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Rabbah" consists of an introduction on the gencral character
» followed by three chapters dealing with the views held
Rabbis, first, on the inner nature of man, secondly, with the
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second chapter deals with the rabbinic conception of man's
anidst considerable homiletic nmaterial sets forth the great
doctrine of man as a genuine originative source alongside of and under
God, according to the maxinm.

If the author would consent at some later date to re-work
the same material from a more detached and steady point of view, he
would, I think, furnish a genuine contribution tc this important subject.

The thesis been done with great seal and thoroughness, and
I suggest the mark of Bj.
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INTRODUCTION

OUR MAIN TEXT = BERESHIT RABBAH

M «Mj
q A3 @%F MIDRASH HAEGADAH W}

ISRAEL'S REWARDING "SEARCH" OF ITS SCRIPTURE




INTRODUCTION I

The technical term MIDRASH HAGGADAH, as 1s well known
to students of Judaism, refers to the monumental "search"
of our ancient Rabbls which they directed to the ancient
verses of our Torah., Prompted by their people's religious=-
ethical genius, a rich share of which they were heilr to,
driven by théir dynamic preoccupation with the moral improve=
ment of their people, for which t@gt great spi#itual gadfly

was responsible, inspired by thelr unshakable conviction that
in the Holy Writ of God 1is contained, either on the surface
or under the layers of Biblical Writ, infinite ennobling rules
of conduct for the guldance of men and women of all genera=
tions, and alded by thelr ingenlous hermeneutl ¢ (éxogstic)
rules for that frultful interpretation of the Bilblical verse,
- for all of these provocative reasons our anclent Rabbis

N—
proceeded, assiduously and lovingly, to make that historic

"search" of their 3eriptures which resulted in that monu-
mental literature of religlous and moral edification, tra=
ditl onally known as MIDRASH OR HAGGADAH, The technical pro=-
cess by which this unique pmoralistig literature was arrived

"o,

at 1s known as MIDRASH HAGGADAH, to distinguish 1t from Mt tfa

MIDRASH HALAKAH, a simllar, but somewhat differmest, process,
by which our ancient masters of the HALAKAH (ILAW) attempted
to deduce from 3eripture a new law, to find authority for
an establlshed but unwritten tradition, or to modify or

nullify old outworn laws.

Al




INTRODUCTION II
8n)
The term MIDRASH derives from DARASH, to search, in=
vestigate, expound, interpret particularly the Scriptures.
The term HAGGADAH ( N3dN ), dervies from the verb

HIGGID ( ?'d® ), meaning to report, to explain, to narrate,

Wnile the verb HIGGID in our Rabbinic literature sometimss He e,

introduces halakiec (legal) explanation, the noun HAGGADAH /‘%
.

13 used only in contradistinction to HALAKAH, and means a Q‘«s ’

tale, a narrative, an explanation, a homily. HAGGADAH stands
for, as the term MIDRASH has in time come to stand for, the
whole content of the non=legal part of the old Rabbinic lit-
erature, which is now found interspersed in our various Tal=-
mudic sources and in the PARGUMIM of the Bible, and is more
coplously gathered into our many special Midrashic compila=-
tions, 3uc.h as our own chosen text of this study,. BERESHIT
RABBAH, or.:bhe other nine collections known as MIDRASH m,'
of which the former is first in order of this great collettion,

When the two terms MIDRASH HAGGADAH are used jointly, 1t

applies, as was above indicated, to the process by which
our Rabbls made thelr monumental "search" of the Seriptures

In order to find therein interprstations, illuminations, or

explanations in a moraliz: fl.nrri or edi manner . M‘*‘v M..(

S—

"If thou wishest to know Him at whose word the world ‘&J‘
§

asters of the Haggadah affirmed, "m/% '
, for through it thou shalt lmow filﬁ . /

cam? into being," the old

"then learn the HAGGAD

joset ' gt

'

!

.
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INTRODUCTION III

the Holy One, praised be ﬁ?%, and follow His ways." (3ifre
to Deut. 9.22)

In this arresting sentence, one may immediately sense
the simple and loft§ purpose of our entlre Midrashic liter-
ature.

Mheodor, a modern authority on the Midrash, in his article
on MIDRASH HAGGADAHfagites in connection with this arresting
sentence on the HARGADAH an oft-quoted passage of Zunz, "the
Master of Midrashic 3tudy", and observeg that the opening
words of Zunz's passage which we cite below, are really a

paraphrase of the high pragde of the HAGGADAH by the Masters
of the HAGGADAH themselves:

"The HAGGADAH, which 1s intended to bring heaven dewm to

the congregétion, and also to 11ft man up to heaven, appears
|

in this office both as the glorification of God and as the E
'

(b) '
comfort of Israel," m VN W ~
e e, M\ !
Theodor himself, in the same place, has a fine massag e, ‘

because it
whice”&ndicabes so well the far-flung moral sweep and lof'ty ~

purpose of the HAGGADAY, 1s_also worthy of citing in the

]
same connecbtlon:

"Indeed, the HAGGADAH, being exegesis from a religious
and othical standpoint, undertook to influence the mind of
man and to induce him to lead a religious and moral 1life,

'that he might walk in thewhys of God's In conformity with

(a) Jewish Encyclopedia, VIII, P. $50

(b) Zunz, Gotsesdienstliche,VortrAze Her Juden (1832), 1st.
eds, pp. 349 et seq. - The basic work for the study of
our lldrashle literabture,



INTRODUCIION IV

the condltions of 1ts time, it neither could nor woeld limit
1tself to the simple interpretation of Scripture, but included
in 1ts ever-wldening circle of discussion and reflections on

the 3criptural teéxt the highest thoughts of religion, philo=

sophy, mystleism and ethlcs, It Interpreted all the histabical

matter contalned in the Bible in suech a religlous and national

sense that the heroes of the olden times hecame pnrototypes ) ]
e ———————

while the entire history of the people of Israel, glorified

in the light of Messlanlc hores, was made a continued rev e=

lation of God's love and justice. For this reason, the impor- l

tance for mddern Jawis? §cience of the study of HAGGZADAH can
c
not be overestimated," (a) 1
a .

ilhile,as Maximon observes, lMldrashic exegesls, known as
hermeneutic rules, 1s complic ated, technlcal and at tlmes are l
bitrary, 1t Invariably pertrays a purpose that 1s at oncéd sim=
ple and lofty. Maximon goes on to explain that "as a rule |
the endeavor of ths Rabbls to mnveil what they considered
to be She labanb meaning of 3cerinture had as 1ts motive a
(THaN mere exescTic inbeaviTy).
nobler end, ey exploited thelr loglcal capacity to the
ubtmest in order to irmress wion the seople a lesson in eth=-
leal principles and moyral action, 1n understanding Divine wm
Justice, the cosmle order, and the course of history of man=- g l

"
kind and of Israel, Thus, as Maximon explains, when R. Aklba,

Ssdssnsnnn

(0) Op. clt. P, 350. ’
(d) The Incyclopedia of Jewlsh Knowledze(193l ), SeB. Maximon,
artlicle on The Midrash, P, 353,
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the extremist in the application of hermensutic rules, in-
terpreted the verse WITH ALL THY SOUL to mean EVEN IF HE
SHOULD TAKE THY 30UL AWAY, it was not an empty phrase, for
the great Master was also the great ﬂhrbyr. Or, when Rabbl
Abun gloried In the expensive gates which he had provided
for a's#nggogua; R. Mana ramarked}qupting the prophet Hosea, |
FOR ISRAEL HATH FORGOTTZN HIS MAKER ANWD BUILDED HE~-KHALOM ( J”‘f"ﬂ)._
F=r5——Px The Hebrew word HE-KHALOLH may mean either palaces
or temples. The prophet here deMounces Israel, who in his
opulence has bullt himself palaces; but the sage used the
word in 1ts second connobtation, I[EMPLE3S., Nothing i1s changed
in the text, bubt the great lesson 1s clear and refreshing:
true religion 1s not in need of magnificent temples; people
begin bto bulld them only after the spirlt of religion has (
departed from their midst,

From these random snatches, we may sense at once, as

Maximon observes,tha$ IIDRA3H HAGGADAH "centers about uni- ( , /
¥ ~

versal values and eternal verities,'" Important, too, is

his farthsr observatlon that the lidrash, above all, con=
,.:L

talns "a great though fragmentary system of athics which .

1s 3611l awalting reconstruction," lMay we add that toward

this challenglng task, the present wrlter has humbly attempted

in the following chapters to make his modest contribution

on the important theme he has chosen.

Manks to this lofty religlous-ethical-philosophical

sweep and profoundly appeallng nature of 1ts contents, our




INTRODUCTION VI

Midrashic literature inevitably became an important EDUCATIONAL
factor in bhe life of the Jewlsh people throughout the cen=

turies. #aile the feacher of the Law directed Lhe people's

at

actions, the preacher, as Maximon observaes, by oi‘fering-m.

e

teachings In a popular and effective manner, motivated those
actions, thus Instilling spirit into the body of the Torah,
Ihus perhaps the greatest achlevement of our HAGGADAH was

that 1t made the noblest Jewlsh teaching accessible to the
uneducated and the simple, who in consajuence came to realize
that the Torah was not the sxclusive heritage of a few learned
individuals but of the whole people. 4nd this is why it served
not only as the recreation of the young, as well as the olt_i,
scholar at school and in the academy, but also as the delight
and inspiration of the mnlearned, thus shaping the mind and
moclding the character of the entlire people.

A feow observatioms are in place here on the style, history,
and structure of MIDRASH HAGGADAT,

The style of the Midrash, asu:ffrill have occaslion to ob-
serve in the following chapters, in many of the verbatim
citations thereolf on the various phases of our subject, is
suceinet and direct. Because of the unique brevity of style
and obscurity of expression in many places, (which are often
mads obscura by the faulby btexts that have come dowm to ud),
the mistaken notion has arisen in some circles that the Rabbls

of the Midrash wers either unacquainted with standard sentence
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structure, or else they were simply unable to fashion their
religious and philosophic messages In the more classical

literary form of the time. in answer to thils, Maximon force=

fully states that "the Midrashic teachers and authems are

———

fully conscious of the 1ndividﬁaiiby of words and of the

vitality of organlc sentences, It fact, 1t was for this resason,
ﬂg:;:sggta, that they are sparing of words, at thelr better h
moments, and think in terms of sentences when we would thénk

in terms of chapters. As wrlters,"they are comparable to

pearl polishers rather than to architects. They strung plithy
maxims and observations on one string, regardless of the or=
zanic relation between the Indivihdual gems and often intro=
ducing irrelevant matter that possessed charm for them,"

A few remarks as to hlstory ©ON development of MIDRAST
HAGGADAH. As Theodor obsepves in his above mentioned mono-
graph, the entire wealth of our Haggadic llidrash has been
preserved in a series of very different workd, which, like
all works of traditional litsrature, are the resultant of
various collections and revisions, and the conbents of which
originated a long time befors they were reduced to writéng,

As to the long history of the creation of MIDRASH HAGGADAH,
waleh eovers as much as a thousand years, 1t 1s latsresting

to note that traces of MIDRASH HAGGADAH are already found

A 3
iIn the Bible itself As Enkﬁfin poinis === °u£,)we find in

(o) Forward to MIDRASH RABBAH, Soncino ediil on (1939), by
IO E‘pstein’ P. XIIo




INTRODUCTION VIII

Chronicles passages which are Midrashic glosses, ‘supplsmant- ’
ing in m&f details the narratives in the Book of Kings, XI

A
Chronicles (24.27) mentions a HMidrash to the Book of Kings, ‘

|

and II Chronicles 13,22 males reference to the Midrash of |
Iddo, the Prophet."We may then supposs", Wﬁmther 3
obsorves, "that we have in Chronicles the J;.'i.rst slements : 3
of Haggadic Midrash handed down in writing in thelr érighnal
form,"

It is equally interesting to learn that much Midrash Haggadah,

is found in early

often mdxed wlth forsizn elements,/mxmx non-Rabbinic litarature/
in the Apocrypha, in Pssudo,-loigrapha, in the works of Yosephus
and Philo and the remaining Judaeo=Hellenistlc literature.

Nond their immedlate successors, the ZUGGQT(from e. 450 to 10 BCE
It was ’howevrar’ in the time of tle Sopherir’that the dsvel=-

V

opment of Midrash Haggadah reveived a mighty impetus and assumed

definlite form, It was then that the foundations were laid for

public services which were soon to offer the chief medium for
homileTical

cultivabingABible Bxegesis., But Midrash Haggadah reached its

highest develovment in the great Mishnaic-Talmudic period, be=-

tween 100 and 500 of our present era, during which creative

period all the differeni branches of Ifidrash Haggadah were fully

worked out,
With the close of the falmudic period, cresative Nidralhic
activity came to an end, In the post-Amoralc and Geonic period

Midrashic activity was restricbed to the fleld of collecting

and revising the transmitted Midrashic literature. As ipsteinx

T e . ————



INTRODUCIION IX

6BSarves 1n the above mentloned Iorsward, the Karalte insur=-

rection in the eighth century was favorable nelther to Halakie

nor Lo Haggadlc activity. However, as a medium of literary ex= J
pression, the Mldrash dld not fall Into disuse even after the '
Talmud had long been complstetand lldrashim were complled down

to the eleventh century. Thus our entire Midrashilc activigy,

beginning faintly 1in late Bibligal ,times, and more definitely

4

TAMIJITIC £Imes, IND VeRy LIMLY Much CIRLICA 4
wi [:h_m thus covers a long perlod of esemid 1000 years,

In 1ts period of efflorescence,in the Amoralc period (220-500 G&),
Haggadle exegesls was assiduously cultivated by tle most eminent
Rabbis, some of wiom are pralded in particular as beilng "learned

Aidked 103 '
in the Haggadah" (Baki ba-Agada); and it became a special branch
of tradtional sclence for the "Scholars of the Haggadah" (Rab~
leh3dey IR
Banan di-Aga!a). It was the subject of study in the schools,
and furnished an inexhaustibls supply of materlal for the
@ormeorr-ael (1lscourse§ which were délivered on 3abbaths and
feast days and which followed tho 3Sceripture lesson and formed
a part of publie worhhip, or could be separated from 1t at need.
Opportunity, moreover, often arcse, both on joyous and on sad
occasions to resort to Hagzadic expositlons for words of com=
fort or of blessing, for farewell discourses, etec.

A few observations, finally, as to the form or structure

of our lidrash Haggadahs -

At the 3chools, lMidrash tended to assume the form of running

p— e e B ]
. A : ’



INTRODUCTION X

commentaries to individual books of the Bible; while at the
synagogue it developed into homi]%s, or sermons, organized
on more or less the same plan: a) = an opening introduction
(proem); b) = the main theme which revolved around a few
verses of the Pentateuch portion (3edra) assigned for pub-
lic reading on that day; c¢) = a concluding note of conso=-
lation or messlangd hope. Accordingly, when a later gener-
atlon reduced those expositions and homllles to writing, they
resulted in two classes of Midrashim: EXPOSITIONAL AND HOMILETIC
Midrashim,.

Strack lucldly explalins the distinction between the ex-
positional Midrashim and homiletical Midrashim, as fallows:
the exposltional Midrashim comment on the 3Scriptural text ac-
cording to the order of the varaes or joln thereto the Haggadists!
tales, parables and the 1llke, The oldest of this class af e the
Tannaltic Midrashim, the MEKILIA (On Exodus), Sifra (on Ieviti=
cus), and 3ifre (on Numbers and Deuteronomy})whose earliest
component gﬁ:gql from the second cenbury, but have been edited
not earlier than post-tannaitic times, and contaln both halakic
and haggadic material, The others of thils class are the purely

Hagpadic Midrashim, such as BERESHIT RABBAH, perhaps the oldest

of the latter genre, which were complled after the completion
of the Talmud, about 500 A.D. The expositional MNidrashim 6f
the purely Hagzadlc genwe, have this distinctiva mark, = that

the individual parasnasg (sections) are prefaced by g:ggmg which

SR —

e e e ——



INTRODUCTION XI

were derived from Haggadic discourse,

The homiletical Midrashim, as Strack explains, handle
individual texts, for the most part the beginnings of Scrip=-
tural lections. These lections are either: (a) the Penta=
" teuchal periepes according to the triennial Palestindan cyele,
whereon rests the divisions of the Pentateuch into 154 to 175
3edarim = we xcall such homilies Tanhuma homlilies because of
thedr employment in the Tanhuma I.’-.?.drash.im; or (b) those sec=
tions of the Pentateuch and the prophetical books which were
designated according to the Pesikta cycle for the festivals
and special Sabbaths - we call them Peslikta homilies, Each
hoplly, or, as the case may be, each parasha, opens with a
nunber of proems (E?::..‘:”h:. from {a:t_;_aaiz') by Jjolning the text
to a verse, mostly oulbslide the Pentateuch, preferentially
from the Haglographa. The proems are followed by the ey osi-
tion. The longest haggadic elucidation 1is, as a rule’attached
to the first significant verse., [ gr-ater number of the
discourses close wlith citations of Scriptgral varses having
roeference to the future glory of Israel.

BEREHIT RABBAH (Genesls Rabbah) - Ssusmermssswmt=mi=my
e Moaning probably the GREAT lMidrash on Genesis,

the text [Hith which my thesis 1s primarly concarned, is, ==
as we have already noted, adjudged to be one of the oldest ex- i
- positional Midrashim, 'i

LR RN NN

(f) Introduction To the Talmmd and The Midrash, H.Ls Strask (JPS) F
PP. 204=5, y
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A widely current tradition asceribes the composition
of this Midrash to the Palestinian Amora of the first
Generation, Oshala or Hoshala, who lived in the 23rd century
C.Zes The first proem of BERESHIT RABBAH begins with his name,
This traditilon, Egﬂjptﬁ#éays, may mean that Hoshaya was res-
ponsible for the work in its original form, but undoubtedly
maechh of the present work was added later and swelled 1lis
size, and it 1s possible that 1t was then given the name
BERESHIT RABBAH (THE GREAT BERESHIT) to distinguish it from
the original work, which was naturally of much smaller com=
pass, The material on the first pericope of BIEREMIIT has
been complled on a far more lavish scale than that on the
other eleven pericopes; 1its 29 chapters constitute more than
a quager of thn whole, Thls had led to the theory t.‘r‘;'l‘::'\ng?a
have forne d part of a larger Hasgadle worlk on Genesls, which
was elther lost or remigned 1ncomﬁlete. This larger work
may have been called BERESHIT RABBAH to distingu;sh 1t from
the present small work preserved in the other eleen pericopes
of this Midrash, but subsequently, the name was appllied not
only to the firat pericope but to the whole.

Me first scholar mentioned in BERIIIIL RABBAM 1is, as
was mentioned above, R. Hoshayah Rabbah, ond this has ghven
rise to yet another theory that the name BEIRTGSIIT RABBAH
1s a contraction of BEREINIT DZ RABBI HOSHAYAH RABBAH ([HE
BERESHID OF RABBI HOSHAYAH THZ GREAL.) This theory, however, °

as Gpsteln states, 1s nezabed by the fact tht in the best MSS.,
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this Rabbl 1s simply called R. Hoshayah, not R. Hoshayah Rabbah,

But whatefer 1ts origin, the designation RABBAI-I/which origl-

nally belonged to Genesis alone,was subsequently appliad

to the other I\ﬁdras‘-nie works on the boolka of the Pentateuch

as well as ON the five MEGILLOTH, and thus ten distinct works

of differant structure 4ls@ of lafer dates of compos:ﬁon, =D,

[ritﬂhe exception of EKAH RABBAH (on Lamentat iong]. wers

aventually included wnder the single title MIDRASH R.ABBAH%S)
BERESHIT RABBAH, as we previously s&&ted, 1s an exposi=-

tory commentary which almost to the end follows the text of

Genesls verse by verse, and,espoltally In the earller chapters,

almost word by word, skipping only bare genealogles and repi-

titions which requlired no fresh remarlk, lMoore points to the

expansiveness of DERESIIT RABBAH in regard to the Creatim,

and Adam and Zve in the Garden, where a whole chapter of comment

la sometimes devoted to one or £wo verses of the text, This

part of the work is of peculiar interest, he says, in that

(g..m..:..a[? ow s iy of God)

t sets feRmth the Biblical téaching on these pointsﬂin re-

ply to cavils of objsctdps and in opnovnstion to the theorles

of allen philosophles. Moore alsc interestingly points dut

that 1t 1s highly probably that some >f the contributors

were acqainted with Philo - with his ideas, 1f not with his

writings - which is not st:pan_,rre, since R. I{nshayelg had his school

at Caesarea and was contemporary with Origqn, whose biblical

studies brought him into assoclation with Jpwish scholars,

() Ops cits, ppe XAVIII-XKIX. W %/P\
. P e e S

- e ww* =5




INTRODUCTION XIv
Eehoes of such discussions in Caesarea or elsewhere may be
heard here and there in BERESHIT RABBAH., The opponents are
by this time Catholic Christians and the Jewlsh polemic 1s
outspokenly directed against the deification of Christ, as
in the utterances of R. Abahu.(h) Nt
BERESHIT RABBAHY, as we have alfeady nbaerwed:jgg‘g very
large scale, nearly one fourth of the whole work.being given
to the section BERESHIT alone. Toward the end (from about
Genesis l}), it 1s much more cursory, and the method changes.
It 1is suggesﬁed, Moore says, that 1t may have been left in-
complete and the deficiency supplied by other hands and from
different sources. The whole of BEZRE3HIT RABBAH 1s divided
into parashas, Strack remarks that in the majority of print-
ed additions, the number of parashas is 100; M33. and edi=-
tlons vary between 97 and 101, but almost all witnesses are

uniform with regard to the first 9. Ihe basis of the division

1s according to the small parashas, pet@nﬁgth and sébhyxdth, (1
; e

of which Genesis has ;3 plus 48, in part also according to

the Sedar%m)of the trliennial Palestinian cycle of 3abbath
i
lactions,

From the 1little we have already sald about the lMidrash
basic
!mown as BERESHIT RABBAH, the/reasong for our choosing it

for the maln text of our exposition of tk Rabbinle Doctrdne
of Man 1s not far to senslts Aside from 1ts being one of the

(h) Judaism In The First Centuries of [he Christian Era, @.F.
Moore (Harvard), 1927, Volume I, pp. 164=165.
(1) Op. cit., P, 218,

~
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0ldest of our homlletical Midrashim, it i1s an extensive and
important Midrash, exemplifying all points of Nidrashic exs=-
gesis, .ﬂm forms a complete commentary on the important
and provoedtive first book of our Bible. It is therefore
needless to add that, as such, it contains authoritativey 2mp

rich material for our very important subject.

- oy { 1 B oy Midrashic text
For these: podd redsons)’ then; ‘we have chosen 'Tor our hmaln /

on our subject ¥ BERESHII RABBAH, However, while the latter
I3 ouwr main text, we have, nevertheless, availed oursélves
of the privilege and necessity of occaslionally making ex=
cursions into tho other parts of our Midrashic literature,
as well as also Talmudle sources, in order to c omonlement the
points made on the varlous phases of our subjectd. It is im=
portant to note in connection with the labter citations,
'‘that though they hall from lldrashlc sources of various
dates and forms, they all breathe forth - as doess our entire
Midrashic literature covering a period of at least a thousand
years of creativity - a wnified, lofty purpose and outlook,
It 1s my hope that at some fubure date, in connection
with my planned post-graduate studles, I may explore my pre=
sent 1lmportant subjelcb more fully throughout the entire M d-
rashlec literature.
A prayerful hope may not be out of place in my conclusion
of this Introductlon.

Our present study of the Doctrine of lian, hemidwieeridfe.
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embedded 1n 'c.h_’;.s anclent Midrashic text of BERESHIT RABBAH )
oceurs in a period of low ebb in the spirit of Western man,
what with the dilsparagement in many intellectual quarters

of the time-honored sense of man's dignityjand the displrited
state of mind of the presan_t generatlion as a result of i'ia’vi.ng
suffered two world wars and':%aing faced with the imminence
of a new atomlc global war that can destroy civilization,

It 1s the confident and sober hope of the present writer,
"as a result of a sygpatheld ¢ study of the thoughtful ethical
wisdom of this anclent Palestinlan and re'lg.‘;:ed texts, tmt
despite Ghede great age and their guaint Lomkkesds style,
some of thelr major religlous-moral insights’which have agp=
pealed Lo this writer on the subject of Han' may prove g
heartening and helpful to us of today who are woefully beset
with many mw paralyzing pessimlisms as to the nabure
and future of MNan,

'.-:‘itl’f:clt%claration of faith, inspired by our ﬁudy of the
Doctrine of Man in our anclent lext, let us now address our-
solves to our subject, which we discuss below under the three
chapter headings, viz:

1. The Rabbinic Attitude on The Nature of Man

2. The Rabbinic View of The Dignity of Man

3, The Rabbinic Prototype of The IDEAL Man, as Person=

1fied In The Figure Of Israel's Fir st Great Patriarch =-

Abrhham,

—————
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CHAPTER ONE
THE RABBINIC VIEY OF THE NATURE OF MAN %

To bring the Jewlsh picture of human nature into
sharper focus, 1t will be helpful to briefly summarize
first the Christian conception of it which has b:gg/domp
inant view of our Western World.

The view of human nature of Paulinian Christianity,
which is held today not only by traditional but sven by 1lib=-
eral Christian theologians, and which lurks even in the pro=-
God philosophles of Existentialism, categorically maintains
that a severe dichotomy exists in man's baslic nature between
his body or his flesh and his spirit. In the flesh dwells the
corruptive seed of evil, which is traced to that historic re-
bellion of man agalinst God in the Biblical story of Adam and
Eve, What power for good thers is in man, according to this
view, resides in his spint, and that power 1is perpetually at
odds with man's sinful flesh. "Paul", Moore says, "represents
the dualism of Hellenic thought when he describes the tragedy
of man as a losing struggle between the aspiratlions of the
mind and the impulses of the body. 'I see another law in my
members, warring agﬁinst the law of my mind and making me cafi)
tlve to ths law of sin that is in my members.' " (Rom. 7.23)

The Paulinian conception of man as a creature originally
Peset by sin took shape in Paul's mind, among other reasons, becavse

(1) JUDAISM In The First Centuries Of [he Christian Era, The
Age Of The Tlannaim, George Foot Moore, (Harvard Universlty
Press), 1927, Vol. 1, P. 1|.860




24

of his need for justifying his theology of the ecrucified
Christe

The Jewlsh conception of human nature, on the other
hand, rejects outright the Paulinlan idea of a dichotomy in
human nature. Man's nature, or, as the Rabbls refer to i¥,
the YETSER, a8 Silver has fully shown in his chapter on the
YEE;;;TET-;S an all-embracing unity. The seat of evil, as
woll as of good, the Rabbis hold, 1s neither in the flesh
nor in the spirit, as distinect from each other, but rather in
the HEARTs By "heart", the Rabbls have in mind, not the phys-
ical heart but, as Porter put it, "the thinking and willing
subject, the moral person, the inner self.," % The word "heart®
is used quite often by the Rabbls in the sense of _YEISER,

The 3ifre, one of the early Halakik midrashim on Num=
bers and Deuteronomy, interprets Deut, 6.6 (IEE THEZ3E BE AGAINST
THY HZART) as follows:

- From here R, Josiah derives the admonition that we
must adjure the YEI3ER.

So Psalm 109,22 (MY HEART - LIBBI = IS WOUNDED wIZHIN
MZ) is interpreted by the Rabbls to mean that David's Evil Yetser
has been wounded or conquered, thus placing David in the same
category with the righteous patriarchs whom God made to taste
*resesnnes

(2) THE BIMIC3 OF JUDAISM FROM THZ ASPECT OF DUTY, Maxwell Stlver,
(Bloch), 1938, Chgster IV, pp. 148-18lL.

(3) THE YETSER HARA, A Study In The Jewlsh Detrine Of Sin, in
Y&le Biblicﬂ.l And Semltlc StudiQS. NoYos 1901] P. lloo
C.F. PORTER
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in this world the bléss of the world to come, namely, com=
plete dominion over the YETSER. HA-RA. (B.B. 16b-17a)

owr,
Again, as 31lver pointsﬂ' because the word 'heart! oc=-

curs in two forms lev and levav, the Rabbils very ingenidusly

saw in the double bet of levav a suggestion of the two YETSARIM
the YRI33R HA-RA and the YETSER TOB (about whieh latter we will
have much more to sai:{ later on) and in the single bet of lev,

of the one YZISER RA.
Thus we find the Mishneh interpreting Deut. 6.5 as follows:

AND [HOU SHALT LOVE .THE LORD THY GOD-WITH ALL THY HEART
means with thy two YEISARIM - with the Evil YETSER and with the
Good YETSER. (M. Berakot 9.5)

An important point, which the Rabbis stressed was the
fact that while the heart was also the seat of evlil, there 1s
no special depravity connected wit;.h the heart. The heart, being
the Rabbinic all=-embracing term for man's nature, was also,
and just as importantly, the seat and source of all of man's

“emotions, reason, moral and spiritual qualities. In the words

+ of the Rabbis:

All of man's wisdom is nowhere but in the heart, (Eccl.
R. 1,16) ! \

Ve thus see that the ng,zl;:;: starting point for a dis-
cussion of man's nature was their clear-cut recognition that
man's nature, "heart", or YEISZR includes the WHOLZ of man =
both his body and his mind. Man, according to the Rabbis, 1s

%0000 vens

(L) see 31lver, op.cits., p. 153e
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a unity. In his personallity are contained two major impulses .
or tendencles, the impulse, inclination or ability to discem
and to do what 1s evil and what 1is good., The Rabbis further
_ nomiletically deduced this conception from the verb 73| ’
in Genesis 247 A

THEN THE LORD GOD FORMED ( 7:3 "_' ) MAN OF THE DUST OF
HE GROUND AND BREATHED INTO HIS TIOS’.J.'RILS MHE BREATH OF LIFE,
AND ITAN BECAME A LIVING .'E‘;OUIL.

The Rabbls declara::tﬁe two YODS 1in the word 7;’:'_!1'
repraesent both the evil and the good impulses. (Gen. Re 1l.l)

There 1s a constant struggle, the Rabbis mainbain; be=-
tw'een these two impulses within man's heart or soul or YETSIR =
man's behavior being the visible result of this battle. Moore
is quick to point out that in the Rabbis'! concepntion this "duale
i1ty of impulse™ does not make for a duality ;q man's natural
constitution, wherein the evil impulse, -ﬁ?:ﬂ%;:h Paulinian
Christianity, resldes in the body, or the flesh, while the good
impulse proceeds from the soul. Such a dichotomy in human nature,
lloore correctly maintains, is completely alien to Rabbinic thought,!
The Rabbis, in referring in thelr homilies to man's na-

ture, or YETSER, usually describe it as YETSER HA=RA - mean-

ing Man's Nature that is Inclined to Evil, In this obviously
dsparaging description of man's nature, it 1s evident that %he

.l!ooooo...

(5) op, eit, P, 4BS.
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Rabbis frankly admlt that man's nature IS naturally inelined

to evil, though they eschew the Paulinian doctrine of the total
depravity of man. This last poilnt will become clear, we believe,
from our following oi"‘ ‘the Rabbls! conception of the YETSIR,

For the present, let us mersly put on record the telling morn=-
ing prayer in our Prayer Book on this point:

0, my God, the soul which Thou hast placed within me
is pure.

Despite thelr insistence, however, that man's YEI3SER
or nature 1s not originally or inherently evil or depraved,
the Rabbls are realistlic enough to point to the many and danger=-
ous inclinations in man's nature toward evil,

Thus the Rabbis, in the following lMidrashim, give the
devil YEISER his devilish duet In thelr expository Midrashim
describing how the YEESER RA influences the lives of men toward
evil, we incidentally note again what fine psychologists our
Rabbis were. In the following Midrashim, in fact, we find many
of the insights of modern psychologic thought. gm‘r

(ROBETS)
One Rabbi, commenting upon the verse Sin couchath/ﬁ.t The

Door, remarks that the Hebrew verb ROBETS, Used here to describe
the YETSER, 18 in 1ts masculine form and not in its feminine
form. The reason is, he says, that sin, at first, is weak, llke
& Wwoman, but then it grows strong like a man. R. Akiba sald:

Sessevnnnsn
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At first 1t 1s like a spidert's web, but eventually it becomes
1ike a ship's rope, as 1t 1s written, WOE TC THEM THAT DRAW 7
INIQUITY WITH TRIFLING CORDS AND SIN AS IT WERE WITH A CART=
ROPE (Isas 5¢18)s R. Isaac said: At first it is 1like a(passing)
visitor( r"ﬁﬂ )s then like a gueat(’?ﬂn) who stays longer, and
finally like the master of the house (8'% ),

R. Tanhum b, Marion saild: There are dogs in Rome that
lnmow how to decelve men. One dog goes and sits down before a
baker's sh@p and pretends to be asleep, and when the shopkeeper
dozes off he dislodges a loaf near the ground (thus sca$tering
the whole pile), and while the onlookers are collecting the
scattered ;loaves he succeeds in snatching a loaf and making
offs (Thus sin pretends to sleep until it catches its vietim
off guard.) (Gene Re 22.6)

The Rabbis correctly saw the Evil YETSER as beginning
its dominion over man at birth, and continuing to reign over
him throughout his entire 1life, even unto his death. Thus the
Rabbls, in commenting on Eccl. L.13 (BETTER IS A POOR AND WISE
CHILD THAN AN OLD AND FOOLISH KING), asks Why 1s the Evil YETSER
(supposed by them to be »eferred to in this verse as the old
and foolish King) called 0ld? And they answer: Because it ac=
companies man from his infancy until his old age. (Eccls Re 5.15)

Only death, the Rabbls maintian, delivers man from the
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Yﬂi@: Wy was death decreed upon the righteous? Because |
as long &5 they live they have to struggle against the YEISER
RA; but when they die they have rest, This‘:based on Job 3.17,'
"mere the wicked cease from troubling.‘(Gen. Re 9.7) Silver r
makes a significant point in this connection, He states that }
1‘}113 Justification of the "ways of God", while simple indeed,
voices a very profound moral truth, namely, that man's moral
battle is never done. Lven the righteous, who have made right=
eousness thelr 1life's purpose, have thelr inseparable thuman
nature! to contend against through their entire life. The
moral man, in order to reach out aftegthe ever-wldening hori-
zons of Duty, will always be called upon to struggle agalnst
the discordant forces of his iown naturof(m

The most nobopious manifestations of the Evil Impulse,
the Rabbls affirm, are the blatant sins of sensualtly, or lust,
or the adulterous passion. The Rabbis are frank enough to chalk
wp a black mark on this particular score, even when it concerns
some of Israel's noblest personages, No one, but no one, goes
Scot free of these lustful inclimations. There 1s a famous legend
in this connection concerning R. Akiba and R. Meir, two of the
greatest and most saintly characters of the Tannaltiec period.
lhe legend has i1t that these two sages mocked at those who could
not withstand the sins of aduli:.exr, but they themselves were saved

(6) oo, cit,, ppe 160-161.
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only by divine intercession from falling victims to Satan { in
this instance poraoniﬁ:éd;g the YETSER RA) who disgulided him-
self in the form of a woman. (Kid. 81la)

Greed 1s another manifestation of the Evil Impulse, Even
the Patrlarch Abraham neaded God's help to save him from this
1mpglse. For, concerning Abraham, it is'sgggiyii}?A%.‘Ie:%F)‘TED
UP MY HAND UNTO THE LORD, THAT I WILL NOT TAKE A THREAD, NOR
A 3UOE LATCHET NOR AUGHT THAT I3 THINE, (:Sifre.on Dadt, 6.6)

3 Revenge, cupidity and violent anger are even more blatant
manifestations of the YEISER RA, Of violent anger, it is reported
that R, Jochanan b, Nurl said that it is the "eraft of the YETSIR "

X7 23 Jo ISfiNic
(unanato shel YE.USER RA): "ILet one who in anger tears his gar=-

ments, breaks his vessels, casts away money, be in thine eyes
as one who practises idolatry. For this 1s t:l;.e erafl of the EETSIR
RA, Today, it says to him: Do this; tomorrow, do that; till it
says to him, go practise idolatry, and he goes and does 1t,"
(Shab, 105b)
Vanity and conceit are also added to this long catalogue
of the YETSER RA, Thus R, Ami tells us that when the YEISER RA
sees a concelted man, it says of him 'He is mine, as Proverb s
28,12 has 1t: The fool (YET3ER HA=-RA) has hope of him. (Gene Re 2243)
We even find the YETSER RA, as 3chechter wittily observes,
egbeglously solicitious of the welfare of the famlly. For when
'a man expariences an urge to perform a Mitsvah, or generous act

o his fellows, the YEDSER RA says to him: ihy should you do
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this charitable act, and thereby diminish thy wealth? Instead
of giving 1t &6 others, zive 1t rather to your own children.

But the YBESER TOB, on the contrary, admonishés him, Do per=

form the good deedl (Gen. R. 36.3)

The YETSER also Induces a disbelief in judgment after
death. Thus R. Eleazar ha KaPar admonishes: Let not thy
assure thee that Sheol 1s a house of refuge, for perforce wast
thou framed and born, peforce dost thou live and dle, and per=
force thou art to give account and reckoning. (Abot l.22)

In fact, our poor YETSER RA 1s so bad that even God,
Himself, has no good word for 1it:

Thus R. Hiyya Rabbah states: Wretched indeed 1s the
dough against which its baker testifies that it is bad, as it
1s salid, FOR THE YETSER OF MAN'S HEART IS EVIL FROM HIS YOUTH
(Gen. 6.5)s 30 Abba Jose Torti agrees: Wretched indeed is the
leaven, that the One who created it testifies against it that
it is evil, as it 1s written, (Ps. 103.1}4) FOR HE KNOWETH OUR
YSI3iR, HE REMEMBERETH THAD WE ARZ DUST. (Gene Re 3l.10)

The YETSER 1s further described as mlisleading men not
only in this world but as even testifying against them in the
world-to=come, (Suk. 52b)

From all the above, 1t is apparent that there 1s hardly
& sin wvhich the Rabbis fail to ascribe to the YEISER RA . It
1s therefore not surprising to find the Rabbis even going to

" the Yerser R4
the lengths of pers:‘mii‘ying’\ but only poetl cally, it should be
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stressed, in the following malignant terms: uncircumeized, wn=-

olean, man's eneny, man's stumbling bléek; the hidden one, and the.
stanic spirit within his soul. (s@'k. 52a; of. Shab. 105a.)
For those of us believing souls, who often wonder why
God, in his infinite wlsdom, should lmowingly have implanted
such evil dynamite as the YETSER HA=-RA in man's soul, R, Aibu,

with his crisp Rabbinlc sense of humor, daringly concedes that

God himself openly admitted that 1t was a regrettable error on hlls
part to have crsated that evil urge within man: "Had I not ore-
ated an evil urge within man," the Rabbls imagined God saying,

"he would not have rebelled against mei" (Gen. R. 27.4)

s R

It is 1mpo;;;ﬁht;-—t3“ Inject ‘the point hers that whils the
Rabbis candidly dwelled upon the many evil manifestations of
man's nature, thlis was dons not with the idea, as in Paulinian
Caristianity, to point up the fact that the evil in man's na-
ture 1s some extemmal monstrous force with which man 1s incapable
of dealing. On the contrary, the Rabbis! madn purpose, as Silver
brings out in his chapter on the YEISTR, was simply MORAL EXHORTA
TI0N = to warn man against underes¥imating the difficult task,
which they considored man's supreme duty, of disciplining his
L3R or nature that is naturally inclined to evils "All this,"
8 says, "was but an expression of the Rabbls' realistic concep-
ton of human nature. This was but thelr first strategic step in

..........
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the battle for the moral education of man, which they sirenuouse
ly made btheir own.“(ﬂ -

The surprising thing, however, is that while the Rabblis

in the Midrash, as we have Just seen, vividly dwell upon the
evil manifestations of human nature, and are fully aware of the
havoc that they wreak upon man's life, they, at the same time,
verceptively insist that mesa_ impulses that are naturally in-
clined to evlil, are INDISPENSABLE to man's individual 1ife and,
above all, to his social 1life, in which the Rabbis were vitaldly
interesteds The evil in man, they affirm, 1s not evil in’'itself.
It 1s only so when improper use is made of.by man of these ime
pulses that are admittedly inclined to evil. fhat is to say,
even our EVIL impulses are POTENIIALLY good.

The following remarkable Mldrash, which in an important
way profoundly sumarizes the Rabbis' conception of the YETSER,
especlally as it concerns the potential good that i1s at the basis
of all of our so-called inclinations to evil, 1s the following
one credited to R, Samuel b. Nahman:

)
In explanation of the verse AND BEHOLD I WAS VERY GOOD

(Gens 1.31), this Rabbi homiletically interprets the word Eﬂgjlﬁ
(BFHOID, in this verse, as standing for the Good YEISER and VE
zﬁfﬁ;@y_}_ BEHOLD, for the Evil Impulse, and continues as follows:
Is the Bvil ¥EISER, then, very good? Certalnlyl For wlthout 1t,
man would not bulld a house, nor marry, nor beget children, mor

....l...l.

(7) Op. eite., Ps 167.
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engage in trade. (Gens Re 9.7)

A certain amount of aelf-aeekingJ of pursult of personal
gain and power, though it may easily lead to evlil, the Rabbls
correctly maintain, 1s absolutely indispensable for the contine
uanne not only of 1life i1tself, but even of tﬁe so-called higher
life. Our evil propenslties, viewed in this light, must there=
fore be adjusged as POTENTIALLY good rather than being regarded
as INHERENTIY evil. |

Our Evil Impulses can,then, according to the Rabbls, in
another significant Midrash, be considered as the potential ser-
yant of man:

The YEISER RA, when properly Jjoined to the Good YETSER,1s
actually regarded as man's helpmate. A man had twp cows, R.
Isaac tells us, one meant for f)loughing, the other not. If he
wanted the latter to plough also, he puts the yoke on both.
Should you also not join the Evil XETSER to the Good, and so be
enabled to turn it w‘i:hlr you will? So David prays, (Ps. 86,11)
UNITE (THE DOUBLE YEDSER OF) MY HEART ® FEAR THY NAME, We are
to praise God with the Zvil as well as with the Good YEI3ER,
(Mids Tehs, ed. Bub. P. 376)

The Rabbinic convietion of the pétential good of even
the YSTSER HA-RA not only Bighlights the very crucial difference
botween the Jewlsh and Christian conceptions of human naturey but
algltlﬁt‘i’fe i1deal 1ife's disciplines that flow therefrom. Paulinian

Sevnnnnne
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Christianity, with 1ts hard and fast dualism of the flesh and
Which %delfll 5 the,
the spirlit, wt=h the esh as the source of all avil and ‘hope-
less victim of an external satgnio power, Paullnian Christianity
was obligated to prescribe for the Christian sailnt a course of
conduct, which is traditionally lmown as Asceticism = the come
plete abnegation or denlal of the fleah and the disparagementoof,
even the flight from, this world and its soclal 1ife, And by the
same logic, Paulinian christianity%eﬁ the 1deal for the
average man a maximum suppression of man's so=-called earthly
drives as the s upreme prepamation of the individual soul for the
' bliss in the world to come,

The Rabbinic tradition, on the other hand, thanlzs to the
above described unitary conception of man's nature, lggically
and hopefully rejects, by and large, thils ascetic way of life
and the utter dlsparagement of this 1life and this world, while/
at the same time, 1t just as fervently cherishes the belief in
an after=life, lhe Rabbis’ view of this life, which, it goes withe
out saying, loyally bases 1tself upon that of thelr great spirit-
ual predecessors = the great Prophets of Israel = s THIS-WORLDLY
in the highest sense of the term, and is nobly soclally-centered,
This world and its social life, so the Rabbis teach, is the frult-
ful place for thé develpment of man's highest spiritual persocnale
1ty, despite the inevitable accompanying evils of this world
and notwithstanding the inescapabls evils of man's omnipresent

i s AL S W

- i
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According to the fabbis, following the leading thought
on this subject of the Prophets of Israel, man can attddn his
noblest 1153; not by disparaging, not by shunning this life,
or by escaping 1ts soclal responaibilities,.ﬂor by suppressing
his human instincts, Man can accomolish this rather by his all-
out active 1dentificatlon of himself as an iIndividual with the
entire soeial 1life of hw'.anity,by exerting his fullest efforts
to establish jﬁmtice, righteousness and peace on earth, which,
as we know, 1s the eternally challenging messianic ideal of the
great Prophets of '.fcarai. as stated in the famous passages of
Isalah @ 2.2-l:

AND IT SHALL OOME TO PASS IN THE END OF DAYS, THAT THE
MOUNTAIN OF THE LORD'S HOUSE SHALL BE ESTABLISHED A3 THE TOP
OF TI% MOUNTMNS, AND SHALL BT EXALTED ABOVE THE HILLS; AND
ALL NATIONS SEALL FLOW UNTO IT; AND MANY PEOPLEZ 3HALL GO AND
SAY: COME YE, AND LET U3 G0 UP T0 THE MOUNTAIN OF THE LORD,

00 THE HOUSE OF THE GOD OF JACOB, AND HEZ WILL [JACH US OF HIS
JAY3, AND WE WILL WATX IN HI3 PATHS, FOR OUT OF ZION SHALL GO
FORTH [MIE LAW AND THE WORD OF THZ LORD FROM JERUSALZIM. AND HE
SHALL JUDGE BEIWEEN [HE NATION3, AND 3SHALL DECIDE FOR MANY
PEOPLES; AND THEY SHALL BEAT THEIR 3WORDS INTO PLOUGHSIARES,
AND THEIR 3PEARS INTO PRUNING HOOKS; NATION SHALL NOT LIFR

UP 3WORD AGAINST NATION, NEITHER SHALL THEY LEARN WAR ANY MORE,
(Cf. Isas 11,1-9 and Micah lel=ls)

Olllooooou
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In logical harmony with this conception of the s upreme
importance of man's active soclal life toward attaining socielly
creative saintliness, we may quote the following significant
Rabbinlic statements which elueidata what Silver calls Judaism's
gocial~healthy mindednesss In accordance with this sound soeial
outlook, we find the Rabbls disapproving of self- imposed ab-
stinence from wine and other salutary pleasures, Thus R. Simeon
ben Lakish teaches that a vow of abstinence 1s like an iron col=-
lar about a man's neck, and one who imposes upon himself such a
vow 1s llke one who finds such a collar lying loose and sticks
his head into 1it,

In a similar vein, we find R. Jonathan teaching that one
who Gakes such a vow 1s like one who bullds an 1llegitimate
altar, and if he fulfills it, like one who sacriffices upon such
an altar; (Jer, Nedarim X1, L41b)

Again, interprsting Numbers 6,11 (FOR THAT HE SINNED BY
REASON OF THE DEAD (NEFESH) ), which Biblical passage TReats of
the vows of abstinence of the Nazarite, we find R. Eleazar ha-
Kappar teaching that the Nazarite had to make an atonement by
aacrii‘i&xg for having sinned against his own soul(HEFE’SHz for
denying himself wine. Such a man 1s called a sinner, and A FOR=-
TIORI, if one who has r;:_enied himself only wine 1s called a sinner,
how much more the one who denies himself the enjoyment of every-

thingl (Nazir 22a)

L AR S =
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So Rab, whose very thoughtful teaching oun this subject
is well lmown: A man will have to give account on the Judgment
Day for every good thing which he might have enjoyed and did
not. (Jer. Kid., 664, end,)

And, finally, we note in this connection, R. Eliezer's
significant death-bed parting words to his disciples. iWhen the
disciples of R. Ellezer ben Hyrcanus asked him on his death=
bed the question, W¥hat shall I do that I may inherit eternal
1ife? - he counselled them to be careful about the honor of
thelr fellows, to watch wisely over the education of their
children /o.nd when they pray to consider in whose presence they
stand, (Ber. 28b) We may profitably compare this soelally-sober
counsel with the extreme other-wordly answer to the same question
given by Jesus, who after comnselling obedience to the command-
ments (The Decalogue) advises the questioner to sell all his
property and give the proceeds to the poor. (fark 10,17; cf.,
Matt, 19,6; Luke 18,189

In our above exposition of the Rabbinic conception of iime
YUISER HA-RA, we had occasion to mention the other highly use-
ful conception of the Rabbis which they called the YET3ER TOB,
¥e may now proceed to our exposition of this great Rabbinie doe-
trine, which is very closely and very frultfully tiled to the
Rabbinic doetrine of the YEISER, or the YZTSER HA-RA, that :I.s'
man's nature that 1s naturally inclined to evil. According to
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the Rabbls, desplte the fact that man's YETSER, or nature,
possesses Che many inclinations to evil that wers enumerated
above, 1t, at the same time, also possesses its YITSER TOB, its
GOOD YEISER, or 1ts many good, or Iwhat we would call todayllits
soclally constructive tendonciesx for the good of both i:he.in-
dividual and soclety.
Bowr —weonts s Lo

No matteryhow oppressively the forces of evil within man's
heart may contir;u.ally plague him, the Rabbg::t:‘rrmaly clung
to their conviction in man's inherent abllity, thanks to this
inmmate YETS3ER TOB, to®pe with these evils. "he Rabbis, being
children of their age, also took seriousl_y the Garden of Eden
Story of the Fall of Man as inspiped truth. However, they did
not allow themselves, because of this‘historic'?all, to fall
along with 3t. Paul into the bottomless pit of despalr concern=
ing man's supposedly all-sinful nature. Man fell from God's
grace because of this so-called Fall, it is true, However, the
Rabbls, fortified by theilr conviction ; the existence, deep
in man's nature, of the YEISER TOB, held out to ALL men of the
generations succeeding that lamentable Fall the morale-lifting
hope that man continues to possess within the depths of his own
personality the self-redeeming power to 1lift himself, to a very
appreciable measure at least, by his ovm moral and spiritual
boot-straps, as 1t were, up out of the morass of evil and sin,

te
and ther )byqrestore himself to God's former 2race.
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Never doubting for'a moment tie existence in man's nature
of that important powai' in 1t which they called the YZISER 708,
and:'i'.t:s persistence even aftér the Fall, the Rabbis, as good
psychologlsts, weré nevertheless fully aware that man's YEISER
I0B ..Gr'its many-inalinations to the Good, were wmfortwmately
in operation, not on the surface or in the fcrefront of his

heart or mind or life, as the YEISER HA-RA is, but are in exis=

tence in the deeper layers of his soul. Mhis being so, it is
the job of Bpligion and Wrality to EDUCATE (in the original

4o Lcao T
Greek meaning of the term = EDUCO - to lead out )Aman's YETSER

L0B, to draw 1t out with the a 1d of all the moral stamina that
"
is withln:to the surface of his life. And, agaln, as good psychol-

ogists, realizing the primacy and powsr of the YZTSER HA-RA,

the Rabbis fully realized t}mt in order Go accompli_sh this great
oSt -

feat, a mighty battle &==t=== be staged - a battle that takes

no less than a life-time, between the ombattled force$ of the

JETSER HA RA and the no less ambattled,%ubmerged’ forces of
the Y3TSER TOB,.

In tha following pregnant Midrashim, we will have occaslon
o note the Rabbis' realistic plcture of Lhis ever=-continuing

battle, and, above all, the Rabbis' realistlcally conceived weapons

vhich they pointed up for that more or less suecessful battle
of Man against the YET3ZR RA - that grand moral battle hahide

vhlch may aptly be called - OPERAITON YEI3ER TOBe

L BRI i, A S oSl
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The primary weapon to be employed in the battle against
chorung to the Rabbls, is the study
and practies of the precepts of the Moral Law, le0s, the all=-
embracing I'orah;

| 30 God sald to the #araeli_tes: My sons, I ereated the L
Evil Y2ISER. I created for it the (moral) law as & remedy ‘1;_“_;‘_3!—-
spice or seasoning. If you are occupied with the Law, you will
be delivered unto 1tz hand, as it is said, (Gen., l}.7) IF THOU
DOE3! WELL, SHALL IT NOT BE LIFTED UP? But if you neglect the
Law, youw 111 fall into its power. (Kid. 30b)
Lazarus! remarks, in this connectlon, are worth noting:
"The most important factor, however, in the Rabbinical view of
man is not that hls natural instinet is two-fold, and that from
the first the Evil Impulse was held to be accompanied by the
Godd Impulse, There 13}.110 ther, a more unlversal and comprehansive
thought: God croatr#ha Bvil Imoulse, but He al so created the
Torah, the moral law, as a spice for it. It 1s thus not a ques=
tlon of man's natural aptitude, not even of his aptitude for
goods The Law thet releases man Irom the trammelsaof the natural
Ins net,..this 1s the momentous consideration,”
There 1s a legend that the angels objected to God's readl-
ness to give the Torah t Israel, whom they consldered as mere
"flesh and blood", and therefore, in their opinlon, unworthy of

S%00000nes

(8) ™ME mm1cs oF JUDAISM, M. Lazarus, (JPS), 1900, Part XL,
PpP. 107-08,
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the Torahe Desplte thelr objections, however, God gave the Torah
to Israel. The important reason, according to the Rabbls, why f
god did so, was because the angels lacked an Evil YETSER, and
therefore had no need of the moral discipline of the Torah,

while Israel, or Man, because of the very fact of thelr being
nflesh and blood", that 13‘ human, and therfore possessing the

Evil YETSER, did stand in need of it. We are therefore told by

by R. Joshua b. Levi:

When Moses ascended to heaven, the ministering angels sald
wnto the Holy One, blessed be He, Sovereign of the Universe, what
has one born of a woman to do among us? He has come to recelve
the lorah, was the divine answer, Whatl sald they unto Him, art
Thou about to bestow unto flesh and blood (Ps. 8.5) that cher-
1shed treasure...? WHAT I3 MORTAL MAN THOU THOU ARE MINDFUL OF
HIM, AND THE 30N OF THE RZARTH THAT THOU VISITEST HIM? (IBID) ,

0 God, our Lord, i1s not thy name already sufficiently exalted
in the earth? CONFER [HY GLORY UPON [HE HEAVENS.(Ibid. v. 2)
The Holy One, blessed .be He, thsn called upon loses © refute
their objections., Whereupon...Moses sald to the angels:ee.Of
what use can the lorah be to you?...‘.-'&l:&t i3 written in 1t%...
MOV SHALT NOT MENTION THE NAME OF QHY GOD IN VANN (Exe 20.7)e
Is there business amongst youZe.e.Again, what else is written
thore? = HONOR THY FATHER AID MOTHER (Ib. 20.12)e Does jealousy

exlst among you? Does the Evil YEISER exist among you? The angels
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at once(onfessed that the Holy One, blessed be He, was right,
for 1t 1s written, (Ps. 8.2) O LORD, HOW ZXCELIENT I3 DY NAME
IN ALL THE EARIH, Iand no longer is it written (as in Ibid, v, 2)
CONFER THY GLORY UPON THE HEAVENS, (Shab. 88b-89a)

The Rabbls, however, were not so nalve as t imagine that
mere pre-occupation with the 3TUDY of the Torah was sufficient
to guarantee protection against the Evil Inclinatione. The Rabbis
were insistent that man, armed with a thorough appreclation of
the moral law, should then bestir himself to continuous moral
action, inspired by the study of the Law., against the YETSER MA-RA,
Thus Rabbi Ievi b¢ Hama in the name of 3imeon b., Lakish teaches:

At all times let man stir up his Gqod YETSER against his
Evil YEISER, for 1t 1s sald, (Ps. l,.5) BESIIR YOURSELVES, AND

SIN NOT, If he conquers it (the Evil YEr;:sER) 1t°1s well, but
if he does not, then he should study the 'I‘ora‘i’l, for we read, (iIbid.)
COMHUNE WI[H YOUR HZART,...(Ber. 5a)

Another significant weapon, according to the Rabbls, with
which man can give battle to his YET3ER, i1s his own sharp aware=
ness of his brief circuilt in his earthly tour of duty. This preg-
nant thought 1s well brought out at the and of the Midrash of R.
levi b, Hama, which we quoted above: "If he conquers it (YETSER
HA~RA), then 1t is well, but if not, he should then remind him=
Self of the day of death, for it is written, AND BZ STILL, SELAH. :
IBer, 5a) '
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Sober thoughts as to man's inevitable death are desirable

in that such thoughts place a considerable restraining influence
upon our inordinate wantstg:tlusts. Far/howe\rer 'rrom the aims of
the Rabbis is the thought - ~ the fear of death should cramp our
mortal style, so to speak, to tha extent of thipwing us into the
clutches of pessimism or to obligate us to an ascetiec retreat
from the hedlthy routine of social living. To lead a full, rich
soclal 1life, tempered with the sobdr realization that 1s IS b:}icrl
and that 1t is virtually a crime not ®© derive the highest moral
and intellectual good out of the few short years allotted to us =
such a life is definitely in the Rabbinlic purview, In thils connection,
the Rabblis but echo thes eternal moral for man, which is richly
embedded in the Psalmist's verse, which we Jews appropriately
recite at the funeral rites of our beloved departed:

30 TEACH U3 TO NUMBER OUR DAY3, TIAD W& MAY GET US A HEART
OF WISDOM, (Ps. 90.12)

Another significant weapon, in our offensive agalnst the
IEI3ER, concerns man's resort to Divine assistance through prayer
to help man deliver himself from his.evil impulses. The Rabbls
are of the opinion that without God's aid, man could not wholly
resist the indefatigable assaults of his YZISER RA. Strong falth
in God, they insist, inspired by constant supplication of God,
helps man to ward off his feeling of inadequacy against the power
of his evil impulses. Falth and prayer 31%’ us the inner strength,
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courage ahd inspiration td give our Evil YETSER effective battle,
Our 1iturgy is well stocked with prayers to assist us in our
perlod§of doubtf.t gncl moral misgivings, Our morning prayer reads:

BRING ME NDf INTO THE POWER OF 3IN, TEMPTATION, OR SHAME,
AYD BEND MY YETSER TO SUBMIT ITSELF TO THEE; AND KEEP MZ FROM
IVIL MBS AND EVIL ASSOCIATES, AND LET ME HOID FAST TO THZ GOOD
YEISER AND 0 THE GOOD AS3OEBATES. (Ber. 60b; for other prayers
on this subject, see Ber, 16b, 17al)

A final means of combatting our YETSER, according to the
Rabbis in the Midrash, 1s by way of sincere repent&ce. The
Sages sald:"After God declded to create tle Evil YEISHER, he be-
gan to regret 1t, but prepared the cure before the affliction,
and created Repentgnce," (Schechter says of this quotation that
it 1s quoted by a commentary to Aboth in ls, E.n the Library of
the Jewlsh Theologilcal -:‘»enulnarﬂ forming a kind of YALKUT to
this Tractate [22af The use of the word ZLORIM in thegt):sxt
would point to the YELAMDENU as the original source.)(See also
Gen, Re 3849 and 21.64

e state of sin, no matter how heinous, is never final
In Judaism. Nor must man despalr because of the number of his
sins, When David, and after him Ezra, said, "Our iniquities'are
Inereased over our heads and our trespass 1s grown up to the
heavens," the Holy One, blessed be He, answered, "Fear not be=-

causa of this thing, even if they (the sins) reached the very

00000 vnen

(9) SOME ASPEGDS OF RABBINIC TIZOLOGY, 3. Schechter, (The MacMillan

Co.), 1909, Note 3, P. 3.



heaven, and 1f you do repentance, I will forgive; and not only
the Iirst heavens..but even if they reached the very throne of
Glory, and if you will do repentance, I will receive you at
once (as 1t i1s said): O ISRAEL, RETURN UNTO THE LORD THY GOD,
(Hos. 1l.1) (PE3IKTA RABBATI 155a)

In connection with the Rabbinic i1dea of Repentance, it is
recorded that God gave warning (by certaln phenomena 1in nature)
and opportunity for repentance to the generation of thse Delﬁ‘ge

(ABOIH de RABBI NATHAN 132), the generation of the Tower of

Babe 1y (Gen. R. 38.9) as well as bthe men of 3odom, in spite
of their own rebellion against God. (Numbers R. 10,1)

"It 13 further assumed that great moral catastrophss were
almost providentially brought about", says 3chechter, "with the
purpose of setting the good example to sinners that no sin is
3o great as to make repentance impossible. As such examples,
are clted: David, who commibtted the sin of adultery; and the
whole congregation of Israel, the contemporaries of Moses,
who worshipped the golden calf., Nelther David nor lsrael, cone
sldering thelr high moral standlng, were, the Rabbls declare,
capable of such crimes, but it was brought aboutl against their
owm wlll, as just stated, to glve a claim for repentance in
the future both in the case of the individual, === as David,

that
and In the case of the whole community, as $ESSko=gwse of the

golden calf, in which the whole of Israel was involved, and

thus showing that there is no room for deaspalr of reconciliation
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with God, be the sin ever so great and all-i-ambraoing."
10
(see Ab, Zar. 4b and 5a and 3hab, 65a.)

The key thought in the Rabbinle approach to Repentance
{s that while there 1s nobthlng which can stand in the way
of the penitent, regardless of the magnitude of the sin =
the door always remaining osen = thare must be an element

of mutual repentance, so to speak, as betwesn man and God,

imlle God 1s always on hand o meet man more than half way,
as a Father to a son, man must exert every concelvable effort
in that direction, lere, man's iniersently good impulees,
usually dormant, can be actlvated by man in order to assist
his in "peturning to his Father", to ovorcome his evil
impulses, and to redlscover the moral path of 1ife.

It 1s obvious from the foregoing that what the Rabbls
almed at through their above mentioned catalogue of wea=
pons againat the Bvil YEI3EZR was to st mulate man's ef=
fort Loward the development of what modorn ethics calls
MORAT, HABIT, which in turn leads to the development of
character and makes moral 1id ng "second nature" to man,

By proper use of the mentioned moral weapons, the indi-
vidual can inerecasingly —P» =

AR NN

(13) Opo CIb.’ P, 3170
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develop such moral habits as will enable him to control the
svil tendencles of his nature for his individual good as well
as for that of mankind,

After all that has been sald above in axposition of the
Rabbis' conception of the YSI3ER HA=RA, 1t 1s hardly necessary
again to point out to the reader that the above-mentioned wea=
pons were not at all intended by the Rabbis to eradicate man's
avil drives. [o do so , even if thls were possible, would not
only virtually de-humanize man, but would above all denrive
man of Che potentlal base of gzood that lies in them.

Swmarizing our expositlion of the Rabbis' wview of human
nature from the modern polnt of view, as 3llver does, we get
the following very constructive thought on the subject;

Bach age, we Imow, has a strong tendency to disparage
ouf‘x*i;;:;:: the wiasdom of the anclents on all things and to tidnk
of 1tself as the absolute innovators in @b realmgof human thought.
lay we ,then _point out to our contemporaries that in the realm

Choas
of modern asoeclal paychology, we ara confronted with a twentleth

contury prineiple of human behavior concerning man's nature
which our Jowish sages of over twenty centuries ago took for

granted, namely, that by attempting to eradicate our evlil drives,

e thereby thwart our entire dynamic life-force from reallzing

1ts highest usefulness for the individual and for soclety. \
™o remarkably modern outlool of the Rabbls on the sub=
Ject of human nature stands out even mores sharply when we ex=

amine the main Lenets of modern social psychologlcal thinking

> S . A
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and note the striking parallels between the latter and that

of tho RebBIS, Mis school of thought, even like our 3ages
of old, sees no arbltrary cleavage in man's nature, It rather
views human nature as Gestalt - as a totality of all of man's
instincts or Innate tendencles, These are so constituted as

to make for Cthe preservation of both the individual and so=
clety. hose whiech primarily malte for the former, modern
soclal psychology ‘ealls man's self-regarding or egolstic ten-

dencles (what our Rabbls refer to as YEISER HA®RA), the latter, It temwms
man's 0CIAL instinets (or what the Rabbls call the YEISIR T0B).
By self-regarding Instincts, social psychologists mean
such innate instinctlve tendencies as anger, Jealousy, rivalry
and secratlveness. Among the soclal instincts or sentiments are
sympathy, affectlon, pity and aex-love.ill)ﬂ.ny siven individual
1s FAIMTRALLY an errablic mixture of fierce insi:tence upon his
om welfare and of nyﬁm susceptiblility Lo the happiness of
as Silver comTemp’
others, Modern 3ocial Paychology, tncidenbally,nstrongly con-

firms the Rabbinie eontentlon that our solf=regzarding or nat-

e — e

wally-inclined-toward=evil insti ncts, 1f properly DISCIPLINSD,
" masy oF
can makes for socieby's survival and '.mll-being.w.-bf ur

self-rogarding instincts, in some of thelr manifestations, 8rectly
Whie

makine o soclally signlificant ooneequances.hm,ger, for instamce,

1s reckoned as a primarily self-regarding emotion, expressing

L
1tself 1n g fooling of resentment agailnst personal hurt, 47

See'SiLuen
(11)1\090 cit., P. 12,
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may at times be also wholly other=-regarding or socially bene=-
ficial, as in the case of the indignation aroused by a hurt op
wrong inflicted upon another who 1s within range of our sympathy.
zery than! bacomes nothing less than MORAL 1ndignntior, and
moral indignation 15.1(:!]3)i‘oundation of our all-important soeial
gsentiment of Justice,

'he Rabblnic claim that the raw, unmestrained impulses of ‘
man are naturally inclined to evil are actually the raw foun-
dation upon which man's sacred and higher 1life is bullt =
E’nis claim of the Rabbls 1s heartily supported by #hdern 3ocial b
Psychologye ‘ha latter firmly believes that man has dormant
in the rich, fertlle lome of hils personality - in our YEISER
HA-RA, to use the Rabbls' terminology - the vary roots of his
higher .U.:?o.“ It 1s thanks to these natlve soclal endowments
of our aelr,":’.ilvor aa;ra,'tl'xat: in the early snclal develppment
of man, group mordlity came into beinsz, and thabt later, when
the varlous forces of individualism broke Cthe stout _bonda of
group life and its group mores, CON3CIZICE was enabled to
emorge, ushering in, in twmn, the abage* of personal roflactive
o !(13)

It 1s important to note that while due recognition 1s glven
to the element of soclal oooroion in the province of the moral
lifex and+ the impelling power of the persuasive soclal message
of reason to motivate man to seak his own highest good in that
*0essesnce

(12) m1d,, P, 16,
(13) Ibid., P, 16 at bottom of pagee
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of soclety's, nelther social ecoercion nor reason alone, 3ilver
brings oub, could compel the alleged non=soclal or anti-soclal
man to conform to the requirements of social conduct, 1f 1t

wore not for the signal o:‘cistenco of tho‘laeply embadded social
m_:ulses’or- the innate roots of the moral life (the YZI3ER EE)

in the very fibre of man's naturs,
T{eadlaaa to point oumr ﬁ:xﬁﬁf ® above=-mentioned
exposition ﬂ- the fRa.bb"lic conception of the moral nature
of man breathes forth an enheartening message that spealks of
both human dignity andhope, Mat contemporary man stands in
great need of thls message, MO one will deny,
In our next chapter, we shall attempt to elaborate upon
she significant implications of the above described Rabbinie

conception of man's moral nabure.



CHAPIER I'WO

THE RABBINIC VIEW OF THZ DIGNITY OF MAN
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THE c OF DIGNITY OF

Our analysis of the Rabbinic conception of human nature
in the previous chapter has, we belisve, shown that, accord=
ing to the Rabbls, man's nature (YEIL3ZR), while naturally
inclined toward ovil (YEI3ZR HA=-RA), is basically and poten=
tially good, 1sasmuch as 1t poaaésaaa a powerful agent for
the good (YZL33ZR IOB) which 1s fully capable, under proper
moral diseclipline = or through the development of moral habits -
of transforming man's raw, uncultivated animal impulses info
a rich 1ife of moral purpose.

This great doctrine of the Rabbls, of the existence in
man's nature of the Good Impulse that has the power to hamess
and diseipline man's untutored impulses for his highest goed
and hgppiness = a doetrine which 1s obviously of great ine
spiration for the splrit of man - al so presupposes the Rabbls!
other equally morale~bullding doctrine of what 1s traditione
ally called man's Freedom of The Will, or what we call In
modern terminology, Moral Prs‘edom, or , perhaps more oorr?otly,
man's powar of ethlcal choice. [his means, of course, that
Walle there 1s no such thing as absolute rreedom of the will,
man, by his inereasing development of moral habits, can and

does grow in his power of athlcal cholce, or in his ability
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to/do the right rather than the wrong in a given moral site
uatione.

As we lmow, tRis fundamental Jewish doctrine of the
Preedom of Man's Will, or of his innate potential of ethical
choice, 1s contAined in the famous and arresting statement
in the book of Deuterononys

I HAVE 3ET BEFORE THEE LIFE AND DEATH, THE BEES3ING
AYD [HE CUR3E, DMEREFORE CHOOSE LIFEL (Deut. 30,20; cof, ibide
11,26=28,)

In complete falthfulness to this Biblical affirmation
of the fundamental Jewlsh doctrine of fhe Freedom of Man's
7111, is Akziba's equally arresting and Jusfl.’ famous state=
ment:

Zverything 1s foreseen (by God), yeot freedom of cholce
is given (to man). (Abot 3._15)

i'his pregnant statement of Akliba's 1s glven in the mean=-
Ingful fognm of a parddox. As the student of medieval l.r-ab‘lic
and Jewish philosophy lmows, velumes of halr-splitting philoq
sophlcal diseunssion were written in both camps on the subjoot,
eiming at a pational reconciliation Letwsen the belief in'

“he Freedom of lan's Will and God's 5r61m01710‘189 or OGmisci-
ence, And, as we kncw, some merlievn]: philosophers felt! them=
selves compelled to deny man's moral freedom in order to

lsave 2ull room for God's Porelmowledze or @miscience. In Akiba's

Just uentioned great paradox on the subject, we note that Axiba
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not as a technical philosopher, but in his own thoughtful

way, 1s aware of this problem; yet, while offering no solution
of the problem which the paradox contains, he nevertheless is
satisfied, as a matter of beld falth or religious conviction,
to accept BOTH doctrines of God's omnisclence and man's mo=
ral freadom for the potent reason that he finds the f ormer
necgssary for an adequate conception of God and the latter

as an indlspensable ald %oward the development of man's chare
acter and toward the fortifying of man's sense of inner dige
nity.

The present wrlter would here hazard 44 opninion that
this dual affirmation 1a quite valid even from the modern
religious noint of view,

Another fine Rabbinlic confirmation of Akiba's famous

-—-—-—-..._____‘_;___ e S ———
paradox, stated somewhat differently, 1s the following one

of R Haninaj

Everything 1s in the power of leaven, except the fear
.(or worship) of Heaven, (Ber., 33b)

Bqually so 1s thls lalmudic dictums

God in his Providence determines beforshand what a man
shall be, and what shall befall him; but not whether he
shall be godly or godless, righteous or not., (Nid. 16b)

A similar Rabbinic statement on the subject 1s that of
Re Tevi:

31x organs serve a man; over three he is master, and

B A .~
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over three he 1s not, Over tihe eye, ear, and nose, he is

not master, for he sees what he does not wish to see, hears
and smells what he does not wish to hear and smell. Over the
mouth, hand, and foot, he I3 master, If he desires, he studies
the lorah, while 1f he wlshes, he engages in slander, and

if he wishes, he blasphemes and reviles, With hand he can
dispense charity, if he wishes, while he can rob and mure

der, 1f he so desires, ;‘Jith‘his feet he can go to the theatres
and eircuses, while if he wishes he can go to the synagogues
and 50 the houses of study. (Gen. Re 67.3) (5hall we add

that we wouldn't be so severe today on "the theatres and
Circuses", As we lmow, however, the latter were a @ip
in the Rabbis' times than they are 1n our own day. )

It 1s perhaps unnecessary to ::g that the very exlse
tence of the YEISER [OB in man's nature, which was brought
out in our first chapter, definitely implies, according to
the Rabbis, man's possession of moral freedom. If, as the
Rabbis have taken pains to argue , man's Good Inclination
can, through man's full use of the Rabbls' recommended wea=
pons of fighting the YEISER RA, conquer man's inclinations
to evil, then it obviously follows that man does possess,
at least potentially, moral freedom:

And should you argue that the Evil Yesire 1s not in
your power (i1.e., you cannot ® me to grips with the basic
problems of moral 1iving), then 'surely it 1s safe in thee!,
and I have already written for you in the Tlorah, 'and unto

TH2% 15 1ts desire (L.e., tho Lvil Inclination), but thou
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mayest rule over 1tl' (Gen. R. 22,6; of, Gen. R. 34.10.)
That this fundamental Jewlsh doetrine of man's moral
feewdom 1a fAithfully adhered to, not only in Rabbiniec ntGMM
but also in post-Biblicalg non-Rabbinic literature,
can see from t:a following aigni.ﬂ.du\t statements
on the subject by the following famous Jewish authorities;
Philo has the following to say in his comment on the
above=-mentioned Biblical statement in Deut, 30,15=20:
God made man unrestralned and free, acting voluntarily
and of his own cholce, to the and that, being acquainted
with bad things as well as good, and acquiring conceptions
of honorable and share ful conduect, and thinking clearly about
right and wrong and all that has to do with virtue and vice,
he mﬁr habltually choose the better and avold the contrary.
For this reason the _&.vino word 1s written in Deuteronomy:
BEHOID, I HAVE PUT BEFORE THY FACE LI AND DEATH, GOOD AND
EVIL; CHOOSE LIB‘Et( ’
The following is Ben 3irach's statement on the subject:
Say not it was the Lord's fault that I fell awayeeesay
not, Ho led me astrayeeoHe made man” from the begimning
and left him to his own counsel, If thou willst, thou willt
keep the commandments, and to deal faithfully is a matter
of cholce, He has set before thee fire and water; thou canst
stretch out thy hand to whichever thou willst, Before man
are 1ife and death, and whichever he chooses will be given

(1) See Moore, JUDAI3M, Vol. 1, PP ,58=9¢ Qmod deus sit
immutabilis c. 10 # 1}.6"50-(Qdo Mangey, 1, 279 r.)
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hime (Ecclus. 15¢11=17)

In the same vein, but in different wording, we find the
sane confirmation in the famous Apoecryphal workl known as the
Psalms of 3olomong

Of r deods are in the cholce and power of our soul, to

do righteousness and iniquity in the works of our hands, (9.l)

The two above-stated great and interrelated doctrines
of the existence of the YEISER TOE in man's nature and of
man's possession of moral Cransdom obviously indicate the

Rabbis' great anxiety to expatiate and fortify the great

doctrine' first taught, as we know, and as we shall have oc=
casion below to indiecate, by the prophets and sages of our
Bible, of the innate Wpral ‘_D_atgniby of‘b. Thls aver-uplifte-
ing doctrine for man we also find implied and further forti-
fied In the <abbinical tradition of the so-called Noachian
Laws,

These Noachimn Laws in “abbinic tradition are what we
would describe today as those unwritten moral laws of man-
kind which pre-sxlisted the 3inaltic “evelation, and, in
the opinion of the “abbis, were binding upon all mankind
from the time of Adam. Basing thelr views on Genesis 2,16:
AYD THE LORD GOD COMMANDZID THE MAN, SAYING, etce, the Rabbis

declared that the following six commandments were enjoined
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upon the first man,lﬁdamz not to worship 1dols; not to blase
pheme God's name; not to kill; to establish courts of Justice;
not to commi$ adulteryy and not to commit robbery, A seventh
commandment was added after the Flood: not to eat flesh that
had been cut from a living animal, (Gen. Re 16,63 of, ibid,,
<= 2l,,5; 3an. 56b; and Ab, Zar. 8.4

An examination of the Just listed Noadh imm Laws reveals
that they are predomlinantly moral laws which apply to ALL
men regardless of thelr race or religion, In the tradition
of the “abbis, these fundamental moral laws were practised
as a matter of course long before the 3inaltic Revelation,
from the advent of the very first man, by all the peoples
of the world, It was the “abbis'! correct insight that no
human group could function wilthout the axistence of some
measure of fundamental moral law. It was thelr conviection,
therefore, that man did not have to walt for the Sinaltic
Revelation to discover bthe moral lawe In other words, it
was the Rabbis' contention that the lMoral Taw 1s not a matter
of mere Divine Fiab'ﬁecreed at a certain period in the his=-
tory of man, but 1s szomething WOm the
time man appearedon the scene. A very interesting Midrashic
story, which follows, intriguingly confirms this important
Rabbinic thoughts: =

fhere 1s the story. that Re Ja.mai'whan onee walking in
the road, saw a man of exceeding effusiveness (Matngth Kehunah,

conmentary by Issachar Ber Ashkenazi [léth and 17th canturiog
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renders: 'distinguished in dress, 1ike a scholar, so that

R. Jannal mistoolk him for one! ).u.a'id to him: Would you,
Rabbl, care to accept my hospitality? R. Jannal answared:
Yes!, whareupon he brought him to his house and entertained
him with food and drink., He (R, Jannal) tested him in (the
lmowledge) of ‘almud, and found tha he possessed none, in
Haggadah, and found none, in lishnah, and found none, in
Soripture, dnd found none. ¥hen he sald to hims *Take up

(the wine=cup of benedletion) and recite Grace', e man
answered: 'Let Jannal recite Grace in his housel! (ia‘g;rd
sousell as quite at home and recite grace yourself,) Said
the Rabbl to him: '4Are you able to repeat vhat I say to yout!
Yos?, onswered the man, 3ald R. Jannal: 'Jay: A dog has eaten
of Jannal's bread‘ (‘I?é.gﬂfmten bread with Jannal).® The man
rose and caught hold of him,sa Ang: 'You have my inheritance,
which you are withholding from mej}' 3aid R, JannAl © hims
'And, what 1s this inheritance of yours which I have?' The
man answered: 'Once I passed a school, and I heard the volce
of the youngsters saying: THE TAW WIICH MO3E3 COMMANDED US
I3 M2 IWMBRITANCE OF [ii CONGREGAIION OF JACEB (Deut. 33.14);
1t i3 written not THE INHERITANCZ OF THE CONGREGATION OF _J_'i'NN_.*_&_I.
but MEZ INHERITAT CZ OF PH3Z CONGREGAIION OF J'_A.C_'.'EE. 3ald R.
Jannal to the man: 'How hﬁve you merited to eat at the table

rlth me?' e man answered: 'Never in my 1ife have I, after

T R s A S
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hearing evil talk (calwmy, backblting), repeated 1t to the
perason spoRen of, nor have I aver seen two persons quarrel ling
without making peace between them,' Said R, Jannai: 'That T

should have called you dog, when ?ou.pousess such gbod breed=
AIGHT CompucT)
ing (derek-sretz: kipmpadmsbpieduisimestosd® ,,.For R, Samuel

b. Nahman said: (The dutf of ) DERZK#IREIZ preceded the TORAH
by twenty six generations. (Since the duty of DEREK#IRETZ
cormenced with the very flrst man ereatad, vhile the TORAH
was not glven untll Noses, twenty six generations later),
This 13 (implied in) what is written, 'I0 KI5P THE JAY OF
I3 TREE OF LIFE' (Gen. 342l1).(First, 3eripture mentions)
the way (DEREK), which means DEREK#REIZ, and afterwards
(does 1t mention) 'ME IRZE OF LIFE,' which means the TORAH.
(Leve Re 9.3)

31lver forcefully confirms thls Rabbinie insight in his
clarifying discussion of [HZ AUTONOMY OF T % MORAL LAW, He
states thats

'Juda.ism...regarda the moral law so fundamental as to

recognize i1t as an inescapable law that 1s gpaab from and
antecedent to [evelation. Judalsm, in brief, recognizes the
moral law as grounded in reason, in human nature, in man as
a soclal beinz. Revelatlon commands it, to be sure, but even
'wors 1% not written, 1t would on grounds of reason have
Lo be writtene'...As far as Judalsm 1s concerned, the functlon
of Revalﬁtion, as 1t relates to the moral law, was not to

DEchee to MAN A MEW STATUTE ) CERTAINLY | ANOT TO

NETRR———-
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decree sometihlng fcrelgn and extraneous to man, but rakher
It:o CONFIRM to man somethins that already was Ytnowm to him
and was fundamental in his nature from the time man appiamd
on the sesne. In accordance with Judaism, then, the afffiori=

tarian function of Revelatlon 1s to HALLOY the moral law,

M-&M

el T A 10 T Tvers
'18
al sonse of the term, 1l.e,, divine inspiration or motivatlt:(r:

We have then, according to the Rabbls, in the profound
moral implicatlons of the Rabbinlcal docirine of the Ifoachian
Laws yet another verification of the Jewlsh doetrine of the
moral dignlty of man, AR

In Judaism, the 1dea of man'a mort?ll:g:“as we lmow, first
nowarfully stated in the unique Biblical doctrine, that man
was created in God's own Image:

AND GOD CREAIZD MAN IN HIS IMA3E, IN THZ IMAGE OF GOD
CREATED HE HIM. (Gen. 1.27)

e Rabbis' Midrashic alucldabion of this spiritually
liberating Biblical doctrine comes »ubt very forcefully, and
morally very uaeruq ,in the followlng lidrashim;

Dear (to God) is man in that he was created in the Di-
vine Image; s#ll more dear in that 1t 1s lmown to him that
he was created in HIS image, as 1t is said: IN THE IMAGE OF
30D HE MADE MAN. (Abot 3.14)

*rssennane

(15) Bthies of Judalsm, P;. 1 !} see there also his dis-
cussion of the NOACHIAN LAY ”. us.-m& ns-g-

i R—— -
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~ The morally frultful thought hers shines forth partic-
ularly in the second part of this great Mdrash, viz.s

_ Still mora deaar In that 1t 1a lgiowni to him that he was
created in His image,

In other words, in man's realization that he is oreated
in God's own Image'of Hollness and Righteousness. For on® ‘e
man reallzes thils supreme cha.ilengo. he cannot fail to make
this realizatlion a most potent incend ve to ethical conduct,

Ons of the practical moral effects of thls profound realie
zatlon 13 strikingly brought out by the Rabbis in the followe
ing lldrashg

3ee that thou do not say, inasmuch as I have been desg-
pised, my fellow shall be desplsed with me; inasmuch as I
have been cursed, my fellow shall be cursed with me, R, lan=
huna sald, 'If thou doest thus, reflect upon whom thou dost
despise = IN THZ IMAGE OF GOD MADE HI HIMe (iens Re 24e7)

3t111 another incisive moral application of man's reali=-
zatlon tha®t he was created in God's image 1s the well known
comnent of R, Akiba on the great biblical verse:

1030 3MEDDEMI MAN'S BLOOD, BY MAN 3SHALL HI3 BLOOD BE
MED: FOR IN MHE IMAGE OF GOD MADE HE MAN. (Gens 9+6)3 Re
Akiba lectured: He who sheds blood is ragarded as though
he had impaired (God's) likeness. /hat is the proof? WHO3O
SHEDDZMH MAN'3 BLOOD, etc. #hat is the reason? FOR IN THE
IMAGE OF GOD MADE HE MAN. (mua,‘as Mroedmah notes, murder

43 punished by death becauss it impairs God's image, as 1t

"hevnnnnnn

(152) 1, Froedman, English Translator (with M. Simon) of
BERBSHIT RABBAH, Soncino Edition of MIDRASH RAB
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wore.) (Gene Re 34.Uy; of, for another fine Midrashie passage
.on the Image of God, Gen., Re 809J

 Ule may aptly recall here the famous verss of the Psalmist
in praiso of mang

WAL I3 MAN, DIAT THOU ART MINDFUL OF HIM? AND Tz 3N

OF JAN, THAT THOU DPHINKSSD OF HIM? Y2D THOU 7A3p MADZ HIN
BU? LIITLE LOWER THAN [HE ANGEL3, AND HASD CROYNZD HIM JITH
. GIORY AND TONOUR. (Ps. 8,5-6)¢

In the following Midrashic homily on the subject of the
stature of man in relation to that of the ministering ansels
of God, in whoss exlstence the Rabbis, children of theip age,
beliaved, we again f1ind tha Rabbis! high estimation of man,
In this Midrash, we note the vary Interasting and perceptive
reasonyalluded to in our firsst chapter, why the Rabbis place
man on an aven higher rung than the angels, nanely, bacause
man, wallke the angels, possesses the YZI3ER RA and therase
fore 13 compelled to nobly struggle against its ovil machi=
nationss

Thus o ars told by R. Judah ben Ila'i, interpreting
Job 38,7 (13N THE MORNING 3TARS 3ANG POGEMER, AND ALL ME
SONS 07 69D 3HOUDZD FOR JOY): The angels sald in the presence
°1"the Toly One, blessed be He, 'laster of the World, why
&0 we not allowed to intone our sonz here in heaven BIF(RE
1.3?8.01 8lng their song below on sarth?' And the Holy One,

®18830d be He, answereds 'Mow shall you say 1t BIFORE Israel?
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Israel have their habltation on sarth; they are Worn of wo-
man, and the Bvil ZETSER has dominion in their midst, and
nevortheless they opposp‘ the M and declare My Unity
avary day, and proclaim Ms as King every day, and long for
iy Kingdom and for She rebulliinz of lly femple,' (Pseudoe
Sedor Ellahu Zuta M:d. Friedman, p. 56.) (For
other Midrashic instances on the subject of man's superiore
ity to the angels, whiah‘ however are not as important as

the ons Qicﬂd' ef. Gen. R, 8.10} &ifre on Daut, 32.3! and
Gen. Re. 21.1.). 3

'he Rabbinle conviction of the essential mopal dignity
of man lmpelled the Rabbls to conanive of man's relationship
-a God as no less than that of an indlspensable, mutually
helpful partnershin. Bacause God, acco@ding; to the Rabbis
in the Midrash, was so impressed with the strenszth, earneste
ness and dignity of man's moral atrlving, He desired to offeét
an active partnership wlth His mortal child in ths moral
worlk of this world, ‘his Bivine desire to assoclats with
man 1In order Lo foster the moral work of this world 1s forthe
rightly stated in the following Midrash:

Re 3amusl B, Amml said: From the beginning of the world's
Oreation/ the Holy One, blessed be He, longad to enter into
partnership wifh the mortals, For what will yous If 1t is

& matbor of time reckoning, it should say elther one, two,
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three, or first, second, third, ete. (Le0,, 14ﬂ§:¥110u1
enuneration of the days of Creatlon), but surely not one,
second, thirdt(;n other words, as Freadman in his note on
this lidrash says, the ereation narrative should 8lther
state one day, two days, Lhrae days, etcs, or the first
day, the seoond day, ete., Instead of which 1t states ONE
DAY, and continwes with [IZ 320MD DAY, THE THIRD DRY, ete,
llance YOM HHAD Eno daﬂ really means; the day when God
desligned to be Al ONZ with man, His handiworl, The world
thus requires the harmonlous cooparation of %od and man,
and 1bs morai' harmony and unity are broken only when man
sins,) (Gen. R. 3.9)

In the following Mdrash we have a breathless and ter=
ribly man-challenging intorpretation of &the slgnificance
of this GodeMan partnershing

And 1f you do this, says God, 1f you constitubts yourself
one (moral) commumion, in that vory hour, I rlse higher, I
an axalted beyond my former stabion. (Ieve R, 30, )

leed we add that only one who 1is powsrlfully convinced
of the essential dignity of man, as was bhig'gzgggf could
dare belleve that Iaraslta, op mankind's,highest moral en=
deavors could so affect God as to oxalt aven Him "bepond His
former atation."

Another 1llustratlion of the reciprocal influsnce of the

actlons of man upon God and vice versa is reflected in the

following daring llldrashs



Wye

I WILL 3HOW HIM THZ SALVATION OF GOD (Ps, 50423). R,
Abbahu sald: MMis 1s one of the seriptural passages whieh
show that the salvation of %od 1s identleal with the salvation
of Israel, (as 1t is written), Mz SALVAIION THAT I3 THINE
I5 (AL30) OURSY (Pss 8043)s (Love R. 9.3)

The same tloologleally bold but man=exalting thought 1s
brought out in another lildraah:

Svery time that Israel performs God's will, God's very
strength and dominion are enhanced, And, contrariwlse, God's
power dacreases wlth proportionately less moral bohavior on
the part of man, (Pasikta de Rab Kahana, 26,10; cf. Tam. R,
1033“

The same thought 1s stated in lMidrash Gen, R. 30,10,
which endsg

de noed His proximitye...He needs us to glorify Him,

#hat a mighty challenge to man to rise to the hlghest

in his own nature, 1s this groat Jabbinic doctrine of man®s luoul.u'

dynamic partnership with Godl
that wWhich)

In the highest thought of the Rabbls, ==, in this Mane
God partnership, Influences God to brinz blessing upon man,
1s man's moral deed, In this, of cowmse, the :abbls but hewed
cloasly to, indesd strongly re-inforced ’the teachings of
the Bibliecal prophets, lawglvers and sages. It 13 a welle
recognlzed fact by now that Judalsm's great conbtribution to

religion - the legacy of the Great Prophets of lsrasl - was

S i R R —
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that God 1s Justlece and Righteousness, and that the bmue
religlous 1life, in the Lmmortal words of the Prophet Miceh,
is "go do fustly, to love merecy, and to walk humbly with
thy God.”Amis1§h0v@hb 15 oloquentily illustrated in the folloye
ing Midrashs

AND THE NIGHT WA3 DIVIDED AGAIN3D IHIM (Gen. 1U4,15),
R Benjamin B, Jepthoth sald In R, Johanan's name: Dhe
night was divided of 1ts own accord. Me Rabbis says Its
Creator divided i1t. The Holy One, blessed be He, said: 'Abra-
ham has labored with Me at nidnight, (Freedman points out
that Abraham's rescue of tha captlves, belng a noble action,
1s regarded as worlilng with and asslsting God.) Pherefors,
I, too, will act for his sons ab midnight.!' And when did
that happen? In ZIgypt, as it says, AND I CAME 00 PA3S AT
MIDNIGH? (Ex. 12429). Re fanhuma said: 3ome state this in
a different form, The Holy One, blessed be He, sald: 'Abra=
ham went forth at midnight, therefors I ©o will go forth
with hls sons ab midnlght,' as 1t says THUS SA T T3 T.OK D
ABOUT MIDNIGHT WILL I GO OUT, otes (Fbe 11.l1) (Abraham and

PReto
2 u%le that he plays in the Midrash will be taken

Gh
up In the next chapter.)(Gen. R. l13.3)

The same thought 1s even nore nobly and touchlingly brought
out in the following Midrash:

eeells Joshua interpreted in R. Levi's name: THE LORD
I3 aGoon ro ALL, AND HE INSPIRES MANKINWD WITH HI3 (SPIRIT

or) JONPASSIONY (Pse 145.9),R. Abba said: Should a year

L
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of famlne commence tomorrow and men show compassion to each
other, then the Holy One, blessed ba He, w11l also be Billed
wlth compassion for them. In the days of R, lanhuma Israel -
had nead of a fast, so they went to him ana requested: 'Master,
proclalm a fast.'! He pz-:}:clair_nad a fast for one day, then a
sacond day, and then a third, yet no mailn foll., Thereupon

he ascendsd (the pulpit) and nreached to them, sayings 'My
sensl Be filled with mmpasaion for each other, and then the
Holy One, blessed be He, will be filled with compassion fop
youl' Now wihhlle thev were dlatributing relief to the poopr

they saw a man give monsy to his divoreced wife,.wheraupon

they went to him (R, lanhuma) and sxclaimed, "Why do we sit
here wihlle such misdeeds are perpfetratedd' '’hat then have

you seen?'! he inquired. 'Je saw 30 and so give his divorced
wife money.! He swmmoned him and a sked him, ! y did you

glve money to your dlvorced wife?! 'I saw her in great dig=

- tress,! replied he, 'and was £11led with compassion fop her,!
Upon this R, Tanhuma turned hls face upward and exclaimed:
'Soverslsn of the Universel Mhis man, upon whom this woman

hes no claim for sustenance, yet saw her in dlstress and

was f1lled with pity for her. 3ee, then, that of Thee 1t is

written, THE LORD I3 FULL OF COMPASSTION AND GRACI OU3 (PS. 103.8),

whille we are fhy children, the children of fhy beloved one,
the children of Abraham, Isaac, and Jacob, how much the more
shouldst Thou be f1illed with compasslion for us}' Immedlately

the rain descended and the world anjoyed rellef. (Gen. R. 33.3)

- e .
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Though many of us today, we may note parenthetically,
may not balleve with the Rabbls in the power of man's great
moral deeds to influence God to actually bring rain upon a
dry humanity, wa can nevertheless not fall to be inspired
with the tremendous moral message of this Midrash,

fhe fundamental iﬂportanoe.hl Judalam of the neiple
of Justlce, both In God and in mm 's soeclal 11fs€p 8 pro=
vocaglvely brought out in the following two }Midrashim, which
stress the idea bhat man establishes his partnership with
God in this 1ld supremely through the instruments of so-
clal justiceg

He who does a moral deed, as for instance, the judge
who pronouncas a righteocus Judgment, thereby assoclates
himself with God in the work of creation, (Mekllta Yitro 13.27)(17)

Every judge who judzes a true judgment according to 1its
truth, the Writ gives him eredlt as though he had become
a partner with God in ersation, (Shab, 10a)

This foeling of co=-pabtnership, co-craftsmanship with
God in the work of righteousness in thils world, may, in the
thought of the Habbls, inspire every ldeally aspiring per-

" son with the fortifying belief that every one of his secem-
ingly insignificant moral efforts really counts in the lar=
ger work of the universe, We note this in the following Midrash:

(16) 3ee JUSITICE .AND JUDAISM by Maxwell 3ilver for a com=
Plete exposition of this theme,

(17) Mekilta de Rabbi Ishmael, Vol. II, P. 179, translated
by Jacob Z, Launterbach (JPS), 1949.

R T—— 1 I A=
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FOR BME LORD I3 RIGH[30U3, HZ LOVEM RLGITEOUSNESS; ™E
UPRIGHT 3HALL BZHOLD II3 FACE (Ps. 11,7)s R. Tanhuma in R.
Judah's name and Re Menahem in R, Zleazar's name sald: No
man loves hls fellow craftsmans A sage, however, loves his
compear, 8.ge Re Hlyya loves his colleague and R, Hoshaya
his. The Holy One, blesasd be He, also loves hls fellowe
eraftsman, (Freedman comments that He 1s righteous m d loves
those who ara right:aoua'tho are Iin that respect His fellowe
craftsmen.) Hence, FOR THZ LORD I3 RIGHI0U3, HI LOVEIH
RIGHTBOUSNESS: THE UPRIGHT 3HMALL BEIOLD HI3 FACE a;:;plies
to Noah, as 1t 1s wriltten, AND THE IORD 3AID UNTO NOAH: COME
MOV, + »JOR THEE IAVEZ I 3ZEN RIGITEOUS BEFORE ME,

Rabbinic Judalsm's unlversality has, as we know, been
questioned by the champions of 1ts daughbter=-relliglon, the
allegzation having been made by them ad nauae*m that the
Rabbis, in thelr pronouncements, have woefully falled to
rise to the high universallstic stature of the Prophats of
Israel and, of courss, of Christianity., It 1s, therefore,
no less than fd r 5o point out in this connectlion that the
doctrine of the essential dignlty of man, which the Rabbls
have taken such great palns to eatablish, was applied "
them not merely to Iiﬂ.r‘a.el, or to the Jew, but to MAN, as
such, be he Jew or Gentile.

Je bring the following Midrashim to disprove the sald
allegation, Our first cltation is a late Midrash, which elo=
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quently speaks for 1tself on the subject of the broad uni-
versallisid ¢ note in Rabbinic Judalsm:

I call heaven and sarth to wiltness that, whother Isradle
ite or non-Ismaelite, whother man or woman, whether male op
female slave, the Holy spirit rests upon man, as such,acocorde-
ing to his deeds, (3Seder Eliahu Rabbah, ad. F'riodman.ll’. 418,)

Our second eltation very pointddly reinforces this unle
versalistic breadth of Rabbinie Judaism:

Why was only a single man created? the Rabbis ask, =
Mhal no ons shall be able to say, My forefather was greater
than yours,

Again, the questlon was akked: Jhy was a single man cree
ated? A single man was created to teach thee the he who desg=
troys one p-orson. the Serlpturs imputes 1t to him as though
he had destroyad the whole population of the world, and he
who saves one human life, 3cripture imoutes it to him as
if he had saved the whole world. (San. !}.5)

In this connection, we cannot relfraln from citing the
thoughtful and celebrated discussion batween R. Aklba and
Ben Azzal on the subject as to which 13 the most comprehen=
slve law in the whole Torah? Akiba argues that 1t 1s found
in Leviticus 19,18; BUT [MOU 3HAL! LOVEZ XY NEIGHBOR A3 TiYs
SELF, Ben Azzal, on the other hand, contends that it 1s
found in Genesis 5,1: THI3 IS PHE BOOK OF IHE GENERATIONS
OF ADAM, IN ™EDAY THAT GOD CREATD MAN, IN THE LIKENZ3S

OF 30D YADE HE HIM,
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In other words, Ben Azzal finds the most fundamental
doctrine of the law in the 1dea of the common brotherhood
of mankind: all men were oreated in the image of God. (Gem. R.
24.8; of¢ 31fra, Kedoshim, Persk §, nd. Welss, 89b; Jar,
Nedarim, lLle, middle,)
Our Cinal citation on thils subject needs no comment,
ide refar to the well lmown passage in the 3ifra, on Lev. 18,5:
e are taught in the name of R, Jeremiahs '_ﬁ' you ask
whence we learn that even a Gentile who obeys the Law is
like the High Priest, the answer 1s found in the words,
twhich 1 a MAN (L.0., ANY human being) do, he shall live
by them' (ibid.) . 30 again, it 1s sald, 'this is the law

of MANKIND, Lord God' (2 Same Tel9), not 'This is the law

of priests and Ievlites and *sraellites'. And again, 'Opon )

the gates tmbt a righteous Gentlle, keeplng falthfulness

may enter by it' (Isa. 26.,2), and not, 'Opeon the gates that

there may enter prilests, Tevites and Israelites!, Anclﬁ‘r;ain, ,

'Mis 1s the gate of the Tord; the RIGITIOUS shall enter

by it (Ps. L . 0),%& tprlesks, levites, Israslies!y
-nbm-....v

1t dods pot-9ay, l“ oiece, yo RIGILL0US in the Lord! (m. 33.1).

Nor 1s 1t written, 'Do Godd, O Lord, to the Prlests, Levites

Israslites', but, 'Do good, O Lord, to the GOODy (Pss 125.14)a 1
Hence 1t follows that even a Gonbtile who obeys the Taw 1s “)

ke the High Priest, (3ifra Ahare l'lnc I’Ellk 1» ,E0. wauss l‘lb)

(18) For a full discussion of Universallty in Rabbinle Judaism

see Chapter VI, The Moral and Universal 3cope of the
Jowlsh Iidoal. or’Outy, in EMIC3 OF JUDAISM, by Maxwell Silver,
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All these reasons, then, =
(1) Man's possession of the Yetser fob = or his Inclination
to the Good, o:;%he moral 1life,
(2) Man's moral freedom,
(3) the autonomy of the moral law,
(4) the Bibllcal and Rabbinle doctrine timt man was created
in the Divine Image,
(5) Man's co=partnership with God, and
(6) the equallty of all men, =
-all these potent reasons, as we have seon, have fortie
fled the Rabbls in thelr maneredeeming insight of the sassential
Dignity of Man. It 1s nowonder, then, that this exhilgrating
concaption has ignited t':» Rabbis! Imagination to wam]I-an
intriguing pattern of legends around the origin of Adam =
the first man = in order to furthor bring forward this lifte
ing idea for man. e cite the following very inberesting
lidrashim in this connectlon:
Re lfanhuma, in the name of 1. Banayah and R. Berekiah
in the name of R. Teazar said: He created him (Adam) as a
shapsless mass extending from one end of tho world b the
other, Thus 1t is written, ITHINJ EYS3 DID 325 MINE UNFORMED
SUB3PANGE (Ps. 139.16). R. Joshua b, Re Nehemiah and R. Judah
b, R. 3imon in R, Ieazar's name sald: He created him £illing
thewhole world, How do we Jmow (that he stratched) from east
bo weat? Beca.t;.se 1t 1s sald, 'Thou hast formed me behind (AHOR)
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and before (KEDEM, i.e., Bast). Prom north b south? Bee
cause 1t says, SINCZ NI DAY THAD GOD CRUATED MAN UPON THT
EARIH, AND FROM THE ONZ END OF HIAVEN UNDO i3 omm; (Deut, u.sa).
And how do we Imow that he f1lled the empty spaces or the world
(from the ground to the slky)? From the verse, AND LAID THY
HAND UPON MZ (as you read, WIKIDRAW THY HAND FROM MZ (JOB 13.21) =
Adan 1s belng pletured as lying upon the ground while God lays
his hand, which 1s in heaven, upon him (Gen. R. 8,1; of. Gen,
Re 21,3, and Gen. Re 244.2).

A simlilar thought , showing the Habbls' conception of
man as the chlef creature of creation, 1s contained in the
following !Midrash:

DIEN THE LORD GOD FORMZID MAN, etc. (Gene 2.7)e.erefors
to Adam, who was the LLAM, the completion of the world,
(Gen. Re 1l4,1) i];}. 3hab. 11 axplains that man was consid-
ered as the g&nman of the world, namely, as the most sacred
part of creation. HALILAI i1s the Prlest's share, or the most
sacred part of the.dnugh, according to Biblical law = Numbers °
15.17-21)

The same thought about man's pristine, unique stature
in Cr:ation, but with an additional characteristically Jewlsh
moral nots, is given in the following two Midrashims

(1) R, Berekiah said in the name of R, 3amuel b, Nahnan:
Phongh these thinzs were created in the fulnessj man's helght,
hls frmortallty, atio, Yot when Adan sinned, they were spolled,
Moy will not aszain return to thelr perfect state until the

8on Of Porez (1,e., Messiah) comeSees
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(2) AYD THE LORD GOD CALLZD UNIO [MZ MAN AND 3AID: WHERE
ART THOU ® AVEIKAH? (Gen. 3.9)s 'How (EK) hast thou fallem}
Yosterday (thou wast ruled) by My will, and now by gho will
of tha serpent; yesterday (thon Aldst extend) from one end
of the world to the othar, whercas now (thou canst hide) a=-
mongst the trees of the pardenl (Gen. R. 19.9; of. Gen. R.
16,1 and Gene Rs 2143).

Me above Just imeimiated additlonal characteristiecally

n these MipRSMM
Jawish moral note_is, that man's stature was cut down to

sigze, as 1t waro.nonly because of man's sin, Mi: serious
fact, dis.o-nnoez'ting though it 1s, was in the case of the
Rabbls, however, mitlgated by the equally characteristic
Yowish note of moral optimism, inhersnt in the Rabbis,man-
redeeming 1dea of the YED33IR T0B, as well as in the Prophetic
assurance of the coming of the llessianic Age, the coming of
which the YEI3ER TOB, so they btaught, hastens, Despite his
sin, man has the power, thanks to n1is YEI3ER TOB, so the
Rabbis were convinced, to restore himself to his pristine
moral stature,

In owr coneluding remarks of this phase of our sub ject,
it 1s enlightening to compare the Rabbia'Just described v Lﬁﬂ'
view of man's worth with the disparaging conception of man
whlch 1s loudly bub pathetically paraded in some areas of
modern thoughte As an illuminating example of the modarn

tendeney to disparage man, wilch, as we know, is an unfortu-
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nate but not an altogather justified reaction on the part
of som® modern thinkers tRoward our new sclentific rove=
lation of the universe, such as Svgljtion, we may cite the
followlng well=known quotation frmm Bertrand Russell:

Brief and powerless 1s man's 1i1fe; on him and all his
race, the slow sure doom falls pitiless and dark. Blind to
good and evil, reckless of destruction, omnipotent matter
rolls on its relentless way; for man, condemned today to
lose his dearest, tomorrow himself to pass through the gate
of darkness, 1t remalns only to cherish, are yet the blow
falls, the lofty thoughts that ennaeble his 1little day; dis=
daining the coward terrors of the slave ol fate, to worship
at the shrine tha®t his own hands have bullt; undlsmayed by
the empire of chance to preserve 2 mind free from thes wanton
tyranny that*ulea his outward life; proudly deflant of the
irpesistible forces that tolerate, for a moment, his lnowl=-
edge and hls condemnation, to sustaln alone, a weary but
unyielding Atlas, the world that his own 1deals have fa?li;)
loned despite the trampling mmrch of unconsclous power.

Other modern writers, such as J. W. Krubtech, in hls essay,
TIE MODERN TEMPEZR, as SiRver points out in hils THE WAY TO GOD,
even go further than Russell in the d isparagement of man,

Russell, as we note in the just quoted passage, finds a

redeeminz feature in man's wWhotio 1ife, in the

(19) Selected Papers of Bertrand Russell, 1927 (the Modem
Library), ppe lj-15.
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Hebralc faots of man's unconquerable idealism in the face
of the utter precariousness of his existence, both as ine
dividual or race, 3uch writora:%rutoh o to the extremes
of arguing that even man's moral 1ife 1s no cradential for
his traditional claims to nssential dignity}

Against this vicious modern tendency of disparaging

D& Tiny
nan's sanse of inner dignity a.nd‘ 80 harmful to'man's moe=
tivation to hls highest moral axd spiritual endeavors, the
Jewish Prophetic counter=doctrine of the essential dignity
of man, ‘which the HRabblas, as we have seen, so persuasively
elaborated and reinforded, ovidently mnow and thought=
ful ﬁearing in our dark and spiritually chaotic times. Our
moderr{, second=thoughts on this subject, we belleve, may
induce us to vigorously re-embrace the presently muche-dis-
paraged Jewlsh Prophetic and Rabbinic insight of the Slig=
nity o!‘fuﬁn, not only because of its morale~bullding value
for the pessimismeridden man of today, but also bscause our
re-axamination of the nature of man does not at all compel
us to throw overboard the invaluable mf__n_:i'?_d_’.’_?_“‘_'"f_‘ﬁ doctrine
of the Dignlty of Man.

The Jewlsh Prophets and Rabbis, by embracing and champion=-
ing the 1dea of the moral worth and dignity of man, whlch
was anchored in their colhtu:J:MOn of the exlstence
in this universe of that "Power not=ourselves that makes for

rightsousness", enabled them'and through them thelr diaoiplaa,

to believe in the ultimate triumph of ﬁ'“ and the spirit

B e
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of Mhan in the mﬂ.vorso'doapita whatever discouragement to

suat:g.ﬁer their times presented. lay 1t not be the part

of wisdom for contemporary man to re-examine the salutary

wisdom of the great doctrine of ths){g,nity or.a(. in cele-
bration of which our Rabbis in the lMidrash intoned the above

deseribed great pasan?



THE RABBINIC PROTOTYPE OF THEZ IDEAL JAN
AS PERIONIFED IN THE I GUREZ OF ISRARINS

PIRSD GREAT PARIARCH - ABRAHALN,




IHE RABBINIC PROTOTYPE OF I[HE IDEAL MAN

3 SONIFIZD I 5 PIGURE OF ISRAEL!

FIRST GREAY PAIRIARCH = ABRAHAM,

In the course of the previous two chapters, we have
attempted to describe and to reassert the Rabbis' centure

' old morale-bullding doctrine of the intrinsic worth,
: inherent moral dignity of man,

Je have tried to show how our Rabbis in the lMidrash,
rather than deprecating man's importance in Yie uoral and
spiritual
otk drama of theworld, as have dene, to the hurt of
the spirit of modern man, many theologians and philosophers
of our times, have, on the contrary , more wisely offered
man the healing chalice of great meaning to every one of
his moral amd noble actions, Because of the eaxlstence of
his Impulse for the Good witldn the depths of his personal=-
1ty, man, so our fabbis helpfully assure us, s ecnabled to
bulld an ever mors noble 1life for himself and soclety, des=
plte all the besetting obstacles within and outside of man.
Iis challenglng doctrine of our Rabbls finds 1ts com=

plote personification in the herolc figure of *srael's first

great Patriarch - Abraham. Upon him, therefore, our Rabbis
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in the Midrash lavished a lion=sized share of thelir ek
Yt ingenuity and love.

To the Rabbis, in fact, Abraham seorves as the prototype
of Ideal Israel = the ideal Jew - the ideal man, Iet us note
first, in the following Midrashim,. the lofty stature to which
our Rabbis in the Mldrash ralsed Abraham before God and man,

Among the brief but glowing characterizations of him,
we note, among others, that Abraham is characterized as "the
ayeball of the world" (Gen. Re 42.7), and as "the Prince of
god" (Gene. Re 1}2.5). Langthisér charactdrizatlions of the fkwst
Patriarch, in the same lofly vein, are found in the following
Mldrashim;

(MEN T Z LORD GOD FORMED) IHE MAN: for the sake of Abraham,
(PFreodman interprets the definite article "hay" in HA-ADAM as
MHE man, 1.0e, the OUPSPANDIN? man = Abraham.) R. Tevi salds
It 13 written, THZ GREATE3D MAN AMONG IHEZ ANAKIM (Joshua 1l.15):
MAN means Abraham, and #ay 1is he called the groatest man? Be-
cause he was worthy of belng created BEFORZ Adam; the Holy
(ne, blessed be He, reasomed:Hs (Adam) may sin and thers will
be none Go aegm ;.‘Lght. Henee I wlll creale \dam first, so
that 1f he sina, Abraham may come and set things right. (Gen.
Re Upeb; of, iblds, 12.9; 15.)4; Exe R. 20.1, ot passim.)

An anelent Mldrash has a parabls of a Ring who planned
bullding a palace., He dug in several places seecking proper

ground for a foundatlon; at last he sbruck rock beneath,

- —
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and sald, Here I will build; so he laid the foundations ang
bullt, Just s when God sought to epsate the world, He ex-
anined the generation of Mosh and tha generation of the

Flood, and sald, How can I creabes the world when these wicled

people will rise uwp and provoke me to anger? Uhen He saw -
Abraham who was to arise, He sald, Now I have found a roclk
on whiich to bulld and establish the world, For thils reason
e calls Abraham a rock (I'soorJ,(Isa.Sl.]_r.),(thmédenu
in Yallmt, I, # 766, on Num, 23.,9; cf. Matt. 16,18,)
* You will find that &1l the signal invyo{a (NISIM, mire
acles) that were wrought for Israsl wers for Abraham's sake
( pnr@ic Hi128)e The Zxodus from 2gypt was for his salkas, for
1t 1s written, He remsmbered iiis holy word unto Abraham,
Ii1s servant, and brought out His paople with jJoy, ete, (Psalm
105, 42fr); the cleaving of the Red 3ea into parts (Psalm 136,13);
esslthe cleaving of the Jordan (Joshe 3.1ife);eeethe glving of
the Taw was for nhis sake, for it 1s written, THOU HA3! A3SCENDe
ED ON HIGH, IMOU HA3D LZD CAPIIVICY CAPTIVE, THOU HA3I TAKEN
GIFL3 AMONG MEN (Psalm 63.17). (Yelamsedenu in Yallut on Josh,
13.16, 11, # 15).

And In the same veln, the Habbis exclaimed:

Abraham obtalned possession of BOM worlds; for his sake

this world ana the world Lo come were created. (Tan., ed. Bubar,

HAYYS SARAH, # 6.)

o TIRNS J
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The inevitable question arises, what suprems qualities

did the Rabbls discover in the Biblleal story of Abraham so

& to insplre them, with the ald of Lhein great religious

" and ethiecal gifts and 1nt:orosta:7to homilaet drg;t out
of thea 1lilfe of the first Patrlarch as muia

of such
a ploture of a man of sush great, indeed,/sosmic proportions?

The germinal inspiration on this great thame was, of course,
the exhil\:"atinr; hope axpressad by God in the the Biblical
story coneerning Abraham, namely, that Abraham was to become
a blessing to the world. And as the Rabbls saw 1t, thi?)..tn-
deed what Abraham did become:

AND IN THEE SHALL ATL THS FAMILIES OF THE ZARTH BE BLE33ED,
(Gon. 12.3) ;

[he Mldrash picks up this inspiring theme: ...As dew is
a slgn of bHlessing to the world, so art thou (Abraham) a
sign of blassing to the world. (Gen. R. 39.8)

A blessing, in othep words, through his exemplary, manye-
faceted 1life of righteousness, In the same spiris, the followe
ing llldrashg

Ho (Abraham) smoothed with th? hammer and beat all man=
kInd into one (moral) path. (Gen. Re 40.7)

Mo Rabbis are very sp5 cific in defining the nature €f
the blessings that Abrahem's career ls to spell forth, Comment=
Ing won the above Biblical verss: AND IN [M32 SHALL ALL THE
PANILIZS OF MMz EARCH BZ BLE33ED, the Rabbls, identifying Abra=

e
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ham hore, as in many other Midrashim, with Ideal Israel,
gtate:

Now 1f that 1s meant in respsct of woalth, they (the
nations) are surely woalthler than wel But it was meant in
respoct of (moral) counsel. (Gen. R, 39,12)

Agaln, Re Iavl sald: N> mm ever priced a cow balonging
to Abraham (in order to buy 1t) without becoming blessed,
nor dld a man aver price a cow (to sell) to him without
his becoming blessed. Abraham used to pray fep barren women,
and they were remembored (1.e,, they conceived); anl on po-
half of the sick, and they were healed, R, Huna said: It
was noi necessary for Abraham to go to the siclk person,
for when GShe siek person merely saw him he was relleved.,

Re Hanina sald: Even ships travelling the sea were saved for
Abraham's sakel (Gen. R, 39.11)
[he .following !Midrash is even more aspecific on the sub=

Jact of Abraham's righteousness:

HZ MAT WATKSDH RIGHTEOUSLY (Hosea 3,15) alludes to -
Abrohan, as 1t 13 weltten, TO I'HZ ZND IHAC HE (3e. Abraham)

MAY COMMAND HI3 GHILDREN,.,MAD [HEZY MAY K25P THE WAY OF

BIE TORD 00 DO RIGHIZOUSNEZ33 AND JUSLICEZ (Gen. 18.19) AND
SPIAKSTH UPRIGHTLY (Isa. 33.14), as 1t is written, THE UP-
RIHD ONB3 (MMEZ PATRIARCHS) D0 Lovi M3 (DG OF 30NG3 1,1),
HE THAD DESPISEIHM THE GAIN OF OPPRE3SIONS (Ibe), as it says,

I WILL NOT TAXE A DFREAD OR A 3HOE LAICIED (GEN. 14e23)s
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THAD? SHAKETH HIS HAND3 FROM HOLDING BRIBES (Isa. loc, cit,)
(Gen. Re U4B846).

Porhaps the strongest Midrash, pointing up Abraham as
the prototype of Justice or Righteousnoss i; the following:

Re Rouben sald: Righteousness (the atbribute of Righte
sousnoss personified) eried out and sald: If Abraham will
not perform me, NONE will perform mel (Gen. R, 43.3)

Thus the Rabbls of the lMidrash refer to Abraham a3z the
righteous beacon of the worlds

And God sald: YIHES OR - LE! [MERE BE LIGHD - this alludes
to Abraham, as 1t is written ¥VHO HAII RAISZID UP QNI FROM
BS EA3T, WHOM HE CALLETHI IN RIGITEOU3NZS3 TO HIS FOOT (Isa.
41.2)s (Gen. Re 14243)

de shall have more to say about Abraham's great concern
for justlice and righteousness balows

Abraham's hospitallity, not only Lo frlends, but also
to strangers, 1s perhaps the most famous of hls many vire
twss, The clasele verses in the “ible touehing upon Abraham's
oxamplary hospitality are to be found in Genests 13,1-8, Bere-
shit Rabbah is replete wlth examples of Abraham's unique hos=
pltality;

Re Abbahm said: [he tent of the Patriarch Abraham opened
at both sides. R. Judan sald: Ib was 1lle a double-gated pas=
8age, 3ald he (Abraham); If I sne them turn aslde, I will
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jmow that they are conming to me., When he saw them turn aside,
tmiediately HE RAN [0 MZLD THEM, (Gen. R. 48,9)

Commenting upon the Bibllcal verse THE WISE IN HEART
§ILL, TAKS GOOD DEED3 (Prov. 10.8), the Rabbis say that this
refors to Abraham; JILL TAKZ GOOD DIZD3: tha reglon of Sodom
was now desolate and travellsrs had ceased, with tle result
that his (Abraham's) stores were now In no way diminished;
therafore he sald: Why should I allow hospltality to cease
from my house? And he went and q\ﬂchod hls tent 1n Gerar,
(Gens Re 5243)

According to Re Nehemlah's views...Abraham used to re-
celve wayfarers, and after they had ecaten and @runk he would
say to them, Now say Grace. Whan they asked what to say, he
would raply, Blessod be the Zverlasting God, of whose bounty
we have saten, Honcoe 1t 1s written AND CALLED [MHERE ON THE
NAME OF [HE LORD, Ml BVERIASIING GOD. (For obher examples
of Abraham's hospitallty, see Gon. Re 5l.6; ibld., 5645;
54e2; §2.1 mtfofx ot passim,)

Abraham's famous virtue of hospitallity was matched by
his passionate and ymnique concern for justice and righteous=
ness, not only on the part of man but even on the part of God.

The classle example of Abraham's love of Justice for his
follow man 1s wrlt large in the Biblical Sodom and Gomorrah
story (Gonesis 18). Herein, as we all remember, Abraham daringly

I—— H""" -

——
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questions God as to whether in His determination to destroy
these cltles and all thelr people because of the labterts
helnous acts of vice and oppression, JILI THOU INDEED SWEEP
AVAY PHE RIGHIZOUS WI I THE WICKZD?(Gen. 18.23) Abraham,

we note in this story, 1s vitally concerned lest even ten
righteous or innocent persons be wnjustly condemned to des=
truction by God for the ains of the entirs evil graup. SHALL
NOI MZ JUDGE OF ALL IMZ ZARINI DO JUSTLY? (Ibid. v. 25)

We note iIn the following lMldrash the Rabbis' equally
prophetlic demand In behalf of Divine Justice for even the
possible few innocent or righteous human beings:

JILT THOU INDEED SWEEP AWAY THZ R GHTEOUS WIM THE WICKED?
Re Huna said in R, Aha's name: #ITI [OU INDEZD (HA-AF) SWEEP |
AZAY (PI3PE): Thou confinest anger, bub anger cannot confine
Thee. Re Joshua b, Nehemlah interpreted 1t: The anger which
Thou bringest upon Thy world, wouldst [hou destroy therewlth
the righteous and the wilckedl And not enough that Thou dost
not suspend judgment of the wlcked for the sake of the righte
eous, but Thou wouldst even destroy the righteous with the
wickedl (Gen. 49.8)

It i3 interesting bto note, in passing, that the abbls!
thoughtful idea of the fundamental principle of Justice,

with the prophets, ought
by which hey/ wors convinced God rules nnn%z.nd:/ In'due de-
ference to man'!s inevitabls human frallty,/made up of a

Propsr balance between what Lhey call MIDDAD HA-DIN (the

o f— —
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quallty of strict legal justice) and MIDDAT HA-RANAMIN (the
quallty of merey.) To the Rabbls, therefore, true Divine fuse=

tice in its dealing with man must properly allow for the ine
dispensable slemont of merey or lovo.(.ZO)'!hJ.a important Rabbine
l1c theologlc doetrine is glowidgly ' bro:;ht in connectinn
with Abraham in the following Midrash:

Re Azariah commenced in R. Aha's name thuss THOU HAST
LOVED RI GHIZOUSNESS, AND HATED WICKEDNZS33, etes (Ps. 15.8)
R. Azariah in R, Aha's name referred the verse to our father
Abraham, #hen Abraham,our father,stood to plead for mercy
for' the Sodomites, what is written thereg IHAT BE FAR FROM

MZ8 10 DO APTER [HIS MANNZR (Gene. 18,25)esseRe Lovi come
menteds SHALT NOT THE JUDGE OF ALL THZ EARTH DO JU3TIY (Ib,)?
If Thou desirest the world to endure, there can be no absolute

Justice (Jjustice untempared by mercy), whils if [Mou desirest

absolute justice, the world cannot enduree 3ald the Holy One,

I:E;ssed be He, to Abrahamg [HOU HA3T LOVED RIGHTEOUSNES3S,
AND HATED WICKEDNE33: THEREFORE GOD, THY GOD, HATH ANNOINTED
THEE WITH OIL OF GLADNE33 ABOVI [HY FELLOWS (1D )e(Gen. R.
39.6)x

Wle note significantly in the last observatlion of the Mide
rash that God readlly approves and glowingly lauds Abraham
for his great concern for real Justice in the world on the

Vneaming Wiad) Aoy 1308
;bi ¢ theo=

(20) For a full discussion of this important Rab
logic doetrine, as well as of the principle of Justice
as fundamental in the Jewlsh 1dea of God, as well as in
Jewish ethics, see JUSTICE AND AISM IN THE LIGHT OF
TODAY, by Maxwell 3ilver (Bloch), 1928, chapter III.
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part of both God and man, 5
In connection with this entire pregnant Biblical story
of Abraham's insistence with God in behalf of Justice, as ;
well as in-the Rabbis' equally fine homillies on the same, |
it 1is Important to observe that the maln intention of &
the Biblical authors, as wsall as that of the Rabbis, was
not, as may appear from a superficlal reading of these pase
sages, an indictment, as 1t were, of God's Providence, but
was meant to be rather an eloquent emphasis of the doctrine
fumdamental to Jewlsh religlous thought, namely, thafl Juse
tice and ‘iighteousness are and must be fundamental not only

L p—

in Jawish ethics  but also, as to be logilcally expected,

in the Jewlish Godl-coneception, |

It 1s also important to observe that inherent in this |
plea of Abrsham for Justlice, 1s the highly perceptive Rab-
binic conviction of the innate dignity of man, of which

have spoken in our previous chapter, It is p ative to

note that even though the Rabbis themselves were finally

convinced, after their many Mldrashlc reflectlonson God's

Justice concerning the doom of 3odom and Gomorrah, tia t
there really ware not even a few righteous persons in those
avil citlesy and that therefore the doom pronounced upon
those cities was Justly carried out by the God of Justice,
(80e Gen. R, 9.4 and 10; 50,1 and others), it 1s signife

fcant to obsarve thabt the Rabbi:z, nevertheless, refused to
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gilve up even Sodom and Gomorrah as an absolutefhopeless
proposition, This 1s eloquently evident in the following

thought=provoking and self=-explanatory Midrash:
se, btake thy wife and thy btwo ters that '
found, R. Tobiah b, H, Isaac sald: ITwo finds (would spring
from them), Ruth the Moabitess and Naamah the Amonitess,
R. Isaac commenteds I have found DAVID my servant (Ps. 59.
21): where did I find him? In 30DOM{ (GEN. R. $0410)(The

student will recall, in this connection, that according J

to Jewlsh tradition, David was a descendant of Ruth,$ee Ruth L.17 ££,)
Abraham, as the i1deal Hebrew in Rabbinic tradition, | |
was natmurally considerad by the Rabbls iIn Y111 another '
important role, namely, as the father of Proselytism, or /
in their owm words, as the one who brought mankind "undo:l_'
the wings of the .Sohﬁ:hinah."
Convinced, as XXEXXKE was of the high usefulness of
his faith, as a man of broad human sympathies, and followe
ing the principle of Noblesse Oblige, Abraham, as the Rabiiis
saw 1t, considered 1t his duty to convert the rest of man=
kind to that falth, so that they, too, may profit therefrom.
Ideal Jewish Prosslytism, as paersonified by Abraham's
exemplary moral conduct, was never intended, according to
the Rabbis, merely for the sake of adding greater numbers
to the Jawlsh ranks ’but in order to bring greater UNITY ¢o
mankind. Thus R. Berelkish, comménfing upon the veorse, WE
HAVE A LITPLE 3ISTER = AHOT (3.3. 848), says: his refers

ol d
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to Abraham (who, as Freedman notes, by proclaiming the unity
and oneness of God, the corollary of which 1s the wnity and
brotherhood of man) united (IHAH) the whole world (by his
moral conduct)s (Gen. Re 39.3) (For other significant quo= |
tatlions regarding the Rabbiniec characterlzation of Abraham
as the Father of Proselytlsm and as Proselyte=maker, see
Gen. Re 39.13; Ebild., 39.6; 42.8; and 48.8.)

The Rabbis in their characterization of Abraham as the
1deal Hebrew thus point up here the wniversallstic element
in Judaism, which we pointed out in our preceding chapter,
but which, as we In_m_gt. has been much unjustifiably questimmed
by the EVM of Judaism's daughter-religlon.

One of the greatest tributes pald to Abraham by the

Rabbls was thelr refersence to him as a Prophet, and in the

grand Hebraic tradition (Gen. R 19.2) a8l a convinced be=-
liever in and preacher and doer of Righieousness. In this
capacity as Propheb, the Rabbis went out of their way to mm=
phasize that Abraham eschewed the miversal, morally=stultie
fying belief of the ancients in Astrology, or Fate, This 1s
pointedly brought out in the following lMidrashs
R. Judah b. Re. 3imon said in R. Johanan's name: He 1lifted
hin above the vault of heaven; hence IHe says to him, LOOK
(HABBET) NOW [O7ARD HEAVIN, HABBEZT signifying to look down
from wbave. (?!onoo, as Freedman notes, thou art now ABOVE ||
thy fate, and canst ignore 1t.) The Rabbis sald: (God saild |
to him); THOU ART A PROPHET, NOT AN A3TROLOGER, as 1t says

——— S —— T ———
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S

NOW THEREFORE RESTORS [HE MAN'3 WIFEZ, FOR HE I3 A PROPHET
(Gene 2047)e

The Midrash continues in thils connection:

In thedays of Jeremliah the Israelites wished to entere
tain this bellef (in Astrology), but the Holy One, blessed
be ﬁwt, would not permlt thems Thus 1t 1s written, THUS SAITH
[{E LORD: LEARN NOT THEZ VAY OF THSE NAIIONS, AND BE NOT DIS- ‘
MAYED AT [HE 3IGN3 OF HZAVIN, ete. (Jer. 10,2): Your ane ’
coestor Abraham wished to enSertaln this bellef long ago,
but I would not permit him. R. Ievi said: "hlle the sandal
is on your foot, tread dowvm the thaorn; he who 1s placed be=
low them fears them, but thou (Abraham) art placed above them,
(You are superior to the influence of the planets, as Freoed=
man notes,) 30 Ltrample them down (ignore them). (Cene Re ll}e12)

Significantly enouzh, thls lidrash continues:

R. Judan sald in R. Leazar's name: Thpeo things nullify
a decree(of evil), vise., PRAYVER, RIGH [ZOUSNZ33 AND REPENT=
ZCE,

That 1s, according bto the Rabbls, when man practises
righteousness and all that it implies, he 1s bthen anabled
to liberate himself from his imagined shaclkles of external
fate. He 13 then enabled to become a Prophet, as in the case
of Abraham.

As Proohat, Abraham thus points up the invaluable lesson
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to the man of today that an Ilncreasingly active moral 1ife
which, as we noted previously, glves man increasing moral
fresdom, may help him also to overcome "11s new fatalism,
parading in new spirite paralyzing dognas of "selentific"
or economic "determinism", and inspire him too, with the
liberating faith that it 13 within Lis moril power to s==

reconstruct his presently war-ridden and vessimism-P11led
world into a world of Justice and peace,

We, who are familiar with the lives of thes Jowish Pro=
phets, mow that one of their morally dramatic traits was
that they dared to stand AIONE - even against the whole wwrld,
It was therafore natural for the iabbls to dlsccver this
very inspiring trait in thelr ldeal man, Abraham, whom,
as we have just sesn, they lifted Lo the status of Proe=
phet, ‘his 1s strilingly brought out in the following Mid=
rash, wherein the Rabblis ingeniously dliscover this prophetic
tralt in Abraham in the very nablonallty of thelr great
hero - HA= IBRI:

AND GOD TOLD ABRAM, Ii3Z HEBREY (HA=IBRI). Re Judah sald:
HA # IBRI signifies that thoe wholeworld was on one side
(sber) while He (Abraham) was on the other side (ebar).
(Gens R. 12.8; cf. Gen. Re 39.3)

It goes without saying, finally, that Abraham, as the

Rabbiniec ideal man, 1s characterized as the supreme axemplar
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of religlous falth; = such falth as bespeaks supreme courage,
and is prepared for even the supreme sacrifice; such railth
as may enable man to Gtransform his entire world; amd, above
all, such falth as may even onable man, at rare mystical mo=
ments in his 1ife, to aven attain an immediate vislion of
the reallty of the Godhead, On this subjeeat of faith, as
1llustrated In the Rabbinlc character of Abraham, let us
roeflect upon the following Midrashim:

Our first Midrash speaks of the great courage that falth
gave to Abraham:

The Rabbis commenting wpon the verse IF 3HE BE A WALL
#E WILL BUILD UPON HER (3.3, 8.9), say: If he (Abraham)
resists (the forces of svlil and déspailr) like a WALL, He
(God) will b111d up (a defense) for him. (According to Freed-
man, Maharzu, commentfry by Ze'eb Wolf Einhorn, translatess
a world will be bullt upon him; he shall be the ancestor of
a new world order.)e.ss3ald Abraham to God: 3ovareign of the
Unhtverse$:I am a Wall §ibid, v, 10): I stand as firm as a
wall; AND MY BREA3D3 LIK: IHE TONERS [HEREOF (ib.): My sons are
ﬁ‘anania.h, Mishanl, and Azarlah, THEN WAS I IN HI.*E."I 23 A#NB
THAT FOUND PZACE (ibe): He: entered (the fiery furnace) in
peace and left 1t unscathed. (Gen. Re 39.2)
- Our second lMidrash spealts again of the courage that was
Abraham's, which was inspired by falth, in the face of, even
such obstacles that would incline the man lacking great falth
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to glve up his battle and satlsfy himself by futilply question=-
ing God's Providence:
Re Phinehas commenced his discourse in the name of R,
Hanan of 3epphoriss HAPPY I3 [if3d MAN TIOM THOU CHASTISETH,
O LORD (Ps. 94.12), yet should he object (eall God's justice
into question), then TEACHZSI OUT OF MHY LAW (ibe): what 1s
written of Abraham? AND I WILL BL:33 [HS3, AND MAKE THY |
NAMZ GRZAT (Gen. 12,2). As soon as he set out, famine assalled
him, yet he did not protest nor murmur againat Him, but, AND !
ABRAM ¥ENT DOWN INTO 23VYPT! (He retalined his falth, and (be=
cause of 1t) went on to Zgvpt,.) (Gen. Re 40.2)
Our following Midrash spealts again of faith that glves
courage, but such courage that 1s prepared for the supreme
sacrifice, fory what our Rabbls calledy KIDDUSIH IA=3HZM: the
Sanctificasion of God's Name:
The Rabbls commenting upon the verse, HE LED FORTH (VAY=-
YAREK) HI3 TRAINED MEN, atc. (Gen. lj.1}), sald: It was they
who turned a wrathful countenance (HORIKU PANIM) upon Abraham,
saying, FIVE KING3 COULD ‘..'Cﬁ JFEAT THEM, YET WE ARE TO DEFEAT
MMl R. Nehemiah interpreted 1t: He turned a dofiant counte=-
nance (HORIK PANTN) to thsm and exclaimed, I JILL GO RORTH
AND FALL IN SANCITFYING [ NAME OF THE HOLY ONS, BLE33ED
BE HEL (Gens Re 43.2)
Our next Midrash speaks of the courage of falth that

enables an Ahraham to affirm his Calth in the reality of God
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desplte the ever=-present falth-disparaging anomalous prob-
lem of evil in the world:

NO¥ THE LORD SAID UNTO ABRAM: GEI IHIZ OUT OF THY COUNe
IRY, ete, (Gen. 12,1), R, Izaac commenced his dlscourse with
HEARKTDN, O DAUGHIZR AND CONSIDER, ANlD INCLINE THINZ EAR; |
FORGZIT AL30 PHIHETOHH PEOPLE, AND THY FATHER'3 HOUSE (Pse 45.11).
Sald Re. Isaac: This may bs compared to a man who was travelling
from place to place when he saw a bullding in flames. (Freed= )
man notes here Cthat simllarly Abraham saw theworld being
destroyed by the flaues of vice and wrongdoing.) Is 1t possible

that the bullding lacks a person to look after 1t? he wondered.
The ownar of the bullding looked out and s3ald,'I am the owner
of the building.' 3imilarly, because Abraham, our Father

sald, 'Is 1t concalvable(in view of the anomalous condltlon

of the world) that the world is without a GUIDE?' The Holy

One, blessed be IHe, looked outand said to hlm, 'T am the

GUIDZ, the 3overelgn of the Universe.' (Gen. R. 39.1)

Need we add the great implication of thls Nldrash, that
Abraham, the zreat Rabblnic exemplar of supreme falth, be-
lieved thab'neverthelesslaod 1s "the Gulde, thISOVQﬂlgn of
the Universel"

Our last two Midrashim on the subject of falth speak
of Abraham's faibh eventuating in 1ts suprmmest development

into an awarsness of thab preclously-sought bond between
———
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man and the SHEGHINAN, to use the Rlabbls' celebrated term
for the the ﬂreaanoe of God,
And needless to add that according to the Rabbls, who
loyally /
as on all other teachlings,/followed on this profound sube
Ject the teachings of thelir spiritual predscessors, the
Prophets of Israel, Abraham's awaroness of this bond was
ultimately insplired by his profound and many=-Laceted life

of Righteousness. It was indeed Abraham's exemplary 1life

eron nidau
of GEMILUT HASADIM *oda of ®oving Eindness) - o use
w73

the cedbrated Rabbinic term for the Biblieal term IS IDATAM
or Righteousness - wilch the Rabbis so abundantly found
and so gloriously celebrated in the 1l1ife of Israasl's first
Patriarch, that, according to the profoundest reflections
tangible
of the Rabbls, supremely wove the ever=-mors xbtxixizx bondf
bween him and God, We cite In this connection the flrst
of the two Midrashim Just referred to:

Re Abba b. Kahana saidse.ehe real home of the Shechinah
was in the nether sphere; when Adam sinned 1t departed to
the first Rakia (firmament); when Caln sinned, it ascended
to the second Rakia when the Zeneration of Znosh sinned,
to the third; when the Generation of the Mlood sinned, to

the fourth; the Generation of Lhe 3eparatlion of rcngurj,
to the fifth; with the 3odomites, to the slxth; with the
Egyptians in ths days of Abraham, o the seventh, But as
against these, Lhore arose seven RIGHIZOUS men. Abraham,

|
|
i
|
’
|
|
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Isaac, Jacod, ILevi, Xohath, Amram and Moses, And they brought
it (the Shechinah) down again to sarth, Abraham (brought it
dovm) from the seventh to the sixth, Isaac from the sixth
to the fifth, Jacob from the fifth to the fourth, Levi from
the fourth te the third, Hohath from the th##d to the second,
Amram from the second to the first, while lMoses brought it
right down below, R. Isaac sald: It is written, IHE RIGHTEOUS= .'
SHALL INHSRIT ME LAND AND DWELL (VAYYISHEZKENU) IHEREIN FOR- |
EVER (Ps. 37429)s (Gen. R. 19.7)

Our second Midrash on this subject even more directly |
brings out the Rabbis' persuasive convictlion, tg:'o it m that
of the Prophests, amd as 1t 1sg that of Judaism'sg/that 1t is
through man's religiously inspired moral 1life at its profound=
est, as in the case of Abraham, that God in the end DOES stand
REVZAIZDY -

™HE 3BCREI OF THZ LORD I3 WITH DSM THAT FEAR f—IIT . The
Rabbis commented: At first the secret of the Lord was with 1
them that feared Him; later iliwas wkth the UPRIGHI, as 1t is ,
wrltten, BUT HIS 3SCREP IS WITH THE UPRIGHT (Prov. 332); |
esollow the Holy One, b lessed be He, sald: his Abraham 1s
God=learing, as 1t says, NOW I KNOW DIHAT THOU ART A GOD-FZEAR-
ING MAN (Gen. 22,12); this Abraham is upright, as 1t says
3 UPRIGH? IOVE THEE (3.3. lely), Hence, AND THE LORD 3AID:
3HALL I HYIDE FROM ABRAHAN, etc. (That is to say, God DOES
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reveal Himself to the righteous,)(Gen. Re }9.2) _’
May I note here, in conclusion, how many of us today, |

in owr regrettably fmitless search fe¥ some conorefk evie ]

dence of the realiby of God In the world, wnfortunately over= '.

look the ever=beckoning and highly promising path of moz;al

| lihﬂng as the royal road to God, as exemplified by Abraham

and the Prophats and 3ages of Israel, The challenging cone

.oopt:lon of God as Moral Parsonality in our lives, 1s richly
and vividly outlined for us in MAXWELL 3ILVER'3 IHE JAY 10 GOD,
to which we have had occasion to refer in owr pnrevious chape
ters., Silver's main thesls 1s that religlon, when properly

understood, 1s the consclentRous living of a day-by-day moral

1ife, and that the moral 1ife, when allowed to Increasingly g
— £ X |
oxpress 1tsslf in avery facet of our personal and soclal 1life, |l
can help us mortals to brush, as it wers, the Divine chesk
at some rare mystlcal moment during our earthly pillgrimage.
(For a full exposition of this religlous and philosophical
theme, I commend the sbove woriz to the reader's thoughtful

attention,)
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