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INTRODUCTION 

) 

.. OUR MAIN TEXT - BERESHI 1' RABBAH 

A~t~f~Ji 
I 

I SRAEL' S RE\"f.\RDING "SEARCH" OF I TS SCRIPTURE 

' 



INTRODUC'l'I ON I 

The technical term MIDRASH HAGGADAH, as is wall lmown 

to s ·cudents of Judaism, refers to the monumental "search" 

of our ancient Rabbis which they directed to the ancient 

verses of our Torah. Prompted by their people's religious

ethical genius, a rich share of which they were heir to, 

driven by th•ir dynamic preoccupation with the moral i mprove

ment of their people , for w'nich that great spi*itual gad£1.y q 
was responsible, inspired by their unshakable conviction that 

in the Holy Writ of God i s contained, ei ther on the sur•ace 

or under che l ayers of Biblical Writ, infinite ennobling rules 

of conduct for the guidance of men and women of a ll genera

tions, and a i ded by their ingenious hermeneut1. c (exegetic) 

r ules for that frui tful interpretation of the Biblical verse , 

- for a ll of these provocative reasons our ancient Rabbis ,-, 

proceeded, assiduously and lovingly, t o make that hisin ric 

"search" of their Scriptures \Vhich r esulted in that monu-

mental literature of religious and moral edificati on, tra-

ditt onally known as MIDRA3H OR HAGGADAHe The technical pro -

cess by which t his unique lllorallst~ 11 terature was arrived 

at is lmown as :MID~ 3H llAGGADAH, to distinguish it from 

MIDRASH HALAICAH, a s imilar, but somev1hat differat , process, 

by which our ancient; mas tars of the HALAKAH ( LAW) attempted 

to deduce from Scripture a nevi law, to find authority fq~ 

an established but unwri t; ·cen t r adition, or to modify or 

nullify oic outworn laws . 



INTRODUC!'I ON II 

<sn1 
The ter m MIDRASH derives from DARASH, to search, in• 

ves t i gate , expound, interpret particularly the Scriptures. 

The term HAGGADAH ( R l ~ fJ ) , dervies from the verb 

HIGGID ( ''~~ ), meaning to r epor t , to explain, t o narrate. 

Whi le the verb HIGGID in our Rabbinic l iterature sometimes 

int r oduces halakic (legal) explanation, the noun HAGGADAH 

is used only· in contradis t inction to HALAKAH• and means a 

tale , a narrative , an explanation, a homily. HAGGADAH stands 

f'or, as the term MID RASH has in time come to stand for, the 

whole content or the non-legal part of the ol d Rabbinic lit-

eratura, which is now found interspersed in our vari ous r aJ.-

mudi c sources and in the ~ARGUMIM of t he Bi ble , and is more 

copiously gathered into our many special Midrashic compila-

tions , such as our own chosen text of t h i s study, BERE3HIT . .. 
RABBAH, or" the othcn-• nine oolleoticns kno\m as J,IIOOA3H ll.llpMill, 

of which tM former i s first in order of this great collefr€'ion. 

When the two terms MIDRASH HAGGADAH are used jointly, it 

applies , as was above indica t ad, t;o the process by which 

our Rabbis made their monumental "search" of the Scriptures 

in order to find therein in terp1·eta t ions , illuminntions , or 

e~~lanations in a ~raliz : ing or ed1'7ing manner. 

11 then learn 

word the world -t.\J ~ 
Haggadah affirmed , ~ J 

thou shal t !<now ~ 

v-1'-~ ~ 

"If thou wishes t to know Hi m at whose 

cruna i nto being, " the ol d 

through i t 



INTRODUC•l'I ON III 

~ 
thA Holy One, prai s '9d be H e, and follow Hi s ways . " (Sifre 

to Deut . 9.22) 

In thi s a rres ting sentence , one may i mmediately sense 

t he simp le and l ofty purpose of our entire Midrash ic liter-

ature . 

l'heodor, a modern author! ty on the Mi drash, in his a rticle 
(a) 

on MIDRASH HAGGADAH, cite s in connecti on with this arresting 

sentence on the HAAGADAH an oft- quoted p as s age of Zunz , "the 

Master of Midro.sh io Study" , and obser veJ that the opening 

words of Zun~ ' s passage which we cit e be low, are really a 

paraphrase of the hish prati& of the HAGGADAH by the Masters 

of the HAGGADAH themse lves : 

"The RAGGADA.B: , which is lntended to bring heaven dewn to 

the congregation, and also to l ift man up to heaven, appears 

in this office both as tho 
(b} 

glor:i. .f' icat i on of God a~d as the L IJ ~ 

·~"~~ comfort of Israel." 

the same plaoa , has a fine iass~ir'o, ~ 
!;h e f a.1•- flung moral swoep and l of t y I-

1 
J 

Theodor h i mse lf , in 
bcc.IUM. j T , 

\"Thi c~~ndicates so we ll 

purpoce of t he HAGGADAl{, i s also worthy of ci t ing in the 

same conn.acti on: 

"Indeed, the IIAGGADAH , being ex er;esis from a r eli gious 

and othical s tandpoint·, undertook to influence t h e nrl.nd of 

man and t o induce him to lead a religious and mor a l 11.fe , 

' that he might \'Talk in the i.Bys of God '; In oon.fo1'°'W.ity wit h 

•••••••••• 
(a) J ewish Encyclopedia , VIII, P. J 50 
{b) Zunz, Gottesdi ans tliche~ortr'age lier Juden ( 1832 ), 1st. 

0d., pp • .349 et seq. - y1e basi c work for tho study of 
our Midrashic l i tar atur a . 
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the conditions of its time , it neicher coul d nor ~o•ld limit 

i tse lf to the simple interpretat ion of 3cr ipture, but included 

in its eve1•- widening circle of discussion and ref lections on 

the 3cr1ptural t 6Xt the htghe st thoughts of religi on , philo

sophy, rnys ·t;ici s m and ethics . It 1nt<3rpreted a ll · the hist altical 

ma t ter con cained in cha Bi ble in s u ch a religious and nati onal 

sense t ha t tm heroes of th e olden times became n r ototv-nes 
- J!:' J 

while the entire h iscory of t h e peopl e of Is r ael, eorifie d ,, 
in t ht7 light of Me ssian ic ho .1es , was made a continued rev e-

lation of God •s love and jus cice . For t h i s reason, the impor

t ance for mddern J evrt sh science of the s tudy of HAGGADAH can 
(c) 

not be overe s timat;ed. 11 

( d ) 
While ,as Max i mon observes , Uidra shic exege s is , lmcr.•m as 

hermeneutic r u les , :ts com9 l :ic ated, technical and a t t;i m.13s ar-

bi trary , it i n va.r :t ably pert 1•a.ys a purpose cha. t; is at one~ sim

ple and l ofty . Maximon goes on to explain that 11as a rule 

t he endeavor of t he Rabbis co unveil what they c onsidered 

t o be '.;he l n cen t rnean i n .. ; of 3crip t nr e had as its motive a 
(Ti+AM *'c"c. •aeteTic. iMkMvfrt\. 
nobler end~ l1hey exp l oited t'1eir ' logical capaci t y to t he 

u t most i n o rder t o i m:)r e ss u _)on the people a lesson in eth

ica. l r> r i n clp les a nd 1•Dr a l a. c cion , in un do rs t undlng Di vine 

Jus't ice , th a co smic or der , and t he course of history of man-
/I 

kind and of I s rael. Thus , as Maximon axp la.ins , when R. Aki ba, 

•••••••••• 
(o ) Op. cit . P . 350. 
(d) The Encyclopedia of Jewish Kno\'lledge ( 1934 ), s. B. Maximon, 

article on The Midrash, P, 353 , 
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the extremist in the application of hermeneutic rules , in

terpreted the verse vVITH ALL 'fHY SOUL to mean EVEN IF HE 

SHOULD 'l~AKE ·l'IIY SOUL A!/AY, it was not an empty phrase , for 

the gr eat Master was also the great ~rtyr . Or , vrhen Rabbi 

Abun g:l;ori ed in the expensive ga tes which ho had providad 
. 

for a ltnJlgQg\1.a ; R. Mana remarked
1
quoting the prophet Hosea, 

FOR ISRAEL HAT"rl FORGO·rr~~ HIS MAKER AUD BUILDID HE-KHALOm ( J11/,•11). 

*" Jl n >' OJJ ·The Hebrer1 word HE- ID{ALO'rH may mean either palaces 

or temp les. The prophet her e d'*o\U'lces Israel, who in his 

opulence has built himself palaces; but t he sage used the 

word in i t s second conno l;ation, rEMPLES. Noth ing is changed 

in thf.) text , bul; the great lesson is clear and refreshing: 

true religion is no t in nef.)d of magnificent templf.)s; pf.)opl~ 

bf.)gin to build them only aft~r the spiri t of religion has 

departed from t heir midst . 

From t hese randqm snatches , we may sense at once , as 

Maximon observes , t.hl1 IITDRA.'3H HAGG ADAH "canters about uni

versal values and eternal verities ." I mportant , too , is 

his f urther observa tion t hat the I.:idrash, above all, con

tains "a great though fragmentary system of ethics which 

is still avraiting reconstruction . " May we add t hat t oward 

( I I 
.. 

t hi s ch allenging task , the present wrtter has humbly attempted 

in the following chapters to make his modest cont ribut ion 

on t he import::mt t heme he has chosen. 

lhanks to t !Li.s loft y religious- etl1ica l - phi losophical 

sweep and profoundly appeo.linc nature of its contents, our 
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Midrashi c li terature inevitably became an i mportant EDUCATIONAL 

factor in Cha life of the J e\•rish people throughout the cen

turies . Whi le the +eacher of the Law directed tha people' s 

actions , the preacher, as Maximon observes , by offering .~ 

t each ings in a popular and eff ective manner, motivated those 

actions , thus insti ~ling spirit i n to the body of the rorah. 

'l1hus per haps the greatest achievement of our IIAGGADA.lf \fas 

that it made the nobl e s t J e\'tish t each ing accessibl e to the 

uneduca tad and the simple, who in conse:i,uence ca.me to real i ze 

that the Torah was not the exc l usive heritage of a few learned 

individuals but of the :1hole people. And this is why it served 

not only as the r acreation of the yotmg , as wel l as 1he old, 

scholar at school and in the a cademy , but a lso as tha dalight 

and inspira.tion of t he unlearned, thus shaping t h e mind and 

mo<lciing tha charac t er of tha entirl') people . 

A few observ a t i ons are in p l o.ce here on the · stylo, history, 

and st;rncture of MIDRA3H IIAGGADAH . 
we. 

·fue style of the Midrash, as" wi ll have occasion to ob-

serve in tba fo l lovving chapters , in many of the verba tim 

citations !;h ereof on the various phasas of our s ub ject, is 

succinct and direc t . Because of the unique brevity of style 

and obscur1 ty of expression in ma~1y places , {whi ch are often 

madr, obs cure by t;hf3 fau l ty teXG '1 that have come down to uit, 
the mistal<:en no tion has ari sen in some cil~cles tha.t tihe Rabbis 

or the Midrash v1er13 either unacquai n ted with s tand.ard sentence 

. ) 

\ 
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4~udt'ur.e., or · else they were simply tUlable to fashion t heir 

religious and philosophic messages 1n the morf3 clas sical 

literary form of the time. In answer t o this , Maximon f orce• 

fully states that '' the Midrashi c teachers and a'l.i.thotl.9 are 

fully conscious of the individuali ty of words and of the 
II 

vi ta ll t y of organic sentences . It fa c t , i t v1as for this reason, 
~--t\.'( 
ha~nsists , that thay are spari~ of words , at their better 

moments , and thinlc i n tar ms of s en tencas when · we would t hAnk 

in terms of chapters. As writers ,"they are comparabl e to 

pearl polishers ra ~her than to architec t s. They strung pithy 

maxims and observation s on one string, regardless of the or

ganic r elat i on bet ween the i ndivfldual gems and often int ro

duci ng irrelevan t; mat t er that possessed charm for tham. 11 

A few remarks as to his t ory IJffi- deve l oT)ment of MIDRASH 

HAGGADAH . As J.1li.eodor obse1'ves in h is above m13n lii oned mono-

graph , the f)ntire wealth of our Haggadi c i.11drash has baen 

preserved in a series of very different works, \'1hich, like 

all works of t raditiona.l lilif)ra.tur e , are the resultant of 

various collection s a nd revi s ions , and t he cont ents of which 

originatad a l one; tlme befora t h ey were reduced t o writing. 

As t o the long h istory of t he cran t i on of MIDRA5H HAGGADAH, 

which co..-ars as much a.s a thousand years , 1 t i s i!'l.tere s ting 

to note tha·:; traces of J.IIJRA 3II HAGGADAH are already f ound 

in tho BJ.blo itso lll As ~poin's A:<t ou!~l,,0 f ind in 

• • • • • • • • • • 0 ...,) 
{e) Fol'•ward to MI DRA3H RABBAH, Sonc· n o ad.i ii on (1939 ), by 

I. Epstein, P. XII. 

\ 
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Chronicles pas sages which are Midr~shic g losses , supplement

ing in~ detai l s the nal"rat1 ve s in t h e Book or Kings. JI 

" Chronicles (24.27) mention~ a Midrash to the Book of Kings , 

and I I Chronicles 13.22 ma&e s reference to the Midrash of 

I ddo, the Pr ophet . '' We may then suppose" , ~further 3 ~ 
observes , " that wa hava i n Chronicles t he first elements • ._ .... ) 

of Haggadic Midrash handed dmm in writing in their d)riginal 

form. " 

I t i s equally i ntere s ting t o learn that much Midrash Haggadah, 
is f o und in early 

often mlxed with f orf} i gn a l ement s ,/mmz non- Rabbinic liter ature/ 

in the Apocr ypha , in Pseudo ,_Epigrapha, in the works of Josephus 

and Philo and the remat n i ng Judaeo - He l l enistic litar a t ure. 
~nd their i mmediate succes sor s , t he ZUGGQT( from c. 450 to 10 BCE ) 

I t was howev(}r
1 

in t h e time of t l'e Sopheri r., t hat t he devel- 'I 
I . . 

opment of Miclra.sh Haggadah revei ved a might y impe tus and assumed 

defi ni ta form. I t was i;hen ·that the f oundat i on s vm:.. .. e laid for 

publi c services rrhich were soon to off er tm chief medium f or 

""" i l1Tc'-" 'l cul ti valii ng Bible exeges i s . But J.!i d1~ash Haggadah rea ch ed 1 t s 

" highest davelopment in tho g rea t Mishna.ic- ·r almudic period , be-

tvreen 100 an d 500 of our prezent era , during v1h ich creat ive 

pariod all the diffar en i; branches of Midrash Ha.ggadah were fully 

worked out . 

Vii lih the close of t he 110. lmudic peri od , creative ~·~idraJahic 

activity c ame t o an end . In t he post - Amoraic and Ge onic period 

!.!id1•ashic a c tivity was re s tricbed t o t he fi e ld o f co l l ecting 

and revi s i ng the transmit!;ed 1.11dra.shic literature . As Epsteina 
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OBlsrves i n the above mentioned Forawar d , the Karaite i nsur

rect i on in tho eighth century was favorable nei ther to IIal akio 

nor to Haggadic activity. HoV1eVFn", as a madium of literary ex

pres s ion, the Midrash di d no t fall into disua& even after t he 

ralmud had long been comp late and Midrashim were compiled down 
I 

to the eleventh centtU"Y• Thus our entire Midrashic a'ctiv~y, 

beginning f aintly in late Bi bliqal ,t1mes , and more definitely 
TA•tniC. ~·•""6, ~HO ve.a.1 C.IML'I "'~ •4M.lC« ' . ' 

wi th,fti'"" t h us covers a long period of -..ta 1000 y e ars . 

In i t s period of ef florescence1 1n the Amoraic pari od (220-500 ~. , 

Haggadic exegesis was assiduously cultivatl'.ld by tre most eminen t 

Rabbis , s ome of \'f 1om are pr a i a ed in pa r ticular as being "learned 
'Iii ,~.,:J '1" . 

in t iia Haggadah11 {Bak! ba-Agada); and it becar.ie a s pecia l branch 

of tra.dt i ona l science f or the "Scho l a rs of the Haggado.h11 (!!!B.-
/c...hJd<c1 IJ;n 

Banan d1-Agaclta ) • I t was the subje c t of s tudy tn the schoo l s , 

and f urnished an inexhaustib le supply of material for the 

•>1 m01rn u d discours~ ;·1hi.ch were d.~livered on Sabba t hs and 

-
of our f.tidrash Haggadah : . 

At the Schools , fi!idr ash t ended to assruue the f or m of running 
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conm1entaries t o individual books of tha Bible; while at the .. 
synagogue i t deve l oped into homil~s , or sermons , organized 

" on mora or less the same p l an : a ) - an opening introduction 

(proem); b) - t he main theme which revolved arourid a few 

verses of th13 Pen ta·teuch. port i on (.Sedra) assigned for pub-

lic r e ading on that; day; c ) - a concluding note of conso-

lat ion or messianlll hope . Accordingl y , whim a later gener-

ation reduced thos e exposition s and homi lies to writing , they 

resulted in two classes of Mid.rash i m: EXPOSI 'l1I ONAL AND H<lYI ILETIC 

Midra3h1m. 

Strack lucidly e)C!)lains the distinction b e tween t he ex

posi tional Midrashim and homi l ot ica l Midrash i m, a s f dllows : 

t he exoosi t ional rfii drashi m conunent on th~ ,..,criptural text ao-,.. < 

cording to the order of the V f}r~es or join thereto tm Haggadists • 

ta. l as , par able s and the like . l'he o l dest of t his class af"e t he 

'l'annai tic Midrashim, the MEKIL·rA (On Exodus ), Si f ra (on Levi t 1-

cus ), and difre (on Numbers and Deuteronomy ) whose earliest 
da t e I 

com!onent partsl fro m the second century, but have been e41ted 

no ~ earli er t han post- tannaitic t imes , and contai n both aalakio 

and haggadic material. :rhe others of this class a r e the pur ely 

Hagge.di c Midrashim, such as BERE.3!II T RABB.AH, per haps the oldes t 

of the latter genr~ , which ware compiled a f ter the completion 

Of the l1almud, about 5 00 A. D. The expositional ~.!idrashim of 

the pure ly Hageadic csen.,e , have t h is distinctive mark, - that 

the individual parasnas ( s ections) are pr efaced by p;:,e.em; whioh 
. ;:;;---
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were derived f r om Haggadic discourse. 

The homilet ical Midrashim, as Str aclt explains , handle 

i ndivi dual t exts , fo r the most pa1,t the bf)ginni ngs of Scrip

tural l ec tions . These l eotions are either : (a) the Penta

teuchal per1Allpes according to the tri enni a l Palestinian rqcle/ 

wtlis.reon rests the divisions of the Pentateuch into 154 to 175 

3edarim - weccall such homi l ies l1anhuma homilie s because of 

th~r emp l oyment i n the ·ra nhuma Midrashim; or (b) t hose sec

tions of the Pentateuch and the propheti cal books which were 

designated accor ding to t he Pesi kta cyc le for the f estivals 

and special Sabbaths - we call them Pesikta homili es . Eacl1 

holji ly, or, as the case may be , each pa1•asha, opens with a 
ilR'Jli flJJa 

number of pr oems (petiha from pata11) by joining the t ext 

to a verse, mos tly ou~s ide the Pen tateuch, preferentially 

from the Hagiographa. The proems are followed by the eJP osi

tion. The longest haggadic elucidation is , as a rule
1
attached 

to the first ni gnif1cant verse. rre gr"ater number of the 

discourses cl ose vT1 t h citat ions of Scrintural ver se s havi ng 
~ (f ) 

reference to the future glory of I srael . 

BERE.:>HI T RABBAH {Genesi s Rabbah) - ~;L:t;t--t•••t=•1-.4 

meaning probably the GREA'r Midrash on Genesis , 

the text 'JWi th •.which my thesis i s pr1marl y concer ned, is , e:c:d 

as we have already noted, ad judged to be one of the ol des t ex

posi t i onal Midrashi m. 

•••••••••• 
{f) Introduc t i on ro lhe ·ra lmm.d and The Mid.rash, H.L. Str aak (~S)./ 

pp . 204. 5. 
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A widely current t radition as cribes the compositi on 

of this Midrash to the Palestinian Amora of the first 

Generation, Oshaia or Hoshaia, who livAd in the Jrd century 

C. E.. The first pro em of BER.ESHI T RABBAH begins wi th his n ame . 

This tradibion , ~says, may mea~ tha t Hoahaya \Vas r es

ponsible for the work in its origAnal form, but undoubtedi.y 

much of the present work was added latar and swelle d ics 

size, and it i s possible that it wa s t h en given the name 

BERE.3HIT RAB BAH ( THE GREAT BERESHIT ) to distinguish it from 

t ha original work , wh ich \7as na t ural ly of much s maller oan

pas s . I'hFJ iia.terial on the first pericope of BEREH3I r has 

b~en com9iled on a f ar more lavish scale t han that on the 

other e leven pericopes ; its 29 chapters c onstitute more thAn 
i.h<. L~ 

a qu¢er of tho r1ho lf.l . I'hi s h e.cl led ·t;o the thFJory tm t; may 

" have forne d part of a l a r ger Ha3gadic work on Genesis , which 

wa.s e1 thar lost or r mnatned 1ncomplet FJ. ·fuis lar ger worl~ 

may havo been called BERESHI 'r RABBAH t o d i stinguish 1 t from 

tho p re s ent small wor k p reserved i n the other ekven pericopes 

of this Midrash, but s ubsequently , the name was applied not 

only t o t he f i ::::> Jt pericope but to t;he wholFJ . 
. 

.L1J.1B first schola1• mentioned in BERS.'3HI r RABBAH i s , as 

was man t ionFJd abovP., R. Hoshayah Rabbah, snd this has giTen 

rise t o y FJ t annt h er t heory tha.~ the name BER!5 ·HU 1' RABBAH 

i s a contr ac t i on of BERE mr·r DJ HABBI H03HAYAH RABBAH ( l'HE 

I3EnE:5III .1.1 OF RABBI HOS!!AYAJI 'l1HE GR~~. ) l'his t heory, h owever , 

as Epst;ain sta tes , i s ne~a t;ed by t\fac G ta t; i n the best MSS. , 

~ ~ A-_ .. >. 
lM ~ J'"-~) 

I 
I 

l • 
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this Rabbi is simply called R. Hoshayah, not R. f!oshayah llabbah. 

But whata~ar its orig i n , the designation RABBAH which orig!-
/ 

nally belonge~ to Genesis a lone 
1

was subseqwmtly applied 

to t he other Midrash ic works on the books of the Pentatauch 

a s we ll as Oft the five MIDILLOTH , and thus tan distinct wor ks 

of different structu1•e .tao of ~ dates of compose~on, .-. 
• • I 

r,itMt~exception of EKAH RABBAH (on Lamentati~nsJ v1er e L: (\ :t . tg) 
eventually i ncluded unde r t he s ing le t i t le MI DRASH RABBAH. 

BERESHI ·r RABBAH, as rre previously s a atad, is an exposi

tory commentary whi ch almost to the ~nd follows the text of 

Gen esis ver s e by verse , and
1
espe • i ally in the earl i er chapters / 

almos t word by wor d , sk i pping only ba re genealogi e s and repi-

ti tions which required no fre sh remar k . Moore points to the 

expau siveness of I3ERE3HIT RABDAH in rQga r d to t h e Crea. t ial. , 

and Adam and Eve in the Ga rden , where a whol e chapter of connnen t 
"'\ 

i s s ometimes devoted t o one o r two verse s of the text . This 

part of the work is of peculiar int erest , he .s a:y~ in that 
(~~.CA. ···'t 91 """'-) 

i t sets f oat h t he Biblical t~achinff' on t hese point e" in r e-

p ly t.o cavils of objactn s and in oporisti on to the theol'ie s 

of alien phi losophi es ; Moore also inter e stingly points out 
that i t is h i ghly probabl~ ·:nat s ome ) f the contributors 

we1"a a cqainte d with Phi lo - with his ideas , if no t \'li th his 

wri tings - \Vhi ch is not strange s incA R. Hoshay~ had h is school 
I 

at Caesaraa ·and was contemporary with Orie n , \'rhos a bi bllcal 

s tudi as brought him into asso cia. t i on wi ';h J vr:!. sh s c'1,, l ars • 

• • • • • • • • • • 
(g) Op . cit ., PP • XAVIII - XXIX. 



INTRODUC'rION XIV 

Eohoes of such discussions in Cae sarea or elsewhere may be 

heard her e and t here in BERE3B'.I'r RABBAH. The opponents are 

by this time Catholic Christians and the Je\'lish polemic is 

outspokenly directed against the dei fication of Christ , as 
(h) 

in the utterances of R. Abahu. . 
lte6(..S 

BERE.:>HIT RABBAH, as we have already ob served, on a veey .. . 
large scale, nearly. one fourth of the who le vrork being given 

tD the section DERESHI T a.lone . Toward t;h.e end (.from about 

Genesi s ~), it is much more cursory, and the method ohanges. 

I t is sugges t ed, Moore says , that it may have been l e.ft in

corn~ lete and the deficiency supplied by. other hands and .from 

different sources . l'he ·:rho le of BERESHI T RABBAH is divided 

into par a shas . Strack remarks that in t h11 ma jori ty of print

ed addi tions , the number of para.ahas is 100 ; USS. and edi

t i ons vary between 97 and 101, but almost al l wi tna::ises are 

uniform with regard t;o the first 94. L'he basis of t he division 

i s according to the small "Oara sha s , net~h and sehh~, 
? 7 

of which Genesis has 43 plus 48, in !)art also accor ding t;o 

t he Sada.rim of t; h a t1"iennial Pales t inian cycle of Sabbath 
(i) 

lections . 

From the li t t l e we h ave already s aid about the ll!idr ash 
basic 

known as BERE.3HI ·r RABBAH, the/reasons for our choosing it 

for the. main text of our exposition of tm Rabbi nic Doctr•ne 

of Man is not f a r to s eek . Aside fro':t i t; s being one of the 

••••• • •••• 

(h) Judaism In I1l1a First Centuries of l'he Christian Era, t.P. 
Moore (Harvard) 1 1927, Volume I1 PP • 164-165. 

(1) Op . cit. , P . 21~ . 

t1 
' 



IN rRODUC'l'I ON xv 
Oldest of our homi let ical Midrashi m, it is an exten s ive and 

i mportant Miclrash , exempli fying all poi n t s of Mi drashic exe

ge s i s, ,'3'r ·, f orms a comple t e comment a ry on the import ant 

and pro~o.ei'tive f i r st book of our Bible , I t i s therefore 

nee dl ess t o add t hat , a s s uch , i t contains aut hor i tative•IAH> 

r ich matepi~ l f or our very impo~tant subject . 
Midrashic text 

11-'9!' ::these ; ·-gcr&d>:reason'lt-)·..: ·.ehen~·:..,.;e llave !~oliosen' :.r~ 5ot.ut-m4!.n / 

on our sub j a c t Iii BSR.8.3HI'1' RABBAH. Ho\vever, while the latter 

I S our main t ex t , we have , neve r theless , availed ~ursa!ves 

of the privilege a nd necess i ty of occa siona l ly making ex

cursion s i nto tho other parts of our Mi dr ash i c l i t erature, 

as well as a lso 'l'a lmudic source s , i n order to c omp l ement the 

poi nts mo.de on the va r ious phases of our s ub j e c t ,. It is im• 

portant to note i n conne c t i on with the lat;ter citations, 

·ths.i; t h oueh they hail f r om l'.Iidrashi c sources of various 

dates and !"or ms , thay all br eathe for th - as does our entir e 

Mi dr ashi c l i tf)rature cover ing a period of at l ea s t a thousand 

years of cr eativity - a unified, lof ty pui•po s e and outlook . 

I t i s my hope ·chat at some future date , in connect ion 

wi th my p l anned post- graduate studies , I may exp l ore my pre

s~nt i mportant sub j e c t mor a ful l y thr oughout the encire Mid-

rashi c liter ature) , 

A prayerful hope ~ay not be out of p l ace in my con cl us ion 

of this Introduc tion . 

Our present s tudy of tha Doctri ne of ;.1an , R:enrl: l e4t eaJ:._,. • 



INTRODUCTI OM XVI 

embedded in i#his ancient Midr ashic text of BERESHI T RABB.AH J 
ocours in a period of low ebb in the spirit of Wes tern man, 

vrhat wi th the disparagement i n ma..l'ly intellectual quarters 

of the time -honored· sense of man ' s digni tyj and the disp1r1 tad 

state of mind of the pre sent generation as a result of having 
Its 

suffc~red two world vr ars and baing face d r1ith the imminence ,. 
of a new atomic g lobal war that can destroy civilizat ion. 

It i s the confident and sobar hope of the present \'TI'iter, 

· as a result of a s~athe11 c study of tha t houghtf ul ethical 

wi sdom of this ancient Pal estinian and relate d text·a, ·tra t 
M . ...,~ 

desp i te tmle gr eat age and their quain t :bo1tt!ll1t1 e style , 

same of t heir major r e lig i ous - moral insights 
1
which have ap

pealed to t his writer on the subject of Man may pr ove ~ 
I 

hoartaning and helpf ul to us of t oday who are woefully be set 

wi ~h many m~par11lyzing pes simisms as to the na t ure 

and future of Man. 

~Jit~~eclaration of fai th, ins pired by our f'tudy of t he 
A 

Doctrine of Man in our ancient rext , let us now add1~e ss our-

SFJlves to our sub~ect , whi ch we dis cus s b e low wtder the three 

chapter headings , vi z : 

1. The Rabbinic Attitude on ·rhe Mature of Man 

2. l'he Rabbinic Vi err of l'ha Dignity of Man 

3. The Rabbinic Prototype of l'he IDEAL Man , a s Person

ified In 'l'he Figure Of Israel's F1rst Great Patriarch -

Abraham. 



CHAPTER ONE 

THE RABBINIC VI EW OF I'H15 NATURE OF MAN 
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CHAPTER ONE 

THE RABBINIC VIEW OF THE NATURE OF MAN 

~o bring the Jewish picture of htn11an nature into 

sharper focus, it will be helpful t o briefly summarize 
the 

firs ·t the Christian conception of i t which has been/dom-

inant view of our Western World. 

The view or human natura or Paulinian Christiahity, 

which is held today not only by t raditional but even by lib

eral Christian theologians, and which lurks even in the pro

God philosophies of Existentialism, categorically maintains 

that a severe dichotomy exists in man' s basic nattU'e between 

his body or his fle sh and his s pirit. In the flesh dwells the 

corrupti va seed of evil, \Yhich i s traced t o t hat historic re

bellion of man agai n s t God in the Biblical story of Adam and 

Eve. 'N.hat power for good there is in man, according to t~is 

vfow, resides in h i s spirit, and that power is parpatually at 

odds with man's sinful flesh. "Paul", Moore says, "represents 

the dualism of Hellenic thought when he des cribes the t ragedy' 

of man as ~ l os ing struggle between · the aspirations of t ha 

mind and the impulses of the body. 'I see another la'" in my 

members, \varring against t.ria law of my mind and malting me ca~-
(1) 

t1 ve to t h r3 l aw of sin that is in my members. ' " (Rom. 7 • 23 ) 

The Paul1nian conception of man as a creature originally 

beset by sin took shape in Paul's mind, among o ther reasons, "cuvse 
. 

•• • • • • •• • • 
(1) JUDAISM In The First Centuri es Of .fue Chris t ian Era, The 

Age Of The rannaim, George Foot Moore , (Harvard University 
Press}, 1927, Vol. 1, P. 486. 



2. 

ot his need for justifyi ng his theo l ogy of the c~cified 

Christ. 

The Jewish con cepti on ot human nature , on tha other 

hand, r ejects outr ight the Paul inian idea of a dichotomy in 

human nat ure . Man' s nature , or, as t he Rabbis refer t o i -t, 

the YBTSER, a s Silver has f ully shown in his chap~er on t he 
(2) 

YE?3ER , is an a l l-embracing uni ty. The s eat of evi l, a s 

well as of good, the Rabbis ho l d , i s nai ther in the f l esh 

nor in the spi r i t , a s distinct from each other, but rathor i n 

t he HZARl' . By 11he art 11 , the Rab bi s have in min d , not the phys

ical heart but , as Porter p u t i c , " the thinking and willi ng 
(.3) 

subject , the mora l person, the inner self . 11 ~ 'l'he word "heart " 

i s ~sad quite often by the Rabbis i n the sense of YET3ER . 

The Sifre , on e of the early Halaldk midrashim on Num• 

bers and Deuteronomy, interprets Deu t . 6.6 (In THESE BE AGAINST 

THY HEARL' ) as f ollows: 

· From here R. Josiah derives the o.dmoni t i.on that we 

must adjure t he YErsER . 

So Ps alm 109 . 22 (MY HEAR.I.' •· LIBBI - t s WOUNDED WiiatN 

ME) is interpreted by the Rabbis to mean that David ' s Evi l Yetser 

has been \'.Q1mded or conquored, t hus p lacing Davi d in tha same 

category with the righte ous patriarchs whom God made to tas t e 

••• •••• ••• 
• 

(2 ) THE El'HIC 3 OF JUDAISM FROM TH E A.3PECT OF DU'l'Y, Maxwe l l Silver, 
(Bloch), 19.38, Cluplier IV, pp . 148-184. 

(3)' THE YE'l'SER HARA, A .Study In l'ha J ewish DCEiirine Of Sin, . in 
Ya le Bi blical And Send t ic Studies , N.Y., 1901, P. 110 . 
(.. F. POltTf" 



in this world the bliss of the world to come, namely, com

plete dominion over the YETSER. HA-RA. (B.B. 16b-17a) 
ovt, 

Again, as Silver points~ bacause ~he word 'heart• oo-

ours in two f~rms ,!U and levav, the . Rabbi s very ingeniously 

sari in the double ~ of levav a suggestion of the two YETSARIM -

the YETSER HA~RA and the YETSER TOB (about which latter we will 

have ~uch mora to saf4ta ter on) and in the single ~ of lev, 

of thF.l one YE1'SER RA. 

Thus we find the Mishn~ interpreting Deut . 6.5 as f o llows: 

AND mou SHAL'l' LOVE . TI-IE. LORD THY GOD <11I1'H ALL THY HEART 

means vii th thy two YE'l'SARIM - with the Evil YET3ER and with ·the 

Good YETSER . (M. Berakot 9.5) 

An important p oint , which tha Rabbis stressed was the 

fact that whi la the heart was also the seat of evil, there is 

no special depravity connected \rl th the heart . Tqe heart, being 

the Rabbinic all-embracing term for man ' s nature , was also , 

and just as i mportantly, the seat and source of all of man ' s 

·emotions , reason, moral and spiritual qualities. In the words 

: of the Rabbis : 

ill of man 's wisdom is nowhere but in tha heart . ( Ecc1. 

R, 1.16) 
I~ 

We thus sea that the f"'"¥~f:t•s.'; start int; point for a dis-

cussion of man ' s nature was the·ir clear-cut l"ecog~:ttion that 
• 

man •s nature , ''heart", or YE'l'SER includes tha 1//HOLE of man -

both his body and his wi nd. Man, a ccording to the Rabbis, is 

•••••••••• 

{4 ) See Silver, op.cit., P• 153. 



a tmity. In his per s onali ty are contained two major impulses . 

or tendancias , the i mpul se , incli nat i on or ability to discern 

and to do what i s avi l and what i s good . l'he Rabbis further 

hondletlcally deduced t h i s conception from tha verb 

in Genesis 2 . 7: 

1.3"1 
·: . -

THEN 'l1HE LORD GOD FORMED ( 7..3 '' f ) MAN OF TIIE DUST OF 
·: . -

'l"rIE ~ROUND AND BREATHED I NTO HI S N03TRI LS l'HE BREATH OF LIFE, 

AMD J.!AN BECAME A LIVING S OUL. 
-t. . . 

T'n.a Rabbi s declarei~e two XQ.Q.§, i n tha word 

r~presant both tha avi l and the good i mpulses. (Gan. 

l'hera is a constant strugg l e , the Rabbis maintain, be-

tween t hese two impulses within man ' s heart or soul or YETSER -

man ' s behavi o r being the visible resu l t of this bo.ttle . Moore 

is .:iuick t o point out that bl the Rabbis ' c onception this 11dual-

1ty of i mpulse" does n ot r.18.lte for ad uali ty in man 's natural 
' . 

oonsti tu ti on, wherein the evi 1 impuls e , "di~ iJ!f!.it t:11 Paulinian 

Ctiristiani ty, r esides i n the body, or the f lesh, while the good 

impulsa pr oceeds from the soul . Such a dichotomy in human nature, 
(5) 

Moore correctly maintains , is compl etely alien to Rabbinic t hought. ( 

Tha Rabbis, i n referring in thair homilies to man ' s na

ture, or YETSER, usually describa it as YETSER HA- RA - mean

ing Man •s Natura that i s Inclined to Evil. I n this obviously 

disparaging description of man ' s nature, 1 t is avid.ant tha t *he 

··~······· · 
(5) Op . cit . P . 485. 

\ 
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Rabbis !'rankly admit that man's nature I S naturally inclined 

to av11, though they eschew the Paulinian doctrine of the total 

deprRvity of man. Thi~ last point will become clear, we believe, 
-~l15'f . 

trom our followingAof ithe Rabbis• conception of t h e YETSER . 

For t he present, l et us merely put on record the telling morn

ing. prayer in our Prayer Book on this poin·c: 

o, rrry God, the soul which '!hou hast placed vlithin me 

is pure . 

Despi te th61r ins~stence, however, that ma.n's YE·r.3ER 

or nature i s not or iginally or inherently evil or depraved, 

the Rabbis are reali s t; ic enough to point t o the many p.n~ danger

ous inclinations in man 's nature toward evil. 

Thus the Rabbis, i n the following l,tidrashim, give the 

devil YEfSER his devilish due1' In their expository Midrashim 

describing how the YlimSER RA influences the lives of men toward 

evi l, we incidentally note again V1hat fine psychologists our 

Rabbis were . In the followi ng Midrashim, i n fact , we find many 

of the insights of modern psychologic thought. f..,,, 
(ROBETS) 

<:ne Rabbi, commenting upon the verse Sin Coucheth/At The 

~, r emarks that; the Hebrew verb ROBETS , U&ad here to describe 

the YE'1SER, is in its mas culine form and not in its feminine 

form. The reason is, he says, that sin, at first, i s weak, like 

a \'loman, but •hen 1 t gr ows strong like a man. R. Aldba said: , 
•• •••••••• 
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At f irst it is like a spider•s web, but eventually i t becomes 

like a ship's rope , as it is written, WOE TO THEM mAT DRAW ~ 

IlU~UirY WI 'l'H TRIFLING CORDS AND SI N AS I T \'IERE 'NI M A CART

ROPE (Isa. 5.18). R. Isaac said: At first i t ia like a(passing) 

visitor( f[,., ), then like a guest (JY110) who stays l onger, and 

final ly like the master ot the house ( 8 1/c. ). . . . 

R. Tanhum b. Mari on said: Th~re are dogs in Rome that 

Jmow hov1 to deceive men. One dog goes and sit s dO\m before a 

baker's sl'ltp and pretends to be as leep, and when the shopkeeper 

dozes off he dislodges a loaf near the ground (thus soa•tering 

the who l e p i le), and while the onlookers a re oo lle c ting t he 

scattered ;lo aves he succeeds in snatching a loaf and making 

off. {l'hus sin pretends to sleep until it catches i t s victim 

off guar d.) (Gen. R. 22.6) 

The Rabbis correctly s aw the Evil YETSER as beginning 

i ts dominion over ni.an at birth, and continuing to reign over 

him throughout h i s enti re life, even unto his death. "l'hus the 

Rabbis , in conunenting on Eccl. 4.13 (BETrER I S A POOR AlID ~1/ISE 

CHILD THAN AN OLD AND FOOLISH KI NG), a.sk: ',1/hy is the Evil ~T.§m 

(supposed by them to be ~eferred to in thi s verse as the old 

and foo l ish King) call ed o ld? And they ans,ver: Because it ac

companies man f rom his infancy until his old age . (Eccl. R. 5 . 15) 

Only death, the Rabbis maintian, deliver s man from the 
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YETSER! ~ was death decreed upon the righteous? Because 

as · lone n they 11 ve they have to s t rugg le against the YETSE2 ,. . 
!!!; but \•1hen they die they have rest• This based on Job 3.17

1 ,, " '!rhere the wicked cea se from troubling. (Ge?}.. R. 9,7) Silver 

makes a significant poin t in t hi s connection. He sta tes that • , 
';fti1s justifica tion ot the "ways of Godu, \mile simple indeed, 

• voices a very profound moral truth , namely, that ma.n's moral 

battle is n ever cione. Even the righteous, who have made right

eousness t heir life ' s purpose, have their inseparable ' human 

nature • to conten d agains t through their entire life . The 

mora l man, in order t o r each out aft~ the ever-wi deni ng hori

zons of Duty, will always be cal l ed upon to struggle against 
•(6) 

t he discordant forces of h is :own nature. 

The mos t notto•ious manifestations of the Evil Impulse, 

the Rabbis affirm, are the blatant s ins of sensualtiy , or lust, 

or t he adulterous passion. ·rhe Rabbis are frank enough to chalk 

up a black mark on this particular score, even vrhen it concerns 

some of Israel ' s noblest personages. No one, but no one , goes 

scot free of these l ustful inclinations. There is a f amous leg end 

in this connec tion concerning R. Aldba and R. Meir, two of the 

gr eatest and most saint l y char acters of the rannait ic period. 

'l'he legend has i t that these t \VO sagas moclced at those who could 

not withstan(l the sins of a dulte7, but they themselves were saved 

•••••••••• 

(6) Op . Cit . I PP• 160-161. 
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only ~y divine intaroession from falling victims to Satan f in 

this instance peraonitted~ the YETSER HA) who disgui4ed him• 

selt in the form· or a woman. (Kid. 81a) 

Greed i s another manH'esta'bion of the Evil Impu.lse . Even 

the Patriarch Abraham nesded God's help to save him from this 
. (Genesis 14.22) 

imp~lse. For, concerning Abraham, it is said.p HAYE LIFTED 

UP MY HAND UNro 'l'HE LORD, 'llIA'r I WILL NOT TAKE A THREAD, NOR 

A 3HOE LAL1CHET NOR AUGHT l'HA'r ! 3 THINE. ( uSUre.on':l)eu;. 6.6) 

.. Revenge , cu91d1ty and violent anger are even more blatant 

manifestations of the YETSER RA. Of violent anger, it is reported 

that R. Joch,anan b . Mur i said that it is the "oraft of the YETSER " 
'(1 ) .JI I 0 IJllJN /IC 

(umanato shel YE..1.'3ER RA): "Let one who in anger tears hi s gar-

ments, breaks h is vessels, cast s a\·ray money , be in t h ine eyes 

as on13 who practises i dolatr y . For this i s the craft of the DrSER 

RA. roday, it says to him: Do this; tomorrow, do that; t ill it 

says to him, go p r actise idolatry, and ha goes and does it." 

(Shab. 105b ) 

Vani ty and conoei t are also added to this l ong catal ogue 

of the YETSER RA. Thus R. Ami tells us t;hat when the YET.SER RA 

sees a con ceited man , it say s of him •He is mine , as Proverbs 

28 . 12 has it: 'rhe foo l (YETSER HA- RA) has hope of him. (Gen. R. 22.J) 

\1e even find t he YETSER RA, as Schechter wi ttily observes , 

egbagi ously so l icitious of the welfare of the fami ly. For when 

•a mnn exp13riences nn urge t o perform a Ii t svah, or generous act 

to his fellows, the YETSER RA s ays to him: iflhy should you do 



this charitabl e act, and thereby diminish t hy wea lth? Instead 

of giving i t to others, g ive it re. t her t o your o\m children. 

But the l'a"'WS§R TOB, on the c_~ntrary, ad.Yrlonishee him, Do per

form the good deedl (Gen. R. 36.3) 

The YETSER also induces a disbelief in judgment after 

death. Thus R. Eleazar ha Kaf:'3-r admonishes: Lat not t hy YE·rsER 

assure thee that Sheol is a h ouse of refuge, for perforce wast 

thou framed and born, petorce dost thou live and die, and per

force thou art to give account and reckoning. (Abot 4.22) 

In fact, o ur poor YETSER RA is s o bad that even God, 

Himse lf, has no good word for it: 

Thus R. HiY'Y'a Rabbah -..states: l/lretoh e d indeed is the 

dough against wh ich i ts baker testifies that i t is bad, a s i t 

is said, FOR THE YE·rsER OF' M:Alf ' S HEART IS EVIL FROM HI S YOU·IH 

(Gen. 6.5 ). So Abba Jose Tor t i agrees: Wretched indeed is the 

leaven, th9.t the One who created it t estifi e s against 1 t that 

it is F)Vil, as i t is writ ten, ( Ps . 103. J.4) FOR HE KN'OWE'l'H OUR 

YEr3ZR , HE REMEMBE!RE'l".d ]}.IAl' \'IE AR3 DU3T. (Gen . R. 34.10) 

The YETSER is f'urther described as misleading men not 

only i n this worl d but as even testifying against them in the 

wor ld- to- come. ( Suk. 52b) 

From a ll the above, i t is apparent that t h ere is har dly 

a ·sin which the Rabbi s fail to ascri be to the YET.SER RA • I t 

is therefor e not surpri sing to find the Rabbis even going to 
th<.. Y e.T~e!. A" 

the lengths of per s onifyingf\ but only poe t1 oa lly , it should lte 
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stressed, in the following malignant ternlb: unc1.rcumo1zed, m

olean, man's enem;y, man• s stumbl1ng.;b1.6oki,: t he hidden one, and 1.k~ 

satanic spirit within his soul. (SG°'k. 52a; · or. Shab. 105a.) 

Por those ot us believing souls, who often wonder why 

God, in his · infinite wisdom, should knovringly have implanted 

suoh evil dynami ta as the YETSER HA-RA in man• s soul, R. Ai bu, 

nth his crisp Rabbinic sense of humor, daringly concedes that 

God himself opanly ad.mi tted that it was a regrettable error on nis. 
part to have created that evil urge within man: "Had I not cre

ated an evil urga within man," the Rabbis imagined God sayirg, 

11he would not have rebelled against me&" (Gen. R. 27.4) 
~~~--------~----~-- ---------I t is i mportan t to i njact the point here that while the 

Rabbis candidly dwelled upon the many avil manifest~tions or 

man's nature, ·this was done not with the idea, as in Paulinian 

Glr1sc1an1ty, to point up the fact that the evil in man's na-

ture i s some extemal mons t rous force vri t h which man is incapable 

or dealing. On the con t rary, the Rabbi s ' main p\.U'pose , as Silver 

brings out in his chapter on the YErsmt, was simply MORAL EXBORTA• 

'l'ION • to warn man against underes11r.iating the difficult task, 

Whioh they considered man's supr eme duty, of disciplining his 

Xfl'SJ! or nature trat is natwrally inclined t o evil. "All thi s," 

he sa1s, "was but an axpression of the Rabbis' realis t ic concep

tion of human nature. This was but their first s trategic step in 

•••••••••• 
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the battle r or the moral aduoation or man, which they s ~renu~us-
( 7) 

ly made their own. 11 

The surprising thing , ho\vaver, is t hat \'lh1 la the Rabbis 

1ni the lltidrash, as \7e have just sean, vividl:y dwell upon the 

evil manifestations of human nature , and are fully aware of the 

havoc that thoy wr eak upon man 's l ife, they, a t t~ same t ime, 

perceptive l y 1ns1s t that 1h ese impul sas that are naturally in

clined t o evil, are I NDISPENSABLE to man ' s individual life and, 

above a l l , to his s ocial life, in which the Rabbis were vi t allJ" 

i nterested. 'l'he evi 1 in man, t hey affirm, is not evil in .. 1 tselt • 

It i s only so when improper usa is made of by man of these im

pulses that are admittadly inclined to evi l. !hat is to say, 

even our EVIL i mpuls e s are PO·.!'EN' l'IALLY good. 

'.!'he fo l l owing r emarkable Mi d.rash , which in an important 

\1ay pr ofoundly swmnarizes t he Rabbis' concepti on of the YETS:ER , 

es~ecially a s 1 t concern s the poten·t i al good that is at the basis 

of all of our so-called inclinations to evil, is the followv1~ 

one 
1
credited to R. Samue+ b . Nahman: 

I n exp lanation of the verse AND BEHOLD rr 'NA'S VERY GOOD ) 
(_~Jj) 

(Gen. 1.31), this Rabbi homiletioally interprets the word HINER-

' BEHOLD, in this verso , as standing for the Good YE·r sER and Yfr 
v JJ,11) 
HIN'EH- AND BEHOLD, for the Evi l Impulse , and continuas as follows : -
Is the Evil YETSER, then, very good? Certainly1 For w1 thout it, 

man would not bui l d a h ou se , nor marry, nor beget child.ran, mr 

•••••••••• 
(7) Op. cit., P. 167. 
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' ._ 
\ -) 

engage in trade. (Gen. R. 9.7) 

A certain amount ot selt'-aeeking ot pursuit of personal 
:J 

gain and pO\'ler, though it may easily lead to evil, the Rabbis 

correotl.y maintain, is absolutely indispensable tor the cont1n

uanne not only ot life itaelt, but even of the so-called higher 

Ufa, Our evil propensities, viewed in this light, must there• 

fore be adjusged as PO'l'EN'rIALLY good rather than being regarded 

as IIIBEREN".r!X evi 1. 

Our Evil Impul ses oan then, aooording to the Rabbis, in 
I 

another signitioant l41drash, be considered as the ootential ser-. -
vant of man: 

The YEL'SER RA, \Vhen properly j oine_d to the Good YETSER,!.s 

actually regarded as man's helpmate . A man had tv19 cows, R. 

I saac tells us, one meant for pl oughing, the other not. If he 

wanted the latter to plough also, he puts the yoke on both • 

.Should you also not join the Evil J(El'SER to t he Good, and so be 

enabled to turn it w~htr you will? So David prays, (Pa. 86.11) 

UNITE (THE OOUBLE YEl'SER OF) MY HEARl' ID FEAR 1EY UAME. We are 

to praise God ,.,1th the Ev! 1 as \'Tl-> 11 aa with the Good YEl'SER. 

(Mid, Teh., ed. Bub. P. 376) 

The Rabbinic conviction ot the potential good or even 

the YEl'SER HA-RA not only. iliahlights the very crucial ditterenoe 

between the Jewish and Christian concept ions ot human nature( but 
..,..._.. oF 

alsoAthe ideal life' s disciplines that tlow therefrom. Paulinlan 
• 
•••••••••• 
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Christianity, with its hard and fast dualism of t he flesh and """'. ~ ... , •CJ the spirit 4 c::t=. the flesh as the a ource of all evil and
4
hopa-

less victim of an external satanio p~ver, Paul inian Christianity 

was obligated to prescribe for the Christian saint a course ot 

conduct , which is traditionally ~own as ·Asceticism - the com

plete abneg~tion or denia l o~ the fleah and the disparagemen~ of, 

evan the flight from, this wor l d and its soci a l life . And by the 
ct~ca£ 

srune l ogic , Paulinian Christianity ~ as the i deal for the 

ava~age man a maximum suppres sion of man ' s s o- ca lled earth ly 

drives · as the supreme preptmat i on of the individual soul for t.h'(., 

bliss in t he vror l d to come . 

'l1he Rabbinic tradition , on t he other hand, thanks to the 

above described unitary concep tion of man ' s nature, lqgical ly 

and hopefully rejec t s , by and large , this ascet ic way of life 

and the utter disparagement of chis li.le and this \'TO~ld, while/ 

at ths same time, i t just as fervently cherishes the be l i ef i n 

an afta:r-3.ifa . lb.a Rabbis' view of this life , whi ch , i t goes wi t h

out saying, loyall y bases itself upon that of their great spir it

ual pradecesaors - the great Prophets of Israe l - is THIS-WORLDLY 

in the hi ghes t sense of the t erm, and i s nobly s ocially- center ed. 

"Ph.is world and its social life , so the Rabbis teach, is the f r uit

t'ul place for the devQlpment of man ' s h ighest spiritual per scnal-

ity, despite the inevitable accompanying ev-ils of this world 

and notvd thstanding t he inescapable evils of man ' s omnipre sent 

!_ETSER HA- RA. 
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\ According ID the Habbis, follovring the leading thought 

on t his subject of t he ~phets of Isr ael, man can atttU.n his 

noblest life, no t by disparag ing, not by shunning this life , 

or by escaping its s ocial responsibilities,~r by suppressing 

bis human instincts . Man can aocom!ll ish this rather by his all

out active identificat ion of himself as an individual with the 

entir e social life of hur1anity by exertinrr h is .fullest efforts . I u 

to establish .Justice, righte ousness and peace on earth, which, 

as we know, is the ete1"nally challenging messianic i deal of the 

great Pr ophets of ±sra!., as s t ated in t h.a f amous ) as sagas of 

Isd:ah't 2.2-4: 
AND IT SHALL OO ME TO PASS I N THE END OF DAYS , THAT 'mE 

J.WIDT'l1AI N OF THE LORD' S HOU3E 33ALL BE ESTABLISHED AS THE TOP 

OF THE MOUH'l'MNS , AND SHI.LL BE EXALl'ED ABOVE THE HI LLS ; AND 

ALL NA::'! ONS SHALL FLO,'/ UNTO I T; AND UANY PEOPLE SHALL GO AND 

SAY: COUI!; YE, AND LJ: r U3 '}0 UP .ro THE UOUNTAIN OF lHE LORD , 

:ro THE UOUJE OF THE GOD OF JACOB. AND HE WILL r 1ACH us OF HIS 

'.'/AY3 , AND '.VE '.VI LL \VALK I N !!IS PATHS . FOR OUT OF ZION SHALL GO 

FORl'H l1fIE LA 'I AND rHE NORD OF THE LORD FROM JERUSALEM. AND HE 

SHALL JUDGE BE.11\VEEN C'HE NA'r I ON5 , AND .3HAL.L DECI DE Fon MANY 

PEOPLES; AND !11-IEY SHALL B~T l'HEI~ .S'.1/0RDS LfrO PI.OUGHS~ARZ3 1 

AND ·ruEI R SPEARS I N.110 PRUNIJifG HOOKS; NATI ON SHALL NOr LIF!! 

UP 3'.VORD AGAINSr NATI ON' l~EI mER SHALL THEY LEARN '.'fAR ANY MORE. 

(er. Isa. 11.1-9 and Micah 4.1-4.) 
•••••••••• 



In logical harmony with this conception of the a upreme 

importance ·of man's active social life toward attaining social.ly 

creative sai ntliness, we may quote the following significant 

Rabbinic statements whic'\ elucidat3 what Silver calls Judaism' a 

social-healthy m.indedne••• In accordance with this sound s ocial 

outlook, we find the Rabbis disapproving of self- imposed ab

stinence from wine and other salutary p leasures. Thus R. Simeon 

ben Laldsh teaches that a vow of abstinence is like an iron ool-

lai• about a man's neck, and one who i mposes upon himselt' such a 

VO\f i s l ike one who finds such a collar l ying loose and sticks 

his head into it. 

In a similar vein, we find R. Jonathan teaching that one 

\7ho takes such a vow is like one who builds an illegitimate 

altar, and if he fulfills it, like one who s acrifices upon such 
' 

an al tar. ( Jer. Nedarim Xl, 4lb) 

Again, interpr i:, ting Numbers 6.11 (FOR ffiAT HE SINNED BY 

REASON OF I1HE DEAD (NEFESH) ), which Biblical passage "'eats of 

the vows o!' abstinence of the Nazari te, we find R. Eleazar ha

Kappar t eaching that the Nazari te had to malce an atonement by 

sacr1fi'*1g for having sinne d against his O\'ffi soul(1'TEF!l:SH) for 

denying himself wine. ,Such a man is ca lled a sinner, and A FOR

TIORI, if on e v.ho has deni ed himself only wine is called a sinner, 

ho\'/ much more the one vlho denies himself the enjoyment of eveey-

thing & (Nazir 22a) 
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So Rab, whose very thoughtful teaching ou t h is subject 

is well lmown : A man will have to give account on the Judgment 

Day for every good thing which he might have enjoyed and did 

not. { Jer. Kid., 66d, end.) 

And, finally, we note in t his c onnection, R. Eliezer' s 

significant dea th-bed parti ng words t o hi s discip les. ~·/hon the 

discip les of R. El iezer ben Hyrcanus asked him on h is death

bed the question,. ~Vhat shall I do that I may inherit eternal 

life? .. he counselled them t o be careful about the honor or 

their fellows, to watch \'Tisely over the educat i on of their 

childre~ and v1hen they pr ay to consider in whose presence they 

stand. (Ber. 28b) We may prof! tably compare t~his sooially•sober 

counse l with the extreme other-wordly answer to the same question 

given by Jesus , who after counselling obedience to the command

ment s ("l'he Decalogue) advises the questioner to sell all his 

property and give the proceeds to the poor. (lark 10.17; or., 

Matt . 19 .6; Luke 18 .18.)~ 

In our above expo s i t i on of t he Rabbinic conception of ~ 

YE1'3ER HA· RA, \Ye had occasion to mention thl') o ther highly use• 

ful conception of the Rabbis which t h ey called the YET33R TOB; 

le may now proceed to our expos! ti on or t h is gr eat Rabbinic doc

tX'ine, which is very closely and ver y i'rui t.fully tied to the 

Rabbinic doctrine of the YErSER, or t he YETSER HA·RA, that is 1 

Dian's nature that is naturally i ncli ned to evil. According to 



the Rabbis, despite the faot that mrui's YETSER, or nature, 

possesses the many incli nations to evil that were enumerated 

above, i t, a t the same time, also possesses its YETSER TOO, its 

GOOD YR1'SER, or its many good, or what we 
- I 
socially constructive tendenoie~for the 

dividual an~ society. 

woul d call today/
1
ita 

good of both the in-

~······W.......d&.t..,.,_,.,,~ ~---4 
No matter~ow oppre\sively the forces of evil withia man•s 

...,.'""~ 
heart may continually plague h i m, the Rabbis~tenaciously clung 

t o their convicti on in man's inherent ability, thanks to this 

innate YEl'SER TOB, to ~pe· with thee e evils. L'he Rabbis, being 

childr en of their age , also t ool<: seriously th e Garden of Eden 

Story of the Fall of Man as inspi~ed truth. However, they did . ,, 
not allow themselves , becaus e of this his t oric Fall, to fall 

along with st . Paul into t h e bottomless pit of despair concern

i ng man ' s supposedly all-sinful nat ure. Man fell from God's 

grace because of this so-called Fall, it is true ~· How·ever , the 
op. 

Rabbis , fortified by their conviction 1::a the existence , deep 

in man 's nat ure, of the YE1'SER TOB, held out to ALL men of the 

generati ons succeeding that lamenuablt Fall the mor ale-lifting 

hope that man continu.as to possess within the depths of his own 

personality the self-redeeming power to lift himse lf, to a very 

appreciable measure at least , by his orm moral and spiri tual 

boot-straps, as it rrere, up out .)f the moras s of evil and sin, 
to 

and ther "}by restore him .;alf t o God ' s forme r 3raoe. 
~ 
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Never doubting for a moment ttle existence in man's nature 

of that important power in it which they called the YErs,ER TCB. 
ots 

andAits persistence even after the Fall, the Rabbis, as good 

psychologists, were nevertheless fully aware that man's YE?SER 

~ t .. dr.'.1ts_ many 1nnl1nations to the Goc:d , \Vere uni'ortunate :cy

in operat ion. not on the surface or in the fcrefront of his 

heart or mind or U re , as the YE'l1SER HA- RA is, but are in exis

tence in thl'l deeper layers of his s oul. ·Ibis beii;ig so, it is 

the j ob of ~ligion and Af,rality to EDUCAI'E (in the original 
-fo tc~ oul' 

Greek meaning or the term - EDUCO - to lead out) man ' s YETSER 

" '!'CB, to draw i t out vii th t he a id or all the mor a l s~amina that 
- ~~-is within to the surface of his life. And, again, as good ps7chol-

/\ 
ogis t s, realizing the primacy and power of the YETSER HA-:lA• 

the Rabbis fully realized tha. t; in or der l:;o accompli_sh t·1is great 
' I 

"9ttST 
feat , a mighty battle be staged - a battle t !ia t; takes 

nJ l a ss t han a lire-time, between the embattled f orce.S of the 
~ 

YETSER HA RA and the n o less embattled GGt . submerged f orces of 
I I 

the YErSER roB. 

In the fc !lowing pregnant Midrashim, 'lrn will have occasion 

to note the Rabbis' reialistic picture of this ever- c ontinuing 

battle, and, above all, the Rabbis ' r ealistically conceived weapons 

which thay poinced up ror that more or less successful battle · 

O.p H i d 1 b ttl Me•? a ~ man aga n s t t!ia YET3.ER RA - that gran mor a a· a ---~-~ 

Which may aptly be called - OPERArION YE'l' JER TOB. 
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'l'he primary weapon to be emp loyed in the battle against 

~11 P»&P•R•1t1ea, according to the Rabbis , is the stud7 

and practicn of the precep t s of the Mora l Law, i . e., the a ll-

• embracing l'orah. 
' 

So God said to t h e ±sraelites : My sons , I created the r . ~,,~~ 
Evil YE'rSER. I created for 1 t t he (moral) law as e ramedy (ri:u«ill) 

spice or seasoning. If you ara occupi ed with t he Law, y ou \'Till 

be de livered unto 1t3 hand, as it is said, (Gan. 4.7) I F THOU 

DOE3!1 '.VELL, SHAT"'L I T NOT BE LIF·rED UP? But if you neg lect the 

I.aw, you w ill fall into 1 t s po war. (Kid. 30b) 

Iazarus ' remarks 1 i n thi s connection, are worth noting : 

"The m::>st i mpor tant fac tor, however, in the Rabbinical view ot 

man is no t that his nat ural inst!. ne t is two-fold, and that from 

the firs t the Evil I mpulse was held to be accompanied by the 

Godd Impulse . !'here is~nother, a mor e uni versal and comprehensive 

thought : God crQa~he Evil I m_:m lse, but He al so created the 

Torah, tha mora. l lavr, as a s pice for it . It is thus no t a quas

tion of man' s natura l aptitude , not evr-m of his aptitude f or 

good. The La.vr the.Ii releases man from the t r ammels of tha natural 
(8 ) 

ins t1 net ,,, this i s t he momento us considerat ion," 

There ls a: legend that the ange ls objected to God 's r eadi

ness to give the Tor ah 1D Israel, whom they considered as mere 

"flesh and blood'', and therefore , in their opinion, unwor t hy of 

••••••••• • 
(8 ) THE Elli I C.3 OF JUDAI3M, M. Lazarus , (JPS), 1900, Part ~ 

pp, 107-08. 

I 
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the Torah. Despite their objections, however, God gave the Torah 

to Israel. 'l'ha important reason, according to the Rabbis, why 

God did so, was because the angels laoked an Evil YETSER, and 

tbarafore had no need of the moral d1soipl1ne of the To~ah, 

whil• Israel, or Man, because of the vary faot of their being 

11flesh and blood", that is
1 

human, and theri'ore possessi~g the 

Evil YET.3ER1 did stand in need of 1 t. We are therefore told by 

by R. J oshua b. Levi: 

When Moses asoended to heaven, the ministering angels said 

unto the Ho ly One, blessed be He , Sovereie n of the Universe, what 

has one born of a woman to do among us? Ha has coma to raoeive 

the rorah, was the divine answer. Whatl said they unto H~, art 

Thou about to bestow unto flesh and blood (Ps. 8.5) that cher

ished treasure.••? WHAT I 3 MOR·rAL MAN r.rHOU THOU ARE MINDEUIJ OF 

HIM, AND l'HE .SON OF THE EARTH r ;·IA·r THOU VI SI 'rES1' HI M? {IBID~ ) 

O God, our Lord, is not t hy name already sui'i'ioiantly exalted 

in the earth? CONFER l'HY GLORY UPON l'HE HEAVENS. {Ibid. v. 2) 

The Holy One , bles3ed . M.,He, then ca lled upon Mos as ~ refute 

their objeotions. Whereupon ••• Moses s aid to the angels:••• Of 

what use can the l'orah be to you? ••• What is vrritten in it?.•• 

rH ::>u SHALr Nor MENTION rm~ NAME OF ftY -GOD I N VAD (Ex. 20. 7). 

Is there business amongst y ou? ••• Again, what els e i s written 

thare? - HONOR .THY FATHER AID MOTHER {Ib. 20.12). Does jealousy 

exis t among you? Does the Ev11 YErSER exist among you? 'lhe angels 
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at once(.onfessad ·that the Ho l y Ona, blessed be He, was right, 

for it is written, {Pa. 8.2) 0 LORD, HOW EXCELLENr I .3 my NAME 

IN ALL THE EARIH, and no longar is it written (as in Ibid. v. 2) 

CONFER THY GLORY UPON 'l1HE HEAVENS. ( .Shab. 88b-89a) 

The Rabbis, howaver, were not so naive as iD imagine that 

mere pre-occupation with the 3l'UDY of the Torah was sufficient 

to guarantee protection against the Evil Inclina~ion. The Rabbis 

were insistent that man, armed with a thorough appreoiation ot 

the moral law, should then bestir himself to oontinuous moral 

action, inspired by the study of the Law, agains t the YETSER llA.•RA. 

Thus Rabbi Lavi b• Hama in the nama of Simeon b. Lalcish teaohes: 

At all times lat man stir up his Gqod YETSER against his 

Evil YEI'SER, for it is said, (Ps. l~.5) BE.:>rIR YOUR3ELVES, AND 

SIN NO r. If ha conquers i t {the Evi 1 YEr.:.>ER it" is well, but . 
I 

if he does not, than he should s t udy tha ·rora.h., f or \Va read, (ibid.) 

COMMUNE ~a 'l'H YOUR HEART ••• { Ber. 5a) 

Another significant weapon, according to the Rabbis, with 

which man can give battle to his YETSER, is his own sharp aware• 

ness of his brief circuit in his earth ly tour of duty. This preg

nant thought is \va ll brought out at the end of t h e Midrash of R. 

~vi b. Hama, which .we quo t ed above: "If he conquers it (YETSER 

!!A-RA), then i t is v1e ll, but if not, he should then remind him• 

sel.1' ot the day of death, . f or it is written, AND BE .3TILL, SELAH. 

IBer. 5a) 
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Sober thoughts as to man's inevi t able death are desirable 

in that such thoughts place a ,consid,erable restraining influence 

upon our inordinate wants or lust s• Far/ however trom the aims ot 
that I 

t he Rabbis is the thought · · the tear ot death should oramp our 

mortal style~ so to speak, to tha extent of t1'\>wing us into the 

clutches of pessimism or to obligate us t o an asce tic retr eat 

trom tm hellthy routine of social living. To lead a full, r ioh 

social life, tempered with the soblr r ealization that is I S br1e1' 
. J 

and t hat it is virtually a crime not t> derive the highes t moral 

and int ellectual good out of the fevr short years allotted 1D us -

such a life is defini te ly in tha Rabbi nic purview. In this connection, 

the Rabbis but echo the eternal moral for man, which is rich ly 

embedded in the Psalmist• s verse, which we Jews appropriately 

recite at the funeral r ites of our beloved departed: 

so rEACII us l'O NUMBER OUR DAY.S, ·rJAl' .m UAY GET us A HEART 

OF ~VISDOM . (Pa.· 90.12) 

Another significant vreapon, in our offensive ago.inst the 

YE·rsm, concerns man's resort to Di vine assistance thr ough prayer 

to he~p man deliver himself from his.evil i mpulses. l'h.e Rabbis 

are or the opinion that wi th.out God's a id, man could not wholly 

resi st the indefatigabl~ assaults of his YEr.3ER RA. 5trong t'a1 th 

in God, th ey insist, inspired by constant su9plicat ion of God, 

helps man to ward off hb feeling of inadequacy against the power 

or his evi l . i mpulses . Faith and prayar givaf us the 1rmar s tr•angth, 
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courage a hd i:haptratioh ~~give our. Evil YETSER effective battle. 

Our l1turgv ~ia well stocked with prayers to assist us in our 

period$ of doubt~ ~d moral misgivings. Our morning prayer reads: 

BRING ME Nlf I N'TO THE POWER OF 3IN, TEMPTAl1I ON, OR SHAME, 

AfTD BEND MY YErSER TO SUBMI ·r I TSELF TO THEE; A~ID KEEP ME FROM 

~IL - AND EVIL ASSOCIA fES , AND LEl1 ME HOID FAST TO ·nrn GOOD 

YET3ER Al~D ro l1HE GOOD ASSOl:IATES. (Ber. 60b; for other pr ayers 

on this subject, see Ber. 16b, 179A 

A final means of oomba tting our YETSER, according tD the 

Rabbis in the Midrash, is by ,.,ay of sincere repent~ce. The 

Sages said: "Atter God decided to create t :te Evil YET3ER, h e be

gan to regret it, but prepared the cure bef ore the affliction, 

and crAa.ted Repen t fce . 11 (Schechter says of this quotation that 

i t is quoted by a comrn.entary to Aboth iri Us . g n thB Library of 

the J ewi sh Theological .::>eminari] fo rminr; a kind of YALKUT to 
I 

this rracta te ~2a, The usa of the \'1ord ELOHI M in the text 
...... . (9) 

would point to the YELAMDEMU as the or iginal source.) (See also 

Gen. R. 38.9 and 2l.6~ 

The sta t; e of ~in, no matter how heinous, is never final 

i n Judai sm. Nor must man despair ba cause of the number of his 

sins . ~i'hen David, and after him Ezra, said, "Our iniquities are 

increased over our hands and our trespass is gr oml up to the 

heavens , " the Hol y One , blessed be Ha , answered, "Fear not be-

cause of this t h i ng , evan if thay (the sins) reached the ver:r 

•••••••••• 

(9) SOME ASPEc·rs OF RABBINIC THEOLOGY, s . Sche chter, ( 'l'he MacMillan 
Co . ), 1909, Note 3, P. 314. 



hoaven , and i..L you do re~)encance , I ·1111 forgive ; and not only 

the fir::; t heaven ••• but even if th0y roached tho vo1·y throne of 

Glory , and if you rTill do repeni.;anco , I •fill recoive you at 

once (a 3 it is said ): 0 I3RA !;L , 1 ::UR1T UlT L10 _:i··s LO 1D ..IHY GOD . 

(Ji'os . 14.l) ( P:SHKi1A RABBArI 155a) 

In connection wich the Rabbinic idoa of Repentance , it is 

recorclod that God gave warning (by certain phenomena in nature ) 
.;"'\ 

and opportunity for repentance to !;he ~oneration of t;he Deluge 

( Al30 HI de RABBI NA l'HAN 132) , the genera ti on of the rower of 

Babel~ (Gen . R. J8 . 9 j as v1ell as t;h13 l.ten of 30dom, in spite 

of thoir orm :!:'0o':llli9n asainst God . (Numbers R. 10 . 1 ) 

11 Ic is further assu..'11.ed that ereat 'noral catastroph17s r1ere 

al tost providentially bron3lli.; a.be ut 11
, says .Jc'iechcer , "rTi th the 

purpose of satting t''le good example to sinners that no sin is 

so Great as to make l"epentanco inpossiblo . As such examples , 

ar8 ci tGd : David, \'Tho conmi t ted tho sin of adultery ; and t11e 

whol0 congre3ation of Israel, the contemnoraries of Hoses , 

who worshipped tho golden calf . Hi?ithor David nor Israel, con -

sidoring t;11eir high moro.l s candinG, we1"0 , tho Rabbis declare, 

capable of such_ crimes , but it was brouc;ht abouc against their 

orm vlill, as jus~ stated, :;o c;ivo a clalm for repentance in 

the future both in the case of tho individual, "==:! as David, 
~ha:t-

and in che casi? o:: che who le conmnmi i:;y , as tJ!+: h, :i s-e of the 

golden cnlf , in which the whole of Israel rms involved, and 

thus showinc; that there is no roon fo1, do:ipair of reconciliation 



\'Tith God, be the sin ever so groat and a.11-embraoing." 
(10) 

(See Ab. Zar. 4b and Sa and 3hab . 6Sa.) 

l'he kf>y tt\oueht in tho ~abbin1. o o.pproaoh to Repen tance 

i s that •thl le ther a is not 1ine \thioh can a tand in 1h e wa7 

ot t he penitent , regardlosa or t ho mo.c;nl tudo of the sin • 

t he door a.1':1ays r oma.intng o >en - chero must be an element 

of mttl;ua.1 r (}panta.not>, ao to spaa.k, as ba t waan ma.n and Gode 

.lhile God is always on hand ID ?:ia o t MB.n mora t h an halt way, 

as a l!'a thar to a son , man ius t axor t evory ooncl)i vabl~ ettort 

in t hat directi on . Here, 1110.n ' \ in' or ontly. good i mpul •••• 

usually dor mnnt , can be o.ctiva.tod by mun i n ordor to as sist 

h1 ·1 in "returning to his :?a t har", to ov0rcomo h i s l)Vi 1 

i mpulses , a.nd to r odisc1ver tha mor al pa.th or uro . 

I t i s obvious .!'ror.t t1o f ol"ogoinc.; thnc what tha nabbis 

a1nad at thrr1u.~h t hoir above r11mti onad cntalo~ue of \'lea

pons ar;nin1 t t h.., ~il y....:r.:r:~ \'las to s t1 mulo. t a rum ' s ar

fort tovtnrd tho d'lvolopmont of V1hat rn.n clorn ethi cs calls 

HORAT, HABIT , which in t nrn leads to tho davo l opment of 

char acter and ntalm s mora.1 llil ng 11saoond nature " to nan. 

a.,J pr o:>(}r use or t ho r:ton t i on od mor n l weapons , tho indi• 

vidual can lncroa.sin ~ly ~ 

•••••••••• 

(10) Op . clt., P. 317. 
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d~velop suoh ?1¥)ral habits as will enable him to control the 

ml tendeno1ea ot h i s nature tor his individual 13ood aa well 

as for that ot mankind . 

Attar a ll that has been said above in expositton ot the 

Rabbis' oonoept 1on ot the YEl'3ER IIA•RA, 1 t is hardly nociusar,y 

A"l'Rin tO :)Oint OUt to 1.1.14 ra&d""r '-h t ' h b ~ _ v ~ ~ Q v n ~ e a OYe -mentioned wea-

pons \Tero not at all 1nt ,,nd,,d by tho Rabbi s to aradioate man• 8 

evil drives • .L'o do ao , even if t lis wore possible, wo uld not 

only vlrtually dt>•hUJ'lAnize nan, but \'fOuld above a 11 deprive 

m:ln Of t hB po t ential base Of gOOtl that; 1.ies in theme 

3un"18.ri zin3 o ur eXIlO a 1 ti on of tho nab bi o ' vi"'" ot human 

na.turo tr0m tho modarn point ot view, as 3ilver does , \7B get 

tha follo\·r!ne; very ~ons tructlvo t '1oi.J3h i; on t :1fl subjoot : 

38.ch age, \YO lmow, ha.o a s trollJ3 t ondenoy to disparage 

ou!'rir;h t t~o w13d Jm of thfl o.noionts on a ll thll"lGs and to t hlnk 

of itself as the absoluto 1nnova. t0rs in llL rBnlm~of human thoUB}lt. 

?.:o.y \7a f thf)n
1

po1n"; out to our conton_> >r arias t't~t in t:1"> raa.lm 

or mod,,r n 3 Jcial ?syoholo13y , we are oonfr Jnted \rl th a t \Tlmtieth 

oontury princ1,1e of hw1vm be:1a.VS.or conoerni~· nia.n• s nature 

llhich our Jo \dsh sa~es <::> ! over tw"nty Of)nturies ago took tor 

granted, nanely , that by attan9tine t o oradica te our evil ch-lves, 

."e theraby thwart our l')ntire dynami c life-!'oroe from realizing 

its highest Uoe!'ulness t nr tha individual and for society. 

lhe remar aLbly modern out loolt of the Rabbis on the sub• 

jeot of humnn nature stands out avF>n mor f3 sharply when we ex-

amine tha main tene ts of modorn s ocia l psyohologioa.l thinldng 
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and noto the str1k1?13 parallels between tha latter and that 

or the R1•1N:1. J.'his school ot t hought , even like our 3ages 

or old, sees no arbitrnry cleavage in man 's natura . It rather 

views human nature as Gestalt - as a totality of all of man•s 

1nst1nots or innate ten lf)noies. These ara s o oonstituted as 

to make for the preservation or both tha individual and so

ciety. l'hose which primarily make tor tho 1'ormar, modern 

sociRl pa7cholo87 oills man•s salt-regarding or egois t ic ten-

denoies (what our Rabbis refer to as YEL'SER HA!ftA), the latter, It. ~••S , 
m.m' s ~CIAL instincts (or \'thllt the Rabbis oall lihe YEr.3!IB 'l'On}. 

By self-regarding inst1nclis, s ocial psychol ogists mean 

such irmate instinctive tendencies as anger, jealousy, rivalry 

and sacrati vllne:is. Amon~ the s )Cial i nstino t s or sentiMants are 
(11) 

s~a9athy, affection, pit;y and sex-lova.l Any ~iven individual 

i s HAi'm.U.LY an Qrracic mixture or fierce i ns! ;tanoe upon his 

orm welfare and of r>~ susoeptib1.11 t.,, to tha happiness ot 
•t S1C."c" co•~•,, 

others. Uodarn Social Psychology, tnoidentally, strong ly oon-

" firms the Rabbinic contention that our Sf)lf•regnrding or nat-. 
urally- inolinad-toward•ev:tl instt no tis , if pr operly DtfiClrllll&.1..,, 

" NW o~ can make for s ociaty ' s survival and wAll-baing.\Wt'-• c5ur 
' ... 

salt-ragardine instincts , in. some of their manitas tntions, At.ractl.y 

"'"ll.& •'1'1• i'or socially significant oonsequancas ."'*1gar, for ins taaca, 

is r aokonad as a primarily salf•ragarding amotion, axpressi~ 
• itself in a f~aling or rasantmant agninst personal hurt/ Jt 

•••••••••• 
Sc.c. SI L\lc9', 

( 11 ~Op. c 1 t • ' p. 12. 
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mA1 a t times be also \Yholly o t her-rftgardi ng or sooial~ bene

t1oial, as in the case of t h" indignati on ar ·1U31td by a hurt or 

wrong intllcted upon anot her i;fho i s 'tl thin r ane,, ot our a}'111Pat~. 

An~lt I-'f. t han,1 bBCOMS no th!~ les s than J.to!tAL indignatio~ and 

mora l i ndigna t ion 1•.,t~) f otulda t ion or our. all-important socd.al 

sent!Ment or Jus t 1oe. 

l'hB nabbinic claim tha t t ha raw, ururestrained impulses ot .... 
man

4
are nat urally 1nollned t o evil are actually the raw to~ 

dat i on upon wh1oh man's saored and h igher lite i s built • 

this claim ot thit Rabbi s i s h ,,ar t lly supported by _,dern 3oc1al 

Psychologr • .l'he latt'lr !'1rmly believes that man has dormant 

1n tha rich, r,,r t l le l oma of his pllr :iono.11 ty - in our YE.rsmt 

RA•RA, -
hisher 

of our 

to use the Rabbis' tarr.11.no logy - tha Var"f roots o!' his ,, 
lif e. I t ls thanks to the se nnt:lvl) aooial endownumt s ,., ,, 
selt, .31lv1> r say s, t ha t in the ear l y s ooie.l deva lppment 

of man, group mor&li t y oal!le i n t o be1n1; , and thuc l u tar, whan 

th~ vartous for cas ot individualism bl'Ol(e tha s tou t bonds ot 

gr oup lite and 1 t s gr oup mores, ocnr . .>CI .. :rec; \7&S enabl ed t o 

emerge, usherin~ in, in t urn, tm s tag"\ of pflrsonal
1
raf l aot1ve 

f(l3) 
morall t y . 

I t i s i mportant to no t a that '1hila dua rac :>gnition is given 

t o tha a l omant of socia l coercion in t ho pr ovinca of th~ moral .... . 
U t7 md" the i mp"l l ing power of t he pfl1•suns i va soeial mes sage 

ot reason to motivate man t o saak h.1.s o\m hizhea t eood in that 

•••••••••• 
(l.2) Ibid., P. 16. 

(13) Ibi d., P. 16 a t bottom of page. 



29. 

of soc1et7'•• neither social ooero1on nor r aason alone, 3i1Yer 

brines out, oould oompe l the allaged non-social or anti-social 

man to con!'orm to the requ1ramants ot social conduct, 11 1' 

\'IGra not for t ho oign~l a~l ~ tence or th8fieop l y enbeddad social 

1m:>ulsas1or t he innate r oots or th~ moral life (the YBr3ER ~B)1 
i n the very tlbre or man' 3 natur,,. . . . ..;... .......... ~ .... ••·"~•IL 

!ff9edl1us to poi n t ou1.. 1;_, .;hit rlauer tha t die above-mentioned .. '" 
exr>:>si tion _. the fnabb lnic O)nception or t he moral nature 

ot man breathes torth an enheartening me!lsage that speaks ot 

both human d1gni ty anf ope• ibt\ t con tempor417 man stands in 

great need ot this m~ssaga , • one \rl.ll deny. 

In our next chaptor, t•1a shall nttompt to elaborate upon 

tha s i gnifican t implica t ions or the above described Rabbinic 

c~noeption or man 's moral nature. 



) 
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'1'HB RtWNIO VI ff OP 'rHE DIGlf.[ .1.'Y OP MAlf 

OUr analysis ot the Rabbinic conception or human nature 

in the previous chapter has , wB beliave, shown that, accol'C-

1.ng t o t hB Rabbis , man• s nature (X§l'.Stp!), whil,, naturall.J 

1nolin6d tonrd 4'vi l (YEl'3f! B.\•RA), is baaicall.J and poten

Ual~ good, isamnuch as i t posallss"s a po\Yerful ag,,nt t'or 

tho good (YJ£ 3JR l'OB) which is t'ully capable, under proper 

1!¥)ral d1so1pl1ne - or throUBh ti!M devolopment ot' moral habits -

or t ransforming man• s raw, uncultiva t ed animal i mpulses 1n•o 

a r ioh life or moral purpoaa. 

l'h!s great doc trine ot' t he Rabbis , of t~ exis t ,,noe in 

man •s natu1'e or t he Good Impulse t ha t has th9 po\far to hameaa 

and d.1ocipllne man's untutored 1mpuls19s tor his hiehea t good 

and hc>Pineaa - a doctrine which is obviously of gr ,,nt in• 

spirat1on for th a s pil'it ot' man - al so presupposes the Rabbis• 

other equally nor nle•build!ng doctrine of \Yhnt is t radi t ion

ally cnlled man•a Pre19dom ot t 11) .1111, or what wfl call in 

. " modarn terminology, Uoral Preedom, or , p6rhaps more oorre otl.y, 

man 's powar of ethical choice. .L'h!s 119an1, or course, that 

whi le tha r e is no such thing as absolut e 1'9eedom of th,, \Yill, 

man, b;y his increasing development of moral habits, can and 

does gro,., in hi a po,var of ath!oal choice, or in his ab!lltf 
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to/ do the risht rather than the wrong in a given moral a1 t

uation. 

As \Ye lmow, W• tundamental Je \dsh doctrine or the 

?reedom ot uan•s -n11, or ot his innate potential or ethioal 

choice, ta cont.,.ned 1n the f amous and arrestinB statement 

in tho book ot Deuteronorqa 

I HAVE 3.F.:r B~ORE rHEE LI,•'E AIID DBAl'H , nrn BmESJilm 

AfD l'1U Cl.TR 1E. ~I:mEFO'm CHOOSE LIF'El (Deut. J0.20; ct• 1b1de 

11.26-28.) 

In complete faithfulness to thi s Biblical affirmation 

of the 1'und.am8ntal Jewish doctrine of fha Freedom of I.tan • s 

:1111, is Al:iba' s f9g_unlly arresting and J~T.t.y :nmous state-

~ent : 

:verything is for~seen (by God), ye t freedom or choice 

1s given ( to man). (A.bot J.lS) 
1'h.1.3 p~gnant sta i;;ement or Akiba's i s given in the mean-

' in&t'ul t'-.m ot a paradox. As the student or medieval Ara~1c 

and Jewish philosophy l:nows, volumas of ha1r-spli tting ph11o~ 

so?:tloal d1so11ss1on were \'ll9itten in both oarnps on the subject, 

ai~ng a t a r ati onal reconcilia t ion ~etween the beliet 1n 

the ?reedom or !.:an I a '1111 L"ld God ' 8 fbrelmowledge or °"1tsc1-

ence . And, as we lmcrt, soma me<l1eval philosop:1ars felt them• 

selves co~~e llad to dony man ' s nor a l freedom in order to 

Ieave . .:u11 room tor God's f'braknowledge or hisc!ence. In Ald.ba•s 

Ju.s t .. :ent 1oned great paradox on tha subjact , we note that Ak1ba 
1 

l 
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not as a teohnioal philosopher, but in his O\T?l thoughtful 

iray, is aftl"e ot t his problem: yet, \Yhila ottering no 11ohation 

ot th,, problem whloh tha paradox oontaina, he navertheleaa 11 

1at1stied, aa a r.iat•er ot be l d ta1th or religio1111 oonviotlan, 

to aooept BOTH doctrines of God 's onmisoience and man•11 Ill)• 

ral freedom for t.he potont reason tha t he finds thit t ormer 

nec•ss&.1"1 t or an adequate oonoeption or God and the latter 

as an indispensable aid '-»ward the development ot manta ahar

aoter and toward the fortifying ot man's sense ot inner dig• 

nity. 

l'he present v1ri titr would ·1ere hazard ~opinion t hat 

this dual attirmation i s 1u1te valid avan from tha modern 

ral1e1ous point or viaw. 

Another tine Rabbinic oonf1rrnati on of Aki ba•s famous 

paradox, stated sonewhat diffarantly, is the following one 

of R. Haninas 

Evarythj.ng i s in tho power or I!aavan, except the fear 

. (or worship) of Heaven. (Bar. 33b) 

Equally so i s tni s l'almud1c diottmu 

God 1n his Providanoe de t erninas beforohand who.t a man 

shal l be, a.nd what sho.11 bofall hlm; but not whether he 

shall bf'l godly or godla3s , righteous or not . (N1d. 16b) 

A si nilar labbinio statement on tha subjact is that of 

R. lif')Vi: 

Six orgMs sorvo a man; ovar thr ae he i s m!l.i'l ter, and 
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over three he is not. Over tae eye, ear, and nose, he 1a 

not mll&ter, tor he sees what ha does not wish t o aee, hears 

a.nd m:utlls \Yha.t he does not wiah to h ear a.ntl smell. Over 'the 

mouth, hand, and toot, he I3 mns~er. It he de sires , he studies 

the rornh, wh1 le it he wi shfH, he engaaea in slander, and 

if ho \'lishas, hft blasphentes and reviles. ,'!1th hand he can 

dispense ohari t ;r , it he \dahes , \Thile h,, can rob o.nd mur• 

der, i!' he so desires • .'/1th his !'eet he can go to the th9atrea 

and circuses, while it ho wish11s ho can go to the synagogues 

and t o the houJea or study. (Gen. R. 67.3) (Shall we add 

that we woulrln' t be so severe today on ''the thea t res and 

) Cirouse•"• As we lmow, hovmver, tha latt,,r were a ~_9 
in the Rabbi•' timao than t hey are in our own day. ) 

a DD 
It is perhaps unneoossary t o • ~ tha t the va1•y exi•• 

tenco or the XEI13EH L'OB in man• s na t ure , which \1a:i br ought 

out in our firs t chapter, definitely i mplies, according to 

the Rabbis, man's possession of mora l freedom. It, as the 

Rabbis have tnknn pains to a r g ue , man 's Good Inclination 

oan, t hrough man ' s full use of t he Rabbis' reoonnnended wea• 

pons of fighting tha YJ: r JER RA, conriuer man 's inolina t ions 

to evil, then i t obviously follows tha t man doos possess , 

at least potenti ally, moral freedom: 

And should you argue that t ho Evil Desire is not in 

your povrer (i.e., you carmo t ~ me to eri ps with the basic 

problams of nor a l living ), then • s urely i t is sat" in thee•, 

and I have o.lrl)ady wri t t an for you i n the rorah, 'end unt.o 

TH~E i s i ts des ire (i. e ., the Evil Inclination), but thou 



34. 

JD81est rule over lt&• (Gen. 1 . 22.6; ct. Gen. R. 34.10.) 

that thi s fundamental Jewish d )ctrlne or man's moral 

.. , • ._ la. Ill thtul~ adhered t o , not onl y i n Rabbinic llt&M~ 
but alao in po1t-B1bl1ca1t non-Rabbinic literature, J 
a 2t1e can see !'ron .a rollowinc signitt._, atatemnt1 

on the subject bJ the tollo"1ng tnrnous Jewish authoritieaa 

Philo has the tollo\dng to say in his comment on the 

above- mentioned Biblical statement in Deut . J0.1S•20a 

God made man unrestrained and t ree, acting voli.mtart]J" 

and of his 0111'1 choice, to the ~nd that , being acquainted 

vtith bad thincs as we l l as good , and acquiring conception• 

or honorablft and sh<U9 tul conduct, and thi nking clearl.7 about 

right and wrong and all that has t o do w1 th virtue and vice, 
I . 

he may hab1 tWllly ohooae the bet ter an l a.void thft con trtU'f • 

For t hi s roason t he IJvine word i s wri tten in Deuterono1!171 

BEHOID, I HAVE PU l.1 BSPORE my FACE LI .~ AUD DEAl'H , GOOJ) AND 
(14) 

EVIL; Cli003E LIFE' 

'l'he following is Beri 31rach' s statement on tho subject: 

Say not i t was tho Lord' s f a ult that I fell away •••• ., 

not, H.1 l ed me as t rny ••• HI) made ..a: from the begiming 

and left him to his own counsel. If thou willst, thou wilt 

keep the connnandment s, and t o deal .tai thfull.7 is a matter 

or chol oe. He has set before thee tire and water; thou canst 

stre tch out thy hand to whichever t hou willst. Before man 

are lite and dea th, and whichever he chooses will be g~n 

•••••••••• 
(14) See Moore, JUDAI3M, Vol. l, PP 458-9. ~d deua a1t 

immutab1lls c. 10 # 46-50. (ed. Mangey, l, 279 t.) 
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him. (Eoolua. is.11-17) 

In the 1ame vein, but in dit't'eren t wording, we tind the 

aw e confirmation in the .famous Apocryphal \YOrk
1 

known a1 the 

Psalms ot $olomon1 

oU'r dead3 are in t he ohoica and power or our soul, to 

do righteousness and iniqui t7 in the works ot our hands. ( 9.4) 

The two above•sto.ted great a.nu int errelated doct rines 

ot the existence ot the XJI'SBR 'l'OB in man• s nature and ot 

man's poaaeaaion ot moral rri~~o~ obviously- indicate the 

Rabbis• great anx.1oty to expatiat e and ~ortify the gr eat 

doc trine first t a ught, as wa know, a.nd as wa shall have oo• 

' oas1on below t o indicate, by the prophe~s and s ae es ot our 

Bi ble, or t ha iru10.te ~ral l:tgnity of a.,,,.,. This aver•upllrt-- ,.... ~· 
1118 doc trine tor ma.n wa aiso find i mplied and fur t her t or t i-

riad i n t he • abbi nioal tracl1t1 on o.r t he so-called noaoh1an 

Laws. 

l'hese Noaohian Laws in Rabbinic tro.d1t1on are \fhat we 

woul~ des orib f! t oday as those unwritten moral laws or man-

kind \1hi oh pre•f!xisted t he Sinn1 t 1o •ievelat1on, and, in 

the opinion or the nabbis , wer e binding upon all mankind 

trom the time or Adam. Ba s ing their vie\'/s on Genesis 2.161 

AND rHE LORD GOD CO!!HAND:ID l1HE MAW, SAYING , e tc. , the Rabbis 

deolo.rad that; tha f ollowi ng six commandment s wera f!n j oined 
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upon the tirat man, Adami not to worship idols; not to blaa• 

pheme God'• no.me; not to kill; to establish oour•a ot juatic.,; 

not to comm!' adulterr'f and not t o ex>imnit robbery. A a.,vanth 

commandment waa added aft er the Floods not to eat tlesh that 

had b.,en out trom a living animal. (Gen. R. 16.6; or. ·ib14., 

24.s; San. S6b; and Ab. Zar. a.iw 
An exa.'llina t i on ot t he Jua t Us ted Noadl l• Laws reveala 

tha t they are pradoininantly moral laws vthioh apply to ALL 

men r 6go.rdl49ss or t hair race or r9ligion. In the tradi ticn 

of the rlabbis, these ftmdamental niora l laws ware practised 

as a matter ot course long befora th~ 3inaitic Revelation, 

:from th., o.dv.,nt ot t ha vory firsii 1M.n, by all the paoplisa 

ot the world. It was t he Rabbis' oorrect insight that no 

human groUP. oould tunotion vtithout tho axistanoe of some 

measure of fundam1mtal moral lar1 . It was their conviotion, 

therefore, that man did not have to wait for tha .Sinaitio 

Revela t ion to· d1 soovar tha moral lavt. In oth1Jr words, it 

\Vas tha Rabbis• oontention ~hat the Moral I.aw is not a matter 

of mare Divine Fiat~creed at a certain period in t he his

tory or mD.n, but is :something INDIGEHOCJS t o man, £rom the 

time man appea1wion tha scane. A var y i nt eresti ng Mi drashio 

s t ory, \Vhi ch 1'ollo\7s, intrieu.1.ngly confirms this i mportant 

Rabbinic thoughts -

l'here i s the story that n. Jannai
1

whan onca walldng in 

tha r oad, saw a man of axcaedine effusiveness (Ma.tntth Kehunah, 

conunentary by I s saohar Ber Ashltanazi (16th and 17th o~nturi~~ 
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renderss •distinguished in dress, l i ke a s cho lar, so that 
n.. .... 

R. Janna1 mistook him t or one•) • ..., said to him: Y(ould you, 

Rabbi, oare to aocopt my hospitali ty? R. Janna1 answor eds 

•Yes•, \Vh?re upon h e brought him to h is house and ent 1trta!ned 

him " 1 t h t ood and drink. He (R. Janna1) t1ts t ed h i m in (the 
. 

lmo\Tledge) of 'almud, and f o und t h.a:; he possessed none, 1n 

Haggadah, and found none, in r:i shnah, and found none, in 

J or i pt ure, and f ound none. 'tien he so.id t o him: 'rakit up 

{the \'T i ne-oup o f benodiot i on) and reo1 t " Gra oe'. lh1t man ..... ' 
ans\'lered : 'Lat Jannct1 r a c1 t e Grace in his houea &' ~gard 

11\Ut~elf as iiui t s a t hor.ia and rl}oi:::a graoa y ours ftlf .) Said 

t he Rabbi tx> h i m: •Ar e 7ou a b le oo r~:> t>n t \'lhat I say t o youT• 

''Yf') s•, ~mswerlld t he nan. Jai d R. Ja.nna.i: t.Jay: A dog has eaten 
, i. .c .. , 

of Jannai' s br ead (has en t an bre a.d \vi t h Janna!) .-1 l'he man 
A 

rJse and catl,3h t ho l d ">f hlm s a ·ing : •You hava ~ 1nheri tanoe, 
I 

ilhl oh you ara ·;11 t hho l d1113 f rom mf) '' 3aid :~ . Jannil b hims 

' Ancl, what i s t'1i s inhor1 tn.ncf) of your s whi ch I have? t The 

man tmawereds t Onoe I passed a sohoo l, a.nd I hanrd t he voloe 

of tho youngstors s ayi ng : l'H fi: LA'.'/ ./' lI CH UOJE3 CO MMANDED US 

I J ['H~ IlnElti l1AllC3 OF l'H.!; COHGROOAl1IOlT OF J ACIB (Deut. 33.4); 

1 t is wr1 t t en not l'HE I NH.Z.U L'AMC ~ OF !'HS 0 ()1.f(F lEX.J.A ~ ION OF J ANNAI, 

but l'JE I!IBERI L'At CJ Oi? .:'H ~ COITGR13.'Gi\ i:'IOtT o ~ JACOB. Said R. 

Janna! to tha man : •How ha.va you m1tr i t ad t o eat a t t he table 

t·1i th ma?' .L'ha man answer ed: • Navar in rrry life have I, at'ter 
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hearing evil talk (calunny, backbitins), repeated it to the 

person spoRen ot, nor have I ever seen two persons quarrelling 

...,1thout makinc peace bet\'1een them.• Said R. Jannais • ·Lba.t I 

should have called you dog, when 7ou ,possess such eood breed• 
..... 't C..leM.T) 

ing ( derek-ereta1 2 '&i 1 ' 'r, 5 3 3 l a .. • .. Por R. 3amuel 

b. ?lahman said: ( rhe duty ot) Dr:~R~K•.mErz preceded the TORAH 

by t wenty six genera.tions . ( Jinco t h ,, duty or D=:REK• lRE1'Z 

comrnenood with tho v,,,cy tirst man eraa.t 1d, ·rhila th~ 1'0RAH 

\1as not g iven un ti 1 rtosos , . twen ty six g en,,,ra :; ions la tfltr) • 

l'his i s (ir.tp lied in) what is \Tri tton, ' ro K ;'JP l1:ri!: ./AY O!" 

rm l'IlEE OF LIFE' (Gen. 3.24).(F!rst, 3cr1pture mentions ) 

tho wa.y (D:mmt), which i:ieans DER!'.lt•;R~rz, o.nd a.ft erwarda 

(do es it men t i on) ' l'HE i'RE:.?; OF LI _i'1~ , ' whi oh means tha l'OnAH. 

Silver .force.fully con.firms thi o Rabbinic insight in his 

clar1fy1n3 discus s i on of n: AU t'OTIOLIY OF l'"! ~ :.~O~\L LA1le Be 

s tatas tha t; : 

1 Juda i sm ••• raga.rds tho mora.l la\'/ oo fundamental ns to 

reco~ni za 1 t a.s an inescapab le l aw that is apMt- f r om and 

antocedont t o .,velation. Judaism, in brie.f, recognizes the 

mora l law as g1~ounclad in rea son, i n human na:;ura , in man as 

a social being . Rl'tva la t l on oornmands i t , t o be ~ura, but even 

' waro 1 t not \Tri t t on, i t ,.K>uld on gr ow1ds o.f r ea son have 

to bo wri t tan.• ••• As f a r as Judaism is ooncorned, the .function 

or Ravl)la tion, as 1 t re l :itas t o tha moral l a.\'r, was not to 

OEc.aee. 'to WW'A-- "'MEW SrATUT& '(. e~rAU(\.'f I MUT TO 



39. 

daoree som t \inG !'cre1gn and ext ro.neous to 111an, but raJaher 

to COU..?IRJ.f t_o man somethin s that already \Y&.3 mom1 to him 

and \Tas .t'wtdamental in his na.turo f r on th1t time man appeared 

on thf'J s 011ne . In aooordance \'11th Juda.! sm, then, th" alltlori • 

tarlan f \UlCtlon or BeT9lat1on is to HALLO:/ t he nw:>ral law, 
4~.a,.&e,41•,;1&~·-.ae~,.e.~.,..-'WW"'•il 4.~ 
as !"t eit:>re~sea 1taftlr i n dut:y - .:!IT.rtU:HA.Jl!, in the liter-

~' 1$) 
a.l ~Jfmse or the t,,rm, i.e., d1.vtna inspira.tion or motivatton. 

\'IB have then, a ooording to t he nab bis, i n tht protound 

moral l111J> l10a~lons ot th• Rabblnloal doctri ne or tho JToaohlan '?..., 
Laws yet ano thftr var11'ioat1on or t hll Jawlsh doot r1ne of the 

moral d1gn1t/ of mtlll e 

DHrMt" 
In Judaism, th" idaa. of man • 3 mo1,alA13, as \.,,, lmo\v, first 

9o~arfully sta.tod in tho un1qu" B1blioa l doctr ine, that man 

was crl)a tad i n God ' s O\'m I magB: 

AND GOD CrtSA ~:ID ? AIT I 1 llI J Ir!.Kt3 , I ~i l1IL: I .~i\'l.!. OF GOD 

c~~l'!D IlS YIIU. (Gan. 1. 27) 

l'ha Rabbis' !11<.lrashic aluctdation of t' 1is spiritually 

l lberat lng Biblical d ' ot rina c 1ml)o ~ut Vl)ry foroefully, and 

morally vary usatuJr Jin tha following Uidrashlm: 

Dear ( t o God ) i s man i n that hB was c .. ·~a.tod in tha Di

vine Imaf!e; aUlll more dt)ar in that i t ls lmovm to h1m that 

he was cr eated i n HIS ! mas,,, as 1 t is said: I N 1.'lm IMAGE OF 

GOO HE 1:ADE f,iAif . (Abo t 3 . 14 ) 

•••••••••• 
(15) Ethics of · Judaism, P;. 144-fJ see tht)ro also h is dis

cussion or tha UOACIIIAU LA.1~ 
1
ft' •II j · ~ ·~~ i . 

. . l 



. l'he morally trui ttul t hought her• shines forth part1o

ul i.r ly in the 3$0ond par t or this great L!1dra3h, viz.a 

St111 mo:r.~ dear 1n that 1 ~ is k!IO!!I to h1a .._t ha •• 

oraatad in Ilia image. 

In other \YOrda, in man's r oaliza.tl on that he is oreated 

i n :i<>d' s O \Yl'l I m.nee. or Holineos o.nd ~i~hteou·mesa. For on~e 

man realizes this sur,>reme challense, ha cannot to.il t o make 

this realization a r.lOs t potent incon'li ve to ethical conduot. 

Ona of the pra.c t ico.l moral e:!'ffltcts or thls pro.t'otm<l reali

za t i on io strikingly br oueht ou t by the Rabbis 1n t he :!'o llow-

1ne J.lidro.sh : 

Sae that thou do not oay , i nnsmueh as I 1ava been des

ptsed, my tello\Y sha l l be dasp t s ad V"ti th ma: i nasmuch as I 

havo boon cursed, my tallow shall be oursod w1 th me . R. ran
huma said, •It t h1u does t thus, ref l ect uprm :1hom t:1ou dost 

despise - I N l'HJ; I UAGC: OF' JOD MADS II!: UU. (..ion. R. 24.7) 
Still another i ncisive nornl a pp lioa cion of man's reali-

za ~lon th af; ha wa s craa ;;od i n God ' s i mage is thll rMll known 

oomllten t o r R. A~d ba on tha graa. t bi b 11oa1 ver se: 

:r-10.30 3.tIDDE L'H i:AIT' .; BLOOD, lJY .:AH 3.tAr..L HI 1 BT,..OOD BE 

l!I!ID: POR I N r;m IUAfJ3 ')[11 GOD MJ\T')3 HE MAH. (Gen. 9.6)1 R. 

Ak1ba loc t ured: u., w'10 sheds blood is r l)go.rded o.s thow.)1 

he had i mpo.ir'9d (God's) likenes s . ,fuat 1a tha !'l"oof? WHOSO 

JH.:::)DJ.i.1J-I !.:A!fl J BLOOD, eto • .'/hat is t ha reason? FOR IM THE 

IriAGE OE' GOD r!AD£ H~ HAN. ( L'hus ,' as i'roadma{~ltes, murd4'r 

is .'.>uni :Jhad by danth becamJa it i mpairs God' s i mage, as i t 

H.5~>9ri9·Pz..,eciman Eng lish •rranslator (with M. Simon) or 
BERE~Hi r RABBAH, soncino Editi on of iIIDRAJH RABBAK. 



11re.) (Gen. R. 34• 141 ot • tor another t tn,, M1dr a.shi o passag., 

on ~he Ima~e or God, Gen. R. 8 .9~ 

:le r.JJ.y apt l y recall hl'tre th,., fnr.t0u3 Vf)r.Jo of tha Psalmist 

1n pra1so ot mans 

.fiIAl I .3 f.!Afl , ~!Al' ~ :ou ARl1 rrr ·mFut O.il Hil!? Alf) l'YIE 30N 

OF ::\:1, ?HA '! ~!OU ~iI'Tl03i' OP HU~? nr l':":ou {i\ ..J L' HAD:: Hir 

BUi' :.I '!.:'L3 LO GR l
1
HA!l J.~e ANGJLS , A:m IA >r ~RO 'JiT3D RI M ./ITH 

GU>RY A:i) '10UOUR . (Pa. 8.5-6)r 

I J1 t :1f) tollo\rtne Hi.d.rashio homi l y on tha subjf)ot of t he 

staturo tJf nan i n rola. t i on t o that of t ht> minis t or in~ anr;els 

ot Goi , i n l osa o x1s~l)nce the :labb1s, 0'1i ldran ot thB1r age, 

bdioved, s1,, a ga i n t i n th'l =1abb1s ' hi gh as t i Mtl. t i on of man. 

In ~·113 :a 'r:ish, \'l'l :io t a th,, vory in '.;,,rtJst1ne ancl perceptive 

rea3on, allu le d t o in our ft r s t oho.p*er, why tha Rabbis p lace 

mn on a.n a v1n '1i ,;ht>r r un:; t han th1> an~1>ls , ntU.tt>ly , bacausa 

z:ian, unlikf) th~ an~jl)l J , possasso J :;•ie Y.:::.:'.3ER RA and there

tore is co t_>o lled t o nobly s trugelo 'l.ga.inst i t s ovil l!lachi-

natfona: 

l'hua vm aro tolrl by R • . rud~l1 bon Ila. 11, in t er9re t 1ng • 
Job 38. 7 ( .r.1.:r.1 l'H~ iro~rnrrG HARS JANG .:.1·"'1~ i'HJR, AND ALL JlIE 

SON3 0 " 0 ')) 3:rour-,:o fi'OR JOY)a Tha aneels said in the presenoe 

ot the 11ol y One , bla&:Jftd bo Ho , IJ.las t ar of thl) //orld, \'lhy 

ll'e we no i; o.llo .. 1ed to i n tone our sone har o tn hoo.ven B3FCllE 

Israel s i ng t11,,ir s on ,; below on l)O.rth? 1 And the Holy One, 

blesJl)d ba IIe , answered: •How shall you say 11; B!l!F'ORE I s rael? 

I 

) 
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Israel have their habi t ation on earth; they are 1mMJn ot wo

man, and the llvil Y§TS'l baa dominion in t heir midst, and 

never t heless they oppoa~# t he YErsim and declare ~ l.1n1t)r 

evrtcy day , and proclaim Me a s King evor y da.y , and 10118 for 

My Kingdom and t or :.he re~B ot ?fy l1amp le,' (Pseudo

.3edar Ellahu Zut a ~1!) ad. Friedman, p . 56.) (Por 

o ther r.tJ. drnsh!c inr.stances on the sub jec t or man ' s super i or

i t y to the angels, whiah howovar a ra not as i mportant aa 

the one oi ced, ot • Gen. R. 8 .10 ; difra on '.Df9ut. 32.3, and 

Gen. R. 21.hla 

l'ha Rabbinic convi c t i on of. cha e s sontial mor a l dign1t,r 

of ll1llTl i rnnellad cha Habbia t o conco1 va of man ' a l"alat'l.ons.'1-iip io . 
.._ God as no lase than t hat of an i ndtsp1msabl a , mutua lly 

he l pful par t norshi p . Because God, aoco~ding to t ha Rabbi s 

in th() 1li dr ash , was s o impres s ed w1t:1 tho strangth, ea rnes t 

nes s and d i gnity or man ' s m<>i~a1 str l ving , Ifo dosired to at't'e•t 

an a c t ive par tnarship wl t 1 Hi s mor tal chi l d i n th') r.io ral 

\7ork of t h io wor ld • .I.his I)!. vi ne desir e t ,) a s s oci ate with 

man i n ordar r.o fos tar t ho mor al wor k of t h i s world i s !'ort h• 

rightly s t a t ed i n the follovring Midra::ih: 

R. 3aml.lfll B. Anuni said : From the boginning of tha world's 

cr aa t i oil the H~ ly Ona, b l e s sl'ld be Ha , l ong ad to an tar i n t o 

part nershi p with t ha mor ta l s . For what \•ri ll y ou: I!' i t is 

a matt~r of t i mA rackonine , i t should say e i t her one, t wo, 
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~"CJ three, or t1rst, seoond, third, eto. (1.e., 1nftB1bl1oal 

en\Ullera t1on ot t he days of Cr eation), but surely not one, 

second, third&(In o ther words , as Freedman i n h i s no t e on 

this Hidrash s a ys, the cr eati on narrative ohould ei ther 

~ sta t e one day, t wo day s, thr oe days, eto., or the first 

day , t ho 3eoond dny , ate. I nstead of \7hioh i t s tates ONE 

DAY, and con t i n 11,>s wl th l1:IB SEON'D DAY, TfiE fJf I RD DI?', eto • 

. ' Hane a YOU EHAD (!ne dail r eally means: the day when God 

dasir;nod to be Ar ONE wi th man, IIis ha.nd1wo1 .. k . l'ha world 

thus r equire$ t he har1 onious ooopornti on of God and man, 

and 1 hs {!ora~ harmony and uni t;J a r e br oken only whan man 

sins~(Gan. R. J.9) 

In the fo llowine 1drash ,.,,,, ha.va a braa t h l e ::i s and ta?t

r ibly man-ohallan3i ng 1ntor pre t o.t i on of t he s1gn:J.f1oanoo 

of thi s God~ partnershi p : 

And i f you do th i s , s a ys God , i f you consti tu~a yoursa l!' 

one (mor a l) conummion , i n tha.t V'>ry hour, I ri s e hie;har. I 
.. 

am axal t e'd b l)yon d my r o rmar station. ( Lov. B. 30. ) 

Uaod we a dd thn t onl y one who is povrnr .t:,ully cpnv1noed 
...... .-r 

of tha a onantial dignity of man , a s was b11.is __..,_, could 

do.re be11 a vo t ha.l; Ia1"af) l• s , or manld1irl ' s h i gh es t; mor a l an
/ 

daavor s coul d so a.fl'ac t; God as t o 0xa.lt avon Hi m "bationd His 

former sta t ion." 

Anobha ~ illustr~tion of t ha r ac1pr ooa l i nf l u0nca of the 

ac tions of ma.n upon God and vice versa i s raf lactad in the 

fol l oV1i ng daring r.Tl drnsh: 
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I YIILL JHO.V HI M l'H~ ,)J\I.VAi'ION OP GOD (Ps. 50.23). n. 
Abbahu s aid: l'his is- onfl or the scriptura l passaees which 

show that tho anlvation or 'lod is idontical with t h'> saivation 

of . Israal, (as i t is written), l'!I1~ .3ALVA i.'ION l'IIA.£' I 3 '!'HiliE 

I 3 (AL:>O) OUR~ (Ps . 80.3). (Lav. R. 9.3) 

The s o.mo t }.oo logica lly bold but; ma.n- oxalting thoueht 1 s 

broUB}lt out in nno t hl)r Uid1"aah: 

Every t1ma that Israel performs God ' s will, God ' s vecy 

str()ng th. and dominion arll onhanood . And, c ontrar hriso, God• s 

· porrn r daoreasfls wi th proportionn tl') ly l e s s moral behavior on . 

th.a pa.1~t ot man . (Pasi k ta da Rab Kahana, 26 .10; or. I.am. R • 

l'he sama thought i s stat e d in f11drash G1m • .R . 30.10 , 

wh1 ch ands : 

.'/e naed !ifs :)roxi '.n.1 ty. • eHP. naed:J us t o g l or ify IIime 

.ilha. t a nt1.gh t y cha llenge to Man t o rise t o tha highest 

i n :1i s O\m nature, is this gr oa t 1abbinic doc t rine Of man1 s ftlfOMlC.., 

dynamic pa1~tnership rr1. th God& 
..... .., .. td-' 

I n the hi~hos i; : h l')• t _;' i t; of th0 Rabbis , ~ in this r.'lan• 

God partnersh i p , influanoo3 Go d t o bring bles ;ing upon man , 

i s man ' s mora l d l)ad. I n t his, of c oiu se , t he •1abbis but hewad 

clo Ol) l y to , indatJ<l str ongly r a-infor .cad / ha teachings of 

thf) Biblical pr ophots, lawr,iv ')rs anr1 sage s . I t 13 a wa ll~ 

l"acotilli zad fac t by now that J ucla :t. sm ' s grAat contr ibution to 

:relig i on - thQ l egacy o r the Gr au t Prophf)t s of Iaraa l - was 
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' 
that God is Jus t ioe and R1ghteous nftss, a nd that th., t rue 

r a lig i ous 11f11t, in the i mr.ior tal wor cls or thf) Prophet M1oah, 

i s " t o do j ust l t_, to lovo meroy , and to wn l lc humbly w1 t h ' ,., ) 
thy God. "i{hi ~ thought i ;:i o l oquenaly illustr a t ed 1.n the f ollow-

i ne ni drashs 

A.ID l'H.!. NIGII·11 .1A3 ")! VI 'D • .:D AGAilT3.i.1 l'IB?.l {Gim . J.4.15). 
R. Banjo.min n. Jap ·t f.i.flth snid i n R. Joha.nan ' s nnrta : 1'.he 

nigh t wa.s di vidtld of its own a.oco 1~d . L'ho Rabbis say: I t s 

Cr ea.tor d1v1dod it . l'ha Hol y One , b lessod ba He, s a id: 'Abra

ham ha.a labored rri th r.to at nidn1ght . ( Frooclman p 0ints out 

chat Abrah"ln ' s reoouo of t'1a oa.ptives , being a nobla a.ot!on, 

i s regarded a.a ·:ror!:in_; with an d ass:J.sting God .) l'herAf ore, 

I , t oo , will a.ct ;f\)r h i :i sons nt midnight . t And whan did 

t hnt happen? I n Egyp·t , as i t says , AND I r GM7E ro PA.33 Al' 

t'ID:TIGHJ.1 (Ex . 12 . 29 ). R. !."anhmna s aid : Some ota·t e t h is i n 

a differan ~ for~. ~1A Ho l y ~na , blasned be Ha , so.id : 'Abra

ham went for th a t midnight , t hAr flfore I Yi> o vrill go forth 

" wit 1 h i s sono at mi •lnight ,' ao it says l'l:IU.J 5.11: ·r::! T!i3 L9ft D: 

ABOU,f HID"UGII:r :rrr,r" I GO •)Ur , t3tc . (:p>. ll.4) (AbrahD.m and 
... T•'f11M. 

t ha ' I ' r o l13 t;ha.t; he p lay s i n t;hl) 1.!idrash rr ill b a takan 

up in the n13xt chaptllr. )(Gen. R. 43 . 3) 

l'he same 111ought is 13van more n ob l y and t ouch insly bro1.J8ht 

out in the f o llowing lUcll,ash : 

••• R. J oshua intarpratad in R. ~vi ' s nume : ·l'IiE LO RD 

I .3 GOOD £0 ALL, AMD H~ I ir .:.PIRE ; T:AHKii~7) .'II TH HI 3 ( .3.PIRI 11 

OF ) cor.rPA.5.>IONl (Ps . J.45 .9).n. Abba sai d : Should a year · 
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of t o.mine oonlTlanoa tomorrow and man show compassion t o each 

othar, ·t han t'1 1) Holy Ona, bloss ed b.a Ha , \ 1 ill also be ~illed 

with oompaa qion for tham. In tha day s or R. l'anhl.Ulta Israel 

had nead of a f ast , so thay want to him and raquestad: •Master, 

pr oc laim a f a.s t .• He proclai~ad a fa.st f or ona day, than a 

s a oond day, and then ~ t h ird, yat no •ai n fell. I'hor aupon 

ha as oenda d ( tha pulpi t ) and pr a a ch ad to t h em, :laying J •Mr 
s ons & Bo fil l od •:11.th 'Pt 1pa s J i on for l)aoh o thar, and t hen the 

Ho l y Orie, b les se d be Ha , wi ll be filled \'11th compa~rnion for 

you& 1 Uow w;11la tha:r wori:) d s tri.buting rfl liaf t o tha poor 

thoy S O.\'I a man Bi ve monay t o hi s di voroad wire , whe r aupon 

t hey went . t o him (R. l'anhuma ) and oxola.i med, 'lilly do we s it 

hara w~11 le such nl sdaads a.rQ parpf atra t. ad & 1 ' ·~at then have 

you s aen?• ho inquired. 1 ./e sa.w 3o nnd s o civo his divorced 

wife monay. I Ha swmnoned h i m a.nd a :Jkad him, •W1y did you 

give money t o your divoro~d wi fe? • ' I saw her i n ereat die-

. tros~ ,' rap lied ha , ' and uas f 1 l l ed wl th compassion f or her.' 

Upon this a. i'anhuma. turnod his faoe u9ward and exclaimed: 

' Soverei...,n of the Univers e& .rhis man, upon •.7h.om this woman 

has no cla:tm for s ustananca , y r:J t saw har in distrass and 

\1as f i llad wi ti1 p i ty for her. dae , than, that of I'haa it :l s 

\'ll'i tta.n, 1'IIE LOIID I.1 FULL OF C01,fl'A.-=) 1!0U AND GRACIOUS (PS . 103.8 ), 

\7h1 la we a re l'hy child r en, tha ch ildr en of lhy baloved one, 

t ha ch1ldrfln of Abraham, Isaac, and Jacob, how much the mre 

shoulds t l'hou ba f1llad wi f;h compas.;i on for us '' I mmad1.atelf 

t ha rain desoendad a nd t ho world onj oyod ra l iet. {Gen. R. 33.3) 
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'l'hough many ot us tollo.y, ,.,., may n::> te parenthet!oalJ.7, 

may ~D t bt>liflva with tho Rabbis in che po\'Mr ot ma.n's graat 

mornl dBedn to 1nfluonoa God to notually brins rain upon a 

dry humanity, w"' oan n'lVtlrtha loss not t'o.il to be i "lspired 

r:1 th the trewmdous moral mas Jage of t h is Midrash • . 
n1e fWldan entnl i~,ortanoe ... Judo.ism or the(~'l\inoiple 

ot Just!oe, both 1n God and in mai 1 a soo!o.l 111'8,i_rs pro• 

vooefvel;r brOU3ht out 1.n thll followin~ two Uidrash1m, whioh 

stress th19 idea thl'\t man astablishes hio :>o.r t nitrsh ip with 

God in thi s • supr8mely t hroueh t he instrwnants of so-

oio.1 juJtioe1 · 

He who does a. moral daed, a s for i n stanoa, tha judg19 

\Yho 9ron0Wloas a rightoous j 1.1deman t , tht')raby assooi atas 
(17) 

himself with God in the work of oroat1on. (Mo dlta Yltro 13.27) 

Every judg a \Vho ju1l :;as a. t rua Judamant aooord1ng to 1 ts 

truth, t ho :Ir! t gi v0s him oredi t as thoueh ha had baoome 

a oartner wi th God in ora11t i on. (Shab. lOa) 

'l'his t oa Ung or co-po.i>tno~ship , co-orattsnumship 1111 th 

God 1n the \lOrk of r ig'1teousnes s in t.1i s world, may, in the 

i.hought or tha :tab bis' inspire every ideally a.spiring per

son with th e f o r t ltying bellaf that av~ry one of his soe~ 

ingly insignificant moral efforts reo.lly counts in the lar• 

gar work of t ha univers e. ";/e note t his in tha follo wing Midrash: 

•••••••••• 
(16) See JU3.l'IC~ ..un· JUDAISM by Maxwell 3ilver for a com• 

plete exposition or t h is thama. 

(17) Melcilta da Rabbi Ishmael, Vol. II, P. 179, translated 
by Jacob z. La.u t arbaah (JPS), 1949• 

( 
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FOR m~ LORD I3 RIJ:I l'~OU.; , ;{~ LOV~m ~G:Il'EOUSNE33 ; 'DIE 

UPRIG!Ir 31IALL B~IOLO III ) FAOE (Ps. 11. 7). R. ranhuma in R. 

· Judah 's name and R, Menahem in R. ~laazar• s no.me said: No 

man l oves h i s f ello:t orartaman. A saea, however, l oves hia 

compeer, e.g. Re Hiyya loves his co lleag\119 and R. Soa~a 

his. 'rha Holy On8, bl9ssed be He , also lova s his fellow

orattsman. ( .Freedman oonunents t hat Jfo i s r ight11tous m d lovea 

tho se who ara r13htf)ous
1 

who are in that respect His tallow

crartsmen.) Henoe, FUR l'HE LORD I J RIGH .L' ~OUJ , IU LOVE1'H 

RIGH l'EOU :mgss : l'HE UPRIGH r .::nALL B};IOLJJ III J FACE applies 

t o ·roah, as J. t is wr1t t; rm, AND r rrn: LORD 3AI D tmro li'OAH: COUE: 

Rabb1n1 o Juda1 am' 'l uni vars a l i ty has , as wo knor1, b ,,,m 

questi oned by th,, chllmlions or its da.ughtar-rallgion, the 

allega t i on havin.:; been ma d<l by t ham ad nau3elf"1 t l1at tha 

Rabbis, 1n t h a1r pronounoamf)nts , hava woefully fai l f)d to 

ris e to the hi l)h un1. vorsnll :J t ic o ta ture or t he Proph<l t s or 
I s r ae l and, of cow~sa , of Chri stiani t y . It is, t herefore, 

no less tium rit r to point out i n this connection that t he 

doctrine or the e saont ial dignity or man , which the Rabbis 

hava t a.kon such gr aa t pains t o aa ta.blish , was npplied "J 
t hem not mBrely t o I sraal, or to !;hf) J aw, but to MAN, as 

such, be ha JFtw or GFtnti le. 

:re bring tho ro llo \'/1~ rili lrashim t o di aprova tha said 

allagation. Our first cit a t i on i~ a lat ,,, Uidrash, \'lhioh alo• 
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quent~ speaks tor 1tst>lt on the s ubjeot or tha b~ad un1-

versal1stt o not" in Rabbinio Judaisms 

I oall heaven and 1tarth t o w1 t;ness that, \Tht>ther Isro.•l• 

ite or non-Isaellte, wht>ther man or woman, \Yhether male or 

female alavt>, the Holy spirit rests u.~on man, as suoh aoaord• 
7 

i ng to hi s deeds. (Seder 811ahu fiabbah, ad. Friadman, p. 48.) 
Our seoond o1tat1on Vt>ry point•dly r etntoroes t his un1-

vorsalistio breadth or Rabbinic J udai sms 

Why was only a single man orllat19df the Rabbis ask. -

i1ha t; no ont> sha 11 be able t o sa.y, My r or e.t'a ther was grBa t er 

t han yours. 

Again, tM q ue 3 t i on waD a.Slceds :rn.y \Vas a sin~ lo man cre• 

o. ted? A single man was area.t ad to t each t hae tha ha who dl9S• 

t r oys ona por son, the .3crlp tura .1mput/ls i G to hir.1 us though 

he had dostr oyad t 1e \Thole popula t ion of' the world, and he 

\Tho saves one h\.Ull!ln l ife, Jc1~iptur"'> i m·mte s i t to him as 

if ha ha.d saved tho who la world. (San. 4.5) 

In this connaction, \ 1a cannot rafrain f rom citing the 

tho.J.ght tul and oel l')brat '> d d1 s ous <J1on batwa/ln R. Aldba and 

Den Azzai on t he subjoct as t o which 1 ~ tho mos t comprahen• 

sive l o.w in the 1·rholll .rorah? Aki t>ll arguas t hut it is r ound 

in Levi t icus 19 .18s BUr L'HOU .J~Lr LOVJ lF.Y NEIGHBO~ AS '.l!IY• 

SEW. Ban Az za1, on the othf)r hand, contends that it is 

found in Genesi s 5 .1: '1'EI 3 I3 l'H2 BOOK OF .I.1H~ GJJ:NERA'l'IONS 

OF ADAU. I U ntEDAY l'lIAr GOD CR&\r..!D MAN, I N THE LI Jm3SS 

OF 1 OD ?~ !):i; !IE .iIIU . 

, 
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In othttr words , Ben Aaza1 finds the most fundamental 

doctrine of the law in th9 idea or the c ommon brotherhood. 

ot mankind: all men were croate d i n the image ot God. (<lea. R. 

24. 8; ot • Sitra., K11dosh1m, PBrok . f, od • . /eiss, 89b; Jer. 

Nedari~, 410, middle.) 

Our t'tlno.l cita t ion on t'1is subject naf)d3 no comment. 

,'/e l'ef'ar to the well lmo'm po.ssa31t in tha .3ifra, on IAv. 18.Sa 

·.ve are talJ3ht in the no.me or R. Jeramiaha •!t you ask 
• 

vrhenoe W<> learn that ev1m a Gentile who obeys the Le.vr is 

like the High Priest, the answer i s round in the words , 

' ff'.'llch if a LlAlf (1. e ., ANY human boing ) do, he shall live 

by them• (ibid.) • .SO again, it is said, •th is 1s the law 

or HA.i!KI !ID, Inr d Goel' ( 2 Sam. 7.19 ), no t ' l'his ls the law 

of pries ts Bnd IAvlta s and isr aelltes• . And asain, •Opon 

the gatos tint a rishteous Gentile , koe!)lng f a 1t1f'ulnoss 

ma:r anter by 1 t • (Isa. 26. 2), and not , ' Opnn the gates tha t 

there may ent~r prie :Jts , T.ovitos and Isra.elitQs •. And!'gain, 

'i'h!s is the n;ate of' thll Lord; tho RIG'l r ~ ... ~J.3 shall ent':r 

- 9 by i t (Pa e tl e2_9 ), not ' pr!eq.~s , lQvit~'l , I'Jr~el1 ~1}sj• *'•.=• A~~ Sa· • •· ~ ~-.a.a..,' ..a.;;z 
It ..,,._. .. 1a1.~8'a!oioe, Y" rUJ il.'..J U.3 in tihf) Lord ' (Ps . 33.1). 

Nor is 1 t vtri t :;tln, t Do Godd, O Lord, to tha Pril}s ts , Lavi tes 

Israelites •, but , •Do eood, 0 LJ>rd, to tha GOOI>y. (Ps. 125e4)• 

Hanoe it .follows thnt a von n Gontile V1ho obeys th" Law i s 11 \ 

- ·'-''' 
U ke t:1a High Priest . ( -.>ifrn Aharo rtoC PERie l?I 1 c-o. \l/ra,ss., f'fb) ' . 

•••••••••• 
(18) For a full di scussion of Un1ver3ali ty in nabbinic Judaism 

see Chapter VI, l 'ha Mor a l and Universal Joope of' the 
JQwi3h I dea. of Duty, in El'!IIC.3 OF JUDAI SM, by Maxwell Silver. 



All the s e reasona, then, -

(1) Han ' s pos ses sion ot tho Yetser l1<>b - or h i s I nclination .. 
to tha Good, or l\tha nior n l 111'e, 

(2 ) llan '• mor a l t r eedom, 

(3 ) the autonoilJY 01' the mor a. l llu1, 

( l~ ) t he Biblic a l and Rabbinic d'1o t rina t iu t man was croated 

i n the Divine Inage, 

(5 ) ?!an ' s oo-partn,,r~hip \vi t i1 God , and 

(6) t he e1unl ity ~r a l l men, -

- all t '1ese po tan~ rensons , as ,,,, hnvo ooon, havo !'orti-

f i ad tha Rabbio in t h a1r man• rodaanine insight of tha assen t i a l 

D1~n1 ty or Man . I t ia no "'°n~er, t han , t h a. t this axhilfra. t ine 

concap tlon ha s i gnited t · _.., Rabbis ' imn~ tnati on to ,., ,,avJ.. an 

int riguing pattern of lt>3ond 1 n.rountl t h o origi n of Adrun -

the 1'1r st mo.n - in o r dor ';o 1'ur th 1r bri ng f or -:1ard thi s 111't -

in5 idea for man • ./a ci t a t'1a 1' ollovrine v~ry inbllras t ine 

ra drashim in thi s oonnact1on: 

~. i'o.nhuma, in tha no.Ma or 1 . Bana.ynh and R. Bllrekiah 

in t~o nnne of ~ . r,.,aza.r snid: He cr ,,ntad him (Adam } a s a 
I 

shapa leas mass ext1md1nc from onf) onr! of tho ·:r orld t> tha 

ot'1or . l'hus it i s i'lrittan, .l"!IH_; i!.'Y33 DI D 53!: r~nm U?TroRUED 

JUDJi1A:TJB (Ps . 139 .16 ). n. Jos·rna b . n. llahomiah and R. Judah 

b, R. Jlmon in R. 1"azar's name sald: Ho cronted h l.m f l lli ng 

tha tW>le world. Hovi do we Jmo:r ( t ha t ha str atchad ) from ea s t 
I I 

to woat ? Decausa it; ls sai d , t 1.fu0u ha s t f or mad mo behind (AHOR ) 



and beforft (XHDBM~ i.e., East ). From north to south? Be

oo.use i t says, Jnrc:;: .!I.: OAY 'l'liA 1' GOD CR ;A.r;m HAN UPON lll:G 

EARJ.1H, AUD ?.101.1 Tim O?L~ BN) ')J ~AV..:ilf uuro mE OlH~ (Deut. 4.32). 
' And how do mt lmow tha t ha fi l l ad th a ompty spaces ot the world 

(tron thll sr '\uncl to t he slcy)? From tha verse , AND LA.ID rur 

HAN'D UPl)H UE (as you reacl, :JIZIDRA./ TUY H1UID li'ROr.w l!E (JOB 13.21) • 

Adar.t is being pictured as l y ing upon thll ground while Goel lo.ya 

his hand , w~1loh is in hoavlln, upon h i m (Gen. R. 8.1; ot. Gen. 

R. 21.J, tllld Gan . R. 24.2). 
A similar thoueht , showing t:\a Habbts ' oono11pt1 on of 

m:m as t he chief creature of creation, is, containlld i n the 

f oll.owing ?~drash: 

ID 3Ii T:I3 LORD GOD P l1R'\ID J.:A!l , e tc. (Gen. 2. 7) • •• re!'ors 

to Adan, who was t he HA TJT..AH, the c ompl'>tion or tho world. 
i 

(Gon . ~. J.4.1) ~r. 3hab. 11 nxp lains thqt man wo.s consid-

ered as th e HA.LIAJI of t ho '~rld , nnma l y , a s the most snored 
i 

part or orao.tion. rIALLA.H is the Pria:Jt 1 s sharl') , or the mos t 
• 

sacr e d part or the dn ugh, nooording to Biblical law - Numbers 

15 . 17-2~ 

l'he same t hought about man 1 fJ !>r1s t:1no, unique statura 

i n Cr , a.t1on, but with an ndd1 t i onn1 chnrnc t eristically Jewish 

r.tor o.l no t;., , 1 s gl von in thl'} to llowinc two Pidrashim: 

{ 1) R, Berok1ah said i n tm name of R • .3amual b, No.hrlan: 

1'ho1~h t1a <:: e thin~s we ra cr eated in tha !'ulna qs : man ' s h ldght, 

hi 1 l h Ad S1nn"'d, thoz \1era s poi l ed. s T1!'1ortn. li ty, e to., et w en am ., ., 

!hay will no 1; a. _so.in r nl;urn to their !)nrf ect state until the 

son Of Porez {i~e ., Me s siah ) oomas ••• 



( Z) A ID rm~ LORD GOD IJALWD tnTl.10 ll!3 r.TAU AUD .3AID: .'/Hmm 
ARl' l'HOU • AY1ma1n (G,,n. 3. 9 ). •How (~) hast thou !'a.llaa& 

Yoscarday ( thou \YASt rul ad ) by J.ty \'fill, and now by' 0 will 

or thn nt)rpftnt ; yo:Jtarday ( thon li14st axt and ) f r om one end 

or the \Torld to tha '>thor , "'ll~rn\s now (thou onnst h i de) a

mongst the t r ee s "> f t :1a (1&rdanl (Gan . R. 19. 9; or . Gen. R. 

16. l and Gan. r. . 21~3~. 

l'he above j uat ........ o.ddi tional oho.raot ar1st1oa.l]J 
,. 611-.C... ........ .. 

Ja •. lsh mor o.l noteAio , that mnn 1 s otatura wa:l out d o\m to 

s i ae, as i t were , on l y becuusa of Man' s sin. !'hi 1 s 1~rious 

fac t , di so··ino19rting t hough it is, \"las in tho ea se of the 

Ra.bbis , h H'8ver, mitigated by tht) oqually ohar a oteristio 
) 

J awish no ;;e o r moral op t 1mlsm, 1nheront in the Rabbis man• 

rad~oming idea of tho Y'El'>'ZR roB, a s wel l tls 1n the Prophe t ic 

aosura.nc t} of t he oom.tnz or th'> r:o::J sinn1e Age , tho coming of 

which th~ X§l'J3:1 r OB, so t h oy taught, hnsten s . Dosp1te his 

sin, Mll?l has tho powor, thaulrn to '1i s T..!:l1JI:~ TOD, so t he 

Rabbis wore oonvl noed, to l'astora hlr.tf}olf to hls pristina 

mornl :Jtature . 

In our oonoluding remark::i or thi s l,')ha s a of our s ub j ect, 

i t i s onlighta n1ng to compara tha Rabbi s 'J19t dascribed ~l~flty 

view of man • s \Yorth vii th th~ d1sp n.rnc1n~ c ~ncopt;1on of man 

which 1s loudly buli path Bti ca lly paradBd in soma areas ot 

modern thought• As an 1llum1nat1ncs examp la of tha modl')rn 

tondoncy t o dispa.ro.ga man, vh ch , as \'1"' know, is an unt'ortu-
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nate but not an altog~ther justified reaction on the part 

of soma modem thinkara tloward our naw scientific reve• 

lo.tion ot the universe, such as Ev~t1on, we may oi tA the 

fo llo\·1ine wall•kno\m quot11tion 1'mm ~rtrand Rµssat l: 

Brief' and po war lass i s man's li!'e; Dn him a.nd all his 

race , tho slo\T sure doom fal ls pi tiless and dark. Blind to 

good and ov11, recl:: l ess of des t ruot1on, onmipoten t matter 

rolls on i ts r elen t les s way; tor mnn, oonrtenmed today to 

lose his J aares t , tomorrovt h1msal1' t o pass through the gate 

of darkness, it renains only to chorish, ere yet the blow 

falls, the lott:r thoughts that anneble his littla day; dis• 

daining the coward tarr ors of tha slava or tate, to worship 

at the shrina that his O\m han ds hnva built; undismayed bJ' 

the ompi re of chance to .preserve a ndnd free f rom t he wanton 

tyrnnny tha~ulos his outward 11.fa; proudly defiant 01' the 

iraresistible 1'01'oes that t ol erate , .fo1· a moman t , his knowl-

edge and hi s oondomnat i on , to sustain alone , a vmary but 

unyialdin3 Atlas, thew orld that his orm i deals have fash
(19) 

ioned despite t he trampling march of unconscious power. 

Other modem writers , such as J. w. Krutoh, in his essay, 

'lHE MOD;}!RN l'EMPER , as Siher points out in his THE WAY TO GOD, 

oven c;o .t'urthor tha.n nussoll in the d ispo.ragement of man. 

Russe ll, as '''° note in the just quoted passage, finds a 

rodooming f aaturo in man's w~etio life, in the 

•••••••••• 
(19) Selected Papers of Bertrand Russell, 1927 (~~ Modein 

Libraey), PP• 14-1.$. · 
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Hebl'&ic note ot man's Wloonquerable idealism in th,, taoe 

ot th,, utter precariousness ot his axistance, both as 1n• 

di vi dual or raoe • .3uoh m-i ter~utoh 30 to the axtremea 

of arguing that evan man' s moral lira is no orad,,ntial tor 

his traditional claims to ossantial dignity& 

Against this vicious modBrn t.endeno~· ot disparaging .. ,, ... 
M&n's sanae ot inner dignity andA. so ha.rm!'ul to"man•s mo• 

tl,yat1ora to his hi6hest 11¥):ral md spiritual ,,ndaavors, tbl 

Jewish Prophatic counter-doc t rine ot thB as nantial digni~ 

of man, ·which the Rabbis, as ~• have saen, so parsuasive~ 
Del•~ 

elaborated nnd reint'orcled, evidant ly i' h a new and tbo~ht• 

1'ul haaring in our dark and spiri tua1ly chaot ic times. Our 

nodl'lrn, second-thoughts on this subject , :rn baliave, may 

induce us t o vi~orous ly re-embraoa the pr esently nuch-dia

paraged Jewish Prophe t ic and Rabbinic insight ot the ~ig• 

ni t y o1'Atan, not only because of its morale-building value 

for tha pessimism-ridden man of today , but also baoause our 

re-axamination of the na.turo of rtan doa 5 not at all compel 

us to throw ovarboard the i nva lUD.bla ~daemi~ doctrine 

of t he Digni ty of Man. 

The Je~ish Prophets a.nd Rabbis , by embracing and chailpion• 

ine the idea. of t ho mora l worth a n fl d1n;n1. ty fl f wan , which 
VMIMtr ...... 

was anchored in !;hair oollat.,ral convlcc1on or the existence ,. 
in t his uniYt>rse or that "Power not-ourselves that mak"s tor 

righti:)ousnesl!", enablBd tham
1
a.nd throu.r311 them their d1sciples1 

to believe in th,, ultimate triumph or ~ a.nd the sp1r1 t 
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ot "1an ~n the un1verse1 despito what4'v.,r disoourng.,m.,nt to 

suot;_ft:'ftet their times pras.,nted. 1.lay 1 t not be th., po.rt 

of wisdom tor oontar.1pornry mo.n to r4'-exrunin4' tha saluta1"7 

\Tlsdom ot t ha sreat doctri ne or t~a~ity ot,:;:: in oele

bration or w'11oh O\ll" Rabbis in t ha Uidrash intoned th1t above 

described great paean! 

I 



l'll§ RABBIIlIC PROrol'YPE OF l'HE I DEAL lWf 

AS p .. n 101n11:ro I T l':IE ~ GUl13 OF I JRA~t· s 

FIR "; l' ;:13A.:' PAi1RIARCH - ABRAHA?t, 
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ms RABBillIC PR01'01.'YPE OP +HE IDEAL !WI 

A3 P§R.30NIFIE I N mffl PIGURE OF I 3RAEL' S 

PIR.3 2 GRlU;f PAl'RIARCH • ABRAHAM. 

In tha course or the previous two chaptors , we have 

at t em) ted to describe and to reas oert the Rabbis• oentUI'• 

~· old morale-bui lding doctrine or tha intrinsic worth, 

bfe inherent morn 1 dlgni ty ot man • 

. le have t ried t o show how our Rabbis in the Midr~sh, 

ra ther t han <ll)!)reoating man • a 1r.tportanoo in ~1 a moral and 
spiritual 
a •-.. drama of th B \T orld, as hava dono , t o thf) hurt or 

t ·1e spirit of modtlrn man, many theologians and philosophers 

or l)ur t 1MA s , havf't , on tha oon t ra.ry , moro wisely off ered 

man tho haa. llng chulioa of csrlla t 1noani ng t o ovory one or 

his nor~l aa4 noble ac t ions . 13ecauso or the axis t ance or 

his Imp ulse for t h #) Good w1 t lJ.n the dop ths of his per sonal

ity, man , so our Ha.bbis hel pfull y assurA us , i s ana.blod to 

bui l d an aver mnr , nob l e lite for h i msalf and society, des

pi te all t h e bl')se tt1ne obs t aclf)s withi n and out sida of nwi. 

L'h1.'3 cha llone ing doc t r ine of our Rabbis finds its oom

plot a pl')rson i.t'i cation i n th e hf)r oic f i c;ura of 1 srael's first 

great Pa tria.rah - Abra...'lrun. Upon him, t herefor() , our Rabbis 
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1n th., U1drash lavished a llon-aized shar., ot their k l • 

11u•td"\nsenu1~ and love. 

To the Rabbis, in tac t , Abraham sorvas as t he protot11>e 

of I deal Israel - t he i deal Jow - the ideal man. !Jtt us no t e 

f irs t , in the !'ollowina Uidra.shi m, · the l oft y stature to whioh 

our Rabbis in the J.:idr ash r nisad Abraham befor e God and man. 

Amona tM briet but g lowing ch ara.o t e riza t ions ot him, 

,.,e note , runong others, tha t Abraham is charaotari zad as "the 

eyeball of the world" (Gen. n. 42.7), and as "th1J Prince ot 

God" (Gon. Re 42.5) • Llngth1er ohar..4ter1za t1ona ot t&l'-a.at 

Pa.triaroh, 1n the a ame lottr V1Jin, aro round in th1J fo llowing 

Mi dra:shim: 

( ffiE!N rt 3 LORD GO•) FORJ.!ED) l'HB !11\!t: for Che sak<l ot Abraham. -
(Freadman inter prets the do1'1n1 t e a.r tiole "hay'' in HA- ADAM as 

rHC: man, i. e ., th.., OU.L'.3rAHDI M1 man - Abraham.) R. Lavi sa1d: 

It i s •tr! tton, l'II.!o GRBA e1n i' ! IA' l AHOUG l'HE AHAKI M ( Joshua 14e l.$h 

?!AU mea.ns Abrahnm, o.nd thy is he oa llt>d tha ~;roatest manT Be• 

cause he ·:1as \vorthy or beine crea ted DEJ'OR:Z Adam; the Ho~ 

One , bl os sad be He , ..roasomil~H ') ( Adam ) mo.y ain and ther~ \U ll 

t~a be none t o se t right . 11anoo I will crea te. dam first , so 

that it ha s i n s , l\bra.hrun qay oome and s e t t hings r ight . (Gen. 

R. 14. 6; of • i b id., 12 . 9 ; 15. 1~; Ex. R. 28 .1, at pa s s i m.) 
' 

An anoient Jtidrnsh has a para.blQ oi' a kl?lB V1ho p lanned 

bni ld.1.n.:; a palace . Ha dug in sevaral pll\ Cf}S s~olcine proper 

gr ound for a .ro,mdation; nt last h o otruck roolc banl9nth, 
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j and said, Here. I ,7111 build; 30 ha laid tho foundations and 

built. Jus t so \Then God soueni.; to orrrnte the world, He ex

amined thft Benoration ot 310 :3'1 :uid thl-l g f1J n 8rat ion or the 

Fl ood, and said , Horr Ot.\11 I orea.te t he wo:rld wh.,n these wio!:f)d 

peo) l l'J .1t 11 rls t> u.> and provoke na to an~f)X'f '.'/hen He aavr _ 

Ab!•ahrun who was to ari s n, He said, Uow I hnve found a rook 

on \Ytioh t o build and os t abli sh th" aox-ld. For thi 3 rttason 

He oa lls Abraham a rook ( l'soor), ( I sa.Sl. lf.), (Yt> larnr.iedenu 

in Yallrut , I, II 766, on Uwn. 2.3. 9; ct . Ua t t . 16.18.) 

• You "'111 ftnd t h.a.t all the signal inv~s (NI.SIU, mir• 

a.oles) tha t wer1t \'ll'o~"i t r ,,r I!lraol ·:mr/') for Abra.hrun• s 'lllke 

( 1•n•ll:#Jll-'j). l'he Sxodus from ~~t was f or his sale,,, tor 

1t is iYri tt,,n, H1t rem9mbered Hi s ho l y v10rd tmto Abraham, · 

1113 3Qrvan~ , and bro113ht Ju t Hi s po-::>p l e wl. ';h joy, Bto. (Psalm 

105, 4.2t ); tho oleavine of th'> Red .:Jea. into parts (Psalm 136.1.3); 

... th9 Clfl&Vin~ Of tho Jordan (Josh. J.llµ' ,); • • ,tllf) giving or 

thl) La\Y wa s for hi s an!cQ , for tt is wri tten, l!iOU HAH A3CmID· 

ED o~; :II G] , .'"':ou HA ji' L..::") CAP:1IVI ~ .JA.?L'I VS , 1'IIOU 1IA.3l' L'AK~ 

GI F !'J A?:OlTG r•EI-r (P3alm 613 , 19 ), (Yalarro11)df)nu i n Yalkut on Josh, 

13. 16, II, # l S ) • 

And in t ha s~n~ vain , tho rlabb1 s axo laimad: 

Ab1"'aham ob t'l.1ne cl po •rno::J sion or BO ffi WOl"' l~s; f or his sake 

thia :1orl cl o.nd t~10 '. /Or l <l to c~MI) UH'() craa tod. ( l'o.n, ed . Bubor , 

HAYY~ .iARAJI, fl 6.) 
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l'he inevitable question arise3, wha t suprom9 quali t ies 

did thit Rabbis discover in lhe Biblloal story or Abraham so 

• to 1ns,:>ire tihem, \Tith th,, a ld or th~i ,. grea t religious .. 
and et:.ioal gifts and int erasts,/to hom1 lett 0 14 

of t h1t l L. e or thit f i rs t Patriarch 11s ~corded in Genesis 
ot auoh 

a ;>io t ure Of a rum Of 9U.Jh e;r,,at, l ndeed,/oosmio propol'tionst 

l'he ger:i1na l ins.>iration on t nis gr~n t t h'lme was, ot oourse , 

the exh111(s.tin~ ~1ope oxpres -i"d by Ood i n t·1f) tm Biblical 

s tJry concerning Abra.ham, nanfl ly, that Abl'aham \'Ins to beoome ... 
a blos sln-> t o th"> worl d . And as i;he 1a.bb1s sa\·r i t; , t h1 y1n-

deed what Abrahan did bl)oome : 

(Gen . 12. 3 ) 

!'he •:1drash p icks up t l-iis i nspiring theme: ••• As de" is 

a si~n of bl a s J tn0 to th'> rnrld, so art t hou (Abr aham) a 

sign or b )J)s sin~ t o th,., world . (Gen. R. 39.8) 

A blas .11ng , i n o thelP \Y::>1~ds, t hroueh his exemplary, mnny

raoe t ed lit~ or riPhtQousnoss. In thf) SUMB spil'i t , ehe follow-.., 

l ll£; • !idra:ih: 

He (Abraham ) smoothe d with th'1 h~l'llll'>r and beat all aan

kl nd into ona (moral) path. (Gan. R. 40.7) 

~ne Rabbis are vory sp~cific i n def!nine tha nature tit 

the blassingtthat Abra.h~m•s career l s to spell forth. Conment• 

1ng up m th'> above B1bl1onl versa : AlTD I N l1H3.!i 3HALL ALL THE 

FAiiIT.J:..;3 Or.' r.i3 ~AR.L"II BZ DIJ!:3 rnD, the Rabbis , i dentifying Abra• 



ball hors, as 1n many- 1thar l11drash1m, w1 th Ideal Israel, 

stat s& 

Uow if t h at is f!l"tan t i n r aspe o t; of \Vila.1th, t M ;y ( t hct 

na t i ons) nr1t surol.y woalth119r t hnn Wf) I But i t vias mflan t in 

re s,aot or (mora l) oounsol. (Gen. R. 39.12) 

Again, n. U.v1 said & ll ' mm aver pr1o1'd a. oovt bel ongi ng 

to Abraham (in ordctr t o bUJ i t ) w1 thout beooming blessed, 

nor did o. aa"l _, ve r pr l oe a cow ( t o s e 11) to hi m w1 t hout 

his b'loomine b lessed. Abraham used to :>ray foz., ba rren ~·1omen, 

ruld th?y ,/l)l"e re:'lft i bored ( i.".' they oono,,1 ved); an l on re
hal.f of the siolt , nnd t~~Y wllr " hoalod. R. Huna. so.i d: I t 

was no .. n"oeesary t or Abraho.m to go to tha sick person, 

ror •:rhon ';ho s1 o:< p!lr aon mal'll l y sa•1 him hf'} wa ; r olieved . 

R. ;{nnlna said : .:.v1tn shi ps t r a velling tho s ea \'Iara 3aved for 

Abr aham ' s Salce& (Gtln . n. 39.ll) 

Tho .f o llO\rlng !iidrash i s even no ·o spooi f io on tha sub

ject of Abraham' s r i3ht,,ou:m1tss: 

II:!: :!iA r .IA :.JC L'II RI~·I l'EOU J!X (II03ea 3.15) alludes to .-

Abr1'v:u:!, as i t 1~ \Yl'it t en, TO rrr.:; 31ID .l'~Ll\ :1 !IE ( Jo. Abr aham) 

HAY co:··· TD ~!I ) 'lJII LDRJ?T ••• l' IA r l1H ~t i.IAY K1 ~p l.1tIC WAY OF 

r~ T...OOD ?()DO RIG'!l'~ou r;z3 ,, AlD JTJH'IC3 (Gen. 18 .19),AND 

.3P3AILll'H UPRIGT l'LY (Isa . 33.14), as it i s vrri t t en, THE UP-

RI ~ II l' O~f.!. .~ ( J.--f Z PA r RI \ RC'B ) 1l) LOV J JH SJ; ( .D lTG O!i' 30HG 3 l. ll~ ) 1 

HE I':L\l1 x :;.,;pr .>Z 1"1 1'iI3 GAI~r O!-' OPPJEJ JI orrs ( Ib. ) , as 1 t a 81 s ' 

I ./I LL imr l'.\KE A l''illEAD OR A JHOr.; LA~C :IEi' (GS!T . 14. 23)' 

I 
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'MA~ JHA.i~m HI 3 HANDJ FROJ.t HOLDING BnIBES (Isa. loo. o1t.) 

(Gen. R. 48.6). 

Perhaps the 1tro~191t Midrash, pointine up Abraham aa 

the prototype or Jus tice or .i3htaousnoss is t~ following: 

R. Reuben aaida R1ahtftouan,,sa ( thtl atttr1bute or Right

eousnoss personified) cried out and snid: If Abraham will 
. ' 

not perform m,,, NONE will portorm me l (Gen. R. 43.3) 

ri1W1 tho Rabbis of thf> ?t!draah retar to Abr aham a:> the 

r1ght10U8 beacon or thft tTOrlda 

And f',od saids YJlm OR - mr iliE:t o: LIGH!' .. this alludes 

to Abrahal:l, as i t is vrrittl'tn .fi!O HAl'TI l AI ;w UP on~ ?JO?~ · 

41. 2) • (Gen . R. lJ.2 • .3 ) 

:/a ~ha ll hav., more to oo.y nbout Abrnhrun ' s 3rea t ooncarn 

tor justi oa and r 13hiillousn,,as belo1.Ye 

Abraham's hospitality, not only to friends , but also 

to s trang1>rs, is pftrhaps t ho most fa.mou:1 or his many v1r-

tu'l8 . 1"11a olnssio vitraos in th1t u1.bla touohi ne; U!)On Abraham's 

l)Xftrt.J lary hos pi tali ty nra to ba f owid in Gana sis 18.1-8 . !!.t,t• 

shit Rabba.h i o r f)p la t1> wt th flXnm:>los or Abraham' s Wlique h os• ..... 

p1 t al1ty : 

R • . \bba'1u :iaid: .:'ha tan t of tha Pa triarch Abraham opened 

at both sidas. n. J udan aa1d : r :; •:1ao 11lca a doubla- gat;ad pas• 

aage. 1ald ha (Abra.ham): I!' I :Ma t ham tui~n asi r1 a , I v1111 



63. 

kno• that thay are con1f13 to ma . 1/han he so.w them t um aaidit, 

1J!U1atli atl'} ly HE RAN ~ JU~:' l'HEU. (Gen. R. 48.9) 

Contnantinc upon the Biblical var se ·r-.r1m .'II m I N' H!!!ART 

.VILL i'AIU GOOJ :nsn3 ( Prov. 10.0 ), t he Rabbis 3 a.y that this 

refBr3 to .\brahan; .IILL ~AK~ GOOD D~ZD.J ~ tho region ot Sodom 

was now leso la t e and t;ravallars had ceased, w1. th tm Nsul t 

tha.t his (Abraham's) storas vrero n1w in no \Vay d1m1n1shed; 

ther e.t'0re h1t satdz .thy sho tld I a.llo"r hos::>1tal1ty to cease 

tro11 rry ·,ot1aeT And h" \TOnt and ~l11Jd ~113 cant in Gerar. 

(Gene Re 52 • .3) 

According t o R. !l,,he?niah' s v.Le\TS ••• Abraham nsad to r e

cei ve wayf arers, and aftl'}r t~ey ho.d oat~n and 4runk he would 

say to thom, Now sa.y Grace . llllln i;ha:r nskod what to sa7, he 

lfOUld Pap ly , Dlesood be t ha -.4v'>rlo.sting God, of ~1!1os (') bounty 

we have aa.t.,n. lfonca 1 t is \'Tr itten A' ID CA LT..; .. J .L'H.:;l E ON THE 

NAliE Oii' i.'H: ten:>, .:':L:: i.;v.zm:A.>l'I J .i GOD . (For o thar examples 

ot Abraho.m• s hos pi tali ty, sea Gon . n. 54.6; i bid., 56.5: 

.$4.2; 52.1 •u•:dsor et passim.) 

Abraham• s tanous v lrtuo ot hos pi tali t y waa llla. tched by 

his .)a. s~1onn. ti) an d un1quf) c0noorn f or jus t i ca and righteous

ness, not onlJ on tha po. r t or mo.n but oven on t hQ part ot God. 

l'he classio exampla ot Abraham's love of Justice for h is 

tellow mt\11 is wr1 t large in the Biblical .Jodom nnc.l Gomorrah 

1to17 (Genasis 18). He111ein, as we a l l r1Jmambar, Abraham daringly 
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questions God as to whe th,,r in Hi s determin11ti on to .. ltl'OJ 

these o1 ties and all t hitir p19ople beoausa or tha latt er•• 

heinous aots of v1oe and O:>pression, ./Itl' ruou INDEED SWDP 

A.'/AY ru.:; RIGHfOOUJ :a ::1 'l'UZ ./I CIGDT(Gen. 18 .23) Abraham, 

we no te in this sto17, is vi t a l ly oonoern~d les t even ten 

righ t eous or 1nnoo~nt pitr1ona be un just l y oondonmftd bo dea

t ruotion b7 God tor ~he s i n s ot tho ent iro evil gl'Clup. SHALL 

uor .!J.; JUDGE OF ALL l.'IIE EAR~I DO JUH'~? (Ibid. v. 25) 

~Ye note in th~ f ollowing r:11.1r a sh the Rabbis I equally 

pro:-ihe t ic ditmand tn be~1a.lf of D1v1no J us t 1ol) f o1, aven the 

pos s1bl a few 1nnooont or ri~htoous huma.n bf)l flBs: 

.7!Lr l'HOU IHDSJi) .3 .'/ZZP A.TAY r:·u m a·L1.::ou.; .II m l'HE '/ICKED? 

Re !!una said in R. Aha 1 s na.n" : ."/I!,t l.H 0U IITDE3D ( lii\-AP ) 3'.'IEEP 

A.JAY (l'I 3P..JI): l'hr:>u oonft nost a n.ear, b tt anr;or canno t confine 

l'hee. R. Jos hua b. :leher.dah 1nt orpr F3ted i t : l'ho anger whioh 

l'h) U br irv;ost upon l'hy ~7orld, wvulda t L1hou dos troy t har•nrl.th 

t ho r lght!'J.)\UJ nnd the w1 ok1'd l And no t an ... ugh t hat 'J.'hou dost 

not s uspend judgment of t hfJ •·d okad t or tho s nlca ot t he rlght

e'Jus, but 'l'hou wo·1lds t evan d,,s troy t ho r i ght aous \rl. th the 

\rl.ckadl (Gen. 4J.8) 

I t i a i nteres t ing t o no~e, in paosin6 , that thfJ 3abbis• 

tho .iehttul i daa. of . th() r 1.mdm'lan t al pr inclp le .~~gus t ice, 
with the prophets, 0

"406• 
1 

• 

by \1'11ch t'1af .mra c ,nv tncfJd God r 11las manG~nd,/in due de-

ter1mca to .i.an ' .; 1nov1 t o.bl•) hiunan rra1 lty,/nnda up of a 

propor ba.lo.nce be t'.vaen what t'1'ly ca ll UI DDA l' IIA•DIU (the 



qual1t7 or strict legal jus t ice) and HIDDA.C HA•RWW?f (tshe 

quall ty of merc7.) 'l'o the Rabbi:i , thf)ret'ore, tru1t Divine All• 

t ice in it• dealing \fl th man must proparl.y allow t'or the ln• 
(20) 

dispensable elemont ot' m1trcy or l ov e . 1'h1s i mportant Rabbin• 
tONi\M 

ic t·1ttologio doct r in,, l• glowldg~ ·' bl'O"lbts/in conneot1Dn 

"1th Abraham in t he t'o llowing J!idrashs 

Re Azar1ah oonunftnced in R. Aha ' s nam1t thus a THOU HAST 

LOVZD RI G1Il'~OUSN'3S3 1 AUD HAl'ED ./I CKEDICJ3 , eto. (Pie 4$e8) 

R. 4zar1ah in R. Aha ' o nru:ie referr ed th" v.,rse t o our ta tiler 

Abraham. .'/hen Abraham, ow• ta thar 1 s tood t o p lead f or merq 

t'or · ~e 3odom1tea, vdlo.t l a written therel mA l' BE PAR PRQt 

i.li33 ro IX> A? l'...:."TI l'j!IJ J.!Armi~ (Gen . 18 .25 ) •••• R. !.qvi com-

men teda 3HAL1' NO l.' ru : JUDGE Or' ALL 'l'It ..: E~Rl'H DO ~J'l'!X (lb.)? 

It' l'hou di) s ires t l#ho wor l d to andurt> , there oan be no abao lut e 

justice (justicfi un t ompare d by mercy ), whila if l'hou dasirftst 

abso lut e juatic,,, t hl) wor l d orumot t>ncluro• 3a1.cl tha Ho ly One, 

bl1Ssned b ll He, t o Abrahams !'HOU -i:\ .3 l' LOVED RI GHL'£0U3NE3S 1 

AHD --IA !?ED 'IICK!DliS).3 : 1':IER3PO!lE GOD, THY GOn, HA.l.1H ANNOINTED 

lliEE ./ITH OI L OF GLADUEB ABOV.£ l'H'l ii'ELLO.'/S (ibe ). (Gen. R • 

• 1e note significan t ly in the last o\Jaervation ot the 81d• 

rash tm t God r eadily appr ovas o.nd glowi ngl y lauds Abraha 

f or his gr eat ooncorn f or ,rea l just!~ in tho wor·ld on the , 

~ ww,11~ f-- 11.-t • •••••••••• 
(20) Por a tull discussion ot t hi s i mportant Rabbin~c tbeo-~ .\

log ic doctrine, as wall a s ot' the principle ot Justice 
aa fundamental in t 11e Jewish idea ot' God, as well as in 
Jewi sh ethics, sae JUSTICE AND JUDAIJM IN l.'HE LICJH'l' OP 
TODAY, by Maxwell Silvar (Bloch), 1928, chapter III. 
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part o t both God and man. 

In oonneotton with this an t ir., pre3nant Biblioal sto17 

ot Abraham's insistenoe with God in bah.alt ot Justi oe, 0.1 

wal l as in the Rabbis' 4'qually tinl'l hor.dlies on t hflt same, 

i ~ i s i"rtportant to observ11 th..'\:; tha main 1nt~nt1on ot ·. : . 

tha Biblloal aut'.1ors, as wall as cha t ot t h" Rabbis, was 

not, as may app•lar from a s upertioial reading or thes't pal• 

1ag.,1, an indictment, as it wore, ot God's Prov1denoe, but 

was rnesnt to be ratht'9r an eloquent 'tmphasis ot the doo t rine 

tur.id4119ntal to Jawish religious thought, namely, th&,~ lpa• 

tic" and i<ighteouanass ar't and mu.st bft fundamental not onJ.7 

note that even thoueh the Rabbis t hamne lv1) final~ 

convinced, at tor t h1Jir no.ny "1drash i c r eflect1ont on God•a 

Ju.:J tic., eoncernin~ tha doom o.: .3odori and Gomorrah, tit t 

t r er" really ~~re not even a taw r 1ght19ous p•rsons in those 

f9V11 c1t1asa and that t heratore the doom pronounced upon 

tho s,., et t1,,s ,.,as jus t ly carried out by the God ot Ju.s t ice, 

(lee Gen. R. 49.4 and 10; $0.1 and others), i t is signit• 

!cant to obaorVQ t hnt t h o Rabbi.J , nevnrtheless, refused to 
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give up even 3odom and Gomorrah as an abaolute9:opele•• 

proposition. i'his ls aloqwmtly evident in t~1e following 

thought•provolcing and s e l!'-explana tory ?J1drash1 

£ise, take thy \fife and thy two dW#?tera that are 

tomd. R. robiah b. • Isaac saids l'\YO !'inds (would ap~ 

trom thitm), Ruth the Uoabitess and ltaamah tm Amoniteas. 

R. Isaao comn~nteda I have r ound DAVID ll'f3 servant (Ps. S9. 
21): where did I find himT In SODOJ.tl (GEN. R. ,fo.10)('.L'M 

student "'111 rec~ll, in this connection, that according 
\ 

to J•wish tradition, David was a descendant of Ruth.••• Ruth 4.17 tt.) 

Abraham, as t he ideal Hebrew in Rabbinic tradition , 

\Y&s natarall7 oonsidorf)d by t he Rabbis in t\ill another 

important role, namely, as the ~ather of Proselytism, or1 
in their O\'m \'lords, as the one who brought mankind "under 

the \'I ings or tho .:>o1\i:h1nah. It 

Convinced, as .l>'"'''D Ytas or t ha hl eh usefulnes s ot 

hi s faith, as a nun or broad human s ynipathies, and follow

ing t ho principle of lfoblesse Oblige, Abraham, as the Rabtf11 

saw i t , considered it his duty to convar t the rest or man

kind to that faith, so that they, t oo, may proti t therefrom. 

Ideal Jewish Prose ly t ism, as parson1f1od by Abraham's 

exemplar y moral conduct, was never intandod, according to 

the Rabbis, merely for the sake of adding greater numbers 

to t he Jewish ranks but in ordar to bring greater UNI'l'Y to 
I 

mankind. l'hus R. Bereld ah, co11111tn'1-ng upon the vorse, 1.YB 

HAV'~ A LITrLE 1IS1'ER • AHOT (S. S . 8.8), says: .Lhis r~t~rl 



to Abraham (who, as Freedman notea , by proclaiming the unit)' 

and on,,neaa or God, the corollary ot whioh i s the imity nnd 

brotherhood of man) united (IHAH) the \'Thola world (by his 

moral conduct). (Gan. R. 39.J) (For other significant quo• 

tations ragarding tha nabbinic oharnct er i zati on ot Abraht1J11 

o.s t ha Father o.r Prosalytism and as Prosalyti>•makar, see 

Gen. R. 39.13; tbid., )9.6; 42.8; and 48.8.) 

1'he Rabbis in their charac terization or Abraham as the 

ideal Hebrew thus point up hara tha uni versalistic alement 

i n Judaism, 'mich \Va poin ced out in our prf)cading chapter, 

but which , as we l~ow, has ba *"n much unjustifiably questicned 

by th*" Evang~~ ot Judaism's daughter-religion. 

One o~he gr eatest tribut es paid to Abraham by the 

Rabbis was the t r rerarance to him as a Prophet, and in the 

grand Hebraic tradit ion (Gen. n. L~9 . 2 ) ..u1 a convinc*"d be

liever in and preacher and doar or Ri ghteousness . In this 

capacity as Prophet., t he Rabbis \'Tan t out of t hair \'tay to 911• 

phasiae that Abrah~~ aschawod t ha universal, mor ally-stulti• 

tying belief ot the ancitmts in As t r ology, or Fa ta . 1'his is 

poi ntedlf brought out in t he ro llowing Midrash: 

R. Judah b. R. 3imon said in R. Joho.nan' H nan1e: He lifted 

him abovo the vaul t of heaven; hence He 2ays t o him, LOOK 

(RABBE~) BOW I'O:/ARD HEAVEN , HABDET signifying to l ook down 

from ~". (tience, as Fraedman notes , thou art no\'1 ABOVE 

t hy rate , and canst ignor e i t. ) The Rabbi s said: (God said 

to him): THOU Anr A PROPREr, wor AN ASl'ROLOGER, as i t sa1s 



N01'1 l"'rlSRSFORE REJrORS nrn UAN' 3 .'lIFE, FOR Im I J A PROPHET 

(Gen. 20.7). 

1'he Mid.rash continue s in t hi s oonnaction: 

In t h ,,daya of J,,r()mi ah the I sraelites \'tished 1D itnter

•atn Chis ballet (in Astrology), but the Hol y One, blessed 

be f'e, '"°uld not porndt them. 1hus it !a writ t en, 'l'IIU.S 34I'l!I 

rH~ LOl1D1 LJ!ARN HO·r l 'H3 'IAY OP r ::3 NA.1IONJ, AlTD BE NOl' Dia

?.!AYED Al' l';i~ .3I GN3 OF TI3AV iN , e t o. (Jar. 10.2): Your an• 

cas tor Abraham \dshfld to en,ertain this bo liat l ong ago, 

but I would not po"!'nd t h im. R. Levi said: ,'/h i la tha sa.ndo.1 

is on ; our foo t, traac1 dovm tha t il.nrn; ha crho is p l aced b9• 

l o\Y tham tears t;hen , but thou (Abraham) ar t p l aced .q,bova 'them. 

(You are ~uparior to t h e influ0nca of t ho planets, as Fr eed• 

man nottes.) So t r ar1pla tham do\m (ignora them). (Gen. R. 44.12) 

Significantly anou~h, t h is f11dr ash conti nues: 

R. Judo.n so.id i n R. Loazar ' s nruna : Thno thinzs nullity 

a clacree (ot avil), vi••• PRAYJ!R , RI GII.l!.OU.::Hr.Z.3S AITD REPENT• 

ElTCE. 

l'hat i s , a.ccor dtne to tho Rabbi s , whan man praot!ses 

r ! ght tJousnass a nd a.11 tha'.; it i mp l i a s, ha is then enabled 

to 11bernto h1msa lf .from hi n i mo.gi nod s irnoldas of external 

fate. He i :J t han anablad t o ba coma a Prophet , us in tha easa 

of Abraham. 

As Pro~ha t , Abraham t hus pointG up tha invaluable l asson 



to th1t man of t oclo:y th"\ t an inor,,a.alngly ao ti v" moral lite 

\Thi oh, as we noted previous ly, ~i Vff 1·tan i ncreasing moral 

freedom, ~y help h1l'1 also to o v,,rooJ110 ·1 ts ne\'I f ata lism, 

9aro.ding t n new spirit- paralyzing dogrins ot "soientifio" 

or eoonomio "detllrminism" , nncl inspir a himJ too1 with the 

l ibarat1ne f"a.i t h i;ha.t it i3 within l:is moral pO\Yer to -

reoonstr uot h i s !)r esently \Tar-ridden and 1Jess1mism-ft.lled 

\Torld into a wor l d of jus tioa a.nd pftaco • 

• Ve, \Tho a1•0 rnrrl.lia.r wit~ t i10 l t ves ot t ha Jewi sh Pro

phets, ' :nm1 th'l.1; ono of their morally dra11n t i o traits \Yal 

that tha:r da rttd to stan1l AIDUE - evan against the \vhol e wrlde 

I t wa::i t '1eraf"ore natural for t'1a flabbis t o 11soover this 

ve r y inspirinc trui t 1n thei r l daal rna11 , Abraham, whom, 

as we have j us t 1ean, they li.ftad to the status of Pro• 

ph et. J..)11 !'1 is striklnc l y brou£ftt out in the following Mid• 

rash, \vho1•,,i n the nabbis i ng,,n1 :ma ly dis cover t his prophet1o 

t rait in Abraham in tho vary na tionall ty of t 'ioir Grea. t 

hero - M- IBIUs 

AIID GOD roLD ABRAU, L'JIE IIEDlill // (IIA-IBRJ_). R. Judah said: 

HA • IBRI signtf1,,s that thtl who le w orlrl was on one side 

(eber ) while He ( Abraham ) \Vas on the other sida (!J22£). - . 
(Gen. R. 42.8; cf. Gen. R. J9 • .3J 

It goo s vrl thout saying , finall y , that Abraham, as the 

Rabbinic idea.1 man, 1s chara.o ceriz~d as the s uprerM l)Xamplar 
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ot rel.tgiou.s !'al th; - suoh !'al th as bo spfln.ks s upreme courage, 

and is 9repo.red !'or even t h e su.ryreme saoritioe; suoh (aith 

as may enable m.nn to tro.nst'or ·1 his on t ire worldJ m d, above 

all, such !'1\1 t h as ma7 even tlnablo man, a t r are mystical mo• 

ments i n 11ia lif ,,, t o 'Jvon o. t t'l!n an 1mnod1n t e vi s t on ot 

t he reall ty or t ho Godhead. On thi s subjeot or ta1 th, as 

1lluat?'ated tn the Habblnio chara.oter of Abraham, let WI 

rflt'lec I; upon t h fl ro llow1ng t1drash1m: 

Our tirst Ui drash speal~s ot t he gI'eat c 11Jra.ge that ta1 th 

gave to Abrahams 

'!'he Rabbis connnentillB upon t ho verse I F .:;~ 03 A ·:/ALL 

.7E :/ILL BUILD UPOil US."1 ( 3. J . 8 .9), s ay : It' he (Abraham) 

resists (the forces of ~v11 nnd d•spa.ir) liko a '.'TALL, He 

(God ) \dll b 1ild up (a detonae) !'or him. (According to Flteed

man, 14aharzu, oomment1l7 by Ze'eb .Volt' Einhorn, t ranslat ess 

a "'torld will be bui lt upon him; h~ sha ll bo tho ances tor~ 

a n e w W'>rld ordnr.) ••• 3a1d Abraham to God : 1o vor 'd8?1 of the 

11fltvereet1I '1!1 a 3all fibid. v. 10): I s tand as f i rm as a 

wall; AfID MY BRSA.3rJ LI~ rrn~ ro.1ER~ L'!iEREOF (ib.): Uy sau are 

f'ananiah, t11 sha ,,1, and Azari ah, THEU .'IAS I I N HI ;ns Af?m 

l'HAI' F OUND PJ:ACE (ib.): Htr an t a rad ( th e fiery .t'tU'?lao") in 

peace and le.ft it WlSoathad. (Gen. R. J9.2) 

Otu- seoond J.11drash s paa?cs again of tha courage tha t \7as 

AbI'aham' s, 111b1oh was 1napira ·1 by 1'a 1 th, i n the face o.t', even 

suoh obs t acles that \7ould i ncline the man lacking great taith 
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to give up h is battle and sa.tlst y h instl lf by tutl1-~ qu.eatlon• 

tns U<>d' a Providence: 

R. Phinehas cont~1enoed his di ~ oo ursll in the name ot R. 

Ilo.nan ot 3epphoris: HAPPY I 5 r· r~ HA:r :r.ro;i i"IOU CP'.A S l'ISEI!t, 

o· LORD (Pa. 94.12), yet shou l d he object (call God's justice 

int o question)' thftn ·r~CHE:.>r OU!' OF !'HY L.V/ (lb.): \fha t la 

written ot Abraham? Alm I .'/ILL BI£3 3 m ES, A?TD J~AKE ?HY 

UAI.!Z G:t~Ar (Gen. 12.2). As s oon as hf} set out , famine assailed 

hlm, yet ha did not pr o test ·1or murmur ogo.1nnt Him, but, ~ 

ABRA!.1 .'l~lr 00.'nT I !T.O :roYPl'l (Ha retained his fa1 th, and (be• 

causa or it) wan t on to Egypt .} (Gen. ~ . 40.2) 

Our to llowing tadrash spealcs a3nin of fa! th .;hat g1 ves 

courage, but such cour&3e t hat 1s prepared tor tha s upreme 

sacrifice, t or.a what our Rabbis oa lleda KIDDU3~ IiA•3HE?J: the 

Sanot1t1cat lon or God's fta,me: 

rhe Rabbis corrumnti ng upon the verse, HE LED FORTH (VAY• 

YAREK} HI .:> J?RAI 1l3D ~GN, ~to. (Gen. ll~.14), said: It was they 

\Vho turned a wrathful countenance (HORIKU PANIU} upon Abraham, 

saying, FIV!i; KIHG3 COULD : r~ ~2EA .L' 'fl!i";r.! , YEr :IE ARE ·.ro Dmli'EAT 

ffiE?.U R. m~hllmiah 1ntar pr13ted 1 t: Ha turned a defiant oounta• 

nance (HORIK PAMI 11 ) to t hem and exclaimed, I .'/ILL GO lQ)ft'M 

AND FALL IN J AMCi'I FIING raE jJAME OF 1'HS HOLY om~. BL£1.3 3ED 

BE H..!. i- (Gen. R. 43. 2) 

Our next M1drash s pealcs ot t h e C':>urag e of f a1 th that 

enables an Abraham t o affirm his ra1 t h i n the reali~y of God 
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despite the ever-presont f a i th- di3parag ing anomal ous prob

lem or evil in the world: 

N0.7 ?HE LORD 3AIJ mrro ABRAU: GEr l'H:n our OF .ruY COUN

l'RY, e to . (Gen. 12.1). R. I saac oommencad h i s d1 s c nu-se with 

:I~IC~!T ' 0 DAUGHl'JR A:TD CO~·T3ID~R , AlTD IIrnLnm mnr:J: 31\R; 

FORG::r ALJO L'i!IT~ ro.m P!!;OPLE, AUD ["'JY ft'A l'II.311' 3 !IOU.JE (Ps . 45.111. 

Said n . I s aac: l'h is na.y ba com!Jt\r ad to a. man who wa3 t ravelli ng 

trom placo t o p lace whttn he sa w a bu1 l d1ng in flames. (Frfted• 

man notes here that slndla r l y Abrahrun saw tha ·.world being 

d4s t r oyed by thtt flame s of vioa and wr ongdoi ne.) Is i t !>OS Sible 

that t ha building lack s a pa r•non to l oolc af t e r it? he wondered. 

rho owner ot t hfl building looke d out an(1 Jo.id,' I am the owner 

of the bu.i ldine.' 31n ilarly , bacausfl Abraham, our Fathor 

naid, 'Is i t conoa1 vab la (in vil')\'I of tho anoma. louo oondi c1on 
. 

or t h o ·:l'Dr l d ) tha t th13 \'T or ld i a without a. GUIDE?' T'ae Holy 

One , b laanl')d be :Ie, lo -:> cad ou t; a. nd said to hlm, 'I run the 

GUIDE, the 3overeign of t h o Universe .' (Gon . R. 39.1) 

Noad we add the g r eat i n) l i oa ';i on o f this i:+i dra sh, tha t 

Abr aham, the 3raat Rabbinjc e xam9 lar of aupr ama faith, be

lieved t hat 
1
naver the l ess / Goel !!_ '' the Gui da, tha 3ova• gn of 

tha Universa l" 

Our las t t wo Midrashim on tha subjaot of fa! th speak 

ot Abraham ' s faith aventuattng in its s u:'.)rmmest deve lopment 

into an awarf)nl')ss of t ha. t preoio1.ls l y - sough t bond ba twl}en 

I 



man and tho 1t\bbis ' "*'le bra t ed terr.i 

t o r thB 

And needless to add tha ~ accord1n~ t o the Rabbis, who/ 
loyally 

as on all o tho1• taachlrlt.;9 ,/to l lowed on t his profound sub-

ject the teachings Of their spiri tllll.l !'r6cll}C'}SSOr3 1 tho 

Prophets ot I srnal, Abrahalll' s nwar'>nQss of t h is boncl was 

ul:;tmnto ly inspired by his pr ofound and m.any- .facotad life 

ot R1:;!lteounnoss . It was 1ndnod Abraham' s exemplary lite 
,..,.,. .111/.11, • .J /) JI. 

ot G7*tIW£ RA W)IM ~eds o!' "\>vinj ~ndness) - 1D \ tSfl 
•IU 

i;h11 ca '.l:>rn tod J a '>binic t arn tor th'l Biblical tern TS.nM>AJI 

or ~1.:h t;aousnaso - w· ic!l ti1a Rabbis ::io abundant ly f ound 

and so c loriously oelebratad in tha lira of ! 3rao l 1 s fir3t 

Patriarch, that, according to tha profoundest re!"loc t ions 
tangible 

ot the Rabbis, supremely wove tho evar- mora z:itcti-U bon~ 

lltween him and God. 1'/e ci ta in thi s connec t ion i;ho first 

ot t he t\'IO ?tidrashim jus t rafl)rred t o: 

n. Abba b. Kahana said: ••• .L'he r eal homo o f the Sheohin"'°' 

was 1n t he nethor s phore; whon Adam sinne d it departed to 

th., first Rakia: (flrmament ) : vl''len Cain s inned, i t ascl9nded 

to t•H l !lacon cl R.aki'J · when tha Generat ion of Enosh sinned, 

to t ho t hird; tl111m t ha G1m~ra tion of tho F!ood 3innad, to 

the fourth; the Genar ation of t h e Jeparation of ron6U'i. 

to the fifth; wi l;h tho .Jodomi tas , to the sixth; with the 

Egyptians in th'> days of Abraham, 1D thR sevanth. But as 

against t hoso , t h ora aroso sa ven RIGIIL130US men. Abraham, 
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Isaac , J a oob, t.evi, ::ohat:1 , Amrat1 tu1d ?'o.los . And they brought 

it ( ~e .~hechinah) doml a a1n to onr th. Abrsha~ (broUJht l t 

do,m) .!"ro;c :;b~ aov'lnth to t he six~h, Isnnc from tha sl '<th 

~o t:1e !'irt·i , Jacob fro""1 the fif th to th,, fourt:1, Levi f rom 

~ tourth to the t'hird, Koba.th tror1 th., thlt4 to the second, 

Anrar. fro!"\ ~h" second to ';htl firs t , ,.,hl le r:os as brought it 

ri:;h~ do\TJ'l ba 10"1. R. Isaac said : It i s wrl t ten, .l'H .... !t!GHT30US• 

.s::ALL r:~:-:--J: _ J.::: T~.\lID \:t"D D.DLL ( VAYYI :>:::te:ro) ~L. !:IH FOR

~ (Ps . 37.29). (3,,n. R. 19.7) 

Our s econ , :·i dr'l.sh on t:11 s subj~ct even l"ore direc t ly 

brln3s out th~ Rabbis ' persuasive convic t ion, na it was that 
· · throqg!'lout, 

of the Pro)hets , aad as it is• ~hat of Judaism' s•/that i t is 

t hr ough Dan ' s r eli g l ou.sly inspired ::oral life nt i ts profound• 

eat, as 1n t h 'l eas~ or AbraharJ, that ~od in tho end D03S s t and 

R~~l-

Rabbis CO!"tMen!;ed: At .firs t ~~ sec1•e t of t h e Lord ·:1as \rl th 

thon that fea.::-ed Him; later i~·1a s dth t 1a UP::UGH.i:', as i t is 

virit~en , Bu:' :'! 3 .3JC~ E'i' ! 3 'fI ~'H i'H3 UPRI GII.i1 ( Prov . 3.32 ); 

••• :row t!~ :!o ly OnB, b leased be He , said : l'his Abr aham is 

~d-~earing, as i t s a ys , NO .'/ I mw·:1 1."F.A :i.' fHOU •\ 3.r I\ GOD- 73'\R

I :TG 1:A:l (Gen. 22 .12); thi s Abraham is upright , as i t says 

.l.H3 UPRI .i~L~ LOV.3 r:IE3 ( s. 3 . 1.4 ). Hence' A:m r:-rs LO~ 3AID: 

I-!ALL I ·u :JB ~1: .~SRA:IA!: , etc. ( 1.'hat i s t o say, God DOES 
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reveal Hi msf)lt t o the right.,ous .) (Gen. n. 49.2) 

9a7 I note here, in conolusi '>n, ho'' many ot u!l t odq, 

in our re~retto.bly rrui t lass search t rr some conoi-4 en.

denoe or tha ro'\ li ty of God in th Q world, tm.t'or t wtat 1tly ov,,r

l ook the ever-be ckoning and highly promising pa th or moral 

l1Ylng as the ro7a.l road to Gvd, as exenpli.t'ied by Abraham 

and the Pro_lhllts and Ja.ges of Is1'a.11tl. i'ho chal l enging con

oeptl on ot God as Mor al Personality in our lives, is richly 

and vividly ou t lined f or us in IWC.'/3LL 3ILV3R ' 3 mtµ .7AY ro GOD, 

to which \Te have h'\d occasion to ra~er in o ur pr evious chap• 

ters . Silver• s main tht>sis i s tl-ia.t l't> ligion, \'rhan properl.J 

wtdar s tootl , i s tho c•)nsclantlous living of a day-by-day m:>ral 

life , and thnt t h () r:1oral l i f e, ·:d1en allo 1:1ed to incr aasing17 -express 1 ';salt 1n a v >ry facet of o·.ir !)Ors ,.,nal and social lite, 

.2!!l he lp u:J ?'1ort 1ls to brus h , n .; i t wara, th.a Divine cheek 

at sone rare rnyot ic'\ l m)r1ent during our e arthly pilgrimage . 

( ?or a full expos! t1. on of t'11 s rf')ligious and philosophical 

t he•, I oor.Il"tt)nd the abova ·:;or l: to the rea.rlar ' z t h oughtful 

attontion.) 
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