticism. in 1847 he wrote to Ste1nschneider: 44 

"It Christianity proclaims the teachings ot the Torah and the prophets 

1 t presents them in the filthy garments or Greece end Rome, which 

are responsible tor all the evil in theworld.• Re was no leas harsh 

in his judginent of those Jews who lett the mainstream or historical 

Judaism t o coquette with Atticism. On no other bas1sis , it pos s i ble 
A.Ul'k~m 

to account for his violent hatred or Spinoza, his loathing ror~ lbn 

~zra, h i s dogged opposition to Maimonides, his occaa1onal slur• 
(" 

upon Mendelsohn, and ni s persistent attacks on Judaeo-Arab1c phil-

osophy and the Kabala. But on t he other hand he f elt t he warm glow 

ot spiritual kinship with those who found their place in t he main 
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45 current ot Jewiab teaoning. 

3. Judaism as an b1stor1csl process. 

Despite his emphasis upon the immutability 1of the •sic teach-
j 

1ngs of JUdaism, Luz zatto r ecognizes with ttalevi t hat Judaism is an 

historical religion. Por t he growth of its ever expanding tradition 

is intimately bound up w! th the evolution of the Jewish people. n ith 

a boundless enthusiasm tor all that is noble and beautif'ul in Hebrew 

poetry and 1n JUdaism aeen as the product or an 1$tbical and histor

ical development, he set himself to stir up a nat:1onal re juvenescence. 

It was his aim to restore our medieval treasures end at t he same time 

t o purg~ them of t he dross they had accumul a t ed . aoreover, t he idea 

of evolution had begun to seize nold of his mind just as it had done 

with t be other best in1ndspf t he nineteenth centuiry before Darwin. 

He f elt jus tified t herefore in ignoring some of lthe earlier au thor

ities an d in honoringonly t hose who manifes t the true Jewish spirit 

which teach es love for humanity end devotion t o :Israel and Torah. 

Inasmuch as Judaism from •~oses t o Rash1 puts 1ts empha sis upon purity 

of heart the writings of t he Spanish-Jewish scholars must be purged 
4o of t he dros s of Greek intell ectua lism . 

On the i dea or progress, however, Luzzatto •1s stand is rethel'" 
4'7 

ambiguous . As Klausner points out, h e seems to b•~ torn bet ween two 

loyalties. As a disciple of Halevi he accepts Judaism as t h e product 

of an evolutionary process. As a disciple of Rousseau he must 

condemn progress and yearn tor the good old days. Like Rousseau he 
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must contend that science and civilization have not made man any 

better or happier. In an Italian letter48 he writes: •noes man 

impro•e T Bot at all l llan becomes worse, never better. 11en 

perfecta his tools his instruments tor weav1n@;, printing, 

building, agriculture ; he improves everything his carriages, 

hi s ships, his roads , hi s laws - everything - but nev~r himself. 

Man will always remain mant In 1858 he wrote to Silverman 1n a 

similar vein; 49 •progress means only technical adv·ance and the 

increase of knowledge; but human nature remains a.a heretofore. 

If anything it is becoming worse. owing to the spr·eed or egoism 

a s fostered by Spinoza." 

IJJ.zzatto thus t ollov.·s t he cur ve of reaction w•hich transformed 

romanticism from a revolut ionar~ ferment into an apologia t6r the 

established order1and the traditional ronns. Renee .when in 1850 

he heard that Jost had joined the peace society he1 wrote him a 
50 

letter of reproof. Therein he affirms his beU.ef 1n t he monarch-

ical system, and no l ess so in the 1ndispensab111t:y of war. "It is 

Utop i an to speak of universal peace." In 1820 , hc1wever, Luzzatto 

seems to have been more kindly disposed to the po11sibilities ot 

human progress. In his commentary to Kohelet he attacks t he 

concept ot a static universe wbjch ls not auscepti.ble to improvement 

by our human powers . It must have been foisted upon the author ne 

maintains by the Greek philosophers who had a notton of four 

immutable elements wh ich defied all human efforts to change them.51 

In any event, if bhe path to morel pr ogress 1Ls barred 1t 1s 
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the fault of Greek 1ntelleotual1sm
1
wh1ch weakens our moral fibre 

despite every effort ot Judaism to strengthen it. Judaism as an 

historical process goes back not to Moses but to Abraham. It 

•boula th91"etore l e known a s Abrahamism rather than Mosa1sm. Did 

not Moses bimselt' speak of "Jahveh, the God of t h e patri archs, 

Abraham, Isaac, and Jacob" ( Exodus III, 15 ) . 

JUst what the exact tenets of t his patriarchal reli gion were 

we do not know, because they were so well known at the time that 

Moses felt no need to specify. Butwe may gather tran his account , 
of their n1stor)' that they beli eved 1n one God, c reator of heaven 

and earth, who rewards those • n o fear n1m and punishes evil-doers. 

Moreover, Abraham commands his household to follow t he way or t be 

Lord, which i s j ustice and righteousness ( Genesis XVIII,19 ) • 

And inasmuch as Abraham ~as t he first t o r e ject idolatry he waa 

chosen to be the father of a priest -people who are to be separated 

from the other nations of the world, in or der t hat they might bring 

t he lightof God's truth to al l men. Thus Judaism s t arts out from 

its very beginnings with the doctrines of one God, Providence, and 

Retribution and Israel the chosen people. 52 

The unique contribut ion of Moses was to transform t h e fami ly 

religion of the patriarchs into the national religion ot Israel. 

In order to meet the needs of this new national group which was 

about to set up nousekeeping 1n the promised land, Moses round it 

neces sary to supplement the religion of the patriarchs with the 
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more detailed descriptions ot t !'le Torah. The pu1rpose of the Torah 

was twofold: ( l) '!'<> m&ke tor etn1eal 11 v1ng ; ( ~~) To preserve 

religion, lest Israel tall into the ways ot the11r neighbora.53 

The aacr1f1ces wb1oh figure ao prominently ~Ln tbe 1'on.h had 

originally been free-•111 offerings whose purpos~! was to obtain 

divine favor. The Torah, however, usea t h em as tin educational 

device to impress upon the popular mind the majet5ty of God, in 

order that t he people might follow more r eadily ~Ln t he way ot 

righteousness. 54 

The Torah of Moses was expanded and elaborai~ed in succeeding 

generations by the teach i ngs or the p r ophets and Ha giographa. With 

the completion of the canon end ed t he early cres 1~1ve peri od of 

hebrew literature which W6 ° characteri~ed by s po11taneity and divine 

inspiration. Then ensued the later non-creative and dependen~ 

period whose authors baaed their writings upon the l'!Uthority of the 

anc ients. Al l t hat these l ater writers did was 1to comment upon t he 

former and to elucidate their teachinga . 55 

With the pas sa ge ot time, however, t h e eond l t 1ons and demands 

of life changed apace • The Soterim,who came af•ter the canonization 

of t he twenty-four sacr ed books, found it necess1try to enact new 

r~gulations in keeping with the needs ot t he t1m1es . They did s o 

by v i rtue o f t he powers invested in t hem by the 1Torah a s t he spiritual 

authorit i e s of their generation and as the guard:i ans of the trad

i tions handed down from Sinai. At f i r s t t hey d1td not bother to find 
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supports tor their enactments 1n the letter ot the Tore.h.llut when 

the 8adduc-ea began to question t heir aut~oriti~s they tound it 

necessary to invent new methods ot exegesis i n order t o buttress 

their new laws with Scripture. In order to bring Scripture in line 

wi th current not ions and with the immediate needs ot the day t hey 

often nad to take t he text out of its context and to mi s interpre t it. 

Indeed, Onkeloa otten mi s translates certain passages for t he satne 

reason. But among themselves, the Soterim and the rabbis a! t er 

them understood that the real mea.ning ot the Torah was literal, 

and that these were only supports or asmaktot. 56 

These new rerulations or halakot were not recorded in writing, 

but were pres erved 1n the torm ot oral traditions handed dov.rn from 

teacher to student. Conflicting opinions were also preserved orally 

alongside of the accepted nalak,ot ao that later generations might 

investigate and change the nalachah 1n accordance with t h e needs ot 

the day~7 ·.1.'he multiplication or balakot coupled •1th th~efurrent 
dispersions gave rise to such contusions that Habbi Jehudah kanas1, 

out of fear t 'iet t here be a t housand different '!'oras instead of one -
"shut t he gate tha t had been opened till his dey ." Collecti ng and 

s1ft1ng the various halakot he gave t hem definitive form and arranre

ment 1n his Mishna. But t he Mishna , to~ record s minority opinions 

alongsi de those of the maj ority so that later generations might 

cnoose between them the one mus t suitable for t he needs of the day.5~ 
Lu~zatto takes violent exception to Geiger•s theory that 

Jehudah ~anas1 recorded the M1shna 1n writing, and that other Tane1m 
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such as Rabbi Melr and Kabbi Ak iba also wrote out their •ishnas . 

It is Luzzatto•a contention that not only t he M1shna but also the 

Talmud were not written down but were c ompiled and transmitted orally 

until the chaotic conditions or the Saboraim made their recording 

1n writing imperative tor their preservation.59 Not only do we 

have tne atatementa ot the Talmudic authorities to this effect, but 

the mnemonic devices scattered through t he 1'lmud are ample evidence 

or the tact t hat the Talmud was preserved orally and t ha t t hese 
60 were used as aids to memory. 

Moreover, neither t h e Mishna nor t h e Talmud were originally 

intended by t heir c ompilers to b e written down as code s or law fixed 

for all generations . Otherwise t he rabbi s would never have included 

i t ems or mere contemporan eous interest which have no bearing on 1aw 

or ethic or wen on faith . The homi letic wh i msicalities , the vagaries 

of opinion, th~ snatches or conversation that v.·e find t here could 

have been included only by later genera tions who were sufficient ly 

tar removed fr om t he origina~to treasure and cherish every word 

of t he raasters~1 Surely the M1shn1c and ~~lmudic authorities never 

dr eamed tha t their table talk was de s t ined to be written down. un 

t h e contrary, •since they were not philosophers but true scholars 

t hey did not r ecord their opinions in writing, 1n order t het later 

authori t i es mi ght make improvements and changes in accordance with 

the n eec s of time and place." Nevertheless, Luzzatto insists that 

t here are certain basic principl es in the J.!ishna and i n the 1:almud, 

indeed in a ll rabbinic literature,which are not subject to 
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r evocation or change. "That ia what I call Judaiam ... 62 

Geiger, ho•ever, was no' ~he first to advance the opinion 

that Jehudah ttanasi wrote t ne Mishna and tcav Ash1 wrote t he Talmud. 

£&1mon1des had preceded Geiger 1n this, and Ge18er makes use of 

his authority. Luzzatto links this vi ew or Maimon1ces with nis 

des1r~ to make or J\Jdaism a fixed system or t hought . ~t is tor 

t his reason tha~ Maimonides wishes us to b elieve t~at J ehudah Panasi 

and ttav Ashi had settled all disputes fixed t he halakot 1rrevocably. 0 ., 

~his static conception or nalachah is abhorrent to Luzza tto. But 
'I\, 

Ma1mon1des has go~e even further in his violation or the dynamic 

spirit or the oral lav . ln the MishneWrorah he records the various 

hB lakot ot the Talmud as obiter dicta. And, as it t here were no 

r oom tor argument or change, h e records none or t he conflicting 

opinions as wa s done 1n the Kishna itself. lt is a gainst thia 

attemct or Maimonides to suppress differences of opinion and to 

produce a fal se sense of uniformity , t ha t Rabed justly pr otests. 

And had it not been t or tea bed, both 1!1shne and Talmud mi s hthave -
been forgotten, and all of us subjected to t he authority of .a1monides 

t>4 
and Aristotle with no a ~peal beyond t hem. 

After the r edaction ot t he 'J.'almud, t he Sinai tic traditions, 

upon t he authority of wnich t he halakot were based , were forgutten 

i n t ne contusion of t he times, because t hey were not writ t en down . 

Henc e the aamaktot which had h1tnerto been used merely as aup orta 

now became all important. ·.L·h e disci ples of A.nan, lacking 1n all 

l 
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historical insight and true understanding or the ora l law revolted 

against it. 'l:hey took the name ot Karaites out of devotion to the 

Si ble. But the Karaites themselves rounQ 1~ n~c~SSYr1 ~o interpret 

t he Bible, but lacking an oral tradition they tell into all sorts 

ot pitfalls and extravagances. The Sadducees before t '· em had also 

rejected the oral tradition;but with t hem •t was not so much out 

of love for Torah a s tor their espousal of Atticism in opposition 

to Judaism. With the destruction ot the Temple, however, t he 

S&dduceea d1saopeared trom the Jewish acene. 65 

I I I. Contra Ph1losoph1a, Spinoza and Kabala. 

1. Contra Philosopbia. 

More dangerous to Juda i sm t han the ant1-tred 1t1onal1 sm of t he 

Karaitea was t he influx ot Att iciem into Jewish thought t h r ou gh t ne 

vehicle of Graeco-Arabic p~ilosophy. In working out his dichotomy 

between J\ldaiam and Att1c1sm, Lu~zatto find s philosophy unalterably 

opposed to Judaism. Whereas philosophy at t empts to adjust man's 

inner salt with his outer environment, JUdaism is primarily c oncerned 

wj th the relationship between God and man. Judaism 1a concerned 

wi t h overt ethical action, philosophy with eternal tru t hs arrived 

a t speculatively. These two can have nothing in common. H ence it 

i t absurd t o attemp t a reconcl l i ation be t ween t hem. Luzzatto sets 

up a duali sm of et h ic and int ellect , of heart a nd m1nd, which cannot 
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be transcended. Indeed he is oonYlnced t~at every attempt to 

harmonize these two contl1cting principles must lead to rel1g1oua 

heterodoxy and ethical perveraion.66 

Maimonides as the great reconciler of these irreconcilables 

must t herefore bear t he tull brunt of Luzzatto•s frontal attack. 

The attemptto bring t h e Torah into agreement •·ith Aristotle 1s 

evidence of his inability t o see J u4a1sm i n its true historical 

perspective; and t h e result is a mod1fice t 1on of Judaism by means 

ot his fixed balakot and articles of faith.67 Maimonides is FU1lty 

of rostering two great doctrinal hereaiea both or which are c<roll-

aries of hi s notion or the soul. First is his denial or the 

ort hodox belief in Resurrection. Re substituted for t he resurrection 

of the body the immortality of the soul - and even t hat is reserved 

f or the philosopher alone. Whereas Judaism l ooks forward t o a 

bodi ly resurrection and individual reward and punishment he holds 

out only a sort of union of t he soul with God in which our 1nd1vid-

uality is lost, moreover since t he t~'Pe ot perfection which entitles 

ot. e to immortali ty i s not ethi cal but mer e l y intellectual , it remains 

pos sible for the philosopher to be an immoral per son and to attain 

1mmortalit7 notwi thstanding . The lame defene e that Maimonides puts 
J't~fe 

up 1n his P'Jlflil JI 'f\f' ~ 1ndica tes merely t he t t he 1dee of bodily 

r esurrection means no more to him t han a device t o make ch i l dren 
68 

and common people behave thems elves. 

Hi s second doctrinal heresy is to be found 1n his articles ot 

fa ith . When did the propnets or sages define the articles of faith T 
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JUdaism 1 on the contrarY, judges man by his actions, not bis beliefs, 

and gives ua considerable lati tude in matters of faith. It excludes 

no one from grace no matter What his beliefs, as lon~ as his deeds 

are pure. And yet Maimonides dares to tell us what we must believe 

and what not. But this is a neces sary corollary of his doctrine ot 

the s oul and 1.Jmlortallty which is not Jewish at all but derived 

from Oreeco-Arabic philosophy . Re regard.a the soul as a mere 

preparation for t he separate intellect, •h1Ch alone, after its 

separation from the body, may attain t o immortality - and then only 

if it be well versed in metapbys1cs. our fortunes become tied up 

with this intellectual acqu1s1t1on. Renee those who tail in this 

r espect are no better than anima ls . And s ince everyone cannot 

ac ouire the se principles by hi ms el f Maimonides offers a short cu t 

t o true belief 1n his articles of faith . 69 

If in a moment of exasperation t he Talmud invokes divine 

punishment upon the Gentile•, it is for their immoral deed s, never 

becAuse of their fa i th or lack of faith . But Maimonides in his 

commentary to Perek Helek would r emove from grace all ho reject 

his pr i nciples ot faith , as heretics and unbelievers unworthy of 

our wympathy - 11~1,ft »<Jtf .,,J,-,. b*xwwqxb lh1s intolerance of hetero-
1a 

doxy and foreign faiths/ contrary to all rabbinic teaching • Raehl 

t he typical rabbinic Jew shows a more tolel"ant spirit than Ma im

onides the phil osopher when he refuses t o concur w1th those who 

stigmatize Christianity aa i dolatry . It le the pb1 losopner t here

f ore and not the traditional Jew who evokes the r esentment of the 

Gentiles and pre judices the r~lat1orr of t he Jew and his neighbor 
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to the great hurt ot the to!'lller.70 

By introducing the contused. not i ons ot Greek Arabic philosopny 

Maimonides baa done us more harm than we have suttered by all the 

naive beliefs ot our ancestors. Granting the intellectual cogency 

of his protests againat anthropomorphism, the banquet ot the Leviathan, 

the attributes, the use ot onarms and the like - but practically what 

harm is there in these T The Jew who believes 1n all these meta-

pr ysioally untenable notions believe3 also in Providence and Retrib

ution; and in the fear ot God he does jus tice and mercy. But the 

philosopher 1n his arrogance regards h~mselt as the special obj ect 

of God's providence whose benefits no one else could enjoy.71 

Al though the philosophy of the time of Maimonides is ~obe and 

forgotten, •modern philosophy issues from the same poisonous Greek 

roots, " and is similarly bound to work evil. Por t he Greek 

philosophers were dominated by two unworthy motives - t he pursuit of 

pleasure and the desire for vainglory. '.l'hat 1s why they "aey much 

and do little."72 

Lu zzatto•s strictures against philosophy are not born or 

i gnorance. No i ndeed J He claims t o have s pent twenty-four years 

i n t he study of t he d ifferent sys tems or philosophy and to have 

found t hem barren or allprofit. The philosophers contradic t one 

another and mislead their students. Not only do t heir s t udents learn 

nothing from them but what is worse, wnatever good ouelitiee or 

mor a ls or intellect they may have originally poaseased are corrupted. 
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~ae s imple man on the other hand who has not studied philosophy or 

logic will be saved by his common sense trom the pitfalls and 

contusions into which the philosophers inevitably tall. Moreover, 

he knows that he does not know; whereas the phileaophertttinke t hat 

he knows what he really does not know , because be is able to confuse 

h i mself no leas than his hearers with words • Luzzatto evidentl• 

di sagrees with Socrates who thinks it is t he business of philosophJ 

to teach men to realize that they know nothing. 73 

2 . Contra Spinoza. 

To Luz zatto• s way of t hinlc i nf the gr ea t est cause of confusion 

t oday is Spinoza whose books , hi t hert o banned , are no~ being r epub

lished and translated even into Hebrew and are being r ead with gr eat 
~4 avidity by Jews, to the great hurt or t he youn~er generation . 1'he 

Jewish philosophers betore Spinoze : were in no sense original t hinkers; 

They merely followed t he dominant thought currents of t heir day and 

have s ince been forgotten. But Spinoza Jthe only original thinker 

of them all , "strayed from light into darkness adopting at; eism 

f or his metaphysic and egoism f or hi s ethic ;" whereas true phi losophy 

grounds its metaphysic in God and its ethic on pity.75 Luz zatto 

hated Spinoza because he r egarded him as symbolical of ell t hose 
76 

who cut t hemsel ve s ot t from the mainstream of historical Judaism. 

And much as Cato is ~eputed to hav e concluded hj s every utterance 

with ~earth.ago delenda est" , s o Lu z zatto wind s up every other of 

his wri t ings witn an at t ack on Spinoza. I ndeed , he hated Spinoza 

so much that he wrote to Delitzsch in 1803: "If you ere a good 
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Christian JOU are a t nouaand t1" es dearer to me tnan those Jews who 
•17 

f ollow Spinoza." And 1n a footnote to his commentary t>n Kohelet 

he assures us thAt he is publishing this conunentary lfter thirty-eight 

years, largely because t he exhortation to a life of service for others, 

found in the conclusion will afford a timely antidote to the e~oism 
7 t:J taught bf Spinoza. 

When Solomon llUnk in his inaugural address at t he College of 

l"J'ance denounced pantneism as atneism, Luzza t to acclaimed him as an 

ally. He sought support , tooJ from tfendelsohn 1 s opposition to Sp1noz1sm 

as subversive o~ ever1 principle of faith.79 

It was n.ia habit or looking at all tnings rationally, and 

seeing every~uing aa governed b~ an 1ron~o1X d necessity which 
8 0 brought Spinoza to deny the existence of God. To be sure Spinoza 

never denies t he existence of God 1n so many wor ds . on t he contrary . 

Wrapping himself in t he mantle of piety he speaks of God with great 

r ever ence;but what he means by God i s the unive rse. For every thing 

came into existence by r eason of an eternal necessity wn~ ch leaves no 

r oom f or a purposeful creation. And thts uncreated, eternal exist-

ent he calls God. Taking their cue from Spinoza some Jews have 

committed the blaspnemous folly of interpreting ~''' as menning t he 

whole of existence or t he universe. Such a view of t he un iverse 
81 dPvol d ot all final purpose is nothing more or les s t han atheism. 

Spinoza's metaphy sic, however, causes Luzzatto lea s perturbation 

t~an the baneful effects ot his perverse doctrines upon ethics. If 

you deny Providence, and people no l onger fear Retribution , the 

conse ouences are a let~own in morality~2 But Spinoza went even 
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beyond th.is to cast ridicule upon that other great mainstay ot 

ethics, pity. He dismissed pity as the mark of t he simpleton 

anc "the weakness ot women". It is t he wise man who follows r eason 

and suppreasea his feelings ot compass ion. Spinoza thus enthrones 

reason at the expense of man•s pas s ional nature, considering it 

"the whole or man•, when 1n reality it tells only halt the story. 

For 1t is man•s •reelings which lead him to sympathize with his 

f ellows, to sorrow in t heir s orrows , to re joice in t neir re joicings ••• 

end t o love jus t ice and r i ghteousness becaus e he cannot bear t o see 

one man afflict the other ."83 Spinoza on t he other hand would 

have man disregard all reeling in t he interests of reason, and 

would exclude from the realm of human motivations even t he e lements 

of praise and blame. It would seem t ha t "he w1s~ea t o stamp out all 

our human qualities and to convert man into flint ."84 

The individual consequently seeks to preserve only himself 

and to secure his own interests. H0 will have nothing to do~ith 
bt 

chari ty bect use t ha t is a communal concern, to,worked out i n 

a ccordance with a well-considered aocial poli cy, rat~er t~an a 

ma tter of individual concern. Although Luzzatto does not altogether 

di sapprove of social legislation and government support ot phi lan

t hropi c ins titu tions , he nevertheless, regards t heir very existence 

as e v1dence of the decay of t he moral ins t inc t s in man . For if 

the individuals had pity on t 11e poor and t he unfortunate t h ere 

would be no need tor t hese institution s and regulations.85 

Spi noza has tri ed to ground his et~ic on reason , but t he net 
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r esult or this 1ntellectualiam baa been a decided weakening or the 

moral fibre. Por it reason dictates self-development through social 

living, Luzzatto argues, how can we gainsay him who wishes to develop 

himself through theft and fraud t Spinoza may well answer thac t he 

only true development of the self is intellectual> But who will 

listen to him ? Will not most people use this doctrine ot self-

development as an excuae for every manner of self-aggrandizement and 

evil-doing ? And 1f we do get people to agree upon t he intellectual 

1ceel and to realize that they need society t~ attain this goal, even 

t hen they will act aoc1ally only insofar as it will advance them 

intellectually. But how will you get them to love their wives and 

children, t he poor and tne infirm, which love will be obly a hindrance 

t o their intellectual quest t
86 

Luzzatto attributes to Spinoza's teachings t he decline of 

marriage in certain countries and the consequent i ncrease of illegit-

imete children. Whereas the netursl instincts of man would lead 

him to marry and to beget childr en, to l ove and support them, the 

cold .. asoned calcula tions or t h e Spinozists dry up the well-springs 

of love
1
wh1ch they consider as folly end weakness. uence they resort 

t o pros titution and adultery in order t o e vet~ the burden of support-
B7 ing a family. But this is a perversion of nature. For 1r t hat 

love which nature implants 1n a human breast to make man forget t he 

irksome r esponsibilities of parenthood is an illusion, it is an 

illusion necessary tor the preservation of the speciea.~8 

Luzzatto describes , in al.most Schopenhaurian terms~~ how nature 

deceives man through the instrumentalities of instinct and desire. 
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.eut unlike Schopenhauer he regards this deception as benefic i al in 

its ettects. It it drives Schopenhauer into a misanthropic pess1m1sm 

it leaves .Lusr.atto•s optimism unartected.90 Indeed he writes to 

Jost 1n 1~40: •Man •••• must have his illusions • •• for he can neither 

comprehend nor bear the truth.•
91 

This type of illusion is basic to 

religion and poetry, and is more beneficial in its effects then the 

much overrated rec son . •philosophy aeeks truth. tteligion seeks t he 

good and t he ri ght; nor is man altogether i ntellect; be is elao poet1"7. 

Indeed poetry is the greater part or man ••• but 1r philosophy 

domi nates religi on, t hen poetry and religion fade away together and 

92 
die . " 

3. Contra Kabala. 

For a l l ni a l ove or illu~ 1on and poetr y Luzzatto remains strangely 

unsympathetic to mysticism. It seems that he was too deeply imbued 

with the halach1c spirit of Jewish tradition to manifest any love 

for e~ ther aggadah or Kabala or Rasidiam . He had so littl e use f or 

t he aggadah as t o maintain that it Rev Aahi had r eally written the 

Talmud he "would never have permitted the homiletic vagaries ot t he 

a ggadah to stand as they are ."93 In l r 35 he wrote to Golaberg t hat 

he did not know whether to l augh or cry at the reports of the 

Zadd1kim in Russia - both as regards t he "ri diculous miracles of t he 

Besht 11 as wel l as "the humbugger y of his fo l lowers who per f or med 

mir ac l es for pr ofit ."94 La ter i n 1 841 uoon ~ receipt of a satire 

aAa1nst t he baasidim from Isaac Brter he wroce to tell hi m how "delight

idn he was to r ead it. 95 



His Dialogue on the Kabala completed 1n 1820 1s 10 deTaatating 

an anal7sis ot that mystic movement that be retrained from publishing 

i t lest it weaken the faith or the pious. And when he finally did 

publish it after twenty-t1ve years, it was onl7 upon the urging ot 

one ot his Polish students who thought it a necessary correcti ve 

t o the wicked shams of the Hasa1d1.m ( p •f 101t ) in hie count1"1 who 

make mock of piet7~6 

Luzzatto•s doubts as to the authenticity or the Zohar grew out 

ot his reaeal'Ches into the origins ot the vowel sounds and the cant

illation marks, which he discovered to be post-Talmudic. 8lijah 

Levita bad expressed the same idea 1n the sixt eenth century. trot 

so keen a critic aa Asaariah de Rossi dared not espouse it. And 

Mendelsohn, too, bad accepted the traditional view. Luzzatto tells 

us, hor1ever, that be arr1•ed at this conclusion independently, as 

a resu1t ot his reeding' in the !jn ~akov • 97 Be points out that 

by disregarding the vowel signs and the centillation marks be has 

at times been able to arrive at a better interpretation or the Bible 

text . And he quotes both the authority and the practice or many 

exegetes who did likewise, notably Rashi, Moses Hacohen, Maimonides, 

Albo, Obadiah S'forna and Namnanides. Nor did Onkeloa in his Targum 

always translate the text in accordance with vocalization. More

over, he finds the recency of t he vowel signs attested by ibn Bzra 

who writes in his Sefer Tiachot that the scholars of T1berias gave 

~s the vowel signs.90th David K1mch1 and Hayyuj speak of the 1~~~l,,~· 

And Hayyuj also refers to the f•11'¥G" :.i,,~,,, • While Nahmanides torbida 

t he use ot a vocalized scroll because it ia not like the one given 
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at Sinai. Pinall7 Blijah ( Bachur)?Atvita in his llaasoret Ha.massoret 

pr oves conclusively from the Talmud that the vocalized t ext waa 

unknown before the redaction or the .Babylonian Tal.mud.g8 

J erome,• contemporary ot J!!V Ashi,who trans lated the Bibla into 

l a tin, says that inasmuch es t he Jews rarQl y used vowel signs they 

have many readings tor t he same text. 'J.'he referenc e here 1s obviously 

not to our present system or vo~al1zat1on but to t he use or t ne 

l etters ·1 i' •<. t o nelp 1nd1ca te t he vocalization. ·l'he vowel signs 

pr oper ar~ never mentioned in any ot his wri t ings . Whe t 1s more he 

does say that he ••• afraid to translate ehron1cles les t he misread 

the numerous names mentioned there. ·.L·here would have been no room 

f or t he s e tears had t he text been pointed as we have it now, Luzzatto 
99 

concludes in triumph . 

Since our vocali zati on is a t va riance with t~a t ot both t he 

Babyl onian and t he Palestinian Talmuds, it must have been fixed 

shortly after t he completion of t he Babylonian Talmud , or t he s e 

variations would never have been t ol erated . We have no r ecord ot 

t he i nvention ot t he vocal i za t i on becaus e we have no books from t hi s 

period or the Sabora im . Si nce t he vocalizat i on was acc epted by the 

Kara1tes, it must hev~ been fixed some time bef ore t heir schJ sm or 

t hey would nev~r have accept ed i t . Hence Luz zatto suggests 500 C.B. 

a s t~e approximate date or our vocal1zat 1on.1uu 

Indeed the only author ity that we have f or an ea rlier dating of 

t he vowels ls the Zohar1 ~h1ch takes t hem f or granted and builds many 
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of ita 1nterp~tat1ons upon the geometric designs or t he cantillation 
lvl marks. But even it Rabbi Simeon b. Johal could hav~ foreseen the 

use ot vowel aigna and the birth ot Mohammed(who also appears 1n the 

Zohar~by means ot the proph•~ic spirit. he would surely never have 

ventured to advoca~e doctrines utterly tore1gn to the sp1ri~ ot the 

Mishna and the ~lmud.. No:where 1n rabbinic literature. Luzzatto 

points out. do we find God conceived o~ aa anything resembling tne 

Ein Sof of the Kabalista. This is clearly an innovation ot the 

pn1losophers who wish to deprive ~od ot all rlis attributes. ~be 

Kabalists of the school or Isaac Luria speak of s basic soul which 

is by nature destructible. And only t h rough the tulf1llment of tne 

six hundred thirteen mitzvot in the case ot t he Jew and the seven 

mitzvot in the case or the Noachite does thia soul achieve immortality. 

This 1a a notion not even remotely suggested in rabbinic literature 

but obviously derived from Arabic philoaophy.102 

So important a Kabalistic doctrine as the transmigration or 

souls is utterly opposed b:'I the Talmudic dictum- 1f.>•1 f" 1e;i. 11~ 1~ 1"' 

~'"~" ,Ml''J•\ \.l. Saad1a categorically rejects this doctrine ot trans

migration as utter nonsense (Bmunot ve Deot, Chapter VI endJ. Raehi 

t oo pretends to ~o Kabalistie lore. He explains the Kabal1atic 

not 1on of Neshomo ~esera naturelistieelly, es a feeling of expansive

ness and peace and joy. He even denies all knowledg~ of the divine 

name of forty-two let t ers, which every school boy can now diseove~ 

1f the Kabala be true. Halevi and ibn Ezra , too , have no use for 

the Kabala. Ralevtj has interpreted the Sefer Yetz1ra in su~b a 

ipanner as to leave no room for t 11e tar-fetched flights or the 
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Ksbal1s t1c imagination . 103 

hhen the Sef er Ye tzira s peaks of the ten Seflrot t he r e is 

not r ing to indica te t h&t it r efers to c ivine beings or ange l s . 

Th• term Sefirot i s used in the l i t eral sense of n· mbPrs - f''"O~ - and 

obvirusly r ef P J'S to the ten di ti ts . The ten Sef1 rot o f the Kaba lists 

unl i ke t hos e of t he Se f e r Yetz1rs , a r e tho ten cau ses or i n tellects 

of the Gr eek-Ar ab philosopl,,.rs . Pow else , L·z1ettc arrues , coul d 

they have lea r ned to describe t ho ten concentr c sr~P.res n s len ves 

of an onion, one with i n t he ot~er , had t~ -y not der i ved t rern fr om t re 

r hilosophers . 104 

The langua ce , too , is late ; Pebre~ and Aramaic int ~ rm 1 ~ 0d i n 

crert confusi on. I t is f ull of gr oss err c r s enc a ran notions 

of rn idolat r ous charact r.105 

Mor eover , t~e Kabalists themnelves admi t t ha t t~P di r ect l ine 

of continui t y bPtween t hem a nd the 1trno1~aim was broken . For .. t "" e ir 

secr ets wer e ~o. t ha er vealed by t~~ sere s to t~ eir chosen 

c i scirles end . assen on from t esc}.,er t c pit:11 . Ti 0 linP of 

tr~nsmission we~ intPrrurted , onf Elijah i s surr ose~ to hAve 

r evealed these secre t s t o Ra bbi !>Avid , t~- fa ~0 r of Rnh~f , fro~ 

whotn N&lir:lanj des at.d the other l(abalists p:ot t 1 eM . 'J""e s 1 rcrs of 

t he Kaba la , Luz1ett~ conc ludes therefore , we r e nei lie r Amor~ im nor 

ev»n 1;aonin1 but men who lived i n e. later fPneret1on marked b, 

t~rr :blP 1ersecut ion and ceclinin ~ scholarsh i p . Tl"et ex~lsins how 

ex ~aneous i dea s from Greek and Arabi c p~ 11os orhy c r ert in to 

befoul th~ stream of J ewish tredition . 106 

It. is t he opi n i on of Luzzs tto , ho" ever, t )"ls t tlie KA bale we s not 
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so much a traud •• a device conceived by certain pious souls to 

divert the philosophic interests or their day into more pietiat1c 

channels. In the generation after ibn Bzra they aaw the confusion 

introduced into Judaism by the pot-pourri of Arabic-Aristotelian 

philosoph7. But Jewisn in~erest 1n the corrupt philosophy or t~• 

day kept mounting. '!'he wr1 tings or Saadia werP. unable to stem the 

cide of 1rrel1g1on. Ibn Ezra himself sold out completely to 

ph1 l osoph7,and even poked fun at Saadta. And by means of a dialect-

ica l acuteness and t he wide information pervad1nr, his many writings 

he v1as able to influence his contemporartes and to dis s emina t e his 

ideas in t he many lands whi ch he visited in t he course of his 

wanderinga. 107 

The Kabala was a necessary reaction agRi nst the hereti cal 

philos opny of cl e da7. The Kabalists felt constrained to take t hese 

philosophical notions and to change them 1n such a manner as to 

r ~move the elements dangerous to faith , s o t hat t hey might be 

pressed into the service of religion. In order to gain credence 

for their ideas they found it necessary to d isguise t heir source 

and to at t ribute t hem to tred ition.108 

Perhaps t he most noxiou~ of t he tenc~Jnr.s of the pnilosophers 

was the doctrine of the soul. l'fhereas tpe rabbis regarded the soul 

as an independent pre - exis t ent substance , t he philosophers and 

not a bly Maimonides taught that the soul was en acoui s1tion of t he 

philosopher. In this respect the Kebal1sts also strayed from t he 

traditional teachings . They followed t he pnilosophers,with a slight 

emendation that the soul is an acouisit1on not ot the philosopher , . 



but of the observant Jew. They also took over t h e active intellect -

Sechel Rapoel or the :- hilosopb.era and made or it the Shechina 

or the tenth sphere. And the whole syatem or Kabaliat1c spheres 

was man1reatly borrowed trom t he separate intellects - Seeholim 

Nivdolim or the ph.1.losophera .lOS 

In their efforts to exalt God t he Kabal1sts created e host ot 

in~ermediary beingsf the resul~ being no~ ra r removed from idolatry. 

on t he other hand t hey •~nt almos t as tar as Spinoza 1n 1d~nt1f11ng 

God with t he universe. sxcept that Spinoza did not believe in \70d, 

and us ed t he term merel y t o denote the universe. Whereas t he K.ebel-

i st s while believin g in God pictured the uni verse as emanat in6 f r om 

t he Godhead or whi ch everything wa s part end r •rce1. 110 

Ulzzatto sums up t he Ka~ala as l ittle more then an ame t~urish 

sort of philosop~7, indulged in by people who had no training in i t . 

It is not necessar7 to believe their mystic vision to have been 

deliberate fraud perpetrated in order to secure glory tor t h emselves. 

Because t he mind steeped in Kabala •1 and mystica l s peculation will, 

after a long period of tasting and self-affliction,have dreams 

concerning these specu lations, a nd will imagine the~ it bears voi cea 

and sees v i s ions. But t hese halt-baked at tem~ ts t o rathom t he divine 

mys ~eries without any proper preparation or unders t anding must 

1n~v1~ably breed a vulgar sense of fami l iarity wi t h t he supernatural, 

and concomitant t~ere to a disr espect f or God.111 

But i;;orst of all in their et t em ts t o divine the m: steries of 

crea~ion the Kabalists l ed people away r~o~ t he literal mean i ng of 
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the biblical text, and substituted tor 1t their own tar-tetcned 

and f antastic interpretations. Hence after the Zohar we no longer 

na•e any gr~at exegetes 11.k~ Rash1, Rsshbam, ibn ~zra, Nahmanides, 

and oe.vid K1mch1. Not until recent times when ~endelsohn and Wessely 

break away from t heZohar are we a bl e to go back to a literal U!lder

standing ot scripture. '!'he result nes been five hundred years of 

darkness and wrong illterpretation of Scripture. Whatever good the 

Kabala may have done 1n counteracting the vain soeculetions ofthe 

philosophers, it was more than over-balanced by the harm done 

througn its condemnation of ~he literal me~ning of Scripture.112 . 

As to the actual composition of the Zohar, Lu~ zatto quotes t he 

t ~stimony of iaaac ot Acco, one of the first to ouesc1on its authen

t1ci ty. Isaac claimed to nave visited tne widow of Moses de Leon 

and t o hav~ learned from her that the book was the ch ild of her 

nusband• s brain; and t nac he had attributed it to Simeon b . Johal 

only to get a good price for t he copies whic~ he wrote out from his 

o•· n head. Luzzat to comt.;are:- t he Zohar to a chr1stol og1cal book t h.at 

was s imilarly supposed to have been round at the same time in Spain . 

And just as t he Zohar s t ates in its pr eface t~at i t wa s no t to be 

round ror one thousand years, so this book declared t ha t it was not 

t o be z·eveel~d until t he reign of i'erdinand of oast1le. Surely 

Moses de ~on knew of this book and wanted t o do f or his ta1th what 

t ne otner rorger had done ror Chr1stian1ty! 13 But twen~y-f1ve years 

later upon reconsideri ng t he whol e matter Luzzatto c eme t o the 

conclusion that de Leon was not a forger, but that he had act~ally 
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gotten hold or a book which he believed to be the produc~ of the 

.i.'8lmud1c per1od!14 

IV. Torah 

1 . ~egetica. 

A~ instructor of Bible ~t Padua DtZ7n tto must of necessi~y 

hav~ busied h i msel1' wi t h Bible exegesis . But what might have been 

a n on rous duty with another was a pess1on with hi m. Wri t ing to 

Steinschneider in lti56 concerning his commentary to t he Penta tecuh, 

~amishtadel, Luzzatto says t ha t he considers it his most i mpor tant 

work . 115 And yet f or al l his pass i onate devotion t o research he 

never consiaerGd it an end in itself, but always l ooked upon it 

as a means toward t hat greater goal, the pr eservation of isreel. 

"It is now twenty y ears ," he writes , "that I have aopl1ed mys e l f t o 

theol ogical dogmatics and apologetics ••• My concern with fait~· 

and its elucidation has brought me of necessity to exegetics. And 

since that is dependent upon gr ammar I must dea l with t~a t too ••• "116 

Klausner, too , points out tha t he was i nterested in t h e minutiae of 

exeges is and gr ammar not so much for their 0\7Il seke as for t heir 
11? 

1mpol"tance in bu i ld in£ the superstructure of J t deism. Nevertl1eless, 

it is diff1cul~ to believe tha t anyone coul d be so slavishly part

i cular about the 1nf1nttes imel de t ail of grammatical and l i t e rary 

research as was Luzzatto , without t he compensa t i on of an 1nt r1ns1c 
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lcYe t o r c1nut1ae. 

Lat zatt c we a a que er sort ot 31ble cr: tle. ~e wa s able to 

co=b!..ne a specie s ot&ee cr~t1c1am with a r ock-ribbed tundacent-

a:is~ . P!rs ~ r.e admits t::.at scribal errors anc errors of vocal-

~ re:1on c~~pt 1nto the a1ble texts ( exc eFt t he ?~nteteucb J, that 

Sol~:on d id not wri te Koh~let. aut ~ten ibn 3zra, RepaFort and 

Kr och=al su.sgest ths~ Isa ia~ XL S!?.C ~eyond were no wri t ten by 

:sa1a:: , he pr~eeds to v1111t'y theo :los t t:1erc ! les !! ly . " Pe is t !ie 

~:; e or c r! tic , " Kayserling says, "who will go so tar , enc t~e~ 

~s~a:!cally op~o~ e all those • ho would go beyond . nl l~ 

I n his preface to t h e Kishtadel Lu%:at o d efin e s his O"ll"D 

F - S~t1on as f o:lc•s: •1 belonf ne1t~er to the old nor to tee ~e- , 

_ e.c ~~l ther orthodox nor rattonaliat , neither rsbb ite nor Ksra 1te . 

- str!ve f o r truth , and tske i t fro: •ho~soever it a:.ay be, even the 

=es~e ~t or tee ~ean; a nd I •111 r ej ec t f alsehood thcuE)1 it come trom 

:~e g~e~:e~t of t~e er eat.•119 

As a n exet ete Luzzat~o tr !.. ed tD ::.odel t.bsel! after Rs s h i 

~ho~ he edcires f o r hi s at te~pt to give us a l iteral 1nterp~eta t !on 

ot the Bible , and f o r giving 1~; etu~ t o t~e peshat exefetes after 

!:la: - Rss!:bam , i;~ t.o.anides , and David K.!.r::chi . "The ~rc i:er "..iJ:dt-r

ste.?:.d~ng of t!'-_e Torah , " he ma int a ins, "comes t'rom a s tud:- or t he 

? - sr2t - w!tness t he he lpf ul study of t he great Pa shtanim . • 1 20 

~~elr wor~ unfo~tunately wa s undone by Wa1mon1c e s and 1bn e~ra and 

t~e!r d1 sc1yles who befogged Script ure with t21!1.r phi los opbicel 

a lle gor ies . Fnis b~ought on the Kabal1sts who made contusion worst 

co~~ounded by oeans ot tbe~r ::cys t1cal inter pretations . More honor 
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t hen to Rashi •ho in an atmosphere ot aggedic superstition pursued 

his studies in the spirit ot tree inouiry. Retusing to be shackled 

by tradition he dared insist upon t he literal int erpretation or 

scripture. 121 

As has already been pointed out ( P • ) Ra shi sometimes d i sregards 

t he vocalization in h1s interpre•ations . But Luzzetto went beyond 

this , in that he was the first Jewish scholar to begin emending the 

actual text or the Bible.122 In his first letter to Rapaport \1829) 

be ventured to suggest a correction in the text of Isaiah X,25 , to 

r ead '1 '. S!t f.., ·.a1 ins tead or '{ 'fr~ f>. 123 But no sooner did ot .... ers 

begin to follow 1n this direction than he became alarmed and f ought 

t hem a t every step . "The emendation of an ancient text requires great 

ware," he said, "because our manner or thinking is much ditterent.1 

and what a ppears str a nge t¢ie did not appear so to the anc1ents.n124 

F~ wa s himself very careful t o make emenda tions only when they 

a· pea red self-evident and necessary to an intelligent unders t anding 

ot the text. 125 ~ence when he saw a hos t of illiterat e Galician 

youngsters baginning to temper with t he text end to disfi gur e it 

with all sorts of uncalled for emendations, it is only nat ural t hat 

he should have had his fears for t ne integrity of t he text . 126 

It i s 1nter,..s t 1ng t o note here that his youthful '.l'Orah 

Nidreshet - an· Inouiry Concerning the TrUth of the Mosaic Law -

is prefaced by a philosopn1csl disquisition on the science of logic. 

Fer e he tries to elucidate t he uses and, whet is more important, 

the l imita t ions of reason as app l ied to biblical crit icism. He 

starts off grandiloauently: "Reason is God's greatest gift to manl" 
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Blind faith is no way to approach religion . To forbid reasoning 

will only evoke acepticiam. For if it is true why cannot we rer son 

about it T And it you rorb1d reasoning it is obviously untrue . 

Indeed, faith without reason tends to degrade man to the intellectual 
12'( level or the beast. 

Nor can we artord t o distrust reason . For it you cannot trust 

re1·son bow can you trust the Torah T Belief then becomes a 1118.tter or 

mere wnim and fancy . The argument that we must accept' religion 

oecause our fathers would notA1e to us is no more cogent than blind 

faith . It would make ell r eligions true , because "thei r fathers would 

no t lie to them either." But since the various religions do 

contradict each other s uch an attitude leads to absur dity. renceJ 

unles s we are able to submit religion to the te~ t of reeson , we can 

bave no cr1t ~er1on for true religion. But reason 1s a dangerous 

playth1.ng. It is a knife which i n the hands of t r e amateur may cut 

t oo de~ply . In pract i cal matters too much speculation leads to no 

useful results . In matters of Torah it may lead to befuddled wits 

&nd t eretical opinions. And inasmuch as every man is not fit to 

examine the Torah with the scalpel of reason, it should be left to 
128 the expert . 

As already indicated l p.IJ) Luzzatto then goes on to point out 

that the province of scientific investigation i s limited to the 

realm of sense impression . Tn e s t udy of t he Toreh t herefore we 

may not 1nnu1re i nto the trut~ of those things which are beyond the 

reach of the senses. Moreover t nere is in all science a r e sidue ot 



uncertainty, since the order ot Nature may possibly change. We 

can know the world only as it is now. But to say that no other 

order 1s possible is an 1nd1cat1on or 11 philosopnical provincialism• . 

As regards the "unnatural•• things recorded in the ·.rorah, the Sod 

who made this world-order can change it to suit hims elf. ·.rhe world 

~ s we know it is not necessary but only accidental. Hence science 

can offer no judgment conc erning events r ecor ded in t ne B1ble.129 

Our only approach to a prophetic book is to ask - is i t 1n 

truth a prophetic book? Once we have established that it is 

divinely inspired we have no more cause tor inquiry, - bect use it 

must be true however strange or miraculous.13u 

In t he tenth chapter of the Torah Ni dreshet he throws out the 

f ol l owing challenge: "Is t her e anything in t he Torah at variance 

wi t h t he t estimony or t he sense ? I f so ~•• may reject the Torah I" 

But he ha s t ens to assure us t hat he can find no such contradiction~ 

1n t ne Torah . Re t hen spends t be next forty years of his life 

a t.t empting t o r econcile t he appar n t con t ra di ct ions 1n t he Bi ble . 

But he mus t have f ound t he t a sk t oo exhaust i ng . For he r everses 

himsel f a t t he end of t na t time t o declare that even 1f v:e do find 

such contradiction, we may understand them as God ex; l e 1n1ng Mi s 

E-urpose to men in such cerms as t hey can gra s p at t hat s1'9.ge of 

t ne1r devel upment. Henc e no r eel conflict with science or ph ilosophy 

l s at a ll pos s ible. 131 

I t ls to be e Ypected
1
t herefore, thet tor all his liberal pro

t es tations, LUzzatto would have nothing to do with higher criticism. 

He f elt so keenl7 on this point t hat when Senior Sachs edited the 

ei ghth and ninth volumes of the 4erem cttemed he refused to cooperate 
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wi t h h1m because Sacha nad once referred tothe German sohool ot 

111.gher cri ticism a s bav1ng"brought light out ot darkness". Luzzatto 

had once sent sent his own commentary on Isaiah to Sachs in rebut t al, 

and was unable to understand how it was that he could not see t he 

obvious superiority ot his method to that ot t he higher critics~ 
132 wno are nothing but blasphemers and "charlatans" • "Tnere are 

t wo types or Bible exe ·etea•, Luzzatto wrote, •uncritical beli evers 

and unbelieving cri tics. J:jUt Sh.adal j oining criticism with taith 

i s t ne only one to satiety the needs ot t he day.•133 Re objects 

tu t he use of the term bikorea for Bible criticism. It occurs 

only once i n Scriptures ( Leviticus XIX, 20 1, and means t here, 

according to Nachmanid es hefker,-irrespons ibility . Luz za ttoc.oncurs 

in tnis int~rpretation, and believes tha t t he type of cri ticism 

which goes under the nam~ of b i kor es j ustifies t hes connota t ion by 

reason ot its irrespons ibility . 134 

Because or Geiger• s well-known sympathies with h i gner c r iticism, 

JJ..tzzatto r eceived nis overtures tor friendship in 1~4~ very cocil.y. 

But he soon ove rcame his 1n1~1al pr ejudice 1 and a v~ry fruitful 

correspond~nce ensued. But this relationship coula not last, and 

was cut shol·t in 1~57 with the appearance of Geiger =s Uhrsehritt.135 

Although LUzzatto , in his own s omewhat radica l commentary to 

Koh~let, had da ced it a s post-exilic , he found t ne t hesis of t he 

uhr schrift f ar too radical fo r him to stomach . tte was ready to 

ad.mi~ of c erta in self-evident emendations i n the non- Penteteuchal 

portions of the Bible, but t he Pentateuch its elf was sacrosanct~ 

and not to be touched by profane hands. Mence he r os e in fury 
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8fa1ns t Geiger wno would tamper with letters and words in t ne 

Pentateuch as well as in the prophetsl~6 In v1 tr« or t;he extreme 

car~ used 1n handling th~ t ext it i s hardly credible t hat later 

authorities would have dared to touch it. lndeed ev~n t he erro1·a 

wer e preserved as sacred t nougJl th~ correct Keri was known and 

indicated . Moreover, t he 88.dducees and t ne Samaritans wou l d have 

be en ouick to seize upon any tampering with the t ext by the Yhar1sees 

and t o point them out .13't 

LUZ~tto is especially fanatical on on~ point - t hat iseiah AL 

and b~yond is ot one piece witn the r ea t of the book , and was written 

by Isaiab himself, in ~alest1ne and berore tne exile. tte tel ls us 

tna~ n~ was very much hurt when one of the great scholars ( presumably 

Krochmal } refused to agree with h im on t his score , and penned 

vigor ous at t acks on him. All his life he was engaged 1n bit t er 

controverai~s over the authorship of these cnaptera. On~ of the 

cni ef causes of Luzzatto•s lifelong opr osition to !bn Ezra was his 

suggestion tnet this por tion of Isaiah was writ ten 1n Babylon . It 

was t he c euse of his r~peatec quarrels with Krochmal and Repa~ort 

end Jost.13ti 

In his own commentary to Isaiah (Lt'l, 9 - LVII ,13 J Luzzatto 

points out that the se seventeen verses are not by Isa1ab but t he 

lament of a contemporary on t he death of the prophet . But to 

attribute Isaiah XL and beyond to an another author is fer more serious 

t hen to extrude s eventeen ver ses. I n the second case these verses 

crept in by mistake and were not intended to t ool anybody. In t he 

first case , however, it would be a deliberate rrsud; because the 

contents would then appear to have been written a s if uttered by an 
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earl ier prophet ( see XLV: 21, XLVIII1 3, S ). And he cannot bring 

himself ~o belieYe that tor two thousand years Israel has been comfort 

ing itself with forged documenta~39 

TO be sure;the first and second halt ot the book describe diff

erent pol itical cond1t1ona. In the first Babylon is politically 

insignificant, in the second, all-powerfUl. But this otters no 

difficulty to the true believer. Why cannot t~e prophet foresee the 

shift in the political complexion of the later days of which he 

writes? Luzzatto was firmly convinced that Isaiah was able by means 

o f t he prophetic vision, to foresee ell t he changes that were to 

t ake place and to write or t hem as a cont emporary . 

I.uzzatto was not to be shaken on this po~nt becaus e i t involves 

the entire concept of prophecy. Re i s himself a confirmed believer 

in t he orthodox notion ot prophecy. In a letter of J 1• ly 2ti, 1~39 

he assails Jost for denying tha t the prophet foretold t he future. 

He take s strong exception to Jost•s view that the prophets partook 

of t h holy spirit only 1n such a manner as did Homer and V1eg11 . 

And a s tor tne pr ophetic writings, Luz zatto was convinced that what-

ever the pr ophets spoke concerning the immediate fUture or wrote 

down f or the very remote future has c ome down to us 1n its enti rety. 

If no t in its original order and chronological sequence t he text a t 

leas t has not been tampered with or changed as Gelger would have 1t!4U 

Krochmal who does not deny proph~cy altogether,would limit it 

to broad general s t s t .. ents about the remote future w1tr.out any 



specification of names , places , or eventa. But Luzzatto was 1n 

no mood tor compromise. Re pointed out to Krochmal definite 

prophecies of a spec1ric nature. Th e prophet from Judah ( I K.XIII:lJ 

specifies 1/tt /~·etc• , 11f Jl';af ~ f,J ,,.. The bles sing of Jacob 

(Genesis XLIX specifies places. Joshua' s curse ( Joshua VI: 26 } 
141 

specifies events etc. 

In his letter to Bracher (1851) he is p l eased to agree with 

Brecher that"there is nothing in prophecy t hat is opposed to Nat"t:.re•. 

For men even today have evinced powers approaching prophecy, "although 
al42 

true pr ophecy i s of a higher rank t han mere natural clairvoyance. 

But in t he case of Kohelet no such issue as pro··hecy is 1n-..Vo1Ted. 

Rene e Luz zatto is able to permit himself tree range 1n his criticism. 

Here i s a book attributed t o Solomon which casts doubt u pon t he 

notion of i mmortality, and tends to Ep1cureanism. "Row could t he 

wisest of men ever have written such nonsense which contradict s 

everything he wrote in Proverbs!" The styl e too is d ifferent. 1'he 

classic simplicity and the short p1 ~sentences of Proverbs form 

a s t r ange contrast to the involved c~ntradic tory statements or 

Kohelet. Kohelet also abounas Ul Ar91atclsms which would definitely 

prec lude its having been written 9efore t he time of Ezra. Its post

ex111c authorship 1s further attes ted by definite marks of Greek 

influence . Luzzatto concludes t herefore t hat t he book wea written 

by a post -ex1l ic author named Kobelet who attributed it to Solomon, 

the son ot :oevld. When bis contemporaries discovered the fraud, 

t hey crossed out the name Sol omon and substituted Kohelet; but they 
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kept•ben David• 1n order to make fun of the author. In later 

generations the reason tor retaining •ben David• was tQlllge>tten -
14:5 

hence the contusion. 

His tirat reaction to the book was to diam.las it aa a bit ot 

supert1c1al aophiatry abounding in contradictions and inconaistenciea 

which no real thinker would tolerate. The essential t heme ot 

Kohelet that all ia vanity - havel havalim - is utterly foreign to 

the 09timistic spirit ot Judaia111. And aa tor t he concluding verses 

where he speaks ot the •tear ot God" aa being •the whole ot man", 

t hey merely expressed a conventional sentiment which is altogether 

at variance with the real intent of the book - havel bavalim . 144 

·I'h.ls judgment or Kohelet was penned a t the age of twenty, when 

in the heat or youth he r ebell ed against t he tut111ty implied in 

Ir,.,,. f,,.. ,. 'ttr )"'I" "" I fH {.,,. p•J>• ~>~. It seemed et the 

time to negate every aot:b'latic impulse of his being. But thirty-

eight years later he changed his mind completely. Looking back on 

his lite he discovered that 1t was th~s very dictum th.at baa meant 

more to him than ail be ever learned rrom other books. A maturer 

interpretation of havel b.avalim has become the actuating principle 

of his later lite. Properly understood it teache s us t hat a life 

of self ish indulgence is vanity; and the only life which is not 

vani ty is one of service to others. And the exh~rtation to soc ial 

service found in t he conclusion of the book he regards as a timely 

antidote to the egoi ~tic ethic of Spino~a .145 

Re has c ome now to regret his derop.etory comment on the l ast 

verses of Kohelet which he had stigmatized as expressing merely 
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conventional sentiments. 'l'bey now appeared to him as a brief 

summary ot the author•a religious philosophy. To wit: •1r 1n 

reeding this book you have failed to understand it, or doubts have 

arisen in your mind, know then that the fear of God is the end of 

wisdom, etc." Re now belleves that the book was written in the 

le t ter days of the rirst ~emple. The idea that Kohelet was influenced 

by Greek philosophy is preposterous, because the book is saturated 

witb the belief in Providence . I t begins and ends with the teer of 

God. The apparent denials or Providence are merely expressions or 

doubt that arise rrom time to time as a result or the prosperity 

of the wicked. But in the main t he book ls grounded in the belief 

in Providence. He loves this book now and regards it as t he first 

attempt at a Je~1sh philosophy ot rel1g1on. 146 

Why Zunz , or anybody else~ should want to date some of the Psalma 

as late as Ka ccabean times, Luzzatto could not understand. In the 

t1rst place t he creative period of Hebrew literature had definitely 

been closed with t he canon . That anyone would dare to add new 

wri t ings to the canon i s hardly c r edible. If the ··e Psalms were 

truly Kaccabean why should t he author f ear to mention Ant1ochus, 

Met t ath1as and the rest, esp~cially since it was t he Jews !ho had 

triumphed ? Why all the secrecy and the mystification on t he part 

of t he Psalmist, since the contemporary records 1n Greek do not 

hesi tate to write ot these events in greet detail ? The latest ot 

t he Psalms Luzzatto believes are still pre-exilic. ~he very lang

uage ot the Psalms in <iuestion proves their antiquit). ·i'he idiom 
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i s d1tt1cult and involved, unlike t he simp l e s tyle of ben Sirach 

and the liturglste.147 

lJl • letter to Berish Blamenteld (1831) he takes h im s everely 

t o task tor poet-dating the Book ot Job. Luzzat t o is attitude here 

is charac ter1et1c. He would not be so much concerned t or the 

antiquity or job were 1t not tor t he r act t hat those who post-da te 

Job do the same with t he ~entat euch. 1'hat Job i s s imilar in style 

t o t he Psalms and Proverbs does not necessarily proTe t hat Job was 

modell ed attar t hem, but may mean conversely that t hey imitated t he 

s tyle of Job. And even i t Job were contemporaneous with ~roverbs 

and ~sa llns it woul d s t ill have been written four hundred yea rs befo r e 

t he exile . Re bel ieves t hat most of t h 0 f sa llns are oav1d i c.,,and 

t hat Proverbs was wri tten by Solomon . The Ar amaici sms prove nothi ng. 

~~ct8:~r!t is a common t rick of poets t o use f or eign and unusua l 

wor ds i n order to hei ghten the s tyle . 148 

'rhe appear ance of Sat an pr ove s not lateness , but that t he author 

was not a J ew. Beca\.ls~ the God of J ob wa s not the merc i ful father 

of I srael bu t a s t ern tyran t whose only an swer t o t he a gon ized cry 

for just i ce i s t o overwhelm poor Job with ft1s mi gh t . Fifteen yea rs 

later , however, Lu zza tto changed his mind aga i n. He had mis

i nter pr eted J ob. The conclus i on of t he book proves its Jewish 

author ship . If Job and hia fri ends were not J ews, a t least the 

au thor was becaus e be wr ote t o justif y God ' s ways with man, a t» 

to t each u s t na t lf God affl i cts t he right eous P. i s gracious 
140 

Providence reoui tes t heir suffering 1n the end. ~ 



Luzzatto bent all hia efforts to prove the authenticity of 

t he Torah. tte regards the divine origin of the Torah as the cen

tral principle ot J\ldaism. For upon it hinges the existence and 

unity of God, Ria Providence, and the Messianic hope. Hence any 

one who denies the divine origin ot the Torah is a Kofer B•Ikar.150 

In 1819 Luzzatto aent Reg~io aix proofs for the authenticity 

of t he Torah; _151 

1. We have no documen&s which contradict ~os es. 
2 . ~e tells his story in greet detail, with amazing accuracy 

and without any inconsistencies. 
3. He reveals everything frankly and impartially, and makes 

no attempt to conceal unsavory i ncidents, such as Rachel's 
theft, the selling or Jos eph , t he adulter y ot Reuben, etc. 

4. Ptolemy, King of Egypyt had i t translated into Greek be
cause he and the other anc ient people believed it true. 

s. Consentiwn Gentium - Jews , Christians , and Moslems b0 11eved 
it true and sutfered martyrdom tor it. 

ti. Josephus in his Contra Apion mentions some early books 
which confirm the Blb!e account. '.l'hese books are now lost, 
but he would nev ~r have dared to mention them it they had 
not been extant and authentic. 

Once we have validat ed the authenticity of t he Torah we have 

t hree pr oofs that Moses was a true prophet of God: -

l . Be says so himself. 
2 . He per f ormed miracles or a public charact er, wh ich cannot 

be explained away as mere sl•ight of hand. 
3 . His pr~B~ecies came t o pa s s either in his o~rn lifet ime or 

af t er. 

When Geiger began to heap r idicu l e upon t hese pr oof s f or t he 

ant1au1ty of t he Torah, Lu~za tto wrote to him in exasperation: "How 

can I continue to cooperate with the man who is t rying to tear down 

everything that I am trying to build up t Because everyone who 

str engthens the bands or the rationalists I must rega rd aa seek-
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ing to destroy all the Jews. Indeed, our very existence depends 

upon our fa ith ••• ~or it we permit our faith to waver ••• who 

wi ll pr otect our children from the miasionariest•l52 

Althoughthe brunt or the rationalist attack was directed against 

the belief 1n prophecy, Messiah, and miracles. Luz zatto r~rused t o 

be budged . We have already aeen his a t t itude towards pr ophecy 

<P·f"I· The belief in the Messi•h he regards as one of t he corPer

stones or our taith.153 In his letter to Abbe Isak (1847 1 concerning 

the Abys tin1an Jews he asks with greet concern whether they too 

bel ieved in the coming ot the Mess iah to redeem Israe1.154 And as 

for mirac les, not only does h e accept the Biblical mi racles but 

also the miracles recorded or the rabbinic wonder-workers • He 

believed that "God fulfilled t heir wishes beceuae of their piety 

end r ighteousness . Hence whatever entered their minds was auto

mat ically carried into ettect ••• because of God's great l ove tor 

t hem."155 Although he ouestlons t he authent i city ot t he contemporary 

Rassidi c miracles he has no doubts concer ning t he holy men and won -

der workers of ancient days . They were not like t hese hypocri tes , 

\ f' ' l Ofl/lli ) • They did not amas s tree sure by pr eyi ng f or t heir 

br ethren, but were all poor men who earned t heir livelihood 

t hrough patient toil. 15tS 

The argument that t he Torah could not have been written t hree 

t housand year s ago because the art ot writing wa s then in.known ... 

pr oved a formidabl e one for Reggio . But Ltuzat t o disposed or it 

by ref erring him to Clemente of Alexandria who speaks ot a phonetic 
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alphabet that was uaed by the common tolk in Kgypt, and was 

introduced by ~ a cont•mporary ot Abraham. And 1n his second 

book, Herodotus describes a pillar bearing phonetic inscriptions 

which was erected by Sesottr1, a contemporary of Moses. Surely t he 

art of writing was al.Jee•dy known before the time or Moses.157 

The antiquity ot the Torah 1a further proven by the tact that 

we know it to have been written originally in Hebrew s cript , and 

to have been later displaced by the Assyrian script . We can prove 

t his change or script f rom internal evidence . Becaus e certain 

scribal errors in t he Bible oan be traced back to s i m1lsr1t1ea 

between the letters or t he ancl•nt script where t nere are no 

such s1.m1larities in the new script. For example, Tzadl and Yod , 

while dissimilar in the new script are very close in the ol d scri pt . 

In Isaiah XI: 15 we have ,,,,., f>'"t;;. Obviously t he yod has been put 

t here in place Of t he 'J.'Z&d1, tor 1 t s hould be ,,,,, p]\'~ • 'l.'his 

correction has been accepted by Gesenius and ot hers . The r -:?ason 

f or changing the script Luz zat t o suggests was to d ifferentiate t he 

authentic scriptures from the spurious Samaritan versions wh ich 

have r etained the old script. ID t his manner Luzzatto hoped to 

prove the Mosaic authorship or the Torah. 

2 . Ethics . 

Th e pr obl em of t he d ivine ori £i nof the Torah was no mere 

academic mat t er tor Luzzatto, bv t a l i vingburning is sue f raught 

'With immedi ate ethical consequences . Re regards t he Tor ah a s the 
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gttarnntor or our ethic and religion. ·fo be sure, he grounds hia 

e thic paychologioally, making it flow from the instinctive feel

ing of pity which is innate in all men. But unlGss nurtured by 

the te&chinga ot the ~orah,the feeling of pity tends to weaken 

and t o fade away und er the bludgeon1ngs of man' s ra t i onal .. tu.re . 

Pity i a the first greet pr inciple or the Torah. I t is the 

source of love - beaed - and rightdoing . Altrui sm can have no 

other incentive either natural or supernatural. The ouality of 

mercy contains its own r eward. ~or the merciful person suffers 

at the sight of hia tellow• s pain and h e cannot r est until he 

has done someth ing to help him. Even the proud of heart and 

t he unrighteous try to avoid the s ight or suffering and pain , 

because it makes them feel bad. Pity is also t he cause f or our 

l ove of j ut s1ce and our hatred of injustice. ~or t he sight or 
159 

in j usti ce hur t s us no less t han the sight of suffering . 

The fe eling of pity alone would be enough to ma ke man choose 

good and r eject evillbO wer e it not f or t he rationa l faculties 

which a re at war with our human feelings. Man i s by nature a 

creature of thought and feeling , . ..," )'" ·' ) · In t he early 

stages of human or national lite t he fe elings are e l l - nowerful 

and the f aculty of thougbtis weak . In t he course of t ime a s 

t hought gr ows stronger IDUi the fee lings tend t o diminish , beccuse 

t he dominance of t he rational faculties tends to weaken the 

feel1ngs .l~l This is nothing more than a resta tement of ttous s eau•s 
dic tum , that man is by nature good and wes corrupted by c1vil-

1zat1on. 
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r.uzzatto believes that every attempt to establish rig.~t 

conduct upon any motive other than the great social instincts 

of pity is bound to fail. Witness the ra1lure or t he various 

schools of phllosoph1 • Thia failure is attributable to the 

following eight fallac1ea: -

1. The fallacy of Stdbism - t he knowledge that the pursuit ot 

pleasure does no~ lead to lasting happines s i s not enough to 

enable man to subdue his passions. Human temperaments are so 

varied that it is impossible for a l l men to choose the ouie~ 

life or the philosopher.163 

2 . The fallacy of "enlightene~elf-interest"- The individual 

may very well admit that it would be better if al l men were 

righteous. But in a community governed by selfishness, he might 

still argue t hat it is suicidal to be the only righteous man. 

Furthermore, 1n a commuhity where al l are righteous, certain 

individuals may find it very profitable to act selfishly, 1f 

they can "get away with it.w Mora lity therefore must proceed 

from feeling, not from any people to self-interest . 
the 

3 . The fallacy of/ "categorical imperative• - The no ti on that 

ell men are of eousl worth and that you should not do to them 

what you would no t have them do to you, is a fine $entiment for 

those i ndividuals who can feel this stern sens e of pfl1cht. But 

unfortunately most people do not feel this sense of pflicht . 

Moreover, t here 1s nothing to p revent anyone from reasoning t hat 

he is str onger and wiser than his fellows, and wha~ he does no-
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body else can do t o h1m.163 

4. The fallacy of the "social motive~ - to avoid disgrace and 

court praise. Such an ethic can apply only to externals and does 

not involve any internal improvement. P.ere aga1n what appea l can 

i t have for the person who thinks he can nget away with it". 

s. The fallacy of •rationality• - That man as a rational being 

ougnt to do good and shun evil. Evidently most people do not 

reel the urgency of th4s argument. ~lse why 1s there ao much evil 

1n t h e world? 

6. The f allacy of the •inner light" - The argument that good end 

evil a re both irrelevant, and that the wis e man and the s a int alone 

can attain happiness. It is an argument whos e cogency is lost 
lt>4 

on most men . 

·1 . The f allacy of the "natur a l ist i c argument•• - That man is by 

nature a social crea ture and as such ough t t o seek the welfare of 

his community. But the evil man may say - I a.m by nature bad and 

ought to do what my nature commands. 

ti. The fallacy of the "mystics" - The only good is communion with 

and knowledge of U<>d. This too has a veey 11m~ted a ppeal. And 

those who follow t his path usually become insuff erable pr1~s wno 

despise all men. 

None of these Luzza tto concludes can motivate right conduct. 

·.they may be all right for some few individuals - phi losophers, 

ascetics, and t he like - but they have no appeal for the common 

man; because t hey are not based upon any natural or instinctive 

foundation 1n man.165 

• 
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J.'he ethical education or the young involves the develop-

ment and t he strengthening or the innate reeling or pity by 

means ot word and deed. Juat as showing the child deeds of 

cruelty and praising them tends to make n1m cruel, so by accustom

ing him to deeds ot mercy and charity and by singing their praiaea 

we s trengthen the feeling ot pity.16o 

8\lt t he most ettective a gency t or s "rengt.ru:tnin6 t he feel

ing of pity i s the Torah. The Torah teaches pity by means or 

the laws of ~~~1 , n~~t . G?J , t he proh i bition of usury, the 

i njunc tion to return the pledged garment at sundown, etc . 1'he 

phi l osophers would sure ly say that the creditor was within h is 

rights 1n not returning the pledge , but the Tor ah enjoins p1ty.l8? 

The way of the Lord, as found 1n the Torah , i s not the middle 

pth of ca l culated reason,as taught by Aristotle and t he phil o

sopher but the path of love and kindness whose purpos e i s t h e 

welfare of others and the pleasure of God. Herein lies the 

diff erence between the selfish ethic of the Greeks a nd t h e altruist ic 

et hic of Judaism.168 

The Tor ah excels in its humane prov jsions tor t he treatment 

of s l aves. It gives us t he Jubilee Yea r whi ch eoua lizes r ich and 

poor by p roviding for the resoration of patrimony - t his is pit y 

for t he poor. I t gives us t he Sabbath r e s t out of pity for man and 

beas t . 169 I t also enjoins kindnes s towards animals , fo r biddi ng 

us to muzzle t he ox dur inf threshing .~nd t he purpose of /r~ ~,fe, 

i s not to penalize the mother f or having shown pity for its young , 
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and t hus giving man the idea that pity does not pay. He ouotes 

Maupertius ( Letter no. 6 } to t he effect that aside rrom the 

wrongness or causing pain to the animal the person who accuatoma 

h imself to be cruel to animals, will soon find himself able to 

kill and to torture human beings without overmuch concern. ~~e 

effec t iveness of the Torah 1n t eachi.ng pity is proven by the fact 

that the k i ngs of Israel were known a s Ma lcbe Besed (I K. XX: 31 J!70 

So important is pi ty that i t i s used for t h e t h irteen a t tri butes 

or GOd,in order to describe Hi s essence. Renee h e who fulfi l ls 

the t eachings of the Tor ah with regar d to pity may be said to 

wal k with God. That is, he may actually imitate God throu gh d eeds 

of altruism. Plato, t oo , Luzzatto points out , based his eth ic 

upon the principle of Imitatio De1. But t o imitate God is mean

i ngles s unless we know Him truly - unless we know what kind ot 

God y;e are i mitating. The anc i ents t ried to imitate t heir gods 

through adultery, t heft, and murder. But our s i s a different 

kind of God •171 

Jeremiah sums up the Jewish concep t of Imitatio Dei in one 

verse (Je r sm1ah IX: 23 ) : , '.I''" vO •1 (_,t., . fr•'.JI"''' fl,), .Jl t<1 ,. , , , _, 

\.' ) f' ' ',\ 'JIC '.:> ) r ,. . "P ".> ;1 .. , , v ~ • " ~ o n ,Hf Y . , ;') p /CJ• 'jl.J .;J n i" / IC r .> • I 

These are the t hree princ i p ' e s of J ewish e t hics, hesed , m~•hpat 

and zedakab . Love - h esed - is absolute perfection. But i n 

an imperfect world it requ i res a certa in amount of qual1ficat1on. 

Becaus e to l ove all men whether good or bad would tend to encourage 

evil-doers. Renee the need for justice - mishpet. Because t here 
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are times when pity for the wicked may result in cruelty to the 

righteous and injury to the 1nnQcent. But strict justice on the 

other hand ma~ provide no reason tor inconveniencing oneself tor 

the sake of others. Hence the need tor oha•1ty - ~ede kah. This 

means sacr1t1c1ng one•s own interests for the sake of others. 

This is the principle or altruism.172 

3. Tbeologica. 

The Torah peesents Sod not only as a model tor imitation but 

as the very source and authority for t he ethical life. He watches 

over all His creatures to mete out re14fard and punishment in 

accordance with their deserts. The doct r1.ne of Providence with 

its corollaf'T•Of Retribution reinforce"S pity, as a powerful motlive 

and sanction for right-doing. Because the men who bas no pity 

tor his neighbor will, if he is sure of a speedy retribution, be 
173 

very circum•pe•t in his actions, out of pity for hims elf. 

to be sure , the Torah does not exr ressly enjoin belief in 

Providence . But that is because it had already become an establish

ed belief since the time or Abraham. Moses nevertheless does 

illustrate God's providential guidanc e by recounting t he exper

iences of Israel in Bgypt. We can now understand that the spoil

ins of the ~6Ypt1ans was not; an immoral act but en instance of 

divine r e tribution upon the wicked oppressors. Jor was the 
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extermination ot the Canaanites anything leas than a divinely 

ordained punishment tor sin. The command to destroy Amalek 

is another instance of just punishment tor perfidy. Divine 

retribution is or two sorta - communal and individual. 

Communal for sins committed in public , individual for eecr~t 

sins:74 

Not the Torah and t he Prophets alone , but the whole vast 

range of Jewish l iterature comprised b y Mi shna , Talmud, and 

Midraah, are literally saturated with the principles of pity 

and r e tribution - f' '/ff f,"'"' I'~!. ·1·bese form t h e only true 

basis tor social living and religious faith,175 

Firml y convinced of God• s providential care and rs ia j 11st 

retribution, Luzzat t o felt it incu•bent upon him to work out 

some justification for freedom and the existence of evil in 

the world. It God is just in r ewarding the righteous and ~un-

1sh1ng the wicked, man must have free-will . 1'his problem is 

r ecognized by the Torah. For God pardons those who err unintent

ionally, e.g . the girl v:bo is criminally raped,. and the men who 

commits murder unwittingly. Hence man's actions ere not det 

ermined , Luzzat t o wrot e in his Torah Nidreshet . 176 

Inasnruch ea Kohelet pres ents the arguments tor determinism, 

Luzz~ tto wrote a commentary to that book in order to combat these 

pernicious views .177 '.l111s commentary resulted t"rom a aeri es of 

discussions with his cousin, Lolli, on r~eedom and determinism. 

Lolli presented his own
1
as well as the arguments of Crescas against 

freedom. Luzzatto tried to refute t hese arguments. After Loll i 
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left Trieste in l tsl9 , Luzzatto wrote three poems ( ''''Atli> ../1'1' J on 

freedom . A lengthy corr espondence ensued between t;he two cousins 

and Luzzatto wes finally f orc ed to admit defeat. He conc eded t hat 

everything is determined by previous causes, e1 the1:- external or 

internal, which all go back to one first cause. But that would 

make God the cause ot evil. Hence he scouted t he auggest1on of 

the Kuzeri ( Ch. V, aec. 2u ) that although all th~Lngs go back to 

one first cause - siba riahona - they are not all <i erived from the 

original Purpose - kavana rishona. Although event:s may be determined. 

they are not fatal1at1cally pre-determined. But f :lnding th1a 

explanation unsat1stac•ory, he turned to Plato and Gerson1des who 

posit a primal matter - bomer kadmon- wh i ch is the source of all 

evil , because i t could not be purified of all i ts 1defecta. He found 

it herd to swallow the doctrine of a primal uncreated matter. ~ut he 

was rea s sured upon the a uthority of tts l evj, Maimoni des , ibn ~zra, 

and ~rsonides t hat i t wes nei ther inimical to Judaism nor contrary 

to the t eachings of the Pr ophets . By means of t h is pr imal matter, 

t he bearer of imper~ection , he hoped to absolve God , the Y1rst 

Cause , from all responsibility for evil . 178 

Port y yea rs later (1860) after r eading an Eng;lish writer, 

Cl e rk9, he decided that i t was no longer neces sary· to posit e 

pr imal matter to explain t he existence ot evil. ~·or every created 

thing must have a purpose, end purpose implies def'i c iency which is 

the roc t of all evil . F.ere is a concept highly sutggestive of 

Schopenhauer. 179 
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In this voluntarism he sought a solution tor the dila.na. 

For whenever we act 1n accordance with our desires we are tree, 

and subject to praise or blame. And it our desires can be r elated 

back to previous causes - what of it J Indeed, if t here were no 

cause tor our actions we would be crazy. But ina.smuch as everything 

can be related back to a Pirst Cause, Who 1n ttia infinite wisdom 

has foreknowledge ot all that is to ensue, de terndn1sm is also 

true. 

God . 

ttence evil is no~ accidental but actuallv purposed by 
l tiO For without evil there can be no good . 

J.n the f evered heat ot youth, Luzzatto tella us,he could not 

be so pnilosopbical about this matter. But afte1r forty years or 

pa t i ent inves t igation and suffering he has come 'to accept both 

freedom and determinism a nd to s ee t he justice of evil i n the 

world . unlike the Stoics he cannot cvnsider physica l evil as a 

mir age but a s a l i ving reality. Evil l s meted out to man i n a 
~ 

measure, not haphazardly but according to t he wiadom~a beneficent 

!"rov idence. 

But Providence notwithstanding we mus t not ral l down in our 

strt-.ing for goodness. Because t he good t ne t 1~1 decreed comes only 

t hr ough sucn means and such intermediary caus es a s are depena~n~ 

upon ou. .. effor ts for thei r perfec~ion . Hor may we on any account 

d.a ... i st f rom of f eriDE up pr ayers and supplications, e s i f t :1ere 

'Nt: re no appea l f rom t he ver dict . For the Di vim:! Provi dence has 
181 

orda i ned t hat only the humble and t he suppliant will be saved . 
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wzzatto was especially perturbed by the pr1:>blem or evil. 

Ris own faith having remained unshaken despite a life bordering 

almost on martyrdom - with its pover ty and illne:ss and the pre1ntsture 

deatn of dear ones - h e considered himself parti,eularly well

qual1fied to justify God's ways with man. In t h e Torah Nidreabet 

he tried to justify the pun1shment of the sons for t h e sins of 

t h e fathers, and scouted its pos s1.b111t1es as a solut ion for the 

suff ering of the righteous. It is inevitable , h.e argued, t hat 

t h e fathe r s should lean t heir sons . t he bad as w·ell a s t h e good. 

Moreover the knowledge t hat his s ons 1¥111 be T'Uil!is hed for his sins 

s hou ld d e ter the father from sin . And if 1 t doe1s not deter him, 

the punishment of his sons will at l east be an <:>bject lesson to 

othera~82 

Just about this time Luzzetto began to devttlop the idea of 

compen~ation which exercised e peculiar s ort of fascination over 

h i m throughout his life . It is int er esting t o note t hat .l!:merson, 

t oo , was interested in this idea; but there is no indicati on in 

any of Luzzatto•s writingtshow h e came u pon t h is dot1an~~fore he 

was eighteen he elaborated this solution for th•e problem of evil 

1n his poem - If _,1e, pf" .> t.f~ : l~& 
~It l'I t"r 11 4l f ~ f ~ 1\1• '" t' " 

·10\~~~ fr ,.~ ,cf J')/' 1 /Y' 
~.,~ f'fl ')' ~f , l' ~ I' ~10 1 'II f, 

/':1")( 1' 1''"' ?lllC IO>J•' f~ 

In 1850 he wrote to Joseph Lebensohn affirming his faith in 

Providence and dismissing the problem of "why do the righteous 

suffer and the wicked prosper•, as an illusion,. more a pparent 
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than real. In 1857 he "1"0t'1 '0 Brr••• that it is a mistake to 

s peak ot the unequal distribution ot good and evil 1n this world. 

Por, if we were to examine men•s lives caretullJ we would alwaya 

find the jo1a balanced by the aorrowa; t he greater t he joy the 

greater t he sorrow. And he otters his own hard life a s evidence 

of the equal balance between the happy and t he sad. Luzzatto was 

s o pleased with his solution for this ·problem t hat he even tried 

to derive the very name of God ~1 ~· trom • ·.a shout of joy, and 

~I a cry of anguish. And t he name of God thus compounded he takes 

to ind icate that God is the source of al l things , both good and 

bad.185 

It makes no difference w~ ether t he world wes c r ea ted ex-

nlhilo or from some primal s turr, because we have abundant evidr nc e, 

Luzzatto believes , for a World-Artifi cer. 1£ t he nature of t he 

Creator and t he creation are above human comprehension, w~y worry! 

It is enough f or man to know that he and all the other creatu r es 

wer e shJped by God' s wi sdom and handiwork . Because t he intel l igence 

and purpose r evea led in nature are apparent to all . Like Kant 

Luzzatto was very much impres s ed by the teleological complexity 

of the uni ve r se.* Hence if God cannot be metaphysica lly proven 

with apodictic certainty Luzzatto was willing to r es t his faith on 

the evidence tor teleology, or what Kent calls , the phys1ce~ 

theolog1cal argument .186 

* 

Luzzatto is wil l ing to compromise on the netu•e of God and 
- - - - - - - - - - - - - - - - - - - - - - - - - - - - - -

Kant though fully conscious of t he dignity of this, t he oldest 
argument tor God , nevertheless , cannot approve or its claims to 
apod1ct1c certainty. Moreover, even et best, it can only posit 
e Wor ld-Artificer, who i s not necessarily the World-Creator. 
(Pttlly: A History of Philosophy, p.416 J• 



66. 

creation, but be draws the line at purpose, which he regards aa 

t he irreducible minimum ot religious ralth.187 In 1862 he wrote 
188 

to Senior Sacha, an admirer or Spinoza: ~t is essential to 

J\ldaism end common sense is purpose. This Spinoza denies, thereby 

denying both J\ldaism and common sense.• He t herefore resents the 

attempt ot Sacha to link the ideas of Gabirol with thote of Spinoza. 

•rt is the belief in final purpose,• Luzzatto maintained,~which 

marks the dirterence between the theist and atheist. Belier 1n 

final purpose involves belier in Providence and Retribution. 

Gabirol believed in these, Spinoza did not." Hence Gabirol could 

in all sincerity c ompose the Keter Me lkut and other poetry full 

of deep religious reeling; whereas Spinoza's writings are full or 

blasphemy and caitempt tor religion and morality. Thus by their 

fruits do we know them.lag And in his letter to •· Keller (18651 

Luzzatto points out t hat Maimonides and Mendelsohn also believed 

in final purpose . 190 

The place of .man 1n this scheme of things is no 

·rhe Torah tells us th.at man was created in t he image of God -

tzelem Elohim. The plural us e ot t he word elohim Luz zetto takes 

to indicate an all-inclus ive unity in which are combined all the 

powers that be. Hence man who is made in the image of God is 

also possessed or a plenitude ot p wers.191 Whereas the animals 

are l imited to certain instinctive tunctions, man shows greeter 

plas*1c1ty, in that he can attain to a vaster range or cspacitjes. 

Like God man is possessed of the whole gamut of power - that he may 

have dominion over fish and birds and beast. But most important ot 

all is man' s God- given freedom to choose whether he will rise up 



on high or descend to the deptha. 192 )(o animal has any such chMce. 

In 1842, howe•er, Luzzatto round it necessary to quality 

this high estimate ot our human capacities. ls a result ot hia 

many sutteringa he2:&j come to the realization that our human 

powers are 01 no avail before the superior might ot God. Be laugh• 

to acorn the rationalist who put their trust in human underetand-

1ng. '!'he sorrows laid upon him by God have taught him that it ia 

not w1th,1 n the province of learning or wisdom or counsel to bring 

supcess or to save us from misfortune . Tha t res t s with uod•s 

provi dence alone. Hapoiness cen come only t hrough good deeds of 

mercy and love. Por nothing can rob us of the Peaaure of doing 
193 

good for others. 

In his later reconsideration ot Kohelet, Luzzatto comes to the 

conclua1on that the purpose of the book ia to teach that a life of 

pleasure and exceas la vanity. But Luzzatto i8 no aacetic,tor real .... 

happiness comes from taking care or ones normal needs - such as 

eating and drinking - and sat18fact1on with one•s lot. One ' s lot 

here refers t o one's wife. Luzzatto thus interprets Kohelet aa 

preaching the joys of t he simple life.194 

As for those who live only for the pur suit of 

life is altogether vanity; and it would have been better had they 

never been born. Not so those who live to do good . They have a 

worthwhile purpose in life . neither health nor wealth should be 

regarded as goods 1n themselves, but merely as the instruments 

which enable us to be of service t o otbere - "Por this i8 the purpose 

ot man - Torat Haadam."195 
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eoncern1ng the meaning of 11fe, Luzzatto wrote to a friend 

(January 12, 1841) advising him to accept the world and to acco!odate 

himself t~t . To avoid introspection and excessive specua tions 

of the mind. ~o accept responsibil i ty and to lead an active lite. 

It he follows this prescription he will find both joy and sorrow -

and these two 1n equal measure; hence be will find the sum total 

of life t o be good . He should not hesitate to assume the responsibil1t7 

dictated by nature - love and friendship. Let him not despise 

men as tools; let him rather consider that he cannot live without 

their loTe. But to 8il1n love one must give himself of love.196 

1'h1s true ethic of service and love , of activism end hope 1s 

to be found only in Jewish l iterature - Torah, '1'a ll1Ud, and Midrash . 

Nei ther Spinoza or a~y of t he otrer philosoohers can give i t to us.197 

Not only does philosophy, especially of t he modern type, f a il to 

make its students any wiser or better, but 1t also f e lls 

them ha ppier. On the contrary it converts t heir na tural good 

spirits into pes s imism. It overwhelms many fine young men with 

melancholy, and fires them with an insane hatred of mankind and 

self, leading some even to the brink of suicide.198 

Luzzatto tells t he story of one such young man who later became 

a student of his. He found the young fellow plunged in deep 

melancholy a 2 a r esult of his philosophjc etudies, end actually 

contemplating suicide. Luzzatto took him on long 1S&lks through 

the markets and the fields, and by restoring his faith in Judaism 

was able to make him see the world in happier perspective.199 
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We h&Ye nothing to be ashamed or 1n our Jewish tradition 

Lu~zatt.o concludes. For with all its lack or s ystem it prepares 

us to face lite with a sense ot hope and optimism. Hence it we 

give our Jewish youth a solid grounding in Jewish tradition beforE1 

exposing them to modern se1ent1rie i deas, then the latter can do 

~hem no harm. 200 

V. Israel ' . 

There are certain aspects of Biblical legislation wnich do 

not seem to have any obvious ethical 1.m~ licet1ons, nor do t hey 

appear at first glance to grow outs- or any flowering of the r e lig1.oua 

spirit. I> But unli ke Kendels~hn, Luzzetto was not willing to leevEt 

them a- s the incomprehensible injunction or a divine fiat. ne 

set out , therefore, to provide a rationale for the ceremonial law 

i n terms ur its pres ervation-value for lsrael as a distinct 

national end rel1c1ous group. 

1. The Miss i on of Israel . 

Tha t Israel is t he people chosen by God to carry ftis teaching 

to the nat ions, Luzzatto regards a s t he third great principl e or 

the yorah, worbhy of beingfanked with the principles of pity end. 

!'rovi dence. ·1hls 1s not to be confused with the idea of t he 

ancients that ~ach people is under the spe~ia l protection of 1tf1 

own part icular deity. Because t he God of Israelis no tribal de!lty, 

but the Father of all nations and t he Lord of all flesh. J.ndee<1• 
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the Jf!W showed n o such chauvinism as did the ureeks in calling 

all others barbarians. And despite the privileFed position of 

I s rael, the '!'ONh teaches one law for the stranger and the home

born and makes no distinction between Jew and Gentile in matters 

ot striot justice and equity.~Ol 

tr Israel was singled out by uod it was not tor their own 

benefit, but 1n order to bring l i ght to the gentilea.2°2 Nor does 

it mean that we were given certain metaph7sicel trutba indispens

able tor salvation. un the contrary, everybody is born with the 

power to do good, and tcihereby attain salvation. ~arael was 

chosen only t o as sume certain du t ies and obligations which will 
203 make t hem an example f or other peo~les. God chose Abr aham in 

order that he and his children afte r h i m might pr eserve those 

good teachings whic~ are known as t he derech Adonor - that is, 

justice and righteousness. Hence if our nation stands after the 

f all ot mightier nations it is 1n order to preserve these t each

ings for the sake of hLJDallity. 9 '1'hough all men turn to atheism, 

Israel must r emain a priest-people," Luzzatto wrote in 1~65 , 

•because t heyhave been preserved in order to testify to God's 

wonderfUl purpose and power.•204 But •when Israel apes t he ways 

01' i t s neighbors 1n order to find .favol' in t~eir eyes, t hey tumble 

down from the rank or a chosen people, end being of no further 

use to the world are no longer fit to erist.•205 
- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -- - -
* Luzze tto does note four instances in which e distinction was made 
between Jew and gentile; bu t he jus tifies them e s pe r taining only to 
mat t ers which are / •J-. f',,,,, p:JJr a a ) a J ew may not t ake int erest 
from a J ew - he may from a r-en tile; b J he mey not collect c»bts a rter 
the s eventh yee r f r om a Jew - he may from a gentile ; c) only the 
Jewish slave is freed e ft er six yeers - not the ~entile; d) one may 
not t ei<e r evenge from a Jew, 1.e. r ef'use to l P"1d to him as he refused 
you - this does not apply to the gentile. (Mechkere Payahadut,p.32) 
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When Ludwig Philippaon•s book on JUdaism appeared, Luzzatto 

wrote a seating review (1858) . Re declared the author's at t empt 

to make of t he mission ot Israel our sole raison d •etre utterl y 

abhorrent to him. For the Jew who believes 1n divine revelation 

the answer is s imple - Judaism exists because it la t he will or 

God. Only a non-believer could make the pr eservati on of J udaism 

contingent upon the mission~ idea . To r educe JUda ism t qihe 

single abstract principle of monotheism, and then to say that 

JUdai sm must continue,only to teach th~s beliet, whieh will bring 

about the r•ign or universal peace and the mornl perfection ot 

man, is ridiculous. The Bible has been trans l e t ed into al l langua ges 

and is now available to all who care to learn about monotheism. 

And wha t is more the very people who are to pr~ach this truth do 

not believe in it themaelves.200 

~ven t he f aithful Jew who believes in th~ millenial prophecie• 

of Isai ah i s not so arrogant as to imagine t r.at human beings will 

become angel s through any ac t ion of his . If the millenium does 

come , it will come only a s an act of God , n~ver t hrougn the efforts 

of those who preach thi s new "mission of Israel" . Because the moral 

perfection of man i nvolves more then cen be a chieved t~rough human 

pr ogress. I t pred icates a complet e change of human nature , preeter 

ev ~n t han t ho t contemplated by the Prophets "in the end of days". 

The mission idea of Ph1lippson 1s but a futile dream which will 

only cause t he Gentiles to hate the Jews for their arroganee~ and 

wi ll onl y eodfirm t he heretics in t heir disbeliefa.207 
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2. The cermon1al law. 

The Judaism ot the Reformers shorn of its m1tzvot and grounded 

upon abstract principles is little better then Sp1nozism. 208 The 

ceremonial l aw is important not merely because ot its divine or111in 

but because ot its national and social significance. it beautifies 

human conduct and brings Jews together 1n spirit in order t~nsure 

the everlasting existence of the nation.209 In addition to this it 

has a twofold ethical function: 1. It acts as a constant reminder 

ot God who 1n His providence ordained t~ese mitzv~t t hus deterring 

man from s in) 2. It disciplines man in abstemiousness , than which 

there 1s no better training in selt-control.210 

By separating Israel from t he gentiles the mitzvot foster 

national unity and preserve us es a pr iest- people . 'l'he purpose of 

the dietary prohibitions 1s not so much to promote hyFiene as holiness. 

The Sabbath we.s given t o Israel not merely f or r es t, but in order 

t hat nat ional feeling might be intensified when all Jews some 

together for rest and prayer for one specified day. And t he holidays 

e en more t han the Sabbath makes for national fe eling. Circumcision, 

t oo , was divinely ordained to prevent the Jews from mixing with 

t heir idolatrous ne ighbors . Luzzatto points out that the Egyptian 

priests practiced circumcision es a symbol of separa tion f rom the 

common herd . We may suppose therefore that the Israelites took 

over this rite to indicate t r~t t hey were a priest-people. liut 

if we regal-Cl these m1tzvot as symbols of national unity we must 
211 no t .orget t heir divine origin. 
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When in 18•3 the Retormverein of Prankfort drew up t heir prog:rem 

and declared that they did not consider the rite ot circumcision 

binding, the Rabbi or Franktort, Solomon Abraham 1--riers, addressed 

a circular letter to a number of scholars aski ng tor an expression 

of opinion. In his answer to Rabb i Triers, Luzzatto expressed his· 

horror and i ndignation. The divine origin and obligatory charµcter 

of circumcision i s i nd i sputable (Levi ticus XI I,3 ; Exodus XII,461 . 

Henc e how can anyone be a Jew without this d is t ingu ishing mark on 

his fleaht212 

What shall~e our attitude towards the man who refuses to have 

bis son circumcised? Such a man Luzzatto believes i s to be regarded 

as denying the whole Torah, and should be expelled from t he life 

ot the Jewish community . As an Apik~ we must guard our ch1ldrc:n 

from contact with him •• He may holu no offic e of au~bority in the 

community. We may accept no money from n1m for communal or cha rit 

able purposes, although we may accept it from e r entile. But i f he 

is poor we may give him charity. If he comes to t he synagogue he 

should be admitted honorably, even a s a gentile. But be may not 

be counted for the mj nyan, nor called up to t he Torah1 etc9;pt on 

the death of his fathe r or mother. I f he repen ts on his dea thbed 

he i s forgiven, and may be buri ed in the J ev;ish cemetery . If he 

doe s not repent he must be buried i n a separate plot ell hy h imself •213 

The members of the Reformverein are to be t reated in e s imilar 

manner, beceuse they reject the Torah and do not conform to Jewish 

pr actice. Rabbis shou ld refuse to s erve in conmrun1t1ee where these 
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Reformers are in control of communal affairs. 214 "Although other 

nations may exist without religion,• Luzzatto wrote to Rapaport 

i n l~6u,"Israel dispersed to the four corners of t he earth, can live 

obly by its faith . If we cease to believe i n divine r evelati on 

we will cea se to exist es a nation and will be fused with the 

gent1les.•21ln order to preserve Judaism we must r evive bel i ef in 

the Torah, and dismiss all ~eretical preachers end teachers. Chi ldren 

s hould be taught Hebrew so that they can know the Bi ble 1n t he 

original. Alld we must J>e tighten up on Sabbath violation and dietary 

l axitJ. aider such conui tiona it i s inevitable that t he heretical 

Reformers will have to s eparate t hemselves from t he J ewish community. 

For inasmuch as t hey do no t believe in t he Torah why should they 

court the martyrdom and t he los s of privilege a ssociated with t he 

nHae Jew. 216 

3. Wissenschaft , Emancipation, and Reform. 

~or a l l his l ove of l earning Luzzatto l oved his people more. 

tte never considered his wide learning a s anythi ng more t~an a means 

f or t he preservation of t ne J ewish people . He insists aga in and 

again that he has but one aim - to rais e t he di gnity of J udai sm 

among t he Jews t hemselves, to defend the faith, end to revive our 

"nat i onal pride . 11217 Re was convinced that the mor e Jews knew of 

J e i sh litera ture and of the principles of Judaism t he mor e they 

would r espect themse lve s; end if Jews woul d onl y l ea rn to respect 

21~ t hemselves the pr eservat.ion of t he nation woul d be assured . 
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When in 1~29 Reggio p£·a1aed the Leb.rgebaude ot Gesenius very highly, 

Luzzatto t ells us that he telt his national pride touched t o the 

ou1ck. tte t hereupon swore a solemn oath to redeem our national 
( f . -~ 

honor by wr iting a better book on Hebrew ~ 0 

He was especially concerned with the preservation of nebrew, 

as the bond or uni~y between the scattered members of iarsel. vf 

t he entire Science of J udaism group he was the only une wno wrote 
2 21 

most of his works in Hebrew . "qebrew is a passion with me,• h e 

wrote to Geiger, •and t he r evival or its literatu--~ the moat beauti

tul dream of my life.•222 During t he course of the Spinoza contro

versy Seni or Sachs wrote a pa.mphlet lampooning Luzzatto. His only 

answer was to admire the beauty of h is opponent's Rebre\" style, end 

to express the hope t hat more book s would be written in 

Pebrew . 223 

Hebr ew l s much more than a mer e language tor Luzzatto; he 

upon it a s a means of ethic~l inspiration . The only redeeming ~eeture 

in Spinoza ' s l i fe , e s fer as Lu zzatto wes conc er ned , wa s h is love 

for P.eb.1.·ew . This l ove f or Heb rew may be inferred f"'om t he f ac t 

tha~ Spinoza wrote a little booi. on ?ebr ew £r amrra r. uence Lu zza t to 

concludes , t ha t Sp inoza was abl e t o live a mor al l i fe de~pite his 

anti-mor e l teachings b ecause he had s t udied Hebrev; 1.n h i s you t h . 

Por the Hebr ew language is pervaded with a h i gh ethica l coloring in 

which the concept s of mercy and j ustice predominete. 2?4 

Luzzatto stinted himself and his household ot f ood i n order to 

buy re.re books and costly manuscripts. But no s ooner had he gotten 

hol d or t hem than he pr oclaimed their merits broadcast . Not only 
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was he ready to lend these manuscripts, but would even copy 

hundreds of pages with patient care for anyone who would promise 

to publish thes e loet records. In this way be furnished such 

schol ars as Zunz, Rapaport, Geiger , Jost, Brecher, and Micheel 

Sachs with the basic materials for their research. Zunz could 

never have published his work on synagogue poetry without t h is 

help. Luzzatto •s influence extended even to Heine whose Jewish 

poems were inspired by Uichael Sachs tran s lation of t he poems of 

Jehudah Relevi which Luzzatto hac uncovered . And t he crowning glory 

of Luzze tto• s own life was the publi cation in 1 804 of a portion ot 

t he Di van of Ha l evi, to which he had given the last tv.•o decades 
225 

of hi s li fe . 

When Zunz ven tur ed to su g~es t to h i m t hat he might be giving 

of his light to the worthy and the unworthy indiscriminately, 

Luzzetto answered: "If Satan h~mself wer e to come t o me todey and 

ask for a manuscript to publi sh in hell, I would kiss his hands 

and give i t to him. Do I work then fo r my own profit or ambiti0n? '' 

Indeed no l For he often received but scant ackno•· ledgment f or 

t he help so graciously given . 226 

Although one of the fathers of the new Science ot Judaism, 

Lttzzatto had little in common with the other co-workers. Krochmal 

and Rapaport, not to speak of the rationalists , Geiger and Jost, 

wer e separated from hi m by an impassable 1deolor 1ca l gulf . Krochmal 

wes a discipl e of Pegel , Luz ze t t o an an t i - philosopher . Krochmal 

and Rapaport admired Ma imonides end ibn Ezra. Lu zzat t o bit terly 

attacked the last t wo e s expr essi ons of the"Attlc" spirit in 

opposition to the Jewish spirit. Whet Krochma l end Re paport adrr.ired 
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1n these men LUzzatto condemned as 1n1micel to Judaism. Nor did 

he hesitate to express his resentment •hen Rapaport b egan to 

associate with Geiger and Jost whose radical views he regarded as 

dangProus to r eligion. And in an access of pique he onc e wrote 

to Rapaport very bitterly, "What can one expect ot e man who defends 
2 27 

ibn Ezra!" 

I n 184 0 he told Jo et pointblank t hat the German-Jewish scholars 

who write t r eir works i n Germen cause Hebrew t o be for~otten, weaken 

Jewish national teeiinc , a nd caus e At t icism to r reva11. 22e In 1860 

he wrote to R&paport that the Jewish Science of the German scholars 

cannot endure, because t hese men are not 1nter0 sted 1n Judaism for 

i ts own sake . Jewish antiquity means no more t o t hem than Egyptian, 

As syrian, Babylonian , or Persian an t i quity. And they plow this 

fi e ld not out ot l ove but fo r t he sake of atence or r onor . 229 

Moreover, t hey r egar d t hes e studies as a means wher eby to 

raise the es teem of t h e Jew among h i s neiphbors and t o bring about 
so 

the much desir ed emancipati on . They are
1

r eluded as to permit t heir 

br e t hren to imagine t ha t their salva t ion depends upon t heir be i ng 

considered t he equa ls of t heir neiehbors . The y lack t he rel1f 1ous 

f a ith and t he nat iona l pride t o discern t hat the welfare of our 

people depends not upon emancipa tion , bu t upon t he 1 ve t hey bear 

for each other. Such studi es can hav e no p rmenenc e ~for once the 

deliver anc e comes t hey will no longer have any raiaon-d•et•• · And 

with t he death of the pr esent generation or s cholars who studied 

Toreh in their JOUth,when they s till believed i n God and ~oses, 

t here will b e no one to ca rry on the work. 230 
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!b' Jewish science which •111 endure is that grounded in faith -

which interprets the Torah and the Pro; heta as the word of God. 

I t must understand the special significance of our history: the 

perpetual conflic t between the divine spirit which is our legacy 
!. 

and the foreign secular spirit. In e ll gen era t ion• t he divine spirit 

must predominate; f or it at any time the secular spirit ••r• to 

prevail Israel would cea se to be. 231 

'.l'he abandonment ot everything Jev; isb, the divorce from the 

Jewish past, and the deni a l of Israel' s future 1s too great e 

price to pay tor emancipation. Long before Ge.briel Hiesser, 

Luzzatto was t he f1r3t to declare that we mu s t not make t h e slightest 

compromise in our Judaism for the sake of c1v1c or r oli t ioa l 

liberties. Indeed we must refuse t hem if t hey will lead 

destruction of the i ntegrity of t he J ewish people . i 32 

In an I t alian lett ~r to Rogr- io h e wa r ned of t he dangers 

Juda ism from rat i ona lism. It ~ives ris e to a contempt for our 

people and everything Jewish . I t belittles t r.os e of our grea t men 

who nave shown the t r ues t expressi on of the Jewi sh s r i rit. It 

ref u ses to see in JUdeism anything original or characteristic : it 

i s all out landish and i mi tated . Everything - i dea s , customs , laws -

all wer e borrcawed from others . 1'he one desire of t hese ra tionalists 

i s t o see t he Jews become like their "civili zed" neighbors. To 

model Jewish studies aft e r Ohristian theology. 'J.'o conver t t heir 

s ynagogues into Protest ant"Tem;: les " . And to imitate t he Christiane 

in wa l k and i n speech , in life and in deatb.233 
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These Reformers are as schoo l boys compered with our ancienc 

sages. Tbe latter der1Ted t heir tradition f r om Sinai and from 

Judaism and established it on a firm enough bes i s to withstand 

the howling gales ot persecution. Whereas t hese Reformers, under 

the int'luence ot Greek thought, caused the detection ot many souls 

from Judaism. "Our sages prepared people to be~ confident 1n 

bad times. 1beae men overwhelm our people with melancholy in 

tim •234 ea . 

~he universalism or the as s 1m1let1onis t •riters e nd schola rs 

who follow t te lead of Philip.i;son he f i nds ut t erly r epue.nant. Row 

r!6icul ous and naive their pr ediction t hat the Genti les w111 give 

up their fals e be liefs, and the Jew s t heir seperete customs , and ell 

will live togetne~ a s one peopl e . If t~ey ~ope to ~r in their 

emancipation t hus t hey ar~ mistaken. r'or they lec Y. the pers p1 ca c 1 ty 

t o unders t and t h.et the wrath of t he gentiles i s d irected not eps1nat 

the f eith: tul Jews, bu t ege 1nat t he hypocrite s who , ne ~t.her J ews 

nor Chris tia ns , s preed her~tice l doctrines i n r eligi on end pol i tica . 235 

It i s a mi stake for the gentiles to ween t he J ews e~ey f r om the 

Tel..J:::.ud , ~h:ch teaches us to deal righteousl y end j ustly wi t h ell men , 

e~d to believe in Prov idence and Retribution . For the Jew who deperta 

from t h e wr:ys of t he 'l'almud i nvar1ebl:r f r1 l ls into t l-. e net or 
Splno ze, ~o t e~ ches th.et . &n•s only du ty i s to seek h i s own lfe r e . 

Inc ~e~ w~o oak~s t~e bette r c itizen? - The Tel~udic Je~ ~hob 11evea 

1r. God end Judgment end w.e r zy , o r t~e S~1noz1st who S6JS t ~e~e 1s no 

JUCg;:Jent an~ no Goe , who cesp~s es pity enn l ove , and bPliPv~s thet 

eigh t 1 s r18ht ?235 
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The unbelieving Jew who excises all na tional references rrom 

the pr ayer-book is thereby stamped as an opportunist who cen be 

true to neither king , nor country , nor people . Bu t t he fslthful 

Jew who waits upon the Lo rd is a good citizen who seeks t ne good 

of hl.s city as bidden by Jeremiah (X.XI X:7 J and t he T&lmud {Ketubot 1 11 J 

Nor does he s lander the r eligion of h is nei ghbor s , nor ettemJJt to 

weaken t heir faith - f o r he ~~s no miss ion to s pr ead h is r~l 1 gion 

among t hem . 23'1 Thus Lµzz e tto believes t r a t e ha s cut the r round 

frvm under the Keforme ... s by s ho·· ing t a thP bel1 ev1n$1 ., ew he s e 

better argument for emanc ipat ion than t h e J ew wh o i s lex i n r o1th 

ano observanc e . 

VI . Postscript 

Unles ! we c an see n1m in t he l i ght or t he roma~t' c ioee la or 
an -~ile" <Jr b e t t e r s t.il l ot an"Atele ", Lu z. 10 c ~J:. t r <-!"".>,, 1n t.o 

~s a n eni gms ~ic mes s of inner contr a d ! c t i ons . The i dea l men t hus 

v~susl1 zec , e x;:; r e s s e s ::1rs e l !" i n t erms of t ?':e l aws c f' ~ 18 01m 

~~v ~E:~~ ~ew ~r~t~s t o ~t::i but becaus e t~ey were 1n e~re eoent w1 t ; 

:~~ ~~9eS le~ ~r.t ~n ~i s mrn ~esrt . 239 It wa a che rs ~~~ r~8t1c of t h e 

?.c=.e::.. t !.. cs to as su=.c lF.arn e~ was ~eell7 DET' to 



Bl. 

them. For if they found any idea appealing , that was ample evidence 

of its having been lying dormant within their own inner consciousness. 

Luzzatto often exceeds the bounds or good taste in s peaking or 

his love of truth, his disinterestedness, his singular character, 

his originality a.nd genius. Yet there is nothing ot the poseur 

about him. He repeatedly calls Jost and Zunz to task tor their 

false modesty. TrUth, he scolded them, despises this type ot 

modesty no less than it, frowns on arrogance. And in typical romantic 

fashion he proclaims to these rationalists: "Mature requires that 

we express what we teelJ"240 Such was his self-assurance that he 

wrote to Schorr, December o, 1838; "I will write down my thoughts 

and if they won•t ~lease my contemporaries, I will l eave them for 

a later generation to ~ear fruit." 

Profound as was his admiration 
in 

hesitate to damn him as wanting/that 

or iginality. "Be (Mendeliphn) found 

6 for Uendels~hn, he did not 

great Romantic desideratum -

his century 1n alignment with 

himself. I, on the contrary oppo~ e the century, the world, the 

universe. I have few eolleagues in my lifetime, but that is not 

my fault ••• who knows what will happen after my death. If Judaism 

is to continue - and it wil l continue - where will it find anchorage 

if not in my writi~gs ? 241 Surely not in Mendelsohda~ 

Thls Romant ic impulsiveness was also translated into hia 

personal relations. Shocked by the rationalism of J ost•e history 

he wrot e to Rapaport (1831): •1 hate Jost and wil l always hate him.• 

And when Rapaport refused to break off his friendship with Jost on 
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that account Luzzatto became very indignant. Rapaport thought 

it a bit of calculated arroganc e on t h e part of Luzzatto. The 

br each between the two widened over t he question or Deu t ero-Isaiah 

as well a s the Maimonides and ibn Bzra controveray, wh ich continued 

over a period or years . April 15, 1839 , Luzzatto sent Ra pa port a 

declarati on of eternal d ivorce~wbich lasted onl y t wo years. For 

e l l his violent l angue6e he c ould not La te very long . No s oone r 

d i d h e bec ome associa t ed with J ost a s a cont ribut or t o t he 

I sraelitiache Annalen t han he buri ed hi s an t i pa thy t owardA t he 
242 fre e -thinking rationalist and a close fr i endshi p r esulted . 

or his character and i nfluenc e on his s tudents we have t he 

r~markable t estimony ot Sams on Gent i l ommo , a s t udent who l eft t h e 

c ollege in Padua b! c aus e of his dis inc lina tion for t h e r abb i nate: 

"Wi thout p r eachi n g moralBhe taught mor a lit y, Hi s s tud ents c lung t o 

hi m with love and devot ion . They cons i dered t~ems elv es h i s children, 

and he their fa ther. They asked r i s counsel in e ll problems of 

life a nd confided in n1m a l l t heir troubles ••• Ask all over town 

and you will hear t hat h ~ i s ca l lee by everybody - t h e f a t her of t he 

poor, t he f ri end of t r uth , r i ght eous end unselfish man .•243 

Taking for his mot t o : " J uda eus su..~ , Jude 1c1 n1h11 a me a li enum 

puto n, he set himsel f t o si f t i ng t he d ivers i fi ed or e s of J ewish 

lea r ning, t o r efine t h em of t heir dros s , and to ~resent t h em in 

t heir bright est lus t re. Und er the s t imulus o f Rapaport he begsn to 

cultivate the f a l low fi el d of J ewish h i s tory. I t wa s t~rough h ie 
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efforts that the literature ot the glorious Spanish period, hidden 

from the eyes of the Inquisition in Italy, waa uncovered and 

published. That is why Graetz says ot him: "If Krochmal and 

Rapaport a~e the tethers ot Jewish history, t hen Luzzatto was its 

mother.•245 

Under the influence of the Romantic Reaction he tried to 

provide a rationale tor J~de1sm in terms of the irrationa~ of 

instinct and faith. These are the r all ties ot which reflection 

are bbt the faint shadows; and their justification is pragmatic 

rather than metaphysical. 246 But if he took his cue for t he 

interpretation of Jewish history and religion from Romanticism, 

he knew how to justify it from and how to subordinate it to the 

demands of Jewish trad i tion. That i s why be went to such pains to 

purify the Jewish spirit of those foreign and extraneous elements 

which he called "Atticism". He spent h is life exposing and 

combatt1ng the "Attic" spirit wheneve r i t crops ur in t he vartinS 

forms of mediev~l J ewish phi l o3ophy , Kaba la, Spinozism, r a tionali sm , 

and higher criticism. Pe had the historical insight to r eA lize 

that the Jewish genius has ever been strongest on t he pre ct icnl 

or ethi cal side. For 1n metaphysical acumen the Prophets cannot 
247 

compare with the ph1loso1hers of Greece and India. 

Luzzatto i s right ~ therefore . in condemning as a lapse from 

tradition M6 1monides• subora inat ion of ethic and his ignoring or ~ 

ritual in the attempt to establish Judaism as an 1ntellectualiat1c 

system. Nor could he logically a pprove of the Kabalist1c reaction 

which tries to establish Judaism as a mystical inte llectualism 

grounded on ritual. 
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2~ h 
it) Luzzatto regards Jude1sm a s e mor e l1sm .. 
supported by faith and tred1t6fn. 'J.'here1n h e 

is even more one-aided than lla1mon1des, wh o tor all h1s intellect

ualism gives morality a high place 1n his s ystem, making it a 

perquisite t o the attainment ot int ellectual perfection. Luzzetto 

on t he other hand t hrows out of h is t heory a l l intellectual values. 

Looking upon ~elig1on only as an avenue to morel action, he takes 

no cogni zanc e of i t s other and no less e1gn1f1cant aspects, such 

a s t he int el l ec tua l s triving afte r God. Pi t y and Love , c ombined 

~1th the f ea r of God, subs ume al l that i s of Vk l ue i n hi s r eligi on. 

Although we are becomin g mor- and me r e i nclined to develot our 

e t hic today upon t he substratum of ins t i nct , we mu s t seek e broader 

ba se for i t than t he single emoti on of pi ty.. . I f re shoVl ed 

discernment i n point ing out the 1mport~ nt role of ins t inct, he 
br oader 

fa lied to recognize the/c omplex of s ociel ins tincts wh ich we must 

t a ke into consideration 1n.iny ethical di scus s i on. T~ e time ha s 

passed when we c~n spe6k of any singl e pr i ncipl e of e t hica l mot iva tion. 

Becaus e of t he very variety of human t emper ament e nd t~e compl exity 

of hwnen circw:istance wh i ch Luzzat t o h ims e l f r ef er s t o t "'le basis 

f or e t h ica l motiva tion mus t be eclectic . Each one of t he et h i ca l 

pTinc1ples whi ch Luz ze tto r e j ects a s f a l l acious ha s i t s peculia r 

epr esl to ce rtain types of peo~le and e l l of t hem t ogecher must be 

woven into the motiva t i on pa ttern of our ~tole . 
•- scnooeruii~ er-8 Iso-reouces -6 I i-ioraI!ty- Eo-s -ae riv&tive -or- pi tj:-

( see Whittaker : Schopenha uer , p . 73 ; Yr. i lly : A u1st or y of 
Phi l osophy , ~ . 489 J. 
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With all his keen 1n~1ght and brilliant observations U' ~~e to 

was wanting 1n speculative and systematic power. Strong 1n the 

attack. he lacked the energy to carry bis point through to !ts l og1cul 

consequences. If a deep inner faith gave him t ho impetus t o YAUlt 

over every chasm of contrediction,he could not elways take ot her• 

with him. tte did, however, prepar~ t he wey, tor a pr oper under-

standing of t he e th~ cal empnasis 1n Judel~m , its mor el we ltanscheuns, 

and above ell the fundamenta l meaning of pi t.y in Sor! p t.ure. .1 r for 

Ralev1 the Je"11sh peop l e were as t he heel't emonp t he n11 t1 ons, for ..... _ . ._ 

h 1 
?,4 g 

Luzzatto Judaism wa s t e c on sc ence of hwn~nity . 

Though many are content t o rea ch bet ter th~ n they pr1 c t 1c ~ , 

Luzzat to was not the man to permit action t o ls~ h~h tnd pr i nc i ple. 

·1'hat Luz zatto lived t h e type of J ud61 sm wl-i i ch he tsopht 1 o ev1d r-nt 
250 :-rom Rabbi S1mch.e P1naker' a tine trilru te : - "H6 1 s on6 or t~ e ve r-y 

te~ surviv ors ••• who [ UJnbl ~ thems elves f or t~o 38 ~~ ~r le~rn1ne 

and ~ecome t hems€ lves its servants re t er t hAn mBYe l e r n1np ~eMro 

thE~ . ..e ~s ever- eady t o e1c assis t e l l w~o mey • eY. h1m, ! thout 

weerines s o~ co~~ ~a1nt , •1th s w111 1n~ ~eu ~ end c"' e r fu 1 s r ' r i t ; 

because !le 1s €6 ~er to co t:be wil 1 or }U.e lteke r and 1.0 c l 6f.. .,,., to tt1a 
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