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I 

'1he biosraphiea ot those \'lho, tholJBh honored and respected 

in their own d.o.Y. are known to lo.ter gener ations by but a few ot 

their word.a, must, it secs, remain shrouded 1n doubt . Eapecia~ 

must tho events in the lite ot a man ot great modesty, 1n whose 

worka the o.utobiographioo.l notes a.re r ew, remain as a book closed 

irrevocably. ~le , however, are fortunate 1n that Samuel JUda.h 

Xo.tzen.ellenbogen was 6\U"Yhed by e. single s oil, the Saul ohl 

who became famOUB o.s the One Ni cht King of Poland. 'lbe latter 

excited cuch curiosity; consequently, the history ot his lite 

was wr i tten down and in 1 t were included tacta, not to mention 
l. 

some fiction, concerning the lite or hia father. We are told 

of Sai:nlel Judah' s brillio.n intellect :ind sterling qualities by 
2 . 

the rabbi, Leon de llodena, who delivered his tuner a.l oration. 

Of the man himself, his characte r , his thou6}lts e.nd ideas -

most can be discerned from t h e fe\'I of h is s e nnoll.3 \'lhich were 

selected by o. pupil and published e.s the J\f("l'°" ") (.Y P :.Jt ·~ 
upon which thi3 work is bnsed. 

Samuel Judah Ks.tzenellenbogen was born in Padua, Italy, 

"· in 1521. His father \tne the learn.e<l. Jt. Uoir b . Isaac (Katsen-

ollenbogen) ot Pe.dua, who had aucceeded his father-in-law, Abraham 

llinz (d . 1541), as leader of the Talmudi cal acc.d.llQ', which h.n4 

b een e stablished by the father of the lo.tter, Judah H1ns (d. 1509) . 

Under the guidance of hie fa.thor , Samuel Judah s tudied d1118ontly, 

5 . 

e.nd in h is early youth was a.lrea.dy respected for his greo.t l e&rning 



and hie orator i cal abili'~. He aaaiated his rather in writing 
6 . 

annotation.a to the il/~fn,) 1' ot litoaea Uaimonid.ea and. in pre-
7. 

pa.ring that work tor publication. as well as aiding him in 

his other dutiee aa writer and ns rabbi of the ccmmmitlea ot 

of Padua and Venice. Mter the death of R. lleir on the tenth of 

Sb.eTat, 1565, Samuel J'Udah was olected Ab Beth Din and Babbi or 

Venice, to which p la.ce he moTed; for his f ather, though naninal 

rabbi of that city, had retained his residence in Padua and had 
e. 

visited Venice but several t1mes cl.urine the yea.r. 

AmoJJG his aasociates e.nd fr i end.a ~ be tt1mtber ed mtulY of 

the greo.test person.sees ot th.nt ~· SOlmon Luria pro..lses 
r ,. 

Samu.el .Tudah for his wisdan nnd. t or his ability to a.nawer .A / t'lrt. 
10. 

Rh works, also., were highly respected by Joseph Karo, OTer 

whm Ka.tenellenbogen delivered e funeral address in v.h ich he 

tells of sane of his relations \11th the fmnoua author or the 

Cod.ea. This semon gives us sane idea of the hlgb regard in 

\'lhich the author wns he ld by Karo. Ho sqss "Besides his 

(Karo' s) published books, be :turther considered tmd CCl!lpiled 

~ books , sane of which he sent to me on the ship lKontrinal! 

in the CC.ft Of Bab ~. l«ilO ls here \7i th UB t~' but 

p irates took them as spoil when the:t robbed the ship. And 

in a l etter Vlbich he aent me, he told. me or m8lcy' eddi tiona 

\1hich he he.cl made to the 101 • .J\',l and a great Illlmber of 
ll. 

res?onsa ; and he wrote that he would send th8ll to me." 

Another of the notables or his ~\'mo tho~t hi(#>.l.y 

of Samu.el .Tudah and over \man the l atter preached a f'uneral 
J 

12 . 
oration, was his relative lloses Iaser les, in whose rosponsa 
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collecti on are included s evera.1 response. written by Katsen-
13 . 

ellenbogen. He dedicated anothe r f'llneral s ermon to the 
14. 

memory of Judah Moscato, whose e.bili'ty be respected, but 
15. 

whose method of preaching he deplored. Other Ba.bbinical 

associat es whan Samuel .1w1ah mentions in his " Semons" a.re 
16. 17. 16. 

Abigdor (Cividnle) , and Isn.o.c Poeh and Zalmen Katz, 

over wham he delivered the t'unero.l orations. 

Not only vra.s he highly respected by his co-l'eligionists, 

but non-J'e\TIJ also held him in hi01 e steem. Paul \t'eldner, a 
19. 

Christian, dedicated his works to him. He is also said to 

have been honored by the Polish prince Ba.dziwill, \'lho, when he 

visited Fa.dua
1
f0Wld himself \Tith.out su.tric i ent t'andJs to continue 

his Journey. Bather than make himself known to the notables of 

the c ity, the Prince vis ited the r abb i , Samuel J\1d$. v!lo lent 

him the needed money . In return f ar thC t avor, he requested 

th.ct the Polish prince uae his influence t o aid the J ews of 
20. 

that country whenever they would be t hrea tened with d.e.tJ&er. 

Just s.s Samu.el Judah praised most those vm.o raised up 
21. 

many discipl es, so too we shall pre.foe him for that self- s ame 

virtue . One o.f his pupils, Abtalion, mnde a statue of him and 

placed i t in his schoolhouse th.At he m1Ght ll!l.ve the imo.ge of 
22. 

his teacher c onstantly before his eyes. Another of his 
23. 

pupils , L:eir Pe.renzo, published t welve of his sermons in 
24. 

the yca:r 1594. nmong hie disc ipl es tla.Y also be numbered 

Elijah Capsnli, Jacob Heilprin, Jacob and Yekusiel, sons of 
25. 26. 

Uena.ch.em Rappa.port, Samu.el Gersho'n/.., and Nehemiah 
27. 

Sa.rava.l. 



Samuel J'Udah Katsenellenbogen died in Venice on the 
28. 

sixth or lliHon, 1597, and was buried in Padua. • On his 

death Looi de J.t.odera d.oli're red the hner al orati on 1n vd>.ich 

he praiees him e 8}>ec1all3 !or seven virtues: 1) beauty, tor 

h io appearance was l ike that or a m.o.n or Cod; 2 ) strength, 

not ~a ical atreDBth, but tho strength of h is u ord.8 and the 

strength with l'lhich he bore the burden of the whole congrega.

t ion; 3) ".'leo.lth, not on13 in gol d o.nd silver, but o.lao we::i.lth 

of wisdom and virtue ; 4) honor, thOU8b he was blown in all 

the enrth, he couple~ hi:J renown with humility and retuaed to 

honor no man; 5) wisdc:c. ooncornlnc vmi ch h e 38'J"B that to 

opeaJ: at l ength on this \Tould be l1koJ S8'finti tb:l.t t here la 

inter 1.n the soa; 6) old 389 ; and 7) s ons, tor h e left a 

renown and pra.iac\1or thy oon nnd grnndoona; his dlaciplea o.lso 

a.re called "s otl.3 . " "''110!1 e.11 ot the quali t iea and other3 

mich I h.o.vo not menti oned havo :fallen !'rCJl!l our hea.da like 

a. crown of gold, shall \le not weep?" He c<l!lp:ll'eo h im also 

t o t aur Di bllc3l figures: to Abr ahao, for he loved us a.a a 

.father; to lloses, t or ho le¥ us c.s a shepherd; to Joshuah, 

for he Jud.80d us; and to So.ul., tor he go.ve lie;ht to ua a s 
29. 

a ld..n&• At the end or tho sen::ion appears a poem, a. loment 
30. 

tor Saz:ruel Jud.:lh Kat zenollem.osen. 



II 

'1RE FOiroTI0!1 OF 'mE SEIUOll 

In Judgi.ng the quality and the worth or the aermons ot 

81J3 prea.cb.er, one must first ascertain \"tla.t to that man the 

eemon meant, what to him \'laS the !'unction and tho purpoae o! 

the sermon. SUch o. conclusion, to be entirely accurate, must 

be based upon e.ll of t.h4t man' s sermons, or o.t lea.st upon a 

large proportion or thEm. ~/ere 1 t not t or the to.ct tho.t he 

himBelf reveals to us whnt he thinks the function or the aemon 

should be, t he twelve BCllilOil.3 Of Samu.el Judah Katzenellenbogon 

would not sutf1ce to give us a clen.r and nccurate plctu.re, es-

pecia.lly since the great majorit-J or those o.re for o1>ec1al 
31. 

occasions . or the twelve , oix a.re funeral oemona, two 
32. 
~ 3.l"e ordino.tion sermons, and a.re tor special Sabbaths. 

!n the ad.dress \'lhich he dedicated to the C1ECOry or J'.ldah 
34. 

ss. 

I.:osceto, • Ka.tzenellenbogen deplo.:-es the tend.ency of acne preachers 

of his d.ey who offer "h.aggad.ic evreets" t o a.ppeaae the mnsses 

instead or inatructing them properly with "halachic discourses. " 

He s~a that it is the duty of everJ perfect can "to give abund-

a.ntl.y or his wiadca to others, to prea.ch in public, a.nd to make 

lmo\'7?1 to the people the laws of Cod and His To~, according to 

the needs of the times. J...3 they expound 1n Hilchoth Pesach: 

'On Pesa.ch, etc .• And truly, after the genera.tiona had degen-

orated, the peopl e became l ike sick peopl e, who loo.th the tlosh 

of f atted chickens o.nd seek to eo.t only sweets n.nd. dainties, 
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even though they are not good !or their health. Scxnething 

ot thia sort baa happened. to ua . In all the c cmgrogatione 

the people !'lee tram hearing '4.in.1m' a:ld ' halachoth' and vant 

only•haggadoth' am 'midruh.1m. ' But the wise preacher. 'tlho has 

hia oyos i n his head,, treats the peopl e Ju.st as the abl e ~dclan 

t reats the sick. '>hen he sees that he has to give a p ill and 1a 

a.tr aid that his po.tient will ref'use to take it, h o puts a little 

sugar on it to make it tu~ good to the pn.la.te, even though hie 

ma.in purpose is to give the sick man the medicine . 1h.is 1a the 

veey plan that the pres.cm r should use. Ile should begin with 

' haggodoth' and ' m1draah.1m• t o interest the p eople, but the 

basis or • is sermon should be ' d1n1m' and ' halaclloth, • according 

to the needa ot the t1mos, for they alone can lead mtin to tra.e 

pertodtion. Similar to this l3 th.at ·dUch they ten.ch in the 

Ila.bbqiJll concernillg the verse: ' stll\Y y-e me \7ith da.inties, 
55. 

re:fresh me with apple3; for I om love-sick.• 'lhere 1s 

a hint at these t\·10 forms when it so.ya: •\'chose lent does 
36. 

not \li ther.' Do 1au. not lalow that the acholar is l~d 

to f ri.1 t , for they :i.re the root and the purpose or the existence 

ot man; end the untutored are l1l:cnec1 unto leaves , \mose pur-

pose 1a to shiel d the !ru.it, a.a the Olachmn1m said: 1Al\'7'1'S 

pr!J3 to Cod on beh.o.lf ot the ~ nves , !or were it not tor the 
57 . 

le!lvos the GT&pes could nH exi :rt.• Let us so,y, then. tha.t 

the schol ar should support his t1ords proper~ and cc:cp-.e his 

sermons so that they ·,'Till be pleasant . 1Io should begin with 

' haggndoth' so as to interest the people, so th.:l.t the untutored 
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should not grow tired ot listening to his word.a . 'lhia 

1s whn.t it means when it s~a: ' Vi'hoee lea! doth not wither.' 

'lbe tranalatlon ot £~ )~~j 31 also 1s ,., ~ L ;>/,f/Y 

(shall sure~ grow wee.ry) . Nevertheless, the root or his 

semon should bo ' di.n.im' and ' halachoth., 1 \'hlch a.re the lite 
39. 

ot the soul and upon Tfhich ""'prosperity depend.a ." 

The semon, thll, is to toa.ch men the pra.ctioa.l la.we ot the 

Torah :JO that ho might live en uprie;ht life; or, in his om 

\·;ord.a , "Sermons arc given to man so that his soul mi~t acquire 

morit o.nd tho.t a. force t or cleo.nllnoss or the opposite m~ be 
40 . 

added ther by to the soul." 

'lhe .f'nnerru sermon ha.a t\Yo :Jpecia.1 tunctioll3 : to co.use 

man to r~pent a.nd to strene;thon one ' s belief in tho immorta.lit)-

ot the aoal and the resurrection of tho deed . 1'/itl: regnrd 

the first of these purposes he asserts that repentance "is one 

of the chief rea sona for t he funeral eo:nnon. concerning \'lh lch 

the Olachamim crent~ cncourace us, tor the remmabrance o:r 

tho ~ of death brings man to consider repentance in his 

heart and t o subdue his desire that it lea.d him not into the 

vo.n.1 ties of this \:oorld; ns the Qieclwmim said .!n :Ber achoth: 

' Uan alw~'s cnuses the f:;OOd inclination to tremblo because 

of the evil inclination, no it says: "Tremble, om sin not." 

If he eoes, it is t;0od ••• end H' not, mention to him the ~ 
41. 

of death, as i t a~s : "And is silent. Selsh. 11 And I 

have seen one who interprets as follows this verse: It the 
4.2. 

spirit of the ruler rise up c.cainst th.oe, leave not tll¥ place; 



1.t the evil inclination triumphs over YOU.. leave not tb¥ 

place. See in th¥ p lnce the four ells \'lhich a.re yaur property 
<) 

tor YCT'Q:r grave, for it is a healing and a good pol tice l\hich 

cauaea great sins to be lett behind. 'lhua did Aabmedoe do 

unto Solomon. Behold. the remembrance of the ~ of death 

alone has the power to stir up man to repent; hence, when 

one hea.rw the kind of funeral sermon in which tho3 tell at 

great length the praises ot a good m.o.n \tho has died, ••• there 

1a no doubt th.at men's hearts will be broken; ~cording 

to tho waimth ot the preacher of the tuneral sermon will men 

be stirred up to repentance . l&T, therefore, said to Samuel 

bo.r :llilas: ' See that you mab 'trq tunera.l oration exceedingly 
43. 

touching, tor I sh.a.11 be there.' And he said this neither 

out of pride nor by \783 ot purau.1.ng selt-gloritica.tion; but 

thAt afte:r his death, only according to the wa.mth of his 

f'uneral aemon would men cane to medi t a te upon repentance, 

and they would a.ccount 1 t unto h im a.a rightoousneas in that 

he was the main c nuae that ~ had merit. 'mis is wh.nt he 

meant rm.en he said : •For I sh.nll be there,' that I shall 

have merit because I will be the ~o of their repentllllee. 

;,hen a righteous mon dies and no one pa;ys attention_, then 

19 this merit, \m.ich should ha.vo cane bece.uae of hlm, des-

troyed. 'lhie is what Scripture means when it st:cys: ''lhe 
#. 

rlghteous perisheth, and no man l~eth i t to heart.• Its 

interpretation: 'lbe rie;hteous per ish, which is n thin(; of 
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great value, but no Oll'le takes the death ot the righteoua to 

heart to be subdue~ b7 it and to repent; theretore it sqa 

" V,A"' and not " _,,?~) ·: In~ opinion, vhen the Q>achamim 

said that the death ot the r16hteows atonesJ they meant it 

in the tollow~a !l!le intellect oamot endure the thouaht 

that the death of the ricilteoua, •.mich is caused by the sin.a 

ot their senera.tion - as thq e03: ' !lb.ey a.re lost becawte 

or the sin ot the generation,' which they support with the 

verse: •For becauae ot wickednou do the righteOUB die, ' -

should atone tor the sin ot those who cause it . 'lbeitore, i t 

appeua that thq did not intend to 103 that the death ot the 

riBbteou in iteelt atones , but that the death or the riatitous 

cauaes mourning, and the tunero.l stirs up the mourners who 
45. 

hear the f'aneral se:rmon to repent: and in this wise it atones." 

!lb.e oecond function ot the tunora..l sermon is to strengthen 

man' s belief in in the hnortal1ty or the soul o.nd in tho re-

aurrection ot t he dead. Katzenellenbogen tells us that the 

Chachamhn ompb.asize the corimandment of the !1m.8ral semon 

because i t avro.kons in man these t\'10 beliefs. !Ibis is wb,y 

••they t~t in the Gema.rah that the mournin€ must be according 

to the caimnnd ot the dead. Ir o. m:m before he dies s03s not 

to mourn tor him, the peopl e mu.st obe;.r him. Since tho purpose 

(of the t'nnera l sennon} is to honor the dead, end no one honors 

anything that has no existence, tl~ueb this honor which la 

is shown to the dead they acquire this lmouledge (or imnortallty 

and resurrection) th.rau8b the a.ct or mourning - that even 

after a. man• s dea.th he he.a a real existence, both in the 
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soul, \'Jhich i s not destroyed whon i t sepo..rates iteelt t ram 

the b~, tor the sp1.r1t return.I unto God who gave it, and 
46. 

in tho bod¥, \1h.ich also 11 not entil"ely destroyed. " 

The purpose ot the semon delivered an joyoua occuiona 

1B also. twotol d : to otter thankaJto Cod. and to restrain man 

:from beina dra.wn n.ttor the ve.ni ties ot this \IOrld. "not 

only on the testivals , but nlso on the day of marriage in 

the Joy of the r1eddi.Jl8 1 t is cUDtormar,y to expound word.a 

ot 9o%'8h durina the moal or before it; and eTen concerninG 

and ordinaey meal tho Olaclwmim said: ' If three ai t at one 

t able and t here are no words ot Torah trZnong th.em, e t c .• 

This 1' tor tilo main reason.a: the first is that it 1s titting 

for~ to otter e. tho.nks5 iving o:t'feri.ng before Cod. tor ever;y 

good \1hlch Ho gives us, f or everything is trc:m Him. And 

there ls hothin8 more desi rable or more a.cceptible to R1l:1 

t~ uords of Torah, !or they a.re the deliGit of Cod.. '!be 

second is tlut the love of God and the love ot the floa3Ul'os 

of thie world a.re bound one to tho other; when one f alls , 

the other rises . Renee, in order that man should not be 

dra.wn n.fter the delights or this world more thD.n is proper, 

be should work in words of Torah, fo r they o.re a bridle to 
47 . 

desircs . 0 

v:e soe, t he refore, th.c.t the sennon must appeal both to 

the intellect and to the will . I ts purpose, however, is not 

only to lead to perfection of the intollectuAl soal and to 

t'uture deeds of r18hteOU3tless, bu t also to lead to deeds in 
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the immediate present. .U- tor explaining the meaning or charity, 

Katzenellenbogon c ontimies: "I shall not det ain you 8D1' longer 

r:i th those worda, tor I know that the greatness or the \'forth 

or ehari ty ls not hidden trcn 7our eyes : nevertheless, at 

this time ot trouble, I shall beg )'Oil t o make b.3.ate and give 

ac cord.1.Jlb to ycrur ~bill ty and accord int; to the needa of the 

time. I shall go :first to this deed., and you. shall s ee me 
48. 

:utd sh.a.ll do likewise." 

In order that his sermons mi{;ht tultil these tunctiona 

to t he best o~ his ability, Kat:enellonbooen dra>'l's upon all 

the sourceo at his ccmnMd • :Beddes the Bible , t he Tnlmud., 

and tho LUdra.sh, which are h is chief sources of material, 

he u.sco tho verious camnent!l.l'ios t o the Bible and Talmud, 
50. 49. 

espoc1o.lly those ot Bashi, Dnvid IUmchi , 
51 . 52. 53. 

ph1loso}lh¥, 

and Ibn 
54. 

B:ra. the Co.bala, ocience, 

11 terature . !l'hc tlD.jori v of hb philooophic proofs a.ro 
55. 

quoted from llachmonides, 'but he a l so utilizes the \lor k.3 
56 . 57 . 58 . 

of l:o.imonides, Albo, Jud.oh llil.-Levi , 
59. 

ibn PeJludah. Second only to Uachm:l.ni do::J in importance 
60. 

aoong s itl810 books used ns oourcos la tho L;oha.r, ~rcn 

which ho derives cwn;r m,ystical oxplo.n::i.tions ot tho Biblical 
61 . 62. 

verses used. ~Ont: the prencher a, R. Uiosim and Armna 

!l.re the. r:iost f r equently quoted . Other r abbinic \tri t ors of 
63 . 

his and eo.rlior times are not ncclocted. Unlike l!1!U\Y 

ot the great prea.chers of his ~. Se.mu.e l Ju.cicll did not 

dra\1 upon the non-Jer1i3h cul t-.i...'"e for his inspirnt1on. 
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64. 
/1th the singl e exception of a quotation f ran Plato. which. 

however. ls r equoted fran another writer, he utilizes only his 

tremandous knowl ed€e of Jewish sources . 
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III 

FOl?J 

At the beginning of each of these twe lve sermons or Katzen-

e llenbogen , there is a ti tle1 '':hich, however, give a no clue a s to 

the i de' or c ontent or t he sel'1:1on, but mer ely mentiona the occasion 

upon "lhich it was preached . Following this h eading of the sermon 

is the Biblical text, \'fb.ich in turn is f ollO\ved by the Babbinic 
65. 

text. Scxnethnes he dispenses rrith the Biblical te~t ; and in 

one of h i s sermons no Babbinic text is 
66 . 

indicated, al though in 
67 . 

this i113tnnc1? he col:es uae of a quots tion f r O!:il r abbinic sources 

in the sane manner in uhich he habitually utilizeo his t exts. 

~e sermon itsel !' usually f ollo·.1s the cenera lly accepted out-

line" of a properly constructed orntor i co.l c ooiposi tion, which con-

sist3 or four parts: the exordi'Ulll, the proposition, the analysis , 
68 . 

the conclu.aion." Re does not , ho\rever, hold ri&idly to these 
69. 

div isions in all or h i s sel'!!lons and ho conste..ntl.y neglects the 

0 time" e lement , somet.llnes utng as much as a third of the entire 
70 . 

semon to compl ete his exordium. 

In general, he uses the exordium to g ive his listener s a 

better understanding of the relic ious and philosophic background 

of the subject on which he is prea.ching, so t ha.t they will under-

stand to a greater extent the rest of the sennon. In the se?mon 

dedic ated to tho memory of I.:osca.to e.nd delivered during the tllan 

Days of d!penta.nce , .>amu.el J\1.d.:lh leads up to his proposition that 

the ma.in reason for the funer al service is to cause others to repent 
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by shofring the need tor repent~ 
71. 

and the great value which 
12. . 

it has tor the individual. 'lhe second se rmon. which deals 

w1 th t h e necessity f or the belier in the Divin.1 v ot t he entire 

Tor ah and tho need for stu.ccy of the Torah,., o.nd. his aonnon preached 

at the death of his r elative, :loses l3aerles , vlhich sh O\m that 
73. 

mnn' s greatest wor k is in t ea.chillg, are introduced t.1. t h aany 

philosophic and rabbinic proofs t or the immortality of the soul. 

In o.tte:npting to show t hc."t one of the r es.sons for the 1"unera.l service 

is t hat it hinders retribution, he g ives a number ot examples to 
74 . 

prove t hat t he oarunnnds ot Cod ~ be nullif iod by t he righteous. 

In order to illustrate tho t78Y 1n ''ihich Ke.t::enellenbogen uses the 

exordium, we .iut.11 quote that used to introduce the f'ane r n l sermon 

t or Zalmen Katz, delivered in the court of t he Qietto: 

l:an is com~ed of two d ifferent e lemants . ~e f irst is 

hevl?l out of the exa lted plo.co, t he plcce of the Templ e , the 

throne of the King; and t ho second 1e made of dast , of lov:ly 

rank. Ther efore , man has of neceasity two opposlne for4es; t or 

the soul, • . .Uich is n portion of God :frCl:l s.bove, r adiant vrith the 

clow of His gl ory, turns nnture.ll:r to the po.th which goes up to 

the hoU3e or Cod, !Uld 1 t o.lm:.:,"G desires to f;O in the ueys of the 

Lord, to be drmm after His ccmnandme-it s nnd to c leave unto Him. 

But th~ bo~ hns a force \;h1ch opposes it; f or , been.use of the 

~ture o~ i ts cCEp oait ion, i t is turninc aside continua.~ to err. 

:Beco.W!e of thi3 desire, it is joined ~·11th doo.th and the beo.sta ot 

Abe earth. And t!hen a ?!l!lll conducts himself with his intellect and 
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'.';ith his qunlities . as the na.ture Of his parts Of tlhich he is 

compo3ed necessitates. the bod.il¥ faculties will alw~s be sub-

servient to the :faculties ot the soul• es the desp ised to tho 

honored• as the servant to his JIU!.Dter. as we.s the intention or 

1 ts tom. Been.use of this• it is very eo.ay tor man to att ain 

the fear or the Lord. which is the purpose of the existence of 

man, for ever; edatent thins C:?J:l etta.1n \·::.th ease th::.t to r.hich 

it ha.a a nntura l !ncli.ne.t ion . Thfo we see fran the elements • 

.• hen the~ ~e not !'orced, lic;ht obJectn cru3ily nppro:i.ch the 

ed(;e. SJ:ld hea vy objects the center, occord.illQ to thoh nnturlll 

lnclinntion. 'l!1erefore , when the captc.in of fift"J csoe to Elijah 
75. 

a.nd said to him: " O Uc.n of God, tbo l:ing htlth said: Ccr.e 

down. " Elijah answered " o.nd he oo.id to the cnptuin of the fifty: 

' 1£ I be n t'.lAt1 of God• let !'!.:re ccce do\m. trc:o heaven and cons\llle 

thee and thy fif ty. ' " The :-ea.son for thia pran13e \10.s that the 

kine had sn!.d to him: "If ~;ou ~e a man of God, " and in this, he 

dc~adcd the r r ophey and necescitatcd his cccing do\·m fran his 

natural place. .And Elij ah• \·.no was impntient. n.nswered him in 

his own w~;; : t• s:nce ~·ou recognize in ~ ranl: thet I am a m!!.11 of 

God, o.nd. if you command me in this w~· to cane do\m• to move con-

t ra.ry to the natural motion which I have as e. prophet, which is 

to co up to God, I.too, ob.:lll cam::r>nd the fire to cane down c.nd 

con.:iJmo sou nnd. ;rou.r fifty ond to move contra.r:r to its no.ture. 

wl::.ich is to ascend. " From all this is it l:W.de cloe.r that every 

existent thin€ approaches with ease that to which it has a natural 
76. 

inclinn.t1on. In this \Tise Scripture seys: "And now. O Iorael, 
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whs.t does the Lord tey God require of thee? On]3 t o fear the 

Lord, et c ." \'.illch is t o s ey that He requires nothing ot yau. \'m1ch 

13 t oo di.tficult ! or you t o attain and •4lich is c ontrary t o nature; 

but you have a natural incline.tion t o Him and you. sha.11 del1gbt 

in its attaiment. 'lhis is wl~ it seye aften·m.rds: " 'lbat it mq 

be well with thee e.ll thy deys." And as tor this incl ination which 

man ha-s \•.1len he mnkes use or the el anents of body and sou.l according 

to ~1.r nature and accordi.nc t o their meaning at the beginnillg of 
77 . 

creation, Solomon s~s: "Above all that thou guard.est, keep 

thy heart ; for out of it are the issues of life." 'lhe Haktml. 

El kowitz inte1"]lrets: " -,~fN " in thia pl3.Ce is an express ion ot 

"placing in prison .. ; let b1m say: Guard thy hen.rt so ns not t o 

ensrui.re it in tho ans.re of the vanities of this world and the des ires 

of the body, for if you do not imprison it, the heart will go t o 

t he pl ace of its natura.l choice . Ro means t o s~ : It will eo ot 

i ts own a.ccord snd trelld in the \'183 ot the issues of life and turn 

to the UJn'la.rd path. !31.ere c.re other 1.nterpret a.tiorui of this verse, 

but this interpretation is veey wonderful in our opinion. 

Fran thi s it i s ma.de clear that thoueh man h.e.s t\'/o c onflict ing 

desires , if he does not subject the precious one to the despised 

and imprison it so t hst is defiled in the mire of bodi ly er rors , 

but leaves 1 t free for its own choice , then \':ill the heart of man 

turn tc t he up;;ard course tmd the facu.l ties of the body will be 

subjected to the faculties of the soul, for it was crea ted f or 

this . Bu.t our eyes see that with regards this natural inclinat ion 

of man, not niruzy- a.re wise , for the fee t of men waver ee.sily a.nd 

are drawn after the errors end vaniti es of this \70rl d . 'lhis is 
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beoa.u.se the enanies o! a r:ien Ql"e the members of his houaehold, 

~or t he fears \'l'hich •7ere g iven t o man to use in connection w1 th 

the need:! ot the body, \'lhich are nocesa:U-.f t or the a.tta.imnent ot 

perfection of the soul, are nmong the d1stu.r"9r•, and they hearken 

more to the fe.culties of the body than to the foculty of the soul. 

'lhis is related to the three cauaes rlhich B. Hisflim advances in 

his sen:ions : The f~ret ia bec&use of their simila.ri~J, for both 

of these are materia l faculties, and the soul is a separate essence 

ex isting by 1 tsel!' . 'lhe second ca.use is that the bodily things a.re 

perceptible to the senses, and tho thint;s of intellect a.re hidden. 

I.nd the third CD.Wle b t he prec'1once of one f a.cul ty. For \ti th a 

child, fran the ~ thAt it is born, its f a:ncy rules its senaes, 

and t h e intellect does not sufde them until this l:nowledee developa , 

e.G the statement of the Cha.chamim: The e'"il incl~1.tion preoeeds 

the Sood inclination by 13 years, e.s 1 t oeys : "Sin crouches a t 
78. 

the door." Solanon makes tho c ompt.l"ison: "Better i s e. poor 

and wise child ( then an old and foolish kine}; " and e.!tervrard.3 , 

as one ·•lho £'?"1lrnbles : " I sru.1 ul tho liv ing that ,·mlk under the 

sun, that they were \7ith the child, the second, (that wo.s to stBnd 

up in hb stead) ." :seco.u.se of the::ie three c auses IllllJlY men e.re dra.vm 

e.!"ter fen.ey, so thc.t to msny oen their natural incline.tion t o set 

their f aces u.pwc.rds o.r.d to m.o.l:e use of the intellect is conaid.ered 

e. her.VJ b"'1l'Cien, and they place a cree. t de.r.io.nd '·;i thout e. cu.rb to 

t heir desires . :Bo..t the proper w~ which 13 clear to n:m to be 

delivered f r a:a the sr...o.:es or f3..~<zy 3.nd the net of his desires , 

io th.st he should :pl ace before himsel!' o.l WB\V'S the creat worth 
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ot the soul \micb is hewn out trcm undor t'he tlu-0110 of glory to 

".1h1ch it will return after its separation !rCl'.ll the bod3 li it is 

not be::mtlrched with sins ; for immortality is a part ot its nAture. 

For every olmient, '1hen tho ccmbinati on is dissolved, ea.ch simpl e 

one returns to its e lecent; o.nd just o.s the bo~ returns to the 

dust tra::i l'lhich 1 t \'::l.S t:lken, so the spirit retumul unto God who 

g~ve it, as Kint; Solomon said. 

R-lni.,_ ~id: "One of the things which the '.t.'ora.h does not 

s t ate clea.rly is the sp i r itual reward, tor i t d oes not give 

testimoey c oncornille thi.n€s which a.re not contrary to nature, 

such as t he withhol dine of r ain ;·.'hen men \10rship idols , and -""' 

for those \'mo eat the fat , end the like. .:ht when t hey keep the 

c omm.nndmonts of t he Lord, they 3h.e.ll hAvo continuoua troalth and 

:peo.ce and there sha.ll be ao mhccnbce in their l o.nd; e.11 of which 

are h idden miracle s . .lnd 1 t does not teotify c oncerning the hrmorl

fa li"ty of the s oul , for ita existence is fit and necessary ~ l lke 

t he exiotcnce of the " sepa.ra/.ie" 1ntellctct - if it d oes not do!ile 

itself with s in.D ; but f r om \tb.r.t t he 'i'or cll aeys about the defiled 

soul , one can deduce thn.t the soul which 1o not defiled shc.11 be 

established. He explains thi o c.t l encth 1n connection with the 

l'arasha .1\11' ,,,,le . 'Ibi s 15 ,·!lu.l.t t he Poo.llllist moont when h e 
79 . 

soid: ttrJait for the Lord o.nd l:eep Eio we.:1 , and. no \7111 exa.lt 

thee to inherit the lnr:.d; v~t1:;n the rricked a.r e cut off , fhou. 3hc.l t 

see it ." I.et him o~· : 7n..:t for the Lord, e..nd l::c-ep His ,·~·s in 

order th..'l.t you ~· merit th" t lle exalt · oi:. to inhcr i t the lc.nd of 

t he liviJlc . Do not bo di:ml.:l.,7ed that t ho Torah doeo not ment ion it 
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spec i fically to testify ooncerninc the 1mmortal1t;r of th? soul, 

tor h-ca. the !a.ct that 1t mentions the punishment of the wicked, 

you Ill3Y deduce the survival of the oouls of tho righteous ; t h is 

is \•m.a. t 1 t mollll.3 ,·men 1 t sa.ys: " .lhen the \licl:cd are cut of!, thou 

shal t see it . " And a o for t he eatablisbment of the soul and i t s 

immortality beiJlti proper end n ecessaey !or ever:; Isro.elite because 
so. 

o. the nnturo o: the ao..U, the prophet h ints o.t this \1hen he sa.:ra : 

"'Ih;r yeople also 3hall be :Ul r if;hteoU3 ; th.a~· ::Jb:tll inherit the 

bnd forever; t : e branch of l\Y plo.ntin~, the work of 1J:r hnnd!l , 

.;bere!..n I c!or;;. " Lot him s a.y i:b::l.t a l, I s r ael has ri • ortion in 

t:Oe .1o:rld to ca:ie ~d tho• :Jh: 11 inherit tru\land o~ tile livin.:. 

And tho oxplanation of tho noce3si~ fo r this decree is in i ts 

CD.UDO ; c..nd the CD.UDO is 11t~e bre.!14h Of ~ IJl a.nt.Jl{;, " ,f_ ic!:. i:J to 

sn;n Si:lco t.'lie aoul. is tho brc.:!c:. :): l~ r 1 .nt iJlG. 

is r roper and n~ C-O:oa.ry f or CVOr"J one of the Isra.e ll~iah ne.tlon , 

bec:;..use hi:i aaul !.: .::. br:.nch o~ the I lnn~ o: the Lord; ~ tho 

K:lbb:Uists Ju.vc c.lro~· o::.de clea.r to U3 th::i.t the first cn:iotencea 

are cal led "phntlnc:J of the Lo.d, " for He i~ t he hi~est of the 

b i jtl, ::i tbout aIJ;f intemedic.:-J, a.nd Ho i ~ ia \/ho plD..nted them. 
81 . 

Concc rni.nc t h em, Scripture oo,ys : " ':lie trees of the Lord aro 

3~ted, the cc.d!!.r3 of Lob,..:ion \thicil He rknt od. " ~d in the~ 

thc.:ro .::: a .1onder !'ul i nt or.:·:·<! t".tion o::" t h i o ve :-sc , b-.1.!: -:;e 3hcl,l not 

:;o !.n t o :ru.ch deeply h !.ddcn th!.nf;"S wb.1.bh ::..:c ~a oecr cts of tho •rorl d , 

b·.lt it \fill be s'.l.!':"ic' !:nt !'or '1!'l t o ref c:- t o it3 intorpr eto.tion ; 

!'or til.ese hU.y beil'\,-:J :lre tho pl a.nt incn of the Lord and they a.re 
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:io-tl !s :ut:l:-:i.1 t o this bnmch in tlt.-.~ it c l '-. t . ..u llo:n 

o! tho o~. ~e oocond L"ltcr_:>r o .. tion 1:; tbnt 1.h1.1 n oi>n ' t . ro.· 

the imnor t ::Uity of tho soul of tho I s r n.oli t o i o ox1iln1nc l 1.hu 

vecy nntu:e of t'io s o·.U, which io n acr~rnto ooa~,nco oxiot;it ; l>y 

itself ond i7hich h Id n spi:-itunl ex b t.\}Jlc.;? bof o H trn!I J olnud 

\'11th the bod;{ o! "Ulll, 'lc c ordi.J\; to 1.Lo Cli;whpoJi1: " 'ihoy nh"l l 0 11. 

\/l th the !:in.~ ln h i s .• ork'' , . i t h thu Kin.;, tlto Kine or l~l~J cl 1tl 

t he aouls of tho righteous oi t ·.rhon lio crc 'ltcd 1.ho 1orld, ·JJlJ. 1 t. 

t7ill not 1'e dost-ro;,ted ~-:hen it lo 3 0 ~"'.~od !rem th1 bodJ , to- H 

i 3 not n can:>0nent pa.rt (or it ). ;.nd h'" c .ll:J H o co1,:1.~ to ox1ot-

c ncc .. r .• 1ch stnndo b"J lt3elr " t l o br::.nch o: l '..,• ;-lr.n t. ln{·: " '"Cir :1c.nu 

trees f;r0 •1 OU~ O~ :l. oeed wh ich i o r l :..ntod, o.nd tho OOOd U dootrr,yucl 

by the c:;-rowth of the t ree in 11.a :-1•..cc ; to.."ld rJ t lio?" ~rcoa c:r<ut ou t 

of c b:-::... .c~ ( :;hoot) .1hi ch i3 pl nnt od, but tho 11l"'\.nch fo not d!Jn-

of r.nn :!oe:; not c or.:e into be:nr in ~:.c ,;CJ!:lb o~ thr: i1or.u~ b~ ·1 l l't"\i.lj 

h3d. & s piritua.l ox!c tenc("; bef or e !t c~r.c !.~":'.> tho bov. I t 1o r.rdlod 

I 
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i br anch pl c.nted in the eart h , to s~ ~t it i s not l ike n s eed 

which is s own vlb.ich i s destroyed of necessity before tho f orm of .., 
the tree bee ins in 1 t , but i t i a l iko a br anch \'hlch 1 ::i pl anted,, 

which is not destroyed by the growth ot the tree , but .j::$- f)Tows 

!:rec dJlv t o d.a;{ . '.ihe third interpret at ion 1o "'lhey ohl:.ll inherit 

t he l and f orever " even thoU{;h mc.ey sinners are :found cmonc t he 

n~tion, Cod , b LcaUDe of Hi s morcy, thinka t h<>Ui,hta so as not t o 

dri ve out a s ingl e one as a f'ugitive, so t h:l.t Re pl a.oeo the soul 

i n a. body t iI:lc a.ft er time, as t hey Sa.;/ in"' ')'~A~ ?~ :· I t la 

comparabl e to a lllDll \Ibo pl o.nted a vineyard in hi::i ga.roen and he 

loo~ed :for i t t o bring f ort h cr~res , and it broucht f orth wi d grapes . 

He sa, t hat it d id not pr oGper . Ho r·la.nted i t o.n.d fenced i t , nnd the 

v i nes were free of \/ild gre.pes . Ho ::ia:.1 tlut i t did not rospor , etc . 

her.; lon.o shall I OO:;f to tha:i? u;1~1l tho thousondt.'1 (."C.'\Cra tion, :13 i t 

3:> .. s : "Spc~ t!io co:r..:md ~o t:.to tho:is!Uldth cenera~lon. " ''Branch 

o~ ~ plo.ntll'\;, " c.ccordilt.S to t~ia intorprcte.t.lon, i s th~t the ::ioul 

o~ ~..n Israeli tn c~""t.o ti-:1e ~..:.~tcr !.:le until it ia c'h"' n...,"'Cd and purii' led. 

Al l of tho:ic int1..rprot. tions a.re tr..t.e l.:i tltc::!.sclvco c..nd :i.re clooe to 

the ant: v~~ ~c:.n~ o: the vcroc • 

.!!! for co:nc::._ l:i~in{; tli -.:::cl~ .r~ of tho s oul, it 13 ve ry 

r ec .:oi.Ul , for thiJ ts .lh.c.t awal.:cll.3 it to tho belief t:int .ln:lortnlity 

is pro er :md m cc::i oa.:""j' ~or the :Joul, ~:J •• c a::c explained nt lcncth• 

·till not come into tll\; h~s of :d .. "l : l:nov1 \/hence thou OCJ'leat, etc . 

And ":;he llccroc. ccx:1es double, fo;:- t.'lo first ca::-in.nd stiro one up .lith 

1-
recard the soul, thr.t one aho\8.d pey o.ttontlonl'I w'-enco it c'.ll'le, o..11d 

he shouJ.d :-cnc::lbcr t:-...<tt his so..U la t'hc s a.tl <f' Cod, 'llld He bro:. thed 
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into his nostrils the breath of life, and there it will re

turn i f 1t merits . And this is the meaning of : And whither 

th ou ~oes, and that i t is i n tl:e future to give judgement and 

account bef ore Rim 1f it sins. And the sec ond decree r efers 

to the body , that it should no be proud and should hearken to 

the intellect to serve the Creator; for both of these make 

man upri ght , t o keep f i•om sin anrl to t read in the perfect 

oath in order to bring ~the desired end . In this very 

way t?-e ..,r oor et sa id: "Hearken to ?ite , ye tl:6.t fol low after 

r i ghteousness , ye tre t see1< tre Lord: lool· unto t he rock whence 

ye were he\1n, anc to the hole of t~c ".Ji t •hence ye were di 00ed . 

Look unto Abra~ sm your f ather , and unto Sorah that bore you; 

for when he ~es but one I called h i m, and I ble Q~ed t.im , and 
82 

'Tl&de him msny . 11 See trat the pr on c t set his face to t he men 

who desired to follow after righ e ousncss an~ to s eek the Lord , 

but t he l ea"en whic h is i n the c1ou6h hinders , and e ,. world 

is given i n their he~rt s to lead them to error , anc to 

tl ese men is 6 i ven a snerc to crush them , unt 11 the~· learn 

that they should lift un their eyes and should be av1tire of 

tre ~e , venly r oe\{ fr om wh.cnce flourish the s oul s of tt.e right 

eous a nd which i s the root of s oiritua l existence, and it is 

the f irs t bel i ef o f t he One \!ho exis t s , ann re..,~mter to sorean 

this hel1ef t o your seed. It has heen ma~e cle&.r i'1' 0 ..., t hese 

-.. ords of ours t.rst tl o ~roT)er way f or a man who del 16h s 

in life is t~~t he shouln oav at ention to the ~rest ranK of 

tl'ie soul which Gorl graci ously gave him , for this is the cor-

rec t way f or hi~ to remove himself fr om sin and to serve the 
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Lord with all hie heart and soul i n ord~r that he should 

l'T!ertt t o live 1n the ulee sure of tl'ie Lord a nd t o v t •1t His 

courts, for tho s p1r 1t 1 because of i ts nature in be ing hewn, r e -
83 

t u r ns to uod who gave i t . 

After Sa~uel Judah baa pr epared the m1n~ s of h i s audi 

ence fer Lis 'DB.in t hou 6}1t b1 pre se nting t;O the'll i n t he e x

ord1um what he considers to be a s u<fic 1ent baok~Touna f or 

t e unders andi g of his the~e , ~e begi ns the devel opmen t of 

the ser~on oro~er . In t he body of t he s e r mon he eims t o de -

ve loo r abbi n i cally a thought the establ i shment of the ohil-

os o ". 1c end r e l 161ous truth of wh ich he bas already pr esented 

in the exordi ur:i. The poi n t of depar t ure i-'i usuo.l l y ei t11er 
84 85 

tr e Bihlice. l or tte Rabbi n i c t ext . At times, hov·ever . t l·.i s 
80 

posi t ion is taken y the nrooosit1 ~n 1 se lf, a nd in these 

ca se s t he ser mon ts not depen~P.nt structura l ly unon either of 

the texts , thol.lgh one 01~ bot h may be usf'd tOVJQrd the e nd o f 

t he se r!Tlon a E e ter mina l poin of t?""e b oa:, or to l e ad i nt o 

t r e conc lusion. The nu"!lbe r of di vis tons i n t he s tl rmon i s as 

a r ule deter~1ned by the subject rFt}~r t r an by ei ther of 

the texts . Many times , however, .e 1s l ed to build A whol e 

division on a orra~e flowing out of a Bi blical or i'abh1n1c 

o:..ssa t;;e used to -iro" +> e •Jrevtous notnt , v.hich d iv1s1 on is 
87 

gerTane ne t tt er t o t 1e t ex t s nor t~ tre nr ooos i ti on. Because 

of these digre1ui ons, h i s s e rmons are some i "'les wttrout unity 

or c ontinu1 v of t~ought . Never~heles s , the grace and e ase with 

wliich he l'J ~ds into ee.cl: :1C\' t' oug}~ t h? the S'DOot hes t of 

I 
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transiti ons often lull t~e reader into be lieving tbat his di 

gressions are an integral part of the subject which is under 

d iscussion . 

Katzenellenbogen bases his method of interpr~ta~ion 

on h is statement that "there cannot be fowid in our cerfect 

Torah a sjngle useless r.ord or a ~oup of words in which 

ther e is no nrofi t, 11 v1'1i1 ch teaches that there ts much to be 
88 

gaine d by an ex olana t i on of each word tn a. R1 b lice.l verse. 

In general, it i s some oue~ti on v:hich be raises as t o the va l -

id1ty of t he us ual inter o,•e t at. ion o f a verse that enRbles h im 

t o search deeper lnto its cont nt . And many ti~dS he is 

aiced in this by a lingui s tic dif, i cu lty . I n commenting on 

the verse: "And on the seventh day I.i on finished f1is wor k 
B9 

which H~ h ad m~d c , e c .", ho s ays tl"'_a t re h&.A s een one wro tn-

teror e t9 1 t '3.S .f'~ llows : '' '11th the seYentl: <le.y , wh ich also 

had ezi stence , He f inished all Hi~ wor k . From t bis is made 

clear whet is said in the Midrash: The Sttbbatli said to Gc<'l : 

' Mester cf t he uni verse, 'I'ho;i he s t g iven a partner t o every-

thiPg , but to me Thou hF s t given no par t ner .' God e.nsw~red 

her: ' My d@ u ght.er , t he c on~rrebeti on :> f I s r a e l ah9.ll be try 

partr:er .'" Katzenellenbogen continues: Much of thi s sta te

ment is tnterpre tetion. According to its lit e r al meaning it 

s eems t o me that t he c nmolai nt of the Sabbath day we s t hat on 

the r est of t he days the created things came 1n pairs -- tbe 

day itsel f and that which was created in it , as~ for example , 

the first de y and t h e l i ght ~·hich was created on it, the 



- 25 -

second day and the firmament, and a tm1larly, all of them. 

But the Sabbath was created by itselt. So, the answer came 

to it: "My daughter, the congregation of Israel will be thy 

partner • 11 The Chach•m1m interpret it: The addi t1onal a oul 

which entered into Israel, the keepers of t he Sabbath, shall 

be your partner. To me it aeems thet a different meaning 
' 

should be interpre ted i n this: That the Torah was the first 

cause for the existence of all crea ted things, and t he whole 

world was not comolete until the day when the 'l'orah was 

given , as the Cbachar.i1m interoret the verse: 11And there was 

evening and there was morning, t he sixth day. " And "the 

sixth" ( 'efi" ) is wt t h the 5\T , ~' ~ .. ,, • which is 
90 

the sixth of Sivan on which day "the heavens were f iniahed." 

The same line of reasoning becomes the basis for his 

int erpr etation of the verse: "These are the generations ot 

Noah. Noah was a righte ous man; he was uor 1ght in his 6enera-
91 

t1 on. Noah walked with \}Cd. 11 The Bible, he se.ys, mentions 

h is praise, as i t is said: The memory of t he righteous is 

for blessing. Another interpretati on is that the root of 

tne ~enera t i on of t he righteous 1 s their good deet\s. "In 

h is gener 'l tion" -- there al·e so?!le of ou1• rabbis who interpret 

1t a s 11 prt.1se" (for Noah), that even i f he had lived 1n a 

generationof righteous men, he would have been considered 

r16-"1te .,us . And t here a.re some who internret it as 11ahame" 

he was righteous according to his generation; but if he had 

l ived i n the ~nera tion of Abrahan, he would have been cona1d-
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ered as no~ing. It 1• proper to aay: It is all right for 

t~e one wh o says that Scripture means t o praise h im, to l e t ua 

know t hat Noah's righteousness caused him to be delivered 

.trom the flood . But for the one who says it is for "shame," 

according to what may be in1'erred from it , Scriptu~e comes to 

r eveal hidden ble!Jli shea. It s eems that Scripture means to tell 
as 

one that Noah, as r&r/h1s righteousness was concerned , was 

not wor thy to be delivered; bu.t since, in His mercy , God saw 

fit t o give a name and a r emnant to the hu.~an s pecies, He waa 

forced if such a thing we re oossible -- t o deliver Noah, 

for there was no one i n h i s 6ener At t on mo,·e righteous than he . 

Pr om this we receive a greet f 'a1th in our futw'e redeniot-

1on, even though we are no~ -- V<ld forb id - - fit to be r e -

deemed because of our own merit. And as Ramban wrote on the 
92 

verse : 11 ! t h ought I would rne.ke an end of t hem , I woul d make 

t heir memory cease from amon6 men : were it not thb t I dreade~ 

t he enemy ' s "'rovocation, e tc. 11 and t he reas on for t h is i s 

not that God wanted t o s how Hi s mi ght t o His enemies. But 

Ood i s not a man t o do things i n t h is manner . Behold "all 

t he ne. tions ere a s nothing comoared t o Him; they are c onsid

ered by Him a s les s t han noth1.ng and a void, 11 and if He i s 

able to bear their worsh1n of i rlols, He i s surely abl e t o 

hea r ~~e1r words of folly and their boasts . But the force 

of t his reason i s t hat ood cre:a t r d man so that he would rec

ogn ize h is Cr eator and acknowledge His Name: and lie gave h im 

permission t o do evil or to do good, ann when they, of their 
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own accord, •inned and dented Him, and only this one people 

re~ained (true) to Bia name, He spread among the1n signs and 

wonders that lie ia the God of gods and the Lord •of lords, and 

it was \mown to all the people. Behold, if He n•ow repented 

a no destroyed t heir memory, t h e Peon le would f or1get Hia s ic9ls 

and His wonders and it would be told no lon6er a1rnong them; 

and if -nyone remembere~ it, tPey woul~ ~~in~ thRt it was a 

force trom t he oower of the celestial bodies and the stars 

which changed and passed . Tl°'~a would the reason for crea-

ti on be nullified, for there would be no one who knew bis 

Creator, but would only an~r Him: therefore, it is a necea-

sity -- i f such wer e nosa ible -- for Him to have mercy on 

Isr ael. For in the end, even though they have sinned, there 

will remain among them the true, faithful chal"acter~c, as 

it says : "There are no fa 1thr ul s ons amon6 t h em. 11 They are 

His sons even in t he time when they are not faitfhul, for 

they are hewn out from a ho ly nuarry . Such is not the case 

wi t r idolater s , wh ose vine is from t h e vine of s ,odom, f r om the 

root of destruction, from a mudrly foun t ain . The1r e is no 

h one t hat they should recot911Ze the ir Crea tor: a.a Ramban wrote 

in h is interoretat t an of t h ese verses, and I havre added s ome 

wor ds t o them in accord with h is ideas The pncmhet I~iah 
93 

hi nted at t h is same idea when he said: "In a 11.t t le wrath I 

hici My face from thee for a mome nt: but with evE•rlas t ing 

lcindness wil l I have compas sion on th~e, saith t;he Lord thy 

Redeemer. For this is as the "aters o f Noah unto Me; for as 
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I have aworn tba t the we ters of Noah should no more go over 

the earth, ao have I sworn that I would not be wroth with 

thee , nor rebuke thee . " Ann the grammarians interpret •,'j3flt ~ 

as "~*~.. , and t he 1nter or eters interpret it as "/It' f-t1t:t," 

"for a short time": and this is exactly what he says, 

" rY~1 :Ji> '.A'l.AO i\ 11
, for the exile, comnared to the re

demption, will be for a abor t time, for ''•i t h an everlas ting 

salvation will He save him" as he said "with everb sting 

kindness." 

88 • ~~r 
And they did not see how they could inteDret it 

C'"7"K~ '' , "a little wrath, 11 referr1n~ t o the 

quality of t he wrath instead of t o the time ( that it would 

last), for the wrPth was actually cVeat, for "He was extremely 

wrot h wit• us . " Accord 1n6 to this interpretation ther e would 

be a re oeti t inn, for it would read .. ".,. ~,. ., (for '''9•e '1 ., J 

and .. ,.('., .. : and, furthermore, one may menti on tha t in the 

gin-- ing He said: 11For t ha t is as the w&.ters of Noa unto 

Me" anrl afterwards He said: 11For as I have sworn that the 

wa - ers of Noah , e t c.", Wr ich seems at f irst sight that he 

ca.,,e t o interpret t l"e matter of .1ust as "these waters ot 

Noah are unto Me 11 as an oath. And to me, there is need t o 

be-

~otn this t o t he fir! t wor ds as hidden words, so that i t is 

later nece s sary t o interoret them as related, and all the 

wor ds of this meta~)hor a re t o BU~6est that this oa t! is re 

lated t o t r e oath of t he waters of Noah . I t seems that the 

~roobet oeme to make klown the k inc\ness of the Lord to the na-

t ton of Isr ael and t o al l men in beneral, for even though Ia-
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rael 1£ ~ nur~os of" ere ti :'ln. c the i ternre ''I th 

beginr.1.n he cnE ed11 fo I the &fl..\ 

Ii' so, it i s l o io l t}1" t wl" e n IllrF 1 !.n 

e...'10 jorl becO'T!es &..nb!'7 r.1 tt them , e shoulr beco 

as - E..!r.'ened :.n the ~ener£"t1on '>,#"c t fl on . 'l'he' eGt(I 1n r
?~ 

es: s R1tbh6.: :1 :..s corr':\t.!"~ .. t s '!.n .,?-, !'\ Yi'IU! 'IT'SM"vin,.. off 

! is so~, an · hem tim ~ • e6d1:"-ft. chs.mher &nlf - - & r eli 

t 1 

y s o::'! 

:-ad s 1nneo . f or the~ are s 11 tt le \'art 'f th? 

tl:e •hole th1n6, even thOU6l' they Rf' tl1f' ·ur OPP {' t l P • h le 

creat~on. A.nr st th~ t i~e f t he> rcrl ' •t. 1 n ~hen He ~h · \\ ,_ 

t!- e "ll li 1 s me re y , He wi ll ju tiC them 8~ t he ..t10 lt- ~or l <\. ftut 

if -- God f orbid -- He c' oe ~ not fl l i w '116 l ' Oy t n h 11\ . f.he f'U l' OPP 

of the creati on of 1'1\t'l ' will h t nu l 11 f1 od. 'l'he l'f> r re • ' l~ 

necessar y -- i f such we1·e poss ible - - t o hnvP tnf'1'0y u 'OH t hel'l 

e.n~ to sav e them, e ven tliou gh they r'l l'n not f 1 t t o he re~ eomed 

bec aus e of their r1 ~hte u~n0s ·1 , eo thflt. 1br ugh •' em ah& l l 
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~ realized the ourpose the oreat i oift man, fer they are 

the root of the world and its p\lrpoae . Thia is what 1t 

mes ns when it says: "But with everlaatin~ kindnes s will I 

have com'11lasi on on thee. 11 Becaus e it is not in acc ord with 

reason to be lieve t hat He will show mercy to Israel and re

deem t h e111 even i f they sin and are not fit to be redeemed in 

order to achieve t hrough them t he purl)ose of creat1-on, he 

says: "For this ts as the water s of Noah with Me" ; Re brings 

oroof from Noah who was redeeme d from the flood even though 

be was not fit to be redeemed, because uod de s ired to l et 

a re111nant of the s pecies of man live. I t was necessar y 

a s it were -- to choose t he least evil. And he comna~ed Israel 

1n t he future t r. t he rest of t he na tions of the world just 

a s Noah was comoar ed t o t he rest of hi s 6enerati on . This 

is t he baste meaning of t he compar ison of tlie water s of 

Noah to the redempt i on of Isr ael . Thi s c omparison i s neces-

sary , be says afterwards, as a matte r of consequence, t hat 

just ea ~ have sworn no more to bri ng the waters of t.he 

f lood uoon the earth, so ha ve I swcrn, etc . And t h is is a 

wonderful i nterpret at i on of t hese verses, acc ordin5 to t he 

one who aaya 1 t 1s for 11 ahame . 11 Perhaos t his is what t he 

Psalmist meant when s aid: 11For t he sa\ce of Thy Name, v J...ord, 

forgive my sins, for they ar e many. 11 At fi rst s ight, this 

bears witne ~ s to the opposite reasonin6; and t he interpreters 

interpret it : liven though they are many, as when the ~ord 

walks in our iti ds t , for it is e stiff -necked people. And 

Ra sh i interpre ts it: It i s pleasant for the Master t o forgive 
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.great sins. And according to our idea that t he Psalmis t 

s oeaks i n the name of t he nai:tion of Isr ael in ~neral here 

as in many places , he says that He wil l for6i ve the sins 

of I srael. But t h is is not a particular consequence con

cerning t he peo "le of Israe l only, ru~s a general consequence, 

and the continua tion of the whole worl d deoends u oon t h is . 

~or i f -- l1o~ forbid He does not for give the sins of 

t he na -c i on and destroys -- God forbid -- their memory , the 

result will be t r.at the purpose cf the creation of 11an will 

be null ified . This i s why t he inte ;>reta -cion of " f or it is 

great" is 11 i t is of much and 6reat conseouence. 11 This, it 

an~ears t o ~e , testifies 1n behal~ of the one who says that 

i t is for 11 shame, 11 from wh ich we derive t ha t t h is verse 

came t o teach us a great asoect of ~Jod 1 s nr VVidence, and 

we receive fro~ t h is a great f a ith in our future redemotion , 

a s we have made c lear. Nevertheless, the sim~le meaning of 

the text is accor ding to t he one w!o says that it is f or 

11 prais e . 11 (And t he one who s ays it is for " praise " bas to 

inter oret the verses Mentione<l abore - - "For this is a s the 

waters of Noah unto Me" - - and t !i e related verses in another 

~anner : but I shall not burden myself with answerin~ t~em,tor 

the gat es of a rgunents are never c losed.) For soMetimes, 

one may s ay t hat the definition of' a .. r'~-3 ., i s relative to 

and in comoarison " i th one who is mor·e Vlic\ced than h e is; but 

the r efinition of fR'" P'IY J> '; can only be t hat he is perfect . 
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Also, the repetition of the word "Noah" can only mean to 

teach his praise, as we have previoualy stated. And we •hall 

begin wit~ the interpretation of the ~assa6e according to 

t he li4idraah : ''These are the generations of Noah. Hoah waa 

a righteous man." This teache s you that t he princi o le of 

t he 6enerat1 ona of the righteous is good deeds, an~ idea cor

res oondin6 to the tradition that the right e ous be~et sou.14, 
95 

and t his is wha t Scripture aaya: "And Sarai was barren: 

she r ad no child . " The interprettit lon of t his verse ia that 

s he waa barren in that s he had no child, but she had given 

•irti t o aou la. And t his i s exactly whe t Scripture sa~s. 

The inter pretati n of the "fru it ot t he right eous" ia the 
sr,;r 

veryAwhich the tree of lite bears, for t ! e tr~e of life 

bears aoula, as i s known by the wise: and i t aee~s to me that 

I have seen in the ~ohar t hat the wife of a scholar does not 

have to be marr ied by her deceased husband 's br0therJfor 

t he ouroos e of this custom is to keep alive t l'e s oul ot 

one who died wit h out seed and was not e scholar, and t h is 
96 

is wha t it means when it says: "And he that is wise winnetb 

aoule." A" " Ord ing t o the 11 te 1~a1 meaning , the scholar who 

studies and finds so!Deth ine; new in the word s of To1'ah, that 

new thing is his fruit and growth, and t h is i s t he meaning of: 
97 

•'rhe fru1 t of t • e righteous is a tree of life, 11 wh ich means 

wortls of Torah. Whe n one teaches words of 'I'orah to one• a 
98 

friend, that person be~et s a s pirit and a soul, as Job aaid: 

"To whom have you uttered words , and whose spirit eame forth 

from you? " Job rebukes h ie frie nd because he did not teat 
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his words, not because of the liatener and not because ot 

the words t hemselves. At first, be said: "To whom have 

you uttered words?" and concerning the testing of the 

value of t he soeecb he said: "And Whose spirit ca• forth 

from you·!" aa if to say: Even if other men were there who 

were or less rank than I am, there would have been power 

in bis •orns to beget a aoul only t o thos ~ listeners who 

have no sense, and in this 1'118n ner did Ralbag (Levi . b. 

Oers~om) interpr et it. We gather rro~ this that a scholar, 

wr o teaches Torah to h is friend , be0 e ts ~ soul/ and a soir1t 

for h imself', anl'.1 t his is the ··ean1n6 of: "And he thA. t ia 

wise •in eth souls. " Thia is t he me~ in~ of our s tai;e

~ent , and i t is fitting to express in t his connection three 

feelings: The fir s t 1s that from t he l•ngua6e or th e s tate

inent it seems that H . Eleazer end Rlbba ( ft- ~1 ) dis nu t e with 

R. Levi ~i---4}~, becaus 13 1 t says: '' k . Hleazer said'" and 11Rabba 

said" and doeamt read 11s,1d R. Eleazer" and "Said Rabba. 11 

Furthermore, if R. Bleazer's staternen t wer e complete by it

self, it woult' have had t o read: He who learns y:ords ot 

Torah is as if be ba~ marle it: but it jus t says: As if he 

he d made t !' e wor~s of Toralt , which is a cone l usion wi t~out a 

oreced1ng ste ternent . 'l'h i s teaches t ht- t he d isagreed with R. 

Levi . And would thf· I knc wl"i 1.ch cl1ffe1•enoe of opinion be

longed with 1'h1ch cl.e.n61ng s ubject: f or R. Levi teaches con

eernin~ one who t~a che s Torah t o the son of h is friend, end 

R. Eleazer and Rebba t ee ch concernin6 the study of Torah by 
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oneself, bJ what appears to be the meaning of their wor ds . 

The second is to see whet forced R. Eleazer and Rabba t o in-

ter pret __ __.P---.v1 ... 4.._'lt_t_f?~v'\...._'f._'T_I __ as 11 As 1f he ha d made the 

wor ds of Torah, tr for the simpl e ane ll ter al meani ng of the 

text refers t o the doing of the c onmandments . And it seems 

t o me t hat R. El eazer and Ra hba do not dis pute with R. Levi 

about the explanation itself , but about t he use of t he verse, 

11 A.nd t he s ouls whi ch the Lord riiade in Haran, n in this con

nec tion , t he l iteral meanine, of wh ich does not refer t o tny

one who teaches Tor s h t o the son of h is friend is considered 

as i f be had made hi m, 0 for there are those who ae.y that this 

vers e ref 'rs to t he oroeelyteSwhich they cor. verted, as the 

Cha ohamim say/ : 11Abratam converted the men a nd SarRh c on

verted the women, and these wer e nr ose lytes r-ho 1n the be-

ginnin6 were idol ater s, an~ s i nce they wer e c011verted by 

t em , they are c onai det•ed as they had g1 van birth t.o them ; 

es the Chach&Mim said : ~ proselyte wtto S.• converted i s l ike 

an infant who is born : anrl there is no proof from t r. is 

ver se concerning one who teaches t e son of h is friend Tor-
99 

ah . And R. Eleezeer brin0 s f orth the verse: "And kee n the 

words of this covenant and do them" as referring to the 

study ot Torah , for the verse closes witt1 ' that you may under-

stand ( I f'1.:Je .A ) ev rything ' 'hi ch you do"; bu t t he under-

standing ( J\ f .:>e n ) of the deed does not cause the deed; 

therefore" 1 t is interpreted e.s tl1e study of Toral• . It is 
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1ntepreted: __ JM __ 'l_..!.N__.,(_..I_ equals you shall leer n, you shall 

veep, and you shall memorize the worrls of Torah. Thus did 

Solomon aa1; "My son, keep M.y Torah ." He v1arns him concern

ing t~e study and the keening of words of Torah, and because 

of this, "thy heart • i ll keep my conrnandmentaM of its own 

a ccord , for study l eads to deeds. And so the Chaohamim in-

terpret it in another place: a>/\?tf~I means study; and 
' 

it says "and ' o thern" which cannot refer to the actual do~ng 

of the conmandment for it closes with "that you may understand 

ever ything which you do." Learn from t \11s that anyone who 

studies Torah by himse lf ts cot sidered by Scripture as if 

he had made t he words of Torah . And as for the idea thfit the 

one who teaches Torat to the son of b i s friend is c onsidered 

as if he tad made h im the one who s tudies unders tanrls more 

in his doing them than t h e one who t eaches and does them . 

But t he unders t;ano1ng is anothe:r matter. And Rahba goe s on 

to say tr-at anyone who studies Torah, Scripture accounts 1..t 

t o him as i f he had m.ede it h i mse l f , for he inter prets thern. 

And "'hen he says do not read '' p./!/j e"'( "'I I , " he means , .. 

t o say, do not read ,!'Al~ e lone, but jO.AI) b1~ ,AA/ti , 

for the one who studi es Tor•ah does , and bec omes tbe one who 

unders t ands , and bis lmowledte is connect&d with t he under-

s t ano1n6 of the one who is made anew and created by his hand. 

Ther-efore , he is as u· be bad made himself . Tb1s is what 

Scripture means when it says: "These are the genaretions or 



- 36 -

Noah. Noah ••• n the root ot hie generation, f <r he bore 

and com~leted himaelr in thought, and as Rabba aatd: Aa 

if he had made it far himselt; afterwards it aaya that he 

was also righteous, between himself and Uc>" · "He was up

right in his ~enere tion" -- he was nerfec~ in his dealings 

with creature a. "Noah walkeo with God" --- to say that 1 t 

1.a no wonder that he grew u . among wicl<ed men and did not 

learn trom their deeds; for be waa connec ted all times with 

t he mos t Perfect of t he perfect. I ma~ain that the ver se 

is wholly for "praise" -- and thi s ts t l e simple meaning of 

t he verse, without a doubt. Aleo, f'ro"l v:bat Rash ! inter

preted at firs t concerning t he verse: ''The s e are the genera

t ions of Noah . Hoah was a righteous man. 11 Since the Book 

men t;i one him for 11 pra1 se," end it is troni the v1or~ s of our 

Rabbis, it teaches that surely the i ntent ion of the Scrip

ture s was whol ly f or "praise"; and fr om this Midrash we learn 

h ow much man is oblige jed to be careful of t he honor of/ril!J:lt

e oJ s men and s cho lars, far behold Scripture mentions him for 

or aise , even t ll ougl' it was after his death; how much the more 
100 

so for men durinb t he l ife of t he ri~teous and scholars. 

Again, it is by stressing a oarticular word or phrase 

the t r e cleverly brings out t he idea with which he is desir

ous of i mpressi ng his audience. This is well il l ustrated by 

tre manner in wllicn he inter rets the verse: "Be not over-
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much wicked, neither be thou foolish; 1'hy shouldst thou die 
101 

befor~ thy time?n One who transgresses and does not keep 

the cormnandments ot the Torah is called ''a wicked man," and 

t he OP"'Osi te or him is "a righteous man . 11 And one who be-

l ieves injurious tenets and fal se beliefs i s ca l led a "tool,••altit 

onoos 1te of h im t s "a wise man. 11 Let Scripture say, there-

fore : I was desirous t hat you should be rionteous in all 

your ways. But since there is no ri~teous man on the earth 

wh o does onl y good and does not sin at times , i t warns you 

t o he careful so as not t ; sin much, s o th&.'t your sins do 

not become more numerous and heavier t han your merits, for 

God , Who is of ~eat mercy, t ur ns towar ds mercy . But with 

regarrs t Pe oninions and be l iefs mentionerl ab ove, it is not 

enough f or one to be wise in mos t of t hem , for it i ~ 

nece s sary t hut one should not be a fool with re68rd even one 

of them . 11Vlhy shouldst t hou d i e before thy time?" for he 

wh o stumbles God forb ic -- in one of thes belief s, which 

are t~e root of r el i gion , even if he l ive a th0us&n years , 

he shall die before his time, beoeus ~ his time was de-

str oyed andhe did not merit to at t a i n his latter perfec-
102 

t ion . 

Any superfluous word in a Biblical ver se offers not 

a r 1f r1culty , but a means whereby he can prove a desired point. 

I n the ver se : "A1 n U<>d r epen t ed t ha t he l ad made man on the 
103 "° earth, " he fi nds that the word," r>!f! ,"is superfluous. 
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Re concludes, tbertore, that Scripture means to say that God 

took t~e soul from its holy root and caused it to enter into 

the body or man in order to add perfection to its perfection 

1n t h is world , the world ot deeds , when it chooses the 60od 

and goes in the ways of the Lord to keep His commandments, 

His ordinances, and His laws. When, however , lie s ~w in the 

genera t i on of the fl ood that the s pecies of man in 6eneral 

turns after his own desires and tr.a t be &lao is flesh and clay 

l ike t he r est of living things, a.nd ~an even more so than the 

animals, He did not repent that He had made man 11 "f 11!d ," 

(tte inter preta t ion of which t s "the re ti .Jnal soul " for Which 

reason he i s ca l l ed "man , " and by means of which he is 

d1st1n6Uished from the reRt of ll.ving creatures.) It is as 

if he ha d said that a great good was given to man in that, be-

cause of the re.ti onal soul, he may remain in heaven in a 

apiri tua ;_ exi s t ence, as in the he gtnning,,after he has sinned, 

t he i n t:e r or et .tion of which is: because he was created 
(n 104 

" TJ/tfl II 

I n proving fro-n the 'l'orah t hat the soul ts a oart of 

God , he ae;ain f i nds inspiration i n a s uoe?fluous Ytord found 

tn t >re verse . I t ts wri t t en : "And Adam lived a hundred a nd 

thirty years, and begot e. s on in hi s own like ness, after h is 
105 

1mo ge." To al l a puearences, he continue s , these ar e super-

fluous wor ds, for ever l iving thing begets "in its own like

ness, after i ts ime5e . " According t o its literal meaning, 

it seems to me that it 1s neces sar~ to mention t his in connec-

t1 on wi t h man be cause of that which i s peculiar to him. For 
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the souls of the rest ot living things are according to the 

drop of semen ot the begetter, and , therefore, be begets 

h im in his likeness. But the soul of man belongs to Uod, as 
106 

Scripture says: "Por the spirit that enwrappeth itself is trom 
10'7 

Me, and the souls have I made.tt 

Grammatical constructions, also, play an important 

oart in Samuel Judah ' s interpretat i ons and in h is development 

of ideas . He deduces that uod longs for the soul of man 

more than t he s oul lo~s for its Creator from a verse which 

would s eem to contraa ict this thou~t. In the vers e, " My 
108 

soul yearneth, yea, even pineth for tl:e courts of the Lord, 11 

lie ob3erves that the word 11 yearneth" ( 

lliohal construction. We find, he c ontinues , the Y.al in the 

verses · "Thou wouldst have a desiro ( Jlo.:JJ\ ) t o tl:e 
109 

wor\c of Thy bands," and "He is 11 ke a lion that is ea ger 
~ 110 

( / TIO.:J' ) to tear in "Oieces." According t o the 

or inc1ples of 6ramnar , when t he Kal 1s found y;e are able to 

build al l the res t of the forms Ul)On 1t . Hence, the inter-

ureters interpret 11 0h na tion that i s not lon6ed for ( .fo:V 

es a Niphal. 'I'her efol"e , let us sa)': "My soul i s lone!ed tor 

( :;> .. o ~J ) by t he Crea tor, 11 and the desire of Jon for 
112 

tr.e s oul preceds t he lon61ng of t he soul f or Bim. 

I n the verse , "Moses eomne.nded us a law; it is an 
113 

1nher1 tance ( ~'l.-,1N ) of t he congrec;Rti on of I srael," 

he t e.lres i ssue with has h i, who says the meaning ts : Let ua 

gras~ it and not deoart from i t . Acc ording to the rules or 

/I/ • 
) II 
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grammar, therb 1• a di!fer• nce, aa7a Katzenellenbogen, be-

tween " ?e? //ti " and " ,p~-, JI , " tor the l•tter ta 

whet a man inherits, and the former is what be leaves to 

others as an inher itance. 1'he meaning, then, will be: 

Moses C01'1!111&nded us a law which shall be left as an inherit-

ance to the c ongregation of Jacob, for we shall leave it as 
114 

an inheritance to our s CJ'ls after us. 

Albo derives the three aspect s of repentance t'rom 

t he statement: "But the word ~s very nigt unto thee, in 
115 

thy mouth, and 1n thy heart, t hat t hou mayest do it." 

11 In thy mouth"is c onfess i on; "bd 1n thy heart" is the re-

t>entance or t he he t rt: "to do it" is the deed itsJ{dr and de

parting from sin, t;o set aright that which is v1ron~ with good 

deeds. Samuel Judah believes that the author of the Ikkarim 

is corr ec t in saying that r eoentence is divided into these 

three nrincipal oarts : but, he continues , it is i mpoa-

aible to say that the Bibl ical verse hints at them and that 

ttese words testify to tbe ease with which one may r eoent , 

ea it says: ''But the worrl is very ni 6}1 unto you . 11 \le have 

already made us of the word "to do it" as the verb, which 

is, without doubt, t he simple mean1n6 of the Scriptural verse, 

as if it said: The word is very nigh unt o thee to do it . 

This being t he case, the words 11 in your mouth and in your 

tieart 11 would be modifiers. 
e: 'I'he dep (of departing trom sin), 

t hen, is lacking, which i s the third part and the m~ t essen

tial -- the action of r epentance. And even if we ~ress a 
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po1ht , accordi ng to h is inter pret a ti on, and s ay that t he 

ver b is l ackin0 and to be unders t ood with what i t s a ys , "For 

tte v:ord 1s ver y n i gh unto you , 11 whi ch is to say that the deed 

of repen t ance is near unto you, and i f we should at;r;reef that 

tre worn '' t o do 1 t" i s not used a s the verb of t he sentence, i t 

is still difficult for us t o acce ot t his explanation, to take 

'' to do 1 t" as tho object: for v1he n he cones to exp l a h 1 the 

Means wrereby i t i s easy to ach ieve reuentance , i n the same way 

in r ich t.e says confes s i ons and r epentance, with tr.e "_a_" of 

~e nre~osiLion, in t hy ooutb and .!.!! thy hear t, s o must he say 
llti 

i>(_"l'A,- ," i n tt.e deed, witJi the '' If 11 of t -. ... e r.repos1t1 on . 

Ket zenellenboe;en prov~s that when Mosds said: 11uive 

ear . ye he nvens , and I will s peak; and let tte ear th hear the 
117 

words of my mouth," he c ommanded on .. y the henvens to stand 

i~ L~eir plsce and l i sten and tha re was not s oeaki n6 to 

the earth at all; for the 11 .Jl '' i n 1 -yttt.Jt/ 11 i s the sign 

~ tre future , third ~erson sirbular , fe ninine . If he had 

Meant to com1?1and t he eart. t o rest , he would he.ve had t o s&y , 

'1'1f( , " us~ng t h e femini ne 1npbrat1ve, as Isaiah s a id: 
118 

'' Give ear ( :J'f/f•, ), oh ear th . " At>a in , he util -

izes t he fact t hat every time the v1ord f or "oath'' is used in 

t r.e P.ible , i t apnears in t :t. e Ni phal , v1hich teacr.t: s that a man 
119 

must never swear unles s an oatr. is ~enanrled of h i n b f another . 

The usua l 1nter or e ta t ! on of "Care i n t he heart o f a man 
120 

bowetb it down , but a 6ood word ms. ketr. it (him) t)lad ~' is , he 

s ays , d! f"f icult, for the V1ord 1 "i>VJNe' 11 r efers ne1t1"er to 
J 

the word "man" nor t o the worri "heart, 11 for tr.en (the ob .1ec t -

I II 
i v e ~dinb of} '' --~~~o+I :.:11...;.N~t.__ _ _ 
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would have to be mas culine. ~be correct interpretation, 

therefore, must be: Care in the heart of a man, care which 

comes to men because of mishap s and punishment which befall 

h i m - - 1f th i s nain come s int o t~e h~art of a man who is 

w1se in human wi s dom and very str ong in bis wisdom a rd in the 

valor of his heart which h ta knowled6e has acquir ed f or him, 

he will 'be cban6en , lov1ered, and humbled, and will nus h the 

care from hi~ . This 1s the end of those who r ealize that a 

good word whispered in his ear by a scholar •ill mave it 

3lad. It will a&. use the pain itself to tJJ{i'n into joy. There-

fore, the (aceusrll'!ve ending of) II ;y-l!t' 11 reft rs t o 
121 

t he word, II 
=&l~l! 3 ,., II 

He a lso t akes issue with tte way in which the Targum 
{') 122 

Ir> (' I fr{) /t 1 " as "There is 

r lf.ae l ," for 1f t hie were c orrect, the 

trans l tl t ea " 

like the God of none 

"3" of 11 fµ.., " would have to be i n the construct s tate, 

but t he k-ame--t-~·,..,r .. o_f_11 J'1r ., " sets 

" /') I It Also, the \":or~s 

nee dd by the ~er~ha -tipcha (of the 

i t a part from the word 

fl..:J l'fc are con-

" I, trop' ) wh ich , at the 
123 

II sa'"e time, sets these words apart from t h e word 11 /l? f' ----ii/___.,__ 
In many other ins tances K.&.tzenellenbo66n i s not satia -

fied with g1vin6 only h i s own interpretat i on. He often aup

lements this with a statemen t from other sources and e i ther 

refutes it or uses it in the fuller develot>ment of h i s thought . 

Concer"li n6 the ve rse , "For t h is cornni.andment which I command 

tb ee t h is day is not hidde n from t hee , nor is it far off . 
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It i s not in the heavens, that thou shouldst say, etc . 
124 

And it it is not beyond the sea, etc . ," the wise Ibn Ezra 

wrote: "The intepretat i on ~\t is not in the heavens' is 

' it is not h i dden, ' and t'1.e interpre tation of 'i t is not 

' beyond t he sea ' is it is not f e.r oft. • This is, without a 

doubt, t h e literal meaning of the text.'' It is fi tti ng in 

t !'? 1 s con ""e ct! 'n, continu~ s Samuel Jutiab , to expres s two 

doubts : t he fir~ t is about the mat t er 1n 6eneral, and the 

second is in ~articular , about the use of t he words. First, 

who could t hink that t he keeping of the warnings of t he Tor

ar and t he aotng of its conrnandnents (concernin~ which t his 

wernlng t ome s accord1n0 t o t he opinion of ~ost of those who 

interpr et it) is beyond hW"l&n possibilities~ so t hat it 

is necessary to bring forth th is confused t hought from our 

hearts and to s ay the t the kee pin6 and the doing of t he com

mandrients ot t~e Tor ah is not in beoven , for it is not 

amongst those things wh ich ~withheld . Second, concern

in6 the lan6Uage: he i ntimates that the Torah would be in 

heaven, beyond t he reech of man, which Meansthat the with 

holding of its attainment end i t s performance would be wii

versal, in a l l times , in every nlace, and to eve ry man alike ; 

for "wro •1ill 60 up to heaven for us and ca use us to hear it 

thet ~may do it. 11 'l'ruly , i f it were beyond the sea , for 

example in Cush, i t wouln be 1~possible for it to be equi 

distant from all men , for the di qtance would necessarily 

change, being eithe r greater or smaller accordin3 t o the 
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position of the place where the men are, whether t he dis

tance is tar from or near to Cush. lnd t o those who live 

1n the land of Cush, its attainment would be very close. 

Hence, when Moses came to say , "It is not h idden from you," 

that its attainment is not withheld, that "it is not in 

heaven," and "it is not far off 11 for "it is not beyond the 

sea," it was fitting that he should use t~e nega t ive of its 

being withheld and i ts being distant just as he does in the 

analogy which he uses . And with re68-rd to the negation 

of its being withheld , he only had to say: "It is not 

hidden" and did not need to say "from y()u," which teach es 

concernin6 t he ne6ation wi t h r egard the individual ; for if 

it1ere in heaven, its attainment would be i mpossible for 

every man alike . ibe negation, therefore, would be univers 

al and not partial , as it would be in the case of 1 ts being 

beyond the sea wher e it would not be equi - d i stant from all 

iien . 'i'hen, he would have to say: "It is not far off" from 

z ou ; but he does the opposite. When he come s to say that the 

attainment o f the Torah is not a~ong those thin5s which are 

tmnossible, far "it is not in heaven,'' he says, 11It is not 

bidden from t h ee, " which would teach that even if it were in 

heaven, its attainment would be withhelo and h1~n only from 

s ome me n: the refore , i t was necessary to use only a partial 

negative . But t h is is not true , for if 1 t v.1erd i n heaven, 

its attainment would be withheld and h idden from all men alike; 

and when he come s to say that its attainment is not far oft, 

f or "it is not beyond t he sea ," he uses a universal negative 
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and saya, "It ls not rar orr• altogether, which teaches that 

if be agreed t hat it was beyon~ the sea, it would be far of! 

fro~ every ~an; thererore, be uses the universal ne6&t1ve. 

This, however, is not true, tor he did not agree with this ; 

tor if it were beyond the sea, it would, necessarily, be 

far tro~ some aoi near to others . Bence, it would be prop 

er tor bi!Tl to say, 11It ls not far of'f 11 trom you. And this 

d oubt is f elt and enunciated by every master of the langu

a ge who bas t he slightest \cnowledge of lo61c. That which 

a opears to me in the clar ifi cat ion of t r ese passages and in 

t he soluti on of t he objections which we have raised with re-

gs.r d to the~ is that Scri~ture c omes to r emove from our minds 

t he t hought which fir qt occur s , t h a t a l l t he commandments 

and the wa rni ngs which are in the Torah are necessary to a~

ta in t herewith human pefection; and if one of them is lack

ing , bll hope is destroyed. The author of t he Ikkarim has 

a lready said that this is t h e opinion of Resh L8~1sh. And 

because, according to thi s opi nion , the keeping of all the 

cormiandments of the 'l'orah and the attainment of human perfec

tion through the~ wou ld be out of the ran6e of human pos

s1bili t 1es or ''far of t,'' it says that its a ttainment is 

not Vlithheld, for 11 it is not in t he heavens" nor is it "tar 

off ," for "it is not beyond t he sea;' which i s to say that 

ell of the command~ents and warnings of the Torah are not 

necessary 1n order that one might att ain human perfection 

thr ough them. .Aven according t o t he opinion of the one who 

thinks t hus, he must agree that t his ni~t refer to a par-
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ticular withholding rrom tbone who 4well outside ot the 

land (of Palestine) or in a time 1n which the Temole is 

not standing: but as tor thone Ytho dwell in the land ot 

Israel at the time the 'l'emplo is s tanding, the kee "Oing ot 

all the conmandments ot the ~rorah and the at t aining ot human 

oerfection though them would not be out of the ranbe ot 

human oossibilities, for i t would then be ?OSsible tor a 

ma n to perfor m all of the commandments and to observe all 

t he warnings concerning which we are com.rrtanded in our holy 

Torah . The Chachamim have s 1rt.1d: Ther e were four who died 

because or the serpent. Truly, in any place and in any time 

there 1s little poeaib111tT that anyone can be found who has 

never stumbled i n sin, so th1e t when it came to deny 1 t s 

be ing withheld, saying, "It :ls not hidden f rom you, 11 

wr ich is a oartial nege t ive , contrary to the ooinion of the 

one whose t houghts were gi ve'n above , it was necessary to aay, 

according to h is contention , that the attainment of perfec

tion by means of the keeping of all of the Torah is withheld 

from s ome men , as if i t were, as far as they are concerned, 

in heaven. Rut as for t he negat i on of the remotene ss of 

its attainment he says, "It 1s not far off" a ltogether; f or, 

accordinu t o t h e opinion which was ment1onerl, i ts attain

!"lent would be fa1• off from every man , in every time which 

will cotne , and 1n every place Y1here man 1s found. Therefore, 

tn using t he negat ion of its ~!stance be uses an all-inclu&W~ 



- 47 -

~ term. It closes by saying: "For the word is very nigll 

unto thee, etc.• For surely, since the keeping of all or the 

commandments o~ the Torah is not necessary for the at tain

~ent or human perfection, it will be very easy to keep 
125 

most of them an~ to attain through them true aalvation . 

In dwelling upon the diff iculties presented by a single 

word in the Biblical verse, Katzenellenbo66n uses Raahi's 

exolanation , and then takes issue with his interpretation . 

Scr1oture says that you shall not eat leaven during the Pass

over; •ror seven deys you shal l eat matzoth, the bread of 
126 

afflicti on, for in haste did you go forth from Egypt." This 

needs no explanat1Qn. 'l'hera 1s<llly one diff iculty which I 

should like t o au6best, tha t even t hough t he 60ing out of 

Egypt is a thing of very or ecious value and it 1s proper to 

ma're a remembrance for t hat mirao le because of t he 6l"eitt 

t-enefits which we derive from i t , nevert he l ess , to all 

a "Y:)e 6.rences , it 1s not pr oper t o commemorate t he miracle 

with one thin~ which was not connectec\ with i t and which 

contains no benef1 t. but, on tt.e contrary, t r ouble a.nd dam-

.. " a ge, !'or the exodus was in haste and there •1as neither helo 

nor succ&M.. And t he pr ophet has told us : "In sit t ing still 
127 

and in r est sha l l ye be saved," and clearer than t !::is he 

says: "For ye shal l n ot go out in baste, neither shal l ye 

1~8 
60 by f 116}:lt, as if to say : Do not worry , for in the future 

you will not be troubled t o go out in has te as you went out 
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of Egy9t. Rashi interpret• , "For in haste did ye go forth," 

t hat the haste was not yours, but the Bgypt1ana, as it ae ya: 

11 And the Egyptians were urgert' uoon the people, to send them 
129 

out of the land in haste. 11 It ap1'lea1"s , no doubt , that he 

had t he aame difficulty that we baa: therefore, h e interprets 

the haste to be that of the Egyptians. But this i s not the 

literal mean ing or the passage, for Scriptu~ connects the 

11he s te 11 with "Israel" and not with the Egypt i ans who sent 

t hem for t h . A.nd in the Yal\cut I ha ve found two interpreta

ti ons of t he pa ssage: 11Por not in haste shall ye 6 0 forth." 

There is one who inter rets the "haste" as referring to the 

Egyptians, and there is one who interprets i t as referring 

to Israel, as we understand 1t from t he wordi ng of bcr1pture. 

Ale o , in tr e oassage w1 th wh ich we be gan it is seen that 

when it says: 11 in has · e ," it i s s ~esking of Israel, for it 

says: Beca use t he dough of our fathers d i d not have the op -

oortun1ty to f erment until t h e King, t he Kin0 of kings , the 

Roly One blessed be He , was revealed to them and redeemed 

t hem. And t~ e interor e t ers interoret i t as if it said t hat 

t he dough did not hav•~ the opoortuni ty to f e rment on t he whole 

l on6 way on wr ich they journeyed from kameses t o ~uccoth, fo r 

there God was revealed t o them, a s 1 t is wr1 tten: ''And they 

journeyed trom Succ oth ••• And t he Lord went before them by 
130 

day , etc . , 11 f or they went uoon tha t way 1n great haste and 

they came to Succoth, f or ther e Jod was revealed to them be

f ore t heir dough fer~ented. From this, their haste in com

ing tbe~e is made clear ••• • 'l'be S• hech1nah waited (to reveal 
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Itselt) to Israel wnttl {they came to) ~uccoth, end there 

wee revealed to them the cloud or t he Lord by day, etc., be

cause Israel did not merit that the Shechinah be revealed t o 

them until they came to Suocoth: therefore, their co~tng 

there in 6f'eat haste was a wonderful bles sing for them . It 

was oroper for t hem to bear a little trouble and sorrow 

along the way in order to derive such a great benefit as 

this . Therefore, our questi on is solved, t or we com~emor-

ate the exodus fr om E~ynt with a t h ing of haste , because or 

t~e good which we derived fr om it was of 6?'eat value . And 

t he author or this statement meant this very thing, for be 

felt the same doubt wh ich we did : therefore, he said: "For 

w\.-at reason do we eat this matzotb? 0 for aooarently we 

should not cotmnemora t e t he ~oing out of Egypt with an object 

of baste which was a trouble and a burden to us and from 

wrich we derived no benefit. And he ans · era: "Because the 

dough ot our fathers did not f erment until U<>d waR re

vealed to t hem" .De mentions t he place of Succoth in the 

r evelation of t he ~hechinah, for he meant to make l'llown 

the benefit which was derived fro~ the baste . And the 
131 

no1nted question which we r a ised is solved. 

In another instance, he t akes a beautiful noe ttc in-

terpreta t on of Redal< and c ontinues the pa s sac,e in t ho same 

choice s t y le . Da.vid Kimchi wrote: lfhere are some who in

ter pret t hat the Psalmist placed U e word "Torah" next to 
132 

th e word "sun" in order (to show tlat) t h e usefulness of 

t he Torah is ~eater t han that of t he sl.Wl : for there are 
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•oae things that the sun dame.0es, but the Torah causes every

thing to orosper; therefore, be says: "nie law of the Lord 
133 n 

if perfect ( ';) fi' llJ\ ) 11 
-- it is complete ( i)t! ' H ). 

In all the ways or t h is world and the world to come m• n 

finds gain in 1t . And it says: "Restorin6 the soul," for 

the sun, when man sits in its heat more than is fitting, 

might give him a fatal illness , aa it says in Jonah: "And 
134 

t r e sun beat down upon the head of Jonah, t hat he fainted;" 

but the Torah is not so, for it restores the soul to the 

body which is s us tained by it. And s oraetimes t he heat or 

the sun enters a man's head so that he becomes insa ne; but 

not s o the Torah, for it "maketh wise t re simole.• \Yhen a 

man sits a long time in t r e sun, he grows weary because or 

its heat, but the "pre ce pt s of t he Lord 11 a re not so , for 

II • 1 t } '- 11 they r e JO ce .e 1.elirt. ~nd when a man looks at the B\a'l 

too lon0 , it weakens his eye s ; but ''th e cot111iandments of the 

Lord" d o not, f or they 11enl16-l-tten the ~es . 11 And as for the 
II n s un, clouns cover i t; but t he fear of t te Lord is clean 

and clear, and nothing can cover it or hide it. The sun 

e;ives light at de.y and not at n16}lt, but 11 t he fee.r of the 

Lor o endures forever. 11 l'he 116ht and t l'!e heat of the sun are 

not equal all the day, for until noon it increases, and 

after noon i t diminishes , but "the ord 1ne.nces of the Lot ·d 

are not so, for they a1·e "righteous altogether" (they a r e 

e ll equal) and none is weaker t han t he other. (End of quo

tation from Redak.) "nd it is ol easant to say that man ac

quires more 591n frorn t he light of t he Torah than fro~ the 
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sun . And it aaya: "They are more pleasant tha'1 gold and 

much fine gold," •hich is to say that in words o:f Torah are 

to be found all kinrls of good which is nrofitabl1e, pleasant, 

and good in itself. <.iompared to profit , he says they a r e 

"more pleasant than gold . 11 ~ompared t o the p lea1sant, he 

say s, "They are sweeter t han honey ." Compared t io t he c.ood 

in i tself, he says, " Moreove r, t hrou6}1 them is t l :y s orva n t 

we rncd: i n t h e :.Ceep111c;, of tr.c • .. 1. there great re11rard." And 

t he interpret ers ex plain t h at he means to s a y : lBesi des the 

s\1eet t h 1n6s which ti1e wise one finds in them and t h at the 

rati onal soul d esir e s e.nd l onc;s for wi sd or.:i , for :1t is the 

n&. ure of t re ra t ional soul to des ire wisdom j u st as the 

a ppetite o f t h e n utritive s ou l desire s sweet f oods , i n a c<ii-

t~on t o t he olessure and the desire mentione d a b •ove, I, 

t h y s er vs.nt , am warned by t hem that 1n the keepi1~6 of them 
135 

there i& great reward in t he world t o c oMe. 

By us1n6 t he a l le~or1oal me thod of i n t eru1reta t i on , 

re is ab l e t o make the s imp l est object express a profound 

ohilosoohic truth . Thu s the matzi:.h tells u s about cre a tion 

ex - n i hilo end a bout the s e ven days of crea tion ,ivith the 

three d iv i s i ons of time which occu r' l'ed during th1~ seven days 

of c rea t i on . The matzo th Vlere made without tho b e ginning o f 

a l6&Vening process, t o toll that the n:txture of t h e word was 

a first be6inni ng . It i s not d if f icult t o see that the 

t h e matzsh has some b e g1n:i1nc, , wh ich is f lour, for ma n does 

n ot have t he power t o ma1re anything from absoluto nothing-



- 52 -

ness . But that wh ich is related t o it ( tbe world), was not 

made from a prime mat t er, to t e l l tha t all of the world was 

cr ea ted and made without any be ,; inning, but f roo absolute 

not h ingne s s . ilnd t he prohibi t i 1on of leaven f or se ven o ays 

c omoares with the s even da ys of creati on. But since t here 

was no creatio ex-nihilo except in the first moment, we are 

only obl1c;a ted t o eat the matzah on tbe f irs t ni ght; and 

even t hough creat i on e x-hihilo <>ccu r ed on l y in tl:e fir st 

t 1 1 b 1 t 1 t l. i i II t 1 ti momen , man s on y a e o ma co 11 n6s n me • On the 

other s even days outs ide of t he f ir at night, we e. r e not 

oblie,a t ed to eat ma t zoth, f ar on them t here v.:a s no creatt> 

e x-n i hilo; but we Vlere com."ta nded not to ea t leaven because 

during the six days of creat i on tre t.hinbs which were crea ted 

out of nothine; and exi s t ed in the hylic f aculty wb!-ch was 

crea te d ex nibilo were forMed . 1hi s is not true of the sev-

enth , for on it ther•e r:G s no cr e·a t i on arxi n o f orma t: i on . 

Den ce , say the Chachami m: &ne pe ssa 6 e s ays, '' Six days shal l 

you eat ma t z ot h , 11 and one passa~;e says, ''Seven days sha ll 

you eat rne t zot b .'1 
'.L e s i xtt. ma y be c onpare d t o t he s eventh . 

Jus~ as the s eventh is opt i onal , 1s t he eixth a l so opti onal? 

As i s ouY" wey , we w11 1 make thi s c lear by means of an 1llustra -

ti on : The seventh i s surely o~t iona l , f or nothing was e i t her 

created or f or med on it , and we sai d that the eatin~ of 

metzoth on these days i s ob li gator y , for the things that 

wer e crested from not~ ing i n the f i ret moment were formed and 

bec a~e actua l ity on thea~ days ; therefor e, t he seventh is 

opt ~ onal. I s a y t h i s by way of i llustr ati on, for we cannot 
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budge fro~ the interpretation wh ich the y gave of this anal

ogy concerning one attribute of the t hirteen, and this is 

t ha t when one case , though a lready included in a general 

law, is expressly mentioned, t hen the provision connect ed 

wi t l., i t a p•"'lies t o all cases included in that 6eneral 

law, as is k n 0?1n to those who work in the Talmud. And these 

are fearful and strong rGason f or t he c ommand of the eating 

of the matzoth and for the burning of the l eaven dur i ng 
136 

ttiose days . 

Whenever po.· s i ble eve r y word or ohrase w!iich lends 

itse l f to sre cia l interoret~t1on receive s Samuel J u dah ' s at-

tention in order that t he fu ll !llea n1ng of t l:e Biblicti. l text 

rn i oht b e revea l ed. 'l'h i s is best 1 l l us r.rated i n the -nan11er 

1n which 1 e weaves every vcr-se of one of t l1e Psa lms around 

h i s central theme . 'l'he Psalmi st says : "I wil l g ive tha nks 

unto the Lord wi th my whole heart , i n t he c ouncil o f t he uo-
1.3'7 

rirgt , and in tne congre~a i on . " I n Bere.chot b , Perek J>,kt?S> 
138 

they safy : I t i s necessary t o pre i se Him in a 0ather!ng of 

ten, thr ee of whi ch a1·e rabbi s , and there are t hos A who 

t h ink that we need ten and t hree r a bbis . 'l'h1s t hey learn 

f ro"" the ve r se: 11 1.et them e xa lt I.Um a l s o in the assembly 
139 

o f the pe ople , and praise Him i n the seat of t he elders ." 

'T'o pr eserve this meaning the Psalmis t said that he Ylill 

give t hanks t o t he Lord i n the c ounc i l of t he upright and in 

t he congr ega ti on , which is in the oresence of ten for there 

ts no congregation wh ich i s le s s t han ten; and in t he pres -

, 
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ence of t he upright means three who know Torah. He begins 

by saying: "Grea t are the wortcs of the Lord, sought out of 
140 

all othe;n that hav~ delight thel"'ein, 11 and h e says t hat every-

thing that has been created , the ele!'lents, th~ ste.r·s and 

t t e p lanet , are all greut and f earful; but with a l l their 

gr eatness they are sought out of all that have delight there

in, by the Israelitish met1on ~nd by the righteous of each 

6enerat1on: and it means th~t their des ir··s t urn to the up

right and to the c cngrega~ion fro"' v1 ict t hey went out, for 

everything of creation bows down and i s a servant to them . 

'I'hey make a d~er~v and they ris~ un f or them. Tt.e Chacham1m 

saii! concern in~ t~e verse: 11Ann the seEL re tt:.rned t o 1 ts 
r 141 

strength ( /f.1' 1/11 ) vthen tr.e rtorning appeared, 11 t o its 
v 

f'ir st concH t1" n ( 11).Af' ) f or voe made an agreement 

with t · e th1n0 s or creation, with tpe seu tlat it should split, 

w1 h tr.e fire thttt 1 t s houl ci not cot'lsame (the bush), etc. 

Apt>arently, they di d not keen the firs t agreement , for "the 

s ee returned"; because the interpreta ti on of 11&.ncl the sea 

r~turned 0 1s tl1&.t the waters returned to r~ in the1.r natural 

course . 1~e first stipulat ion wl 1ch God made Wbs trat the 

zea sho~ld be s pl it , which is a b~inst ite nature : but it 

~ea~t to say that God made a st1?ulat 1cn with the element wat-

~r trAt every t i me a pr ot>het or a r1ghtenus men should ma~e 

a decree c oncerning it, it should turn aside at h is collllll8.nd: 

for example , the sea which split for Moses and the .iordan for 

Joshua, end t he River Gina i for Rabbi Pinchas b . Jaer, as ts 

mentioned in tre v&.m• rah, and many simillir cases with tr.e rest 
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of created things i n the time of need . Let the ~cri pture 

t h en s ay that the sea ·r eturned to its natural c ourse when 

t he morning a opear e d, tc its f irst agreement , which i s to 

return and to be solit a s econd time when a righteous man 

of a nothe r 6enerat10n de"lanns i t . Perhaos t l:e n_[u tn 

!I.A~ r i s used in place of 8 "L", and Ramban in 

the verse : " p~lv'i! J.::l([ , that I may dwel l a mong 
142 p 

t hem," and i n the ve r se : 11 R1 e1 1;1 , between 
143 r (' 

blood and blood," brintis many v er ses i n w:r.1 ch the "l_111s 

us ed i n place of a ' '~· " Let 1 t , thcrtsf ore, say , "And the 

sea re turned t o its original con~! ti on ''i t h the c omine?; of 

'.!lorn ~ng . '1 ?he conditio n was not made wi t h created t hings 

on l y t~ bow ~own to a few chosen ~ne s when they deMand it of 

them according t o the co1?mann of the Lord alone , but even r 

they de'nand it o~ thern of t heir o~m a ccord and wi tho\4t hav-

tng received a col'ltmand fr~~ t e blessed Cr~ ator , for thus 

id Moses decree concern1n~ t he Ct1rt. , tLa t the earth open 

! t s mout h , and the ea1·tl. tl1ou ght a nd r eceived and onened 

i t s moutt. . So, als o , did it happen with R . Pinch a s a nd the 

river. But no only doe s ~l, i s l'tippoen with e&rt:Ply t r. ings, 

but a lso with the stars and planets , for t h u s d id Moses 
144 

sey : na1ve ear , ye heavens, and I will speak , etc. '1 and t he 

Cr ache.mi m t ettch ttiat t.•os• s quieted the upoer thir.~s just a s 

re quidted the lowe r tl. 1.rigs . Tr e quiet i n e,, of t he spheres we 

learn fro111 the ir wor~s , for the speech of the spheres is 

their inove!nent , as t h e Psalmi st s ELid: 11The reavens declare 

the glory of Go • •.• • trere is no speech , the re a re no ~ords •.•• 
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their line is 6one out through all the earth, and t he i r word s 
145 

to c enr. of tre \<orld.11 If , then, t heir bein g quiet i s 

t at they should n ot speak, it means tha t their motions should 

cease . And Joshua commanded them as a mas ter command s h is 

s ervants : ''Sur., stand t hou still unon liibeon, and thou, ,. 
moon i n the va lley of Aijalon''; and tr.e Psalm1 st stti d in an-

other p lace : 11 Bu t my horn bast Thou e xalte d lik e t ' ae born 

of a wild ox; I em a noi nt r:: d with rich oi l. Mi ne e ye 

also hath gazed on them that lie i n wait f or me , mine ears 

rave hea rd my desire of t~e evi l - 1oers , that rise un a gainst 
14rr 

l'l"e . Tl.e righteous sliall flourish like the nalm- tree, e tc . '1 

What tte Chachamim said about. tr.tJ v~rse: ''And He brou~t 
148 

"'1m fortr abroad, and s&id: ' Look now toward he&.ven, e tc.'" 

is known . There 1s n o ex?r ess i on of look ( ex------
ceot f or ( on~} above to (look) below: for t o the one who 

stands on dBrth a nd lift s h is eyes toward heaven, they say: 

!.1st on now thine eyes and see . Thi s t.eecht: s , then, tl s t 

Gon brought Abrahe M out of trC: .,. orld a nd lif~tcd l: i"Tl u n 

' · 1 .;her trt\n the l.e1 vens anr\ said t o h irr.: 11 Look n ow towards 

resven" : 1 t meuns by tr1s tl:a t P. e b r ought him out from under 

tle r u l e or t e hea~s and lifted him above the~ . to say 

thPt he r ule s over tl':e "!'l . Let the Psa lmi s l· then ssy i n the 

name of eve ry right eou~ ~an, ao is h is way ~anr times : Lif t 

rie u t> on b 1 oh s o thn . my eyes look ft' om above upon ( that 

whi ch i s) bene• th , u o on that whi ch 111 the beginning was 

ruling over me end they from the heights in which they ruled 

looked uoon me who w6s l ower in rank ; and now since Thou 
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has t r aised me up, and I am higher than they, my eyes look 

from above u pon them b e low; there fore , "when evil - doe rs 

rise uo a gainst me ,'' I shall not be afraid of them, "r or 

mine es.rs have heard, 11 e tc . All of t h is is included in what 

he said: "Sou3}1t out of e.11 of them th~t delig.lit t herein . " 

For thes e t hings wh ich are found are a ll of the 10V1er order: 

ano the hi~er things a re s ought and found b y al l tt e desires 

of t!'-t righteous , to hearken to tre vo ice of the word . In 
149 

I br out9.t many the ser~on on '~""".J\ /(:) \ [ 
"" statements c oncernin6 the v orse: n t' ') f_ I D..:J /'/<-

150 

section on the interpre t&tion of the fir s t t v•o passages on 
151 

no Lord, Thou hast searched me , a nd 1-nown me 1 ~That wh ich 

was discussed there i s connected Ei.nd joine<i with what we 

he e already said in interpreting : " ->ought out of a :.1 of 

the'TI tr.at have de li6}1 t there in. J.fts wor l• is ~lory and 
152 

'lla .1es ty and His r1t9".teousness ennure t h foreve r. 11 Let him 

say : Do not he dismayed at t he desire that one born of 

woman should attain such e great rank: for this man has 

the power and ttc r\lle ove r a l l tbose thinc;s which are 

f ound to chen~e their order . "His work is 6lor y a nd ~ajes -

y" -- ell His occu'Oa ion , Pis \·1 or k , and Lis labor ie the 

iv~r e "'orah whicl i s Ctsl led " Gl or y" ~ 1~ ) and "Pl ace 

Thy vlory above tti E; tesvens ;" and 1 t is also called "Honor '' 

( ')~ ~ )! 11Ye t 'l'hou hast made rirn b11t. li rtle 10~1er than 
153 

tre e.n gels , and hast crowned him with glor y and honor .'' 

Th e Chacharni 'll ha,re sEtid : The Torah wa.s the worki ng instru -

If 
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ment of uod , with it did He consult when Re created the 

world; ~n~ it i s the first cause of everythinb that has been 

created and it causes them to stand and to exist. Scri nture 

says : "If My covenant be not with day and night, if I have 
154 

not ap'.)01 nt;gti t he ordinRncea of heaven and earth." In the 

Mic4rash they say concc:rr.i ng the V{;r se: "The sun and moon 
1~5 

stan~ sti ll 1n t he1r h&bitatt on , 11 t~e S Jr. s &nds ir tre 

f o1l?'th sryhere en~ the rroon 'n t ,e le.st sohe1•E:$ . Vlhe r e , 

hen , is their h ::.hi t e t1on f ouno·? '1b1 s teaches th~t t e sun 

end t tie rnoon went U "' on h1tJ1 a"\c sa i d: 11 M6stot" of the uni -

vel"re , i f Th?' '. ~11kest a c e.se a _ainst t he s on of Amrarn (Noses ), 

'A' O shall 0 '> forth , a ~d if not , we wi l l not t:.O f ortr . " If 

~rese word" ar-:- ta~cn 11ccordin,.; to t htiir Ute1·Etl meBning, 

tl"'ere w1, l °hf' foun~ in t he.,, e le s seni:l~ of t l.e g lor y of God 

which is not hidden at a ll . But the meaning ts that Korah 

and his crowd quarre l et\ w1 tb Moses because v/l"len he 6 ave the 

oriesthood t o l\e1·on h i s bro t.re r, they sus oected that t l" 1s 

was his own do n0s and ~ha t the Lorq did not send him a nd 

trat because of this ,-U<>d f orbid - - a ll the Tor ah should 

f all, es the Chachami m se 1d: Aayone who says all of t he 

Torer is from U<>rl vi i tl' the exce o t t on of one ve r se, concern-

1n e: 1 i~ it is sa i d: "For he hes de sntsen t e worri or t he 

Lor~ a.nrl r e .1'9cte d His col'Jlnand"lents ~ and 1n he f a l l i n g of 

tre 'J'orah , the pi llars of the worlrt anc' 1 ts founnat~ons 

wi 11 be unrooted and the v·orln wt 11 return t o nothing-

ness and void . Therefore , t h e author of this statement 

olaces t tie s aying of t l,e wor~ s in the "OOUth of t he sun and 
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t he moon and the stars which are seen and are perce~tible 

to our eyes: a nd to teach concerning all created things t hat 

ell of them went ou t and said: If Thou makest a ca se a6~ 1nst 

t he son of Amram , we wi ll 60 out , for the world will remain 

stan~ing and we will c cntinue in our movements: an~ 'tr not, 

we see by means of our astro logy that we will go out no 

more, for in the fa ll ing of t he To::t•ah , the whole world will 

f e ll. An~ after it ts made cleer t hat t he Tor ah 1s the cause 

of the existence ot all thin 0 s created and the cause for i ts 

standing and ex1st1n0 , •e can no lon6er wonder that a man, 

a 11 of whose work enr\ labor i s 1.J1the Torah can, with 1 ts 

strengt h , change at time e t he na t u re of exi sting t h ine;s , 

because the Torah 6'.ves t hem e 7.1stence and CQuses t hem t o 

stanl1 after they l°'eve bec ome existent . "And Hi s righteous-
156 

ness endur e t h f orever ,"-- the Psalmi st comes t o r efute with 

t r 1 s decree t he ohilosonher s amon6 our oeop l e wh o be l ieve 

t he i dea tl e c :nan, of h i s own accord , is ab l e to decr e e 

concerning t he heavenly bodi~s, t hat man is i;he choicest of 

evnrythi ng t ha t is founn under t he s o' ere of t he moon as 

wel l as above lt , t o cause the or e c1ous to bow down t o t he 

deso1sed, the honor ed t o t he 116}1tly estee~ed , t.he 1 1v1n~ 

to the oerishable . An~ behold , the Psa lmi st admi ts t heir 

}r.;t' r:>t~e s1s t hou&}l "it is not correct t o malce the es t ttbl1shed 

subservient t o t he perishable: but 11 the1r sv1ord shall enter 

tnto their own hear t " and from the pl ace whence 1 t came shall 

1 ~ be re~urned unto them . Tb i s is t o s a y the pl anets an~ 
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t hd s tars even if t h ey were estab l ished by man d o not re

c e ive destruoticn , but are cover e d and clothed in another 

f o rrn a s h a ppens t o t h e b earers of the four ele 1ents: nev-

drtheles s , their futu re is to he s total absencd . Scr1u

ture says: "vf ale'! Thou diost l a y t '1e f oundati on of the 

earth : and t he h eave ns are t i1e work of Thy hands . They 
15'1 

a ha 1 1 oer1ah, bt.t Thou s halt endure , etc. 11 a nd it says· 

"For the heavens shall vani sh away like smoke, 1:md the earth 
158 

s hall 111ax old like a garment . " Behold , b ot h the heaven and 

earth 9re , i n the f utur e , t o he ~estroyeo : but this man of 

wro~ it was said that he works in t r e Torah and in the c om-

-nand'!tents 11h i s r16hteousness endu r eth f :>r e ver ." l have al-

ready s a i".i i n a notha,.. s Pr -non the t t he force of ev~ry good 

deed is wri t t en a nd en~raved on h i oJi . And when a man ner-

forus a col?l"'land~ent, a spirit of purity is poured out upon 

"- 1rn frorn above, and that force :res t s upon h i m a nd cleaves to 

hi~ . And th~ opnosite hapnens when a c a n trans 6 resses: a 

s pirit of uncleanl iness de s ce nds uoon him : for "also t h is did 

Jor3 do f or t h i s na-t i on . 11 '!'h i s i s e greAt corner of t he 

Torah , and at this did the Chach a.m i rn h int whe 11 they said: 

"The r eward of a g ood deed is the ~ood deed and the reward 

of e. transgression is the t r a ns 6l"ess1 on 11 
-- h e saw that t h e 

rewa.rn of a com,,,andment ts t l ie cl1n61n~ t o t he force o f that 

co~~andment . Ther e is n o r eward ~reater t h an t hi s . The o~-

'1os1te i s true of e t~·ans 6l'es s1on -- Jod f orbid. And the 

Cbacr&.mi m said : "Anyone •:ho ".>erfor rns one c om"1andment, it 
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nrecedes h im ana(ieads h im to the world to come , as it says : 

1Tb y righteousness goeth before you .' Anet anyone who commits 

one sin , it joi ns h i m a nd 6oes before h i m on the day of 
159 160 

.iudc?;rnent , as i t says: ' The paths of their way do wi nd. 
111 

Let ehe Psalmis t t hen say t h a t h is ri6hteousness, which is 

t he force of the commandment wh ich is engraved in heaven, 

and the commandment , which he performed , stand forever and 
161 

give eterna l existence t o t he doer. '1·neref ore, man is es -

t ab lished, but the o l anets perish : and the established i s • 

t he pr e cious and t he honored, and tha t wh ich ryerishes is t h e 

lie;htly esteemed and t h e despised. Our worc s, t hen , are 

e s tablish ed, t hat tofnan , in tbat r e is e stablishe~ honored , 

and pr e c i ous , is e;iven t h e power to command the spheres , 

which ar'e oerishable, des nisea , a nd l i ght ly esteemed, be

cause of t he worth of t hi s man, as vie ha.ve said . 
11
He made 

162 
a memorial for His wonderful works 11 

-- after it has been ex-

~laineo t hat t he nature of all creat ed thinbs is t o bow 

down and t o be subservient to t he Israel itisb nation, as 

was made oub lic by the miracles i n Egypt, and to chosen in-

di vic\lals i n a few 6enera.tions , because God gi ves merit to 

t !le generati1Jns whicf' did not l'Jlerit to see t h e signs and 

t he wonders; for miracles do not banpen eve ry day and all 

generati ons are not fit t o receive them, He commanded us to 

observe those seasons a s a remembrance of t he 3oing out of 

Egypt, not in order to make a name for Himse lf, as is the 

way with human~ind, but i n order t ha t through the remembrance 
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of these mirac les we ahall arrive at the true beliefa and 

t h e principles or religion which we received tlrougb them 

and tbrou~ which we inherited life in the world t o come. 

This is because: auod ts gracious and full of c ompassion. 

~e hath g i ven r ood unto t.he~ that rear Rim; lie will ever be 
163 

in1ndful of His covenant •• " Through these festivals by mea ns 

of which we were co1'Jll&nded to remember H1s wontiertul wor~s, 

we receive yet another benefit~ which is: "He hath given 

foo~ unto them t hat fea1 Him.tt In IU2Ah Hashanah they said : 

Jon sa1 ~ t o Israel: ~1ng before ~e an omer on Passover 

i n order that tle pr orluce of your fieln ~ shall bo blesse~: 

bring before e t he two loaves on Shabuoth i n order that the 

tru ts on your trees shall be bles sed: pour out water before 

Me on Su ccoth s o that I shal l 61 ve t he bless ing of re.in unto 
.... ~ 

you. Behold, through t he fe st1v~ls ~ the offer1n6s 

w\ ieh~ brought, 11l-e givet" food unto theri that fear 

Bill'! ; e e will ever be rdndful of His covenant. 11 There is yet 

anothe r benefit , whi ch i s t hat on Sabbath we receive some of 

t)~e "leri t of t :ie fathe rs: but when Israel d oes one com1'1and-

~ent. th e merit of t~e f athers is cas t off. Concernin6 

t h is h e said that through the merit of the principles ot 

relibion which we acquire through t he me~ory or the mirectes, 

as we ha,re said, "He wi 11 re rnernb~r His covenant for-ever" -

t l' e '?le rit of the father s tilen growa wea l<er. "The -iiight or 
104 

His deeds ha t h He dee lared unto Ris peoole" - - let the 

Psal~ist say that he has yet anotr er benefit over his ~ro-
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t h ere who dwell in this powerful and tearful exile; tor 

though al l tl'1e 9roohets pro'?hesied with one mouth about 

the ir rede~?t1on and that in the future a ll of t~e peoples 

will be t heir slaves, as it says: "And t he nation and the 

kingdom wt1ch does not serve thee shal l perish, and the na

tions shall surely be destroyed"; nevertheless, because ot 

their extreme lowliness and the great ?ros~erity of the na

tions in whose midst they l ive, they des pair of t he rede~p

t.1.on , sa·1ing t hat Oo<' rnade them as windows i n the heaven 

to destroy t he va lue •hicl we have. To this He says that 

t r e force of miracles w~ich He perfor~ed f or our fa t hers 

in Egypt tells and s hows t hem that it is not too wonderful 

for Him t n gi ve the~ t he herita0 e of all t he na ~ions, 

s ince He assures t he"l that 11 the nat i ons will surely be de

stroyed," regardless o f t heir 6I'eat lowline ss and the great 

~ower of the nations which rule ove r them . And this is sim-

1 l ar t o what Mose s said: "If fj ou shalt say in thy heart: 

' Those nations are ~ore t han I; ho~ can I dis pos sess the~?' 

t h ou shalt not be afraid ot them: thou shalt well remember 

w~at the Lord thy God d~unto Pharaoh a nd unto all Egyot: 
165 

t he e;rea t tria ls wltlcb t h ine eyes saw, etc." "The v1or ks 
l b6 

of Hi s ban<'s ar e truth and just ice 11 
-- let hil?I say t hat they 

r ave alrea dy s een that t hey mi gh t know that the works or 

'lis hands, and t hey are eve rything t hat t s f ound in heaven 

a r.d on earth, haue two movements: T~e fir s t is na tural and 
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does not change, and is called "truth" for a thing which 1s 

establ i shed and does not chan68 is called ''truth, 11 so that 

t l e Creator Himself 1s called by t he name of "truth" be

cause He is established and does not change. And the other 

movement, which follows the oarticular providence to give 

reco'lloense of reward and nuniahment, is called 11 jus tice, 11 

for, at times, in accorrl with t he narticular ~rovi dence the 

order of thin~s of crehtion are changed, i n order to reward 

and to punish; and after he sees that vod deatro~ed the na

tural order and performed oubl ic miracles tor t he Israel1tish 

nation and brought t hem out of E~t with great signs in 

t hat He chan~d the ~tural order ot the world, they can, 

then, no longer despair of redernntion from the exile. We 

s hall not fal l i n the exile, because when our fathers were 

in Egyot, they were not fit t o be r edeemed except t hrough 

t he merit or t he Tore.h which was t o be 61 ven t o thern in the 

future: as they interprtted the verse: "When you have 

brou~.t the peoole out of Egypt , you shal l s erve the Lo1~d 
107 

uoon t his mountain ," and Hashi, in h is interpretation says 

the t Moses asked two thi :"lgs: "Who am I that I should go 

unto ?haraohf because in his eyes he was not fit in himself 

t go on such a ~re at mis s ion as this. Ano sec ond : '' (Who 

a~ I ) t~ at I s~ ould bring t r e chilnren of Israel out ot Egypt? • 

wh ich is to say, Whe t, mer it does Israel have that I should 

bring them f crth out of Egypt·: Ann the answer to both of 

t h em ca~e to hiM . The first is, "Por I sball be with t hee 
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and this sh•ll be tbe token unto thee"; which is to say: 

Do not fear because you are not prepared or fit tor such a 

great mission, for I shall be with you and this shall 

serve as a s1gn to you. ~d concerning tba ~ which you 

asked Me, because of whet merit shall Ierae 1 b e redeemed, 

know t · at in the t utW"'e they are to rece i ve t he Torftl; and 

t his is what it means when it ea7a: "When you have brought 

forth the ~ople, etc." Let then the Psalmist say tha t the 

self-samd merit f or which out fath ers merited t o be redeemed 
is 

trom Egypt, which/the receiving of the Torah , t s sti l l 

established and standing in OW" hands, for 11 Al l li ts pre-
168 

ceots are sure," t he c ommandments of the Tol"8h are sure and 

e "e established forever, "They a r e established for ever and 
169 

ever. 0 An Maimonides in the Moreh Hebuchim proves the 

eternity of the Torah with two r eas ons: '!be first is be

cause of the ~ver, blessed be He; and the second is be

cause of its~lf. Because of t he oever , ! or t he Torah was 

g1 ven f'.rom u .e right hand of uod , fr om Whose inouth comes 

l{nowledof>e and under st a nding, and since lie i s eternal and 

does not ch&nge , s o the Torah, wh ich is t he bre ·· t h of the 

rnouth of ~d. does not change , accord in~ t o his belie!. 

A:nd the second reason is tat t he Torah is perfect, Vlith e 

fina l perfection, anrl a perfect thing cannot receive arld i

t ions or subtractions . In accord with the first reason, 

t he Psalmis t says: "They at•e established for ever and ever," 

which is t o say that they a r e es tabl ished by .iad, and just 
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aa t he One who established them is eternal and doea not 

chan~ , s o the statutes and the counandments ot the Torah, 

which were establ ished by Him, cannot change. And with re

gard t o t he second, he says: 11 Tbey are d one in truth and 
170 

uprightnesa"; t herefor e , it is i mposs ible f or them t o receive 

change in any time. In this way the Psalmist points out to 

them t hat t he torce of the Miracles which were performed tor 

Bis people wbi le they wer e yet in Egypt proves that they 

should not despair of redem?tion rrom this exile, for the 

meri t of the Torah with which they were r edeemed from Egypt 

1a .stil l e s tablished and standing , f or t h e Tor ah receive s 

no change . And now the Psa lmi s t ac rt s t hat o ..ir redemntion 

f r om t h t s exile i s not s anett inb t ha t i s on l y probabl e , but 

t hat it i s also a neces s ity a nd thi s: "He ha t h s ent r e demp-

tion un t o Hi s pe o le : he hathc onwande rl Hi s covenant f or-
171 

ever. 11 lie ha s s lre· dy 61 ve n as s ura nce and ha s oom"landed 

thr ough Hi s ~roohets f or ou r redem~tion f r om t i s exile 

w1t r t ha t s "!lf- s 9.me redemnt i on wh ich He s • nt t o His ueople 

i n E~ 1pt, a s it is writ en : "As i n tr e da ys of thy c omi ng 

forth out of th~ l and of Egyot wi l l I show unto h im marve l-
172 

ous tbin~s," " Holy and awful is Hi s nal'lte 11 f or 11H1s wor d 
173 

~oes not r e t ur n emuty . 1 

17 4 

11 The beg1nn ~ ng of Ylisdom i s tbe fear 

of' t he Lor -0, '' e tc . -- j ust as he said a t t r e beginni ng of 

the Psa lm tt.at t trough t he f orce of the Torah doe s man mer

i t t} a t t h e natur e of a l l crea ted t h 1n0 s i s t o bow dOY1n 

a nd t o be s ubservi e nt to h i m, s o a f t e r wa r ds he adds tha t 

t r e o&st miracle :.> wil ~ a o e&r to His Pe op l e f or t hey are to 
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be redeemed in the future, and t he herita6e or tbe na t i ons 

1s to be g1 ven t o them because of t h e mer it of tbe Torah 

wh ich does not cbane;e. ~t him now say i;ha t ''the word 1s 

not tr e or1nc1pal thing, but the deed" and everything de

oends upon the fear of Beaven " ' ' ch is t he kee p int! of t h e 

c o"1!llandrnents of the Torah. "A good understandin~ have all 
175 

they~at do thereaft e r"-- to t hos who learn them is not 
to 

said, but/those Vlho ~ t hem . And b e says, "A 60od under-

s tandine; , 11 f o r it is the natur e of fear to weaken and to de -

stroy the inte llect of ~an: therefore, he says thet the fear 

of ~eeven establishes 8 eOOd inttJlle Ct for those WhO do tr,,e m. 
170 

"Pis orai st· endureth for eve r'' -- accord! nt> to the i nter -

r reters . l°'e returns t o tr~ 1 dt:te. o f ' t t ost; v;ro do them. , n 

a s 1 f to s y thts t.. tie "ll'&is e s of e s cl• of t: ose .. _ o d o t hem 

endures f or eve r, a nd t he1·e a?·e many li ke this. But it nu-

ears t o rr.e tha t t r e Psalmist thoue) t t he s <ime as 1:1any of 

t r e ooets " f our osy ._ ho be lieve t b at the l ast verse .should 

conclude with tl1e same idea wi tt• v:\_ich t he p oe rr. bo eS~in; and 

since } e be~a witl'> 1' I Yt1 l l e;1ve thanks w1t o the Lord with 

my whole heart , he close s with 11 P. i s praise endure th for 

ever, 11 as if l,e said: I mean t '> o raise tl :e .Lord, and 

JJ ~s ryra 1se endure t h anc s tand s for eve r. And if be did not 

c or.e l ude with a VIOrd f or• ••ord r e pet1 ti on of t h e fir s t verse. 

t lJis was f or t he ourp o se of kee ping t he order of the alpha-

b<::t1cal acrost ic, wl ich necessitated the chanbe of the words 
1'77 

f1nd ,..ade him kee \") only the t hough t intact . 
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Sometimes, it 1s not the langua ge of the text but 

t h e thought wh ich it expresses that offers the gr eatest 

a1rf1cult!es , as when t he ideas s eem t o be contradictory 

to c ontemoor ary Jewish nr actices or t o Ke. tzenel l enbogen's 

ptiloso hi e 1dees . Re raise s the question how Kin~ Solo

mon, in s oite of t he ~ec ond ~ommandment, c oul d nermit htm-

self to me~e t~elve lions on h i s throne and t welve cattle 

under the brass sea . Wi t h r eference to t he lions, it i s 

wri tten in the Tos ohos, Perek ~---~--'-[!, __ l/c_'~l--f';)~~ It i s 

pos s i ble to say tha~ Sol Jmon made them a s a measure to 

check somethi ng , s o that when witnesses ca~e t o give t e s 

timony before h i m, the lions would roar ann bowl . Be -

cause of th is, they wer e afraid to ~ive fa lse testimony . 

Wi t h r eference to t~e twe l ve catt l e , it is possible to say 

t hat they we ·e made in accord wi th the Scriptural verse v:hi ch 

says : 11A.!. 1 t h i s do I e,1ve thee in writ ing, as the Lorr\ 
1?8 

he.tt made roe wise by Hi s hand upon "?le . '' If you wish, y f)u 

"18.:V add wi t b re~,flrd the iraa t!e of the lions t hat they were 

enersved u~on the walls of the Temple . I have hearn an 

other ex~ lanation for the "'.Je rmission of th~ t welve catt le 

wh ich he rnede , which is the. t the likeness of thint;s which 

e r e nor {made to ) work a r · forbidden t o be made , ne ither 1s 

it per"!i ted to acquire those Vlhi ch are alrea dy Macie f rol'l 

otliers, because of t he fear l est those viro s ee them turn 
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after them and thin~ that they are t he image or picture of 

s~me g od and serve t hem. But with regard these twelve 

cattle upon which the sea rested, the very exoress1on on 

their races gave ~ itness to t he f act thatrhey were not 

made for 6 0ds, for they labored by bearing t he henvy sea 

ut'.'on their shoulders. This is s tmilsr to what t s ae.1d: 

(In the irnabe of) t he h onored it i s orobibited: ( in the 

tmage of} the deso ised it i s oermi t ted . Perhaos this a~-

or oximRtes the Tos nhos, w ich bandi ed about the above men-

tioned words, how Solomon was perm1 tted to make tre t\-.·e lve 

l ions whea, the 1mabe of the lions was upon the walls ( of 

t he Temple). ~~e matter of the t~e lve cat tle of the sea 

offers no diffi culty, becauPe of the r eason b iven above 

f or t tey , in the ir wisdom , sew t hat as fer as every 1ma6e 

wh ich l s made i n the form of a>me t r i ng which is serving 

something else ls c oncerned , one need not fear that it is 
179 

made as a g od . This is a very ol e asant a nd lovely r eAson. 

A similar r eason is 6 i ven wi th r e0 s r d the cherubim 

on the ark . These were not standi ng shove the ark ' s cover 

a nd senarsted from it, nor were t heir f a ces l ift ed up, but 

trey were clinging t o 1 t and t heir faces \~·ere turned toward 

t he cover, looki ne downward , to shov: t het they are hu"11ble 

nd are t r e servant s of t he students of t he Torah wh ich 

rested i n the ark . Hence , no one need f ear tbat Men will 
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turn after them and take them as gods and bow down a nd 

worship them. This is an excellent answer, but we do not 

need an answer when we have no oues tion . For the same 

One \"tho comm.anded us, "Thou shalt not make unto thys e l f' 

any graven 1ma ... e , 11 also commanded us t o make the Cherub-
180 

1m. 

A6a in, h e t'inds a d ifr iculty i n the fact that the 

Torah uses t he word , "rest ," 1n connect! on w1 t h God --

''Ann he r ested on the s eventh day ," "for on it He rested." 

l:or t h e word, "res t, 11 ooes not a nnl y t o Goe\ , nor does it 

fi t tn with what they said in s imilar cases that t h e Tora~ 

speaks in terms of ma n , so ~hat man wi ll unoerstan~ , be 

cause e ven with reoards man, tl;e wor d , " r e st , 11 a onlies 

OT' l y t o one VJl:o h as not finishecl l i s wor k a r.d aft <>r his 

res t l-i e r eturns and appli es h·1mself t o h i s work . But the 

ver se says t het God f1n 1shed el l I. i s wor k i n si x neys. Row , 

t hen, can 1 t soeal- of "rest?" The truth i s t h at the wor k 

of he even ana earth was not f ini she ti unt1 1 the days when 
181 

th ~ Torah WAS g iven . 

Beee.w e o f h i s tendency t oVJa1•d mysticism (wh i ch wil l 

e discus ~ed l ater) , 1 t is not stran0 e t ha t Katzene l lenbosen 

was wont to int eror e many passaees symbolical ly that he 

~igtt discover a deeper meaning l urking i n t he text . The 

ve rse, "For the Lor d your God , He is God of ~orls • . • who 
182 

r "'gardet h n ot per sons , nor t a keth reward 11 i s used t o sub-
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stanti ~ te t he theory of emanations. When it says, 

~j"O l< e 1 N-J .,f_,4 , i t means that every emana-

tion must lift uo i t s eyes end i ~s fac e to its superi or which 

1s a ove 1t, becaus e from i t the lower one recei ves abund-

ance. Th i s ts not true of t h e Einanator , blessed be He, Wh o 

ti oe s not 11ft up Fis face ( _ _..P-...'fa~-""'fi.;..l'~(-' __ ), for before 
u 

P i m t here 1s n o creator, nor is there any othe r s our ce of 

life nor bles s1n6, and l e d oes not rece ive abundance fr om 

a nyone e lse . Ano it says, 11Who does not receive rev1ard, " 

for e ver y emanation, when it overflows with good uuon t h e 

ot h ers, r eceive s r e\· ard a s r ecomncnse for 1 l:s righte ousness : 

for t~e ones a bove overflow uoon 1t with a 0r eat abundance 

and add1t1onalabundance in order t hAt t h e eManst1on w~ich 

ts beneath it or t h e lowe r regi ons in this world will be 

sus t ained. I t s reward for this service is s omewhat simil-

ar t o a jun ge t a king ts lrine, a br1 be, f or t he t aY1ng of 

money or the receiving of favor s f or jud~1n0 i s cal l ed 
183 

s bribe . 

By t he s ame me t hod i s the v erse, "The wrath of a 
"' 

l< i ng i s as me ssenbers o!' ti eath: bu t a wi s e man wi l l nacify 
184 

1t 11 1nt ernrete d . The wrath o f t :- e Ifing , the Ki n g o f v1ngs , 

t h e Holy one bles se~ be Pe , decrees trat t h e an5el o f d eath 

be sent a 0 a1ns t Isr ae l . Ann a wise ~an, by means of h is 
185 

death , oe.c1f1es i t . 

A Ta lmud ! cal passa~e is t rea t ed i n the s ame f a sr ion . 

We r ead : ''One wh o beg ins to 'lleasure h is i:;ransry says : 
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' May it be Thy will, O Lord our God , to s e nd a blessing 

upon the wor lc of our ba nd•.' When he begins t o "'leasure, 

h e says: ' Blessed be He Wt.o s ends b lessing upon this 

h eap .' If ~e meAsures and then blesses, berold, it i s a 

vain prayer, for blessing may be founn neitrer it:i things 

of weight nor in things of measure nor in th1n0 s that &tt' 
coun ed , but in th1n0s wr 1ch are invisible to the eye , as i t 

says: ' Tre Lor r\ wi ll corrtMand the ble r:':ing with 'thee in 
186 18'7 

thy barns . ' 11 

These words in their simole meaning are s1ubj€ct to 

d oubt; hence , he begins wt tt1 "One who boes to 'tleasure 11 : nev-

ertt.eless , the rorr s in their original context a.nd order 

rave no ~ean1n6, unles s , nerhaos, there is a mystical ean -

1ng: for , accorring to t t.e ap~earance of t h i s statement , it 

does not f ol l ow loSically that thin~s h id nen fro,'11 the eye 

are tl· e opposite of weights, measure and n \L"lber. 1.1ranted 

that acc ordin6 t o eooearances tte Tan na makes t h ings or 

weitYit, measure , anci nUMbe ,.. eaua l t o things wric.h are re-

vealed t o the eye . ~or just as blessing s not fa.inr in 

t ha t y,•?"i ch s revealed , because the evi 1 e ye r ules over 

it, it is e fact t hat in thine s of weight , mea.sttre, and 

number t~e evil eye r ules t hem also . Nevertheless, t~e 

language itself is not exact. He must, ther efore, a.d-i to 

these three thin~s t r e nhrase, ''ano not in things that are 

revealen to the eye , but in thin15s w! ich are i nvisible " 

( in order to co"lolete his an a logy) , for the las1t; two are 
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t he opoos i 1.e . Further more, since t h e pr inciple of hi s 

t eachinb is that bles s ing i s not found in thes e thre e th1n6s , 

it is eocordin6 t o that wh i ch Scri pture says : "The Lord 

wi ll conr:a nd the bles s1n6 wi t L t hee i n thy barns," which 

means, "and not with r ebar d t hose t h1n 0 s wh i ch are r vealed . " 

Fr om this te learns tha t, consequently , the blessing will 

not fa l l on t hese , for they al l can be ie~t~ff~:I et one 

61ance (and can, therefore , be ruled by the evil eye ) . 

Pe should , then, he ve taut91t concerning t h i s the ohrese, 

"ann also not t hose thin~s which ere J::t.::~*' ~o the 

eye, " for i t i s t he ':)rinc1 -:>l e t}.ing . Thes e three, a lso 

are of s econdary im? ortance to it . Further , one fet ls 

t ha t the Tanna ~ !. d: ae' d1scus9'fmeusur i ng , as be said: "If 

he measures it and ~ les ses afterwards , behold , it i s a vain 

nrAyer, f or b less ing may be found neither in t hinbs of 

v;e igtt, etc . 11 And then , too, he should have made the 

t h in0s of measure orecede tre ot~ers becaus e of i ts imnort -

ance. Consequently , I say in my mind that is i t pos : ible 

t hat tte lanbua~e end the order a p r oach this, f or he holds 

1n tr.e 11e r e1t hah that t h er e are h i dden ancl revealecl t hings . 

1- e r eveal en i s a ccording '1 the wa~ in Ylhich i t has been 

i nter nreted , for t he s imple mean i ng cannot be ext racted. 

I n i ts inner meaning , the Tanna means to nake known to us , 

with oleas~nt rhetoric, th~ t man' s perfec tion and nurpose 

is not with regar d tte per fection of h i s attributes , or the 

oerfect i an of h is heel tr. , or t t.e perfecti on of wealth and 

t.r e acquis ition of ryr o">erty . This is what he means when 
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he says, "The blessi ng, " with t he 

the t~Qe bless i ng, f or a man shou ld b l e s s that he 1s a man 
..t' • ., .. ~ 

and t hat h i s latter end 1s not ,....,."9 in th1n6s of wei f91t, 

which i s the per fe ction of one's quali t i es . For ot all the 

known qua lities the middle one alone is the nl easant and 

good one . And when one turns to one side such as having 

too l i ttle or too m~ch ( of one quality), one turns aside 

from the Dr aper way, either little or muoh, regarding 

whi ch Ki ng Solomon warned : "Turn not to the rie;ht nor to 
188 

t he l eft; remove thy foot from ev il , " for every extrerrie is 
189 

bad, ano t he mi ddle cours e alone is goo~. 

Similnrly the verse: "Like arrows in the hand of 
190 

a mi ghty man , s o are the chi 10ren of one s youth" takes 

on a new meaning. Just as arrows ere the instr uments fol' 

• er of a mio):lty man with which he conQuers his enemie s , so 

t l- e 11 children of one ' s youth ..:.<---~J";a..;.'....i1uli.;..'711:.y-6--9;;c.....,~~(..:.~=----) , 11 

who ar~ t he students (and he c~l ls them ---,~•~'-?~'!Jt.&.~/~'i>..__:J~da-~ 

f or t he?•e is only a remoto nossibili ty that they should 

conquer wtt}'l t he ir l earning if they do not hegi n to study 

in the ir youth) ere t he imnlemen s of war of ti1e te ~ cher; 

f or t Pe puPils do a 6rekt deal of oryinb and seerchinb for 

t he ir teacher and stir uo doubts a nd d i ff iculties. Be -

cau~e of this, the vnow le~ 0e of the te ~cher is incre~sed, 

as 1 t says : "I have learned rtuch 'l'oreh from my teachers , 

more from my as soc i a tes, end f rom my nuoils more than from 

trem e.11. " 'Ihe puoils are the sole means whereby the 

teacher conouers his enemi es, for they spea~ i n the gate 
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with words of Halacha . It says: "Happy is the man that 

rath his quiver full of thern , ~ happy is t r e man who raiaet 
191 

uP meny disciples who are likened to arrows. 

The preacher uses logic , also, to supplement the 

generally accept ed ~etho~e of rabbinical exe~es is. As an 

add it i onal proof for t he immortal 1t , of t he soul end t he 

resurrecti on of t h e body he r esor ts t o this Method . Since 

t he purpose of t re funera l sermon i s to honor theo ead and 

one doe s not honor someth ing destr~yed which has no exist-

ence, this honor whi ch 1s s hown t o the dead teaches 

t hr 0 ugh 1t s observance that after death man s t il l ha s ex-

1stence , both because of t he s oul w· ich is not destroyed 

when it i s se nqr ated from t he body, for t he s ry i ri t ret9tns 

t o Go~ wh o c!;B ·e it, Rnd because of the body, for 1t, also, 
192 

is not whol ly des troyed. \lhen , h owever , reason is con-

tra 1~ to h i s ideas, he refute s i t wi ~ a Bib l i cal verse. 

Reason fiic t a t e s t ha t th e r eoentance of t he sinner will not 

he accept ed a nd that t her e is no t a l m nor he al in6 f or his 

wounn s ac cording t o tl:e l aY1s of na t u1 e . Seri pture , h owever, 

r e futes this, sa•r 1ng: II It is not l.i d en f r o'!l you, neither 

is 1 t far off ," a s you th in <, "but t he word 1s very nigh 
193 

un t o llOU. II 

The rtabb1nic t ext offers Samuel Judah the same op-

oortunitie s for elucidation as s Bib l ical ve rse. But in 
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the case of the f ormer he 1• cont'ronted wi t h t he possibility 

of a new ave nue of a p nroach , tbe finding of a variant r ea•

ing of the text, wr ioh would be out of the ques tion a s far 

es the Bi blical text i s c oncerned because of the rabbinic 

attitude toward the Bi ble . Uhen such an opT)orunity does 

occur, Katzenellenbogen utilizes it to its f ul l extent . le 

read in Nedarim: '' Se. id R . Joachanan: ' Ood does not p er-

~it the Sh eohinah t o rest on anyono unles s he is s t r ong, 

rich, wi se , and humble. All t is v.e infer from Moses 
194 

N f?lttl ) . ' 11 'i'hu s does 1 t teach in tre Uemarah in our 

printed b ooks; but many pr acLe1•s who menti on t n 1a ste. e 

ment s ee"'1 to teach : 11 Al l of these we1•e in .toses ( Qf/t/f ) • 11 

'Ille1·e are two poin ted doubts which nu s t btj raised wi t.h r e -

gard t 1s s tatement : First , to. all a ppearances , ft. Jochanan 

rin6 s "Jroof that -orop .ecy does no t rest. unon anyone unless 

t rere is found in h1'TI th~ ~ E:i f our oerfections of ,.,oses , who 

wss a nroohet and in wl"~ orn hese four uerfections were 

foun~ : t e r ef ore , every or on?'e t must l av~ these f our oer -

f ec t ions. Rut I nc not lrn ov1 bow to f ollov1 th t s loc;ic that 

s~nce al l of the~ were fo und in oses , they "1USt h a ve been 

necessary to his or onh e cy , and if they haa been m1 s ~1ng , 

oroohecy would n ot have rested u ryon him . Accor ding to 

t hose books wh ich tt.:ach , ''Anti all of these VICre i n 1foses 

( .a t.l'll' ) 1 t is oos .~1 ble to say t h&.t R . Jochanan b y 

r eas on1n6 deduced that tl e spirit of ·prophecy rests only 

uoon those who a lreRdy have t rese per~ect 1 ns , anti, hv way 
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of illustration alone, said that all of them were found i n 

Hoses . Tris, howeve?', is somewhat forced. But as for t Pe 

one who teacties· "All t h is we infer from ooses, 11 he 

brin6s ir oof f or h is thou6ht fr om iJoses . But I do not 

know the 6o~d of this t ype of pro~f. hnn th~ s~cond d oubt 

is t h at in the liomar e.11, wl' en he brin0 s proof thu t these 

f our oerfect!.ons 8 1' •.: f ound in 1.;oses , he deducet t~E\t l: e Vl8S 

195 f' ~ 
ricr fro, t he ve r~e : "Hew thyse lf, etc . " r 00 

tre er t os st-all be ( I!~' ~Ji, J.A floa ) : yr>urs 

an they say that from tli is '!oser Je I 'l'h i s is ecaMe r i ch . 

surely a proof wt icl. refutes 0 ts own statem.~nt) : for· if 

.... osf's beca"ne rich only fron t he chips nf the table ts and 

..,e hari a.lres~y reached t!.e nerfection of nro•m ecy before 

• e hecH.,e rior fro '.'l'l t he ch!.ps of the second tablets , does 

it then see., as if oerfec t 1on 1n \1calt h is~ a necessary 

req..i1&t1 te f or one ~pon wl O'l'T1 the sniri t of o r ph ecy be -

0 tns t o f a ll? ~en it woul~ be oos ~ ible t o answer and 

s ay tr.a this would ba a wonder , as ttash ba end k . Nis sim 

anrl others wrote , llk~ the prophecy of Bilaarn and the in-

r ants and ,,,a1".l servan1s with r egard t he sea . r everthe -

le " s , tle r>roof whicr he brought f roi'1 IJOses is contrary 

o our logic , to provf: frortt 1 t t 11e trut h of the prenl~ e of 

P . Jochanan. And t hese two noubts nre strong a nd fe urful, 

n,., t ha t I wonder th&t the 6Teat intcr":)1•eters a nd pr eachers 

and especially R. H1.ss1m, who dwel t at length on t h is 

s atement, did not stir them u p . 

)- -
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Furthermore, I should lil<e toJstir u p a t:h ird doubt , 

and thou t)h it is not of as great value as the first ones , 

i t is surely fit t o b e a sup nlement to t hem , nnd the three 

will be res olved in one way , as will be e x olained later, 

witr the he l o of ~eaven . And t~is is that R. Ni ssim i n 

t is ser~ons searci.ed dee nl y t o fin~ nleasant words why 

t~ese f o ur n erfect i o ns ere not needed by t he ?rophet .,)e 

f ore t }e s oirit of uod fa lls u pon him. \le camot dispute 

t hat l e sho l~ be wis e and h W"lble in order t ha t he should 

be oerfe ct in i n te l l ect end in r i s c he l'l:! ctcr, for, as le 

said , the wi ~e man c ontains t h e intel lectual qua l itio s and 

tr e humble man t he qualit i e s of r harac t e r . 'l'hey h a•re a 1 -

reeci y exnle! nerl \'•h a t they meant by t:>reat humili ty , t.hat: the 

one who h as attaine d t he qua l i t y of humility must a lready 

r ave .,urity and h oliness and t h e f ear of sin end t h e ot her 

qualitie s Me n t oned . o u t , as for strength anrl wealth which 

e r e not qual i t i es of the soul, why d i n they say that nro 

.,hecy is no t f o und "'1th out them·:' lie answers t hat if pr o 

nr e cy can be foun~ witho~t t h em , if pr ophecy can be oure 

without them , if t,!1e pr oohecy 1s necess£lry f or hirrtself e.nd 

no t f or otl1 ~:rs , 1 t wou l d be or oper f or one in whoM these 

nerfe ct!ons of t he soul 1 re t o he found t o oror,hesy , w } e -

~~r t he body is >erfec t or defective . I f , howev~r , t he 

ur oohe t i s to prooh e sy to t h o nas s es end mai.c known to 

t hem what t h e Lord commande d , he should be e"l.3ader i n a ll 

these que 11 t ie s for the sake of t hos J who r e spect t.'he '1ise , 
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for those who r espect wealth, and fort hose who d e light in 

atrength , e nd that he should be perfe ct in character. It 

is known that no one 1s called a prophet unless h e contin

ua lly tell s t he masses trat Yll·. icb Goe! c omriands , for one YJbo 

• pe a~s c ontinual l y is call ed a or oobet, as i t says: 

"An ·'aron thy brother shall b e t hy prophet"; the refore , 

onl y one who t s uerfect both in spiritual end in physical 

q us l i ties i s fit for prophe cy . '!'his is whttt they s aid in 
196 

Per ek 1 une who is ta 11 11
; only one who 

ts well formed physically i s .fit to rebu lce the masses , for 

t '1e multitude will accent h i s words r ather than t h o:;e of 

another, as they said in 'l'E.a :i i t h: 'l'be rabbis teach : If 

t here is an e ld e r t here , he cal l s t l.e elder ; if -:.here is 

no e lo er t here , h e calls o scho l ar ; if there ismither a 

scho lar nor an elder t tere , he calls a ~an of phys i cal form, 

for ttse mult itude wil l receive ris words ra i;her t h an t hose 

o ' another. An t his is whPt we finrl in t h e wor rla of 
197 

Je r erniah : "I cannot suea k , f or I arn a cl~i ld. 11 he did not 

say : I 8"1 not wi se , or ri~teous , or 'Oi ous , but he s ays 

t r at t hrouoh he is fit to or ophesy because of t he oerfec 

ti n of his s piritual qualit i es , b e cause he does not knoY.• 

how to s oeak,r e is n ot fit to be ~he meseen ~er o f t h e ~ord 

to puhl1s h what h e c omman•':. h !.m. 'lher efo1·e , k . Jocha nan 

includes stre n gth and \1ealth , even thoil~ t h ese are not 

qual i ties of t h e s oul or a re of 11 ttle b e nefit , bec a use 

~hey are qua 11 ties i n v1hich the masses de light , a nd through 
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them the pr ophet become s honored and of h16h esteem. Al l 

of this is wha t R. Ni s s1m said , and tt e wor ds ot this seer 

Rre oleaae.nt . 

According to this , i t would see~ that i t would be 

necessary for a prophet also to have per fect ion of tre pow 

er of speech , fon there is no doubt that a smooth ton6Ue 

and beautiful r bet or ic are a great helo so'.hat the mas ses 

shoulrl receive r is words , and t h is would seen to h ave more 

val..ie than eithe r the nerfection of \tealth or that of 

strength. rl . tU tjs im raises this doubt w1 t h regard Jfoses: 

enci 1'1ere t here is t he que s ti on of !toses , t !' e ch ief of the 

ryr ophets , be ing WlC1rcumsized of lips so that Aaron ad t o 

be }"I is interpreter. One canno· ens\ er the. t it was part 

of r is nature ann that He nid not want to ct.ange ~ is nature, 

f or ell of 11 osea 1 Qualities were above t he natura l , t or it 

1s pr ohibited to man t o ascend na turallv 1.o that h igh rank 

wh ich he attaine d -- and it would have been More than 

s i 'Tlp le to make °'lim f luent in speech . !loses himself won 

dered at t his, • ow it could be t be t a f ter le ha~ been cho-

sen t o be a pr o :>het h is teav1nes s of t ongue was not re -

movea . Anrl the Chact am1m put a~ay (the idea) t ha t Uoses 
198 

could r.avt; a physical b lemish . tney s o 1d in Pe relt '!Jra : 
11~d behold a ch i 1(0 was weep1n8 .••• cne of the I:ebrewt' 

199 
children.' In the be01nnin~ she cal ls hi~ e ch ilr an~ 
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afterwards she o&lla him a boy. We are taught that he was 

indeed s child, but his voice sounded like that of a boy 

(such is the ooinion of • Judah). Whereuoon R. Nehemiah 

s e in to h i m: ' I f so , then you attribute a blemish to 

Moses . 111 ~Qiy d id he not refute him (ins r.ead) with the pas -

sA ge t hat he was of heavy tongue '! 'Lne s.ns \•1er to thi s is 

because or the Torah e.nd th~ receiving of this more than 

grea t th ing: for it was bare l y possible tha t t here would be 
.,,~ 

among humankind any one who was fi t t o receive the~who 

We>u ld g ive tl~e s e strong warnings of the Torah to t l .e pe on le 

e s they really were, and that all doubt s hould be re,oved 

he t they ~1ght know that they were given only b y the power 

of God . U?on t h is hinges the whole exodus fr 01'!2 Egypt , for 

'..io -i wenten t he signR wl. ich were revealen to be without a 

coubt, t he beg inning of t he Torah . r or t t 1s r eason ~oses 

r ad all t he oerfections of the or ophet t o believe i n the 

~ower of Ood: ano, t h erefor e, pe rfection o s ' eech was re-

-noved fro..., him in or-der he shoulrl not thin\c tl1a t the ooo -

ol e 's e 1ng cirewn f ter h i m v1a s because of h i s smoothne~ r-

of soeech, s o t~~t o e shoula say : Fe is so smooth of 

soeeeh thAt h e draws t he masses after h im Rnd his lies are 

considered as truth . But it is t}e op~os ite , for he is 

heavy of mout h an'5 · ongue , anri the truth is r e c eived from 

...., irn only because of the strengt h of t he Une Who revealeo 

1t. 'Iberefore , he l acked this attainMent, and it was not 

,,erel :v by chance . For this r eason ;.~os e s sa id: "I ar:i not 
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a .,,an of words •.•. \ih o ha th made man ' e mouth ; or who ma l<eth 
200 

a men durnb'i 11 Know , then , that i t was because of God that 

~e wes of e be Avy mouth . we have dwelt at len 6-th on his 

worc s, for they ere very pleasant . 

e learn froro the se worne of hie tha t becausP 1t i s 

pr oper for a orophet t o prophesy to t he mas ses and to teach 

t hem whet uon COim!&nded , it ts f itting tha he should be 8 

~ester of clea r s pee cr , for t he ~ultiturle will accept h1• 

wor ds ratter than those of a nother . But with Uosus, t he ie -

,.,ove l of c l ear s peech was t h e work of t he Lord so thet 

Israe l •'ouln 'heli eve that tte To•·ah wh ich wa s given t h rouuh 

r i~ we s Divine trut h , as R. Ni s s!~ wrote ; but thi s rea son 

does not hol n bood for the rest of the urophets, e s was 

exole 111ed briefly. In any case , c l arity of sryeech is ~ore 

of e TT·irrte r eou1s1 te f or the pr oohet , so the. t t he ne.s~es 

s~ell acce ot his wor~s, t~a n wealth a nd s trength. It is 

difficul t , therefore , t o understand why tt . Jochanan di d 

not inclune clar~ty of speech 1 itP the r es t of the oerfec -

ti ons , for the reas on why .toses d id not have t he 1e r f ect1 on 

wBs because of von , a s ~entt onen above , wh ich 1s not the 

ce~e wi t h the re ~ t of the pro~re ~ . 

It i s s t i ll more a 1 r~1rul~ t o ex~le in tj1 os~ books 

wh ich t e ach , "And el l of' tre:n ere in Moses ( 

f'or 1 t s eel'l'!s t;ha t they t ink R. Jo <-hanan sai d that the or o

ohet ne erls these f our nerfections (wl ich i riea) he c! evelooed 

by lo~ic, and not that he tsu~t tha t; they are r equired 
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of a proohet because we find t hem in Moses, as we wrote 

above ; but why did he not include, also, clarity of speech 

a s hein6 one t h ing which is needed more than wealth and 

strengtr 1 Before I enter into an exolanation of the words 

of the statement mentioned &hove and a di scus s ion of the 

~oubt s wbicr I ha"e raised, I shall state two pre!'l'l ises . 

The f irst is ment i :z1 by R. Nissirn in h i s fourth s ermon, 

after he has spent a l ong time wondering that with re6ard 

a ll natural existing things wh ich ca me under the categor y 

of olant l i fe , whether they are simole or complex, i t is 

i mpossible for them not to become actua 11 ty and cl 1 ~n~e , 

whetter because of t he conflictinb ele~ents t he a r e f ound 

i~ t e~, if they ar~ complex, or because of the confli ctin~ 

elements which exist outs i rle of the~, i f they a~e stmnle. 

If so, how c ould there be foun~ i n :!oses, "ho w&..s a bodily 

be1n6 coooosed of t he four funnamen ~sl elements , an eoual 

oredis oositton for pro~ ecy at a l l times wi t h rebard one 

matt.er'! And concerning t his astonish1T1ent h e wrote· I 

t h ink t ha t how this wonr\erful mat er ca.me t o J1oses wa s i n 

t re way which I shflll exolain : t hEtt i s , t Lal: everything 

the t. is inter twined (with oth~r thin6s) end is continued 

through ~edieries is continued throug e certain r e l a t i n 

end order between t.ht' t v11' 1ch overflows anrl t hat whi ch re 

ceive s: for this r · ason, it i s neces s~ry for that relat ion 

to be ke nt intact, and whenever t he 11 receivern is not ore 

oared t o r eceive, thht relation is nul l i fied or weakened . 
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But tba t which comes to any proryh et from God without any 

.,,eo i ary , tber~ is n o relationshio there , and the DI'eoara

t1 ~n of the "rece i ver " is not a neces sity . I f ~od wished 

tt , Pe ~ould preoare wood and s tones, just a s Fe preoares 

a man to be perfect in form wh o was in t he future to be 

""e1·fect in intellect, f or the pr enere ti on of t he insoired 

ones is n ot necessary except with the overflow ings Wh ich 

ere linl<ed y ~eens o f 1ntermed1e 1es , for thei r overflow1n6 

is as s 1~1leted and b~ered in ac c or d ing t o t he preparation 

of the receivers . And after Uo~ ~es ired t o ma'.re r•oses 

""er1 tori ous an~ to malre h1'1"1 a prophet with out any inter -

medieries, as ~ e see in the -:,er se: 11 1 sra 11 soeek to him 

face t o f s ce, 11 it wes necesRr ry for him to be "'>r epereri 

eoue l l y at e l l tiMea , for there is no restriction for the 

Lor o overflov1 unon h i m c onti nual ly , end His over flowing 

1 s not c onstrained ( to a time when) 1~oses is T e r>Etred. (Ln -1 

o~ ouot&tio n fr om k . Mis•i~ .) Tt-e secon~ premi se is that 
201 

hen vort se t n to l.foses : ''Gather unto Me s&venty Men, 11 eto ., 

a nrt at tte 1me of the deed: "Ano tre Lot·d c e"'e ~own i n 

t1"e cloud, and soo''e unto h i m, en~ took of t he so1r1t that 
202 

was u non h im, end out 1 uoon t he seventy elrter s , 11 
-- a c t tlat 

time uod me.de l4oses a fountain and a vessel whi ch contained 

all nr ophecy, &nti & i .. of the Ol'0!1he s who roohus ied after 

tr at , whetl e r i n tha t e;enera i on or in t.t e 6ene1·at i ons yet 

t o co'1le, e 11 of them re ceive d t e ah1.mdance of t he ir l)r oo-

.... rie cy from r.'oses, enn they were lil<e brenc~es v1hich a. re 
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sus ta 1ned by the root: the refor e , Unkulas trans la tea, "I 

s hall t al<e ( 'JtM/tl ) " as 11 ! s h all inc rease ( '.Jtll7fi l ) , 11 

wh ich is ~ i nte r pr eted to mean 11be in0 di stributed" 

that t r e nrooliecy of Fos \!s included a 11 prophecy e.nd 1 t 

was distrib uted to the rest of t he orophets. Hence, the 

Chacham1m call the vrnrds of the r est o f the pr ophets , "That 

wh ic: is received (_ ....... ~ .... Ji ........ /!+/1--> . 11 They said : We cannot 

" erive words of Toral r1~0111 wor ns of Kabbalal , fer &11 of 

t hen received thei r proohecy from Moses, while h e received 

re abundance o f P i s pr ophecy fro~ Uod by h i mse lf ano be 

cause of h i s worth. Ann in tl e ~ohar t t ey interor et that 

t' e oro..,hets met•i ted a por ti on of (the so1r 1t of) .,.oses . 

J. t i s written: 11Tl e sun e lso ari setr anc t l e sun t:Oeth 
203 

rown . fl .l set uo tl11 s vers~ , but 'anrl th~ sun ar!.se th and 

the sun 6oe tl riown , 11 wh e n Isr ae_ went out of "btf:YDt t t .ere 

w• c he sun eno no moon; "and l•estenetr t o 1 ts place~' etc. 

is writ t en . "An~ the s un st:t 11 iu tl e wilderne s s . And 

\'1hen tl e s un set , to wh·~t place niri it reti t•e '! To its place, 

sc es t o !Sive 116}1t t o t he !!loon . Be'olfl , it is v.rr!t t.en 

11 to i ts olece where it sl"ines ( p f / 11"\ /l?/f 1' /~ ) • II 
• 

Ev en trou~ it hb s ret ir~d , it sLi nes t.l e;ro , for surely 

tl- e moon shi n es only wi r the l i cJ' t f the sun. ~Ut'ely , 

tl 1s 1 s wl1 t is writ t en: "Behold , you are lying with your 

11At} ers " -- e,ren hougl . you {sun) are a t rest , behole you 

ar~ es teblished t o g1,re li e91 t t o t l•e moon . 
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Even thou,;h dee ~ secre ts ar e c oncea led in these 

~ords, nevertheless, What i s revealed in them is true; 

f or Moses oompar .~d t o Joshua a.r;,id the r est of the pr oohets 

who came aft e r h i m stands in t he sfme relation to them 

as t~ e sun to t1"'e moon; fo r ,lus t as the s un a fter 1 t has 

set and sunk to rest 6ives lie.ht to t . e Moon, for i t h as 

no l i ght of i ta O\vn bu t only what i t reoet,res from t he sun, 

so rfoses , even after his~ ea th " en h i s sun has set , causes 

t~e l i ght of his pro~hecy t o overf l ov: unon the rest of the 

or ophets, and in h i s 11611t do they s ee light . \11th t hese 

two true ~remi ses it will be easy f or us t o come to a 

true understandinb 0f t he words of R. Jochanan i n the 

s ta oment mentioned ahove and to r esolve the doubts wrich 

we raised . 'Lbis i s because it has elr early heenexplsined 

in the sec onn rcl'Tli se thet Go~ "!&cie uoses a • ountain, a 

ves~e ~ c ont~ 1n1ng the wtole of pr ophecy , for t he ?r opbecy 

of a ll the or ophets fr o~ that time on was s~read nnd rylace~ 

u ... on t hem from t he sp1r1 t of tre pr ophecy of Moses . And 

wtenever t he 11 r e ce1"cr 11 was not orenared t o r e ce ive, the 

relation was nu lli fied or weakene d , as we have ex~lained 

~r our f i rst re•1ise . Therefcre , R. Jochanan said; " God 

C'9"'ser ?' is !>rechinah to rest (int.er"1ret : by means or e.n 

1nter~ed1ary ) only uryon one who is wi se , strong , wealth 1, 

and humble , for all of these ner fect i ons wer e found in 

t oses," when he was made a vessel anri a container f or 

oro '1tecy; ano when trey have the::1e f our perfections , the 
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relat i onship will be kept between them and Moses who ove r -

~lows: a nd when one of t hese four qualities i s absent, the 

relationshi p is weakened and they ere not pr epared t o re -

ce ive. R. J ochanan does not teach that t he or ophet must 

teve c lar itv of s pee ch , for tl1e t hou 6ht that they need only 

tre perf e ctions which were in Hos t. s when he was made a ves -

sel anr a c ontainer f or pr ophecy , for in t heir absenc e the 

re lat !.onshlp between the i~ecei ver and t he one who over -

flows i s wea kened, YJh ich 1s not the ca s e with re6ar'1.s 

ryov:er of soeech , for :fos ~s h i 11se l f wa s of heavy mouth end 

or :r esvy to~Lle , for the reasons mentioned in the worcis 

of R . Ni ss 1-i . '!li e Shech i nah r ested u pon Moses bef or e 

te e CB 'T'le r ich, f or pr onhe cy c a.me to r tm .froM Uod \'I i thout 

any in er~ediery : t herefore , he needed no ire pa:i'ion . It 

is f or thi s ver y reason U .a t tt.e prophecy of Bilaal"!l was 

~os~ ible: a n rl be cause of that wrich we f ound that all 

Is!'ae l moriten or ophecy while they "'ere s tanding on Jlt . 

Sinai, so that the:1 t~ems1 lves tearti the fir s t tw o c ommaml

ments , as the ChachA.Mim sAi d : "I om the Lord " and " Thou 

sha.lt rave no other gons, " they tearr'i fr om Gon Hil"lself . 

Ann t hey said tlia t the maic!serva nt by the sea ssv.• tha t whi ch 

Ezeki el tte s on of Buz did not see , even though t e "leople 

in 0enerel sna the maidservants d i d n o t ~osses s (these ';"er 

fecti nns) : nor d i f Bilaem , the ~1cked one, for to all of 

these nr oohecy came fr om ~od without an ~ntermedinry : 

t~ere fore , t~ey ne~ded no preparat i on to rec e ive (the pro-
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phecy) trat there shoulc exist a r elati onsh i p between t h e 

r e ceiver of t he One who overflows, for whet relation-

sh1 o can e xist between uod a nd created things? K . Jochanan , 

who said: " Gon cause s Pi s Sh e chinah to r est only u oon one 

who is wi te , etc. , 11 referred t o those wl o r eceive t heir . 
T"r ophecy through ·· n inter~e<" i l' ry , wh ich is Hoses , a s was 

exnlained in t he secona nr emi se . Acc ording t o h is r e ason

ing, he said t h at t he rec~ivers needed t hese fo ur oerfec -

ti ns i n or der t hat there should be e re l a t i onship betV1ee n 

t- oses , t he one wh 'J overflows, and t h os e wbo r e ce ive t heir 

l"r oohecy fr om hi'Tl . ""c-cor d i n 0 t < tr e one who says : "And 

all of t he se we infer fr om ,oses , 11 the reason wh ich he ~ives 

f or h i s c onc hts1 n is: Jod causes h is Shechinah ( through 

e mediery ) to rest onl y upon one who t s wi se , etc . And 

why is this? Beco.use a ll of t he!'!l receive t hei r ? r onhecy 

f r o111 1osu::: : ther,.. fore , trey ta· 1e t o oerfec t themselves in 

these f our qua , 1 ti es wr ich . oses red 8 t t he t i me ¥\•hen he 

v•es rne~e a receptacle for or oohec:.r . '•ccor'11ng t o the bo'>vs 

w1 1ch teach : "Ann all of t em e. re i n Moses , 11 the 1nterore

t&tion comes more froM tre soirit that the y c,i ve t he t•eason 

wl v thos e who r e ceive nr onhecy thr"U~ an inter mediary need 

t"'es• · foiir .,.., ~rfecii ns, because a 11 of t l•ern are f ound in 

·os,,.s f r ol'l"I who,, or oohecy c omes t n them i f they are orepared 

b y r~ v ir.g t bl se nerfections . And the simole meaning i s 

the f irst inte r preta t i on accor ding to t l ose v1t o t e Hch , 11 And 
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all of t h i s we in!'er from Hoses ,'' for el l of tbem ·r e c e ive 

t h e i r o r o l')hecy from Mos es and al l of t hem require all these 

(ner fecti •Jn s) . And t h i s is wha t I h a ve s een t o b e 0 ooe 

a nd cor rect in my mouth i n unders tandi ng t he sta t ement , and 

i n resolving, in our own wa y , all t h e doub t s which I h ave 
204 

sttr~ed u n with re6a r d t he words of t he s tat e ment . 

It i s , h owever , i n '1e v elo">ing an obscw •e t;f~xt , wi ich 

on ly b y e oroce ss of much W is t i n g ann l n ter nr e t Atjlon csn 

b e made t o e x or es s t i s t rou6ht , thet t:a tzenel'..enbog en is a t 

ht s b e s t. I n a funer nl ser inon f or t he uaon &.1a lmen i.a t zf he 

use s a s t re Bi b lica l text the s~eminclY c on tra d ictor y verse : 

" Anti if a me n !"a s c o111Mi tted a s in wor try o f -ie ath , ant\ h e 
205 

.~ ""Ut to ~eflrh , and tt u liant:) h i"l on A tre e . 1 Tl:" e aud i en ce 

"'li,.)lt well say in S""!aze,...,ent : Is 1 noss i le t hat ·t~ e .. t= shou l ti 

he in such e man, who is amont:, t l •e mos1 r i tJi t eous 1an d the 

.,,os t o i " u s . 9S ~crinture says , "Al of thern are me1n : a l l 

are r16}lteous ones , '' e s i n wort hy of de~th , even t lho Jgb 

trere 1s no ri~teous ':'llan who d oes on l y go~ a nd s i n s n ot . 

Ye , c-ontinues tre l i stene r , rO\ is it pos s i ble th1at t.e shoul d 

i e ·.re a sin wl. icr cou sert h is -ttee th , for sul"e l y the ·e wa s no 

gT'RVe s 1n i n h i ""l ! 11 An~ ~.e be nut t.o <"eat}· a n rl t hou hang h i 'TI 

on e tree " - - ' et f! 11"1 sav : Wlt'1out a no ubt n o gl"l\Ve s i n s u ch 

r s th i s was to be f ound in h1!"1 . But l i s de a t h wa s b e caus e 

of one of r.wo c a uses : e i ther b e c f\use of t he s in of t he e;ener-

a tion , P. S tl•e Cha cha mi .n have sa 1a in many u l a c es t h a t the 
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me py nl9999 t:liat tlte=ri~e ous are blamed for the sins of 

t he generation , and as Scripture says: 11 Because of the evil , 

t h e righteous man died," and as the author of t h e Akedah 

i n t erpreted the verse: 11As a man falleth before the ch ildren 
2 06 

of iniqu ity, so d~t t h ou fal l . " 'l'his is what is tinted at 

1"' he words: 11 And h e be nu t to dea tl , " v1hi ch 1Tteens t o say, 

hec a n se or the sins of others , f<rl.io~ vis ite d u on h im the 

sins of t he t,enera ti nn . Or h i s death ''was hun~" unon t he 

tree, wt ich i s the tre e of lmow led 0 e o•' 6 oocl 11n d evil, with 

regards wt ich Ada ,, sinne d , which was the c ause of h is death 

anrl tha t r h i s seed after h im. And th i s r i&}. ~e ous one is 
20'7 

of t h ose who die<\ '1e caas e of the ".Jc rversion o!' t h e s e r pent . 

By & simi l a r ,.,rocess o f' a ccomor\at i on t he ve r se: 11 If 

t~e clouos be fu l l o~ rain, the y emnt y thens~lv~s u~on t he 

e arth : if e tree f a l l s i n t he sout or in the north , in t h e 
20 8 

place whe r e t h e t ree fal leth : there st al t 1 t be ," ta '<es on 

a new ~ean in~ . 1be ver s e mea n s t o s ay that i f a scl o l ar 

o~ rt: r-a n'-s of 11clou"ls f i l l ed wit} tain , '' tha t i s , comnlet e -

l y f il led , ''tt e y ern.,t y thems elves u · on the e arth . 11 A scl o l -

er such a s t h is water s al l t h e eert L , a no it t s pr oper t o 

~ourn e t r is na s s i n 0 in a l l oe.rts of the earth . ~or they ha ve 

a ll nrofi ted fr o1".l tl!e c,l or 1 ous b l ow of l i s Torah dur1n 6 h is 

l ife t.t.,.e . Al l shal l r.lou:rn ., is los s . "Ann i f a tree fal l , 
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etc ." - - 1f he is like a withered tree or a tree which 

g ives f ruit onl y in the place in which it is planted, that 

is, "in t h e south or i n t r e north , 11 in a single place , 11in 

t he o l ace w~ere that tree tal l s r there shall they feel the 

loss , and t here shall t hey mourn him . Now , I shall begin 

to te 11 t he praises of the deoarted Oflon (Jose oh Karo ) 

wh ose gre a t wisdom was disnensed in s.11 the wor ld: there was 
209 

not a stn 6 le city wh i ch was not elevate~ t hrou6f. h im . 

Another method w~tereby he develo >s the thought in 

the b ody of t he ser~on is c ompa r isop and analogy . In speak-

ing of the ~1 f1erent kin~ s of set o lers , 5amuel Junah c omoares 

s o~e to the snheres and others to the s tar·s . All of the 

s oheres and stars a.re of one k in~ of 'llBt .er , but some are 

soongy anrl othe r s a r e h a rd , li ~e snow and 1~ce. If th~ r ays 

of t h e sun fall u r.>on t he snow , 1 t 'lle lts quicl<ly, 'but tt e ice 

i s better able to withstan~ the heat. 'I'he sphere,s, too , 

wl"ich are s"'ongy , a l"e not a le t o 't. i tl stand t he !'·eat , but 

t he stars , w:hich are har d , are e.ble to do so . tso 1 t 1 s 

v;ith scholers who ave only l earner but reve not raised U '1 

ti1sc1Dles and have not sor ean t h e l<nowleci6e of' 'J'o:rah among 

t},e many . Their learnin6 passes and is establish1ed neither 
210 

bv them nor by ot~ers . 

'~ r.e i n , h e com? eres t h e scl:olar t o t h e er\< of the 

covenant. U'?on tl:e ark there was e crown of gold roun<'I 

about . This i s equal t o the crown of the 'l'ore.h w:1 t h which 

k ings rule . Who are the 1.c ings? '£he tea chers, fo:r ever y 



- 92 -

s cholar is a receptacle and a container for the Torah which 

i s c on t tined in him, just as the ark hold s t he tab l ets of 

the covenant which r est e d in it. Truly , the crown belongs 

on l y t o the s chol ar in whom are found t he t h ree s pecific 

qualiti e s w 1ch were i n t he Ar k . F~rst , j u st a s t he ark 

v: a a mo.de of oure gold , fre~ of ell slab and i mnur1t1es, so, 

to0 , the sch ol ar , v1ho would ola ce the crO\"' n u non h i s he ad 

{wh ich 1s1 to an to h i s wisd on and t o th~ fear o~ hePven 

wr1ch must be nl aced fi r st end f oremost ) n ust pos s es s eood 

ou~lit ies end h i e:)l at t ributes . 1~ere must not be f ouno in 

~1~ an y s l ander, bad Ol.fl. l i t 1es , or nebat 1ve a t tributes . 

ne rnus be nu re as t he g o l d wh i cll c annot be. s t ained . 1h e 

s ec ond i s -r.a h is out-si<le s should be e s t.is ~nsides , j ust 

"S t re arV. . 'l'h.e cPachamitn s a y t et "You shal l clean it i n

sid e and out " ref~rs to the Bchoh.r , that h i s i nner se lt 

shoul<" be as hi s outwa r d a ouee.r ance . 'l'he third i s , j u s t 

as t l1e out er ark was a box and a ves se l for t he inner a r k , 

both of wr 1ch were of pure 601~ , so, ~o , 1 t i s n ot en ouc;h 

for t he aoh olar to be Dure as e;old in s 11 his qual i t i es and 

a t tribut es , but it is also neces sary for t he f ather o f t h i s 

scholar , who is i n the se 1e re lat ion t o h i s s on as the outer 

vesse1 1s t o the 1m er vessel wh i ch contains t he Torah , to 
211 

be fl sc!iolar a nd es pure as the a hove mentioned gold . 

Parables , also , o lay a n importa nt part in the ser

mons ' devel ournen t . 1'hey become t he t~uge.r coa t 1n6'' on the 

''Bale.ch ic ni l l , 11 the puroose of vth1ch i s to r e t a i n tl.., e 1n -
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terest of t h e people. But they serve an eve n greater pur

nose ! t h ey bring t h e nhilosot>hic and relig i ous truth s down 

t o t he level of t h e pe onles~ understanding by relating less 

under standable facts to their com~on experience . In s peak -

lnb ~r tte i~oortanoe of Torah , Samuel Judah tells t he 

followin b story: It is c ompara ble t o a ld~ who had a beau

t 1 f u l e;arnen vrh ich Vias h i s whole de l1 ~ht. The king t urned 

over the wor k of the e;arden to one of l i s tenants who was 

skillful an~ i ndustrious in keenin~ it . one day, t he t e n

ant sinned a gfl1 nst t he kinb a si n deservin 6 of death , a nd the 

s ente nce wa s e:;ive n t o pu t hi., to death . But v1hon t he k ing 

reali zed tl at wit~ t he dea th of t he:: tenant the ke e p ine, of 

' is oarden would come t o an end , le or rl6ren that t he man' s 

sentence by s uspe nded. After tl'1s , the tenant becaMe proud 

end unbearable 1n doint) t he work of t he kinc; ' s 6f\rden, ant! 

h e qu1 t workin6• "'ee1n 6 t l i s , t he l:inc; c om"'lande d tr.at h is 

sentence s bou l<'i take ef 1' ect i mmediately . The analob;v hol ds 

3ood in every r espect , and t~e words Pre ~leasant . Accord-

ing to its si :-•nle mes.nine; , it is that God is in~U1 6t::nt with 

ever7 s i n but thet of lePving the Tora h , because w} en man 

•·1i:lr 'S in tre 'l'ortil, ~ t t urns l"'im to e;ond an~ causes h i n to 
212 

renent . 

To il l ustrate the tact that deeds are tested accord-

1ng to the plA.ce e.nc the t i me v•ben they e.r e put i nt o pract 

i ce , he uses the follow i n 0 parable : n man left e.n 1~plement 
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of war in the care of a friend . One dey, the man was stand-

ing near his friend when he saw his enemy pass1n5 in t he 

street o!' the city. Re il"ll'Tledia tely ran to hi 9 friend to t ake 

be.ck t he imolement of war wl, ich he had left with h im. T\..e 

trienn recognizen by h is ~ngry face that he wanted to k ill 

r t s enemy . hven thout)..h the r e turnin5 of t h a t wh ich ras been 

l eft in one 1 s care is a ora i seworthy act and even e com-.,and, 

a t h is time, to :retur n it wouln have been 11·rong t:tnd s hame -

f u l. The friend, tner~fore, saw fit t o retain the im~lement 
2 13 

of war until t h e an0e r of h is f riend r ad oas sed . 

The :rewa.rtl wt-icl"' awat t s U:e r ighteous in the World t o 

Come an~ the ev i l which befalls him is co~parable t o a man 

wl'lo V-J9S t o lr\ the t e grea t inhe r i te.nc e was left t o h i m in a 

f ar ~ is tant lan~. There, h e wou l n re ceive great t-onor e n~ 

w~ul be one of the leer ing inhabitants of that kinbdo~ . 

The Man 1 "1Med1 a te l y set f ort h uron tre way , a nd h i s whole de-

sire was to reach r. t s destina t ion , to acqui re the 0 reat 

v-. ealt h and to r eceive tre honor which were awa1 tin6 h il'll. 

1r , tl:e rfore , wtii l e le v1as on t he wa y , he was Met by cold or 

teat, by h un c;er or trirst , Le pair no atten tion t o it, for 

~ is faith i n t re wea l t and t h e hon or , whic~ ~ ere t o be h is 

l ot in th e fu ture tur ned awa y a ll pain. Fe knew that he Ylou l d 

h e.ve t o be ar these burdens f or but a f ew day s a nd tha t t hey 

v.ere as notr · n~ comparer\ t o a ll the wealtL he would acouire 

wh en re c ame to tt e .,lace ··~ · 1ct. he s oudh t. If he f ound on 
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the way a lodge where he coulo rest the sole of ~ i s foot or 

e s ryr i ng of living waters , his heart would re joice and h i s 

reins woul d he mer ry becaus e of t h i s 6r eat aoditiona l good. 

In thi s very way does it han ~en t o t he righteous who believes 

in the imniort a l ity of the soul and sets h is eyes and h is 
and 

reart all ~e days to s ee t he p leasantness of t he Lord/to 

s e ek out P. is courts . I f he has pl easures in this world, he 

blesses h i s gr eat bod ; an~ if troub l e c o~e s uryon r i m, he re-
214 

ceive s t Pem in ~rea t l ove . 

An exce l l ent examul e of tl e manner i n wh ich t he 

nr eacher weaves h i s th oughts about the texts in develo~ing 

r !s or opos ti · n may b~ seen in the bri ef but bea~tiful 

f un .- ral orat ion for a youn0 man. In t li1s i nsta nce , t he en-

ti r e s er 'Tlon , e s quot e d be l o, ·, may be c onsi nered as t re 

11 body , 11 f or no e xor d i u"1 anrl only a brief conclus i on B'' e 

i ntro~uced . 

I n :\ohelet h Rabha on the verse : 0 Sweet is t he a l ee? 
215 

of e l abor ing 111an : 11 

Vil en R. Bun bar R. Hi yyah d i ed , R . ie,.. pr eached h i s 

of a l a' or ing man . " To what i s H. Bu.n bar R. Ri yya.h compar-

etle ? To a ld.nc: who ran e vineyard a nn l.., e h ired many wor 1rers 

to a t 1enr it . One t here was rnore dili~ent in his wor t{ than 

all t r.e other s, so t~e kinb took h i m by he ar~ an0 s trolled 
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with t. im. At evening , when t he workers c ame to receive 

t l e ir oa y , that worke r came wi th them , and he r eceived h is 

full pay. 'I'he others c omol e.ined a nd said: 11Vle worlced the 

wt o le day , and l•e wor ked only tV10 hours: yet , the king gave him 

t 1 a full wa~e . 11 The k i n 0 said to them: 11\/hy do you comp l ain? 

Fe accomplished mor e i n two hour s than you in a whole day ." 

Thus R. Sun he..r R. Hiyya h l~&rned an 6mount of Torah i n t wen-

ty-eigh t years wh ich o lder s cholers a ··e no t ah le t o l earn in 
216 

8 rundr~d yeArs . 

~he mean1n6 of t h is wh ole Ltatement is that the time 

of e man ' s life can not be evt1. l ua t ed by the fact that 1 e 11 ved 

e1tter a lon~ or a short time , but as t o whethe r or not 1'e 

used h is time we l l , as ~cripture says= "The fenr of the 

Lorn or o l on ,,e tl days : but. the y eal"s of the wic l<:e O. s hall be 
217 

srortened11 
-- its int.er ortta tion: ':.he perfect Ma n who walked 

in the wa ys o!' t he Lol"d, even though he l as liv ed only a few 

days , t he f ear of the Lor d t) e t vt&s tis sha l l add days , and 

e·1e n t r. o ll6}1 they were few, they s~ll b o cousi dered rnany. 

11 T;?u t t re yea l ·s of t ! e wicke d st.al l be shorter.ed , 11 
- - i f the 

wic ked 11 v e a t ll' ,usann y e ars , it is &s if t hey neve r v1e re , 

e n~ tr e lone, ye hrs w1 :!.l be c ons 1c1 e1•e d few , b e es us~ li.e tas 

s -ent t i s t i Me 1n va i u t hing s of Ue worlc\ . And t his in-

•er r etati 1n 1 .- ned es s itated b y th~ v erse, for h ot can r e 

3fJ.Y : "Th e f ear of the Lord pr olon 6 e th nays , 11 when our eyes 

s ec h ow many righteous men die in r a). f their days, and h ow 

l'IJBny wicked pr ol ong t he ir days and d~e in o l d a 6e ? Thu s , 
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Scripture says: 11 Be not over-much wicked, neither be thou 
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fo olish; why sbouldst thou d ie before thy time?" I.et h im 

say: I desired you t o be truly righteous; but since the 

Torah was not g iven to angels a nd there is no righteous man on 

earth who does only good and does not sin at times, he warns 

tt a t gour sins should not be more numerous than your merits 

anr this is what "Be not over - "luch wicked" means; for when 

your sins and merits are bs.lcned, God is merciful e.nd turns 

the scales towar~R meroy. Th is is true with re6arn t he com

mandments and the \'Hirninbs, bu- with r ee;ards thinb,s of f a.i th 

and the co«ters of the Torah , "d o not b o a fool " even in one 

of the.,, , for anyone who be l i eves any fal !.ie belie! an~ denies 

eny one of the pr1nci p lea of tr. e Di vine 'l'orah comes under 

t r e cate6ory of heretics and disbell t:!vcrs who g o d own to the 

nit of cestruc~ion a nd a1·e junged f orevt::r. This is what he 

"'leans w~en he says : " He ither be thou fooli sh : VJhY shoul dst 

t r ou c i e be~ore thy time?" fol" 1J- a wicke d man l ives a t hou

sand years , when he d :..es , l: e dies befor·e h i s time, for the 

time w} 1ch ?e liv~s does not fulfi l the time allottert to h im 

when he was born . 

This, i n e:,eneral, i s the mea.nint,; of t he s tatement; but 

j t 1 s p roper to discus s t h e oara ·11e i n particular' , for RaMbam 

rote in the beginninb of 11 Horeh liebuchi m" that i n the true 

pa rable, which h as a rev~ale~:~ hidden (meanin5 ), it is 

necesser •• for t h e revee.le~ to be as silver and its midst to 
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be as good a s pearls, so thRt its midst c omoared t o t he sur

face shall be as g old c ompared to silver . In this parable, 

t hou6}1 it at first a ppears t hat t here is nothing hidden i n 

it , but that, on t he contrary, he 0 oes fr°'" subj ect to sub-

1ect without any gain , if one look wel 1 , one wil l find in 

tr.1s pa rable pearls more orecio ll.S t r an ~old , es will be ex-

nlained . 

F irst , he said : '1\Vrat rHrl the king rlo·~ l•e tor- l< hi n 

by the hand," as ~f to say: ..iod Ei mself took h i s s oul and }- e 

die~ witt a k i s s, a s i t says: "And tr.e glory of the uord 
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wil l 6atl:er tree ( ~O..f' )," and the Shechinah i s 

called "tr e hann of t h! Lor~ , " or Ee ts.l~es Pis soul by means 

of t· e }'lol y an6els and they, 1n tl' e oerab le , a r e cal lee\ His 

l- ' nd . Such i s not the cas e 1itr the wicked , for their souls 

ere ta ~en by t he angel of deat h , as t he pa ssabe says: And 

tr e cruel an6e l v1a s sent a ca i ni:>t h im ; end th i s is hinted at 

in t he ver se : "Sweet is tl1e slee r) of t:r.o l aborer." Let h i m 

say that t he righteous man , who serve s t: 1e Lor d in his l ife , 

l--1s sleeo 1s sweet , f or he dies by the 11 V.1ss " or by l"leans of 

tte r o ly An~el~ , a .. menti oned . And t he dee tl l'>f the r i ghte ous 

s cAlle~ slee n , for, Jus t a s a man who alee"& u~on h is hed, 

r e 1 s in t h e fut ure , to ar1!'e and Bllaken. Seri p ture says: 

"When thou l i est d own , t hou shalt not bo afraid : yea, t hou 
2~0 

shalt l ie down, and t h y sleen sha l l be sYtc et, its 1nter pre -

t ation: Death i n seneral may be div1red into two clPssea, ac-
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ciriental and natura l. It says: 11If tlou lie st nown, 11 which 

is accidental death , the c ominb of wh ich i s unlmown: do not 

be efre i~ of it , for sur ely you shal l be delivered rro~ ac

cidental d eath. 11 Thou shalt lie down , " is natura l death , from 

wr ich one cen.., ot be delivel"e d: "Ann thy slee T> shell be 

swe e t," for that death wil l be sweet t o you , and death wi ll 

n ot be a b urden, as Scripture says~ ·'~weet 1s t h e sleeo of 

tt e l.B horer . 11 

After tha t , h e says tlia t t he k ing wallred with h im 

both a f ar an~ near. fe c l l s f or t r e rewarns whic belong 

to t t e r i ghtetJUs in tre world of tl~e s ouls imll'ledi ately after 

V·ey se OJe.r ate fro- th i s \\or l d . A wal'•er 1s li l<e one wl. o is 

i nvited t o fe&st wit t t e ~in6 anrl wh ile they a re pr ensring 

the fe a st tl1e kin ... e lks w1tr r1"1 in t l e 0artiens : Scripture 

s ays: 11And I shall wa l'< ~n .1ou r mi~st ," and they 1nter·,r e t: 

Ann I shall wsllr with you i n van Eden . Ann the f eet tha t h e 

eev s : ''Far a r1 near. 11 ~in t.s, i '1 my 0'11n 1on, a t th e que l i t y 

p,, '!'hi s is v1ra t r e 

inter or e t s i n 
~ I 

:>"Q)O , that the i' I;) 1f 1 ..., f.,. ,.,,,. 
I 

f our species of t le Lulab h i nt at tl e holy emanati ons. (Ann 

s~ the Chacha~ im seid: 1~e frui t ~f tle tre e of ~l ory is ~d, 

about wl ich it 1 s wri t .en : "Thou ert. clotrec wi t r t)lory and 
2 2 1 

11a j e s t y . I I 1 l'>e 11rihs of t l ~ pa l..,, i s vod , B S it 18 •tri t t en: 
2 22 

11 Stre. ~ght 8 8 8 0 18"'1 sha ll he gr ow. II Anri t he l e a v e s Of t !,e 

tre e r•e l')resent Jon, as it is written: "And he s t ood ainong 

tt e bushes. 11 And t h e banV.s of t l1e r1 ver is liod, as 1 t 1 s 
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written: "Extol Hirn that ridetb upon the ski es. " } And the 

l acha m mentioned a ~ove adds that t hese fo~r spe cies have n o 

mes sure above, b ut have measure below . That t.llere is no 

T11easure above he interprets: They will be as 6l"eat as they 

will he; similarl y, t h e etnanation he.s no mea sure above, and 

t his is tinted at 1n whe t h e says: lie wel~ed w1tj hi~ both 

f ar and near. ...ts 1ntepreta.t1on 1s t ha t He walks with h i m 

in Gan Eden amon6 t he cedar s of Lebanon which he ol ented , 

and they a r e tall ( J) ~.o 11! ) be cause they clin6 to the 

Ernanator Who ~s infinite: ann t~ey are short in t.rat they 

overflow uoon us . An~ t ris 1nte pr eta 1 ~n is wonde rful in 

'DY e ·es . 

Afte r t hat , l.e says: At evening, the \'t arlrnrs came to 

c ollect their WC\ t!.es; and t L1s l.iws at t1e Horld 'l'o Come 

af t e r t l":e r esurrect i ·n {wrich v1il l be at evening t i me , as 

5c1'1 pture says : 11At even-tid e , behold, there is 110}1t 1
) 

for the • wi 1 1 k t he r oot of reward t o botli t he body a nd the 

~oul , in the opinion of Ranban ana t he r est of the Ka bbal!sts . 

This I also , is the o-oinion of the Ctachamim, as Ra"'!ben 1n-

ter --re ts tr e ~r words i n fr"(',, J11f and in 

nj.l~ , ..1J~ 1 2a 'I'} t s I i t wa s t e wi 11 of God 

tr et Man shal l l i ve in body anr soul , as Scrip ture says : 

''I sa iii : Ye are goril11ce be ings, and al l of yo Lt s ons of the 
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•oat I 1 gh . Hevertl!eless , ye s r all die 11 ke men . 11 And the 



- 10 1 -

word of t he Lord will not return eT11pty and Ei s thoughts w111 

become actuality in the World t o Come after the resurrection. 

This is wh at we s ay in t he Ra cM iah · "Exa lterl and sanctifi e d 

is Hi s great !'Ja'11e in t • e world wh ich Fe h e.s c r eated accord

i ng t0 P is w111 ," for ~ world is not ar. ~ordin6 to !:is 

wi l l , b ecause man has s inned and deat!i comes upon h i m. Vlhere 

is His name e x tolled e.na sanctifie d'? In the worlrl to come 

af er t he re s urrection whicl" will he sccor d i nb to His firs t 

will , ~or ~an will be est~bli shed in body and in s ou l : and 

t h i s is tre mean ine of Scr i:'.'"lture in t he it says : "Let us 

.... slref man i n our i mnt...e according to our 11\reness 11 
-- i t s in -

ternretation 1s: :et us ma ~e M81': tha '; h e wi ll be established 

in a man liKe us ; f or , ha~ he not sinned , the~e wouln he no 

rea s on <'or <iea t h , en1 trus \-:1 11 it be in the World to 6ome. 

Tl'>e Chacha'11t~ s ay: i~e dea~ , who i n the future a r e t o be 

resurrected, r\o not r eturn t o their or r1e1•; a nd s o Scri l>ture 

says : "And many of t."&e"'l tha sleep in the o ust of ~he 
225 

e a rtl· s~sll awake , s o 'T'!e t o eve rlasting life , etc ." And 

Isaiah h int s at t his when he says : "I w111 praise Thy Na11e , 

f or '!'b ou hast r on e wonderful things: e ven c ounsels of old , 
226 

in f eithf ll lnes s a nc truth . " 'I~e pr o"Ohet said: At that 

::; •..,e ! v: i l , ora1se Thy Ta !!le , f or Thou hast done wonders to 

br~ ""e:. into actua l 1. t y the C'>unse l s of old , which are very far 

~~ .. ant in ti"le , whicr ex1 ste"1 for eve:r , whi ~l i s : 11 Let us 

'TlB l<e man :.n our i 'rll:l ...,e . " Anc'I t he Chscha n i M sail\: O\rer whom 

sf>el l we rule '! We sha l l rule O\"Cr tre ministerln tS an0 e ls; 
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~e s"al . ru l e over t he a neels of h eaven and earth : we s hall 

rule ov9r t~e souls of the r1 6h te~us , wh ich i s to say , t h e 

very oln counsel, v:hic:h is that man shall h e established in 

body and in s oul, ~rich until n ov. e h e ld a s a true he l i ef: 

I sl•a ll ">ra i se Thy n&""le , for Thou r est oone ••Onnerf ...tl t h in6 s 

t l'l bring t e t h ine, t o a true COJ'1'1 ">let 1 'Jn . Thon, he sa;1s : 

TP e workMen b ...-6 e.n t o c omnlain, sayinb : \'le h a ire worken t he 

who l e da y, and Le h a s workc; d on l y tv o h ours: yet , t!1e k i ng 

}'las g iven h i m a full wa~e . 'I'h i s was n ot because tl~eir eyes 

were e vil a~ainst others and no t becausa of ~ ate or jealousy , 

f or i n h e ~lor l a t o Cone t ter e i a ne i t: e r .1 oalousy , hatred , 

e ni;er , nor .fear , but ~ocause t h ey saw t h a t t is one r e ceived 

a greate r wa e;;e t Pan \" BS :>ro-oer , accordinc; t o t re ir O')! n i on , 

e nd trey f eared t }'la t the ir port ~ , n in the \'/orlrl t o Cone wo u" d 

be 1111n1 s'-e~ ( tH·cor di nc t o T .. ci t t hey sai d : Ev~ry one J·as 

a "Jortion i n tt.e uan ..t.der, ,4-nd t h e one v.ho take s a portion of 
&dt . ,,,,.,,; 

t i s c onpani on i n Jon ~den mertts ~e\;IRa@ ) . Ann he c Ruse 

God doe s not c 1.1rtai l tl.<' r e,·.ard o f a ny creature , Pe pays h im 

i e re\~ rd f or h i s fe~ 0 ood deeds i n this world : t t ere f ore , 

t t e Psa lmi s' s a ys: '1Thou Le.s t "'U 0 lannes s in rny teart :iior e 

· i e n v1t en t t.e !. r corn e.nc\ t r e1 r win e incr~ase . In oeace w111 
229 

I bott. lay me d own and sleep , 11 for then I shall trus t t hat 

I st. a 11 ha ve my port i o n a nti t te ~Jor 1 ')n of ITlY compani on in 

.,a n Edon . Ann h e ss:,rs : "In nence wi 1 1 I hot. lay me down 

a n d s lee o" in t he grave . Becaus~ of this they were troubled; 

ano tte k i n e. answered t ha t he 6a " e h !"l onl y tre porti on which 

e dese rved , and t.e 6ave hi n what belon~erl to h i m, for he had 
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done in two hours wl.at t hey had not rione ell day . But l e t 

us r e turn t o t ho beneral thougrt , which i s t hat the l ength 

or brevity of a man' s years c~n be ~easured only by hi s 

~eet!a which are accentable or are not accept table t o t h e 

Crea t or: ther ef ore , we should not murmur mot'e than is 

Qr o~er at t . e death of this cl oicc yo~th , even tholQsh he 

~lo no at ain half t13 nays : for i n tte f ew yeQr s wh ich 

1e l ived he wor~ed in he study of tl e Tornh ond i n 60od 

c'eeds more than oh rs in many year s , s o .}iat it is correct 

t ? sfty tha one oltl anti f ull 01 years Las <Herl , a nd hi s 

s oul sl a l l r est i n :>eaoe, f or l' i o ro,· ard ts with h i ri o.nd 

ts ror • is be('orc hi l"'. ::ny h i s s oul be bounti up in the 
228 

und le of l! e . 8les f ed be ~he Lord for ev~r . Ame n and 

In t~. e Conel.1s!.on , the usua l nethoct em"">l oyed b 7 

Ke tzenellenbo0en 's o t•e c ""! tuln t e t l e main i nea s in the 

bo~y of ti. e ser,on so as ~ fi x in tte m1nc1s of ~is ~u~ienee 

the c ief ,. ou6)" o wl.icl he r. as cleve lo erl . In e ener e l , this 

ts acco~olimed by us~n0 tle ~uxi liAry text, eitter tre 

Ptblical or the rtabbi ni c , mentioned at the be61nn!n~ o! the 
229 

ser~on . ~Y utili~n6 tris ret hod , re 1E.fable to r eneat ris 

1oeoa wi t hout a re o~titi on of languube , a nrl can t h us ~ftotie 

t.ive them a fres hness whicl wi 1 1 r evive the inter~st o r the 

lis eners. I n t~e ser~ons f or spe cial occas ions, funerals 

and or d tna 1 ens , hf: bee i ns t he conclus ion by r e la tine; h is 
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t hou ghts t o t . e man about whom he i s sr>eaking , And t h en leads 

u~ to his second text . For the most part , h e ends his ser mon 

with a f ervent ~rayer, c onsist ing of but one or two bri e f 

s e ntences , such as: '!'here is n othing left but to ~ray t o . 
ou r Fath er i n heaven t o return the c r own of 11stmfha 11 t o 

its for mer s ta e , to r e tur111 our j u<\,:,e s a s in t he beg1nn1nt"; , 

to send OW" anoint e d one , &tnc to bui ld our hol y house and 
230 

Ol!r ~lory, t he 1'em'!)le , for E1ver . vr in clos 1n6 another ser -

'1on: :.ay tl:e Lord i n r is noany mercies hurry his deeds a nd 

6ives u s ner i t and ciraw us nea r t o t he 1.B ys of t he Mes s iah . 
231 

?less ed be t he Lor n for e ve r . 

Tr.e a ppea l, exe""!ol'lfy inE; Samuel Junati ' s 1-iea o!' one 

o~ te ~ unf"'.: i ons of tt.e se:r-,on .-,l- ict: is t o lean to deeos of 

rigl4te~usness, is us~ally brief , but ~ 1GTI1 f1 en and i ns istent . 

Vence , re enr~ one sernon as foll o~, = ~1sten to wor os of 

Torah anr d.o no t ' revt:nt the ,;oe>ti from coMin6 into t he .·or ld , 

for 11 1f yo-.1 a:'e wi il1n 6 an.d ?.isten , t te ~ood of tr.e e art?': sha ... l 

you eat," anr t:ie 1.0rri wi ll nr ovide for you t ha you n e..y 

eas~ly a co.iir-e s:i"i\:.'!nca.nce1 anr enouO}" "or all your wants . 

;:tu- 1f - - .,or' forb id - - :1•c1u t urn as1 ~~ y our ears so as not 

b r otters and my fr~en1a , 1~ay e al l of tf:e ce wortis t o t.e&.rt , 

f or t h r o f!i'. t :.er: s:he.11 your days be pr l one;er . B_e s !i ed ~s 
232 

tte :.or~ for ever . 
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In many instances , the apneal ts accompanten by a 

rebuke for those who a r e lax in observin6 the comrna.ndr1ents . 

These repr oofs, besides g1v1ng us an ins i ght tnto Samuel 
~,..,.._,. 

JudAh • s method of rres.chin 6 , s lso tJ;irongla some l i ght upon 

the customs of h!.s day and t he Y1ay in which s o111e of the 

rebb1nic and Biblical injuncti ons were observed or neglected . 

Fe t a"c s t he women to task \'J i th rebards the c ommand that 

t h ey should not expose their l •air, ne1 t her should they adorn 

themse lves wi th a wib, f or h air on s woman is a sin , and i n 

a -o"'earance it (the wi g) lool!S as if it is t he!.r cwm hair . 

uur o ious fathers and t~eir fa t hers in all the As hkenazilc 

c ongregations Vlere emohatic in their demand s that they must 

not v·ear even a si lk kercl.i ef t he color or which was 11 ke 

!'"air. Do you not s ee tt•e t in a nlace whert t he women of 

gentiles a e accustomed to cover the i r hair , the s i s ters 

are war ned, l i kewise concern1n0 the wearinb of wi6s ? But 

I h ave already s a id too ituch in t h is lon t> ser.,on in rebuk-
233 

ing t 'iose •·"10 "erm t U e •,•ear1n6 of wi 0s. 

Es .,ec i al ly is he vehement i n h1 s denuciat i on of those 

who n!sre ar d the ~ird Co..,mandment . Therr are , h e say s , 

~any in ever y 0ener st1on who stumble i n t h is s i n . e wise 

I bn Ezra wrote: ~~ere are many who think that he wh o takes 

God ' s name in vain has not CO'llmi tted a ~a-re sin, but J. say 

t o then t ha t t li is c on-:iand is more obliga tory t han any of t he 

ne6ative com , anrlments w~ 1ch f o llow it. The murner er and the 
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adulterer, who ha"e co:mnitted a grave sin, will not go free, 

for a day will come when they will be r~1ghtened . But he 

wro accusto"'ts j 1mself to swear in vain, s v1ears in one day 

oaths without number , but he ~as becone so accus t ~~ed to 

t his sin that r.e aoes not know that t.e has sworn . If one re-

bukes him for swearing , he wi ll s•1ear that t .e has not sworn , 

for he has beco~e s o used to it that he pr ufa cesarery wor d 

r e spea\.•s with an oath and t o h i 'll i t is culture<\ speech . If 

t~is were tl e only crime in Israel, 1t would succeed in pro-

longing the exile and in a~r'l1ng blows to our wounds. I see 

t~eir madness, far t~e murderer, when he ~il ls an enemy , 

does not do so wil.1'ully, but in s momen t of revenoe. The 

adulterer, t oo , arts on the m~ment only , us is the case, 

also, wit~ one w.o steal s not for 1leasure but out of neoes -

s1ty . An~ the false witne s s does so t o conciliate or to 

avenee · But he who swears fa l sely at all t i mes when ~e doe s 

not pave t o take an oe.th , pr ofanes God 's name in publ ic 
234 

without any 6 ain to h ~rnself ..•. rron what I lave s een , t his 

generetion has de6enerqted because of t~is sin , and this 

c ongre6atlon es;J0 c1e. '. ly . •• J. say trst to allow e. sin6le sin 

t o become a h~bit an~ to bocome deeply rooted !s c lose to 
2:35 

enos tasy • •.. . . •1e learn h ow uea t i s t :-e pun!. shnent of those 

~!o accustom themselves o ~else oaths , for throug~ habit 

t~ey beco~e roote~ i n tris t r ansgression, an~ it beco~es for 

tte~ s ometh1n6 ~t»"'mitted . Accord~nb to tre opinion of Resh 

Lakish , he ls judbed as one who r e jects the Divine or16in of 

t~e Tora . hence , he who fears t he wor d of the Lord will 
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ma ~e a fe nce and a \"1all for himself, so as n·ot to use any 

oa~ba at all unles s he needs to do so becaus1e it is requ ired 

of h i m 1n a court of law and ls de ... nded by the court . As 

a reminder of this fact , every t i me the y;or d for 11 oath 11 is 

used i n the Bi b l e , it is used i n the Ni pha l , to teach that 

e man must not swear unles s an oath ~s deMan.ded of him by 

another. And j ust a s one is ~erned not t o swear falsely 

or in vain by God~s ne'.lle , so is one w&rned e.lso not to swear 

f a l s ely or in va~n b ·1 any of His other naMesi, s uch as 1111 ;ut il 
~, 

or 'Ihi s r ef "'rs no t only to s \•ea?'in6 in the h oly 

lenguage, but also in a ny other lan6 uac:>e . I s ay that when 

Scr1. nture says : 11Tbou shalt n o swear falso l y by My narne 

and orofane the name of tt.y lioo , I nn the J..<>rd, 11 it neans 

to s ay wr.a t I ta,,e wri - .. en: lou sha 11 rio't. :3wear falsely 

b y My name even when you pro~ane t he na.T"le o:r your uod and 

swear by tfy name i n a prof a ne lan6ueue: I , t he Lord , do not 
230 

cha~e in any languet.>e in wh ich I am ment i oined . 

I soMe i ns ances, t he exl orta t1on is not on1y 

nlaced et tte en~ of the sermon as a f i nal a ppeal, but con-

tlnues tliroug.l-t"lu tl e bo~y of the mes~ave . \'/hen l•e snea :s 

of the wa y in wh ich the neople disregand the l aws of tr~ 

T~rar and ne 6 lect i ts study , one is so carried away by h is 

f orcefulness that one can almost visualize tee very tones a nd 

gestures wi t t w!:ich the ser mon v·as deliver··d . »amuel Judah 

cries out: Let t her e be weepin~, for i n tt i s con~e~ation 

i n wh ich J.. nwel l , these many years our h oly 'l'ornh h as been 
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left in U e corner without anyone to p lead f or it so th a t 

t rose who s tudy !t have ~own f ew in nurnher . Al r eady , t he 

l aw of t h e Torah ha s been abolished s~on6 us , f or no lon6 er 

do 11t1 ~ants make us e of t he law of Israel . This is a ~ese 

cra tion of ~oi
0

s na~e , the l i ke of •rich t as never been . 

Tr i& g lorious congre~at 1 on was at one tiMe a city sno a cap -

1 tal tn Israe l and all t h e oe o~le walked i n 1 t s 11bht . N OVI, 

i t s 0 l or y has t ur n ed to sha~e in a l l of tre di~s~ora of I s -

r s.e l , f or e a ch rnan ,;oes what i s r16}. t in h is own eyes and 

t . ere is no one to s ay , 11Repent ! 11 f or our r a nds a r e tied 

s o t het we can ot , unish transe;res . ors h cause of the op

nress ~r an~ tr.e f ear of ~unls h,~ent anr t he fi nes that are 

laid u .. on us . Anothe r e vil t.es 1nes thE: t y ou do not t r y to re-

s t ore 1 s f o r"'lle r 0 lor:1 i s that tre Toret. is bc~n6 f or gotten 

8"'JOn 0 us - - J oe' f orh1d . Is it n ot f1ttin,; , U-.en , to t r y t o 
237 

~a<e y ou understan~? . .. . vur princ e s are k1n6s ofmercy and 

t~ey rle s ire ~s to 1 1ve ar.~ to cond~ct ours e lves by the 

ls~s of the Torar . Concerninb te striving t o at t ain t~ is 

corn"'end • l s t a ll cell u ... on r·1 ".!l : !Hesser\ j s ! e .Jho shell es -

~e.blisr t e worris of the '!'o:r·a!: , f o r becuuse of our riany sins 

~t r es turned to ~us i n this congre6 ati on and it is necessor y 
238 

~o rai se ~t o . In thts same vein , he enn s a nother seMnon 

~~tr. ~e e.?-eal: And you , my hr otler s , set ~oar h ear to 

a _l tl°'l? ~ e · ... or ds an1 se t un a t r ue or'ie r for tre s .lt\y of 

To:rsr i n t h i s tio ly con&r.c 6-at i on . Pe r ha ps , t ben , \iod wi l l 
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r emember us and fence in our scattered ones , "And through 

t h is t hou wi l t nr olong t hy aays" and "death will be swal

lowed uo for ever . " Bles sed is t he true Jud6e for ever and 
239 

ever . 
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IV. 

CONCEPTS 

We h ave already seen froM the manner in which 

Samuel Judah L"'lte r et s man:;- passe.C"'C3 b the Bible and 1n 

Rabbini c litera ture and frcr.:i his constant use of such sour

ce s as the Cabala, the Zohar, D'"k .A lln,!' 
; 

'l'fQ , ? Q D 

J •Sla;> ' rt.jj/ A fr t\A ?80 , and t he 

wrlt1ngs of .;achman i des that he hud a defini te desire to 

L"'ltroduce the ys ical sB~oct of Jul~ts into h i s scl"T'!ons . 

?urther evidence of this t endency t o.a~d my3t1ciso 

deduced fr on h i s fr equent ap licut i on of t he ~ord 

to an inter~rets. ion which would fall mor" Properly under 

6 ]C 3 the ((e of trr vr rs"', ''!.est they ~rea - th!"out? 

U!"'"O t "'e !.or.J to ga~c and -An:,r of the:-i ( ~., 1/llN ) 241 ~~---~-orl...._~ 

peri sh" is : Lest t he greatest sr...<r.i c; t:'ler:i re r iahes to 

atone f o 
242 

all of them . 

o .?? ·fr 1.an Jtfr !>kl' ,,.. • •J fl1 1,t •;y 
,l/il ' n T ) .::> 1-4' 16f 

~ I 
{ ''',!ould t}"I£. .. all the 

,_ /" j 

ord ' e roo- e .,ere r r oT"hc.. ts , thb .. t~e 
243 

~Ort.;. -:.ould r ut F. is 

S;lir1t u p on theI:i'' ) , accordinc to its 'ho 

uill rc';e o.11 the peocle of the !..o.,..d ro::b.e ts ? He (!'03es) 

thinks t here 1 a po~3ib lit~ tha~ the Lord uill r.ut His 

s p irit upo .• thel"l , "'or if prop··ec1 cor::es to then f rom God , 

t he lack of pr epurc,.4; 1on by po:;:;essi.nG t he perfect1o.is \?hich 
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are n e cessary to the r e c e i ve r w111 not b e a hindr ance , be 

c ause i t is impossi ble f or all the peop l e to r e c eive pro

phecy t hrough me a.~d \11th me aa an inter~ediary , for mos t 

of the people , without d~~bt, will not have tho~e perf e c 

tions nec essar:r to t hose who r e c e i ve prophecy throu rt: an in-
244 

tcrmediary . 

Though Katzenellenbogen permits h is audien ce to 

g lan ce \lith him occasionall y into the forbidden myst ical 

"Garden" i n .-:h i ch he himself , e v ident l y , l oved to stroll, 

he does n ot a llon himse lf to stifle t heir senses int o an 

idle contemplat ion l'1hich \1ou l d not serve t he r roper func-

tion s of the ser mon . At times , he mentions a myst ical in 

t er pr etat i on Tihich he does n ot g _ve , becau se "These \1ords 

sh ould not be expounded in ublic , for t hey are strong and 

fe a.rf'ul , but a.re sour,ht out of all that I.ave delight t here-
245 

in . 11 Heverthele SS , Samuel Judah ' s philO:JO r i c and t heolog -

ical concer t s a . e colored , to a large extent , b y his t enden-

cy to\·1ar d s mysticism. 

Eatzenell enbo v.en ' s i dea of t he structu r e of t he 

nor ld, u ron w:iich his concenti on of God , God ' s ,1ust1ce in 

re·:1a.rd1ng and punishing man , and t he s oul, a rc b a sed , is 

a curi ... us mixture of J e ·.vish t radit i on , neo - Pl atonimn , and 

: .. ~t icism . Samuel J udah avoids the que s t i on , ·'es t he wor ld 
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created out of pr~ne mat t er or ex-nihilo? which was an ex-

ceedingly t r oublesome one t o many philos oi her s , by combin

ing the t wo ideas . I n the ver y fir 3t movement or creat i on 

creatio ex-nihi l o ~as performed. out of the nothingnes s 

which existed previous to t hat moment, two hylic thinr s 

uere brought into being : the first '"n s prime me. t• er for all 

heavenly bodies and t he other was p r ir:e mat t er for a ll 

earth l y t hings . From these t wo prine ttatters all other 
246 

thinr s car.e into br ing . He departs fr OI:l this nurel:r phil-

osophic ar gument, h o·.1ever, t o sho\'1 t at t he Tor ah was the 
247 

agent by Mea!! s of wh ich the wor ld l'as c!'eatcd . 

The strgQture of t he ·•orld itse l f consists of one 

cont inuous chai.~ of emanations fron the Emanator , Go~ , to 

t he 4llirlal• a.'1d - lants . He uses t he nee-Platonic name s f CI!' 

su ch emanations as the E~anator , Rea:lon , Soul , Spher~ a , and 

Elenents , but adds t o t he se others of a Cobal int i~ origin . 

The -~e..11ator be co: c:: o.t t imes t he 1'1c t '/c Ro~:lon 
I 

is divtded ~· to and :> / 't! ; and -,..,..:> , 
" :J -------

____ d_...::J...::l_ , __ ,. __ ,_.._ft_~_:> ___ , C:.nd _ __ =1 ... 1 .... ~ ......... t_ 
ta,;·r tl:eir T !.ace 8.!::lon i:.; t :--" er,.&..'1 t.i o .• ~ . ::_6.Ch of the 3e O"Jer-

!'- 0 1':l 'i7 ~ tr abur.drult ni e s s i."1g and sp lendor U"lot t-h.., er:iana-

t i on b~:ic a t h i , ,-et t l:r ~!'-endor &..'1 .... t ?le (l ·y~.,a u..11 ce of none 

~ s d!.t:~ ~ ~s~ed by r ·a3on of thct w~ icr. 1t ~~~es to 3~sta1n 
2~ 

the lo ~r r~:~j~~ . 
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Although he states t hat it is not proper to de

scribe God ~1th names or attributes, Samuel Judah r ornark s 

that it 1a possible to de3cribe RirJ b~ means of the emana

tions fro"1l Him and the na' ifesto.tions o f H:ir in the lo\1er 

reg ions, "beceuse all of them a r e linked to 'Jim and all or 
249 

t hem a.re i n :Hm." ?or b.1a ser"'lonic purpo ses and accord~ng 

to h i s vie~point , ?-at zenellenboren does not find it neoes-

sary to follor the pb1losopba-s and painfully to pro7e the 

existence of God . The miracles of creation testify to tl1e 

existence of God, '::he Ca.u.J-: of o. l causes , the P:-ine 1·over, 

the Dire ctor of t he Universe, t he ~ource ~hen ce al1 emena-
250 

tions -- hen ce , all existent things -- are der~ved . The 

miracle of Israe l ' s e~i:tence t e stifi e s to God ' s mi ght and 
250 

God ' s l ove . .Fr0: the f'act that Be reuards and :-un ~shes , ne 
252 

~ay say t hat ju ~\ce is one of God ' a attributes . 

It is uith t his last named • t tribute of God that 

Sw:nJe l Judah fin~~ the greatest difficulty . If God is the 

Director of all thi.nga in the univLrse, "ould Be be .1uot 

in punishinr- r.:ian for activ:::s f or which He Eilt' sel f is re-

s ons i bleY And if God is just , why then do the wi cked 

prosne r and the rig!;teous suffer· In answer to t he first 

of these quezti~ns he s~ates that can is a free arent , yet 

not ithout qaul1!1cat1ons. "God . 11 he says , "created r an 

s o tha~ he would recosni zc his Creator and acknowledge His 
253 

nW"!e , a.'ld l!e t;ave t:lan po-:rer to do evil or to do good . u On 

t he other hand , he r er.:i.al>fs that God r ( uards man nell for per -
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forming good deeds , as i f the deed T1ere his orm '11t hout the 

hel or guidance of God and as if it were p er formed by him 
254 

alone . r atzenellenbogen ' s ans~er to the second question 

is t he tradit 1onal one: ' 'le must not be a stonished," he 

tells us, "wh en \Te see a right eous man whom evil has be

fa l len or a 'Ticked rts.n who pr ospers . The evil v1h1ch be

faL s t he righteous is to exact punishr.ent f rot::j him in this 

~orld for the feu sins he h as COI:IJ"litted L~ order to c i ve 

bir. his .full re,1e.rd 1n the • :or ld t o Cor-e . kid the pros 

:-erity of the •::ic'red is to pay hi::n his re,1ard in this world 

for t he !'e-;i good dee ds he has d one 1n order to destro:· h im 
255 

and cut off h is soul in the :orld to Cone • 11 

Tliis eads !:a~zene l lenbogen t o d iscuss the prob

lem of ran ' s 11!'.r.ortb.lity. Eo'-: does God 1 s justi ce operE1.te 

t o e i ve t he good c an h i s jus.: ro compen3e for t he right eous 

acts he has p erforr:ed in t h is · orld~ The ans·.:er is ti;io-

.fold. J:an finds c t erna ! 114>e 1n t!:le ,.. orld to Co~e both by 

means of the soul and by r.eans of t h e body. In Samual Ju-

de...~ ' a conce_ tion o f the soul ~e find aGa 1n a combina~:on 

or the philoooph1ce.l , the: m7 :.tical , and the traditional. 

:1te:. the raL !.onali:;t i:e ho:!.'.is the.t tt_e soul o~ :oan is e. 

superior, absract e ::sence ~avint: an eJ: i :.tence of its 0\'1Tl . 

r.rne sou:!. is not an acciden t to t he body, but it in a se

parate entity ~hich !las existence prior to its be ing joined 

t o t he body, and after t~e de3truction of rr.ute~1al ?:!.an the 
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soul continue s its 1ndepe. der.t s1 ir1tusl e.xjlstence . Like 

Plato, he believes that before it 1 s joined to t h e b ody 

t he rat ional soul, ~h1ch is t he d1£ferent 1a spec1f1ca of 

nan , has true lmo\'~ledge which is corrur tcd uben t he nou l be

comes a part of t he body but '>lbich i t again me.7 acquire in 

its pure forn when t he end of t he time of the soul ' s i mpris -
256 

onment arrive s . \lith t he m:y;:t ic, h owever, r e hold2 that 

tlie s oul i s a re.r t of God , a dire ct er-anc. t i on fror1 the 

/f10 /~ , ~or u i t h God did the soul:s o!' the ri~ht-
I 

oous dwel _ at the h our of C::.'et..t1on and in F.:l s irarc ; ere tl:G 

::ouls of nen creCitGc . ··,-nen Cod breathed int o man ' s nostr ils 

the bree.th of l i !'e , He breathed into man a jport ion of I: i s 

s o1rit , 1-7hicr i s the soul . The fi nal rur r o:se of t he s~l 

or t::an , t hen , is to return to the place r:rence 1 t \? a a hewn , 

to God, ·.Tho rlaccd in it ~he ab l ity to ach leve in this \'iorld. 

the r estor&.tion of t he soul to Goe: ·.no ga-;e it. After 

deat> , the r o.tioral soul r eturn a t t he dne:Lir.g of the 
257 

:. o:oit ::1sh \-:here it continuPs to "'lcrfcct it s1elf . 

iCatzenellenbos:e!' adds to this co::icc;-t10!1 of the 

coul .. :hat he cu.: 1 D h€ Caba i st ic idef.L o~ t:rer..snigra· j on . 

':'he souls '>'hie~ exist _n t r_:.s sencrr .. !.on h~ roe &xi:ted for 

e ve r . L~ or der ~ a~ ~o scul beca•st of · ~s ir:".pu~~ti s 1 ~ 

drive 1 out o"' t f\Jturc 1-:orJ d , Gcd rlacec the 30,,l i na bod~· , 

t1-":le e.fter t !.ne . ':Ir !c idee. i s ex ... :o.incd b'J the follo· ... i.r.g 

ra.r a.b l € ! lt !.:; com:n1rable to a kinr t7h0 ze·nt food to h is 
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ttrAnY. l11 os t of t h e men \1e re l azy and n e1 t h er a e it nor pr e 

serve d i t . The food be c o.re moul dy and uas s p oiled . The 

king grew angry and cor:unanded them t o prepare it as be st 

they could and s~ore that they nould ect not~ ing e l se t o cat 

unt il t hey had et.lrn t he mould.·· food . S ini .l ar y , Cod \7111 

not permi t the s ou l s to r eturn to J:is 1:01y courts unt i l they 

are cleansed of a ll impurit i es ; h en ce , they must migr a t e t ilr.e 
~~58 

&.fter t ime until the 1r sins are at oncd ~or •. 

The s oul , hm1C'ver, 1 s not t he only par t of man 

wr ich is accorded ete1•nal life . '.the body E>l so \'li!. 1 be r e -

st:rr ccted o.nd wi ll cont inuc t o c:: i st in the:. ~ or ' to Corr.a . 

'!'Le body , c ot"p osed a::. it is of 1.r:1 urc matte"'. 1s ::>ubjl ct to 
259 

e!'ror while it is ani.Ir.a.tcd by t .10 sou l. "•:.cc.use of the 

the bod· 1o s11b ect to dco.t and d e cay ; bu·t because it is 

the ~ilJ of God , ti'c ratc~i~J pnrt of ~o.n i:i not -:hol-J de-
,.. 

s tl'Oj6d . I.. the b ody of ran ._h"re is one bo~c . cal led 1'~ _, 
Wh c~ can nevrr be broken or de~troycd. I is of such dur -

~ble c&tcria!. ~ho.'" if one :;~o , ,, hit i t · .. i tl: a har.r.:or• ·d:i lc 

bone •1111 -.ot bP b1•ol:~n . .·.t tr(. ti t of t .c r<'su r_ cct~rm , 

ro1 will so:tcn 1t \7iJ..l: d,C;.1 C..."1d f'ror !. thr r esurre ct i on 
2GO 

~:,! snread to th~ rcet of t rc b ody . 

In srec..ltint; Of t i ll another type of eternal 

_ ife , .:::er-uc 1 .Tt.Cbl'- tr&.nsccnds h is o·m r:ysf~i c tendencies and 

even the ph1losorhers or his day by empha:31z1n£; a not un-
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lo10\'7n but euch neglected aspec~ of imI:lortal!ty, t he ~a~ting 

~onu..~ent a =e.n build s for hi:::3clf ~hen h e leaves be~1r.d hir:l 
2 61 

~o~t~y disci~les and righted's sons. 
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v. 

To evaluate the words of any man is difficult , 

f or their effe c t uoon the live s of those t o whom they are di

rected is not r ea dily d i scer ni b l e . If, however, we may as sume 

that much of a preacher 's i nfluence upon his di sci ples and as 

sociates i s der ived from h i s sel"mons , we arr ive at t he con

clusion that Samuel Judah well fulfi l led t he t rue functi ons 

of the sermon as he c onceive d them to be . 

As a li t erar y pr oduc t t he sermons are r e petitious 

a nd verbose a nd t he philosophic concept s lire not ori gi na l . 

Ao?•ever , t he c l e ver nes s anc i n6enu1 ty of hi s inte r oretat i ons , 

the vivirlness of his i ~lus trt i ons , t he cerfection of his al 

l egories, and he no~er o f h is e l oquence oroc lairr. his s ermons 

t o be amon6 the bes t of m6di eval t i mes . During hi a l i f e 

t i me Samue l J u1ah Ka t zenellenbo6en was acclaimed a s a f ore 

!nOS t pr eacher . The centuries dur i ng which h i s ser mons have 

survived and have been r ead bea.r a t7lple t esti.:nony t." thE:: e x

cel l enc e of th~lr qttt1. l i ty _ 
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