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' Intro&uction

I. - The Purposiveness of Jewish Writings:

Anyone who becomes even a bit familler with the literaturs of
the Jewish people~ the Bible, the Talmuds, the post Telmudie writings,
the Midrashim, the Ethical Wills, notices a fundamental faect, that
the purpose underlying all this rich and varied literature was to dis-~
close the "way of God" and the methods whereby man {(the Jew espéeially)
could reach the ultimate stage in gelf development; to attaln the
noblest relationship to God and t0 hig fellowmen. Thus Jewishliterary
E : creativity was incidental to the "purpose" which is summed up in the
| phrase "character training"; The significance of life to the Jews who

.produced this literary heritage was not merely to exist- and take the

world as it was and accept experience as it.came; vut reather to fit the
world and all experience into an ultimate goal and purpose, This goal
was set in the "Divinely revealed word of God"-in the Torah "Ye shall
be unto me a holy peoﬁle". mphus and thus shall ye do%; "Tnué and so
shall ye not do". TFrom the very beginningé of the Jewish people there
were standards. The 1ife of the Jew was not epicurean-not for mere
vegetation; nor for mere enjoyment butvprimarily purposive, This fact
will explain much as to the emphasis which was continually plafed on
the motives and actions of leaders and followers, Those men who were
known to have mastered the "word of God"; who knew His hidden meanings;
who lived up to the purpose and stan&érds set by the Torah were looked
up to as masters, scholars, and teachers. If a Jew wished to achieve
the good life he had but to listen and follow the teacher of the Law
who truly understood the "word of God"e Thus every word of the master;

every interpretation he gave to the Law; every one of his actions became

important and holy.




K II, . The Approach to BEarly Jewish Texts:-

-:“Thé gtudent who approaches with a 20th Century mind the

'eérliér writings of the Jewish people musgt put himself into the

mentality of the authors. He must view the world and life of thefr
time with the mind of the authors of those days. In approaching the
writings which make up the Aboth d Rabbi Nathan and the Pirke Aboth

the student mast realize that these writings were basged on two
agsumptionasl

1. That there was, at one time revealed to the Jewlsh people
at a certaln place, a Div}nely dietated work called the Torah, Every
word reécorded therein has meaning. It must be scrupulously studie@
to be ﬁnderstood, Its commands and ordinanoes and regulations are
the key to the perfect and blessed life required of man (the Jew
éspeeially) by God. Only those men who dedicated thelr minds and
hearts to the mastery of the Torah- in knowledge and aftion, truly
understood its contents., Only certain scholars and inspired men
could fully grasp the inner significance of the Torah's requirements.

2. The scholars and sages who studied and interpreted the
Torah were correct in their interpretations; and although often
véﬁemently disagreeing in their views,they always expressed the "will
of God" in their final conclusions,

With these two assumptiong in mind, we can gore clearly under-

stand why the statements and stories and quotations of the scholars

- and teachers {rabbisy were so important. We can more clearly under-

stand why their every word was collected, memorized,and orally trans-

nitted until, becoming too much for the memory, were collated and

finally written down.

III. The Importance of Authority in Jewish Writings.

Every teacher and sage when he prepared his interpretations

of the Torah, the revealed and hence revered laws of God, would try to



link his views and interpretations to some word or hidden thought
concéaled or implied in the Torah text. The further away,in time,
2} écholar was to the éarlier teachers and sages, the more anxious he
was to show that his newer interpretations was based or_confirmed by

an earlier, greater scholar who based his interpretation directly on -

" the Torah textm Thus if the Torah text is fundamental and en earlier

rabbi gave his interpretation based on the Bible, the later rabbl by

shoWing that his intérpretation was linked to the earlier teacher and

. thence directly to the Torah, the revealed word of God, his interpretatic

gained authority snd prestige, If any rabbi could show a lihk how-

_sver Strong or weak, to a previously accepted interpretation based on

the Torah text he forged his link to the chaih of Jewish traditlon- the
Jewish "way of life"- The Halachah - the way a Jew should walk- should.
live- to carry out the truest requests of God as steted in his revealed
Law - The Torsh. The method of interpretation was original with-evefy
écholar, Some interpreted allegorical:; some literal; some homiletical;
some mystical. ©FBach method resulted in é digtinet literary creation
called Midrash. Thus in a MidrabBh one finds the (1) Biblifial text or
word which is basle; (2) the general law which became the accepted
tradition or norm of living (the Mishnah); (3) the interprstation

(or Midrash) of either the Mishnah (generai law deduced from the.
Biblical text) or of Bible text itself,

The fascination of the work known as the Aboth 4 Rabbi Nathan

is that it contains bits of every one of the three types of Jewish

writings. It has Biblieal quotations; many Mishnaiec references which

‘come from the larger collection of Jewish "traditions" or "norms"

called the Mishnah; and a large amount of Midrashic material glving

maltitudinous and ingenious interpretations in the nemes of later

teachers and rabbis (end many anonymousgly) of both the Bible text

and the Mishnah, In addition theréﬂuﬂ.interpolated meny stories and

EXtraneous material,
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Thfough the "chain of Jewish tradition", cubtom and teaching
which had ifs roots in the Torah there energed Jewish authority, This
effoft to show &n "unbroken(nhain" from God.through Moses to the lat-
eét teadher, was intended to throw the full weight of authority om
every interpretation of the Torah . But as men differ in thelr mentali-
ties and outlook on life, the interpretations and teachings differed radi-
cally even though based on the same source- the Torah, Thus it becomes

a mental adventure to study the various writings which make up the

nJewish Treasure Chesgth,

IV.  On_the Study of Jewish Writings.

Twice fascinating is the study of thatphase of JeWish
literature which deals with a specific part of the Torah~- its morals,
etiquette and ethics, Thegse terms are quite intertwined in their
meanings tbut generally reflect the term "character", What the Torah
taught regarding "eharagterﬁ, and how a person could develop a '"fine
eﬁaracter" end avoid a "bad character" was of more partieular interest
to some Jewish scholars and teachers than to others. Some rabbis were
primafily concerned with what the Torah taught &bbut "lgws of'pufity
and impurity", others with "laws of demages", "laws of ritusl and
temple service," ‘"laws regarding women", Y"laws regarding Hoiy Days
and'Seasons:( But. other sages concentrated their interests and study
on ethics énd morals and on human nature, Even thoﬁgh at the bottom
of all Jewish laws there was the ultimate purpose of producing a God-
rev§é§1ﬁg; good hearted, upright Jew- a perfeet character who lived
loyal to God's teachings and at peace with his fellowman, there remained
the intricate problem of how to achieve that goal, To this task the
rabbis brought their concentrated studies‘to bear on human nature,

ethios,morals, end the society in which the Jews dwelt at various times
in differing elimes,

In the Pirke Aboth we have some of the nuggets

of Jewish wisdonm touching &n the above mentioned studies. In the

~Aboth d Rabbi Nathen we have, in more elaborate detail, examples of




Jewish wisdom touching on the problem of charascter development, How
did cgrtain teachers‘interpret ethical referenoes in the Bible§ How
did great rabbis react to pralse and flattery? How do we learn of
Mosges and Aaron's character%@tlos? Whence can we deduce the charaoter-
igblics and reactlions to moral problems on the part of our patriarchs
and later Jewlsh teachers and scholars?

Answers to these interesting queries are given by Vafious

rabbis in the work known as the Aboth 4 Rabbi Nathan.

V. The Rebbis' study of Human Nature

When those rabbls and sages, who concerned themselves primarily
with the study of hﬁman nature in the realm of ethics and morals, dis-
covered some general rules, they would stéte them in a story or anec-
dote., They would try'to forewarﬁ'not by a law coldly stated. ﬁDo
this or that!" Instead they brought to bear their experienées in
daily life and endeavored to show by a story-ér saying,that'certain
consequences invariably follow certain acts, At all times the teachers
tried (through meny ways 1ncludlng rocollections of another person who
.suffered the consequences of such and such an act; through examples
in histvory; through examples in business and family relationships;
through relating the experiences of other #abbis) to forewarn and con-
trol without external authority but inward control of humen nature,
What d4id the rabbis do When they noticed the shorteomlngs and fallures
Cin humun nature? Did they dondemn and disillusion%* Sometim@sg But
most oftem they realized (and showed how God Hlmself realized) that
man is sometimes weak and mekes mistakes, He misses ( /c(4) the mark
(gosal) set by the Torah. Thus grew up a.great body of teachings re-

garding error, forgiveness, mercy, fair judgment, consideration for

fellpwman, love of God for the repentant who realized he erred and

Wanted to meke atonement. For all) shortcomings in human nature

e
wish teachers sought (and usually found) Torah references and




suggestions for improvement, .For all nbble motives and fine actions
disclosed in human nafure the rabbis found Toreh senctions, To dtudy
and note how the rabbis deduced their various views and diverse con-
ciusions from fhe same Torah text is avmentally arousing experience,
Oftimes the rabbis reachea desired conclusions through ingenious
manipulationé of phrases, words, snd even letters of the Torah text,
This process of mantpulation presents a cmrious phenomenon of mental
agllity and word dissection. This phenomenon is observable in all
legal systegs butlis especially pronounoed in Jewish litefature where
for centuries, in varying lands under changing conditions an entire
people, through its acutest minds concentrated on one text and Ffound

every angwer to life's ever changing problems snd struggles.
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VI, Our_Texts - The Pirke Aboth and the Aboth & Rebbi Nathan

1. The Pirke Aboth:-

In the last Tractate of the fourth order (Damages) of the
Bahylonian Talmud is a collection of sayings of outstanding Jewish
,sages end teachers. The sayings refer to teachings of the Torah; how
to best mester the Torsh teachings; ethical teéchings and duties
which are tied wp with the study of the Toréh, There are stories of
the habits of the teachers snd their ways of life; their relationship
to their pupils, relationship of the teachers to.the general folk whose

leaders and judges snd mentors they were.

The cohtents of the Pirke Aboth can be generally summarized as
followsg:

l. Suggestions for study and teaching. Traditions snd Laws,
Ethics of learning, duties and values for a Jew,
2. Relationship of teachers and pupils,

S+ Etiquette of teachers; rules for Judges and pupilas,

4. Parties and Schools,




inﬁlﬁded throughout these dividions are many general moral maxims,
B N "bb.,
Whereas most of the trattates of the Talmud have Gbmerah—( Discussion)

on the text, there are a number which have no Gemorah. The Pirke Aboth

is éuch a text., Originally there were five chapters to the tresetate.
But a sixth, known as a Boraite (an external text) was sppended later
and is at present included in the tractate.

it ig interesting to note that parts of the Aboth d Rabbi Nathan

appears te be a sort of Gfggrah (discussion) of parts of the Pirke Abpth.
Another interesting contrast between the Pirke Aboth and the Aboth

d Rebbi Nathan is that there is more order and eonsecutiveness in the
former. In the Pirke Aboth we discern the following order, First come
the "liﬁks" in the'chain of Jewish Tradition”. Then a more specific
listing of the various individual teachers, especlially beginning with
Hillel and Shemmai. Then of Rabbi Jochanan ben Zaceai until Rabﬁi
Tarphon, Then a genersal 1isting of various authorities and their
sayings»'from Simon the Just to the close of the Mishnah, (For dates

see Danby's "The mishnah"). ‘

This order is not present in the Aboth d& Rabbi Nathen.,

VII. The Importance of the Pirke Abbth'h

In the Pirke Aboth there ls generally a stress on Love of
Numanlty, love of the Torah, end Justice. It was a work already known
- in Talmudic times, In Babe Kama 304 we nofe the reference "that only
he who studied and made part of himself the Pirke Aboth would find
grace in God and Manf' This work exercised great influenée on the

‘character and actions of Jews. Tt influenced Jewish life in the Disspora

and wesknown by non-Jdews. It became popular enough to be included in

the daily prayer book and was zealdusly read weekly after the Minchs, .
Prayers on Shabbat, It has been translated into many languages and

during the Middle Ages was studied by the Church in Latin,

There have been nany oommentators on the Pirke Aboth, chief

among whom were Maimonides, Bartenoro, LippmangHeller, Joseph ibn




Aknin and more‘recently in English by Profesifr Herford,
Lo olliry

‘Zhe Aboth d'Rabbi Nathan (AYRN)

The AWRN is e composite work based on parts of the Pirke Aboth,
Not all.of the Pirke Aboth are referred to in the AdBN. This may be
dué to the fact that despite the two rescensions which have some down to
us of the ADRN only part of the original work has either survived or
turned up. Whether the AbRﬁ preceded ih a fuller and more detalled B
manner the Pirke Aboth (which‘may have been a later abstract) is unknown, g
There ig no doubt that th%UAbRN is at present in a very corrupt state,
Both réscenéioﬁs are incomplete, interpolated, snd mixed witﬁ extraneous
materia; and stray sentences and Biblieal references. Parts of it are
like the Mishnah espefially in the parfs parallel to the Pirke Aboth,
Pérta are like the:Midrash évm&btlyfaggédid rather then halschic., Parts
-are like the Gemoreh in the method of biblieal exegesis, There are meny
repetitions aga interpolations. The texts of both rescehsions are
corrupt and have been corrected Wherever pogsible by Dr. Schedter in
his sdition of the AbRN., But despita all of these apparent

ghortcomings

characteristic of an ancient Jewish work, its éonteﬁts are clear and itg

teachings lorty,

The Two Rei@ensions Known

" The AbRn is & small tractate printed in the order of Nezikin

(Dameges), This tractate is known ag Rei%ension A, Dr., Solomon

Schedter discovered another text of the AbRN which differs in many

places from Re#oemion A. and does not appear in the Talmud at all. The

two re&censions often explain eacl other and fill in parts migsing,

'Reépension A was called by the rabhis g Boraita; Tosephta; Aggada De

Rabbi Nathen and Perusch Rabbi Wathan, Eadh title ls somewhat justi-

fiead depending on which part of the tractate one refers to,

Réscension A hag 41 parts, Rescension B has 48 partg,

Opinions of Scholars re: AbDRN




Chayim Horowitz says RA 1s Spanish; RB 1s Frenech, '7

pr. Schedber who made a thorough study of both texts believes that the

shorter text (RA) is older then ﬁhe-longer\(RB) which is more recent.
 pnd that the shorter text (RA) is Palestinéan and the longer (RB) of
Babylonian 6rigino Both texts are related by constant reference to the
Pirke Aboth- but a different text than we now have, In the RB text is
vggggvof'the material of RA but ﬁoth texts badly mix much of an original
text not known to us yet. ZEach mention authors but their sayings are
vmissing. Yhig is like the Pirke d Rabbi 'Eliez‘.;é‘f in this respect.
| Amoraim and Seges who lived after the close of the Mishnah are mentioned
 which would prove ‘that the work is either pogt Mishnaic or has post
Mishnaie interpolaﬁions,v If the Pirke Abéth are Mishnaic then much of ‘
jfhe ADRN is Mishnaic, Whether the author of.the AbRN included post
8 Mishnaic scholars is not known. It may have been done by a later
Redactor, |

Each text has generally two parts. In the first are glven the
t"chain",ofsnholars and their sayings. In the second part there ié
biblical exegesis on basis of numbers 10, 7, 6, 4; e ‘Thié smacks.of
mystical or gnostie influence, | |
'Ragagortwbelieves, "ihe PirkeJAboth is a shortened text of the ADLRN
written in style‘of the Mishnah, Pirke Aboth may have been a synopsis

or summary of the larger work known as AbRN."

Zachariah Frankel believes, "AbRN is a tosephta (sdditionsal discussion)
%o the Pirke Aboth,"

Weiss»believes "The work was redacted very late." (How did Weiss over-
lOOk the mention of Rabbi Jose ha Gelili who was an early teaoher?)

Hoffman agrees with Rapaport,

Dr. Schechter ‘believes, "Wothing definitely known regarding the
Red&etion‘ " |

ADEN 13 referred to in the Talmud and hence may have been
redacted pefore the Talmud and someone made later interpolations. The

. N |
“8lmud refers to /Zﬂ[ L df . This reference alse in ADbRN.
, = - .
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. The third generation Amoraim knew of the work ADRN, Hence the work

;must have beén_in existence earlier then the 3rd Century., It may have

I been writtem by fha Tane Rabbi Nathan, the Babylonian, as a commentary to
| 1the Pirke(Aﬁoth. Just as the writiggsf6¥?Midrash Tanchumah of

Rabbi Tanchumah and Gené@is(@&bﬁgﬁgf Rabbli Hoschaya., It is appamrent

that the compiler of ADRN or the author or redactor musthave had a
different text df the Pirke'Ab;th thah,our present one,

When the ABRN quotes from the Pirke Aboth the quotations are
given under different headings than those in Pirke Aboth and sceredited
to different authors, ‘

' In the Pirke Aboth the reference to Abtalion (Ch 1 Line 2) is
much shorter'thah in AbRN. Others are Aboth III 2 referring to
Rabbi Chenine Segan ha Kohanim; and Aboth IV 2 re: Ben Azai.

In both the Pirke Aboth and AbBRN we have ehronologioal listings
off scholars. They agree with a few exqeptions. The two lists are
appem&ﬂdw

In both the Pirke Aboth and AbRN wehave many sayings end stories
of moral and ethical import,

In the 12th Century two re%censions of the ADRN were known.,

In the commentary of Rashi on the Pirke Aboth he refers to a French text

and a Palestinean text,

Commentaries on the AbBRN

E_There have been meny commentaries on RA of the ADRN , Chief among thenm

d are: |

1. Aboth ha Roseh by Rabbi Rochamin Nissin Isaac Polaga (Salonika in 1860)
| 2. Ababat Chesed by Rabbi Ob. b Simson 1777,

3.- Esor Elyehu by Elijah ha Kohen-Salonika 1847,

4. Chayim Pollak-1905- Bbthik end Moral- AQRN.

! %

RELATIONSHIP OF AbRN to the Pirke. Aboth

Zachariah Frankel says in his Darke ha Mishnah (Pg.261) that the

Purpog

T

ﬁ”??‘ﬁhe composition of the Pirke Aboth was to £ive the order of

e T
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jeaders in the Seanhedrin. Dr. Schechter belleved it was written to give i

: . '

the sayings/and maxims rather than the authorities., The underlying pur-

pose mast have beeﬁ to give'éctual guidanoe for ethical and religious

living. Hiving of the authorities was incidental to giving the traditions,.
Many of the sayings and.teachingé are no doubt lost. Many are spfead about
not only in the Pirke Aboth hut are eontainga in other Mishnayos#, in the
Tosephtasg in the Midrashim, In fact thesﬁﬁoral maxims, sayings and
gtories are spread over the entire Jewish traditional literature and con-
tained in the Sifra, Sifre, Mechilta, the two Lalmuds and in all the
liidrashim. |

The basis of the ABRN i1s original Mishnah. Many of the sayings

are closer to Mishnale sources,

Conclusgion as to the Date of ADRN
It is known that during Tanaitic times every tradition 6r
ssylng of a scholar wag memorized and treasured. Teachers used stories
to illustrate teachings. Many of the sayings in AbRN were probably

material for sermonettes or short talks by rabbis collected either by a

Tane Rabbi Nabthan or by an anonymous coblector. We have in the ADRN

homilies; legal maxims, descriptions of rabbis, their habites, inter-
pretations of Biblical verses, and storles. All of this material was
valued by some collector, as it showed how the teachers tried to direct
Jewish life through homily, exhortation and recollectilon of personal
exdmple shown by esaprlier teachers, The time of writing such material
Musthave been after the Mishnah of Rebbi was compiled or about the same
tine when interest in traditional sayings wes at its height and every
saying of a sage was treasured and recorded,

Due to the mixed composition of the ADRN in both rescensions it is
impossible to fix exact date, - The texts we now have, have been worked

over angd over, and e#ery generation of scholars muet have added and inter-

bolated the text, <Lhe kernel of the ADRN is Mishnaic but the elaboration

] end additions are Midrashic, Most of the RA text and most of RB dates



“from the lagt generation of tha Tanaim,
Degpite the many commentaries on the texts it is best to

read the simple meaning of the text. Wherever there is confusion, it
i8 dué to corrupt text and textual confusion and one man's guess is
as good as another until further manuscripts or ancient texts are found.
RA end RB must have had & common source. RA more full of error, RB as
we mow have it is not complete, The original re%cension 18 not yet in

our hands; hence'we’cannot yet determine the relationship‘beﬁwéen the

present two texts. We can suppose that our Regcengion B wag part of the

original work snd was bullt further on en original Mishnah of a Rabbi
Nathen. Similarly we know of a Mishnah Rabbi Akiba and Mishnah Rabbi

Meyer earlier,

Relationship of AbRN to the Tosephta and Boraita.

No treatlse representing the "externsl Miahnah" has come down to
us, but many hundredsof quotations from such external Mishnahs are
scattered over the two Talmuds, mostl;/introduc&d by such phrasges as
Tonu Rabbanan (Our Masters taught) Qr'Tégégtlt is taught) or Tonu
(he taught). But we possess a work bvearing the name Tosephts, corres-
ponding with the arrangement of the Mishnah, and dealing with the same
subjects, It shows marks of different ageg; and whilst it embodles
portionsg coming from collectiong preceding the Mishnah, it presupposes
the knowledge ofrthe latter, whilst in some places it even affords
commenfs and explanations taken from the Gemorah snd recagt in the new
Hebrew style of the Mishnah.

It is thus safe to assume that the date of its final redaction
falls in the later age of the Amoraim, though 1ts composition may have
been initiated by Rab Hiyye and Rab Hoshaya the disciples of Rabbil Judah,
b0 whon tradition attributes such a work undertaken in lmitation of the
Tosepntg of Rabbi Nehemiah, who is credlted with having collected

]
“dditions" o the Wishnah of Rebbi Akiba.

12




'3

"o this class of works also belongs the so cealled Minor
. rractates, bearing the following titles _ﬂ,_,;ﬁ_ Aboth d'Rabbi Nathan9
" g sort of Tosephta and Midrash to the tractate Pirke Aboth, The ADRN
‘exist in two reﬁaensions,“ (Frqm Schechter's Essays, 3rd Series
nfhe Talmud" pgd. 209-210), | *
&ppérently'AdRN ig in part "External" meterisl of Mishnah,

Much of it is halachic material which is of the nature of explsnation,
illustration, Seriptural interpretation or discussion bearing on rules,
which,in the Mishnah, were recorded without comment.,

The Togephta which has come down to us, WhlPh Boraita, is
minus the tractates on Aboth, Temid and Kinim,

Counld it be that payts of AdRN is the Tosephta to Aboth&x
?ossibly, with additions and interpolations by later hands%

| The Tosephta is an &ﬁthority of great value for the inter-

pretation of the Mishunah providing a baekgrouﬁd of discussion, Secrip-
tural hermeneutics and illustrative narrative belonging to that same
world of ideas from which Rabbi Judah drew, Its relation to the present
Mishnah is difficult to determine exactly., Verbal similarity sometimes
-extends over complete raragraphs; generally where the one gives scanty
'details,the other is diffusge; the Tosephta does not cover the ground ag
systematically as the Mishnah; and 1f we lacked the Mishnah, the

Tosephta's treatment would often be obscure, Haggadic elements, scarce

in %he Mishnah, areeomparatively abundant in the Tosephta, Hence9 we

écan surmigse that parts of the AGRN is a sort of Tosephta (addition) to

;Pirke Aboth, It contains homiletie expositions, based upon the Mishnaiec

toxt of that tractate; as well as a number of independent maxims and

nerratives, In the AQRN there is much Midrash. There are primarily two

kindg of Midrash - halachic (legal) and aggadic (homiletical), There

a : , :
“re traces of Midresh in the Mishnah, indicating thet the Midrsh method

°f interpreting the Bible preceded the Mishmah, Of the two types of

Mia
rash, the.h&laohie ig comparatively gimple and curt and legaligtic;

el
-~ =



’the aggadlc more wrestralned and imaginary. - In the Tractate AARN we
héve-a miniature Mishnah; reférences to a multiplicity of schoolé,
seachers and systems; much Midrash; Exegeses of Bible,

To disentangle the various skeing or threads of Midrash, the
methods of interpretation of the Bible end interpolation is & most
fascinating task tut at best guess work., We do get a drift or color
or pattern of the ethical mexims and moral sayings, deducible from
geripture, by various scholars and schools.

There is therefore in both rescensions. of the AARN parts like
the Mishnah; much Midrash; interpolations; unfinished sentences; un-
finished quotations; corrupt text; Greek worliss: Aramaic; some Latih
and Greek nemes and much simple Hebrew,

Even if we were to assume that AARN is a Tosephta to Aboth
nevertheless we must admit that there is much in AARN which is very
late; and some references which are very old, from Midrashim which dig-
close lesspure Hebrew than the Language of the Mishnah énd Tosephta,
AdARN hasg indications that its author was probably from Eretz Israel

living in Babylonia because wherever the author can he praises lretz

Israel,

Opinions of Scholars re; AIRN ¥

Great Scholars have referred to AARN in their commentaries and
writings.
1. Rabbenu Nissim Gaen

2. Rashi

[r4

R f’ 4‘,:'! _‘:’ ; i:":s’“‘,:‘r‘ i
%, Rabbenu Nisgsim bel H'aruch, W pf e b UV
-

Dr, Alexander Narx:

~Some parts go back to Tenmnaitic times, AARN like ﬁhe "Small

Treatises" at end of Nezikin in the Telmud received their present form

in the early Gaonic period. They were printed after Aboth. One of them

is the Aboth of Rabbi Nathan., It is a collection of very interesting

*su,&nwwa_?“gﬁ(jg Wﬁ.ﬂﬁ@mubt
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materlal, storiee, sayings etc, If the authorshlp is correct, then 1t /f

ig rfa.’rl::m.'Lt.fl.cc A lr, ¢ scholar ealls it Tennaitie but does not know why

it 18 called by the neme Aboth d. Rebbi Nathan, Modern Scholars are

algl very doubtful pbout the Tannaitic authorship of the treatise.

DI Louis Ginsburg‘

Geonic period. The Masektoth Ketenoth originated then,
Foundation for host of them in Tannaitie period,

The ADRN is in the maih s Midrashie commentery on Aboth, MNMuch
parallel material i; introduced. There is evidence of two versions, |
shows much amplifieation., Difficult to set‘datew'

Bunzs - GottesdiensThiche Vortrage:-'3 sources for AARN.
L. Fragments of externsl Mishnah to.Aboth compiled by a
Rabbi Nathan.

2, Fragments of 49 Rules of Rabbi Nathan.

%, Fregments and additions of a later time interpolated by

others living after Talmudic times, |

Abraham Ge iger:

AARN written by a rabbi at a late time ~ a Palestinlan,
Related to late Midrashim, He wonders if the author was the Tana
Rabbi Nathan or o later sage by that name, |

AARN written after the close of the Talmud.

Issae Hirsch Weiss &=

In Bor Dor V'Dorshov states that there is similarity in
Aggndas of the Tosephta and in Agg&dasrof AARN., "1t is clear" Weiss
States, "that the Tosephta are additions to our Mishnah and even goes
in order of our Mishnah., Hence the Tosephta to Aboth is this work AQRN."
Dr, schechter:-

AARN resembles more one of the late Midrashim, This book

‘Dight be related to Rabbi Nathen h bevii., Dr. Sehechter‘ divides-the




1,

Zo

3,

Conclusionsg
1.
2o

Do
of error,

4.

M1

" pook into four parts ss follows:

/6

An exposition on Pirke Aboth.

Ch. 12 to 18. Interpretation of chapters in Aboth. Fbllowsv
the Qldér order of the tract. Hag Jochansn after Hillel
down to Akibse.

Ch. 10-20 followé the fom o0f the Mishnah., The arrangement H s

confused, '

Ch, 31l-41 Arranged according to numbers, as in Plrke Aboth,
Thié ig an indicsation of two versions of this - The new
version was known, | |

of Dr., Schechter: (R- Rescension)

Lhat R "B is;closer to the original work,

Pt, 3 of AdRNiis composed of two Tosephtas - many who
studied one, did not stﬁdy the other,

R "A"™ and R "B" really one R originally, but R "A" more full

R. "B" ag we have it is not cemplete and in it we find
additions and changes. It is only closer to author,

The original re§cension.is not yet in our hands; hence we
cannot yet determine the relationship between our documents
and Rabbi Nathan., We can suppose that our Re%eension B was

the part of the original and was built on an original

Mishnah of Rabbi Nathan.l
C'/{" P

| Rapaport, Chajes, Weiss;gﬁxafi‘have different opinions as to its
| date end authorship.

/

Rabbi S. L. Repaport believes that the Aboth we have in the
shnah ig » Synopsis of'the AARN, Rabbli Hirsch Chajes in the

tesponsum "Imre Binah!" agrees,

Some scholers think thet AARN pre Mishnaic and that Pirke Aboth
Were abbrevisted vérsion of AARN, |

Rashl believed AQRNY written by scholar from Eretz Yisroel.
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_ 3ash1 in referring to AARN says," rc2Q z%w’/é°é&hf (27 R @%ZV.fﬁ"

A number of scholars (RashiaKimohi—Rabbenu Jonsh Duren, Ranbem)

"make reference to AARN. From their quotations, especially thelir refer-
| nY

ences to the interpretations of DCUCD X DL 2RI AL we note

that they used R "A" of AARN., There are two different quotations. Some

refer to 9-¢/c geﬁerally. Some spécifically refer to 247 [P 20/C o

The Pirke Aboth has the general term _@‘ Jf/. TFrench version referred to

1 ", The Tretz Yisrael version refers to é)?ﬁéf vR/IC

Danby in his Mishnah (Oxford) says that AdRN is & "parallel"

i ‘work with Pirke Aboth. Vhat he means by "parallel" is puzzling. Does

he mean parallel in content, in cpmpilation; in time? Probably in content.

He points out many quotations in Pirke Aboth given in name of one

; . scholar are quoted in name of another scholar in the AARN.

(See Ab.Pg.458 note 11). | i

The Two Re%censian of AARN (See pg.9) 1 ik
H . |

In the Talmud we have what ig known as R "AY., In Dr. Schechter's

edition of the AARN (188%7) we have both RA and RB. Rashi only knew of

Re%pension.A of French version. Some scholars knew of Re%cension B.

The Spanish rabbis especislly., However, some Spanish rabbis (Ibn Akknin)
knew of French_version Reseenéion A also, Hence, we cannot establish
definitely that A is French or B is.Spanish. Schechter merely calls them
R A end R B, Dr., Schechter believed there is no doubt that R A is

-8arlier than B,

B, is later but both formed a single book at one time.

However, R B is purer, less tampered with than A and more as it ceme from

- 8uthor's original hend. It is better in text then the text appearing in

the Talmud., Recsuse A is older it was used more and hence containe more

: ’&dditions and Interpolations snd chamgesa‘ Difficult bto disentangle

original, Ome needs R B to understand R A for in many places R B ex-

Plaing and olears up mixed material which is puzzling in R A (See R A
B %% 1 54: cn o4, 16 ana 74.)




In the Hrke Aboth (Rappaport long ago pointed out) the list
of successions to Rabbl Gamliel stops short. In AARN we have the

completer 1ist. In fact much of the efforts of Frankel and Hoffman to

correct lists iw impossible without R B.

wote: In moast places wehave il IR before ,/2;'339 (
(in Egggsi/g;ﬁ in AARN we have )AM%JFDQ/P (See R A Pt. 2 and beginning
/
Pt. 3) ' _ |
_ , P

Is it possible that Rabbl Jehudah Henasl condensed Mishnayos///

from the Rabbi Nathan who was his teacher? He nay have taken his

teacher's detailed notes and abstracted them, ‘Thus A4RN may.have pfem

bt

ceded Mishneh, (From Sepher Yuchgan HaschGlem (Pg. 47.) n oy 2

R

QU pLe. . D ﬁ EP? rcf/ L 223 NAC DIE L Ls  Rbr28)
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Tranglations of AdRN

- In German:~- By Kaim Pollak - Budapest 1905,
Rabbi Nathan's SJstem der Ethik und Moral - "At close of Talmud

sge the scholars wanted to provide inspiring literature - interesting and
arranged to explain the tradition, and to enliven the biographies and
views of rabbis - hence works like AQRN,."

Aiméd as much at spirit of Torah and Jewigh tradition as knowledge

of content,

Comgentaries on the Biblical books were forthcoming as were ex-

planations and horticultural writings. Hence growfh of Midrash. One of
the early such writ;}s was our Rabbil Nathan,

Pollak believes he came from Babylon. During these Tannaitic
times'intenéive gtudy and Jewish learning done in Babylon rather than
in Palestine and was the teacher of Rabbi Simon b Gamliel and his son

Rabbi Jehudah Hanegi, the Redactor of Mishna. : o,

In Wuchsin Haggéjgm (Pg. 47 A) he is mentioned as having served

on court staff,

In Talmud Sabbath 56 B he is mentioned as miracle worker, In
Horoyos 13 b; abbit Nathan and Rabbi Meir mentioned as planning to
emﬁarrass Rabbi Simon Gamliel by asking difficult questions on Tractate
Ukzin, In the Talmud where phrase ﬁﬁﬂ?NﬂC‘@ reférs to Rabbi Nathan;

LrIVye pomc refers to Rabbli Meir.

In Talmud b Bathra (131 A) the compiler Rabbi Jehudah Hanasi

mentiong Jamn Arle lp saxn 12 ks i
In Yuchsin Hésholom (Pg., 47) the suthor states that Rabbi Nathan

Was editor of many mishnas called by higfzgﬁﬁ. In Machsor Vitri
(98*455) Rabbl Simcha states that Rabbi Natan Hababli was editor of
AdRN, 1e also states there that AARN may be Boraita upon which worked'
Reabbi Jose the Galilean, Rabbi Akiba and then Rabbi Nathan,

In ;
In lish:- A Rodkingon in his tremslation of the Talmud. He only
tran lated Eeﬁyension A. His translation used for R A in this thesis.

s
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What is the Meaning of the Word Aboth?

7 : There are a number of meanings to the word Aboth. 1In the
: Mishneh the implied meaning (taken from subject matter called Aboth)
‘15 "sayings".“ Herford translates "pirke Aboth" as "Sayings of the
" Fathers",

In Maimonidés Commentary to theVM:l.shnah (Aboth 1 17) we read
" 0] hAYD /v/ng; /;//m)a p1) P97 (owl_pws Loxle

ngparingness of words," the Rabbis intimated, "indicates one's ethical

and moral character,""Hence word "Aboth" has meaningbof'"ch&raoter"ﬂ
Other uses of word Aboth inc%g,dcgf;

1, Category ( @o/ca& PIE ) 7)5//7) PIC — R/ 0D Pl
2. Class ( are [JP)

3. Distinetion . /'/)'U WAC 7)1’?7/0

4, Sources - Fathersa. AIAIC NI J/ﬁ/c lﬂglv
The apparent meaning is "What the Fathers (_/»//Q/C) Taught",

AARN probably a collection by e Rabbi Nathen of sayings, storles,
interpretations given 5y great scholars who lived before him. He
colleched and preserved them. To live rightly and Jewishly according

to the Torah was the summum bonum. Hence the best Way was to follow
.Vthe great teachers and rabbis. Do what they did. Learn what they said,
How can you find out? Collect and follow their teachings, their experi-
ences and interpretations. What the Aboth (Fathers) stated, Rabbi

Nathgm collected., This is the kernel of our work known as AbDRN,




Order in phe Texts.

Although the texts in both rescensions A and B start out

;faifferentlyathere ig after the first few paragraphs a quotation from

,?;the Pirke Aboth. <%hen for a few pages there is a midrashie commentary

t; on the Pirke Aboth text which is interpolated by extranedtms Biblical
[j'references;' stories having nothing to do with quotations of Pirke
Aboth, This discloses a qorrupt and mixed text.,

We find parts whieh comment on and explain other parts, Lhe
parts bearzrelationship to each other as Midrash does to Bible and
_Gemorah to Mishnah. Some parts not like Mishnah, not like Boralts; not
B like Tosephta, More 1ike‘M1drash. Explanation on explanation, A tana
makes statement and then come various eomments; Then comment on comment
interwoven with stbriesa Then back to statements of Rabbis, Some parts
are distinguishableAas follows: -

Rescengion A ‘Regcengion B,

rt. 1 Chapter 1 - 12 Chapter 1 - 23 Mixture

Pt, 2 Chapter 12 to end Chapter 18. Chapter 23 to end 20 Like
' _ Mishnah
Pt, 3 Chapter 20 to end Chapter 30 Chapter 31 to end 35 Midrash

Pt, 4 Chapter 31 to end of Book Chapter 36 to 48 (end of book
(Ch., 19 not listed) ig a mixture of both,

The Pirke Aboth are a mere peg to'hang atring of references.
In Chapter 20 the Mishneh beging with Rabbi Chananiah the Segan of the
high-priests who said, "Pray always for the welfare of the Gov't, Wefe
it not for the fear of it, men would swallow each other alive,”
But instead of the AARN commenting on this statement of Rabbi Chananiah,
1% merely gives in its opening sentence another saying of Rabbi Chananiah,
"Whoever tekes the words of the Torah to his heart, all thoughts of the
SWord and hunger, of foalishness and fornication; evil thoughts in
 gemeral and thoughts of adultery, thoughts of‘hoﬁsense and thoughts of
humen care are destroyed forxhim ete," Thus we note either a break in

text or parts missing.

2/
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Rabbils Mentioned in R "A" and "B",

‘Tist in R "B"

"1, R. Jochanan b. Zaki 30. R, Elazar bar Zadik |
2, R. Jehudah 3l. R, Chalafts i
3, R. Hillel . 32. R v : :
4, R. Nechunya Sgan ha Kohanim(pr.él) %%, R. Masya b. Cheresh atis
5, R, Nechunya bar Kahansa 34. R. Chananya b. Chachinawee

-6, R. Yose 35, R. Husgso ( ) hababli
7., R. Yishmael - _ .36, Rabbi e

- 83 R, Jehuda 37. R. Eliezer b, Azariah i
9, R. Yishmael=bno shel R. Yedush b.Brokey 38. R. Shimon b, Ll azar Wi

10, R. Yochanan b. Brokah 39. R. Natan il

111, R. Bhanina b, Dosa . . 40, R. Elazar it

“12, R. Akavya b, Mhalel 41, R. Elazar b'no (34) W
12, R. Rabban Gamliel I 42. Elisha b. Abuya i
14, Shimon bno 43, T. Tubon e

§ 15. Rabben Gamliel II : 44. R. Chanine b. Chachilawee e
- 16, Rebbi , " 45, R, Eliezer b, Yakob i

17, Rabban Gemliel I1II 46, R. Yose ha babli N
18, Rabban Gamliel IV 47, R. Yakob e
19, Rabbi Yehudah ha Nosi (32) 48, K, Yomathan b. rab Yose |
20, R. Aklba - teacher AD 50 ~ 1356 49, R. Yehudah b. Nuree

21, Ben Zoma : 50, R. “lazar b. Chasma
22, Ben Azi , 51, R. Yose ‘

23, R, Nehuree : - 52. R. Tarphon
24, R. Yanal g 53, R, Akiha i
36, R. Yakob 54. R. Elazar b Yakob-1li g
26, R. Shimon ben Elazar Temple tlmggd duxinu
27, R. Meir (34) - 55, R. Elazar hs Mudai
28, R. Dosa b, Hyrcanus 56, R, Yehlndah

R. Yhanina b. Teradyon 57. R. Jose
' 58. R. Yehudah (35)
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Ligt of Rabbis in R. "AM |

“g:%tgg-éO 1. R. Yochanah b, Zaki |
v : 2, His pupils b H
Pre T | 3. Akabya b. M'halel (19) 1
~1st 4, R. Chanina S'gan ha Kohanim i
- ond-80 AD 120 - 5. R. Dosa b. Hyrcenus (20) l
- 2nd-~-80 AD 120 : 6. R. “hanine b. Vosga ik
cend : 7, R. Elazar b, Azariah Hh
8 1st ' 8. R. Gamliel I (#lder) (Rabban) T
18t "~ 9, Shimon tno VI (Rebban) i

- Brd.120-140 C B 10, Ben Zoma (22) (Simeon b. Zoma) i

- -200 A D . 1l. R. Nehorai : |
'ggﬁ %gslao n 12, R. Llazar b. Yakob I lived during Temple |
. ~times 70 A.D. iIN

6- 200-2204.D, 13, R, Shimon b, Gamliel III i
7 120-140 A, D. . - 14, Elisha b. Abuya (23) - El |
3 ' 15, Ben Azai (24) (25) (Mentioned in many places) |
-3 16. R. Akiba ISIE
5 17. R. Shimon b. Elazar : Il
3 18, R, Elazar ha Mudai (of Modium) ‘fw
-3, - 19, R, Akiba ]l
4th-140 165 A.D., _ 20. R, Yehudah b, Elawee ok
5 2l. R. “lazar b Kappera (26) _ hqw
' 22. R, Yose _ (i
23, R. Yighmael

24. R. YeHudah b. Nuree (Should it be 120-149 gt
Jochanan b.Nuri A D ) M

3 25, R. Blazar b, Chisma il
26, R. Yehudah b. D'havawee il
3 , - 27. R, Tarphon 3 ‘
4th . : 28. R, Elazar bh. Shagual (27) teacher of Rebbi
5th 29, R, Natan (The Babylonia) i
5th y 30, R. ®himon b. Elazar i
let ' 3l. R. Shimon b. Gamliel I K
lst 32, R. Gamliel - ©~lder {11
6 - 200-220 33. R. Yeludah ha Nagi - born 125 A D(Patriarcy ||l
Teannaitic 34, Hillel the “lder i
v 35. R. Elazar b, Shumah ~teacher of Rebbli 2C il
36, R. Yehudah b, “lawee (28) Wl
37. R. Shimon b, ®lazar }

58, Abba Shawul ben Nanes ' il
39. R. Chanina b. Yakob 1N
40, R. Elazar ha Kaffor i
41, lgsi b Yehudeh |
42, R, Yehudah b Pinchos (29)
43. R, Natan b Yoserf
44, R, Meir
45, R, Akiba-
46. R, Shimon
47. R. Achawee b Yoshya (30)




g 1ist of Rabbis Mentioned Pirke Aboth (Mishnah)

R. Joehanan b, Zakal

His pupils

Akabya b. M'halel

R. Chanina 8'gan hakohanim (Prefect of the Priests )
R. Chanina b. Teradyon

R. Shimon _

R. Chanins b, Chachinawee

R. Natan b. ha Kenah

R. Chalafta

R. BElazar ish Bartubaw ( )
R. Yakah (%) ‘

Rs Dustowee b. Yanai

R. Chanina b, Dosa

R. Dosa b. Hyrcanus

R. Elazar ha Mudail

R. Yishmael

R. Akiba - killed A, D. 138

R. Elazar b. Azariah

R, #lazar b, Chasme

Ben Zoma

Ben Azai

Tutes ( = ' ) of Yabne

R, Yehudah b. Brokaw

R. Yighmael (7)

R. Yose

R. Zadook

R. Yose

R. YeHudah bWno

R, Yonathan

R. Meir

R. Elazar b. Yakob & lived during Temple - Times 70 A. D,
R. Yochanan ha Sandler
R, Elazar b. Shmual - Teacher of Rebbe Ze
R. Yehudah :
R. Shimon

R. Nehuree

R. Yanail

R3 Masya b. Cheresh

R, Yakob '

T, Shimon b. Blezar
samuel ha Koton

Elisha b, Abuyal

R, Yose b. R. Yehudah
Rebbe - born A. D. 13b
R. El. ha Kfor

R, Yehudah b. Temah

ZY




Topics Referred to in Ab

oth d Rabbirﬂathan

Mosé€s _
Worldly Affairs
Torah

Judgnent
peliberation
safeguards

§ speech ‘ .
g law:

gexs

d satiety

Jdem

Fear .
fusband snd Wife
suspicion-

| Habit

B The Wicked

§ Life and Death

8 Promises

f smiles

Teacher Pupil
Reletionship
Patienwve
Jealousy
‘tircumcision . -
8 Prophets

N Charity

The Poor - Poverty
Attitudes
Toward sStudents
Toward Scholers
study and Learning
The Bride
Worship

Temple

Kindness and
Good Deeds
Prayer

Mankind and Israel
World to Come
Modesty
on Forgetting
Marriage
Palestine
Jerusalem
Humility
Forglveness
R, Akiba (Study)
Hospitallty
Concentration
Friendship
Suspicion

Neighbors and Companions

glanderers - Slander

Talking Behind One's Back

Heughtiness
Work - Labor
Preise
Silence

Pesce

Urge to Sin
Envy

Bvil Thoughts
Israel
Punishment
Wisdom
Wasting Time
Bad Companions
Respeft
Nature:
Repentence
Charecter
Dreams
Physiology
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ETHICS OF THE FATHERD

. From,Chaptef 1 Verse 1
A1) Israel have a portion in the world to come, as it is said
(Isaish 1X 21) And thy people shall be all righteous; they shall in-

nherit the lend forever, the branch of my planting, the work of my

hends, that I may be glorified. _
(1.) Moses recei¥ed the Torah on Sinal, and handed it down to Joshua}
. Joshua to the elders; the elders to the prophets; and the prophets handed

it down to the men of the Great Synagogue. They geid three things:

- Be_deliberate in Jjudgment; raide up many diseciples, and meke a fence

round the Torah,

) | lﬁFrom Aboth 4 Rabbi Nathen - Recension B:iy

The lhain 0F JeWigh 1re0ibion.

Moses received the Torah direct from Ged. Moses received the
Torah on Mt., Sinaw - not from an Angel, not from a Sersph, but from

the King of Kings, Blessed be He; a8 it is written, "These are the

rules and judgments and the Lews (Lev.26-46). Moses handed it to

Joshua as it is written , "And Joshua son of Nun was full of spirit, of

wisdom hecause Moses (depended upon Joshuah) rested his hands upon him

(peut,54-9) .

) Joshue handed it to the Elders ss it is written, "ind the people

served God (Judges 2-7) &ll the deys of Joshud snd ell the dayes of the !

|
Elderg thut outlived Joshua, who had seen sll the great work of God gt
i

that he had wrought for Israel." M*

The Llders hended it to the Judges, "as it is written, "When the it
Lord appointed for them Judges" (Judges 18), |

Judgeswh&nded it to Eli, "as it is written, "And Eli the Priest sat
on the cheir (Samuel 1 1-9) And Eli handed it to Samuel, as it says,
"And ﬁhe boy Samuel grew up (Samuel 11 26), I

Semuel handed it to the Prophets, as it says, "For the Lord God

dig nothing without revealing his secret %o his servants the Prophets", i

(Amog 2 (7-18) 2/ 2-18,
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Another inte‘rpretatj_on—n"B@ deliherate in i11wt"’ for thus we

vfind amoung'the people of Hezekiah King of Judah who were deliberaterin
Efﬁudgment and considered the judgment as it says,"Also thege are the Proverbs
of SOLOMON (Proverbs 25:1) (These also are the proverbs of Solomon,
; whieh the men of Hezekiah, king of Judah copies out), What is meant by
ngnd these also" It is meant those who are deliberate in Judgment and
@onsider the judgment-~qorrectness» (by deciding that "thege also are
Prbvérbs of'Solomonﬁ we‘note that they compared these proverbd "which
i are in Ch‘ZSff,) with other known Proverbs of Solomon-hence we see they
were deliberate and they considered the matter.) Certain writings were
}k'ept "hidden" until after careful deliberation,

"Whiéh the «lders of Hezekiah, King of Judah copies out"-Why does
"These" imply? "Ihege Proverbs and Song of Songs, Koheleth were hidden
- writings unfil inelnded in the Hagiographaa

Another interpretation. "Be deliberate in judgment,"

In order that a man be not excitable; and not interrupt another,
‘For he who is gicitable, eventually he will forget what he had to say.
Thus we found happened with Moses, the Lord (Father) of the Prophets,
when he became angry on a certain occaglon, he forgot his words and
‘Blazar son of Asron was put in Moses' plmee, As it is said "And Elazar,
;A thé/Priest,said to the men of war who came to battle" (Numbers 31:21).
"Ihis is the law of the Torah which God commended Moses,"-« He commandéd
Moses-not me. Thus you can deduce~~"If Moses, the Father of the |
.~ Prophets ihggforgot his words because he became angry at a certsin
. oceasion--how much more so anAaverage pergon (Moses had to be replafed
by Elazar),
Ben Azzal says., If you insist on your ldea (words) without being
- carefy), to deliber&te, they are in‘vain. One should ndt refuse to bhe
deliberate, otherwise the judgment will coﬁe to naught.

"And raise up meny d%éciples."

. Beth § & .
- Shammi says," Do not tesch except to those who are fit; to the

27|




MAKE "A FENCE"*ABOUT THINGS

* Mg fepnce" or restriction is for caution snd prevention.
In the following quotations and stories we note the

value of ceution and prevention and the evil eonsgequences
which come from disregarding the "fence!" or warnings,




‘ehildren of elders, and to children of the children of the elders, i
"irBeth Hiilel says,"Teach to all men, ZExample-- A woman who set a
%Achlcken on eggs@ From many she pulled out a few but from a Few ghe

| eot nothing. (Compared. to fseiples--raise up meny end you'll get o

2'few‘good ones, From a few you may get nothing.) ;&

Rabbi. blazar says. "In the morning sow the seeds (Koheleth 11:16)

As is well known., If you sow the first layer which is not well settled

u,: and say Alt will ve enough" sow also in the second layer, Maybe it will

‘not rain and thefirst layer seeds will be lost; or maybe the hlast may i ﬂ*

come and destroy the latter or maybe both will be good., One cannot know
which will be.gooa-athis or the other. Hence, so with disciples., Raise

up as meny a8 you can for one never knows how many will remmin,

Rabbi Akiba says,"lf you raised up many désciples while you are B
young say not"Enough for me". But raise up alse ddsciples in your old

age and increase the study of the Forah for you do not know how many

will remain,

"and meke a femce about the Torah," o LSj%ﬂ

Thig-injunction of the rabbis was intended for a safeguard-}ﬁf

breaking the laws of the Torah, In the following quotations many
examples are brought showing the importanfe of cautions and safeguards
- and fences to prevent error and breaking the Law. jf §

"And make a fence about the Torah,"

One cannot tompare a vineyard which ls surrounded by a fence to a

Vineyard not surrounded by a fence, For a men will not make a fence . wh
greater in value than the vineyard itself therein. If the fence ‘W”&W:
‘eollapsed, then the rg\ts will be nlucked. Thus we find occurred with
Adam the First, A fence waé made which was greater in value than the
roots (Qr growths therein), when the fence fell then the roots therein Il
Wére cut, The fence is s protection to the valued growthsﬁiﬁ the vine- i

yard, (Fence- God's warning, Vineyard- live forever , He broke fence ?

- Tule - losh vineyard,)




The Holy One, Bleszed be He made a fence to His words. Also Adam

; the first;'alao Job; also Moses; also the Torah; also the Préphets; al-
ngo the Writings; also the Sages; made a fence to their words.

How do we know that the ﬁoly One Blessed be He made a fence to his
Cwords? As it is said, Whnd 51l the nations a{sked, "Woy did God do this
" Yo this land? Why thié great btrning anger? (Deut,29:23) They began
now to say. to 'Moses@ "Becange God iz the ruler in His world He kills
- whom He wishes and_aauﬁé&ﬁé (leaves alone, .causes to rest) him who He
- wishes., God warned Jews to‘keep the comﬁandments (Deut.28) and He |
§ listed the comsequences in case of disobedience., They disobeyed. The
§ nations wondered at such anger shown by God to His peopleg The answer
h is "God made a fence to His words snd when people broke fence(warnings)
- God punished,

The people of the flood, what did they do to Him that He cauped
them to swim (float) as leather bottles fuil of water, The people of
the generation of the Deluge--What did they do to Him that He spread
i-them'over the entire world? (They brokeHis laws-~ broke the fence,

The delugé came in punishment,
| The people of Sodom. What did they do to Him that He caused

- them to die by fire end salt(sulphur)? They broke the laws - the fence

§ Which God made,

?glgyael Exiled because it broke the"fence."

‘His People. What did they do to Him that He exiled them from His

é,fl&nd? (regarding this it was sald to Moses, written after it in

v“Deut.29:24) And He said, "because'they left the covenant of God, the
o0ds of their fathers, which He established with them, when He Brought

§ them from the land of Egypt.® (Broke the Laws,)

| Therefore it is said, "ind the Lord rooted them out of their land

é'in anger, and in wrath and in great indignation and cast them into

§ “nother lend as it is to this day. "Deut.29.29:23:28).

b
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What is meant by "in enger'’: thet means with sword. As it is said" 30 | i

>vAnd my enger burned and I killed them with the sword, (Exodus 22:23)

Whet is mesnt by "with Wrath':; - This means Famine. As it is said, /nd’
he that remaineth and he that is hesieged shall die of famine(Bzekiel6:12)

et is meant by "And in great indignstion”:-That mesns the pestilence,

4is it is said "Yhe pestilence went out before the Lord". (Numbers 14:11) i

Adam The TMirst Made a Fence to His Words, il

And how do we know thet Adam the First made a fence to hisg words? i

The holy one, Blessed Be He, said to him, "From every ltree bf the garden

you may surely eat but from the tree of knowledge and of good :nd evil i

thou shall not eat, (Gen,II:17). Thus we learn from the very words of

mve that Adam the First made a fence to hisg own words. It wes the ser-

pent who enticed end reasoned with himself and said "1f I will go to the
man Adam end talk to him, I know that he will not listen to me because i
he heas made a fence-more steadfast-Adam refused to be enticed. Rather

will I go to Kve, for I know that women listen to every men., 5o he went

to Bve and said to her "Is it true that God gaid, "Do not eat from any

tree in the gordent" (Gen,3:1). *he said to the serpent "Yes, from the

fruits of the garden we may est, and from the fruits of the tree which

is in thc midat of the Carden (%od said ﬂdo not eat of it and do not touch

(approach) it lest ye die." (Gen.Ch.2) Soon as the serpent hesrd the words

of Eve, he found an opening to enter, (IFrom the way she splke he dis- i
covered opening wedge to begin his arguments to seduce her,)~he had not

"fence to her words." HL
‘ The Effect of Curse on Serpent. ' |

Rebbi says: If the serpent hsd not been cursed it would have been
i beneficial to the world. Ken would have been ahle to employ him instead o |

the borse; instead of the mule; insgtead of the donkey; end he could be- I

used to bring panure for gardens end parke,

R. Shimon b. lazar gays; "If the serpent had not heen cursed he would

have peen very bemeficlal in the wolld t6 men. 4 man would be able to




and drive (send) ome %o the North (in business

purchase two serpents

A.ventureéig one to the South, And within thirty days he would bring to

the owner silver and gold, vrecious atones and jewels (pearls).

Breaking the Laws caused Tro_u“ble°

mTen Lribes
Ten TrifeF xiled were notb exiled excepth

And thus you will find the

for sin; neglect of Torah, as it is goid "Therefore my people are exiled

- for wand of_knowlédge_(lsaiah 5:1% & 24) . Thus also "as the tongue of

fire deVoufeth the stubble, end as the chaff 1s consumed in the flame, 80

the root shall be as rotteness, and their blossom shall go up as dust;

Beeauge they have rejected the law of the TLord of Hogts; and condemned

the word of the Holy One of Israel,"
Judah & Israel Exiled.

Andu%hus you will find that the trihes of Judah and Benjamin were

not exiled except for sin, neglect of Torah, as it 1s sald, "Thus saith
gsgregses of Israel (Judah), Yeaﬁ for four I will
_ : 7

ave rejected the law of the Lord,

the Lord, for three tran

nobpardon them (tmos 2:4) because they h

snd heve not kept his statutes; snd their lies have caused them to ery,

after which their fathers did walk, And thus 1t says further (Amos 2:5)

"] will send a fire upon Judah and 14 will devour the Palaces of Jerusalem,’

Jerusalem Destroyed

Thus you will find that Jerusalem was not destroyed except for sin,

neglect of Torah as 1t is gaid, "Who gave Jacob for a gpoil and Israel

to the robbers? And whyt "Beceuse Lsrnel sinned against the Lord; "And

in whoge ways they would not walk, neither were they obedient unto His

}&W. Therefore He poured upon him the fory:of hilg enger, and the strength

of battle,

mretz Wisroel Exiled

Thus you will find thet the lend was not exiled except for gih,

neglect of Torah, ss it g said, "‘herefore listen Oh Nations and know

. L) .
(Jeremiah 6:18:19) Chap.9:11 & 12) O congregation what is against them,
Hear. 0 Earth; Behold, I will bring evil upon this people, fven the fruib

GOf their thoughts; because they hav

e not sttended to my words; And as for *5




my'teaching, they have rejected it. 372

Temptations to Break the Fence(Warning)

S0 the serpent went end said to Eve, "Behold I touched the tree and I
3id not die, So if you were to touch it you also would not die." She
:-pushed herself up to the tree and touched it and did not die - so he saig
to.hero "Khow ye, this is nothiné but a seare, For if whem you éat of it,
and}if God can .create the world itgelf (with knowledge) 80 also you will

| be able to create a world. Just as God is able to Kill and make alive s0
also you3wili he abie to kill and make alive, As it is said, "‘he God
knoweth that on the day that ye eat of it, yea(Gen.3:5) then your eyes will

be opened and ye shall be as God, knowing good and evil,."

Feeling of Built

Ihere‘are those who say, "When Eve ate of the fruit of the tree she
gaw the Angel of Death who stood before her. She said "I feel like.ohe
abolished from the world. Adam the First instesed of me will be in ny

§ plece. “hat shall T do? T caused him that he should eat with me. As it
ig sald, "She took of its fruit snd she ate and she gave also to her hus-
{k band with her and they ate, "Gen.3:6)

Man suffers Because Adam Sinned

There are those who say "Since Adeam the First ate from the fruits of
n?-the tree h&s eyesrbegan to open (he came to be wise) andhis teeth became
heavy (set on edge-blunt) in his mouth. So he s=aid to Eve. "ihat is this
“that you gave me to eat?" "It is from the tree which was commanded not to
??Ebe eateny "If you age and gave to me thus my eyes ere open end my teeth
fiﬂére set on edge in my mouth." So he said to her, "Just as you made my

A eth blunt thus will the teeth of all human being be, "

Breaking of Fence Should. be Followed by
Punishment;_

There are those who say, "When Eve ate of the fruit of the tree, and
she saw thet she was not injured, she said "Al) that my master (teacher)

. Y
‘ dam to1g me ig a lie." We lea®Pn from this also that Eve called Adanm




33
master (teacher). (Even when one learns lie or deception from aqother,
one is still incumbent to acknowledge the teacher.,)

R. Shimon b, Elazar says, "Why was Eve likened at that time to one
who married a proselyte woman and said to her, "Do not eat of thisbread

until you will wash your hands, end not from thege fruits until you will

give tithes." But she went and ate of the bread and did not wash her

hends, end from the frults and did not give tithes and he found en entrance ;

to enter it. (He wanred her, she disobeyed; and nothing happened, Hence,

she found herself safer in further bréaking cautions,) .

What Ceuses Bresking of Fence? (Curiosity.
‘Rebbi says: "How was Eve compared at the timet A king who maxrried
ba woman and he gave her power over his gilver snd gold end 8ll his
posseséipns, and he said, "Behold, all that I have is within your power
except this Jug (keg) which is full of ' scorpioms ( )o ZThere
came to her snd ¢ld woman to borrow some flour, »sShe asked the Queen,
"Well, how does the King treat youf" "Oh, she answered, "‘he King is
very good to me, He has given me power over the silver, over the gold,
snd all fhat he haSQ‘ He said to me., "Here all that I possessgiig given
to you except this keg which is full of scorpions.” The old woman
seid to the Queen, "Maybe all of his Jewels are in the keg and maybe
he expects to marry snother sndg give her the Jewels, Her Jealovsy and
curiosity aroused, she put her hend %o the Jug and obened it and was

‘bitten vy the scorplons and died, I *

Breaking the Fence Caused Trouble
Safeguard of God (Caution

The man in this story was Adam the First, The women was Eve, The

Woman who asked for the rlour was the subtle snake ag it is written, Thé

Seérpent was the most subtle of all the beasts of the Pisld (Gen.3:1)

And why for a11 this? We see the reamson, Because Adam wasn't able to

‘keep the simple rule whick €od esgtabdished,
, Moseg liade Sefeguards. -
Moses addg a Day to Gods Order,




Whence do we know that Moses made a defeguard to his words. God ?>£
_éaid to him; "go'to the people and sanctify them this day gnd tomorrow
"@(Exo&us 19:10). During the two days Moses thought and reasoned to him-
:\self saying. "Lest a womasn shall come before Mt. Sinai, and there escape
3;from her some geed and it éecur that the people of Israel will receive
isthe Torah in impunity." ”hat'did Moses o7 He added another day, as it is
 'said "Be ready on the thirad day--do not approsch & woman (Gen.l5) "hence do
% we know thaet God .praised Moses for this? As it 1g ssid, "Be preparsd on

" the third déy (Gen.ll)(God agreed with Moses).,

Mogeg is Careful of Pollutiane

Moses ﬁade a resolution and separated himself from o woman s=nd said,
”i;"If Isreel which is not a designated (dedichted) vessel (or instrument)
i?and.He does not speak with them personally except on momentous occasgions
e;“and God said "separate thyselves from a woman", I who am a degignated
(dedicated) instrument and Cod speaks to me all the time and I never knew
;;.when he will sgpeak to me, is it not logical that I should separate myself
‘ﬁimrom a woman? Whence, do we know that God approves his views? As it is

| /]
f said, "Go tell them, return to your God (Deut.5:27). Even Moses was in- -
cluded in this release and we see from thisg."And you stand with me (Deut,.28
 From then on Israel was released but MOSES was still under orders from God,

MOSES Is Careful to Safeguard Israel

MOSES resolved and broke the tablets,  He gald, "The tablets were

given for no other ‘reason than for lsrael to keep the Torah snd now I

»

resolve to smash them. <Yhis is to be compared to a king who said to his

Servant, "Go and sanctify unto me that certain womsn, The servant went

Il

and discovered she wes with another, This servant waa lesrned in the
law ang said, "If I give this woman this document of marriage, it will be

B llscovered, she deserves death. What did he do¥ He took the document and

t : IS0 . e o ’
°Te i%, Thus Moses said to Israel, "if I give the tablets to Isrsel, it

P

Wwill scover ;
be discovered they deserve to be annihilated, as it ig sald, "Slaughter

0.12:19) What did Moses do?
hem,*as it ig sald,

th
twem to God--uproot themn (Ex

0 : H J !
0 Tabletg ang broke t © grasped the

"I grasped the two tabletsg




L
end threw them from my two hands and broke them before your eyes, 34

The Torash Set Safeguards

Whence do we know that the Torah made sefeguards to ite words,
Ag it is said "lLet mo man apﬁroaeh anyone near of kin to uncover their
nakednesa." mihat does this intend to teach us? (Lev.18:6)., +hat =
mexmn should not live with his mother-in-law, nor with his dﬂughherwinm
law, but if he live with them for a while there is nothing wrong.

And it is commanded, "Do not approach a woman at a time of her

‘;menqtruation (Lev.18:19) to uncover her nakedness,.

What mesns should Man take to safeguard (warn) himself - as 1t is
gaid, "Do not approach., You might think you could sport (play) with her

while she is menstrusting --the text lets us know, "Do not approach her

" . teo uncover her nekedness (Lev.18)., In what menner is ghe warned? The

text says, "Do not approach,” You might think she would adorn herself
in faithlessness (freﬁend and be false) and sleep near him while being
menstruous seo the text says, "Do not apprach.” (Thus we see the fenee
and safeguard as a caution,)

God Put Safeguard to His Words.

It is written elsewhers: -"Beloved, the glory of the God of Israel
comes by the way of the east and his voice wag like a volce of many
- waters (Ezekiel 43:2)., You might question. Who gave a volce to the
waters? 1Is it not God? Nevertheless God is compared to his creatureg--
. in order that the human ear hear and the ear not be strained., (Certainly
S God's voice iz greater than his creation-- the mighty waters. Vet God
duts a safeguard to;his words and ig minimal and does not exceed the
voice of mighty waters but attunes His voice to the human ear.)

SAFEGUARD
Whence do we know thet the prophets made a safeguard (were careful-

Minimel) in their words? AKs it is gaid, The lion hath roared who will

not |
fear? (Amos 3:8), The Lord God hath spoken who will not prophesy?

‘IS then the voice of the Lord equal to bub one 110n 8 roar? You might




say "Who put the voice in the lions? Is it not God? He is compared to

' ﬁis creatures -~ in order that the ear will hear and one would be able
fo listen, (*he Lord's voice is naturally more powerful than a single
iion(s roar but God puts a safeguerd and does the minimal, speaks |
fhrough the vrophets so that a.person will be able to hear and the human
ear not be'sfrained).

The Holy Writings Set Fences (Warnings)

Where do wé know that the Holy Writings made safegusrds to its
_f?words?f Ag it séys, (Proverb B:8) "remove thy way from her (do not lust
r;after her beauty in your heart). (Refers to a harlot).

7‘ A men is told not to go into this market place and not to énter into
*;this aquaintenship (in this habitation) for a harlot was within snd the
iéwom&n was besutiful snd she makes everyone swim (float] after her because
1 {of her'beauty, Butﬂhe replies: "I have confidence in myself that even If
ffiI go, I will not look after her and will not lust after her beauty, A4nd
f  he is told, "Even if you have confidence in yoursé@lf--Do not go,."

aHeld the werning.

| Another interpretation of Proverbs 5:8--"Remove thy way from her®
R, Joghuah b, KARCHA says, "This refers to the way of the meenus( )
A men is told not to go near the meenim( ) and not %o listen to
their words in order to avoid sﬁumbling.after_their doings. He replies,
I have confidence that the way I go I will not listen to their words

and will not stumble into their doings." They answer him, "Even though

Jou are confident,"Do not go,"

God Set Fenoce (Limit) to Number of Wives

R. Judeh b. Bethayra éaid, "Joh used to reasom with himself. What
s the portion allotted by God on High (the inheritance of the Almighty
°f the High places? If it were fitting to Adam the First that he have
ten Wives He would have been given them., It were not thting to give

i
}_ M more than one -~ Thus likewise only one wife is enough for me as my
. | pol‘tionan '




jihence do we know that Job put a gaféguard (fence) to his words? }7
‘ ﬁs it is 3&13."A perfect and rightons man, who feared the Lord end -
avoided evil (Job 1l:1) And thus Job said, "Keep aloof from hideousness

; and anything like ugliness. And thus he said, "A covenant I made with

i mine eyes, how then should I look upon s virgin (Job Ch,3Ll:1). ﬁhat in

; meant by algﬁirgin" one who is permitted in marriage to & man, his son,
his graﬁdson, his nephew. And she 1is permitted in marriage to anyone
she'wishesw. T aid not permit myself to 1oqk at a virgin, how much more

so not at a married woman,

Another interpretations "A covenant I made with mine eyes," Where-

} a3 o virgin who is permibtted to marry anyone whom she wisheg-- 1f 1 was
found looking at her it would be as if I found myself looking at a
married women.

The Sages Made Safeguards

Whence do we know that the Sages made a gafeguard to their words?
The Sages sald regafding the resding of the Shema that it might be
read until midnight. R. GAMLIEL says, "intil men arise in the morning."
In order thet a man should not say since I am permitted to read the Shema
~all night T will teke a 1ittle nap and when I will get wup I will read the
Shema, But sleep gets hold of him and he overgleeps and breaks the law
: and -obligetes his soul (is guilty), Thus the Sages sald, "As soon as man
gets ihto bed let him read the Shems., If he is a Jage, let him read the
“Shema at once and if he wishes 1o sleep let him sleep., And anyone who
trespasses on the words of the Smges, he 1s guilty, as it says'in
ﬁoheleth 10:8,I"He that diggeth a pit shall fall into it; And whoso
E%reaketh through a fence, a serﬁent ghell bite him,"

Another interpretation: "He that diggeth a pilt shall fall into it."
Thig refers to Dipah, deughter of Leah, when her brother and the house of

her father wer sitting end learning in the house of Study and she went outb
to o ,
| 8¢e the daughters of the land, As it is sald, "And Dinsh daughter of

Leah went out (Gen.%4:1). Who was the snake which bit her? He was
Shechem son of Hamor. |




Another.interpretation;_"He that diggeth & pit shell fall into it." 35

This refers to the blasphemer. As it is sald, (Lev,24:11) And the son
of the Isrealitish woman blasphemed the name," iho was the serpent who
pit the blasphemer? He was NMOSES as it is sald, "And Moses spoke to the
children of Iéreal and they brought forth him that cauged it, out of the

cemp, =nd stoned him with stones.




"THE TEMPLE SERVICE" -

The phrase in the Pirke Aboth about the Temple Service Al
suggests many stories referring to the days before the AR
Destruction of the Temple and to the times "looked forward to" iRl
when the Temple would be restored. ' i
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Ethics of the Fathers 37

‘iifrom Chepter 1. Verse 2, |

z}sz) Simon the Just was one of the last survieovors of the Great Synagogue,
E ;He nged to say, Upon three things the world is based: upon the Torah,
}2iupon the Temple Service, and upon the practice of Charity.’

’  Ffrom Aboth 4 Rahbi ﬁathan Recension B:

| At this'point in the tractate one would expect to find comments on
f ‘"the Torah" but these are migsing. The text takes up the "Temple Service"
é land oontinu@é as_follOWS.

Before the Destructlon Were "Grand0ld Days"

-1"0n fhe Temple Service" - Thig refers to the Service in the Temple., Thus

~you wilk find that all during the time that the TempleService was in
~exigtence there was blessing in the world; and things_& A 2 were cheap
i and the corn Was‘great; and the wine was great, fhildren of men ate and
were satisfied; animals ate and were gatisfied as it is sald, "I gave
grass for your field and your animals (Deut.11l:15), but when.the Temple
wag degtroyed hlessing stopped from the world. As it is said, "Beware,
lest you go after the desires of your heart and ye turn agidé, and serve
Ef other gods, and workhip them (Deut.1l1:16-17) and the anger of the Lord be
bakindled agaihst gou, "

"Phings Went Bad After Destruction

And it sayd further: (Haggai 1:11)) "and I called for a drought upon the
land, and upon the mountains; and upon the corn, and upon the windg;and
upon the oil; and vwpon that which the ground bringeth forth, and upon

Ehe men, and upon the cattle, end upon all the labor of the hands."?

ing 14 says.further;‘(Haggai Ch.2:16) "through all that time when one came
to o heap of twenty meagures, there were but tén; when one came to the
Wine vat to draw out fifty press-measures, there were but twenty.

Why was the wine more meager than the corn? It was sort of o curse.

R. Mei N e _
" ¢ ®aid, "Not for that reason bubt becauge it ocan more easily be made
Ypure than wheattn




fo

" It says further: - "Ye have gown much and reaped little" This was due to
:ﬂ'ﬁeglect of the Omer., (Ch,15 Haggal). :  W
CaYou gat, but ye have not enough," (Haggai 1:6) This is due to neglect |

of shew bread (2 loaves offered in Temple.) "You drink, but ye are nob

filled with drink,” This is due to neglect of the libations (offered in ;V.f

temple.) "Ye clothes you, butb there ig none warm," +ue to neglect of the

robes of the priesthood.

And he that earns wages earneth wages for a bag with holes," DTue to

neglect of giving the Shekalim (tithes due forTemple). And thus the

Prophet says (Habbakkuk Ch.3:17) "Por the fig tree shall not blossom.”

pue to neglect of offering the First Fruits. "Neither shall fruit be in

the vines." Neglect of the libations of wine. "ihe labor of the olive

shsll fail., Negleet of the 0il or the Lemp and oil for the anointing. Lw§3
"And the fields shall yield no food, "Weglect of the Wave Offerings,

"and the flock shell be cut off from the fold," Neglect of the meal and

additional offerings. "And there shall be no herd in the stails"» : ’f ﬁ

negleét of the Peace or whole offerings, ;T‘f

(Thus we see, from Scripture, how wonderful things were when the Tehple

was in existence and how terrible things became after the destruction.”

- But in the future what will Dbe? : ;‘fﬂ

Tomorrow, when the Temple will be build up what does it say in scripture? ‘ﬁw

# "‘he city will be build (Jeremish 30-18-19) on its own mound; and the

palace shall be inhabited upon its wonted place, and out of them shall

~proceed thanksgiving and the voice of them that make merry.” i
. |

iAnd in Habbekuk Ch,.3:19 "I will exult in the God of my salvation, God,

{the Lord, is my strength,"- : y‘zﬁ
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stories Referring to the Temple

When Vespagian came and gurrounded Jerusalem and encampeédiopposite
‘the walls of Jerusalem snd said to the people of Jerusalem, "Break a bow
- and arrow and I will leave you and depart in Pescel” (bow snd arrow
indicated adcepting rule of Rom). He said further to them, " I've asked

you and I've asked -you twice and you have not accented! So Rabbi I

Jochanan B, Zakkai gaid to them. Do you wish ( ) to cause this

gity to be destroyed and this House to be burned?" They said to him !:Qi

wjust as we went oub against the first prices snd the (rebels) thus will

‘we go out sgainst these end kill them,"

Everything thet Rabbl Jochanan ben zakkai said to them the sples

wrote on documents snd tied them to arrows and shot (threw) them out of

~ the walls, They said, "Rabbi Jochansn ben Zakkai is a lover of the King."

-(hence a tr&itor to the Jews).-

mily companions, rise and bring me forth from here." They pubt him in Mv;
& coffin of wood, R. Bliezer grabbed him at the head and R. Jehoshua Qﬁ

(R. Jehudeh) at his feet. They led him and walked him until they came

to the exit of the city. ¥When they srrived at the exit of the city, they

gaid to the officials, "Hise up esnd open for us the gateg that we can got
rqut end buy him. “*he officials gaid to them, "We will not open until we

firgt pierce him through with the sword,” They said to them." Do you wish

to cause & scandsl to break out hurriedly against your govermment? Do

you wigh it circulated than even Rabbi Jochanan was lanced?" Finally

they erose and opened the gates for them. When Rabbi Jochenan ben Zakkail
 930t outside of the gate of Jerusalem, he went and asked about the welfare
?Of Vespasian, as one asks regarding the welfare of a government, He ssid ‘_}H
$o him, "Are you the Lord Imperator?”- He said to him" Are you the one
Ben gakkai?" - He replied, "Yes", So Vespasian seid to him "Apprasch me."

R. Zakkai said to him "Do you not know about what is written in our j_<ﬁ

Vwritings that this temple will nhot be destroyed except by the hand of a




xing e&s it is gsaid, "(Is,10:34% "TLebanon will fall by & (Kiﬁg) mighty }éz
QOne. (Lebanon refers to the Temple - mighty one refers to King) Lhey
nanded him over to two officials. After three days, letters (Messages)
arfived from Rome, It said, "“ng Nero 1s dead and you are fhe ruler
over the Ro@ans," He sent and called for Rabben Jochanan. He said to

pim "Ash what you wish." He replied, "I gsked of you Yabneh and I will

" feach there Torsh and will carry out the Lews of the Fringes (minutest

B getails) sndwill carry out all the mizvos." He seid to him, "It is given
B to you as a gifte"

Defending the Temple

The folldwing story tells of the remarkable resistance of the

i Jewish warriors at the time of the destruection of the Temple. TFor want

‘?Ng of food the Jewish fighters were forced to boil straw., When Vespasian

“i,happenea upon. their peculiar excrement he was forced to realize that

"'qfdespite starvation the Jews put up a remarkable struggle. "How much fiercer

‘would the defense have been had the Jewish men had food!"

Storles Jews Mighty Fighters

When Vespasiaﬁ came and surrounded Jerugalem he encamped opposite
the esst of Jerusalem. All the terrorists arose and bmrnt all the
tressures (Provision storesg) which were in Jeruselem and boiled straw
'"End drank its water and went out and fought in battle with the terrorists
- and killed them, ﬁhen Vaspasion saw the excrement faeces of the people
of Jerusalem that 1t was oniy cofiposed of mixture of straw he called to-
gother his werriors. He said to them, Come here! JAnd see. ‘hese men
were hungry and thirsty end they went out end made battle against you and
they killed among you., Had they eaten and dfunk how much more would they
have .accomplishedf"

Destruction of Jerusalen

They brought Titus, sawed trees; made them as an entangled wood;

tybe of beams; they made two battering projectiles(battering rams) and they

L . \
ould batter sgsinst the wall until it caved (breskhed) in., They made

8 bow of wreathes and put in the center the head of pigs end speead it




were on the altar snd defiled it,
imtire Jerusalem was destroyed before they came to the Holy of
J Bolies, iWhen the reached the Holy of Holies one said to the other,

¢ "Who sheall enter Ffirst? v ihere was an evil man there- Litus - son of

hig sister(wife of Vespasion); haughty and bold and he entered to test
- the Scfipfure, (Prov.21;29) a wicked man hardeneth his face") And more-
4 over when_h@ grasped the threshold end fence and the Ark curtain which
bears out'the verse, Jobh.15:26) as it is sald, "He runneth upon him with
o stiff neck; with the thick bosses of his buckles."

Titus Challengesg God

And. moreovef bitus led a prostitute and brought her into the Holy

j of Holiegand he began to blagpheme, curse and deride and to spit all

;;\ around, ond said; "This is he whom you say killed Sigera and Sennacherib.
ﬁﬁehold, I am in his house and in hig domain. If he has strength let him

“appear and sband against me and prove what 1t says (Deut,.32:37) "dhere

- gscrifices."

ABBA CHANON says; Lord God of Hosts, who is a mighty one likeunto

. theg, Oh Lord® "Psalm 89:9) You are mighty, you are able to listen to
“blagphemy, derision snd cursing of this evil doerAand You keep silent,
iTomorrow when hie measure will he filieﬁ up you will bring on him pune-
ishment, (retribution) to prove what it says (Job 20:22) "In the fullness
_Of his sufficiency he shall be in straights."”

e mpde an enclosure and put therein the Mehorahs and he collected
the vessels of the Tegple and he filled three boatloads of men and women
81c¢ children to be led to slaughter in across the sea, as it is saild, "I
Saw the wiéked buried (Koheleth 8:10) and they entered into their rest."

Whbn he got into the boat a gale arose which almost drowned him,

4
€ gt
00d up on the boat and began to blaspheme, curse and deride and spit
( ,

all -
Tt Around) and say, "when I was in His house and his domain He d4id not

- gbout snd led it around until they put 1t among the offerings which ?3

are their Gods, the rock in whom they trusted; who do eat the fat of their




‘nave the strength to stand against me; and now here it appears to me

' He, the God of the Jews, has 1o strength except by the waters." The

géneration of the Flood wes not disturbes except by water. Hust_as He
did tolPharoah s0 He wents to do to me." (od signaled to the sea and
it became calm, ,

"Ine Holy One, Blessed be He, sald to him, "ou Bvil Doer, spittle,
stinking, putrid drop, dust, worm and maggot. Shell I make ware with you?
(I should gight you!) There is none among all my creatures which T
. ereated in my world more lowly (insignificant) then this mosquito, He
will meke wWar withlyoul

 When he went down from the boat to Rome the Romans went out to
meet him, fhey began to praise him and said to him, "Congueror of the
Barbariang!e=-
When heienteréd the'bathhouse and when he'went outb they placed

before him (Diplai)(Ditorin) two cups of wine (or drink of some kind).

’f:While he was drinking a mosguito entered hils nosgtril and ate its way up
into his brain. They called phuﬁiciahs who opened hisg head and found
therein a mosguito, 1ike a small dove of a day o0ld weighing about two
11itters) (Térim Titrin).

Rebbi idlezar ssidg "I was in Rome and noﬁiced this mosquito of two
litters, They put it into a dish, While it was in Titus" brain he
~was still alive.; When the mosauito was taken out Titus died.
As it is said, (psalms 34:23) "Evil shall kill the wicked and they
that hate the rightious shall be held guilty."”

On the Temple Service

Rabbi Jochsnen was sitting andipeéring towabds: the 'walls: of

Jerusalem«to knowiwhat 1s being done there--as it is said, "Samuel
I 4:13) re: Eli, B11 was gitting upon his seat by the wayside watching.

When Rebbi Jochanan b, Zakkail saw that the Temple was déstroyed

&nd the tent was burnt he got up and tore his clothes and took off his

??Dhiliu end sat down and cried snd-his puplls with him,




And there are those who say, "Even Abrahem, Tgaace and dJacob were

. gith them, as it is sald (zech.11:2) "wail oh cypress tree, for the cedar

 jg fallen because the glérious ones are spoiled. ™"Wail, 0 Ye Oaks of
A:fBasham; Cypress tree-- Abraham who carried out the Commandments first.
" (play on words _(JO cypress, and /00 2 first).

"TheCedar is Fallen"--Zedekiah King of Judah.

L . o o 2
nHBegeausge the glorious ones are spoiled"--These are Abrsham, Isaac
“and Jacobh. '

"Wwail Ye Oaks of Bashan" - These are the free men of Judah and
~ BenJjamin.

npor the strong forest is come down (Zech,1L:3) m«fhis is the priest.

"Becauge the glorious oneg are apoiled"” ‘hese are Abrabam, Iganc
and Jacob.

"wail, O Ye Oaks of Bashan" *“hese are the great ones of Juaéh and
Bengamin, '

nFor the stropg forest 1s come QOWn"anhis refers to Exile of
Jerugalem., (Note how above 1s mixed up. Repetitions.)

i Rabbi Chenina, Chief of the Priests, says: "Forty years before the
ﬁoly Temple was destroyed, ($he Holy of Holles burned) did the people of
<‘Jerusalem lock up the doors. As it says, (7Zech,11:1) "Open thy doors,
0 Lebanon". (*his prdbably indicates that in good days doors were opened
in morning snd locked at night.

When the sons of the High Priest saw that the Temple was destroyed
‘and the Holy of Holies burned they took the keys and went up on the top
of the Temple and threw the keys ﬁp’ih the air and ssid "Here are the
keys which yom gave ug. We are no longer faithful(trusted)guardians to
gat from the hdden treasures_of the king. They grabbed one the other and
threw them into the fire snd they were burned.

non Acts of Charity "

What does the Scriptures say? Kindness I went. Not sacrifices(of

animalg) sand the knowledge of God rather than fast offerings (Hosea6:6)

C°mpare the 1light with the light and the heavy with the heavyw@ogically)

and you will find that the words of the Porah are heavier than heavy

0L fop;
frerlngﬁ; and giving of charity which is lighter than light sacrifices,




"UPON  ACTS OF - CHARITY"

"he World depends upon three things"a great Rabbi taught.
It depende upon Torah; upon Temple Servide and upon Charity. . T




And thus the Scrlpture(Torah) gays (Samuel I.Ch.15:22) "Hath the

Lord ng great delight in burnL offerings and sacrnfices ag in hearkening

to the voice of the Lord? |

Rabbi Shimon says, "ore endesred to /me are the words of the

. words of the Torah than offerings snd sacrifiees,”

L;: " Whence do we know that the giving of charity(acts of kindnesg) fill

f{the earth? .AS it geys, "Kindness of God fills the earth (Ps,55:5)
whence do we know that it extends from the esrth to the ende of the

K‘f“firmamentﬁ As it says," For it is great untii heaven your kindness

(Psalm 57:11)

Whence do we know it is beyond even the Tirmement? As it sayé, "fox
tff;youx kindness is greater beyond the heavan --(Ps.108: b) |

1 : Whence do we know it is even from one end of the earth to the othcr”
:iAs it is said, (Psalms 103:17) "fhe mercy(kindness)of the Lord ig from

'?éverlasting to everlasbing upon them that fear Him, "

Kindesss Replaces Pacrifices

A Story is told of Rabbi Jochanan b. Zakkei, He was walking on the .
;foad end R. Joshua ren after him and seld to him, "woe is usthat our House
;of our Life. is loast, the piace where our sins were forgiven. wo he said to
;him, "Do not Tear we have another method of forgiveness to take its place.-
aEO he asked, "What is it¥" So R. Jochanean replied "KindnesssI want- not
rfsacrifices (of amimals) (Hosea 6:6) (What a remsrkable advence in religlous
thinkjno this statement dluclo €8 )

From Ethics of the Fathers - Ch, 1. Versze 3k

Antigonos of Socho received (the tradition from Shimon the

- Righteous He used to teach, "Do not be like the servents who serve the

heaven pe upon you. 4Hnd you will receive the merit(pay)as if you made this

World and the coming world,

rom AdRNmIie CensionB
He had two pupils. Zadak and Boetus, when they heard the above

/{A‘AMM%WWZ Gl Ja B Be Vet 20 Athoasts oo
%%gg%in on cond1t1on the't ﬁﬂy will not receive pay. And may'fﬁia?ggr of»éZk




‘teafhing they immediately taught it to their pupils. 4nd their pupils }?7

§ taught this teaching from the mouth of Rabban, but did not teach his

8 gxplanation. They said to them. nIf you knew that Resurrection of the
3 pesd wag the reward of the rightebus in the world to come you should

Vavteach so, So they went and explained to them and thefs ceme from them

‘ﬁ two families, The Zaddukim snd Bittusim. 7a.ddukim in name of Zadak and

‘:'Biﬁeussim in name of Biteus,

"Do not he like servents who serve the master on condition of re-

? - celving a rewsrd. According to the law they taught some reward ls given

| to the righteous in thig world %Yut Lecesuse faith was lacking(t® encourage
faithless-thoge lacking faith); asg it ig said, (gong of Songs 6.,5) "Turn
away thine eyes from me, for they have overcome gre." They caused me to
say "Part of the rewesrd of the Righteous shell be in the coming world."

"Rather be like the servants who serve the master not on the condition
fVOf recelving é reward and may the fear of heaven be upon you."

f Ithisg is_like the man who does the will of his master; and his heart
L'was haughty at the will of his master{ A man who does the will of his
'ffather and his heart is haughty against the will of his father,

There is no comparison of this one who does (worl) from love of the
 other who doesl{work) with fear and snxietyl This one who works out of
‘:love inheritﬁ the life of the coming world; the other who works out of
| fear and trembling he inperits life of this world snd does not inherlt
vlife of the world to come. Thus we find was true with the First Fathers
7 (Yatrisrchs) who worked with fear and trembling and they inherited this

World and the next Worldeh
Whet do we notice by Abrhham? (Gem.22:12) "¥or now I know that thou

&rt & God-fearing men."
Re:

Jogeph what does it say? (Gen,42,48) "God I fear,"
Re '

er

Jonah what does” it say? (Jonah 1,9) "And I fear the Lord."

From Ethics of the Fathers-Ch.I. Verse 4. ,
Jose Ben Yoezer of Zredah; and Joseph son of Jochenan of Jerusalem
Téceived the tradition from them. Jose B. Yoezer of Zredah seid, "Let




nLET YOUR HOUSE BE A GATHERING PLACE ¥OR THE
WISE: AND SIT IN THE PUST AT THEIR FERT AND
DRINK IN THEIR WORDS WITH THIRST"

we see Peflected the Jewish

In the follewing quotations
t for the learned.

love of learning and respec




1your house be a gathering place for the wise and sit in the dust of their

fféhf and drink thell words with thirsgt.

From AARN - Recension B.

"Let your house be a meeting nloce for the wise hecause while the
?Wise and their puplls enter into =a men's house the house is blessed by
‘?their'merit; Thus we found re: Jacob our fatherl When Jacob entered the
?house of Iaban was blessed by his merit as it says. (Gen.30,30) "@or it was
1ilittle which thdu hadst before I came and it hash increased abundantly,"
ffAnd thus the LOrd hath blessed thee witherever I turned. And thus Laban
;@S&id "Gen,30,27) "If now I have found favor in thine eyes-I have observed
% the signe and the Lord Blessed me for thy seke."

‘, And éhus you will find re: Joseph, At the time he entered the house
;:iof Potiphar, the house was blessed by his merit as it is said, "And the
ord blessed the house of the’Egyptian." (Gen,39.5) And further it says,
'And the blessing of God was in all that he had in his house and in the

| - 'field." And thus you will find (Ssmuel Ii 6.12) in the Ark of God when
“kig@ntered its house - the house of Obed-Edom ~ the house was blessed by
‘his merit as it is seid, "God blessed the house of Obed Edom."

fHere we can deduce the following:-

Whereas the Ark of God in which there was nothing more than the two
" f&blets and the house was blessed by 1ts merit, the wise men and their

‘ 'ﬁupils when they enter a house of a person how much more should such a
;‘hcuse be blessed, becmuse of their merit?

Anbther interpretation:- "Let your house be a2 gethering place for the Wige"
' When a wige man comes into your house do not treat him dierespectfully,
40 not it with him, not on a bed, not on a bench but sit at hig feet

(on the ground) and receive his words with fear and trembling just as you
lsten to him the House of Study.

Thus we found re: Joshua who waited for Moses our Teacher 40 days and

40
nights under the mountein, Why did he do this? DBecause he learned

. - Ly
S *Tom him & single chapter of the Torah,




ot

$inother intérpretation:- When a wise man says to his friend, "Where did
¥f§éu come from" TFrom a certain place. Behold I precede you to the
;?bertain place; behold T will wait for you in that certain place. { Show
{5aefepen¢e to wise). |

7Ahother interpresation, "Let your house be a meeting place for the wise.
‘If a wise man say to his friemd "thus and thus‘give me to eat; thus and
“$hus give me to drink; thus and thus support me, thus and thus give me a
“éift@ ¥ne should do so0,. ﬁ _
| ind thus it says (Prov.13.20) "e that walketh with wise men shall
'?be wige,” This is to be compared to the case of a man who enters a store

" gelling spices(perfumes). Even though the men does not sell him nor does
d{he take from him, he goes out exudingpperfume from himself and his clothes,
% [?fhe aroma sticks to him all day long. Thus it is seld, "He that walketh

‘ 3jwith wise men shall be wige" (He that keeps good company even if not so

| ’;good pets good %%%g%égﬂﬁﬁc“*b¢‘w2ﬂ ﬁil,ca@7%m$?¢'¢ﬁz 72l§ﬁy¢)

(PH©0,13.20) - But the companion of fools shall smart for it." Lhis is to
‘*.Eﬁe'compered to a man who enters a store of a tanner. Lven though he sell
bhlm noth1ng or -nor he take anything from him, he goes out amelling
terrlbly and the odor on his clothes is bad and it stwﬂks with him all
%,Qay long; thus is it said, "But the companion of fools shall smart for it,"
i And it is written elsewhere.(Zech.3.8) "Listen now, 0 Joghus the

high priest thou and thy fellows that sit before thee, for they are men
%hat aré a gign for hehold I will bring forth my servent the shoot.," -

One might think thet they were like other men, Jjust ordinary common peopls,
% he lets us know, "for they arvemen that are s sign." Yor they aw that
there rested upon them the Holy Spirit,

"Sit _in the dust of their feet" as it is said, (Lement,3.28) "Let

- hnnput his mouth in the dust maybe there may yet be hope." Another

B “terpretetion "If you will toil- labor in the Yorah in this world

..... kiss in the coming world., A4s it is said,

3 va ]
L °TPs 24,26, He kisseth the lips; thet give ih: right answer,"
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pother interpretation: "Pit in the dust of their feet." This refers to IO ﬁ“ i

Akiba,wﬁo wished to learn Torah, He went, sat down on a well in Tudd

nd he saw that ségments of the well were ground away. He asked, "Who

round away this part?"  They snswered him, "the rope," e saildto them

ilg that possible? Really? " “hey said to him, "Really, Because it is

onstantly rubbing it and wears it away." They said to him, "thus you

111 find is the desolation of water (erogion). As it is said,Jobl4.19

Mhe waters wear the stones, the overflowings thersof wash away the dust

L of the earth," , :f§%

He sald, "Verily my heart is heavier than & stone. I will go and

; gtndy one chapter of the Torah, (1%11 get started little by little).

" He went to the school house to join in study, he and his son, He studied
Tofahy translation of Onkeles (Targum): midrash; halachos aggados; riddles

and‘parabies, everything they studies.

Rabbi Shimon son of Manasseh says, "To what can this be compared? To

gstone cutter who was sibtting at the side of the mountain. They said to  ;&

iihim. "ahaet are you doing here?" He said to them, " I want to uproot this

nountain, " They seid to him. "Are you able to do $hat? - He sald to them

"Yegt, The gtonecutter began to chip away small stones end threw them into

the Jordsn., He =zaw other stones larger ohes. He put a crow bar under it

and overthrew it into the Jordem., He saw snother stone larger then that. E?”‘ﬁ
He put a cpowbar under it and three it into the Jordan and then he said

"0h Jorden "Hear You! This is not your place.” as it is sald,(Job 28,9) |

Ee putteth forth his hand upon the flinty rpck. He overturneth the IR

mountain by the roots."

AKX TBA

Rabbi Akiba reagoned with himgelf and said, " I will study this, I

Will investigate this." As it is written, (Job,28,10) "He cutteth out il
',Qhann@ls amohg the rocks, And his eye seeth every precious thing."
R. Eliezar ssid to him "Akiba - regarding you it is said, (Job28.11)

-:'Tl‘,i. L \
, g'e bindeth the streams that they trickle not, and the thing that is

;&.bringeth he forth to light." Things whichwere bound up and hidden




S/

from menkind R. Akiba brought forth to light.
“When he was 40 years old he went to dhe school house,
~When he wag 40 years old he learned everything.

lihen he was 40 years old he taught lsrael,

: Ihere were 12 thousand pairs of pupils found under R. Akiba, in the
‘?é;synagogues, Houses of Study, they sat and learned from the ringletsmloéks
‘}ilof forehead to the face.," A
i,nghey say re: Akibs he did not work like a laborer all his life (to work
7rall day becaule he avoided missing opportunity for study of Torah). But
'every day hé brought two kinds of wood and sold one in the market place
8 and one with which to keep warm,
- His neighbors said to him "Alkiba, you make us feel badly on account of
"%ché smoke, sell us this wood and buy oil instead. He said to them " I
1.?&Will nof’listen to you. I have 2 good uses of it., One is that I warm
nysgelfby it. The second is I use it for iight," they said, Akiba
will not die until he will sleep on beds of gold.d¥ Until he will afford
f;a golden crown for his wife, untll he will afford golden ssndals for his
EV%@ife.
” His sons sald to him. "Our fellowmen are all laughing at us,"” He
| “seid to them, "I do not listen to them., They brought me much pain in the
rt:?study of the Torah," |
t They_(in the coming world) will say to every man. Wihy didn't you
?ﬁtudy Torah in the present world? Should he say,,"Il was poor." iihy
R, Akiba was elso poor." I was rich (and had much to do). "Even
R, Akiba (was rich and yet found time to gbudy Torsh.¥ "I was burdened
by & large fenily snd no means of support." Even R, Akiba was burdened by
5 family end no support (dependent),

"Lest your fathers (ancestors) did not giwe you their merit of

blessing. Even R, Akiba did not merit his father's blessings or favor

berit,
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Thus thé wise men said, may their memory be & blessing, In the
future R. Akiba will be able to embarrass many (who geek excusesg) for not
naving studied Torsh in the Present Wwrld.

"And drink with thirst theilr words." As long as the words of the
' §Torah enter and go out of the rooms ofdhe hedrt they are clean. They
 ?enter and nrotect within it snd the Evil inclination has no power does not
:?rule therein and'no man ig able to tear them from the heart.

v ~ This can be compared to the case of a king who was walking on the road
iﬁiWho found there & room and an empty storeroom or reception room, He
bglentered and hid therein and no one could take him from there, Thus it is'
":then the words of the Torah enter and are found in the rooms of the heart.
'?They ere pure and clesn. They enter and protect therein smd the evil

: ;ihclination has no power therein and no man is able to take them out from
there. |

b-éAnother interpretation. "And drink their words with "*hirst¥-

%ﬁtmﬁuls Helatin%g to R, Bliezeri They said to R. Lleazar son of Hyrcanas
' when he reguested-to learn Torah, His father owned great thickets., He
§ ﬁsed to plough ( ) in the stony ground. He sat down and began
Eé‘to weep, His Pather said to him. "My son, why are you weeping? Maybe

?‘aou are unhappy beceuse you must plough in the quarry. Tomorrow go sand
?é@lOUEh in the furrows (%)." He sat down by the furrows and cried., His
iﬁther gaid to him, "Why are you crjing? u 3e answered., "I want to

S#udy Torah.ﬁ Hig father said to him: "You are slready a son of 28 yes,
ﬁ@,now you want to study Torsh; rather go and take s wife and have children
5nﬁ lead them to school." He grieved for three weeks until Elijah

; &?peared before him, He said to him. "Go up to Ben Zakai to Jerusalem,"

| o went there. ?e.sat down end wept. He said to him (R. Joch. b, Zakkais
%o R, Bliezar). "Whose son are yous" He did not snswer him. "Why are you
; °r3in%?”'what do you went?" fe answered, "To learn Toreh." He asked him
3:'Ml1 your life didn't you go to school, didn't you learn the Reading off

R thétShemah,and no prayer, and no prayer, and no Blessing after Meals? He

m‘m‘ AT -1
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He arése and,taught'him all these three, He said to him "What do you
‘want better to learn to read (praycrs) or to learn (study). He

sngwered "To learn." He taught him two laws during the week énd on
shabbos reviewed and exsmmined him. Hyrbaﬁus did this for eight days and
ﬁasted nothing until- he developéd halitosis and everyone avoided him.

; He sat doﬁn and cried, He gaid to him "Why you sre cryingf" e replied.
"Ybu meke me stend before you as a man before whom. stands one full of
hoils., He said to him. "Whoselson are yout" "I am the son of Hyrcanug"
he smswered. He said to him. "Are you mot the son of one of the great in
the world and you didn't even let me know. Today you will dine with me,"
He said to him "I already ate at the inn where I'M staying, "So Rabbl
Jochanan sent to incuire at the inn, He seid to them. '"Did Rabbi Zliezer
‘eat at ‘your place today? They replied, "No., It is already eight days
that he has not tasted a thing." Rabbi Yehoshua son of Chananya and

R. Joge the priest and R. Shimon son of Nathaniel went and sald to

;},Ra Jochanan, "1t is already eight days that he has not tasted a thing."
:v‘When R, Jochanan b. Zakkai heard this he arose and tore his clothes. He
‘said to him, "Woe unto you R, Eliezar that you were sent to be among us
;!,but I say unto you juaﬁ ag there arose an offensive odor from your mouths
v'the time will come when from yourlmouth will come learning which will

= idsue from one end of the earth fo the other. I call uvpon the verse

. (Exodus 18:5) "the name of that ohe is Eliezar."

The sons of Hyrcanus said to their father, "Go and disinherit

L’; Eleazar from your provperty.(%?) He went up to Jerusalem to disinherit
" him from his property and foudd there a celebration for Rabbi Jochanan
8on of %Zakkel and all of the renowuned of the vicinity sitting hesr hi@c
_Ehey included Ben 7Z1izis Hakesseth; Nakfdimon ben Gurion and Ben Kalba
Shatua. why was his name called Ben Zizis Hakesef? Because he used to
deal with all the rdeh (nobility) of the vieinity., (Play on word

nk
esef" meaning money).

Y NS
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Rabbi Yehoshueh (ben Chanenyah): Rabbi Shimon Ben Nathaniel went and
gaid to Rabbi Jochsnan ben Zakkal, "Behold the father of Rabbl Eliezar
came, He said to them,"lMake a place for him. #nd they pade a place for

pim and sat him among themselves. Rabbi Jochanan ben Zakkai said to him,

" wpliezar teach one word. Tell us something of the Torah." He said to them

mn

"I will give you a ﬁarable, To what am I to be compared? To thig well

(hole) Prom which one cannot draw forth more water then has enetered there-

- in." He gaid to him, " T will give you a parable., "You are to bhe

compared to thilis well which pours fortn and sends forth water of itself
(geyser) thus are ybu able to teach Torah more than what is said,"of |
Moses on Sinaw"l They told him thls two or three times but he didn't
receive thig reference %o himgelf, Rabbl Jochanan, ﬁen Zakkal went outb
‘and went to'him. Rebbi Eleazer was sitting and expounding Words_of the
Tbrah more then is said of Moses on Sinawi, and hils faée 1it like the
~light of the sun., Rays went forth as the rays of Moses and no one was

able to know when it wag day or night. (continuous illumination).

Rabbi, Yehoshuah and R, Shimon son of Nathaniel weht and said tb

R. Yochanan son of Zakkai come and see Rabbi Eliezer sit and eXpoﬁﬂd
words more than is said of Moseé on Sinay and his face was 1it up like
~the light of the sun and fays went forth like the rays of Moses and no
‘ fman knew whether it was day or night. R, Jochanan gon Zakkal came in
}hAGk of him and kissed him on his head and said, "Happy ere you Abraham
‘Isaac and Jacob that this one’went forth from your loiﬁsg It is not

hecessary to say "How happy am I that this ome went forth from my loing,"

R. Eliezar was gitting and expounding while his father was standing up.
He said to him, "PFather I cannot git and expound and teach words of

- Torah while you stand up., (Eliezar) stood up and brought his father close
to him, He said to him, "My gon I did not come to praise this one; I

Came o . ..
rather to disinherit you from my property, and now that T came and

Saw B . ;
| &nd was pleased with the learning of your Torah: (%) (not finished
i? text,) Thus your brethern will be disinherited and theirs will be




given to you as a gift."
(?) e said to him "I will be roasted before I will be compared to sany
one of them.," (To deserve or teke of your property) "He saeid to him "If

gl would have reguested from before the Lord silver snd gold'he would have
§given me, as it is said, "o me 1is fhe silver; to me ig the gold
;(Haggai 2 8) Ifil would have asked of him land, He would have glven it
?to me as it is said, "To God 1s the Farth and its fullness(Psalms 24 1)
 ;I asked for nothing more from Him except that I merit the Torah, as it
‘?is said, (Psalm 119-127-8) "iherefore I esteem all Thy precepts con-
.:ceiving all things to be right; BLvery false way I hate," //Joseph sone

§ or Jochanan, of Jerusalem says, "lLet your house be open wide and let the

_poor be part of gour household, ~ And do notlengthen your conversation

) witH wemam,n

From Ethios of the Fathers . Chap I. Verse 5.

3;(5.) Jose; the son of Jochanan, of Jerusalenm, sald, Let thy house be
v€bpen wide; 1et.the poor be the members of thy household, and engage not
f:‘:in much gossipwith women. This applies even %o one's own wife; how much
fjmore thean to the wife of one's neighbour, “ence the sages say, Whoso
?_engages in much gossip with women brings evil upon himsgelf, neglects the

-istudy of the Torah, anad Wil#ih the end inherit Gebinnom.

f;ﬁzqm AARN - lecension B, Hospitality

"Let your house be .open wide"- in the manner of the house of Job,
Jjwhioh was open toward the north, south, east end west, Thus did Job say,

:}From any place where man comes, there he can enter." As it is said, "My

%aOOTS I opened to +the roadside,"
Job began to Say; I do not as do others. Other rs, they eat of a piece

B °T pure bread (white bresd) and glve the poor to eat coarse black bread,

thers wear -thick-warm pood clothes and give the poor dirty dilapidated

§f°10thes I do not do thus, but what I eat myself I give the poor to sat;

zéth&t whet I wear myself I give
:(

the poor to wear as it ig gaid, (Job 31-20)
If his loins havenot blessged me, and if he were not warmed with the

Sce of my sheep,"-




<&

"from the flecce which I would shear I used to clothe the Poor."

ob began to praise himself and he said, "™hat did Abrhham our father

o that T have not donef™

| He said to him, "Job, how much longer are you going to praise
zyburself. If the poor would not come intd your house yon would not have
h;}he chence to have mercy on him. But Abraham did not do so, but from
ffﬁhe third dey (of'‘his circumcision) he went and sat down at ﬁhe entrance
éfof his tent as 1t is sald, "He sat at the entrance of the tent in the heht
fzbfAthe day.(Gen,l8~1);

- "Let the voor be part'of your houvugehold" ~. This refers not

'~ﬁctually to the pooxr, but to one who ig humblé; and whose wife is
jhumble; and his éons end the people of hig house are humble-even his
‘dogs do not damage (arenqt rough) An@ when he ig wicked and haughty

% ;@ll do damage.

Lvery man whose wife is humble,id occurs that when he goes out to
;_his work happy =nd his heart is =2t rest regarding her, when he comes
iakwme he finds peace in house,

| Any man whose wife is impetuous irritable, when a man comes to
Ezvask for her husbend eand says, "Is my master in%?" <he replied, "No!l"
E;'She rebukes him with vehemence! And he'whose wife is humble when a man
fGOmES to arbitrate a matter and says to her nlg my master in?" She
;_:I@Dlies "Yes, ﬂq ig eating now. e comes in to him. He gives him a

i slice(of bread) and & glass of wine. ¥He says the blessings and eats.
On thesethe Bible says (Igaish 58-7) "lg it not to deal thy

7 ;bread to the hungry, And thet thou bring the poor that are cast out to
f-éthy house? )

Causes of Povert&

Who cauged that one should be poor? HBecsuse he rebelled =t the

B %35 of the Tord.
.
n ) Another interpretstion "And the poor that are cost out." This

[}

g Uc .
. 1,?ef3 to the owners of houses who left them.




(?) Andtger inferpretation "The pdor thet are cast out." Lhey are the sz
mourneré Bifter of soul. |

Another interpfetation: "ihe poor that are cast out", ?hey_are the wise
men and their pupils who are the teachers to Israel - regarding profane
aﬁd‘holy; between prohibited and permitted.

Helping the Poor,

'And‘he who does not give a slice of bread to the poor, hefore God
he will bring upon himéelf many curses ag it is sedid, "(Psalm 109-6-20)
'"Set Thou & wicked man over him; and let an cdversary stand at his right
hend, ‘When he is judged, let him go forth dondemned, And let his
prayer(be turned into ein; Let his days be few; Let another take his
chafge; Let his children be fatherless; And his wife a widow, Let his
chilaten be vagabonds, snd beg; and let them seek their bread out of their
desoiate placesg., Let the creditor distrain all that he hath; and let
strengers make spoill his labor, Let there be none to extend kindness
unto him., Neither lét there be any to be grocious unto his fatherless
children. Let hisg posterity be cut off; In the generation following let
their name be blotted out.

Iet the iniquity of his fathers be brought to remembrance into the
Lord. And let not the sin of his mothers be blotted out. TLet them be
55  before the Lord continually. That He may cut off the memorg of them

from the earth. Because that he reﬁembered not to do kindness. But

'f f rersecuted the poor and needy man; And the broken in heart he was ready

o stay.
| Yea; he loved cursing and it came unto him. And he delighted not in
 blessing, and 1t 1s far from him, He clothed himself also with cursins as
iWith hig raiment. And it is come into his inward parts like water, And
-;ike oll into his bones., TLet it be unto ﬁim as the garment which he
Putteth én; And for the girdle wherewith he is girded continually."

| "hét cauged him that all these curses be brought upon him% Becausge
rge.did ndt\give e. slice of bread to s poor man, And everyone who gives

% slice (Piece of bread to the poor) God brings upon him many blessings’

| Bl




4s it is ésid, "(Isaiah 58 8~14) "*hen ‘shall thy light break forth as

“the mdrning end thy healing shall spring forth speedily; And thy righte-

ousness shall go before thee, The glory of the Tord shall be thy rearward,
'hen shalt thou call, and the Lord will snswer; Thou shelt cry and He will
i?say: theyr I am.' *“f thou take away from the midst of thee the yoke, The a!ﬁf

Efputting forth of the finger, snd speaking wickedness; And if thou draw out

“thy soul to tﬁe hungry, And satisfy the afflicted soul; ihen shall thy %spg
: {
|

ﬂ}light rise in darkness, And'thy gloom be as the noonday; And the Tord
Z'_fwill gﬂidé fhe continually, And satisfy thy soul in drought, And make

;strong thy bones; 4nd thou shalt be like a watered garden, And like a

.' spring of water, whose waters fail not. And they'that shall be of thee iﬁ}

;shall build the old waste places , Thou shalt raise up the foundations of ﬁ?fﬂ

’  ;many generastions; And fhou shelt be called The reparer of the breach, ny
;The festorer of paths to dwell in. If thou turn away thy foot bhecause 1

of the sabhah, From pursuing thy business on My holy day; and call the

Ji‘»éabbatn a delight, And the holy of the TLord honoufable; And shalt honour

1%, not doing thy wonted ways, Nor pursuing thy business, nor speaking i

~thereof; Then ' shalt thou delight thyself in the Lord, And I will make f}ﬁg

S S T

' Ehee to ride upon the high places of the earth, ind I will feed thee with

. .the heritage of Jacob thy father; For the mouth of the Lord hath spoken itJ ‘$%¢

-Who merits all these blessings? He who gives n slice of break to a poor

‘man,

"Do not talk too much with woman., "Analogy of o man who does nbt

?top to chat with women. He is going to the House of 3tudy and says "I -

Was firgt in the House of Study". - But the other msn who‘stops to chat I

- "1th women will see that, If he is a wise man he will discover he hasg i

Wasted time of his work‘whioh is his wisdom, If he ig a worker he will

|
i:
|
i‘

Mﬁcover thet he wasted time from his work, If he is a Ben Torah(student L

°f the *orah Yhe will find that he neglected his study., i

) fe who eats and drinks without humility, gr@edilykhe ig not a |
% Torah (disciple of the Lorah,) , s
| |




On_ Study

~ Ariother interpretation "If you toiled in the Yorah in this world

you will have mpoh reward - ihe comingworld, If you dild not toil in the
:Torah‘in'this world you will not have much reward in the coming world as
it is said., "Since Thou haé forgotten the law of thy God, I will also
forget  thy sbulé.ﬁ (Hosea 4 6)

snother interpretation. "Do not talk too much with women"- In what
Cway doesuhe despise his wife? He speaks with his friend (about her). The
'6ther goes home and tells his wife., His wife hears from him, ©She goes out
1iinto the market plasce and she meets the wife of his friemd. She says to
ivher. "Thus and thus does your husband do. AThﬁs ahd Thus does he provoke!
?;Thus and thus does he embarrass. They begin to argue and each gets the
;;other provoked., They begln to insult each other, People who pass by
;begin Yo argue with theml(get into the argument,)

“Who couged him to insult (despise) his wife? He did himself by
%italking too muech (about) with her. (%Ehechter couldn't make heael or tail

- of this, I tried to make some sense of it,)

Another interpretation: Do not talk too much with women

':In what menner does oﬁe desplse himself? On the Sabbabh she is the first
?to come into him., BShe hears his voice enter the éourt yerd. She enters
Efo come into him. Sne hears his voice enter the court yard, ©She

éenters from room to room to the vegtibule (dining room), He goes after her

'Hand disarranges (uncovers)her heir before him and prolongs his conversation

fWith her, OShe causes him to despise himgelf-because he pmlonged his

talk with her., (Is this a sex reference re: Intercourse and menstruation?)

[

Another interpretation: Do not talk too much with women". This

§efers especlally to the wife of your friend; hence with ones own wife

7; CQrtainly, thug we find re: the wife of, Ssmson. Who couse that per=-

S¢cutions should come upon him befsuse he talked too much with her,

RERE
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(6) Joshua, the son of Perachyah, and Nittal, the Arbelite, received
fflfnﬁ tradifion from the preceding. Joshua, the son of Perachyah, said,

'f#Provide thyself a teacher and get thee a companion, and judge all men
-
-

}in the scale of merit.

Avoid Lvil Neighbors (Companions)

Rabbi Yehoshuvah son of Prachya ssys "avoid an evil neigpbbr;"
from AARN Hecension B: Do not associéte with an evil doer; do not forsake
the belief in Retribution; "Avoid an evil nelghbor'"-all the time that
'?plagues ﬁncleanness) Come to the house of the evil doer they tesr down
the wall of Righteous Who caused that the wall of the Righteous should be
torn down? The gins of the evil doer csused this to him. (Thus we gee
that the righteous suffer by proximity to the evil doer).
(7) Nittai, the Arbelite, said Keep thee far from a bad neighbour, and
';associate not with the wicked, and abandon not the belief in retribubtion.

Another interpretation: "Avoid an evil neighbor"-This refers to the-
proximity of Korach as it is said, (Numpers 18«26) "Depart, I pray you
from the tents of these wicked men, snd touch nothing of theirs, lest ye
be swept away in all their sins." | |

Rabbi Shimon says: "The plagues do not come except Tor slander:
leporsy comes only because of haughtiness, as it is said. (Chron.Ch.2
15—21)"But when he was strong, his heart was lifted up so that he did
corruptly he trespassed againgt the Lord his God, for he went into the
Temple of the Lord to burn incense upon the alter of incenge. And
AZarish the priest went in after him, and with him fourscore priests of
the Lord, that were valient men; snd they withstood Uzziah, the king ana
%8id unto him: 'It pertaineth not unto thee, Uzziah, to burn inecense unto
wmﬁLOrd;”but to the priests the sons of Aaron that are consecrated it per-
] baineth to hurn incense; go out of the senctusry; for thou hast brespessed;
?’mither shall it be Tor thy honour from the Lord God.' Ihen Uzzish was

B Yroth . . . '
: th, and he had 2 censer in his hand to burn incense; and while he was

& Vr . .

3 Oth with the priests, the leprosy broke forth in his forehead before
Lt . '
B Tiesty in the house of the Lord, beside the altar of incense,

From Ethics of the Fathers - Chap.I. Verse 6&& B éa@« t




7 jind Awerieh the chief priest, and all the priests, looked upon him, and

i behbld, he was leprous in hisg forehead, and they thrust him out qulckly
from'thenée; yea, himself made haste also to go out, because‘the Lord had
smittéu him, And Uzzish the king was a leper unto the day of hisg death,
én& dﬁelt in a house-set apart, being a leper; for he was cut off from the
house-of the Lérd; and Jothem his son was over the King's house, judging

the people of the land.

Bl - It is found thet Uzzish the King was leprous (ruled 25 years.) He was

. heughty .
(%) "to not associate with an evil doer for Bveryone who associetes
i  with aﬁ evil doer his énd will be that‘there will issue from sméll talk
(bad rumnors) as it is said (Job 4 12) "™ow a word wes secretly brought
 to me. And mine ear received o whisper thereof,"
Another interpretation.““o not associate with an evil doer" This
“refers to the evil inclination which sits st the entrance of the heart.
- When it wants to commit & sin it bowsg all of the limbs(organs) over wiich
it rules as it is sald (Koheleth 5 8) "But the profit of a land every
way is & king that méketh himself servent to the field,"

ihe good inolination is like one imprisoned in a jail. "hen it is
 bored, it desires to do good-surrounds all the limbs to carry‘ouj the
Will’of,its father in heaven in order to leamd straight to their father
An heaven, Regarding them the Scripture saya, (Koheleth 4 13 ) "Begter
‘1s & poor and wise child than an 0ld snd foolish king, who knoweth not
hOW to receive admonition anymore,"

"better is & poor =md wise child" is the good inclination,
"an old end fodlish king" is the evil inclinstion.,

Do not give up the believe in Retridbution"-for everyone who gives
Up the pelief in retrivition his heart is fearful all day long ag it is
said,*tﬁrbverbs 28'&&) "Happy is the man that feareth always but he that
“8rdeneth his hesrt shall fall inbo evil,

dnother interpresation: "Do not tive up the belief in Retribution,

) ’
T ‘ . .
hig refers to Jehoachim King of Judah who was lmprisoned in jail and

_ L)




was not remembered, recalled until after 7 years. As it is said,
Kinge Ch., 8 25 87) "And it came to pass in the seven and thirtieth year
of-the‘Capfivity of Jehoschim King of Judeh in the twelfth mohth, on
the seven and twentieth day of the month that Evil Merodoeh, King of
”abyldn in the year that he began to reign did 1ift up the head of
J@hoqohlm king of Judeh out of prison.”

Anofher passege says, (Jerem Ch 52 31) "In the twenty fifth day of

B ihe month, that Lvil-lierodsch king of Babylon, in the first year of hds

reign lifted up the head of Jehoiachim king of Judah, and brought him
?vforth-out of prison." Butlwhen the 25th month came the accuser of
Jehoia¢him King of Judah died and in the 26th month he was buried.

In the ZVthlmonth Evil.Merodagh entered the Jjail he fouﬁd there
imprisoned kings; and he said to them "What is the nature of your
crime? Why are you here?" " They sald to him "Because they rebelled at

?Athe words of the King." And this one, why is he imprisoned? (Referring

8l to Jehoiachim) They replied. "For nothing". So he said to them "I see

 that the father must have been a fool., Those who rebelled against him
;_he imprisoned; those eho did not rebel against him he also imprisoned.,

Is it not the manner of kings to sit on thelr throneg and the other kings
; 8lt at his right end at his left? (As in Babylon"(See Jerem. Ch.52:32).
“e-pequested that they take his father out of his gravea' He gsaid

. f”One king cannot ennul the decree of another king. However, in this
?case teke him out and drag him out." As it is seid, (Isaiah 14:18=20)
"A11 the kings of the nations; sll of them sleep in glory; Every one in
'hi“ own house, Put thou art capst Torth swey from thy grave like an
Bbhoxred offshoot; in the raiment of the slain, that are thrust through
With the sword; that go down to the pavement of the pit; as a carcass
tI‘Odde-n-under foot. Thou shalt not be Joined with them in burial becauge
thoy hmst‘déstroyed thy land; thou hast slain thy people:; the seed of

evil doers shall not be named forever."
| ALl that are in good favor: Who do not forgake retribution. This

fers to Zedekiah King of Judsh., And all who do not forsake retributioh

&2




CHOOSING A PROPER TEACHER --- ON JUDGING OTHERS

In the following quotations is reflected the Jewish caution
against pre-judging or blaming another before knowing all of the

facts and circumstances of a case,




are in favor. ‘One is Jehoiachim King of Judah As it is said (Kings Ch.2
f5:29) TAnd he snoke kindly to him", What are the kind words he spoke
to him? Heisaid to him "Do not fear you were not imprisoned by a common
_;man but by & king such as you. - Even though your father offended you,
iEven so I offended him., "de took him out =nd dragged him forth."
w0 fie changed his prison clothes and dressed him in kingly robes, as
it i said, (Kings Ch 2 25:%9) "And he changed his prison garments.
There wa.s m}th him eat and drink to teach that the government grants
 him an annual pension ; that Jehoiachim had an annual grant every yeab.
:bAs it is ssid (Kings Ch 2 25 29)) And for his allowance, there wag a
© continunl allowsnce given him of the king, every day a portion, all the
days of his life, ‘

Trom Ethmds of the Fathers Chap. L, Verse 7

- for Mishnah; and Judge every man on his merit.

from AARN Recension B.

"get & teacher for wisdomi- it 1s incumbent for'é man to get himself a
teacher for wisdom-in order that he may learn Midrash, Haloohos Aggados.
As it is said.(Proverbs 27 lﬁ) "Who so keepeth the fig-tree shall eat
the fruit thereof; And he that walteth on his mester sghall be honored,™

Another intgrprefation: “Get'a teacher for wisdom" Refers to
Yehoshua son of Nun, as it is said, (Deut.34 Q) And Yehoshua son of Nun
was full of spirit of wisdom,

e who learﬁs from one teacher to what is he like? To one who has
in his house a measure of wheat seed in one place and barley(corn) in
another place, He finds that this (House) one is full of blessings,
He who lemrns from many teachers to what is he like? To one who has a
khor full of wheat seed and barley in one place and grapes and dates and
figs in another place it is found thet this one spreads all over the

World, Regarding them Scripture sayd, (Proberks 8 34) "Hoppy is the

%\man that hearkeneth to me; Watching daily at my gates, walting at the

Sts of my doors."

Nittai, the Arbelite says, "Get a teacher for learning; procure a friead-




Whé is mesnt by"the doorst" Rabbi Eleazar ahd R. Yehoshuah and
rabbi Terphon, i, Akiba saild, nlf you learn frcm'one teacher, 1t will be
I4
found that all hisg teschings that you do not agree with them, and you
will say®Enough for me", Pul go to another snd learn from him Midragh,
Halaéhos rggndos, As it 1s sald, (Prov,3l 14) "She is like the merchant
ships; she briﬁgeth her Tood From sfar! Une might think that one should
g0 to lesyn from afar snd then learn from negr" the verse lets us know
(Prov, 5 %Q) "Drink waters»out of thine own cilsbtern and running waters
:é«put of thine own well.ﬁ

"ind acquire a compsnion for yourself to learn (Kishnsh), One might

?hifthink that it is necessary to get a teacher for wisdom but to acoulre a
::scbmpaﬂion for learning (Mishnah) 1s not necessary. Hence the reguest
; 'specifically to get a companion for lilshneah.

| "Who iz & compenion? Une with whom scholars converse everywhere,
;;Anyone whose mind is collecdbed, Both est and drink together as one,

‘They converse together, One explains the other's mysteries-confides

.ff;to him his secrets-Regarding these scriptures says, "Ewo are better than
,f' one (Koheleth 4 9)
H Another. interpretation:- "Two are better than one" refers to this
world and the coming world.

Another interpretation: "Two are better than one" refers to man
~and wife,
"Beesuse they have a good rewerd for their labor (Koheleth 4 2) This
‘refers to the scholars who sit and lesrn., If one should be perusing a
'Chaptér or & Halschah and he misinterpret snd say that what is holy:is
‘Profane snd what is profene is holy., If there be one to correct him
then the verse spplies in Seripture "Lf one fall, the other will raise
him wp," (Xoheleth 4 10) Put ome scholar who sits and learns slone and
hﬁperusing a chepter snd perusing a haloehah'and.he miginterprets and
E S0ys that what is holy is profane and on profane holy, 1f there is no
é‘oﬁher_to set him right (correct him" The Seripture says (Koheleth 4 10)

S ) . ) .
Eut woe to him that is alone when he falleth, and hath not another




1 ‘ . , /_
to 1ift him up." A _ (S~

yWhen scholars sit mnd learn the Holy Presence hovers between them
gnd blesses them. As it 1s said. (Lev.26 12) "ind I will walk smong

. you.," This is true when there are many scholars. ‘But whence do we

know that the Holy Presence is slso szmong only teh scholars? As it is

said, (Psalms 82) "God standeth in the congregation of God (a congrega-

tion is ten)". This is true when there are many scholars. But whence ;

. do we know that the Holy Presence is also smong only ten scholars? As it e
. » .
. is said (Psalms 82) "Yod standefth in the congregation of God (4 congrega-

" gion is ten.)M

This is true when there are ten scholsrs. But whence do we know S

“ that the Holy Presence is slso among five scholars? As it is said, "In

 the midst of the judges he judgeth." (Hidst of Judges are five)
This is true when there sre five, bBut whence do we know that the

Holy Presence is also smong three scholars when they are sitting and

studying? As it said, (Amos 9 6 ) "And has founded his vault upon the Ak
5;ear£h,"

Thig is true when there are three, Vhence do we know if there are

two scholars? As it is said, (™elachi 3 16) "‘hen they that feared God

3 :.spoke one with the other,m?

"They who feared Cod" (Mslachi 3 16) They are the Proselytes, "and

“that thought upon His name" (Malachi 3 16) Any one who intendsto do a

B gcod deed but does not actually do it God considers it as if he had done ’gp

b, As it sadd, "“hen (Psalm 40 8-10) I seid I delight to do Thy will 0 ,ﬁﬂ.

My God, Yea Thy lew is in my inmost parts,”" “ut if one who sits and

studies slone the lLord Blessed be he hovers above him and blessed him As

% is gaid, (Exod 20 21) "I will come to thee and bless thee." 5

Compare this to the man who left his son hn his house and went out iﬁ
- %o the merket place. And when he returned he found him busy in study I
T - , ok
(?rah)“ In his heppiness he called to everyone and said to them. "Come i

"%Magﬁ See, how fitting of my son. I just left him in the house and went

oub x .
U o the market and when I came back I Ffound him busy in study (“orah)




He said to him,."My son of such as you Scripture says,(Froverts 27 11)
Wiy son be wise and meke my heart glad, that I may answer him that
teunteth me"-(Proverhs o7 16-17) "y sem, if thy heard be wise, ny
heart'%ill be glad, even mine; yea, my reins.will rejoice when thy lips

'_¢speak right things, let not thy heart envy sinners, but bhe in the fear

:i,will greatly rejoice and he that begetteth a wise ehild will nave Joy
ﬁfof him (Proverbs 23 25) "Let thy father and thy mother be glad, snd let
kzher that bore thee rejoice."

"igdge all men in the scale of merit" There is a story of a men

who sent his som to his friend. He said to him "“o and tell him my
father says to loan him & measure of wheat." *e went and found the men

’P¥measuring'wheat end the boy told him what his father requested., The men

1 refused to loan the wheat. "le said "This wheat I do not dwan." When the

'ﬂboy told his father, the father said, "May be this wheet was dedicated

as tithes (Mascer Shenl) and he couldn't loan it to me"., Another time the

*<{_*@ent his son to borrow some money. He went snd ssid, "My father saild

 lend.me one coin" le saw the msn counting money. The man told the boy

L haven't a penmny to lend you." The boy returned to his father snd told
him "Father, Pather I found your friend counting money snd he said to me
ﬁhe didn't have = penny." The father answered "Maybe this money was not
;ﬁis, but he was merely entrusted with it.,"

. When the two men met each other in the market place the friend said
fo the man, "When your son came to me and saw me measuring wheat and I
Tefused to hive him any what did you think (say) about me? " He replied,
"l said gaybe this wheat wes dediicated as tithes (Wasser sheni)" "And 18
88rding the money what 4i1d you sey about mes® "I gnid mayhe it was
Merely entrusted to you."

S0 the friend said to the man "You were really absolutely right

(Yo .
u e LT y . s .
114 not err in your judgment neither to the right or left, Regarding
o it @ & L o &)
L g
‘ ln_like you it is

2

sald, "Judges every man in the scale of merit,"

66
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o redeem Jewish ceptives.) «hen he returned he went down to the water and

There igs & story of Rabbil Yehoshuah (Who went out among the captors

e gsid to his vupils "¥y collesgues., het were your

>

dipped himseldf,
guspleipns regarding me®" They scid to him, "what sre we to say regarding
;;iyOu? " Ts there snyone else emong Isreal like youf Is there anything
| {holy or profane customery smong Israel which isg not_decided by your mouth?
EHe e1d to them "Yevertheless, tell me what did you say regerding me?"
‘f:%They sard to him "Je éaid about you that when you were among the impure
?nations the uncircumcised you had to eat swines flesh but when you came
,émong Tsraeel you said, "I will go down end dip myself and I will be. like
mtheymholyn purified.” He said to them " You are ahsolutely correct. You
 have not érred to the right or left." Of you it isg said, "Judge every mah
tin the scale of merit,
There is a story of o woman in 4shkelon, der way of living was not
'Jfavor&ble“ So R. Yehoshush went to spesk Wwhth her., When he epprosched her
ifd.oor, he 1ifted up the receptacle for the Tephilin and took off his
I@ephilin, (7) When he entered he shut the door between himself and her
- and whén he came out he went down to the water and divped himself (to
purify himself from profanation), flg gaid to his pupils "My colleagues
What did you say regarding mB?" They sald to him "Rabbl what can we say
ébout you? Ig there snyone like you in Israel whose deciglon on anything
profane is not from your‘mouth" He geid to them "But tell me frankly
What did you say sbout me?"" They sald to him "We sald regarding you that
you whuld not enter s pure thing in midst of an impure lest no one reéogm
»'niZe you as & JeW(?) (You would not mix - is this a sex reference?) "ind
When I entered and shut the door between me and her what did you say re-
| 8arding me¢" They replied "We said regarding you that zall the time that
the ooy was open the pefmission was glven fo go out or come in, #hen you
?said."I will close the door between me and her until I will speak with her
i&sit is necessary." when I went Fforth »nd dowa to the water and dipped

B "vse) N
B VSelf, what qid you say of meT" They replied " Je said of you maybe she
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feﬁpectorated upon you and you said, "I will go down sand dip and I will be

san.” ie gaid to them, "You are absolutely right. You

D

like they-pure cl ,

heve not erred neither to the right ov left.  OFf you it is saild. Judge

a1l men 1m the scele of merit,” (Do not doubt the motives of a man.)

From Ethics of the Fathersg Chep, T. Verse 8.

Judsh son of Tabbai and Sheinon son of Shettach recelved the
| tradition from them, Judah son of Tabbai says, "Invegtigate the wit-

'nesses tharoughly; snd be careful of your words (before those who are

'glistening) lest from your: very words they learn to lie.
Thus you will find in case of Rabshekeh (Kings Ch 2 12 32) as it is
L said "until I come and take you away to & land like your own land, a

§ lond of corn and wine, a land of bread =znd vineyards, = land of olive

[y

trees snd of honey That ye may live, =ud not fie, snd hearken not unto
"Hezekish When he persuadeth you, saying The Tord will deliver us", They

gaid to him, "If our lsnd isn't nice enough for you, get out of our place.”

He gaid to them "Before I entered the high office I shied away from

8 it. Bul now that I emtered"%%%‘authority_anyone who desires to take me

?out of 1t;T go down to him reluctently : (9), Thus you will
fnnd regsrding Saul('“hmuel I 10 22) Before he entered his high office he

_he would run away from it. As it is sald, "and God spoke, "Behold, he

hath hid himself among the baggage, And they ran and fetched him thence

end when he stood, smong the people he wes higher than any of the people

from his shoulders and upward." But when he entered his (high office)

8uthority he fell upon David snd on his men to capture them.

e

Shimon son of shetach says, (In the Judges office) "Do not make

Jourself us one of the council when litigents stand before you, Let them

'tbelﬂ.your eyes as guilty; but when freed from before you le b them be in
J';y°“r ®yes as guiltless in order that they submit to the decision; and re- o

i co !
'{E lve the verdiect and gusrd the law., If-one is innocent and the other |

1 ’ 0t say that the words of a guilty person nre false and the T

b Yordg 4.
3 gﬁ of the innocent tru®,




ON THE LOVE OF WORK

In the following selections we note the exaltation

by rabbis and Jewish sages of work and labor.




"Rgualdty) If one is poor and the other rich do not say that the /f7

]

the words of the rich are false butb

)

~words of the poor man are true an

- just as you listen to the poor man so shall you listen to the rich; and

-just as you listén to the rich man so shall you listen to the poor, As
¢

}'it is said "Do not be partial to persons in judgment" (Deut.l.l7?).

“From Bthics of the Fathers Chap, I. Verse
shemayah and Abtalion received ﬁhe tradition from them. Shemsyah
- gays, "hove work and hate lordship; and seek no intimacy with the
1 ruling power (do not make yourself obvious to the government,)

Trom £ARN Reeencion B, On Labor

(Work) "Love wbrk"_it ig incumbénf upon man to love work and to
busy himself wibh work., Is mot this » logical deduction from the Bible?
T:E‘Whereas the Hély One Blessed Be He, who created the wofld and itg full-
é'ness by the use of a commend as it is said, "By the word of God was the
‘éfHeaven mode (psalm 33 6) end the Bible calls this "Work" as it is saild
- "From the work which he did "Gen 2 2 ) how much more so should men do
f works
R Elieéar says, "Work is noble, Adam the First himself did not
# toeste a thing until he did some work. As it is said, (Geb 2 15) "And
~the Lord God took the man and put him into the garden of Tden to dress
iit’and to keep it." |
| (?) Which is incugbent upon men "to work" or "to watch", Rather
'Agto keep hig word, Ag it is said (Deut. 6 13) "Thou shalt fear the Tord
;ﬁhy’God and Him shalt thou serve, and by His neme shalt thou swear"”,

-+ This is also work., And thus the Bible says (Deut. 5 1 ) "that ye may
Learn them, and observe to do them" This is watching.

And moreover Rabbi Ellezar saysk "Great is work" Just as Israel
‘L‘W&s commanded regarding the sabbath thus was Isreel commanded regarding
-~§'W°rk, as it is said, "Six days shalt thou labor and do all thy work
(EXOdus 20 9)Y. 1In the same verse is the order of keeping the Sabbath

P, TGy N .
. nd Working - both very importsnd - hence coupled togethw,

e s e TR ‘—
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Rabbi says: "Great is work., Anyone who does not busy himself wikh

work; others talk about him.

(If a man doesn't work) whenfe will he eat? i/hence will he drink?
Gompare this to a woman who hes no husband end she adorns herself
Vfgnd goes to the market place and people talk about her, Thus with every-
}one who doés not engage in work people talk about him,

- Woreover Rebbi says: "Great is work, Everyone who engages in work;
Uihe never looks money,"

) Rabbi Jose says, "Great is Work" For the Uivine Presence did not
 ;frest upon Isrsel until Israel did some work. As it is ssid. "Make for
‘élmeAa.Tabernacle and T will dwell among you (Ix 25-5),

Moreover R. Jose said, "Great is work" for enyone who does not
’j?engage in work eﬁdangers his 1ife. How is that? He doesn't work on
'jnm&ay snd not on Monday snd hence he has no wherewithal to eat. He isg
ﬁhen tempted to use dedicated money to eat therewith and thus endangers
é his life, who cause him to endenger his life? Becouse he did no work,
RabbLi Meyer says "Great ig Work" For everyone who does not work
during the week will be forced to work on the Sabbath. How is this?

3 Ee does nqt work on Sunday or lionday so he has nothing to eat. He is
;£ ereed to go and steal, He is caught and handed over to the wvolice and
| they force him work onm the Sebbath. What coused him to have to work

o Sabbath, Because he did not work during the week,

‘Rabbi Jehudah says: "Great is work" Not working can ceuse a men's
death, ﬂowvgo? He goes up on his roof and he falls down and diesk Had
hé not been idle he would not have been free to go up on thé roof and

i fal down and die,

They said to him, "lhere was one man who was stending beside a
é}ﬁnTow and he fell over and died. Had he not been idle he would not have
B clea,

(%) He gaia to them: The old Sages, may their memory be &

. ,
'L Sing) did not teach this except 1f a man be sick two or three days.

.y A‘Ij“ R
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He would not have died had he not been idle,

K. Eliézar says, "Great is work" - For any man who steals from his
friend even & penny should go after him even to HMedla (to return it from
his'own earnings., )

(7) A worker who is working making with his master

s even if One of them is workh s dinar, let him eat and isg not embarrassed,

(Does this mean that & worker when working with his master should eat

~whike on the job?)
ioreover Rabbi Tliezar says "Great is Work"-Anyone who enjoys (Takes
C for his own use) even a penny's worth from the Sanctuary is guilty of

the unlawful use of sacred property.

[
5
[o)

Jbrkers who are employed at the.Sanotuary take their psy from
‘sanctuary.

(Prize work end skill) Rabbi Elazsr son of Azariah says "Great is
onrk” For every artist goes out end prides himeelf on hig own talent, In
what manner? The artistic weaver in metallic thread (bronze worker)

- 'goes out with his shuttle staff in his ear snd is proud of his talent,
‘ The dyer goes out with undyed wool on his ear amd prideg himself on his
‘talent. The copyist (elexrk) goes out with his pen In his ear and prides
;himself on his skill, <The Holy One Blessed Be He prided himself on hisg
gskill. The Holy Ohe Plessed be He prided himself on his vork. As it is
i?aid "Hig work which he did"(Gen 2 2) If God was proud how much more so
‘man,

| (2) Rebbi says, "Great isiork" - Even if a man have two myriad
thousends he should not go out to the market place until ﬁe cover him-
self, (Indiceting hig trade), In what manner should he go out? ith

hig bathing apparel \h!iijyﬂ tied on hig thigh snd his jug on his

Shoulder and he thus prides himself on his skill, ( A Nenial bhethhouse

Yorker should be proud of his work.)

L : S N
he Holy One Blessed Be He calls this His work., As it is said, "

k
3 S Work which he aida" (Qe ‘
A ‘ dia" (Gen 2 2) IfCod was proud how much more so Max o

itk
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DO NOT BECOME TOO0 FAMITIAR WITH THI RULING POWER A:j;ﬁ
DO NOT SEEK SUPERIORITY }Ejij

In the following quotationg is reflected the

state of mind of many Jewg who losgt faith in ruling powers. F{*w

From past experiences the Jew learned that governments 1

always have ulterior motives in their reletionships with

peoples. w;«.?

We algo note the Jews' hautions against superiority

and making oneself great,
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(Lebor) Noreover Rehbi says, "Great is vork" - BEven if there is
to men a court yard or garden (Chaldaic Ztﬁ) which isg dried up let him

go out and busy himself with them in order to he occupied with some work

and not be idle. e
Thére‘is . gtory of Rabbi Yehoshuah who was cleaning his vessels

(moved his furnitufe) from the eve of the Sabbath toward dark from

houge to house and from corner to the other corner., They seyd to him,

Rabbi, why do you do this? He said to them in order thet the Sabbath ‘

pass over to us, as it 'is said (9 x 31 17) And ceased his work and e

© rested" He ceased from his work," and rested"., e worked to fell the

‘differente of work week and the 8abbath day and rest,
\_____M

Hate Lordship (Or Superiority) Man should not seek greatness to

himself; rather let others consider him great, As it is said (Prov

27 2) "lLet a gtranger praise you and not your own,"

Ben Azzai says "Thou hast done foolishly in lifting up thyself"
“e who lowers himself (exposes his ignorence) for the sake of learning

© the Torsh, shall finally be raised." §

e

(Lordship -~ Superiority¥~ Rebbi- Akiba says (Prov 30 32) "If thou
hast done foolishly in lifting thyself up" - If a man will lower him-

~self for the study of theTorah he will in the end be raised up.

If & men raise himself with word of Torah his end will be that he

. Will be lowered after 211, Tor esample this csrcass which is three BUE

days 0ld and no one can stand its odor (stencly).

|
Rabbi Jose says "o Down" to go up. Go up to go down, If a man ]w .
;Will make himself lowly and lower himself he will bte raised up. If he ‘ﬂfq
ralses himself on high he will be hrought low, : *
"o not mrke thyself known to the government" Anyone who makes

hingel £ known to the government he is looked upon and they set their
fﬁees upon him, In what manner? FPeople pass by = the market place,

They see

. that this man has meny desires (
Aﬂv'g.this;

intentions) e desires to do i
end he desires (intends) to give this, ete., Robbers hear him;




SET A TIME FOR STUDY
SAY LITTLE AND DO MUCH

[/

RECEIVE ALL MEN WITH A CHEERFUL COUNTENANCE
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' they enter his plsce by night #nd kil him sand take his money., hat
prought this upon him? is intentions expressed out loud (with a loud
“yoice) as 1t is said,‘(Prov.27714) "o that blesseth (salutes-greets)
pis friend with a loud voice, rising early in the morning, It shall bhe
counted & curse to him.

snother interpretation:-Do not meke yourself obvious or too nersonal
with the ruling vower, They do not clesve to one except for their own
needs; they appeer as loved ones «t the time they csun get a benefit but
they do ndt stend by him when he is in need.

tbtalion says: “ise men be heedful of your words, lest you will
' berme liéble to the punishmemt of Exile and you be exiled to a place of
evil weters, And the students who will come after you will drink of the
evil waters smd die and it will be found that the name of Heaven 1is

profened., “"ivil waters" these are the nationsg, as it is soid "And they

iwill mix with the nstions rnd will lesrn their dolngs" (Psalm~105 25)
And thére‘are thoge who say "Ivil weters" meens exile; %o herd labor,)

| sheammi says: Get = time for stwdy: say little and do much and re-
1ceive all men with a cheerful countenance. |
?fi "Set a time fof study" So that it will not be easy for you and
Fdiﬂficult for others. Or esgy for others and difficult for yourself.
E;Rather just as you meke it easgy Tor yourself thus it should be easy for

others rnd Just as it is difficult for yourself thug it should be

difficult for others. As it is said (Bzra 7 10) Uy Hzra had set his

~heart(a time) to seek the law of the Lord snd to do it, and to teach

M Ao
. o

~in Israsel statutes and ordinences.™

Mgay little snmd do muchV The righteous say little and do much

R

Thug we find with Abraham our Father (mey pence he upon him) when the

hessenger (4Angels) came to him what didrhe sny (Gen 18 4-5) "Let now a
%1ttle'Water be fetched, and wash your feet and recline yourselves
Pnder the tree, snd I will fetch a morsel of brend, =nd stay ye your
heart; after that he shall pass on; fox‘as much ag ye are come to your

gitvent "Teaches that he made for them three different kind of honey caked,




Whence do we hknow that he killed Ffor them three dattle as it is said

i(Gen 18-7) And Abrahem ran into the herd, snd fetched a calf tender and
fgééd, ﬂndﬁgave it unto the servaent and he hastened to dress 1t "4 calf
?pf three years - tender of two years snd food for one year, "And he gave
iit to the lad" Refers to Ishmeel to accustom him to the commandments.
“The evil men say much and do little. Thus you will Tind regarding
;{Balak who sajd to Bilaam (Bumbers 22 16) "+hus sgeith Balak the son of
%'Zipport Let nothing I pray thee kinder thee from'coming wto me, for I

5 | 4

“will promote thee unto very great honor, and what soever thou sayest
 uﬁto me I will do, "end it says further (Wumbers 22 40) "ind Balsk
‘gacrificed oxen and sheep,"

What did he sacrifice'in his ﬁmme? The worst of the flock and the
Mworsﬁ of the herd. "And he sent to Balaam snd to the princes that were
with him (Nﬁmbers 22 40) Whet did he send in his neame. The length side
(thigh) of the calf but not the entire calf, “*he thigh of the sheep

. but not the entire sheep, " |

At the end he returned snd cursed him, as 1t is said "And now flee

thow to thy olsce: I thought (Numbers £4 11) to promote thee unto great

honor, but lo, the Lord hath kept thee back from honor."

"Receive every man with a cheerful countenance." Compare to case
where a man gives hisg friend 2 lot‘of money and his face is dlssgreeable
‘it is ag if he gave him nothing., But if a man gives his friend nothing but
his face ig cheerful it is as if he gave his friend a lot of money. Thus

(;it seys "Keceive every man with a cheerful countenance,"

il




LOVE AND PURSUE PLACE
LOVE ALL CREATURES
DRAW THEM NEAR TO THE TORAH (LEARNING)

MISCELLANEOUS REFERENCES BASED ON BIBLICAL VERSES
| MO SES

ADAM
WOMEN

THE EXTILE




Prom Lthics of the Pathers

Hillel says: "Be of the disciples of Aaromn, love peace, pursue

peace; love;all.oreatures and draw them near to the Torah,

 From AARN: "Be of the disciples ofAsron" De humble ¢s was the way of
'Aaron; ag it is said (Zephan 2 3) "Seek ye the Lord, all ye humple of
~the earth!" It is written elsewhere (Proverbs 22 4) "The reward of
hunility is the fear of the Lord; even riches, snd honer snd 1ife,"-
ind it says in Psalms 7 11 "Ihe Humble shell inherit the Harth,"

[ 4
Another interpret~tion "Love peace; pursue peacé",- To teach you that

® - all who bring peace in the land deserves the stetement in the Seripture

'5f (Job 26 2) "Dominion snd fear are with him; He maketh peace in His
high places."

If there is a querrel in heaven (from above) it is to teach you
Efthat all who bring peace in the land as if he did it on High deserves
;gthe statement in Job 25 2 "Dominion and fear are with him; He maketh
vé;peace in His igh places,™

Mnd it is written elsewhere "Ihe Holy One Blessed be He did not
’breate a hundred Michaels or a hundred Gabriels but rather one Michael
 énd one Gabriel, And every time He calls, he comes running and does

1

oHis commend "errand),

'ﬁngels of hall and each did not damsge the other,

al1 the commandments of the Torah,
N Avinomus the Gerdi asked Rabban Gamliel "wWhet is the Glory of the
Wﬁrl&;n He replied, "Peace.™ He s#i& to him "How do we know this?" -

Clswered "Seriptures He formed

BSace
and created evervthine
rything else.,

And thus it says (Exod 9 24) "So there was hail, and fire flashing

.up amidst the hail very grieveous" The fire did not damege the hail and
Another interpretation "love Peace and Pursue 1t" Bven if you must

"§ursue him from city to city and from capitol to capitol and from country

?0 country do not relax from establishing peace for it is equivalent to

the light and created darkness, makesg
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And thus Scripture says(Psalms 34 15) "Depart from evil and do good,

seek peace end pursue 1t."

Rabbi Jose says "If a men sits in his house and does not go out to
the market place how will he egstablish peace between a men and his friend”
Yot unless he go out to the market place, he sees men striving, he
enters between them and sepafates them,

What does it say regarding all the commandments of the Torah
(Deut 22 £) nIf a bird's nest chance to be before thee in the way, in any
vﬁpree or on the ground, with young ones or eggs, and the dam sitting
;f;ﬁpon the young, or upon the eggs, thou shalt not take the dam with the
"?young", In Exodus oz 5 tIf thou meet thine enemy's ox or his ass going
*iééstray, fhén shalt surely bring it back to him again.”

A command (duty) which comes to your hend you are obligated to per-
orm it. | |

On Making Peace

Another interpretation 2 Be of the discilples of Aaron ", This
| teaches that Aaron used to inguire regarding the welfare of the aggress-
?ive Israelites., If one of them would contemplate doing an evil deed he

“;would reflect "I Better not!" Tomorrow Amron will come and agk regarding

tme how will i be able to answer him.," He coule become ashaned and

wonld not offend.

Thus with the men who was sngry with his friend. Aaron would go

He

up to him and say to him, "My son, are you angry at your friend?

Just now came to me crying and is sorry and says "Woe is me that I

Quarrelled (am apngry) with my friend who is greater than T am,” Anron

iéaid, "Behold he is now stending in the marketplace, go and make up with

ﬁim." Then Aaroﬁ left this man and went bto the other man and said the

 same thing as to the first, When the two men went out into the marked

ace .ahd met they embraced snd kissed each other, Thus did Aaron do

11 his 1ife until there exlsted peace between man and hig frieand.




Marital Peace Making j%7

And thus was the cage with the man who was angry with his wife and

‘sent her from his house., Aaron went to him and said to him, "My son, why
are you angry with your wife9" The replied "Becmuse she acted offensively
owards me," Aaron said to him "I assure you of her(guaranteq)that she
ill no longer offend you from now on," Then he went to the man's wife
nd said to her, "My daughter, why are you angry with your husband?" She
nswered "Because he hit me and cursed me.," He said to her "Verily, I
ggure &oﬁ of him (guarsntee) that he will no longer strike you nor curse
on from mow on." Thus did Aaron do ali his days until cohtentment
ntered the house of this couple znd she became pregnand and bore & son
nd she said; "This sén was born due to the merit of Aaron." There are
hose who say that more than three'thousand Israelitas were named Aaron,
When Aéron died there were more than twenty four thonsand sons and
ong of soﬁé who were about (surrounded) his bier. Thus it says, "They
bummed Aaron thirty deys, all the house of lgrsel"(Numbers 20 29 ).

Moses 7‘
Regarding Moses what does the Scripture gsay? "snd the children of
srael moumned Moses" (Deut, 34 8)
- Regarding Aaron what does 1t say? (Numbers 20 29) "And when all
he congregation saw that Aaron wasg dead, they wept for Aaron thirty days,
ven all the house of Israel. Why is it that regarding Aaroﬁ, Seripture
FYS "ALll the children of Israel wept” but regarding Mosos "Only half or
'5rt'of them wept." It is befause Moses was a Judge., And it ig impossible
”‘.&\Judge to treat two litigants as ome but he must decide in favor of one
&nd againgt the other, But Aaron was not a judge but a purveyor of peace
f?WtWeen man and his friend theréfore for Aaron "The entire congregation
 ?“““" but for Moses "Only part of the people moumned,"
| - When Aaron died Moses took off Agron's clothes and put them on

§ Llo
“8r his son,as it is said, (Numbers 20 £8) "ind Moses stripped Aaron

ar " 4- s = 2 1
ments, end put them on Eleazsrp his son, Therefore for Aaron all

oy AF“ ]A)Q; I—
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1srael wept but for lMoses only part wept.,"

.

K?) Why for Laron did the entire congregation weep end for Moses only
@art? iihen Aaron died Moses and IZleazar went down from the mountein

‘crying snd weeping and their clothes torn, everyone moufined,’

/

When Moses died, some moummed , _ .

o i

R?) When Aaron died the clouds of Glory were lifted up and all the peoples

%f the world saw Israel encamped by their tribes as it is said

§ (Numbers 20 29) "And when &ll the congregation saw thet Aaron wes dead,

iWhen Israel saw the bler oflaron brought out in all the glory of the world,

me came for Moses to die and pess out of the world, the Angel of Death

me snd stood opposite him and Moses rose in wrath and vehemence. He said
ou were not able to be my messengers, how do you expect me to hand over
b0 you my soul? I had more power than you. Why should I yield my soul
0 an .inferiox%" _
"Why et the time when I was sitting (and judging) You were ﬁotvable
| o (had no power) to stand, how do yoﬁ expect me to hand over to you my
:f§9ul?” S0 the Angel of Deeth went back to God (The Great Powér* and said
V: Him "Master of the Universe, Moses your servant does not wish to hand
: r to me hig soul." Then Moses went to God (The Power¥ and said "Msster
'°£the World" Tel} what manner of death will be mine, Will it be of the
i?ﬁ%St,type already decreed for me - the decree that I will not, Heaven
;m?bid, enter the Land for my having sirned?" The Holy Spirit answered
A%?énd sald to him, "losges yoﬁ have been successful, You are not guilty

in,u i
n.u4 Y ou will die only because of the decree regarding Adam the First
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L it is said (Isaiah 43 37) Your first father sihmed." (Thus Moses

qued for the seme reason as all mortals die end not because of hig sin,)
brought good tidings to Moses that He would take his soul in this
{%rld and return it to Moses in the World to Come. So the Holy One

lessed Be He took the soul of Moses end put it with the céuls of the
ighteous under the Throne of Glory to be to Him thanks (So that they

buld thaﬁk)'abd praise us it is said., (Psalm 149 5-8) Let fhe Saints

xult in the glory; Let them sing for joy upon their beds; Let the High
raiées'of God be in théir mouths; And a two edged sword in their hend to
ﬁgecute vengesmee uwpon the nations, And Chastisements upon the oceoples, to
ﬁnd their Kings with chainsg, 4And their nobles with fetters of iron, To

execute upon them the Jjudement writ, He is the glory of all Hisesaints.

ihen Tsrsel sew the bier of Moses being taken out with aldk the glory
f the Wofld on the wings of the Holy Spirit for four miles from the
ébitatioﬁtof the children of Reuben until the children of God, as it is
%&id (Deut.32-49) "Get thee uprinto this mountain of Ararim unto Mt. Nebo!"
. Whence do we know that he diedAin the inheritance (poésession«land)
5? Reubeﬁ ag it is said "And the children of Reuben built Cheshbon and
ELML Nebo =nd Baal Meon'" (Indicates inheritence of Reuben-Numbers 37/38),

Where ig the Soul of Moses

‘gf) Whence do we know that liomes was buried in the inheritance of the

Z_ghildren of Gad =g it ig said "And of Gad be gsid Blessed be he that

;;?@largeth Gad (Deut.33-20) And he chose a first part for himself, for

zﬁhere a portion of & ruler was reserved (Deut.33 20-21) (The ruler was
Kbses reserved for Moses) The Angel off Death began to return end ask for
tge soul of Moses snd he said "I know theat God said to Moses "Go up ta
§ ™ unto the lount (%x £4=12) " So the Angel of Death went to Mt. Sinai,
}%;Said "wanybe the soul of Loses is here?" The Wouwnt answered end sald:
"The Topan which ceme from me restoreth the soul 28 it 1s ssid, (Psslm

l 7 - m T - T :
1 ?‘8)" The Lew of the Lord is perfeet restoring the soul." (Thus the iount

not have the soul of Moses,




He seid "I know thut the Holy One Blessed be He said to him (Exodus
14 15) "And 1ift thou up thy rod." So he went to him near the sea and
éﬁid, miaybe the goul of Moses is here?" The sea answered, "No" Asg 1%t is
éaid (Pgalm 78 13) "He cleaved the sea, and caused Him to pass through.”
gihus the soul of Moses is mot in the Sea).

He said, "I know that Moses stands and asks forgiveness %o enter the

%Let me pass over and see the good land (Deut. % 25) that is beyond the
;qudén, that goodly hill-country and the Lebsnon." The good land 1is
%Eretz Ysrael, "The good Nt." is the mountain of the King, "ihe Lebanon"
efers to the Holy Temple. Why is it called Lebanon? Because it whitens
he sins of Israél. (Pray on Hebrew word."Whitey)

So the Angel of Death sent Lo Eretz Ysrael to claim the soul of
oges, H%,said to her, "Mayhe (perehaﬁce) the soul of Moses is here."

she said to him "Ho", as it is said "You will not find in the land of the
iving (Job 28 13) (Hence the soul of Moses not inm Eretz Ysrael) He wont
o the @louds of Glory. He said to them, "Perchence is the soul of Mosges
ere?" They said to him (Job 28 21) It is hidden from the eyesof all
iving., He went next to the ministering engels. They said to him

Job 28 21) Is it not said "And kept closed from the fowls of the air,"
le went to the ddep. The ddep said ﬁo him "Ig it not gaid (Jobh 28 14)
?It iz not in md8." He went to Sheol and Abdon "Destruction and Death)

and. said to +them (Ferchance the soul of Moses is here?" They replied

. - Abba used to interpret in the name of Rabbi Shimon, son of Jose and
?aid, HDestruction and Death said "We have heard a rumor thereof with our
%@rs (Job 28 22) We heard with our ears but we did not see,"

Thus the final resting place of Moses is unknown.

50.

Land of Israel, as it is ssid (Deut. 3 23) "ind I besought God at that time®'
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Miscellaneous References

There are many stories, sayingg, verses, and references interspersed

the text which have interesting meterial but seem to be interpolations
which have no relevancy to the verses in the Ethies of the Fathers nor to

the commenbs of the AdRn. I append & few,

Bible Bxegesls,

~ Another interpretation "Thou hast hemmed me in behind and before"
ifsalm 1395), This téaches us when the Holy One Blessed DBe He created
idam the First there stretch = golem (robot of unformed matiter) from

>;ne end of the world to the other, as it is said, (Deut. 4 32) for ask now
@f the days past, which were before thee, since the dgy that Dod created
;rman'upon:the earth, and from one endof the heaven unto the othenr."

ﬁbu might think before the covenant of the world (' ); so it teaches
“@s "From\the end of the heaven to the end of the heaven (Deub, 4.,33).

{ﬁou inquife what is &dbove, and what is beneath and what will e,

I .
i Another interpretation: "lhou hast hemmed mein behind snd hefore

(?salm 129 5) (and you put upon me your hands.,) This teaches us that

_when the Holy One Blessed Be ﬁe created Adam the First, the ministering
;Ahgels requested to make him of fire., But God stretched ont his hand upon
ihﬁm and. watched him and made peace between them, as it is said, (Job 25-2)
!Dominion snd fear are with him, he maketh peace in His high places,”

Adom Names Living Creatures and God

God caused to pass before him in order animals, beasts and fowl,
As it is said, "And the Lord God formed from the ground all the beaéta of
ﬂw,field and all the fowl of heaven and Wught them to Adam to see what
hﬁwould call them; and this was his name (Gen 2 19) Whatsoéﬁer the man
wol}ld eall every living creature that was %o be the name thereof. To the
mﬂmals he called "Animals" and then he returned and ealled nemed to each

g g
n¢EVGry onel He called the beasts, "beast" and then he returned and

%11g
Wbk d names to each sand every one of them., He called the Ffowl - fowl and

U
M he g . : i 7
w9 gave names to each specific one, ie called the ministering angels
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- nwinged ones" and returned and called names to each of them.

And there are those who say: "iven to the Holy One blessed Be He

] ne gave a name ag it is said "Whatsoever the man would eall every living ?'f’
ereature that was to be the name thersof (Gen.2 19) He called His name

Adonoi., And it is written further, "The Lord is a man ofVar., Adomol . 13

ig his name" (FExodus 15 3).

Adem Wentg A Mate

Adem the First began to complain before thé Holy Ohe Blesged be
He,'and he szid before Him, "Lord of the Universe, to every creature
theh you oreated in your world, you created a partner, But I have no igi
A partner, As it 1s saild, "And to man there wag no helpmate with him

© (Gen.2 20).

When Adam the Pirst saw Tve, he exclaimed, "This is my partner."

As it,isvs&id, "And Adam said, "This is bone of my bone (Gen 2 23) and
‘flesh of my flesh" Now woman was created from man. Irom this time forth
" and hereafter a man marries a daughbter of his friend and is commanded
;ézregardingvthe law of Procreation. At this tinme God was made the "best
d nen" to adam end Eve, Afterwards, Adam afquired a "begt man" for himself,

God Did Not steal

A matron asked this guestion of R. Jehoshua. She said to him | zf
’r?“Rebbi, was there not at the beginning of creation a robbery? When the W§a
: 3King (God) stole from himself?" He gsid to her, "Heaven forbid, God M
f;stole nothing!" He gaid to her "I will give you an example., Compsare the
i;ﬁing who built s large palace and surrounded it with an iron wall and he
fiiiissued an ordinance (Diyutgemoh) And Said, "Anyone who is caught steal- ‘ jw
éing let him know that I have ordained a law," The king arose at night and

%OOk off the bricks of clay and put in their place gold ones =nd issued
'[ 81 edict snd said, "He who will be found saving(the bricks) should know

;1ﬁh&t I ordained a law." Everyone who saw the bricks, praised it. Thus

1 it - it
| 0* Was when Adem saw Zve, Adam said, "This is now bone of my bone and T

it :‘f*lgsh of my flesh"

(Gen 2 23) This story to illustrate that God took @




rib but left a more valusble thing in its place - a woman, Hence this 5%3

is not stealing. )

And I will give you another example. This is ﬁo be compared to a

pan who %took a litter of meat from the butcher, There was among it a 7f

pS—

pone. He sgaid to the butcher, "Here, take this bone and give me meatb
ingbead.” Did he steal anything? She replied, "No", So he said to her,

ﬁThus did God do with Adam the First. He took from him @ bone and gave

him meat insgtead," as it 1 said "And he took one of his ribs (Gen 2 22) | ‘w

On Sex - Woman

Why does a woman adorn herself and a man does not adorn himself?

Becailge & woman was cresbed from the man and the man from the earth, Just

ag with this meat, if you will not fix it up (preserve it) of ('Spice it),
it will disintegrate or stink,thus with the woman if she doesn't "fix -

herself up" - decorate herself, she will become loathsome(stink). But i

L .
esarth does not stink or disintegrate - thus is true with the man.

Why is it that the womsn's voice is resonant (and shrill -light)

4‘4‘ I)QA

| but the man's voice is not resonant. Compare this to the following. To
?@,pot which is full of meat and no one knows what ig in it. If it would
i}ontain bone its sound would be heard end people would know what is in it,. ;J
iﬁhﬁs with a woman, her vcice (like bore) ig shrill and high pitched(her
“oige indicates what is in her - not solid but boney).

Why does thé man give into the hand (pour seed) of a woman and the
oman does not give into the hend of a man? (Why must & man give the seed

to & woman, not required for a men?) This can be compared to the example

Of & men who has in his hand a valueble article(pledgd)sand a man asked him
?P give it to him. (The man has the valuable pledge(spermetozoa)from God

ia§d the woman needs must try to get it,

Why does the nan search(gratificationémore aggressive) the woman; but
,tgﬁ woman does not search after the man? Becoeuse the men searches his lost
L ‘Djeot (the rib) but the woman does not seek anything lose, 2

Why does the woman look or reflect upon the man end the man reflect

. the earth? Becauge the woman reflects upon her origing a bone-the man)



d the man reflects upon his origin, earth,
Why does the woman cover her head and the msn does not cover his
pad? This caen be compared to the example of the woman who disgraces
Sﬂrself by her sctions snd she is embarrassed before her fellow creatures
.;ﬁat she did wrong. Thus was the disgrace of Ive who was the cause that
Eer deughters must cover their hesds., (In disgrace for her sin.)

Why do women go out first befofe the Biler-hesrse.? Because they
y, "We are the couse thet all in the world came here and must die."

Women die for three reassons (trwnbgres&ianu) at childbirth; when

éé.d end lighting of the candles for Sabbath.,

Why was the regulations (commandments)re: menstruation given to
oman and not to men? Because Adan the Tirst was the blood of the Holy
ne Elessed'be He., =&ve came snd spilled him, Therefore, He gave her the

ommend of menstrustion in order thet it shounld atone for the blood which

he spilled.

And moreover whenever & man sees & woman full of blood he will notb

e so quick to marry her becsuse hig heart feels nauseous. (repulsive

b him,) #fe will consider and take his time, And Moveover whenever &

loman grows up with a man he will not be so anxious to marry her for she’

sppears to him as his sister. 3She spswered "Rebbim you have convinced

e, I too grew up with the son of my -father's brother (s cousin) and

Yecsuse I grew up he did not went to marry me tut married another woman

plier than I am,”
Wwoman not the Weaker SexX.

"Bone of my PBone' - because (of heing from bone-hard-unbending) .

It ig aifficult to appease & woman, A man is easgy to appease. _Beeauge

& women was crested from a bone snd the manfrom the earth., Just as a

- Vone gven if you put it in water does not fall epart, (lacerate) thus

t 15 the woman, created out of bone.

. aks apert, S0
sarth soon as you pub upon it & drop of water and 1t breaks apearv,

ind man created out of the earth. Juéf

'
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, , ~
‘the men can be easily softened, &
| Why was the command of Challah (bread) given to woman mnd not to
 man. Because Adam the First was the first tithe of the Holy One Blessed
be He., Hé was puré and she (Eve) profenes him, Therefore, He gave her
.the command of Chall&h(giving firet tithe) in order that she atone through
the Challah which profaned him,

Why was the command of lighting of the candles (on Sabbath) giveﬁ
to the woman snd not to the men. Because Adem the First was the light \
¢andle) of the Hély One Blessed beHe., He would lighten the entire world
"with him. . And she puf him out (the light). Therefore, He gave her the
icommand of the candle and made her responsible for the candle in order
that she atone by the cahdle which she put out. (caused him to die and
not live eternally.) |

Adﬁm was the blood of the world, Becsuse she caused him to be
1 spilledfshe was obligeted by menstrustion., Adem was the first tithe
i of the world, Since she cauged him to be profaned she was obligeted
to give Tirst tithe (Challah,). ’Adam wag the candle of the World.S8ince
she ceused it to be put out, she was obligated to light the cabdle, IFrom
this the sages said, "Because of three trahsgressions women die in child-
birth: for not being cautious in I. Menstruamtion, 2. Challah,

?.3, Lighting of the condles on Sabbath.
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On The Exile

¢

Thus we féuﬁdlre: the people of Jerusslem when they came to study
' part of Ezekiel, What does it say? "4nd it was in the seventh year in
 fthe fifteeﬁth nonth (Zzekianl 20,1) people came of the elders of Isbael
fb'seek God and they sat before me.," They sald to him. "Rabbi, he who
gells his servant %o the Gentiles or outslde of Lretz Yisfael is he not

a free man? (Does he not become a freed man, thereby?). He answered

! them, "Yesg", So they said to him, Mell God sold us to all the nations

- and t6 all the families of the earth. (We should be free from his
i comm&ndméﬁts;)
- Come and'see Ghat God answered them, "Un my word," answered the
E~Lo¥d God; "I will not be inquired of by you, and that which cometh
AA‘into ydur mind shall not be at all; in that ye say: We will be as the
§ nations, as the families of the countries, to serve wood and stone.
(Ezekiel 20-31-33). "As I live saith the Lord God, surely with a
’i mighty hand, and with an outstretched ary, and with fury poured out,
Cwill I be king over you and I will bring you out from the pepples, and
\'will gather you out of the countries wherein ye are scattered, wlith a
jz?mighty hand, and with an outstretched arm and with fury poured out, and
I'will bring you into the wilderness of the peoples and there will I
: plead with you face to face,
"ith a‘strong arm" This refers to the text (Exodus 9- 3)
’-ﬁBehold, the hand of the Lord is upon thy cattle.n

"With an outstreteched arm" This refers to the sword,  Asg it is
said and David lifted his eyes (Chronicles 21.16), and saw the angel
of the Lord standing between the earth and the heaven having a drawn
, 8Word in his hand stretched out over Jerusalem," "And with fury poured .
'?iout" - This means famine ag it is said (Lzek,Ch,.6.12) And he that
. §remaineth4and is besleged shall die by the famine, thus will I spend

- my fury upon them.n
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On TLearning & Kindmess

Wige men who are sitting and learning snd there pass before them

a funeral or a bride--if there be enough people for the religious need
they need not interrupt thelr study; bvut if not they must inﬁerruﬁt
their study. ‘

A story is told of the pupils of R. Jehudah b, Ilawee who were
bsitting and studying and e bride passed before them. So Rabbi Jehudah
gaid to them, "My friends, Rise up and busy yourselves with the bride
.for:thus were we commanded., TFor the Holy One blessed be He busied
himself with a bride from the very first, As it is said, "And the Lord
:God builf the rib"(Gen.2322),

R; Shimon son Mannsesyah says from the verse "The Lord God built
the rib - we learn that God made Eve and gave her as bride to Adam,"
There gre places'where a bride is called "daughter.”

And the Seriptures says, (Psalm 139:5) "Thou hast hemmed me in
behind and before and laid Thy hand upon me." This teaches us that when
the Holy One Blessed Be He Created Adam thé First, He.stretched out a
Golem (robot-unformed substance) from one end of the world to the other,
As 1t is said, "lhine eyes did see mine unformed substance (Psalm 129:16).
"You might say thet you did not see until the Golem was placed, as it is e
said, (Psalm 139:17) "And in thy book they were all written." ihich book
-~ is yourse? This is the book of Adem the First, As it 1s saild, "lhis is.
the book of the generations of Adam (Geh,5:l)

Another interpretation "Thou hast hemmed me in behind and before
(Pesalm 139:5) This teaches us--When the Holy One Blessed Be He created
Ada@ the Pirst theré stretched aGolem(robot of unformed matter) from one
endkof the world to the other, As it is said, (Deut;4:32) For ask now
of the @ays, which were before thes, since the day that God created man

Upon the earth, and from one end of the heaven unto the other". You

hight think before the covenant of the world, so it teaches us "From the

ﬁnd of the heaven to the end of the heave ' ;
| ; nd o: » heaven (Deut 4:33). inguir
8 beneath and what will pe." ) You inguire what

B — et
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Moses Sanctified

MOBES was sanctified with o cloud for an entire week, As it is

;'said, "Moses went up to the mountain and the eloud covered the mountain

k(and the glory of CGod dwelt on Mount Sinai (Ex.24-15). How do we know

1 this? From the verse, "the Glory returned upon it for the entire seven
days and hallowed it." This is according to the teachings éf R. Jose
. the Galilean, |

Mt. Sinei Sanctified

ﬁ. Akiba says: The Glory of God dwelt on Mount Sinsi on Rosh
 dhOd6Sh (New Moon), The cloud covered it six dayé, and He ocalled to
'Mbses on the seventh day from in mnidst of the cloud. The sevﬁnﬁh day
aftor the glving of the Tenm Commandments.

MOSES was sanctified'by the cloud an entire week; and ssnctified
~haron and his sons an entire week. As it is written, "And MOSES took
ifrom the o0il of anointment and from the blood which was on the Altar
(Lev.8-30)

ELAZAR burned the heifer ans waved of it over all Israel every
‘year, R. Jose says: This was the purificatioh ceremony which was
‘traditional from generstion to generation, We note that regarding a man
¢ who has a discharge ( 7») he wails seven days for purification; a
menstrual women waits seven days; a leper; one impure; at death;

. 14 '7’
mourning. IZA. 3"
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lﬂnd Moses took of the anointing oil and from the blood which was upon’

’ﬁhe altar and sprinkled it om Aaron and on his garments, and on his
§ons and on his sondt garments with him, and sanctified Aaron and his

tments and his sons and his sons' garments with him,
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And every garment snd every skin which has on it the seed of

copulation, shall be bathed with water and be unclean until the evening,
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‘And if a woman have an issue and her issue in her flesh be blood,

she shall be impure for seven days and all that touoh her shall be un-

‘glean untilthe eveningo
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And he that is to be cleansed sha

11 wash his clotheg and shave off

all his hair and bathe in water, and he shall be clean: and after that

he shall come into the camp. but shall dwell outside his tent geven days,
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énd whoever douohes anyone in the fileld that is slain with a sword

i .0 & dead body, or a bone

of a man or s grave shall be unclean seven dpys.
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Clasgses of Men _ . | }?5)

. R@bbi Jose sayss A righteous man; it is good with him. A righteous
Iman and it is evil with him. An evil man; it is good with him; a wicked
man and it is bad with him,

\ "Arighteous man snd it is well with him - Zadik son of Zadik whose
deeds aré‘gooa and ﬁhe deeds of his father are good. His father merits
for him to eat in this world and he merits for himself to eat in the
coming world., A4 righteous man and it is evil with him. A righteous

| men thé son of an evil man whose own deeds are good but the deeds of his
father were not good, His father did not merit for him that he should
eat iﬁ this world and he merited for himgelf that he should eat in the

world to come,

An evil men and it is good with him, Thié is an evil man the son
of a righteous man whose own deeds were not good; the deeds of his
father &ere good. His father merited for him that he should eat in
~this world; but he for himgelf did not merit te eat of the life of the
1coming world,

A wicked man and it is bad with him~he is a bad maen the son of a
nad man, His father did not merit for him to eat in this world and he

did not merit for himself to est of the life of the coming wordd.

Paradoxes in the World

Rabbi Akiba says. "A rightgious men and it is bad with him; a

| righteous men and it is good with himp A wicked man it is good with himg
;a wicked man and it is baqwith him,
% Nature Revolts at Wickedness

He went and@took from the fruit and he ate"--There are those who
say, "when the tree saw the Serpent approaching it said to him, "You
1W1Pked one, do not touch me. Let not the foot of pride overtake me, and

ilet_not the hand of the wicked drive me awgy workers of iniguity

Tallen” (Pgaim 36:13),




God The Author of Ten Commandments_

Fromwwhence do we know that He wrote them for Moses? It is A
written, "ind He wrote them on the tablets of stone," (Deubt,4-13-16)

Order of Creation ‘ @

the Wise Man ssid: That on a certain day was Adam created, On a
certain day he commanded him (not to eat of tree of knowledge etc.)

On & certain day he ate (the apple); On a certain day he was driven

(from the garden),

During the Ffirst hour hig dust was gathered, during the second .

he advised with the Angels on High, During the third he was exiled.
On the fourth he shaped him. On the fifth the soul was breathed into N

him, On the sixth he gtood upon his legs. On the seventh he entered

the Gardsnof Eden. On the eighth he was warned., On the ninth he simmed.
On fhe tenth he bfoke his orderg, On the eleventh he was judged. On |
the twelfeth he was made to flee, ag it is said, "And he drove Adam from

thence (Gen.26),
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;Whence do we know regaerding when she is angious for intercourge?
The text says, "Do not approach bto uncover her nake&nessf" From this
the sages sald, '"any woman who adorns herself to attract while she is
, ‘menstruous,the rabbis frown upon her actions, As it is said, vSong'of
Songs Ch.7:3) "IThy navel is like a rownd goblet wherein no mingled wine
is Wantingu" Thy belly is like a heap of wheat set about with 1iliese"
This referg to Israel, "Set about with lilies" this refers to the
righteous., They safeguard Israel,

Another interpretation. "Thy belly is liké a heap of wheat" this
refers to Israel, "surrounded by lilies" refers to the Wise men and
students who surround Ispael with (prayer) so that there never come upon
lgrael divine punishment; Then why does it say, "surrounded by lilies"-w
These refer to a menstruous woman in the house with him., TLest he £0 in
:unto her and no one will know the difference? (Warning to prevent
‘deception,)

"Surrounded by lilies"-Fruits in hia house from which tithes have
not beenhgiven and he eat of it. No one would know the difference? Hence
the warning snd safeguard,

Whence do we know thet God praised Moses? As it is said, "Ab that
time God seid to me,"Inseribe for yourself two tablets of stone as the
Afirst." (Deut,10:1), Thus God approved the breaking of the first tablets.
God resolved as He annointed and spread out from the’Tent of meéting
Eand sald, "Whereas Mt. Sinai which in itself was not Holy but in a Holy
rour (occasion) I would not inter until I would Call the Tent of méeting
for its holiness is eternal, is it not logical that I should not enter
into it until there be present o "minyon" to give them which God

Pproved as it is said, "And God called to Moseg."
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On Ppaise

: ‘Anyone who mekes himself greet is not great unless there be someone
else grester then he to meke him great.' The XKing of Kings, the Holy One
;Blessed Be He, made MOSES great, end sanctified him, How do we know thisf
E"Moses ‘my‘Servant was not so. In all my house he was flathful. Ivery-
‘where I spoke wath him. (Deut.l2-7-8)." Thus we learn that the King of Kings

iBlessed be He made Moses great snd the King of Kings hallowed him.

They paid re: Ben Kalbe o abuah that he had food for each person in

in Jerusslem for three years, When the vandals ( ) burned the.
treasures. in Jeruselem they measured all that he had snd found food for
three years for every:inhabitamt of Jerusalem,

Akibe teed to say, "If.a poor men come to you in the morning end

'Jyou give him a coin (Issur) and he go away and another man come in the
evening,&o not say," I alresdy gave 1t to the first men, Rather it is
vbetter that you give to the latter for you ¥now not the conseguences.
_ Rabbi Jehoshua,.E Karcha says, "If you marry & woman in your youth
?and she bare you song and die, do not say to yourself "Enough." But even
«?:n your age continue %o propagate for you never know how many will SUTVive,.
He used to say,"He who secretly intends (hopes) that when his wife

es he will inherit her possessions or if she dies he will take another
fe, such & one will end by his wife burying him, The same with s woman
ho secretly hopes that her husband will die and she will inherit his

ossessions or will take another husbsnd, the end will be that he will

It was thatthe rewsrd, kindness and truth snd I will do as a worker
80 &8 not to say he is poor. At the end he will need for hig fellowmen,
Klncomplete)¢ (Probably implies that & man would pather work end not be

poor go o8 nobt to need charity from his fellowmen, )

"He who throws his money and tesrs his bread at his mother-in law's

111 in the end need of his fellow creafures.)

IS




He who breaks his vessel or who teérs nis clothes is as if he was
&e-rvingrldolatryo For ononé day his inclination (evil) says to him,
"Break your vessels, tear your cia&k, end on the next day it says to him,
"Go eand sérve Tdolatry and he then listens to it and does 80.

Rabbi Jehudah says, "Yn three things the world stands. On
jealouéy, on lust and on mercy. ind with three other things the world

wag created, with voice, with sweetness, and appearance.
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SUMMARY =~- PLANS FOR FURTHER WORK ON THIS THESIS

With this summary I complete five months of zealous and
faécinating work, I see now how little has been done and how much
more of Jewish learning is essential to improve and continue the
task begun. However the contents of this small Talmudle tractate
have proven so interesting that I expeet to continue my work

ag follows:

1. Re-write in a literary style (rather than in the .
literal translation used in this thesis) all of the
v stories not yet publisghed in English.

2. Trace the various stories and references (through
Bacher and other works) to find paréblel stories in
other rabbinical sources and Midrashim,

3.°Use these stories and references to deduce "attitudes"
and "thoughts" reflected by the rabbis and teachers

on various subjects dealing with man, the Jewish people
and the workd in general.

with the material in hand in this thesis, but I have done my best,

Regpectfully submitted,

A better equipped student could have done much more and better
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Abot de Rabbi Nathan: From Jewigh Encyeclopedia.

A work which in the form now extant contasins a mixture of

Mishnah and Midrash, and may be designated as 8 homi;atieal

exposition of the Mishnaic treatise Pirke Abot, having for its

foundation an older recension of the treatise., Touching its original
form, its age, and 1ts dependance on earlier or later recensionsg of

fhe Mishnah, there are many opinionsg, all of which are ably discussed

in gchechter's introduction. There are two recensions of this work,

oﬁe which is usually printed with the Babylonian Talmud in the appendix

to the ninth volume, containing also the so called Minor Treatises,
and another whiech, unbil recently, existed in Mss only. In 1887 Sol
Schechter published the two recensions in parallel golumnse, contribut-
ing to the edition a eritical introduction and valuable notes., In
order to distihguish the two recensions, the one which is printed with
the Talmud may be called A; and the other B. The former ig divided
into 41 Chapters, and the latter into 48. Schechter has proved that

recension B. is cited only by Spanish suthors. Rashi knows of

recension A only,

Contents: In contents the two recemnsions differ from esch other con=-
siderebly, although the method is the same inboth, The separate

sentences of the Mishnah Bbot are generally taken as texts, which are

either briefly‘explained - the ethicel lessons contained therein being
supported by reference tb Bitlieal passages - or fully illustrated by
narrqtives and legends. Sometimes long digressions are made by intro=-
Yucing subjects which are connected only loosely with the text., Thisg
metpod may be illuatrated by the following example, Commentingvon the

seqtence of Simon the Just, in Pirke Abvot; which designates charity as
oné of the three pillars on which the world rests, the Abot de Rabbi
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Nethan (recension A) reads as follows:i- "How (does the world rest

on Charity? Behold the prophet (Hosea VI 6) said in the neme of Lord,
I desired charity (mercy) and not sscrifice., The world was crented
only by charity (mercy) as it is seid (Psalm XXXIX 3) Mercey shall be
built'ﬁp fbrever (or as the rabbis translate this passage, The world
is built om Mercy)

.Rabbi Johanan B. Jaccal, accompanied by R. Joshuah, once passed
Jerusalem (after its fall), While looking upon the clity and the ruins
of Temple R, Joshuah exclaimed "Woe unto us,that the holy place 1s

destroyed which atoned for our gins,"

Rabbi Jochanan replied, "My son, do not grieve on thié account,
for we have another atonement gggldur ging, it 18 charity, as it is
sald, "I desired charity, and not sacrifice (ch,IV)

Ihe chapters of the two recemnsions of Abot ARN correspond with
"~ those of the Mishnah Abot as follows:-

Recension A Recension B Pirke Abot

Ch 1-11 Ch 1-23 Ch 1=11

12-19 2429 Ch 1, 12-18 &
Ch2
- 20-30 B0 =35 . Ch.? & 4
. Ble4l ' 26-48 Ch 5

Author:= Rabbi Nathan, whose name appears in the title of the work

- gan not possibly have been its only author, since he flourished about

f;the middle of the 2 C, or a generation prior to the author of the
| Mishneh, Besides,several suthorities are quoted who flourished a long

;time after R. Nathan; for inetance, R. Joshue B, Leir. The designation

3§"de Rabbi Nathen" may perhaps be expleined by the circumstances that
ng Nathan is one of the first authorities mentioned in the opening
Chapter of the work, Perhaps the school of the Tenne originsted the

¥W0rk, It 18 also called Tosefta to Abot (see Horowitz "Uralte




Toseftas 1. Frankfork am Main 1889; Brulls John Bricher) 1x 139)

The two recensions of the work in their present shape evidently | @’I

_ Bt
have different suthors; bubt who they were can not be ascertained.
. Probably they belonged to the period of the Geonim, between the eighth Al
and ninth centuries,
Al
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TOSEPKHTA -~ ABOTH of Rabbi Nathan

Moses wag sanctified in the ci%%%%g%nd received the Torah
from Sinai, as it is written (Ex.xxiv.16): "And the glory of
the Lord abode upon Mount Sinai," which means on Moges (for
what purposet), to purify him; this occurred after the ten com-
mandments had been given. So says RABBI JOSE the Galilesan;
RAFBI AGIBA, however, says: It is writtem (Ibid,): "And the cloud
covered it six days." This refers to the mountain, beforesthe
ten commendments had been given, and this is what ls written fur-
ther on (ibid): "And he called unto Moses the seventh day out of
the cloud" (for what purpose?--only) to confer honor upon him,

' gaid RABRI NATHAN: Why did Moses stay the entire six days
of all the food and drink it contained, that he might be like
gngels at the time of his consecration.

Said RABRI MATHIA b. HERESH to him: Rabbi, all this stated
above was done only to overawe him, that he might receive the
words of the Torah with awe, terror, fear and trembling, as it
ig written (Ps.ii1.II): "Serve the Lord with fear and rejoice with
trembling. "

\WoRLOLY PAFFARS,

It happened that RABRI JOSIAH AND RABBI MATHIA b. HEIRESH were
both sitting and studying the Lew., RABBI JOSIAH then departed
to attend to worldly affairs. Said RABRI MATHIA to him: "Rabbi, -
what doet thouw gain by forsaking the words of the living God, and
devoting thyself to worldly affairs? Even though thou art my
master, and I thy disciple, yet I dare say that 1% is not right to
do so." (Lest one say tha4 RABBIJOSIAH did so from jealousy,)
it was said: While sitting and sgtudying the Llorah they were
Jealous of each other, but when they parted they were like friends
from youth,

TN oReAL
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Through Mosesg the Torah was given on Sinail, as it is written
(Deut,v.19): "And he wrote them on two tables of stone, and he
gave them unto me." And slso (Lev.xxvi.46): '"Phese are the
gtatutes and ordinances and lawsky which the Lord made between
him and the children of Israel on Mount Sinaw, by the hands of
Moses." <Lhe Law which the Holy One, blessedhe He, has given to
Israel, was given only in the hand of Moses, as it is written
(Ex.xxx1,1l7): "Between me and the children of Isrsel." So
Moses (Because of hig purification end sanctification) was
privileged to be the representative of Israel before the ILord.

Moses offered the ram of conseégation and prepared the o0il
of anointment, and snointed herewith AARON and his sons during
all the seven days of consecration, Jith the same oil high

with the ashes of which the unclean were

purified in later generations. Said RABBI ELIEZER: WThe oil of

anointment was of such importance that it remained even for

- Wecewron .

without communication from the Shekhina? To cleanse his body 7&59&££,

Al
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priests and kings were afterward anointed. and = i
the(first) red-cow, : e ned '
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(NUiQS?UA‘?egelye% it (thg Law)”from Moses, as it isg written A
,$xv11,a0). And thou shalt put some of thy greatness :
upon him, in order that all the congregation of the children 4
of Israel may be obedient." The elders (who lived after Moses i
neceived it from Joshua, as it is written (Judgeq‘i{ 7y ;A;df |
the peoplo served the Lord all the days of JOSHUA, and all the W !
days of the elders that lived many days after JOSHUA, who had :
gseen all the great deeds of the Lord, which he had done for
MIgreel." The judges received it from the elders as‘it is
written (rRuth, i. 1): "And it came to pass in the days when
the gudges Judged." The prophets received it from the judées
(beginning with Samuel the prophet, who was also a. judge) ‘as
it is written (Jerem,vii.25): "And I sent unto you all my”
servants, the prophets, sending them daily in the morning early." i
__HAGGAT, 7ECHARIAN, and MATLACHI received it from the prophets. - i
The men of the Great Assembly recelved from HAGGAIL, Z*UHARIAH,WAWWW— - {
#nd MALACHI, and they said the following three things mentioned
in the Mighna:
_ "Be deliverate in judgment." How so? It means & man shall
be sTow in his judgment, for he who is slow 1is deliberate, as
it is written (Prov.xxv,I): "Also these are the proverbs of %&dkw%ﬁ
Solomon, which the men of HEZEKIAH the king of Judah have B Asaatns
collected."” They have not collected them, but they were de- B
liberating upon them before (moking them public)., ABBA 3SAUL, il
however, said: 'Not only were they deliverating over them,but i
they also explained them." o

Formerly it was sald: The books of Proverbs, Song ofSongs, :
end Teclesiastes were hidden, because they are only parables,
and do not belong to the HAGIOGRAPHA; the men of the Great
Aasembly, however, camé and explained them, as it is written
(Prov.vii,7=-20): "and 1 beheld among the simple ones, I dig-
cerned among the youths, a lad void of sense, etc.; and, be- i
hold, a woman came %0 meet him with the attire of a harlot and
obdurate of heart; she ig noisy and ungovernable; in her
house her feet never rest; at one time she is in the streed, ‘
ot onother in the open placed, and near every corner doth |
she lurk, end she caught hold of him, and kissed him, and wita i

“an impudent facé she said to him, 'I had bound nyself to hring
peace-offerings; this day have I pald my vOws; therefore T

am comé Torth to meet thee, to seek thv presence diligently,
end I have found thee., With tapestry coverings have T decked
my bed, with embroidered coverlids of the fine linen of Egypt.
T have sprinkled my couch with myrrh, aleoes, and cinnamon.
Come, let us indulge in love until the morning; let us delight
ourselves with dalliances., For the pan is not in hils house,
he ig gone on & journey a great way off; the bag ag money hath
he taken with him; bty the day of the new-moon festival only
will he come home.''" And it is written also in Song of Songs
(vii.12,13): "Come, my friendy 1et us go into the field; lel
us spend the night in the villages: let us get up early to the
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vineyards; let us see if the wine have blossomed, whe%ﬁer
the young grapes have opened (to the view), whether the
pomegranate have budded: there will I give my caresses un-
to thee." And it i1s written again in FReclesiastes (x1.,9):
"Rejolce, 0 voung men, in thy childhood; and let thy heart
cheer thee in the days of thy youthful vigor, and walk
firmly in the ways of thy heart, and in (the direction which)
thy eyes see; but know thou, that concerning all these things
God will bring thee into judgment." And again in the Song of
gongs (vii,l0): "7 am my friend's and toward me is his desire.
So we gee that the last-mentioned passage of the Song of Songs
explains all that was mentioned above; under the term "my
friend's" the Lord is understood. Hence (it is sure) that
they were not only deliberating, but also explaining them.

O TirdopmarR= Qrger.
According to others the statement "Be deliberate in judg-

ment" means to teach that one shall be cireful with his words,
and also not to have an irascible manner against those who
have received his words, for one who is easily provoked by
those who have received his words often forgets his (original)
words; for so we find with Moses, our master, who had for-
gotten his (original) words. (See Pesachim, p.l29: "Resh
Lakish said," etlc.)

©

hearers? It is wigtten (Numb.xxxi. 14): "And Moses was

wroth .... Have you allowed all the females to livet®" And

it is written (ibid., ibid.l6): Behold ... through the counsel
of Bil'am." How sof Infer from this that this was the advice
of BIL'AM given to BATAK: "These people, your enemies, are

n

And where do we find that Moses was irascible with his Z@é@%f%

hungry for food and are thirsty for drink, as they have nothing

but manna. Go and put up tents for them, place in them food
and drink, and geat in them beautiful women, daughters of
nobles, so that the people may turn to BAAL PEOR." (lhis will
be given in Sanhedrin in detail.)

Now from this we mayv draw an a fortiori conclusion., Tf
MOSES our master, the wisegt of the wise and the father of
the prophets, at the time he became angry at his listeners
forgot his original words, so much the more would we
commoners, From this we should learn how necessary it is
to be careful and not irascible.

BEN AZAI says: Be careful in thy words, that thy hearers
shall not err througn them,

Lrect Safe .

i P P

"And erect safeguards for the Law," That means that one
shall make a safeguard o his words as the Holy One, blessed

be He, hag done. ADAM the First made one to hisg; the Torah
mgde one to its words; MOSES AND JOB likewise made safe-
guards to their words, and so also the Prophets and '
HAGIOGRAPHIRS have all made safeguards to their words,

Jeosteal




The sgfegpard that the Holy One, blessed be He, made is this
(Deut.xxix.23): M"Even all the nations will say, wherefore hath
the Lord done thus unto this land?" Infer from this that it was

known beforehand to Him, by whome one word the universe wasg j%ﬁidﬂg i
created, that the future generations will ask this; therefore he ZL——

said MOSES: Write <the answer for the future generations (Ivid.,
ibid.24,25): "Then shall men say, because thev have forsaken the
the covenant of the Lord, ete,, and they went and served other
gods and bowed down to them--gods which they knew not, and which
he had not agsigned unte them,"

J .
We see, then, that the Holy One, blessed be He, made these
asnswers, to prevent His people from incurring His wrath by their
questions, and that they might live in peace.

| il 4 Lillpe W it
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© ADAM the First's safeguard to his words was thus (Gen.ii,1l6,
17): "And the Lord God commanded the man, saying, 0f every tree
of the garden thou mayestv freely eat; but of the tree of the
knowledge of good and evil, thou shalt not eat of it; for on the
day that thou ectest thereof thou shalt surely die.?
¥

o

" We see, then, that ADAM did not want to give EVE the exact
words he received, but he added (ibid.iii.3): "Ye shall not
eat of it, neither shall ye touch it, lest ye die," in order
that they should take care even not to touch the tree. AV that
time the wicked serpent said to himself: "As it is impossible
for me to make ADAM stumble (for he himself received the words
from the Lord), I will make EVE stumble.” e sat by her and
had a long conversation with her., He said to her: "Ag thom
gsayest that the Holy One, blegsed be He, hag forbidden thee to
touch it, see that I amtouching it and willnot die, and the same
will be with thee." And so he did: he arose and shook the tree
with his hands and feet till the fruit fell down. (According to
others the serpent did not actually touch the tree at all, be-
causge as soon as the tree saw the serpent it stopped him and said:
"Thou wicked one, do not touch me," as it is written (Ps.xxxvi,l2):
"Tet not come against me the foot of pride, and let notthe hand
of the wicked chase me off." QAnother explanstion of the above
passage is, that it has referreddfo Titus, who beckoned with his
hend, and struck the altar, saying: "wolf, thou art a king, and
I am a king, come and engage with me in battle., How many oxen
were slaughtered upon thee; how many heads of birds were pinched
off on thee; how many measures of wine were poured upon thee; how
much incense of spices was bugned upon thee, thou art the one who
destroys the whole world," as it is written (Is.xxix.I): WWoe to
Ariel, to Ariel, the town where DAVID dwelt! Add ye year to yesy
let the festivals come round in order.")

] //
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The serpent said again to her (Bve): "If thou sayest that the
Holy One, blessed be He, forbade to eat it, see I eat it, and do

not die, and thou mayest do the same and thou wilt not die." 9o
BVE said to herself, the injunctions of my master are unfounded,

T*‘
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((There is a tradition that ) at first EVE called Adam nothing
but master.) She then herself ate of the fruit and gave it to
ADAN, and he too ate, as it is written (Gen,iii,.6): "And when

the woman saw that the tree was good for food, snd that it was
pleasant to the eyes," etec,

With ten curses was EVE cursed at that time, as it is written
(inid.,ibid.16): "Unto the woman he said, T will greatly multi-
ply thy pain and (the suffering of) thy conception; in pain shalt
thau bring forth "children), and for thy husband shall be thy
desire, but he shall rule over thee." "I will greatly multiply"-
those are the two sfflictions of blood that a woman has to suffen

that of her menstruation end Wuw#b primoe noctis., "4nd thy suffer-

ing" means the rearing of children; "And thy conception™ means
the pain of pregnancy. "In pain shalt thou bring forth children”
is to be taken in its literal sense, "And for thy husband shall
be-thy desire"; infer from this that the woman is longing for
her husband during his absence on a journey. She is wrapped like
a mourner, separated from all men as if she were in prigon and eas
wf she were excommunicated from all mankind. &nd who caused all
this? The words that ADAM added: "Ye shallnot toueh it." From
thvis they deduced the maxims that 1f one makes a safeguard to his
words (without stating that it is sguch) he cammot stand by it,
Consequently they said that one must not add to what he has heard
Seid RABBI JOSE (this is what people say): "It 1s better to have
a wall of ten spans which is solid, than one of a huhdred ells
which is tottering.”

Bl Foilethe ol
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What were the thoughts df the wicked serpent at that time?
"T will slay ADAM and marry his wife, and I will be king of the
whole world, I will walk erect, and will banquet on the best of
the land." Then the Holy One, blessed be He, said to him:
"thou hast thought to slay ADAM and marry his wife, therefore, 1
will put enmity (Between thee snd the woman); thou hast thought
to be king of the world,therefore, be thou cursed among all the
cattle; thou hast thought to walk erect, therefore upon thy belly
thou shalt go; thou hast thought to banquet on-the best of the
lend, therefore dust shalt thou eat all the days of thy life.®

RABBISIMEON b. MENASSIA says: "Woe that a great servant was
lost to the world, for if the serpent had not been accursed, evew
one wonld have had two serpents in his house. He would sgnd one
to the West, end the other to the sast, and they would bring him
diamonds, precious stones end pearls, and all the valuable things
of the world, and no creature could stand against them,.and fu?w
thermore they could be used instead of a camel, ass, and mule in

the field, garden," etc.

RABRI-JEHUDAH b. BATHYRA says: "Adam was sitting in the
carden of Eden and the angels served him wih roasted mea? and
chilled wine." whenthe serpent sew thig and observed this honor,
he became Jjealous,

Jidad
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How was ADAM createds “The first hour his dust was gathered !
the second the form was created, the third he bhecame a body, the ~—
fourth his members were joined, the fifth the openings were
developed, the sixth the soul was put info him, the seventh he
rogse to his feet, the eighth EVE was mated to him, the ninth he
wesg brought iIinto the Garden ofliden, the tenth the command was
glven to him, the eleventh he sinned, thetwelfth he was driven
out and went eway; this is what is written (Ps.x)lix.21):
"Ve Adain bikor bal yolin." (Adem, "Bal Yolin" -- he shall not
stay over night.) (iWehave learned in Tract Rosh Hashana, p.55:

o

Un the first day which psalm d4id they say% "Unto the Lord be-
longeth the earth with what filleth it" (Ps.xx1.17); this was be-
cause He created and is still continuing to create, and He 1is
judging the world., On:the second day they said:; "Great is the
Lord and highly praised, in the city of our God " (ibid.xlvii.2)};
it is because He divided all His creaturs and became the one
ruler of the universe, On the third day they said: "God stand-
eth in the congregstion of God, in the midst of judges doth He
judge" (ibid.lxxxli.I); it is because He then created the sea,
the land, and the earth was rolled to its rights place, and rcom
was made for His congregation. On the fourth day they said:

"0 God of vengeance, Lord! O God of vengeance, shine forth"
(Ps.xciv.l): because then He created the sun, the moon, the starg
and the planets which give light to the world, and the Lord will
wunish those who worship them. On the fifth they said "Sing
nloud unto God our strength; shout joyfully unto the God of
Jacob" (Ps.lxxxi.2); because He then created the birds, the
fishes, aend the great sea monsters, who ¢ the birds) £ill the
~world with song. On the sixth they said: "The Lord réigneth,

He is clothed with excellency; the Lord is clothed, He had
girded Himself wit) strength: (therefore) also the world is
firmly established, that it cannot be moved," Because then e
finished all His work, He besame exzlted and placed Himself on
the loftiest point of the world. On the seventh they said: "A
psalm or song for the Sabbath day" (ibid.xell.I). A day of
entire rest, when there 1s no eating nor no drinking and no
traffick, but the upright sit with thelr crowns on their heads
and are nourished from the glory of the SHEKHINAY as it is writtm
(Ex, xxiv.II): "And they saw (the glory of) God, and did eat and
drink," just like the angels,)

Why was ADAM created on the last hour of the sixth day? In
order that he might immediately partake of the gabbatical meal.

WJ%ZJZW/

RAEBI SIMEON b.ELAZAR said: ADAM can be likened to an W
Tgraelite who married a proselyte woman, and he constantly sought
{0 impress upon her mind the following# regulations: "My
daughter, eat not bread when they hands ere unclean, eat not of
fruits which were not tithed, do not violste the Sabbalih, do not
‘et into the hahit of making vows, and walk not with another man,
If thou shouldst violate any of the commands, thou wilt die.”
Another one, who wished to mislead her, dia those very things be-
fore her that she had been told were sinful: he ate bread when
his hands were unclean, vartook of fruits whichwwere not tithed,
violated the Sabbath, ete., and thereby caused this proselyte

to think that everything that her husgband told her was entirely
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false, so she violated all hisg commandment.,

Koy se Arfge /;_[W/{ opuad L Zuds £ St

co OgéPBithngg b, JOHAI said: The case Of !DAM can bhe ]Lkonod
n intending toleave hisg house, took a harrel and
put therein a certain number of dates =nd nu% then he caught a
scorpion and put it in the top of the barrel, h@ covered it well
and put it in a cornerp and said to his 1fe° "My daughber,
everything I have in thlw house is placud at thy disposal, except
thig barrel, which thou must touch not at all." As soon ag her
husband wont away, she, however, opened the barrel, put her hand
inte 1t, and the scorpion bit her. She took siek qnd went to
her bed. When her husbhand returned, he asked her what the
trouble was. She saidy "L put my hand in the barrel, and the
scorpion bit me, and T “am dying." He said to her: "Mld I not
tell thee tefore that thou must not touch the barrel?'" de bhe-
came angry, and drove her out ofhis house,{f The same Jappened to
ADAN when the Holy One, blessed be He, told him: "Of every tree
in the garden thou meyest freely eat; but of the tree of the
know1ed*e of good and evil, thou shalt not eat of it; for on the
day,that thou eatest thereoi thou shalt surely die"; but as soon
as he did eat he was driven out of the Garden of Eden, and this s
what the passage said (Ps.xlix.) (see above).
. _

On the same day on which he was formed, on the very same day
hisg countenance wasg created; on the very spme day he was made a
body, and his membess were 301n9d and hig openings developed,
and on the very same dayv the soul was put untehim. On the same
dey he stood upon his feet, and EVE was mated to him. On the
same da¥ he pronounced the names of all the creatures, and on
the very same day he was placed in the Garden of Eden and re-
ceived the command (not to eat, etc,), and on the very same dayle
violated it and was driven out to comply with what ig written
(Ps,xlix.) (see above). Un the seme day they went to bed two,
and descended from the ted four. RARBI JEHUDAH b. BATHYRA,

however, says that they descended six (two sons and two daughters .

On that day three sentences were pfonounced over ADAMY as it is
wittten (Gen,iii. 17 ,18): "and unto ADAM he sald, beeuuqe thou
hagt hearkened unto the voice of thy wife, ete., cursed by the
ground for thy sake, in pain shalt thou eat of it, etec., and
thorns end Lhisulos shall it bring forth to thee and thou shalt
eat the herbs of the field." As soon as ADAK the FPirst heard theb
the Holy One, blessed be He, gald: ”And thou shalt eat the herbs
of the field," he trembled in his whole body. He said before
Him: "Lord of the Universe, shall T and my cattle eat out of the
game troughtv Saild the Holy One, blesged be He: "Ag thou hast
trembled, therefore, in the sweat of thv face shalt thou eat

pread" (Ibid., 1bid.19).
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As ADAM was laid under thrée qentences llk@WlQe wag it
with EVE. As it is writtem (ibid., ibid. 16\. "I will greatly
multiply thy pain end (the euffering of) thy conception; in
pain shalt thou bring forth children." The first few days of
menstruation are peainful., So also are the firsgst few moments
of her sexual intercourse with a man., Alsn when the woman he-
comes pregnant her face loses its beauty and becomes yellow the




..

firat three months.

“When g&vening drew ncpr and ADAM,, looking toward the west,

gaw that it was becoming daxker and darker, he sald: "Woe to me

is thisg, because I have sinned, that the Lord darkens the world
upon mei" He did not know that it was the course of nature. In
the morning, when he gaw it lighted up and the sun risen in the
east, he rejolced greatly. He built an altar and sacrificed on
it as a burnt-offering an ox, the hommsg of which were formed be-
~fore his hoofs. (KHaghi explains this elsewhere as follows: All
the creatures of the fivst days of creation were created in thelr
full-grown sizes, and as the head was formed first the horns thers
on preceded the hoofs in point of time., This means to say that
ADAM sacrificed an ox of the first creation.) 4s it is written
(Pg.1xix.22): "And this will please the Lord better than an ox
or bullock having horns and cloven hoofs."

Il G Oroilioms .
(Phere is a tradltlon\\fﬁat the ox of ADAM, the steer of
NOAH, the ram sacrifieéd by ABRAHAM in place of his son, were
all of the flr t creation, as it ig written (Gen.xxii.l3 ‘ "and
ARREHAM lifted up his oves and saw, and hehold, there was a ram
Achar' (another one, which siﬁnlfies that it Was oneg differing
from the usual ones ) At thet time (of the sacrifice of the ox,
" the Holy One, ble%sed be He, became merciful to him and) three
divisions of angels came down with harps, and psalteries ) and
all musical instruments, and they seng with ADAM, as it is
wirtten (Ps.xcii.l=3): "A psalm song for the sabbath dayv. It is
a good thing to give thanks to the Lord, ete. To tell in the Xhx
morning of thy kindness, and of thy faithfulness in the nights."
WTo tell in the morning of thy kindness," this means the world
to come, which is likened to the morning, as it is written
(Lam.1ii.23);: "They are new everyv morning, great is thy faithful-
negs"; and (Ps.mecii,) "And of thy faithfulness in the night" mears
this world, which is likened to night, as it isg written (Is.xxi.ID:
"The doom of DUMAH. Unto me one calleth out of Se'ir, Watchman,
what of the night? Watbhman, what of the nightt"
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The Holy One, blessed be He, sal Wlf I will not punish
the serpent, that would he as if I Myself were destroying the
‘world, because it would be said that the one that I set up as a
king over the entire world has disobeyed My command and ate of
the forbidden fruit!¥ therefore immediately He turned to the ser-
pent and cursed him, as it ig written (Gen.iii.1l4):; "And the Lord
God seid unto the serpent," etc, RABRI JOSE sald: "If the ser-
pent had not been cursed, the world would have been dewtroyed
immediately afterward.”

G 4 liilis Juid Bl orenr,

When God created ADAM, He formed him with two countenences,

front and back, as it is written (Ps.exxxix.5): "Behind and before
hest thou hedged me in, and thou placest upon me thy hand." And
the angels came down to gerve him, and the Holy One,blessed be He,

took him under His wings, as it ig written: "And thou placest upon
me thy hend."
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Arccording to others, from tHis passage is to be inferred that
ADAM and the Temple were both created with both hands. This
view is supported hy the following passages (Ps.exix.73): "Thy
nends have made me and established me"; and it is also written
sbout the Temple (Ex.xv,17): "The sanctuary, O Lord, which thy
hands have established.”




Sopprgach G He el

Nhat ig the safeguard that the Torah made to its words? It
ig written (Lev.xvii.1l9): "And a womean in the geparation of
her uncleanness shalt thou not approach." One might say it is
allowed to embrace and kiss her, and converse with her, there-
fore it is written: "Shalt thou not approach™ ; lest one say
it is allowed to sleep with her on one bed when they are both
dressed, therefore it is written (Lev.xv,23): "And of her that
.1s qufferlng in her separation,'" that means during all the days

f her separation she shall be ag if under a ban; from this it
may be said that a woman who mekes herself homely during her
separstion does it in accordance with the will of the sages,
and one that adorns herself during that time incurs the dlssat18w
faction of the sages.
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It happened tha%“g\man although faithfully studying (the
Bible), learninp (the lehna) and serving (in the colleges) of
the sages, ﬁ%ﬁﬁh&?e prlm, of life. His wife used to tak@ his
ohylncterles 20 arou e %1s1t all the synagogues and
colleges, weeping and crying: "My masters, in the Law it is
written (Deut.xxx,20): 'For he is thy 1ifé and the length of
thy days'; now there is my husband, who read and learned much and
gerved the sages, why did he die 1n the prime of life%" And there
was no one that gave her a satisfactory answer, Once she met
Elijeh, the prophet, of blessed memory, and he scid to her: "My
daughbter, wherefore criest thout" and she made to him the same can -
plaint. 'He then sald to her: "What was his wont with thee in the
first dayvs of thy separation?” She answered: "Habbl, he did not
even touch me with his little finger; furthermore, he told me,
Do not touch anything, that thou mayest not bring it into sus-
plcion.'" "And what weas his habit with thee in the last days of
thy separation?" he said again. She angwered: "Ratbi, I used
to eat and drink with him, and to qleep with him fully dressed
on the bed, and his hody touohed mine, but with no intention of
anything el e." IELIJAH then said: ”Blessed be the Omnipotent
thaet killed him, because it is written (Lev.xviii.1l9): 7 Shalt

thou not anproaeh '"Q;ﬁzézzfgbicﬁ@ww,f e ;émjfzzléﬁﬂ7amm/ﬂhwb7y
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It is written (ivid,, Ivid.6): "Noune of § yé%bshall approsach
to any that are near of kin to him." From this it Was said one
must not stay in a sensrate room with any womsn in a hostelry,
though she be his sister or daughter, because of publhic opinion,
For the seme reason one must not converse with & woman in the
market, not even with his wife. For the same reason, a man shall
not walk behind a woman, even though she be hig wife, Thie wes
deduced from the following analogy of expression: It is written
in the passage of illegal unions, "Ye shall not approach," and
here ig also written, "Thou shult not approach,” from which it is
to be inferred that one shall not approach such things as can
cauge him to sin (or cause people to talk about him¥,

There is an ancient saylng' Koep tthelf apart from the
abominable, end from things which are equal to it; and the sages
explained it thug: Keep thyself from trivial sin, that it may
not lead thee to am grave one. Run to perform a 1iqht meritori-
oug deed, for it will lead thee to the performance of a great
one, ‘




It is written (Song of vongs, vii.3): "Thy body is like a
heap of wheat fenced about with lilies." "Thy body is like a %; .
heap of wheat" refers to the assembly of Israel and "fenced /;ﬁ%ﬁ&?
about with lilies" refers to the seventy elders., Another
explanation of the words, "Thy body is like a heap of wheat,"
is that they refer to the lenient religious duties which seem
to be of no consequence; "fenced about with lilies," neverthe-
less when the Isbaelites perform them they bring them to the world
to come, How s0% wWhen one is with his wife in his house he can
do with her what he pleases even during the separation, as there
ig nobody to control him or reprove him; but when he refrains
from having intercourse with her until she submerge herself, he
is doing so only because he is afraid of him who commanded the
submerging (in the legal bath); and the same is the casge with the
first dough, the first wool of shearing (mo control can be exer-
cised)., Hence such dnties, which are as light as lilies, bring
the Israelites who perform them to the world to come,

O

Which is the safeguard that MOSES made to his wordst? It is
wrdtten (Ex,.xix,10): "And the Lord said unto MOSES, Go unto the
people and sanctify them today and tomorrow." As MOSES the up-
right regarded it inexpedient to speak to the veople in the
manner God spake to him, he added one day of his own volition,
and ssid to them (Ex,xix,.15): "Prepare yourselves for three
days." Why did he do so%? DBecause he thought it might happen
that one could have séminal intercourse with his wife that day,
and so they will receive the Torah when they are unclean; "lhere-
fore I will add a third day, that in all the three days they shall
refrain from intercourse, in order that they may be clean when re-
ceiving the Torah from Mount Sinai."

This is oneof the things that Moses did of his own accord hy
drawing an a fortiori conclusion (as will be explained farther
on), and hls act was afterward sanctioned by the Omnipotent,

The same was the case with the breaking of the tables, with his
leaving the Tabernacle, and with his separation from a woman.

How so% He said: "Since relative to the Israelites who were to
be sanctified for the time being only, for the purpose of re-
ceiving the ten commandments from Mount Sinaw, the Holy. One,
blessed be He, said unteo me, "Go unto the people and sanctify

them today and tomorrow,' how much more incumbent ig it on me to
be particular about the cleanliness of my person, as T must be
ready for such a divine call every day and every hour, and do not
know when He would speak to me by day or by night." And.this was
exactlv in accordance with the will of God., RABBI JEHUDAH Db.
BATHYRA®, however, said: MOSES did not leave his wife before he
was told to do so by the Might One, as it ig written (Numb.xii.B):
"Mouth To mouth do I speak with him." Tt means, mouth to mouth hwe
I told him to separate himself from a woman. According to others,
it is Srom the following passage: It is written (Deut.v.27):

"Go say to them, return ye unto your tentg"; and immediately after
(ibid., ibid.v,28): "But as for thee, remain thou here by me,"
Therefore he returned and separated himself, This was exactly

the meaning of this passage, ’

The a fortiorl in the case of the Tabernacle was thus: He
sald: As for my brother Aaron, who is anointed with the oil of




anointment, and clothed in holy garments for servicef the Holy
One, blessed be He, regarding him said (Lev,xvi.2): "Speak unto
Aaron thy brother, that he come not at all times into the holy
place." Now I who am not chosen for such service, as T am not
a priest, how much more reason is there for me to leave the
Tabernacle? He did so, and 1t was in accordance with the will
of the Omnipotent.

i T,

The & fortiori in the cafe of the tables was thus: Tt is said
when MOSES sscended ‘on high to receive the tables (which were
written end preserved since the creation of the world, as it is
written (Ex.xxxii.l6): "And the tableg were the work of God, and
the writing was the writing of God, engraved upon the tables," do
not read "Charuth" (engraved), but Cheiruth (free), for every one
who is studyving the Law is a free man)., The angels conspired
against MOSES , saying:" Lord of the Tmiverse, what ig the mortal,
that thou rememberest him%" etec., (Ps.viii.H-9), They murmured
against MOSES amd satd: What is the distinction of one born of
woman, that he should come into the council on high? As it is
wittten (Ps.lxviii.19): "Thou - didst ascend on high, lead away
captives, receive gifts.” He nevertheless took the tables and
descended with great rejoicing., dhen he aaw the contamination
with which they had stained themselveg in worshipping the golden
calf, he gaid: If T should give them the tables, I impose upon
them a resgponsibility which might result in capital punishment by
divine power, for on the tables iw writbten: "Thou shalt have no
other gods before me" (Ex,xx.3), He started to return, but the
geventy elders saw him and ran after him, and grasped the tables
on one end, the other end being still in MOSES' hand, and he ovem-
powered them all, as it is written (Deut,xxxiv.l2): "end in
respect to all thatmighty hand, and in all the great, terrific
deeds which MOSES displayed before the eyes of all Israel."” He
looked at the tables, and saw that they were without writing upon
them, He then said: How shall I give Israel the tables, now theat
“they have no value?Y I will rather break them. Asg it is written
(Deut.ix,17): "And I took hold of the two tables, and cast them
out of my two hands, and I broke thmnﬂ'@ﬁaid RABBI JOSE, the
Galilean: T will explain +this with a parable. A king said %o
hig ambasgsador: "Yo, betroth to me a maiden who is beautiful,
chaste, and of plewsing manners." IThe ambassador went and be-
trothed such to him. Soon he found that she acted the harloet,
The ambassador was in a predicament. "ihat is to be donet If I
give her the marriage contract now, I may subject her to capital
punishment. No," he ssid, "I will tear the marriage contracé and
thereby release her from my master and save her." So MOSES the
upright said, as stated above: "Rather will I seize and break
them (the tables) and save the Tsraelites by enabling them, in
case they should be charged with ldolatry, to say: 'Where are
the tables? They did not exist at all,'"
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RABBI JEHUDAH b. BATHYRA said: ¥O0SES would not have broken the
tablesk had he not been told by the Mighty One to do so, as it is
written: '"Mouth to mouth do I speak with him": that means, T told
him to break the tables. According to others, that thought is
expressed in the following passage (Deut.ix.16): 'ang Idlooked,
end behold, ye had sinned against the Lord." &He would not say,

"I looked," unless he saw the writing of the tables flying awhy,
Anonymous teachers find the same in the following passﬁge'

)




(Deut.x,5): "fnd they have remained there, as the Lord hath
commended me." ie would not have said he was comminded unless

he had been told to break them., RABBI ELAZAR b. AZARIAH infers it
from the following passage (ibid. xxxiv,.12): "Which MOSES dis-
played before the eye of all Lsrael"; or, "All that MOSES did was
by the command of the Lord," As in other caoses MOSES acbed
according to the command of God. (RABBI AQIBA infers it from the
following passage: "&nd I took told of the two tables." ¥What cm
a -man take hold off Only what he can destroy (i.e., if he had not
been commanded to do so he could not have been able to destroy a
thing given by God.) RABBI MEIR infers it from the following
pagsage: "Which thou hast broken"; it really mean, "which thou
didst bresk rightfully" (see Sabbath, p.165.)

\

Also Hewekiah, King of Judah, did four things of hiw own
volition which were in accordance with the will of the Tord ( See

- Pesachim, p.99 in the Mishma): "snd Hezekiah Prospered in all /
© his works" (II Chron.xxxii,30). :

Sufopacd g O

What is the safeguard that JOB made to his words? (Let us
see), it is written (Job.i.l): "&nd this man was perfect and up-
right, and. fearing God, snd eschewing evil." We learn there-
from that JOB kept aloof from anything that led %o sin, from
abbmination and from what is equal to 1t. It moy be asked,

~(if it is so, are not the terms, tperfecty and "upright" super-
fluous? (the words "fearing God" and "eschewing evil!" are they
not sufficient)? Infer from this that the term "perfect" means
that he was born circumcised. ADAM the first man also came forth
cirecumcised, as it is written (Gen.i.27): "snd God created man in
his own image." Also seth was so born, as it is written
(ibid.v.3): "snd begat a son in his likeness, after his image,"
NOAH, too, was born circumcised, as (ibid.vi.9) the term "perfect"
was used in reference to NOAH., SHEM was also so born, as it is
written (Ibid.xiv.18): "end MAIKIZEDEK, king of Salem," JACOB
the patriarch was also so bowon, as the appellation "perfect" was
also applied to him (Ibid.xxv.”7), And JOSEFH was also so bonrm,
ng it is written (ivid.xxxvii.2): "hege are the generations of
JACOB: JOSEPH." 4t ought to be the gemeration of JACORBL REUBEN
(s he was the first-born). why is it JOSEPH? infer from this,
that as JACOB was born circumcised, so also was JOSEPH. And
LOSES was born circumeised, as it 1s written (ox,1ii.2): "#nd when
she saw him, that he was a goodly child." what good could his
mother see in himg vias he then more beautiful than all manlkind?
Sey, then, he was born clrcumcised. Also BALAAM the wicked was
" born circumcised, as it is written (Numb.xxiv.4): "Thou salth he
who heareth the sayings of God." (#4ccording to the tradition of
the Talmudists, one who is not circumciged could not hear the
words of God, and as BALAAM was & Gentile, and not circumcised
by his parents, and het he heard the words of God, condequently
he must have been born circumcised." SAMUEL was also bomn so, as he
s also graced with the appellation good (I Sam.ii.”6), DAVID was
also born so, traditionally, as (the support from Ps.xvi,I does
not imply anything.¥ Also JEREMIAH was born circumeised, as 1t
is written (Jer.i.5): "Before yet I had formed thee in thy
mother's body I knew thee, and before thou wawt yet come forth
out:of.th@ womb I ganctified thee." Alsn ZERUBAREL was born so
as it is written (Haggal,ii1.23): "On that day, saith the Lord '
of hosts, will I teke thee, O ZERUBABZL, the son of Shealtiel
ny servant.") And he (JOB) said (Job =xxxi,I): " A covenant héve

)




I ma@e withv@yeyes: how then should I fix my looks on a virgin?"
Ipfer from this that JOB was so scrupulous with himself thﬂf he '
dld.notueven lgok at a virgin. This is to be made an a foftidri
Gonc%us1on—anamely, if a viegin whom he could marry himself .or'
tonhls son, brother, or relatives was not looked upon by him be-
cause he was so rigorous with himself, so much the more did he/re=
frain from looking at a married woman. But what was the reason
t@at.JOB was so rigorous with himself as regards looking at &
virging Because he thought, if 1 look at her today (and like her)
and tomorrow she marries some one else, I will have looked on
(and 1liked) a married woman. '

wrigggg ?iieigggdlg?yenzﬁ? grqghe?s made tn.their words? It is
Tile o N W?‘u : ¢ Lord--as & mighty one will he go forth,
. ar will he arouse his vengeance: he will shout,
yea, ralge the war-cry." Is then the Lord as one nighty one? Is
He not stronger than all the mighty ones of the world put togetheh
The same is in AMOS (iii.f): "The lion hath roared, who will not

- fear? the Lord “ternal habh spoken, who willsnot prophesy?" Is
then the voice of the Lord equal to one lion--is it not as of all
the lions of the whole world put together? Ihe same meaning 18
conveyed by the following passage (Ezek,x1iii.2): nbeghold, the
glory of the God of Israel came from the way of the east; and his
voice was like a noise of many weters; and the earth gave light
from his glory." (Now let us see. We know from a tradition that
the words) "like a noise of many waters" mean the angel GABRILL;
and by "the earth gave light," etc., is meant the appearance of

the shekhina. Is not here on a fortiori conclusion 0 be drawn?
GABRIEL, who is only one of thethousands of millions of servants
who minister before the Lord, if his voice reached from one end df
the world to the other, so much the more would that of the King &1
‘kings, the Holy One, blessed te He, who has created the unlverse,
who has created the higher end the lower; but the recason why the
prophets spake S0 is; that only such things are mentioned that

the eye of a human being can sce, and only sguch things are writte

that the ear of a human being can hear.

o Ho lhuber

the safeguard thit the Hegiographers made to thelr
Prov.v.8): "Remove far from her thy way
snd come not nigh to the dowr of her nouse." '"Remove far from
her thy way'" means heresy ageinst whié¢h one 1g warned. Lest one
say, L1 have confidence in myself and I am sure that I would not in
fluence me, therefore 1t is written (ps,i1.19): "all that come un-
to her return not agein, and bthey will not reach the paths of Lif "
(It is writien (ibid.ix.2): "~he nath killed her cattle, she hath
mingled her wineg che hath also set in order her tables,"” This
referg to the wicked. Ypen one goes away with them, they give him
food nd drink, they clothe and cover him, and glve him plenty of
money; hut as soon as he becomes one of them, each one recognizes
what belonged to him cnd tekes 1t nway frem him, Concerning them
it i written (ipid.vii.23): "Iill. &n arrow cleaveth through his
liver, as & bird nasteneth into the snare, and knoweth not that
it is done to teke his 1ife.")

What was
wordsy It is written (

pnother explanation to the above passage is thisg: . "Remove
far from her thy wey" refers to a harlot., vhen one is warned
not to go in this market, and not to enter into that alley, as




there lg a celebrasted and much-spoken-of herlot, and he sayd@, 1
have confidence in myself even though I go there I would not be
seduced by her; nevertheless thpy must say to him, Go rot, for
after all thou canst be seduced by her. Did not our sages say:
A man shall not be in the habit of passing by the door of a
harlot, for il is written (ibid.vii,.26): '"For many deadly wounded
hath she ceused to fall: yea, very numerous are all those slain

by her.'"?%
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‘what is the safeguard that the sages made to thelr words?
e.g., the reading of the Shema (see Perachoth), and so also have
the letter sages made a safeguard to their words; and they have
multiplied disciples who did the ssme thing, As to this, how-
ever, the schools of SHAMMAI and HILLEL differ. The 8chool of
Shhmmai meintain that one shall teach only those who are wise,
modest, rich, snd come from & good family; the School of Hillel,
however, hold that one may teach every one, es there were many
trensgressors in Israel, and after they had become upright, plous,
and rightous men, engeged in the study of the Law, they had the
good fortune that from them descended men of uprightness, plety,
and righteousness,
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RABBIL AQIBA said: "Whoever tekes a coin from the fund in-
tended for charity to the poor when he is not in need of it, will
not die before he will really be in need of assistance,” Ho
used to say: One that bandages hig eyes or his shoulders, and
saye; nGive charity to the bl:nd or th the leper," will in the
end spesk the truth--that is, he will be such. He also said:

‘Une that throws his bread on the ground, or scatters hig noney

in his enger, will not die before he W1ll be in actual need of

. adsistance. He s=zid again: One that tesrs his garments or bresks
‘hig vessels in his wrath, will eventually worship idols, for this
is the way of the evil thouvhts: today they urge him to tear his
garments, and tomorrow they will advise him to worship idols. And
. egalin: One that is desirous that his wifes shall die in order to

~ inherit her property, or to marry her sister, or one who is desir-
“ous that his brother shall die in ordcr to marrv his wife, in thes
end will be buried by them., Regarding such it is wrltton
(Eecl.x.8): "He that diggeth a pit will fall into it; and him wio
breaketh down a fence, a serpent will bite him."

- (Here follows a repition of a Mishna in Baba Kama, which,
acoordlnv to our method, we have omitted.)

Caoit W@W@” :

RABEI DOSTAI b. JANAY said: Though thou hast chosen ond
| +sown in the first quarter, sow also in the second: perhaps a

© hail might destroy the first, but the second will be preserved;
for thou knowest not which will succeed, whether this or that,

or both may be pregerved, and both of them will be alike good,

as 1t ie written (Ecel.xi.6): "In the morning sow thy seed, and
in the evening let not thy hand rest." And even though thou

hagt sown in the first and second gquarters, do not neglect to do
so also in the third, as it may happen that a blast might destroy
the first, but the latter will be preserved, as it is said in the

passagejust mentioned,
ﬂhﬁij&Lgik* /QUwué%ﬁwiéégééwé@é%%;w»wa

RABRBI ISHMAEL b. RABBI JOSE said: The above passage refers to
study, thus: Study the Law in thy old age, even 1If thou hast
atudied it in thy youth. Do not eay: "I do not want to study
when I am aged"; but study it always, because thou knowest not
which will succeed, If thou hast studied the Law in years of
plenty, do not count it for the years of famine. The study during
B times of ease does not count for those of distress, because one

8 thing done in dlstress is better than a hundred in ease, as it is
& written (ibid,): "In the morning sow thy seed, and in the evening
$ let not thy hand rest." RARBI AQIBA also said the same,

W

RARBI MEIR said: vhen thou hast studied under one master,
say not: "It ig enmough,” but go and study under another; yet do
not go to all of them, but only to those who were near to the Law
from the start (meaning a scholar from a gscholarly house), as it
is written (Ps,v.15): "Drink water out of thy own cistern, and
running water out of thy own well.,"

It 1s a duty to qtudv under three masters, such as Rabbi
ELIEZER, RABBI JOSHUAY, and RARBI Ag QIBA, as it is written
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(Ps.viii,34): "Happy is the man that hearkeneth unto me, waiting
day by day at my gates, waiting st the posts of my doors." Be-
ceuge thou censt not know which master's teaching will remain
with thee, or perhaps all are good, as may be learned from the

above-mentioned passage.
%QM /ﬁ@a?%fja/ﬁe/%wm

RABBI JOSHUA said: "Ihé game same papsage pp]ie“ alsn to This:
liprry a woman in thy youth; marry one also (if need be) when you
are old; beget children in thy youth, and do so also in thy old
age, Do not say, I will not marry agsain as I have children, but
merry and beget more children ag you do not which of them will
be the good."

He used also to say: "If thou hasgt given a coin to a poor
- men in the morning, snd another onebegs of you in the evening,
give him &lso, as thou knowest not whether both will be
‘benefited by thy.donation, and whether both are alike deserting,
as it ig written: "In the morning sow thy seed."

On C?&ﬂqé%%wNmézé%ﬁﬁf/JZ“émew/
It happened that a plods man who uséd to spend much in

1 Lhdrlty, while aboard a ship encountered a great storm, and the
. Bhip foundered., RABBI AQIBA saw him 80 down, and came "to testify
before the court in order that his wife might marry again, Before
the court adjourned, the man came and stood before them., Szid
RARRI AQIBA torhim: "Did you not sink into the sea?" He
answered: "Yea." "And who brought thee out of the seat”

RABRBI AGIBA asked again. He answered. "The charities that I

have given have uaved me from the gea, "Wihence dogt thou know
thia®" He said: "when I went down in the deep, I heard the
noisge of the waves It seemd to me that they qaid to each other:
Thisg gan hasg done charity all his davs (and they actually threw
me on land)U"™ RAPRI AGQIBA then arose and said: Blessgsed be the

. Lord the God of Israel, who has chosen the words of the ‘orah

i oand the words of the sages, for they are preserved everlastingly.
As it is written (wecl, x1.1\° "Cogt thy bread upon the face of
the waters; for after many days wilt thou find it again.” It is
written again (Prov,.x2): "énd cherity will deliver from death."

m/éﬁvw«ubﬁw mﬁf%

4 It havppened that to Benjamin the upright, who was the

i treasurer of charities, there came a woman and asked for food.

. e gaid: "I assure you that the treasury is empiv." She gaid:
Rabbi, if thou wilt not help me, thou wilt kill a widow and her
seven children,'" He then fed them at his own expense, VYears

afterward Benjamin the upright fell ill, and he suffered very

- much on his sick-bed. Said the angels before the Holy One,

" blessed be He: "Lord of the Universe, Thou hagt said: He who

- pregerves one soul of Israel ig regarded (by Scripture) as if

- he preserved an entire world. Benjamin the upright, who has

preserved s widow and seven children, (is entitled) so much more

to such consideration, yet he is pining on the couch of a pain-

 ful disease. They implored the mercy of God in hig behalf, and

?18 decree was annulled, and twenty-two vears were added to his
ife,




"Upon the Torah," How so? It ig written (Hosea,vi,6):
npey plety 1 desired, and not sacrifice: and the knowledge of
God more than burnt-offerings." Infer from this that the burnt-
offering i more favored tham ordinary' sacrifices, because it is
all burnt up in the fire, as it ig written (Lev.i.9): "4nd the
priest shall burn the whole on the altar," and elsewhere .
(I Sem,vii.9): "And SAMUEL took the sucking lamb and offered it
for en entire burnt-offering unto the Lord." Yet the study of
the Law is more acceptable in the sight of the Lord than burnt-
offerings, because he who is studying the ‘orah knows the will
of the Lord, as it is written (Prov.ii.B5): "4hen wilt thou under-
stand the fear of the Lord, and the knowledge of God wilt thou
find." From this it may be inferred that when a sage lectures
to the public it is sccounted to him in Scripture as if sacrifice-
ing fat snd blood upon the altar.

A /]
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Two scholars studying together, when a VBride or a bler carry-
ing a corpse passes before they, must observe the following rule:
If the bride has all she needs to feel that she ig such, snd if
the dead has all that is needed for decent burial, the students
shall not interrupt themselves; but if such he not the case, let
them suspend their study and go to add to the joy of the bride
and to do honor tb the dead., (It happened that a wedding pro-
cession passed by while RABBI TARPHON was studying with his
digeiples, and he directed that the bride be bromght up to his
house, and he told his gother and hie wife to wash, anoint, and

ornament her, and to dance for her until she should reach her groom.
(According to Elias Wilna.)
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It also happened that, While RABRI JUDAH b. Ilai was teaching
his disciples, a wedding procesgsgion}y which had not sufficient :
followers, passed by, and he with his disciples took part in the
procession until the bride passed.

1% happened again that while the same was engaged in teaching
his disciples, a bridal party passed by. He asked: 'What is thato®
and they answered: "A bridal partv," He then said: "My sons,
arige, evince your interest in the bride.," 5o we find that the
Holy One, blesged be He, bestowed Hisg favor upon a bride, as it
is written (Gen,ii.22): "And the TLord God formed the rib." And
in the cities by the sea & bride is called Beniatha, "the formed
one," If he has done so, how much more reason is there for us to
do? Infer from this that the Lord formed Eve and ornamented her
like a bride, and brogght her to Adam, as it is written (ibid,):
"And brought her unto Adam." Only once has the Lord become a
mediator to Adam: henceforward man must procure a mediator for
himsgelf, as it isg written (ibid.,ibid.23): "Bone of ny boneg, and
flesh of my flesh." Once only was Eve formed out of Adam; hence-
forward man betroths the daughter of his fellowman,
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%Qggkﬁgzyiggj" How 507 As long as the service of the Temple
existed, the world was blegsed for the sske of its inhabitants,
a@d the rain'came down in due season, as it is written (Deut.
X1,13,14): "I love the Lord your God, and to serve him soo that I

will send rain for your lend in due season.," But when the wervice

S




of the Temple ceased, the inhabitants were not blessed, and tha
rain did not come down in due time, &s it is written (ibid., Ibid
16): "Take heed to yourselves that your heart be not deceived....
and he will shut up the heavens that there be no rain." Also
HAGGAT said (11.15,16): "Direct, I pray you, your heart from this
day and upward, before the time that a stone wag laid upon a store.
in the temple of the Lord: agince those days were, when one came

to a heap of sheaves of twenty (in number), and there were but tem;
when he came to the wine-press to draw off fifty measures out of
the vat, and there were but twenty." (iWhy was it not said of the
wine-press also "twenty, snd there were but ten," the some as of
the wheat? DBecause the wine-press 1s a better sign than the wheat,
-There is a tradition that when the vine is spoiled 1t is a bad:
sign for the current year,"

i;&>m~ e
Said the Israelites before 'g§&H01y<One, Blessed he He:

"Lord of the Universe, why hast Thon done thus to us?v The Holy
Spirit answered: "Ye looked for much, and, lo, it came to be
little,... because of my house that lieth in ruins, while ye ran

every man unto his own house" (Haggai,i,9). "If ye will employ
- yourselves with the service of the Temple, I will bless yve as
heretofore," as it is written (ibid.1i.18, 19): "Direct, I pray,
your heart... from the four and twentieth day of the ninth month,
even from the day that the foundation of the Lord's temple was
laid... Is the seed yet in the barn? Yea, as yet the wine, and
the fig-tree, and the pomegranate, and the olive-tree have not
brought forth; (but) from this day will I bless you." Infer from
this that there is no service which is favored by the Lord more

than the Temple service.
o oo Gl Mo

S E— -

"Upon bestowal of favors,” How so? It is written( Hosea,vi,6)
"For kindness I desired, and not sacrifice." Moreover, at the
beginning the world was created with kindness, as it is written
(ps.lxxxix.3): "To eternity will kindness be built up (e.g., the
world is tuilt up with kindness), the heavens--yea, in these wilt
thou establish thy faithfulness," ' '

RAERI JOHANAW b, ZAKKATI once went out of Jerusalem, followed
by RABBI JOSHUA, and seeing the destroyed Temple, RABBI JOSHUA
sald; "Woe to us, . that this is degtroyed, the only place where
the sins of the Israelltes were atonsd!" RABRI JOHANAN corrected
him, saying: "My son, do not grieve over it., We have other means

~of atonement as effective--namely, bestowal of favorg, as it is
written (Hhosea,vi.6): 'For kindness T degired, and not sacrifice.’
&g we find with Daniel, who was occupied in doing good. And what
good did he do%? He certainly did not sacrifice burnt-offerings
and voluntary offerings, as he was in Babylon, and with regard to
the place which thou mayest see; but in the place which the Lord
willl choose in one of thy tribes, there shalt thou offer thy burrd
offerings." What good, then, did he dot He rejoiced with péople
in their joy, he wept with them in their sorrow, he helped and
cheered poor brides, he honored the dead by following them to the
last regtingaplace, he gave material aid to the needy, and prayed
ﬁhrge times every day, and hisg prayers were received with favor
&s 1t is written (Dan.vi,.II): 'And three times everv day he ’

kneeled upon his knees, and prayed and offered thanks before God, !
“ete,n —
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When VESPASIAN came to. destroy Jerusalem, he snid to the in- ;
habitants: "Fools, wherefore do ye seek to destroy this city |
and to burn the Temple? All I want of you is to send me a bow i
or an arrow--i.e,, to acknowledge my dominion over you. ‘I will :
leave you in peace," They, however, said: "Just ss we killed the P
two who came before thee, so will it be with thee." \hen RABBI W :

|
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JOHANAN b. ZAKKAT heard this, he invited the leaders of Jerusalem
to & conference, and said unto them: "iy sons, why should you
- oceasion the destruction of the city and insist upon it, as it :
-were, that the Temple be burnt? All the enemy wants is that you ‘
sen@ to him a bow or an arrow, and is willing on that condition
to depart." But they answered him in the mauner they answered
VESPASIAN, The latter had spies within the walls of Jerusalem,
and whatever they heard they wrote upon an arrow and threw it out- )
side the wall. In this manner VESPASIAN learned that RABBI B
- JOHANAN b, ZAKKAT was friendly to CAESAR (and so he really was,
and confessed it frankly to the leaders of Jerusalem). When
RABREBI JOHANAN b, ZAKKAI saw that his efforts during several days
in succession to win the leaders for peace proved futile, for .
the leaders did not listen to him, he sent for his disciples, |
RABBI ELIEZER and RABRI JOSHUA, and said: "My sons, try to take 3
me out of here. Make me a coffin, and I will sleep in it." They I
did so, &nd RABBI ELIEZER held the coffin by one end, and Rabbi |
JOSHUA held 1t hy the other, and thus carried me at sunset to the i
gates of Jerusalem., when the gate-keepers asked them whom they ' I
had there, they answered: "A corpse; and vou know that a corpse i
cannot remain in Jerusalem over night." <+hey weré allowed to 80,
and they carried him till they came to VESPASIAN, There they
opened the coffin, and he arose and introduced himself to ' |
VESPASIAN, who said: "Since thou art the RABBAN JOHANAN b, ZAKKAT :
I give thee the privilege to ask a favor of m&." He answered: ' !
. "I request nothing hut that the city of Jamnia shall be free to s
me to instruct there my disciples. I will build there a prayer- |
house, and will perform all the commandments of the Lord." IHere- oo
upon VESPASIAN suid: "+t is well, Thou mayest go thither, and :
undisturbed carry oul the object of thy desire," RABRI JOHANAN. .
b. ZAKKAT then asked permigsion to say something to VESPASIAN, S
This having been granted, he gaid: "I can assure you that you will
become a king." "How dost thou know it9" He answered: "We have
a tradition that the Temple will not be delivered to a common
man (in the name of the king), but to the king himself." As it
is written (is.x.24): "And he will cut down the thickets of the
forest with iron, and the Iebanon shall fall by (means of) a
mighty ome." It was szid that scarcely had a few days elapsed when
a megsenger came from the city of Rome with the tidings that
CALSAR was dead, and the resolution was sdopted that VESPASIAN be ‘
his successor, L

At the time when Jerusalem was taken, RADRI JOHANAN b. ZAKKAT, I
with a trembling heart, was sitting and watching ag ELI did, as
it is written (I Sam.iv.13): "Lo, ELI was sitting upon a chalr
by the wayside, watching; for his heart was anxious for the ark
of God." When he heard that Jerusalem was destroyed and the
Temple burnt, he and his diseiples tore their garments, wept,
cried, lamented, and said: "Upen thy doors, Odebanon!" (Zech.,xi,Ik
that is, the Temple: "and the fire shall eat on thy cedars"ee
Eﬁat is,hthe priests of the Temple, who took the keys and threw ,
em up high and ssid, before the o @ 38 9€ e Hes " 1
of thg Un%verse, heré sre the keysl%hggh’tk%& ﬁgg ?gtggétegogg |
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with, as we were no faithful treasurers, and we are no longer
‘worthy to do the work of the King and to eat at his table."

AL!JV\ %\ 9,@}1 FQQ p
ABRAWAM , ISAAC, and JACOB, and the twelve tribes all wept,

cried, lamented, and said (ibid,.2,3): "Wail, fir-tree, for
fallen is the cedar; those that were mighty are despoiled,"
ete, "Wail, fir-tree, for fallen is the cedar"-- that is, the
‘Temple; "those that were mighty are despoiled,W applies to
ABRAHAM , ISAAC, JACOB and his twelve sons. "Wail, O ye oaké
. of Bashan"--that is, MOSES, AARON, and MIRIAM; "for the imper-
- vious forest is to come down"--that is, the Holy of Holies;
"the noise of the wailing of the shepards, for wasted ig their
glory"-~that is, DAVID and SOLOMON his son; '"the noise of the
roaring of young lions, for wasted is the pride of the Jordan®
--that is, LELIJAH and ELISHA.

]
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In three thing loly One, blessed be He, made man-
kind differ one from the other; in voice, behavior, and features.
"In voilce"; for what purpose? The Holy One, blessed be He, has
varied the voices of mankind one from the other, to prevent the
generations from adultery; hecause if it would not be so, when a
man would leave his house, some one else might come in (in the
night time) and do violence to his wife; but as the voices are
different, she could recognize that of her husband,

. "In behavior": for what purpose? The Holy One, hlessed be
He, has varied the behavior of mankind one from another, to
prevent jealousy; if not so, mankind would be jealous of each
other; therefore,the behavior of one is different from that of
another, "In features": for what purpose? <he Holy One, blessed
be He, has varied the features of mankind that the women might
recognize thelr husbands, and the men their wives, otherwise all
would be mixed up.




doubls In the world to come," ANTIGONUS from Socho had two
disciples, who were studying his words. They communicated them
to their disciples, and they in turn to theirs, who sought t@e
reason «hich prompted the sage to make sufh an utterance. ﬁwhgrs-
fore," they asked, "have our ancestors sald such a thing? Is it
possible that a laborer will work all day, snd not expect to pe
-rewarded in the evening?" What if they had known that there l1a

a hereafter, and that there will be a resurrection? They would
An that cese not have expressed themselves in that mamner. They
would in that case not have expressed themselves in thatl manner,
E The result was, that these disciples deviated from the path of
- the Torah, and formed two new schools with exclusviely worldly

‘ tendencies, that of the Sadducees snd that of the Baltusees:
Sadducees-~because the name of the founder of their school was
"ZADOK; and Baitusees-~beczuse the name of the founder of their
school was Battuns. They surrounded themselvesswith pomp and the
brilliancy of shining metals, gold and silver, not so much for
the delight and pleasure which they derived from those things as
to spite the Pharisees, who deprived themselves of enjoyment here,
in order to inheérit the world to come, which in their cpinion was
& mere delusion.

b Vb - O oo Hores o #lle Dine,

' "Thy house shall be the meeting-place for the wise," what _
does” this mean? That the house should be for the use of scholars,
their disciples and their diseiples, in the sense that one man
gays to the other: "I shall wait for you at that place." Another
explanation of that phrase is this: If a scholar comes to thee
for the purpose of being instructed by thee, and thou art able to
cogpily with his wish, do so; if thou art not able to teach him,
dismiss him at once. Neither shall he sit before thee on the bed,
chair, or bench, but on the floor; and every word that thou
utterest he shall receive with awe, terror, fear, and trembling.
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"31t gladly at their feet." It means that when a renowned
schola¥ comes to the city you shall not say: "I need himsnot,"
but go to him; and do not sit before him on the bed, chair, or
bench, but on the floor; and every word that comes from his lips,
receilve with awe, terror, fear, and trembling, for so our '
ancestors received the Torah from Mount Sinai, According to
another explanation the words: "Sit gladly at their feet," are
referred to RABBI ELIEZER, and the words: "Drink their words as
a thirsty man drinks water," are referred to RABBI AGIBA,

Lanwies dp R (Mo = 26 Jlogplhs B2%%,

For how did RABBI AQIBA begin his wonderful career? (Was it
~not in the manner hinted in the above words?) It has been said
that when he was forty years old he had not learned yet anything.,
(At that age, however, he conceived the idea of applying himself
to study.) It once happened that, standing at a well, he asked;
"iho hag made thet hollow in the stonet?" The people &hom he
asked answered: "*he water which continuously, day after day
falls upon it." Ihey also saiad (by way of reproach): "0 '
Agibag it is strange that thou knowest not the pagsage in Scriptﬁres
which reads: '"Water weareth out stonest" (Job, xiv.19)., AQIBA
then drew an a fortiori conclusion., He said: ’”If the sofﬁ%ﬁés
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ngﬁuch Rower over the hard as to bore it (water over stone). how
cii-more power will the Torah, the words of which are as herd as
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"The fear of God shall be upon you, at your reward mey be i
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iron, have over my heart, which is the flesh and blood?" He at
once turned to the gtudy of the Law, He and his son went to a
gschool where children were instructed, and addressed one of the
teachers: ‘"Master, teach me Torayl. AQIBA and his son took
hold of the dlate, and the teacher wrote upon it the alphabet, and
he quickly learned it; and then wrote it in the reversed order,
and lecrned as fast; then he learned the Book of Levitleus, and
proceeded from one book to the other, until he finished the study
of the Bible. Ile then sat down at the feet of RABRI ELIEZER and
RABRI JOSHUA, end said: "Masters, I beg of you to open to me the
. underlying prineipal Mishnayoth." As soon as they reclited one
Helakha to him, he went away; and, contemplating what they had told
~ hip, a new realm of thought was open to him. He saw that there
rust be a reason why this thing was written here; why this thing
wag written there, and why this thing has been said so and not
~otherwise, and why it has been said at all, He went back to his
@asters questioning, and made them rige and deliberate.

RABRISINZON b, ELAZAR said: I shall illulstrate this point
with the following parable: A gtone-cutter who was doing his woxk
in the mounteine was once seen stending upon a rocky height,

- knockingoff small pieces thereof., "What art thou doingT" people
asked him. His answer was: "I am trying to uproot this mountein
and throw 1t into the Jordan." They leughed at him., He, however,
continued his work; knocked off piece after piece, and when he hed
reduced the mountein to a big rock, he planted himgelf agsinst 1%,
and pushed and pushed until he had uprooted the roeck, and then
threw it into the Jordan, saying: "Ihig is not thy place, that ome
1s." o has RABBI AQIBA done too, with RABBI BLIEZER and RABBI
JOSHUA (he compelled them to improve and to rectify thelr method).

Said RABBI TARPHON to him: AQIEBA, to thee applies the follow-
ing passage (Job,xxviii.II): "‘*he various droppings of water he
univeth into streams, and what is hidden he bringeth forth to
light." Things which were hidden from manking, RABBI AQIFA
brought forth to light, '

“very day during the entire time of his learning he used to

cut & bundle of straw, half of which he would sell for his needs

and the other half he used for light. His neighbors murmured,

seying: "AQIBA, thou greatly dost annoy uws with the smoke;

rather sell 1t to us, and buy oil with the money and study by its
- light." &e answered them: "The straw supplied me with many things

first, it gives me light for gtudying: secondly, I warm myself by

its flame; end, thirdly, I make my bed on it when I go to sleep.”

In the world to come, RABRI AQIRBA will be a menace to the poor
who have neglected studv, ifhen they will be. questioned why they
had not studied the Law, and they shall answer becuuse they were
pooxr and had to work for & livelihood, then RABRI AQIRA will be
held up to them as one who was also poor and wearied, and yet did
stu@y; and 1T they should say bhecsuse of their little children
again RABBI AQIBA will be pointed to, who had many sons and ,
daughyers, anq vet supported them and his wife Rachel, At the

age of forty RABRI AQIBA began his studies, and at the age of
~thirteen years he lectured in public, It was said that he did




‘not leave this world until he had tables of gold and silver, and
also golden step-ladders to ascend to his bed., His wife went outb
with an ornament of gold which represented "Jerusalem" on her
head; and when his disciples said to him: "Rabbi, thou hast put

I" Jug to shame by the profuse jewelry thy wife is wearing,W he

answered: "She has undergone much suffering, great troubles and
privations, for the sake of my study.™
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Not less sstonishing Is the beginning of the literary career
of RARRI ELIEZER. He wssg twenty-two years old when, for the first
"~ time, he felt o desire for study; and when he intimated to his
- father that his intention was to git at the feet of RAERI JOHANAN
b.ZAKKAI, his father HYRCANUS told him to plough a full Maanah
(a piece of land) without eating anything., RABRI ELIEZER &6T Up
. early in the morning and did the will of hisg father, but then
left him. It is sald that that day was Fridey, and that he went
“in the evening to hisg father-in-law to eat. Others say that he
did not eat at all, that he fasted from the sixth hour of the eve
of Sabbath to the sixth hour from the expiration of Sabbhath., On
the road he saw something. .hich looked to him like food--it ig said
that it was cow=-dung--he picked it up and put it to his mouth, e
continued hig journey, and finally came to the plece where REBEI
JOHANAN b. ZAKKI had hisg residence and hisg school., RABBI ELIEZER
remained over night at an hogtelry in the neighborhood. In the
morninghe sat at the feet of the great sage, and whose attention
he attracted by the offensive odor that came from his mouth,

RAERI JOHANAN, attributing the bad small to an empty stomech, said
to him: "dgst thou eaten anything today?'" RABRI ELIEZER made no
enswer, Again the master put the ssme question to him, and again
he was silent. Hig host was sent for, of whom the sage inquired
whether RABBI ELIEZER partook of any food at his place. '"No, he
did not," the host said., "I did not offer him any food, thinking
that he might eat with thé Rabbi.” "And I," the Habbi said, Fdid
not offer him any food, assuming that he had eaten at your place.
but while we sre conversing, Eliezer is starving." (Food was
given to khliezer, and them) RABBI JOHANAN blessed EIIEZER, and
"s&ld untohim: "As thy offensive odor is the result of privation
for the gske of study, may thy name shine forth with the glory of

gcholarghip." .

4 HYRCANUS was angry at his son for the course he had taken,
and made up his mind to disgrace and diginherit him., But it came
to the ears of RABBI JOHANAN what HYRCANUS resolved. upon to do,
It was the day when RARBI JOHANAN was lecturing to the great men
in Isreel that HYRCANUS #eanf to punish his disobedient son. And
the Rabbl appointed watchmen, and advised them: "Should Hvreanus
come, do not allow him to enter the auditorium.” They tried to
carry out his instruction. But HYRCANUS maneged to push himself
through and to reach the seats of BEN YIZITH HA KESSETH,

. J&).
NAKDIMON b. GURION, and CALRA SHEBUA, where he sat down with
trembling,

It is said that on that oceasion RARPRI JOHANAN threw
glanceg of affection at ELIEZER, and requested him to open an

argument, lodestly did RARRI RELILZER attempt to decline the honor
.ggyipglthat he did not know how to begin, But the master and his®
18clples prevailed, and BLIRZER rose sng discussed thi i
: ) Add, . A [+ S X L ol K} b 1D K ngs 11’1 L’Ln
ait?gnding manner, and every subject he touched upon and elucidated
F eased RABBI.JOHANAN to such an extent that he £ot up and kissed
1im on the forehead. But RABRT ELIEZER remarked: hagter, '




everything 1 seid I have learned from thee," Before adjournment
HYRCANUS, ELIEZER'S father, got up and said: "Mesters, I had .

come here with the intention to disgrace my gone ELIEZER by dis-
inheriting him; but now, however, (after I have seen this), I say
that all my properties shall be given to him, and his brother shall

get none of them,"
C@@kﬁgﬁz%igzuaw«cﬂgﬁz;%d/wuzﬁ”” )ObCAJ“éLi;?
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(It is gentioned that HYRCANUS took his seat by Z2IZITH HA
KESSETH, etc., and is explained why he was 80 ca;led;.but as it
ig not completed here, the full explanstion is given in Tract
Gittin,)

. Concerning NAKDIMON b. GURION, it was said that the bedding

" of his daughter was of the value of twelve thgusand golden dinars
from the city of Tyre, and a golden dinar of Lyre she used to

" gpend for spicing the cookery for every week., w®he wasg a child-
less widow, and was wadting for her brother-in-lew to maryy her,

And why was he named NAKDIMCN? ~ Because the sun hastened for ;

his sake. (See Vol.VIII. of Section Moed, Tract Taanith,pp.51,52) ‘/ | f

Why wes he called CALBA SHEBUA? Because whoever entered his i
house hunegry as a dog, left satiated. When VESPASIAN ceme %o
destroy Jerusalem, the zealous fanatics were going to burn his
wealth. Said he to them: WwWherefore areye destroying this city,
and are going to burn my wealth? Wait until I find out what I
have in my house." He found that he had food for twentv-two
yoara, of whinh at lasaet one meal a day could be had by each in-
habitent of Jerusalem. e at once gave orders to thresh, to sift
and to grind, to knead and to beske, and prepared food for twenty-
two years for every one in Jerusalem, but they paid no attentiontd o
© him, What did the Jerusalemites do? They brought the wagons, :
- gawed them, and smeared them with cley. They also did more than
thisg: they bolled straw and ate it, and every Israelite who took il
part in the war was placed on the city walls. Said one: If any A
one give me five dates, I will go down and bring back five heads o
of the ehemy., #e received five dates, and he went down and took ‘
fiveheads of VESPASIAN'S men., When VESPASIAN observed their
excrement, and found there was nothing cereal in it, he said
to his army: "If those who eat nothing btut straw are still :
gslaughtering so many of you, if they would eat and drink as you BT
do, how many more of you would they have killedg"




"Thy house should be w1d§\E§€EfZM“This meéns that one's house
should bé wide open south, esst, west, and north, as was the
house of Job, which had four entrances made, so that the poor
should not have the trouble of walking around the house looking
for the entrance, but should find it whichever way they came

without any difficulty.
Hos 151 toban Gruily, Honse 1

"As were they inmates thereé llterally' "The poor shall be
of thy househodd"). It is ot meant that the people of thy
house shall be poor, but that the poor shall speak of what they
ate and what they dzank in thy house as they used to tell what
they ate and drank in the house of Job, And when they met one
another on the rosd, and asked," dhence do you comef" the answer
was: "From the house of Joh.," "idhereto are you going?" "To the
house of Job." Job's house was in a measure the house of the poor.

When the great afflictions came unto Job, he prayed before

- the Holy One, blessed be He: '"Lord of the Universe, have I not
fed the hungry and have I not given drink to the thirsty?" as

it ig written (Job,xxxi,l7): "ur if ever I ate my bread along
and the fatherless did not eat thereof," "end have I not

clothed the naked?"™ as it is written (lbido, 1bid.20)P "And if
he have not bheen warmed w1th the fleece of my sheen." (Never-
theless I am so punished.) “he Holy One, blessed be He, answered
him: Job, as yet thou hast not reached one-half of the perforw
mences of Abraham. Thou sittest and waitest in thy house, and
wayfarers enter., The one who 1ls weed to wheat-bread gets wheat-
bread, one who is used to meat gets meat, one who is used to
drinkswine gets wine. Not so Abraham, He was in the habit of
goingout of his house to hunt up wavfarers, whom he brought under
hisg roof, and entertained them in a Dbetter manner than they had
been accustomed to. He offered wheat-bresd, meat, and wine to
those who at home liyed on coarser food., Moreover9 he built
booths on the road and supplied them with refreshments, and those
who entered ate and drank, and blessed God for it. He was
favored by heaven, and all that the heart desired and the mouth
asked for was to be found in Abraham's house, as it is written
(Gen.xxi.23): "and Abxuh??,plantod an /?% (orfhard) Beer-Sheba
(The, letters ofdhe word are the initial letters of the word

ﬂf%wh NDINL D7 // eatlng drinking, and accompanying,
Hence the above otdtement )

"Teach thy household humllity." Tor jiéhe is humble, the
memb&rs of nis household are also humtle, and the consequence
then is that 1f a poor man comes to the doot and asks: "Is your
father at home?" they suswer: "Yes, sir. Please walk in,

As soon as he enters he finds a set table and eats and drmks9
and blesses heaven for the enjoyment afforded him." When, how-
ever, one is not humbde, and the members of his household are
irascible, the outcome then is that if a poor man asks: "Ig
your father at home?" +they answer harshly: "No," and assail
the poor man with angry and menacing words,

Uthers take the words: "Teach the members of thy household

hgmility," te mean this: When a men is humble and the members of
his household are also so, the result is that when he has to go
away to countries on the othor side of LhP sea, he saysg: "I

thank thee, Lord my God,

rlelgh'borc" that my wife is at T)C‘aee with her

and so hisg mlnd 1s tranquil when he is away from home.




But when one is not humble and the members of his household are
iragcible, it follows that when he has to go away to countries
on the other side of the sea he has to pray: - "May it be Thy will,
Lord my God, that my wife shall not quarrel with hemeighbors,
and my children shall not quarrel among themselves"; his heart
is always trembling and hisg mind is restless until he returns.
It has been said: "And prolong not converse with a woman.'" It
means not even with hig own wife, much less with the wife of his
neighbors; for he who holds much discourse with a woman causes
evil to himself, neglects the teaching of the Law, and finally
he ig donomed to Gehenna. - ’
Do Wok Taltla o Geel T Nudd,
Another explanation of the above saying is, that when one
enters the house of learning and is not treatedwith honor due
to him, or has a gquarrel with his neighbor, he should not in-
form his wife of what took place, for in informing her he dis-
graces himself, and so also his neighbor; and his wife, who has
heretofore regpected him, willnow laugh at him. #When his
nelghbor hears of thls, he says: Woe to me, words which were
strictly between him and me, he revealed to his wife., The con-
sequence of this is that he degrades himself, his wife and his

neighbor.
Cgvué;bui¢£ QZ@xA%&%{V o

"Get thee a wige teacher." This means that one should pro-
curée a constant teacher of whom he should learn the Scripture,
Mishna, Midrash, Halakhoth, and Agadoth. Wwhathe has left un-
explained in the Feripture, he will finally explain in the
Mishna, what isg unexplained in the Mishna will be explained in

- the Halakha, and what 1s unexplained in the latter will be ex-
plained in the Agadah, The conseguence of all this is that one
acquires all he desires in his own place and is full of blessings.

RABBI MEIR used to say: Une that lezrns the Torah of one
teacher, may be compared to one who has one field, parte of
which he sowed with wheat snd part with barley; in one part he
planted olives, and in another fruit-trees. And so this man
acquires wealth and blessings. The one, however, who studies
under two or three masters is to be compared to one who has
many fields: in one he sows wheat, in another barley; in one
he plants olives, and in the other fruit-trees., Ans so this man
has to go from place to place in many countrles, andhas no en-
Joyment of his wealth, :

0o Fple Al
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It is seid: "Win a friend." How isg a frieand won? Thisig to
teach us that a man has to acqulire an associate with whom he
should eat, drink, read, learn, and sleep; to whom he should re-
veal secrets, the secrets of the Torah, and the secrets of every-
day life, The good to acerue from such an intimacy is that, if
one of them should blunder in the recital of a traditional law
or in the division of chapters, or one should declare anything
whiech is unclean as clean, ond vice versa, and anything which is
prohiblted as permissible, and vice verss, his associates will
correct him. How do we know +that, if the associate really
turng his attention to the mistake and sets him right, both will
be rewarded greatly for their good endeavor? We learn it from
the biblical passage which reads (BEcel,iv,.9): "Two are better then

one"; thatis to say, the efforts of both will be crowned with
succesd,




When three are sitting and stud?figjtzgeijz together, the Holy
One, Blessed be His nam, accounts it to theg as if they had
formed a league for His praise, as it is written: " He that
buildeth in the heavens his palace and established on eqrth his
tabernacle." From this passage thow art to learn that if theee
. sit and study together it is accounted to them ag if they con-
stituted a league to glorify the Holy One, blessed be He,

When two persons are studying the Law together their reward
will be refeived above, as it is written (Mal.iii.l6): "Then
conversed they that fear the Lord one with the other: and the
Lord listened and heard it," ete, But what 1s meant by the words:
MThey that fear the Lord"? That when they have made up their
mind to redeem the captives and release the prisoners, and the
Holy One, blessed be He, has given them the opportunity. to do so,
they embrace it at once. What is meant by the words: "And for
those who think after his name"? They whose thought of doing the
abo ve-mentioned great things never ripens into firm resolution,
but are doubtful in the Lord whether they will succeed, and there-
fore the Lord gives them not the opportunity, and theyv are lost
before doing anything they thought of doing. Also an individual
who engages in the study of the Law, his reward is marked in
Heaven, as it is written (Lam.ii1i.28): "That he sit in solitude
because he hath laid it upon him." This is illustrated by the
following anecdote: A man had a little son whom he left alone
when he went to attend to some business. The boy, instead of
gpending his time in play, took a scroll and spread it upon his
kneeg, and thus he sat and studies, hen the father returned and
found his son in that commendable position, he joyfully said, "See
what my little son has done! Teft alone, he took to study of hiw
own accord." Hven so the Almight regards an individual who is ab-
sorbed in holy thought. His reward iw marked in Heaven,

I~ - b
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"Judge every one from his favorable gide." It happened that a
girl™was led in captivity, and two pious men went to redeem her.
One of them entered into a house of harlots. When he came out
again, he said to his companion: '"What were thv suspicions of
me (when you saw me enter this house)t" He gaid: "T thought
you went to investigate what sum her ransom would be." He
answered: "I assure you that so it was. As thou hast Judged

me from my favorable side, so may the Lord judge thee in the same
manner,"

It happened, again, that s maiden was led into captivity, and
two pious men went to redeem her. One of them was suspected ag
a robber, and was confined in prison, and his wife brought him
food and water every day. One day he asked her: "Go to mv
companion and tell him that T am in prison because T went to
redeem the maiden in question, and he who intended to take part
1n'1t_is doing nothing and pavs no attenthon to.her." She re-
491ned: "Thou art in prison, and thou think about foolish things?"
ohe therefore did not listen to him., He again requested her to
to and to notify his companion, and finally she did so. what did
thlis man do? He took gold and silver, and, accompanied by other
people, came and released them both. When he was raleased he said:
"Let this maiden sleep with me in bed with her clothes on, " n .
the porning he said: "Let me go and dip (in a legal bath), and let
hgr do the same." They did so. He then said to them: "Of what
did ye suspect me when I went to dip myself?" They answered: e
‘?nqugh? that in all the days thou wast in prison thou wert hungry
and thirsty, and now, when thou hast seen fresgh ailr, thou hasfa )




grown hot and perhgps thou hast become Keri,” "And what did ye
suspect when she wag dipped?" They answered: "We thought that
in all the time that she wag in prison among the idolaters, she
was compelled to eat end drink with them, and you therefore
ordered her to dip for the purpose of purification.'" He then re-
Joined: "I assure you such wag the case, and as you have Jjudged
me favorably, so may the Lord judge you. —
: ) 0L ‘M___“M/Wrgﬂa

Not only were the upright people of former times themselves
very strict and particular, but also their cattle were so. <Lhere
ig a tradition that the camels of Abraham our father never entered
a place where there were idols, ag it is written (Gen.xxiv.31l):
"While I have cleaned the house, and room for the camels." The
first part of this passage relates that he cleared the house
from Teraphim; but what is meant by the second part, which seems
to be superfluousy Infer from this, that the camels did not
~enter the abode of Laban the Aramite until the idols were cleared

away . v . . .
’ He, Qs> Gl Ham b Ypry it

1t heppened that the ass of RABBHIANINA . DOSA was stolen by
robbers{ They tied him in the yard, and put straw, barley, and
water before him; but he neither ate nor drank. They said then:
"If we leave him here, he will die and infectthe yard." <there-
fore they opened the gate and let him out, and he went on re-
Joleing until he reached the place of RABRBI HANINA b. DOSA.
When the latter's son heard his voice, he said to his father:
"Is not the voice of this ass similar to that of ours?" He re-
Joined: "My son, hasten to open the gate for him, or else he
will die of hunger." He did so; he put food and water before
him, and he fed and drank. Hence the above gaying: "In former
times the upright men were pilous, so were their cattle.,"

. i

"Keep aloof from a wicked neighbor.” This means any bad
neighbor in the house, or outside, or in the field., "In the
house," because plagues come only in the house of the wicked,
ag 1t is written (Prov,v.22): "His owndniquities will truly
catch the wifked." The sging of the wicked have caused the
demolition of the wall of the upright. TFor instance, if
leprosy breaks out on the wall of the house of the wigked, which
i1s also the wall of the adjoining house of the upright, the
entire wall gustbe demolished. Hence the wall of the upright
is demolished for the gins of the wicked. That is what RARRI
ISHMAEL, son of RABEBI JOHANAWD. BROKAH, said: "Woe to the wicked,
end woe to his mamsighbors,"

N

With ten trials have our anmestors tried the Holy One, blessed
be He, but they were punished only for one of them, which is
calumny. They are ag follows: One at the sea, one at the
beginning of the manna period and one at the termination of it,
one et the first and last appearance of quails, and at Marah,
at Rephidim, one at Horeb, one on the occasion of the golden calf,
and one when they sent spies, That of the spies was the hardest
of all, as 1t 1s written (Numb.xiv.22): "And (they) have tempted
me thege ten times, and have not hearkened to my voice," It is
also written (Ibid., ibid.37): "Zven those men that had brought
up the evil report of the land died by the plague before the Lord.
From this is drawn an a fortiori conclusion: If on account of the
land, which hag no mouth to talk with, no countenance and no shame

E%% %ﬁ%ﬁ %ﬁg,mg%gsﬁed be He, runisged the sples who made it suffer

eason is there for the Holv
_to avenge the suffering of one w n oo resaed bo e

shame by his neishbor. ho has been slandered ana put to
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RARBESIMEON said: Slanderers are punished with plagues, for
we find that AARON and MIRIAM, who slandered MOSES, were
gstricken with plegues, asg it is written (Ibid.xii.I): "And
MIRIAM and AARON spoke against WOSES." Why is MIRIAM mentioned
before AARON? infer from this, that MIRIAM mede the beginning,
(How so%) What she had heard from ZIPPORAH (the wife of MOSES)
she told to AARON, snd they both spoke against the upright mang
therefore plagues came upon them, as it is written (ibid.x11.9):
"And the anger of the Lord was kindled against them, and he wentd
away." TFor what purpose is it written: "#nd he went away"?
To intimate that the anger was removed from AARCN, and placed up-
on MIRIAM, because AARON d4id not go into such details of the
matter as did MIRIAM; therefore, she was punished more., MIRIAM
gaild: "Although I have not separated myself from my husband,
51111 the Lord has spoken to me." AARON said: "lThe word of the
Lord came to me, although I have not separated myself from nmy
wife; and also. to-our ancestors came the word of the TLord, al-
though they were not separated from their wives; but he (MOBES)
who 1s too proud in mind separsted himsgelf from his wife,"
Furthermore, they judged him not in his presence dbut in his
absence, and by a mere supposition, From this draw an a’ fortiori
conclusgion : If MIRIAM, who had spoken against her brother
(secretly),and not in his presence, was so severely punished,
how much severer muslt be the punishment of a common person who
speaks against his neighbor in his presence and shamesg him,

(At that time AARON said to MOSES: "MOSES, my brother, dost
thou think that the leprosy 1ls placed on MIRIAM'S flesh only, it
is also on the flesh of our father AMRAM." This is to be com-
pared to one who takes a live coal in hisg hand, and even if he
keeps on turning it from one place to another, still every place
it touches is blistered (and as MIRIAM is the flesh and hlood of
our father, the leprosy afflicts also his flesh), as it 1s written

©(ibid., 1vid.12): "Let her not be as a dead-born child." At

the same time, AARON began to appesse MOSES, saying: "MOSES, my
brother, have we ever injured anybody in the world%" He sald:
"No, you have not." "Now then," he said, "if we have not in-
Jured anybody else, how could we intend to do any injury to our
own brother? But what can we do%? Shall, through this error,
our brotherly covenant be abolished, snd our own sister be losgte"
Then MOSES mede a circle, entered in it, and prayed for his
sister and sald: " I will not gtir from here till she be healed,”
asg it 1s written (ibid., ibid.13); "0 God, do thou heal her, I
beseech thee." The Holy One, blessed be He, then sald to MOSES:
"If a human king would rebuke her, or her own father would do this
to her, would she not be ashamed seven days? Now if I, who am
the King of the kings of kings, rebuke her, were it not proper
that she should be ashamed fourteen deys? Yet for thy sake, I
will forgive her," ag it is written (ibid,, ibid.l1l4): "If her
father had spit in her face," etc,
_ Aogn - Iow Clacache, —

"But the man MOSES was very meek" (Ibid., ibid.3). Shall we
agssune that he was meek, but not beautiful and praised? Tg it
not written (Ex.x1.19): "And he spread the tent over the taber-
nacle®, s the Tabernacle was teh ells in height, so was MOSES.
shell we sssume that he was as meek as the angels, since it ig
wiktten (numb.xii.3): "More so than any msh"f Consider that man
i8 said, but not angels, Perhaps you think that he would have
been considered meek in the former generation. Mark that it is
wiitten (ibid,%: "Upon the fece of the earth," implying only

2} Y 0 ‘ i .2 - ’
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(ulcer in the nose) et ¥oSha 8 people: moist, dry, and Bolypous
v JEU LOSLS was humbler than the afflicted,y




RABRI SIMEON b. ELAZAR said: Ieprosy comes also for the sin of :
‘gwlander, as we find in the case of GEHAZI, who slendered his masgter, '
and was so punished, as it is written (II Kings,v.27): "May then
the leprosy of Naamsn cleave unto thee ,..and he went out from his
presence a leper, (white) as snow,” p /

Q. Thoughdcreas

He slso used to say that Ieprosy came upon those who were haughty,
for so we find in the case of Uzziyahu, s it is written (II Chra .
xxvi, 16-19): '"His heart was lifted up to his déstruction, un-
faithful against the Lord his God, and went into the temple of tike
Lord to burn incense upon the altar of incense., And there went in
after him ... the leprosy even broke out on his forhead." At this
time the Tegple was split for a digtence of twelve square miles,
and the priests hurried out. "And he also made haste to go out,
‘becange the Lord had afflicted him. And he was a leper until the
day of his death, and dwelt in the leper-house as such; for he was ¥
excluded from the house of the Lord, and JOTHAM his son was over F

|
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the kingls house, (and) Jjudged the people of the 1and” (ivia.20,4 ),

e W\

"And thou shalt not associate with a sinner." By this is

as we find with KING JEHOSHAPHAT, who became attached to AHAB |
and went up with him to Ramoth-Gilead, and there was o wrath over J
him from tefore the Lord. The same wag the case when he became a
party to KING AHAZYAHU, with whom he made ships ih '#zyon-geber,
which the Lord broke down, as it is written (TI Chron.xx,37):
"Because thou hast connected thyself with AHAZYAHU, the lord hath
~broken down thy work., And the ships were wrecked." And so we '
find with AMNON, who associated with JONADARB, and received from
him wicked advice, as it is written (II Sam.xiii,.3): "But

AMNON had a friend whose name was JONADAR, the son of SHIM'AI,
DAVID'S brother; and JONADAB was a very sensible man--sensible in
wickednegs, as 1t is written (Jer.iv.22): Wise are they,to do
evil." According to others, it is mesnt that one shall not
associaste with the wicked, even to study the Torah.

Lot G lortizor et

"o not consider thyself exempt from God's chastisement.,"

How so? One ~should always fear in his heart every day Test
afflicgion come on him today or tomorrow, for thus it is written
about JOB (Job,iil.25): "what I greatly dreaded," ete. Another
explanation of it is: If one sees that he is successful in all
that he undertakes, he should not say: "I deserve it all; the
Lord gives me food and drink (as interest), and the principal
remains for the world to come"; but he shall be afraid and think:
"Perhans I possess bult one desert and all the reward for it is

given to medin thig world, so that I have no claim in the world %o
come, " '

"Make thyself not as those that predispose the judkes."
Leard from tThia, that when entering a college andﬁﬁéﬁrgﬁghﬁhere
- & saying or a Halekha, thou shalt not be hastv in answering but

8it and think over the reason why they have said so (and from
what sources they derived such judgment; also investigate about
which Halakha they were questioned, and also consider the time
when it havppened.) When two litigents come before thee for
Judgment, one of whom is poor and the other, rich, say not: "How
shall I declare the poor innocent, and the rich guil%y, or vice

versa? ILf I declare one of then guilty, he will hebome my enemy " ;




neither say: "How ghall I take away one's mongy and give it to : l
_ﬁhe other? " for theTorah gaid (Deut.,i.l17): "Ye shall not respect :

8 - 4 T | . / ;
. persons in Jjudgment. Uaﬁ 3%%& o 9®b : }
- According to others, for what purpose is the following pagsage
written: "The small as well as the greet shall ye hear" (ihid.)?
That means that both litigants shall receive the same treatment:
one shall not be allowed to sit dewn while the other ils standing,
or one shall not be allowed to plead at length while the other
shall be directed to he short in his pleading.

Said RABRIWJEHUDAH: "I heve heard say that it is not forbidden
to have both litigants sid down (at the hearing), but what 1s for-
bidden is, to allow one to sit down while the other one is directe d
to be standing," etc. From the above passage is to be inferred
that the treatment must be alike, even if one of the litigants 1s ;
a great man, <+he case of a common man shall be as cerefully con- !
sidered as that of a grest man, <+he lawsuit of a very small C
amount shall receive the attention of a lawsuit of a great sum of '
money .,

(O Wﬂ%ﬁmm, |
He also used to say: Whoever would have told me hefore I had :

entered this ereat position, "Enter," I have have challenged him,
and now that I am the incumbent hereof, should anybody, dare to
tell medo abandon it, I would be of a mind to throw at his head

8 kettle of boiling water, for there is a difficulty in the ascent,
tut when one has reached the top, it is as hard for him to descend.
S0 we find it was with SAUL, that when he was tecld to agcend the .t
throne he hid himself, asit is written (I Sam.x,.22): '"4And the 3
Lord said, Behold, he hath hidden himself among the vessels"; ?
but when told to give up the crown, he followed DAVID even to

teke his life. ) i
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STMEON b. SHATA'H said: Examine the witnesses very closely,
but while thou art so doing, be careful with thy words on

account of the deceivers., Thy words may give them the clue to ]
1ying. ’

(0, (b,

"Lo¥d work." How so%? ‘hat ig, one should love work; at
all events, he ought not to hate it,for as the Torah was given j
in a covenant, wo wag labor, as it is written (Ex.xx.9,10): !
"Six days shalt thou labor, and do 2ll thy work, but the seventh I
day is theSabbhath in honor of the Lord thyGod."

Said RABRI AQIBA: There comes a time when one does his work,
and therery escapes death: and on the other hand there comes a
time when onedoes no work, and incurs the penalty of death by
heaven, iHow go? One who 1g ldle thewhole week andhas nothing
to eat on the eve of Sabbath, but having in his possession con- i
secrated money misappropriates it for his own use, incurs the
penalty of death by heaven; but if he was making repairs in the
Temple, and is paid with consecrated money and uses it, he esg-
capeg the death penalty. :

RABEI DOSTAIL said: "How can it havpen that one who did no

work all the six days shall finally be compelled to labor all
seven days? Strange as thig appears, yet it may happen. TFor in-
gtance, a man who did no work during the week, Friday comes cnd
he has nothing to eat. He starts to look for work, but is seized




by consceription officers, who, holding him by an iron chain,
compel him to make up onSabbath for what he neglected during
the six daysl" :

RAEBI SIMEON b. ELAZAR saild: Even Adam the First tastedn '
nothing before he performed some work, as it is written (Genagialﬁ):
"and put him into the garden of Eden, to till it and to keep it";
end afterwsrd he was commanded: "Of every tree in the garden thou
meyest freely eat" (ibid., ibid.16 ).

RABRI TARPHON said: Even the Holy One, blessed be He, rested
not His Shekhina in the midst of Israel before some work wasg per-
formed by them, as them 1s written (Ex.xxv,.8): "And they shall
moke me & sanctuary: and I will dwell in the midst of them,""

RABBI JEHUDA b. BATHYRA said: What shall one do who ig without
work% (Let him seek it, end he will find it.) Let him see whether
there is no demolition in his yard or field, and employ himself
in that marmer, as it is written (ibid,xx.93: "Six days shalt
thou labor, and do all thy work." wherefore ig it said,"And do
all thy work"? RABRI BARPHON sald: One is doomed to death only
through idleness. RARBI JOSE the Calilgéan explained (the saying
of RARRI TARPHON) thus: If one through idleness stood upon the
edge of a roof, casgtle, or building, or upon the edge of a river
and fell down and died, his deaE%ﬁzgiéiéused through idleness.

RARBI NATHAN said: MOSES®WErKed at the Tabernacle without eon-
sulting the princes of Israel, who right along thought that at any
mogent he might solicit their cooperation. iihen they heard the
volce which went throughout the camp proclaiming that the material
prepared wag sufficient for all the work, they eried: WWoe to us,
- thet we hrve not participated in the work of the holy Tabernacle."
They, therefore, rose and added a great thing to their own accord,
as 1t is written (Bx.xxxv.27): "And the princes brought the onyx
stonesg.”

(e liainz,

"Donot care gggfggggzigyitve” It means that one must not place
thé 6rown merited By him upon his own head, but should let others
do it, ag it is written (Prov.xxvii.2): "Let another man praise
thee, and not thy own mouth; a stranger, and hot thy own lips."

RAEBRI AQIBA said: One that makes himself superior to the Law
is compared to a putrefied carcass which lies on the road, so thet
every passer-by puts his hand to his nose and hastems awdy, as it
ig written (Prov.xxx,32): "If thou hast become degraded by lifting
up thyself, or if thou hast devised evil, but thy hand to thy
mouth," Said BEN AZZI to him: The sense of this passage seems
to be thus: One who degrafies himself for the sake of the Law,
and eats decayed dates, and dresses in worn-out clothes, and isg
watcehing at the door of the sages, the passers-by call him an
idiot, but be sure that in the end it will be found that he is
full of knowledge. This is what people say: One who makes him-

self superior to the Law willfinally be put down, and one who

lowerskhimself for the sake of the Law will finally b 3
elevated. y be groatly
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"And_see to 1t that your name be not known to the government,!
One “Bhowld not Have the ambitior tv—be prominent among government
officeials, otherwise they will become jealous of him, slay him, and
configcate his property. Neither shall one proclaim his nelghpor’s
name to the government; that is, one shall not say: "May the Lord
protect so and so, from whose house today went out a hundred oxen,
a- hundred ewes, and a hundred goats," etc,, as it may happen that
Just at that time the officer passes by and hears this and reports
it to his chief, and the latter surrounds his house and tokes
away all he has, As tothis, the following passage applies (Prov.
xxvii.l4): "ihen one gsaluteth his friend with a loud voice ....
it will be counted a curse to him.," According to others, the word
Rashuth means hot to the government but publieity, and the passage
is to be construed thus: If one's friend says publicly in the
market: Migy God protect so and so; todav he brought into his
house many meesures of wheat and barley," etec., etc., robbers
may hear of it and come in the night, surround the house, and take
away all he possesgses, and in the morning he has nothing left.

Uf him it is sald in Scripture: "When one saluteth his friend
with a loud voice," ete.

Others, asgain, say that it means the government, =nd the ex-

‘pression "he shall not announce ," etc,, means one shall noi en-

deavor to be a solicitor for the governor of the £ity or his
vice, for they rob the money of Israel,

St111 another explenation is : One shall not seek any fovern-
ing power, for although in the beginning it avpenrs very pleasing,
in the end he will find it very burdensome.

(A Loneful An Mo

AN S
e wige men, be guarded in your words.," Perhaps they will
decide sogethiIng i@ your name which will Hot-be according to the
teachings of Law, and ye will become liable to the punishment of
exile, and be banished to a place where the water is bad, what is
meant by "bad water" It is permissable to say that it has
reference to the yices of that place, as it is written
(Psl xvi.35): "And they will mingle with the nations and will
learn their deings." Some think that it is to be taken literally,
Others, however, think that %t refers to hard labor.

(on sza/&z,

"Love Peace." How s0% One should love to see peace in Israel
andfﬁﬁgﬁﬁ”ﬁvg}ywh@re, a8 AARON loved peace, about whom it ig
wittten (Mal.ii,6):; "ihe love of truth was in his mouth, and
falsehood wag not found on hig lipg; in peace and equity he
walked with me, end Many did he turn away from inlguity." vhen
AARON went on the highway and met a wicked nan, he bade him
peace in the customary form of salutation, The result wag that
that man reformed. For when he was about to commit o 8in, he
remembered that AARON the high-priest saluted him, and would say:
"Woe, if I gin, how will I dare to raise my eyes and look AARONW
in the face, who was so friendly to me?" and thus he ig preverted

il in ., :
rom sin ﬁmt}:‘/@ ﬁ%& %QVAQ/\/

Likewise, when two men quarrelled with eaoh othéf, {and it came
to the sars of AARON), he went to one of them and sald: "My son,

see whqt thy-mgighbor does, He beats hig breast, tears his clothes
and cries, saying: 'Woe is me! How will T dare to Lift up my eyes

T am ashamed of myself, for it

to look my neighbor in the facey

wEso o L




is I who wrongedhim.'" YLhus AARON allayed the bitterness of that
man'w feeling. Then AARON went to.the other man and addressed

him in the same stvle, and likewise pacified hls heart. When those
two men met, they no longer eyed one another as enemies, but em-

"~ braced and kissged each other, as friends do., Because of AARON's
peace-making, it is written about him (Numb.xx.29): "lhey wept

o 1

for AARON thlrﬂy days. ) qy/7kﬂ1&4 déZ&Adﬁnn

The passages about the mourning of MOSES and AARON are differ-
ently written. About AARON it is writtem "even all the house of
Llsrael," which includes also women; about MOSES, however, it is
written only," and the children of Isresel," which excludes
- womeh, To explain this, there are different opinilons. Some say
‘beecause MOSES, who was a true judge and judged justly without

' favoritism, used to rebuke the sinner and say to him: Thou hast

ginned in so and so. AARON, however, when judging them, Jjudged
them truly, but at the same time he did not rebuke them, even when
the ginners were malbs,, much legs when they were females., And,
secondly, many thousands were named AARON, after the high-priest,
For were it not for AARON they would not have been brought to the
world at all, ag AARON'S special efforts were directed toward mak-
ing peace between man and wife, so that if, after that, & child
wag born to them, they named him after their peace-maker.

According to others, the reason why even all the house of
Israel wept is because they had seen MOSES our master gitting
and weeping, and who them would not weep? And they also saw
BELAZAR end PINECHAS, who were high-priests, weeping, and who would
not weep with them?

Then MOSES desired to die the same death that AARON died. Why
807 Because it was said that MOSES saw his bier decked out with
great pomp and many divisions of angels lamenting over him. Ahd
although MOSES never expressed that wish, but only thought so in
hig heart, the HOLY ONE, blessed be HE7 granted him his desire, as
it is written (Deut.xxxii.bB0): "And die in the mount whither thou
goest up, and be gathered unto thy people; as AARON thy brother
died on Mount Hor.'" From this is to be inferred that MOSES had
a degire to die the death of AARON, ‘

At the time (When MOSES was about to die), God said to the
angel of death: "Go and bring unto me the soul of MOSES." Coming
to MOSES, he demanded his soul. But MOSES censured the angel of
death., He said to him: "Thou art not entitled to be where I am,
ahd thou art asking of me my soulf" and MOSES drove him away with
degradation. At length the Lord said unto MOSES: "MOSES, MOSES,
thou hast lived long enough in this world, as thy share in the
world to come has awaited thee ever since creation," as it is
written (Ex.xxxiii.2l): "And the Iord said, Behold, there is a
place by me, and thou shalt stand upon the rock.," Thereupon the
Lord Himself took the soul of MOSES and placed it under His throne
as 1t is written (I Sam.xxv,.29): "Yet will the soul of my Lord
be bound in the bond of Life." And He took his soul with a kiss,
as it is written (Deubt.xxxiv.5): "Through the mouth of God."

(Not merely the soul of MOSLS is placed under HIS throne, but
all the souls of the righteous, as it is written: "Yet will the
sould of my Lord be bound in the bond of Life." Should ohe
agsume that the souls of the wicked are algo hidden there, there-
fore 1t is written (I Sam.xxv,29): "And the sould of thy enemies
will he hurl away, as out of the middle of the sling."

For the hetter under

: : ' standing of thig, let us think of who puts
a stone in his sling:

although he hurls it from one place to

e e




- another, he knows not where it will finelly land. So are the souls
- of the wicked: they are wandering snd povering in the world with-
out rest,

After the death of MOSES the Iord again commanded the apgel of
death to bring Him the soul of MOSES. He went to the place where
he used to be found when alive, but did not find him. He then went
to the ocean, and asked whether MOSES was there, It answered:
Since the day when the Israelites passed through me, I have not
geen him. - He went to the mountains and hills, and put to them
the same questlon, and they said: Since the day when the Israel-
ites received the Law from Mount Sinai, we have not seen him, So
he went to the nether world and place of perdition, and asked them
the same question, and they sald: We have heard of his name, but
heve never seen him. Finally, he inguired of the angels, and they
gaid: "God (alone) understandeth her way, and he knoweth her
place" (Job,xxviii.23)., The Lord preserved him for a life in the
world to come,. and no creature knows where he ig, as it is written
(Job,xxvii.20=-22): "But wisdom ... & report of her." At the same
time JOSHUA was sitting and grieving because he did not know where
hig master was, till theHOLY ONE, blessed be He, said to him:
JOSHUA, do not grieve., My servant MOSES is dead.)

&AW|
n "Purgue peace.” How so? One shall be a pursuer of peace in
Isragikgﬁtng all kinds of people, Tf a man remdéins in his place
silent, he cannot be a pursuer of peace. But what shall be do?
He should leave his place in search of peace, as it is written
(irid.): "Seek peace, and pursue it," Which means, seek it in
thy place, and 1f thou canst not find it, pursue it in snother,

Ihe Holy One, blessed be He, also made peace in heaven, in
that He did not name ten angels GABRIEL, MICHAEL, URIEL, or .
RAPHAEL, ag, for instance, many people bear the same name; other
wise, when He would summon one of them, they would all respond,
and he jealous of one another. Therefore, He gave each one a _
separate name., When He summons one, only that one comes, and He
gends him wherever He desires., They reverence and respect one
another, and are meeker than human beings, for when they begin to
aing the praises of the Lord, one says to another: "Begin thou,
as thou art greater than I am"; and the other sayvs: "Bhou art
greater than I am, and therefore begin thou," With human beings,
however, it is the reverse. BEvery one gays: "I am greater than
thou art." Some say that not individual angels, but divisions of
angels, say to each other:; "Begin ye, ye are greater than we are, "
as 1t is written (Is.vi.31): "And one called unto the other and

gald,." |

"Love all men too." ‘“that is to say, that one should love all
men{ﬂhﬁfﬁﬂﬂf‘ﬁﬁé”fﬁémﬁ for so we, find with the men of the
"generation of the division," because they loved each other, the
Lord was reluctant to destroy them, but only scattered them to
all four corners of the world. The men of Sodom, however, he-
cause they hated each other, were annihilated by the Lord, both
in this and the world to come, as it is written (Gen.xiii.13):
"But the men of Sodom were wicked and sinners before the Lord
plies that they were guilty of
d" implies that they were guilty
Holy name; “and exceedingly," that they

exceedingly." "ind sinners'" inm
illegal unions; "before the ILor
of desecration of the
sinned wilfully,
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