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Thesis Summary

This thesis consists of six chapters which include the introduction and the
conclusion. The contribution of this thesis is to give a sense of the fractured world that
existed in the first century CE. This fracturing, caused in part by Roman oppression, lead
to the various sects that gave rise to present day Judaism and Christianity. The goal of
the paper is to show how the sectarianism in one of the cities, Corinth affected later
Christianity. These same stresses were affecting the Jewish communities of the time both
in Eretz Yisrael and in the Diaspora. The myth of unity for both the church and
synagogue has arisen over the centuries and this only serves to hide the reality of
sectarianism and factionalism.

The thesis first assesses the situation in Corinth and tries to establish why Paul
wanted to establish a church. Through the two epistles to the Corinthians, we look at the
various rhetorical tools that Paul uses to keep his power base unified and through the
language that he uses, specuiate on just who are his opponents in Corinth. Thereisa
breakdown of his epistles and a highlighting of citations that clearly reflect factionalism.
Finally there is a discussion regarding the Jewish world and how that world was also
fractured, the leading rabbis of the times and how their disputes are reflected in the
Talmud.

Many books regarding the Christian Bible were used; extensive use of Martin
Cohen’s Two Sister Faiths, several citations from the Mishnah and the Bavli were

translated in order to analyze the real political intent hidden within a particular mahlokez..




Introduction

In attending Hebrew Union College-Jewish Institute of Religion (HUC-JIR) I
have come to think in completely new ways and with a new vocabulary. Looking at the
Torah and Bible from the point of view of a congregant, one tends to seek simpler
answers to their questions. Regardless of whether or not one understands the meaning
behind pshat or remez, Rashi’s thoughts or Rambam’s philosophy; one begins study by
reading someone else’s translation of the text and then begins to question their rabbi or
teacher. If one is lucky enough to have a teacher who can help them navigate some of the
nuances of text, then you get a chance to look a little bit below the surface. It was only
when I arrived at HUC-JIR and began studying with various professors that new and
more perceptive insights opened up for me.

One of these insights leads us on a socio-political path in looking at our sacred
texts. This means that we try to look at the information in our texts from a much more
dispassionate view; a view that is not necessarily religion centered, but asks the question:
what is the text telling us about what is going on in that society at that time? There are
few if any primary records from the period of the Bible and soon after; and history was
documented differently than it is today. As Martin Cohen points out in Two Sister Faiths,
“All our historical sources are connected with institutions. Even insignificant personal

scraps reflect surrounding institutions, while influential sources, regardless of the privacy

of their origins, reveal deliberate institutional stamps.”’ In other words, the people who

wrote the history did it in a specific way and wanted to tell the story the way they wanted

it remembered.

' M. Cohen. Two Sister Faiths, p. 4.




In attempting to decipher what is happening in a historical period, we are often
left with little direct information and we have to derive a hypothesis using pieces of
information from disparate places. As Martin Cohen points out regarding our study of
history and the problems with the evidence that remains with us:

The first are the ravages of transmission: Our evidence of
past is never complete; it is largely nothing more than a chance
encounter. The second is the reality of power: Our evidence mainly
derives from victorious groups and their nearly victorious rivals. The
third is the reticence of dominance: Our evidence reflects not only the
expressed bias of stronger groups, but their penchant for the exclusion
of embarrassing data.”
Nevertheless, we can still infer information from the shards of evidence left to us and
piece together a certain view of history. This view may not be the “facts” as a newspaper
would write them today; however, it may give us a view that the writers had not intended
for us to have.

In addition to looking at our texts through different insights, we are taught a new

vocabulary in which to understand the world and the evidence provided. The first of the

new vocabulary is the “world-view™”

of a society and those within the society. People in
a society try to understand their world from a particular perspective. It must make sense
to them through the eyes that they are looking at the world. In Two Sister Faiths, Martin

Cohen points out: “the world view comprehends life from an ongoing blend of

experience and fantasy.” There can be many factions in a local political spectrum with a

>M. Cohen. Two Sister Faiths, p. 4
*M. Cohen. Two Sister Faiths, p. 5
*M. Cohen. Two Sister Faiths, p. 5




society, but if their world-view is similar, they can live in peace. There needs to be
“enforceable norms™ whether through a formalized constitution or not.

Every society has a “spectrum™ of groups that are vying for power and influence
within that society. The group that is in power at any one specific time is called the tonal
group and at each point in the spectrum there are sub-groups that are seeking influence
within or near that point of the spectrum. Since there are so many groups within a
spectrum, we can say that a society is always “factionalized.”’ “Every societal organism,
its sub-groups included, is constantly pursuing an elusive homeostasis, or equilibrium.”®
These thoughts together mean that societies are always in a state of flux, to one degree or
another. The more internal or external pressure that is put on a society, the more likely
the spectrum of that society will be activated and therefore the more likely there is a
chance for change.

Within the spectrum of society there are also groups and sub-groups. “All
subgroups share the general society’s needs, structures and world-views. All therefore

resemble one another.””

Why is it important to recognize that these sub-groups are not
so far from each other? Most sub-groups want the same things for their constituents, but
ultimately the leaders of the sub-groups want to be the power of the entire spectrum.
Martin Cohen points out that: “the greater the similarity among the sub-groups, the

reater the ferocity of their mutual opposition.”'® Therefore, the groups that are closest to
g PP group

each other would fight the hardest against each other. This makes sense when we look at

M. Cohen. Two Sister Faiths, p.

5
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it from the point of view of gaining power. When attempting to amass power, the groups
that are closest to you in beliefs will be fertile ground for gaining new adherents to your
philosophy. If you can defeat their leaders than you will likely inherit their followers.

Each group and sub-group is divided into “two diverse orientations, those of the
leadership and those of the led.”"" The individuals in each of these groups are not static
but are dynamic and ever changing. Any one person can be in a leadership role in one
situation and a follower in another. Cohen calls these groups the high cultural tradition
(hct) for the leadership; and the low cultural tradition (Ict) for those being led. In their
specific roles, “hct acts primarily cerebrally and cognitively, and Ict acts viscerally and
affectively.”'? As we get further into this discussion, we will see that in 1 Corinthians,
the people of Corinth seem to divide themselves into factions that are identifiable with
their various leaders.

Martin Cohen contends that societies are always factionalized; but as we shall see,
the period from at least 165 BCE until Paul wrote the letter to the Corinthians (circa 51
CE) was a period of extreme factionalism and heightened spectrum activation.”” The
year 165 BCE was chosen as a beginning point to illustrate the factionalism of the era
caused by the Hasmonean war on Antiochus Epiphanies. Although, there was
factionalism and turmoil prior to this time in both Judea and the entire Middle Eastern
area; a cutoff needs to be chosen and the Hasmonean War had a profound effect on this

period of history.

" M. Cohen. Two Sister Faiths, p. 6.
' M. Cohen. Two Sister Faiths, p. 6
' M. Cohen. Two Sister Faiths, p. 10.




From the time that Mattathias, the Priest and head of the Maccabees, refused
Antiochus’ demand for a sacrifice'? and then slew the Priest who agreed to do the
sacrifice, there were few periods of civil peace for at least the next two hundred years.
When the Hasmoneans took power, new Priests loyal to them were named and a new
government was established.”” Many of the ousted priests and those with a more
conservative political outlook realized that they would fare better if they returned to
Seleucid rule; therefore what amounted to civil war took place over at least a decade of
time.'® In short, the Jewish establishment was supported by Seleucid power and the other
factions were viewed as revolutionaries and heretics. As Martin Cohen points out, as the
Seleucids had to attend to other uprisings in their realm, the revolutionary activity of the
opposition forces in Judea would increase its fervor.'’?

When the Seleucids and their representatives in Judea abrogated the
Torah/Constitution,'® most of the opposing factions in the Jewish spectrum were
activated and united against the ruling party.'” By 164 BCE, the Maccabean fighters won
several victories against the Seleucids and had occupied the Temple Mount.?® After their
victory, Judah Maccabee and his followers were able to consolidate their victory even at

the expense of other Jewish lives.”’

" Josephus. The Antiquities of the Jews, p. 325
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If we take a closer look at the Hasmonean Revolution,?? we can see that this civil
war can be considered a battle between the Hellenists and the anti-Hellenists. Contrary to
today’s popular myth, there were many who did not side with the Maccabees but with the
Hellenists and it was not just an aristocracy that fought with the Seleucids, otherwise it
would have been a very short lived civil war.  In order for the Hellenists to have
sufficient support, they might have publicly supported the Greek way of living, but they
must have been able to somehow weave it into compatibility with the Torah.*

Over the course of the next decade or so, other Jewish factions, believing that they
would fare better under the Seleucids, fought the Maccabees in a counter-revolution.”
Although the Seleucids promised the end of religious persecutions, the back and forth of
civil war continued. At one point, the Hellenists were able to regain power and the
Seleucids allowed them to at least make the appearance that the Torah was again the
constitution.”® As Martin Cohen points out, if the conditions returned to what they were
prior to the abrogation of the Torah, why did Judah Maccabee and his fighters continue

fighting after the peace accords??’ Cohen postulates that it was motivated by politics as

rather than religion.?® Perhaps after years of fighting, Judah Maccabee could no longer

settle for the old status quo.

2 M. Cohen. The Hasmonean Revolution Politically Considered, p. 13
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Finally, in 152, the Hasmoneans were able to assume a firm grip on authority and
name their own high priest, Jonathan Apphus.29 The new Hasmonean dynasty was a
continuation and a transformation of the previous leadership system. It was still a
theocracy, as they had named their own Priest; however, the Hasmoneans were also

commanders of the Judean army and were the recognized Ethnarchs or political leaders

of the ccsuntry.:‘0 The importance of Jews openly fighting other Jews for power should

not be lost or minimized. As Martin Cohen points out that there is always factionalism in
any society, most of the time it is done peacefully. Generally it is when the spectrum is
activated and in crises will there be open warfare. Perhaps the whole Hasmonean
revolution and the continued strife in the aftermath is better explained in political rather
then a religious context. It makes more sense if we view this as a pattern of constant
tension between the leadership authority and opposition groups than trying to understand
the situation in a Hellenist/anti-Hellenist prism.”’

The next several decades continue to see unrest that is clearly indicative of an
activated spectrum. Around 140 BCE, Jonathan Apphus, the High Priest is assassinated
and his brother Simon assumes the position of High Priest.*” Simon is murdered just 7
years later and is succeeded by his son, John Hyrcanus.*® Hyrcanus rules until 104 BCE
when he is succeeded by his son Aristobolus who only reigned for one year and then his
second son, Alexander Janneus who reigned from 103 BCE — until 76BCE. Salome

Alexandra ruled from 76-67 BCE followed by her sons until 63BCE. It was at this time

® Two Sister Faiths, p. 13
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that Rome stepped into the situation. Both of Alexandra’s children were asked to present
their case for ruling to Pompey, who was Rome’s representative in Judea. Pompey chose
Hyrcanus as the High Priest, but not as king.** While it may seem that there was stability
during at least two of the rulers (Hyrcanus and Janneus), there was civil war that

5

continued through much of this time.}

In Antiquities of the Jews, Josephus tells us that there were three sects of Jews at

this time, Sadducees, Pharisces and Essenes.*® The civil war was generally between two
of these groups, the Sadducees and the Pharisees.’”  Josephus tells us that the civil war
was precipitated by the transfer of allegiance of John Hyrcanus from the Sadducees to the
Pharisees.*® At this point the Sadducees kept their “ceremonial” responsibilities and their
wealth but the Pharisees were granted effective control over Jewish life.** From different
sources we are able to deduce that this conflict defined life in Judea until the fall of the
Temple in 70 CE. At that point, with the destruction of the Temple, there was really no
reason for being for the Sadducees.
According to Josephus:

the Pharisees have delivered to the people a great many

observances by succession from their fathers, which are

not written in the Law of Moses; and for that reason it is

that the Sadducees reject them and say that we are to

esteem those observances to be obligatory which are in the

written word, but are not to observe what are derived from the

traditions of our forefathers; and concerning these things, it

is that great disputes and differences have arisen among them,
while the Sadducees are able to persuade but the rich, and

" % R. Seltzer. Jewish People Jewish Thought, p. 182

% M. Cohen. Two Sister Faiths, p. 14

* Josephus, Antiquities of the Jews, Book 13, Chapter 6, v. 171
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have not the populace obsequious to them, but the Pharisees
have the multitude of their side.*”

From Josephus’ remarks we can glean several issues. The first of these issues is that the
Pharisees are no longer tied to the Torah. He suggests that for the first time, minhag ha-
makom, or the customs of the place were observed by the Pharisees. As Josephus states
that certain observances were from their forefathers. The second issue appears to be that
the Sadducees only have support from the very wealthy while the Pharisees have the
multitude on their side. While the Sadducees’ power base may very well have been with
the rich, the question must be asked, if the Sadducees message only resonated with the
very wealthy, how were they able to sustain a civil war that lasted close to 200 years?"'
Josephus calls both the Sadducees and Pharisees sects; and while we understand
sects to be religious cults, Martin Cohen has a very different take on them. “The
Sadducees and the Pharisees were political parties with conflicting constitutional
concerns.”” He continues: the Sadducees were conservative in their approach to the
Torah; the Pharisees were liberal and innovative.*” What we are seeing is the beginning
of a long history of conflict between at least these two groups and the Jewish people writ
large. losephus also named at least one other sect, the Essenes, and while we have little
evidence to support the notion that there were other large sects (or political parties), one
can only speculate that these were not the only three parties representing the people of

Judea.

“ Josephus. Antiquities of the Jews, Book 13, Chapter 10, vs. 297-298
“ M. Cohen. Two Sister Faiths, p. 15
M. Cohen. Two Sister Faiths, p. 15
“ M. Cohen. Two Sister Faiths, p. 15
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Under the Pharisees, there was a wholesale change from the previous
“constitution” or the Torah. There was 2 move away from the Temple as the center of
religious life and a new judicial system.** Instead of the Priests making legal decisions,
batei-din or courts were established to preside over legal issues.* These courts would
have three judges presiding, none of which had to be from the priesthood. At the very
head of this judicial system was the Beit Din HaGadol, or the Great Court.*®
The Great Court had a series of five pairs of leaders or zugot. The leader of the majority
party was sometimes called Nasi or Prince and the leader of the minority was sometimes
referred to as the Av Bet Din or Father of the Court.*’ It is less important to know that
when these zugot presided over the Beit Din HaGadol as it was 10 note that there were
political parties and dissension amongst the leaders during this time.

There was the beginning of a move away from the agrarian society, or at least the
governmental structures that supported the agrarian society to a much more tonally urban
organization.*® The Torah as a constitution functioned well in an agrarian setting with the
Temple as the center of life. As the Pharisees gained control and the Sadducees lost
power, the center of life in Judea slowly moved to the synagogue. There was also a need
to have a new or different constitution. Concurrent with the change of venue of religious
life, came a change from the Torah to “oral law”.* Previously, the law was considered
divinely ordered, but in this time, there was a movement away from divine laws to

halakha or laws. These changes point to an urban tonality although the greater society

“M. Cohen. Two Sister Faiths, p. 16
“M. Cohen. Two Sister Faiths, p. 16
%M. Cohen. Two Sister Faiths, p. 16
7M. Cohen. Two Sister Faiths, p. 16
“ M. Cohen. Two Sister Faiths, p. 16
“M. Cohen. Two Sister Faiths, p. 17
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was still majority agrarian.®® Changes in any society are difficult at best and the changes
that the Pharisees were implementing had to be extremely hard for the majority to accept.
It is small wonder that there was strife between the various sects over a very long period
of time.

As Rome consolidated its control in the area, they had hoped that there would be a
single group that would rule and provide the stability that Rome liked its conquered areas
to display. This was hardly the case in Judea and in fact as Rome increased its repression
of the people, more and more people joined in rebellion. Martin Cohen points out:

The oppression felt by Jews during this time is nowhere

better exemplified than in their mounting tax burden. For

the early part of the first century CE the total tax burden,

for internal government as well as for Rome, has been

conservatively estimated at thirty to forty per cent of income.

Later the sums were capriciously increased by procurators

like Albinus.”*
Through much of the Roman times, it is clear that the Pharisaic world view prevailed and
many of the other groups were forced to follow what the Pharisees were implementing.
However, as we often see within a group when their external enemies are subdued, there
began an increase in the factionalism with the Pharisees.*

During the late 1¥ century BCE and the early part of the 1* century CE at least
five major sects of political groups emerged. As previously discussed, the Pharisees

became the tonal group as they were backed by Rome. In trying to reconstruct the

Pharisaic spectrum, the proto-rabbis as exemplified by Beir Hillel would have been the

M. Cohen. Two Sister Faiths, p. 18
' M. Cohen. Two Sister Faiths, p. 20
2 M. Cohen. Two Sister Faiths, p. 20
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Pharisaic tonal voice.”> To the left of the proto-rabbis would have been the universalists
and messianic pacifistic groups. It is highly likely that Jesus arose from this wing of the
Pharisaic spectrum.“ To the right of the proto-rabbis would have been a more militant
messianic and conservative element, desiring a return to Jerusalem, after 70CE and would
have been exemplified by Beit Shammai.

The second political party would have been the already discussed Sadducees.
Though the Sadducees were now out of power, the internal tonal element would have
been espousing a move back to Torah as constitution with the sacrificial cult as their
primary form of community leadership. The left side of this spectrum would have still
desired sacrifice but with a possible attempt to incorporate some of the halakha that the
proto-rabbis had promulgated. The right side of this spectrum would have wanted to
continue and escalate their civil war with the Pharisees and quite likely even fight the
Romans directly.

Another political group (though group is probably a misnomer as they were
hardly organized) that was previously mentioned by Josephus was the Essenes. Josephus
mentions them as early as the time of the Hasmoneans.*® Josephus even claims to have
been a direct observer of the Essenes.”® It is important to remember that the Essenes
would best be described as a type and not some sort of monolithic block. Since they were
never an organized group, it would have been impossible for them to ever truly gain

political power as there was no central, tonal element. They were an ascetic, anti-

¥ M. Cohen. Two Sister Faiths, p. 16
M. Cohen. Two Sister Faiths, p. 16
% Josephus, Antiquities of the Jews, Book 13, Chapter 6, v. 171
% Josephus, Antiquities of the Jews, Book 13, Chapter 6, v. 171
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establishment group who none the less lived within society, at least many of them did.*’
The internal tonal group of the Essenes would have had the following characteristics:
ascetic, possibly celibate, messianic and apocalyptic. To the left the group may have lived
in towns and probably would have married. To the right the group would have
completely separated themselves from society (possibly Qumran) and believed in two
messiahs, one as a king and one as a priest. It is possible that the most important of the
Essenes was John the Baptist who had so many followers and so threatened King Herod
Antipas that the king felt that he had to have John beheaded.”®

The other political groups we have very little information on, but we do know that
they existed.® The zealots arose from the overall militant wing of the spectrum.*® The
zealots should not be grouped together or assumed to be part of a single organization.®’
By the very definition of zealot, they would not be interested in forming an overail
organization. Much like the Essenes, they are better characterized as a type or a party
within the overall political spectrum.”” We have very little information regarding their
structure beyond what Josephus tells us. They seemed to be grouped by their leader. For
instance, the Fourth Philosophy was intimately tied to Judah the Galilean.*® A group of
zealots was called the Sicarii and they are tied to Eleazar ben Jair.** Asan aside;

Josephus tells us that it was the Sicarii who made their last stand at Masada.

" M. Cohen, Two Sister Faiths, p. 23
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All of these different groups’ sub-groups and projected wings of the various

spectra suggest that during this time period the overall political spectrum was very much

activated. Rome was pushing hard to repress society which was having the exact
opposite effect and was increasing the activism, especially on the fringes of the
spectrum.®> Rome, as an empire, had become overextended at this point. They were
having troubles in other areas of their realm and also were changing leadership on a
regular basis. To the Romans, Judea was not some central focus but more of an
annoyance and all of the troubles that the Jews were causing was probably not worth their
effort. Hence they continued to apply pressure to attempt to quiet the community. The
severe conditions of the urban dwellers under the harsh taxation of the Romans only
increased the desperation felt by the people.

The messianic movement of the first century CE may have culminated in a Jesus
however, it was by no means limited to Jesus. The messianic movement probably arose
within the liberal wing of the Pharisaic spectrum or the more militant messianic groups
probably arose from the conservative wing of the Pharisees; but over time it developed its
own spectrum. “The existence of various leaders of Jesus’ general type is demonstrated
by the various centrifugal groups whose movements are recorded.”®® While there
probably was a historical Jesus; there were others who were of similar type. The fact that
eventually there would be four canonized Gospels, with many uncanonized ones, reflects
the diversity of groups within the nascent christian spectrum.

Sandmel points out that: “the spirit of ferment out of which the primitive christian

church had begun to emerge and take from is reflected in the very nature and tone of

% M. Cohen. Two Sister Faiths, p. 25
%M. Cohen. Two Sister Faiths, p. 26




Paul’s writings.”™’ As we have seen in the Jewish world, the early Christians also had
many different sects or parties. Paul, Peter, James (Jesus’ brother), John son of Zebedee
were just four of probably more leaders of early christian groups who exerted some forms
of power.

Factionalism and dissension was a fact of life for the Jewish people of this time
and place. It had been a fact of life in Judea since at least 165 BCE. It is small wonder
that there was factionalism under other parts of the Roman Empire, especially when a
sizable Jewish population lived in a particular place, such as in Corinth. The wonder is
that in what would become the canonical literature, the authors had to include
information that allows us to see that factionalism and dissension existed. While one
group eventually became tonal (Paul) the other groups clearly had such strong influence
that they could not be written completely out of the texts. In fact, one of the lessons that
the early christian church seemed to learn from all the strife that the Jews had been
subject to, was to try and repress other voices. As we will see in the two letters to the
Corinthians, Paul was very vociferous against any other voice that may have arisen. As
Paul’s group gained tonal authority, they tried to ensure that their voice was not only the

authority, but also the only one.

87 S. Sandmel. 4 Jewish Understanding of the New Testament, p. 39
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Chapter 1

First and Second Corinthians: Context and Content

Considering the backdrop of Roman society and the Hellenistic culture of the
Middle East, it is hardly surprising that the society at Corinth was factionalized.
Generally speaking, even in the best of times, as Martin Cohen points out in Two Sister
Faiths, “all societies, large and small are dynamic organisms. None is at anytime
monolithic. Every one is at all times factionalized.”® Every society, like any living
organism is looking for homeostasis or equilibrium and any number of internal or
external pressures can cause the society to factionalize to a greater or lesser degree.®
The city of Corinth was considered the hub of east-west trade and was the center of
Roman imperial culture in Greece.” The people of Corinth were exposed to many
different thoughts, religions or denominations within a religion and ideas that made it
fertile ground for increased factionalism and diversity of thought.

Corinth was a city strategically located on the Peloponnesus peninsula that had
access to both the Aegean and the Adriatic seas. The original city of Corinth had been
destroyed by the Romans in 146 BCE and was rebuilt as a colony in 44 BCE. It was
originally settled by freemen and had become wealthy enough by the late first century
BCE to sponsor Olympic “like” games.”' By the early first century CE, Corinth had a

sizeable Jewish population along with other like minded social and political groups.”

M. Cohen. Two Sister Faiths, p. 5
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M. Coogan, editor. The New Oxford Annotated Bible, p. 267
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There were temples established to the cult of the emperor, to the various Greek deities
and to various Egyptian deities.”” Corinth was a very cosmopolitan city and religious
syncretism flourished.” There were many faiths and traditions and none seem to
predominate.

It is possible or probable that the reason why Paul chose Corinth as his base was
because there had been no established predominant tradition. The people of Corinth had
come from a variety of other places and seemed to be open to the various ideas that the
other groups brought with them. The city was barely one hundred years old and it must
have been an inviting place for someone who wanted to plant the seed for his church.
Before proceeding on, it must be understood that the term church should not be thought
of as it is today. There was no *“church” in the overarching sense meaning a universally
accepted organization. There were also no churches, meaning buildings called churches
as we know them today. In Paul’s time, a church was a social, political, and economic
entity that was as much about power as it was about anything else. People generally did
not go to their temple to pray, but to sacrifice or ask their leader of the cult for some type
of absolution. It was in this setting that Paul decided to establish his first urban
mission.”” Paul was not the only “preacher” to think of Corinth as an inviting place for
his work. As we shall see in First Corinthians, Paul names three other people, including
Cephas (Peter) and Apollos as people preaching in the city. Additionally, in Second
Corinthians there is continued strife and “outsiders” who must think of Corinth in the

inviting way that Paul did. They were coming to the city in an attempt to win followers

7 J. Murphy-O’Connor. New Jerome Biblical Commentary, p. 798-9
W, Kimmel. /ntroduction to the New Testament, p. 271.
M. Coogan, editor. The New Oxford Annotated Bible, p. 267
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and gain power. Therefore, it is safe to say that Paul had quite a bit of competition and
there was never any guarantee that his voice would win out over these other “preachers.”

Prior to the destruction of Corinth in 146 BCE, the city had a terrible reputation in
terms of sexual immorality.” After the city was reborn under the Romans, it was
probably no better or worse morally speaking, than any other Mediterranean city.
However, Corinth continued to have much the same reputation as it had previously.”
Whether it was because of this reputation or the lack of a religious tradition, Corinth, in
Paul’s eyes, was a place ripe for his nascent teaching. In addition to the prime cultural
reasons for beginning his urban church in Corinth, it was geographically a prime spot.
There is a belief, at least at that time, that if you control the cities you can more easily
control the countryside. In this case, so many different peoples and groups had to come
through Corinth to buy or sell goods, reach ships to go to other lands or just needed a
critical mass of people that Paul understood if you can influence the city, you can
influence a much greater area.
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