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PREFACE 

This thesis chronicles the life and activities of Rabbi 

Morris s. Lazaron . The first chapter begins with his family 

ba~kground and early childhood in Savannah, Georgia . It 

goes on to discuss his years studying a~ the University of 

Cincinnati and at the Hebrew Union College from which he 

graduated in 1914 . The second chapter outlines Lazaron ' s 

tenure as Senior Rabbi of the Baltimore Hebrew Congregation 

which he actively served for over thirty years . 

Rabbi Lazaron was also an influential leader in 

spheres outside f his congregational work . Chapter Three 

discusses his involvement as a pioneer of the interfaith 

movement between Christians and Jews in the National Con

ference of Christians and Jews. Chapter Four examines 

Lazaron 's anti-Zionist philosophy and his role in the Ameri

can Council for Judaism . 

The thesis continues with Chapter Five which discusses 

Lazaron ' s retirement years , particularly his interest in 

painting. It is followed by a Conclusi on in which I summa

rize and evaluate Lazaron's long and fruitful career. 

This thesis is based primarily on the Morris S. Laza

ron Manuscript Collection which is housed at the American 

Jewish Archives o n the campus of the Hebrew Union College

Jewish Institute of Religior. in Cincinnati . This collection 
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contains forty-six Hollinger boxes of letters, other papers, 

and persona l memoirs of Rabbi Lazaron. Of particular bene

fit to me was an unpublished autobiography written by Laza

ron and found in the collection . 

I researched this thesis in two stages. During the 

Summer of 1982, I took an independent reading course under 

the direction of Dr. Jonathan Sarna entitled, " Zionism in 

America." It provided a wealth of secondary material in 

understanding how Lazaron fit into the spirit of the time 

in which he lived. 

During the summer of 1983, I worked at the American 

Jewish Archives going through the Lazaron Collection of 

p rimary sources as well ns other pertinent documents which 

are housed at the Archives and listed in the bibliography . 

I was then not only able to write this thesis, but also to 

formulate a complete bibliography of primary and secondary 

materials on Rabbi Lazaron. 

There a r e many individuals who have assisted me in t his 

project. Without their direction , this thesis would not h~ve 

taken its present form. Dr. Jacob Rader Marcus, Milton and 

Hattie Kutz Distinguished Service Professor of American Jew

ish History at the Hebrew Union Col l ege- Jewish Institute of 

Religion in Cincinnati and the Director of the American Jew

ish Archives, my revered teacher, instilled in me a great 

love and appreciation for American Jewi sh History , and sug

gested this thesis topic. 

Dr . Jonathan Sarna, Assistant Professor of American 

Jewish History at the College, advised and directed this 

:..ii 



project from it ' s beginning nearly two years ago . His sup-

port a nd encouragement have accompanied every step of my 

wo rk. Dr. Sa rna has been both a patient t eacher and a good 

friend . 

I would be remiss were I not to make special mention 

of the staff at the American Jewish Archives. I have had 

the privilege of working with them as a research assistant 

for three years while studying at the College . Dr . Abr aham 

J . Peck , Associate Dir ector, Mrs. Fannie Zelcer, Mr. Kevin 

Proffitt and Mrs . Wanda Reis have all been extremely help-

ful with this project. Their assistance and their friendship 

is greatly appreciated. 

This thesis marks the culmination of my rabbinic studies 

at the Hebrew Union College-Jewish Institute of Religion . My 

rabbinic ordination has heen a dream that I have worked toward 

for nearly fifteen years . At every juncture, my family has 

been c source of strength and love. My parents, Dr . Haro ld 

and Judith Shpeen have provided a living model of a Jewish 

home a nd a Jewish way of life which I strive to emu late . 

Their constant encouragement , as well as that of my entire 

family, has enabled me to grow in so many ways. 

Yet without my wife Susan, to whom this thesis is 

dedicated , I doubt whether I could have ever reached this 

point in my career . Words cannot beqin to adequately express 

my love and appreciation for her abidinq faith in me. 

" I love you , not only fo r what you have made 
of your self , But for what you are making of 
me . " 

(-Ray Croft) 
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DIGEST 

Morris Samuel Lazaron, 1888- 1979, was an important 

member of the Reform Rabbinate ) n the United States . After 

receiving his ordination from the Hebrew Union College in 

Cincinnati in 1914, he eventually went on to serve Congre

gation Le Shem Shomayim in Wheeling , West Virginia for nine 

months before he was called to Baltimore to serv~ its oldest 

and largest Temple. Lazaron served the Baltimore Hebrew Con

gregation for over thirty-one years as Senior Rabbi, a nd for 

many years thereafter as Rabbi Emeritus. During this time, 

he emerged as a leader on the national Jewish scene . 

In addition to his rabbinical post in Baltimore, 

Lazaron was a pioneer in the Interfaith Movement between 

Christians and Jews which formally began in 1928 w{th the 

establishment of the National Cc 1ference of Christians and 

Jews. He not only toured the United States on behalf of 

the Conference, but also want on speaking tours abroad . 

Lazaron is best known for his involvement in the 

establishment and ongoing work of t~e American Council for 

Judaism, an anti-Zionist organization. This brought him 

into c onflict both with other Reform leaders and with his 

own conqregation, from which he eventually resigned. 

The purpose of this thesis is to chronicle and e valu

ate the career of Rabbi Morris Lazaron. My investigation 
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will focus on the following areas : 1. Lazaron ' s early child

hood in Savannah, Georgia and his years as a student at the 

Hebrew Union College, 2 . The development of Lazaron ' s rab

binate at the Baltimore Hebrew Congregation , 3 . Lazaron ' s 

involvement in the Interfaith Movement, and 4. Lazaron ' s 

attitude toward Zionism and the role he played in the 

American Council for Judaism . 

From this analysis , it is my hope to present an undgr

standing of Lazaron as a Reform Rabbi and as an American Jew. 

I also hope to provide deeper insights into the Interfaith 

Movement, anti-Zionism, Reform Judaism , and the general 

course of American Jewish History during the years of his 

life. 
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CHAPTER I 

"THE EARLY YEARS 1888- 1915 " 

A. A Rich Heritage : Family History and Background 

Men , like t r ees , need roots. Unlike the natural 
g r owing things , hwnan beirgs cannot be healthy 
with physical roots only . 

Morris Samuel Lazaron was born in Savannah, Georgia 

on April 16, 1888 to Samuel Louis and Alice de Castro 

Lazaron. His familial roots in both Europe and America are 

documented for many generations prior to his birth . Ances-

tors from Poland , Germany, Spain, Portugal and the Nether-

land Antilles are all linked together through his birth. 

On his father ' s side, the Lazaron family came to 

America in the early 1840 ' s from Germany. Their family 

tree trace5 back to the marriage of Morris' great qrandpar-

ents , Rosa Simon and Wolf Laseron of Konigsberg, Prussia. 

Great grandfather Wolf Laseron served as rabbi of Konigsberg 

from 1809 to 1828 . He and his wife Ros a died one day apart 

during a cholera epidemic leaving a family of seven children, 

one of whom was Morris Lazaron's grandfather . 

Each of the seven Laseron children were raised by dif-

ferent family members. The oldest, however, Michael, then 

16, ran away to Switzerland and was adopted by an English-

Lutheran woman . Michael later received a fine education in 

England and became a doctor as well as establishing the first 

1 



-
2 

English- Lutheran orphanage and Deaconess Home in England . 

The youngest of Rosa and Wolf's children , Morris 

(Rabbi Morris Lazaron was named for him) was raised in 

Konigsberg. He and his wife, Bertha Kantrowitz , the 

daughter of a famous liquer manufacturer from Prussia , 

migrated to America in 1849 a long with the great wave of 

German Jews. Upon arriving in the United! States , the newly-

weds settled in Sandersville, Georgia whe:re Morris ' uncle, 

Ephraim Edwdrd Laseron was living. Once i n America , Morris 

changed the spelling of their surname f r om Iaseron to Laza-

ron to better fit the pronunciation . 

Later in his life Rabbi Morris Lazaron traced his 

gr andfather ' s footsteps back to Konigsberg. Reacting to a 

·isit to the o l d synagogue over which his great- grandfather 

Wolf Laseron presided , the young r aobi wrote : 

I felt the impact of the past as I looked out 
on the small auditorium with its w;:i lnut pews 
and a rk and a ltar, a11d the clean white pillars 
and walls. I thought o f the Laseron family 
which had refugeed from Spai.n at the time of 
the Expulsion in 1 492 , had ·andered east across 
both coasts of the Meciterranean and finally 
settled in Constantinople . I visited the 
graves of the Laserons . .. Wol f and his wife 
were buried side by side. Among my most prized 
possessions is an oil painting of Rabbi Wol f 
Laseron.2 

In 1850 Morris and Bertha moved from Sandersville to 

Atlanta where they opened a store. However, when General 

Sherman surroundecl the city during the Civil \·Jar, the family 

was forced to flee to Sa\annah in 1864. Several years after 

the War , the Lazarons moved again, to Americus , Georgia. 

The youngest. of the ir nine children, Samuel Louis, helped 
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his father in the store there as well as studied for a ca

reer as an attorney. Once the young Samuel was admitted 

to the Bar he moved with the family back to the opportuni

ties of Savannah and set up a law practice. 

It was in Savannah that Samuel Louis Lazaron met Alice 

Zippor ah de Castr o. Samuel was highly respected and success

ful in his practice. Alice became active in general community 

effort s and was a member of the Daughters of the Confederacy. 

Her first cousin was Judah P. Benjamin . 

Alice de Castro was als o of notable birth and lineage . 

She was the descendent of a long line of Sephardic Jews who 

had settled in the New World since the mid- 18th century . 

Her great-grandfather, Aaron de Sola , was born in Curacao 

in 1775 after his father , Isaac dP. Sola left Amsterdam in 

1758. 

Alice's mother, Anita Hannah de Sola was born in St . 

Thomas in 1832 and confirmed in t he Charolotte Amalie Syna

gogue in 1846 . She was among th~ fi r st on r ecord in the 

Western Hemisphere to have such a confirmation . The de Sola 

line traces back to the 9th century in Spain . When the Jews 

were expelled from Spain in 1 492 , Dr . Benjamin de Sola was 

the court physician to William v. The de Solas first went 

to Holland and then set out for Curacao and St . Thomas. 3 

Alice ' s fathe r, Jacob Osorio de Castro , born in Curacao 

in 1815, was also the protege of a p r ominent Sephardic line . 

In Spain, Dr . Isaac Osor io de Castro was a physician. The 

de Castros made their way to the Western Hemisphere toward 

the end of the 17th century settling in Curacao. Jacob and 
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Hannah met a nd were married in 1852 in St . Thomas. They then 

left the island for New Orleans. Jacob ' s brother, Isaac, had 

a tobacco business and the economic opportunities of that 

c ity were abundant. He became not only a successful merchant 

but also a leader in the Spanish and Portuguese Synagogue, 

which is now known as the Touro Synagogue. 

Motivated by the same interest which took him back to 

Konigsberg to explore his paternal heritage, Rabbi Morris 

Lazaron made a ~ourney to Curacao in 1940 to visit the l oca-

tions of his maternal ancestry . Of that trip he wrote : 

My heart stirred strongly as I stood on the deck 
of the Santa Rosa and saw Curacao in the Carib
bean Sea. My maternal grandfather , Jacob Osorio 
de Castro was born the re 125 years ago . .•. Re 
was Bar Mitzvah in the only synagogue still used 
by the Sephardic conununity . I made my way as 
inconspicuously as possible outside thP- building 
and up the stairway to the choir gallery. I 
asked for a book and sang with them. The psalm 
was over. I closed the book and as I glanced at 
the cover, I saw the name on a card pasted on the 
cover--Benjamin de Castro. I was loathe to leave 
but I carried the spirit which comes when we look 
f r om the present back through the past, when time 
vanishes and we reach down into something deepar 
than the roots of trees, into t . e virgin springs 
of all we think and feel, and know and are . 4 

Like the Lazarons, the Civil War drove the de Castros 

from t heir home . When Gene r al Butler beseiged New Orleans , 

Jacob took refuge in Mobile , Alabama and later settled in 

Savannah, Georgia where his daugh ter Alice met and fell in 

love with the son of Morris and Bertha Lazaron. 

It was with this great sense of family heritage and 

accomplishment that Morris Samuel Lazaron entered this 

world . He was also greatly influenced by the ante-bellum 

years in Savnnnah where he grew up and was educated . 
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Similar stories, longer or shorter, might be 
told by eight out of every ten men, Jew or 
Christian. Multiply these a mi l lion fold and 
you have the epic of America . From the far 
corners of the earth men of different r aces, 
cultures, nations, and creeds have come with 
hope in their hearts, and each has brought 
some gift of body or spirit and laid it upon 
the altar of our nation ' s life.5 

B. Growing Up in Savannah 

No other city in the world has such a layout of 
squares as Savannah , all of them filled then as 
now with live oaks, white oaks, flowering bushes 
and benches where one would sit in serenity and 
peace. It was a happy boyhood to have grown up 
in Savannah.6 

The peaceful and serene Savannah in which the young 

Morris Lazaron grew up was rich in the history of its Jew-

ish community . Forty-three English Jews, mostly Sephardic 

whose families had fled the Spe.nish Inquisition , sailed in 

1733 for the New World aboard a ship chartered by the London 

Sephardic Synagogue. They arrived in July of that year and 

settled in Savannah . This was only a few months after 

General James Oglethorpe had built Savannah's first set~le

ment . 7 

These forty-three Jews brought with them a Sepher 

Torah, a circumcision box , and a great sense of their Sephar-

die heritage. Soon after they settled, Congregation Mikve 

Israel was organized, one of the oldest congregations still 

i n existence today. The f amily of Mordechai Sheftall, the 

great Revolutionary War hero , was among the original fami

lies that came to Savannah . 8 

The Jewish community later grew in number and stature. 
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Savannah provided great econoffiic opportunities for its inhabi

tants, as it was an important commercial city and the central 

point of the colony of Georgia . Jews prospered . 

With the outbreak of the Revolutionary war, many of 

the men who were the backbone of the Savannah economy were 

scattered throughout the North defending the new nation . 

During the century aftec the war , however, Savannah returned 

to its prominence in commercial and industrial growth. In 

addition , it witnessed a resurgence of Jewish settlers . It 

was this spirit of opportunity which attracted both the 

Lazaron and the de Castro families to move to Savannah and 

to establish their businesses in that city . 9 

Throughout their history the Jews in Savannah were a 

highly assimil3ted group. Congregation Mikve Israel pre

served a strong Sephardic influence through the 19th cen

tury. It officially aligned with the Reform Movement in the 

early 1900's . Its members, as well as the members of other 

local synagogues, occupied notable positions ard offices in 

the general community. Herman Myers servP.d as the Mayor of 

Savannah for t wo periods from 1895-1897 and from 1897-1907 . 

Samuel Louis Lazaron maintained a thriving law prac

tice in Savannah and was one of the city ' s most prominent 

citizens. His family knew material success and his chi~dren 

were p rovided with a fine Savannah education . In addition, 

Samuel ' s brother-in-law, Rev. Isaac Pereira Mendes, led 

Mikveh Israel for many years which strengthened family ties 

to the synagogue . It was Mendes' tutelage which motivated 

young Morris to aspire toward a career in the rabbinate and 
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fueled a life long interest in his Sephardic heritage. 

As Morris Lazaron grew up in Savannah he attended gram-

mar and preparatory school. He knew f riends of all faiths 

and races, rarely experiencing anti- Jewish prejudices. 

Racial bigotry directed against Blacks overshadowed any 

anti-Semitic fee l ings which he noticed during that time. 

I do not recall any experience of anti- Jewish 
prejudice in those e:arly years . I remember 
once getting into a fight with a classmate 
who said something about a "damned Jew" in my 
p resence. We exchanged blows and I believe I 
got somewhat the worst of it. But what sticks 
in my memory in connection with this incident 
is the sudden cessation of hostilities the 
boy said, "Lazaron, I don ' t mean a fellow like 
you . You ' re a white Jew. 11 10 

The Lazaron family maintained many close and fond 

friendships with prominent gentile familes in Savannah. 

Eac11 would share in the other's celebration of holidays and 

festivals . Young Morris gained a deep understanding and 

appreciation at an early age of t he religious convictions 

of those around him. He frequently attended church wit:1 his 

friends as well as t aking them with r . ~m to hear his uncle 

preach at Temple. 

I was conscious of some vague differences, 
though my mother ' s friends, like mine, were 
Christians as well as Jewish. As I look 
back it seems to me I knew there was another 
world that set up certain barriers. I knew 
I was a part of that world yet not a part of 
it. Hot all people i n that world were the 
same or felt the same toward us. With some, 
one moved easily and naturally; with others 
one felt strain . 11 

When Lazaron returned to Savannah after completing his 

first year at the Hebrew Onion College , Tom Poole, a family 

servant in h i s 80's who had been a slave in grandfather 
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Lazaron ' s home, insisted that Morris come to his little church 

and preach. Upon introducing the young rabbinic student, Tom 

told the congregation how he had been with the family all his 

life and had "raised" Morris. "Ah knows him inside and out-

side, front and back. Al l ah kin say is his face may be 

white, but his heart is black! 012 This was a typical dis-

play of affection and friendship which the young Lazaron 

shared with so many people of all races and religions as he 

grew up in Savannah. It would hold him in good stead as he 

grew older, and proved critical in his desire to further 

goodwill between blacks and whites, Jews and Christians. 

In the Lazaron home many rituals and ceremonies were 

observed as well as some of the laws of kashrut. Friday 

evening was always a special occasion. The family lit 

candles, blessed the wine , and a fine dinner was enjoyed by 

all. Passover Seders were also festive family celebrations . 

The family shared most other holidays in the synagogue with 

the congregation. 

Lazaron ' s uncle, Rev . Mendes , had a great impact on 

him during his formative years. "My uncle used to chant 

many of the litanies on Sabbath and ~olidays and I listened 

uncritically and r everently to his always brief sermons. He 

was a k ind man, a consecrated man. I profoundly r espected 

his sincere piety, his great knowledge. 01 3 

This great ann impressive mentor as well as the ideals 

which his parents exemplified in their lives prompted Morris 

to consider seeking a career of service to his people. 

It was not so much what they said as it was what 
they were, how they acted to each other , to their 
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friends , their talk at the table, their remarks 
about the world and the events of the time, the 
way they treated the servants and us children, 
their quiet acceptance of many disappointments, 
the easy natural way they referred to God and 
thanked Him in conversational tones for food , 
for l ife, for home and every blessing , it was 
these things, all these things which played 
upon my heart strings and set them vibrating 
to hidden melodies that came from far off 
lands to be imagined and felt, rather than 
understood and explained; it was all these 
things which came together in one poignant 
feeling, the desire to help people help them
selves and each other, the des ire to serve 
God and truth and goodness with all my heart 
and all my soul and all my might.14 

Once Morris set his heart on becoming a rabbi, he began 

a period of study directed by a local rabbi, George Solomon. 

Then at the age of 16~ years old, after completing the neces-

sary hebraic education, Morris gained entry into the Univer-

sity of Cincinnati and the Hebrew Union College to pursue 

his rabbinic studies and college degree. This was assisted 

by Rabbi Kaufmann Kohler, then President of the Hebrew Union 

C0llege, who was a close associate of some friends of the 

Lazarons in New York City. Kohler later became a great 

source of inspiration as well as a dear friend of Lazaron 

whjle living in Cincinnati. The necessary arrangements were 

made so that in 1905, at the age of 17, Morris left his 

secure Savannah surroundings to begin his education in Cin-

cinnati. 

C. College Days at U.C. and H. U. C. 

When Morris Lazaron entered the Hebrew Union College 

it was located in the downtown section of Cincinnati. After-

noon classes were held there in a converted mansion long 
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since abandoned by its owners. In addition, the students 

spent their mor nings at the University of Cincinnati working 

toward an undergraduate degree. For most students this full 

academic schedule left l ittle t ime for extra-curricular 

activities . 

In preparatory school in Savannah , Lazaron was actively 

involved in many school act ivities . So when he entered the 

University of Cincinnati he spent most of the free time he 

did have avidly participating in whatever programs he could. 

In his freshman year at u.c . he signed up for debating , Glee 

Club, and the campus dramatic group . He also had been 

rushed by several campus fraternities. Once they learned 

that he was a student at H.U.C. as well, the rushing sud-

denly ceased. This, it seems, did not bother the young 

freshman for "many of the offer s of friendship did not {stop] 

and my life was full and rich in companionship. 11 15 

Early jn his childhood Laza ron developed a great love 

for music and singi1g. He played the violin and sang one 

year in the chorus of the annual Cincinnati Music Festival. 

This interest in the performing arts attracted Lazaron to 

the theatre. In addition to taking in as many plays as time 

and money would a llow, his involvement in the University 

drama club was a great source of satisfaction. 

At times all rabbinic students go through periods of 

doubt . Perhaps some phase of disillusionment is even needed 

to test ones commitment. 

During one of those periocs of doubt when I 
was not sure that God existed and if He did , 
was not too concerned about human beings; 
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when l questioned earnestly whether I was 
spiritually fit to be a rabbi or guide a 
congregation, or even wanted to enter the 
ministry, I played with the idea of leav
ing •.. and going on the stage.16 

Lazaron a pproached the distinguished actor, E. H. 

Sothern, with the desire to perhaps join his company. 

Sothern listened to him audition and offered him a position. 

He suggested, though, before accepting the job in haste that 

Lazaron should consult one of his professors and talk 

through ar.y of thP. doubts he was feeling. Lazaron spent a 

long afternoon with Dr. Kohler at H.o.c. and agreen to at 

least complete the year of school. Then, if his decision 

to enter the theatre was still overpowering, Dr. Kohler 

informed him that he was free to go. By the end of that 

semestPr Lazaron worked through any difficulties he was 

having and his desire to become a rabbi had, indeed, been 

reaffirmed. 

Of all Lazaron's pursuits during his tenure at the 

University, his chief interest was deba~ing. In his sopho-

more year he was an alternate on the University debate team 

and traveled to other midwestern universities to compete. 

He made the varsity debate team during his junior and 

senior years and mastered the skill. He was also the recipi-

ent of various prizes and won numerous debating contests . 

Because of this great oratory skill, Lazaron was selected to 

be class orator at the University graduat i on ceremonies in 

June of 1909. 

After completing his bachelors degree from the Univer-

sity of Cincinnati , he continued there for two more years 
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and received a Masters in Philosophy in 1911. By that time, 

however, his course work at the Hebrew Union College became 

quite demanding and dominated most of his concentration. 

It was his years of study and preparation at the Hebrew 

Union College, the professors and classmates he came to know 

and many of whom he greatly loved, which had the greatest 

significance in molding the career and attitudes of the 

young rabbi. 

I spent nine years at the college and though 
there was no attempt at indoctrination, only 
pure instruction, enough of what I heard and 
read stayed with me to feel the strong mys 
tery of Jewish history as tantalizing as when 
one looks at the stars on a black night and 
the mind fails to grasp the majesty of the 
universe, but feels the sublimity of it. 
Enough of it stayed with me to make me proud 
and humble; proud to be a Jew and humble be
fore my responsibilities as a r.abbi.17 

Drs. Mannheimer, Deutsch, Buttenweiser, and Neumark 

all had a profound impact as Lazaron progressed through the 

raobinic program at the College. Each implanted a great re-

spect for scholarship as well as a sense of devotion toward 

the materials they were studying. To fulfill the require-

ment for ordination, Lazaron wrote a rabbinic thesis trans-

lating and analyzing tractate Oerech Eretz Zutta from the 

Talmud. 

By far, it was Dr. Kaufmann Kohl~r who had the greatest 

effect on Lazaron's rabbinic development. From the moment he 

entered the seminary he found himself under the guidance and 

direction of Dr. Kohler, both academically and personally. 

It was an admiration which Lazaron held through his entire 

life. 
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Kohler, of course, a scholar whose knowledge 
was of encyclopedic dimensions • . • He was 
interested most o f all in trying to make stu
dents for the Jewish ministry , men who deeply 
believed in God . As I think of this man, I 
am moved to utter humbly the benediction which 
the pious is enjoined to say in praise of God 
who manifests his spirit in great and good 
men.18 

Rabbi Lazaron was later given the singular honor of de~ 

livering the memorial address at the Hebrew Union College 

Chapel in honor of his esteemed teacher Kaufmann Kohler. 

Outwardly, Lazaron expressed no sensitivity to the 

spirit of indoctrination at the College. He was an utterly 

devoted disci ple of Kaufmann Kohler ' s. However, Kohler ' s 

tenure as President of the College was distinctively marked 

by an air of tyranny. Kohler ran the College with an iron 

fist which center ed around his own personal ideology and 

attitude. 1~ 

Kohler was a great theologian . He broke from his 

European Orthodox upbringing to become one of the great 

ideological framers of Reform Judais m in America . Kohler 

was a student of Abraham Geiger and a brother-in-law to 

David Einhorn. Both Geiger and Einhorn's Reform philosophy 

became firmly implanted in him . At the College, he vigour-

ously rejected any direction toward tradition and it was his 

view that Israel ' s universal mission to the world did not 

include the notion of a return to Zion . 

As President of the College, Kaufmann Kehler saw it as 

his duty to help mold the characters a~d viewpoints of the 

students. " Indoctrination" was his primary goal in develop-

ing future leaders of the Reform conununity. The " indoctri-
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nation" which Kohler practiced must have been quite subtle , 

for Lazaron, one of his proteges , never felt the power which 

was exercised over him . 

While Lazaron attended the Hebrew Union College there 

were other significant factors at the school which contri

buted to t he molding of his character . All of these inci

dents had a great impact in the years ahead as he became a 

leader in the Reform Movement . 

In addition to Kohler's spirit of ideological indoctri

nation to classical reform, the College was witness to a 

great period of growth and expansion during the years that 

Lazaron studied there . The faculty of the Colleye also 

changed =-adically as Kohler dismissed several members with 

whom he did not see eye to eye on certain key issues such 

as Zionism. 

The student body of the College went through a trans

formation as well . In 1906, there were 29 students enrolled. 

By 1915 , the number had risen to 93 . This was due to an 

increase in financial aid made ava~lable to incoming students 

as well as the construction of a new campus adjacent to the 

University of Cincinnati in Clifton. 

From 1906- 1914 , the makeup of the student body changed 

considerably. The majority were now native born . More than 

70% of these nativ~ borns were the children of East European 

immigrants with an extremely high academic calibre . Students 

were shaped in every sense of the word in order to make them 

better leaders of American Jewry . Their private lives , as 

well as their studies, came under close scrutiny. Marriages 
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and gambling were taboo. Pre~arital sex was grounds for ex

pulsion. Even freedom of political expression was limited. 

It was in this atmosphere , during th~ height of the Kohler 

years at the Hebrew Union College, that Morris Lazaron•s 

ideological foundation was laid . 

In 1907 a nationwide financial panic brought about a 

c hange in the Lazaron family fortune . I nvestments on which 

his father heavily relied were lost. So during his junior 

year at the University , Morris Lazaron suddenly found him

self entirely on his own . He applied and received a scholar

ship from the College but was forced to also supplement his 

income with odd jobs . 

Whil~ attending the University, Lazaron taught religious 

school on Sunday mor11ings and night school for foreigners . 

Once he had finished his academic work at U. C . in 1 911, a 

major source of supplemental income came from studentcongre

gations which he served until his ordination in 1914 . His 

parents had moved to Cincinnati in 1909 so the demand grew 

greater for ext r a money to assist the family. Their home 

also became a meeting place for many of the H.u.c. students 

as well as hosting the literary society of the College which 

was founded in the Lazaron living room . 

Although Lazaron was known to be extremely hospitable 

and friendly to his fellow classmates al the College, he 

nevertheless did not enjoy a popular reputation. His peers 

at school found him to be unduly impressed with his family 

heritage, especially the fact that they were Americans for 

several generations. This pride in his geneology was met 
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with all the more hostility as so many of the students came 

from an underprivileged, immigrant background , with parents 

who rarely spoke English at home. 

An incident at a particular boarding house where many 

H.U . C. students lived illustrates the animosity which was 

felt toward Lazaron. Several of his classmates constructed 

a huge ficticious family tree, supposed l y Lazaron ' s, where 

they showed his roots going back to a primitive monkey ! 

For two years Lazaron served a bi- weekly pulpit at 

Springfield, Ohio where he went on alternate Fridays to con-

duct services and teach classes. In addition, for six s um-

mers from 1908 until 1914 Lazaron accompan ied his family to 

their summer vacation home in Asheville , North Carolina. He 

served the pulpit the~e in what was a lovely summer resort 

town ~ttracting people from all over the East Coast. " The 

v a cation summers in North Carolina , the training and experi-

ence in preaching and teaching, the singularly beautiful 

wooded mountains , the people in ci t i e s and in the h i lls a 1. l 

stimulated my mind, wate red my heart w_ ~h warmth and fr i end-

liness, and linked my spirit more surely with a conf i dent 

sense of the reality of God. 1120 

During the two school y e ars prior to ordination Lazaron 

woul d travel alternately to Kalamazoo, Mich igan and Wheeling, 

West Virginia , both of which had pulpits o p en for a pe rmanent 

rabbi . Each ~ongregation was an esta blished pulpit o f excel-

lent repute. They had been prP.viously s e rved by f ull- time 

rabbis. 

This practical work proved to be a gre at learning 
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experience for his future in the pulpit rabbinate. "For the 

first time I began to understand more profoundly the meaning 

and the spirit of the rabbinical office • This sobered 

and humbled me • • • Into my heart came the sense of solemn 

and terrible responsibility • • . to the whole system which 

had put the minister in so central and powerful position in 

the lives of human beings. 1121 

As Lazaron's nine years of rabbinic training in Cin-

cinnati drew to a close in June of 1914, his varied experi-

ences had molded him into a mature young adult. The years 

he spent at the University of Cincinnati involved in many 

activities and organizations exposed him to a secular 

environment outside of the Hebrew Union College. His years 

at H. U.C. under the tutelage of Dr. Kaufmann Kohler, and his 

multiplicity of congregational experiences enabled the young 

rabbi to begin his career with the full devotion of his 

heart and soul. 

No one appreciates more than I, the responsi
bilities incumbert upon the Rabbi of today. 
He stands between the Old and the New. There 
must burn within him all the yearning, all 
the aspiration , all the accomplishment, all 
the martyrdom of his people; there must glow 
within him as a continuous fire, the promise 
of the future. He is a link in the most 
glorious tradition of the c enturies . He must 
stand with one hand clasped lovingly about 
the past, while the other, bearing the light 
of his faith, blazes a way into the future. 
His is a wondrous privilege . But it is a 
sacred obligation.22 

D. Wheeling , v:est Virginia: The Beginning of a Career 

The rabbis who were ordained forty years ago 
had better opportunities and wider choices 
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than th~y who enter the ministry today . . • 
the f irst group of H. U.C. graduates were 
growing older and needed assistants 
[and] conununities were springing up and new 
congregations being organized.23 

Mor ris Lazaron was fortunate, for there were many 

opportunities which p r esented themselves to him upon his 

ordination in 1914. While he had been serving the congre-

gations in both Kalamazoo and in Wheeling, each had delayed 

hiring a permanent rabbi . Instead , it was the~r hope that 

Lazaron would accept the post upon the completion of his 

rabbinic studies . 

It wa~ a relief to me to know , however, that 
should I wan t it, either pulpit was open, that 
I would not spend the last months of my senior 
year at t he col l ege uncertai n as to my future . 24 

During the winter prior to ordination, Lazaron was 

lpproached by Dr. David Philipson who was the rabbi of e 

prominent Cincinnati congregation as well as a leading fig-

ure in the Reform movement. Dr. Philipson presented the soon 

to be rabbi several attractive options o nce he would be or-

dained. They were not only attrc;tive but were also quite 

challenging. 

Emanuel Congregation in New York Ci t y wanted Lazarcn 

to come there and read a service for them . This often was 

a prelude to an invitation to become Assistant Rabbi. In 

add ition, on the reconunendation of Dr. Kohler, Dr. Emil G. 

Hirsch of Sinai Congregation in Chicago , a great leader him-

self within the American Jewish community, wanted to meet 

with Lazaron. As if t hese were not enough, Dr. Stephen s. 

Wise of the Free Synagogue in New York invited Lazaron to 
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speak to his youth groups and meet with the Board of his 

Temple. 

I was flattered but more deeply ~roubled . It 
would be untrue if I did not report that the 
hope to make a career in my chosen profession 
struggled with my desire to be a worthy mini
ster and that both these natural impulses of 
the heart were pitted against the promptings 
of my mind which called on me to appraise each 
opportunity carefully and to put wisdom into 
the final choice. I finally made the decision . 
On March 22, 1914, I received a telegram from 
Congregation Leshem Shomayim in Wheeling that 
I had been unanimously elected as its rabbi.25 

Wheeling is a city, located in Northern West Virginia, 

in the norther~ panhandle of the state , o~ the Ohio River 

some 70 miles southwest of Pittsburgh. It is noted as a 

comme~cial and manufacturing city , one of the chief business 

centers of the State. At one time it was the largest city 

in West Virginia. When Lazaron came to Wheeling the Jewish 

population was approximately 500 out of a total of approxi

mately 44,000 . 26 

Reform Congregation Lesh em Shomay im wa s founded in the 

1860's . Many of the original f milies had descende nts who 

were still actively involved when Lazaron assumed his new 

position. Prior to appointing Lazaron , the congregation had 

a long line of fine and reputable rabbis who serve d their 

collUllunity. Rabbi Abram Brill was Lazaron ' s immed iate prede-

cessor; he returned to his native Mississippi to retire. The 

congregation had a fine temple built in the late 1890 ' s. 

Peculiar in sttle , it served the needs of the congregation 

for many years. Lo cated on Eoff Street, i t was popularly 

referred to as the Eoff Street Temple. 
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Lazaron's tenure in Wheeling, much to his surprise , 

lasted but n ine months . Having already served the congr ega

tion for t wo yea r s on a bi-weekly basis, neither Lazaron nor 

the conqregation were new to each other . As soon as he 

assumed the post full time in September 1914 , he spent the 

next nine months act i vely involved in various activities . 

In addition to conducting regular weekly services, 

teaching Sunday School , directing the youth group and Sister

hood, Lazaron also undertook several new ventures. Re expanded 

the monthly congregational paper , "The Temple Journal. " He 

organ ized e YMHA as well as local chapters of B ' nai B ' rith 

and the Jewish Chautauqua Society. 

Those first few months in Wheeling were not only produc

tive , but most s~tisfying to the young rabbi . The congregants 

already knew him and he enjoyed close relations with many of 

them. 

Lazaron became especially close with the then President 

of the congregation, Louis Horkheimer. Horkheimer's family 

were founders of the Temple and 1te himself was an outstanding 

and notable citize n of Wheel i ng. Since Lazaron was a young 

bachelor, he spent many evenings dining with Louis and his 

wife Clementine. Both we re quite fond of their young, attrac

tive rabbi . 

Hor kheimer ' s daughter Pauline grew equally fond of 

Lazaron . "Polly" studied at Goucher College in Baltimore and 

had just graduated from Barnard College in New York City 

earlier that summer . For a woman to receive such a fine edu

cation was quite unusual at that time . For both Morris and 
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Polly, it was love at first sight: 

Our eyes met and I knew I would ask her to 
be my wife! But I was frightened . Not yet. 
Not yet . There was so much to do here [in 
Wheeling] even to get started.27 

However, by the late Spring of 1915 , Lazaron's time 

in Wheeling was coming to an end. It was the custom in 

that day that when a large congregation had lost its rabbi 

young rabbi~ f rom all over would rotate assumin9 the pulpit 

until the congregation found a replacement. It was in such 

spirit that Morris Lazaron accepted the invitation to con-

duct services and preach before the Baltimore Hebrew Congre-

gation on May 8, 1915. Dr . Adolph Guttmacher had died and 

Lazaron felt it a matter of courtesy to accept the invitation 

to "supply" the pulpit for that Sabbath. He did so only on 

the condition that the congregation did not a Gsume that his 

preaching would indica te his candidacy for the job. 

Shortly after his return to Wheeling a group of men 

from Baltimore arrived with a f irm proposal for Lazaron to 

become t heir new rabbi For Lazaron, it was a flattering 

surprise: For a young rabbi not yet one year out of school 

to be offered one of the oldes t and most presti gious con-

gregations in America was quite a compliment. In the 

rabbinical gossip at tha t time , it was dubbed the "record 

rabbinical hig h jump . 1128 On May 26th Baltimore Hebrew Con-

gregation unanimously elected Lazaron to succeed Dr. Gutt-

macher a nd in the span o f just three short weeks the course 

of Lazaron's future took a great step forward. 

The s e ason of a ctivities in Wheeling drew to its close 
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at the end oi June . Early that summer Lazaron would be mov

ing to Baltimore to assume the duties on September 1st . It 

was at a gala congregational farewell in his honor that 

Morris told Polly Horkheimer that he wasn ' t going to Balti

more without her. They were married a year later on May 1, 

1916. 29 Though his tenure in Wheeling was short , it proved 

to be most successful for he found the companionship and 

love of a wife who would share many years of joy and happi

ness and would bless him with three children. 

Before leaving for Baltimore, Lazaron received a letter 

from a young r abbinical student soon to be ordained in Cin

cinnati, who expressed g~eat interest in filling the vacancy 

in Wheeling once Lazaron moved . He hoped that Lazaron would 

assist him. The student , Abba Hillel Silver, did in fact 

a ssume the pulpit after Lazaron left and also married Polly ' s 

sister, Virginia, before himself moving on to Tifereth Israel 

in Cleveland two years later. 30 This was not the only bond 

the two rabbis were to share in life . For in the years 

ahead both brothers- in- law were to become bitter 'nemies . 
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CHAPTER II 

"PASTOR, PROPHET AND PRIEST: A RABBINIC LEADER" 

If you stay with me long and patiently enough , 
perhaps you may find something to amuse you; 
surely you will find something to annoy you. 
At any rate you will have walked with one man , 
a fellow American; laughed with him, wept with 
him; looked out on our country and its people 
through some of the changes of the last century. 
You will enter the mind and heart of a Jew and 
into the home of a rabbi; you will hear what he 
feels about Gentiles and Christians and he thinks 
you feel about Jews .1 

A. Baltimore Hebrew Congregation: The Early Years 

When Lazaron arrived in Baltimore shortly before the 

High Holidays in 1915 , he was an enthusiastic, energetic 27 

year old rabbi excited by the challenge of his new position . 

He was duly installed and for many months thereafte~ widely 

entertained by congregants . "Sov • I became wary of noodle 

soup and squab. . . . Any young minister who comes to a new 

charge must have a cast iron stomach! 112 

The first years at a congregation are often tenuous 

for one young and fresh with ideas for change and added 

activity , and so it was with Rabbi Lazaron . "His very 

ebulliency and energetic approach brought hirn into conflict 

with the very conservative leaders ~ho were not quite ready 

to accept his progressive ideas . 113 As much as he sparked 

the hostility of many senior congregants, his youthful 

23 
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approach attracted a widP- following among the younger mem

bers of the Temple. 

This tension between Rabbi Lazal'.on and the older mem

bers of the Temple leadership, and in particular with the 

Temple President , culminated in a most unfortunate climax 

in 1917 . It was reported to the Board that a Boy Scout 

Troop using the Temple facilities had broken a few chairs 

and a window in one of the rooms. Lazaron was instructed 

that he had no right to permit the use of the rooms , as he 

had done in this case, without prior permission from the 

House Committee. 

This provoked the President of the Congregation so, 

that at the Annual Meeting which was soon to take place, he 

intended report~ng to the congregation that he could not get 

along with the rabbi . Lazaron got wind of what the President 

planned to do and fe l t compelled to submit his r esignation to 

avoid any embarrassment. Taking the adv]ce of some of his 

friends who were prominent Board members he kept quite and 

let them handle the situation. At the Annual Meeting the 

President ' s report was given and was followed by his resig

nation ! A completely new set of ~fficers, much younger and 

more active, was immediately installed. 

B. The Honeymoon is Over 

This "coup" gave Lazaron the confidence to surge ahead 

and make some significa~t changes in the programs and activi

ties of the Temple . It also proved to be the beginning of a 

new era in the history of the congregation. With Lazaron's 

' -
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support firmly established among the leadership of the Temple, 

and with a great fol lowing of younger, vibrant members behind 

him, Lazaron was for over three der.ades able to shape a new 

generation under his guidance and inspiration . 

"What f ruitful years they were • .•. Many innovations 

were introduced into the worship services that were new in 

Reform Jewish congregations. 114 One such innovation which 

Lazaron i nitiated was the processional of the Torah Scrolls 

during the Simchat Torah Service each Fall . "We reinterpreted 

the ancient ceremony using only three processionals dedicated 

to the Jewish past , present , and future, the Scrolls being 

carried by the older men, their sons and grandso11s and 

daughters , respectively. 115 

In addition, a series of Sunday evening lectures 

bringing notable personalities in various fields of relig

ious thought, humanities , and government was formulated. 

They became highly successful under Lazaron ' s direction and 

many were followed by an open forum for the entire community . 

This Sunday series lasted for many years. It was a vital 

part of the educational program which Lazaron deemed neces

sary to make available to the congregation. 

Administratively, weekly postcards were sent out to the 

entire membership informing th~m of activities, sermon topics, 

and various other programs . This was later followed by a 

more formal Temple Bulletin which was one of the first of its 

kind , and was imitated by .nany other congregations. Lazaron 

felt it to be most important that the Temple reach a s many 

of its congregants as possible, as often as possible. 
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Lazaron ' s special creative and energetic talent led to 

the organization of Boy Scout and Girl Scout troops , a club 

for adolescent boys led by the rabbi , d children ' s choir, a 

thea~re group , evening Bible classes, Sunday morning discus

sion groups for 18-25 year olds , congregational family Seders , 

as well as special art exhibitions, dances , and numerous 

social events . The Temple Sisterhood expanded under the di

rection of both Rabbi and Polly Lazaron, the latter serving 

a two year term as President, and in 1918 a Brotherhood was 

formed. 

The Religious School was an area of prime interest to 

the young rabbi . "With the advent of our young , able and 

enthuziastic leader and by his magnetism and hustling 

methods, a boom had been created in the Religious School. 116 

Lazaron put together a ful l curriculum structured for ten 

years of graded study . A unique feature later adopted by 

most other Reform Temples , was the Sukkoth and Simhat Torah 

parade and pagean t of children. 

A congregational magazine, the "Shofar," continued to 

appear monthly but now began to more noticably reflect the 

activities of the Religious School as it contained more and 

more original contributions from the students. 

During those first few years Lazaron ' s creativity also 

centered around various liturgical additions and changes in 

Temple l i fe . 7 He wrote a completely new Yorn Kippur Memorial 

Service centering arounj the themes of Birth, Life, and 

Death and substituted reading the long list of names of all 

the congregation ' s deceased members with a printed Memorial 
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Book ins t ead. 

He also published a book of services for Jewish youth 

entitled , "Consolations of our Faith," which provided a full 

array of material to supplement any l ife cycle event o~ for 

daily meditation. This volume was later used by most mem-

bers of the Reform rabbinate in the same format as the 

Rabbi's Manual and the Union Home Prayerbook.
8 

Lazaron introduced a service of Consecration held the 

evening before Confirmation for the young people about to be 

confirmed. The teenagers would come to the Temple, sit by 

themselves and enjoy music , readings, and a brief discussion 

with the rabbi. In this way Lazaron had hoped to highlight 

the significance of the event which so often became over-

shadowed by the lavish celebration and parties. 

Each year the Lazarons hosted an evening at their. home 

for the young people involved in the Temple ' s Youth Group. 

An outdoor service was held on their sprawling lawn in subur-

ban Pikesville as readings and songs were enjoyed by all . 

In his early years at the congr gation most of Lazaron ' s 

energies centered a round the young members of the Temple. 

Instilling a deep and firm faith in them, he felt, would 

surely guarantee the strength of the next generation of 

Temple leaders . 

c . World War I 

The War years 1917 and 1918 were traumatic. 
Many of the young men of the congregation 
were among the 1600 Jews from Maryland who 
enlisted or were drafted into military ser
vice- - a few of the Baltimo~e Hebrew Congr§
gation boys making the supreme sacrifice. 
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Once the United States became involved in World War I, 

the e ntire focus of the nation shifted to Europe . Congrega

tions had to greatly curtail the number of activities and 

se~vices they offered on account of fuel rationing . Rabbi 

Lazaron felt compelled to contribute his part to the War 

effort , as did many rabbis , beyond simply ministering to 

the needs of his congregation or seeing to the concerns of 

those whose loved o nes were sent overseas. 

Lazaron joined the Jewish Welfare Board, the agency 

which coordinated military Chaplains , and he directed their 

activities for seven months at Camp Merritt. Camp Merritt 

was located in northern New Jersey and was the "jumping off 

place" for duty in ~ranee . Baltimore Hebrew Congregation 

gave Lazaron a leave of absence in order to serve this post . 

In September 1918, Lazaron enlisted as a Chaplain in 

the Army . The congregation granted him another leave for 

an indefinite period . After the holidays that Fall, he re

ported to the Chaplains School at Camp Taylor, Kentucky , 

outside of Louisville. Howev , r, just as he received his 

orders to report for overseas duty in Europe the Armistice 

was signed . So, in December 1918, Lazaron returned to 

Baltimore to pick up where he left off in leading his con

gregation. 

Three years later, as a Major in the Chaplain Reserve 

Corp of the Army, Rabbi Lazaron was invited by the Secretary 

of War to participate in the exercises for the Burial of the 

Unknown Soldier. Lazaron would be the Jewish representative 

to officiate at services at the National Cemetery in Arlington, 
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Virginia, with three other clergymen . He was asked to do 

this not so much because of his national prestige in t he 

military but rather through his acquaintance with the Secre-

t a r y of War. "No one who was at Arlington that day will ever 

forget the occasion. Cars and peopl e jammed the then narrow 

road that led up t he hill by Ft. Meyer to the marble amphi-

theatre. Represen t a tives of all foreign governments were 

there ... l o 

D. The ?ost War Year s 

The Post War years saw a rejuvenescence of 
fruitful activity a nd broadening usefulness . 
The process of modernization and Arnericani
za tion had long since changed the old paro
chial attitudes of the "German Hebrews". 
They were no longer "Germans" but full fledged 
American Jews . • . imbued with a strong com
munal consciousness .11 

In addition to this expanded activity within the con-

gregation , the Baltimore Jewish community itself grew to a 

sizeable number by 1920. From a population of 10,000 Jews 

in 1880, the community grew to just over 60,COO by 1920 . 12 

It r emained at approximately that number for much of 

the following decade, due to the restrictions put on irnrni-

gration following World War I . 

During this decade prior to the depression , Lazaron 

initiated several innovations which reflect similar changes 

which Reform congregations were experiencing throughout the 

United States. In 1921, "reser•ed" assigned ~eats at regu-

lar sabbath services were replaced with a system of free 

seating, although preassigned seats for the High Holydays 

remained. Double services, early and late, had to be held 
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on the holidays in order to accomodate the large membership. 

Sunday services were substituted for Sunday evening 

lectures. They usually began with a short ritual service, 

music and a sermon from either Rabbi Lazaron or from a guest 

speaker. As in most congregations, this Sunday Service con-

tinued for only a few years with ~aried success . 

As the Baltimore Jewish community began to emerge as 

a united group, no longer as cognizant of the Germa n-East 

European split, many of the positions of communal leader-

ship were held by Baltimore Hebrew congregants. Therefore , 

demands were beir.g made on Lazaron outside of his congrega-

tional work. Lazaron soon became a great leader within the 

the Baltimore Jewish community participating in numerous 

Committees as well as appearing at social, educational, and 

spiritual gatherings to help direct the activity of the com

. 13 munity. 

Lazaron prided himself on his creative and innovative 

contributions to both his congregation and t0 the Baltimnr e 

community. He became an especially fa .. -ceful spiritual and 

literary figure as he appeared each week on local radio 

programs. Fostered by his long interest in t he performing 

arts, he was an ever present personality on shows such as 

"The Wheel of Life" and in the nationally broadcasted "The 

Message of Israel Hour" and "Church of the Air . " 

The 1920 's proved to be a decade of great activity for 

the Baltimore Jewish Community , Baltimore Hebrew Congregation , 

and especially for Rabbi Morris Lazaron. The country was 

experie~1cing a post- War boom which affected all aspects of 
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lifa. Firmly established as a community leader and fairly 

secure in his position at his congregation, Lazaron burst 

forth with renewed challenge and energy only to become sub

dued with the crash of the stock market in October 1929 and 

the years of the Great Depression. 

During this period Lazaron became involved in many 

national organizations. His deep interest in interfaith 

(see chapter 3) led to h~s commitment to and participation 

in the National Conference of Christians and Jews. He also 

served on numerous committees of the Central Conference of 

American Rabbis which reflect his varied interests and con-

cerns. From 1920-1929, he served on the Church a nd State, 

Finance , and Solicitation Committees, the Committee on the 

Falashas, the Liturgical Literature Committee , and several 

other C.C .A. R. groups. 14 

It was this very involvement on a national level in so 

many organizations that later brought Lazaron into conf-ict 

with many Board members of the congregation . He sa~ his 

activities as an integral part of his · abbinate and as an 

extension of his work at the Baltimore Hebrew Congregation . 

The congregation often saw these activities as deterents to 

Lazaron's proper performance of his ministerial duties in 

Baltimore. It was a tension which remained with Lazaron for 

the duration of his professional association with the con

gregation. 

E . Pauline's Death and the Swnmons to Chicago 

By the early 1930 ' s, Lazaron had received a wide 
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spectrum of recognition as a leader in the American rabbinate. 

In Baltimore, at the helm of its oldest and larg~st congrega

tion, Lazaron's leadership was undisputable. Nationally, 

through his National Conference of Christians and Jews Tours 

(see chapter 3) , the rabbi became known as a prominent figure 

in civic affairs . In addition, because of his particular 

stance on Zionism, he was beginning to gain an even wider 

recognition. 

On April 25, 193 3 , at the pinnacle of his career, 

Rabbi Lazaron ' s world seemed on the verge of collapse. 

After suffering an attack of streptococcus viridens, his 

beloved Pauline died . "A graduate of Barnard, richly endowed 

mentally , beautiful to look at and with ~ rare spirituality, 

she was comrade and helpmate, confidant and friend who 

broyght me the deep abiding tenderness and love that only a 

woman can give." 15 In addition to the intense grief of her 

untimely death, Lazaron was faced with the responsibility of 

now being both father and mother to their three children, 

Morris Jr. , then 16 , Harold, 13 , and ~lementine , 9 . 

Pauline Lazaron was not only a devoted wife and mother 

but was an involved and active Baltimorian in he r own right. 

She was a former president of the Sisterhood of the Balti

more Hebrew Congregation and former president of the Federa-

tion of Jewish Women's Organizations. Her other associations 

included tte Baltimore District of the Child Study Association 

and the Council of Jewish Women. Her death at the young age 

of thirty-nine left the entire corrununity bereft of a most 

corrunited and loyal member: 
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Pauline Lazaron was a rare soul , blessed with 
wisdom and understanding beyond her years; 
gpiritual , charming , and gifted; giving of 
herself unstintingly in her efforts to develop 
the potentialities in her loved ones, and to 
enrich their lives, and giving of herself in 
like measure to friend, synagogue, and Sister
hood.16 

It was not until twelve years later in July of 1945 on 

the eve of his retirement that Rabbi Lazaron found in another 

woma n the companionship and love which he shared with his 

beloved Polly. In 1945 , he married Hilda Rothschild Rosen-

blatt . She was the daughter of a senior member of the 

Baltimore Hebrew Board at the time Lazaron came to Baltimore. 

Hilda and her late husband were also longtime friends of the 

Lazarons . 

In the meantime, in the aftermath of Polly ' s death, 

Lazaron submerged himself into his work to help ease his 

grief and loneliness. 

I needed to work. I never doubted the exist
ence of God , I never rebelled against his 
will, though I was tempted to question his 
judgement. Some evenings as I sat out on the 
terrace ..• I seem l ed] to feel Polly ' s 
presence, several times it ·~as as if her hdnd 
touched me caressingly to calm and comfort me. 
I needed to work, to work harder than I had 
ever worked before .1 7 

It was at this point in his professional career that 

Lazaron contemplated a change . Ae had been in Baltimore 

for nearly two decades and had raised an entire generation 

of congregants. They were fruitful and active years. Many 

friendships were made, yet his ministry was not with aggra-

vations . More and more pressure was put on him, as the time 

went on and as he became more deeply involved in activities 
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which took him from Baltimor e , that he should curtail his 

schedule a bit . 

In the Fall of 1934, Lazaron received an i nvitation to 

become the rabbi of one of the largest Reform congLegations 

in Chicago, Temple Sholom . Whi le on a speaking tour in the 

southwest for the National Conference of Chr is t ians a nd Jews, 

an active correspondence took place as the leadership of that 

Temple tried to convi~ce Lazaron to accept their offer. 18 

It proved to be a most difficult decision for Lazaron to make. 

I had found out very soon after her (Polly 's) 
death that the solution for me was work and 
more work, keeping at it as many hours of. the 
day and night as my body a nd mind could take. 
Everywhere I turned around the house, on the 
lawn, in the garden , the emptiness pressed 
me .... Not even the love and devotion of 
childr en can fill the place of a wife's love. 
In Chicago I might find the surcease, the 
inspiration and the f r esh challenges which 
would help me to rebuild my life. 1 9 

The offer from Chicago proved significant in another 

aspect. As Baltimore Hebrew Congregation had been voicing 

its complaints about the amount of time that Lazaron spent 

on activities other than congregaticnal work, the Chicago 

invitation included the assura~ce that once he had estab-

lished himself at Temple Sholom, he could spend unlimited 

amounts of time pursuing the things which he saw as vital 

. h' bb" 20 i n is ra inate. 

Initially, Lazaron accep~ed the invitation to go to 

Temple Sholom . Once he returned to Baltimore from his 

speaking trip and informed the Board there and its sgnior 

members of h is decision, he was quickly persuaded to change 

his mind . The details of the negotiations were not made 



35 

public. However , a sense of security and continuity for his 

children , as well as the assurance to be able to continue 

his outside work had a great influence on his decision to 

change his mind and remain in Baltimore . 



-

CHAPTER III 

"PIONEER OF INTERFAITH " 

I was interested in everything. While I con
ceived of my congregation as organized pri
marily to serve the religious needs of its own 
constituency, ~n my mind it should also be an 
instrument for a greater purpose; it should 
serve the community and nation. Everything 
that concerned human welfare was germane to 
its work . The synagogue I believed should be 
the dynamo where spiritual energies were ger
minated and from which those energies went out 
to serve the larger community.l 

This philosophy of community involvement, a commitment 

to a wider scope of affairs incumbent upon rabbi and congre-

gation, was a cornerstone of Morris Lazaron ' s philosophy. 

It was shaped by his childhood in Savannah where he knew and 

befriended people of all faiths and races. It was a philoso-

phy fostered while studying at the Hebrew Union College 

where Dr. Kohler ' s universal mi 5sion of the Jews was force-

fully taught. Community involvement, and later participation 

in National affairs concerning interfaith and goodwill between 

Christians and Jews was a primary aspect of Lazaron's ministry. 

A. History of the Interfaith Movement and the Rise of the 
National Conference of Christians and Jews 

The term interfaith became popular in the 1920's. It 

evolved out of a need to distinguish between the idea of 

"goodw) ll between faiths" and "ecumenism. " Ecumenism stands 

36 
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for pan-Christianity . Interfaith, however, expresses a dual 

meaning. To some it implies "an attempt to reconcile dif

fering religious beliefs and the harbinger of a new universal 

religion . 112 To others , by contrast, interfaith merely implies 

a "nonsyncretistic program of peaceful coexistence and coop

eration" amongst religious groups. This latter definition 

of the term reflects a broader interpretation . It enables 

many different activities and programs to fall under its 

usage . 3 

The 1920's and the 1930's were diff icult decades for 

our nation. The Great Depression, the rise of Hitler, and 

threats of communism gave way to a spread of hatred through

out the United States . The Ku Klux Klan raged the land in 

opposition to Negroes, Roman Catholics , and Jews . Father 

Coughlin attempted to make the name Jew synonymous with com

munism. Henry Ford's Dearborn Indeoendent corrupted the 

thinking of so many in malicious anti-Semitic writings . 

Anti - Catholic propaganda flou1 ished as well. Ugly suspi

cions, as well as social and economic unrest plagued all 

three great religious groups . 

These factors , in addition to the spirit of wartime 

cooperation, the remnants of which still flourished long 

after the war had ended, eventually pushed religious groups 

together in hopes of finding solutions to growing problems . 

At first , each particular religious denomination chose to 

combat the ills of society from within their own ranks . 

Later, each group saw that in cooperation with other reli

gious groups their goal could be more fully realized. 
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As early as 1 908 Protestants organized the Federal 

Council of Churches (FCC) . Originally this group hoped to 

create internal Prot estan t ha::mony but it later spread out 

to encompass goodwill between various other faiths. Like-

wise , the Central Conference of American Rabbis , the Ameri-

can Jewish Committee , and B ' nai B'rith all worked within 

their own organizational structure to issue statements, 

along wi th the FCC , on topics relating to ~nterfaith con-

cerns . These ranged from responses to K. K. K. outbreaks of 

violence to more formal addresses to combat the spread of 

an t i-Semitism . 

It was not until 1928 that a successful attempt was 

made to establish one national organization that would 

represent a broad progr am o f goodwill between faiths . This 

new body, the National Conference of Christians and Jews, 

would act as a voluntary , independent body comprised of 

representatives from a l l denominations. The Conference 

adopted three goals as the cornerstone of its formation: 

1. To analyze and al l ay prejudice arisin g 
among religious groups in the United States . 

2 . To establish a basis of cooperation for 
conunon ends while insuring the right of 
individuals and groups to differ . 

3. To immunize the public mind and emotions 
against propagandas of misinformation and 
hatred by developing mutual understanding 
and appreciation.4 

Dr . Everett R. Clinchy who had served as Secretary of the 

Federal Council Committee was appointed as Executive Director 

to run this new national body . 

Th~ National Conference of Christians and Jews then 
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became the sole organization which h as as its specific pur-

pose to promote "justice, amity, understanding , and coopera

tion among Protestant , Catholics, and Jews in Arnerica . 11 5 

Under Clinchy ' s able direction sections and chapters were 

founded in cities thr oughout the United States in order to 

organize forums and disc~ssio~s to promote the N.C.C . J. ' s 

ideals. 

Rabbis, ministers and priests made nationwide tours to 

speak to groups under the auspices of the N.C . C. J. National 

Conferences and seminars were held . The organization became 

quite successfully known even though few rabbis participated 

in its activities . Many were of the opinion that the N.C . C. J. 

was too "Christ i an" an organization . 

A unique strategy of the N.C.C.J. was its utilization 

of sociology , psychology , and educational techniques along 

with religious doctrines in attempting to solve the problem 

of prejudice in America. By 1939 , in fact , just prior to 

World War II, programs had been instituted in churches, 

schools, farms, youth groups, women's groups, and most import-

antly, on college campuses. 'rhe N. C.C . J . became nationally 

recognized and accepted as the organization symbolizing the 

highest hopes and aspirations of interfaith . 

B. Lazaron's Role As A Pioneer of Interfaith 

It was not until I was ordained, had a congre
gation of my own und entered upon my career as 
a rabbi , that r eal opportunities came to pro
mote interfaith understanding . 6 

As soon as Lazaron moved to Baltimore and became an 
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established figure in the community , he began to expand his 

rabbinate to include the work of promoting goodwill between 

the faiths . Lazaron shared a most intimate bond with Hugh 

Birckhead , the then rector of Imman ual Prctestant Episcopal 

Church in Baltimore. They were among the first rabbi and 

minister in Baltimore to occupy each other's pulpit. 

This close friendship took them both, in 1921, on a 

mission to Palestine . 

With the unanimous consent of our wives, Hugh 
and I decided to make a pilgrimage to Pales
tine together . The. announcement shook the 
city of Baltimore , started it talking. The 
late John Latane, then head of the history 
faculty at Johns Hopkins University could 
find no precedent for a Protestant minister 
and a rabbi making such a trip. It was 
strange , unique , fantastic ! ThP. late Bishop 
Murray of the Protestant Episcopal Diocese 
of Maryland was not so sure it was "the cor-
ect and proper" thing to do. Betting, they 

say, began in the clubs of the town as to who 
was coming back what. Was Lazaron coming back 
a Christian , or was Birckhead coming back a 
Jew? Finally it was decided to call off all 
bets because it was said, if any one converted, 
surely it would be Lazaron, because in his 
case the transition would be effected with 
less physical discomfort!? 

On their trip to Palestine Birckhead and Lazaron ' s 

friendship deepened as they visited the sites of the Holy 

City of Jerusalem together. They met a nd talked with Zionist, 

Arab, Jewish, Moslem, and Christian leaders as well as govern-

ment officials in an attempt to more fu lly understand the 

tensions in the region. 

They parted company in Jerusalem to meet again in Lon-

don before returning to the States. In the meantime, 

Lazaron took a fact finding trip to Jewish centers in Italy, 
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Egypt, Austria# Poland , Germany, and finally to England. He 

did so at the requ~st of the American Jewish Joint Distribu-

tion Committee. Lazaron later furnished reports to the Com-

mittee which enabled them to strengthen their fundraising 

efforts for Eastern European relief and Palestine restora-

t . 8 
ion . 

Duri~g his side trip to Europe, Lazaron was deeply 

touched by a visit to the ghettos of Poland. Seeing the 

misery of h~s fellow Jews , talking with their leaders as 

well as with government officials, there seemed little 

hope for their survival . 

The Jews of Poland had been brought to 
degradation by the persistent pressures 
of discr imination, lack or economic oppor
tunity. The one light in the darkness of 
their lives was their religion.9 

Upon h is return to the States , Lazaron continued as 

vigourously as ever to work on behalf of promoting goodwill 

between Christians and Jews. It became a great passion and 

joy from which much satisfaction 11as derived. M0re than 

most rabbis , Lazaron saw interfaith as a personal mission. 

What prompts an individual to pioneer a specific charity, 

or to work for a particular organization is not always clear . 

But interfaith became almost an obsession for Lazaron as he 

saw it to be an integral part of his rabbinate . Perhaps 

growing up in such an assimilated American background as 

opposed to most 0f his Reform colledgues who were East 

European il'\IT\igrants or children of immigrants. Lazaron 

felt especially at ease and understanding of the non- Jew. 

There was no innate fear of persecution or suspicion of the 
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gentile . The gentile way of life had never been alien to 

this American rabbi. Another reason which might help to 

understand more fully why Lazaron was one of the few rabbis 

to become so involved in interfaith was his need to be a 

leader. By blazing a path where few of his colleagues trav-

eled enabled Lazaron to have more of a chance at being a 

leader in the organization. 

C. Lazaron and the N. C.C . J . 

By 1928 Lazaron ' s reputation as a devoted champion of 

goodwill coupled with his talent to speak and to captivate 

an audience , caught the eyes of the leadership of the fledg-

ling N. C.C . J . 

One day shortly after Everett Clinchy began 
his work as Director of the National Confer
ence of Christians and Jews, I received a 
letter from him asking me to call to see him 
on my next trip to New York. I did. We 
clicked! And what rich a nd happy experiences 
filled the following f ifteen years . 10 

After Lazaron ' s friendship wjth Clinch y deepened with 

time , Clinchy shared a dream of his which would further 

spread the word of the Conference . It was his idea that a 

Protestant minister, a Roman Catholic priest, and a rabbi 

travel throughout the country to promote goodwill at meet-

ings in major cities and towns across the n a tion . P.e en-

visioned the three leading discussions addressing the most 

crucia! and even embarrassing issues of interfaith con f lict . 

From dispelling stereotypes to explaining theological dif-

ferences , the trio would be a symbol of what the Conference 

hoped to a~hieve . 
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Clinchy ' s idea was met with gr eat enthusiasm and sup

port within the organization. So, beginninq in Baltimore 

on Oct ober 31 , 1933 , Dr . Everett Clinchy , Father John Ross , 

a Catholic minister from Charlottesville , Virginia , and 

Rabbi Morris Lazaron set out to travel 9 , 000 miles through

out the country. The trio spoke in 38 cities before surpris

ing turnouts of over 60,000 people a t nearly 119 meetings . 

Their nationwide trip crew a lot of media att ention . 

"The item appeared with three others in a. news reel includ

ing the famous Lindy (Charles Lindburgh ' s: historic flight 

over the Atlantic) and Mussolini (the Fascist dictator of 

Italy), so you can see in what company'' t:hey were. 11 

The Jewish Mediator dubbed the trio as the "Three 

Musket !ers" and Time magazine called them the ''Flying Mini

sterial Circus. " I ndeed , the concept of cler gymen traveling 

t ogether on such a mission became quite noteworthy and cap

tured the attention of the natio~. 

Meetings in each city were organj ~E~d by local civic 

groups, women's groups , churches o.nd synagogues . The three 

would arrive in a town and embark on a whirlwi nd schedule of 

speaking engagements at these various pltlces . These gather

ings were always covered by the local pr~~ss which seemed 

overwhelmingly to label their mission a i;uccess by the num

bers of people it attracted . 

At each meeting, the three men would address current 

problems and issues facing their religio1us groups. Group 

prejudices, misconceptions , and hostilities were aired and 

debated in an open forum style. "We want to build a tariff 
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wall against importation of o ld world prejudices and anti-

pathies. We can a lways expect conflict in r eligious matters, 

but this need not be hostile or violent . It can be stimu-

lating and r i ch, with all realizing the differences of the 

other as worthwhile. "12 Using dialogue as a tool , their 

hope was also to analyze the causes of interreligious as 

well as racial tension. It was a first attempt at devising 

a technique that would produce understanding, sympathy , and 

tolerance. 

One of the most important groups the ttio addressed on 

their trip were students on college campuses. Lazaron espe-

cially saw his role as vital in teaching Jewish students on 

campus how better to cope with Jewish-Christian relations. 

The Jewish student faces the job of inte
grating himself in the life of the campus. 
But the Christian st~dent faces the same 
job . Only the Jew belong to a minority 
group ; a group against which there is a 
r~cognized prejudice. When the Jewish stu
dent understands that his integration can 
be achieved more easily and more happily 
by being himself, by loyalty to the best 
traditions of his Jewish heritage and when 
he practices that loyalty, he will cease 
to conceive of himself as a problem. He 
does not have to relinquish--indeed, he can
not relinquish--his Jewish background and 
inheritance. 

Finally, it is well for Jews to realize that 
while anti-Semitism today is more organized, 
more powerful , more utterly ruthless than 
ever before in Jewish history, never before 
have Christians risen in such number ; so 
nobly and so powerfully to our defense . We 
make a misti=ike if we underesti1nate the num
ber and power of our friends . 13 

In summation of his three month joarney, Lazaron wrote 

that "the three of us had agreed on several points : That 

there would b~ no watering down of the Catholic, Protestant, 
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or Jewish position; That we would make it clear we did riot 

desire to reduce religion to a common denominator, that 

each would stand loyal to his own religious and cultural 

background and tradition . 1114 

Due to the widespread success of the mission , Lazaron, 

Clinchy, and Ross were awardee the Richard Gottheil Medal in 

1933 by the Zeta Beta Tau Fraternity. The Gottheil Medal is 

an award given annually to the American(s) who has done the 

most for Jewry. In 1935, in celebration of Lazaron•s twen

tieth anniversary at Baltimore Hebrew Congregation , the 

Congregation granted him the time to devote a large part of 

his energies that year to expanding the work of the Confer

ence. In 1936, Rutgers University conferred upon him the 

ho ~rary degree of Litt.D. 

'rhe energy with which Morris Lazaron committed himself 

to the task of promoting goodwill among all faiths was im

pressive . Besides the rigors of the 1933 trip , and subse

quent shorter trips which followed, he spoke weekly from 

his pulpit and wrote several bo oks expressing his profound 

devotion to this very crucial aspect of his rabbinate. At 

the same time , of course , he continued to lead one of 

America's largest congregations. "Whatever I have accom-

plished in this regard has been due, I believe, to my faith 

as a Jew. We must pool the faith that is in us that justice 

is real and loving kindness more than a phrase . Chris-

tians and Jews ••• let us be patient with each other, 

trusting each other, working together for human liberty and 

justice."1 5 



c 

46 

Before that fateful Sunday on December 7 , 1941 , when 

the Japanese attacked Pearl Harbor and the United States 

plunged into World War II, rumblings of war had been felt 

for several years . Lazaron again felt the responsibility to 

enlist in the Army but was forced to stay out of active Chap

lain duty because of an ulcer condition. 

Instead , he devoted his energies to serving the N. C. C.J . 

in whatever way he could to assist in their wartime efforts. 

In the Spring of 1941 , just prior to Pearl Harbor, Dr. 

Clinchy conceived of an idea for a clergy mission to England 

to study the effect of the war on religion and human rela

tions. "No one could have been more helpful than Sumner 

Wells, the Under Secretary of State , who , when we placed 

the ': suggestion before him , he saw its significance and 

arranged all matters necessary to its success . 1116 

That Fall , Lazaron , Clinchy, and Father Vincent Dono

van, a Dominican priest, embarked on their European journey. 

In order to make the trip , it meant ~hat Lazaron would be 

away from his congregation for the High Holy days. He 

accepted the invitation to go, but assured the Board of the 

Temple that it was with the stipulation that arrangements 

would be made for him to address the congregation by tele

phone from London o n Yorn Kippur. 

By 19 41, Lazaron had also gained recogni tion for his 

outspoken views as an ant i - Zionist. This particula r stance 

(see chapter which follows) did not hold him in high regard 

amongst the leaders of the American Jewish community . When 

announcement of his trip to England was made, a number of 
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Zionist leaders wrote to the various layleaders o f the N.C.C.J . 

protesting Lazaron ' s participation. It was their opinion that 

he did not represent the majority of American Jews. 17 

The foll0wing editorial entitled, "Who Chose Lazaron?", 

appeared in the Congress Weekly , a Zionist publication : 

It may be well for the representatives of the 
three denominations to learn something about 
the world of tomorrow . But the proverbial 
"man in the street" is known to be possessed 
of the weakness that his own opinions are 
generally colored by the opinions of those 
who question him [i.e. Lazaron) . • •• [He) 
represents the mood of but a tiny fraction 
of American Jewry. . • His appearance i n 
England as a spokesman will be a gross 
misrepresentation.18 

Despite the protests , Lazar on did make the mission to 

England. The Confer ence maintained that he was not being 

sent rs a representative of Ame~ican Jewry but rather as a 

clergyman dedicated to human rights and goodwill . The tri9 

wa s most inspiring for the trio . 

The t~rms of our mission were only vaguely 
defined, we were in a sense turned loose in 
England to keep our eyes open , t0 observe 
leaders and people , to bring ba~ whatever 
insights, r P.a ctions, and help we could f or 
our own country.19 

Before returning to tle States, the three met with 

Winston Churchill, Prime Minister of England, and Lazaron 

bestowed ~pon him the Biblical priestly benedict ion. 

Throughout his e ntire active rabbinate, Lazaron played 

a crucial role i n the early work of the National Conference 

of Chri stia~s and Jews . Stimulated b y a philosophy which 

included mutual g oc•dwill between all faiths and dtrough his 

friendship with Everett Cli.1ct-.y, Lazaron gave of his time 
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and efforts on behalf of the N.C.C . J . 

Lazaro n also happ ened to live in a period of great 

r.hallenge to religious groups, especially to t he Jewish 

people . U'ews were v.:restling with the problem of t heir own 

identity and security as a people as well as Americans. 

Most Reform rabbis at tha t time chose Zionism as a mission 

to solve what they saw as the Jewish problem . For Lazaron, 

a discipl e of t he great Kaufmann Kohler , interfaith, those 

efforts to strengthen the American Jewish community on 

principles of tolerance, equality and justice was his cho-

sen path. 

After the war, Lazaron's involvement in the Conference 

began to slowl y wane. His last official cooperation with 

the N.C.C . J . was in 1946 when he was a delegate to a meeting 

in England to lay the foundation for a world Brotherhood 

Movement. Unfortunately by this time Zionist pressure on 

the leaders of the N. C . C . J . became too great and Lazaron no 

longer received the number of invitations he had previously 

enjoyed . 

I had strongly opposed the setting up of a 
Zionist State in Palestine; I had spoken 
persistently and vigourously against Jewish 
n a tionalism . . • Zioni st p r essure was 
strong. I deeply regret the dissociation 
from the Conference as my heart and soul are 
in its work.20 

D. Summ~ng It All Up 

My life has been made richer because of my 
Christian friends. I think of them now, a 
long lis~ from my boyhood days, and each one 
has brought some gift of helpfulness, of 
encouragement, of inspiration or of challenge. 
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They have helped me to be myself in fuller 
measure. They have given me greater confi
dence in the things that make up the stuff 
of the Jewish soul and they have suggested 
a future for Jews and Christians and for 
all the children of men which for grandeur 
and loveliness is beyond compare . They have 
not sought to convert me nor have I sought 
to convert them. We have cared for each 
other , not despite our differences, but be
cause of thern . 21 

Lazaron ' s many years of service to the Nat ional Con-

ference gave bir th to two books . In 1938 , Lazaron published 

his first major work , Common Ground: A Plea for Intelligent 

Americanism. The book was dedicated " to those friends Chris-

tians and Jews whose affection confidence and inspira~ion 

from my youth until now have helped me to be what I am , an 

American a nd a Jew . " 

Lazaron begins the book with a short essay on his per-

sonal background growing up in America and how that has led 

him to the philosophy he espouses . 

The central idea and purpose of my ministry, 
which have influenced these latter years, 
had been gathering clarity and strength. I 
felt myself thoroughly Jew· sh and completely 
American; and there seemed so many barriers 
of ignorance and prejudice- -unnecessary and 
wrong--between Christian and Jew that had to 
be broken down. The friendships I had made 
among non- Jews, which have always been such 
a profound influence in my life, showed me 
not only how much we Jews can learn from our 
Christian fellow citizens , but how much we 
have to give them in return . 22 

Lazaron then moves on to address the key issues which 

he felt faced America at that time. 

The issue before the American people today is 
clear. It is not pol itical; not which party 
shall be in power. It is deeper than the 
serious economic problems which face us, more 
far reaching than the burning question of 
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government relat.ion to business, finance , the 
great corporations or the average citizens. 
The issue is the preservation of th«:! American 
tradition of freedom and the democratic organi
zation of society.23 

The bulk of the book addresses this problem. Lazaron 

offers a solution with his novel concept c::>f a "new dynamic." 

My country needs the dynamic of a great idea 
that shall humanize its physical defense and 
by giving it a profounder meaning t!han that 
of mere survival • ... That dynamic can come 
from the ancient shrines where men , through 
the ages, have gone to foster hope, to gather 
strength, to deepen faith.24 

We need a new dynamic in our America. It 
must be, it only can be a dynamic of the 
spirit. A dynamic that will once more make 
men proud to work and to give work; that will 
overcome the unwholesome lethargy which has 
infested the nation like a plague and sapped 
its very vitality.25 

Common Ground is the chronicle of O•ne man ' s experiences 

as a pioneer of the interfaith movement in America. It is an 

expression of one man ' s hopes and aspirations, and a book 

about one man ' s insights into the American scene. Lazaron 

expresses himself clearly with a fluid , prolific style. At 

times he reiterates his ideas, especial!. repeating in dif-

ferent ways the "new dynamic" concept. irhe book was widely 

circulated for Lazaron sent copies to nearly all of his col-

.Leagues. Their response was mostly complimentary. Onl y the 

chapter on Jewish nationalism drew some c::autionary words 

(see chapter 4 for further clarification of his stance on 

J . h . i · ) 26 ewis nationa isw . 

Lazaron's second book, Bridges--Not Walls, was published 

in 1959. Once again , Lazaron chronicles his impressions of 

the challenges of inte rfaith relations. He expresses his 
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strong feelings toward the goals of organized religion in 

this task. 

This is the task of religion : to !"E~e to it 
that peace shall be written in its spirit and 
underwritten by the will and fervor cf be
lievers; to see to it in the name of the 
living God that no basic human rights shall 
be ruthlessly destroyed. If men who say they 
believe in God--His Fatherhood--a nd in man ' s 
brotherhood, lived as if that belie;E were 
true, a great r evival of the spirit could 
transform our world . That is what Moses and 
Jesus were talking about.27 

Throughout the entire book Lazaron is guided by the 

singular theme that all faiths can live together harmon-

iously and creatively learning from each through openness 

and tolerance. 

For Jews, Catholics and Protesta~ts there 
are two areas in which we may and should 
work together; we may and should insist 
~~on spiritual values as the basic of human 
life; and we may and should insist that 
those values be expressed in economics and 
politics and in human relations.28 

Bridges--Not Walls is very similar in scope and content 

to Common Ground. However, Lazaron safely sticks to inter-

faith and does not include any reflection on Jewish national-

ism as he had in Common Ground . 

Neither of Lazaron ' s books will evE:!r be recorded as 

significant volumes , They reflect a specific challenge at 

a specific time in o~r nation ' s history .and how one clergy-

man proposed to meet it. Yet , each does r e flect the challenge 

which faced organized religions in America at a very critical 

juncture in our history. Lazaron was deeply involved in 

bridging the gap between faiths and formalized that commit-

ment in his books . Common Ground and Bridges--Not Walls are 
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best judged for their perception and understanding of the 

problem of tolerance between faiths inhere!nt in our demo

cratic nation . Both offer tangible solutions to deeply felt 

problems . 

Over twenty years have passed since Bridges--Not Walls 

was published, twice that time since Common Ground. Was 

Lazaron correct in his evaluation? Was h1~ astute in his 

perception? Generally speaking , yes. Tolerance , understand

ing, and the firm belief in a system of democracy and justice 

has been the cornerstone of religious fre1edom in America. 

Lazaron among all of his colleagues stood out as a leader in 

promoting this goodwill and as a representative of Judaism ' s 

support for its cause. 
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CHAPTER IV 

THE ZIONI ST ISSUE 

Political Zionism, the movement to establish a 
Jewish State in ~alestine , was the culmination 
of the Jewish Nationalist aspirations of the 
nineteenth century. It derived from sources 
both ancient and modern , but the result was a 
totally new entity . Its roots went back to 
age old Jewish messianic thought , in which the 
return to the Holy Land was central, but Zio n
ist ideology was secularist and marked a revo
lutionary break from the religious interpreta
tion of Jewish existence. I 

In every generation, the Jewish people and particularly 

the leaders of the Jewish community are faced with unique and 

chal l e nging issues. During the first half of the twentieth 

century, especially the years between the World Wars, Zionism 

was such an issue. Nearly all Jews in America who considered 

themselves to be Jews by affiliating with vario\\S organiza-

tions were involved in some way with Zionism; whether it be 

as diligent supporters or as active opponents of the creation 

of a Jewish homeland in Palestine. As Naomj Cohen illustrates, 

it was an issue which transcended the realm of religion, and 

became increasingly a question of Jewish sur~ival. 

A. Zionism and the Reform Movement: A Critical Debate 

The story of the evolution of the official atti
tu~e of Reform Judaism in America to the Zionist 
movement is a stirring and at times dramatic one . 
Over a period of almost exactly one hundred years 
Reform has gone all the way from passionate and 
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vehement denunciation of Zionism to steps con
stituting , if not an implicit acceptance of 
the ideology of the movement at least a full 
recognition of the reality of the Jewish 
national restoration. The change was not 
easily achieved , and the century was scarred 
by numerous skirmishes . Many , too, were the 
"casualties" of the idological fray.2 

In 1885 the Reform Movement issued a set of principles 

reflecting its ideological and philosophical tenets . This 

"Pittsburgh Platform" clearly stated the Reform attitude 

toward any Jewish national restoration: 

.• . We consider ourselves no longer a nation, 
but a religious community, and therefore accept 
neither a return to Palestine • • • nor the 
restoration of any of the laws concerning the 
Jewish State.3 

Thi~ declaration was made at a time when Jews in America 

were most concerned about their religious freedom and their 

acceptance and integration into 1.merican life. Zionism was 

just beginning to win adherents in Europe and the fervor to 

create a Jewish homeland in Palestine had not yet swept to 

America's shores. 

As anti-Semitism in Europe grLW and as pro- Zionist 

Jews immigrated , the Zionist Movement began to develop in 

America as well. By the early part of the 20th century the 

Reform Movement found itself facing an internal ideological 

conflict. On the one hand, it had formally espoused a 

thoroughly anti-Zionist platform, a platform which was sup

ported by most of the prominent older rabbinic leaders of 

the Movement as well as thE": Reform seminary, the Hebrew Union 

College. On the other hand, more and more of the Reform con-

stituancy as well as the greater Jewish community at large 

actively sup?orted Zionism , partiGularly after the Balfour 



-
55 

Declaration (1917} which won official government support. 

Many of the young students now seeking admission to the 

Hebrew Union College, especially those of East European 

descent, deeply supported the Zionist Movement. 

Under these influences, the Reform Movement slowly 

changed. In 1937, in the Columbus Platform, it formally 

broke with the anti-Zionist Pittsburgh statement, and re-

solved instead that: 

We affirm the obligation of all Jewry to aid in 
its [Palestine] upbuilding as a Jewish homeland 
by endeavoring to make it not only a haven of 
refuge for the oppressed but also a center of 
Jewish culture and spiritual life.4 

The debate on Zionism in the years between the Pitts-

burgh and Columbus Platforms raged widely within the Reform 

Movem ~t. It had a profound effect on the careers of many 

a Reform rabbi at that time. Ones position on the issue of 

a Jewish homeland could often be the deciding factor in a 

job offer or the reason for a dismissal . Few Reform rabbis 

could escape taking some public stand <n the issue. 

For Morris Lazaron, Zionism became the most critical 

issue of his rabbinate , the one that brought him notoriety. 

He is still bitterly remembered for his activities in oppo-

sition to the Zionist Movement, even as his important con-

tributions to the Jewish conununity are overlook2d . As 

Lazaron ' s career demonstrates, Zionism had become such a 

critical issue that i~ alone could make or break a succass-

ful rabbinical career . 
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B. Lazaron As An Early Zionist 

My earliest memory of Zionism dates back to when 
I was a lad. My parents took me to hear Jacob 
DeHaas [a noted Zionist leader--Secretary to 
Theodor Herzl and associate of Louis Brandeis] 
lecture in Savannah on the renationalization of 
the Jew . I sensed at that time a warmth and a 
glow which came not o nly fro~ what he said, but 
from the man himself. S 

When Merri~ Lazaron went off to pursue his rabbinic 

studies at the Hebrew Union College in Cincinnati he did not 

come from a strong Zionist background. Unlike many of his 

classmates at the College, his parents were not immigrants 

and he had not experienced at home any sense of emotional 

attachment toward the rebirth of a Jewish homeland. Lazaron's 

family was American in every sense of the word. This was a 

great ~~urce of pride for the young rabbinic student . He 

was not in 09position to Zionism, but neither was he an ard-

ent supporter either. 

Under the influence of Dr. Kohler, I did not leave 
the College with any very active, anti- Zionist 
principles, though there had been some contro
versy at the College [th€ dismiss~~ of profes
sors], between Zionism and anti-Zionis m, [and] 
some discussions as to the compatibility of Reform 
Judaism and Zionism.6 

When Lazaron accepted his first position in Wheeling, 

West Virginia, and lhen his subsequent post at Baltimore 

Hebrew Congregation , he was neither an active Zionist nor 

an anti-Zionist. During his first years in Baltimore, as 

he became more involveo with the Jewish community, he st3rted 

to participate in Zionist activities: 

I went to Baltimore only moderately non- Zion i st. 
Things happened which disturbed me, challenged 
my sense of what was right and just and kind . 
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Dr. Max Heller, a leading Reform rabbi who was 
a Zio nist was refused the pulpit of a Reform 
congregation •... Then came the war 1914-1918. 
The campaign for relief educated the American 
Jewish conununity. . • . Politics were minimized; 
philanthropy, resettlement emphasized ... • I 
defined my conception of Jewish nationalism in 
an address from my own pulpit .. • 

HThe concept of Jewish peoplehood, of Jewish 
nationality has no political or material pur
pose . It is but the means through which we may 
perhaps with greater surety fulfill our obliga
tion to be a blessing to the peoples. Its pro
gram may be political, but only insofar as 
existing world conditions and the conduct of 
international relations makes it necessary. 

The desire for group life is dear to a large 
proportion of our people. The best opinion in 
this group dreams to establish gradually , 
through colonization, a majority population in 
Palestine and finally to achieve local self
governrnent under the aegis of some power or 
concert of powers , which shall guarantee them 
security in life, liberty and the pursu i t of 
Jewish idealism . They long to build up the 
ideal society which shall form the pattern for 
humanity a nd at th~ same time will be a dynamic 
center of Jewish life, sending out its inspira
tion to scattered Israel, strengthening and 
heartening him the world over in his consecrated 
cause to struggle against the forces of injustice 
and unrighteousness, of superstition and ~rror . 
They do not dream to set up an independent king
dom or republic, with standing army and ships o f 
Tarshish up to date and ambassa ors in the courts 
of the world. They do not wish to participate in 
international intrigue nor expatriate any of their 
co-religionists whose allegiance to their present 
home is fixed and agreeable . Local autonomy is 
a ll that is desired. This is not in conflict with 
national loyalty o r international comity, nor is 
it opposed to good citizenship here in America or 
any other country.7 

In this statement early in his career, Lazaron defines 

his Zionist snpport as purely philanthropic in nature. He 

states quite clearly that his view of Jewish nationalism in 

no way hinders his loyalty to America . To Lazaron, Zionism 

merely means supporting a refuge for J ews who are oppressed 

throughout the w~rld and building an ideal society as an 

7 
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example for humanity . It in no way implies any desire to 

promote a national, political state in Palestine. 

Lazaron travelled to Palestine in 1921. In the Fall 

of 1922 when a joint Senate- House Resolution supporting the 

Balfour Declaration came up for hearings , Lazaron accepted 

an i nvitation to speak before the Comrnittee. He also spoke 

for the Joint Distribution Committee . Although he was not 

committed to any political conception of a Jewish State, 

he nevertheless joined the Zionist Organization of America. 

C. Disenchantment 

Although his activity in the Zionist organization 

heightened , Lazaron slowly began to experience frustration. 

First of all , he began to feel that " Zionism insinuated it

self into American Jewish life in the guise of philanthropy. 118 

Zionism , and its activities, he saw, became a substitute for 

Jewish identity and Jewish education. 

Lazaron also felt that the strateqy of World Zionist 

leaders, especially that of Chaim Weizmann, was not com-

pletely honest. They were more concerned with raising huge 

sums of money from the American public to "build the home-

land," than in addressing any real goals of establishing a 

sovereigP State. He also came to feel that the Zionist 

machinery did not properly inform the American public about 

potential problems that loomed from displaced Arabs who had 

lived in Palestine and from the British government which pos-

sessed a mandate over the territory . 

Disillusionment came gradually . But persistent 
doubts beat upon my mind . The Zionist leaders 
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seemed to be less than completely f rank in their 
discussions with those from whom they desired 
contributions. What they said differed from 
what T heard them say when speaking at Zionist 
gatherings and from what I read in the Zionist 
press. They talked about democratization of 
Jewish life and yet the party line and disci
pline were in the hands of a few who exercised 
an autocratic authority which no one could chal
lenge . I began to feel there was no democracy 
in the movement .. • • I saw evasion , chicanery , 
misrepresentation of facts , and above all the 
most unseemly methods in controversy which 
indulged in cheap and vulgar epithets , rather 
than that calm appraisal which should character
ize the discussion of such important issues . 
Finally and reluctantly I came to the conclusion 
that the Zionists were using Jewish need to ex
ploit their political goals. Every sacred 
feeling of the Jew , every instinct of humanity , 
every deep-rooted anxiety for family, every 
cherished memory became an instrument to be 
used for the promotion of the Zionist cause . 
If you were not with the Zionists, i?SO facto, 
you were against them. With these convictions 
crystallized after a few years, I withdrew from 
the organization.9 

Soon after Lazaron offically resigned from the Zionist 

Organization of America the Nazi persecutions in Germany be-

gan to escalate . The American Jewish community frantically 

attempted to save as many of its brethren as possible. The 

need for a place of refuge, a place to which Jewish victims 

of anti - Semitism could flee, was needed now more than ever. 

Rabbi Lazaron made two trips to Germany , in 1934 ano 

in 1935, in an attempt to understand lhe situation and re-

port back to Jewish leaders in the States. He spent six 

months in Germany through the cooperation of the State 

Department and the American ambassador. Lazaron was greatly 

affected by this experience a nd developed a deep understand-

ing of the psyche of the German Jewish community . 

The Zionist Organization ' s reaction to the German 
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Jewish tragedy infuriated Lazaron and fueled his growing 

anti- Zionism. "Zionists declared that the fate of German 

Jewry indicated the futility of 'assimilation' --that is 

the desire of Jews to live among their fellow citizens any

where as members of a religious group only and with no other 

barriers setting them apart, than the tie of their common 

faith , Judaism. 1110 This attitude , whether it was an accu

rate interpretation or not , ~nraged Lazaron, primarily be

cause the view that Jews could not live securely among 

fellow citizens solely as a religious entity contrasted 

with everything that he believed Reform Judaism stood for . 

In addition , he felt that the Zionist leadership did not 

understand thP. German Jewi sh community as he did and there

fore had no right to find it at fault . 

In 1937, at the annual convention of the Union of 

American Hebrew Congregations held that year in New Orleans, 

Lazaron presented a public address . In it he publicly 

stated his opposition to Jewish political nationalism and 

to the aims and goals of the Zionist Oi •anization of America . 

It was his belief that "over emphasis upon the politi

cal aspects of the situation runs right up against two in

exorable factors that cannot be argued away--Arab nat i onalism 

and British Imperial policy . Diaspora nationalism, which 

is implicit in the American Jewish Congress's Zionist idea , 

is a Chukkath Hc: -Goyim , an imitation of the Gentiles ... 1111 

Lazaron also expressed d~sdain for the exclusivity of 

the Zionist Or~anization of America. "Has the time not 

come for us to emphatic ally ar.d publicly to repudiate that 



pra~ =>= neaocr:t.til: ~nt:.r~, aM is &>ltii~.teO ~y :imi.tati.o~ 

Je;..~st !"ue}:_..-ersl J .,l: !'?~ ~-ete te.."t ~~ Ult:.&'r~ll '$ 

fur a Zionis t to puil rank and .aba'n<l~n the "'<'n.)se s,,:1 }>'llbli 'l~·, 

as Lazaron did. angered and in-furiatee the ~i ~ist le., .. i er'.C:, 

From this point on Lazaron met "'~ith bitt~r hosti'.i. ity fl.-om 

many of his colleagues . 

After Laz aron le::t Wheeling, West \ Tir-Jinia, he ...-as lS\t .. _ 

ceeded by bbbi Abba Hillel Silver , "'"ho later be "<"Tile ne f 

America ' s greatest Zionists . While in Whee:ing, $ihrer mar

ried Virginia Borkheimer, La2aron • s sister-in- law . A. st,,,·y 

is told that Lazaron ' s daughter , Clementine , "'hile visitin';'.! 

her a unt in Clev e l a nd, a s ked why t he Zionist~ hate her 

father s o much . Her a unt replie d that i t was because t hey 

saw him as a traitor , once hav i ng been a Zion ist and t he n 

abandoning the c ause. 

D. The Amer i can Council for J uda i s m 

When the Central Confe rence o f Ame r ican Rabbi s adopted 

its new Columbus Platform in 1937, an eve n s t r onger ri f t 
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was created between the Zionist and anti - Zionist factions 

within t~s Reform Movement . Many in the Central Conference 

felt that the C. C.A . R. was becoming too po!itical an organi-

zation and feared that their positions would not be respected. 

This problem came to a climax when , in the early 1940 ' s, 

the Zionist Organization of ArnP.rica moved to create a 

national Conference to speak on behalf of all American Jews . 

This Conference supported the Zionist demand for a Jewish 

Army in Palestine. The American Jewish Committee, the Union 

of American Hebrew Congregations, the Central Conference of 

~erican Rabbis , as well as other national Jewish groups 

were members of the Conference, but gener ally disassociated 

themselves from adopting any political resolutions . 

In 1942, however , the C. C.A . R. did endorse the forrna-

ti~n of a Jewish Army in Palestine, despite an earlier agree-

ment tha t the C. C.A.R. would remain neutral on the Zionist 

issue. The decision infuriated the non-Zionists in the 

13 C.C.A.R. " It was apparent that some organization wa~ 

needed to present the non-Zionist p0·ition to fellow Jews 

and . fe llow Arnericans. 1114 

On June 1, 1942 , the non- Zionist rabbis convened in 

Atlantic City and organized the association which subse

quently became the American Council for Judaism . 15 The 

American Council for Judaism was organized in reaction to 

the growin~ discontent between the Zionist and non- Zionist 

factions within the Central Conference of American Rabbis . 

It was the goal of the American Council to promote a posi-

tion which was not linked to any Zionist organization . This 
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new organization would be the vehicle to promote ideas which 

the non- 7.ionists felt were not being addressed within t he 

C. C.A.R . or any other organization. 

Much of the push for organizing this faction of c . c . A. R. 

members was in fact to scare the C.C . A.R . Some ninety odd 

members of the Central Conference, by breaking away and 

forming a new body , hoped to shake the leadership of the 

C. C. A. R. They wanted the~ to recognize the dangers involved 

for the C.C . A.n. , a non- partisan group , to adopt partisan 

issues such as adopting a resolution concerning a Jewish 

Army in Palestine . They also wanted to prove the sincerity 

of their convictions which they felt were not acknowledged 

within the C. C. A. R. The leaders of the Central Conference 

wer e fear ful that a splinter group would split the C.C . A. R. 

men.Jership and cause further divisions in the Jewish commun

ity at large. Negotiations ensued between the two groups 

and when the C. C. A.R . re- evaluated its stance most of the 

original A. C.J. members went back to the ranks of the C~n

tral Conference. 

Several anti- Zionist rabbis remained dissatisfied. 

They seized the opportunity to transform the American Coun

cil into a full fledged organization to combat the Zionist 

Organization of America . Rabbis Louis Wolsey, William Fine

shriber , Elmer Berger, who served as the Executive Director, 

and Morris Lazaron stood at the helm of the fledgling Coun

cil . The rest of the Council leadership came from anti

Zionist layl~aders throughout the country who likewise were 

in opposition lo the activities of the Zionist Organization 
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of America . Lessing Rosenwald, one of the wealthiest Jews 

in America , provided the primary financial backing to run 

the A. C.J. and served as well in a leader ship capacity. 

The purpose of the new American Council for Judaism 

was twofold. First, it became a forum for those vehemently 

opposed to Jewish nationalism and the idea of a Jewish home

land in Palestine. It believed that any Jewish nationalistic 

aspirati ons would bring into question the loyalties of Ameri

can Jews in the eyes of their fellow Americans. This did not 

mean that Council members were opposed to aid to oppressed 

Jews or even assisting in resettlement in Palestine. They 

were in opposition to any political as~irations to r ebuild 

a Jewish commonwealth. The A.C.J. represented , therefore , 

religious opposition to political Zionism . It promoted the 

et 1ical principles of Reform Judaism and s tressed a univer

salistic interpretation of Jewish history . 

A second purpose of the American Council for Judaism 

was to provide an alternative organization for Jews in 

America who did not want to affili~ ·e with the Zionists . 

Council organizers sincer ely felt t hat they represented the 

majority of American Jews in the conviction that no single 

organization , much less the Zionist Organization of America, 

could speak for all of American Jewry. They considered 

Zionist attempts to do just that as an affront to any free

doms enjoyed by Jews in America, especially since many had 

no representation within the Zionist machinery . C~uncil 

members feared that if they opposed the majority, their 

opinions would be considered invalid. 
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Council members were equally concerned for the status 

and security of Jews living in parts of the world other than 

the United States . They fea r ed that a nationalist movement 

would jeopardize their safety as well. 

In August of 1942 , the Council issued a formal s t ate-

ment of principles . Through this forma l declaration, the 

A. C. J . clearly established their goals as an organization 

to combat Jewish national ism as well as promoting their 

interpretation of Jewish faith : 

Racist theories and nationalistic philoso
phies . . . have caused untold suffer ings to 
the world and particularly to Jews ••.. We 
oppose the effort to establish a national 
Jewish State in Palestine or anywhere else 
as a philosophy of defeatism , and one which 
does not offer a practical solution of the 
Jewish problem . • . . 

We believe that the intrusion of Jewish 
national statehood has been a deterrent in 
Palestine ' s ability to play an even g r eater 
r ole in offering a haven for t he oppressed • 
• • • As Americans of Jewish faith we believe 
implicitly in the fundamentals of democracy, 
rooted , as they are, in moralities that tran
scEnd race and state , and endow the individ
ual with rights for which he is answer able 
only to God •.• 15 [For the ~omplete text 
of the Principles see Appendi >. Document BJ 

The new American Council for Judaism quickly began a 

national membership drive . It also began an intense publi-

city campaign , issuing statements and articles in a variety 

of journals and publications. Rabbi Morris Lazaron drafted 

the statement upon which the American Council's principles 

were based. 

Jews are a religious community .. .• we 
therefore reject all doctrines that stress 
the r acialism and the nationalism of the 
Jewish people as inimical to the best inter
ests of the Jews in America, in Palestir.e 
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and wherever they dwell. 

Because of the sufferings of our fellow Jews 
in many parts of the world, we have given and 
shall continue to give them wholehe&rted moral 
and material support wherever needed. We 
recognize Jewish historical and sentimental 
attachment to Palestine. Because of its high 
role in Jewish history and because of the 
special opportunities for the settlement of a 
large number of Jews in that land, we have sup
ported and shall continue to support Palestinian 
projects of an economic , cultural and spiritual 
nature . 

We shall strive with all freedom- loving peo
ple for a world in which Jews as well as all 
other human beings can be citizens anywhere. 
Every human being should have the opportunity 
as of right to become citizen of the nation 
in which he lives, enjoying equal rights and 
sharing equal obligations with his fellow citi
zens.16 

E. Lazaron ' s Involvement in the American Council 

From its very beginning , Morris Lazaron played a key 

role in the formation and activities of the American Council . 

Because of his great skill as a writer, Lazaron became the 

ideological advisor for the group. He wrote numerous state-

ments and articles used by the Counci". to promots its cause 

and became, partly by default, chief architect of its philo-

sophy and direction . 

The leadership of the American Council also utilized 

Lazaron ' s contacts throughout tt.e country , especially with 

the non-Jewish community , to further its cause. Due to his 

active involvement with the National Conference of Christians 

and Jews and his having toured the coun~ry on several occa-

sions, Lazaron was a valuable asset to the Council . He used 

his experience to conduct similar cross country excursions 
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co enlist support for the A.C . J. Chapters of the Council 

were esta~lished in major cities in much the same manner as 

had been done fo£ the N.C.C.J . In addition. Lazaron ' s 

governmental contacts and acquaintances, especially in de-

partments concerning foreign policy, enabledthe Council to 

formul ate an active lobby in opposition to the Zionists . 

Lazaron and his few colleagues active in the American 

Council met with bitter o~position from other rabbis . Zion-

ist leaders perceived them as renegades and traitors. Al-

though the larger and more powerful Zionist Organization of 

America overshadowed the Council , its very presence was a 

thorn in the Zionist's side. 

The American Council provided an ideal vehicle for 

Lazaron to promote his strong anti-nationalism beliefs . Hav-

ing oeen disillusioned by the Zionist Organization and ostra-

cized by its leadership, the open and receptive arms of 

leadership in the A.C.J. became to him a g reat source of 

satisfaction. As a rabbi who deeply needed to be a leaner 

of his people and who sincerely beli~red in his convictions, 

the hostility which Lazaron met o n ly spurred him on to develop 

a stronger and more vibrant Council. 

It seems to me t hat some change takes place 
in the man who yields to 3ny chauvinist 
nationalism , whether he be Jew or Gentile . 
• • • Such a man , who ordinarily would not 
lend himself to subterfuge or unwarranted 
attack upon another man, accepts these 
methods ns a matter of course . His whole 
being becomes obsessed with the consuming 
passions of nationalis~ . Any means is good 
enough, even though it flaunts all the ac
cepted canons of decent and honorable 
human relations , if he can get away with it. 
He attacks those who oppose him . . . by 
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character as~assination and by all the unworthy 
devices men use to try to destroy one who 
stands in their wy7· My personal experiences 
confirm this ..• 

As Morris Lazaron ' s involvement in the American Council 

for Judaism grew deeper , so, too , did the personal hostility 

and animosity toward him. In addition to personal attacks 

in the press , alleging that he brought shame to the cause of 

his people , Lazaron was also blacklisted from participating 

in many activities and organizations unrelated to Zionism . 

An editori..il appeared in "Opinion" edited by 
my erstwhile friend, Stephen Wise , which de
clared that no self- respecting Jewish congre 
gation should su£fer Lazaron to continue to be 
its Rabbi •... Other incidents are not quite 
so pleasant to record. I received an invita
tion to address a combined meeting of all the 
Reform Congregation Sisterhoods of Boston and 
accepted . Almost ten days later came a letter 
.. . that the zjonists on the program commit
tee had threatened withdrawal • • . if the 
invitation were not withdrawn. 

The Colsten- Leigh Bureau was interested in 
arranging a lecture tour for me. Flyers were 
prepared a nd a list of subjects announced . . . . 
After six weeks had passed . . . I had no ~ord 
of any bookings • . . agents throughout the 
country had made every effort to place me but 
that invariably some Zionist mew er . . . had 
objected and protest ed .. ,18 

Most disheartening to Lazaron was when Zionist pressure 

was exerted on the National Conference of Christians and 

Jews to prevent hjs further involvement in the group. 

Moral courage and personal integrity had been 
beaten out of the spirit of some Jews! My own 
reaction ... was not one of anger , but rather 
of pity for them and sadness for myself because 
I conceived of my work in the N.C . C.J. as o ne 
of the major functions of my ministry . It 
brought me joy and inspiration , and I cherished 
the thought that I haa made some small I~ntri
bution to interfaith understanding .•. 

When Lazaron was selected in 1941 to participate in a 
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mission to Europe sponsored by the N. C. C.J. to observe the 

effect of the war on religion and human relations [See 

Chapter III], Zionist leaders protested . They felt that 

Lazaron was a poor representative of American Jewry , for to 

them he symbolized only a small and insignificant faction. 

Although protests did not prevent Lazar0n from making the 

trip, later invitations were rescinded . "Zionist pressure 

had been too great. I had disqualified myself it was said 

for any useful work because of my anti- Jewish nationalist 

stand." 20 

Once the state of I srael became a fact , the A. C. J . 

issued a new statemeut , written by Morris Lazaron , reiterating 

the Council ' s opposition to Jewish nationalism on universalis-

tic grounds : 

The Declaration of a Zionist State and the United 
States ' recognition of its de facto status does 
not change the basic issues in the Palestine ques
tion. If the American Council for Judaism were 
not in existence , it would have to be created to 
meet the graver possibilities t hat lie ahead for 
the millions of our brethren in this country and 
elsewhere who must perforce live outsia ~ Pales
tine . Let us pray that the things many of us 
have feared--the destruction of much that has 
been built in Palestine; unnecessary loss of 
Christian , Moslem and Jewish life in a useless 
civil war--wil l not come to pass .. .. This is 
not a fight for a state . ••. We who reject the 
philosophy of Jewish nationalism, who conceive 
of Jews as a world religio- cultural community 
• . • will continue to work for freedom for 
Jews and all other minorities everywhere . This 
is the spirit of our Judaism and the goal of 
dernocracy.21 

This statement indicated that, to Lazaron and his com-

patriots , the establishment of the State of Israel in no way 

meant an end to their mission. There remained issues sur-

rounding Jewish nationalism which they felt needed their 
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attention . The question of political security for Jews who 

lived outside the State of Israel , the threat of war with 

the Arab nations, and the insistence that no single organi-

zation could speak for all of American Jewry continued to 

dominate Council ' s focus. 

Once the State of Israel had been established , how-

ever , the Council ' s membersh ip began to wane . Most Jews 

felt that the Council was fighting a lost battle . Even 

Louis Wolsey , one of the founders and ~ioneers of the 

American Council for Judaism, dropped his affiliation. 

To avoid appearing to be an organization without a 

cause, Executive Director Elmer Berger chartered a new path 

for the Council . The A. C.J . initiated educational programs 

for Jews in America . In the early 1950 ' s, Sunday Schools 

were opened in Milwaukee , New York and Chicago based on 

Council ' s universalistic interpretation of Judaism. In addi -

tion , the A.C . . T. established a relief fund which provided 

extensive philanthropic aid to Jewish , Moslem and Christian 

refugees from the Soviet Union, Eastern E~cope and Arab 

countries. 

Lazaron remained an active member of the A. C. J . during 

this time. To him, the fundamental principles of the Council 

were not affected by th~ creation of the State of Israel. 

Later in his life, reflecting back on the work of the Council 

and his part in it, he still saw validity in his stance, in 

spite of the fact that many consiJered him too proud to aban-

don a sinking ship: 

Only one group vigourously opposed the national
ists, the American Council for Judaism. Since 
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its inception in 19 43 it consistently and pos i 
tively affirmed th~ universal ethical and reli
gious ideals of Judaism as the primary basis 
for Jewish unity . .. 

When Israel was created it was called upon to 
disband, as if its function had been only to 
oppose the creation of the Zionist State. The 
Council did oppose the creation of Israel but 
when Israel crune into being, the Counci l bravely 
reaffirmed its active opposition to what it 
foresaw would happen and has happened ... 

The Council understands that Jewish nationalism 
is natural in the Zionist state but declares 
that it should express itself within the boun
daries of Israel and not attempt to control the 
thought and fee ling of Jews here . . . 

The American Council for Judaism is the scape
goat because it insists on telling Jews unpleas
ant truths. . • . Perhaos most of all the Council 
is disliked because its- continued and growing 
influence constitutes a threat to those who have 
conquered the Jewish communities and linked the 
destiny of American Jewry with Jewish political 
nationalism. . • 

No other organization than the American Council 
~or Judaism protests against the control of the 
United Jewish Appeal by the Zionists •. .. No 
other organization than the American Council 
for Judaism protests against the pressures for 
an Israeli orientation of American Jewish life . 
No other organization than the American Council 
for Judaism opposes the Zionist habit of 
threatening candidates for public office who 
do not support Zionist aims . .. 

It is not popular to be in the minority . It 
would be much easier "to close up shop" and 
drift with the strerun. . • As long as our 
religious organizations are dominated by 
nationalist spirit and aim . • . . As long as 
Zionist influences continue to build walls 
between us and our fellow citizens . . . 
there will be work for the American Council 
for Judaism to do.22 

F. A Look Back 

In 1973, when he was 86 years old, Lazaron published 

an article in Conservative Judaism [Volume XXVIII, No. 2) 

entitled, "Looking Back." In this essay he attempted to 
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re-examine his attitude toward Jewish nationalism, espec-

ially since the State of Israel was well into her third dee-

ade of existence and much of the hostility with his Zionist 

opponents had diminished with time . 

In 1948 , vast tides of emotion moved the multi
tudes of our people. "Our brothers are being 
killed and they have nowhere to go ! " What Jew 
with any feeling for the brotherhood of Jews 
could resist? Major voices like that of Judah 
L. Magnes, and minor voices like my own , were 
rejected in the aftermath of the Hitler prose
cutions . We beli eved i n and p r oposed the c r ea
tion of a bi- national state , after the pattern 
of Switzerland. We fore saw the tragic problems 
which at the present are still unsolved. But 
any deviation f r om t he Z~onist solution to the 
t ragic p r obl em was considered t reasonable , a nd 
p r oponents of any other solution were considered 
anti-Semites. 

I was condemned and boycotted . But my position 
impl ied no lack of conc e r n or lov e for my bro
ther Jews in their agony . I was fearful for 
their safety and their future in Israel , and 
concer ed about the effect that a Zionist state 
in Israel would have upon the peace cf the 
worl d • •. 

Now , after t wenty years , Israel has proved by 
i ts i ndomitable courage and the sacrifices of 
its citi zens , its right to exist in peace. 

The accomplishments of Israel have engendered 
a feeling of pride , not only among Jews but 
among the unprejudiced everywhere . We ~~ws 
have made contribution s to the intellectual 
and cul tural l i fe of eve ry nation in which we 
have made our home . If Israel is allowed to 
Jive in peace , she will surely enhance that 
tradition in the Middle East . 

But ther e is danger! We constitute a small 
segment of the world ' s population . Extreme 
nationalism in the Diaspora will inevitably 
result in isolating Jews from their fellow 
citizens . Jews will continue to live all over 
t he world and give their first loyalty to the 
countries in which they live . This appli~s 
particularly to American Jews , who have been 
the greatest supporters of Israel.23 [For 
c omplete essay see Appendi x Document I] 

Lazaron acknowledges in this essay the legitimacy of 
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the State of Israel and its contribution to life in the Mid

dle East . He still is leery , though, that nationalistic 

fervor in the Diaspora ~ould create a possible threat of 

dual loyalty. This later position had not changed much from 

his earlier statements. But this viewpoint in 1973 can be 

accepted in a much different way than had been in the 1930 ' s . 

In the 1930's and 1940 ' s, when Lazaro~ first issued 

warnings that Jewish nationalism in the Diaspora would cre

ate problems , he did so at a time when energy was high on 

securing a homeland for Jews especially in view of the 

Nazi persecutions in Germany. Any warnings that would have 

been made , no matter how valid, would have appeared traito

rous. 

Yet by 1973, the topic of dual loyalty was not a taboo 

subject . . .s a matter of fact, with increased ethnic aware

ness in America in the 70 ' s and in the afte rmath of the 1967 

and 1973 wars in Israel, dual loyalty was a tension most 

American Jews confronted. 

In addition to his essay whi~h appear ~ in Conservative 

Judaism, Lazaron wrote a few lengthy pieces which were pub

lished in the New York Times . To many around the country , 

it ~eemed apparent that there was a considerable shift in 

Lazaron ' s anti-Zionist stance. He never outwardly conceded 

to a pro-nationalist stance for Diaspora Jewry , bu t he did 

become a stalwart defender of Israel and its right to exist. 

Lazaron, who was once vehemently opoosed to th~ United Jewish 

Appeal network, seeing it as an arm of the Zionist Organiza

tion, in 1973 made headlines when he and his wife contributed 
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$1,COO to its Emergency Fund in the aftermath of the Yorn 

Kippur War. 

Lazaron ' s rnelJowing attitude caught th~ eyes of several 

edi~orial columnists in the Jewish press. One noted Jewish 

journalist observed: 

Bygones are bygones and Jewish ethics teach 
us to accept a penitent in saintliness. A 
present day Lazaron who af f irrns the loyal
ties in Jewish life, • . . offers comfort 
in forgiveness and in a welcome back to the 
ranks of justice for the Jew, for Israel and 
for Zionism ... 24 

In the main , Dr. Lazaron now speaks not only 
as a penitent but also as a fairminded de
fender of Israel'~ right to exist and to 
sovereignty . Welcome back to Zionist ranks, 
Rabbi Lazaront25 

Indeed, what is illustrated in these editorial obser-

vations is a gradual shift in Lazaron ' s attitude and posi-

tion . In the aftermath of the creation of Israel, Lazaron 

continued to support the American Council. He had invested 

a lot of energy and pride into the organization and enjoyed 

the status and notoriety he received from it. To give it 

all up, at a time when he was also goinc- through a bitLer 

battle over his retirement at Baltimore Hebrew Congregation, 

would have been a defeat too strong to bea r . Rather, he 

spent the next few decades of his retirement ye ars working 

on behalf of Council projects , but slowly mellowing in his 

adamant anti-Israel position. 

Morris Lazaron's involvement in the American Council 

for Judaism is signifir.ant for several reasons. From it 

a deeper insight may be drawn as to the American Jewish 

scene during the 1930's and 1940's . The fact that Lazaron 
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met w~th such vehemen t hostility for supporting a n organiza

tion contrary to popular opinion , enables us to draw conclu

sions as to the spiri~ of the times . In addition, and most 

importantly , his years of involvement and commitment to the 

American Council provides a clearer understand i ng of his 

personality and his rabbinate. 

The Zionist Organization of America dominated Jewish 

communal life in the 30 ' s and 40 ' s to such an extent that 

any deviation from its philosophy was met with bitter oppo

sition . Although the American Council for Judaism repre

sented a minori t y opinion , it did point out the problem of 

democracy within the total Jewish community and the tension s 

of dual loyalty for American Jews. The fac t that Lazaron 

was ostracized to such an extent proved that, indeed, there 

was no r~om for a dissenting opinion nor was there tolerance 

or respect for any proponents of dissent. Zionist pressure 

was so great that even Lazaron ' s work with th~ National Con

ference of Christians and Jews, completely unrelated to 

Jewish nationalism , was thwarted. 

Lazaron ' s affiliation with the A. C. J . also demonstrated 

courage, conviction and personal st~ength . To hav e been a 

z~onist , and then to have shifted gears so radically was not 

an easy decision. To then support an organization so con

trary to the ma jority took e ven g reater strength and convic

tion on his part. Lazaron risked his career and reputation 

for a belief he felt in his heart to be true. 

Lazaron's involvement in the Council fulfilled a great 

need in his life . He saw himself as a leader o f his people. 

-



76 

Not being able to achieve that status within the ranks of 

the Zionist Organization, and overshadowed by his brother

in-law, Abba Hillel Silver, Lazaron felt alienated. Even 

in Baltimore he never had a chance to be a leader in the 

Zionist group, for Rabbi Edward Israel was the undisputed 

champion at the helm of the Baltimore Zionist organization. 

In the American Council not only was he comfortable with its 

philosophy and viewpoint , hn was also given a lot of status 

and power. The national notoriety that he received played 

into Lazaron ' s hands, convincing him that he stood at the 

very center of action and power . 



CHAPTER V 

A FRUITFUL RETIREMENT 

A. Resignation from BHC 

By the end of 1945 , as Rabbi Lazaron was completing 

over 30 years of service to the Baltimore Hebrew Congrega

tion , he requested the Board to r educe his salary by a 

third, so he could relinquish part of his congregutional 

responsibilities. Since Rabbi Morris Lieberman, his assist

ant , was soon returning from military duty, Lazaron knew 

that the congregation would still receive the rabbinic 

leadership that it needed. 

Lazaron chose to begin his semi-retirement from con

gregational r esponsibilities for several reasons . For one 

thing , earlier that year he had married Hilda Rothschild 

Rosenblatt , an extremely wealthy wido~ from the congregation 

and the daughter of very old and dear friends . Her wealth 

now enabled them to travelmore frequently . In addition to 

Lazaron's summer retreat in Blowing Rock, North Carolina, 

and Hilda ' s apartment in Manhattan, the couple also enjoyed 

spending time in Palm Beach , Florida where they eventually 

bought a home. 

At tne same time , Lazaron ' s work in the American Coun

cil for Judaism was becoming quite demanding . Freed from 

77 
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some of his congregational duties , Lazaron felt that he could 

devote more time to Council activities . The congregation had 

initally been quite generous in allowing him to pursue activi-

ties outside the congregation. He had beer. given extended 

periods off in order to travel on behalf of the National 

Conference of Christians and Jews aud to speak before organi-

zations and universities. Lazaron ' s outside interests had 

always been a source of great pride to t he Baltimore Hebrew 

Congregation. Lazaron had always convinced his Board that 

his involvements had a positive reflection on the Temple . 

As Lazaron became more deeply involved with the Ameri-

can Council for Judaism, however, the congregation began to 

r esent the time spent away from Baltimore. The notoriety 

surrounding his Zionist viewpoint and the controversy over 

the estaolishment of the American Council were a bit more 

than the congregation wanted to tolerate. 

Many new members were joining the congrega
tions , among whom the nationalist sentiment 
was nascent if not active. They were easy 
converts to the Zionist cause . A u1ilding 
fund campaign was being conducted f<..r the 
erection of a long delayed and much needed 
new Temple and religious school facilities 
and it was feared, rightly or wrongly, that 
my position would hinder raising mone'l for 
the ~ew structure.l 

The issue of Lazaron's Zionist stance had been a pro-

blem to the congregation as far back as 1917. At chat time, 

at a special meeting, the Board "decided to notify Rabbi 

Lazaron that the Board wishes him to refrain from speaking 

on Zionism either jn the pulpit or in any public gathering 

on that subject." 2 Of course , Lazaron did not take their 

warning too seriously. He responded that freedom of the 

• 

.. 
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pulpit is an essential element of the rabbinate. 

As the years went on , more and more people became aggra-

vated with Lazaron ' s extreme anti-Zionist position. As he 

drew more and more attention in the press , the Board of the 

congregation did not remain silent . It warned him on sever a l 

occasions to refrain from speaking on Zionism , especially at 

High Holiday services. 

In October, 1946, Lazaron requested that he be granted 

emeritus status ~o devote more time to his outside interests 

and writing. Knowing that his Zionist views had aroused a 

heated debate, for many congregants were active Zionists , 

he felt that only his full retirement would prevent a split 

in the congregation. 

They were my congregation . I had been at their 
3ides in rejoicing and in sorrow. I know they 
loved me. I had thought to end my days among 
them. And yet this almost incredible thing hap
pened. I was faced with the dilemma: shall I 
in remaining split the congregation or shall I 
take ffiyself out of the picture •.. 3 

The Board accepted his resignatio, and unanimously 

elected him to the position of Rabbi Emeritus. The follow-

ing proclamation was issued by President Adolph o. Cohn: 

With sincere and profound regret, but in recog
nition of his long, faithful, and fruitful ser
vice of almost thirty-two years, during which 
his leadership and inspiration have bound him 
to tlS in devotion and love, the Board reluctantly 
accedes to the request of Rabbi Morris S. Lazaron 
that he be retired as Senior Rabbi and be desig
nated as Rabbi Emeritus. His ministry to us has 
been a blessing . He has enriched our homes and 
our lives . We are gratef11l that in his capacity 
as Rabbi Emeritus, we shall have during the 
years aheRd the continued benefit of his coun
sel and guidance . 4 

As part of his Emeritus status, Lazaron was given half salary 

• 
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for life . He was warned, though, that the action of one 

Board did not bind future Boards. 

Rabbi Lazaron was succeeded as Senior Rabbi of the 

Baltimore Hebrew Congregation by his Associate, Rabbi Morris 

Lieberman . Although his retirement appeared to have been 

handled in the most diplomatic manner , that was only a mask . 

In fact , resentme nt and hostility was brewing among the 

leaders of the Temple . The new generation of Temple leaders 

were actively involved both in the Baltimore Jewish commun

ity and Zionism. The fact that Lazaron, their spiritual 

leader and the representative of their congregation, was so 

vehemently opposed to Jewish nationalism aroused tensions 

not easily placated, even by his retirement. 

As Rabbi Emeritus, Lazaron immersed himself in an 

active schedule . He spoke on behalf of the American Council 

throughout the country . He wrote extensively. Still, each 

year, he was accorded the privilege of preaching to the con

gregation during the High Holydays. 

During the summer of 1948, after the State of Israel 

had been established and after Lazaron had made clear his 

intentions to continue working for and sapporting the A.C.J., 

the congregation grew anxious. The Board was fearful of 

what might take place if Lazaron addressed the issue at the 

forthcoming holiday service. At his vacation retreat in 

Blowing Rock, North Carolina , Lazaron received a call from 

the President of Baltimore Hebrew requesting a meeting with 

him. Lazaron complied and, at that time, a few Board mem

bers asked him not to discuss the Zionist issue at the 
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holiday service . 

Since Lazaron knew very well the reason why the Presi-

dent requested such a meeting even before it took place , he 

had taken along a prepared statement. When the Board mem-

b~rs concluded thei r request , Lazaron not only acceded to 

their demand, but to their surprise he also announced that, 

for the first ~ime since 1915 , ~e would not be attending 

holiday services at Baltimore Hebrew Congregation-- nor any 

subsequent service: 

I can make no promises as to what I shall or 
shall not say if I speak at the forthcomi~g 
Holyday Services or any other time. Therefore 
I shall not be on the pulpit this Holyday sea
son or thereafter •. • 

I assur e you this is what I want to do. It is 
best for you , for the congregation and , please 
believe me , I too shal l be greatly relieved. 
. . • I am the same Morris Lazaron you knew 
when you were younger. I have not changed; you 
have not changed. Times have changed; and the 
picture has changed. I understand your posi
tion perfectly •. .• My work with the congre
gation is done.5 

It would appear that with this statement the entire 

episode of his life with Baltimore Heb1aw Congregation would 

have been put to rest. Lazaron had decided to avoid unneces-

sary confrontations. But it was not the end of the chapter . 

The next year, for reasons not made explicit, the Board re-

duced Rabbi Lazaron'£ pension by one third. 

This decision infuriated Lazaron. Even though he had 

been warned by t.~ e previous Board that no action of one Board 

is binding on another , he neve~ imagined that his pension 

would be jeopacdized. Fortunately for Lazaron, neither he 

nor his wife were solely dependent on the income from his 

i 
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Baltimore rlebrew pension. But a moral issue was involved, 

a matter of p~inciple, and Lazaron felt aggrieved . 

In reaction to this act , Lazaron drafted and sent a 

letter to the entire congregation not only explaining the 

string of events leading up to t~e present situation, but 

also declaring his resignation as Raboi ~meritus and his 

resignation from membership at Baltimore .Hebrew. He sent 

the same letter to most of the member s of the Central Con

ference of Ar:lerican Rabbis . This was his attempt to bring 

to their attention what the congregation was doing ; perhaps 

even to destroy a bit of the prestigious reputation that it 

enjoyed in the U. A. H. C. (See Appendix Document F] 

It took several years for the Lazarons to settle their 

dispute with the congr egation. With the aid of Helen (Mrs . 

Hugo) Dalsheimer, a nationally known lead.er in the Reform 

Movement, and then President of B. H. C. , 8.al timore Hebrew Con

gregation eventually reinstated his salary and title . The 

congregation also invited r,azaron baci. tc1 the pulpit on 

special occasions . On each of his significant birthdays, 

frol'!l his 70th through his 90th, there wa s a special Shabbat 

celebration at the Temple, and Lazaron spoke. On December 

16, 1983, posthumously, the congregation was presented with 

a portrait of Rabbi Lazaron in a special interfaith Service 

marking the SO~h anniversary of his nationwide tour for 

the National Conference of Christians and Jews. 

B. Retirement 

Morris Lezaron enjoyed the good foictune of living to 
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be 91 years old. In fact, he spent as many years in retire-

ment as he did in the active ministry. For Lazaron, retire-

ment was but a new phase of life . He and Hilda travelled 

extensively, and in later yea r s lived year round in Palm 

Beach , Florida. 

Lazaron also remained active . He taught at Rollins 

College in Florida , he lectured throughout the country, and 

he continued his involvement with the programs of the Ameri-

can Council . Lazaron also managed to write quite a bit. Re 

began, but never publ ished , an autobiography . He organized 

his memoirs which he gave to the Amer ican Jewish Archives in 

Cincinnati . He hoped that one day they would interest re-

searchers in American Jewish history. The greatest joy 

La1aron derived from his active retirement years, however, 

was that which he experienced from his art work . 

It was Hilda too who started my interest in 
painting . I like to tease her and myself by 
putting it this way--"Now that I have retired 
you will have me on your hands and you say 
enough even of a good thing is enough. You 
say that I must have a hobby and that that 
hobby must be painting." I said I would give 
it a four month trial. 

So we went to France , Switzerland, England 
and S~otland in 1952 . I painted madly and 
brought back to Paris about forty canvasses 
which I showed to Lucien Madrassi , a disting
uished French painter whom I had met through 
Louis Kronberg, chat remarkable gentleman, 
American painter , long friend of the family 
and known as the American Degas. I was not 
satisfied with mv work. I seemed to be able 
to get the canvasses up to a certain point 
but could not finish them. Discouraged, I 
asked Madrassi, "Have I enough tdlent to go 
on painting? " "Sir , you have only two things 
to do for the rest of your life : One, love 
your wife; two--paint!"6 

For the remainder of his life, Lazaron t ook Madrassi's 
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advice . He studiej with Madrassi in Paris and also with 

Janet Folsom and Bruce Dorfman at the Norton. Re held one 

man exhibitions at the Galerie Bernheim- Jeune in Paris , at 

the Maison Francaise at Columbia University , and at the 

prestigious Van Dieman-Lilienfeld Galleries in New York 

City. I n addition , he often displayed his works at La Petite 

Galerie on Worth Avenue in Palm Beech . 

Painting gave Lazaron an outlet fo r his creativity. He 

had always enjoyed spending time out of doors , especially at 

his retreat in North Carolina . Now he was able to spend 

hours transforming what he saw and admired onto canvas . 

Lazaron ' s paintings never gained him wide repute, but they 

did receive certain critical acclaim. 

In 1963, Lazaron celebrated his 75th bir~hday. Through 

the ~rompting of Rabbi Morris Lieberman , the Hebrew Union 

College decided to confer the honorary degree of Doctor of 

Divinity on Morris Lazaron . Lazaron ' s good friend and com

patriot on the American Council, William FinL :hriber, re

ceived a similar degree. It was the first time that any 

arm of the Reform Movement had recognized Lazaron ' s achieve

ments since his involvement in the A. C. J . 

The announcement of the degree generated bitterness 

among rabbis and l ayleaders who still remembered the con

flicts prior to the State of !srael . Letters of disbelief 

and outrage rea ched the Hebrew Union College at what was seen 

as an affront to its reputation . 

The College stood firm in its decision, but the U.A.H.C . , 

the parent body which c0nfirms the degrees upon the recipients, 
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refused to do so without issuing a prior proclamation. On 

May 26, 1963, at the Board of Trustees Meeting of the U. A.H.C., 

a resolution was adopted recognizing the achievements of both 

Lazaron and Fineshriber but making explicit the U. A.H.C. ' s 

disapproval of both Lazaron•s and Fineshriber's affiliation 

with the American Council for Judaism . 

Both Rabbi Lazaron and ~abbi Fineshriber 
are honorary Vice- Presidents of the American 
Council for Judaism. This Board of Trustees 
wishes to emphasize that i n confirming these 
degrees, the Union of American Hebrew Congre
gations, in no manner, approves of the labors 
of these rabbis in behalf of the American 
Council nor their affiliation with that orga
nization. [Per complete text of resolution 
see Appendix Document FJ7 

In 1978 , shortly before his death, Lazaron published 

a short es· ay entitled, "As I See Him," which he sent to 

his colleagues in the C.C.A.R. In it he attempted to re-

evaluate his life ' s work through a third person narrative. 

I make no pretense . . • to original or pro
found scholarship. I speak only from the 
experience of an active ministry and ~ long 
life. I want to say some things bef0 ·e I 
walk up to the cashier's desk to check out 
for the privilege of living. This book is 
part payment.8 

Lazaron reviewed his own achievements and contributions. 

He also attempted to put his national~st stance into histori-

cal perspective, reiterating much of w!'lat he said ecarlier in 

his article, "Looking Back. " Yet in this essay he went even 

further, and at:.tempted to project an understanding of Ameri-

can life and what he fe lt was needed to inspire a new vision 

for the futur e . 

It can only be a dynamic of the spirit! A 
dynamic that will once more make men proud 
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to work and to give work, that will over come 
the unwholesome lethargy which is sapping our 
vitality .• . . We need some dynamic that 
will bind the various groups, nationalities 
and faiths . . . into a consciousness of 
their brotherhood , sharers of the American 
Spirit . • . . It could come from the ancient 
shrines , from our churches and synagogues. 
. . . Such a dynamic could indeed spiritual
ize t he nation . 9 

On Tuesday June 5, 1979 , less than two months after he 

celebrated his 9lst birthday, Morris Lazaron died. He was 

in England where he had qone to celebrate the lOOth birth-

day of a dear friend , theatrical producer Sir John Meyer . 

The following Sunday, on June 10th, funeral services were 

held at the Baltimore Hebrew Congregation. Lazaron was 

survived by his wife of 34 years , Hildu, his two sons , 

Morris, Jr . and Harold , his daughter Clementine Kaufman, 

the wife of U.S. District Judge Frank Kaufman, as well as 

16 grandchildren, and 3 great- grandchildren. 

Morris Lazaron wrote a poem in 1963 to a friend , David 

Stern in Palm Beach . In it he captured rhe e ssence of ~is 

philosophy and outlook on life: 

From One Aging Gentleman to Another 
On His Birthday . 

What can one ask of life? 
What's the best that this existence gives? 
What lasts when all else goes 
Yet leaves o ne rich in memory and serene? 

Health? We mov e to weakness from the 1ay o f birth. 
Wealth ? That may vanish overnight . 
Love? The:::-e comes a time when this too steals away 

And leaves us in anguished loneliness. 
For death does not regc>rd our love . 

Children? They grow and leave us for their o~n concerns. 
The ir lives to live. 

All these are precious 
Aye oeyond compare. 
And yet we lose them soon or late . 
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But where ' s the man who 
Set his standards high . 
Who raised his banner--

Intellectual integrity and honesty 
Compassion and a feel for fellow- men; 
Moral courage, and as Kipling said 
" if you can trust yourself when all men doubt you" 

Show me this man ! 

He has found the best in life1lO 



CONCLUSION 

THE TRAGEDY OF MORRIS LAZAP.ON 

Morris Lazaron was a unique and gifted individual. His 

l ife ' s story provides insight into the activities and chal

lenges he faced, and also enables us to better understand the 

course of American Jewish History during the first halt of 

this century . 

As a rabbi, Lazaron served his c ongregation faithfully 

for over three decades. He educated and guided the spiritual 

developmen of nearly three generations of congregants at 

the Baltimore Hebrew Congregation. Lazaron wa s also a noted 

community leader. Few, if any, rabbis have done so much to

ward promoting goodwill between Chris tian s and Jews. He 

divided the early years of his rabbinate be'.ween serving his 

congregation and travelling on behalf of the National Confer

ence of Christians and Jews. These twin devotions symbolized 

Laz~ron's firm belie f that as an American Jew it was incum

bent upon him to secure better unde rstanding among all re

liyious traditions . 

As a person, Morris Lazaron was a caring, generous 

human being who e njoyed being with people and enjoyed open

ing his heart to others . He was especially devoted to his 

family. Those who knew him well shared a special bond for 

he was a gifted in<livid~al of great warmth. And yet it was 
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an aspect of his personality and spirit which became in time 

his own worst enemy. 

Since his earl y years , Lazaron was driven to become a 

great l eader of his people. So much so, that the drive to 

excel in all that he hoped to d~ became an obsession . At 

times even the cause toward which he was working became 

secondary to the drive to assume a leadership position. ~ 

motivating force in his direction toward interfaith activi

ties, it seems, was the assurance that he could rise to great 

stature within the movement as there were few other r~bbis in 

the organization. This opportunity for Leadership fueled his 

devotion to the cause . 

However, such was not the case when it came to Zionism . 

As an early Zionist supporter and worker for the Zionist 

Organization of America, Lazaron was never accorded the sta

ture or recognition that he sought . He was but another fish 

in the sea. The fact that his brother-in-law, R2bbi Abba 

Hillel Silver, rose so quickly to pr. ~inence , only exacer

bated his frust ration. Instead of settling for a minor role 

within the Zionist Organization, Lazaron's attitudes changed 

and he became a vehement anti- Zionist--a leader of that move

ment . 

It is i m9ossibl e to demonstrate that lack of opportun

ity to attain leadership within the Zionist ranks swayed 

Lazaron ' s thinking and caus£d his philosophical turn a round. 

Perhaps, as he indicated in so many of his writings, he truly 

became disenchQnted with the corruptions and hypocracies he 
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saw within the mov~ment. In fact, anti-Zionism accorded well 

with interfaith. As a promoter of interfaith dialo911e, Laza

ron understood Jud~ism to be a creed, a religion . According 

to this interpretation , any redefinition of Judaism as a 

people or nation would threaten the groundwork laid for inter

faith work. 

Yet, rather than becoming a 4uiet adversary, Lazaron 

went to the opposite extreme. There were many other Reform 

rabbis who had difficulty in harmcnizing their conception 

of Reform Judaism and Zionism. But few went to the extreme 

point that Lazaron did in opposition to the cause. Often it 

appeared as if his was a personal vendetta against the 

Zionists . 

Because Lazaron became blinded by his drive to be a 

great leader, he lost touch with the needs of his people. 

The recognition he derived from his work with the National 

Conference of Christians and Jews was not onough. The posi

tion as Senior Rabbi at the Baltimore Hebrew -:ongregation , 

one of the largest and most prestigious congregations in 

America , wa s not enough . Lazaron wanted more. In order to 

do so, he turned toward fighting the Zionist through the 

American Council for Judaism . 

Lazaron met with a great deal of hostiljty both from 

his colleagues and fro m other Jewish leaders. They saw what 

Lazaron himself could not understand. Some interpreted his 

actions within the American Council for Judaism as a vindic

tive and spitef ul respons~ to the fact that he could not 
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assume the role he had hoped for within the Zionist framework . 

In the long run Lazaron ' s drive and Pnergy succeeded in 

making him a national figure. However, he became known not 

in a positive way, but rather in a most negative one. Even 

his years of work for the National Conference were sacrificed 

at the expense of his anti-Zionist battle. 

The fact that Morris Lazaron met with such bitterness 

also sheds light on the psyche of his accusers. Because he 

became a part of an active few who opposed the tide of 

ever.ts , all that he had done previously went by c..he wayside. 

The important years of work and devotion to the N. C.C.J . 

were too easily forgotten by those who hounded him for his 

anti- Zionism, and refused to recognize or acknowledge his 

stre11gths. This was obvious when his opponents , in 1963, 

years after the debate was over , tried ~o block his receiv

ing an honorary Doctor of Divinity from the Hebrew Union 

College . 

Indeed, Morris Lazaron fell vi(~im to his own short

comings. His obsession to be a great leader blinded him to 

the direction he was going . Still his career had noteworthy 

and commendable features . He blazed a path in interfaith 

work. He gave years of fine service ~o the Ba ltimore Hebrew 

Congregation . Most important of all, he stood the tide of 

the times and held true to his convictions, displaying great 

courage and conviction . If nothing else , Morris Lazaron 

demonstrated that an American Jew could challenge the majority , 

and stand in oppos ition despite all, with his head held high 

and his heart f~rtn in wha t he believed to be right. 



-

NOTES 

CHAPTER I 

1Morris Samuel Lazaron, "Unpublished Autobiography" 
in Morris Samuel Lazaron Collection. Manuscript Collection 
No. 71. American Jewish Archives . Box 30, Folder 7, p . 22. 
(hereafter citations from the Lazaron Autobiography will be 
cited as Lazaror. Autobio.) 

2rbid . , p. 21 . 

3Malcolm H. Stern, compiler. First American Jewish 
Families . (l.rnerican Jewish Archives and American J ewish His
torical Society , 1960.) 

4Lazaron Autobio . , Box 30, Folder 7, p . 22 . 

5Morris Samuel Lazaron, Conunon Ground; A Plea for 
InteLligent Americanism. (New York: Liveriqht Publishing 
Corporation , 1938), p. 20 . (Hereafter cited as Common 
Ground) 

6Morris Samuel Lazaron, "Old Landmarks Standout in 
Memory," Savannah Morning News, August 8, 1976 . 

7Encyclopedia Judaica , s.v. "S; va nnah." 

8rbid . 

9The Jewish Encyclopedia, s.v. "Savannah." 

10 Conunon Ground, p. 21. 

11 rbid. 

12 Lazaron Autobio., Box 30, Folder 7, p. 36 . 

13rbid., p . 44. 
14Ibid . , p. 44r:-. . 

15rbid., p. 62 . 

16rbid., p. 52 . 

17 Ibid., p . 62. 

92 



93 

18rbid. , pp. 54-55. 

19samuel E. Karff, ed . HUC-JIR at One Hundred Years: 
A Centennary Perspective (Cincinnati : Hebrew Union College 
Press , 1976) . see essay by Dr. Michael A. Meyer, especially 
the Chapter on Kaufmann Kohler's term of office as President 
of H.U . C. 

20Lazaron Autobio., Box 30, Folder 7 , p . 83 . 

21 Ibid. , p . 64 . 

22Morris Samuel La~aron . Translation and Analysis of 
Tractate Derech Eretz Zutta . Thesis submitted to the Hebrew 
Union College. See preface . 

23 Lazaron Autobio. , Box 30 , Folder 7, p . 84 . 

24 rbid., p. 64. 

25rbid . , p. 85. 

26Abraham r . Shinedling, West Virginia Jewry 1850- 1958. 
Volume III , 1963. p . 1316 . 

27 b' B 30 F ld 7 94 Lazaron Auto 10., ox , o er , p. . 

28 rbid ., p. 96. 

29rbid., p . 95. 

30Abba Hillel Silver (n . d .) to Morris s . Lazaron, 
Morris s . Lazaron Collection . Manuscript Collection No. 71, 
American Jewish Archives, Box 7 , Folder 28 . 



-

CHAPTER II 

1Lazaron Autobio., Box 30 , Folder 7 , n . p. 

2Ibid . , p. 108 . 

3 Rose Greenberg , The Chronicle of Baltimore Hebrew 
Congregation 1830-1975. (Baltimore, 1976), p. 41. (Here
after cited as The Chronicle of BHC) 

4Lazaron Autobio . , Box 30, Folder 7, p. 110 . 

5The Chronicle of BHC , p . 43 . 

6Ibid . 

7 Lazaron Autobio., Box 30 , Folder 7, p. 111. 

8Malcolm H. Stei:-n, "Memorial Tribute to Morris s. 
Laza :· m," Yearbook of the Central Conference of American 
Rabbis . (New York, 1981) , Volume XC, p . 233 . 

9The Chronicle of BHC , p. 43. 

10Lazaron Autobio . , Box 30 , Folder 7, p. 150 . 

11The Chronicle of BHC, p. 44 . 

12American Jewish Yearbook. (P11 : 1adelphia: The Jewish 
Publication Society of America, 1921), Volume 23, p. 291. 

13The Chronicle of BHC, p . 45 . 

14Yearbook of the Central Conference of American Rabbis . 
(New York ), Volumes 30 thru 39. See Committee lists of mem
bers. 

15Lazaron Autobio. , Box 30 , Folder 7, p . 219. 

16The Jewish Times of Baltimore . (Baltimore: April 
28, 1933 ), p . 21. 

17Lazaron Autobio ., Box 30 , Folder 7, p . 250. 

18Paul ~uhn to Morris s . Lazaron (May, 1936), Morris 
S. Lazaron Collection. Manuscript Collection No. 71. Ameri
can Jewish Archives. Box 7 , Folder 28. 

94 



95 

19Lazaron Autobio . , Box 30 , Folder 7 , p . 250 . 

20Paul Kuhn to Morris s. Lazaron (May , 1936), Morris 
s . Lazaron Collection . Manuscript Collection No. 71. Ameri
can Jewish Archives. Box 7, Folder 28. 



-

CHAPTER III 

1Lazaron Autobio ., Box 30 , Folder 9, p . 1. 

2Lance J . Sussman, " ' Toward Better Understanding ' : 
The Rise of the Interf5ith Movement in America and the Role 
of Rabbi Isaac Landman, " American Jewish Archives , (Cincin
nati: April , 1982), Volume XXXIV, No. 1, p . 36 . 

3Ibid . 

4 
Ibid. I p. 4 7. 

5The Universal Jewish Encyclopedia , s . v. "Better 
Understanding" 

6Lazaron Autobio ., Box 30 , Folder 8 , p. 304 . 

7Ibid. 

8The Chronicle of BHC , p. 47. 

9Lazaron Autobio., Box 30, Folder 8, p . 29. 

10 rbid . I p . 31 1. 

11Morris s . Lazaron Collection, Manuscript Col lection 
No . 71. American Jewish Archives. Oversize Box Xl78. 

12 rbid. 

13"The Jewish Student on Campus ," Jewish Daily Bulle-
tin, April 24- 25 , 1934 . 

14Ibid . 

15common Ground, p . 22. 

1 6Lazaron Autobio., Box 30, Folder 8 . 

17Ibid. , p . 277 . 

18 " Who Chose Lazaron ," Congress Weekly , (October 3, 
1941) , Volume 8 , No . 32, p . 4. 

19Lazaron Autobio., Box 30 , Folder 8, p. 291. 

20rbid . , p. 353. 

96 



-
97 

21common Ground , p. 257 . 

22Ibid., p. 26. 

23 Ibid. , p . 313. 

24 Ibid. , p . 31. 

25 rbid., p. 262 . 

26Lazaron Autobio . , Box 32 , Folders 8-11 . 

27Morris s. Lazaron, B£idges-- Not Walls, (New York: 
Citadel Press , 1959), p . 191. 

28 Ibid . , pp. 103- 4 . 



-

CHAPTER IV 

1Naomi w. Cohen , American Jews and. the Zionist Idea. 
(New York: Ktav Publishing House, 1975), p. xi . 

2Bernard G. Richards , "Reform Judaism and Zionism," 
The New Palestine , September 11, 1942 . 

3Gunther Plaut, Growth of Reform Judaism. (New York: 
World Union for Progressive Judaism , 1965}, p. 34 . 

4 
Ibid. I p. 9 7 . 

5Lazaron Autobio., Box 30, Folder 9 , p. 237. 

61bid., p . 238 . 

7Ibid., pp . 238ff . 

8rbid., p . 239 . 

9 Ibid. , pp. 246-7. 

lOibid., p. 250. 

11 rbid . 

12Ibid. 

13ttoward R. Greenstein, The Changin~ Attitudes Towards 
Zionism in Reform Judaism , 1937-1946. (Brown University 
Press, 1973), p. 33. 

14
Lazaron Autobio. , Box 30, Folder 9, p . 266 . 

15
Excerpt from American Council for Judaism ' s Statement 

of Principles issued August 31, 1942. See Appendix. 

16Morris s . Lazaron Collection, Manuscript Collection 
No . 71 . American Jewish Archives, Box 1 0 , rolder 4. 

17
Lazaron Autobio ., Box 30 , Folder 9. pp . 275 f f. 

18rbid., pp. 277ff . 

19
Ibid ., p . 278. 

20rbid. 

98 



-
99 

21 rbid . , Box 33 , Folder 5. 

22T' . d _).)l. • , Box 30, Folder 10, pp . 288ff. 

23Morris s . Lazaron , "Looking Back, " Conservative Ju
daism , Volume XXVIII , No . 2, pp. 74- 75. 

24Philip Slomovitz, "Purely Commentary ," Detroit 
Jewish News, January 16, 1976, p . 2 . 

25 rbid., October 7 , 1977 , p. 2 . 



-

CHAPTER V 

1Lazaron Autobio., Box 30 , Folder 7, n.p . 

2The Chronicle of BHC, p. 56 . 

3Lazaron Autobio, Box 30, Folder 7, n.p. 

4The Chronicle of BHC, p. 56. 

5Lazaron Autobio . , Box 30 , Folder 7, pp. llff. 

61bid. , n . p. 

7onion of American Hebrew Congregations. Resolution 
passed by the Union Board of Trustees regarding the HUC-JIR's 
conferral of honorary doctoral degrees on Rabbi Morris s . 
Lazaron and Rabbl William Fineshriber, New York, N.Y . , May 
26, 1963 . (American Jewish Archives) 

S~Jrris S. Lazaron, As I See Him. (England : Gerrad ' s 
Cross, 1978), p. 9. 

9rbid., pp . 25-27. 

lO . c 11 . . t. c 11 Morris S. Lazaron o ect1on. Manuscr1p ion o ec-
tion No. 71, American Jewish Archives, Box 27 , Folder 7 . 

100 



BIBLIOGRAPHY 

Primary Sources 

A. Books, Pamphlets and Collections 

American Jewish Archives . Morris Samuel Lazaron Collection, 
Manuscript Collection No. 71 . 

Lazaron, Morris s. 
phia , 1954 . 

Address in Three Dimensions, Philadel
(pamphlet) 

----------------- An American Adventure , (National Confer
ence of Chris tians and Jews ) , date?. (pamphlet) 

---- ------------- As I See Him. Buckinghamshire, England : 
(pamphlet) Gerrads Cross , n.d . (?1978) . 

Press , 1959. 

Americanism . 
1938. (book) 

Bridges--Not Walls. New York : 
(book ) 

Citadel 

Common Ground: A Plea for Intelligent 
New York: Liveright Publishing Corp., 

------------- ---- The Consolations of One Faith . Balti
more: Lord Baltimore Press, i928. 

--- ----------- --- Dare We Be Neutral? 
f or Judaism), San Francisco, 1949. 

(American Council 
(pamphlet) 

Homeland or State. Baltimore, date?. 
(pamphlet) 

----------------- In the Shadow of Catastro phe, (American 
Council for Judaism), New York, 1956. (pamphle t) 

------ - ---------- Is This the Way , (Baltimore Hebrew Con
gregation), 1 9 42. (pamphlet) 

----------- ------ JudaisM's Message to the \Vorld, (U.A.R . C.), 
1937 . (pamphlet) 

- - --------------- Mission to the Middle East: A Report by 
3 Editors, (see John Cogley and Harold Fey also ) , New 
York , 1954. (pamphlet) 

101 



-
102 

Olive Trees in Storm, New York, 1955. 
(book) 

--- - ------------- Side Arms: Readings for Soldiers and 
(book) Sailors, Baltimore, 1 918 . 

The Seed of Abraham, New Yor k , 1 930. 
(book) 

B. Articles 

Lazaron , Morriss . "American Council fo r Judaism Takes Stock," 
Jewish Newsletter, Vol . XIV, No. 6, March 24, 1958. 

----------------- "American Reform: Nationalism and Poli
tics," Jewish Newsletter, May 30, 1955. 

----------------- "A Visit to An Arab Refugee Camp , " re
print in Mission to The Middle East. New York , 1954 . 

----------------- "Christmas and Hannukah Thoughts ," Jewish 
Newsletter, Vol. XIII, No. 24, December 30, 1957 . 

----------------- "editorial by . . . " in Jewish Newsletter , 
Vol. ,. , No. 3, February 1, 19 5 4. 

----------------- "England in War Time ," The Temple Chroni
cle of Temple Emanuel (San Francisco), Vol. XVII, No. 
27 , March 7 , 1941, pp . 3-4 . 

----------------- "Excommunicate the American Council for 
Judaism," Council News , July, 195 6 , pp . 5- 6. 

----------------- "foreword by .. . " in Ci.ristian Opinion 
on Jewish Nationalism and a Jewish State , published by 
American Council for Judaism , date?. 

----------------- "In the Shadow of Catastrophe ," American 
Council for Judaism News, December , 1956, pp . 8-10 . 

It Might Have Been," Jewish Newsletter, 
May 7 , 1956 . 

----------------- "letter from Yugoslavia," Jewish News
letter , Nov . 14, 1960 . 

----------------- "Looking Back," Conservative Judaism, 
Vol. XXVII , No. 2, Winter, 1973. 

- ---------------- Loose Talk Said to Be Cause of Latest 
Racial Antagonism," Jewish Daily Bulletin, April 24 , 
1934, p. 4. 



-

103 

---------------- - "On Brotherhood," Jewish Newsletter, Vol. 
XV, No. 4, February 23, 1959. 

----------------- "Protocols of the A.D.L., 0 Jewish News
l etter , April 9 , 1956 . 

----------------- "Rabbi Leo Baeck," Jewish Newsletter , Vol . 
XII, No. 22, November 12, 1956 . 

----------------- "Reform Judaism and .lewish Nationalism," 
reprint from Jewish Times , Baltimore , Maryland , Janu
ary 2 , 19 31 . 

----------- --- - -- "Reform Judai~m in Europe and in The 
U.S.A., " Jewish News l etter , Vol. XI , No. II, May 30 , 
1955. 

- ---------------- "Repudiation Urged of Ex- Irgun Chief," 
New York Times, November 29 , 1948, p . 17 . 

- ---------------- "The Case of a Converted Chief Rabbi," 
Jewish Newsle~ter, date? , Vol. #?. 

------------ ----- "The Dilemma of Jewish Philanthropy," 
Jewish Newsletter, Vol. XV, No. II, June 1, 1959. 

------------ ----- "The Polish Ghetto in Modern Art," Jewish 
News l etter, Vol. XI, No . 8 , April 18, 1955 . 

----------------- "The Future of American Judaism," Recon
structionist, Vol. XXIV, No. 12 , October 17 , 1958 , pp . 
24- 26 . 

----------------- "The Impact of ' Jewish ' Nationalism on 
Judaism and Jews ," Council News, Vol. '; , No . 4 , April, 
1952, pp . 34-36 . 

---------------- - "The Tide is Turning, " Jewish Newsletter, 
Vol. x, No. 6, March 15, 1954 . 

C . Letters to the Editor 

Lazaron, Morris s. "Denies vote Authoritative," New York 
Times, March 23 , 1942, p . 14. 

----------------- "Educators See Danger in Supporting Reli
gious Schools With Public Funds," New York Times, Octo
ber 1, 1947 , p . 28 . 

- - --------- ----- - "Federalization for Palestine," New York 
Times, August 26, 1946, p. 22. 

- - ---------- - ---- "For Peace in The Middle East," New York 
Times, December 17, 1957. 



-
104 

------------- --- - "Jewish State Opposed: Nationalism Re
garded as Bar to Palestine Solution," New York Times , 
September 30, 1945, p. 8 . 

------ - - - -------- "Letter to the President of the United 
States of America," December 31, 1972 {pamphlet) . 

----------------- "Positive Policy is Urged for Jews in 
Palestine , " New York Times , May 28, 1939, p. 8. 

--------- ------- - No Title . in "Atlantic Repartee," 
Atlantic Monthly , September , 1941. 

No Title. in New Republic , April 12 , 
1954, p . 22. 

No Title. in New York Times, August 26, 
1946 , p. 22. 

Secondary Sources 

"A Rabbi's Fears," The Congress Bulletin, April 9, 1937, Vol. 
III , No . 26, p . 1 . 

Ahern, Father Michael, S.J. and Clinchy, Everett R. '!'he 
Story of a Trip. The National Conference of Christians 
and Jews , New York, n.d. 

American Council for Judaism. Fifteen Questions and Answers 
about the American Council for Judaism. New York, n . d. 

"American Council Public Meeting Next Wednesday," Jewish A6vo
cate , Thursday , April 6 , 1944 , p. 20. 

American Jewish Archives. American Council for Judaism Col
lection. Manuscript Collection No. 17. 

"Atlantic Monthly Prints a Bar Mitzvah Oration," National 
fress in Review, November 17, 1944, p. 46. 

Baltimore , MD . Baltimore Hebrew Congregation Minute Book. 
June 1942- February 1950. American Jewish Archives , 
Cincinnati Microfilm No. 507. 

Baltimore, MD . Baltimore Hebrew Congregation. Nearprint 
Geography File . American Jewish Archives, Cincinnati . 

Berger, Elmer . 'ilhy I am a non-Zionist. Flint, Michigan, 1942. 

"Better Human Relations to Be Topic of Three Speakers Here , " 
Emanu-El and the Jewish Journal , May 8, 1936, p . 12 . 

"Bird, Beast, and Blossom" {gallery catalogue) , Wellons Gal
lery Ltd., November 12, 1956, 17 E. 64 St., New York , 
N.Y. 



105 

Biron, Phineas J. "Strictly Confidential : Zionist News , " 
Detroit Jewish Chronicle , May 29, 1942, p. 4. 

- - - ----------··-- "You Should Know , " The Je\lish Review, 
December 14, 1939, p. 6. 

Bready, James. "article in Books and Authors section , " Balti
more Sun , November 15, 1970, p . 6 . 

"Cardinal Spellman Among Leaders of Three Faiths Who Speak ," 
New York Times , June 6 , 1 944 , p . 27. 

Clinchy , Everett R. The Growth of Good Will: A Sketch of 
Protestant-Catholic-Jewish Relations . New York , 1953. 

------ --------- --- Onderstanding Between Christian and Jew 
in "World Unity, June 1938 , Vol. 12 , No. 3, pp . 148-
153. 

---- ------ -------- "Better Understanding Between Christians 
and Jews . " Universal Jewish Encyclopedia. (1939) . 
Vol. 2, pp . 257- 270. 

Cohen , Naomi Wiener. American Jews and the Zionist Idea . 
New York: Ktav Publishing House, 1975 . 

"Cou cil for Judaism Attacks Rabbis For Ignoring 'Plight of 
Arabs ,' " J.T . A. News , May 11, 1953. 

Deutsch , David. "Heard in The Lobbies , " The Jewish Tran
scripts, March 6 , 1942, p. 7. 

"Dr. Lazaron Tells Council Stand on U.J.A. Drive , " Jewish 
Community Bulletin, February 27, 1948, p . 7. 

"Dr . Lazaron Urges A Vital Democracy , New York Times , June 
14 , 1948, p . 20 . 

"Dr. Lazaron Warns of Fascist Danger," New York Times, Febru
ary 9, 1947, p . 39. 

"Dr. Morris Lazaron Judaism Council Guest Here March 8," The 
Transcript, March 1, 1948 , Vol. XXV, No . 22. 

"Eight From U.S . Among Those to ;\ttend London Session," The 
American Israelite, July 16 , 194G , p . 1 . 

"Every Friday, '' Canadian Jewish Review , June 14, 1939, p. 8 . 

"Expansion by War Held Israel's Aim," New York Times , August 
1 , 1948, p. 45 . 

"Explaining Rabbi Lazaron ' s Mission," Congress Weekly, Novem
ber 12, 1 941. 



-

106 

Feinstein, Marnin . American Zionism , 1884-1904. New York: 
Herzl Press, 1965. 

Gordon, Franklin. "Fait:hs Uphold Democracy," The American 
Hebrew, September 10, 1937 , pp. 3 , 4 , and 12. 

Gr eenberg , Rose. The Chronicle of Baltimore Hebrew Congrega
tion: 1830-1975. Baltimore, 1976 . 

Halperin, Samuel. Zionist Counterpropaganda: The Case for 
the American Council for Judaism. 19 61. 

Herberg , Will. Protest;\nt-Catholic- Jew: An Essay in Ameri
can Religious Sociology . Garden City , New York, 1960. 

Herzfeld, Garson. Chanqing Attitudes of American Reform Ju
daism with respeci: to the Zionist Idea. Rabbinic the
sis, Hebrew Union College-Jewish Institute of Religion, 
1979. 

"Hi ts Israel as Luring 1:\mericans , " New York Herald Tribune, 
February 9 , 1953. 

"Homeland Urged by Rabbi Lazaron ," New York Times, September 
15 , 1947, p. 4. 

"Intc ·faith Conference Opens School Experimental Center , " 
New York World Telegram, Janunry 17, 1942, p. 13. 

Israel , Edward. "Explaining Rabbi Lazaron's Mission ," The 
southern Israelitt~_, November 21 , 194 1 , p. 4. --

Jelenko , Edward. "Zoll.i and Zollism," Jewish Newsletter, 
Vol . VI, No. 8, April 18, 1955. 

"Jewish Honors for Anti ·- Zionists Stir ) ispute ," New York 
Herald Tribune, May 28 , 1963. 

Karf f , Samuel E., ed. JHUC-JIR At One Hundred Years, H. u . c. 
Press, 1976 . 

Karol, Lawrence P . Tenn Paper, "Rabbi Morris Lazaron: An 
American Reform J1ew," submitted by Karol to HUC-JIR , 
Cincinnati, Ohio , 1978. 

Knee, Stuart E. The Co:ncept of Zionist Dissent in the Ameri
can Mind, 1917- 1941. New York : R. Speller , 1979 . 

-------------- Vision and Judgement: The American C~itics 
of the Zionist Movement, 1917-1942. 1974. 

Landman, Isaac . Christian and Jew: A Symposium for Better 
Understanding. New York, 1929 . 

"Lazaron and Nock ," Detroit Jewish Chronicle, August 15 , 1941, 
p. 5 . 



-

-
107 

"Lazaron Decries Zion 'Propaganda,'" New York Times, April 29 , 
19 47 , p. 6. 

"Lazaron Resigns His Post as Rabbi." New York Times , October 
15 , 1946, p . 15. 

"Litcle Gnats in Rabbinate," The Jewish Transcript (Seattle), 
February 10, 1937, p . 6. 

"Log of The Cross Country Pilgrimose of Rabbi , Priest and 
Protestant Minister to 35 Cities ," Information Bulletin 
of National Conference of Christians and Jews, Decem
ber, 1933, pp. 1-4. 

Madrassi, Ludien . "Lazaron: Painter ," The Menorah Journal , 
pp . 59- 61. 

Mallon, Winifred. "Asks Public to Rise on Neutrality Acl ," 
New York Times, July 14, 1939, p. 6. 

Marcus , Jacob R. Taped Interview, August 1983 , Cincinnati, 
Ohio. 

Marcus, Jac01: B. "Zionism and the American Jew, " The Dis
seminator, Vol. 1, No . 2 (March , 1934). 

"Morr s Lazaron, D.D., Litt.D. , " (Gallery Catalogue), La 
Petite Gallerie Palm Beach , Florida, February 9, 1964. 

Nast , Lenora Heilig. The Role of the Clergy in Jewish
Christian Relations i n Baltimore from 1945 to 1975 . 
Ph . D. thesis, St . Mary's Seminary and University, 
Baltimore, 1978 . 

"Needless Provocation, " The New Palest ·.!l£• December 8, 1939, 
p . 4. 

"Paintings by Morris Lazaron" (gallery catalogue), Van Diemen
Lilienthal Galleries , 21 E . 57th St ., New York , N.Y . 
(May 21-June 4, 1952) 

" Peace for The Holy Land" (political adve rtisement), New 
York Times , April 28, 1948. 

Plaut, W. Gunther. The Growth of Reform Judaism: 
and European Sources Until 1948. New York: 
for Progressive Judaism, 1965 . 

American 
World Union 

"Plot Fight on Zionism at Secret Meetings ," The Transcript , 
December 28, 1942, Vol . XIX, No . 23, p . 1. 

Polish , David . 
Judaism . 

Renew Our Days: The Zionist Issue in Reform 
World Zionist Organization , 1976. 

"Rabbi Discou11ts U. S. Anti- Semitic Danger Today; Doubtful of 
Post-War Conditions," The Southern Israelite, October 
n, 1941, p . a. 



-
103 

"Rabbi Lazaron Disagrees with Kahane ' s Call for Mass Emigra
tion," Jewish Post and Opinion, October 6, 1972. 

"Rabbi Lazaron ' s Views," The New Palestine, June 2, 1939, p . 
6. 

"Rabbi Sees Zionism as Death Fixation," New York Times , 
December 14, 1949 , p. 3 . 

''Rabbi Lazaron , at 70, Recalls Struggle for Interfaith Amity , " 
New York Times , April 16 , 19 58 . 

"Religious Leaders and Common Cause, " New York Times , Febru
ary 2, 1947, p . 46. 

"Religious Leaders Back Arms Change," New York Times, October 
30 , 1939, p. 7. 

Richards , Bernard Gerson. Reform Judaism and Zionism : A 
History of a Conflict of Ideas within American Jew12Y_. 
1942. 

Rosenwald, Lessing J. This Is The Council. New York , n.d. 

Ross, Father Eliot J. "A Far Journey for Religious Freedom," 
Boston Evening Transcript, March 3 , 1934, p. 4 . 

"Savannah, " Encyclopedia Judaica, Vol. 14, p. 919. 

"Savannah," The Jewish Encyclopedia , Vol. 11, p . 87 . 

Shinedling , Abraham J . West Virginia Jewry, 1850-1958 . Vol. 
III, 1963. 

"Showdown on Palestine Expected in Few Days," The Jewish 
News, October 5, 1945, p . 20 . 

"Sidney Hol lander , Rabbi Lazaron Defeated in Baltimore Elec
tions , " Jewish Exponent, July 13, 1943, p. 1. 

"Sixty Against The Army ," The Jewish Review and Observer, 
June 5, 1942, p . 4 . 

"Sizoo Puts Hoover First Among 10 Leaders of ' 39 ," New York 
Herald Tribune , January 1, 1940 , p. 24. 

Spiegel , Irving . "Luring of Youths to Israel Opposed," New 
York Times, May 9, 1953. 

Stern, Malcolm H., compiler . First American Jewish Families . 
American Jewish Archives· and American Jewish Historical 
Society. 1960. 

------------- --- "Memorial Tribute to Morris s . Lazaron , " 
Yearbook of The Central Conference of American Rabbis 
(New York, :981) Vol. xc , pp. 233- 34 . 



-

109 

Sundheim, Frank N. The Beginnings and Early History of the 
American Council for Judaism. Term paper submitted to 
the Hebrew Union College- Jewish Institute of Religion , 
Cincinnati, Ohio , 1957. 

Sussman, Rabbi Lance J . "Toward Better Understanding: The 
Rise of the Interfaith Movement in America and the Role 
of Rabbi Isaac Landman , " American Jewish Archives, Vol. 
XXXIV, No. 1 (April , 1982). 

''Tabak Assails Lazaron View," The Baltimore Sun , September 
22, 1947, p . 5 . 

"The Lazaron Controversy," Tho Reconstructionist, January 19, 
1940 , p. 15. 

"The Pilgrimage Team of The National Conference Continue Their 
Tour from Denver to The Pacific and across Texas," 
Bulletin of the National Conference of Jews and Chris
tians , January, 1934. 

"Two Kinds of Anti-Semitism, " Jewish Newsletter, Vol . XI, 
No . 5 , March 7, 1955 . 

U. A.H . C. Resolution passed by Union Board of Trustees, New 
York, N.Y . , May 26, 1963 . U.A . H.C . Collection , Ameri
' m Jewish Archives, Cincinnati, Ohio . 

Urofsky , Melvin r. American Zionism from Herzl to the Holo
caust. Garden City : Anchor Press, 1975. 

Garden City: 
We Are One!: American Jewry and Israel. 
Anchor Press, 1978. 

"Vic toryless Peace Urged on Three Faith~," New York Times , 
February 16, 1941, p . 17. 

"World Aims Told by Planning Group , " New York Times, July 31, 
1943, p . 7. 

"Zionists are Criticized," New York Times , January 28 , 1954 . 



-

APPENDIX 

110 

I 
I 

I 



DOCUMENT A 

Our first task is to appraise the situation in which we find 
ourselves , with a proper sense of values. We Jews have been 
hurt and many of us disillusioned by the events of these last 
years. Often have I voiced the p r ophet ' s anguished cry: 
'Gaze upon us , all ye who pass by , and see if there be any 
other sorrow like unto our sorrow .' All the more reason why 
we must preserve our balance ; hard to do though it is , and 
see things straight. Ours is but o ne sigment of t he wor ld 
tragedy; our own sorrow must make us cognizant of the sorrow 
of other groups and nations, colors and ~lasses , of all 
creeds and of no =reed . Our sic kness cannot be isolated from 
the general malaise and meliorated alone . Furthermore , what
ever plans we pursue , we must always bear in mind the limi
tations of our situation, that we are a minority everywhere 
a nd a minority under fire . Prudence demands that we do not 
adopt any policy which may lessen or jeopardize our ability 
to maintain our position here or to help our brethren • .. • 

" · . • The cruel fate of our people, particularly in Germany, 
together with the rise of nationalism , has moved a number 
of J ewish leaders , veterans in the Jewish cause , to lift the 
banner of Jewish national ism . They say two things: 1--the 
plight of Germdn Jewry shows the failure of the emancipation--
2- -the only hope for the Jew is the development everywhere of 
an i ntense Jewish nationalism which centers in Palestine. 

" I deny both assertions. 

"To declare that German Jewry was assimilated ; that it sold 
its birthright; that it consciously attempted to lose its 
identity is not true . It is a libel upon the noble institu
tions and the rich creative literary, scholarly, and artistic 
Jewish life of pre- Hitler Germany . 

"To follow t his libel with the further assertion: you see 
what happened--they tried and they fail£ i ; therefore , inte
gration everywhere is doomed to failure-- is to add misrepre
sentation to libel .• . 

" • .. It is naive to believe that any simple formula will 
solve all our Jewish difficulties . I yield to no one , not 
even to the officials of the Zionist Organization of America, 
in my disinterested loyal ty to Palestine reconstructi on. I 
have worked for it, and plead f o r it , and I shall continue 
to do so . But Jewish nationalists are doing the same damage 
to Palestine reconstruction that the uncompromising pacifists 
and the proponents of unilateral disarmament are doing to 
the cause of peace. Over-emphasis upon the political aspects 
of the situation runs right up against two inexorable factors 
that cannot be argued away--Arab nationalism and British 
Imperial policy on the other hand . A yishub [conununity] of 
400,000 souls is an economic magnet whose ordinary needs, 
with the help which Jews throughout the world are prepared 
to give, will bring it normal healthy growth . 

" • I believe in rebuilaing the ancient homeland both 
from the philanthropic and the cultural points of view . 
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My life has been made richer because I have been privileged 
to serve humbly in that cause. I , too, have drunk with my 
people our common cup of bitterness . But that diaspora 
nationalism, which is implicit in the American Jewish Con
gress ' Zionist idea, is a Chukkath ha-Goyim, an invitation 
of the Gentiles. Behind the mask of Jewish sentiment , one 
can see the spectre of the foul thing which moves Germany 
and Italy. Behind the camouflage of its unquestioned 
appeal to Jewish feeling, one can hear a chorus of 'Reill' 
This is not for Jews--Reform , Conservative or Orthodox. 
Has the time not come for us emphatically an~ publicly to 
repudia~e that group which calls long and loud for Jewish 
unity bu t attacks all other Jewisr organizations in American 
life and refuses to cooperate with them, except on its own 
terms; which prates of democratic control, and is dominated 
by imitation Jewish Fuehrers; which stirs up class feeling 
among Jews to further its own proposes , and which in its 
Bulletin of January 1, presumes to speak through its World 
Congress--a grandiose misnoma for the Jews of the world . It 
does not speak for you , and it does not speak for me. It 
does not speak for the majority of the Jews in our country, 
Reform, Conservative and Orthodox . It is still a oathetic 
minority and its bluff should be called. · 

"We must not be misled by specious and spurious appeals to 
our prejudices and fears, nor by dramatic challenges to our 
Jewish loya~ties which may urge us to enlist under the ban
ner of Baal. I , too, want to serve and tc save my people, 
but let us not deceive ourselves by lending an ear to delu
siors which prate of 'dignity ' and the like . Dignity is an 
inherent quality . Persecution and disfranchisement cannot 
touch it, the fires of hate cannot burn it , the waters of 
d i ctatorship cannot overwhelm it. Nor can the prestige of 
equality and citizenship enhance it in its place. Let us 
not think to save our people by an organizat ~ on or a pro
gram , by speeches, resolutions and protests. Vain reeds are 
they on which to lean . 

"We may not like the burden which history and our tradition 
lay upon us . We may rebel against it , but there it is and 
we Jews deny it to our peril. We are ' am segullah ' --an 
uniqce people! Other say, ' Save the Jewish people! ' Yes! 
but I am not interested )n saving the Jewish people as a 
people except in their hearts there burn the fires of the 
old faith, the psalmists ' longing for God , the propher.s• 
social passion and the rabbinical challenge to life ' s dis
ciplines! Let us first secure the dignity of our own souls 
by the method tried and tested through the centuries·-- ' ennenu 
am ki irn betorahl ' 

"Judaism cannot accept as the instrw .. ent of its salvation 
the very philosophy of nationalism which is leading the world 
to destruction . Shall we condemn it as Italian or German, 
but accept it as Jewish! Innately we recognize and proudly 
yield to our sense of Jewish brotherhood throughout the world. 
Two leitmotifs thread their golden melody through our histor y: 
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People and God , God a nd People . God claims us , we claim God. 
Down through the centuries comes my people , glorious weak 
one , pati1etic hero whom the cruel holiness of God has claimed 
for its own. The tie that binds us1 while r.ompounded of many 
elements, is primarily and fundamentally our Judaism. It has 
been so in the past--it is so today .•.• 

" ••• This is no time for retreat when the world is tearing 
itself to pieces in its denial of God. This is the hour to 
go forward--forward with other Jews, Conservative and Ortho
dox. Forward with those Christians who feel they face with 
us a common foe ! This is the message of Judaism drawn out 
of its age-old wisdcm and insight. The evil and malignant 
forces that are so strong in the world today will go under. 
God is ! Because God is , the universe is a t basis mor al and 
spiritual. Man might banish r eligion, but he still has on 
his hands a moral uni•rerse will not back wrong--it will back 
right; the universe will not back injustice; it will back 
justice; the universe will not back hate--it will back love . 

"In some myster ious way which none can understand , God has 
put His hands upon us and wi l l not let us go. we are now 
as we have always been the divine measuring rod. David 
Frischman, the late contemporary Hebrew poet , paints a lumi
nous picture of the bound Messiah . His hands a nd arm 
shackled, tied to a stake and weighted with irons, he gazes 
upon the earth . He sees tottured Israel and hears his cry 
of despait ' Let me go , Let me be f ree!' he cries in the 
anguish of his soul. ' Not until there comes a generation 
that is worthy of freedom ,' comes God ' s answer. The poem 
ha£ meaning not only for Israel but for all mankind. Israel 
is the bound Messiah , the world ' s eternal reminder of its 
cruelty, its brutality, its inhumanity. Let us be frae, O 
God , from this age-old anabasis of sorrow. ' Not until there 
rises a generation that is wo~thy of freedom. ' So interpret 
our teachers the famous 52nd chapter of Isa ah. It may be 
God 's plan that we bear the inequity of the ~orld and 
through our suffering shall mankind be redeemed . Naught 
shall t ake this faith from our hearts and, undefeated , we , 
the ancient priest people, head high ?nd soul confident , 
shall move forward on our martyr way testifying to the glory 
of rhe universal living God ! .•• " 

[From Morriss . Lazaron , "Unpublished Autobiography," Mo rris 
s . Lazaron Collection . Manuscript Collection No. 71, Box 
30 , Folder 9 , pp. 250ff.) 
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DOCUMENT B 

The American Council for Judaism, Inc. was o r ganized 
to present the views of Americans of Jewish faith on pro
blems affecting the future of their own lives and the lives 
of world Jewry in the present hour of world confusion . 

The Council reaffirms the historic truth that the Jews 
of the world share common traditions and ethical concepts 
which find their derivation in the same religious 3ource. 
For countless generations, "Hear, 0 Israel, the Lord our God, 
the Lord is One," has been the universal cry that has united 
all Jews in trial and tribulation, in suffering, hunger and 
want, in despair--and in achievement. It is still the con
cept which distinguishes Jews as a religious group. 

Racist theories and nationalistic philosophies, that 
have become prevalent in recent years , have caused untold 
suffering to the world and particularly to Jews . Long ago 
they became obsolete as realities in Jewish history; they 
remain only as a react ion to discrimination and persecution. 
In the former crises of Israel in ancient Palestine, the Pro
phets placed God and the moral law above land, race, nation, 
royal prerogatives and political arrangements. Now, as then, 
we cherish the same religious values which emphasize the 
dignity of man and the obligation to deal justly with him 
no matter w ~t his status. 

As Americans of Jewish faith we believe implicitly in 
the fundamenta ls of democracy, rooted , as they are, in morali
ties that transcend race and state , and endow the individual 
with rights for which he is answerable only to God . We are 
thankful to be citizens of a country and to have shared in 
the building of a nation conceived in a spirit which knows 
neither special privilege nor inferior statu~ for any man . 

For centuries Jews have considered themselves nationals 
of those countries in which thev have lived. Whenever free 
to do so , they have assumed, and will again assume , full re
sponsibilities of citizenship in accordance with the ancient 
Jewish command, "The law of the land is the law . " Those 
countries in which Jews have lived have been their homes; 
those lands their homelands . In those nations where politi
cal action was expressed through minority groups, the Jew, 
following the law of his land, accepted minority status , 
thereby frequently qaining an improvement over previous 
conditions of inferior citizenship. Such East European 
concepts, however, have resulted in a misunderstanding, 
shared by Jews and non- Jews, a misunderstanding which we 
seek to dispel. American Jews hope that in the peace for 
which all of us pray , the old principle of minority rights 
will be supplanted by the more modern principle of equality 
and freedom for the individual. The interest of American 
Jews in the individual Jew in countries where the minority 
right principle ~revailed is not to be confused with accept
ance of this East Eu~opean political concept. 



As a result of the bigotry , sadism, and ambitions for 
world conquest of the Axis powers , millions of our co
religionists who had homes in and were nationals of other 
lands have been violently deported and made victims of inde
scribable barbarism. No other group has been so brutishly 
attacked and for one reason only--on the false claims that 
there are racial barriers or nationalistic impulses that 
separate Jews from other men. 

The plight of those Jews together with millions of 
oppressed fellowmen of all faiths, calls for the profound
est sympathy and the unbounded moral indignation of all free 
men. The restoratior. of these broken lives to the status 
and dignity of men endowed by God with inalienable rights , 
is one of the primary objectives of the peace to come as 
expressed in the Atlantic Charter and the Four Freedoms of 
President Roosevelt. We believe that the Jew will rise or 
fall with the extension or contraction of the great liberal 
forces of civilization. By relying upon the broad, reli
gious principles inherent in a democracy and implementing 
them wherever possible, we join our forces with those of all 
lovers of freedom; strengthened, in that we do not stand 
segregated and alone upon exclusive demands. 

We ask that the United Nations secure the earliest fea
sible repatriation or resettlement under the best possible 
conditions of all peopl es uprooted from their homes by the 
Axis power! and that even in the face of obvious and dis
couraging obstacles the United Nations pe~severe in their 
efforts to provide immediate sanctuary for refugees of all 
fai~hs, political beliefs and national origins . We believe 
that wherever possible the forced ernigres should be repa
triated in their original homelands under conditions ~hich 
will enable them to live as free, upstanding individuals. 

For our fellow Jews we ask only this: Equality of 
rights and obligations with their fellow-nal onals. In our 
endeavors to bring relief to our stricken fellow Jews, and 
to help rebuild their lives on a more stable basis , we rely 
wholly upon the principles of freedom, justice and humanity, 
which are fundamental to both democracy and religion, and 
which have be~n declared as the principles which shall pre
va) l in the better world for which the United Nations are 
fighting. We ally ourselves with those who believe this war 
will not have bee~ fought jn vain, that the mistakes of the 
last peace will not be duplicated . 

Palestine has contributed in a tangible way to the alle
viation of the present catastrophe in Jewish life by provid
ing a refuge for a part of Europe ' s persecuted Jews. We hope 
it will continue as one of the places for such resettlement , 
for it has been clearly demonstrated that practical coloniz
ing can be done, schools and universities built, scientific 
agriculture extended, commerce intensified and culture devel
oped . This is the record of achievement of eager, hardwork
ing settlers who have been aided in their endeavors by Jews 
all over the world, in every walk of life and thought . 
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We oppose the effort to establish a National Jewish 
State in Palestine or anywhere else as a philosophy of de-
featism, and one which does not offer a practical solution 
of the Jewish problem. We dissent from all those related 
doctrines that stress the racialism, the nationalism and the 
theoretical homelessness of Jews . We oppose such doctrines 
as inimical to the welfare of Jews in Palestine , in America , 
or wherever Jews may dwell. We believe that the intrusion 
of Jewish national statehood has been a deterrent in Pales
tine 1 s ability to play an even greater role in offering a 
haven for the oppressed, and that without the insistence 
upon such statehood , Palestine would today be harboring more 
=efugees from Nazi terror. The very insistence upon a Jew
ish Army has led to the raisi~g of barriers against our 
unfortunate brethren. There never was a need for such an 
army. There has always been ample opportunity for Jews to 
fight side by side with those of other faiths in the armies 
of the United Nations. 

Palestine is a part of Israel's religious heritage, as 
it is a part of the heritage of two other religions of the 
world. We look forward to the ultimate establishment of a 
democratic, autonomous government in Palestine, wherei~ Jews , 
Moslems and Christians shall be justly represented; every 
man enjoying equal rights and sharing equal responsibilities; 
a democratic government in which our fellow Jews shall be 
free Palestinians whose religion is Judaism, even as we a r e 
Americ?1s whose religion is Judaism. 

We invite all Jews to support our interpratation of 
Jewish l ife and destiny in keeping with the highest traditions 
of our faith . We believe these truths provide the basis for 
every program of a more hopeful future put forth by free men . 
To proclaim those views at this time , we believe, is to ex
press the abiding faith, shared by a great number of our fel
low Jews, that in the fruits of the victory of the United 
Nations all, regardless of faith , will f1are alike. It is 
also, we believe, to render a service to the task of clari
fying the hopes and the purposes for which this war is being 
fought by f ree men everywhere . 

[Statement of the American Council for Judaism, Inc. (Morris 
s. Lazaron Collection , American Jewish Archives, Box 10, 
Folder 4 ) August 31 : 1942.j 
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DOCUMENT C 

THIS IS THE COUNCIL 
B1 Lan,.. J. Ro,_-z4 

We of the Cou:acil un De'er do..i.i.d that Zioaiam, bow· 
ner cnicial oar dl6.........., .,.. -.-.! by deep liDcaity 
ud coocen.a. The Co-=il'• pbiloaop\y, iD mm. a cla-iv.I 
&.,... an hD&oric rraluati011 of J~ cl.iaaaoe u ~ lo 

tbc clcmoc:raUc epirit ud nqmr-tl baaic: to AmaiaD life 
ud inllltutioaa. The fuoclaamatal ~ mocnatiag boda 
echoola of tbouglit luin depth •d walidity dai.ed from tbc 
m•ir-a !rom wbicb Ibey epring. Spaoe limitationa will 
permit little more than a l&&-t of the Coam:il"s general 
principla Yiewed apiast the ~und of their plW-pbic.I 
u~ But i1 thmc .,,. properly mulcntoocl br ...n...a.11 
of botA ..,,.........., I"...-- will .be made toWard darifyi.ac 
the iao118 ud objtdina. 

bmD&llil.ari.a .....di: bat - .,... that tJ.cre it • wide a .... 
ace ~ pbil1111hrop7 ... d allqcd J..n.li n:apoasibilitie 
IO the SUie or "llaboul economy• of t.rad. And ._ fmtbcr 
...mtam that ia order ... coolribate lo eacl> &.g.U....1c piUlaa· 
tbtopic _.it. - abol&L:I oot be oompdlal IO coolnoute lo Zioft. 

- orpD.iAlioul ecsiritie&. 

f'he "DIUll Loyallia" lnu.e 
I. 'I1ie America C-01 f.,. Jodaiom Ila ool duirp Zioc· 

ID with "dual a.llqi...cc." la -r -r. that ii • meaning· 
le:. pbr-. Ammcan Ziocia&a publicly dear political unity 
will> the l.onUi eo-.m-. aldioagb lbe q.-loe it bcloggcd 
a., codiclillc RpO<tl. Wlut tile c..-ca bu ~d 
d-&cd willl good Zioailt lalbority-io I.hat Zioniom ii 
a d,......;c mo•emcal of worlcl·wide Jewilb utloaoU..... Zloo· 

-----.- _____ ... u ____ . _..,..__._. __ ;. a........Uy oot pbilaothropr, - am-e pco-luediom. oor 

:: a nfiape aid -L Zialiiam -S. IO elAhllall Jewioh 
dilli:Dc:lino- iD a ....,._ D&tloullty lllatoa for Jc-. 

It may bclp to bq;io liy cootr'09ating dara familiu charp 
le•dJM at tbc CollDcil ia die tDOJ'C bated pr<>NlllU that 

We of the CocmciJ main1aia that all Jnrt do ooc f*"'"' .. ch 
a U!iooality; that we are Jnr1 by nligiocL 

hu lmfortw>ately dwllderixcd om deholc. 'throup .n th.e Oaiab of W.. .n.ption1 rmuo tbt mrify. 

L The Council ia - oppoecl IO ~ Sl&le of t.rad. Prior IDg thread of the Coocil'a poaitiwe &Dd _drm.liw pbll010phy. 
10 &he ..W.u.i.-t of wed. - oppooeD the craDoa of & 

.uie wbidi woald hatt arbitrarily otahliobcd • Jariob majority 
or would_....,.. tbc c:hrllCtct of a .. ]t• 'Iii" - m die -
th&I aD Jc .... wluitncr tliei:r cltm:m&ip ..oe&l4 ~ -"'-' 
-(IOt alone polilical-rigbla in or rapomibilllie lo that Ntc. 
Eltber illlpllcatioo, we rdt. would ..,.. to idctily Jewa tbc 
world o-. ioclAcliag Am<ricD J._ u a llationalliy pup 
ud CDf euch llalc u the utioul coater of all J.,.._ 

Wloa1 ia our premt aajtaJ.c IOwvd U....l? lo u adcln. 
to lbc filth AA.Gaal Coofcnoco of lbe "-:ricm Coimcil for 

ut 
11ae lrad.itioa ODI of wlUch the Americao Co1111cil for J cdaiam 

drewa ita lln:Op and nliclity dcrittt &om the era of tbe great 
rc•olutiooa ID Fruoe ud A.lncriea toward lbe cl- of the 
18th caitary. Ahhough frequCl!tly diatortecl iD applicauoa, the 
priDc:ipla thamelves that guided th- ttTOlutiom rcauin dear 
aod • - of ma.p for tbc clcmocncia or lbe W'tll .... 
puiM::alarly lbe UDired Stala, ...., today. 

Juclalul iD April ~9. I Mid: D4ml0Cracy crnd £nuuu:ipa1ion 
/•TM Slllk o/ flrwd u M• • /ot:t. Eamady lo I Ao,.. Bridy etat.ed. dime priaclplm iociuclccl die foUowing: 

-lllll ell of w OIUou -' ,,_,. ""° U. ~ ,.,..,,. _., 1) 1lie iulicll&blc right of tile iNlir:iJM.al lo £......iom. rq;ud· 

_!:.!. lo rcbuiU tMir lioa llun -1 0&joy li./e. liMrtr i- of nee or cned. iD -=idle& fonmd oo the uit of lrft 
.,.J ,..,,,.,._ 1uci ., - U. Alftltrioa "- tlljorel /or compedl -1 iDdiricla.W; ?l ecpan.tion ol !lurch ud 

t11<tWtu. f /tDfW .Uo Uwl /1rad wd/ onJ ~ ftl!i!L_~ ~r _!IDiy in ooaetict wbm: ouqa !<'p&ntioo cmttd. ceuld 
IJidJk-£..,t.. iA- fllltkA o,.; co!Utlry u 10 imporWuly con· any iDcli•idul be UlurM equality of citizcClship rcgardlcu of 
~J. cill •iO'f ,,_,.. prtupr:rilr ..J Jit:mot:r~. / bia rcligio111 falth or lM:k of iL 

bclin'<' pro/ovzu/ly cAcl oil larodi.11/wHJJ bit /rtt"' -•" Tbc:oe priGCiples dtqily a!cdftl the l!.es and .Wiii of Jew1 °"' • ""'T of Ii/it clicA rlli11 olW diGr wluM .a.p..... ill tbc acw rnolutionary tt&Jes. u Ibey aJf«Ud :ill odia mm. 
IO ibur sur.te. ., - aa .fmaiaa _... .,c o/ /OllUJ& /.W. foe Jnrt tlinc prU>ciples ment tbc end of a .Ullll whido hid 
propo•1t IO _,4 '"' ow li/it·f""U"' ., .. Uuqiarobk :""~ ~to li•e ... ~ acparalc corponte ~tT, u 
I''"' o/ iAe ,4,,..,riam pmpk. r~ moll lo...l ~ o/ • oabOD w1ibin • oat.on. Haacdorth Jc-. .. 1ndi.,d ... t.. 
JuoJ could ""'' ..., "'°'" • · "'C'e to enjoy equal rigbll 111d rapcnsibilitie. of citiza>thip 

· ill lbCR ocw at&ll:L Lil<r. other group that 1l1d au1!crecl di .. 
Thi> rutcmmt should clMily the di&crrnc:co Ldwem lar.W c:rimiDatho 1mdcr U:e old order of acgrq;atcd 1oc1ctia. Jc•• 
n•t1.,.,1liJm •nd •Jcwhb" n1tionaliam: bet- • IM(r1tip wuc ~ upcn to cmcrrr lrom the ~ ... .....,1u110C11ry colltc· 
fotti.,. Stale ol tu .. : ond • •colJCClive J<..uh oation· anbno- tivitr whicb Ii.lei ch.ar1dcri=d lhe.r li fe. ""To the indi•idu~ 
ing oil Jc..., of whida lbc Su~ of lu1d ii only I.he •caitcr. • Jew, nuything~ to the Jen u a nation, aothing. • 111 one 

Que1tion of CIU! Fund. 

2. The Amcric>n Council for Jud•ism fuon ihe ""''' gm· 
croui p1aa111thrap1e "'!'pot! poWbk fot nuJ (dl.>w Jt ww in 
o..O. ~ in l•rad or 1111 oth«r country. The Council 
urga Mppo<t of lqulmatt pbiluuhropr dcsipic<I to meet 

••peel onl1 "1:re Jews ••pccltd to ....U.tain • communllr or 
intcrall u Jtwa. Their ttligion remained unaffected by 1hit 
conipo«. 

The •is~i6a0ct: of tbd rr<olulionur pnnco~le did oot 
aap<: unnotiet'd in th• hitto'l' of Jc ..... Some frttltO t!.o nt" 
era with C11lhu1ium and h11lcd it .u The E:n•ncip1doo. 0Uicr1 

.;;.-__ 
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want.d to maiDW.. the ....,.,..i. ai...... ol the p-e drmocnUc: 
'"1rpor&lc life Of Jn. ad hU'Da! lhdz bacb OD lbe - G'L 

Noilber voup of J..,. .... alooo.. Tbr people ol """"I "'dten> 

aotioo _,.., cllTidod bcn<tm 0.- wlio -iited ... d tb- wbo 
rojocucl tbo full implicatloaa of tho libnuriu priDaplc. It 
rcqaired ~ balr-aoo!WJ of otrug~ rnolutiom of 
tho 1W1 Uld tbc AmcricaD Ci.a 'll'ar-bdon tbo priDdpk 
of oocietla lo11Dded upoo &er iDcllvidoala wu aahliahcd aa 
• tracl ill hb•O<J· Tb.al tttvgglc ii ool ended C'f'm to<hy. h 
OJX- ibdf iD die dforto of liho:ral - to end die imper
fecti- of ov dcmocncia, .... a lbt di- of ~ 
to aploit lbae impufediou • di. Adlillos.' httl for their 
111.od: .. II. mlUt dc:moaalM: .., el Ii&. Aati&miriem ii 
ooe of ti.- impa{ec:W:aa. 

IMurn Europe & /..;.A l'I~ 
lfod the inlloa>oa of lliae liliaurUm mo~ 1ia.. ani

-1, ii ii lt.iglily ,._..w.;.., • bd.llcr Iba. woald ha" bem 
a Zloodl mDYaDmL 11'ar woal4 i..,.. lice re1igioa, Me.-

- aiacic ZiocUm. ii> tb.,. clmomiAuioao of 1...!aism ol •ilkh 
it wu. ud nmaU... aa lmportaAl rd;p.. lad. Bot tbctt 
problbly ...,uJd Dot i...., b.a a -WU. luD·boc!Hd national 
lllOHmCDl llnViDg 10 aolve Ille •J.,.W,~ ptoblcm m Uopa{od 
dcmocncico by advoc:aling C10C11i.o..ed cDslc:D(IO ol Jcwo u a 
•01tioo witbia a D•lioo • or their uod111 from eotmtriet ta 
which lliey bod limh.ccl eilizemlUp. ID ooe which wauld VAiii 
lb-. u 1ewa. oatioa.al privilqeo. 

Bert tbal ii aopposit.ioa. The facl WM lha1 large IJUI of 
the world. • ,nciog luge oambcn of J._ did Dot apat· 
mc:e tho impad of the w .. 1cna revoluti01>1 al ..U. Otha area 
felt th.it impacl ooly iD ••111 th.al ....,.. clil1lled or epbe:mcral. 
Cumaoy. lot .U ol lll t& .. O. ol progn:M. oena u 11\C doMic 
.,....,,,._ of the KCOod cait:gorr. RDt&ia. Poland aod tbe Bai. 
lant umplllied I.be former. 

F' or ibe Jew. caught in Ibex politically rdardecl -lri<s, 
then wu DO poaibiliiy ol mwacipation in tbe wcolmi pallen> 
ol lndiv1d...1 C'l"wty. Wbm tbe riaq IOl'Cr or utioo•lism 
wu ad&d to ~ 1u1a tbal had not pall<d through Ibo 0-
cnt.ic revolulloo. the olatuo ol • J....W. ·...woo williia a 
D1tioo• beca;me ooe of iDcraai.Qg jeopardy and freq
cawtropM. 

JV 
1lic Jcwo .. i.o wue caoght in lhe ..;.. of the beckward -

dindc.! oo bow to - Ibo izlausinilr in1o\onble praaurea. 
Uolil Ilic Puce Truties IJ the aid ol World 'Wu 1. J.,.. in 
e\IC:h co""cria bad olrociooulr DO ...,.i- from tbe potl""'9 of 
Jrwilb coll<C1i•ilr or notlonboocl. Bo1 they diJI....! .......,, 
lh..,..Jva Oii bow to - their uforeeil mlledi"' entity "*' 
dfmivdy. Sbould Ibey, u a collectite ontiry. joi:a in the fight 
for 1.ibuallutioo of llie COUDtria iD v!.ida lhc,- U..,? Thia 
" U &he P"'ilioo of the R.._Polisb Band. Or ehotald thqo 
jolD wilb colleciivilico ol Jewo 6imil.uly oltwitod io ocbu cowo
tria to foru rtt0pitloa ol 1 worlcl·wicle Jewlob oaUo...lily 
frora ll:ic J>aU0111 ol tbe world? Zior>iam cb- lbio -a 
aherullve. 

What •u aa!UWT (or Iba -. -w.-c..I '--'"'
wu aoc 1uhable for • world liria& bi the tw¥t ...,. ba
~ aod die .i-.uc liberty.loving ooddiot. Wbat 
wao • compulaorr palla1I (or J...uli oatiooALism la £at.na 
a.ad ~ E·sropc. where lhow.,. DO dcmocncy ao.,. bow 
ii. .... Doi •wlablo for !lie liberal .Ula of the -. s.-.1. 
• lad of ~ oipi6c_... .,. tbe ""'CCk ~ the 
-WU Jc..W.. collodJvi1y TqlnlMSllCd by lhe 8-.i oe lhe 
- baocl oacl oo llae other the oollec:1M17, projectia1 wotld.. 
wide, ollcmbracmg J"W. utioo.Jiam. The lau.r praaal ill 
bopra for -'patioa oo aapiNc Paletlac u • J...W. 
•bomducl." II ma1a dur I.I.at on~ wu Dot llot. 
• ilh the AmaicD c-.:a (or Jadaiam or - lhe amorpliom 

oppoaWoo ol ii., __ ''-"""''" ..... ea-,. Ant~ 
za...i-. .. 11oe B....ii.s i...., ~'""' a. the paoi.. u.i 
... r..-1 a. r..ww. er-..•~ iodicala toda1.;. 
- a aimple oepU.... by "..U.U..tJ....U..".,. Jewo ""- -
ci.ariooo widt J"'41aiaa i.. .. ._ ellon....0. 

Ant>.Zloolam. wloclbc:r of di. lland v.Uicty or th11 of ll:ic 
Amcric:a.o Couoell for J udaiam, belirnio in Ilic otnanl• for 
equlit7 lane aod ....... la Pola.od lbe whole IU'U<-IUtt of 
aocidy orcl..ined tbal uti·Zlolllam abould be in lhe fonn ol • 
Poliah·Jew!ala utiooallty 6ghtirtc for «1...llty in a 'f>lcm &hat 
...ulDcd Ibo p~ coacxpc of lhe J.,. u • member 
ol • oop&raat oetloullty groap. Aaivdr or puai•dr, !be B11Dd 
raialtd the ldea of a "aUl<>allaDcipalloo- linked to Pal .. tlac 
tlu-ougli tho world.wide Jewiab aallonaliam o( tbe Zionill a>o"<:· 

mniL 1bc po.ilioo er the Bud lo u•or ol • tcparu utioaal 
mloorily 11.&1111 ol l cwo bu 110 • wd.i1y in lhc Unilt<I S11t .. 
u ii had i.a Poland. B111 1bcin too, wu a ttn1gglt lot putu 
an&Dcipatloo. encl h ln•ol•ed oppoaitioo to Zionua.. 

The Amc:ricaa Coomcil rot JuclaU111'1 111aggk tab. ltiD a 
dlH<TCDl fona. ha roots are iii lh- ptioclpl .. ol iAJfri4...J 
lihc:rty uc! ocparatioo ol chardt and •lat. llial lie el lhc I.art 
of tho libcn1 rovolutlom ..t.idi g•~ birth to •at.mi cktcoe
trw:r• II belle.a lhol Jewo i.a Ibo Uailell Sula OD acb>cvc Ilic 
r...n..i poMibk aii.mclpatioo oolr .. lhe ~in.1 ot f.at £"'°" 
pao - pc of • ~·tcd •Jc,...a• o..Wooali1y io di.ol<rtd 
ud iDcllYicltaal Amalea • who &re Jewo "-- more encl 111-
aa inlcgnl pan ol lltc Amcricao poopk.. 1" tcliiJoa ...Jr 
.....idea • collml.U7 " b;cb. iii 11.r Uni~ Siiia. ia DO bar 10 
--...:ipaU-. 

\ 
r or lbio ......... tho Coomcil llrg~ tho lncnuing -..1.v 

in1egn1ioo of Jc-., u ind1uc!ul A111UiuD~ By oo doing. It 
ii ...., belier lhat ... Amukiat Jud.aiam may continue ill & .. i.. 
opmn>I .UO-c for the rithoc potot1llc upr ... ioo or our 
apirihlal 1o•ern1a •hile .... participalc. illcrutinglr. in llie 
accolu life we bold in common •ilh o"' kllow citiua.t ol 
othc:r ~ 

Thie ii Ille CouuaT1 pooitl .. r..,,,ala !tr main11ining and 
a1cacli:>c lite bce61t of auodf atioe in ,.,.,,.. of u Ameriu.11 
-'"tr fo..,cled opoa tho p<:..ap&ea o( individul npi. ud 

J- cu o Coll«:li~ E:ntily •, I 1 aqieratioo of ch1m:h aod alatc. 

1bc tduenco In l.bJJ dlvisioo of ~pi.a.ioo-41>c! oauing tttug. '.' Thal iii 11•ogram 11 lonnulattd prttiody 1> it 11. lits i.a the 
~bdwem lhac groupo ol 1no, ii made hue for l•o I brt \ltAI !he lllt1l>ben of :he CouDdl are for lk ......_ pt.rt 
tt- f"itM. U.., Cowicil is aware ol lhe facl thal dilfcring J_, wLo on commillcd 10 lrntmi ckmocntic idcologlet. 
hlltoric uc! aocial upuientu in cliJlcmit counlria l•are 11ic C....nal could no more ha•c fomllllalcd 1 pn>gram llke 
molcltd tho cbuaclU ol lhe • lnlgi.k lot Jcwisb t.mU1cipatJoQ. tbat ol Ilic Bu.od. lh.u tho lallef could ba•e 101111..lated tho 

\ 
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Coad!'• prorraa.. 'lliclr pu1ku1.v fonm of Ulll-Ziooiam are 
...a-loo• of the U!e ud apmmca of die people iA ..ch 
poup u they epproac:h<.d the ptoblan of anaocipetio"" 

B .,..J tlae / olU?lldl.t 
1lie po!Dt II whlcb Zloailm calls for the ~!loo of th-. 

other IWO pb.ilooopl>ica mar hue bem bo"' out ol Hen!'• 
•\ iaahilltr lo nod bi.torr obj<dl•dt ID4 u • lllllclmt. Bail 

wu a jou.nialilt. The def'• hudlina • ett the pula·bula of 
liio life. lDd...l. i..d be .._ ... historiaa. be ..oald probebl, 
- ha~ -r-i hO drum. No llioton-, • di.at timt. 
would h••• hod the blind courage to cltam of IMhiooin& • 
n&boo cmbttcinJ aD Jcwo; to betta oo the d~ of dw>cd. 
leria aod parU-11 urmc to molaU!iat lhll dream ia the 
lo.rm of a .Ute. No hio1ori&D woold 1ia,,. looled at Alfred 
l>r<yf<D' bwnilialloct "' r ....... 111d - ia ii tl.e f&ilure of 
J...n.11 --3.,.tiocl rmywbcre ia the world. AD bist.oriaa 
would batt """' that mOl.ber Ii.JI of Fraaco clcJ....i..1 l>ffr
fm aod v ould ha•e man-elled di.at • cmtury &lier IAc f"lnl 
Lpahlk aod .lltt more -l>lria of cminnal pr:rwaitioa. 
eo ·i.,,, • pan of my ...Uoo came to the '"ppon of• .i..p 
'""· idmtilyiac ...... _ with their o .... libcial hope.. 

But Rcnl. the j..........Jiat. Ibo- olhaoiuc.. misxd aD lhia. Alld 
be milted, too, the f.tct that the lonallla for emancipation of 
J ... u • 1lnglt Ulilm, wbicli be d;d .. mocla to ~lliu 
aod implcmml, •u DOI aod maid Dot be • I-ala loe all 
Jewa. Nor wu hit ~fl cllimi...J ol th- wbo111 he bew would 
aot ._pi i1- •\•cry wdl let lhem be Frcnclunm" - .... wu. 
Fot ii preaged alradr the c:ardinal GTOt of Zioaism. ·~ 
pC"iating 1il/e 10 nytAU.g /n<UA. for ill ooc particulu plaD 
for emaocipatlOA. RoriDg committed itJclf to the ;du that a 
.kwiali natloo aDaal. Zloo.ilm tbm beot its don. to crcale 
11,_.,,d lo pro•c ib<ll righL It could DOI tolaak oti.lioni
beca-. U organircd &od drecll~ ontl.zlociilm disproved the 
buic Zloaiol .-1mtiaa of 1 H tioD.Utr COlllDMID to aD Jewa. 
'Ilic buic princlplt of Zi0t1iom, thadore, which ..U. for cb&I. 
~ and oppooitioo I.a oot lto aucn.ioo ol Datloaolltr nor 
na ila projfdioa of ~tloa to a "Jewiob Sc.m," aow 
tbc State of laced. Thuc arc Jc,.. •bo belirrc Iba. lhiDp 
md lhcr b.ve • tjglit to bdiett lhcm. Morco•u. a loog a 
~ eoeir.irm to die laws of the oc:para1e ..0000 ia which ~ 
tin. ol>CI. Jn. have 1 riglat to P"'fTU9 to lmpla.:it 11>.
ldd&. 

Bc.ic Zio.W• 
- The poU,J at "Which Zloa.ilm illndn die rigji11 -of ......, 

Jews tica in ii.I claim IO epuk ..,d act for all Ion • if all 
J~ ..,.....i IO dait OM prognm foe pcala ......ap.tioa. 
SiAOt the lud<n ol Zlooi- b ow that tk)' do -. ;.. I
.peak aod act for all Jew., l!Kn u-itabl7 follow~ de.ply 
•bj~ ,.-.u -' practlOtl ......t to try' to -U pool 
Ila bout. Any gt.... Ziooiot orpoiutioa ••1 be • oolllDUrJ 
inanb<nbip '""'P. If Zionist grDllpo acted cely in lhelr oWD 
iwna ud prac:tiaed toltt.- ia J....W. ~ lik. 
lho1e approadiing the problem of the ful!ll.oxnt of .... ...ap.. 
lion !tom otbu •ie-wpo;nl.I would aot be in bed.long eooftlcs 
wtlh Zloaiom. But ~1 m•oating apoo bciDc •pokamm of "ihe 
Jewish people~ ud bJ clnii-IJr llling coatrol of put co,.. 
m...,.i iaslitutioftt lh•I ore the lmtrwnai1ali1i .. ol all Jc...., 
Ziooiom lto¥G lh- who loolc I<' other ld.ologi .. for paler 
caantipatloo no recounc but cllrul o ullid ud poblic pro
ta1.atlo01 of dlaamt. 

v 
'JN> ii 1>u:eaDy •l>•t it • I iloue i.o die biotoric cldu.l<. ~ 

i..- arc aa U.C.ilablt &Del irnptcalblc a. UJ ideological coa• 

lllcts bo"' oot of •aryiog lilolorioa -.! •uyiag Iii. aper\· 
- The - unlorginblt dcrcUaioo ia to -4 Mick oe to 
pmeod that DO coo!ict cdsta. EqaalJJ reprrJieuible io the 
allempt to camo<&Bop tbe •- b1 l•'- Ulalocieo or ngua 
lanpap. 'J\erw - be DO 90tt of the ldnd of tlaiDg ahoat 
wlUc:li Dr. W clanllao bouts ia lila "T rW ad Enw- wbm be 
admha to taldnc mooq &om aoti-Zlooilt Jn. by tdllag than 
it wu for phil.aothropy wiWc be aod bio ZMaiot -;...,. 
la>ew the motiC)' voulCI be DMd for "oallooal ......U....C..." 

f'lu Riflaa to cJa. 'Tndla 
Amcricua J~ oliould oot M fooW lruo ~.nth 

die "plillulkrople" .uboiditt to t-11 oari••u li- by com· 
pariog Ihm .,.-i•ate ph&W.tbrop;.,. to dM ManlWI Plaa. Habd· 
WtJ programo eboul4 DOI bt maakcd • Jewiob COllllterpanl 

o( the r..a.nci.1 Low .. .. tbc: -n.cnd. iadiricl...U.U. micr•· 
tiooo of t<dulidam ud ~tot.rad. Ziooism eb...Jd 
DOI be ...-..1ec1 to "-ricu Jewo u a ttri•al o! •Jewish* 
coahun. wilho• makioc it clear that, .. . oo.tlooal --1. 
the cak11.n II ... - la • ,...;...w wit-. --- - -

All Amcric&D J ewo obould DOt be compand. b1 Zioohl 
opol<.......,, to 1..W..~"' Polialw\-nc.o. "'-many 
American J,,.. do DOI acctp1 ao •aalocr bawem Jud.ism 
aad !riab Uliooaliom or PoU.b oatioo.U-. 

Amrricao Jcwo arc adolll. 1lic, arc unial. •ioc:cn. wam>· 
hearted people, potdul for their b1-iop la thia m1pi6c:mt 
1ic:ritoce of Amttica of wblc!o .,. are • pan, •Dd up to 
oliuc lh- bleulap wilh tbOM laa fott11Da~ wbcreocr theJ 
m o y bo. They tbould b. told I.be focu, iA lanr age llxJ can 
andentaad. So- ol IMm b .. e bad tbc:it oon6cl...e. i.o de.,,.,... 
ncr profouadlr .i..bn in the laA &JLtm run.. i.. di.at Ci., 
arc oot alo.,... Some of th- IMJ wWi to wilhdraw !ton: lh< 
~ people. liule oe moc.b, 111d foel their ••J 10ward 
..i..t foe t.bmi rcpraentt a pater - of _.mty in -
form of Jcwiah notiooaliam. While thcJ ~ oo uw., 
that .. their pti•ikgc -' iJ od """" •lier do ~ u .... 
it io - for &IK>llou J...,,.i. f'O'IP to oit • i•4• U>d iarr· We 
b.ve but ooe •Jl\<!D ol c••a'lllD<Dl ia Iha., UAit.ed S&a1.r1 aid 
il bcioap ID a/1 lb& people. 

Bot rt.ere wQI be - ' ........i.o - aJooe--lio. -mg a.e ~aiki .. of clemoc:r•er ....i the AmcriaD people. ... 1111111 
bdieft lh.1 tbc: can lift io more ol tbe int ptincipb of indi· 
~nJ npta aod .....,......11i1itleo; wiao wilJ U~ DO part Of 

U HIODO- ubuoco for a Jewiab _..!u COl'PO'tlC life 
.. A.mcric:a .. io • •orld·wiclc. .cail. J..... .... ..... .u
"wi&I. do Cl:lll.c io tlae Stale of l..d." 

CA.uo.einFr-'-
Ool:r 'hbto<)' will ..lec:t which of lbot llMIJ be the comd 

tpproac.li to..,,~ w~ ""°.,..,&roll- ol lhc f••arc 
ud a.oel)"lll ol tbc: pa>t and pracnt. tl>oulcl Ital ti-. J...., 
al America u the aduba they •r-t llft prq>• red to be. Ltt 
tbcm bo• the locta--ol!d the bocksround •&Liest wbich the 
lad> ue pr-..tcd. Tbca kt them cliootc, ia froc<loca. Ln 
them pey for • hot Ibey betieve-ud belint ia wt.at th., p•r· 
for au boactl questloo, kt ~ ban an boneal uswu. 

To lhia end. the A-ricu Council for J udti.m ..,..tiaua 
ii.I ulmOI( eforl.I to cn~uragt public ckhat<. iluiAaing lhat 
ao J<tf 1...1 DO tfogle orpoiullM of Je...., can •~ for 1U 
the )..,... of America ; ood bell~ !hot in the democratic 
p,.,_. of cleb11c wdl be born lht 1n11h tbJOt will mok.t mm l.rtt. 

(Lessing Julius Rosenwald , This Is The Council [New York, n. d.J 
H.U . C. Library .) 
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DOCUMENT D 

'lbe tollowing letter ••~ read by Rabbi Lazaron at a special meeting 
of the Board ot the Baltimore Hebrew Congregation Sunday atternooa, 
October 6tL. At bis request, it is being mailed to all members ot 
the Congregation. ADOLPH D. COHN, 

To the President' and 

1'\orris S. kzaron 

H Ol P.ul: Heights A•en u e 
Baltimore 8, Maryland 

Board of Electors or 
Baltimore Hebrew Congregation: 

President 

October 1, 1946 

After months 0£ consideretion I h~ve decided to ask you to 
permit me to retir e as Senior Rabbi and assume an &aer.i tus status. 
r~is does not mean any diminution of my interest in and love tor 
the Congregation and its members. One cannot forget the intimate 
6Jld happy association extending over three decades. 

We liTe in prec:i.r!ous times. Cruel problems tcce the world,_ 
our country and our .Janish people. l(y life, es you know, hes beon 
one of continuous, unce!lSing o.ctivity. You h::;ve been generous in 
your willingness to..l et mo work in a.roas beyond the Congregation -
!lot , I trust, without some honor to my Congregation. I deeply wish 
the oppor tunity to pursue these 41ndoavors with so~e prorit, I hope, 
to our Congregation, our Jewish people and our country. 

There are tues in o. m:m's lite when choices ha•e to be made 
among many things, all or which are dear and cherished~ He bas to 
stl:!llDOn enough courage - a.nd. it is not ea:sy - to say, I l ove every 
one of these, but some ot them I have to aet aside, fo~ I cannot do 
them all. He has only so msny more yecrs to live and he wishes to 
spend bis energies where his strength, hi:!I knowledge and experience 
may co\Ult most. ~ have reached that point in rrq lite. 

Elccept for nine months a.tter my ordination as rabbi at Wheeling, 
West Virginin, my entire rabbinical career bc.s been in Baltimore Hebrew 
Congre.getion. Jib' roots aro deep in your £e..ailies, your hearts and your 
lives even u the knowledge of ;your love ror me is deep 1n my own heart 
and life. Your devotion n.nd understanding have given me strength and 
inspir~tion, as I hope my ministry among you hes been a blessing. 

Rebb1 Lieberman 's hs.nds are strong. His fine mental equipment 
and personal integrity have brought d.istinction to bi111 and to bh 
Congregation. His cooperation with me - an ex.ompl e or what such a 
relation between a younger and an old~r man should be - has been a 
pr ofoundly gratifying experience. I have a deep affection for him 
and con:p}.et c confidence in hh ability. He he.s at h:ls side the 
splendid help of our f'ine young Cantor who, though with us only one 
yee..r, has already won O!J.!' hearts. The welfere or tho Congregation 
under their guidance will be happily secure. I am proud and happy 
that both these men are or my own choosing. 

The Cong:-ego.tiou needs the vigor of youthf'ul. l eadership. Ne~ 
cont~cts must be made in the coCT.1unity , every advtlntcge ml.at be ta.ken 



-

.\\orris S. L7..uo11 
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taken to build up its !'.:embership an1 naiotdn it.s honored position. 
Oniy the energy of youthful le~der~~1 9 C3.~ do these things. All 
practical considerations, therefore , as well es ra;J own ~ishes indicste 
t he wisdom of this proGedure. I lmo:v you -:;ill give Rebbi Lieberman 
end Cantor Rosenfeld your unswerving lorolty and the persono.l 
affection their devotion to the Col!gregation so richly merits. 

I need hardly tell you I do not desire to indulge myself in 
idleness. You who kno'7 me so well will under s tcod that I could not 
be happy unless I were occupied and busy. I do not plan to n:ake 
official. connection with any orge.niz:ltio;:i . I de.sir e to increase 'l1fY 

s peaking activities in colleges and elsewhere ; !.o wor k more intensively 
..1.:! t he field or Chri stian-J-l;;-ish rdetions; to T1r!.te on J~ish and 
~c~eral matters a::id to bring t o beer upon the proble~s 0£ our ti.me 
~bat wisdom t he yenrs have brought me. 

In my status es Emeritus, I shall be glad alr.eys to consult 
t-~d h0 lp - when you ask for it; to keep in constant touch with tho 
~~sti Lution and ~ts me~bers dhicb have been t ho s ojor inter ests ot 
!'·j• life ; to e.dvise and help in the building progr:im which i:lust be 
~~ught to succ~ss!ul conclusi on. I shell conti nue my cont~cts 
~ith tr.e youth ~d the service !!ICD so close to r.:r1 bee.rt. I s.~ould 
like to f~el th~t I sh~ e.ln~ys be able to occupy the pulpit fro~ 
-;.i ::ic to tiee r.hcn I bc.ve sooething to say. 

I trust you~ill feel that I heve eern~d t his privilege ot 
~eri tus status, which I should like to italtt. eff act in.t:iedia t el y . 
Tiha t practical arrangement you se~ f i t to make in my behal£ will 
t e acceptable to me. 

Because of the affectionate relc.tions which obtai~ between 
~he Congregation and myself, I ~~ould like thee to know this decision 
c'Lr~ctly f r o::i me . I would like, ther efore, to ce.il a copy of this 
:ett er to o.11 our cecbers. 

Retirement as Senior Rabbi and assumption of E::le~itus status 
ha s e ri..'l~ of fintl 1 ty that !!10.Y sound unhappy in some ears • Shall 
11e, ther efore , 9ut it this ~A.y: t hat i .n r ecognition of his neerly 
~hirty-t~o year s of nctive ministry, at his express desi r e ~nd 
~~cause cf its love f or hi~ , the Congr egation at this ti~c consents 
to grcnt :&ieritus ststus to R!lbbi ~zo.ron, r el easing hi::i f or such 
nor k ns he may wish to do. 

MORRIS S . LAZA.llON 

(Morris S. Lazar on Collect i on, Amer ican Jewish Archives , Box 
39, Fo l der 11.) 
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DOCUMENT E 

HOl Park Hcighu A•cooc 
Baltimore 8, MaryJaod 

To: 'the President and Electol's 
ot Baltimore Hebl'ew Congregation 

Ladies and Gentlemen: 

Pilceaville, Maryland 
Jtme ll, lq49 

You have s een fit to r educe by )J-1/3% the pension you voluntarily 
granted me . I can see 1n t bis only a further attempt to humiliate 
me, for surely no budget requirement in a solvent imtitution would 
cause auch conduct. 

This is the climax in a campa.ign or vilification beginning with 
criticisms of ~hat I said and did which you wanted ce oot to say 
and do, foll~ed by criticisms or what I did ~ do which you thought 
I should have done . This pl'esent action, which amounts now to 
persecut ion, is something which no man who values his self' respect 
will accept. 

All my 14fe I have followed the dictates of my heart nnd m.L~d . I 
have made mie take:i - oibc. ilasn !t1 - but I ecrvee t i1e Congr2gation 
to the best or m7 ebi~ity for thirty-one yea=s nnd have always actod 
in a way that appeared to me to be :-J.ght and decent. This 1e all any 
man can do. 

You must see that I can no longer continue to accept. a~y grat uity 
£rom you ~bile, at the so.mo title , r emaining tnc constant object of 
discussion and the butt of criticise. 

I therefore nsk you t o discontinue nll further payments and to remove 
Mrs . Lezaron' s and 1!rJ name3 from the congregational membership. I 
heret'ith r esign my title of Q:ieritus. 

Because there are still many in the Congr~gstion who csre f or me, it 
is but r ight that they !:now my r emoval as Eoerltus comes st my own 
request . I must in~ist , t heref orP., in justice to l!tYSelf, that a copy 
of this letter be sent t o eech member . I should have insisted la!Jt 
year that your action ~t t~at tice, whic~ i s at the bas is or the 
present s i tuation, be mnde known to the membership who support the 
institution. As you know, I r eoained silent. then to protect t he wiity 
of the Congregation. I now see, had all t he fa::ts been !118de known t~ 
the Congregstion then, some of the present hurt at my absence froo 
services - of which my critics have taken advantage - would ·be very 
cl.early understood. There id a point beyond which even t he effort to 
preserve unity in an institution becomes igniminio'.ls. It is S lid that 
I end my long and affectionate association with Baltimor e Hebrew 
Congregat ion under sue!. sh3bby ci rcumst ances. 

Mm<RIS S. LAZARON 
(Morris s. Lazaron Collection, American Jewish Archives, Box 
39 , Folder 11. ) 
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DOCUMENT F 

TO THE MP.l!BERS OF 'l!BE BALTIMORE mM! CONGBEGAT!ON 

WT deu f'riend.s, 

Jro• at l.&at I oen tell 7ou the whole eto:ey. I ehould have done •o 
long ago but I kept eilent and let m;yaelt be misunderstood and mierepreaented 1n order 
to protect the unity ot the Baltimore Hebrew Congregation to which I wae priVileged 
to minister for th1rt7-one 7eara. It is not a prett7 story and I epeak onl.7 with 
sadness 1n m;y heart. 

All ot 7ou as membere ot the co11gregat1ou are entitled to know the 
tacts. The majorit, ot 7ou I know bave the warmest feel1llgs ot friendship tor me. 
In Justice to 7ou and to the congregation I must apealc. 

You 1J187 have heard that at its meeting Monda¥ evening, Jane 6th, 
the ~oard reduced by 33 l/~ the penaion it voluntarily granted me. I ha7e informed 
the Board that I eba.11 accept no t'llrther pa)'Ulent trom it; that I have resigned rrq 
title as Emeritus and that Mrs . Lazaron and I have withdrawn our nr.aiea as members ot 
tt.e congregation. I went you to know ·~ I took this step ao that rumor and gossip 
ID8.7 not cllatort the truth.. 

I need ~ tell 7011 who lco• me so well th.et this is not a matter 
ot pique on fII1 part. Had an.yone waited on me and told me the congregation was 1n 
tinenclal at:-aits I would have been the f irst to asJL a r eduction in m;y pension. But 
the tina.nclel condition of the conoregat1on has little to do wit h the situation. 

As moat ot 7ou mow I have never considered t~e financial end ot 
my a.esociation with the co!lt)regat ion . I he.ve never asked for a contract nor clld I 
ever ask f or an increase 1!l aal&-7. On the contrary I insisted on reduction 1n the 
dark dn.ys of the depress1o::i , o. reduction which was accepted. During my mi::ilstI7 
with you I 1l'&S ottered two pulpi t s -- in Chicago and in Beeton -- !or nee.rly double 
t he salary I was then receiv1ng. but I never brollf;ht these extremely remunerative 
oyportun1t1es to the attention o! t he Board. l'bile I had the oeans , I spent con
alderable sums of money entertaining the various grou· s 1n t he coDgregat1on 1n my 
home and offering hospitality to cllstingui ahed Visito1J whom I brought here to ad
dress you. The tlnanc1al t actor 1n the picture is the least important except as 
it r eflects on the Congregation, wl::ich is of gr eat l mporte.nce . 

E-.eI7 minister expecte some critic ism. It is the price tbet he p~s 
t or the privilege ot be!ng a minister. Every mi.n1ster makes m1stak'1!s through thought
l essness or be.d judgme:it. I have had my aila:-e or cr!.t1c1s:n, eome ot i t justified: 
a."ld I have l!l!!.de mistakes though ~one with !.nt ent to bu.rt or harm anyone. We were a 
happy family 1n ~altimore Hebre~ Congregation tor ms.ny, me.ny year s . 

When oi:.r countI7 wes f orced 1nto the last war I tried to get into 
the service -- I still had my coa.ciss1on as !!ajor in the Chaplains Reserve - but was 
ta.r:ied down BUlill&rily beca11se of a duodenal ulcer ot some years ste..nding. I carried 
the load e.lone , in the abse~ce of my associate . I cut d.ol'l'Il m'J outside activities 
1!l the colleges and C:!..'DpS . I t:-1e! to brln.o coofor~ here C!ld to keep in touch ~1th 
t~e service me~ t h.rough t~c Newsletter whlch &?Feared the first month of the war and 
e76I7 month. t hereafter until the end of hostil!.tiee . We were never closer than ln 
~~osa trying days . 

- l -

.. 
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But thera were rumblings 116&1.nat me even then because of fll1 stand on 
the Zionist issue. An undercurr6nt ot 1.l.l.- feellng was built up against me which fed 
tl":ila.tever animosities had been created du.:-1.ng the l ong years of 1117 m.1.n1atry. 

Open the return of my associate from the Arm::f and egalnat t he advice 
of several intimate friends, I requested the Board to reduce my salary by 2f1.' with the 
w:derstand1.ng that after 30 1ears of service I could relinquish in some measure the 
respons1b1lit1, give greater opportunity to my associate e.nd have the time to devote 
to ~he large and. pressing problems outside. The ('ffer was accepted. and. I thought I 
would be granted eome releese from the pers is:ent criticisms. But the situation did 
not change. 'l'here!ore in the fall or 1946 I asked for Emeritus status. This was 
granted and t.he Boe.rd retired me on half salary. 

Shortly before the fall Holydafs 1n 1948 , a co1m1ittee of the Board 
welted on me . l r ead the enclosed statement marked. Dccument One to this comnittee. 
At the cormiittee ' e ure;ent ruqu.est I did not eend the statement to the members of the 
Board. I expected that the etetemei:;t • ould e.t l.ee.st be read to the special meet1.ng 
of the Board. Upon finding out almost at the le.st mocent that there es no 1ntet1.
tion to ree.d. the statement even to the Board I insisted that it be :read and discuss
ed. In the midst of the discussion I sent Documente T!!o and Three to the Boa.rd meet
ing. My obvious desire was to continue to protect the un1t1 ot the Cong~egation and 
hel p the Board !1nd a way out of the impasse it had brought on itself and the Congre
gation , while at same time preserving the principle of a tree pulpit and my own 
1ntegrit1. 

I thus took uponmyseU the unpleasant responsibility for not appear
ing on the plL.pit , saved the Board embarrassment and kept tbe real situation f rom the 
lclowledge of the Congregation. I thought th!s sacrifice ~ould at last cake me quit 
of the distress1.ng picture and that I could do my work unbothered by irksome and 
unjust tali:. 

ln the light of all that had happened most of you will see hew I 
could not bring Jrl1self to sit upon the pulpit I ho.d occ~p1ed for eo ma..-:y years You 
ca!l also underste.nd. why I attended eenices rarely and 'ln these occasions sat in the 
pew. I felt I bad made enough sacr1t1ce without be1llg ompelled to do violence to my 
deepest feelings. I believed my friends would U!lderstand 8.lld accept the situation as 
eXJllained in Docwr.ent Three. Of course I could do ooth1ns to defe::i.i myseU against 
these who ignorantly or ~ilf'ully misjudged and mlsrepresenteed me. I believed too 
t ilat the sense of justice and fair-play might p1ompt the Boe.rd , as a Board , e.t least 
tc protect me from petty back-b1tiC€ and loose talk. I was miste.ken; altho I a.~ sure 
there are those on the Board who e.re my atauoc~ friends e.nd they did what they could. 

Unfortunately my silence puzzled end hurt me.ny friends because the1 
did not know the f~cts. Throughout the country went all sorts of rumors such as this: 
that I bad been put out of my pulpit! My absence from temple was talked about by 
eome, mal!ciousl1, by others with the acc~se.t1on tbet I had 'deserted' the Congregation. 
1'he Board did nothing to defend me from euch gossip. In~eed there were some people 
w~o took adve.ntege of the criticisms and 1n eome cases, e>en encoureged them. 

In the3e c1rcumste.nces the Board t ook tbe act1cn it did at its 
meeting Mo!ldAy evening, June 6th. 

- 2 -
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All during the week, rJ.111ors came to me of the Board's aotion. These 
things run quick through a city. It was not until t1v9 days later, Saturday, June 11, 
having had no of!'icial info:-mat1on , I !Jl:7Self phoned the President ot the Congregation 
and in this wo.y received official cot:flrcat!on. Thus I took ~he only course any aelt'
respectine; man could t8.ko . I sent to every me~ber of the Board Doc1.ypent Four. 

Re.ving bad no word in answer to Document Four 1 phoned the President 
this a:ornicg , Yled.:iesday, June 15t!l . Ee told !te the:-e is to be a special meeting of the 
Board this noon. I then told him that after ceretul cor-eideration I did not believe 
e~en it' the Soard decided to send the letter that the lettor gave enough of the facts 
to enable the Congregation to know what actually happened. If sent out alone it 
would onl1 confound con.t'.ision a:l:l t?le.t I 1.ntended to a ::idress a comcun1cat1on to the 
Ccngregation. 

This letter is my on17 de!'ense against ::ilsjuCgi:ent , misrepresentation 
and irresponsible gossip. I e=i conv!nced th.s.t the best 1.ntereet of the Coc.gregs.tion 
will no l or:.ger bo servei b7 my silence: rather the best interest and 1.ndee~ the t'Uture 
ot the Congregation will be best served 1f i~s members k:low the truth. 

~ work with you is done. I cannot leave you with the feeling that 
one in whom you had confidence l:.e.s broken faith with you. A!!d so I write yo~ this 
rather lengthy letter. 

K,.7 last word to you is: Keep v1e;1l3.:1t watch on congregationo.l 
affai re. Strive to make it e.n inst1tut1on where honeaty, sincerity e.nd spirituality 
are not only prof 1sed but precticed. ?i'eekne::s , cow.ar<!ioe , a!ld malice ha·re o.o place 
in a religious instit~t~oc. Ma1nt ai!'.l the characte:- and lntegrity cf Belti~ore Hebrew 
CoDgregation as an America.n Liberal Jewi3b co:::.gret;ation. 

And ma:f the blessing of God rest upon all of you . 

Faithf\1117 yours , 

1.!orria S. Lo.z~ron 

P1kaa71lle , Maryland 

June 15, 1949 

- 3 -



-

Document TWo 

Suma,r mar ::ii~, Sept. 26, 1948 

1-'ir. Mil ton Haas 1 President, 
Bal ti.more Hebrt:.V Cor..gresation. 

Dear Mil ton: 

In Justice to 1111self it vae necessary that the Board kncv 

the tacts . I there-fore insisted thet lllT statell!ent to the sub-Committee 

be read to t he Board at th1s marni~ 'e meet~. 'lhis havi~ been done 

the probleJD ot the Cor..gregation still remiM. 

There vill be l!Ucb goee1p if 1111 ebeecce from the pulpit is 

explaincl ocly as originally suggested . tta~ I k:nov v Ul be r egretful. 

Some my say: v e shut him up. Others v Ul be irdignant . But the great 

111!!Jor1ty v1ll be confused. . There my be the tendency to take s1d66 

erd en unhappy s1tustion vb1c b none of us vents 112y result . 

In order to Fevent speculation, stop gossip am loose talk 

sm pr~erve the unity vb1ch all of ua vant I believe son:c erpleootion 

should be sent to all our members . Sl!ch en explc. atlon should r educe 

the situation to very a1mple terllB Vbich everyone v1ll understand arid 

accept. 

I thert;fore suggest that the ecclosed letter be sent to 

every lllf:mber of the congre.;ation before Ur:.: Years . 

Faithtul..l,y es aJvays, 

?-'oITis S. lez:lron 
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Documeot Three 

lV dear frieule : 

'lb1s letter Vill br1Dg to 7ou lllr bless!Dg far the Hol,

da7a s~aon. I '\.Tite 7ou because I shell not be 1n the pulpit to speak 

to j'OU . 

I need not tell you t.h8t this me.ans a vrench far me after 

our th!rV'•tbree years together-. I lmcV I shall be missed lo' msqr at 

you 88 I shall m1.se you. We have travelled 8 loDg roe.d. 

In order that you my ur.deratand 11!1 dec1S1on to psrtic1-

pate no loDger 1n e'CJ1 of the services 1n the s;rnegogue, I v1sh to ea,-

only this: Arter 1lllch careful am heartaearchiDS consi deration this 

sull!lller, :_ came to the conclus ion that in the rebb1Mt e 88 1n all other 

profesa1oDB , "emeritus status'' should be vhat it signif i es -- a complete 

bre2k 1n ell o!!'ic1el cepec1ty end reletior.sh1:!l8 • After a l ong period ot' 

service , the ret~ir.g rabbi ' s 1.nfluen::e t:i ell mtters 1n the e,-naecsue 

should ceese . It should pess into the hai:ds of thn e vho ere ce.tTyir,a on 

em who ere re6pons1ble f or the active leedersh1p of the Co:-ucgation. 

Because I f elt this to be true I have not been with you et services or 

in other activities of coreregstiooal l ife . I am nov convinced that this 

is the right ar:d v ise }Z'ocedure for ell concerned . 

I ebsll be in Bal tiirore for some llX)Oths eech y esr. A!J 

your f'rieoi I em alwa ys available to serve ycu i n ecy ;:ereol"~l vey I can . 

I am still interested in vhst i s so1ns on in your lives. 

Mey the comir:g year em ..be years ebead br!ns health eoi 

happiness to you end your households. Cc.-d •s bless!~ on you ell! 

Fe1thfully yours, 

l·kxrrJs 3 . Lez.e.rcn 

(Morris S. Lazaron Collection , Amer ican Jewish Archives, Box 
40 , Folder 3.) 
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DOCUMENT G 

BALTIMORE HEBREW CONGREGATION 

MORltl S S . L,O,Z,0,ltON 
AA••• s .. a .. 1TU• 

C'MAllTC"CD lfrt tUO 
•• TMC STAT& or .... JU"1 • .AND 

June 23, 1949 ADO•&•a •AtL TO t 

7.001 l'AltlC HEIGHTS AVL 
.. LTU40Rlt • II. ""AltYL.ANO 

MORRI S LIElll:ltMAH 

••••• TO THE m:r.~ERS OF EALTU'iORE HEBP.EW CONGREXjATION 

The following letter b bdo~ sent. in accordance with the unaoiaou.s 1'0te ot 
Cle Board of Electors at a special meeting held on ThursdEy, June 23, 1949: 

The Boa~d of Electors recEived a letter dated June 11, 1049 from 
Rabbi Lazaron tecdedng his resignation as Rabbi Emeritus, and his resignation 
•~d that of ~s . IAzaron as memborn of the Congregation. 

~bbi 1.auror. made his views Jcncwn to t be members of the Congregation 
in a letter dated June 15, 1949. The Board doea not accept and deeply regrete 
the 1nt~rpretation or its action aet forth in that letter and acccmpany1ng 
documents. N~e:ing among i te mecbe:s some of his close~t perso:l&l friencie 
and intiaate co-workers en tr.any projects, it has at al.! tio.?s str iven to deal 
fl!i.rl7 with Rabb! Lazaroc., while, at the s6Jllc time, remai.rrl."lg fa ithful to its 
rosponsibilities to the Ccngregetioc., the wel!6l'e or which it holds ir. trust. 
Its task hes not been easy. The Boe.rd makes no clsim to per!ec~ wisdom. P.ow
e~er, it hes always acted 1n good faith, try1i:g to bring to bear io every 
p~~ble~ its be~t collective thought and Judgmer.t. 

Rab1 : L&zaron, dW'inE; his mo.n:r years o! active miniEtry, e&rned the 
highest regard a.-id the wal"Jlest feeling of !:iendship fro::i tt-.e Congre,;:ation. 
Because t~e members of the Beard persone.lly share in this feeling, tnc Boerd 
c~nr.ot bring itself t o enter into a co~tro7ersy with Rabbi U!2eron. 

it a epeciel meet~ng of the Boa~d, held tv.o d~ys after receipt of F.!:bbi 
Lezaron's letter cf resignation, a cot:lrlit~ee, consisting ot President Milton Haas , 
Henry Fr:i.r.k, W.l!.on Gi.lncieuhei:er, Adolph Cohn e..od Ea4T}' J. Green, wes appoi.:lted 
to cell upon ll~bbi L&2e=on to ex;>la!.n tr.e pc~ition o~ the Board, and t o see' 
reconsidcr~tion of Rabbi Laznron•s resignation. Thb r visit was cf no av!ll~. 

Therefore, the Boerd has no nltern3tive oth-.r t~ to accept thei!' 
r esistnations, ~hich it does with profound Ti!gret. 

A.aeon Str§U3 
Ho~orory President 

Mil ton J. f.nas 
President 

Paul C. Wol!lllln 
He:iry S. fr<lnk 

Vice-Fresidcnts 
l~yer Kushnick 

Treasur'?r 
Y.sx7i~ll A. Fehr~nd 

Harold R. BrO?slau 
&trs. Jacob Doshcw 

THE BOARD OF EUX:TCFS: 
Lee L. Dopldn 
Hsrold PJ. Fish 
Jeroce L. Fox 
Lcuis J. Fo~ 
Harr:r J. Green 
Alfred R. Hi~el~ich 
Jack H. Hoffherser 
Semuel La-:erus 
Deniel A. lc~enthel 
Leon }' . ll:?:.!irOl'I 

Elkan R. !qers 
Walter Rot~schild 

Willian Sehenth41 
~:rs. lrn A. Spear 
Harvey H. Weiss 
Samuel M. Woro:ioff 

Honor!lrv: 
Dr. ~. L. Braitstei~ 
Adolph D. Cchn 
P'.rs . P.ulo Dcls~~izer 
~ltcn E. Gur.cers~eit:er 

Dr. Gilbert "R. Rosent~al 

TClo<l'Ll:-M ... OISON ,O,Y l'.NUlt AT ltOUCltT llTRCl'.T. aAl.T IMOnl.-17. MldlYLAHO-f'HONlt . MAD ISON 1.s.s• 
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(Morris s. Lazaron Collection, Jl.rnerican Jewish Archives , Box 
40, Folder 3.) 



DOCUMENT H 

B. F. Saltzstein Resolution 

(May 26th, 1963 - Board of Trustees Meeting) 

The Union of American Hebrew Congregations , as the 

patron of the Hebrew Union College-Jewish Institute of Re l i 

gion , is privileged to confirm the Rabbinical and Doctor al 

Degrees conferred by the College- Institute. In the forth·· 

coming Ordination and Investiture Ceremonies of the HUC- JIR, 

the Union will thus be called upon to confirm honorary doc

toral degrees being conferred upon, among others, Rabbi 

Morris Lazaron and Rabbi William Fineshriber. 

Rabbi Lazaron and Rabbi Fineshriber served their con

gregations during their active ministry with devotion and 

zeal. 

However , both Rabbi Lazar or and Rabbi Feinshriver are 

honorary vice- F.esidents of the American Council for Judaism . 

This Board of Trustees wishes to emphasize that in confirming 

these degrees, the Union of American Hebrew Congregations, in 

no manner, approves of the labors of these Rabbis in behalf 

of the American Council nor their affiliation with that or

ganization. 

In 1957 , the biennial General Assembly of ~he UAHC, 

meeting in Toronto , Canada , passed a formal resolution de

nouncing the American Council for Judaism. That resol~tion 

noted that representative leaders of the American Council 

have " repeatedly slandered the UAHC , mis=epresenting our 

pcsition and casting aspersions on the American loyalty of 

our adherents. " 

The resolution further pointed out that the American 

Council "had furnished material for professional anti-Semites 

who have publicly endorsed its position and has played direct

ly into the hands of Arab propagandists." In addition, the 

resolution adds , "in a number of communities, representatives 

of the American Council have employed morally reprehensible 

methods to undermine existing congregat ions and to introduce 
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division and discord into them." 

Nothing has occurred in the intervening years to modi

fy the charges articulated in the 1957 Biennial reso?.ution. 

If anything, the damage a nd dishonor visited upon American 

and world Jewry by the activities of the American Council 

has become more extensive . 

The American Council for Judaism has in recent months 

publically denied that Jews behind the Iron Curtain suffer 

from anti- Semitic treatment even in the face of grim and 

incontrovertible evidence of the ruthless execution of Jews 

for alleged economic crimes when most non-~ews similarly 

sentenced received jail sentences or fines. These state

ments by the American Council for Judaism, because of the 

name it bears, regardless of how unrepresentative it may 

be of American Jewry , numerically or idealogically, lend 

themselves to use by Russian propagandists in refutation of 

the accusations hurled at the Soviet Union concerning their 

mistreatment of Russian Jewry by the nations of the world. 

Not content with having sustained the efforts of those 

who worked against the admission of Jews to the Holy Land 

during the heights of the Nazi exterminations, and in under

mining the efforts of world Jewry to build a safe and s ecure 

refuge in Israel, the American Council now turns to abet the 

anti-Jewish efforts of the Soviet Union. 

The total organized Jewish community of the United 

States, rabbinical and lay, has repeatedly rejected the 

American Council for Judaism and the position it has so ig

nomiJtiously taken . 

In addition, the American Council has aided in the 

stimulation of a Senate investigation of the Zionist organi

z a tions allegedly seeking to determine whether these organi

zations are entitled to privileges they now enjoy. 

THEREFORE, BE IT RESOLVED: that thij Board of 

Trustees declare that the Union of American Hebrew 

Congregations, in contirming the honorary degrees 

of Rabbi Morris Lazaron and Rabbi Willian Fine

shriber to be conferred by the Hebrew Union College-
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Jewish Institute of Religion , does completely 

disassociate itself with that aspect of their 

ministry which has been 3pent in support of 

the American Council for Judaism . 

We re- affirm the 1957 resolution of the UAHC General 

Assembly which condemns the activity of the American Coun
cil and charges its representative leaders with having will

fully and widely slandered the UAHC, misrepresented its 

position and impugning the loyalty of those members of the 

UAHC who hold to beliefs contrary to those of the American 

Council . 

We call attention to the resolution of our rabbinic 

leaders , the Central Conference of American Rabbis , which 

declared, "that the American Council for Judaism does not 

represent liberal , Reform of any other valid interpret3-

tion of Judaism" and that , "it has distorted and misrepre

sented the nature and meaning of Judaism." 

We condemn those current activities of the American 

Council which lenJ support to investigations calculated to 

embarras and cast suspicions of disloyalty on every American 

Jew associated with Zionist movements and those public state

ments of the American Council which confuse the public mind 

as to the validity and severity of the anti-Semitic acts of 

the Soviet Union and thus aid in their campaign of cruel 

recriminations against Russian Jews . 

This Board of Trustees of the UAHC does reiterate its 

unyielding opposition to the American Council for Judaism 

and its complete disassociation from all who are its spokes

men. 

[Union of American Hebrew Congregations . Resolution passea 
by the Union Board of Trustees regarding the HUC-JIR's con
ferral of honorary docto~al degrees on Rabbi Morris s. 
La2aron and Rabbi William Fineshriber, New York, N.Y . May 
26, 1963.] 
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LOOKING B"CK. 

l\lorris S. Laza.ron 

L oom:c BA<X OVER >.tANY YEAl\S in the rabbinate provides an opportunity to 
express my thoughcs and feelings about the rabbinate. Judaism and I.sra.el, 
and perhaps malce some clari.6cation for those who mny have judged me with
out really knowing what I believe. 

nalionalUm reexamin~ 

To BE A JEW MEANS MORE than accepting a set of ethical principles and social 
obligations. We are the ioberitors of a religi<>-<:ultural tradition. The birthland 
of the Jews bas a brgcr phlce in that tradition for some Jews than it Oa.s for 
others. It is in this area that 1 find tbe greatest change in my position. 

I remember an incident which took place in Washington, in the anteroom 
of the Senate Foreign Relations Committee during the controversy about the 
establishment of the State of Israel Stepf>en Wise was at one end of the room 
and I was at '1e other. We bad been very good friends, although we differed 
greatly on the matter of political Jewish nationalism and be was bitterly critical 
of my position. Simultaneously we walked toward rocb other. We shook bands 
and be said, "'Morris, when are you coming back to your people?" I answered, 
"Stephen, I have never left my people." 

Indeed, I do not believe that :i.ny Jewish community can cut itself ofl from 
the trunk of JC\vish life without impoverishing itself. I have never denied the 
brotherhood of Jews. At a convention of the Central Conierence of American 
Rabbis many ye3J'S ago in Buffalo, New York, when we were debating the 
question of Palestine and Je,visb nation'lllsm, I suggested the i..rm •people
bood • And if memory serves me right, this term was used in a resolution adopted 
by the Conference. 

In the twenties and thirties, I toured the major cities of the United States 
in behalf of the Keren Hayesod aud the Palestine Appeal In hearings before 
the Joint Senate-House Foreign Relations Committee, I was, with Stephen Wise, 
one of the very few Reform rabbis who testi.6ed i.D favor of our government's 
accepmoce of the Balfour Declaration as a principle of its foreign policy. l 
wrote the prayer for the restoration of Palestine which is in one of the Friday 
evening services of the Union Prayer Book. In my book. Seed of Abraham: Ten 
fews of the Ages (Century Company, 1930), I included a biography of Herzl 
and stated my position as follows: 

l>Corris S. Lazaron, a graduate af Hebrew trnion College, cl .. ~ af 1914, u RtibN EmCl"ihu 
of Ballirn«e Hebrew Cougregation, Bait~. ltlarvfand. 
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We Uoe ma wotld of intense~. The deep, unreasoning l.oyaltie.s of 
natlDna1lnn are used °" the motiooting force for mo.st of the wars that devastate 
the earth and the Uoes of men. Nationalism ... is a force in our cioUi:.ation which 
mwt be reckoned with. W e mwt dominate it or it will dominate us. We can and 
mwt &piritualizc it. Our present-day world conceives of nationalism in political 
terms, teml$ of empire and sovereignly. 1'he Jewish conception o: riationalism 
is different. It covets no l14St acreage. True, it centers 011 Palestine because 01 
that land's hiltoric association with die Jewish people. But it is content to make 
iii home tliere among the • .\robs, asking only that it be granted the right to for 
the conditions o/ it8 own life. • . • Jewish nationalJ.sm se.eh the opporlunitg 
to erpre1s the soul of tlie Jewish people in tenl1$ of institutions, culture, and 
ciuili:.ation. This is the ne1u conception of nalionali.sm whicli the Zioni\1 mace· 
ment ~presses and which holds a lesson for our worid • • .• Tlw old nationalism 
dutroyed; the new riationali.sm will create; it will create the new world which 
will rccogni:e thl! reason for differences among t11e peoples, but will not tolerate 
fcal.ousy, prejudice and hate based on those diffemlees ... 

This was my thinking in 1930. 
Moved by sympathy and yielding to the persuasive spell of tl1e phrase "the 

peoplehood of Israel," but without commibnent to the politics.I aims 0£ Zionism, 
I joined the Zionist Organiz:ltion of America. I defined my conception of Jewish 
natioiulism in an address from the pulpit: "The (.\)ncept of Jewish Peoplebood, 
0£ Jewish nationality, : ..s no political implications. I ts program may be political, 
but only insofar as existing world conditions and the conduct of intE'mational 
relations makes this necessary." 

.U.iUwionment and recoruideration 

As I LOOi. BAO:, 1 REALIZE how naive I was. I did not under..tind the realities 0£ 

Jewish nationalism. Disillusionment came gradually. The Zionist leaders seeined 
to be less than completely frank. They talked about the democr.iliz3tion of Jew
ish life and yet the party line and discipline were in the hands of a w• who 
exercised an autocratic authority which no one could challenge. During the 
controversy between the American Jewish Committee and the Zionist Organiza
b oo of America, r pleaded for an honorable compromise which would briug 
unity instead of division in American Jewish life. To no avail. Finally and 
reluctantly, I came fa th~ couclusion that the Zionists were using Jewish needs 
to achieve their political goals. If one was not ·with the Zionists, ipso facto, one 
was against them When these convictions crystallized after a few yrors, I 
vlitbdrew from the organization. 1 

In 1048, vast tides of emotion moved the multitudes of our people. ·our 
brothers are being killed and they have nowhere to go!- Wh:lt Jew \\ith any 
feeling for the brotherhood of Jews could resist? ~fajor voices like that of Judah 
L. Magnes, and minor voices like uty O\\'l'l, were rejected in the ahcrm:ith of 
the Hitler persecutions. We bcueved in nnd proposed the creation of :i bi
natiooal state, after the p.ittem of S"itzerland. We foresaw t11c tragic problems, 
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which at the present. are still unsolved. But any deviation from the Zionist solu· 
tion to the tragic problem was considered treasonable. and proponents of any 
other solution were considered anti-Semites. 

I was condemned and boycotted. But my position implied no lack of concern 
or love for my brother Jews in their agooy. I was fe.mul for their safety and 
thejr future in Israel, and concerned about the eIIect that a Zionist state in lsrael 
would have upon the peace of the world. 

Now, AnER "IWD."TI' YEARS, Israel has pro\·ed by its indomitable ccurage antl the 
sacrifices of its citizens, its right to exist in peace. 

The accomplishments of Israel have engendered a feeling of pride, not only 
among Jews but among the unprejudiced everywhere. \ Ve Jews have made 
contributions to the intellectual and cultural life of every nation i.a which we 
have made our home. l£ Israel is allowed to live in peace, she will surely enhance 
that tradition in the Middle East. 

But there is danger! We constitute a small segme.nt of the world's popu!a· 
tion. Extreme nationalism in the Diaspora will inevitably result in isolating Jews 
from their fellow citizens. Jews \\;u continue to live all over the world and give 
their .first loyalty to the countries in which they live. This applies particubrl~ to 
American Jews, who have been the gre3test supporters of lsr;iel. 

reform juda;1m 

JEWS HAVE OlOSEN TO EXPRESS their Judaism in three fom1s: Orthodox, Con
servative. Reform. Each .fills a need for its own group. My gre:itest hope is that 
a Jew can enter any synagogue an}where, feel at home and 6nd hope and 
peace. But in looking back at the Reform movement after a lifetime in its senice~ 
I feel concerned about many things. 

I am concerned about the small attendance at religious services. I believe 
that among Com"f'Vative and Orthodox Jews the urge to worship 'With their 
brethren is more imperative than among Refonn Jews. Our group is the loser 
thereby, for the preservation and communal practice of some of our fonns 
and ceremonies add to the beauty and usefulness of our lives. 

Our congregatiom are too large. Personal contact between rabbi and con
gregation is too meager. When the late Samuel Coldenson 6rst came to Temple 
Emanu-El in New York, be determined to know every member personally. One 
Saturday, he knocked on the door of a member's ap.utment and introduced him· 
self: *1 am Rabbi Goldcnson and you are a member of my congrcg:..tion." The 
congreg:int, rather dazed, locked at him and said, "So tliat's what you look like. .. 
Congregatiom in large cities ha\'e become "big business." The rabbi too often 
must be fund-raiser and administrator, with little tinle for the stucy and reflection 
so necessary to maintain emotional balance and spiritual growth. No congregation 
should be so large that the rabbi cannot know and be known by every member of 
his congregation. 
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I A.\f: ALSO DEEPLY CONCERNED about our youth. We have somehow failed them. 
Many of them art' worshipping al other altars, and we must ask ourselves why. 
Beyond their r~llion, their sometimes ridiculous dress, there is uncertainty 
and £ear, but also a seeking, a frankness, a sensitivity to suJlering and a passion 
to serve, which the youth of my generation seldom felt Given a chance, youth 
will share generously and sacrificially in building a better social order. We 
must try to capture their idealism, show them that mysticism is just as important 
in Judaism as in the religions of the East, and that social justice is just as im· 
portant a goal in Juda.ism as it is in socialism or communism. 

The Rabbis, describing the death of Nad.ab a"ld Abihu, declare: "Their 
souls were consumed but their bodies survived." This has been happening to 
our people. I see a mnterialism among them, the casting away of values and 
standards and a cynicism that destroys moral r,ourage and personal integrity. 
Io this post-technological world, our people needs the refutlog, civilizing in
fluence of a religious faith. 

a rabbi'• 11uion 

THERE 1S A UO\'EM:E:O."T A.'\iO!';C Jewish thinkers to attempt to express our faith 
in terms of a systematic theology. I stnnd amazed and reverent before- the 
profound and eloquent voices of our theologians. Yet my preiudice against 
theology derives from the all too frequent, absolute nature of its presumptions. 
E\'ery theological system has woo devotion from some men. But theologies have 
also resulted in religious controversy and even irreligious conduct, "hen the 
followers of one or another system felt that forced conversion o)r C."tclusion of 
others was necessary for salvation. I have often wondered what Cod would say to 
those who speak with the 6nality of authority in His no.me. 

My Judaism begins with a childlike faitl1 that prompts me to say: where 
I cannot understand. I bdieve. )fy Judaism tells me it is my duty to identify 
my conduct with divine purpose so far as it is given me to Jmow it; that in the 
end. through me and others like me of all kinds and creeds, that purpose will 
be realized in God's kingdom, not in heaven but here on earth 11ong men 
and nations. My fathers lived and died by these simple truths, and so shnll J. 

After forty years in the rabbinate, I still believe that the true minister is 
always a child at heart. no matter bow sophisticated be may be. When his spirit 
loses the quality of wonder at the mystery of life, the sense of goodness in e\'cry 
man and woman, tLe feeling that he is a part of an eternal unfolding fellowship 
-when he loses this radfunt vision, his work is done. 

As I siAo MY OWN ·woRDS, I believe I ha,·e not changed greatly. Judaism has the 
same meaning for me as it had a generation ago. U I were gi\·en another life
time, I believe my hopes as well as my fe315 for our faith and our people would 
not be very diJiereot 

.. 
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