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CHAPTER ONE

INTRODUCT ION

The question of the rise and development of divination and

rophecy among the Hebrews snd their relation,if any,to one an-
’:her is in many respects similar to that of the process of e~
?01ation and the development of 1ife.Not only is our problem en-
hrouded in the deepest mystery,an affair of remote ages,but like-
8e very little is known about it definitely.rhe materialret&
‘and composed for the most part of nonécontemporeneous evidence
’d testimony that is to say,of writings which were written at a
i:ter perlod than the events actually described, cannot always be
cepted at face value.WWe must in many cases,mnake a 1itt1e allow-
1aue to the probability that perhaps the author of the later
}riod;wnile describihg the events of the earlier times,may have
~1 wed‘a little of the beliefs and superstitions of his own: |

8 to creep 1nto the record of the past the result being that

asoribes to his predecessors beliefs and views which they re-

1y did not pPossess and to a certain éxtent distorts the actual
,ate of the former afiairs.

As an example of this process we may quote the two-fold pre-

ntation of the character of Semuel,a character who will be de-
ribed in»great/detail in the third chapter;Aooording to the one
resentation Samuel is an ordinary local seer or d1V1ner haying
fo negtional reputation and khown only to those of the immediate
vironqent.rhisrview.of course,is the correct view.According to
;e.secoco_pyesentetion Samuel is a great national figure with

ne‘of the characteristics delineated in the first presentation}




This view,of course,is the view of tradition,of subsequent ampli-
ication,of legendary aooretion.and'the investigator,especially
the‘young and comparatively inexperienced investigator ,must be
stantly on the alert lest he place too much credence in legen-

ary evidence and give'too~little to authentic testimony.

fed “them and colored them from the points of view of the subse-
%ent times,in the course of which palliation the true features

He matter may have become shaded and the whole impregnated

‘s foreign hue.ds another“example,Various features of divin-
,when written down at a later date,would be ooiored or

hanged to suit the exigencies of the times.The true features

ight be purposely falsified so as to present the matter in an un-
aVorable light‘As a third and more striking example—the true pro-
ets, ‘or the ‘people and writers living at the time of the true
rphets may have purposely endowed the earlier prophets and di-
iners,who really occupied a very important place in the develop-
hﬁt of prophecy,with ignoble motives maﬁ'have overlooked the fact
hdt they were an earlier stage in prophetic history,and that they
?re therefore somewhat crude and primitive and may have therefore
isrepresented the facts regarding the earlier prophets to such an
xtent that ,unless we are constantly on our guard,we may be misled
¥ these later portrayals to form an altogether unjustified’impres~
" 0f the development of prophecy and the character and purpose
the ‘former prophets and diviners.

- In gddition to this first difficulty a second one presents

eélf in the path of the investigator of the problem of the re-
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lation between divination ;nd prophecy.0ur material for this subjedt
is limited to the Bible.In comparison to the total bulk of the 0l1ld
Testament the references to our subject are very few and far be-
tween.This causes the searcher,on the one hand,to turn to non-Bib-
lical works to see whether any light can be thrown on his already
suftficiently obscure sdbject,and,on the other hand,makes him view
the scanty and meagre evidence he has before him from’a critical
and anaiytical‘point of view,seeking to fill up the lacunae of the
Biblical testimony from his own mind and to creste analyses be-
tween Israelitish divination and prophecy and tnat of foreign na-~
tions.tor example,we have no record in the 0ld rtestament that di-
vVination tlourished among the'Hebrews while they were in the iand
of Egypt. On the other hand,however,we know from various sources
that the Egyptians and all the other fhen existing nations indul-
ged in divinatory practices.Are we not therefore justified in as-
suming,a)posterior ythat the Isrgelites were no exception to the
rule and that they had divination in some form or other at this
period of their history,even though little or no mention thereof
is maede in the pible,which is practically our only source book?
These two diffig@lties are only s small proportion of the actual
difficulties whicn contront us,but in order not to éppear to lay
too much stress on the difficulties we shall omit the mention of
the others. )

Strictly speaking,the subject of oui theéis may be defined
as the rélation between divinastion end prophecy in the Bible. Ve
heve purposely limited ourselves to the time of the great pro-}
phets,and we may state that Deutero-Isaish (and perhaps too in-
cluding Malachi)in our opinion forms the terminus ad quem of real

prophecy and that immediately étter him resl prophecy ceased.ln
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dddition we assume on the basi; of definite evidence that the trars-
ition and develppment 'from divination to prophecy among the Heb-

rews had been thoroughly consummated at the time of the second Is-
ailgh,if not betore his time,and that the general run of prophecy,
so called,wnich prevailed during the latter part of the exile({ex-
cepting Haggal and dglachi) and in times subsequent thereto can
not be called real prophecy and had few,if any,characteristics of
actual prophecy.Hence,in general,our terminus ad quem includes the
great literary prophets,Deutero ILsaish,and one or two of the minor
prophets who came after him,

It shall be our task,then,in the following pages,to attempt
to trace the history and the development of Hebrew prophecy;to show
the beginnings of prophecy in the o0ld divihatory practices of the
nation;to show ﬁ%w prophecy developed on the ground of divination
which flourished in Lsrael as in all nations of the times,and how
in the course of time it bedéme difterentiated trom divination,
threw oft its coarse features pecause of certain impudses snd fac- .
tors which produced an ever widening breach between the two,and
finally led up to the great system of Hebrew prophecy which is a
feature exclusive to Judaism,which is unparalleied in the history
of the world,and which’renders lsrgel distinct from every other
nation of the globe.the development of Hebrew prophecy is the an-
swer to the perplexing question as to why the prophecy and divin-
ation of every other nation perished and disappeared.We shall show
why “ebrew prophecy alone survived and thgrgfeat force it has exer-
cised in the civilization and humanizétion of Israel and of all
other nations.

We shall therefore begin with the earliest records of the Bi-
ble cgncerning divination amomg the Hebrews,discussing its prob-

able origin,development,and character;end the characteristics



-which distinguished Hebrew divination and diviners from those of
other nations.Ve shall then trace the slow transition of divina-
tion to praophecy,under the leadershnip of “amuel,the first real
prophet in the later sense of the word,though he is not to be com-
pared to the literary prophets,and diviner likewise,following its
development under later men such as Naggan,Géd,Jehu,Elijah and Llida

including the prophetic guilds and schools,till with the liter-
ary prophets the transition from divination to prophecy has been
completed entirely and prophecy has glg;fgg off practically every
traée of its divinatory origin,though some authorities assert that
here and there a vestige thereof is discernible,with which view
we cannot,however,agree.fe shall concern ourselves not only with
the: rise of prophecy in and departure from divingtion,but like--
wise with the reasons therefore,with the unseen but impelling for-
ces and'causes which made this development and departure inevié
table.

A few more wofds regarding the postr-exilic prophets.Qur the-
sis by no means includes the'Amajority 0f either the exilic or post
exilic prophets,since post-exilic prophecy for.the most part con-
cerned itself only with cryptic formulae tor discovering "the time
of the end" and with mystic and non-iﬁspired predictions of the
end of the people's persecutions and the uéhering in of the glo-~
rious kingdom of Israel's}supremacy.rhis neo-prophecy represents
a radical departure from the glorious and lofty end inspired words
of lsaish snd the other great and resal prophéfs who were concerned,
not with the gggrandizément of Israel's broken and polifical po-
wer,but with the conservation and regeneration of [srael's morsl
and spiritual power.Vur subject therefore is limited strictly
from the beginnings of divination through thé great prophets,and

the problem of early divination itselt is touched upon only for
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the purpose of bringing outfthe fundamental points of resemblance
and differenée between divingtion and prophecy.

| Naturally,even though we have devoted a large smount of time
to this fascinating and interesting study,we are by no means au-
thorities or experts on it.llany errors of judgment will undoubt-
edly mark the prbgress of our product.lany flaws will result from
our failure to ansalyze and scrutinize the available sources more
carefully than we did.And yet withal we capnot Lelp feel that to
a great extent the fruits of our endeavor may be relied on.Our
work represents a careful perusal of the works of our predeces-
sors and a careful study of the actual source books of the bible.
Our thesis is concerned with a new field which has not as yet been
freated exhaustively by any scnolaf.Crude though it may appear,
may we express the fervent hope that it may be the means to guide
many on the path of knowledge and understanding and that it may
be an ever available source book for those who ;ome after us,to
which they may betake themselves in mucﬁ the same manner ss we

have utilized the efforts and products of out antecessors as step-

ping stones to our own presentation of the subject.




CHAPT:R WO

FROM DIVINATION 70 EARLIEST PROPHECY.

Divingtion is the science that seeks to discover the will
of the supernatural powers by the observation of phenomens.It is
the endeavor to obtain information about things of the future or
aftairs otherwise removed from ordinsry perception by consulting
informants other than human.rfrom this rough definition of divin-
ation alone we can see the point from which,in the course of time,
the distinction between divination and prophecy arose.Prophecy,
especially of the earliest kind,it is true,did concern itself with
the above,and yet it had in addition a moral and theistic essence
which eventually enabled it to become differentiated from divin-
ation,which embraces all attempts to obtain secret knowledge from
the denizens of the spirit world.

The early “ebrews and their Semitic heathen kinsfolk derived
their divinatory and superstitious practices from s common sasnces-
tral tradition.Zven though,in our 6pinion,the Hebrews had divin-
ation long before they came into Cansan,yet it is likewise true
that they may have adopted ,and actually did,many features of
divination from the Canasnites.lt is not at all necessary for us
to go into the problem of the origin of divination too carefully.
Some scholars are inelined to the view that divination was not in-
digenous in Israel ,but that it was taken over from the nations
with whom it eventuslly came into contact.lhis statement,they say,
applies likewise to the earlier forms of prophecy which had much

in common with divination.Others assert that divination is uni-
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versal in its practice,the spontaneous creation of all peoples in
the earlier stages of their development ,and that while certain
kinds of divinatory practices may be foreign in origin,yet divin-
ation as such is indigenous in Israel as among all other>peop1es.

Be that as it may,we may safely assert that from the time the
Isrgelites established themselves in Palestine they were accus-
tomed to practice di;ination.where may even be reason to believe
that the habit maybb was more ancient,being inherited from the
pre-ilosaic times,though positive evidence is 1acking.Eor example,
Joseph represents himself as having used the silver cup which was
placed in penjamin's sack for purposes of divination ) and
states furthermore that high officials of the Egyptian court 1like
himself were addicted to the same habit (2).ﬂowever,we cannot ac-
cept this evidence as conclusive,since much of the Pentateuchsal
history which can be adduced may not be reliabie,because it re-
tlects the feelings and conceptions of the times at which they
were written,and we know that the story of Joseph was written down
at least gix hundred years after the events which it purports to
aescribe(S) took place.tven the surviving historical books,i.e.
Judges,Samuel,and Xings,in whicn we recognize our main sources,
are undoubtedly palliated to a considerable extent from the stand-
point of the time in which they were actually written snd do not
faithfully portray in all respects the status of aftairs prevsail-
ing at the times théy describe. |

Hence the problem as to whether or not divinastion and early
prophecy were indigenous in Israel cannot be solved with ease.lore
stress 1s laid on the question whéther early prophecy was indig-

enous in lsrsel,such as is evidenced,for example,in the prophetic

guilds at the time of Samuel.Some scholars hold that this pheno-
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menon was taken over bodily from the Canaanites;othe:s as stoutly
meintain that 1t was indigenous in Isrgel.4t any rate no one can
dispute the assertion that resl prophecy was indigenous in Israel;
thet the literary prophets and even their forerumners,like Samuel,
Elijah,and dathan,are the unique creation of Isrsel ,and that they
represent a renk uﬁattained by the diviners or prophets of any o-
ther nation in the history of the world.ihis indigenity of Israel's
great prophets may be set down as a great difference between div-
ingtion and prophecy.

''he primary function of divination was,not so much to discover
the will of the deity as to obtain information on matters past,pre-
sent ,end future,which intormstion none but the supernatural po-
wers possessed.Vivination helped man to solve the many practical'
and pressing problems which contronted him.¥espite its thorough
selfishness,it was nof mere inquisitiveness that led to its r%%se,
for it served practical purposes.vivingtion was employed by men to
solve their personal and private perplexities and needs.it found a
reason for its existence in.tne fact that the recognized religion
of the state had a relation to the gods or deities as a community,
not as individuals,and that therefore in Israel,as in other na-
tions,the individual had to resort to divination.Hence qpe q; th
. brimary features of divination is the fact that it.isﬁﬁgégézg?ii
and individuel,not for one moment concerned with the sﬁate or the
community,not with weighty,general problems, but only with trivial
8tfairs of an essentially individual and private nature.

#or a long period of time divinstion was regarded as legiti-
mate in Israel.It did not ,in Israel,concern itself very much with
the element of bhenomena observation.ihis statement,of course,sap-

Plies only to Biblical divinstion..he Zomans,the Greeks,and ,in
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- (4)
.still earlier times,the ngyptians and sabylonians likewise

’
nad their liver and bird and entrsil observation,pbut 3Biblical
divination seems to be free trom all this..ihether [srasel formerly
employed it and then abandoned it,or whether it never passed thru
this stage is problematical.tividently,therefore,we must disting-
nish between divination proper,i.e.the seeking of knowledge of fu-
ture events through other than human intormants,and the observation
forms of divination.lt is evident likewise that prophecy devel-
oped only from the former. |

When the Israelites at first resorted to magic and divina-
tion,it was in the belief that their deity or deities(for we must
not remgin blind to the fact that monotheism in Isrsel was not
achieved till the time of the Deuteronomic reformation,about the
year 621 B.C.E.,or,at the very latest,a few y7a§s after(B),and

6

that up to this time polytheism was the rulej sanctioned and

N et

controlled these practices aﬁa'accepted them a8 legitimate,as the
privilege and prerogative of the individusl adherent to the faith.
Hence formerly all divination in Israel was legal and lawful.There
came a time,however,when certain forms of divination began to be
looked upon with suspicion.@he literary records which,with a few
exceptions,are the products of a later period,draw a sharp line

of demarcation between legitimate({official) and illegitimate div-
ination;which is called Xesem,a term likewise anplied to the false
prophets by the true ones. It is quite possible that this distinct-
ion was first made by the later prophets,as,for example,by the au-
thors of Deuteronomy or even previous.thereto(7) «It is likewise
possible that the later guthors did nbt wish to have it appear
that divination was pfacticed with impunity in ancient +4sragel

and for that reason ditferentiated between the legitimate(those

torms of divination wihich could not be given up)and the illegiti-



Lz
mate which they representeﬁ-;niy‘non-lsraelites as having employed.
Hence the Urim and Yunmim represent a form of divinationkwhich was
1egitimate and which could not be done away with,while the necro-
asncy practiced by Saul and the witch of Endor in summoning up the
spirit of Samuel represents an illegitimate form of divination.
“he references to the Urim and the Lummim allude té the practice of
obtaining a reply from the oracle by means of casting lots with
sscred stones or blocks of wood(s);wnis was called "seeking Jah-
weh" (Darash Qgggégy) in the lowest sense,with a far lower and less
spiritual mesning than is ascribed to the phrase in Deuteronomy,
the great prophets,and the Psalms. "Seeking Jehweh" originally
meant to havé recourse to the oracle in order to obtain ad¥ice upm

some practical difficulty.the conception of seeking God in the
highest sense,of the striving of the soul towards God and of car-
rying out His laws of morality,came only with the later propheéza).

The Ephod and Terafim ) were used in divingtion by the
priests.Divination by means of them was considered legitimate for
hundreds of years.Dreams and visions were regarded at the begin-
ing as true sources of revelation,whether sent by Jahweh or by an-
other deity (lO). Acts of divingtion +to test the deity or to make
sure of his presence and cooperation were likewlse regarded as le-
gitimate in the early stages.Sortilege(divining by means of sacred
lots) played s significant role‘in éncient Hebrew divinstion,and
its hold on the people was so strong that even the official reli-
gious ritual retained it till & very late date. he Urim and the
Tumminm already referred to were a sort of sortilege incorporated
into the ?fficial religion.Later on the oracle,whose minister was
& priest 11),gradually yielded to the prophﬂtzph? human inter-
12

breter of the deity.Other forms of divination are looked up-~

0§ a8 fTully in keeping with the belief in the deity(Jahweh)."hese



are the only torms of divination which,even at the earliest period
of which we have recard in(ggi Bible,were permitted in Isrsel.The
rest were gbsolutely tabco ) .

Hence a big advance is noted,emen at this premature period,
in the Israselitish over the Canganitish divinstion.'he source from
which information is expected is Jahweh,it being understood that
"Johweh" in these days meant the tribal deity or the local deity,
and not the national or the universal Deity of later years.Though
there may have been many tribsl deities (all called "Jahweh") the
trive ar "the people of one definite locality strictly ignored
them and worshipped its one deity,whereas the Cansaanites venera-
ted a multiplicity of deities or,Llike the Philistines and Phoe-
nicians,s duality of baal and Astarte.As national nonotheism de-
veloped in Isreel the practice of divination became more and more
divested of its objectionable features,and this influence paved
the way for the development of early prbphecy'from divinsation.

Lhe purer form of divingtion which was the seed of prophecy
was in marked contrast with the dark secrecy of magic.dagic was
ashamed to face the light.vlivinstion in Isreel was consecrated to
the service of the deity,elthough it is true that the diviner 4id
not always use his powers only for distinctively religious purposes

ilpgic,however,was not and it Wasltaboo in ancient lsrael from
time immemorisl.ihere is no record of any legitimate magic in the
Bible,iagic is the measns of securing superhuman results by adopt-
ing the methads of the superhuman powers.As such divination and
Magic differ essentially in their aims and methods,aﬁé it is evi-
dent that prophecybcould never have developed along the lines of
-magic,.Divinagtion seeks to learn the divine will in order to be

guided;magic studies divine action in order to imitate it and to
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gccompliSh divine results.Divination is an inquirer and ite vir-
tue is obedience.ﬂagié ié sn investigator and imitator and its
virtue is eschievement.Divination is the more reverent and allies
itself nore easily with religion.in fact magic has always been
the rival of divination,while divination was always its ally.
dagic is essentially a directive and coercive procedure,dif-
fering in this respect from fully-formed religion,which is essen-
tially submissive and obedient.xeligion,even when it employs force,
recognizes the protective function of the deity.ilagic is without
such acknowledgment,without emotion or worship.In the absence of'
distinet religious systems magic has been a bond of social union,
put it always fostered belief in a talse science of sequence ,and
as & result it has alweys been the aim ot religion to banish magic
from the world.iven the religions of the heathen world condemned
magic while approving of divination.whe Book 0of Deuteronomy sharp-
ly condemns magic and forbids it entirely(l4) ,and since magic had
none 0f the redeeming features of divination it fell into absolute
disuse and decay among the Hebrews and could have exercised no
influence whatsoever on the subsequent development of prophecy
from divination.

Perhaps it would be of benefit to enter into a brief discus-
sion of some of the most salient features of and differences be-
tween Hebrew and heathen divination,in order that we may under-
Btand how Hebrew divination survived and developed into prophecy
while heathen divinstion grew constantly weaker and wealker and
tinally disappeared.debrew divination resembled the heathen be-
cause they both rested on the exercise ofvthe same faculties.They
both Sprang from the same root,yet in their development they dif-

Tered greatly.ln the case of Hebrew divination the spiritusl des-
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cendant of the diviner was the ;;ophet,an Amos,an lsaish,a man of
the highest moral standing.in the case of heathen divination ne
was a btrickster,a cheat,a juggler.lLet us Take as an example the
sreek diviner,perhsps the best equipped 6f all the non-Hebraic
diviners.ithe wreek and Hebrew had in common the same unquestion-
ing belief in the possibility of ascertaining facts by superhnu- . il
man mesns,the same ready recourse t0 the oracle in every kind of
emérgency,and even the use of identical methods to a certain ex-

tent.l'he ureeks turned to the oracle in times of war,on occasions

of sickness,and for the solution of ritual questions.soth the

treeks and the Hebrews accepted dreams as a special form and mode
(15)

of divine communication .Both “reek and Hebrew diviners di-

vined by means of rods and arrows,but whereas the Greeks and o~

ther heathens employed necromsancy and other derogatory means,He-~

beew divingtion early rid itself of them.There is a sharp con-
trast between some of the Greek methods and the sacred lot and
dreem of which early Hebrew prophecy approved.Greek and other
heathen divingtion remained polytheistic to the end,while divin-
ation in Isrgel,with the constant and ever recurring develop-

ment of monotheism,little by little sluffed off the most object-

lonable featurés and led logically to the earliest form of pro-
phecy which,though having a lot in common with divination,yet has
elements of a higher and mérel chaeracter which finslly enabled it
to prevail.

The antecedents of prophecy go back a long distence.¥rom
the remotest beginnings there never was a time when prophecy or
Something snslogous to it did not exist.Iln the wider sense of the
word prophecy is coeval with religion.lien from earliest times

believed some of their number possessed of the exceptionsl powers
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gnd privileges TO cross the threBhold of this world and to mingle
with the inhabitents of the supernatural world."he Hebrews be-
1ieved that certain of their number were possessed of hidden fac-
ulties which could enable them to predict the future,to answer
personal questions,to solve persoﬁal difficulties,to intercede
for them and to discover the will of the deity.¥e may be sure that
divinetion in Israel goes back quite a distance.The first divin-
ers of the earliest type and mqst primitive kind may have very
well been called " ZXosemim" (lb),a name which later became a term
of opprobrium.The different kinds of diviners each must have been
called a specific name but there likemise must have been a com~
prehensive name which included all of them.At any rate the early
diviners among the Hebrews must have had a deseriptive name,with
no redeeming features at all.

Gradually,however,a little change began to take place,im-~
perceptibly and in a manner regarding which we have no exact data
and which is very difticult to grasp clearly or to describe.It
seems that slo»ly but surely there developed in Israel a certain
class of diviners who,while having many of the characteristics
0f their predecessors and of their fellow-diviners, had certain
traits or predispositions to traits which would make them seem
& little higher,an indefinsble something which admitted of devel-
opment.These diviners seem to have given up some of the most ob-
jectionable features of divination .ihis group was called the
Hoim,the seers,a group of plain men,quietly working for the in-
terests of private people but yet,as it were,already a little
conscious of the tact that from private affairs to tribal end
national interests was but one or two steps.

It appears that even before the time of the seers there was

(17)
& group qﬁ diviners called Cohenim,or priests. .Lhere is e~




- 3

<

vidence tO show that betore the time of the QEE§E§31 priesthood
the priests used to perform such tunctions as consulting the o-
racle by means of the sacred lot.As time went on angd the temple
cult developed,the priests drew further and turther away from div-
ination and assumed more and more the duties of the priesthood in
our sense of the word.At any rate in the earliest and even in the
earlier times one of the functions of the priests was to interpret
+the will of the deity(Jshweh).His name designated him as & divin-
er or soothsayer,consulting the will of the deity by means of the
Ephod end the sacred lots. ?
The priest saw to mmtional atiairs and to tribal afiairs(at |
least in the period with which we are dealing)as,for example,the
gdministration of justice,the ritusl and morsl code,and the dis-

covery of the will of God in great crises.lf in the early days

his functions were more and more those &f the diviners ,they gred-
ually changed and were relegated to the succeeding order of Roim.
The Roeh had no official title.te is associated with no particular
sanctuary. He is rather the diviner par excellence in the inter-
est of the private life of the people.The early soothsayer and

seer was in touch with and primarily concerned with the life of the

individual,unlike his successors of the classicel period of pro-

phecy,who had larger interests at heart.ihe authority of the Roeh,
88 well as the esrly diviners,lasted only as long as his guidance
proved helpful and.his information proved true.

Lhe seer counld pe consulted on matters entirely secular and
Private.ihus, for example,Saul is urged to consult the seer Sam-
uel regarding the whereabouts of his father's lost asses. Jeroboam
?en%s his wife to asceftain whether or not his child will recover

18 (19)
. The recovery of lost articles was one of the chief du-



ties 0f the seer,as was the giving ot information regarding other

personal maetters such as the success of a venture or recovery irom
sickness.The Roeh was the seer,the one who saw,snd it was the pop-
ular notion that nothing was too hard for the seer's powers.In-
deed here was the one characteristic of the seer which lifted him
ebove the rank and category of the earlier diviners and stamped
him as being potentially and partislly a prophet.ihe religion of
Israel Was’becoming stronger and stronger..he people,little by
little,were becoming accustomed to the idea of Jahweh,either the
tribal or local,not the.natioﬁal.Previous divipnation d4id not as-
sociate itself so much with the deity.put the seer gave out his
information in the name of the Jahweh or at least in the name of
religion,of the accepted and current religious beliefs,working
quietly,unheralded and unenthusiastic.ihat he hed spiritual gifts
is undeniable.He was accessible to anybody,but,as frequently hap-
penéd,he ran the danger of using his spiritusl gitts for his owan
personal interests.It was those seers who forgot the personal
side of their occupetion and used their powers for the benefit of
the community who finally‘paved the way for the development of
prophecy from the seers ‘aO).

ihe seer wés entitled to receive a fee from the dne who con-
sulted him.vlhis fee-giving and réceiving was characteristic of the
diviner,a ieature which our seer retained.It was perhaps the only
method the diviner had of making nis living.ror example,saul at
first is unwilling to appear betore the seer of Ramah because he
thought that he had nothing to give him for his sérvices,and only
when his companion reminds him that they have something to give
him does he consent to go (21). fesman too offers ilisha presents
and money tor curing him of his leprosy.Llishae of course ref@ses

(22)
it ,Showing a 1little advance,but the fact that liasman of-




fered it and that Zlisha's servant later on persuaded Yasman into
pelieving that &lisha had changed his mind shows that the giving
of fees was nct only customary but expected.

“he noeh had gbsolutely nothing in common with the enthusi-
asts of later times or With the howling dervishes of other peovples
with the exception of the gift of divingtion.He concerned himself
in a quiet unobtrusive way merely with secular affairs while the
later addicts to prophetism were enthusiasts for the cause of Jah-
weh and ILsrael.ihe seer appeared ss an individual;the later pro-
phets appeared in groups or bands.lt is very difficult,in fact im-
possible for us to discover the method which the Hoim used in
their divination and how they ascertained the things which were
asked of them.Hereof the Bible tells us practically nothing.

The transformation from seer to prdphet was,of courée,not im-
. medi;te and complete.long afterwards,it seems,certain charsacter-
istics of the diviner are recognizable in the prbphets,especially
those prophets pefore the great prophets.iet thé higher and more
spiritual elements in the rHebrew. seer finally became predominant
in the prophet.is previously hinted,the Roeh represented,we may
say,the first step in the devélopment of prophecy.iie may call him
the first and lowest type of prophet,difteréing from the other di-
viners, soothsayers,and conjurers of his daj ,like the xosemim,the
ilenacheshim,and the Meonenim,in that he is more or less one who
"sees" in the name of his Jahweh and speaks in his name.ln faect,

We are told that one who was later called a mHabi (proghet) was
previously called "seer".

(28)
It shows,at least, that though this statement is by
no means true in gll details,since what weas meant by prophet st
the time thie passage was writtenwas something far higher and

more spiritual than was the seer,yet at sny rate the seer had
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redeening teatures along which he develored into the prophet,and
the later writer essily fell into the mistgke of conounding him
with the #abl,no doubt unintentionally,since he forgot the ori-
ginal meaning ¢f the word "seer'.

Let us give a little attention to anocther so called step in
the process of evolution from seer to prophet.idany authorities
(et state that the term t.‘Ish Elohim" was a designation of the seer
even previous to the Roeh.However,in view of the fact that slmost
all the referenceg go the Ish Elohim are concerned with Samuel,
Elijah and Elishéfgr,in general,with persons who lived atter the
time of Samuel, there is regson to believe that the term is one
which came into use after the period of the koim.¥e sre told in
I Samuel 2:27 that an Ish Llohim came to ELi,before the time of
Samuel's activity,and prophecied the destruction of Eli's house
and the death of his-two sons,but this seems to be an insertion of
a later editor and can hardly be taken as an aétual descriptaon of
the conditions of the times.ln addition,the passage in the Book of

Samuel quoted in connection with lote 23 seems to recognize the

Ngbi as the successor of the Roeh ,and we know that the uWebiim

developed aiter the advent ot Ssmuel,who was a 2oeh.lt seems there-

fore that the lshbﬁlohim had no official place’either before or
after the Roeh,and though quite a few pebple were given the name
of Ish Elohim (Samuel himself is called lsh Elohim in one or two
places) it seems to me more a complimentary form of appellation,
Or at any rate a little advance over the geer.If anything,the term
Ish Elohim is subsequent to the term xXoeh,and it seems to denote
Mmore g definite specific individual and is not & generic name fdr

the members of one species,as is the term zoim.




‘he term <oeh itselt has an interesting history.lt seems to

neve fallen into use at a compargtively early date.with one excep-
{26/

tion the term noeh is used exclusively of the times of msamuel,

(27)
and only the older portion of the books of Samuel retains it

A1l in 8ll the period of the Roim,as we have a record of them in
the Bible,lasted about a hundred years,or perhaps a few more..he
probsble explanstion of the little ewpdence we have concerning the
Aoeh end the scant use of the term is that the bﬁlk of the canon-
jecgl writings proceed from a time when it was considered that the
special function of declaring and announcing characterized pro-
phecy in Israel better than the elementary office of divining and
seeing.
4 few more words about the Ish Elohim.The transition from

Hoeh to sgbi did not take such a very long time..ise know that af-
ter the XHoeh period another class,the Chozeh,prevailed.If we pos-
it that the Ish Elohim prevailed after the itoeh we would be cvow-
ding three kinds of prophets into too narrow a period.We would
otherwise have to assume that the three,Roeh,Chozeh ,and Ish Elo-
him,existed at the same time and we would then® be at a loss 0
explain the differences between the Ish Elohim and the other three
classesi At best the question is not an easy one.Vespite all we
have said the term Ish Elohim may yét have been a distinct des-
ignation.,though in one passage Samuel is caglled an Ish klohim

and his ordinasry desdgnation was Roeh.''he passage in I Sam.2:27

in my opinion mey be a later interpolation and may not necessarily
Pe taken to state that the class of Ish slohim existed before the
ROim,because,as we see,the Ish tlohim mentioned in. this passage
Prophe¢ies goom to Eli and his sons becasuse they did not carry

out the ritual law and the temple sacrifices as they should have

o e
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gone.in this respect Thig prop

1)

net is altogether different from such
Prophets as dathen and sad who did not care about the ritual but
only about the moral law.rferhaps tnis passage was a later inser-
tion by some member of the priestly class,since it is evidént that
we cannot account for the existence of an lsh plohim at this per-
jod who chastises the violation of the ritusl law.

Despite the fact that the bulk 6f the canonical writings ab-
rogated the seer's function of seeing,we must at the same time re-
member that seeing is glways an essential of true prophecy,though
in the sense of seeing the moral laws of God and not seeing the
trivial aftairs of the‘world by means of some sort of divinatory
power.ience the continued use of the term llareh(sight) and Chazon
(vision) till the last days of prophetic nistory,long after the
fime when seeing as used in the primitive sense had ceased to be
a distinctive function of the prophet.How soon after the time of
Samuel the term Roeh gave way to the term Nghi is hard to estim~
ate.lhe term “ebiim as referring to the ecstatic and frenzied
prophets existed glready in the time of Samuel and Saul(ZB).but
it is difficult to ascertsin definitely whether this word 1is to
be ascribed to the later author of the paésage or to be referred
to the Canmanitic ecstatics with whom the people were gll too
acquainted(ze).This question will be discussed at greater length
in the following chapter.It will suffice to state that the term
Roeh.flourished about a half century before Samueland for a sim-
ilar period atter samuel;that for the last thirty or forty years
of their existence the Roim lived side by side with thé Nebiim,a
term which,originally associated with ecstatic rites,in the course
of time grsdually assumed,as we shall explain at greater length sud

Sequently,a more substantisl meaning and finally superseded all
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other Terms tor the prophets .ihere was an intermedlary stage,
the Chozeh,as We shall explain in the fourth chapter,s term which

was employed after the period of the Zoim,and pernaps for a time

coeval with it,pefore the term labi received its nighest meaning.

s
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Israel was in great danger.An enemy had descended upon her
with vest hordes,with an entirely new and foreign culture,and was
threatening her very existence.ihe Philistines were absolute mas-
ters of the land.seginning almost with the earliest times of the
entrance into Cansan by the separate tribes,or,at the most,in
groups of two or three tribes (50),the Yhilistines had proved a
thorn in the side of the Hebrews.(Zl) It was they who had over-
whelmed the tribe of Danand forced its remnants to seek a new dwel-
ling place far to the north.During the period when Samson was sup-
posed to have lived the fhilistines were coﬁstantly herassing Is-~
- reel and making inroads into their territory.¥inally,in the days
of Eli,the Philistines invaded the strong tribe of Ephraim,which
had hitherto been able to defend itself from the invading hordes
whereas the weaker ones had been alreédy overcome and defeated the
Israelites at Aphek,which decisive victory was almost immediately
tollowed by the crushing disaster in which Eli's two sons were
killed,thirty thousand Hebrew warriors were slaughtered,and the
power of Israelvéeemingly'irretriévably broken.

¥Yrom now on the Philistines were the undisputed lords of the
land.All resistance was crushed out of the israelites.iheir enemy
Temoved every carpenter and locksmith,every measnd of cutting wea-~
pons was taken away,garrisons were placed in the land to keep the
(527

Israelites in check ,and heavy tribute was imposed upon the

People.lsrael's military prowess and courage was fast disappear-

ing,and it is likely that the Israelites would never have thrown

e e, | i
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£+ their yoke and regained their independence were it not for one
off I I

man , Samuel.

ﬁamuel;from early childhood,was placed in the temple as a
cervant to #li,or,more properly,as some sort of a preliminary
stage to the priesthood such as certein non-Jewish churches have
even today.ihat he later was aﬁpriest and discharged the duties
of a priest is likewise rrue.(Oé) But he was likewise & seer,a
local seer,with his residence at Hamsh snd like the great majogity
ofithe seers, from whom he did not seem to diffter in the least( }.
He was instrumental in recovering lost articles,he interested him-
self in people's private aftairs,he took tees for his services,
end was unknown except in his immediate viciﬁity,for Seul had ne-
ver heard of him,and his companion,while he nad heard of Samuel,
did not kmow nis name or where he lived,despite the fact tbat/the

, (35) -
both of them lived only & short distance away from him . Semuel,

But Samuel was something more than a mere seer.If he had been

only & seer Israel would never have freed itselft from the yoke of

avaricious, and ambitious,and who interested @hemselves only in in-
dividugl and secular sfiairs,was a patriot(éb),an ardent lover of
his country and of !iis uod in whosé name he spoke and to whom he
had been consecrated as & child and to whom he had been a loyael
and devoted servant since boyhood.He was interested in affairs
which toucked,not only his locel region,but his tribe Ephreim and

z

the other tribes.He remembered vaguely the God whom he had served
88 a child,the encient sirength and glory of his tribe,snd he
hated the rhilistined who had inveded his secred land.de reslized

that his tribe yEphraim,hsad been entirely crushed,and that no

of course,had the reputation of expecting payment for his services.,

the Philistines.But Samuel,unlike =all other seers,who were selfish,
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deliverer‘coula be Jound in it.:e longed eagerly for a hnero,a man
srom some other tribe,a sturdy military leader who would oppose
tne dreaded Fhilistines and check them,eventually driving them out
of the lend. ’

fhe tribe of Benjamin seemed the logicsl place to look for a
sgvior.Situated in the mountains and very inaccessible,it had suf-
rered the least from the Philistines and had remsined practically
intact.Saul was the man whom Ssmuel chose ae his agent of delivery;
a stalwart,imposing man,and a towering figure.iccordingly Samuel
prepared the stage for the enacting of one of the most dramatic
scenes of Israelitish prophecy.lt happened one day that Lish,the
father of Saul,misses a few asses.*n my &pinion it seems that these
asses may have been spirited away at Samuel's orders.Saul is or-
dered to find them,and sets out with s companion,who finally leads

2
him to the Seer Samuel,seemingly a preconceived plan.Samuel,ig-

noring to a great extent the trifling loss of the asses,directs
his attention forthwith to thevgreat national crisis.He predicts
that at Givath Elohim Ssaul will meet with a band of Nebiim,des-
cending from the high plsce with harps,flutes,timbrels and other
musical instruments,prophesying(i.e.practicing mantic rites) and
putting themselves into an ecstatic condition for the sake of a-
rousing enthusiasm and religious patriotism.Samuel predicts like-
wise that Saul will join with them end "prophecy himself” into
thié same ecstatic religious condition.lhe selection of the place
Givath Elohim is signifidant.Samuel chose it because of the fact
that & Philistine garrison was locsted at this place and he wished
to ShQW Saul that the land,his country,wes indeed in s vefy de-
grading state of degradation and subjugstion when fhilistine gar-

risons dotted its surfeace.
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0f courcse the predictiogg of Samuel csme true,since they had
a1l been prearrenged.Saul met the bznd of iebiim,became enthused,
and determined td act as Isrgel's leader,encouraged by his an-
cintment &t the hand of Samuel.ihe fact that Samuel anointed Saul
reises him far above the level of thne ordina;y seer and stamps
him as & forerunner of the greét prophets.(07) "he battle with
sgchash,the Ammonite,(és) in whieh Saul overwhelmingly defeated
the arrogant invader;proved to the people that his military prow-
ess was sufticient,and they willingly accepted Saul as their lea-
der and king.forthwith Saul began to wage a continual war againsy
the Philistines.However,it wgs an unequel struggle.fe by no means
had the cooperation ot all the tribes.*he soﬁthern tribes did not
varticipate at all ,and the remoter northern tribes were too far
away.9aul by no means was the ruler or the king over all Israel.
At the most he controlled two or three tribes and had to content
himself mostly with guerilla warfare in the mountains,for had he
trusted himself %o a decisive pitched battle on the level field,
he and his small army would have been snnihilsgted.The story that
Sgul aroused all Israel to war against Machash(ﬁg) and that he
was king over all Israel(éo) and that Samuel himself was a gresat
national tigure ,is of course a tradition,a product of the later
ages,when all Israel had been united into one and when the writers
no longer remembered the time when Isrsel ‘Bad been composed of
~separate tribes.the man who united all Israel ani overwhelmed the
Fhilistines was blavid.Saul,at the time when he was getting old,
hed not as yet seen the culmination ot his# plans,and Samuel wes
likewise disgppointed in Sgul.Samuel therefore put his hope in Da-

vid,and and anointed him as Saul's successor and the king of Is-

rael.Before his death Saul decided to riskvall in a finsl can-
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.tflict,in a pitched battle,but the Fhilistines overwhelmed the Is-
raelites,and Saul and his son were éléin.ﬂavid,after e long strug-
gle,atter many years of strategy and wariare,finaglly unitéd all
the tribes of Israel, joined Isrsel with Judah,defeated the thil-
istines once and for all (they are not heard of in Israelitish
history after Lavid) and thoroughly vindicated the hopes of Sam-
uel who ,however,had not lived to see the culmination of his

life work and the fruition of the great confidence He had placed
in Vavid.

Samuel,therefore,was immeasurably above the noim.His patrio-
tism,his zeal,his ardor for his tribe and his nation,placed him
far above their plane.+he power he assumed of anointing Saul and
Ugvid stamped him as s great man,an spproach to the real prophets
who battled for the sake of wod.His attitude of shatesman with a
distinctively religious point of view and purpose was the char-
actegistic attitude of the Hebrew prophet(él),at least of the
prophetic forerunners.Samuel was the first to assume it.in so
using the influemce he possessed as a diviner as an instrument for
the attainment of the religious and social welfare of the nation,

he raised the seers and theilr work to that higher plane where it

became prophecy.from the days of Samuel onwards we find the pro-
phets in the closest -of relationships'to the political circum-
stances of their times.They made it their business to watch the

course of national afrfairs in general and gpecially to control and

judge the conduct of the reigning monsrch and his counsellors.The -
example which Samuel set of unselfish devotion to his people in-
spired his followers to pursue the same method.uradually the lower
and more mechanicgl features of divination dropped away from pro-

phecy and it became in increassing measure a conscious reletion be-
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tween the spirit of wod and the spirit of man..Je may call Samuel

the inaugurator of the line of inspifed prophets who,acting inde-
pendently of the schools of the prophets,were the guiding spirits
of their genergtions,the messengers of'uod to His people.

out sSamuel likewise accomplished another great work which in-
fluenced the entire course of Isrgelitish history and the history
of prophecy. It‘was he who founded prophecy and the prophetic
schools.these were bands,or,properly speaking,guilds of prophets
which Samuel orgenized for the Saké of stirring up the religious
zeal of the people and to arouse them from the lethargy into
which they had sunk as a result of the Philistiﬁfzn’domination.
‘hese prophetic guilds,the first mention of which is found ;3§§rd-
;Eg the time of Samuel,were undoubfedly"the result of Samuel's
activities and efforts.so doubt there were among the Cansanites
prophets of this nature,ecstatics,organized into bends for the
purposes of promoténg their heathen religious rites.ihese proph-
etists,as we méy call them to distinguish them from the prophets,.

2z
certeinly thought themselves the prophetists of their own deity,

and even committed grave sexual crimes and atflicted their own
bodies in order to honor g;gqand to worship hgé.ASamuel perceived
the possibilities for good latent in these p{pghepigts;»he real-
ized that by organizing them imto a band and by teachimg them the
nature of the work he had determined to accomplish and the nece-
ssity of throwing off the yoke of the rhilistineshe could through
them srouse all lsrael to g reslization of the danger threaten ing
their country and their faith.Accordingly he took over from the
Uanaénites the general characteristics ot thelr prophetists;theugh
their objects were absolutely differentﬁthe methods they used were

quite similsr.It is hardly probsble that these bands existed in

7




00

Tsrael before the time of Samuel.+here would have been no occasion
sor their rise at = previous period,and in addition no record is
round of. them previous to :Zamuel .+hat the order of the iebiim at
that time Was 2 ?ew one in ‘srael is clearly indicated in the
300k of Samuel. *! Here the propnetists were mocied at by the
people,régarded as something unworthy and noteworthy,were lookéd
ypon with didtrust a?drgf doubttul origin,since the words "aAnd
who is their father" ?gplies clearly that the Nebiim were,on the
ground ot the Vanaanitish pggggetists with whom the people of the
times were ra?her familiar, regarded as obscure people withodﬁ any
known origin. a4 The statement "Is Saul also emong the prophets”
(45) clearly expresses the surprise of the pecple at seeing.the
noble and well #mown Paul become one of these unknown and unusual
madmen.

ﬁence it seems almost beyond a doubt that the system of pro-
phetism passed o¥%er to lsrael from the Canaanites, that their in-

> -

troduction was egpi;ely Phe work of “amuel,and that their primary
purpose was to arouse the people tp religious and martisl enthus-
iasm.’he element of self-induced ecstasy and enthusiassm was taken
Over from the ganaanites and endowed with a religious motive.,Sam-
uel's liebiim éroused thémselves by means of music and song,being
nen after the manner ot the *““ohammedan fakirs,or of the dancing
and howling dervishes,expressing their religious excitation thru

their eccehtric mode of life.ihe word Hisnabe means,primarily,to

live as a prophet,to rave,to behave in sn unseemly manner,snd the
(46)

word Webiim which is applied to them means "those who rave,"
Who sct like mad in a state of selt-induced ecstasy.

These prophetic beands in the early days were always attached
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to the sgrictuary,since their purpose was primarily religious.saul

met the band of prophets coming down irom the high place,the lo-

(47)

shrine.Such bands were,in later days,stationed at Bethel ’
(48)

and at Jericho .ihis attachment to the sanctuary is a feature

cal

shich Samuel took over from the Censanites ,since the VYanaanit-
ish prophetists had the sanctuary as their central point.It might
pe stated in support of our thesis that the prophetic guilds were

attached to the sanctuary that Samuel and thirty members of his
pa
prophetic guild invited Samd +to dine with them in the Lishkah
T T
(chember) of the high place.ihe band of prophets which
(49) ‘
and of which Samuel was the head were exercising a corpor-

~

“en1 met .

ate and not an individual office,an innovation which was intro-
duced by Samuel,who saw that the exigencies of the times deman-~
ded active effort on the part of many.

As previously stated,the chief characteristics of this early
prophecy were its sgbnormsl excitement and its infectious trans-
mission from one person to asnother.ihe ecstatic state was sometimes
superinduced by the drinking of intoxicating liguors,by violent
movements,apd by contemplation.The prophets of baal in the days
of Elijah (20) threw themselves into ecstasy by torturing their
bodies and thus depriving themselves of their normal consciousness,
thus coming into relation with the mysterious potencies and in-
fluences of the deity in whose name and for whose sake they were
arousing themselves.,O0f these preeeding methods there is no evi-
dence that they were ever employed By the Hebrew prophetists. These
Were the most disgusting and objectionable features which §§@g
uel would never have adopted from the Cansanites.The only method
Which §§gge1's Nebiim used was the employment of music,of various

Musical instruments,and the Playing of uncanny and wierd songs
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‘which caused the prophets to lose control over themselves and put
them into = state of mental rapture.In the course of this trance
they engaged in violent singing exercises,in fervid excitation.
'“he exerclses and excitation and ecstasy were contagious from one
member to the other.iWhen Saul,who was,we may say,a candidate
for admission to the ranks of the g{gpﬁe@ispg,saw the antics of
the group and heard their howling and their frenzied music,placed
as he was in a .sympathetic mood as the result of Samuel's state-
ment that he would join in with them,he could not help but pro-
phecy snd rave in the same manner(5l).Thrice the messengers of
Saul were placed in an ecstatic fit at the sight of these en-~
thusiasts (o2) yand finally Saul himself is iﬁoculated with their
contagious spirit and not only did he rave and prophecy but so
violent was his ecstasy that he stripped himseltf naked and lay
down in that condition all that day and all that night.How-
ever,the people who looked on while the prophets threw Saul into
the ecstatic state for the first time (53) were not affected by
the unusual sights they SawW.

w¢ find a later record in I Sam.18:10 that Saul continued to
prBEEEy occasionally throughout his lifetime,and that for a
time David played the harp to arouse him.He therefore seems to
have remained one ot the ilebiim all the rest of his life.we may
assume that as a result 'of the fact that Saul joined the proph-
etigﬁip group,prophecied with them and made common cause with
tﬁém ,end as a result of the great victory which Saul gained
over the Ammonites and of the wave of enthusissm for Israel's
cause which this undoubtedly aroused in the hearts of the people,
the prophetists at the time of Samuel began to be looked upon

S

with more and more respect.Certainly in subsequent times people




‘were sympathetic toward their ;;rk,for the overthrow of the FPhoe-
nician Pagl worship was due to the work of Elishes and his pro-
phetic guilds.

These ?rophets lived,not separately,but in a community or
settlement(04).The number of the enthusiasts in each band cannot
at all be determined.When we consider that four fifths of the
passages whiéh treat of the prophetic guilds refer 1o the times
of Elijah ahd Llishe we can readily understand the difficulty
we will experiemce in determining the exact features of the
school of ®amuel and the consequent danger of ascribing to Sam~
uel's party the characteristics of the later guilds will be appar=-
ent.0f the times of Elisha we know that there were prophetic schools
| at bethel,Jericho,and Gilgal(b5) ,and perhaps others,but at the
time of Samuel we are certain only that the one school existed over
which Ssmuel presided(bﬁ).The school of prophets which Ssul met
is undoubtedly the same one,since it went to the garrison and
the high place at Givath Elohim at the direction of Samuel.The
fixed dwelling of Samuel's school_was at Ramah,where they dwelt
in tents or rude dwelling-houses(bv).Smnuel dwelt among them,as
it is expressly stated in this passage.With Ramah as their base
the pr0phetists,When necessary,visited neighboring towns(as,for
example,they journeyed to Givath Llohim) for the purpose of in-
spiring the people,of working up enthusiasm,and of gaining con-
verts to their caguse.Since we have no evidence that they had
any remunerstive occupation,it ié reasonable to suppose that
they lived from gifts,or,what is more probable,from the income
of the sanctuary.ve have no mention of any details regarding

this matier in the times of Samuel ,snd when we come to treat of

the schools of Elisha we shall discuss this problem a little
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more fullye.

#e nave already declared it to be our fixed belief that this
prophetic scnool was Founded by Samuel due to the exigencies of
the Philistine oppression and the necessity of arousing the peo-
ple to the realization of the servitude they would have to endure
if they did not throw ofr the yoize of the oppressor..he fact that
thg school had not previously existed,ﬁhat it is first mentioned
in the time of Sszmuel and by Samuel himself;that he is the recog-
nized leader of the school and could send it whithersoever he
thought it necessary;that he knew of the movements of the school
ground Givat? Zlohim in advance and aclually prearranged the

- — :
whole effailr ug),for which reason he could predict so confident-
ly 211 thet would happen to Saul is,in my opinion,indisputable
evidence that Samuel founded this prophetic school which was the
pattern and model of all the later prophetistic schoqls.Samuei him-
self,of courée,though he dwelt with the prophetists(bg),differed

greatly from them in character.“is function and gift as a seer

and prophet differed greatly from theirs.Under Ssmuel prophecy

-became a recognized institution.He is the actual founder of the

prophetic order and the terminus & quo for the history of the
debrew prophecy,the terminus ad quem being either Deutere-Isaiah
or lialachi.It is likewise my firm belief that Samuel took the
institution over from the Cansanites,msking the suitable chemges
which he as an ardent worshipper of Jehweh deemed necessary.

However,there seem t0 De two’schools of thought prevailing
among the scholars regarding these two points.Some scholars(GO)
gravitate to the opinion which we have already explained to be
our view,that prophecy was taken over from the Canaanites by

(61)
Semuel due to the conditions sbove mentioned.Others as stoutly
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‘meintain thet this is only = mere matter of guess work and thet
there is no evidence otf =z positive nature to prove the existence
of prophecy esmong the primitive Canaanites.However,this metter is
sctuelly immaterisl.The gignity of Hebrew prophecy would suffer
no loss even though it did come from Caneanitich origins.Samuel
would still have the credit for establishing Hebrew prophecy and
for modifying it to conform to Israel's higher standards.Samuel
undoubtedly got rid of some of the most objectionable features
of Canaanitish prophecy in adapting it to use in fsrael.Some
scholars are inclined to believe that Samuel did not organize
the prophetists(bz).ﬁhe vast majority firmly believe that he
did(bZ).Further discussion of these points is unnecessary,since
our views have already been cleagrly stated.

Samuel began life as a seer,s diviner,and died as a prophgt,
as infinitely above his fellows,as the founder of the prophetic
‘order.Moses cannot be considered the tirst or the greatest pro-
phet.He was a leader,not a great prophet.If the crest and summit
of prophecy had been reached with Moses it would leave us at a
loss to explain the primitivity of prophecy under 3Samuel and the
menner in which such lofty prophecy as that of Lioses could have
degenerated to such g degree of lowlinesé.Moses' prophecy,if we
teke the traditional view,would rendér the later prophets unnee-
cessary,would stamp them as merely his imitators,would presuppose
the existence of a lofty and superb sysfem of prophecy at the
earliest stage of Israel's religious lite. |

The delineation of the figure of iloses is a complete expo-
8ition of the conception of inspiration prevalent in prophetdc
Circles at the time when prophecy was displaying its highest

, | (64)
qualities and exerting its grestest influence .the figure
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gnd prophetic gift of iloses is presented by the Jenwist and Deu-

teronomist writers as the greatest desideratum of vrophecy which
they deemed it possible to reach,and is not to be construed as the
getual attainment thereof.In the book of Deuteronomy in partid-
ular ioses is drawn and depicted as the ideal prophet,the man di-
rectly and completely inspired by God,the idegl,not the histor-
ical.1t is clear thet this evidence regarding Eoses belongs to
the age of prophecy and not %o the age of the Exodus.Indeed,the
tigures of Isaiah,Jeremiah,and Deutero Isaish,living trom five
hundred to seven hundred years after lioses,are real prophets of
the type such as lMoses is portraged as having been,and may be
considered the attaimment and the fulfillment of the prophetic
ideal,while the prophets of the Jahwist,Elohist,sand Deuterono-
mist schools never even began to attain to the sublimity which
they achieved.Despite this fact the ethical and religious teach-
ings of ioses ,who wés primarily a leader,never ceased T0 exert
2 puritying and refining influence upon the national and reli-
gious character of Israel,so that subsequent writers sggrandized
him as a great man,a resplendent echo of the past,and endowed him
with virtues which he by no means possessed.It is Samuel,sand oaly
Samuel,who elevated prophecy above divinstion and soothsaying,
who gave it an ethical,religious,and national leitmotif,who goun-
ded the prophetic order,and paved the way for the appearance of
the prophetic forerunners whom we shall discuss in the fol-

lowing chapter.
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CHAPTER FOUR

NATHAY sAD HEMEN IDDO AHIJAH SHEMAYAH JEHU MICAIAH

———— o e . e v em wm e e em e EE v e e o G Ty em o e e D e TR e

The question as to whether or not the prophetic guild in-
gugurated by Samuel disappeared immediately after his death,the
death of Saul,or the eradication of the Philistiniég—menace,and
did not reappear till the time of Elijah and Elishawill be dis-
cussed at greater length in the following chapter.Certain it is,
however,that the period between Samuel and Elijahmarks a further
development of prophecy,a further departure from divination,an d
~the building up of cértain cheracteristics which distinguished
the great prophets likewise.There are eight or nine prophets to
be treated in this period,in addition to three or four gnonymous
prOphets,each appearing individuelly,not attached to the pro-
phetic schools,but separately working out their principles and
doctrines.These prophets were Gad,hathan,Hemen,Iddo,Ahijah,
Shemayah, Jehu,ilicaiah,and three or four unknown prophets. Let us
turn now to an examination of‘the time,work,and character of each.

@Gad is the seer of David(b5).ﬂe seems to have accompanied
David in all his flights before he became king ( I Sam.22:5),to
have given David much valuable advice on many occasions,to have
Temgined loyal to hém tnroughout and theretfore to have been re-
werded with the position of court seer (Chozeh) of David after
David actuslly became kink. Later on he reproved the king for
having tsken the census of the pebple contrary to the will of
Bod.Since he is mentioned as David's seer he was attached to the
court of Lavid in the capscity of ofticisl advisor.de displays,

Seemingly,none of the characteristics of the divimers or the

’
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.early prophetists,end is the first Chozeh to be mentioned, He re-~
ceives his inspiration from God,that is to say,he prophesied in
the name of God and strove +to advise the king on the strength of
what he believed to be God's word.He was supported by the king
entirely and yet did not hesitate to reprove the king when he
thought thet he had done wrong.However,since David himself rea-
1ized the nature of his disobedient actand yielded to the words
of Gad we are ét a loss to know how Gad would have acted if David
had diftered with him.wWe may well infer thet David acted opracticall

ly as he wished,that the act of wad in rebuking David was of
great significance in the development of prophecy and the begin-
nings of the moral powers of the Chozim,but that nevertheless
#ad did not begin to approximate the power of Samuel as demon-
strated when he anointed Saul. gnd Vavid. Gad,living from the
bounty of David,could never have atiained complete independence
from him,

We hear of three other Chozim ,the only ones heside Gad,in
the Book of Chronicles. (§6) The neme of one is Hemen,and he is
called the seer of Eavid(b7),like Gad.The'fact that he is mentioned
in Chronicles and not in Lings and that nothing very important is
mentioned of him indicate that his significance is not gréat.In
the same chapter of uhronicles(bB) he and Asaph and Jeduthun are
mentioned as prophesying \Nibim)vwith musical instruments.It is
out of the question that these three formed a prophetic school or
were a part of a& prophetic school in the reign of bavid similar
to that of Samuel.we have no record in Xings thet vsvid hed a
court school of prophnetists,and these three names may very well

be a figment of the Chronicler's imagination,even as many other

details of the priestly system which the Chronicler ascribes to




29

David sre uot historical.Hemen may have been David's Chozeh or

Ol e

court Seer QEEEQQ the time of Gad;perhsaps he was a Tictitious
character. At any rate he is of 1little or no significance.’he
retention of the nsme of seer (Chozeh) by Gad and Hemen shows
that the change from divination to propnecy was faer from rapide.
Though little evidence can be produced it is a surmise that both
wad and Hemen (especlally Bemen,on the ground of the passage which
we have already quoted) still retained certain characteristics of
the diviner or ancient seer.Asapn and Jeduthun are elsewhere men-

(69)
tioned as Chozim .

it oy RIS

Prom the foregoing it ;Ef%éidéﬁk that the Chozeh is the of-
ficial divianer sgttached to the coﬁét.Asaph and Jeduthun are men-
tioned.as seers (Chozim) ou:ly once,in the passage last quoted.

The interest of the Chozeh is chiefly centered in tihe life of the
?%3%,and of the nation,and though the Chozeh "divines for his king
he is & 1little higher than the Roeh,who concerned himself
solely with the individual.gad is really a Chozeh.In dne place ne
is called Nabi(71),but we may count this merely as an indication
of the tendency ot the later times: and of the later writers to
compliment all those who spoke in the name of Jahweh with the
title of wabi.,If we are to Jjudge by the passage in Chronicles,
which may ha&e no historical value, it would seem that the Cho-
zim still retain another feature of divination,i.e.the use of
external stimuli,for Hemen,Asaph,and Jeduthun divine by the aid of
psalteries,harpé ,and cymbals (72). 1t may likewise be possible
that at the late date this passage was written down by the Chron-
icler,who wrote from a decidedly priéestly standpoint,these musical

instuments were not regarded as being used in divination but were

only to be used in the ritual of the temple.This latter hypothe-
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sis seems the most plsusible,

Nathan is the first real Zorerunner of the great prophets af-~
ter Semuel,and may be said to have excelled Samuel in this res-
pect.His appearance marks g crisis and the beginning of a new
development in prophecy.Since he outlived Gad by many years I hgve
chosen to put him after G&8d in léagical sequence,for Gad was far
below the level attained by Nathan .Iathan is always called a pro-
phet{NabiS“zg used in the later sense,but this is the judgment
passed upon him by the later people,and it is evidenf that he be-~
gan life as g court seer.ﬁut an event occurred which stsmped him
as a worthy predecessor of the great prophets.lavid had committed
a grievous crime against human life and the laws of morglity by
having Urish killed in battle and then matrying his wife Bath-
sheba.llathan,in some way,(perhaps in a miraculous way,as the
biblical text seems to hint) got wind of the affair,and instead
of using his influence and knowledge to extort money from David
or to satisfy his gmbition,he used it in the cause of Jjustice and

-

righteousness.*e came to +~avid and ggiﬁ}y'but firmly reproached

him for his crime,accused him of having committed & terrible sin
against God's law of morality,and stated that God was displesased

with such conduct.

This was indeed a crisis in the history of prophecy.rhat a
Seer,a court attachee,paid and supported by the king,should upset
all precedents,should set aside all tradition,should venture out-
side of the circle of his court duties and go so far as to inter-
fere with the king's private actions snd to reprove him for vio-
lating the morsl law which seemingly meant nothing to the rough

Warrior,this was a novelty,an unheard of occurrence.We may be sure

that an unscrupulous diviner or seer would have welcomed the pos-
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'Session 0: sucsa e sec et ,aowever gained,ss a means for extortion

ct

and blsczmeiling. sut .athsn did no such thing.He felt that the
time had come to assuae some resl power,to battle for the cause

of justice,snd right,to use wisely and morally the influence and
the lesson which he had inherited trom Samuel.If David hed refused
to listen to Nathan,or had shut him up in prison,or had taken his
1ite,the history and development of prophecy would have been very
different.

But David hearkened to Hathan's reprosch and humbled himself
nefore nim.The appearance of Nathan before Dgvid and his bold de-
cleration " Thou art the man"™ ,to which unscathing denouncement
the despotic oriental king listened,made prophecy. rom this time
forth the prophets little byh;ittle threw off the divinatory char-~

scteristics,zsswied power over the affairs of state,and became the

e &
moral castigators of the kings.They assumed the title of "morel
R

leader",whereas the diviners did not concern themselves with the
laws of morality.lathan laid the foundation for the complete in-
dependence of the pnrophets.He was the first of a line of men who
opposed irreligious,wicked,and untheocratic %ings,who insisted
zeglously that the ixing obey the came laws wanich the people were
made to respect,and who became the cervants of God,not the mouth-
pieces of the king.From this time forth the priests sank into
mere officiating tfunctionsries in the sanctuaries,while the re-
ligicus and moral develooment of the nation fell exclusively
into the hands of the prophets.¥rom the time of Nathan onwsrd

the prophets necame honored and respected kingly counsellors and
mentors,to whom these mongrchs felt that they had to listen;ei-
ther willingly or unwiliingly.Aad yet withsll these prophetic fore-

Tunners like Lathan,Jehu,ihijah,and iicaiah,did not advance to

-~

P



the conception of revelation held by the great prophets and their

N

view ot the maens of revelation end relation between &od

2

1

o

mnen.lathan's 50d was primarily a nationsl God,wnile the God of
teaigh and Jeremiah was the universal.

During the rest of his career liathan continued to bDe & prom-
inent power behind the throne.ie must have existed coevaelly with
tad for s time,but we Znow nothing of any relations they may have

74
had with each other.( ) Wathan outlived both Gad and David and
gt least the first five or ten years of Solomon's reign.He played
g prominent part in the secngi_of the throane to Solomon instead
of to Adoni@ah,and in fsct was the instigastor of this political
scheme which placed Solomon on the throne,an example which wes
followed by Ahijah and Elisha.

Ahrijah is another striking example of the movement inaugur-
ated by Samuel and strengthened by Nathan.He too intertered in
the political sffairs of the country and did so in the name of
the Lord.He disapproved of the despotic government of Solomon,
togetaer With the heavy taxation imposed upon the people,and the
luxurious and expensive court which he kept up.He therefore set
on toot & movement,even while Solomon was alive(75),to divide
the kingdom and to put Jeroboam at the head of the northern
tribes.Yhetner AQijah was alone in this venture or whether he
was supported by other orophets is not clear.At least no pos-
itive eviden?e %s gt hand to show thet he had other prophets work-

76
ing with him 48 & result ot this scneme Solomon sought Jero-
boam's life. Jeroboam fled to Lgypt ,and we may likewise infer
that Ahijah became & persona non grate in the ejyes of Solomon and

was forced to take refuge and did not return to tne land till

after the death of Solomon.Ahijah regerded the sumptuous court
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-1ite of Solomon end ils forelgn uarrisgges as destructive of and

s

jetrimental to the principles of pure Jahweh worship,and he evi-
dently believed that Jeroboam would rule his new kingdom slong
the lines vnrevalling verore the sdvent of Devid and Solomon.In
this nowever he was grievously disaprointed,because after the di-
vision of tne zingdom Jeroboain broke sway radically from his (Ani-
jah's ) concepts and principles.ievertneless,atter the divieion,
Ahijah took up his abode &t his home in Shiloh and concerned him-
selt no more with the soutnern kxingdom. L
(77) .
Ahijsh is everywhere referred to as a WNabi - .However,it
(78)
seems clear irom a later incident in his life that he poses-

‘essed some s0rt of power of divination,that he was Beputed to be

a seer and to accept gifts or pay for his information.years after

=y

the division of the kingdomn,2t the Time when the prophet had be-
come blind from o0ld age,Jerchoem's child fell sick.Jeroboam sent
his wifte to inguire of the prophet whether or notv the child would
recover. hough she came disguised =nd though he was blind,tne
prophet ,through some mysterious force or supernatural kunowledge,
{the Bible states that Jahwenh told nim) Znew exactly who she was
and for what purpose she had come bpefore she entered thae house.
Tne fact that Ahijah Tnew this in gdvance and the fact that he was
being conculted regarding en individual afiair,the recovery of =
child,are indicatione that 4nijah in some respects at least was

& diviner,in otaners a prophet vand.a forerununer of the _:e=al

Prophetes.lhat the later ages thought well of him is indicated by

-
s

the fact thpat thney called him s Labi,and 3id not urand nim as
Roeh or = Chozeh.At any rate Ahijan's nrexnowledge of the mis-
fion of Jeroboam's wife geve weight to the words of condemnstion

which the prophaet-seer was addressing to the wife of the king who
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ingtion in Isresel end anoag
gupernataral power would nave but ennsnced the reputation of tne
ceer.In Isrsel it was mede the umeans of entorciang « lesson in
rgithfulness and righteousness.To the neatnen divination was &n
empty marvel.To Isrsel it was a nsrvel with & morsl purpose.
Shemayeh,strenge to say,though a contemporary of Ahijenh,is
(79)
designated only as an Ish Zlohim ,e bterm far lower than Nabil
sand practically equivalent to ROeh.And yet he played a prominent
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part in the rebellion of Jeroboam.lmmediately after the division
of the kingdom Zheoboam wished to go up end war against the north-
ern kingdom and restore it to nis sway.Shemaysh,however,the man
of God,met him on the way ,told nim that the division of the king-
dom was the work of God,asnd that he should not sttack Jeroboam.
?heoboam passively accepted the advice and warning of Shemayah.
Shemeysh,though his power end authority were resnected by the king,
was yet no court seer@g;rprophet.dpart from the sbove passage he
ls not mentioned in {ings. and we know little more about him.‘In
'Chronicles,however,he seems to have played qulte & prominent part
in the attack mede upon %E?ObOam 0y Shishsk,the king of Zgypt.
In this passsge (II Chron.lz:5) he is called =& Nabi,no doubt =
complimentary term given him by the later writers.de announced to
Egpoboam that because they head forSaken the Lord Shishak would
overthrow his land,but when REproam repented,he announced that
the decree of inexorable destruction would be renealed,Tne his-
toricity of the whole story is very cuestionsble.

It may be thet Shemalah belonged 1o the perty of 4ihijzsh,

which,after =11,is s possinility,end was ascigned the tasi of

T e




weeping %Qgpboam out of wgr,an eventuslity which .Anijash foresaw

s

0 record thst Zhemzyah acted like g

o

yould be necesssry..e have
jiviner or seer,but We msy sssune that he was 1o higher and rep-
resented a level of prophecy on = per with that of ahijah.It is

g peculiar tact that Ahijah,Jehu,iicalsgh,tae anknown'prophet of

I Xings 13:11,Elijah,and kZlisha,sll carried on their sctivities

in the northern kingdom.If there were prophets in Judah at this
time (except,perhaps,the anonymous one whom we shall soon dis-
cuss) we have no record of them.

We now come to the obscure and almost unintelligible story

(80)
of two unknown and snonymous prophets .One day an snonymous
Ish £lohim from Judah appesred before Jderoboam and predicted that
Josigh,at a laster date,would overthrow Jeroboam's altar. When
Jeroboam ordered his attendants to seize the impudent seer-~pro-
phet,his outstretched hand became stiff and he could not draw it
back.This(S%?h Elohim is a seer-prophet,since not only does he
predict the destruction of the sltar,but his signs come true
and he can stiffen Jerobtoasm's hand and restore it to its normal
state at will,all three features clearly indieating that he was
partly a diviner.The fact that he upbraided Jeroboam for sinning
stamps him ss far higher thaﬁ a seer,

For some reason or other this Ish Xlohim had been forbidden
to partake of any food or drink while performing his mission to
Jeroboam.de refuses the refreshment which Jeroboam offers him
and his present likewise.However,an o0ld liabi who dwelt at Bethel,
equally anonymous but slways reterred to ss a Habi,while the first
One is slways called Ish Zlohim,versuades him to esgt énd drink.AS
a8 result of this act of ﬁiSOOedience the Ish ¥lonim who sppeared

to Jeroboam wes killed by a lion.The 0ld prophet buried him snd
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to his sone that he was 10 be curied 1in the sam grawe

The story is very obscure. Evidently thelsh Zlohim came to
Bethel from Judah to proeclaim to Jeroboem the fell of his temple
snd nhousehold.He was forbidden to partake of the food and drink
of Jeroboam's wicked kingdom,perhaps because the prophets,it may
be,who set Jerobosm on the throne,deceived and disappointed by his
disloyelty end wickedness,had,like Ahijah,foresworn all alle-
giance to him and regarded his city,Bethel,with its sanctuary,as
unhol&.and therefore - had vowed never to vartake of food or drink
within its environs.

d¥nen the 0ld prophet of Bethel heard of the terrible pro-
phecies of the Ish Llohim agsinst his 1:nd and king,he resolved
to destroy him by versusding him to bregk his vow and disobey his
orders.This he easily succeeded in doing,since he told the Ish
Elohim thaet he was a prophet likewise and that there was therefore
no objection to eating at his home.After the Ish Zloaim had saf-
fered the death penalty’ for nis @isobedient act the Labi repeated.
He gave him an honorable burisl and ordered his souns to bury him
in the ssme grave with the Ish Zlonim when he died.

the foregoing is merely my theory of the probable explanation
01 the story.ihe fact thst the name of neither of the prophets is
mentioned stamps it as an 0ld legend or tale based on truth and
handed down till a2t the time the passage wase put into writing the
Nemes of the actors had been forgotten.al any rate the story
throws no light on the development of prophecy.both prophets were
Seer-prophets and their rank wgs much lower then thst of wathan,
Ahijah,and Shemayanh.It indicated only one fact,that at the *time

0f Jeroboam the prophets were increasing in number..ie are sure
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that ot least four existed at this time:inijeon,Shemaysh,snd these

£W0 amnemed seers.ience 1t is a0t altogetvier excludel that some

b7

n end Shemasyah at ite nesd,

[
oy
S

sort of & oropnetic enteate ,with Ahij
existed at this time,though nuuverinz =1t tne highest a mere nand-
ful.On the other hand it is equally as'loéical to assume that
these are the only four prophets who existed at this time,since if
more hsd existed +they most likely would have been mentionel.7e
nust,however,look to the two last conspicuous prophets of this
period for development and advance.

The first ot these was Jehu the son of Chanani.He is men-

(82)

tioned in only one passage in Xings eand is not given his of-
ficial title.He is likewise mentioned in twb passages in the B0o0ks
of Chronicles,and in the third passage hé is called the Chozeh or
court prophet.He rebuked Zing baasha of Isrsel fof his wicked
acte,and predicted the complete destruction of his househocld.If
we are to judge from Chronicles he was likewise the court prophet
and court secretary of Jehoshapinat and reprimanded him for helping
Ahgb.1t seems strange that {ings mentions him only once and that
Chronicles mentions him in the majority of cases.in II Chron.l6:
7-10 Chanani the seer is mentioned as having been thrown into &
prison by Asa for rebuking him for his foreign allisnce with
Syria against passha.If we are to accept this statement et face
value we must believe that Jehu's father was lIikewise a court
prophet snd seer.:However,it may be reasonable to supnose that in
this pessage Jehu ben Chanani is meant,csince we know that he was
alive a2t the time of the reign of Asa ,for paasha and Asa were
contemporaries.dow much of taese references in Chronicles we are

to believe is,as previously remsrized,problemstical.

“here 1is,0f courcse,no further evidence regarding the nature




‘gnd character of Jenu.de seems,nowever,to have been gulte fearless

ip his denunciation of Baasna and in this respect illustrates the
grgdual nrocess of tie nropnhets' removal of themselves from thne

surisdiction end the authority of tihe kings..iicalah and Elijah

gnd E£lisha,whom we snall soon discuss,were absolutely Tearless and

independent,whereas wad and sathan were the inaugurators of this

‘gystem.e cannot underestimete the value of this feature of free-

jom and independence on the part ot the prophets.diviners and seers

were always bound by masters.Unly when the prophets like lathan,

Jehu,and ilicaish demonctraved to the kings znd people that they were

fearless and 4did not hesitate to proclaim the truth even at the
risk of death could the propnets become real moral guldecs,and
could the way be paved for the elimination of divinstion and the
fingl triwaph of the great prophets.

Even preceding <Jehu ben Chansni in point of time Dbut far
below him in importance was a so-called prophet,Iddo by name,and
mentioned in II Chron.l2:15 snd 1l%:22. He was primsrily s court

prophet and scrivbe,as was Jehu b. Chanani,and has no real signi-

ficence for the development of prophecy.In the first passage above

quoted he is called a Chozeh.From Chronicles it appears that there

were court prophets who combined the duties of official prophets
and official scribes.<he fact that';ddo is not mentio.ed in Lings
makes his existence rather doubtful.Atter all it is fo Lings,and
not to Chronicles,that we must turn for real history.Iddo's ti-

tle of Habi was a compliment of the later ages likewise.As in the

case ot liathan,(II Chron.9:29), Samuel,Gad,Elijah, Jehu,and others,

the writer of Chronicles has the teniency to regard all the proosh-

ets of this period a2¢ court prophets (cf.IChron.29:29) seribes,

and writing prophets,and surely nothing is really further from



“truth than this.

1

4 worthy successor of. Jehn was iilcalash ben Yinlah,whose story
' (83)
is graphically told in e single chapter «¥no0 uilcalsh was we 4o

fa)

not know for sure.dis 1s the tirst case of a solitary prophet tai-
ing issue with a whole band of prouphets.lt seems that Ahab,by rea-
son ot his Phoenician affiliations,established at the court a large
group ot four hundred »rophets,all supported by the kxing and there-
fore bound to give him édvice as he wiched,following the counsels
of meh. llicaish may originally have been a member of the group,tho
this view seems rather impossible and thére is no evidence to sup-
8
port it,which some au;horities,nevertheless,take( 4).This group
of four hundred prophets,though prophesying in the name of Jahweh,
seems to have been a foreign importation,taken over from the fhoe-
nicians, just as were the prophets of Baal mentioned earlier in
Ahab's reign.At sny rate the four hundred were practically worth-
less and invarigbly predicted wnst the king wiched to hesar.
Although from I Kings 22:28 lilcaieh seems to have had the
power of prediction,he differed rédically from them.Re reglized
that Ahab was not o morel man;tnat he hsd violated his sscred
agreement with his God and his religion by marrying a foreign

A
womsxy;that he was idolatrous.thus at an early date in his pro-

phetic career ilicaleh reproached Ahab for his wrongdoings and

prophesied that evil would eventuslly befall him,for this reason

he was shut up in prison,where he remained for the rest of his life
At the time of Ahab's last wgr he and Jehoshaphat deter-

mined to go up to Kamoth Gilead to wage war against the Syrians.

Ahab consulted the four hundred nrophets,and they as usual pre-

dicted a brilliant success.JenOshapnat,however,puts no trust in

what these hirelings say,and asks whether or not there is another,
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é real prophet,snd shab gruigingly orders lilcaish to be brougnt

“pom pribson.icicaigh,on the ground o%‘Ahab';mgggpst acts,predicts
iisaster for him,telling him that the four hundred prophets nave
peen deluded by a false spirit sent by God and therefore predict
wrongly.Nevertheless Anab determines to goand leaves word that
Micaiah is to be teken back to prison and fed with scanty rations
of food and water till he returns alive.Since Ahab was killed in
the battle and nothing further is told of iiicaish,we may assune
that he was left to die in prison,especislly since Ahsab's son,
Ahazish,who acceded to the throne,would unot have been very lisble
to release from prison the man who had predicted the death of his
father end whom he no doubt considered responsible for it.

It will %be noticed that Licaiah does not deay that the four
hundred prophets prophesy in the neme of Jehweh.He freely admits
that they are prophets of Jahweh but states that they are deluded,
énd cannot be real prophets,since they prophesy the words of man
end not of God.iiicaiah alone of the whole group stands out as the
fearless champion of the cause of the Lord,a csuse for which ne
suftfered imprisonment,torment,and degth.for many years he was a
contemporeary of Elijah,but Elijah seems to have outlived him by
many years and had no relations with him.Aside from the fact that
iicaiah had not advanced beyond the conception of the national
God,he is the nearest approaech to the great prophets,since from
the passage which we have just discussed none of the traits of hhe
diviners is ascribed to him.In many respects he seems a little
higher than Elijah,but in meny other respects Elijah far out-
strioped nim.dWe hsve therefore thought it best to put ificaiah
before Zlijah,even though -lijeh vreceded him in point of time.

Another small and unimportant prophet is =till to be men-
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-tioned,Jdongh,cson of Aanittei,from tGath er.fe evidently was
& court prophet st the time of Jercboam IT,znd predicted that
Jeroboam would win back a large portion oi the territory which
Israel formerly owned but which had bteen taken away by the foreign
natione under the rule of the precellng weaker kings.At any rate
Jonah's charscter is very obscure and ot little significsnce.idis
titleﬁof Fabi is likewise comnlimentary.The provernial Jonah who
is mentidned among the twelve minor prophets bears the name of
Jonah ben Amittai and is commonly reputed to be the same man.¥e
know,however,that the famous story of Jonah and the destruction
of Nineveh 1is not true or historical,and that it is s product
of a period at least three or four hundred years later,written
to further the idea of tolerance among the nations.iio doubt when
the person who wrote this story was casting about for a suitable
name for his hero from among the prophets who lived at the time
of Hineveh's greatest era,a'prophet who was little known and
in whose life the story he was writing might fi ¢ in without
detection,ne chose the character of Jonah ben Amittai(II Yings
14:25) as very =ppropriate.

For the sake of completeness we may mention the Ish Elohim
who sppeared to Ahab (I Kings 20:28) (I £I1.20:13 likewise)and
predicted that saheb would defeat the/kégyrians.ne appears to
have beén a member of the party of Elijah,and it seems reasonable
to suppose that hitherto he had been preaching agsinst Ahab but
now sgllows loyalty to his country and his Jehweh to overbalance
his opposition to the king..There is likewise & third prophet,
a2 member likewise of the prophetic guild of Elijah(I Zxi. 20:38),
 Who approached Ahgb for having silowed Ben Hadsd,tne country's

P

mortel enemy,for having escapel with hie life.



The period of these elgnt or alne nropinetic forerununers is
indeed & productive and tfertile one.Little by little,as Wwe nave

seen,the prophets are becomning more independent of the royal

[§is)

wer.ihey are graduslly throwing oft traits of the diviners ap-

0o
perent in themnselves,and slowly but surely paving the way for the
final rupture between prophecy and divination.<hey are becoming

rearless advocates of their nationsl God,of His lawe of morality
and justice,and have led up to the glorious f£igure of Zlijah and

4o the less resplendent Llisha,whom we snall describe in the fol-

lowing chepter.
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he foremost,and,in fact,res-

Elijeh was the nmost prominent,t
117 the only representative of the next step in true prophecy.E-
lijeh maintsined taroughout his career,in private and in publie,
an sttitude of unrelenting opposition to Ahsb,a king whom he con-
sidered displeasing to YJahweh.Zlijeh is the first example of the
preaching prophet.It is not only because of the religious degen-
erccy of the times but mainly becsuse of the genuinely and po-
tentially ethical character oi ais vredecessors that g firmer
and more rigorous demsnd tor rightcousness is made by Zlijah,
a5 a champlon of the type of reform,both religious and ethical,
which he saw the land of Israel needed.

Z1lijah was a devotee of the original desert and shepherd
Jehwehesrhat he still retained the primitive conception of Jahweh

dwelling on & desert mountsin 1s clesr Irom oane chaptsr in the
(Bt
Y

8:’3/
Books of «ingse. “he early prophets(ilijah among taem),over
egainst the sensuousness gnd luxury of the Bsgalistic civilization

Ca nd Zhoenicls,set the stern ideals of tae desert snd

o
h

laen

¥
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the pure worgchip of the Jdeity.inis movement really Degan with tre
accession of Solomon to throne,snd Ahijsh end his contemporaries
may be sald to have been the founders thereof.They stood for th

pure and wnsdultersted worship of Janweh,fighting tooth =nd nsgil

)]
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inst the Paals and the foreizn nstions and scting as champ-

= v <

ions of the pure =nd true type of religion.vais is one of th

+

things they contrisuted despite their crudeness snd the primi-



realized,they were the conserving clement and laid the foundations
tor the lofty ethical and spiritusl concentioan of F0d.This is

their greet advance over the diviners,wnose successors they were.

Elijah thus was the foremost representstive of this school
of thought and action.at his time two religions oFf Jahweh had
erisen in Canasn and existed gcide by slde:the pure religion of
iiosaic Israel,and the debased and hybrid religion (Baslism) aris-
ing through amalgamatidn with the_native vopuletions.*n the latter
there was the assimilation of the worship of Jahweh to the native
worship of Canaan and to the worship imported from Phoenicia.0Os-
tensibly and in name the people worshipped Jghweh and regarded
themselves as bona ilde Jahweh worshippers,dbut the conception they
had of him and the service they rendered him were oroper rather

to the Baels or the locel nature gods.

Elijeh was one of the doughtiest champions of the o0ld desert

religion of Jghweh.“e wished to purge the national religion from
2ll traces of foreigm worship.fe wss the fearless protagonist
of the moral law of the stern snd just shepierd God Jahweh.He did
not hesitate to brave Ahab's wreth and Jezebel's scorn and ner-
secution in feproving their unseemly acts.dis chief pur.-ose,now-~
ever,was to arouse enthusiasm for the cause of Jahwen and to get

rid of the Baalistic elements of the religion.It seems therefore

that tor this reason xlijah reestablished the propnetic guilds

which Samuel had tounded.iie read that Jezebel killed all but oune
. (86)

undred of these religious entnusizste who had sworn eter-
nagl enmity to Bgslism in Israel.There is no mention of The ex-

lstence of these prophetic schools from Lthe time of the death of




'Samuel t111 the time of Zlijah.ith the deatn of 3gul and Samuel
ond the defeat of the Fhilistines by Dgvid the need for these
religious enthusiassts disappesred.sot until the time of ZElijah,
when & great strugsle Detwesn Jshwism end Baaslism took place,and
it was deemed indispensible to have these zeslous prophets of
Jghweh once more,was(g??re any oceasion for their reintroduction.
In gddition we read that two prophetic schools were already
in existence before Elisha had become & real prophet and the
successor of Elijah,énd he could therefore not have been their
founder.4 third reason,we read that the prophet who appeared to
Ahad in a passage already cited and predicted that his life
would be forfeited for having alloWed Ben Hadad to escape with
his life,uncovered his nead,and‘Ahab thereby recognized that he
was " one of the prophets"{"the ebiim,"),and this can mean only
the prophetic guild which then existed.

We-must consequently believe that from the time of Samuel to
the time of Elijah the prophetic guilde did not exist,and that -
lijeh was the one who reorgenized them under the stress of the
struggle against +the Baalistic elements in Jahwism.lWe are told
little of the nature of these guilds in the time of Elijah,as is

.the case in the time of Samuel.they helned Zlijeh in his work,
Dany losing their lives due to the persecutions of Jezebel.In

the lstter part of his career Elijsh seems to have had nothing to
do with them,perhaps due t0 the fact thet they and he had not suc-
Ceeded in carrying out their plans,but in the first part of his
life he wse their lesder,and constently stood in close touch with
them, Since fhe heydey of the propnetic guilds was alt the time of
Elisha we shzll discuss them more tully in the latter part of

this chepter.




Blijah's 2reatest coup d'etat was the parti
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pgel worsnip (and perhapd@ the conplete e¢liminstion) st the time

by

" of Ahab.For this he had been striving for many years,fighting con-
~stantly sgainet the kingand the gqueen.Finally a contest was neld
&t gunt Carmel between the Baslists and the prophet Elijeh.Bli-
jah wase vinﬂicated”by Jahweh and he forthwith seized the opportun-
~Ety to destroy the so-called prophets of Baaml.klijah's triumph was
rseemingly complete,but it was short lived.Though Ahgb and the peo-
"+ple were convinced and resolved henceforth to worship only Jahweh,
Jezebel upset all his plens.She killed the majority of Elijah's
followers,forced Elijgh to flee for his life,and undid all his
Work.?aal worship was Just as prevalent as before the great con-
tgst .<he fickle people reverted to it zlmost as soon as Elijah
hed descended from the altar on wi. Carmel.Zlijah continued to
struggle sgainst Baal 21l the rest of his life,but he kmew,or,at
least it is now known,that it was a hopeless struggle.
£lijah elways remained a stauch devotee of the moral God

dahweh., He rebuxed the immoral Ahab for having Naboth put to desth,
and prophesied the death of both Ahab and Jezebel 8for this vio-
lgtion of Jshweh's morgl code.He rebuked Ahaziah(8 ),Ahab's son,
for consulting toreign gods as to whether he would recover from.
his accident and for not comsulting Jghweh,and predicted that he
would die as a result of this disloyel and disreligious act.r insgl-
ly,however,tlijah,seeing nis end drawing nigh without the attain-
ment of his goal,snointed klicha as his successor and gave over
to him the realization of his purpose.it seems. that during the
latter nart of his career =Zlijah %ept sloof from tne prophetic

uilds,which begen to flourisn sgein immedigtely after phszish's

=

[8fe]

accession to the tnrone,snd centered gll nis hope in his young and
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gsscr ~lisha.

-~
1

eseated to us as a zre&t mirscle worker.Il is a

of these miraculous stories we may actually
pelieve.do doubt many of them are legendery;the others would pic-

ture him as 2 magic hesler znd diviner.vhe fact that practically

three fourths of the legends and mirascles of HElijah are iden-

tical with those of Elischa is likewise & suspicious circuustamce.
It is hardly in keeping with the sublime character of Elijah thet
he should stoop to dubious meand savoring of the aidden arts of
the seers and diviners.These miracles,however,is & question which
will be ever in doubt,since so many stories Wefe t0ld about Eligeh
»i and so meny legends and narratives added by the later writers that

his true nature and charscter will always be a little obscure.

In at least three incidents,however,which we may accept as true,

because Elijah undoubtedly Rad some divinatory characteristics,
Elijah demonstrates traces of divination.He knows in advance,thru
séme mysterious means,though nobody had ever told him,?hat the mes-
sengers of Ahazigh were going to consult Basl Zebubf89),the god
of Ekron.te is able to have consumed by fire the two groups of
{éggy men and thelir captains which Ahgzish sent to capture him ,
and finzlly,he was able,after the denouement at Carmel,to
outrun the chariot of Ahab going at tull speed from/%grmel to Jez-

(91)
reel It is noteworthy that in one passage ©lijah refers to

&
nimself twice es an Ish zlohim,snd not as a FNabi.ohis is illus-
trative of the fact that the term usgbi hed not yet been accepted
&8s a.&esignation for the great and resl prophets ,that Blijsh
81d not consider nimself as any more than sn Ish Zlihim and not
8% a great prophet,and that the term ligbl which is zpplied to him

In almost every othner olace ,as well as to nis individusl predece-




sgors was siven by the later ages who considered hawi a real pro-

vhet on the strength of nis achievements,far sbove the ordinary

prophets or prophnet-diviners ot elther his or the preceling

At the most rlijsh wgs pnot a rgal,great nrophet.le tovered
head'and shoulders above his contenporaries and predecessors,but
does not begin to approximate an Amos or a Hosea.His primitive
conception 0t the national God Janweh stamps as zer below the
loftiness of the literary prophets.In many instances he had the
power of prediction and nis words inveriably came true.iet he
lived and labored with might end nmain in the interests of Jahwen
and morality,and is truly a sublime and imprescive character.’e
can readily see *that Zlijah was & fit forerunner of the great
prophets,because,if we take away his nationalism,his divinatory
traits,and nis miracles,we could consider him a really great pro-
phet.+hough he preasched he 4id not write down his preachments,and
we cannotvconsider nis moral sermons on a par with those of his
successors;And yet withail/he is the grandest character we hgve
hitherto described.

Zlisha,however,presents an entirely different picture.i big
contrast exists between h;m and Elijah.He is recognized openly
ags a diviner and predicter.Ben Hadad,king of :Zyria,sends Hazgel
to him to ask whether or not he would get well (II Ki.8:8-9)and
evens sendes with him e rich present which was to be given to Eli-
sha as his fee.lhe miracles which he porforms sre nostly gro-
tesque and vulgar.The grandeur and sublimity of Zlijeh are lack-
ing in his character.ihe story ot Elicha's summoning the bears to
%ill the children who were mocking nim oraads him se infinitely

) o

inferior to Zlijsh.for Elighe was not nrimarily a2 moral leader like
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‘nis predecescor.de was a demagogue,an iunstigator..ihen Zlishs saw

thet ths moral means adopted by Z1lijsh sroduced 20 results and

that bPggliem still per

w

isted in Isracl in gll 1its intensity,he
sdopted forcible mesns gnd stirred up a bloody revolution and a
political asgitstion to accomplish his ends.He and hls prophetic
guilds instigated the rebellion of Jehu,whereby tihe reigning mon-
arch of each kingdom wes murdered,all the nobles and leaders who
inclined towards the Baalistic Judaism were destroyed,and Baalism
itself was thoroughly uprooted.Elicsha attained his object, buﬁ ne
brought Isrsel to the verge of ruin by destroying the best part of
the people.kEven ﬂoseai{?alterably opposed a&s he was to foreign ele-
ments in the worship,predicts ruin to the house of Jehu and regards
his rebellion as wanton mgrder and bloodshed.

£lishs and his followers were very dangerous..ihey represent
a reversion to questionsble means,a relapse from the glory of E-
lijah,for Elijah was opposed to the violation of the lews of right
government ,not to government itself;Elijah was opposed to the im-
moral foreign worship features which had been introduced into
the religiop,but he would not employ similarly immoral means to
erzdicate them.lheir dangerous spirit may be seen from the fact
that Jehu and his rabid partisans "~ did not stop at murdering the
kzing of Israel out even murdered the king of Judsah who at the time
was a visitor in the northgrn kingdom,an act which was entirely
wnecessary and hostile to the laws of ethices among the nations.
The entire line of prophet-sezrs mentioned in the preceding chap-
ter stood imm§§§g£§615 above Elisha and his company,since they
were not demagogues but moral leaders,determined to lead the peo-
ple to the observance of the laws of morality and order,and not

to the murdering of imnocent people snd the ushering in of & reign
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of snarchy asnd indiscriminate bloodshed.

It wsgs not Elisha who reestablished the prophetic guilds.ihis
had been done by Elijsh,as we have already explained.Zlisha mere=-
1y continued to work in conjunction with them.Under his guidance
they flouricshed as never before.de know thaet at least three of
these prophetic schools exist?§ at his time in Jericho,in Bethel,
and in wilgel.Zhe first two(gd) existed before‘Elisha became the
successor of Elijah.The third one,at Gilgal,(94) the one over
which ZElisha himself presided,wss no doubt esteblished by him,
Perhaps there were other prophetic schools in addition to these
three(95).blisha always stood in the closest of relations with
the prophetic guilds,especially with the oﬁe at Gilgal WQEEEJ?G
founded.In this respect he exceeded Elijah by far,beCause.the lgt-
ter always maintained a quasi attitude of reserve &dwards tnem..
But Elisha . assisted them in every possible way and was the
one to whom all looked as their leader.For Elijsh is rarely,if
ever,mentioned ,as is Elisha,in connection with them.ihen the
guild was'in danger of being poisoned it was Elisha who advised
them what to do,and when one of the guild lost his axe it was E-
lishs to whom he turned for assistance.Helpless as these guilds
seemed to be without the leadership of Elisha,with him they spc-
ceeded in overthrowing Baal and qgiggaﬁégg Jehu.

Strangely enough almost 21l the evidence regarding these
prophetic guilds deals with the ones flourishing at the time of
Elisha,though some of it deals with those which existed at the
time of Semuel and Llijah.ie learn now that the members of the
prophetic guild members were distinguished by s rough mahtle of
camel or goat hair,and that they had certsin marks or scars on

(96)
their forehead (self-imposed,of course) which stamped them
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és the property of Jahwen and probably likewise engbled them to

recognize one another.The prophets lived from alms,presents,fees,
gnd from whet they themselves could acquire,sometimes being actu-
ally forced to seek their subsistence in the fields and living

on what they could find,(gv)sometimes going hungry and needy.ihey
have fixed abodes,where they liveﬂ in colonies in szreat numbers,
under & sort of communistic system. Sometimes the prophets changed
their ebode if their former habitat could not support them.VUf
course they indulged in ecstatic raving,arousing themselves for
the purpose of stimulati%ﬁ/enthusiasm tor the cause of Jahweh.lhe
gascetic and communistic 1ife they lead reminds one of the Essenes
and the later cloister or monastery orders,omitting only the ec-
static rites.Uther thsn these ecstatic exercises we are told no-
thing of the work they performed.

Though Elisha was g fatherly superior to the prophetistic
guild members by virtue of his gnointment at the hand of E1lijah,
yet he occasionally participated in their rites.On one occasion,
when he was requested by Jehoram and Jehoshaphat to give advice
about the rebellion of lkiesha,the king of lfoab,he demasmded a harp-
ist,and when the harpist played,Elisha became inspired or excited
end gave the required counsel.*he‘inference is that excitation
was an essential and indispensable element of the prophetists,
though the great prophets discsrded it entirely.In addition,Eli-
sha lived with the propnetists,ate their food,and may therefore
be considered one of them in all respects.iie can now see that I-
lisha was far below the standerd of ililjah. e hadta crasser God
Conception,adopted ferce and not morel persuasion,and perhapd did
hore narm to lsrael then good.Certain it is that ilisha did not

&dvance the cause of true prophecy.
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Prophetism had to come ;; an end soonsr or luter.lt lacied i
the lite giving morgl force.ixter all,the real sntecesscrs of pro-
vhecy were men like wicalah,Samuel,Elijah,end nathan.If Isrsel
had had nothing better and nigher than the prophetic guilds pro-
phecy would never have developed.whe pnysical enthusiscm of these
raving propnetists was a dangerous elly of spiritual faith.Jehu's
revolution,set on foot by Llisha with the gid of the prophetic
guilds,used means far removed from +the loftiness of Elijan’'s tea-
chings.It was inevitable that they &hould eventually have degen-
ereted into professionals,becguse their prophecy was artificial,
while true prophecy was cpontansous.*aken as s whole they can
herdly have stood far gbove the soothsayers and the diviners.
The prophetic guilds survived tor a long time after the reign
of Jehu,but their intluence was nothing snd they -accomplished no
good.They soon sank to the depths of hypoérisy end formglism and
became subservient to The royal power once more,even as Ahab's
propnets were 10 nim.4As soon as their leaders,Elijsh,Elisha,snd
Samuel,were gone,they lost any virtues which they may have pos-
?sgﬁed.ﬁicah gtates that the prophets divined solely for money, |
‘) j
Amos disclgims 8ll relationship with them,and Hzekiel states

( 99 )
that their consummate greed was one of their worst sins .

their oftficiel power was finally broken by the rise of the priest
party.dhereas it was Zamuel,4ihijsh,and Elisha,=21l nrophets,who

set Sgul and David,Jerobogm,and Jehu respectively on the tharcne

et

in the esr

[4n]
&

y deys,1t was Jeholada the Jrisest gnd the priest p

&

Who set Jogzsh on the throme not such = long time z=fter the death
of Elicha.from this time forth the power of the propnetic guilds
Was reduced to nothing,they were torced to mske a living by accep-

&)

ting money,they gradually dezenerated,and left the field clear



tne gregt inuvividusl proprets of everlastin

nemne tor the prophetic guilds was Bene Ha-Teb-~

N

iim,the meaning veing "gullde of the Uebiim" or enthusiasts,from

T

the general root aba,to sct like mad,in tThe reflexive stem.How
this word webl,which originelly mesnt & howling ecstatic,a member
of the prophetic guilds,came to be epplied to the great propnets
end regarded as a2 fit term of encomium and compiiment even for
the prophets like Zlishsz,Gad,ilicaish,and the others who came be-
fore them,ls an interesting study in itself.de have seen that the
oldest designations for the prophet-seers were Ish Zlohim and Ro-
eh.iie have likewise seen that the terms were probably synongnous,
since Samuel is called both Ish Elohim end Roeh.Elijah,Elishse,
end the unknown »rophet ot I Xi., 13 are likewise called Ish Elo-
him frequently,so that we can see that the term was rather loose-
ly used.,+he term tfor diviner before the 2ceh,i.e Cohen,the earliest
designation of which we have any record,fell into disuse as a
name for the diviners at sn early date and was then applied spe-
cifically to the priests.Atter Roeh and Lsh Elohim came the Cho-
zeh,the official court seers.fut as time went on both Chozeh and
Roeh Ffell more and more into distevor,especially at the time the
books of Xings were composed (after the period of the prophetic
forerunners,about or a little after 621 B.C.E.).Both terms sug-
gested physical means of divinstion which were incompastible with
& 8piritual dahwism.Already in the days of Amos the Chozeh was
iooked upon with coantempt,and Zoen had long since dissappeared.ama-~
zish,the priest,contemptuously calls Amos & vhozeh,a taunt which
(100)
Amos dgnores, eand iiiceh classes the Chozim with the Kosemim

(101)
end contrssts them with the resl prophets ,while Isaish denies
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to them &nd the grof;ssiggzl zuild propnets any possibility of
(1621 .
jivine revelation .

“hat name,then,should be applied to the true orophets?+he
gord Naba,which formerly meant "to rave",was given its plain and
o%her meaning which was possible for it to nave,i.e." to declare",
gnd the ﬁord llgbi,which originally,as applied to the prophetic
guilds,meent "rsbid declarer” or " excited speaker" ,was given the
meaning'" speaker for God ", " declarer in the name of God",the
ides of excitation being thus abstracted trom it .When Isaish un-
hesitatingly proclaimed nimself a Nabi the transformaetion of the
neme began.It gradually lost all trace of its original prophet-
istic meaning and was slowly enriched in mesning,supplanting
Chozeh and Roeh which,as stated before,fell into disuse and dis-
favor because they suggested divination by mantic machinations
distestetul to the spiritualistic Jahwist. Already in the
days of Amos the nabi 1s an exalted individual,the chosen mduth—
piece of Jghweh,and has thrown off thosé ecstatic traits which
characterized the earlier Uebiim.

At the time that the life pistory of Elijsh and Hiceiah,
Nathan,Ahi jeh,and the rest of the prophetic predecessors was wWEit-
ten down,the authors of Kings telt that these men»were so far a-
hesd of their contemporaries that they deserved the honorary tit-
le Ksbi.But the plural form of the word,debiim,is aiways nsed to
designate the ecstatic guilds and the professionszl prophets,and
even the real prophets iike Isaigh,iicah,and #mos always refer to
them as Nebiime.It is peculiar but true nevertheless that the sin-
gular of the word(liabi) denotes a real,wod-inspired prophet,while
the plurel of the seame word still Aenotes,and always has denoted,

(emen before the days when 'Habi™ received ite lofty meaning)
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=nd ecstatic gulld prorhets, including false prophets,seers,

reving

Soothsayers,and conjurers,who nad no moral and intrinsic velue, a

spo were & hingrance rether than an aid to the religion of Is-

reel,and who contributed mnothing 1O the development of prophecye.
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CHZAPTER SIX
THE LIVERARY PROEHLITIC SCHOOLS

Before considering the literary prophets we must first con-
sider the literary prophetic schools,institutions about which lit-
tle is known,but of the existence of which we are positive.ihe
first appearance of this century-long group of inspired prophets
to0ok place around the year 900 B.C.E.;and their influence and
existence lasted till,approximately,the year 621 B8,0.X. and no
doubt even g tew years beyond this.These schools of writing pro-
phets have absolutely nothing in common with the ebiim.They are
nowhere mentioned in the Bible,but we postulate their existence
on the ground of definite facts and assert that they are the
authors of many parts of the 3ible,

They were deeply councerned with the develovment of the xre-

ligion of Israel,with its purification,and with the formuletion,

in writing,of the principles of Judsism as legal norms and standards

of laws.ihese prophets existed <cide by side with the individual
prophets mentioned in the 1two préceding chapters.ihough none of
its members are mentioned by name we may assume that some of the

" prophetic torerunners we have treated of belonged to it,snd the
school was continuous for practically three hundred years..he wri-
tings which these prophetic schools left behind them indiéate a
great advance over the diviners and seers who left no writings
end who did not even attempt to legislate for a1l the people.

Our prophetic literary writers and legislators were supported by

the more rigntecus and God-fearing kings,for otherwise the work
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which thney did would have been impossible and would have received

no sanction.
Let us therefore briefly trace the history of thece 1liter-

ary prophetic schools.We reed that upon the accession of Asa to
(103)
the throne of Judah he carried on a sweeping religious re-

farm.He removed the temple Kegéshoth,the groves of Astarte,the

sun-pillars,and the imasges of every %ind which hed crept into the

religion of Isrmel from the surrounding heathen nations ,purged

Israel of heathen divinstion (or,at least,tried to),and decreed
that all divingtion henceforth was to be in the name of Jahﬁeh
(104)

«l’he reforms of Asa were so sweeping thet it is impossible
to believe that he carried them out of his own accord and alone.
ne must have been the ardent supporter of a prophetic party which,
realizing the necessity of cleansing Judeaism from the many toreign
elements which had crept in,arose at this time,constituted itself
as an officigl priest party,and then secured Asa's sanction to
carry out the above mentioned reforms.inese prophets proceeded like-
wise to abolish divination as much as they could and to clothe
with the sanction of religion those features of it which could
not be dispensed with,at the same time eliminating some of the
most objectionable foreign elements.- : ' |

Hand in hand with this movement which was of a prohibitory
and negative chargcter must have gone a vpositive one,a flst dec-
laration of the principles of Jahwism,in which the doctrines and

Creeds in whose behalf the reformation of Asa wae undertaken were

embodied in a small law code. “his code is commonly referred to

as  the second code of the covenant or C 2,and cousists of Exodus
(105)

83: 12-34:26,and in addition & *ew vorses in uumbers .2uch

m
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cnelt not maize molten images” sre orinciples which embody the un-
gerlying purpose of the reformation of aAsa.vhe prophets who wrote
dowﬁ this code were primarily staunch devotees of the desert ¢od
Jahweh;they hated the Canaagnitic culture and corruptipn,and tried
to cleanse the worship of Jshweh of(:éinuch 2¢ this foreign dross
as they could,+they therefore embodied in writing tne ideals of the
pure worsnip of Jahweh,and presented them in the form and charec-
ter of & covénant which Janweh was making with the people, Uf
course if they had given out the covenant in their own name the
chances are that their authority would have been gquestioned and
thet the people would not have been impresses with it. +hey there-
tore ceized upon the historicsl figure of lioses,represented him
as the recipient of the covenant,and wrote a historical background
with him in the center so =5 to give canction to their code.Some
thirty years later a similsr literary prophetic party {Lrom the
kingdom of Israel tookk the code into the northern kingdom,ad-
apted it to thelr own purpose,changing it in places to conform to

the different conditions preveiling there,but leavin the motive
g

{106 )
intact,snd produced C 1, the second code of the covenant,for
the purpose of purifying the worship of Jshwen in the Northern
, (107) '
Lingdom.,

From now on the proprhetic schools of this nature increased in’
number gnd in scope.t'rom the year 800-740 the sofcalled first
Jahwistic prophetic school (J 1) continued The preceding literary
and reformatory activities,with the counter-uwovement 0f the first
Elohistic prophetic literary school (E 1) in the northern kingdom

//
at the sgme time.Zach produced a legel code snd wrote certain por-

tions of the Worah to regulate the life end conduct of the people

and to puriiy the religious worship.iore and more “oreizn religious
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1itersry prophetic echool { J 2 ) cdontinued ite activity.Zrophetic
setivity ceased in Israel with the year 722,but the nortaern pro-

phetic party transterred itselt To Judah and continued its liter~

W

ary and prophetic sctivities as the second Elohistic school (Z &)
in Judeh for a time.from 690 to 640 the third Janwistic school
(J3) carried on its work,making great strides in the purification

of the worship asnd in the promulgation of & superior God concep-

tion.Zach one of these successive prophetic litersry schools ad-

ded a little to the enhancement of the importance and greatness
of the power of lioses,

About the year 621 another prbphetic literary'movement devel~
oped with the tixed object and the avowed purpose of abolishing
all the various local shrines,of ridding the national worship of
the constantly recurring elementsAof defilement ,and of setting
up agaiﬁ more Tirmly and more unmistgkably the guiding principles
of Judsism.rhese schools,as it seems,carried on their activities
independently of the great literary prophets 1like Isaiah,Amos,
and Hosea,who flourished  at the time of the Jahwistic schools.

7N . .
Accordinérﬁhis prophetic party of the year 621 wrote the original
parts of Deuteronomy (D 1 ),and on the basis of this law beok
which they represeunted as having been written by lioses,as then
having been lost asnd Tinally found by themselves,they induced

Josigh to cerry out another sweeping reform.lt legislsted more and

More against all kinds of divinationand set up the prophecy of

li0ses as the acme of the prophetic revelation.? secondary (D 2)

and even tertiary ( D 3) school of Deuteronomist prophets arose,

modified gnd amplified the book,snd finally redacted their work
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and ell the preceding legislation into a large compendium.Several

f}
!
|

references 1o the Deuteronomigtic prophetic school seem to appear
in £Lings,which books were written by the various Deuteronomic au-
thors,l.e.Il Xi,21:11 and II Ki.Zbiz;;t seems to e that the pro-
phets here mentioned are tnose.oi the Deuteronomic school.
Deuteronomy,together with the Books of Kings,the product of
the same school,of prbphets,demonstrate the greatest headway in
the retormation and spiritualizetion of divingtion.in fact Deut-
eronomy has the highest conception of prophecy next to the great

prophets.#hereas the older sources of Samuel retsin the henotheis-

tic conception,which renders such a reformation impossbble,the Loo i

of Deuteronomy has the one God,the one central sanctuary.dorking
on the basis of the prophets of the ¢ and the E schools,vboth of
which d4id a considerable amount of reformation and purification
of the worship,both ot which legislated against divination,the
Veuteronomistic prophets demonstrate the strongest aversion to
divingtion of gll kinds.*t absolutely forbids any and every kind
(108) _ :
of divination «The prohibitéon of divination is meant to
prepare the way tor the commendation of prophecy,and the eatire
minds of the prophetic writers are influenced by their sense of
the contrast between the respective functions of the prophet ani
the diviner.Of course,as we have previously hinted, the advanced
and lotty point of view of Deuteronomy regarding the abeolute
pronibition of divination was not reached until after many prev-
lous stages had beenltraversed.*he distinction between divin-
ation and prophecy was not orizinsl in the religion of Israel .
in the early days of the national religion and nistory divinst-
ion had been e popular and spproved nractice.ieal prophecy had not

Jet appeared on the scene,though the predisposition to it kept
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manifesting itself in tae 1ns;;red cheracters wnich followed.,

The Books of Samuel contain evidences of a later-age truer
gspiritual monothelsm. It 1s stated in extenuation of Saul's Vvi-
sit to the witch of Tndor that Seul removed from tae land all the

(109) A
pvoth and Yidonim .1t states likewise that there are only
three legitimate means of divining (i.e of consulting Janhwen),as
follows:dreans,sacred lots,and prophets.While this view of the
lgter portions of Samuel is prepropnetic,it illustrates the ten-~
dency to regard all the methods of divination as illegitimate.
Deuteronomy and Xings go still further in their arraignment of
divination.The Deuteronomic school admits that dreams are permit-
ted as a means of consulting Jahweh (but not the dreams of the
diviners or false prophets) ,likewise the prophets(in the older
sense.But neither Deuteronomy or Yings mentions the Urim and the
Tummim and never uses the term. "Shaal~ ngggglﬁ,which refers to
divination by means o1 the sscred lot.But they do use the term
"Darash Badonoy“,whiéh means consultation of the Deity through
A

the medium of a prophet.On the cther nand the great prophets use

the term Darash Badonoy to denote the seeking after God with the

full conscience and the soul and not the consultation of Wim thru
the prophet.By "seek God",Isaiah,for example,means that the peo-
ple should follow the teachings of Bod as reveasled to them through
their morsl conscience. ‘
Hemarkable as were these literary propnetic sciools and grest
as were their achievements,they are a far cry from the moral puri-
ty and the lotty ethical religiousness ot the great prophets.7e
have no evidence that the great vrophets favored the work of tiae
Jahwist,Elohist,or Deuteronomist pronhetic schools.Cn the con-

“rary there is reason to believe that they hed no sympathy for

et o/
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erary activities., Jereniah,wno
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1ived and preacned at the time of the Deuteronomic reformeticn
{
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astetes that the lying pen of the scribes had written in vain ,

-

reterring cleerly to the Jeuteronomic prophets and to their worx.
3ut we must likzewise remember thst the great »nronphets were cen-
turies shead of thelr contemporaries in woral concept and iu re-
ligious purity.?hﬁy themselves freely stated that the present gen-
erationg could not comprenend thelr words.,They seened to them end
perhaps even to us too radical in their denuncistion of every-
thing.de may be sure that the Jahwiet,Zlohlst,asnd Deuteronomict
prophetic_schobls tried to deal with conditions ac they were and
better the actually existing cond 1T10ns es much as they could,and
not to vreach vainly for the estzblichment of ideal conditions
which hgve not yet and perheps never will pe realized.They could
not ebolish all divination with one gtroke of the pen:they there-
fore nad to temporize,to compromise witih it.Zach succesding scnool
abolished more and more of dlvinatioa,of foreign religious prac-
tices,establisned more and more of a spiritual o0d conception,and
indeed they were reglly sincere in their work.That they accom-
pPlished a great deal is abeolutely undenisble,and judged from tais

stendaerd of actuality it was the pnen of the great prophets which

w

scemes Vo have written in vain.lhat the lit.rary prophetic schoocls

could 2ot znd 4id not attein to the neights rescned by the liter-

o

ary provhnets is surely not their fsult. Hence Wwe cannot underes-

timete tneir importance inm the history of the develonment of pro-

Institutional vrophecy as evidenced in the Deubteroacmistic
gcnool came to =n end shortly siter the nreduction of the 300k

0f Deuteronomy,when it wee seealngly et the helzht of its nower.
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scrictuaries and the making of the temple =2t Jerusalem

e
)]

the central sanctusry.accordingly,it had to legislate that T

.

nitherto officiated gt these locsl

priests and levites who had

shrines could come to the temple st Jerusalem sad should be szccep-

ted as the ecquals of the Jsrusglem priests.This,however,the Jeru-

salem priests refused to do.wney thereby =zet zside the decree of

the Deuteronomist propnets,ignoring and scoraning it,and coansti-

tuted theuselves a8 & nierarchy,cont:olling all public worship and

the regulation of the religious li“e of the people.The prophets,

their dicta disregarded,ned to make wey for the gpriests,snd it 1s
" the priestes who rule from now on.

The last grest remgining code of the Tentateuch,the Priestly
Code,wze written by the nriests,wheress ¢ 1,2 2,J,E,and Deutcro~
nomy were written Ly the prophetic schocls.The first great prophet
after this time,Zzekiel,is g priest,and is more conceraed with tae
glorious resurrection of %the priesthocd and the restoration of the
sanctuary than with the morel and spiritusl regeneration which
the grest pronhets made the hessis of their preachments.lzelziel
himself is by no means t0 be considered & great liverary prophnet.

Thies is tne end of the grest .ovement from divination to pro-

Phecy,culninating in the uaparalleled literary pronhets.They rep-

r

¢

gent the ne »nlus ultra,the scme,o0f purity of God conception,of

universal morel verfection.iothing can he added to them;nothing

+O
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are the tinished product,and we shall now turn to & discussion of
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[nat

ken sway Jron them.ﬁiey stend unlcue as tihe »roudest pro-
Tesrael's relizious gzenlius.-hey =re Israel's answers to the
it asred itselt during esch generation in tane days ¢f
its earliest develosment- "Jhy divinetion? ".The grea
tpeir liie and work so as to demonstirate thelr sbeolute break with
the past and the unfethomable distance which  separates them fron
the diviners,the Zoim,the Chozim,the Nebiim,the pnrophetic fore-
runners, and the prophetic literary schools,all of whom were their

temporal and spiritual predecessors.
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“ven 2 casual perusal of the writings of the great prophets
will bring us tace to face with a gfeat oronlem wnich we nave
nitherto avoided mentioning.4Are they in a class by themselves,or
are they the highest development,the crest,of the wovement whicn
begen with Samuel end hgs its root in early divination..le,of course
are inclined to the latter view.Practically the only authority who
represents the firet point ot view 18 Irofessor lloses Butteawie-
ser.He.admits that the institution of prophecy was common to gll
the religions of the Orient,that its origin lies far back in the
primitive stages of rzligious developmént,and that it was indi-
genous to Israel even as it was to all the other nations of the
ancient orient.But he states likewise thet the litersry or spir-
ituel type of prophecy wse from the very outset a distinct spe-
cies,in pronounced opposition to the popular sand primitive pro-
phecy.fhere>is undoubtedly & great deal of truth in this view and
we can accept the greater part of it whthout impsiring our own
standpoint.COpposed to Prof. Buttenwieser's point of view are the
greast scholars,Jdoyce,3udde, Lnovel,and others,who,like ourselves,
believe that grest propnecy is the highest develomaent of ezrly
prophecy,after a long preriod of change and evolution,so thet the
startling repidity with which prophecy seemingly emcrged froa
the lower forms may be easily understood on the zround of this
long period of nerparation.

Be this as 1t nmay ,the question,though an interesting one,is




not of the zreatest importance.Che viewpoliant of Dr. Zuttenwiecer

ccens the lesst bit too extreme.ie garee witn nhim thet the spi-

ritusl provhets were & unigue species,but they certainly were not
iznorent of what had preceded them.They did not work out treir

exalted doctrines on the spur of the moment,ovut only affer a long
end thoughtful process.uwhey must have been acqueinted witn thelr
predecessors,with tne vropnet-seers who came hefore them end with
those who were contemporaneous with them.Hence,while we freely

admit that the great prophets were a unique class,we can under-

stand that they were not cut oft entirely from the psst and that
they ceme 1o oppose and Tight egainst early prophecy and divin-
ation ocnly after a thorough study of tae conditions of the pre-
vious and of the existing times,

The great prophets were the living depositaries of the idea
of the kingdom of God.They cut themselves away entirely from div-
ination and the methods of early propinecy.lhey followed higher,
religio-ethical tendencies.iheir task was to mske the divine prac-
tical on earth and recognized by all.rhey are in the service of
God alone and they recognize no human authority. “hey work,not for
their own benefit or sdvantage,but for the sake of 3od and his
peoples.they vreach,not of secular,but of religious mattersa,not
of private but of public concerns..hereas divination seeks to dis-
Ccover the will of tod vy esupernatursl means,the prophete scek to
tell the people the will of God which cannot and does nct have to

be discovered by supermundane methods but can be perceived in the

morsl conscience of each and sny-individuasl.
Yhe prophets realized the moral corruptness of their people
end tried to open their eyes to the nerception of the fact that

3 3 . N . 3 . - R o
God is the norsl ralsr of the universe snd tanst only 2 anation ouil’d

.
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qoon the firm foundation of justice,morality,and righteousness

gould a.d could endure.iiot so0 the diviners.<iney had no divine in-
¢pirstion..hey cared only for human aiieirse,with no nigher moral
goal,with no loftier vision of the supremne morsl law.liney are in
the service of human beings and are hired and psid for this pur-
pose..ihereas the diﬁiner had 1ot ricen bejyond the part of g sup~
ernatursl sdvisor,ready to exercise his powers in the interests
of the consultant,to supply only to the individual the resourceé
of supernatural power and knowledge,the prophet comes forward ,
not primsrily in response to the peoosle's inquiries,but spontane-

cusly impelled by the conviction that God has put words into nis

mouth,a message which he had to deliver,equivélent t0 a divine com—=

mand.This was the prophets' attitude toward fheir task and mis-
sion,immeasurably superior to the point of view of their prede-
cessors and to the conceptions of the multitude of their own
day.iheir doctrine of the universality of the moral law was ab-
solutely new,because before their time regl universal monotheism
was unknown.

“hus the task of the prophets was to promulgste the doc-
trines that God's government and interests were not merely nation-
al but universal;that righteousness is not merely tribalpbr rac-
ial,but world-wide.these ideas are not mere abstractions,but prin-
ciples of the divine government and ot the right human life.Apb~
solute compliance with the will of Jaaweh,absolutely faithful
worship of Him,the recognition of the community between 404 and
Man in the consciousaess of the people,ond the lesding of a uoble
end God-fearing life,these were the doctrines to The promulga-
tion of which they dedicated their lives.Jith the terrible weapon

of God's retributive righteocusness they sought to coerce and curb



the idoletrous and immorzl lesnin
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o5 of their aation =2ad to ncld
tneir hearts true to the allegiszice of the living 50d;t0 beal ab
one with #Aim.rhis position of morael leadersnip was ever main-

tgined by the great prophets..hey were never pasgive instrunents

P

of divinstion,to say yes or no when the springs were touched by
en inquiring hand,but they were active in trying to arouse the
people to & realization of their God-given opportunivies. Altho
they came apparently to predict doom,they'were essentiaglly *the pro-
phets of iaith and hope. The nstion may have been doomed,but they
possessed the more glorious and the more comprehensive vision
of the universal dominion of Uod,of God's greater purpose,and
of the coneeguent and ultimete regenerstion of Israel and,through
Isrgel,of =11 mankind.

I‘he early proophete and the diviners formed a definite and g

separate class or caste.ine priests and the levites all cane

from a certaln tribe,and the diviners and the early prophetil

£

Q

schools Tormed clesses or trade groups.sut the great pronhets'wori
was done ceparately,and they did not work as members of an in-
stitution.dor them wod reveals hiascli not only to tiu¢ proniet

out to every individusl,snd this revelation taizes place immed-

<

lgtely end umalstazaoly 1in esch men's moral consclousness. HOW

this conviction oFf & orofound sencse of their divine mission ent

the force of their claim to spesk inm the name 0f 403 Bstablished

itself in the minds of the prophets is one of the most fundamen-

NI TR

tal oroblems in the peychology of revelation.Years of thoughtful

brooding , of conscious wnonderinz over the errors of their nec-

pPle,cver the relationm between 50d end man,imvelled them to spesk.
‘hey hed to enewer the call whether they strove t0 resist it or

0ot It cuamoned them to the work of God like & fire burning irre-
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cistinly in thelr vosoms,s *tleme whilen could not be 7itunstocd,a

The prophets disdgined to claim gny otner suthority than the
intence conviction which they nad of their psrsonal mission.Une
¢t the chief characteristices of the prophets is the veheumence and
the force with which they assert théir claim to speak in the aame
of Jahwen.llo man,no men,could have endured so severe and so long
continued g strain of opposition,of odium,0f persecution,and dsn-
ger of deatn,had they not been upheld by the most nsrofound sense
of tneir divine miscsion.iney hed the inviancible conviction of
the reality of their divine commiscion.vheirs was the invidious
and unwelcome task of denouwncing the wrath of God wupon the
immorslity and injustice ot the nation they loved so much and
of procleiming that the divine punishment would inevitebly ean--
sue,cince they tnew that the people could never be moved to re-
pentance end to the alteration of their course of conduct.

The diviners 1lived: from their fees;the court prophets were .
supported by the king;the prophetistic guilds suvported them-
Selves.from alms;presents,and agriculture.not so the prophets.
BZach of them had a reguler occupation,and dicdained the teking of
money tfor prophesying the word of de.Amos,for example,was & shep-
herd snd trimmer of sycamore trees.ihereas the early prophets agnd
diviners had to have signs and perform miracles ,the prophets
discerded both of them.uven Deuteronomy states that the true pro-
phet can be distinguicshed from the talese one only in thst the
¢iegn of the true pronihet will come true..he prophets,nhowever,
abolished the sign altogether,since they were perfectly con-

viaced of the realization of their prophecies =nd of the reality



gnd urgensy 0f thelir cgll.lesizch once gered Ying Anaz 1o request
(111)

g sign ,but only cecsuse he thinzs that the zing is gbout

to neerven to him sad will do go 1f nhe Dromices a sign.lhereas

early diviners and prophets gave slgas because taney nad to and

were ecked to,Isalan ollntarily of ered Anaz g sign 0 g5 to
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convince the doubtiul aad wavering monsrcn,whom ne slread
qalf impressed,of the earnestness 0f his speech.lhus it happens
that one or two signe are mentioned of the canonical prophets.

‘he great pronhets gbolished gll intermedisries betwsen God
and man.Zach man could have free access to God through his morel
will end by freeing himself of his oreconceptions and prejudices.
Frophecy therefore discarded once and for ell the appsratus of
divination,some of which,like the Ephod =nd the Urim and wamim,
haed been taken over into the official religion.lhey threw aside
all secret means and externsl applisnces and machinery.uod,they
asserted,speaizs directly and immedliately to the miné of the pro-
phet and of =21l men without the intervention of other or any
means.The prophet thus became the point at which wod's revelation
and will to Israsel was open and fluent,not congealed into doguss,
formulae,mechanical devices,and institutions.After the advent of
the great prophets and through them zll other weys of knowing and
learning the will of God graduzlly were given up.

We neartily coacur with Dr. Buttenwieser in his belief re-
gerding vropnetic inspiration.de states in rart ,"he inspiration
0f the literary »rophets and the mantic possession of the older
Propnets are two distinect phenomens Droneedlng from redicelly
different states of mind end not,as it is widely thought, from
& common psychical basis.lnspiration,ss the great literary prophet

derstood it,is the sovern 1n - principle at the root oi the new
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_pl netic movement w~hica oev;:l with amosg,snd by virtue of tiais
roet lLitersry propn ig fundamnentalliy different irom <The pre-
geding development", In this resnect,zurely,it can in no sease

be concidered the offsvring or the continustion of the older pro-
p;qecy,out must be regarded as g movement essentiaglly independent
and of its own kind.The more we puzzie over the distinctiouns
and diftferences between the literary prophets and their prede-
cessors the more are we incline@ t0 believe,with Prof. Rutten-
wieser,that their precedence is in time only,and not in essence
and evolution,and that prophetic revelation must be accounted
the spontsneous creation of tne immediate product o:ﬁ the
(1127}

rational,intuitive human mind .

The ecstasy of the older prophets is an entirely different
thing from the inspiration of the literary prophets.’ihe earlier
prophets' ecstaéy was subnormal;under its influence T he Ifebiim

talked inconerently;the suhnormsl gctivity of the mind was s0

intense that it was insensible to influences from without and
lost control of its own operations.*his ecstatic excitation was
usually self induced most often by rabid forms of music among

the Hebrew iiebiim.<he liabi saw ecstatic vieions,he dr easmed ecsta-
tic dreams,in this convulsed and exhausted condition in which he
'absolu’cely lost his normal consciousnéss and ia which his or-
dinary mental functions were temporarily suspended.In this state

the liabi does not know what he is to Sa,] and what his utterances

(113) (114)
will be ,& state axzin to insanity in which the deity gb-
golutely nossessed the prophet gnd forced him to do as helth

deity) wished,the prophet being simply the passive rewipient of
the deity's message.Dreans,as well as visions,were,among the

early prophets,ascribed to 1ntercourse with end possession by the



hed nothing in common with this ecstasy of the pronhets of the

older type,a state which could ve artificially »nroduced =t will,

1t is altogetner distinct trom prophetic pdssession,wﬁich mesng
the abeolute passivity of the mind in order to become the mediun
of divine revelation.fhe characteristic of the true propnet 1is
thaet he retalns inls consciousness and ecelf-control under revel-
115)

ation «dith the early prophet the revelation was induced by ar-
titicial means and was subject to the will of the sgent,irres-
nective of his moral status.Jdith the literary proohets the revel-
ation ceme unsolicited,irreséstible,and only to such individusls

winose moral nstures qualified them to serve as channels of revel-

The visions of the great literary prophets likewise are by
no megns related to the ecstatlc dresms and visions of the divin-
(116 ) .
er.The visions of the literary prophets are in the nature of
a spiritugl exnerience,snd since these csnmot be expresses direct-
ly,the prophets resort to en indirect method of description.io
them has come a divine moment when they have heheld the mystery

of 1life revealed,when they have pierced to the reglity of things

as though by & divine intuition,when their individual minc hs

w

stood face to face with the intinite,universal wind as rsalize

et}

<

iteeld the chosen instrument of God's purpose. Sucn spirituasl

3

experlences gre the fruit,not of sn inert,vassive nind,but of

g mind consciously sounding the very depnths of its being,= aind
awakened to the tullest realizetion of its morsl snd soiritual
constitution.
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lent contlict wilh the prieste snd rulers..helr predictione cf
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wag oiten forced to flee tor nis life.The »rophets were impelled
by thelr waflinching sense of duly to set themecelves in direct
opposition 1o the current of ponuler opinion,snd vaey were there-
fore very often the onjects of genersl cuspiclon and dislike,of-
ten of open ennity.

Yet the resgl prophets were not Jdemagoguesygnd tine thougnt of
overturning the state nevser cntered tnelr minds. They merely
wiched to purify the state,to make it realize its divine mission.
Ofttimes it msde them counsellors of submiss
stion,e.g.Isaish,wha,in the famous psssage ,Urizes nis neople

-

to have faith in God ,to repudiate their pernicious oact with
Assyria wnich he foresaw would eventuslly lead to their being
involved in the meshes of internétional politice,and to purify
their 1lives.0f course the king,pleased with the protection which
his agreement with this powerful foreign power sfforded him,and
Tegarding this pact in the naturs of‘a masterly stroke,could not
understand what Isaish meant by this sdmnonition. |

+he prornets were The rl~1% upholders of tne orinciples of
theocratic law,never members of s=a unscrupnlous nierarchy. There-

&% the diviner sglweys retalaned the nossession of the nublic,be-

. b /\\
cauce he wee in eympethy with the gods of the community and nis
o’ !/9 . _
Work ig held to be wnolly friendly,the literary prophet wes for-
N

pidden to speak,wse hranded as = traitor snd = revel,and his

w

«1caigh

o

3 A -y R - N Yy 1A . SR SR Tt
following was con¥ined *to but = Ffsw Taitanful dlscinle



clone geens L0 have ween friendly snd kindly 4leposed Lo the volgm
ing ring {a*ter ihez),because, fronm tie andnolint even of tae Jeu-~

teronomist school,dezerzish was o just sand rignteous man.lt may

ekxiagh,but thet st the later neriod of uls 1life ne deserted iim
when he saw thet hls words were unheeded gnd his counsels a0t
followed.As 2 genersl rule the prophets <freely gave councel to
thelir kings,out they were never uneeded.

The element of prediction pleyed a very important part with
the dlvinere and the eerly prophets.lt apvpears that Samuel,flijah,

and ©lisha,snd others,all nredicted individual thinge end that
{ )

8,a
121
they were fulfilled .frediction,however,is the least escsential
element ,in fact no element at all,of real prophecy.The dropnets’
only zesns to force the people to Zollow taelr teschings was by
warnings,tareats,and predictions of disaster which tizey saw would
come 1t their words were unheeded.ihey predicted,not to satisfy
curiosity or to reveal the future in idle ways,vut slwars threat-
exing and promising.hey resorted to predictions only occesionally
(122
end only on moral grounds,to shake the pecple out of their

snug complacency and self-centered coutentuent.,. he predictions of
the prophets are rsther thelir highest ideals carried over into
the region of the future and visuslized ,a2s expressions of their
sublime felth in God.

+he prophets lgid wno cleim 0 «ny superastursl occult powers,
However authoritatively they declared that the judgunent wse near
st nand,tiney openly sdmitted the limitetions 0f Thnelr anursn in-~
cight 1in regard to the attendant circumstences,the how,the tine,
arnd the other detalls.+their oredictions of hopne,of destruction,

of snticipstion,are to be concidered,not oredictiouns,vut politicel



end morsl foresight.lor were they dzunted Dy the fact tnet Thelr

=

contemporaries vointed tsuntingly to thelr unfulfilled proph-
(122)
their prophebic gifts .

H:

ecies and sougnt to meke light o

£

“ney were serenely confide

ct

t ths

o

the essence of their propnecies,
the morgl truths which underlay =nd snimasted them,remained torever
secure snd unassaileble.

“he literary prorhets themselves took great pains to deny and
disclalm any connectlon between their revelations and the divin-
ation of the otfficial prophets of theilr day or th divination of
the recognized prophetic guilds which was the same divinstion ss
wgs practiced by the older prophets.+hey had nothing but loathing
and reproach for the morbid and artificial visioan of the diviner
and the phrenetic ravings of the soothsayer.*hey never let one
opportunity go by to bring out clearly +the distinction between
their own prophecies and vaticination,and to repudiate with coun~
tempt and scorn tihe pelief that they had anything in common with
the professional prophets.Amos,for exampls,though pernaps resem-
bling the professional prophets of kis day in mere dress and bear-
iﬁg,as evidenced from the fact th:t Amaziah addressed him.as

(124 ) :

Chozeh and seemingly could not tell the difference between
him and them,yet denies most emphatically that he is = prophet 6f
this type.Hde states that he is neither a prophet nor = member of
the prophetic guilds ,but only a plain sycamore trimmer whom the
realization of God's divine mea&ssge haed impelled to the declar-
ation of thesce truths.In point of time Amos was thne nearest of
21l the Literary prophets to those excited and frenzied propheﬁic

guilds of the time of Samnel and iLlishea,yet he 1s cppos

)

fol}
ct
(o]
S

'——!
l,.-l

forms of divinstion snd to the guilds o7 the vprophets,even though

there sre no clecr references to this eefkeal.ie defines nis concep-



Hoses speciticglly denounces several forms of divinstion,

and thils ettitude may be taken as cherccteristic of his attitude
(125)

against £11 forme of divination .dis pure and moral ides of

the relation which should preveil between God and lsrael stamps

nim as rsdically opposed to the Jdivination and the pebiim of

his days.Isaiah it was who attaczed divination the most severely
(2)

of 211 the great prophets ,daubing the divinatory practdces

which appesr to have been very wide-spresd smong the people of

the time (740) as nesthenish,=2nd as therefore incompatible with

jo)
2
.

the religion of Janweh.in Jeremish,living and working one
dred years after lsaiah,the movement sgainst all forms of divin-
stion,legitimate as well gs official,reackhes its crest.ne deailes
divinetion per se.fosseésing ﬁhe highest possible conception of
man's spiritual relation to God,nhe robped the idea of diving-

tion of &ll content.fe states clearly and unmistekably that man is
unable to fathom God's inscrutable will,<it is in the moral life
only thet manraay ne sald to have converse witn the Jeity,by at-
tempting to reslize the morsl ideals in life.de rails agaiast

(1<7)
&1l zinds of diviners ,atlacking sorcerers,scotnsayers,pro-

jon

£3

phetlets,and diviners alike,sznd denylng categoricall; the nossi-

[
s

w

Dility of revelation tahrough ~“reams or any 0f these other ways.
de defines clearly the nature of the true prophet,and states tast
true prophnecy camnot 20 nand in aand with ecstetic frensz

possession.de may be sure thet the greot nrophete were sttacizing

exleting inctitutiouns, for trese modes of nropnecy whicn tnrey were
cestizsting had flourished up 10 znd evea nerond Laelr time,
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that the litcrary

certein extent they had

divination,nsd not

<
th

oughly.bivination of

(D

atter tne

D

tongues and

doetrines as true without.



e B = L . ~ R s T .3 o~ -~ 1
pot until long atter Tne flery 7erlunclstions 0T lealgn and Jere-
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gish.xne exact tine o1 1ts dicappesrarce Carnach be derlinitely de-

of sniritusl monotheism and to its gradusl intiltration into thae

ninds of the people during the crucible period of the Zxile.Its

]
]

devbacle was certaln as s00n &< the »nropnets hed developed taeir
reat doctrine of the universal morel God,and its agbsorption iuto
the belief of the veople was from then on only & matter of time.
The great postulates of the existence of the One God and that
God's revelation requires no physical and material medis under-
mined divination stter = long end bitter struggle.divination de-
clined concomitantly and provortionstely with the growth of this
spiritust monotheism. Hrom its very beginning divination posited
nolytheism and polydeemoniem,which were incowmpativle with mono-
thelem,even of a nationzlistic type.As a result of the opposition
to divination prophecy developei more and more until the fprmer
was finally snd completely abolished.
Polytheistic beliefs inevitably broughnt the practice of div-
ination into contempt4and degredation.ine diviners,conceiving
themselves to be the mouthpieces of divinities to which every
¥ind of evil was freely attributed,felt it thelr bounden duty
not to interfere in the struggle of virtue sgeinst vice.The early
diviners were caught in the meshes of sorcery,magic,and witch-
craft.lhey never dezlt with the evile of the social order or pre-
gented themselves as ardent chamzions 0 the poor snd opprecsed.

« few of Israel's diviners rose above the common herd and finslly

led up to the development of real prophecy,but the mejority of
the divinere often and willingly prostituted whatever gifts tiaey

-

May ngve had for weslbtn or aumbition,they were covetous and

v




richly deserved contemptuous condennation,

Viewed ftrom g historical percpective,divination seems 10 have
been sn elaborate system o0f astute trickery.,.inether there was eay
real belief in it or not,the practice of divingtion encouraged
talse methods and turned men's minds ewasy from immediste snpesls
to the deity and,in general,away irom a spiritual conception of
religion,wnhich could not developf untilrdivination was abolished.
The people themselves may have believed in it,but the diviners
themselves evidently were sware of the tricks and the decep-

) (131) ,
tion they were practising. On the ethical side divination has
been of no zdvantage or benefit to society.lt has nhut produced
much deceit,uncenscious or conscious,and the result was bsd.If
the diviners did not helieve in their science they only fostered
a system of deceit which did not beﬂe;it the world.Only in one
respect,snd this a very dubious one,can divination be said to
heve been of the least benefit.lt helped to maintain the external
soparatus of religion,which for ancient 1life was an important
thing,and fostered the observatipn 0f the natural vhenomensz,es-
peciglly the Zeveloopment oi astronomy snd asnatomy.z3ut divination
in its entirety belonged to a lower stage of human thought,end had

t0 disappeer greadually before enlightenment.



91

FALIE P00
Telse prophecy is a very di-ficult phenomenon to describe,

“e mey assert almost without the rear of contrediction that falce
proshecy 4id not exist as far as the people themselves went,and
we may be almost as certain that the false prophets taemselves,
while perhsps regerding themselves as g little deceitful,still
conceived of themselves as ingspired by the deity and may have
even persuaded themselves to regard th celf deception‘as the
word of the deity.for example,the four hundred propnets of Ahsghb
who predicted to a man that Ahsb would defeat the ing of Syris
(152)

were absolutely sincere in thelr coaviction,and even if they
were not absolutely sincere,they had no intention of wilfully de-
ceiving the king.%edekigh,the con of Cansanah,wno confidently |
predicted by 2 bit of sympsthetic magic that Ahab would gore the

o~

Syriens with horns of iron,was certainly ranidly sincere in his
(123) :

prediction,as was Chananish in his confident assertion that

the fulfillment of his prediction would follow before two rears

nad passed.iiicaian ven Yimlan tor one moment never denles that

thece prophets were prophesying in the name of Jehweh,but he as-

serts that Jshweh nes vurposely decelved them £0 as ©to lezd 4heb

into ruin.

dence thece so-called false prophets were not re

false either by themselves or by the oveople.Only the later gen-
retions,especielly the great prophete,considered them s felse
proprete,because their peyecnic experiences znd declerstions re



1ot the manifeststions of the spirit of God but only of tae spi-

‘es were blinded to the
truth =4 “thelr minds were £0 wreoved up in the destinies of

their nation that they could not but maxe their ardent wish fTe-

‘ot 4 -1 o) e v R ) . 4+ oy AT ~ o 4+ A A
tner to the thnought ,and they therefore predicted as real aud

-

sure to come thet which <their innermost beings and the innermo

+
%

w

becings of their suditors desired, Hence they paid more sgtten-
tion to the couasels of men then to the counsel of Go@ ;t0 the
blinding delusions which surrounded tnem then the immorsl con-
ditions and to the inevitable reckoning which was bound to come.
of course many 0f these Izlse prophets were really false,wil-
fully deceiving the people.Corruption and degenerstion crept in

in many waye,es we shall show,and as a result the resl prophet

m

branded them all as falece,as mere mouthpieces of man and not of
God,as declarers of the preveiling mood of their listeasrs end
supsorters,and not the advocates of God's moral lgw,

1t is thus only at a later date,at the time of the rezl
prophets,beginning with the time of Amos,that we have the so-
celled false prophets.ihere is absolutely no mention of false
prophets before this time (740).5ven the ones of Ahab cannot as
yet be called talse prophets,for ulcalan recognizes them zs dro-
ohets of Jehweh,znd at tnls tine tnere were 10 real dropnets to

brand them zs false.,Surely the deblim whom Jezebel tilled ,the

the nopuler concepntion of th
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were the mescengers of God wiile The otiner »roprhets were HUL uine

ete at the time ot Amos,Issish,Jderemisgh,Hosea,znd licah,o0f [lgl-
zchi snd Yecharish,these were the actual false rsrophnets,and the
reasons for their degeneration we snall now study.

The false prophets began to lose their hold wupon divine
guldance by making to thelir desire Zor =wopularity,or
b cevarlly fear 10X o owersonsl  satety,or by mesns of

scceptance 0F
greed and ambition,.?h @3vwere dependent for their living on gifts
and on the court,end they were thus tempted to give an sunsver
fgvorehls to the ingulrer who wes &t the same time thelr bene-
Tactor.. hey may heve started out thinking themselves propnets of
‘ehweh,but the pronhet who hsd once tampered wiﬁh the truth Lad
committed himeelf to a downward course leading eventually to the
lowest depths of hypocrisy and trickery.ln the earlier stages of
the life history of trne false propnet delusions no doubt »layed
a lerger part than conscious fraud.

In the second place the talse prophet was deceived snd mis-
led by the people whom he ad&re' cele.They were willing to =ccept as
true the ftalsehoods ultered to them in the name of srophecy.The

vitiated atmosphere produced by the tsinted religious 1life of the

[ ]

veople must alco be held

e

L pertly asccountable for the i1ndividual
failure of the false prophet who,seeing thet it was the line of

least resistance to tell tine peonle and the rulers what they wan-

4

ted 0 negr,vesced tarougn progrecsive stages of spniritusl blind-

vele into o condition of totel inability to distin-

'F




gulsn Ttruth from tolaehood,"nnic is the worst state,vwhen unconscliou £

celf deceit and couscious Clecention of others are g0 interwoven
as tTo bafile all-anaiﬂsis.The prophet's gradusl deterioration
from his nigh endowments,the slacxe?' of his me"al fibre,the
loss o0f moral vision,seltf~deception ,deceotion of others,

the following of the winds of the times,the consequent sdulter-
ation of his message,with base elements,tinis is the process which
felse prophecy underwent,

Viewed from the real prophetic point of view,even the pro-
phets of Ahab,the prophets of Sasl,Zedekieh ben Canssnsgh, han-
aniah,and the others were all tglse prophéts.Though Angb's pro-

(135)
phets were nominally edherents of the national religion and
not in g conscilous plot to deceive the king,the issue showed that
they were false prophets,and that they deluded themselves and o-
thers to thedr ruin.Chananiah and Zedekiah,though they would have
looked with horror upon the assertion or the insinuation that they
vere false pfophets,were really talse when we consider the out-
come, ihe prophets of Baal agsinst whom Elljah struggled were re-
ally Jahweh worshippers who worsnipped a Jehweh whom they had
endowed with some df the attributes of Baal. Elijsh does not cques-
tion their sincerity,but tries to shbw them the réal Jahwenh and
the resl Jahweh worship.ind yet ,in the light of the later pro-
phecy,we may consider them false,for even Elijsh would nave no
such compromise between 3aal and Janwel,not to mention the later
prophets.

ihe diflerence between false and true prophecy is never more
clearly manifested than in the person of Jeremiah nimself,Suf-
fering,mentsl,spiritusl,and paysical,z constant terrivle trisl,

bersecution,snd continuael danger of death,2ll these sufferinge cof



‘a2l

o
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s nroved too untenshle & burden zor the

m

&
Conceivably,come of the false oronhets,like,say,Chananiah

or Zedekian,hzd sterted their career by reglizing in theit

neart the absolute need for nationsl repentance end reformation
in order to &vo0id the national catastronhe.They too may have once
had visions of tae oncoming destruction which should purge the '
nation of its manifest faults snd eventuslly prcduce a better one,
one in which morality and justice would prevsil,the dream of the
real prophets.3ut it was very easy tor one who lacked courage

or was &eficient in the realization of the obligations which his
"calling imposed upon him to soften his preachments,to restrain
the words he may have wishe 4 to utter under compulsion,to change
his views under the threat of death,to modify them so that they
conformed to the stapdard public ovinion.His fall was thus due to
the contact vetween nis own morsl weskness and the spiritual
dullness and worthlessness of the people smong whom he lived,and
he preferred to use the higher Inowledge he possessed to curry
favor with them rather than to administer to them the deserved
admonishment and rebuke,

Yhe prophets whom Amos and his successors denounced as talse
must have been the greatest of all hindrances to the introduction
of higher religious conceptions.They opposed the real prophets
pitterly,contradicting their lofty principles and therefore merit-
ing the merciless censure and bitter attacks which the literszry

(137)
ropnete heaped upon then .iney proved a danger to the state
and to the religion of the nation,giving ruinously false sdvice

at criticsl moments of the nation's fortune and offering irrecon-

cileble oppocition to the higher teachings of the true spolesmen
0f the will of God,deluding the peoprle with false nopes(as 4di



Shananish).~hey hindered,snd znever helred,the development of resl

1y

prophecy,and were & continually retargéﬁing factor in its his-

the fulfillment thereof the people were led to ponder caretfully
over their words,to gain a new idea of their purpose in the world,
to obtain an entirely ddfferent conception of the reason tor

their exisbence as a nation.As soon as the people after the des-~
truction began to read tor the’first time and to hear within
themselves for the first time the words of the gre@at prophets ,
from this time Judaism became a reality.#ithout the lofty ideals
and concepts of the great propvhets,without their sublime faith
and purity,we may be sure that Judeism would have been swgllowed
up in the Jjaws of despair,of gloom,o0f impure worship.ve therefore
owe our continued existence as a people and as a religion to the
zreat literary prophets,the culmination of a period of prophecy
which lasted for over six hundred years and carried the nation
from the depths of polytheism and immorslity to the sublime

neight of universsal monotheism and the most glorious religious

conceptions which the mind of man has yet been able to evolve,




Yhere remasine bu?t one more phss

23

&
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phese which,thouzh in the main 1t does not aftfect the develop-

ment of prophecy,we have still deemed it best to include for tne

sake 0f completeless.this phase 1ieg the question regarding the

woman prophets and diviners in Isragel.tegsrding

we mey state st once that there were none.The literary propnets

were all men;the Jahwistic,Elohistic,and

of literary propnets were composed entirely of members of %
J I & = J

ne

male sex, Lven the prophetic guilde did not edmit women to their

ranks and wWe have no record which will
contrary.g@f course the tradition exists

orophetesses, for example,iiiriem and Veborah,who are commonly

-

supposed to hgve been resl snd actnal

chall now try to prove thet they were

phets.

de need not be surprised at this

lerael. it was a common occurrence ameng all nations wherever pro-

upon women as intinitely interior to memn;they prevented them from

entering into any of the occupations

engaged,and e§£§cial£zwigzlﬁgégg our

confirm the

+hat there were

removed from the

ancestors

to the

several

prophetesses.jowever,we

pro-

lacz of women prophets in

phecy of some zind or other »reveiled.whe Orient commonly looked

or sctivities in which men

»
ern

by nature were not holy enough TO come into communion witn the

dlvine spirit.they regarded women as

the idea thst any contact or relation

oy

hed

revel-



. foe . A o et e o p 4 A s -y ey Ay
e,wnen tne lsreelites were apout to recoive The

tiong with taelr wives . e 1ldes was tnrat coxntact with women
defiled,end it ordinery individucls vere bididen To Zeep awel “I0np
wormen before revelstion,we can imggine how much more provhets of
211 xinds would concsider it their duty to nave as little rela-

o

tion =& possible with women during tue

¢ ir oreonhetic carcer.ieke

the cace of the sanctusry likewise..lomen were not allcwed to play

any nart at all in the conduct ot the otrzicisel religion.’riests

)

¥

and wevites hed to be of The msle sex,end tne »nresence of wonen

in the temple o8

)

iWe cen thereiore cee how =2lmost imvnossible 1t was for thn

et e A 5 TN . s - " me- o AV L3 - o
t0o have been women provhets 1n leracl.Tne early lLeblim for the

ried,though in one passage,wnicn T believe is the only oune,in

IT Zi, 4:1,it is stated that some of the ieblim had wives.The
mgjority,however,especially those who lived at the tdme of Sam-
nel,lived apart trom women 1n sepsrate settlements and never mnar-~
ried.ulijan and Llishe never married,because they and the mebiim
felt that tﬁey could not devote thei: full energiss to their
oressing religious dutles if they puriened themselves with wives.
¥rom this elone it woulikbe gvident thaet the exietence of wome

(149). )

48 ter as women diviners go,howev:

kD

r,there seem t0 nhgve been

several in dsrsel,even as there were among the other nations.

Jelphi,the priestess of the deity whon Virgil mentione in the

S ; . (I R rrla
seneid,end the Zibyl who a




womern wno vele

4 b - ~ A - A - g - . -~ -
recosnized as wossessing oreat supernatursl snd cccult novwers,szad
- + 1 - e S e o R Gm amea T - y -+ RPN S R .
evernn thege cageg ware very limited in nwaber. Let s Cconsider =ep o

srately the cases of sll the wowmen 7ho are mentioned as naving

heen propvhnetvs or diviners in Israel and try to ascalyze thelir real

siguificance and value,
- _ (140)
(1) Hiriam. She is called a lLiebish or nrophetess.lhe

same passage states that she and all the women of Israel took
ey cang the refrain of

. 141)
tre Song of the Sea.A second nassage stetes thet liriem was

harps and timbrels and danced wnile th
(

g sort of revealer of revelstions and that Jahweh spoke thru
her. hat she was a real prophet is of course entirely out of

the question.bven lloses wag not & propnet in the resl sense of
the word.He is called & WNgbi only as 2 complimentary term bdes-
towed upon him by the later generations.:#e hgve already showed
thet not until the time of Isalah did the word Habi cbme into
vogue as designating a resl prophet,that up to Ileaiah's time

the terms ordinarily used were Zoeh,Chozeh,and Ish Elohim,and tha t
any mention of a Nabil in the preceding times was to be understood
a5 g compliment given to severcl extraordinary nersons oy the
later writers who considered them = little above the ordinary

diviners of their day.Hence from g historicgl standpoint liir-
m« H F e ir‘ [ vy

aQ

iam could not have =een a prophetess.ine ﬁac nowever g diviager,
and what was more natursl then that,when the subsequent pro-

ioses into a great tradi-

a

phetic literary schools transfor

w

5

er
tiongl oprovhet,they should transform his sister Iliriam from a

common diviner into = provhetess or liebish.lt is likewise pose-



hefore the soldiers olaying stirring music end insyiring tLem to
deeds of valor..irism's nlaying of the musicgl instruments cer-
tainly reminds us of the o0ld iebiim.sut of course it is entire-
ly out of the cquestion thet iiiriam could have been & prophetess.
(2) Deborah . ‘+he same argunent regarding the discrejancy
as td time may be applied to Deborah too.Though she too is called
(142)
a liebiah ,we may regard this in the nature of 2 compliment
given to her by the later writers as recognition for her great
militery services to the nation.!t appears from the passage just
guoted that Deborah was nothing'more than & sort of tree di-
viner (c¢f. Ju.9:57,the oak of the lieonenim),rendering decisioans
nefore the people.ihough she is called é judge we imow that the
functions exercised by the so~called judges do not correspond
to those of the modern tdmes.By reason of her splendid victory -
over Sisera later writers forgot or ignored the fact that,at the
most ,she was g woman diviner,and bestowed wuvon her the lofty
title of prophetess.

(145) S
(3) LThe witch of Endor. She was purely s diviner,her spe-

ciglty being the conjuring up of the spirits of the departed.
That she practiced deception is of course a matier of common
sense.lotice that in the passasge above cited Saul dces not see
the spirit of Samnel.Saul is unable to see,and he asks the witch
to tell him what she sees,and she thereupon proceeded to des-
cribe the general characteristics of eny old man,though she wsgs
probably familiar with the appearance of Samuek anyway..7hile Saul
is bowed to the ground in abject fear the person (accomplice of

the witch)who took the part of Samuel speaks to him.vaturally this
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ng "Samuel” was the accomplice of the witch whom Zaul did

2]
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neag

w

;0t dare see,for this would have lsid bare the deception.sy zeep-

ing tne room ualighted (it was night) she could easily counceal her

=)
Y

ct

coniederate from the eyes of the Tring.Dark places were always cho

+
bt

C

cen for such sgcts of Qalling up the dead(Is.65:4)., vhis is the on
1y logical and rational explsnation of the scene. whe diviner of
Endor hss no other significance for the development of proohecy.
- (144 )

(4) Hulda.She is called = prophetess in two places.
She appears to be a theocratically minded woma£ who received di-
vine revelation like & »ronhet in the earlier sense.3he seemns
likewise to have been,if not a member dﬁ,at least in league with,
the Deuteronoﬁic prophets who wrote the book of Deuteronomy &nd
npretended to heve tound it ,that they might induce Josigh to csr-
ry out the reforms they wanted.lhough if this be true she would |
seem to contradict our previous stavement that no women be-
longed to the literary prophetic schools,ve may take it that she
was rather well known at the time,with & reputation ass a sort
of prophetess,her word being récognized even by the king,and
that for fhis reason the Deuteronomic nrophets easily persus-
ded her to give the answer to the king's inquiries aﬂd,to play
the part they wanted of her,so as to impress the king with the
gravity of the situstion and the necessity for the immediate exe-
cution and eatorcement of the laws of the ©book which the Deut-

eronomic

o

rophets wished to see done.We can scarcely believe tinat
she was a prophetess,tor nothing else is ever heard ofher. She
played her part well and that was all.ihat she was a diviner is
elmost entirely out of the question,because the Deuteronomic

school of wrophets were inaltersbly opnosed to divingtion of 211

)
=]

0

inds end they would never have appealed to = well mown Yeuninine

m



0 dividstion.der charscter really constitutes = great puzzle,

(145)
{(5).The dise Joman of Tekoa . She is called an Ishah

3

Chachemah,a wise woman,though it is nowhere stated that she is =
diviner.Perhaps the apvlication to her of the adjeqtive Snacnom=-
ah may indicate thet she was regarded as possessed of divinatory
sowers.2t any rate the story in which she figures has nothing to
do with divinetion,and it seems entirely problematical and im-
material whether she was g diviner or not,

From the foregoing brief analysis we have seen that there

(146)

were several womsn diviners in Isrsel but no woman prophets.

“he number is so small that we may be sure that legitimate and
otficially recognized women Giviners were a rarity.iievertheless
we have evidence that many unofficial and illegitimate women
diviners existed among the Israelites at later times.All the
previously mentioned woman diviners ,with the exception of Tul-
,Who was not & diviner,lived before the time of the establish-
ment of the kingdom,when divinetion wae still regeorded as leg-
itimate.However,as soon gs the war aga inst divinetion was be-

zun,woman diviners,of wnhom there seem to heve been guite g few
(147)

were likewise prohibited. J gund = legisleted against them,

showing thet womsn diviners must have existed Dbetween 500 and
(148

.. PR o s

690euzeziel likewise . reills ggelnst theml.leviticus too

—
l,__l
>
Ww

Code,Wes written.in other words women diviners,thoush in smaller

nuibers,versisted
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Claslos o LD

(1) Jenesis 44:5

(2) Gezegls «4:lb

(%) The sto v of Jcsepn seems more lire # Grams o1 fic-
tion snd not s nlstoric reccrd..lost schnolars sre 1nclined to re-~
ward 1t sg sucﬂ and to state that Josepnr never exlsted.

(4:) C*Q‘.Z.wl.ul e I.
termining by means of ﬁl ati

(b) c*.Dt.6:4,"Jesr Ch Isracl,Jahwen our God ie Cne Jeh-
weh',inwlying thset »previcusly he hegd been more than one,i.e.
tnat toe pecple ned nitherto worshipzed more then OAG.:hlE o8-
g 8

ghipred
sage 1s a product of tne secondary Deuteronomic writer.

(¢) cf Je“e ig 28:1¢;1c:1%;I Zan.4:8;the word Zlohinm;th
story of the golden calti,stc. :

—
-3
—

aul 1s represeated ss
ted all lelﬂef° and witcheraitt wo
e retained the legitimete ones.rerk
gun to draw the Lline between tre 1
diviners end divinstion.

P

e~

(6) I %am. 1l4:41,reconstructed tex

(8a) ct Joyce,"Incpiration of Frophecy'~The concevtion of
"seeking God" by consulting the oracle belouss to a lower level
of religious thought,when the precence of Fod was concelved sasg
connected with the aoly ﬂlaﬁe and with the minisirations of the
seer in some mysterious wsy. :

(9) Ju. 18:5-6

(10) Ju. 7:9:1%

(11) Likewise among the Greeks.The orscle at Delokli was

sreglided over By a priestecse.

(12) Ju.7:4-6

(13) It is = matter of dispute whether the orisingl P
source recognized the Urim end the Tummim se legitimate means of
consultiag the Deity.If it 1g truve that these references are not
& part of the orizinal r dbut ¢f a later relaction,it would be en-
tirely in Zeevlag witn P'e attitule of denilal of divigation.lut



it is likwewlse nossibv code would Teboo sli
other modes of divius cuch & slecificslly
Srisetly ong £& consw
(14) Dt.18:10-11 .This czepe,condenning Alvinetion,is
. . . S P vy e LoD N
likewice the product of zyuproximately the year o6zl 3.0.%.

(18) ecf. Gem.28:10 f+1;7omer,Iliad,I,cd

designation for a

(16) Zosemim at +iret was used = &
1 nanes are Yid-

S
specific kind c¢f diviner.Otner types or s

onig ,588l Ov ,.ienachesh ,ieonen .The 1it ry prophets subsumed
&l the diviners under the categorical term Zosemim,which may
therefore have been the general term spplied to gll diviners.An
exact parallel of this is the fact thet while the Cansanites

were only one 0f the seven nations of ralestine which the Heb-
rews were suppoced to destroy,nevertheless the general neme Ca-
naanites in a different sense included tnem all.As such the term
foeh would heve followed logically uson the term Xosem.

(17) 1In Arabic the word Cohen means seer.’robsbly at
first the seer and the »riest in Semitic pecoles were identical,
cf.Samuel,though s seer,performed priestly functions (I Sam.
9:12) and must therefore be regarded as both a seer =md s priest.
among the Greeks nriecsts and prophets are not so far apart.The
oriestess to whom Virgil refers in the sixth book of the seneid
is sometimes called vates (propnetess) and other times she is
calied Sacerdos (priestess).It is the priestess gt Delpnnil who
divines and makes inown the wili of the gods.iither we are to be-
lieve that the priests anteceded tne seers and had slightly; dif-
ferent characteristics,or that formerly they were identlical and
later on becsme diftferentiated.At any rate 1t cshnot be gainssid
that among the Hebrews the prophet is ¢ development out of tine
01d Adiviner(not out of the nriest ) who knows the will of the
god and 1s thus z2ble to answer questions and to predict the com-
ing events,which was certainly one of the characteristice of the
seer.dowever,the Hebrew prophet,originelly & seer,rose nigher and
nigher snd in the course of time became & preacher of ethical
religion. '

(18) Hemce implying vrediction in & certein sense,or the
telling + end foretelling of»;vents ot too far off,wnich seems
to have been one of the seers traits.cf following note.

(=

(19) I Sam.9:6. The companion of Saul states that
thing which the seer says will come TO Dass.:-erhans this
be taken gs g aaive statement on the pert of the lad;perha
people of the time sctually believed it.How the seer could
tell these things we do not xnow,.
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(20) It is exceedingly difticult to indicate the bound-
ary lines between diviaation and early prophecy. The epnochn-
making trensformation,the gzreat crisis,waen the diviner made
way for the first and earliest n~rophets was accomnlished within
the compass of g few years,but the chenge nad been long in
nrepsratlion.

€
g

v
+
S




(21) I 3Zam. 9:7.7he uce of the term Ieh Zlohim in this
verse s& likewise in the preceding verse ,synoayacug with 2oeh
inndicates tagt the coer worked in the nane of the locsl de 1ty.

(o5 T 73 o515

lﬂ_/.,) I.;. Ale woe e

(23) I 3em.9:9
(24) e.g. A.B.Davidsco: im "01d Testament PBrophecy™.
(25) I Sam.9:6;I Xi. 12:22:;17:16;1I1 ¥i. 4.

(26) II Chron.l0:7-10.The Chronicler retains it out of
his love for aerchealisms.At the time the 3ooks of Chponicles were
written the term lLabi hed eantirely supplanted it,cf. T Sam. 9;9
which was written long before Shronicles.

(27) I Sam.9-10:10
(26) I Sam.10:5;10:11;10:12 etc.

(29) Because ot the frequency ot the use of the word in
I 3am.10 it Seens best to welieve that the term existed coevally
with the term Roeh,at least for .2 few years before the time of
Saul's meeting with Samuel,and that it ﬂeQ15natﬁd the ecstatic
nrophets. See Chapter III for further discussion of thie point.

(30) Joshua,0f course,is but a later legend and so sc-
cepted by moder 3iblical critics.The 300k of Joshua was written
gt the time when Israel was alresdy = anation possessing nationsl
traditions and a national consciousness.The true story of the
entrence into Cenasn is therertore to he found in the first crhap-
ter of Judges and in the fierce struggles depicted throughout
the entire book.

(31) of. Ju.3:3
(ze)} I Bam. 10:5

( 33) The Lssyrian, Babyloanien propnet,diviner,or scotn-
sayer wae alwgys of the priestly class and conunected witn the
shrine.In this respect he differe Zrom men like aAmos and
caeh but fturnishes an exact parallel to & seer like Zamuel who
combined in nimself the tunctione of seer,onriest,snd prophet.

(24) It is vracticelly impossible to zive an scuurate
sccount of the character of Samuel{sand =lso of #lijah)eThe nar-
ratives concerning hin are few in nunber,couparatively late in
date,rTull ¢? mutu 51 contradictions,and tue:efore of Aocubtful
worth.Cur characterization of the men wae made only after =
caretul study snd considergtion of every verse in which e 1is
N e W e A
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Savoth,and not Iigicth,as the
0f & city,and 1f we tazs
zence would uniatellis
aropaete a8 dvelling in g
e lmposeible,lhie rd Hav
cingular Liaven or liavegh,r i
nerhsre a tew more of the O &
ion of covigges Torming The or 11
thet in I Zam.9:22 Ssul, n th
ty gueste{undoubtedly wembers of the g
el's orders for Tthe vurpose ot impressi
(Lich#ah) of the aign »lace,sdditional evidence
gusrters of Samuel's nrovhetic gulld was st the
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egcer,sa
dmit that 1t was

nmazr, Butueﬂﬂ

{(60) 74enen,1raet c
¢ s not

ZE
, aton,etc. ,11dco a0
as an sdgptstion £
ngne and its tfeatures of abnormal snd contag
arly prove 1ts Canasnitic origin,exnlgining tuﬁt
(tog;ihe“ with the worce ones which
7 it over ) woull more nsturally srice

: Basl and Astarte thesn under the
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(63) The elders esppointed by lioses (Hu. 11:
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proonesylng relerre in Thege verses 1s represented =g hav-
ing ik 5718 st therefore isve beenm orierly,
nore 1il ¢y ot :loges hiluseld,

(64) J, F. ielurdy (article " IZrophets and Trophecy T,
Jewish Lncyclopedia,stlll takes the traditionsl orthodox view,
e guote nim," The historic order of Hebrew pronhecy Deglas witn
doses {1200 B, C.) . His claim to be considered the first and
greatest of the prophets is founded on the fact tnat he intro-
duced the worshin of Jahweh among his people end gave them the

rudliments of law and & new sense of justice wider and deeper than
thet of the tribal system.all later true prophets itept Israel in
the same right course slong the lines of religious and moral de-
velooment™., :

(65) II Sam.24:11;I Chron. 29:29;II Chron.29:25
(66) II Chron.35:156

(67) I Chron.25:5

(68) ibidem v.l-=3

(69) II Chron. %5:158

Es

(73) II Ssm.12:1;II Chron.29:25;I Xi. 1:8,and passim,

(74) In II Chron. 29:25 Lathan the propghet and sad the
seer ere mentioned together as having jointly g pointed the Le-
vites ,with the sanction of David,to take cherge of the house
of the Lord,with harps,cymbals,and psalteries.The unhistorici-
ty of this passage 1is obvious

(75) I ZXi., 11:29

(76) In I «i, 12:5 1t states,” And they sent and called
him (Jeroboam ) from Zgypt ".. ho is meant by "they " is doubt-
ful.FPerhaps 1t means the partisans of ihijah,though nothing is
certain svout this.Ferhaeps it means the peonle who were waiting
for Solcmon's death.at any rate nothing is certeia.lt would seen
hardly likely that &t the time of Solomon and Rheoboam tnere ex-
isted anything but iadividual court propuet-ss€rs,though,as we
have already stated,there may have existed g propnetic group at
this time,

(77) I Zi. 11:89;14:2;14:18

(70) I 4i, 1£:21. In I Chron.l2:5,15 he is cglled . abi.




In II Shron. 1li:o he 1 calied Ish Zlokim.Trne title usbi is uot
correct,wnile Ish Zlohlm is nis reszl title.
(60) I £i.1l3:1-32

(81) The words "' Josiah will be nis umue’ sy ve a
later insertion.lhe ls”;th of the story and its obscurity way
indicate that it is aut entic,lf difficult to understand.Ter-
haos,es seems most llKPl; ve may recognize the Deuteronomic
hand in the story due to the mention ot the name ©

: f Joeiah,and
it would then aopesr that the Deuteronomic writer took over the
01d obscure legend end ilmpregnated it with tie moral teaching it
anow conteins.Phis Ish Elohim is the only prophet who is men-
tioned as having come from Judsh up till the time ot the great
oropnets.

; (82) 1 4i, 16:1-4;1II Chron.z0:%4;19:2;¢f., II Chron.,16:10.
If we believe the statementc of Chronicles Jehu ben Shansni seems
to have heen a court nistorian of Jen ocnaohat,ah well as the cour.

prophet of both him snd Baashsa.,cf. II Chron.l9:Z2,where he 1is
celled the Chozeh of Jenoshaphat and gives him gdvice,

(83) I Xi. 22
(84) e.g. 3atten," Hebrew Prophecy’s

(85) T £i. 19,eepecially verses 9:14

(89) II -Zi., 1:5

(90) IT %i. 1:10-1z2

(91) I £i. 18:46,cf.likewise I Zi. 17:1518

(92) That Elijah wae commonly kwnovm =s an Ish Zlohim and
not ag & Habl is oroved likewise from I %i, 17:18,24,where the
womaen whose son he restored to life calls him Ish Zlohim.

(93) IT Xi. 2:3,5

(94) II Zi. 4:48

(95)

of tne existence of & »ro-
rhetic guild

(%) I 20:38 er ig likewise valueble as
indiceting trne exlstence of nrophetic gullds gt the time of

Zlijah.



(10%) I Ii. :11-15:II Chron. l4:1-4

(lo4) 1II Chrom. 14:3, " And isa gave orders to consult
the Lord <od of tnelr fathers™,i.e.they were to consult onlj Jah-
weh snd his oracles and not foreig % gods and dlwlners. his is
evidence of the gradual process of distinguishing between offi-
cial (legel) and unofficisl (illegal) divinetion.

(105) Tu. 10:49-3%Z. 4 few of the verses in Lxodus 4
do not bnelong to the originzl C Z code ,or the first code of th
covenant,but are a product ot the later J school {eg. Lx.%4:1-5

(106) Zx. 20:23-25:19 (omitting various later addende)
and Hus 10:335-36

(107) Zlijeh asy have been s member of this literary pro-
phetvlc school.

(108) Dt. 18:10-11;cf. II Zi. 17:17
(105) I Szm. 28:3

(110) Jer. 8:8

112) Dr.

( ‘ Buttenwieser expatistes on his thsery in his
~dmireble book," The Prophets of Israel’,as follows,' The reli-
gious advance marked by such s couception of inspirstion (of the
literery propnets ) must ceem 211 the more mervellous en 1t ie
remembered that even Iflato,sz couple of centurises later,had not
outgromn the prinitive pagan conception of revelstlon but con-
ceived of 1t as = necessarily irreticnsl and subnor:ael prenomen-~
cri.Between the religlous vellefs whicn prevoiled in Isrsel up
to the time ot the literary or te and the religlous views of
the prophets there 1c a zap cennot ne Lridged by sny log-
icel orocrss.The 1dez of God wiich nel@ sway in Isrgel at the Tling
ot amos' appearsnce 41id not even reuotely sonroximaste s wmonis-
tic conception of thne uulvercze.Tne oeople helieved i one o4,
the God ¢f lgrsel,but crented tue exmistence of otner sods
for obtier wmations .
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(1:2) tores
ones,ct. ls. v
the utteran-

(123) 1e. £:19;Jer. l7:1%

(124) samos 3:12

(125) Hosea 4¢:12

(126} Is. 2:6;9:2

(127) Jer. 27:9

(128) wicsgh 2:6;7:8,11

(

(130) lilcah %:5-8

e
0O
—

dicah &:7-11

(131) Tor exsmole,tslke the case of the witeh of Dndor,
in I Sam. 28,It is evident thset the witch,vith the assistance of
en accomplice who took the pa rt of o“uael,fooled Seul into be-

lieving that the spirit c¢i Zamuel was sctually being summoned
up.s suitable dark spot was chnosen as the scene of the farce zad
the credulous and treaulous Saul was actually humougged into
believing thet 1t was a Dbona fide resurrection.vI nave expati-
ated at greaster ITength on thés point in Chapter Iine,under "she
Witch Of Zndor".iny other explanation caanot exolﬁ'a the unusual
pPNEenoinenon.c. i.llKe”lCe the deception practiced by the Greek or-
acles in their system of ambiguous answers,whicih showed clesrly
thet the oracle and its attendsnt knew ac 11ttl about the
supernatural and future matters as the inguirer,

(132) I i, 22
23) Jer. &8

(124) wicekah's statement thset the prophets were de-
ceived by Jehweh and Zzekiel's statement to the same effect
{14:19) are to ©te ex:lasined rationslly as due 10 the process
ot d zeneration referred to above.as the results showed,it was
reallJ God Hdiuself who 1n both cases used the fnlse grcgnet:
ss an instrument to phnish the peonle fsithlescs to nim.

(13b) I 4i. «2:12

(126) “hus we may coasidery there to have been two
of felee prophets:(1l) the tyoe of Ahsb's four hunired,VOL‘t
vhebts,vrophnesying wnst Ahseb wanted to hear,cot u¢eacq1n5,e
in = body,snd (2] the tyre of Chanmaniegh,giving oublic »ronouw
mente,thorouzghly sincere in his belief,dut w“_Lmeu,z:fz’.c,la to
the truth lest nc incur cdium =nd punishment,recognized as o
nropnet,celled g ilehbl even like dJeremish,yet lacking the moreasl
coursge TO see tnlnges in tnelr true and proper light and to
oroclaim them fesrlessly.ile »rophecy 1s nothing but hlasphemy



e stuse 0f thelr fane-

43) 1 Sam. 26:7 ff.

(144) TII Xi. 22:14 £f;IL Chron. 34:22,the second psse-
age being practically a verbatim repetition of the tirst,.

{145) Il 3am, 14:1-5
(146) 1In Heh. 6:14 mention ie m=de of =& women oropnet

Hogdysh.hat she was not a prophetess in tae real sense o0f the
word is clear,tor rezl O*OFhPCj ad cegsed before lienemiah's
2

tine,She no foaut ELI member oi iLehemiah's party,to sese taeat
the law wag obeyed and that the refcrme of deheunlan were carried

out.

(147) 5x.22:17
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