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Judaism celebrates life through a variety of rituals and
customs which engender an established tradition while
reflecting contemporary innovations of culture and time. The
festival of Maimounah, as prescribed in the Moroccan
tradition, is one such gvent. It's joyous nature serves as a
summation for the Pesah season and the beginning of symbolic
springtime renewal. Hag ha Maimounah is marked through music,
feasting, and special paraliturgical additions to the worship
service. It has attained significance in the life of both
traditionally observant and cultural Jews of Moroccan
descent. The affects on the development of Maimounah over
periods of cultural change from Morocco to Israel to the
United States can be noted from the treatment and role of

music during the celebration.

HISTORIC ORIGINS

Where exactly does the festival of Maimounah originate?
Although much speculation surrounds the development of the
holiday, two distinct schools of thought pervade. For the
majority of Moroccan Jews it is a folk holiday celebrated
through feasting and song. A direct response to this is the
Rabbinic point of view which only recently began citing
textual proof of the holiday in direct response to the




"corrupt nature*! they see in the “folk" celebration of

Maimounah.

Maimounah is translated from the Arabic to mean "wealth
and good fortune.®? Maimounah begins the evening after the
conclusion of Pesah. According to the Mishnah there are four
new years or times when the worid is judged... and on Pesah
on the produce (Rosh Hashanah 1:2). The bringing of fresh
produce and grain into the home are part of the rituals
associated with Maimounah. It is therefore eguated that
wealth and good fortune are directly related to the amount
the crops will yield. This festival is a way to provide
blessing over the home and the land and to seek G-d's favor

for a prosperous year.

The rabbinic response holds that it corresponds with the
beginning of the period of the omer. éhe phrase gilinu mei-
artzeinu -we have been cast out of our land (state)- is
followed with lo nitrachaknu mei adameinu - therefore we will
not go far from our land (earth). To emphasize the centrality
of this image, the customs followed by Eastern Sephardic Jews

on motzei Pesach utilize bounties from the earth as part of

iMarztiano, Eliyahu Raphael, Hag Ha Maimounah V'tikun Ha
Limud L'Leil Ha Maimounah M'korot L'halichot, Machon B'nei
Yisashar, Jerusalem, 1992.

2 pobrinsky, Herbert, C. The Teacher's Guide for A Treasury
of Sephardic Lawas and Customs, Yeshiva University
Press,1988.




ritual.?

In the rabbinic community, the timing of the event is
related to the special stature given the month of Nisan. The
Hebrew Aviv -spring spelled aleph, vet, yud, vet can be
divided into av - father and yud/vet equaling twelve. This
stands for the father of the twelve months. For the rabbis,
Nisan is the month of true beginnings when people are able to
renew their spiritual selves as the earth is, in turn,
renewing itself. It is for this reason that Maimounah is

added to the joy of this month.

The word Maimounah is closely related to the Hebrew word
emounah - faith. It is also referred to as Hag ha Emounah.
This has connotation for the redemption. Just as G-d redeemed
Israel at the shores of the sea, so too will Israel once
again be redeemed. This celebration is a testimony of faith
as the tradition teaches “Be Nisan nigalu u've Nisan atidim
lehigael* -In Nisan we (the Jews) were redeemed and in Nisan
in the future (we are) to be redeemed. Since the end of Pesah
signals the conclusion of Nisan, Hag Ha Emounah is a sign to
G-d that the Jews have not lost faith that the redemption
will come. It is also a reflection of the same faith that

b'nei yisrael showed at the crossing of the sea.$

3Marztiano, Eliyahu Raphael, op. cit.
4Personal interview with Avram ben Haim, June, 1994.




Another connection is that during hol ha moed Pesah half
hallel is recited. Some say this is because one is not
permitted to rejoice completely due to the loss of Egyptian
lives in the Sea of Reeds. By adding the extra day of
celebration the full meaning of the simcha of freedom is

realized on Malmounah.5S

This reason parallels rabbinic agadic language. Through
the tools of the darshan, the liturgical additions during hol
ha moed Pesah serve as proof for the intense rejoicing. It is
interesting to note that while most communities find Pesah
joyous in its own right, even though there are solemn
overtones, it was the Moroccan community that felt the need
to extend the festive season by creating Maimounah.

A well known explanation for Maimounah is the
relationship to the name Maimon. Rabbi Moses Maimon's (the
Rambam) father is said to have died the day following Pesah
in Fez, Morocco. One is not permitted to conduct a Hillula
(a visit to the grave of a tzaddik) during the month of
Nisan, therefore this day was instituted as a way of showing

homage to the Rambam's father.6

5 Dobrinsky, Herbert, C., op. cit.
6Ibid.




An agadic source for Maimounah is related in a legend
about Rabbi Moshe Amar who lived in Agadir, Morocco. A
Kabbalist and learned scholar, he was also a famous singer
within the non Jewish community. The name Amar is a popular
Arab name. This coupled with his success in the public forum
lead most to believe that he was an Arab. On one journey to
the graves of tzaddikim (pious ones) in another city to pray,
he suddenly received a dream. In this dream the Jews of his
city were about to be destroyed by the local ruler. He
quickly returned home whereupon Amar ran into the general
charged with carrying out the order. This general saw Moshe
Amar and paid him great respect. He then pleaded with the
general to spare the Jews. The general was shocked to learn
of Amar's identity as a Jew. He sent him to the local ruler
who also was astonished that his favorite singer was Jewish.
Out of honor, the king withdrew the edict and the Jews were
saved. Rabbi Moshe Amar decreed that as a sign of emounah to

G-d all Jews should celebrate Maimounah.?

Rabbinic responsa has attempted to link Maimounah with
the omer by citing a Mishnah. The greatest textual proof is
presented by Rabbi Nisim ben Rabeinu Ya akov who lived in
Keroan - Tunisia at the end of the gaonic period. He composed
a book entitled Megilat Seterim -Scroll of Secrets. This book
was thought to have been lost only to be rediscovered

TDobrinsky, Herbert, C., op. cit.




supposedly one hundred years ago. Only several known passages

remain from the original text.

In the three sections presented in Eliahu Rafael
Marztiano's composite there are only two brief references tc
Pesah : Number one - Pesahim to come (in the future) will be
a time of redemption, Number two- drinking milk is customary
on both Purim and motzei Pesah. After seeing this proof text,
which consists of two phrases by an obscure rabbi, it is
apparent that the rabbinic community seems to feel the need
to provide grounding for a celebration that has evolved
within the community. To this point halakhic guidance has not
been needed. This issue will be probed further at a future

juncture.

The hag itself is known by imore than one name: Leilot
Maimounah - Although there are differing accounts as to the
origin, this is the name used in Morocco and Algeria. Lilat
Timimounah - This is the name used by several communities of
North Africa. There is a connection to the destruction of a
community, Ta'amantit, in the central Sahara in southern
Morocco and Algeria.® There is a custom within these
communities to end the seder with b'shana ha ba b't'amantit.
In Libya it is referred to as Lilat Alcatz V'noir. It is on

this night that it is customary for the family of the groom

BMarztiano, Eliyahu Raphael, op. cit.




to go to the family of the bride.? Lilat al Maimon - This is

the name used by some cities in North Africa.

The explanations and agadot associated with the origin
of Maimounah are many. There is even one which suggests the
similarity to the word Maimounah and shmoneh for the eighth
day after Pesah. Just as the exact beginnings are unknown and
reasons have grown over the centuries, so too have the

rituals and customs surrounding the hag itself.

GENERAL MINHAGIM

There are several themes which pervade the customs
followed throughout the Moroccan community. They are as
follows: Agriculturally related; Faith related -- reflecting
both faith the children of Israel showed to G-d during the
Exodus and other events where the Jews' loyalty to G-d has

been tested; Commemoration of certain tzaddikim; and Wealth

and prosperity.

North Africa

Due to the festive nature of the Maimounah, all of eidot

ha mizrah have adopted some form of the holiday. In Eretz

9Ibid.




Yisrael this can be seen in a variety of neighborhoods and
communities. How and why this came to be is a topic outside
the purview of this thesis. The issue is raised because there
are known variations in minhagim surrounding the celebration
depending on the cultural background. At this time, a survey
will be made of customs found in the Moroccan communities in

Northern Africa, Morocco, Israel, and New York only.

In Tunis, the capital of Tunisia in Northern Africa, at
motzei hag ha Pesah, leaves of lettuce are scattered on the
furniture of the houses. The following phrase is recited "ke-
adar na ul'om ke-adar* (Arabic) - "Ha shana t'hei kulah
yerukah® May this year be prosperous and wealthy. There are
those who hang leaves of lettuce on the gates of the house.

On the last day of the hag (Pesah), the custom of
*taronah®” is made. A group of friends take one Jew and paint
his face with bright colors and dress him in a different type
of dress. They go out to the streets of the city and collect
children and adults with them and say, "ataronah elgimama,
ataronah elgimama" (Arabic). This refrain is repeated over
and over until they arrive at a house. They stand in front of
it and knock on the door with a large stick that is in their
hand and say, *ataronah elgimama, ataronah elgimama® followed
by a five word phrase in Arabic that translates into the




Hebrew "Zeh hatzeir shel adoneinu, yemaleinu cal tuv adonai
adoneinu."® This is the yard of our Lord. He will fill us with
good luck, Adonai, our G-d. Then the phrase "ataronah
elgimama" is repeated along with another five word phrase in
Arabic that translates into the Hebrew, "Zeh hatzeir shel
adoneinu, yemalienu adonai v'yosif lo k'heineh uk'heineh."*
This is the yard of our lord. He will fifl us - make us
prosperous - that He shall be great as in the past. The owner
of the house comes out to them and wishes them good luck with
wine and matzoh and sweets. There upon they say again a long
phrase in Arabic that translates into the Hebrew, *Zeh
hahatzeir mevasar tov yi'yeh malei b'hatim uvsh'urim, " This
is the gate that brings good news. It will be full of wheat
and beans - produce. And thus they continue these rhyming
phrases. A person is to pay honor to and greet them as they
enter their homes. A special plate of food is presented to
the guests.. There they dance and ;ake all sorts of
merriment., Some say that this custom was brought from
neighboring Jews in the Djerban city of Tarablas. They
(people in this community) saw Djerban Jews and adopted their
tradition. The beit din however decided that this was a
strange custom and made an edict to cancel it. Nevertheless,

until this very day, a reminiscence of this custom is kept.10

This enactment demonstrates the profound effect of

10 Marztiano, Eliyahu Raphael, op. cit.
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living in an agrarian society. The simple yet zealous manner
in which Maimounah is celebrated reflects the importance of
community. It is not clear as to the exact nature of the main
character who is lead out into the streets, however one can
surmise from the ensuing details that it is all in the spirit
of joy and respect for G-d's ability to directly intervene in
their lives. The problem that the rabbinate had with this
behavior is indicative of later judgments that will be

brought against certain forms of celebrating Maimounah.

Another custom from Tunis is related in the following
passage: At motzei he hag (Pesah) all of the Jews go to the
fields to bring back olive branches and drag them home. And
then, every person beats the branches on the back of his
friend and says, “coe lehi® - giddyup, get going. His friend
answers him, *veatah shalom® - and peace to you. They also do

this (custom) on birthdays.

On the evening on the end of the festival (of Pesah) the
Arabs bring fish and yeast to sell to the Jews. The custom is
to make bread in the oven upon morning. The necessary
ingredients are called *caleihah.* On the second night after
Pesah, they make couscous. This is made from the flour that
we had already spoke about. This couscous is called couscous
of Maimounah. The flour that the couscous is made from is
taken from the first grain and wheat bought in order to be
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ready for the couscous of Maimounah. There are customs where
by after the festival (of Pesah) people buy grain on that day
and grind it. It is forbidden to make (the couscous) from

flour that has been bought in the shuk.11

Some people make loaves of bread for Maimounah after
three days. The bread is called "kaleyah,* and in most cases
the baker strictly follows the tradition that the preparation
(of the loaves) should come from the first flour of the hag.
When the holiday passes, then they bake the bread in the
ovens that are found in the house. It is forbidden for them
to bring them (the loaves) outside lest people who are not
from the family should see them. There are those that mix
charoses and raisins and wine in with flour. They are not
allowed to bring other bread into the home only the special
bread that is consumed on Maimounah. This bread is also
called *kevez mateh-ah le Maimounah®" (Arabic?) bread of
Maimounah.

Prior to the holiday, special attention is paid to the
guarding of the lamb that was slaughtered for the hag
(Pesah), the cheeks(of the lamb) become chopped meat and are
put in salt so that they will not smell. At the same time,
they put this in the refrigerator and the practice is to
guard (it) from the vegetables that were bought for the

11Ibid.
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holiday couscous of Maimounah. Why is this called couscous of
Maimounah? We do not know. Also our fathers did not tell us.
Maybe the women of the house that made this couscous know a
reason; and this reason stays with them. Maybe it is because
the word Maimounah in Arabic is a commentary on wealth. It is
said *n'siah Maimounah® - a prosperous travel. Perhaps it is
to hint that the holiday should be completed in peace without
any suspicion of hameitz, that we should walk on a path of

luck and prosperity.l12

After the couscous is cooked, it is guarded and put in a
safe place, so that no person should touch it. The night
after (shevi'i shel Pesah) when all the family comes together
in the home they commence with the meal.They are careful that
none of the couscous fall on the ground. When the children
eat they pay strict attention that nothing falls on the
ground, not even one kernel. They make sure not to take from
it (the couscous) until morning. In the case where there is
any couscous remaining after the meal, it is placed outside

of the house and remains unclaimed.13

A midrash is retold of the act of leaving couscous
outdoors: Once upon a time, a left over sprinkle of couscous

remained and no one knew what to do with it., Finally it was

121bid.
131bid.
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given to a man who owned a donkey. They placed the remaining
couscous before the donkey in the hope that by morning he
would eat the whole thing. In the morning the woman of the
house went straight to the donkey and almost fainted when she
saw that the donkey left the couscous alone. Thus, she knew
that this was truly an exceptional occurrence. And so it was

the donkey responded this way because of the couscous,l4

All of the customs that are kept by families are allowed
to be changed or canceled when someone dies in the house.
But, regarding the couscous of Maimounah, it is forbidden for
any changes to be made. For the family who changes (the
preparation surrounding ) the couscous of Maimounah, it is
considered an unpure act. After the eating of the couscous
is finished the dishes are washed. If they are washed in the
house it is possible that a kernel that was stuck to the
plate could fall on the ground, therefore they go outside and
wash them very, very well.(In this manner) all of the dishes
that were used in the eating of the couscous of Maimounah

(are cared for) .15

In Algeria, which is located in North Africa and extends
from the Mediterranean deep into the Sahara desert, comes the
following minhagim. Milk is put in a glass in which oil and

14sachar, Howard M., A History Of Israel, Knopf,b 1954.
151bid.
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water are burned together (a type of menorah). They hang ears
of corn and grass on this bowl or on a menorah and then they
place a bowl on a table and £ill it with new beans and their
peels and grass and refreshments, and for wealth and
prosperity, the finest flour that they could give. Inside of
all of this, they place gold and silver coins as a sign of
good luck. They throw milk from the bowl onto the ears o;
corn, in the corners of the house, on the lintel, and on the
mezuzah. They do all this on leil motzei Pesah as a sign of
good luck that their year shall be renewed, - a good year, a

year of plenty and happiness that should be sweet as honey.l%

It is a custom on motzei Yom Tov shel Pesah that this
night is referred to as Maimounah, People make a casserole
that is called couscous. They put butter and milk and beans
in it and hang ears of corn from the lights of their houses
and they put milk in the candles ana rest ears of corn

against the candles as a sign of good luck.l7

During the last days of Pesah, in the city of Farandah
on motzei Pesah they bring three pitchers. One is filled with
sour milk. The Babylonians call it *"la‘avon.” One is filled
with couscous, and one is filled with flour. They walk to the

161bid.
17sachar, Howard M., A History Of Israel Volume II. Oxford

Press,1987.
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fields to collect grass and stick it onto their heads. Then
they walk to visit this one and that one. Every person that
they come in contact with, welcome to their house is honored
by taking one spoonful of the Babylonian sour milk, one
spoonful of couscous and the flour. They blow it on their
face. If his face becomes white as though snowflakes sticking
to his face, he will be remembered for a good year. In the
communities in the east of Algeria, the meal at the end of

Pesah is called, s‘udat tahmas (meal of the hameitz) .18
Morocco

In the Moroccan community, women dress in special
dresses of velvet with gold and silver embroidery. The girls
of the community dress in plain, long white dresses
symbolizing a bride. It is customary for boys to also dress
up in a costumed manner, disguising themselves as Arab women
or Berbers. Upon motzei Pesah, the traditional greeting is
*tarbehu utisaadu” "may you be successful and have many happy
events.” Many simply greet others with the word “tarbah’ “may
you have good luck.* As in other areas of North Africa, the
home is decorated in a special manner. A table is set with a
white tablecloth, stalks of green grass, wheat, flour and
ears of corn. These are brought to the Jews from Arab

villagers who have been waiting in anticipation for the

1BIbid.
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selling of the hameitz. Their presence helps to create a
jovial and festive atmosphere. On the table, a pitcher of
sour milk is displayed prominently. Next to the pitcher is =z
special bowl filled with fine flour, beans, dates and five
eggs. There are also many types of cakes that are baked with
honey, fruits and nuts. Cookies and muflita (filo-type dough
made from flour and fried in oil then dipped in butter and
honey) are also eaten. Lettuce, pancakes, wines and yeast
cakes are also part of the feast. The eggs and vegetables

help represent renewal, birth, springtime and growth, whereas

the yeast cakes are said to help portray Jewish destiny,

because of the fact that it rises.19

In Marakech, wine from the cup of Eliahu, along with
leftover wine from the four cups of the seder, is poured over
the yeast cakes. At this time the following recitation is
made: besiman tov vehaz laha, tiheyeh le’edoteinu, vekol
sason vekol simcha yishama be'artzeinu ve’az tiheyeh harevah
bebiyat meshiheinu. (With a good sign and with luck may this
be for our communities the voice of joy and the voice of
happiness will be heard in our land and so will there be
plenitude and the coming of the messiah.)20

*In some communities, they pour olive oil on the yeast,

19pobrinsky, Herbert, C., op. cit.
20Marztiano, Eliyahu Raphael, op. cit.




beans, dates and fine silver coins which were used to
symbolize prosperity. In other communities they cover the
yeast with a tallit and on top of the tallit they will place
a gold or silver bracelet. This yeast is called “Elarusa”
(bride) .” Some say this has biblical connotation from Numbers
15:20 "of your first dough, you shall set apart a cake as &
gift.* This could symbolize the first of the hameitz to be

eaten after Pesah or the new crop which would soon be due.2l

Of the scores of minhagim thus mentioned only a fraction
remain as part of the annual festival. After leaving their
native lands the Jews of North Africa gave up many of their
prescribed rituals. What remained instead was a determination
to remain true to their tradition and sense of community

through feasting, thanksgiving and song.

Israel

In the Moroccan communities of Israel the celebration
of Maimounah remains vibrant. From cities to kfarim
(villages) the mode of celebration combines family,
community, feasting and music. Like the festival in Morocco
and northern Africa, the entire community is involved. At
sundown on shevi'i shel Pesah family members and friends
greet each other with the traditional greeting of "tarbechu

21Tbid.
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v'taztlichu."

Following ma'ariv on shevi'i shel Pesah, the rabbi is
accompanied home and the required visitations are made. The
order in which one returns from ma‘ariv in the synagogue
indicates the respect given to that person. The rabbi of the
community is escorted home by the kechilah. The table which
his wife has beautifully laid out is filled with muflita -
the traditional cake for Maimounah, fruit, vegetables,
sweets, fish, couscous and sour milk. All in the community
wait for a blessing from the rabbi and to share in the feast
set before them. The rabbi sits with the members of the
community and greets them with the traditional phrase
*tarbehu v' tatzlichu." Both men and women receive the
traditional blessing, *"B'beracha uv-hatzlacha tihiye shana
tova.* - *"With blessing and prosperity may you have a good

year. *

The wording of the beracha is reminiscent of a new
year's greeting. This makes sense given that this is the
culmination of one of the new years cited in the Mishnah,
After receiving the blessing from the rabbi, they share a
drink of sour milk and greet other friends. These visitations

continue late into the night.

Upon returning to their own homes, they await
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visits from family and friends who gather around the festive
table of traditional treats - fruits, vegetables, sweets,
muflita, sour milk, and lucky dip. It is a point of pride to
receive many guests and keep the doors of one's home open

late into the evening.

In kfarim, spending motzei hag together begins by
visiting family. Since many extended families still live on
the same kfar, it is a joyous evening. These are areas where
the synagogue does not play a central a role. The order of
visitation is important. Relatives begin with the home of the
eldest and closest family members. Before coming to the table
to share the traditional foods and exchange blessings of good
luck for the coming year they sing together. The extended
families are welcomed and expected to stay over. Singing is
part of these family gatherings. quause the weather is
generally warm, these visits often are carried on in a

central area outside the home.

The real air of exuberance can be felt on the day of
Maimounah. The feasting continues as friends and family
gather outdoors from early in the morning to light fires and
prepare grills. The women are busy as they work together to
make couscous, muflita, and pitot. This is the first day that
hameitz is eaten and special pitot are baked on low fires.
Public parks are filled with families eating and sharing in

S
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the beauty of spring. Music can be heard as bands of
musicians come together among the crowd to entertain and

celebrate.

In Israel it is easy to become caught up in the festive
atmosphere. There is still a sense of genuine community as it
was from the Moroccan homeland. Men and women celebrate
together. There is no emphasis placed on study. It is purely

a folk holiday with a rich heritage of music and song.

New York

There are several large Moroccan communities in the
greater New York area. One of the most vibrant is in Kew
Garden Hills whose spiritual leader is Rabbi Avraham Een
Haim. In Rabbi Ben Haim's congregation, an extra set of
piyutim are chanted during ma‘'ariv on shévi‘i shel Pesah.

Following services, he returns home to await his guests.

When one enters his home they find the women wearing
traditional long white satin embroidered dresses. The table
is bedecked with a white tablecloth and set with beautiful
flowers, fruit, vegetables, sweets, and a large fish in the
middle as a sign of prosperity. The traditional drink of sour
milk is brought out as guests arrive who take their place in

line to receive a blessing from the rabbi. As Rabbi Ben Haim




chants the blessing he takes a leaf of lettuce and waves it
about making sure to touch the head of that person with the
lettuce. The only singing heard came from the rabbi as he

chanted the blessing.

At this time there are no public celebrations of
Maimounah in New York. The festivities remain, by and large,
indoors. Although there is ample park space within the city
and surrounding burroughs none of the community participates
in the type of display observed in Israel. Families of
Moroccan decent still reserve the day as a special time for
sharing traditional foods, but the rich musical heritage is
being lost. Those who keep it tend to be people who associate

with one of the congregations.

CULTURAL CHANGE

Historically, the quality of life for Jews within
Moroccan communities has oscillated between periods of
relative prosperity and attrition, depending on the ruling
powers. From Morocco to the United States, changes in social
conditions have forced these Jews to adapt their religious
practices. One can surmise that the assimilation into
different societies shaped the evolution of the celebration

of Maimounah.

_ [ T




North Africa

The golden age of Moroccan Jewry during the middle ages
rivaled Spain's renaissance. Unfortunately the Mahreb |
North African) Jews stature was severely diminished in the
following generations. The first forced enclosure of the Jews
into a mellah (ghetto) was 143B in Fez. Anti-Jewish sentiment
fell off and on throughout Muslim reign. From 1603-1659 Jews
became involved in European trade and had representatives in
the Sultan's court. Immediately following this period many
Jews watched all financial gain depleted and social status

diminished.

In the eighteenth century northern Morocco continued to
see hard times. The Jews were turned into serfs, their taxes
were tripled and living quarters were limited mellahs. The
southern region enjoyed a brief time of prosperity due to the
viceroy, who was empowered in part by Jewish sponsorship.
Toward the end of his reign however, this viceroy inflicted
hardships upon the Jews which ended in violence and
destruction. while violence subsided, fanatic ideology
increased towards the year 1822, dealing another blow to the
Jews. Foreign influence was discouraged and trade with Europe

decreased.
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Historians have different views regarding the treatment
under French rule. When Algeria came under French authority
in 1830, Tunisia in 1881 and Morocce in 1912 certain rights
were granted. A subdued cultural revival took place.
Limitations placed on the Jews' ability for consular
representation warranted United States intervention and

eventually France granted the representation.

One of the few bright spots was the establishment of
secular schools for the Jews by the Alliance Israelite
Universelle of Paris. Their establishment met with violent
opposition from the rabbinic community who felt this would
cause deterioration within the Jewish community. The schools
did engender assimilation by opening_a world of studies that
had always been sealed. Many of the successful families who
sent their children to these schools did assimilate into

French culture and leave the tradition behind.

For a brief period from 1894 - 1908 the Jews lived in
peace. From the second half of the nineteenth century to the
1930's however the urban situations grew unbearable.
Migration from rural areas to urban mellahs caused
overcrowding and intolerable living standards. Unsanitary
conditions left 30% of the populous infected with trachoma, a
contagious eye disease. *The misery which prevailed in the
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Jewish quarters and was partly due to the inability of the

ex-villagers to adapt themselves to urban life".

The horrific conditions these Jews were forced to
contend with engendered elements for survival. Above all the
family and community became the most important support
structure. Upholding tradition became a way of retaining
pride and meaning. The mellah and rural communities each had
a level of independence from unfriendly Muslim and Christian
ridicule and scorn. These closed societies enabled them to

turn to their own religious laws and customs.

It was here where Judaism had flourished several
centuries earlier and renown scholars lived. The Jewish
community was knowledgeable and retained the many facets of
the tradition that made it uniguely Sephardic. Reports show
that prior to French occupation most of North Africa was
illiterate. This community however, remained true to the
heritage of teaching Hebrew to each generation. On their home
soil developments and expansion within the framework of

Judaism took place.

It is little wonder that the descriptions for hag ha
Maimounah are the most colorful and boisterous from this
time. These people lived and shared in every facet of the

B T
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communities' life. While the men studied, the women of the
community were encouraged to take work in the greater
society. As will be shown later, this open philosophy of
mixing with the non-Jewish community was a major contribution

to the manner of celebration of Maimounah.

In Morocco, Jews were free to decide their legal fate up
until 1956. This shows the immense authority of the Moroccan .
rabbinate. Although there are documented cases where the
rabbis denounced certain folk customs of Hag ha Maimounah the
popularity among the people, whose joys were few in numbers,

prevailed.
Israel

Aliyah centers set up by the Moroccan Zionist
Organization hoped to attract wealthy Jews to Israel. By the
mid 1950's mass emigration was in full swing. The new
arrivals met with sprays of DDT and overcrowded, non
sympathetic conditions. These immigrants came vertually
paupers having had to sell all possessions in an attempt to
have some monies. The government did provide housing units
and low interest rate loans along with medical care. Mass

emigrations continued into the 1970's.

The difficulties faced in Israel stemmed from minority

JEWISH INSTITUTION OF RELIGION
BROOKDALE CENTER

1 WEST 4TH STREET
WEW YORK, NY 10012 .
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status within Ashkenazie majority. The Mahreb Jews were seen
as lazy, ignorant, thieving, and violent. An excerpt from Ha

Aretz in 1950 sums up anti-North African prejudice :

They are completely ruled by primitive and wild passions.
How many obstacles have to be overcome in educating the
Africans- toc stand in line for food in the dining room and
not to cause a general disturbance....It happened several
times that they attacked the official of the Jewish Agency
and beat him up. The workers in the camps do their job in
constant terror of such attacks. In the living quarters of
the Africans in the camps you will find dirt, card games
for money, drunkenness and formication.... Nothing is safe
in the face of this asocial elemgnt and no lock can keep

them out from anywhere...

This statement shows blatant dis;egard for the cultural
differences between Ashkenazie and Mahreb. The snobbery and
audacity did not help in the acculturation process. Israel
was built on European standards that were foreign to the
North African Jews. Their lifestyle was different. The
separatism that occurred lent greater reasons for this

community to keep their traditions as vibrant as possible,

Large families were part and parcel of their world
therefore the community stayed together. Maimounah with its




exuberance and communal appeal still thrived. The mode of
thought surrounding women's participation continued to be one
of equality in exuberance. Traditional instruments and
singing, remained unaltered during the hag. Changes began to

appear in the generation following the aliyot.

The children of the immigrants flexed their rights as
citizens to fight against prejudice and acculturate into
Israeli society. A traditional lifestyle seemed outmoded.
Religion by and large became equated with Ashkenazie
standards for that is what is taught in school. Although
family and community are still integral to their identity as
Sephardic Jews the details strictly kept by a previous

generation are not as important today.

The Sephardic rabbinate must follow the lead of the
Ashkenazie rabbinate for political reasons and shalom bayit.
Therefore the conservative trend in religious practice have
brought about a rabbinic response to Maimounah that
heretofore did not exist. As already stated there are public
celebrations of Hag ha Maimounah but these are heavily
criticized by the rabbinate.

Indeed, it sorrows the heart and brings tears to the eyes
this mish mash that people make of the pure festival of
Maimounah. Today this is the proof that all of them poke




fun at and make a mockery of the tradition that has
remained for many years. It was celebrated with holiness
and pure study of Torah.22 - Rav Mordachai Eliahu

The chief Ashkenazie Rabbi

There are those who want to fulfill Maimounah spitefully in
the midst of nature thus a calamity occurs in order to
steal (the true meaning). For there is no authority in the
hands of the organizers to engineer hypocritical dances and
the foolishness from those who oppose the spirit of the
holy Torah.23 - Rav Ovadia Yoseif

The chief Sephardic Rabbi

Therefore 1 say that there is no place or discretion in
that which people do on Maimounah in Israel. In the market
places and streets (regarding) the mixing of men and women
is completely without modesty. All of this is an atrocity
and has no right to be called the Moroccan custom. There
none of this was ever done and the rabbinate would not have
allowed it either. They are not worthy of participating in
this (the celebration) at all. For it is a mitzvah that has
fallen into the hands of sinners.24 - Rav Shalom Meshash

Head of the Beit Din of Jerusalem

22Marztiano, Eliyahu Raphael, op. cit.
231bid.
241bid.
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This hostel rabbinic attitude has succeeded in
manipulating and reshaping the celebration within the
religious community into a joyous yet staid event. Among
other changes the central role women played in the Moroccan
culture of participating fully in the hag is replaced with
Torah study and perks for the men of the community.
Unfortunately these type of verbal attacks on the Israeli

public alienates both the rabbis and the religious community.

There are still many Jews living in Israel who remember
what celebrations were like in Morocco and the surrounding
countries and can refute these accusations. Their children
also resent the rabbinic outlook and continue to celebrate in
a manner they were raised with. It is not from rabbinic
authority that adherence to the tradition is faltgring but

from the westernization of Israeli culture.

Israeli youth did not grow up under the hardships of
their parents. Modern conveniences and western ideals pervade
there culture. From pepsi to MIV Israeli children are moving
away from what they view as the stigma of North African
decent to embrace Americanized elements of society. Hag ha
Maimounah is celebrated more through the feasting than the
traditional components of singing piyutim and dressing in
traditional garments. Maimounah remains but it will be

. T




interesting to note the manner of celebration in the coming

generations in Israel. ;
New York

With increased economic pressures and pjomise of a
better was of life many Israelis began leaving their homeland
to travel west. The Jews of North African decent are

particularly affected by the emigration because their social

standing is still not on par with Ashkenazic standards in
certain instances. Since the career opportunities are limited
the late 1970's through the 1980's saw an increase in the

amount of these Jews resettling in the United States.

The New York community has three vibrant Moroccan
congregations: Netivot Israel in Brooklyn, Sha're Ha Shamayim
in Kew Garden Hills, and The Sephardic Synagogue in
Manhattan. Netivot Israel was founded within the last two
years and Sh'are Ha Shamayim was established in 1980. This
reflects the recent phenomenon of the increased emigration to
the area. As a result there are now several centers where
Jews of this background can go and have a sense of community.
For the majority of immigrants, however, acculturating and

even assimilating into American society seem to be a greater

priority.

p-—
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The festival of Maimounah, with its lively music and
public celebratory nature, is not in keeping with “American*
culture. This is placed in quotes because all immigrant
groups have their opinion on what that means. For the time
being Maimounah is kept by the observant religious community
in the New York area. As this is the case, the celebration is
evolving into one that is more staid and under rabbinic
scrutiny. The positive aspect comes in knowing that the

tradition is not being lost completely.
MUSIC
Rabbinic Treatment

By stressing the religious significance of hag ha
Maimounah, the function of music, according to the rabbis, is
consistent with all other holidays. The sole purpose of music
is to praise G-d. In order to enhance the worship experience,
liturgical additions are rendered through song. The
prohibitions against kol eisha (woman's voice) are upheld and
public performances are frowned upon. The primary rabbinic
innovation is the inclusion of piyutim (paraliturgical poems)

into the ma'ariv service on shevi'i shel Pesah,

The beautiful and moving piyutim express joy to G-d,

praise for G-d's creation, the beauty in Maimounah, homage to

[ -




special tzaddikim and the coming of the messiah?3. A special

piyut is added into the havdalah on motzel pesah. It
combines wishes for a prosperous Yyear and verses from Shir ha
shirim.

At one time Ein Keloheinu was recited to a special melody for

Maimounah.

The piyutim are rendered in two ways: responsively or in
unison. Almost all of the verses are in tikbolet fashion -
parallel jambic meter. This component allows for easy
ccngregational singing. The leader of the singing may be a
hazzan or various men within the community. Turne are taken
as a knowing kahal allows members of the congregation to take
the lead. The honor usually goes to the senior members first
and in time is given to the ycunger men. Theie is no break in

the singing as new leaders join in.

It is important to note that the singing takes
place in the synagogue and it is only the men who take part.
Following havdalah the order of study, which includes the
first chapters in Mishlei - Proverbs followed by pirkei Avot,

can also be chanted in a simple learning mode.

The range of the piyutim tends not to stray beyond a P5

251bid.




(for a complete analysis of a congregational piyut see
appendix 1). The opening statement is made by a leader and
the responsive repetition from the kahal follows. In some
piyutim, the eirst three phrases will be set by the leader
and the final phrase 1S5 repeated by the xahal. There is no
harmonizing of the repetitions, rather the voices move in a
1ike manner. Variations can occur within the octave where
young boys of the community sing a P8 higher than the men.
This style of simple melody lines and repetition is
indicative of the Moroccan sound with regard to the

recitation of piyutim.

A group of such piyutim can be found in appendix la.

cultural Treatment

The folk appeal of Maimounah is most apparent through
the lively displays of music and song. gince the basis for
the hag seems to have been forged in villages and mellahs of
Morocco, the music reflects this type of communal lifestyle.
Men, women, and children participate in making music
together. This includes duets between men and women along

with songs specifically for women. Music is heard in the

parks and public celebrations as well as in the home of

family and friends.
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The songs are mostly sung in Arabic, Since Maimounah is
thought of as a time when courting begins, many of the duets
between men and women are love songs. The experience, wonder,
and joy of longing for another are openly expressed through
song. Those listening also participate by clapping their

hands in time to the beat.

Songs classified as women's song can be performed by
groups of women singing in unison, one lead voice followed by
responsive chorus, or as a solo. The themes of this music can
range from praise for Maimounah to emotional love songs
depicting torrid relationships. Often imagery of brothers and

sisters are used to convey thoughts.

Following havdalah on motzei Pesah it is customary to
sing *Shalom Aleichem®" upon entering the home. Some families
sing this as they approach the festival table while they
await the blessing from the head of the household. The melody
sung is different than for Shabbat but by choosing this text

it provides a special feeling of joy.

The real party atmosphere through music and song is
heard on the day of Maimounah. Bands of musicians set up
among the crowds who have gathered to feast on freshly baked
hameitz. Traditional Moroccan instrumental music is popular

among native Moroccans and Sabres of Moroccan descent alike.

B T
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These bands play all day long as different vocalists join in.
Without written music or lyrics the people have retained a

heritage of Arabic piyutim, ballads, and folk songs.

The majority of songs specified for Maimounah relate
praise for the day, love, success and luck for the coming
year, and stories of tzaddikim., All are encouraged to be part
of the community by singing and clapping together in

celebration.

Musical Style / Instrumentation

The main mode of musical expression in the folk
tradition is vocal. Displays are rich in color and flexibil-
ity. Both the male and female voices share similar stylistic
nuances. Embellishments and flourishes between scalar and

intervallic relation provide the link to the Moroccan sound

This area of the world has strong roots to vocal music.

Initially, history shows that young girls were the
guardians of a musical traditional. Only occasionally did
male musicians join.26 This vocal music primarily mirrored
the poetry. Accompaniment consisted of duff- tambourine, tabl
- drum, ud - lute, tunbar- long necked lute, nay- reed pipe,
and jank- harp. As dynasties came and went and Islam rose to

26Palochik, Josef, *"Music of Many Cultures”,Elizabeth May,
Berkley University, Berkley Califormia, 1980.
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great control and back again the music of North Africa was
greatly influenced by the transient pecples who inhabited the
area. The immigrants from Spain, following the Inquisition,
affected the musical style. There have been periods of great
musical insight and development of both theory and
instrumentation of Arabic music. What remains can be heard
within the vocal and instrumental selections during hag ha

Maimounah.

The tonal basis for this music depends on the magam or
musical universe in which the piece is performed. Magaamot
unlike western scales may contain as iittle as three notes or
as many as several octaves. The character of the pitch may
change depending on ascension and descension. Quarter tones
are part of the set intervallic relationship of the scale.
Although there is no one complete list of magamot
approximately fourteen are widely used. fn Morocco the
following are most common : ussaqg, Irag al-'ajam, hjazi'l-
msargi, istihlal, rasd, gharibat al-hu-sayn, maya, hjazi' 1l-
kabir, isbihan, rasd adhil, and ramal as maya.Z7

In this style the instruments attempt to imitate vocal
characteristics which enable the singer to glide easily
between notes. The combination of instrumental and vocal

music is characteristic of the performances during Maimounah.

271bid.




Ccurrent instrumental ensembles which play traditional

Moroccan music consist of a combination of the following:

Ud - a short-necked plucked fretless lute with 5 or & courses
of strings tuned in fourths and traditionally played with an
eagle's quill

Guimbri - A Moroccan pierced teardrop-shaped lute with skin
membrane

Suissen - Moroccan lute with a small pear-shaped body

Rebab- related to the rababah a 3 or 4 string spike fiddle
with a coconut shell soundbox covered in lamb or fish skin.
Bendir- North African snare frame drum

parbukkah - R goblet shaped single headed drum with hollowed
wood, clay, or metal body

Naggarah - Pottery kettle drums in various sizes.

Diora (deff,gabal) - A large tambourine Or single headed
frame drum usually with jingles in the form of brass dishes
or wire rings.

paragib - Metal clackers roughly resembling large double

castanets.

Rigg (daff) small tambourines .28

The internal rhythm of the piece helps to mold the Moroccan
style. Most of the solos and duets begin with an jinstrumental

introduction. This is often slow and dragged out at a2 given

281bid.




point the tempo changes and the audience responses with
vigorous hand clapping. The singer can also begin at one
tempo and prior to the regular verse or chorus the tempo will

again increase abruptly.

Arabic music contains rhythmic modes as well as melodic
modes. In Morocco only five of these rhythm modes have been
notated.?? Three of these are Sama'il Thagil, Masmudi Kabir,
and Mudawwar Misri.30 This internal rythmic melody creates a
sense that is quite different from western rhythms and
percussive use. During Maimounah it is this inner melody
which allows total participation from the group. Hand
clapping, playing daffim and other percussive instruments

bring men and women together to create a festive experience.

Forq

The form of this music has a highly developed melody
line. Passages are shaded with quick mellismatic runs that to
an untrained western ear can sound like a buzzing or unsteady
vibrato. This could not be further from the truth. The use of
quarter tones, slurs, and repeated tones create a musical
world that does not relate to the west. There are

discernible patterns of statements, elaborations.

29gncyclopaedia Judaica, *Morocco®, Keter Publishing HOuse
Jerusalem Ltd, Jerusalem, Israel, 1972.

301bid.
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repetitions, and improvisation. In fact improvisation is one

of the primary characteristics of this music.

Instrumental ensembles rarely include more than eight
players. Choirs of four part harmony or more do not exist.
The music is monophonic or heterophonic but not polyphonic.
Voices move in the same direction when it unison but not
necessarily on the same pitch. To sing in unison on the same

pitch would be uncharacteristic of Arabic music.

The ensemble sets up behind the singer and the
instrumentalists sit on the floor. The main singers often
stand in front of the ensemble and members of the chorus sit
by the instrumentalists with daffim jn hand. The instrumental
melody in the ud or other string instrument imitates the

vocal line. Pieces usually end abruptly without retarding.

For the Maimounah celebration the pieces are by and
large repetitive and melodic. Rhythms are not overly complex
yet filled with a life of their own. This is a time for
communal singing as such long art solos are not generally
heard. Exuberance and up tempi songs resound throughout the
day.
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Musical Analysis

(appendix 1)




YOM L'YABASHA MUSIC ANALYSIS

1. Form
A. Section A
1. comprised of four short phrases
a. ambituse of 1 & 2 combined P5
1. scalar up and down
2. ends on half cadence
b. ambituse of 3 & 4 combined m6
1. revolves around A
2. ends in ommamented decending thirds from sol to tonic
B. Section B
1. comprised of four short phrases
a. ambituse of 1 & 2 combined M6
1. begins P8 above on D recitiation tone (RT)
2. half cadences 10 A
b. ambituse of 3 & 4 combined P5
1. revolves around A
2. penultimate phrase heralds E (HO
3. ends in omamented decending thirds from sol to tonic

I1. Function
A. Section A begins in a scalar motion
~ 1.itis simple use of PS up and down
2. the range remains in the lower register
B. Section B expands the range to highlight the upper register
C. Noles in magaam
1. D1 is tonic (T)
2.El is a passing tone (PT)
3.FisPT
4.GisPT
5. A is recitation tone (RT) and upper neighbor (UP)
6.B flatis UN and PT
7.C is lower neighbor (LN)
8.D2is RT and PT
9.E2is UN

. T




II1. Rhythm
A.Tempo
1.in four
2. approx. quarter = 88
3. non-syncopated
4. see char

IV. Performance
A.Based on current magaam charts this is in magaam Nahawand

B. The piece is a simple folk melody

C. Section A is congregational
D. Section B is more expansive and open to improvisation for 2 soloist
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(Appendix 1 a)




172 KT D
JIRT WTTYNNTIR CIXTAT ART R TOCK
YRIR RTINS INAW X2 x‘:‘n_ TRTOR R W2
-":i{u«:" - s B LRl \('-a---« -R s{_x ?am
PN NTDY TDSOK (PATK 0T XSY TORLY K0
SIRT YVRI NI X2 PRINOR WRTTI NN
=Tpm PR 232 7IFTR 1T A1) IRYRDT ROY XITMe
JIR2RIT2Y NPRT
12 SROTT YRT IONT XYY MY [2UpRY aunsT T
RT3 ¥R MDY IRTIS?
R? &TPTY W2 X3 D RATYUR INEPI NOar
2IRITT DT WY RO NTOUN RTY POwn
T YNRPYI 2WKTY 10N 2 IR TR MmN
2IRITTI PP W TRIA TRINT
$YIRY YT RN IRTAM TARTY R0 YO

o



- - - - . - - F i
rﬂ....n(t_r .omprluf,.:rrh / wedi bt

LASAY Cdideli / wier Tu Jlad

bolk &b BLY 7 0aEs Reaaed

Lo

G ERE TERLU 7 ARt et

] " : . - i s
hpr.lt crl.o....r J s w Do
— _I!l - . - o - =
fr' J'r,fb'_' \ b me st -
L]

- - - - r
"J" - !r o -
'
- -

F-CF — ’rP—Lﬂll '..“fr_.c_l bvhinamm

-— - =

?\oi.rrr — Jlr( sitmanis aaie

- _r n .nu...n.rﬂ.—l_

.n,..r..l.. .l._rrr” Eoﬂ&u




o - T i et T P ST
s —— T e A~ A
g PPt e i

n sy s e ereriTeies
e 5 aeien M AT AN, sy e T B . <y ve g i

B T TRRR Lydenanis e ORI RS W DT -ﬁ,s-

UIF X INTINTT IN /£ NTIPOR NOWIE X/ Na RO 1

PONAWT TR N AR/ M7 TR N 1

13t/ PIVINGTY BEBn M S RIS XONTY

J TYrv At /A ernn T/ Nty

DN VY Y

RN IN / RTYORD XOOWRAD NN/ IR RORY M

NROON /IN®D ONYIN DIUXR NINDIN /1TYNON Y

/ MRTN DINTYIN / KNDOXR DNy

DN PN ANIIN / TIND NoOY NIRDON TWAN Ni
S22V IDN NN ONY

120/ BAVINGS T NAMSRTIN / AINNS NURD Y

/ SINYAZ DAY 1NN/ AS10 NIV R N /DT

INIY? N 1 N/ 2N M A3va /N Ban

{DYYITA AT INAN MY

o

’




e — Wy ooy
. munhx Bt 7 ad .37 oy Yx Yha

~[1»3me 1% 730 7 991 nx ye Yimnx,
.3a7 17 BT .4ve33 1237 73 oY

S I3Y PRI9 XY N3 13 1Y) |
o SKIROR KOY1T) Y IRWR WY NY
- Pia b Y o vy Yo wom
| nRY 12 108 v B33 1IN
i\m WY DR TR 3T 92 0¥ AR

o .ggn e 233 .70ian man 30




’s ;.'-_'.';,, R S v\...-‘.r.;.:" """."h {&h& L5y Sy @*ﬁ 3 : gk
z"v THA y3 5em *1f%§wv1rﬁns»ﬁ‘nv“

YELTIST . ™

MmNt 111120

o YN SR F o s v 1Y

e

b MY A ane pho 9 ATy 705
He s

-

o d

Ay 705 b bt e S kDY 13

O T ety ovme YIRT

99R> A% by pn M1 T 51D ARt eve
St L e ) VY RN PV Yy
=4
K51 apD 1Ty AnTIM L evny My T

Ry R PN TR N




Oalul’ O Mg GNGAOLL Lee' O Neg (INGOLOL ONGENLIL

NUL U8 NGAWL . O Neg CUNGOOLL Lok’ O Neg CUNcAOLL
CelLatl (NGO Let' Callatt (UNGOLOL GHGENLIL

Cuil NGl | Elall ANGBOLL Lad' Eiliall AN@OLL Qdtul’
ANLENLIL
ON@AOLL Gl {INLEOIA NU TNAALL Lo GNLERA NU (INaLOY

LU GNGAN . GINLEING NU OM@GOLL Lud' (INLCLG NU
adul’ did dica aNwaolt L dd dicn M@aLOL GNGENLIL

e CHGAa . Al Aol aNoLL L' Al Aot
adal’ al Ao Rt L' Ol o ONGOLOL ONGENLIL

N engdan . oal diat aNaaut ke’ Gl dion GNaaou

(CULKO qatLLW

NOULL LUN CLGLIN

NI LN NGGNUCH' NOGUG UUN QLENT NOUe LUN BGOCEN'
MOCLNC GilelCN

NOCHLE MGNUIN' NOCNLC OGeLCN NOCLNC agoltN’
TULLLON

(ACLL NGNUCN' (ACLL LGN (ALl agoltN' tadul
Al UG CUttN

Adil GUgE NGNUIN' Aadil Gug QuliN' Alil cug agartw’
GMuA Ceb Citintn

GHUA Gl HUENUIN' GNud Gl GubIN' N Gl agoeew’

ATULNAO GALCW dlbadg’

LTV 1, (4}
NUU LN NGACL NGL LN WLLCG" NULL LN GEE0 NUL WN
Cul Mgdun tul N’ cul agea tul cumtcl
LU GNA (LU GHLLCEY CLLU GRIGEES CLLN EEMMCL
G CNGAL Sl CNLICCY Tie COUGEEL T conmatoL
Nl eRgaat’ Nl oML’ Nl cagen’ Nl caumdo

[T TTR 7

QCLLe COWU ClaU UUIATO' (CULND (AGU ALCW wllad CANL
CAUGU GNA (UtL GNaL Nd ongda tqul auul g

G0
98 Ut Lo

WEN ULOL Citid o' WIRL CALMl (Ol
claLuen’ Mo oLl €0 LU
LLLID' GG GLTIL ALCI" NI CoudU NU
1460 M L A caLy oLt Kol
ACC' ECN LICE ¢ AC d¢ caua’
LEG QUL (LLLU U’ WL ancy 6Q

WEN ULOL Ttif oad LERL CimLMal «GLL:
NULe CIGEN QoL AG Clldl
g RINLe NGLE ALGL Ut G ddul
Co (EUN MGG’ INWE GCL NIUL tuca
GV WO LOL GH OiL ACO" Qi AL
Wt ICIL CLel LiL WEQ U@ aNg aal ul

WEN ULOL GOt wAd WCRL CIALML G
Goil' Ll conia Al el
4CO INUO UuLel’ COUL MG Etli
canl cacl aml' 0 aNGL U, «UO’
Noal' ECONU GING AL alud’ couL
(UO LU KA ULUQ' TGO «AT@ tual

WEN WIOL Tt o’ KRG Gl (GLL
anuad NG fgul GLNa et AN
ol amcy cral’ dek Gk
Moo tral ucdiL ol aufue Aow’
watul ey RIGe gl Lo’ vy
N&k Rt aucl €Gald N awl Gcuo

adl Nee L o nued ol uad wid

UC e




QAAGIL W Telidh UCOU LULL LT
ol Lk N QLud WGOLE dLm uALNG

WAN ULOL GEMd uddd ICRL ClaLa LU

ATO& ALNG UL NEC dCLl auO daLuy
Kk dg B €4 NEL cuu’ (g aciu
COTLD ALY WAL GLNAL CIL JuC
aqul GLU L@ Rl K ity

NuLl duia U, v’ WAty Coul culy’

WAN UIOL G ohd LR CIALMAL GLu
LCRAL b LA
fdo amwl’ cl ulica codul’
cACOL’ 1ig NI NUTCL NAN (@' ULGL
UGUL (Gl BHU BNLh uta' LAl dab
Aol Ut Kdae ata’ acl NG utluo

WEN UIOL GOt oAd RL DALMAGL GLL
NILL 110 tLod efow Gl
CCCL LO O AL Gl CL Ly
NEL il N @l LNUL Cg NGL! T
Uoul’ GH il €0 N waige €Ga LG
Cd oA2C GEL WERGL" NG LL Kal tus

WEN ULOL Ctif wdd’ WAL CIAaLAW «GLLE
diill COLC ALO Coal wChgtha aul
QG OUL' (UGL TILEC (GELa" U
WikOU LU Gl MUE' Tl adia
NCUGO' WENU RINY Cu Ral LUl
LEN WLCN AiAd Lua' Ag Lga Atu

WEN ULOL Coat ud LCEL CdLmul OLL
Ll awu
UuCY’ Ao tRLd ta oNo’ obd ad
WICAEU' LI LU WUNLE L LGk Rale
LU ARU et f¢ cucd wgdal uagu
UL et LI L)' LU ULCEL WLy Celu’

[N g Kiwpi=iiq 8]

Gudr

A gL ey coa foLl atu

GLEL LRGR TuT wakl weed

col TAU ofQU A L WGECRY:

awLl w utgu g uea dal celv

WOULG AGNILD W8 14O uldd [ TT4V3
et L Cedd Nug' LLul adua L
WEtL ULl Kl uatie GRL Bl

Wil LO LOLH GGl uacu anwe Aa Neal
AEL CC GEAL UAGY NG (O aaw

awl wab
NGl £O Cmdd

FLd Cawd RLATL COULL Tl nal
el EALU LAO Tl (TeNU TNG

UGG TILN LAlg0 S Coal cuu

AL Mg’ Rl UQL HtL WCLN' €4 uiaaL
HUICEL LUMEL CGO GE0GA° Gl LGaLAL
WA WO Uil QL' Aig UtAL vt
MU TINGE' J0W RE Lol weud e

Uerd LUGA UCAN GGCL 100 GAT: Gak

WEN WAL GO ¢ LERL BaLAG G
[« 1N 1]
AL Cie NEL LUgo’ agl widw kud
AU G LWL LU GO ATka’ oLl
GudLne LA (acda’ o aul NLEAa
L@’ GIGLIO CUAGLE LT
uatil it Kou KLded L cou Lt

WEN ULOL T i’ LCRL CUALAWL «GLL

[T (AT

LG (Gl CLIU AGUW ENiLy Lad
MG e uLe Ll i ul cowu’
£Cg UNLA ACAAWIW 160 GN «AN (L

UL Ledice




pr

A

,-w R b

s q;ﬁ'ﬁﬂrn

™YRYRT AN

MONDYONM
T OPS AYANN MINN WMRY MDD AN YNYW DY vanya

NI NI3Y N3 NG NYM Ov nbm or nb or

SN or b oY _SNYREnY NN MO YN N N
N or N or., YNyRYYy b N YN Mo N
SN oy ndm oL SNYRYY Nl N2 SR nbhina Ny
LN or M ONL YNYDYYY T N NN nyt N

S 0P A DY, INYRYD YM N NI ONTWOY T TN N

oM or b on. YNYReh M 0 NEY ONTYY 20 T N
_NN DN DM OP_ SNYBYYY NOIND B NI DNWAY ot Ny
A0 DR 0 DL DNYDYY) 390 K1Y ONWOD no'n N
N5 DY N DN DNYDYY) NNDTY N2 JNWAY Mo N2y
01 0D DY IRYEYYD PTIT? NI LONTYD iy N1y
m an b ovL YNYBYD b Ny DR nYaba Ny
nom ar A o, INYRYY ¥ 2% N3 SN b N
N or nhm or. Yxrypenh nmm N SNWYY nn MY
M ov ) Dn. SNYRYYY TEP) NI SNWND oy MY
N oY A% 0P _ INYRED J1 Y0 NI2Y SHTWYY 20 10Y0 N
N or A pr. YNynend viya N1 SN oo My
N9 oP 0P oY L SNYRY) My NI ONTD NPTy N
LM 0P NN OV DNYRYYY NP NI SNWAD TNTR N
N oY N OV DNYRYYY YT MY N2 DY) o MY
N or A DY YNYREYNY N N3P INWN) DYDY MDY
oy A oYL YNYRYYY non N SN Abnn Ny

nYm or VoY '3 now

N2 NTQY N9 Or Y or

VI TN NQY 00N VTN N
_nym or N oY e N N
VIR NN NI M T N
_nbM or N 0P V' PP ND?
VI THN NT? UM NI N1
_nbm o nY oY Y MY NaY

™YY AN

Jounm

noo* YWl Tva modw
DN M Ny oY

SN oYy Y Sus Yo vnm

noW Ny ny» Ao
oymer v YW arm

"manm

TN 1D YW Dmn
27NN NY Nan oYwa

YN m

21M S1n n onn R
NN Dya wnr MY

W N ™

W PR Nrn aw
INWN INUD DY N

‘| nn m

P wme e Ynam
N DY TPa

Mo unm




'“_-'L—h-—--...--—. e . ‘ A

R e T ua - e

93 MMM AN MMM AN 92

N WO

TOMN YWIN PYIND ,27Y0 INY)P ONN
MEYN OV ™ DY ;27 OYa YN YN

nyan Y MO O WY AN WO NN
MY Y onp yma 1o Y oy

PIaY SN INY PN A Y
NIBTH NN YT Yy pTaen wmw) ny

93 N SN ow  PYvIm T wiom
Ry % et on 1Inn

T MY NN WIN TR D Yy now
YN TN D3 1R on 1an

DY YN NN N2D OV MY PINED
NIV NG NY N3N, OMANY N33

oMY TIN WPA) oMt 1) )
W P AN oMYy ov hom

MNIM 0 9 INOD MINYD DY NN
P WN MYYY NS YIIND NAM

WIND TI0 NNY 1Y ,1077 N 23y 1O
MRY nnn 297 1290 ormmn

NN MO 29N NNEM Va7 INe
TN T2 N0 O NNDN Y 0MT

oI0n O I O DY NRY
MmN YY NI oy DIWN 03 NNY

VR I NI RN W N
N oy nYN oY uena 1YY N
VN PINY NI 1NN TON N
_N> oY N DY BN TOD N
VHYI IO NI D0 MY NI
N9 ov ) or unn Py No»
VNI PRI N 100 UYTP N
Ny oY N or uNv oY N
VR OHN NI UNY YTV NI
N oY NN ON NV TIIN NI

N2 DY 7N

YNWNY Mwn N2 O N 1 nYyn on
TN Yo awd SN EY N3 Ov N
YN NN N3 O A oY YN
YN ywo Mwd SN yY N3 oY Ton
YNV DY Mav 2w ady N Yhan)

N2 QY N
YN MaY NN WM NI WD nYan

N2 oY N

TN NI O DY) ndn ot nbyy

N3 O» N

INMIN 12 7Y nyad nYyna nYyn

N3 DY mn

INWY NNCT DT N Vv ahn Mot

. N2 oY n

N A NYRA NN N2IBN 0N NYPNa N

N3 DY TN

SR NG NN MY DYDY KL NY0 WP NN
.N2 O™ N

JO9Y NYUN MON NN DONN WA wan M
JOOMNIN 03 W 0N 2WN WON W
SN DY 27 0NN SNN oD 02Y oY

U0 DY DOV WY ITTTIN INIADH 11T 1) a0 00 NOnD Y TonY jees)




ol

* b R T T T

R o

E&tﬂ;—‘f!g.gg

Uil QALCC WILECE: Tl TNGL Wk (0L Nt M4 UGLLe

Uatiue

CAW UILLL Lile NG Ue €U 10 AT BLWU NE LLke NI T WY

il

dut ¢ uwial' €a gN neal uAgu R enal' ol ume CL el CLL &L

ACO LIL KLLCC LACIGS GEGU AmLty NMCo La NC LO Sl TG
facuce

A0 (O NG HAW' GME UL’ (LGN QT LI Like KU LUk U quu

A0 w0 NG NAWL

ifhfv:grlt:ﬂ.an!rtwn.nbD.l.b.bv.b..-rr:._

ua

WG MGLO LLLWLE CLeNL Lile UULECL
RICL LT WCILiLed AL LGkiLe LD

C¢ (CULD LINGO N 4G LAt
UG ULOUGO oL Ao quLuo

HEUGH MCA LOWO NAL 4G LtLu
a0 OMAGAL LUWGE Tl «ALNG ¢Ata

NO Milile ML CGLe LIU CLE0 fCutu
WGN (CL WACL GO0 HUA Lt

(eEL Ao MALAN wdond aiL (gt
\GEAU LATLW ULDAL ALt

o U Uil

A
NEGCUN LACe TU TuLU wuLcy’ W ety cdig e

MO LUMLILU UAdL Tou' Al Cau catul \cagt

wagua
AAL KOCL GOLTU MUK NGUL URTHIWL' LLNGL e Nkl

uid GEIU TOONM Sl ataL (CALGL ULl Tada
cadcl fau LGN qaufin udad aél uat £ Can A CAQo

NG GOUo LN G NG K5 aday «EN TALO

NE, G

;ﬂnﬂ.;‘fsﬁigg

Mi CACE CC U UL WU aal MU U
CLO (AN CIANWE NTL ULNAL GU Uau
WO LG KD «Cufl CONGY A GOLN Gl lCagh

(WAUA CEEIL GUAN' bl LE GV G4 LEC Wegh
WALt CUA (GULLG LENA (Tl KGO alhL
LGANL KOL (UL’ NAL CANL ORML

VAGO CRLE LGQ" iCWd COL
76 €6 TRl UNGIGD WG NIAMO WL
Cote KNUL MU amuad’ NUNG (GERM

e NUA Ul O AL WAL G Tl GO
Wl INACL adad’ Gk GLL' WAOL AL’

AR UAGh WEN K NATIL LS LW Lk
WGl Mg TaW AT GCTL NCTL

UfU NG UCE (¢ AT @4 Watu. Nl o
WL G WAL CUAC KTe GUU AU NIEL

LO (4 €4 cTut
Ul LG

- -




MO AN

Wy yran N

SETION YNDYI PD? NI YN YR 0N
31 TR D TN RPN

Arra¥ TMN NN IRV TR 2WN T
oy TN PO NN

IO TIB3 TN PPN PN AT
1 TN IR NN 1Y 2N

YA T NYD M MINNND mn» 1 T
¥1 Traye My TN YN 12

APISND TINON D 0¥ M3 TA3Y PN
¥ THNRY DY DYUR T3 O

A MNY 1Y N AR oY Y M
¥ TIDYY FPRYN NPT APIN

OMINND TINY 12 03T T3 N my
TS 230 ma e oY

(P Y oy nOTY W

N AN

APAEN Mt YR vIPRN 1M rmay? n v
AN N Bt 379 Y 2P PN AN

WY NN NYY) DY) YIPDA 1Y A N0 n M PN
N 3N

WANWE TT T Y nyvIn nadn T N uan
LNt an

mm*nn an

WY NI 3PA TRV CTNIE M3V DY NYTaY N YR

%6

ovva

oYen YY0a oY Y IPM 0w Yy N DN
oYY OIN TN UNT) Y3PM AP O™ DR NN
26600903 DYDY N3N YN 0B M B2 VTN MnD

DYV NNAN Y

onnnY NhyY

PN WeH oY mn T N N
oy TIAN oYY 323 oMhn

APDY WAN NP NN DREND Y NN
O M) 1PN DR WY W P

937 YN Yy D T N
oYV N TIRY DMAN 13 YT nnd ov

mavnn PHya Naten own YK
oY 12 27T D2223 NN A

19NN 2120 M OTDITIN 0T
oYY N YTYa oY D TwRY obym

TMAN NG MNYY TIDYN 0T
OMON P N'wo oYM Sy Twyh ava o 1YW

(W) By W BV N ADF T D0V ool



uAnr fQ MWL QoL GOL0U (GA UOLLO GLTA NOLW oy

CULL QCUL 6@ UEmal Ul wlonid (0 du uLty atla
COuLU «ON Cohn

CARTIU L 4T T0O A4 NOWS (O CALDW «CCuf KTl WU
UALLY GNUA AL LMGA AGCL COULL (TN Tt Sal’ wAtu (TTW

aaw’ Gl i oaco wul adia acol adlu am KL
AL NAL CLN NIUL T COULU «(ON T

A NQue vfide tul o onal GREN MU GETU GN AL GutEL

6L, Lk ol wal

GO Ty Cl LIL CIGe0l COULL «CIN ToBict

A0 (NUG IWRGU ULCU UaAL UGLy

ML LGty awu qg GLh Liky
CCAU NLEG LU C4CIA AVALL (LU

A0 {NUG ILEGU  ULCU UafL UGy’

Like CUaLl NCOU  Rul uNwO Cuu
UQE LLEA NOU  (OU AL ALY

Gud ULCU uadL

FAAL AT CafeD (RO CUlL, MGHA O L Ok i 4]

NE Lual

AU CAMY GU, CTLO (dau CNAL Aol NU NCWL
NE wual™

AQuL L, €0 amw tl wae ideh g

Ut LUlticu

Wik Lial cadu dual oNo o conl U, THGO'
UKGLQ
UME AGU GALAaUL MG Ulal qOuaL’ Lildy ML Acau (oL
GO ANU (LACKS UCL CN LEL NOU §0¢ LUWGOU WU GOF
ULNL NG C6 LING NILQ' 144 €0y Can AaL (LD
ucKa@ Aol conw wual acol gaal uou oG
WEAA GillD cagdn AtLi
LtGe ol UL (G LANLLO:
[ {47413
G LNG Al du el el Ml ENG el MW
UOCAY CULOWU LG CU CAU (G0 MGaWL 0L CIALEr
“Q CRL (CELU WNGe CUCLU 6L AU el GGy MGED:
40 GEAU (LCCL BRLLEA AU ULAL ATUL NGO

G\ @, LLLL LGk

Gl B0L e, wloM (GO WLE 0 LEWO DMy GasL | A0

RGRGe MO (GO AT UG Gl Cgeti
AL ULCALL C4CO ©F CLLCO «GCL TALROIS

INGULL LEEGN KO MO CllAGaGL: Aga
AGl 1O LGk aaty LG il Eagy
HLOU Cl Ao oAl WITON (BN

LGO NAL CUO COGU Ghil NG GAINWA" WATL

ULCIUU (e 10 ofal GnGO Lo

«lau (€O €O QXL W, JEIU Gl
GAUCL JaN gedau’ MELL U, CuNu LELEECa
CAKGU OLL LU’ CTGU GO0 ENLICKL

CaLO UAGU UNG (OLL KO LG Cib LOUWKRN

Gud 4, aadiL |, foa

Ut Ldedncu &6

gt b . - T iil!.fii.ldn




mmmn an

101
myny Yo 1273 VN9

Sy nhym YW Hemn e AHoNn Yy 1973 e SN 10T
NY PR YWE YN P pnyd A 1 Ny iy v ovoyn
oYY MTND TP AN INY Y 3PYY NY 13 YD DN D na
OTUINY OYMIMAN P23 N3 DMION DV W3 DYHa W
v MO My o NYR Noa YNwm 1LY OYT2Y oY NTYBND
NYB3 0) NNBY Mt 1Ty NNIPI 7713 W3 10 NP 190 N
! MmNy oYY YY DY MY PIN TN INBW NNNDTY NINBOUY
3 NDIN 0D T DS RN A o D Mooy o
¥IP NTO0Y DAY NYQVY NOD MIN MY M TIMaY NNDWOYR
VAT N0 TTAW MG NN
WD oSl YN YHTY Y Peo ) 50N 09T Te

Lbam vw 1H 39 v

My UNCTY 2 Y9 v 1) 2w

VNUYY NI MWD DRODD 1T TPUN MY NNV
VINTINN D TN | DAY NN YT VTN 1O
VBNINY MY PTIDY OYE 3 THON M o
SINTIDY 2D PO VIO NI 1B VTEDIN yne
MY w1Pnd NI UNTE NNYNDT Yy NYO%
"o NYY 337N RO D2

WNHNPINN MPN INTT o

VNN AN 3% KANTD 3290 ROM NN

TR TN 1D NIION NNNYMA MANY) NDWD Mo

Hbhnm e 9% 3 veY *vm ouan

S0 ONCTY 3N Ymm e 1 e

0991 NI MWD INAON NN IMON N3 YT
UM N T PNDLOYYeN M yen

OYIMIN NRYY JNN W TN NaY o

JTIOm 27BN MR 010 NH 1A ON

JTRYM wTPHN NIIN N |y P oMo

DI POD) AN DONN AN Yy ©¥IIN en 3
0N DWW DYDIDM MaaNn Yy Ao mvn Ma)
MPINH VYWAN MYYVI NMANM Yo Mot

MmYHRn an

MM wman mw Yn NI WM N mvmn an i

muuw—wmm

D791 250 vns
]'Ul"l M " nND

om
mog)ﬂt: 2y a1 ndem m Ndn ondn D7pn Y
220 MM 3 BMn ova a1 nhaw U:l;: v
n
T N oW1 1y Dant

M NP o 1ing W
a2y ™ Nys my
n my momn Ry My N1 ny " u1:|=::

n 1“:' !.D“b’: '™ T Vv m y i " o3
LR R LS TRRE £} m meTe 2

nMas>m nwn mn
= T wam 7
MY mavnn 1y oy MmN ovan VIVNY ‘nﬂ?w::tl G

a3
HINI WN oym g TV WM O 1ove) 3919 12 nm

maiin T T
N N3 oans
NA T3 1ONY UN P minea o Yy nnow ::on?c-:: g

2 o9N

™ u*;mn:‘ :;::Dnvw TP @ @99n o o
NINON Nynn owy o
‘r_:?::n MY NN APMINY npy my nbyo ':N::l: el
VLI PIN mby Ny My oMy Prvn u'mpj:; wm
MW oY e s

_.rm‘:;iymma Y NNPY M minn n NN™N uvm-'::\, g
NOE YT TN 93 Yy g 2N Y nmav v by w)

MoW™W  my Y nno
i No¥nn
T O My mnwa PN My Y33 Su AMNY Ty e

m
RYIN DY N1 SN o %y nhn ML 1933 vIN Y90
NI WY 55N mmna 93 nows i



|

1A% T wahli

¥awahli Rabbi Meir

chﬂlf“
- —
e e e =
o et * S o o o . o
U .- - . o=
Yob fwoh =k Ra-hi - Me— i Yoh Pyl Ro-bi Me- i, '] yis-
b
a1 ! _[— _
1t L— : t ' 3 T t r— -+
H——r e ——— . ; J
) 2~
da A= fik Iu‘u'l{-dj -yar yab- {woh |i L ]
. I 1 T
10
1 L ,
e e e e .
374 — M [ S L — =
. H r 1 ]
14 D.C.
7 : 5 ' i !
L - - : - I
] = > T === : :
. <
THE KLAU LIBRARY
HEBREW UNION COLLEGE-
JEWASH INSTITUTION OF RELIBION
BROOKDALE CENTER

1 WEST 4TH STREET
NEW YORK, NY 10012

-

R



At Yebeos | sk

\\

ried0 Io-jh‘lqo Jegy 8 o k
(:‘ r"-- ﬂ e ’ “ ‘ —
=3 I =xs . N = o i
e r P ; 1; i P:ﬁ‘"l.; o
i = g : \ ¥ V‘ - { k L I )
. A fera Vol -2¢f ma = lak Ma-rek An-shei gm .y - ""l\
o
e ) e e ‘
S RS e e S ST
- 4 L4 o .
— He-V-lv g1 g'- am - pev Tom b -.‘. el o P-'lev ek
]
[t | A —r— . S
=1 10 | i o 1 = o
#mjrl i - al @ ] S O r S
T~y e M | - i
= — B | - |72 N - hd —t
Ebemel pa- ar of lero Yomsf |' pe- 3,‘;
'/'- 'r'f‘l" . | ‘I\_ P
1% 1 1 = T T
SE=TiEE e e e
= d ] o I = ; =1
r'nnL Iﬁ‘k" M-Lo s : ne = Sa li" &,‘L&R'!-L I'M‘hg. —_— Pi“b
i ™= nos.
T T
: {
1 1 =
; .
N | i o) ) g
A ‘JL‘O SO % ( é"




U

ﬁ’l'\.f"“dﬂ{ L\

Alle

Al




e

Qﬂ 0&&-‘-\ '“‘m -w:s.L-\

W

N5 1 -
- ]

-

a
T ¥ i o
1]
Lo Il
m; "
H .._J
c “iarh IR =
—
| L RO
1
% p
— %
.J
(.
b —

’r».)"_ {




—

Lo droned Bo sadd, Upo & L_{-’fl-.‘l.\

\‘\"\(‘:‘ C'J_. 0‘ o o - .E-" ‘.q\\y‘g\f\\w:}-
oy - ;.;J:

B .
?ﬂ —-—b - )“l‘\(q\ ﬁ/ E__""

l‘l
i |

;p |

= ] === = }
= 5 B g g Cr 9= ED
]' = =
;._.J_.n *J = J 1
S -




_—
t —
e ¥t g
T
Ll L]
T.+=1
Il
—
!Ll?
. e
] 1
L h
‘h—t
(‘51‘

=

17
Loty Lk

8

1

Y 'a-alat hen

-

L ]
s )

-




-]
—‘ r TT T T 177 ! - .I._.-W J_-._l TTT] a
T E |.m -
N nw | .o | 1 (=]
_ I ) H | - g <.
b = [l =< e
. | B |M _ < =y \M_
e - L1l R
i Q| i Lo Y a1 (18]
| g i 111 1 2 T . AN ¢
. - ' -t o
I3 A E &
A = K ¢ T '
H H ~% : M 18
. 0 . ne - y
. L_.. \ n/.L _.J,l... .Um 4141 4 IUIMe
11 . s ¢ Sl [N < X
-Im ..AMU b1 - 411 cd I]llm 1111 - u-lol.ﬂ 1T Afl.l
= DS + () ) ne 1y < 4._1
. = h.u_ — ) Fi & _
= - 2 9
Q r 2 1] a b
0] b %5 IR - | & 1 \l —
h e 441 441 RERR ‘P[u— f.\o r... i)
75) H i
=8 . ! . -
P 4 4 v Rl £ MY & L v]9]]E . Nt 5 %
" vt 115 lilke T SURPR
— H - g ) A 2 - A
= 2 & |t 2
Y & 5 | ¢ i
. — 1= — .FL] - -4
_ T ll»“\ ﬂ o — ol
F111 1 ases .FII.. fh.u\
y .m => - =
- , -
_ 1)) . . & Imt |f © 1] il £ w,..- i
| {f
' -
- : ST Ty | 13 ) Y| 2 ~
J—hr H .3 Llg an urJ\w =
5 » - y -
<S (@ "< Cl q/ P ﬂj ln..w - -IM - lhul
- 1 -4
A L3 3 .V.M.. -.#‘ - =

= L ...v r ry
e e -l - e 4 -] -




K
jert
M

Sl\t-r’\u:-.r-l. AL\ o

'
A e s . = + i ;E553553
= e |

1. medemg &-Sa -ro

i

’ | T L
\JG! ".(t- ke ch. r-c.LAL 2 L 1. f.lm

_ppfPoe £ o,

AEEE

g |

>+
—

|] e e b (T T ral-\ -

SEEE

1 ; } 1 7“.{._|
- -

’ 1

FE=r= =S=—=-=

¥ lo.. le‘: Al\“

|

1 T 1 13

y E—— ] < - = 11
1 - —— -

O - r.—,L\ 5\'.\ A*"

v gl =
2?:¥‘~‘*kV€*ﬂ\ Efﬂ Afﬁfn
hod

=11 1 Y. - — !EH——y-r—+——{
L rd 1 L ! sl | 1
| 1 1 > A FEE 1 d r 5 1 - i ] L 1

b 1 L B ;l x 1

r
e zc',-f'\l.L AII hu -k’» N

raL| Tl m,- dev Ihel Bin Hm'«';.m

= e — — =
"—\ : = A e — =
G { 5 5

v % A"‘I. b!c\' L s 9 ; N ['l 6@0 A"‘"‘

- 1

1

i ¢

Tal- m-des Thel Ggea Am-ram  Zo-rok

— ==

Tol- me -clo. Shel Bea Bm-von

l 1 1
) " - 1 e |
F— = —F —===== -
H e ==
= —
} a\ﬁ&“ﬂ K 25 5 SR fﬂ"‘*‘ﬂ _r; - f{\L i
| —] L
L | - c— i ) i s 1 e |
:; 1 ~ — ,l:;_rﬂ_d_i_ !
™ s 1 1 1 L |
- < = _— T
o - MG-fanTe Fa . -

2

I
]
Il

?.-a.-mk A\ Kv—ll' hv O‘

R

™o bbb

_{-151 _{..1 { = {E’.f"—_r______T‘

= g et e
ra{\ K* e~ MedanTo- rah




42 —

Conclusion

Maimounah is a celebration which the Moroccan people
have kept for generations. It not only refl!‘ts a deep love
for tradition and Judaism but helps define this particular
group. This is one of the reasons why it is so difficult to
get to the heart of the matter and find material on thee
subject. If one is not born within the Moroccan community
there is much hesitation regarding giving explanations and
example. Unfortunately an unforeseen evil of cultural change
has affected this community in recent years and the customs
are being lost. The young people are not as interested in
retaining the exact traditions. It is jironic therefore that a
non Moroccan would try so hard to secure facts to help in

slowing down the process of erosion.

The beautiful music which plays a large part in this
celebration is vibrant and imaginative. It is proof of the
adaptability of the Jewish people for where ever Jews live
they are both influenced and have influence over the greater
community. Maimounah celebrates l1ife in a way fitting for
true praise of G-d. Seemingly, the rabbinic attitude of the
day falls short of this concept. BY maintaining a
conservative outlook much of the rich displays which were in

keeping with celebrations in Morocco are being lost. Men and
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women have always joined together in tﬁg fpstival it is wrong

to attempt to prevent this. ’

Since many of the piyutim added to ma'ariv have been
written down there is a tendency to believe their melodies
are "authentic®. By this it is meant that they are the exact
melodies used in Morocco. There are difficulties in this
statement for many reasons: The non - observant Moroccan Jews
interviewed claimed they had never sung these piyutim nor
would they sing material that was not in Arabic for
Maimounah. It leads one to suspect that Israeli culture, with
the Ashkenazic rabbinic stronghold, is dominating all Jewish
ethnic groups and that over a period of time it will be
difficult to distinguish between them. Since few of the
melodies have actually been notated there is no guarantee
what is currently heard is an exact carry over from Morocco.
The primary concern at this time is to glean documentation in
order that future generations may have something to hold on

to.

The nature of Maimounah is one which is free to evolve
and grow. It is reflectant of a time when turmoil and
suffering surrounded their world and the intense need to
celebrate not only was welcomed but a true m'haya. Although
the conditions under which most Jews of Moroccan descent live
are free from oppression hag ha Maimounah is also a way of
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remember the past. It is notable that this is the community

which felt the need to elongate the Pesah season.

Through feasting, poetry, and most of all the music, the
Moroccan community has given a contribution to K'lal Yisrael
which is evidenced by the adoption of the festival by all of
eidot ha mizrah. It did originate in Morocco however, and for
this reason their pride is relived each year at the Pesah
season. May this music, which js so rich in beauty and
emotion, become linked with our traditions thereby ensuring
jts survival while enriching the celebrations shared by all

of K'lal Yisrael.
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