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INTRODUCTION

The theme for this paper was suggested by Dr. John
Tepfer who directed that its author investigate all
Talmudic references touching upon the life of the sailor
during those days. Since my service as an engineer
aboard the largest United States battleship during the
second World War, I have been interested in any phase
of research which deals with the craft of seafaring.

At the time this thesis was begun, a Talmudic Index
was not avallable and it was my task to search through
all of the Talmud for this information. My efforts were
rewarded in that I found the Talmud to be rich and abun-

dant in such material.

Upon further research, I learned that these references

presented the most complete and intimate picture of

sea-faring of that period. The Talmud is the primary source
in this fleld since very little information is found neither
in other literastures nor in iater research dealing with

that period.

When confronted with the difficulties of interpreting
the text, I had no other choice but to rely upon the




standard commentaries of the text such as; Rashi, Rashbam,
etc. Because of the extensiveness of the subject, I

have confined myself, whenever possible, to the Babylonian
Talmud., I have also endeavored to point out differences
between Tannaltic and Amoraic approaches to any of the
problems partaining to seafaring and, especially, in their
attitudes toward such Halacha.

The first chapter is an evaluation of seafaring as
a craft and the personal attitude of the Rabbis toward
the mariner. The evidence is based upon statements and

incidents related by or in the name of Tanneim and Amoraim.

The second chapter deals with the more technical
aspect of seafaring, Here, a description ids given of the
various types of ships during the Talmidic Period, the

shipowners, personnel and an account of the perils involved

during a voyage.

In order to show the importance of seafaring during
those times, the third chapter is exclusively devoted
to Halacha. These references are plentiful and sustain
the fact that the Talmud is the most complete form of
nautical legislation of its day.

I want to express my thanks to Dr. John Tepfer for




his graciousness and assistance in providing me with
mmmerabla- suggestions, I am grateful, too, to Professor
Saruel Atlas for his patience and criticisms. The third
chapter on Halacha could not have been possible without
his guidance.. I should also like to thank my wife for
her devotion in committing this paper to its final

. )
printed form. =7 M
O\




CHAPTER ONE
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There are numerous and varied references in the Talmud
to the sallor and his profession. These detailed and inti-
mate remarks reflect the attitude of the Rabbia toward
the mariner in ancient times, That the Talmud should
abound with such references is not at all surprising, in
view of the fact that many of the academies were located
in maritime townu?'lhoreroro, it was not unusual for the
sages to visit these ports, speaking to and inquiring

of the mariners and sea-travelers,

Many of these visits were of a professional nature.
Often, when at a loss for the meaning of a particular
term, the Rabbis repaired to the docks and solicited
clarification from the sailor. The explanations offered

were regarded as authoritative and often influenced the

outcome of rabbinic law.

Thus, we find Samuel inquiring of the mariners the
meaning of the term " P'P ’ﬂb." an oil prohibited for
the kindling of Sabbath candles. He reported that this
oil came from a certain bird cslled " P'P" which resides

only in sea towns.

The fact that Samuel fraternized and took counsel
with the mariners indicates the general esteem accorded

them by many of the Rabbis. By no means were the sailors
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considered social outcasts. Their trustworthiness in
relating reliable and correct information is portrayed
by the Rabbis' hastiness in accepting their explanations
as definitive. Concerning the term " /4> re:c s" sea-
farers reported that they called it " 3 //cJI¢," and
that 1t was found in the cavity wherein the pearl lies.
In all such incidents, the sages did not hesitate to de-
clare that this information was imparted to them by the

mariners.

Because the sallors' profession carried them to dis-
tant lands and foreign shores, the Rabbis depended upon
them as the sole contact with these strange places. Many
things that were unknown to the Rabbis at home were common
knowledge to the winars@In one case, involving the
clarification of a biblical verse, supposedly lying within
the purview of a rabbinic specialization, we find Rabbi

@

Judah repairing to the piers and inquiring from the sailors.

Aside from the interest in the sailors as an important
source of information, concern is manifested in the dig-
nity and station of their occupation., In a discussion,
the Rabbis considered those of various crafts who were
permitted to partake of "J)JN/7)) ." Abaye states that
individuals angaged in specific professions are prohibited,
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as for example, the camel driver. The reason for this seems
to be that the camel drivers are subject to seminal ermis-
sions which render them unclean for the eating of "IN "

In supporting this viewpoint, the Talmud places this
prohibition on an entirely different basis by stating
categoricaily, "' P'Y¥e) P(l: f"cﬂ[. ‘2317, 1 all camel
drivers are wicked." In later passages, this statement is
refined and a distinction is made between those camel
drivers who use saddles and those who do not., Ass drivers
are likewise dealt with, and the same criticism and dis-
tinction is made. However, with regard to the sailor,‘
there is unanimity among the sages. They all agree that
sailor-priests may partake of " NDN/?..," The statement
reads, "t P "')'39 Prl) £'J920,! all sailors are righteous.”
There is no distinction mado.@

This favorable attitude toward the sailor and his
profession is even more convincing from the fact that
the sages reserved for him their highest praise. Concern-
ing the teaching of a craft, Rabbl Meir declared, " One
should teach his son a cleanly craft." Rabbl Judah said,
" Most ass drivers are wicked; most camel drivers are

@

worthy men; most sailors are pious."

The phrase employed in the above text reads "9'0n",
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end 1t 1s significant that Rabbi Judah ben Il'ail, whom
the Talmud hails as the " 3/0/) " of his generation,
ascribes the same tribute to the mariner, The connotations
of this term are wide and far-reaching. The " 310/ " was
known for his piety and uprightness;” as deduced from the
rabbinie dictum, " 310 @s\')lm P Icr.“ A most flatter-
ing case could be made for the proefession of the sailor.
However, we cannot overstate his cause and must confine

ourselves to the sources.

In comnection with this, Delitzsch points out that,
" Jesus called his first four ... and most renowned ...
disciples from the fishing boats on the lake of Gennes-
aret ... whom, according to St. Matthew, he first saw on
the shore of the lake and, according to St. John, had
already met in J’udoa.“@

Why the sages regarded the mariner in a more favorable
light than the members of other professions is not revealed
in the Talmud, Most of the commentators are in agreement
with Rashi that, because of the perils of his orofession,
the sailor turns to his Father in Heaven, and remains
loyal to his ancestral faith.@

These reasons, however, do not suffice for so drastic

a distinction between the marirer's craft and the camel
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driver or ass driver, who faced the perils of the road.
Many inferences in the Talmud reveal that the camel driver

was often accosted by robbers who plundered the caravan
routu.@

It was suggested that the sailors! fears were for the
high waves, the storms and the driving winds, which they
por(tJrayod as the wrath of God, as did all ancients of that
day:q Tney interpreted this as retribution for their past
iniquities and held themselves accountable. The Bible
relates that the mariners cast lots in an attempt to find
the guilty party whose sins had endangered the lives of
those abkosrd ahip.@

Thus, in order to survive the elements, the sailors
had no other recourse but to place their trust in the
Lord. Most probably, it was this constant self-searching
which earned for them the respect of the Rabbis.

On the other hand, the camel driver battled against
human elements. To withstand the brutality of man calls
for further brutality and his assurance of good fortune
depended on whether or not he could attune himself to the

ways of physical combat.

Another source that places the craft of the mariner

even above that of agriculture zomes to us from Rabbl
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Eleazer ben Pedath, He states, " There will be & time

when all craftsmen will take up agriculture, for it is
written that all who handle the oar, the mariners and the
pilots of the sea shall come down from their ships. They
shall stand on dry land." His interpretation of this

verse hinges upon the word "t [3)' ,' they shall go

down" ... a term denoting decadence. While it 13- midrashic,
it does point out that the mariner's craft was more highly
regarded.@

The favorable attitude toward the sailors did not
come as & result of the Rabbis'! merely theorizing about
them at the academies, Many of the sages enjoyed personal
relationships with them and did not hesitate to call upon

them when in need of a special favor,

The Talmud reveals that, " Rabbl Gamada gave four zuz
to sailors to bring him some thing. They could not obtain
it for him and orought a monkey in its place. The monkey
escaped and made its way into a hole., In searching for it,
the sailors found it lying upon precious stones and brought

i to ntn.n &

Rebbi Gamada was not the only one who struck good
fortune because of the mariner, Rabbi Akiba likewise
gave four zuz to sailors to bring him something. They
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could not obtain it and brought him a hollow log they

found upon the sea shore, He was told to sit upon it and
wait. Akiba soon discovered that the log was full of

dinari, for it happened that a ship sank and all its
treasured were placed in this hollow log for safe keep-

ing. The Talmud further adds that, because of this and

other similar incidents, Rabbi Akiba became a wealthy man.

Aside from bringing good fortune, the sailor was
looked upon as a man of wisdom and wide experience who
had knowledge of many skills other than those of his own
profession. The Rabbis trusted him in ministering to
the sick.

One source relates that when Rabbl Eleazer ben Simeon
was ill, a group of sailors rushed to his rescue and re-
stored him to health. They prepared for him " l"-??r " ’U"f).“
sixty kinds of pap from which he ate. Thsy presented him
with a fortune in maney and stones as well., We are told
that Rabbi Eleazer ate, drank, and rocovered.

The romance and attractiveness of the life of the
sailors 4id not escape the attention of the Rabbis. Ewven
while at work. drawing the ship ropes or tying the ship
te port, the men presented vivid pictures which the Rabbis
carried back to the study halls. Rab declared that the
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cry of the sea-men was " }“GS’ P'P’s” kL5 fo uf:a."

This was, most probably, the " Heave-ho! " of the mariners
of that day. One can almost visualize them at their work
as they fastened the ropes to the rhythm of this cadence.

There 1s evidence that the ancient Jewish sailor had a
repertoire of ballads and that they were permitted and
appreciated by the Rabbis. " When the Sanhedrin ceased,
song ceased from the places of feasting," Rab Huna declared
the singing of the sailors permissable, but prohibited

the singing of the weavers.@

While the reason for such a decision is not given,

one may venture the opinion that the chant of the sailors
dealt with work and travel, or perhars the themes of a

religious nature. Most probably, the weavers' songs were
frivolous in content, and because of this, they were for-

bidden.

What is surprising is the inference that the sailor
was more refined than his brethren in other trades. This
is gathered from the statement, " When Huna abolished
singing," referring to the singing of all trades except
that of the sailor. @

The welfare and personal safety of the mariner was of
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vital concern to the Jewish community, The men of ths

" YN " assembled in their synagogues and fasted for
those who went down to the sea. This practice assumes
greater significance in view of the fact that, on other
days, the men of "3}1{1 " prayed for pregnent women, nurs-
ing women, and the health of small childron.

The sailor's life also hd its less serious moments.
Many of his fanciful tales attracted the interest of the
Rabbis. Rabbi bar b, Hana entertained many of his col-
leagues with sea stories that could easily put the present
day salilor to shame, Many other Rabbis indulged in this
popular pastime. Rab Mari told that he spied a ship manned
by angels in the guise of sailors. They loaded the ship
with sand, and before long, it turned into fine rlour.

We can well appreciate this pastime on the part of
the sages. Theirs was an ancient world, and the ways
of the sea wers not known to them. Voyages, during those
days, were accomplished by traveling close to the shore
line,”The mariner who ventured beyond this limit was payed
great tribute. Rab Nacjman said cf the sailor, " They
have seen the world open before them.,"

Because of the dangers and uncertainties of life and
property, the mariners of ancient days banded together
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to form their own guild. The guild served as a kind of
insurance and reimbursed the mariner with another ship
when a loss was not due to negligence. The one source

that 1s suggestive of such an association reads, " The
mariners are entitled to stipulate that one who loses his
boat should be provided with another boat. If this

was caused by his fault, they would not have to provide
him with another beoat. So, also, if he sailed to a place
where boats should not go ( and thus lost his boat ),

they would not have to provide him with another one.

But is this not obvious? No; ( there may be a place where )
during Nisan they generally sail one rope's length away
from the shore, whereas during Tishri they sail two ropes!
length away from the shore, and it so happened here that
during Nisan he sailed in the place during Tishri, In this
case, it can be argued that as he took his wonted course
in sailing ( he should be provided with another boat );

we are therefore ( told that this is not the onﬁe.)" @

During the Talmudic Period, one such Jewish sallors!
association flourished in the famed city of Alexandria.
This association was strong and efficient, regulating
admission to the craft and fixing prices for 1ts services.
The guild not only served in the interests os private
parties, but had frequent d:alings with the state. A higher




code fixed specific prices for services rendered the state

by the ._Iewish assoclations of shipmasters in Alexandr:la.@

The Guilds of Alexandria had social interests aside
from the professional aspect. An intimate picturse of the
workings of these guilds can be seen from the following
Baraitha: "'It has been taught,' Rabbi Judah stated,

' he who has not seen the double colonnade of Alexandria
in Egypt, has never seen the glory of Israel, ... the
attendant of the Synagogue stood with a scarf in his hand.
When the time came to answer Amen, he waved his scarf

and all the congregation duly responded. They moreover
did not occupy their seats promiscuously, but goldsmiths
sat separately, silversmiths separately, blacksmiths
separately, metalworkers separately and weavers separadely,
so that when a poor man entered the place he recognized
the members of his craft and on applying to that quarter
obtained a livlihood for himself and for the members of
his ramily.'"@

One can surmise that the powerful sailors' guild of
Alexandria likewise took its station in the synagogue
and practised the same kindness as the other guilds.
The fact, however, that specific mention is not made of
the sailor guild, while the others are named, weighs
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heavily against such an assumption.

Another source relates that, " Before the Jewish War,
the sailors of Tiberius formed one party, but such a
formidable one that Jesus, son of Sapphias, who had set
himself up as a commander of that town, maintained his
position by their support,

Many centuries before the Talmudic Period, there
existed a group of laws that regulated the mariners' craft
in Babylonia, Prices were fixed for the building of ships
and the builders were expected the guarantee then for

their seaworthiness. The code also fixed the hire of
ship and crew and held the captain responsible for the
replacement of both freight and ship in case of loss or
damage. @

That the Rabbis had knowledge of these, or similar,
guild laws is evidenced by the statement, "!'P!J2?» éo)Jl‘f’ Je! /cﬁ,.
they shall not deviate from the custom of the mariners,¥
A more precise discussion of these laws 1s not stated.
However, one may assume that they served as the basis

for those guilds that were formed during the Talmudie

Perilod.

Some of the Rabbis were actually engaged in the maritime
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profession. During the days of Rab,there lived a well-
known fisherman, Adda by name, who supplied the former
with many recipes fe® the preparation of fish, as well
as other related inromtion.@

So popular was this profession that, in one town, all
the inhabitants had teken to it: Rabba ben bar Huna,
while interpreting a Baraitha, set down certain laws
regulating the rights of fishing.

The Rabbls displayed a unique appreciation for the
beauty of the sea. The Talmud relates, " He who has not
seen the Temple of Herod has never seen a beautiful build-
ing. Of what did he build it? Rabbah said of yellow and
white marble. Some say of blue and yellow and white marble.
Alternate rows projected so as to leave a place for ce=-
ment. He originally intended to cover it with gold, but
the Rabbis advised him not to, since it was more beautiful

as it was, looking like the waves of the sea.

The Rabbis considered that a man's love for the sea
was not a matter to be cultivated, but rather a quality
which was inborn., One incident relates that a man went
about speaking of his love for the sea and, after inves-
tigating, the sares found that he was of the tribe of
Zebulun, which was assigned to live by the sea.” @
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The deep admiration of the Rabbis for the captain of
the ship found its way into parables and legends. He
created a most lmpressive picture, guiding and sustain-
ing the crew in its battle against the wind and the sea.
Rabbi Hanan ben Raba stated in the name of Rab, " On the
day when Abrgham our father passed away from the world,
all the great ones of the world stood in line and said,
' Woe to the world that has lost its leader and woe to
the ship that has lost 1its pilot.'"@

The captain, then,.was the supreme authority on board
ship, and was vested with the responsibility of crew and
voyage. It was to the good fortune of the crew if their
leader was of a kind nature, If, however, the captain was
an ill-tempered man, nothing could be done, save to bear
with him, In rebuking Rabban Gamliel for his severity,
Rabbi Joshua exelaimed, " Woe to the ship of which you
are its captainl"@
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CHAPTER TWO
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TYPES OF SHIPS IN THE TALMUD:

The term most frequently employed by the Talmud in
designating a ship is " 3 J'90." This ship was often
used as a commercial vessel and, at times, as a fishing
bont.G A distinction is made between the " 93J(j? NJ'Io,m
ves the small ship(,@nnd the '335\!3(1» NJ'D0 ,",,. the large
ship.” In answer to the question, "What is a large shipe?",
Rabbl Judah replied, "One that does not sway with a man's
'eight}EJ

A more detalled plcture of the ship can be gained
from the words of Rab Papa. In estimating the culpable
overload of a ship at a thirtieth of its weight, Rab
Papa declared, "From this it follows that the average
ship carries a load of thirty kors." Taking one kor to
equal three hundred and siecty-three litres, the weight
of the average ship, in total, would approximate close

to eleven tons.

Mention is made of & still larger ship, " 5}(}3{' Joe {n’
the Great Liburna, Its culpable overweight is estimated
at thirty kors. The approximate welght of thls ship can
be placed at twenty-seven to thirty tons. The Great Li-
burna is identified as a Roman battle wagon and, because

the Jews were so impressed with this mighty vessel,




they referred to all great ships as Liburnau.cj

A fascinating account of the Great Liburna is pre-
sented by one of the Rabbis. Commenting on the verse,
"Nelther shall & gallant ship pass thereby," Rab sald,
"This refers to the Great Liburna. How 1s it carried
out? They bring six thousand men for twelve months
(or according to others, twelve thousand men for six
months), and load the boat with sand until it rests
on the sea bottom. Then a diver goes down and ties a
rope of flax to the coral, while the other end is tied
to the ship; and the sand i1s then taken and thrown
overboard; and as the boat rises, it puls up the coral
with i1t. The coral is worth twice its weight in silver."

The more popular ship, used in the transportation
of foodstuffs, was the " /7' ) 3402k 5920 "
the Alexandrian ship, named after the port of Alexandria
on the Mediterranean Sea This type of ship varied in
structure as well as in weight. One source relates
that the larger class had flat bottoms and carried a
minimum weight of two kors in dry measure. The flat
bottom allowed for greater weight capacity and insured

better balance on a long voyage.
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Another source tells of the Alexandrian ship with
a V-shaped bottom. It carried as its maximum, a welght
less than two kors. Because of its V-shaped bottom, this
ship did not attempt a long voyage. On the basis of pre-
vious statistics, these ships averaged three quarters

of a ton or more in total weight.

While the greater majority of ships were constructed
of wood, mention is made of " 0727 re, 3J)'90," sea=
going earthen ships.@

The Rabbis had a special name for the keel boat.
They referred to it as a " 3 p/2 5J'20," ., a
dancing ship. This boat was V-shaped, and it tapered
sharply toward the bottom where it came to a point.
Because of its speed, 1t created the i1llusion of a

dancing ship.

Other commentators picture this boat as being some-
what similar to the modern-day ferry boat in which the
bottom comes to & cone-shape at midship. While on the
sea, the 1llusion would be that of a ship dancing from
one wave to another.

Another ship in the same category of " 3)/'20,®
vas the " 9 2 (ff- " While this shi) traveled on the high
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seas, 1t was not as strong or as solidly built as

the average " NJ'20m,

Since the " J'20 n 4ou14 not travel in waters
that measured less than ten hand-breadtha:?ships of
smaller dimension took over the duty of operating in
shallow waters. In an arguement concerning the laws of
cleanliness relating to ships, mention 1s made of the
" If 3 '3'5)/7»*_)“90," +++ the Jordan ship. This ship
was pulled up to shore, loaded, and then lowered into

the water.

The " ka?/‘," +es & ship of smaller construction ...
wes often used as a firreighter on inland or coast-wise
water lanes. This ship is of Babylonian origin, and
was never found on the high uos.s It served mostly
as a frelghter, carrying wneat and wine along the canal
and river banks.

Because of its extreme usefulness, the " Jeasz/n
was, by far, the most popular ship used in Babyloniall.
Rab Assi compiled many excellent laws concerning the
arches of the ™ /t@97/t ". Quite often, the Rabbis
were requested to settle a dispute between two parties

who claimed ownership of such & boat. Rab Huna related
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that varlous specimens of pitch, applied to the hull
of the " /"87/" ", were used in the remedy for tertien

fever.

From efar, the " /‘:PWE " appeared to be a kind
of vestibule. Arches extended from one side of the ship
to the other and were covered with material which offered

protectlon against the rain and oold.@

At times, the " /Ca')/f- " served as a passenger
boat. One incldent relates that Rab Hisda and Rabbah
b. Rab Huna were traveling in a " /C &k ", A certain
lady asked that they seat her near them. The Rabbis
refused and she put a spell on the boat so that it could
not move. They, in turn, pronounced a spell and the

boat was freed. @

Another type of ship that appears frequently in
the Talmud is the " M C'D¥ ", fThese ships varied
in size and are identified as " ) !JG,') }H? V% .
s small boats, or " N IVIF¢ /'HE‘")‘!," ees large
boatafJ Krauss cleims that this boat was the most prim-
itive of all vessels. It was nothing more than a shallow

container made of a hollowed out tree trunk.

One source, however, indlcates otherwise. In listing




the culpable overweight for ships, the overwelght for
a"™ D C'DY " 1s placed at one artaba. According
to this figure, the welght of the average " » /)Y »
would be about fifteen kors, or five and a hslf tons.
This figure hardly fits into the picture of the primi-

tive vessel.

The further statement that, "If one dreams he is
sitting in a small " D &Y " ne w111 acquire a good
neme; if in a large " NT'1¥", both he and his family
will acquire one; but this is only 1f it is on the

high sea," seems to indicate that this boat was not of
too small proportions . |

Canal boats of smaller dimensions that made their
ways through the marshlands of the Mesene district
in Babylonia were called " /) 1312 ", This boat
often served as a gig to the larger sea-going ships.
It was attached by a rope extending beyond the stern.
Where the waters were shallow, the passengers were placed

in these gigs and taken to shore.

The shape of this gig was somewhat similar to that@
of an egg, hence the name " /)’yl? " ppom " YJ 2w,
It was a short boat and tapered down toward the bottom



in & knife-like manner.

According to one commentator, the " /“glé’ " were
so-celled because they travelled in the " »¥9e R wew
the swamps. They were made entirely of wooden boards,
end were fastened together in such & manner so that
small cavitles remained between the boards along the
pottom of the boat. While the waters passed freely
over these bottom boards, the boat ILtself could not
tip oveor and sink. @

A boat of similar construction fto that mentioned
above is the " /"("U ", According to Raba, " ./"j’? "
and " j)' [? " are the same. Rab Nathan the Babylon-
tan callea 1t " |U'1 D [ e ‘912 v, ... the voats
of Mesene, while Symmachus was a Palestinian and called
14 /) ’{'13 “These boats were often used as fishing

boats and were named after " (UB B ews to L1ah"TheY
were also used in the transportation of light cargo,

such as canes and buJ.lrushea.

The remaining category of boats mentioned in the
Telmud comes under the heading of " fe30/c ol -
rafts.— When the shipment of logs was too great a burden
for a ship to haul, the mariners would tie the logs
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into large bundles, erect sails, raise the flags, and
set out for their destination.

“29a

The raft was especlally useful as a barge in the

transportation of merchandise. The barges were pulled

n

by 13("J ", ee. bargees ... while they walked along
the canal and river banks in Babylonia. Provision was
made by the Rabbls for the vegetation to be cut down
along these areas 80 as to give the bargees better

faclility in applylng their treade.

One account tells of the many arguements over this
matter o clearance. "Rabbah son of R. Nahman was
travelling in a boat, when he saw a forest on a river
bank, Seid he: 'To whom does this belong?' ... 'To
Rabbah son of R. Huna', he wes informed. He thereupon
quoted, 'Yea, the hand of the princes and rulers hath
been chief in this trespass. Cut it down, cut it down',
he ordered. Then Rabbsh son of R. Huna came and found
1t cut down. 'Whoever cut it down', he exclalmed,
'may his branches be cut downl' It was related that
during the whole lifetime of Rebbah son of R. Huna

none of Rabbah son of R. Nahman's children remained

alive". @
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Another boat belonging to the category of rafts
is the " k A¢P.% ..o the ferry. The ferry was privately
owned and & toll was charged for the crossin & At times,

the ferryman would accept merchandise instead.

Samuel was once crossing on a ferry boat and asked his
sttendants tc pay the owner for the trip. He beceme
furious with his attendant when he found out that the
ferryman was rewarded w ith & trefah hen,

Inspite of the short trip across the canal or river,
there was the constant danger of sinking. One incident
related that a fellow passenger pushed another man's

animel overboard 1n order to keep the ferry afloat.

A similerly constructed boat was the house-boat.
It consisted of a four-walled enclosure placed upon a
raft.On larger ships, these " Pwa ", ees houses ...

were the compartments assigned for the crew and paaaengara.@

THE CREW:

The captain was in complete charge of the ship,
crew, and the voyage. At his commend, the sailors freed

the ship from port.—Once underway, his chief concern weis




-31-

to gulde the =hip along its proper course at sea, This
was accomplished by climbing to the top of the mast
and looking to end fro, while suffering the violent
rockings of the ahip.@xo less pleasursble was the commo-
tion that went on sbout him., R. Hanina compared the
"noise of the rigging at the edge of the mast like

the dying gasps that agitate the body". Rabbil Johanan
made uimilar analogy to the topsail at the edge of the
mast &~ Frequently, the owner of the ship would accompany
the ceptein on the voyage. He rankei with the captain

in authority, and the latter was often obligsted to

execute his commands.

Other important members of the crew were the
" f)'ﬁ@la- ", «.e the sounders. When the ship was
nearing lend, there was great danger of running upon the
rocks and land benks which were submerged under the water.
The sounders, equipped with long measuring rods, tested
the depth of the water and relayed their findings to
the captein, When the ship was as close as posslible to

the shore, the anchor was dropped off the bow.

Among the many duties of the crew was the task of
securing the ropes of the ship to port. A ring at the
head of the ship through which ropes were pessed and




tied held the vessel fast to its moorings. @

The artful knots which the sailors used did not
escape the attention of the Rabbis. They referred to

them as "

f)'-}ao 7517 "y ees sailor knots. Though
they held the ship most securely, they could be untied

with very little effort.

It was not easy to handle the ropes. The heat caused
by the friction of the rope being pulled through the
ring was extremely painful to the sailors' hands. In
describing the croup, the worst possible death of all,
the Telmud comperes it "to a thorn in a ball of wool
being pulled out backwards; some people add, like pulling
e rope through the loopholes of a ahip".@

Aslide from the regular duties of weighing anchor,
setting up the sails, lowering the gigs, handling
freight, and repairing any damage while under way,
the crew elso had to row the ship if it became necesam.

Since the technique of tacking was not known to the
sailor of that period, many of the wealthier Jewish
ship owners had galley slaves who propelled the ship

with oars.
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In order to facilitate the transportation of goods
from one ship to another, the crew fastened the two
ships by means of large iron hooks. One can well imagine

the great danger as the crews busied themselves amid
the clashing of the hulls.

The picture of the captain, the crew, their various
responsibilities, the dengers and the arduous labors,
does not differ greatly from the ship's company of
todaye.

OWNERSHIP:

There were many Jewish ship-owners during the Tal=-
mudic pericd. A gulld, consisting entirely of Jews,
flourished in the great city of Alexandrie. Many of
the laws formulated by the Rabbis in reference to owner-
ship, cleanliness, and possession give evidence of this.

In one case, gentiles rented a ship from a Jew
which they used for transporting wines, and they payed
him in wheat., He appeared before R. Hisds who told him
that, because of the injunction of " (—" o/ /” ®s
the payment was not to be used, but to be burned and
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buried instead.

Another source, which deals with pledges made to

the sanctuary, tells about s Jewish merchant who be-

came wealthy when his ship returned laden with precious
cargo. Aslde from this aspect of ownership, it is inter-
esting to note that the above source is close in com-

parison to tne modern-day expression, "His ship came m'..a

Many of the Rabbls were ship-owners. It is related
that Judah the Patriarch showed respect to men of wealth
in accordance with an exposition on a biblicel V@o.
When the son of Bonyls, a student of Rabbi Judah, ap-
peared before his mester, the latter cried out, "Make

way for the owner of a hundred meneh!"™ He was promptly
corrected by R. Ishmael son of R. Jose whe told him,

"The father of this man owns a thousand ships on the
sea and a corresponding number of towns on land™. Rabbi
Judeh replied by requesting that they notify Bonyils

to dress his son more appropriately.

R. Eleazar b. Harsom was of equal wealth and greater
plety. One Baraitha teaches, "The poor, the rich, the
sensual come before the heavenly court ... To the rich

man they sald: 'Why have you not cccupled yourself
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with Torah?' If he said, 'I was rich and occupied with
my possessions', they would say to him; 'Were you
perchance richer than R. Eleazar?' It was reported
about R. Eleazar b. Harsom that his father left him a
thousand citles on the continent and over against that

one thousand boats on the sea ..."

According to a legend in the Talmud, Rebbi Joshua
was presented with a very large ship by the Emperor
of Rome, Hadrian. The ship consisted of sixty compartments
to house its pauongora.

When the son of Mar Samuel died, he stipulated

in his will that thirteen thousand zuz worth of

. /CJ7 (ﬁ " from his Nehar Pania possessions be given
to Raba, The latter then sent an inguiry to R. Joseph
asking him for a definition of the term " fe _/) { C‘{ B
Having recelved a reply, Raba commented, "I am in no
doubt that ! /¢ j) H ¥' means everything. My problem is,
what of the rent of houses and the hire of ships?"

Most probably, the son of Samuel, who was the only
son of the family, inherited this large fortune from
his father. Mar Samuel, then, in supplying his colleagues
with bits of seafaring information, did so out of fre-
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gquent contact with the mariners in his employe.

In Babylonia it was common practice for those Rebbis
who owned ships to notify the Exilarch of their arrivel.
The Exilarch, in turn, investigated their scholarship
and, if approved, would reserve a place for them at
the market, so that no one else gould sell before the
Rabbis had d-.i.spoud of their cargoes.

Re Dimi arrived with a boat-load of figs. The Exil-
arch sent Raba to investigate his scholarship. R. Adda
be. Abba was then dispatched by Raba to greet him. R.
Adda questioned R. Dimi on a point of law upon which
the latter could nct reply. Word came back to the Exil-
arch and the market-place was not reserved for R, Dimi,
His boatload of figs was a complete 1033.

THE VOYAGE:

To undertake a sea voyage was a most hazardous
venture. The terrible dangers of the sea were no match
for the men and ships of those days. It 1s, therefore,
understandable why the rabbls disappreved of sea voyag-

ing. Comment:ing on the verse, "She has become as &
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widow", R. Judeh bar Bzekiel seid, "Not as & real
widow, but as a woman whose husband has gone beyond the

sea, fully intending to return to her". 7

Re. Judah further declared that, upon completion of
a safe Journey at sea, one must bless God for his deli-
verance and offer prayers of thanksgiving. In supporting
this point of view, R. Judah cites Psalm CVII, wherein
the sccount of man ageinst the sea 1s presented in the
most magnificent imagery.

To further discourage sea travelling, the Rabbis
ordained that no Jew was permitted to sail the Great
Sea without their express consent. Only in cases of
dire necessity, did the authorities agree that such

voyaging was pernitted.@

The citizens of Beyshan vowed never to undertake
& sea journey. When their children approached R. Joh-
anen to gain permission for such travel, t hey were
refused because of the injunction which was made by
the Rabbis.

So perilous was the journey, that the Rabbis had
eome to regard a safe return as a miracle. One Baraitha

teaches, "Four perutoth never contain a sign of hlessing
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«vee money that came from overseas." The reason for this
was, "because a miracle does not happen every day." @
It is also related that Rabbl Gamliel approached Rabbi
Joshua and asked why the latter, who possessed so much
knowledge, had to sail so frequently aboard ship.

Before he set out to sea it was expected of a
husband that he have intercourse with his wife.“Sometimes,
this was the last that he would see her, since many
ships that salled were never heard from again. In this
case, the wife at home was forced to remain an " «’-)J’F‘ o
If it was to be a long trip, it often lasted anywhere
from three to six nonths."hon a married man realized
beforehand that he was facing great danger and might
never return, the Rabbls relaxed the laws of divorce.
This assumes greater significance in view of the fact

that thils same lenience was extended to a man who was

at the point of death.~ It was also requested of the
traveler that, before he undertook his journey, he was
to 'seek the counsel of his Maker."

The Rabbis had many ways of describing a ship once
it was at sea. Raba said that it did not move on the
water at all, but that it was the motion of the waves




which carried it along. According to R. Zera, the water
was statiornery while it was the ship which noveIn

another version, the ship was described as being tossed
from one wave to another, so that it appesred as though

the ship waes leaping miraculously through the nir.@

The safety of the ships of those days depended
almost entirely upon the direction of the wind., If
it was a favorable wind, the journey was hastened;
if unfavorable, the voyage was delayed, and sometimes
resulted in disaster.

Particular fear was expressed for the sind which
came from the east. R. Judah said, "When it blows,
it makes furrows in the a" Another opinion holds
that the Scuth-sind was the most violent of all, and
if 1t were not for a certain angel rostrain it,
the entire world would be destroyedi— Samuel also
agreed that the South-wind was the strongest and claimed

that when this wind blows, "even the pearls in the sea

rot away."

The uncertain methods of navigation added to the
hazards of the voyage. The mariners had no other way of

charting a course except to stay close to the shore-
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T
line during the day and to follow the stars at night.cg:j

During a storm, when it was too cloudy to see the

shore and too dark to see the stars, the hope of com-

pleting the voyage in safety was often abandoned. Even

under the most favorable conditions, traveling at night
was most dangerous. @

A most fascinatling account, pertaining to this
danger, concerns Rabbi Gamliel and Rabbl Joshua. Rabbi
Gamliel had bread, and Rabbi Joshua had brought with him
both bread and flour. The trip had lasted much longer
than Rebbl Gamliel had anticipated and, when he had
consumed his provisions, he depended upon Rebbl Joshua
for sustenance. "How did you know," Rabbi Gamliel
asked, "that we would be so delayed that you brought
extra flour with you?" Rebbi Joshua replied, "A certain

star rises once in seventy years and leads sallors

astray. I suspected it may rise and lead us astray."

One commentator identifies this star as Halley's
Comet which appears once every seventy-five years.
Another disputes this point of view, since the comet
eppeared in the year 66 C. E., whereas the journey
of Rabbl Gamliel to Rome was in the year 95 C. E. A third
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commentator adds that "It is, nevertheless, remarkable
that at least one comet was known to Rabbi Joshua in |
the second century, about fifteen hundred years before
{his phenomenon became known to even most civilized

nationse.

Rabbl Gamliel had his own technique of seeing for
long distances over the sea. A Tanna taught that "Rabbi
Gamliel had a tube through which he could see at a dis-
tance of two thousand cubits across the land and a

corresponding distance across the sea."

There is further evidence of such knowledge in the
remark which was made by Samuel; "He was as well ac-
quainted with the ways of the heavens as the streets
of Nehardea." Samuel, as an owner of many ships, most

probably received much of this information from the

sallors in his employ.

Many other Rabbis encouraged the study of astronomy.
sar Kappara stated, "He who knows how to calculate
the cycles and planetary courses, of him the Scripture
says, 'But they regard not the work of the Lord, neither
have they considered the operation of His hand.'"
Rab advised, "He who 1s able to calculate the cycles
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and planetary courses and does not, one may hold no
conversation with hin."

Primarily, these statements meant to promote & better
understanding of the Jewish calendar. But they also
brought about & closer acquaintance with the movement
of the heavenly bodies, Such information was invaluable
to the Jewlsh mariner.

Rebbl Joshua claimed that two of the disciples
of Rabbl Gamliel could calculate the amount of drops
in the ocean, and yet they had neither food to eat nor

raiment to put on.

The matter of provisions on board was another difficult
problem with which the voyager had to contend. Passengers
were required to bring along their own food supplies
which were to last them throughout the entire journey.@
For this reason, the Rabbls advised, "that the voyager
eat as much during a sea trip as one does during the

years of famine."

Since the Jew was obliged to keep the laws of kash-
rut, the food problem was even greater, and provisions
consisted of flour, bread, wheat, nuts, figs, and various

kinds of fruits— The Jewish voyager was more fortunate
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aboard ships that transported live-stock. The Rebbis
granted him permission to slaughter an animal, provided
that he allowed its blood to trickle down the sides of
the ship. In this manner, it appeared as though he were
attempting to keep the ship clean and was not sacrific-
ing to the dlety of the sea.

When the Jewish vassenger had depleted his rood
supply, he would rely upon his companions for sustenance,
Quite often, Jews and Gentiles traveled together under
the most harmeonious conditions and would assist each
other in many ways. Once, R. Phinehas b, Jair was on
his way to redeem captives. He was later joined by an
Areb and commanded that the river di:vide and make way
for them both, saying, "Divide thyself for this one,
too, so that he may not say; 'Is this the treatment
of a fellow traveler?'!" We are told that the river

thereupon divided itself.

The most serious danger of all was the turbulent sea.
"The stormy wind lifted the waves high up to the
heavens as the hearts of those on board melted away.
They reeled about the deck as drunken men, to and fro,
and their wisdom was swallowed up. FPurtively, they
glanced at each other, wondering on whose account did
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God bring about His terrible fury., Unable to withstand
the wind, the sailors took to the oars and rowed hard
to bring the ship close to shore. But the sea only
grew more and more tempestuous against them. No longer
able to prevall against the storm, the mariners lowered
the salling gear while others dashed below decks to
undergrid the ship's bottom. The passengers were then
ordered to cast their cargoes overboard so that the
ship may be lightened and stay afloat."

Even the ship's tackle was thrown overboard by the
mariners' own hands. But, as the sea increased in fury,
and the ship was driven by the waves, there remained
little else to do but for each man to pray to his God
for deliverance. Many ships were broken by the s torm;
others were sunk; while still others collided with ships
and found their way to the deep. The more fortunate ones
withstood the storm and soon found themselves drifting
aimlessly, but still afloat.

As soon as the weather permitted, the ship sounders
were sunnbnad to test the depth of the water about
them, This continued until the ship moved to more shallow
water, and when close enough to shore, the anchor was

dropped. The gigs were then lowered and the passengers
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were taken upon land. Not all ship passengers were this
fortunate. Frequently, pretending to drop anchor, the

crew would free the gigs and flee, leaving the passen-
gers to their own fates."

Many anecdotes in the Talmud tell of renowned Rabbis
who were shipwrecked and how they managed to save them-
selves. Rabbi Gamliel related, "I was once travelling
on board & ship when I observed & shipwreck and was
sorely grieved for the apparent loss of a scholar who
had been travelling aboard that ship. And who was he?
Rebbi Akiba. When I subsequently landed, he came to
me and sat down to discuss matters of law. !'My son,'

I asked him, 'who rescued you?' ... 'The plank cf

a ship,' he answered, 'came my way to every wave
that approached me, I bent my head. In the shipwreck
at Malta, planks and pleces of the ship had likewlse

brought the passengers to safety.

Rabbi Meir was also the victim of a shipwreck.
Rabbi Akiba related, "I was once travelling on board
2 ship when I observed a ship tossed about in the sea,
and was grieved on account of a scholar who was on it.
And who was on it? Rabbi Meirl" Later, Rabbi Meir
related that he was reecued by a wave which tossed him to
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another and stlll to another until the sea delivered him

on dry land.

Continuing in the same vein, Rabbi Gamliel was fur-
ther involved in an incident in which the ship narrowly
missed being sunk. A Tanna taught, "Great was the cal-
amity that befell that day, for everything at which
Rabbl Ellezer cast his eyes was burned up. Rabbi Gam-
liel, too, was travelling in a ship when a huge wave
arose to drown him. 'It appears to me,' he reflected,
'that this 1s on acecount of none other but Rabbi Elie-
zer b. Hyrcanus.' Thereupon he arose and exclaimed,
'Sovereign of the Universel Thou knowest full well
that I have not acted for my honor, not for the honor
of my paternal house, but for Thine, so that strife
may not multiply in Israel.,' At that moment, the raging
sea subsided." %7

The most dramatic of all sea rescues related in the
Talmud is that of Nicanor, and his miracle with the
doors. "When Nicanor had gone to fetch the doors from
Alexandria cf Egypt, on his return a gale arose in the
sea to drown him. Thereupon, they took one of his doors
and cast it into the seg and yet the sea would not stop
its rage. When, thereupon, they prepared to cast the
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other into the sea, he rose and clung to it, saying;
'Cast me in with 1t!' (They did so, and) the ses stopped
immediately 1is raging. He was deeply grieved about

the other (door). As he arrieved at the harbor of

Acco, 1t broke through and came up from under the sides
of the boat.... Others say: 'A monster of the sea swal-

lowed it and spat it out on the dry land.'™ @

This merked the first time that the Rabbis spoke

approvingly of a sea journey.

Other scholars were not as fortunate as Rabbi Gam-
liel. One Baraitha speaks of two learned men who travelled
with Abba Jose b. Simai on board ship. The ship sank
and the two scholars were never heard from again.

Perhaps, the best of all sea rescues 1s the story
which is told about the man who missed the zailing of
his ship and later heard that it had sunk. "R. Joseph
gave the following exposition; What is the purport
of the Scr;iptural text, 'I will give thanks unto Thee,
0 Lord, for though Thou wast angry with me, Thine anger

is turned away, and Thou comfortest me.'"

Once the uhipnbreturned to port, there was occasion

for great rejoici All those aboard hastily made
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their ways home to their wives and families@ha night-
mares of the voyage were soon forgotten, e@cially by
those who had amassed great wealth overseas, Even the
less fortunate profited from their experiences. Some
Rabbis agreed, as well, that travel, when taken in

small quantities, helps to strengthen the man.
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OWNERSHIP

If one sells a ship without specifying the capacity,
it must be large enough to carry a load of eleven tons.
Otherwise, the buyer has the right to invalidate the
sale and demand his rorund.® The sale of the ship includes
"")U‘)S\' the mast, “"(-l"l'is“ the anchor, " 0] " the sail
and all the other implements necessary for its operation.
According to R. Abba, these implements would include !!.*rée'ﬂ L
the oua@'!ho "BFDO’/C " gangway end "P'f3) 12" water tank
are also part of the sale. R, Nathan and Symmachus further
include the gigu@'mo "Pryex slavel."ralg‘)ﬂ " packing
bags end " ! ,‘) 'j)JY " freight aboard ship are not included
with the rest of the sale unless the vendor stipulates

that he is selling the ship and all that it oontaina.@

The sages questioned the legal means by which one
assumed possesesion of a ship. One Tanna says, " A ship
is legally acquired by "JJ)'L)N." R. Nathan says, " A ship
and letters are acquired by "32'2)i" or by " DV0." Because
of the many difficulties in the above Baraitha, the Tal-
mud enters upon a long discusaion culminating in the
following decisions:
Where the sale of a ship takes place in " £ /275 an"@
public domain, the legal mode of acquisition is "3 7'op."
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where the sale takes place in an alley or in s courtyard
owned by both buyer and aelleu-C",lD the mode of acquisition

is "I 'UN." But where the sale takes place in "P'275 Hi¢rn
public domain, and the vendor said to the buyer, " Go

pull and acquire," the sages contend that he intimeted

his objection to any other form of acquisition except

" DI '¢)."Rabbi Judah the Patriarch holds the opinion

thet the vendor was merely indicating a suitable place

where the buyer could take his property and therefore,

"3 )'0) % is the only valid form of acquiaition.

There is further argument as to the exact procedure
of acquiring a ship by " 2 2'Uf." Rab says,"The buyer
assumes ownership as soor as he pulls it, however slightly."
Samuel says, " He cannot become its legal owner until he
has pulles it its full length." The final decision is
not stated by the Talmud, but one commentator rules in

@

accordance with Samel.

A case which provoked considerable debate among the
Rabbis concerned two litigants disputing ownership of a
@9
river boat. Each one claimed that the boat belonged to @

him, while neither of them had actually seized the boat.
One of the litigents went to the court and asked, " Attach

the boat until I bring witnesses to prove that it belongs
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to me." This was done so that the other litigent could not
@z

seize the boat and sell it in the meantime.
The Rabbls then discussed whether or not the court
should attach the boat. If the court attached it and the
rightful owner could not produce evidence of ownership,
the court, then, could always free the vessel. This would
return it to 1ts original state and no harm would have
bean done to either ps.rPerho.ps, it would be wiser,
on the other hand, for the court not to attach the boat
and to allow the righ owner the opportunity of seizing
it by force or argument. In deciding upon the question,
Rab Huna stated, " We should attach the boat," since the
court cen always release it. Rab Judah stated, " We do
not attach the boat,"” sinoo court cannot release it

once 1t has been attached.

The d proceeds to relate that the court attached
the boat. The litigant went to look for his witnesses,
but could not find them. He returned to the sages and
requested that they release the boat and allow the stronger
litigant tc obtain possession. The Rabbis were again per-
plexed, Should they release the boat or not? Rab Judah claimed,
" We should not release it." Since the property is pres-
ently in the hands of the court, it is not right that they

—

-
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release 1t except to restore it to the proper owner. Rab
papa claimed, " We should release the boat." Since the
court attached the boat only on the condition that the
litigant find witnesses and he failed to do so, the court,
then, should release it and allow the stronger litigant

to prevail,

The accepted ruling, according to the Talmud, is in
favor of Rab Judah, " The court should not attach the
boat, but allow the stronger litigant to prevail .... *
n —)?)- f"“? Y)l.“ If, by error or by agreement on the
part of both litigants, the court does not attach the boat,
the court shall not release it until proof of ownership

is presented.

In a case similar to that above, two claimants appeared

e ———

before the court, each one stating that the ship in ques-

i
[

tion was bequeathed to him by his father. R. Nachman ed,

" Whichever party is stronger can take possession.”

TRAFFIC LAW

There is evidence in the Talmud that some form of
ship traffic law existed in both Palestine and Babylonia.
One Tamnaitie source siatess " If two ships approach each
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other, one leoaded and the other empty, the former has the
right of way. If both ships are loaded, they shall make

a compromise between them, The one @01113 forward shall
compensate the other giving way."

The above Baraitha is quoted by the Babylonian scholar,
R. Ashi, along with this added proviso: " If one is nearer
to i1ts destination than the other, the former shall give
way to the latter. If both are equally near or far from
their destination, they shall make a compromise between
them, The one going shall compensate the other giving way..

While t-'.he above laws do not take into consideration
the great rmumber of possibilities which might occur when
ships meet in narrow waters, they do represent the progres-
sive thinking of the Rabbis. The above Baraitha repre-
sents one of the oldest forms of codified ship traffic

law known .@

SHIP RENTAL
In Palestine, one who ed a ship paid his foe either

before or after the journey. In Babylonia, however, the

owners collected their fees before the jourmey.

In a case where one forcibly seizes another man's ship

— e
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end performs work with it, Rab said, " If the owner wishes,

he may demand payment for its hire or payment for its

wear and tear." Samuel said, " The owner may demand payment
only for the wear and tear." Commenting on this argument,

R. Papa resolves their differences by proposing the following:
Rab's statement refers to a case where it was lknown that

the ship was always for hire. If the rental fee exceeded

the cost of repairing the wear and tear, the owner could
demand the former amount. When the rental fee is less

than the cost of repair, the owner could accuse the leasee

of stealing and demand the latter amount, Samuel's state-
ment, however, refers to a case in which the ship was not

for hire, Therefore, since this cnnstitutes stealing, the |
D)

owner can only collect his claim for wear and tear,

The Talmud offers another explanation along with a
set of new laws: Both Rab and Samuel refer to a case where
it was known that the ship was always for hire, but whereas
Rab deals with a man whose intention was to pay the cost @

of rental, Samuel refers to one whose intention was robbery.

In connsction with the hire of ships, the Rabbis per-
mitted the owner to offer an increased iand rental, but
not an " increased rental " for a ship. In the first case,

one rents a field from his neighbor for ten kor annually.
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He proposes to the landowner, " Give me two hundred zuz

to improve the land and I will pay you twelve kor annually. "
Since the two hundred zuz is expended on the field itself,
the land, in turn, becomes more valusble., The lessee, in
paying twelve kor annuaelly, actually leased a better field.
In this case, the Rabbis gave their sanction without fear
of usury. In the case of a ship, however, where the values
cannot te increased, they declared that any money advanced
is an ordinary loan and the higher rental constitutes

I
interes t.@

Neverthcless, one Amora points out that, under certain
circumstances, the Rabbis permit an increased remtal for
a ship. " Where the hirer builds a beautiful sail-yard
with the monies advanced to him by the owner, the latter
may boost the rental. For, in such a case, there is no
fear of usury, since the ship w;l@-ita beautiful sail-

yard is now in greater demand."

It was common practice for the lessee to unload the
shiy in mid- journey. In such a case, one Baraitha rules
that he paid for only half of the journey and the owner
had nothing but resentment against him, The Babylonian
scholars found difficulty in understanding the Baraitha

and proposed the following interpretation:
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If the owner cannot find another lessee, he has the right
to demand the full fee for the ship's hire. If the owner
finds another lessee, he bears no resentment, since he
loses nothing. But the above Baraitha, the sages point
out, speaks of a case where the lessee sold his cargo
to another in the middle of a journey. The owner cannot
collect the full hiring fee since he has found a new

lessee and sustains no monetary loss. His only resentment .E
is that he may find it awkwerd to deal with the second man.

In Babylonia, the Jewish law maintained that the
lessee pald the cost of rental for the ship and was held
responsible for its loss, " As for a ship," Rab said,

" both hire and loss is permitted." This law was the cause
of much controversy among the jurists, for if the boat

was considered as a rented object, the lessee cannot be
held responsible for its loss. If he bears the responsib-
il1ity for the loss of the ship, it must be regarded as

a loan for which a Jew cannot be charged. The Talmud re-
lates that when Rab was confronted with the above argument,
he could not offer an expla.nation.

Generations latortho Babylonian Amoraim ageain dis-
cussed this law and R, Papa declared, " The law is that
one who rents a ship pays rent and bears the responsibility

for its loss., And the custom among shipowners i: that the

e ——
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rentee pays rent from the moment he takes possession of

the ship, while in the case of its loss, he pays its value
at the moment the ship is wrecked.@

What is to be noted from the asbove source is the fact
that the Babylonian Amoraim found it difficult to prove

that the above law was in keeping with Jewish law, Further-

more, the following Talmudie text clearly indicates that,
in Palestine, the jurists did not hold the lessee respon-
silble for the loss of the ship.

" Our Rabbis taught; If one hires a ship and it sinks
in mid- journey, R, Nathan said, ' If the lessee has paid
the hire, he cannot claim it back. If he has not paid the
hire, he need not pay it now.' What are the clrcumstances
of the case described in the Baraitha? ( asks the Talmud
as they continue with their analysis ). If the contract
between shipowner and lessee called for a particular
ship and en unspecified cargo of wine as freight, even if
the lessee has paid the hire he should have the right to
¢iaim his money back. Let him say to the shipowner, ' Pro-
vide me with that ship and I will bring other wine. Since
you cannot supply me with this particular ship, the ship
having sunk, you must return my rent.' But if the contract

calls for an unspecified ship and a particular carge of

LR
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wine as freight, even if the shipowner has not collected
the hire, he should have the right to demand it now. Let
him say to the lessee, ' Bring me that particular wine
end I will provide a ship. Since you cannot bring that
wine, the freight having sunk, you must pay the hire,!
Said R. Papa, ' The above Baraitha deals with a case of
this ship and this wine., Since neither party can fulfill
his contract, the plaintiff i1s at a disadvantage. But in
the case of an unspecified ship and an unspecified wine,
the shipowner and rentee divide the rental, since each
one is in the position to fulfill his contract. "@

Whether R. Papa's statement is really in accordance
with the Baraitha is another question. The fact remains
that the Baraitha clearly indicates that the lessee was
not held liable for the loss of the ship., On what basis,
then, did the Babylonian Amoraim rule otherwise? One can
surmise that, in this instance, Rab was influenced by the
Babylonian law of his day. This opinion is further docu-
mented by the fact that such a law existed in the Ham-
rmrabi qua.@

As a rule, in judging disputed between merchant and
shipowner, the court referred to an exact interpretation

of their 'oontrnct. Aware of this procedure, R. Papa and
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R. Hisda hired a boatman on the condition that he guarantee
their merchandise against any possibls accident. The Tal-
mud relates that, after a time, the Nehar Malka Canal was
stopped up. R. Papa and R. Hisda then demanded that the
boetman hire asses to deliver the goods, thereby fulfilling
the terms called for in the contract. When the boatman
refused, the litigants appeared before Raba. In rendering
his decision, Raba reprimanded the Rabbis, saying, " Greedy
people who want to strip men of their clothes] It is an
exceptional kind of acecident.”

The court disregarded the contract when such action
was warranted by the circumstances of the case, One source
tells of a man fleeing from prison. He promised to pay
the boatman one dinar for ferrying him across the river,
The Rabbis realized that this price far exceeded the normal
fee ordinarily charged. They ruled that the passenger
need not fulfill his obligation since he could claim that
the promise was made in jest. However, if the boatman
was also a fisherman, the passenger was obligated to ful-
fill his promise since the former could claim that the

D

ferry ride caused him to lose many fish..

In both Palestine and Babylonia, the Ratbis did not
defy the legislation of the mariner guilds. One Baraitha

i
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specifically states, " The Jewish courts shall not deviate
from the general custom of the mariners, "

The guilds provided a form of insurance for the meriners
who lost their boats at sea. They also stipulated that,
during the mummer season, the mariner was not permitted
to sail his boat within two ropes' length of shore. Any
breach of these laws witheld from the mariner his right
to conpmat:lon.

The guild also provided legislation for the following
case:
A ship was sailing on the sea and a gale arose which
threatened to sink it. In order to keep the ship afloat,
the passengers were ordered to lighten their cargo. The
guild ruled that the apportiomnment of the loss of each
passenger was made aceording to the weight of the cargo
and not according to the value, Therefore, one passenger
might be asked to heave gold overboard, while another a
similar weight of iron.@

The permitted overload of any ship was assessed at less
than a thirtieth of its total weight. Failure to camply
with this was regarded as negligence on the part of the
mrcham; i




The Rabbls also formulated laws of salvage. One Bar-
aitha teaches, " If a person rescued something from a
river or from what the tide throws up or the overflow of
a river, the object belongs to him because the owners
despair of recovering 1t.®

This lew did net apply in all cases. The Talmud relates,
" A certain man once found four zuz tied up in a cloth
and thrown into the river Biran. When he appeared before
the Babylonian rabbi, Judah bar Ezekiel, the latter de-
clared, " Go and announce your findings., " Later, the i
sages explained that the river Biran contained network *
for catching fish and since the Jews often dragged the river,
the original owm r of the lost article did not despair
of recovering it.@

RELIGIOUS LAW

PRAYER

One who sees the Great Sea at intervals of time 1s
required to recite the benediction, " Blessed is He Who
made the Great Sea," Those who have epossed the sea safe-
1y recited the prayer of thanksgiving, " Blessed is He Who
bestows lavingkindness." Abaye stated, " aAnd he must utter
his thanksgiving in the presence of ten. " Mar Zutra

| J,‘.Jl
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further added, " And at least two of them mmst be Rabbis,"

According to one Tannaitic source, the voyeger was
not released from his obligation of prayer. Ben Azzai
held that 4f two men were caring for a dead person on board
ship, they were to place the body in one opposite corner
and recite their prayer in another corne@ Another source
states, " If he is journeying on a raft or a ship, he shall
concentrate his thoughts upon the Holy of Holies,.,"

Many Talmudic sources indicate that the above was
not the accepted law. Many Amoraim insisted that, if a man
was of troubled mind, he was excused from prayé. R. Han-
ina did not pray on a day when he was agitated., R, Hiyya
b. Ashi, citing Rab, é‘ﬁtod, " A person whose mind is not
at ease must not pray. " We have previously noted the
dangers of sea-travel, and therefore can conclude that
these perilous conditions were hardly conducive to prayer.

When Samel's father and Levi were about to set out
on a journey, they recited theilr prayer before dawn.
They based their actions upon a Tannaitiec source which
taught that, if one were to take a soa—Joumay@ho was

to arise early in order to recite his prayer.

There is further evidence that the voyager was absolved
of the responsibility of prayer for three days after




reaching his destination. One Amora ruled, " One who re-
turns from & jourmey must not pray for three days." It
is also related that Samel's father, after having re-
turned from a journey, likewise refrained from prayer for

4
three days. ‘

HOLIDAYS

During the festival of Sukkoth, the mariners were
exempt from the obligation of Sukkah, This is apparent
from the following Tannaitic source which taught, " Day
travellers are free from the obligations of Sukkah by day
but are bound to it by night. Night travellers are free
from the obligations of Sukkah &t night but are bound to
it by day. Travellers by day and night are free from the
obligations both day and night.

If, however, one erected a Sukkah on the deck of a
ship, according to Rabbi Akiba, it was valid. According
to Rabbi Gamliel, it was invalid. The Talmud relates,

" It happened that Rabbi Gamliel and Rabbl Aklba were
journeying om a ship that Rabbi Akiba arose and erected

a Sukkah on the deck of the ship. On the morrow, the wind
blew and tors it away. Rabbi Gamliel said to him, ! Akiba,
where is thy Sukkah?!'"
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In commenting on the above text, Abaye said. " All
are in accord that where the Sukkah is unable to with-
stand a normal breeze, it is invalid, If it can withstand
an unusually strong land breeze, all agree that it is
valid., Rabbl Gamliel and Rabbi Akiba disagree in a case
where the Sukkah on board ship can withstand a normal
land breeze but not a normsl sea breeze. Rabbi Gamliel
is of the opinion that the Sukkah must be a permanent
abode and since 1t cannot withstand a normal sea breeze,
it is invalid. Rabbi Akiba maintains that the Sukkah
must be a tesmporary abode and since it cannot withstand
a normal land breeze, it is valid,"

In connection with this holiday, the Talmud further
relates, " It once happened that Rabbli Gamliel, Rabbl
Joshua, Rabbi Eleazar b, Azariah and Rabbl Akiba were
travelling on & ship. Rabbi Gamliel had a lulab which he
had bought for one thousand zuz. He took it and fulfilled
his obligations with it. After that, he gave it as a gift
to Rabbi Joshua who took it and fulfilled his obligations
with it. Rebbi Eleazar b, Azariah and Rabbl Akiba did
likewise and then returned it to Rabbi Gamliel.

During the Passover week, the Jewish voyager abstained

from eating leavened bread. If such food was discovered

in his possession, he first crumpled it and then cast it
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overboard. To crumple the food was the prescribed proce-

dure lest someone from & passing ship rescue it from

the waters.

During the week of Passover and Succoth,” those who
returned home from overseas wers permitted to crop their
hair and wash their clothes. Rabbi Judsh b, Il'ai permitted
this only in g case where the voyager's trip was in seard
of livlihoo Fishermen were allowed to ply their trade
privily for the requirements of the festival week., The
fishermen of Acre, however, imposed a restriction upon

themselves not to catch at 111.

In Babylonia, the sages carefully supervised the im-
port of foodstuffs prior to the Passover holiday. One
incident relates that a certain ship carrying grain foun-
dered in a canal, The grain became leavened and Rabe per-
mitted it to be sold only to Gentiles. After being cer-
rected by his colleagues, Raba permitted the grain to
be sold only to Israelites in small quantities at a time.
n this manner, Raba was assured that the grain would be

consumed before Puaonr.

If a man arose oarlébror a sea voyagg, he blew the
Shofar; read the Megill®, shook the Lulab and recited

the Amida and the Shema.
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SABBATH

Traveling on board ship during the Ssbbath was not
prohibited by Jewish law. However, if it was the day of
departure, the traveler was required to remain on the ship
three days previous to the sailing. The above law did not
apply when the traveler was on an errand of good deed,

The more strict interpreters of law demanded that the
passenger inform the captain of his desire that the ship
lay to on the Sabbath. The passenger, however, was not
held responsible if the captain disregarded his request.

On the Sabbath, during the voyage, the Jew was permitted
to walk the whole length of the ship, even if the ship's
length exceeded the prescribed limit, Nevertheless, Rabbi
Joshua snd Rabbi Akiba imposed a stricter ruling upon them-
selves and did not move beyond the allotted Sabbath limit
of four cubits. In Babylonia, all were agreed that ons
was permitted the full area of the ship. The argument arose
only in the case where the ship was stationary. One Amora
permitted walking its full length while another did not.

According to Jewish law, a Jew was not permitted to
hire a Gentile to do work that he himself was not permitted
to do. This presented a difficulty to the Jewish voyager
who desired to disembark on the Sabbath, since the ship's
gangway had to be lowered for his benefit. The Rabbis
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overcame this by the legal fiction which presumed that,

in reality, the Gentile mariner was working in his own
behalf. Rabbi Gamliel and the Elders therefore descended
the gangway on the Sabbath on the grounds that the Gentile,

in lowering it, received no order from them.

With respect to the laws of Sabbath, a ship was con-

sidered as private dona)@ and the sea as a knmelith.@

If one threw an object from the sea to a ship, or from

a ship to the sea, he was not culpnlehan the ships were l
not tied together, though lying close to each other, one

was not permitted to carry from one to the otho Ir

ships were tied together and one carried goods from one

to the other, he was not culps.ble.

The boundary beyond which one must not walk on the
Sabbath 1s two thousand cubits without the town limits,
This area is referred to as " P @¢ PP "™ ... the
bounderies of Sabbath. The law also maintained that
X rrq /) " was applicable only to those who estab-
lished residency in the town prior to the Sabbath.

In the case of a ship, therefore, if it sailed into
the " P //7_[7 " prior to the Sabbath, the passengers were
permitted to disembark, and it was as though they had
established residency within the town limits. If the ship

i _ — !ﬂi
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sailed into the " /AP " after the Sabbath commenced,

the passengers were restricted to their ahip.

It once happened that Rabbi Gamliel was travelling
gboard & ship which had entered the harbor during the
sabbath. He allowed his colleagues to disembark on the
svidence that the ship reached the “f’ //Z/)" prior to the

sabbath.

The Shofar was sounded in times of public distress
and calamity. It was blown even on the Sabbath in the case

of a ship foundering at sea.@

OTHER RELIGIOUS LAWS

The voyager was permitted to slaughter an animal
aboard ship and allow the blood to trickle down the sides

into the sea.

A tree planted on board ship was subject to the law

of Orlah.

Under certain conditions, produce which was transported

by ship to Palestine was liable to tithes and subject to

the Sabbatical laws.
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A ship is not susceptible to uncleanliness. Excluded

from this category werse the ships of the Jordm@nd ships

of cll.?.@

Rabbi Eliezer held the opinion that a ship was clas-
sified as a tool with which a man could earn his living.
Arccording to this view, pledges made to the sanctuary
could not be claimed against a ship.@

CONCLUSICN

1t is fairly conclusive that, during the Talmudic
period. seafaring was regarded as & reputable craft by
the Rabbis. The mariner was depicted as trustworthy and
s source of information and inspiration. While hardly
a word of praise is given to the camel driver, the ass
driver or the wagoner, the sailor is complimented by

rabbinic endorsement.

Seafaring was not a strange profession to the ancient
Jews. There were many Jewish shipowners and mariners
who were skilled in the building and sailing of their
ships. This trade played an importent role in the life of
the Jewish community and the many Halachoth testify to

this fact.

The Talmud is filled with preferences to ships, Types
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of ships, the trade of the mariners, as well as the
minutest details of the perilous voyages accross the sea.
It is surprising that the Talmud, which is primarily the

teacher of the orsl tradition, remains as an invaluable

source in reconstructing the art of seafaring in ancient

days.

The sailor of old is in striking contrast to the sailor
of the present time. With the achievement of greater
safety on the seas and a more acute understanding of the
elements, the habits of the later-day sailor changed. ;
No longer was he the by-word for piety and trustworthiness.
Judging from the literature of the seventeenth and eighteenth
centuries, seafaring was hardly the proper profession
for a man of culture and good breeding. Fregquently, the
image of the modern sailor was of an uncouth, shiftless

vagabond whose idle moments were spent in carefree company.

The ancient sailor, then, presents an interesting
picture, and for the image of the life of his day, we
are indebted to the Talmud,
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Baba Bathra 80b

Baba Bathra 5:1

Baba Bathra 7la

Ibid.

Ibid.

Baba Bathra 5:l

Baba Bathra 75b-76a. ( 3) J'€N ) ... one of the legal
modes of acquiring a movable object which is accomplished
by the buyer drawing the object into his possession.

I. e., a bond or a note of indebtedness.

I.~e., a deed, a writ, a bill of sale testifying to

the transfer of ownership of the note. Rabbi Nathan
holds the opinion that the mere delivery of the bond
does not confer upon the buyer any right to the debt
and the note is but a scrap of waste paper. See further

Rashbam on text.

10. Baba Bathra 75b-T6a.

11.

12,

" Domain of the many " e.sss the domain or territory
belonging to or used by the public; public roads as
opposed to private domsin or private premises.

( Lit., delivery or harnessing ), a form of legal
acquisition which is executed by the buyer's performance
of some act, resembling harnessing in the case of a
beast or in the case of other heavy objects by obtain-

ing actual delivery.V. supra., note 7.




13.

14

15,

16.

17.
18,

20e
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Since an alley is not public domain in the full sense, '
the public using it only occasionally, it may be re-

garded as the private domain wf anyone who happens to

be there and thus only ") J'& N " can be effected. |
Since the buyer owns part of the courtyard, it is
considered his private domain and acquisition by
"HNUN " 15 valia.

The seller indicated that he would not agree to the sale
unless the buyer removed the ship out of the publie
domain into the buyer's territory. Therefore, no other

form € acquisition is valid.

The buyer, having acquired the ship by " 5)')!0’, "
is told by the vendor, " You may remove ( pull ) it
at once into your own domain," V. supra, note 7
Baba Bathra 75b

The entire ship must be moved from its position by
the buyer until its farther end touches the spot on

which the nearer end had rested.

See commentary Ly "\‘03 «es R. Asher, Baba
bi Lipman Halevi Heller, Baba Bathra chapt. 5, note 2,

( commentary on R. Asher ).

Baba Bathra 34b. This text is interpreted in accordance

with the Rashbam.
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2l., If they had seized the boat, the law would be that they
divide it or , each one takes whatever part of the {
boat his hand grasps. ( According to Baba Mezia, 1:1 ).
22.T™e prin¢iple of ')El( plﬂe‘ﬁ G ( Lit., to prevail,
whether by force or by argument ) would not apply in
this case, since the court had already attached the !
boat. |
23+ The supposition is that, once attached by the court,
it cannot be released by the court.
2. The contention now is that, once the court attaches
the boat, it cannot release it without proof of owner-
ship.
25. I. @. resture the boat to its original state and cause
no harm to the rightful owner.
26, Rashbam, " With the knowledge that, once the court
attaches. 1t does not release, the wrongful party will
then demand the court to attach the boat and thus,

cause damage to the rightful owner."

27+ Rashbam is not certain whether the court did this
because they agreed with R. Huna or whether it was
done at the request of both litigamts. In the latter |\
case, even R. Judah would agree that we attach the

bOat.
28.For snother interpretation of the above text, sce Tosafoth,




U_pon closer examination of the text, the following
diffieulty in Rashbam's interpretation is apparent:
Why is R. Huna, who claims that we attach the boat,

forzed to agree that the court can release 1t? Why is

m——

R. Judah, who claims that we do not attach the boat,

forced to agree that the court cannot release it?

—— —

Professor Sarmmel Atlas of the H., U, C.-J. I. R. has
kindly offered the following explanation:

The argument between R. Huna and R. Judah concerns the
basic concept of jat ?’9103 r.‘). According to R. '
Buna, this represents a positive decision by the court,
It is the court that placcs the boat under circumstances
that ellow for such acquisition. By attaching the bouat,
the court suspends this legal right of acquisition

and holds the boat in #®mrews:. If witnesses are not
found, the court then has the right to abide by 1ts
original decision of )tt Vlﬂe'j f). and release the
boat, It is merely a matter of the court preferring

one legal procedure over that of another.

Rabbi Judah maintains that Q¢ erffes 15 1
not & positive or legal act. on the part of the court.
The term only deseribes an object in a state similar
to that of ')"\95\ . In attaching the boat, the
court, for the first time, institutes positive and
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3h4.
. 35.
36.
37.
38.
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legel action, This action cannot be rescinded, since

De¢ P‘QltS rb is in no way a part of legal
prosedure., R. Judah claims, thereofre, that once
she court attaches the boat, we have no alternative
but to wait for proof of ownership.
Baba Bathra 3Lb
Tosef ta Baba Kamma, chapt. 2, section 5
Senhedrin 32b, Although this particular clause
is in reference to camel traffic, the text clearly
indicates that it applies to ship traffic as well.
One older source is the Laws of Eshnunna where mention
1s made of the responsibilities of the boatman
to the owner in cases where ships have sunk whiks
as sea. Another source is the Hamurrabi Code where
reference is made to ships colliding at sea. See

Ancient Near Egstern Texts Relating to 0ld Testament,

J. B. Pritchard ( editor ), Princeton University

Fress, 1350, . 161, paTagraph 5 awe p. 176 pasngragh 24
Beba Mezia 79a

Beba Mezia 69b, See also Arakin 18a

Baba Kamma 97a

Baba Mezia 69b

Tbid.
Baba Bathra 79b. The interpretation of the Baraitaa




39.
' 40,

45
46,
47

L9,

50.
51,

i
iz In accordance with Tosafoth., Rashi states, In mid- .+

journey, the bentee loaded the boat with greater Cargo.
While he pays the owner for the added freight, the latter
has resentment against him for causing delay.

Baba Mezia 69b

Rab is identified as a first generation Amora while R,
Papa is a fifth generation Amora. See H, Strach, Intro-
duction to Talmud and Midrash, Philadelphia, Jewish Pub-

lication Seelety, 1945, pp. 121, 132

Baba Mezia T0a

For a more complete text see Baba Bathra 69b-70a

Baba Mezia 79a-79b

Driver and Miles, The Babylonian Laws, op. cit.

Pe U427 ff, See also Ancient Near Eastern Texts Relating
to 01d Testement, J. B, Pritchard ( editor ), op. cit.

chapter 2, p. 176, paragraph 236
Gitten 63a

Baba Kemma 116a, See also Yebamoth 106a

Baba Kamma 116D

I*id. See also Soncino, Talm, Bab. op. cit. Baba Kamma,
Pe 25, note 3

The phrase, " And they shall not deviate from the custom
of the mariners," clearly indicates that the Baraitha
meant to enforce the g1ild law.

Baba Bathra 80b

Abodah Zarah lj3a. The source is identified by the
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065)_}’7/9‘ as a Baraitha.
52. Baba Mezia 24b
53+ Berakoth 9:2 |
S4. Berakoth 54b |
55. Berakoth 18a
56. Berakoth l:6
57« Erubin 65a
58. Ibid.
59. Berakoth 30a
60. Erubin 65a. The injunction is based on a passage

fourd in Ezra :8, " And I gathered them by the river..

and we rested there three days and I viewed my people.”

Rashi comments, " His mind is not attuned to prayer

because of the burdensome journey."
61, Ibid,
62. Sukkah 26a

63. Sukkah 23a
6l Sukkah 1w
6%, Pesahim 28a
66. 1. ®. during the middle periods of these festivals

67. Moed Katan 3:1, also 1lha

68, Moed Katan 2:5, also 13b

69, Pedahim l0b

70« i. ©. on the morning pricr to the New Year
71, i. e, on the morning prior to Purim

72. i. ®. on the mornign prior to the Sabbath
73. Berakoth 30a

Tle Shabbath 19a
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T6e
T7e
78.
79

80.
81.
82.

83.
8.

85.
86.
87.
88.
89.
90.
91.

~88-
Erubin l:1
Erubin L 2b
Erubin 4:1, also 122a
Shabbath 11:5
A Karmelith is neither private nor public ground,
For &« comprehensive introduction see The Mishneh,
Dr. S. Petrushka, Gilead Press, N, Y. 1948, Seder Moed,
notes on chapt. 10, Mishneh 2, p. 45
Shabbath 11:5
Ibid.
Ibid. An Erub must be set up by the shipowners. ( See
Rebenu Nissam on the text ).
Ibid.
For a complete introduction see Dr. S. Petrushka,
op. cit., Seder Moed, introduction to Erubin, p. 97,
paragraph l.
Erubin L:2
Ibid.
Taanith 3:7
Bullin 41b
Orlah 1:2
Hallah 2:2
Shabbath 9:2, There are many other references in the
Talmud dealing with uncleanliness in connection with
gships. Because this subject was far too intricate
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and beyond the present scope of this thesis, it was
emitted. The writer plans to deal with this subject
in a future thesis toward his doctor's degree, For the
same reason, the writer has omitted the many differ-
ences in Halacha between Amoraic and Tannaltic sources.
92. Shabbath 83b
93, Ibid.
9. Arakin 18a




BIBLIOGRAPHY

|




1,
2e
3e

ll-.

Se
6.

Te
8.

9e
10.

&
12,
13.
il

15.

16,
17.

BIBLIOGRAPHY

S. W, Baron, The Jewish Commnity, Philedelphia, 1942,vol.l

H, Danby, The Mishnah, London, 1933

F. Delitzsch, Jewish Artisan Life in the Time of Jesus,
New York, 1883

Ge. R. Driver and J, C, Miles, The Babylonian Laws, Ox-

ford, 1952

Encyclopedaeia Biblica, London, 1903, vol. U
Encyeclopedia Britannica, England, 1911-1912, llth ed.,
vol. 3 .

J. Frazer, The Golden Bough, New York, 1935

H, Grastz, History of the Jews, Philedelphia, 1949

Harpers Bible Enecyclopedia, New York, 1952

Harpers Dictionary of Classical Literature and Antiques,

New York, 1897
(ks 5y

S. Krauss, 3 1A Q Q ZLEQQ , Berlin

S. Krauss, Talmudische Archaologie, Leipzig, 1911
M. Margolies, P!Jlk}NI 3 M fﬂ"? If)' , Jerusalem,

I. Mendlesohn, " Gilds in Babylonia and Assyria," Journal
of the American Oriental Society, LX, ( 1340)

J. Newman, The Agricultural Life of the Jews in Baby=-
lonia, London, 1932

R. Patai, N AV ,/)U.?Oﬂ s, Jerusalem, 1938
S. Petrushka, The Mishnah, Seder Moed, New Ycrk, 1948

T

N ——




18. J. B. Pritchard, Ancient Near Eastern Texts Relating
to 0l1d Testament, Princeton, 1950

19. G. Sarton, Introduction to the History of Science,
Baltimore, 1927

20. S. Singer, Hasid, ( M. H. L. Thesis ) H. U. C. =
J. I. R,, New York, 1951

2l. H. L. Strach, Introduction to the Talmud and Midrash,
Philedelphia, 1945

22, Talmud Babylonian

23. Telmud Babylonian, Soncino edition, London, 1938

2li« The Holy Bible, Jewish Publication Society, 1951

25. The Revised Standard Version of the New Testament,
New York, 1946

26. Pte)(f. 1J'@2

o {ICJJ!? [Jte)

28. Oéti\_ﬁﬂoﬂ

29. nFanpp»Ge

3o.k)a':7r) 'ﬂar'?

31. LK) 3‘1 ‘?09

2. P

33. P

e 10D

35. p 1901




	Auto-Scan000
	Auto-Scan001
	Auto-Scan002
	Auto-Scan003
	Auto-Scan004
	Auto-Scan005
	Auto-Scan006
	Auto-Scan007
	Auto-Scan008
	Auto-Scan009
	Auto-Scan011
	Auto-Scan012
	Auto-Scan013
	Auto-Scan014
	Auto-Scan015
	Auto-Scan016
	Auto-Scan017
	Auto-Scan018
	Auto-Scan019
	Auto-Scan020
	Auto-Scan021
	Auto-Scan022
	Auto-Scan023
	Auto-Scan024
	Auto-Scan025
	Auto-Scan026
	Auto-Scan027
	Auto-Scan028
	Auto-Scan029
	Auto-Scan030
	Auto-Scan031
	Auto-Scan032
	Auto-Scan033
	Auto-Scan034
	Auto-Scan035
	Auto-Scan036
	Auto-Scan037
	Auto-Scan038
	Auto-Scan039
	Auto-Scan040
	Auto-Scan041
	Auto-Scan042
	Auto-Scan043
	Auto-Scan044
	Auto-Scan045
	Auto-Scan046
	Auto-Scan047
	Auto-Scan048
	Auto-Scan049
	Auto-Scan050
	Auto-Scan051
	Auto-Scan052
	Auto-Scan053
	Auto-Scan054
	Auto-Scan055
	Auto-Scan056
	Auto-Scan057
	Auto-Scan058
	Auto-Scan059
	Auto-Scan060
	Auto-Scan061
	Auto-Scan062
	Auto-Scan063
	Auto-Scan064
	Auto-Scan066
	Auto-Scan067
	Auto-Scan068
	Auto-Scan069
	Auto-Scan070
	Auto-Scan071
	Auto-Scan072
	Auto-Scan073
	Auto-Scan074
	Auto-Scan075
	Auto-Scan076
	Auto-Scan077
	Auto-Scan078
	Auto-Scan079
	Auto-Scan080
	Auto-Scan081
	Auto-Scan082
	Auto-Scan083
	Auto-Scan084
	Auto-Scan085
	Auto-Scan086
	Auto-Scan087
	Auto-Scan088
	Auto-Scan089
	Auto-Scan090
	Auto-Scan091
	Auto-Scan093
	Auto-Scan094
	Auto-Scan095
	Auto-Scan096
	Auto-Scan097
	Auto-Scan098
	Auto-Scan099
	Auto-Scan100
	Auto-Scan101
	Auto-Scan102
	Auto-Scan103
	Auto-Scan104
	Auto-Scan105
	Auto-Scan106

