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I.
Statement of the Problem

Even the cursory reader of the Book of Psalms must have observed that
it 1s £111ed with references to the h*sidinm, r®sa'im, and their synomyms.
Now it has been generally assumed that the h®sidim were simply pious
people while the r®sa’im were the wicked omes. But quite obviocusly
hasid and rada’, as thus translated, are not antomyms. Yet, these

terms are so used in the Book of Psalms. Thus, we find:
la)roh Al DY’ ;{E (9{; PAlc Hlnr 1y
NNDJ ey T8 aty el

(Ps. 37.28)

Furthermors there is apparently active strife between the l;.ltdin and the
ov

£ ‘.’.‘ ‘!)foh _ﬁl(_a_j L 1) IkJ{.. als‘)' 'S Dlile
el X Py 3w
(P.. 9?.10)

Evidently the r sa'im try to destroy the h sidim and it is only because
Yahweh protects them, that the r'sa’im cannot succeed.

But we must consider: why should "pious” people necessarily be vie-
timized by the wicked? Would we not rather expect the simple and the weak
to be the prey of the wiocked?

In Ps. 148.14, we have & use of the word h sidim which even the cas-
ual reader will observe does not mean “pious,” but is rather s term cov-

ering all Israel. It reads as follows:
J'970h J'_J ;}fa.n ml Pp P
D'I”;a IPDP PY HOU YR [
The parallelism of 'sm with h"sidim 1s clear enough, tut the psalmist makes

this doubly clear by pointing out that |*3'oh f.> o4

mmp P ﬁm(- £ B



In Ps. 145.17 God Himself ias declared a hagid:

(1 3/ Y_‘m 3/0h 1333 La RIDEN AR
says the Psalmist. Certainly "pious" is a strange attribute for God !

What, then, is the meaning of the term? Browm, Driver, and
Briggs define 30N as "adj; kind, pious, ;odly...shbnutin-l
pious man, the édly..-.pl. the pious, godly, those of the people who
were faithful, devoted to God's service, only in Psalter, and chiefly,
if not entirely in late Pealns P 149.1,6;  30.5; 31.24; 37.28;
85.9; 97.10; 116.15; 148.14; 149.9; 52.11; 79.2; 89.20; 132.9; 2 Ch.
6.41 (= 132.9);5145.10; 50.5; m.u'l

But the few instances cited above, already indicate that the
definition is unsatisfactory. A clearer and more exact definition
of the term hasid is provided by Dr. BHelson Glueck who, in 1927, pub=-
1ished his dootor's thesis on the word Hesed. Translated from the
German, Dr. Glueck's definition is as follows: " 30D —=is the
manner of behavior suited to a legalduty-relationship.”

It is further “the manner of behavior of all men conformable to
society. Hesed represents the ethiocal religious duty of all wen to
practise human friendship and to help one's neighbor.”

"God's 30h is the manmer of behavior suited to the partnership
(elements in common) between Him and His faithful ones."”

"A striking confirmation of the basic characteristic of 30H »
namely that of mutual readiness to render assistance and the rendering
of agsistance on the part of the member of a community, we find in the
Arabic. Schulthess says: 'If one might substitute o0 for <R (whioch
Ls stiff-necked cacography) then the Arabic JMAD  would be parallel:



-

to get together to help soms one.' Brugsch translates Qi :‘ -
'to nnﬂh hntny in order to hurry to the aid of some one.' Lane
translates \\ A3 =="they collected themselves together and came round
about aiding one another.’'

"ﬁ\" '.’\l M3 » they collected themselves together, aiding one another
against him;

‘\“i‘»-k.:)’ =-he exerted himself for the entertainment of guests.
Brugsch translated AN a =<to0 gather to help one another; to
dlll/ unitedly against an enemy.

Am 35X —<to be prepared (for helping)

\}‘ "‘"\ = J—— ready to hﬂ.p
" J ,9'*’\ 3 --rendering of lld.
Accordingly, the word 35'0fy 4s defined as follows: "Versteht man
den 3oh Gottes ale eine solche Verhaltungsweise, so erkliirt sich die
festgestelte Tatsache, dass mur diejenigen, die in einem sittlich

nlgllm Geme inschaftyerhaltnis mit Gott stehen, (i.e. P 120N ) seinen

3 o  erhalten klnnen und erwarten dfirfen."

But now we wonder: Who stands in an ethical religious partnership
relationship with God? Is it Iarael as a whole as intimated in Ps. 148.147
Is it a group in Israel as in Ps. 37.28 and 97.107 Is it a party with a
definite philosophy! If so, what is its nature? What is the nature of
its organization? Were they perhaps the forerummers of the h®sidim whe
so bravely supported the Maccabees? Or is it only a group of individuals?
How do the h®sidim maintain their relationship with God. What do they
expect of Him? A clearer concept of the h®sidim may be gathered by

noting the meaning of this term each time it occurs by comparing it



with its synonyms and antonyms, and by studying the utterances of the
h%sidin.

Such a study must reckon with the element of time. The 1ikelihood
is that the h®sidim were not exactly the ssme at all times. Consequently
it ia proposed to study the Book of Psalms, determine the date of each
psalm as clearly as possible, and study its content. It is hoped that
this study will not only clarify the meaning of the term "h®sidim" but
will throw considerable light on the history of the period of their
activity which seems to have extended from the time of the exile or
earlier up to the rise of the Pharisees and Sadducees.



Notes to Section I

2 Glueck, Ne: "Das Work Hesed," 1927., pp. 67f.

3 Glueck, N.: op.cit., p. 66
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Dating of the Psalms

It is generally accepted that the Psalms have been written during
a long period of time, extending over hundreds of years. However, there
is unfortunately mo unanimity of opinion as to the particular date of
any psalm. But as it is impossible to observe progress in thought and
ideology without the time element, sq effort must be made to determine
at least the approximate date of each. The present writer lacks the
knowledge requisite for this task, if it were to be done on independent
grounds. He has, therefore, adopted the unpublished as well as published
notes of his teacher, Dr. Julien Morgenstern, as a general guide. From
Dr. Morgenstern's conclusions, the writer deviated only when he felt
there was sufficient warrant for his so doing. Below is a table listing
each psalm or fragment in the regular order. Alongside of each psalm,
the probable date is indicated. If a psalm is subdivided, the verses
belonging to each part are noted. Whenever the writer set a date that
varied from Dr. Morgenstern's, he indicated the latter's opinion in
square brackets T 3 +« Certain of the psalms are merked P or U,
indicating whether their general tone, in the opinion of this writer,

is particularistic or universelistic.

Psalm Period of Composition Date (when possible) Class
1 400-200 260

2 §/10/408 P
3 516-200 [400-350) 400

4 516-200 EIOO-EIJJ 400

6 516-486 or -
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Period of Composition Date (when possible)

6521-200 -200
516-500 oo
479

e i

411 or 468 (1)

360-200 [516-486](ef. Pa. 70)
300-250
516-486 (Perhaps 350-250)
516-486 (Perhaps 350-250)
485-478
Before 516 521
516-500
479

-
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Period of Composition

500-485
1-4 9-15) B500-486

200-170

516-485

1-19) 516-486
20-21) 584444

ns-cas [iss-"s]

458-400 _ ..
250-165 468350
400-250
400 or 516-485
500~250 |400-200 ]
400-200
486-480 [A (1-7,12-13)--485-480
B (8-11,14)-- 478-
500-486
300-200
486 [300=20Q1
$500-200 [$00-200]
516-500
1-12) 479-458
15-20) 6516-486
516-500
516486

3650-200 (of. Ps. 40)
350-200
500486
400-200
1-12,18-23)486-479 _
13-17) 516-500 (1]
600486
516-486
485-479
Before 516
485-479
479466
516-486

1
2-6s 350-200
485-479
500-485
470-460
1-7,11-17) 400-350
8-10) 516-486
516-486
360-250
1-3,6-19) 516-486
4-5,20-38)
39-562) 486-479

Date

479
170

486

4756

486
481
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Psalm Period of Composition Date (when possible)
90 3650=-200
21 516=486
o2 400-336
23 516-488
o4 A (1-7,14) 488479
94 B (8-13,16-23) 400-336
96 516-486
516-486
516-488
b16-488
444-411
516-600
516-488

A (1-12,24-26a) 400-250
B (14-28,26b-28)486-458
C (13,25b-28) B40-488
A (1-5,2gb) 400-350

58588888838y

B (6-22a) 516-486
516-486
516-486
108 458-400
107 470-460
108 485-480 (500485 |
109 400-260
110 2
111 516~486 [516-500)
112 516-500
113 485-478
114
116 A (1-8) Before 516
116 B (9-18) 411-350
116 400-250
117 516-486
118 A (14) 411-350
118 B (5-28) 486-479
119
120 350=250
121 486-468
122 516-500
123 485-480
124
126 A (1-2,6b)
126 B (8-6a) 350-250
126
127 360=200

128 350-200

479478
478

479

Class

d'Wv dada wd

dw

oo

wd
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Psalm Period of Composition Date (when possible) Class
129 485-478 P
130 350-260
131 350-250
132 A (1-5,10-18) _ 521 ®
132 B (8-9) 516
133 400-170
134 350-250
135 400-300
136 250-200
137 A (1-8) 697 P
137 B (7-9) 479 P
138 [; (1-3,7-8) --400-260

(4-8)—-  516-488 478
139 A (1-6,13-24) 3650-250
139 B (7-12) 516-486 v
140 400-200
141 400-250
142 400-250
143 400-250

144 A (1-8,10-11) 521-485 (7]
B (9, 12-15) 516490

146 850-200

146 350-200

147 350-200 or 444-400

148 360-200 o
149 A (1-8a, 9b) 500-486 P
149 B (6b-9a) 478 P

150 350-200




;-
*Hasid" in Pre-Exilic Times

Outside the Book of Psalms, the term hasid occurs seven times,
vig.: Dt. 33.8; I Same 2.9; II Sam. 22.26; Mi. 7.2; Jer. 3.12;
Pr. 3.12; II Ch. 6.41. Of these, II Ch. 6.41 is & mers repetition
of Ps. 132.9 and II Sam. 22.26 is the same as Ps. 18.26. Since the
h"sidim as presented in the Psalter will be discussed in detail, they
need not detain us at present. The same applies to the term hasid in
I Bcu!. 2.9. This verse is part of a very late psalm which could not
have been composed much earlier than the Book of Daniel. ‘l'hi.:: :'ndny

sa» be deduced from v. 6 which reads:
Dpdl A D
Yy ke 30
It is as clear a statement of the belief in life after death as any

that may be found in the Bible, and points to a period no earlier than
the second century B. C.

Pre 2.8 according to Eissfeldt was written no earlier than the
4th oontury.l The meaning of hasid in that verse will therefore be
clarified by a study of the h®sidim during that period. There remain,
therefore: Dt. 33.8; Mi. 7.2 and Jer. 3.12.

Each of the above-mentioned references is generally regarded by
eritics as genuine and pre-exilic. The earliest ocourrence of the
term is in Dt. 33.8, where we find: ﬁ'qrgh U:'r[l f'ﬂﬂ rw.h
The date of the song of which this verse is a part, is regarded as
quite early. Carpenter regards the song as Ephraimitic in origin,
composed in the period of either Jeroboam or early in the reign of
Jeroboam II-z Dr. Morgenstern sets the date between 865 and ﬂ2.3
This date indicates the term 73/0h is ancient. Nor is its occurrence
in pre-exilic literature limited to this one instance.

In Mi. 7.2, written in the last quarter of the 8th century,



we have q;'ﬁ) ]l 0h 3I»ic, Mthorities suoh as Elesfeldt

in his "Eileitung® and J. M, P. Smith in the "Internatiomal Critical
Commentary" feel that there is no ground for assuming the verse is
corrupt or that it does not belong to Micah.

Finally, we have in Jer. 3.12 Pfh‘f Ml n( i lon D
These three, undoubtedly pre-exilic, instances of the use of
indicate the word is very old. However, it is important to cbaserve
that in the three pre-exilic references to 3'0h) , we £ind no
oocurrence of the plural. In the early period, "hasid" seems to
have been meant as a description of an individual who, like Moses in
Dt. 33.8, was regarded as being especially close to Yahweh and as
having more intimate relations with Him than the average Israelite;
by virtue of the fact, he was enabled to act as mediator between the
people and their G-od.: This theory fits well with the use of the

term in Mi. 7.2, which reads:

q;r% A Jloh FIpPlc
c P P 'I('J'
Who the hasid was, is eanswered in the next verse:

eifs Goaar Tre 5oy

The "prince” and "juige" were expected to be h®sidim, but were not.
As leaders of the people, they might indeed have been expected to have
the hasid relationship with God, and, by virtue thereof, to have helped
Tsrael. But unhappily, both the SA and the (> ¢ have failed to
maintain their relationship with Yahweh. "The prince asketh and the judge
is ready for a reward,” decleres the prophet.

Another end even simpler explanation of "hasid" as used in Deuter-

onomy and Micah commends itself. 1In the first case, it might well mean



that Moses is conceived as having "hR8R3" relationships with the tribe
of lLevi, of whioch he was an honored menber. In the secend instance,
the OLland (3% mst have been pictured as having the hasid
relationship to the people for whose destinies they were responsible.
It should be noted that unlike the b®rit, hased was not a ocontractual
relationship that might be dissolved, any more than one might dissolve
a family relationship.

In Jeremiah, however, we get the first hint that the people as =

whole are conceived as having this relationship with their God, and not

merely with fellow human beings. Yahweh Himself ia represented as
the "hasid.” Henoe it is more than likely that Jeremish conceived of
Him as having the hesed relationship with Israel as a whole, and that
those of the people who recognized Yahweh as their God, might properly
be termed h®sidim.

However, it is reasonable to suppose that a considerable period
of time must have elapsed before the people began to think of themselves
as h®sidim. We can, nevertheless, be certdn of the fact that the
realization finally dewned upon some of the Israelites, who then adopted
the name. The fact is indicated by the use of the term h®sidim to
describe certain Jews during the post-exilic reriod. Exaotly who

the h®sidim were is the subject of our next chapter.
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"1 Eigsfeldt, Otto: "Einleitung in das Alte Testament,” p. 524

Q.qurll\ﬂf ol W :C-u\ros icion of e Hwe rxatew ’P. 313

3 nﬂr‘.nmm. B .Book of the cm“t.' II. H. U, C. Anml, Vol. HI.
1930, p. 220

4 Bi.mu’t. 0.: g.clt., Pe 452

& Morgenstern, J.: "Book of the Covenant," III, p. 71



Iv
Identification of the l_!'lldh

To learn who the *h%sidim™ were, we must study the Book of Psalms,
as it is the vehicle of their expression and the repository of their
beliefs and doctrines. As was already mentioned, the term *h%sidin®
or an !.nﬂ:ieti.on thereof, ocours with some fregquency in the Psalter.
We find twenty-five uses of the term, seven of which are in the
singular and eighteen in the plural. Of these seven, onme refers to
a group « Ps. 43.1 states:

3/ 0h /ff Yo 133 P!
A socond is applied to a member of a group of h®sidim. Ps. 32.6 says:
,'-"flr 3/0h )3 ﬂS.nf NS ft
A third use of the term is similar to that of Jeremiah. It refers to
Yahwoh as basid. Ps. 145.17 reads:
['Cyx ISa »inl '39y3 sa 2> P'a_}
The use of the plural of hasid in the post-exilic psalms suggests the
possibility that the h®sidim constituted e distinct group at that time.
This theory we shall now consider with some degree of detail.

The first observation that may be made about the h®sidim of the
post-exilic period, is that they felt they had the hesed relationship
with Yahweh. At this later period, there was no longer the implication,
present in the pre-exilic times, that the hasid was some exceptional
individual who stood head and shoulders above his brethren, like lMoses
or the 7% and (22 ; mor was it any longer possible to interpret
*hasid™ as & person who is faithful to his hesed relationship with
his fellow-men. Even its earliest post-exilic use in Ps. 132A.16

(e. 521) points to the fact that the hasid was considered a member of




a large group who felt olose to God. For the psalmist states in vv.

16-16 of Ps. 132A: o
phl YU sk pIRE PR Lv_ r.jj;,y}
o AL TR P'370h I < fir 2l

Yahweh promises to bless Zion and all its inhaovitants, who seem to be

P/INRl, £’IVD,and P'3/0h . From this usage, it is not
altogether clear as to who the h®sidim might be. Do they include the

p'INVPkand P’JHD T Do they include one and not the other?
Further study of this matter is evidently essential. Yet irrespective
of what decision we reach on the above question, the h®sidim are
apparently a large group, probably the bulk of the Judeans resident
in the land. The fact that Yahweh promises them His blessing indicates
that He feols that they, the h®sidim, have some claim upon Him, such as
might be expected from a hesed relationship between Himself and them.
This is confirmed in 132B.9 (0. 518), which reads:

23A ':»"aronl pa} lta{' fu 2D
"Thy h®sidim,” says the Psalmist to Yahweh, "will sing:"™ Is there any
further doubt of the identity of the two parties between whom the hesed
relationship was believed to exist? To establish the point that the
h®sidim felt that their hesed relationship, indiceted by their name, was
with Yahweh, rather than any other person or group, and also to identify
the h®sidim more fully, we shall now list each of the verses in which the
term occurs, and comment briefly when necessary.
Between 516-486 B. C.
1. Ps. 43.1: 3’oh ﬁf IsA 1R 22"/ Isushoet fn

- \g;fu-u!,’u .5-:4“;.«4“.
awﬂ-&-.n-«%
oalled upon to plead the csuse of the psalmist, has mo hesed relationship QD ¥ o
1‘20-.-\/; vy

m W p
(ki o fnbrinn firg

The implication is that the foreign nation, against which Yahweh ia




with Him, while his nation, Isreel, has. Apparently then, the

pselmist, who is no doubt a hasid, feels that Israel as a whole

stands in besed relationship to Yahweh.

2« Ps. 50.5: A»$ '{:( PR WD 0N ) 19 olc
This call issued in the name of Yahweh leaves no doubt 23 to the
parties involved in the hesed relationship. They are unquestionably
Yahweh and His people Israel; at least those among the Israelites
who are aware of the relationship and symbolisze it by a special
sebah.

3. Ps. 52.11: r";wh L3 S P Niple!
This verse is addressed to Yahweh, and indicates clearly that Yahweh
was one of the parties involved in the ;luod relationship. The same
applies to PRI W 9 IC 3091 ok
4. Ps. 97.10: el pes 3w 11on
5. Ps. 18.26 (and II Sam. 22.26) 3 onAr 3'eh #Y
6. Ps. 149A.1 p'aroN S;.?p wHan

This verse is interesting in that it indicates that the hfsidim felt
they formed a dietinct %P + Perhaps it points to the existence of
synagogues in which h®sidim prayed publicly. This will be discussed
more fully in a later section.

7. Ps. 149A.5 3/R>3 pr3'oh sy

8. Ps. 149A.9b 1aob Saf k12 439
Wes the relationship conceived any differemtly in later periods? Let
us test this by examining the usage of the term "hasid" in psalms of
later dates.

486-458
1. Ps. 89B.20

')’ ?’ohc {uha MR e
As the verse is addressed to Yahweh, there can be no doutt as to who




——]8e=

shared the hesed relationship. The same applies to the other instances
where hasid or any of its inflected forme ocours. These are listed
below.
RS I q;l" whf 13%0h H?
3. Pa. 86.9: poon Jul o Jic prfe ~An3r >
4. Ps. 12.2: ERCLR TSN T R} D)
That the h®sidim still felt that the hesed relationship existed

between Yahweh and themselves as late as the Maccabean period is R ) Rl 4

s i
L4 adltate d Ly

indicated by the following verses: 2 ,
aeceatians Gonen
1. Ps. 4.4: l( ’0h AR’ H G;) 'S C /
2. Ps. 32.6: r'fn sl ne e G
3. Ps. B6A.2: U depn o QI YK
This verse is particularly olear in indicating the nature of the hesed
reletionship. Yahweh is here called upon to protect the hasid on the
grounds of the hesed relationship assumed to exist between Yahweh and
His h%sidim.
4. Pa. 145,100 a0 20N priw Y prar
6. Ps. 146.17: (s 53 won! 1333 Da aly 3'33
6. Prv. 2.8: W Cly, ey

7« II Che 6.41: D‘lu "_‘;_‘-l '!'.')I;( N ’)'J;')-)

.'?;C,: LA 3/0h |
/30N DD ks

9. Ps. 31.24: [r37en r_) 1D _ax 1Ak

8. Ps. 30.5:

10. Ps. 37.28 (13'0h At 5v rl

11. Ps. 148.14 pyoh ol 2lon
YRV IV B Cal gl
12. Ps. 116.156 ['7'0“‘ aNAD I TR 7!7"



130 Ps, 16.10 J\hk ﬂ//f’\r f'?’oh /M /{r
14. T Somaidsg | YA 70h 1L

We wey therefore consider it as en established fact that throughout

the post-exilic Biblical literature the term hasid implied a member
of a group which looked upon itself as one gtending in hesed relation=-

ship with Yahweh. We are now ready to consider the identification of

the group known as basidim.

The verses containing the term hasid ere not sufficient in themselves

to identify the h%sidim with any degree of certeinty. However, a care-

ful reading of the psalms in which the terms ovcours, indicates that the
psalmist has identified himself with the h8sidim and expresses their
gentiments. It ig, therefore, perfectly safe to draw on the entire

psalm for informastion. But the problem mey be trested from en even
brosder scope. The gynonyms and antonyms of “@asid“ which appear in

the psalms bearing the term "hasid", are repeated throughout the Psaltere

Moreower, the ideas in those psalms are parallel to those in the psélms

which do not employ the term "paaid." These considerations point to the
significant conclusion. thet with few, if any, exceptions, the entire
Book of Psalms reflects hesidiec thought end ideology. It is conse=
quently safe to assume that no metter how the psalmist identifies his
central character or cheracters, he is thinking of h®sidim. Hence we
cen proceed to identify the hBgidim not only on the basis of the few
psalms in which the %term ocours, but in all the 178 psalms or frag-

1
mentes iflentified in the Book of Psalms.

For the sake of clarity, the identification of the pasidim will

be divided into three perioda:




10 537""4:86
2v 486"458
2
3. 468-16H
Period 1
(537-486)
The first element in the identification of the h®sidim has already
been mentioneds They are Isrmelites who feel they have & hesed relation-
ghip with Yahweh. This is indicated not only by the use of the term

hesid or one of its inflections, but likewise by the frequent references
to Yahwoh's swereness of His hesed toward the h®sjdim. Such expressions
occur frequently during this period, e.g., Ps. 36.6,11; 48A.10; 514A.23
B2.10; B7e4; 63.4; 66B.20; 98.3;5 100.5; 103.11; 117.2.

Which Isrselites are included under the heading of basidim is
our next question. Ps. 144A is evidently spoken by & king of Israel,

ﬁho says:
2§ NS PRSNETYE N VYRS T
Y SV Y
'( /C(bﬂ/ PR Ay IRal 13 ok

AN A Ay 33 DD Ao Ial (J!ﬁ
(Ps. 1444.1-2)

That the speaker is a hesid is olearly indicated in the beginning of
the second verse. That he is a king may be concluded from ‘the espreésionz
AR A 27109
This is explicitly stated in v. 10
DN a~ba 13ay 33 Ak 23100 poslal moen A1
The reference to David signifies the king is & member of the Davidiec

3
dynesty, and is either Zerubabel or Menshem.




Another reference to a hasidic king is found in Ps. 18.51 or

II Sam. 22.651.
pﬂy ¥ (87 alaf lrvur ash dar/ 1 Ame Y.\:c.

There is even a hint that a priest might be & hasid. Thus we have in Ps.

5e4:

N Al P { P pa

Gunkel says: “ |7')1' das fibliche Wort vom surllsten des Opfers...Das

Wort wird auch vom Derlegen der Beweisgriinde gebraucht..., aber nicht
4

vom Vortragen des Gebetes." If his assertion is correct, the speaker

msh be e priest, as no laymen officiated at the altar during the
post-exilic period. The king did indeed have the privilege of acting
as the chief priest, and Zerubebel might have been expected to serve
in that capacity, but he was overthrown before he had the opportunity
to do m.5
That koh®nim might have belonged to the hasidic group may per=-
haps be inferred from 132A.16-16:
phg Y'RUIC dryiralc ’:nalo 'yya L:’ Ir'}] :}?'}
o 40331 '.n MNYonl gy P fic aua>
In these verses the o'h'i‘oni.-, koh®nim, and I.I.lldil are parallel.
They are either alike or mutually exclusive. Should we adopt the
latter theory, we would be forced to conclude that the ebzonin
were not h®gidim. However, we shall later show that the ebionim
were alweys considered h®sidim. Hence the koh®™nim too must have
been cmsidered part of the group making up the h@sidim. It is
well to note, however, that at this period (537-486 B.C.) the

officiating priests must have been the koh®nim-leviim and not the




>
Mo‘itol of the period following 458 B.C. 5

There is & third reference relating the koh®™nim to the h¥sidim
of this period. Ps. 132BE.9 states:
fJd 3! l)"i’onl Pa.?* :{aﬂ fR2>
The passage is similar to Ps. 1324, and leads to the same conclusion.
Of this much we may be certain, that th.r:::;:‘-i'cl:;;:;llhlp. good feel- —_—
ing, and general agreement between the h®sidim and koh®nim.

While the king and the koh®nim may have belonged to the h®sidim,
they were only an infinitesimal part of the group. Judging by the
tone used in many of the psalms of this periocd, practically all of
Palestine Jewry, if not world-Jewry, was regerded by the psalmists
as hasidic. This is the case in Pss. 29,46A,47,60,52,67,68,76,78,
81,89A,96,97,106,111,116A,144B,149A.

It will be helpful to discover, if possidble, who were not
regarded as bh®sidim,

Following our assumption that practically all the psalmists
were hfgidim, it is obvious that their oppoments were either non-
b®sidim or h®sidim of an opposing group. We shall comsider the
latter possibility further on, but for the present we can examine
those terms that seem to refer to non-h®sidim. In Ps. 6.11, we have:

';p I > mh'aa p'YLY DD

In Pse. 36.2, we read:
(Y -n_;( r-"-)(fr N3 ]"‘

P.I 5309: ’fr" P‘:Y!‘ P't' #r ’;za J‘J"
These people are evidently atheists and are excluded from the

hasidic commmity. A second group of r®3a'inm are the unethical people.



Thus, in Ps. 5.6-7:

e 2098 wldlin 33 Wl
242 NN Iplea:|llc 'Fra o kst
Iy pr yaaA rray Uk
In Ps. 5.8, the psalmist continues:
ND pAIP 22134 VIR rlr ‘>
Iu?ffm P f pn g pEAO ORP
Ps. 38.13 says:
MYy [Rp3 WYY 'R Q7 oy KPR AN nep2!
((\.)r rI'n 5 Amawl
In v. 21, he contirues:
'.JLJC\J a6 Anp wr(m'
pI1C- 2129 Abns
Ps. 50 also describes the unethical cheracter of the rada’, especially
in vv. 18-20, which read:
:r?f‘h eRkun Py Iny Clu_w.l P A Ak pk

P AAA 3 A .Jld: AP .Ahﬁ 'P

LRI A pale-pn NRan PN L-'fa 2¢n] AL
Another desoription of the rasa' is given in Ps. 52.4-8:

ey Ay {C(; Yn D .JfLr plan Al
: afe ,-aa.} yaa s Pt 2Ma v APk

taMma t{( Y[ a- L _a»ole
A third group of non-h®sidim apperently the wezlthy. This is

indicated in Ps. 52.9:

['? (A1DP] 1M 49 D AOA nlan
It need hardly be added that foreign nations were not acceptable as
h®%gidim. It should be noted, however, that the basis for their ex-

clusion was religion, or rather the lack of it, from the Jewish view-
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point. Race played no part at this time. This latter point will
be brought out more fully in the discussion on Universalism and
Particularism.

The specific references to non-Israelites as opponents of the

I_'Fatdia are as follows:

Ps. 42.11:
J\ A i
(apparently foreign nations) vy & giaon wdya adr @ A /s 1+
H f ' Tr M PI'D Is My D A::/.u«ty,.‘.t;-;c‘&'d‘
Ps. 68.31: Lt st frrCaty i 1+

(C){&J:mu.@&‘d ) cdid

g"\"‘»fr Hav p A MI¢ g PSS 4

03-3n o3/ piy hyra
. RERY AlRap P 24R
m?:ufi ‘ions were welcomed if they wished to serve Yahweh is ex-
pressed in the following verses:
(L '.\r!rr 19 q'1.h Us pP'YYr unx rumn AN
: '.\ro YS LN RY & {"'v)rﬁ( v e q1ka ./NJJ:J
I8ol-worshipping nations were, however, generally regarded as un=-
friendly to Israel. Thus Ps. 97.7 declares:

P'I‘I}IF‘ p’fr'ﬂ..ﬁd-) I;D '3”2Y [; RO

eoafie O 1 nnate
Period II
(486-458)

In general, the identification of the hasid during Period I
obteins for the second span of time. These h®sidim, like their
fathers, feel a hesed reletionship with Yahweh. This is expressed
in Pas. 26.6,7,10; 353A.18,22; M.?.?; 63.4; 107.1,8,15,20,31,43;

B J
138.2,8.

\7/
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Certain individuals like the king are %;n;a within the ranks of the -~

b®sidim. (of. Ps. 61.8; 63.12) An interesting indication of the fact

that Israelites living in the distant country-places are to be grouped

with the h%sidim is tho{/pup'l.-)p-h. 121, describing = hasid, who, & aed et purds
(on the occasion of a fntlul_) has to make his way to Jerusslem through / Z 2 e
the donrt.b We aleo have at this period references to prisoners who i#:,m}vﬂ'
had been freed. No doubt these were the fortunate ones among the many

victims made captive during the unhappy year which opened this second

periods Thus Ps. 102B.20~21 declares:

(G (;mf ffr PARs D)) 1) miywd E,"-“ ">

PN AN YR M;f ~rglf _J\P.Jff V([
Lilewige Ps. 107.2-3 reads:

28 -3m4 P kA e 3197 '[It‘\.
cpoal ’l‘aJJ prvaal prs M p.‘]\a? 3 pal

But even more emphatically than before do we have the frequently
repeated assertion that all of Israel may be considered hfsidim. In
Ps. 24B.6, we have: PRY’ P'J‘a XP*A o« Ps. 44 is written
entirely in the name of Isrsel. (cf. vv. 5,13) The same may be said
of many other psalms, notably 46B, 60,66A,74A,79,80,83,85,898,94A,
102B,118B,123,129.

This factor is emphasized by the evident enmity toward foreign
nations that became manifest at this time. The reasons for this phe-
nomenon ere obvious to all who accept Dr. Morgenstern's theory of what
took place in 488 B.C. Hence we find that most of the references to
"enemies™ at this period refer to foreign nations, particularlfy to

those which shared in the cruel destruotion of Jerusalem. Following



are some of the sentiments voiced at this period:
Ps. 63.10: '€, 1R’ :”HL‘- (apparently foreign nlti.otu)j_{_gi
74A.4: (foreigners who destroyed Jerusalem) LE;‘ i glet
P 3Y/A4 POIPLE
74A.8: IM POy P?rp (3.e., foreign nations) />4k
T4A.18: DN/ ?'1 r (foreign) P Ars 254

——

' ?ﬂ&_ 13‘!-‘..! (indicates attitude toward foreign nations at that time) rP J eYi

74A.22: prva As b ud PN 27

—,

e ?_33_5_3 l;,-, n>tn In

T4A.28: /41 ;)G £
other psalms sharing this

—

This attitude is typical of the period and t
vloipoint will here be listed, as the quotations will be largely repe-
titious: Pss. 2,9,10,11,14,33A,44,63,60,63,74A,79,80,83,89B,89C,94A,
110,1188,124(foreigners are implied, though not clearly), 129,137B,149B,
It is worthy of note that the enmity expressed toward foreign nations
did not arise only because they had brought suffering on Israel, but
beceuse of the indignation which the h®sidim felt at the nations' utter

disregaerd of Yahweh. Thus in 74A.18, the psalmist cries:

‘D'J’)’ P)n Al Al % 9D5
-_———.________.___..-l
pAL 81es oy oY
4 e
In v.22, he adds: p/sy [5 S:'u e ﬁ.ha')b 5%
In Pse. 14 and 63, the psalmist says to his God:
% r""ﬁs}! rk ’t;rp (50 i
v. 4 in Ps. 14; v. 5 in 53: [Ie> ) o aln.
Ps. 2.2: /s K/ 2 f 380 1300 R30I q‘-* ole p¥in
9.18: pralr mat ey i

79.6: l,:n' o e P rr fwh R;H.
g ol SmA ek A b

—
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INID AP ﬁ'F{ I3h Pf S D
ao d Ik

—

83.6:
94A.7: P_PY' 'Qﬁf' /'P*J’rf; AL

Again it must be noted that the psalms pointing to foreign
nations as enemies are almost entirely limited to less than a decade
after 488 B.C. Thereafter, the universalistic tendencies of the
h®sidim reassert themselves. This point will, however, be discussed
in greater detail in the section on Universalism and Particularism.

It is further worthy of note that shortly after the intense period
of suffering passed, the h®sidim once more turned their attention to
religious considerations. In Ps. 12 (c. 460) they declare their ab-
horrence of unethical and irreligious thoughts and practises. Thus the

psalmist excoriates those who declere: (v. 5) l_)‘ |'? e ‘v

Such an atheistic belief excludes the lsraelite from the ranks of
the h®gidim. Likewise the ethiceally vile, the anti-social, ere cut
off from hasidic circles. Ps. 12 treats this aspect most clearly.

That this psalm is hasidic, we may conclude from the fact that the

author bemoans the disappearance of the 'eh, = [/0bh OIN¢E 1D

p3k ypw piyle 100 ' 5 " wails the psalmist (v.2). The psalm emphasizes
faith in Yatweh (v. 7) and expresses confidence in the deliverance of -‘.
the haeid from the hands of his enemies (vv. 6,8).
Who are these enemies? Mowinckel asserts that they are godless \
magicians, demons, who work spells and harm the peopll." However,
this psaln seems to point in other directions. The r®3a'im are rather
liars (v.3== PR3’ Kkit), hypocrites (v.3-= Iya%' At ol .Alpfn M), ,

arrogant (vv. 4-5-=/dArf unpe \va{u ;,;Jtt“ 1vafe wi: Al rr?( L [l‘r)a

P /ARl (v.8), and are also responsible for

oppressors of p''Jyv and
the exaltation of vileness (v.9). All these definitions seem to point




v
to r®sa'inm as anti-social people rather than magicians who bewitoch
their viotims.

Psalm 10 (o. 479) also describes the rale’ as unethical and

b,
| anti-social. He is:

l. athelstic

| Ve == D! q“._’
Ve 4~ [ AInsH S e e
, ve 6-- £ e f’Gau anA [‘
v.1l-- h_l,_Jf n fa 199 Yoo ’; AR 13l Ml
Vel3=- Ly IAN #f r:f;. wie ©/ :\fx IO qg_:
2. arrogant
R Coil {‘Y?‘ YO Alleg D
Ve 3-- oy NN & v [fy >
V. 4-- 37 fp or 93 05
Ve B== ﬁx/r r.a /pf A e
| 3. 8 lar
| Vo T== unl L‘ td nnp pAt -/"N_’f' 13'9
4. G (w10 Picaln mdve B BL [(19087,53%)
5. a murderer
ve 8 192 oY Pnhaep po8h Mia e
v. 9 Y %(hr 2T DIOB N> yaswr P |
There is nothing here to support Mowinckel's contention thet the "J
!'.l‘/l'iﬂ depended largely on their magical powers. They are definitely 'I

rich and poverful people whose atheism and arrogance led them to des-
poil their weaker fellows. They are denounced,nmot for meking their

viotims 411, but rather for physically oppressing them, and even shedding

il e N



their blood.

A

Pectad DI it 78 Sfirnans o 40 T
(458-165)B. C. ) & /{

A significant change in the identification of the hasid was made
after 458. Ezra appeared on the scene accompenied by a considerable
number of Babylonian Jews. Their theories of Yudeism and particularly
of the Jewish religion differed in certein essential points from those
of the h®sidim, who had long dwelt in Palestine, and had unwittingly,
and yet naturally, taken cver many of the syncretistic beliefs and
practises of their environment. In his efforts to rid Judeiem of these,
to him strange and heathen concepts, he initiated a ,tmggh that was
long drawn out. Officially his ‘:I;Iz:&élt was ;;é‘h;od with the official
introduction of the Pg code in 411 B. C. Actually the contest was con~
tinued into the Hellenistic period, when his former supporters and
opponents change sides, but continue their struggle on into the
¥accabean period.

The basic notion of a hesed relationship between the h®sidim and

Yahweh was, however, maintained throughout. 7This is indlcated not only

N r-LM r 1 L
{ ‘1\ - A A~
by the use of the term hasid even in(I Sam. 9 (e. 170-_1?9, but by the o .o /i
continued asoription of hesed to Yahweh. This oocurs in Pss. 6.5; ~ v o —a s
2 Lo Pl vt

17.7; 23.6; 40.12;42.9;59.11,17,18;62.13;69.14,17;90.14;92.3;945.18; PRI LTS
103A.4;106.1,7;109.21;118A.1-4;119,41,59,64,76,88,124,1495130.7;136;  /
143.8,12.

Furthermore there are psalmists who, oven at this late date,

would include all of Isrcel under this heading. Thue we read in

3 Y S W I e i T

e




Ps. 148.14 (c. aso-zooa.c.);’;mn L& nfnm ,”f PP 55}

.":-ﬁf/rr,) />h/) roY ﬁr’) L/ ’\J"r
There is no mistaking the parallelism of £Y with j/0p and f;ﬂ U yre
The hasidic suthor of this psalm undoubtedly considers the nation as a
whole hasidic.
Ps. 136 (c. 260-200) also considers all of Isrsel as hasidic.
liote verse 9, which exulis:

130hH ,aff'l[ 13 P2 Ln&f PRI,
130h Al f > 1 i Y RIA

Likewise, v. 14:
/305 ﬁf/-rf«_a IRIAR /M 7'fuf

v. 16:
v. 22: ]9 0/) ﬁ'n Y[ n I3PY ,(,;‘3 Q'r ‘.)rh..!
But perheps this psalm is not conclusive because its author seems to
feel thet not Israel alone but the entire universe stands in hesed re-
lationship with Yahwehe Thus he declares in v. 25:
|30h ﬁ?ﬁ/r Vi T L &~ Bf ﬂnf /Jl/J
Ps. 147 (c. 350-200 ?) also seems to look upon all of Israel as

h®sidim. This is suggested by vv. 19-20:

f.r/rwf 1Gasg/  11ph P/wff EX I M
PIYa’ fp rGCal 1A o4 [> Y el

Finally we have Ps. 106 (ce. 458-400) where Isrsel is again unmistakenly

taken as a nation of h®aidim. In vv. 4-5, the psalnist implores:

PINYICR U?Fa 7Y /!}7ﬂ oV LR | 7_)4(
1--hg‘ﬁ_J (] r,Maf P’!?_Ahﬁ(? nMr ))r}rhp _/1}1!6!3 Alle?
In vv. 45-47 he adds:

lqoh »H=> PHhI NP PRy 147

el B oual pranal pam il
PN [ u.i‘hp/ u-aﬁr WD yvrdd
-'P-f‘f:)../\p mfst;.flpg 2p ﬁlr ,nl?i:)f




It is significant thet out of at least 65 psalms or fragments dated
after 4568, only four consider all of Isrsel as h%sidim, and of these
four, one or two are not certain. This consideration seems to point
to the conclusion that at this period, Israel was divided between
the hfsidim and their opponents. The few psalmists who do include
all of Isreel may be among those uhofholel are far from Jerusalem and
are but little aware of the confliots raging within the city.
Pertinent to this discussion are Pss. 115B, 118A, and 1356. In
the former we have, in wvv. 9=11:
til> papm PV dh? hGr bt
il D Al PrsY 3 e P37 il
013 pgal PY$E IR DGR S1a0 e
Then again in wv. 12-13:

g;)t' ND _Alt ')-a;-\’ AREY D/:’):
] RA L TE L /3""’

:P'Y"?,\"’ | P‘JGP;) AN e r‘nﬁ'
In Ps. 118A, vve 2~4, we find:
!301'\ ﬁﬂf[ ) Gl"\(' i) - yAle!

199h ,o[;s). ) I\‘?lfr AR g =NAl

s 130h p gl o AN w3 DAk
In Ps. 135.19-20, we may read:

:“m, Ak 120p l*m!( N2 DN A€ 1588 I.fr'\tf NS
It Ak D5 Y K 1d1 Ak 5D ofs A
are  five' and 1> nlc _nip parallel or mtually exclusive? Upon
this answer hinges whether or mot both of these, ms well as  uJy pa,
are parallel to the ;|3)’ /f>' who are undoubtedly the hBsidim,

or not. Gunkel declares that each of the terms represents a specific

P _—
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group in Isrsel. As in Ezra 9.1 and 10.25, the term f’n(‘ is

applied to the laity. Imk A'D and ‘IQ J'? are likewise
distinet groups in Israel. Gunkel then concludes that the N/y' 7>
must be proselytes. The meaning of this term has been discussed by

Dr. B. J. Blnln;pr in h.tl article: "Fear and Love of God in the

01d Testament." 1In it, Bemberger established that  3/3/ Ak meant
religion, and the 3|5’/ 4> ' can[only mean| people who observe the
religion. Proselytes might well be included under this heading, but
they certainly cannot be the only ones entitled to the honor. Cer-
tainly Abraham (Gen. 22.12) was no proselyte, nor was Obadiah (I Ki. 18.3)
nor even Jonah (Jon. 1.9). The number of instances of Israelites

termed )N/ 7k’ is too great to be reproduced, nor is it necessary.
The assumption that the ,j35/ ' are proselytes has no justification
whatever, even at this late date. Gunkel's theory that the groups

are distinct is, however, correct. Hence we may conclude that et this
time only certain people in Israel were considered M ', and
these must have been th-‘ h®sidim, with whom the 3/ " were apparently

equated. Thus in Ps. 103B.11, the psalmist says:

Itk S:f (3oh >3} Vied E{ PAC APR> 7D

(¢ plpy svd PN 3ony

In v. 17, he adds:
/rk') /

In Ps. 33A.16, we read:

r?ohf r”fh'i( [k F( DIDL /‘T DD

And similarly in Ps. 147, probably composed c. 350-200, we find in v. 11:

13oh prlnan Al ey Al 1D D 3D




Individual b®sidim sre diffioult to point out. There were mo
kings between lenahem and the Maccabees. High-priests, beginning
with Johanan in 411 B.C:o belonged to an aristocratic group which
must have had but little sympathy with the hasidic theories which
will be discussed later. Some individual lower priests, however,
may well have belonged to the h®sidim. Thus in Ps. 16, probably
ompoMTg the second century B.C., the speaker, who, in v. 10
calls himself a hasid, is undoubtedly a priest. In v. 4 he declares:

(Yaa WNle ppipds Y
BN ES gf PAIMS Ak k=g (P/ (W/_r [~
Who but a priest would offer up any drink offerings? And that there
were lower clergy living in the country-places and feeling sympathetic
with the country-people and their ideals we know from the story of
Mattethias himself.

As for the assumption that the h®sidim were the mass of people,
as distinguished from the aristocrats, we might justify it by the
frequency of the petitions in behalf of the Ijt.:{r, aL ,[3 L ,BJI;\ eto.
with which the psalmas ebound. Thus {'» It occurs twenty times in 16
different psalms; }f; ==5 times in 4 psalms; “Jch ==3 times; 3
3 times; 1)y or lp‘p e ==39 times in 26 psalms. Besides these, we

have frequent references to ‘-(‘:ﬂf" Ry, pr f,),'_,' a2, QJJ;}C ad I
4

all of whom refer to the mass of people, and not to the powerful upper

class.

Other individual h®sidim are psalmists who lived in various rural

districts of Palestine. Thus we find & hasid coming o/ jiaonl lﬂe (\-w*
IV3 4 Pr
(42.7) while snother declares: 37 S v sk f‘“" ST ".‘D'ﬂc

(120.5).




As the history of the period ubhder consideration contains no cala-
mitous clashes between Israel and other nations, we find few denunciations
of the latter. Ps. 59.6 seems to be the one instance:

[][c ’?‘LP S:" !nJ\ s‘lc P‘le'ﬂ ga ??al ) ""P’D
ories the pselmist.

Other references to r®#a®im seem to strike &t certain Israelites,
who oppress the h8sidim, apparently, for no other reason thah their
being hesidim. |
This is illustrated by the following verses:

-
Pa. 3.7: I f1 N PIRO YLk PY AMA Y kI
6.11: P L 774 Hapes 742’

TletE s she wtp €0 s

:;li)’ P")[I?f ]'Jn __/\!I-'I; [aa (fﬁ

')?{ ‘.)ﬁl [N »oai J:t-r;a WL
i Manu Mo IR
17.9-10: . Ay "_J'Jﬁ'
R T i

NICAA 123 i 194° [

Sl.14:
praed 144 P _Ar3 AT 2

2
LW erf e ah’ PO
31.19: " der
P Y mpp ?‘?3‘ ¢ anm3n Pt ML A
i o T3 ,
@il man pm PAV AL “ l..llc eyh 2
3f.11: I
iy o3’ o Rk QPN 3y fulp!
“'m'tuf ﬁ;b aa!( AN 1D :.!’lh'

3‘020-21
war- 0 o hav f'f;( ol

2 Froamal .-(f?'&n' A P

d gy’ AN AMed AFD [Alc
37.12

(3t vy 'innl ?.-,.}( e




pALD 137 pryen Inpd 291D
~a- e pipGf prael JT 189

- : . ’ Ry ; "'&
a2 of wped ?73 Y2 29
‘1.°= ,A. ; ?'l' _ﬂ“f ’-A d ’{ Al I"Jﬂ' 'p*

37.14:

B7.6: pak-)? l"(af Ar&ir P'h?r pa? "neoJ
230 MOA f_Jﬂﬁﬂ’j A AN PR

64.4-5:
k

ot vaa P3N 1393 put] Aan> st
(o k)l 133 Pkap P ernor Jh'r
89.6:
P ot UG _AnYLs (P
71.11

:S"jp "k D AN/ 1937 125 ,w:,f.....

Other r®%a’inm are 1ike those of former periods. We again meet the
atheists (ef. 92.10; 3.3; 86A.14; 145.20), already mentioned. There . )

are also Israelites who, to the h®sidim at least, are idol-worshippers.

In 31.7 the psalmist declares his abhorrence of those who are [f/%- A £ AR, .
Judging by Jone 2.9, they are idol-worshippers. It is, however, difficult

to conceive of idol-worshippers at this lete dete, ahd it seens likely

that the hasid is finding fa:lt with the manner of their observance rather

than with the object of their worship. There is, indeed, another reference

to worship of other gods found in Ps. 16.4, but it is by no means clear.

It reada:

1934 YHhk ,a_nla}Y 1P

But the Biblia Hebraica edited by Kittel sugpedts that the last two words ‘EF
be emended to read 1YY et k. i

Others considered unacceptasble to h®sidim ere arrogant (of. 31.24),
the violent (of. 26.9;67.5-6), the rich who may be assumed to wax fat |
at the expense of the weak (cf. 73.12), the crooked judges (of. 26.10; 58.2-3;

82B.2-5a) and the liars (of. 4.3).




A new category of wicked includes the '/ (h and '—};!ho give
no regard, or at least an e:nlufficiont degree thereof, to the Law. They
do not even study it. (of.,1.1; 119.21) This addition is natural. It
is at this time that the Law is formulated and takes on the character
of a sacred canon.

Thus we observe that during this third period, the h®sidim include
no longer Israel, but only a section thereof, whose characteristics we

shall now proceed to study.
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Notes to Seotion IV

1 For the number of psalms and their fragments, see the table listing
the psalms on pages 5 to 10.
2 The fragment, Ps. 137A (o. 597 B.C.) does not exhibit any of the
I','llldiﬂ characteristics that will be pointed out later. It is, _
Sisrotins; SIbalel Siun ssenlaerRione. o o 2L RS R N
3 For a discussion of Menahem, see Morgenstern, J.: "Jerusalem,d85 B.C." = ¥~
unpublished as yet. /
4 Gunkel: "Psalmen" 4th ed., p. 19
5 Morgenstern, J.: "A Chapter in the History of the High-Priesthood,” p. 33
6 Morgenstery, J.° "Psalm 121," p. 318
7 Mowinckel, Sigmund: "Psalmenstudien I--Awan und die Individuellen
Klagepsalmen,"™
8 Cunkel: op.oit., pp. 497498
9 Published in the H.U.C. Annual, Volume VI, 1929

10 lMorgenstern, J.: "A Chapter in the History of the High-Priesthood," p. 68
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Section V
Ha sidic Rvsies
A careful reader of the psalms will readily observe that some of

the psalms are thoroughly universalistic in their outlook. Yahweh is
not simply the God of Israel, but He who created and established the
world. He is in truth the Great Master of all flesh, and their Kindly
Provider. In contrast to these, there are nmumerous psalms which are
netionalistic, and oall upon Yahweh to care primarily, if not exolusively,
for Israel. Both of these types of psalms are, however, filled with
religious fervor and contain the phrases, concepts, beliefs and practises
of the h®sidim. Moreover, the psalmists of both groups speak of them-
selves as hRgidim. The question therefore presents itself: Were there
perhaps two or more hasidic groups? This question is gl.un’i'oroo
by a difference of opinion concerning the dwelling-place of Yahweh.
Whereas, most often, the hrsid before 411 B.C. regarded the heavens
as Yahweh's dwelling place, we occasionally find it to be the Temple
in Jerusalem (of. Ps. 132A.13-14). Perhaps also Ps. 50.16-17 is an

indication of a quarrel between contesting parties. The verses read:
P 3l e sl

"9 e A KeAl PP ha0 f fra.
thu_ NP7 {ar(_,.l YO /7 _AkIR yAnl

According to "Kittel," the phrase r/2fk ' vl is & later addition.
What remains may well be = fanatiocal partisan's viewpoint of an opponent
who dissegrees with what he conceives to be a vital religious point.
For it does seem strange to the present-day reader that a truly wicked
individual would declare God's stetutes and have His covenant in his
mouth: It is further significant that after further violent demunciation
of this rada®, the psalmist ends his tirade with:

v.;r-P'nYrr YR winle ,D‘ﬂ PUL JIIPD DIIN NRH
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Is it possible that the "rala}" : sin lay in his neglect of the » 7/ hm> 1
Whether this is so or not, the possibility of division within the ranks
of h®sidim is worth investigating.

The procedure this writer has adopted for meeting this problem is
simple. He read through the Book of Psalms and picked out those psalms

that, in his opinion, were universalistic in tone and content. The

following twenty-two psalms seemed to him to belong to that category:
8,24A,29, 33B, 62, 65, 66A, 67, 74B, 86B, 89A, 93, 95, 96, 97, 100,
102C, 104, 113, 117, 1398, 148. At the same time, he noted those that
struck him as particularistic. Thirty-six psalms were found belonging
to this category. These ere: 2,18, 208, 21, 28, 33A, 44, 60,61, 63,
68, 72, T4A, 76, 78, 79, 80, 81, 83, 85, 89B, 94A, 99, 102B, 105, 106,
110, 114, 115A, 1188, 129, 132A, 137A, 137B, 149A, 149B. ¥
In each of these psalms, the terms describing the individual or ‘“
group whose views are endorsed or rejected was listed. For the purpose ‘ ;
of commrison, the terms employed by each group are so arranged that a H*
glance indicates which group used the term, and how often it occurred. t

For the purpose of checking, the psalm end verse of each is given. The

list is complete for the psalms studied.

Universalistic Psalms Hasid or Synonym Particularistic Psalms \
113.7 TR A RS 72.4,12,13; 74A.20; 132A.16 :" J
ph ?le 105.6,9,42 4""'
97.10 DN 2D :
Em"uie Soion ] g e 80.18 !
NJ A Y}L 78-“; 9“.8 1
P N0 e 88.7; 79.11; 1028!21
£ Piralk 60.9; 80.3; 78.9,67 :
[Davidic Scion) eY1 NP 89B.20 *
Nl *vhR B9B.4; 105.‘3; 108 .5 !
[Davidic Seionf / ~ 80.16,18

. o e
_— .




Universalistic Psalms Hasid or EEEE é-tuuhrhtio Psalms
97.8 - DA AID [ udesn cities]
?P" ) ?P'ﬂ P 44.6; 78.5,21,71; 79.7; 2
106.6,10,28
148.14 QIZTED B FEY TR 59,71; 78.5,21,30,56; 81.9,
12,14; 83.5; 106.10,23; 129.1; '1
e e SR = e’ :
DALD I 89.11; 102B.21 |
[rar)a 68.24; B80.3 41
En:uu Soion) 317 ¢ 89B.20 [
ael J Al ’If m-lz;l%.ﬁ hq
- I t 80.9 ¥
Ll.ml J |3 ¢ 80,3 .
2 94A.6
313 18.61;89B.4;78.70
r C) 74A.20
113.7 [ 72,13
Ilara piolh 2.12; 18.31
52.11; 97.10; 143-14 P ' a’°|] 18.28; 79.2; 39.20i 132‘.18;
149A,.1,5,9
T A LA b 1 (e 80.7
89A.16 E ? f.h)l_h] Ok LR R i B
DI 60.9; 73.68
e 3P 68.7 I
Sl ! 60.6; 33A.18; 85.10 i
[1srae1] phe 105.9 it
97.11 Pl S3A11 1
= = £ [y 94A.6 1.
Fiao 78.64; 132A.18 b ('
CREY '(??ﬁ 106.3 :|§
sl eilpna 33A.18 = h
[mr Ill‘l.lJ l:f. 2.6; 18.51; 21.18 L |
7 (_}l 30-83 60.9 il
ing of Israel) alar pies 2.2; 18.51; 20B.7 'Y
srael J A ik y 105.16 !: .
(Zsrael] Al e dd 105.15
R 18.27 i
Ilmﬂ £ b 76.13 !
sraesl) AR A 68.13 =
srael] At afna 68.10; 94A.5,13; 106.40 "
113.1 A IPY 79-25 10; 1023015,29
Emﬂ pl »AN T4A.2 _ =L Q%
29.11; 95.7; 100.4; 148.14 =15 % 28.9; 44.13; 60.5; 63.0; |
72.2,3; 78.20,71; 79.13; '
81.9,12,14; 83.4; 85.3,9;
94A.6,13; 106.24,25,43; 102B.19
106.4; 149A.4 :
¥ , US 18.28; 68.11; 72.2,4,12;
T4A.19,20; 76.10; 1494.4
118.9 Elrul rad MY A o 3
Jsrae Y4 T 102B.18

[



Universalistioc Psalms

© 95.7; 10044 s
97.11,12; 62.8; -
97.8

52.11

=gl

'"—( F#’l'. pHI)

Hasid or Symonym Particularistic Psalms
ap3d  y
YT TRY T 948,15 79418
s f"?’ 3 33A.1; 68.4; 72.7; 118B.15,20
P A J' T R o e S
StaT—nra 3 i — i e —
ML £ N— & =
LY L) .| i e e
M55 & 68,28
CIZIAL. T et W
Tasa e 68.28 L
VN fpe 105.37; T4A.2
—Gona 106.3 s
RIOLERTY) U S e
f”"J‘ 18.26
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Universalistic Psalms Rada® or Synonym Particularistic Psalms
. Piaiale T8 .
i P Pl?i'C_ 11.10; “o?_i_l!ﬁ.’ .
8.3; 66A.3; 89A.11 P ' e u."; 21.9; “.I';
78058. 01; 83.8; .B.ﬂt
e 2 1@.10,_42. 132A.18; A 939,99
< oAh c_' : 100 T :‘_’____
: 137B.8 R om
! . ] r,, 8928 !
A TS T _ #{_}__ MI;Z ﬁnrnlhl to uq_ag__
o — e — PrR— = - P t .
ore ) 201333 881-105 44.3 'FH
[Feroiey PI¥ 78.56; 80.9; 79.1.5':10;
102B.16; 1065.44; 106.35,
41,47; 110.6; 115A.2;
L e X 118B.10; 149B.7
L SRR U _AH,E:"_'__.';__"_.;_______;
. 104.36 _Pricln gy A et
L el o i (AR TAE . o
ore 2013 4“.3.15. 105.“:
L G ) p 149B.7
. R VY 44.17 S
PiAd 83.7 i o
: Y 44.17 o ?‘ = -
?or. 2 ’ 22.101; 88. ? 8. ‘
! ‘e roala 102B.16; 149B.8
- [Fore 1gy) A1 fan . 3
89‘.11 P,‘)J' “.81;: 105.88; « . »
A — -ty el _78,12,43,51
prkIty 68.2; 81.15; 44.8,11;
L e, alf =" e LN - e 2 L .- u.s_' .nﬁz‘
L Ars TLM ) 68.22 -
L 9.7 ciffin AT ns -~
T r'm_x../u 44,17 AT
[Foreign) I}’u R
_ & 1.4 18.45,46 e e TS,
6L e n 68sT el
[ YEY) _ 80.8 i
X . o3 av —
L - (Foreigners] Y3 MPT L R e A
s )/ W & | 684,31 e
?{.11 72+4 =SS
1A 83.8 ¥ N
[Foreign] ¥ 18.48; 106.34 =
pli 83.8 e
3 e 3 ' A T AT
. allel to P'kpof P Dliey dry
244,24 (par o i R PUTI (5 LP% b S—
: Jl[f_ 'F{_ 28.3: w-‘ — —_—
8.3 SRSV e




iversalistic Psa :
= 1ns Refa' or Symomym icularistic Pealns

P13 44.6,8; 74A.10; 78.61
! i 81.15; 89B.24; 108.11; /05.25
- bl S Saa scwnl jursess. Srsss & _‘I‘.;_ o4 ,.299._ T, TRAESES B
- & T o) «6; 18.40,49; 74A.23
T P < T T .
[97.10; 104.36 8 (&) iﬁa.ﬁ_ 68.3; 94A.3; 106.18;
1188.7

! _ [Foreign]  mp/ 106465 15748
-~ ,  pot 608 :
2 — C(Foreigny TR 44.14; 796; 80.7
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A first glance at the chart indicates much that might well have
been anticipated. Particularistic references to Isrsel as a race
descended from the great Abrahem, Isasc, and Jacob are seemingly noh
shared by the universalists. The love f?a%tho hope for reunion of
the tribes indicated by the mention of the various districts by the
neame of the tribes that once inhabited it, seems to be limited to the
particulerista. The many references to the Davidic Scion endowing him
with the titles rPya Sih Jf? Pl ,313 Y% :ff:' D hita, are
likewise omitted by the universalists. Terms expressing the suffering of
Israel such as a..urfr 710k D NS ua,‘)a,pam: ,auwd VDT, have
no counterpagt in the universalistic psalms.

The chart showing the antonyms is in harmony with what we observed
above. The foreign enemies of Isrsel are frequently pointed out in
the particularistic psalms, while the imner evils are erphasized by
the universalists. It is interesting to note that while the latter
are concerned with the  Cu(h pfha pllans 00 173y ad 21y Y

the former denounce the foreienm /i3l ©'2/ P P1
P’ n’f&:’ ?‘Ja’ f'lhn‘ ,u_;rn Arslonm r;..J, 724 AlDP® f/}‘)’
’ ’ ’ / /)
.A{r:, e 3 CAp  padlr, erdal edX PR anh ATih .

The wicked within Israel are not overlooked. We do have ettakks directed
ot poro, I,,, §¢? and others, yet it is quite obvious that their
primary concern is with the nation ageinst its foreign enemies.

Perhaps & parszllel mey be drawn between the universalists and
Deutero-Isaiah. If the parallel holds, then they, like the universalists,
are loyal Israelites who believe that God is concerned with the universe
end is especially interested in Israel because of their ability to make

His message known to the nations of the world. But these phenomena are




natural. By its very definition a universalistic psalm is one that
does not concern itself with the nation primerily, but with the universe
as a whole. Whether the universalistic authors of these psalms actually
took no pride in their king and race is not clearly indicated.

The division between particularists and universalists does not
stop at this point. Certair expressions are used to describe the
people of whom they approve or disarprove. Some of these are unique to
the particularists and others to the universalists, but most of the
synonyms for Yalmeh's people, including the term 3 /0N ,are common
property. Does it not point to the fact that though both groups were
hasidic and basically alike, they still differed on certsin points,
just as two politicel parties in a democratic country?

Did either of the groups call itself by a specisl name? Did
it perhaps use a specific term for its opponents? Let us again examine
the chart for a possible answer. It is obvious that & "party” name would
be used only by one of the groups. Moreoever, such a neme cunnot be
a proper houn or one indicating inferiority. In all likelihood it will
be some term showing some close relationship with Yehweh. Dues cur
chart reveal any such terms? Glancing down, we note thet the particular-
ists, besides using the terms employed by both groups, also use
the expressions: DN VA~ alya prih 3y nat prymp SV L 2

DNt A, lh'rr"rhm" PrIY e PUIY gsa}, MY MOIP s praun

as synonyms for h®sidim. The universalists on the other hand employ
the following: nyr vk, e ap « As entomyms, the

particularists use {ll’ ‘fﬁ’, pl“‘ f,‘rf to desoribe Isrselites of

whom they disapprove. The universalists use for the same purpose only p'#(Cn




It would be interesting to trace as far as possible each of these
terms to learn their full implications. They would undoubtedly lead to
interesting results. But the time necessary for such a task is unfor=-
tunately lacking to the writer. He is, therefore, compelled regretfully
to leave this subject and continrue with his study of the basic beliefs
and prectises of the hasidim. He will, of course, be conscicus of the
possible existence of the two parties within the renks of the h®sidim
end will point out whatever evidence he finds to support or destroy
this theory. (See RpRewdiy IL)
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Section VI
The Hasidic Concept of Yahweh

To understand particularistic, universalistic, or ro h®sidin
without a delimiting adjective, we must first of all kwow what their
concept of God was. We can read scarcely a verse of their literature
without coming across some reference to God. They must heve been
conscious of Him at all times and under all circumstances, when they
sat in their houses, and when they walked by the wey, and when they
lay down, and when they rose up. For the seake of convenisnce, we shall
divide this investigation into four periods. The first will include
the exilic and the post-exilic up to 486. The second will trace the
changes, if any, from 486 to 458. The third will continue from 458 to
400. The final period will bring us to the Maccabean period.

Period I
597-486 B.C.

We ghall begin our study by noting the various names by which Ged
was known to the h®sidim. These were: 0»‘3" t"a‘;r‘ rlg" ,’g' I’r" 1
Concerning the meaning of the first two terms, theologians, Bible
scholars, and others have longd struggled. We cannot here underteke
to reproduce that learning. '3'5. seceme to bo uncerteain in meaning.
Perhape it is foreign in origin. The terms |k and II'F'I » accor-
ding to Dr. Morgenstern, are definitely not Hebrew names for the
deity, but North-&ll.tio.z They indicate the rather interesting fact
that the h@sidim did not hesitate to borrow from their environment such
vital ideas as the very name of the deity. This is significant in view

of the belief current at the time that the name was an essential part




of the deity. In Ps. 118B.10-12, the psalmist erhu'Pr'lt a3 I PER
which implies that he expects to circumcize his enemies (proselytise
them 1) merely _!_:y__u_-}_ng the name of Yahweh. No doubt it was

their general universalistic tendencies that made it so natural for them
to acoept new ideas and make them their own. For some time,

these terms were current in hasidic literature without the implication
that they referred to Yatweh. Dr. Morgenstern points out that [rfs
ma:su.s,u well as ll'"r and 3¢ I.n:el.l are properly to be regerded
as names of foreign deities, not yet absorbed into the Lebrew concept

of »IY .8 On the other hand, mumerous other refercnces to

such u?zl.a; 46A.5; 47.3, and 78.17,35,68 have apparently been equated
with 99’ and are used es synonyms. It is interesting to note at thias
point that ll'fi is never found in any of the psalms listed as uni-
versalistioc. This obtains not only for this period, but throughout the
period under study. ﬂ. » on the other hand, occurs at all periods and
with all psalmists, be they particularistic, universeslistic, or without
either of these qualifications. Is it possible thet the term Il'rf
was one of the issues between universslists and perticularists?

The most conspicucus concept of Yahweh at this time was His
recognized position as ruler. The term rrﬁ is actually applied to Géd,
and He is endowed with the authority of ruler, both over His people
lsrael and the universe as e whole. lor.:'éos.lo;zu.v-m; 29.10; 47.3,
7-9; 68.25; 89A.10-13; 96.10; 98.6; 102C.13) In several of these
psalms, Yahweh is pictured as ascending the throme to rule over the
world (cf. Ps. 93.1; 96.10,12). It was naturally expected that He

would establish justice and righteousness in the world.

-2 s 411 (Y

TS

T

| e el VY T R R,

R
bl

T ———— T e — —— ——
SN 1 INT

ol



The thought was especially current in the period following the re-
building of the Temple in 516 B.C. They then had no false hopes for

an independent kingdom with a humen king. God was Isrsel’s ruler.

With such a King at their head, the people began thinking of the
desirability of urging other nations likewise to accept God's rule.

The hope then sprang up that soon all nations of the world would accept
Yalmeh's rule, and in this manner would the Kingdom of God be established
on earth.

Unheppily, a Davidic scion, probably Menahem, son of Zerubabel,
reappeared in Judah. The possibility of an independent kingdom under
the Davidic dymasty proved too attractive for Isreel. They forgot
their ideal of the establishment of the Kingdom of God and plunged
into their mad adventure which ended with the ocalamity of 486.

The dream of the Kingdom of God was, however, not entirely forgottenm.
ln later years it gathered renewed strength and assumed the form of a
doctrine expressing the longing of Israel for a world of justice and
righteousness in which all nations of the world would worship Yahweh
as the only King. This hope Ps. 146 expresses: (v. 10)

213) ')r;f ll'} f»:,fk phal ol ,3’:

The belief in Yahweh's ruling and judsing the world is ancient in
israel. The story of Elijeh's contest with the prophets of Baal is
apparently based on the notion that Yalweh comes to the sanctuary om
the morning of_': 'Ros Hasansh (VI1/10) in the form of five to ascend His
throne and judge the world. How He comes, accompanied by His heavenly
court, is mentioned in many parts of the Bible, especially in Isaieh
end Job. As this matter is fully discussed by Dr. Morgenstern in many
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of his published works (of. The Mythological Background of Psalm 82,
Amos Studies I and II, The Gates of Righteousness and others) nothing
more need be mdded on this subject. The very fect that the Book of
Job and even Apocryphal writings still discuss the heavenly court
composed of the minor deities or angels, is sufficient evidence to

to prove that it was an accepted item in the picture of Yahweh over a
long period &f time. Psalms which express the hasidic viewpoint also
contain numerous references to these minor deities. Those belonging to
the period under discussion (597-486 8.C.) will now be examined to
determine whether all h®gidim mccepted the belief in minor deities.
Ps. 8.6 states: 1330y ~gp/ 21esl el B 10
Elohim in this verse is taken to mezn minor deit ies not only because

such a translation appears more suitable to the text, but also because

in the rest of the psalm, God Himself is addressed ez »/»’ (ef. wvv. 2,10)

In Ps. 29.1, I"I}r 4R hh’r iI») is very clearly an invitation
for the minor deities to join the rest of the universe in the praise

of Yalmeh. Ps. 82A, the mythological background of which Dr. Morgen-
stern described fully and interestingly, makes references to minor and
foreign deities, the full implication of which was suppressed by later

editors. Nevertheless ehu gh remains to show their import clearly.

The first verse says: (e o> e AP Jo Az A% eakic
dea o 8 addas P_)[_, /,,ﬁr gal  pat prale o x

Dr. Morgenstern proves that the /i 37 was the heavenly court
attending Yahweh when He sat in judgment over all creatures of the
universe including the minor deities on Ros Hadanah. The comment

in v. 6 indicates that some offthe minor deities had been guilky of & orime

which shooked Yahweh greatly. Their punishment is: (v. 7)

ISD_}\ [:."xfﬂ Ia “'agﬂf'hﬁ) LIS ]f.a)'m pINS !.:lcq,
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While the belief in the minor deities cited above was of foreign
origin, it was nevertheless widely mccepted if we may judge by the

frequency of the recurrence of this belief. Thus in Ps. 89A.7-8:
f‘"ffr 922 AL paz0 il /w' I‘mcp a >

Ps. @11: ¥ AR Pee g

95.3: p'="3 fan [-m:f rad' ranla >

Pyl 15 r't f:jt. I:rli A/ ﬂ;.; ) PR

96.4-5:
rlie Tafs #l> ko yire loat 197 ﬁ?
.9. DAy par QM) !flﬁ. ’,‘.'a ‘arf c. >

praln GG Al ves Lher B & &
103B.20-21: b e 250 snge s
lJl."‘l awy l'..aﬂ;o:l:.} B oa 139 --n> Mlep 1kl A (392

(alr Lic [WMOCe AN r'_mf; oLy
It should be noted here that most of the verses expressing belief in
minor deities or angels were found in f#he psalms earlier indicated as
universalistic, while the remaining oneos came from psalms which belong
neither to particularistic nor to the universalistic groups. Not a
single indication of a bellef in minor deities is found in any of the
pselms marked as particularistic. Thelir sentiments on this subject

are spparently well expressed in Ps. 18.32:
e 'J!ru Vi3 ol Al ’?TIP' v'"r'f " "D

Thie difference in the concept of God seems to be a distinct issue between
the two groups, and points strongly to the existence of two perties within
hasidic ranks. May it perhaps have served as the beginning of the division
ultimetely taken over by the Harisees and Sadducees? Further investigation
along this line may prove fruitful.

There is another interesting point of division between the two
parties--the dwelling place o Yahweh. The universalists assume that

He dwells in no particular land or place on earth, but in heaven.
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Ps. 93.4 states this belief: Dlns plsap Y31
Ps. 104.3 adds: I'.Jl“r)’ P ap ‘,))Iv.d,)
Apparently the waters above the heavens are meant, for nowhere do we
find & hint that Yahweh dwelt in the seas belom thq'lheannl. This
interpretation is supported by v. 32: I¥IyAN/ q—: /rr C;ua
Evidently He is dwelling above the earth if He is to look at it and
cause it to tremble :

Ps. 24A.7-9 describes the entramce of Yahweh into the Temple. This

indicates that the Temple could not have been Hid dwelling place, but

that He came there from His regular habitation, the heaven, for His
annual Ros Hadenah visit to Jjudge the people of the world.

‘he particularistic Psalms are, however, divided on the question
of the location of God's dwelling place. Ps. 115A.3 declares bluntly:
Ps. 68.3 umi;':l:pugaop!g-gh .ra' p":f? &> n,o 583
Ps. 2NB.7 supports this belief: I1€3p wutn 19JY
This psalm, however, has another verse which seems to contradict the one
just quoted. Verse 3 states: prver p3«l 2apy f‘n nke
Perhaps the psalmist meant that the expected help was to come when
God visited Zion on Ros Hasanah to judge the people. On the other hand,
it may indicate that the psalmist really believed that Yahweh dwelt in
Zion but that the announcements of His judgments came from heaven. These
is finally the possiblity that the psalmist conceived of Yahweh being
in both places at the same time. Thll‘:plr'f.ctl:{ understandable.

Unlike man or matter, God eould be both in the Temple and in heaven.

On Ros Hasanah, He was popularly believed to hold court both in heaven

and in the Temple at the same time.




The third alternative, namely that God was believed to dwell both

in the Temple and in heaven, is supported by Ps. 76. In verse 3, we

read: I“}P INJIYal 10 PRR 13

There is no doubt that this psalmist believed Yahweh d'I.llt in the Temple

in Jerusalem: But then the same psalmist declores in verse 9:|'3 »1® el
On the other hand, one of the very earliest psalms of the post-exiliec
period, composed c. 521 B.C., is erphatic in declaring Yahweh's home

is in the Temple. In Ps. 132A.13-14, we find:
4 :F ,‘atur Nk ’l'_%P DED LN ¥ W B
PN > PRI VD 3Y 3T wahua Aks
And Ps. 28.2 supports the decleration by the comment that the people

turned to the D®bir of the sanctuary when they prmdf‘r'? yor-fie ne mesa
Since people could not heve prayed to Yahweh without facing toward Him,
it must be assumed that the people whose beliefs were voiced by the
psaluist, conceived of Yahweh as dwelling in the D®bir.

The psalms which were not listed es belonging to either of the
two conflioting parties ouwe likruil.e divided in their views concerning
Yahweh's dwelling place.

Ps. 103B.19 says: |koo [=? prpe? N
And Mkewise, Ps. 144A.5 declares: 3/ {ﬂt (> ala
Ps. 132B.7, on the other hand, savs: -

Il?é_') r™ Zﬁr R A !u\u.)(ﬂr P J
[*Alid>1L 4 may mean synegogues rather than Temple; the plural form

seems to favor this interpretation. Yet the parallel of LA/J3(# is
. f'g)‘ 7 P37 D " generally associcted with the Temple. (of. Lam.2.1;
I Ch. 28.2; Ps. 99.5) Moreover, this verse unquestionably has affinities

with the expression P ',11': 1rp4'r_/\!JJ{ﬂ of Ps. 132A.5 The




latter cannot have any other meaning than Temple. Hence it seems best

to translate /'4003ts] by "to His Temple.” But |24+ by its very

name implies that it is not merely the Temple, but God's dwelling place.
Finally, the opinion expressed in Ps. 46A should be mentioned.

In vv. 5-6, the psalmist says:
p’:r iJattsd ]) P'arl: Ve Al I'tra » a

r.ﬁi‘i‘ aal pale 939 Gan 2 »ap# pr3 fic

There is 1ittle doubt that the psalmist shared the opinion that Yahweh
dwelt in Zionm.

To continue our study of the hasidic concept of God, let us con-
sider some of the mythical ideas current at the time. Interestingly
enough, there are no references to them made in any of the parficular-
istic psalms of this period. This harmonizes perfectly with their
apparent refusal to accept the belief in minor deities. The universal-
istic party, as we shall henceforth refer to this group, does not
hesitate to incorporate the ideas of its non-Jewish nmeighbors and add
mystical elements to its concept of Yahweh. In Ps. 93.2, is the state-
ment : §lca lJto.: IIJ.J
Does it not imply that Yehweh had an ancient throne existing from the
beginning of time? When was the beginning of time? What is the nature
of this throne! Perhaps scholars will some day let us lnow, if they have
not already done so.

In Ps. 104.2 we read: ¥y pral nﬁ_; A [t..) Ule S)G
Yahweh is here prescnted as if clothed in light. The figure is reminis=-
cent of the populer notion of j/y ga> entering the Temple on Ro# Hafanah.
The next verse describes Yahweh as "building upper chambers,"™ "riding
on clouds,” end "moving on the wings of the wind."

A pas l—} frnm I PIARY P f'.MlE’ Pig? NIpaN




Other myshical references are contained in the unassigned psalms.
in Pg. 36.8 we read: [1oh’ f*:u:a I wane wmt
Likewise in Ps. 91.4: sean [ada AnD/ fr i
Ps. 91.1 has this interesting picture: IJl[h‘ RS ’}_P l!‘t AN A
What, we wonder, is the origin of the tale that God &Rlll in a shady

secret place?

Other anthropomorphic references seem to be figures of speech.
In Ps. 981, for instance, we find: €3p N/ WA I v
And in Ps. 48A.11: g orla ,wa.é

The myghical elements in the God concept enmumerated above are une
doubtedly meant to increase His greatness in the eyes of the people.
For great He was in the eyes of all h®sidim. Particularists say:

the tha
When Yahweh goes forth to battle, .onrth quakes, ‘mntainl tremble, and the

rain and snow fall (Ps. 68.,9,15-17) and vv. 35-36 add:
_..p»;l} le>1d 'PIORLD 51/ ..
A somewhat similar idea is expressed in Ps. 76.6: f’f wa yak Ak [}wu_]“k-l
' v. B8 adds: fp /e [_Pju_] N4 fuar 247 tul Dk le2d Ik
The universalists agree with these sentiments concerning the overpowering

might and majesty of Yahweh (of. Ps. 89A.14; 24A.8,10; 93.4) They add

three extremely important elements to the concept of Yahweh, viz., He is
everlasting (Pa. 93.4; 102C) and is the Creator of the world (Ps. 84;
96.6; and many others). The latter belief will be further considered

when we reach the question of Universalism and Particularism. The

third item added to the hasidic concept of Yahweh is the belief in His |
uniqueness. (Pe. 86B.8,10) This is understandable in view of the ten- n
dency of the universalists to incorporate inte their concept of Yahweh

those qualities of their neighbors' gods that appealed to them, so that
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no other god could lave all the attributes of Yahweh.

The unassigned psalms also speak with enthusiasm of God's power
(cf. Ps. 48A.2; 50.1), Ps. 50,10 adds the note thet Yahweh iz the
possessor of all creatures. Ps. 139B is also interesting in this

connection. In werse 12, the psalmist decleres:
33 lies  asens Sae el ) P s el pen e

Does it perhaps hark back to the belief that Yahweh is wrapped in light?
Verse 8 of this psalm is, however, most significant:
l'-"..JFJ' En& Y1 sk Pt pm pok rhk

This is the earlisst suggestion that Yahweh's power extends even into
the netherworld: In considering the question of how bRgidim conceived
of death we shall have to refer back to this interesting statement for
further comment.

The particularists rejoiced in Yahweh's unlimited power, party
at least, because they felt thet He had exerted it in their behalf. He
performed miracles by means of which He saved them from trouble and
destruction. (of. Ps. 105.5,12ff; 114.3-8) He is the source of Isrsel's

2%
strength and salvation (Ps. 48=98¢ 28.7-8;68.21) and even walks

before its armies (Ps. 68.8). In brief, |r3'oh L‘x kl® 539 (Ps. 149A.9),
For it is He who delivered Isrsel from the hands of its oppressors (Ps.81; 105)
and finally established peace in its land (Ps. 76.4).

The universalists of this period do not seem to have discussed - :'-J
Yahweh's special interest in Israel. But that i,‘mturnl. He was be-
lieved to use His great powers for the universe and the protection of
the righteous (Ps. 65.4).

The unassigned psalms, that is, those not identified as belonging to

either of the contending groups, of this period, also discuss Yahweh's




great assistance to Israsel (of. Ps. 98.1-3; 111.6,9; 78.11-28) and %o
its king (Ps. 134A.1-2).

Most important for us are the ethical qualities whioh the h®sidim

ascribed to Gode The particularists of this period do not seem to be

mch concerned with discussing them at this time. They were apparently

|
|

directing their thoughts to the welfare of the nation during this
trying period. Yet like all h®sidim, they did consider this matter.

Thus in Ps. 116A.1, we find:
3P /..h fﬂ[ D er lr AN ,:_J kel

prn b o300 &
The chief ethical qualities appreciated by the particularists were those

that gave them the courage to strive for independence from mighty Persia.
The universalists did not underestimate God's 3oh and Nle

(cf. Ps. 894,2; 100.5; 117.2). However, they added that Yahweh was a

e A

righteous God (Ps. 65.6; 89A.15), that He judged the world righteously,
was graciows to all (Ps. 67.2) and heard the prayers of His petitioners

o — Ca

\Ps. 65.3).

The unassigned pselms display & similar attitude to Yehweh. He "
is considered great in yon, Ndlc ~dl pusk (Ps. 36.6,8; 101.1; 103B.8,17), ’l
His righteousness and justice are recognized (Ps. 36.7; 103B.6; 48A.11-12; i

101.1), mnd His faithfulness to the covenant with Israel are assumed (Ps. 111.5,9).
In discussing the graciousness of Yahweh many details are added. Ps. 103.B.3
states the viewpoint briefly:

e B pio e be 2k phos
The elements of God's mercy and His fatherhood are both brought out.
The former attribute receives further support from Ps. 103B.8; 111.4; 78.38.

In accord with this belief, lz‘lidin were confident of being delivered from

Ll



troubles brought on by sickness (Ps. 51A.13-14; 38; 66B.19-20; 91.15)
or dangerous enemies (Ps. 35.13; 46A.2-4,8; 54.3-4,6). They firmly
believed that God would supply their wants (Ps. 111.5), forgive their
sins (Ps. 51A.7,11) 78.38; 103B.12) and would not be vengeful (Ps. 78.38;
1038.9). He was furthermore expected to help the h®sidim avoid sin-
fulness (Ps. 61A.16). In addition, the h®sidim pictured Yahweh, as the
God of their salvation (Ps. 51A.15; 38.23), the source of all life
(Ps. 36.10), holy and awe-inspiring (Ps. 111.9), and demirous of
sincerity from His worshippers (51A.8).

It is in mccord with such belief that the psalmist could truthfully

sey 3 -rf N34T f.,ﬂr';).h Pa 1o )

Period II
486-458 B.C.

Comparatively little change wes msde in the concept of Yahweh during
this period. The name 7% dissppeared, but rk and /HrY continued
as in the earlier perid. Il’ﬁ was used by particularists (Ps. 83.19)
and in the unassigned psalms (Ps. 9.3; 77.11; 107.11). However, there
was no mention o* l"r‘ in the universalistic psalms which are rather
few in number (three) at this time. This is a perfectly natural phe-
nomenon. After the te-rible experbnoe of 486 B.C., the minds of the
people must have been so filled with thoughts of their own unhappy
lot, that they probably crowded out everything else.

Yahweh was ltulf regarded as the ruler of the universe, both by
the particularists (Ps. 44.5; 74A.12) and the unassigned psalmists
(Ps. 10.16; 22.29). Ps. 22.4 presents Him as enthroned on the praises

of Isrcel. The belief in minor deities had not yet disappeared. Par-

Ll



ticularists made no mention of them. The universalists did not discuss
them either. But no conclusion ocar be reached concerning their attiSude
because we heve only three of their psalms during this period. The
other psalmists assume their existence (of. Ps. 138.1; 77.14).

Concerning God's dwelling place, the old disagreement ocontinued.
The universalists still believed He dwelt in heaven (Ps. 113.5-6)
while the particularists were divided among themselves. According to
Ps. 18.7,10,17 (which may belong to the period preceding 486) Yahweh
dwells in heaven. ®imilar ppinions are expressed in Ps. 2.4; 33A.13-14;
1028.20. However, Ps. 74.2,7 declares the Temple to have been Yehweh's
habitation. Pa. 110.2 imples the same belief when it says:

!«I’_‘ﬂ Ny’ hfc‘ {Jn D Ow
The latter statement is not conclusive only becsuse it may mean thet
Yahweh will send His aid on Roj Hasanah when He visits the Temple in
order to judge the people.

The other psalmists of this period were likewise divided. 4Accor-
ding to Ps. 11.4;14.2; 123.1, Yahweh dwelt in hesven. Ps. 14.1. how=-
ever, states: ﬂﬂ{ A !;:3,1 [r Y
Unless Yahweh wmas believed to dwell in Zion such an expression would
be meaningless. DBut again, we must make the reservation noted above
with regard to Ps. 110.2. Apparently people were still uncertain as
to Yalmeh's exact dwelling place.

Mythical elements were still ascribed to Yehweh, though peculiarly
enough, this occured only in the particularistic psalms. I1n Ps. 61.5
and 63.8, Yahweh's "wings" are mentioned and in Ps. 80.2 and 18.11, He

is pictured astride cherubim.

ol



Cod's might was likewise recognized. The universalistic Ps. 66A
is 2 pasan of praise to Yahweh extolling His might. The particularistio
Ps. 18 exults in God's power and Ps. 1188 expresses the sbsolute con-
fidence of the h®sidim that no enemics will ever be able to overcome
them because of Yahweh's power to save.

The middle graup is also sware of God's omipotence. Ps. 107.33ff.
tells of His ability to make a desert land bloom and turnm a fruitful
country into desert, to set down the princes and raise up the lowly.
Other expressions of this character are made in Ps. 77,17£f,.; 138.2; 1l.4.
Ps. 121.4 distinguishes between God's ability to protect those who put
their trust in Him, and the power of the idols who "fall asleep” and
cannot be relied upon.

As in the earlier period, Yahweh was known for His powers to
work miracles (Ps. 66A.6; 9.2) and for His special interest in His
people, Israel. It is significant that even the universalists of this
period felt that a word of comfept to Israel was desirable. Ps. 113.7-9
hints that Yahweh will once again ui-*p Yudah from the lowly state
into which she had fallen.

The carticularists stress this point. They maintain that Yahweh
selected Isrsel as His possession (Ps. 334,12), delivered the people
from the hands of their oppressors (Ps. 129.4), conquered Canean for
them (Ps. 80.10), and gave them the confidence that, with His help,
they could easily overcome all enemies (Ps. 1188.10-12). The unhappy

experience of 486 5.C. was explained thus: '/~

Almost the same words are used in Ps. 44.10, The reason for Yahweh's




neglect, was apparently unknown:
i~ s fof was aul ke P LPIG

.-Pf .A/lﬁ..ﬂ Y72 ¥l O .A/r$-1’m P'afr ;rf;n

The psalmist's guess is strangely uncomplimentary:
h3 oF husn [k 230 w3k [t mrJ‘ oRNE |

e

Does he mean to imply that Yahweh, 1ike the other idols, falls asleep?
The middle group also considered Yahweh as Israel's Protector,
Savior, and Deliverer (of. Ps. 77.16; 46B.12; 121.4; 125A.2).

This thought was applied not to Israe! alome, but to all individuals

Pss. 6046,7; 61.3,4; 102B.21-22; 118B.56; also Pss. 9.14, 19; 22.9,25;
84.12; 121.2-8; 138.3,7) Yahweh was even presented n; angry whenever a
hasid is mistreated (Ps. 18.8-9).

God's protection of the deserving was explained by His faith-
fulness to the hesed relationship between him and the h®sidim. (ef.
Particularistic Pes. 18.31,51; 44.27) The middle group also exalted
Yatweh's hesed. Ps. 107 tells of it enthusiastically, but in Ps. 77.9,
the question is raised whether or hot Yahweh may forsake His hesed per-
marently. The implication is strong that He had put it asdde, at
least temporarily, but that He would scon resume it. The psalmist
stated it thus:
I IR ( e 4 130h h.}..lr oD

The righteousness of Yahweh was recognized by all groups though
the universalistic psalms did not state this belief directly. The
perticularists made this point in Ps. 18,31, while the middle group

expressed its ideas in Ps. 9.8-9,16; 10.17; 11.7; 76.8. In accord with

who were week and oppressed. (cf. Universelistic Pss. 12.8; 8; Particuleristic
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this belief, the h®sidim felt confident that Yahweh would punish those
who had acted wickedly, be they nations or individuals (of. Ps. 9.13,16;
94A.1). If He did not utterly destroy the guilty, it was only because
He was gracious and forgiving. Upon this basis, the psalmist pleads:

P raey ALY I.Jf 2D A [re

! 3iem urrj 5 r-dn: L.miil;' 2027
Ps. T9.8

At the same time Yahweh may get sngry with His people, and at times for
no epparent cause : Of this, the psalmist complains bitterly:

'J-’\’“'“ WIpL lﬂ JORDR ol  uaka Aws b
Pyl uA 1oy Cal uar mnk (\\OJ tr

P — —

. K-1% %) s 94 rf 9> >34l U'Orlt re wndt fle
'rh!.l b:lttormu was without a doubt due to the unexpected suffering and

T— —

humiliation experienced in cormection with Menahem's attempt to assume
the throne of Judah in 486 B.C.
The ethical qualities of Yahweh were not greatly emphasized at
this time. We do, however, have some fini- expressions of Yahweh's exal-
tedness (Ps. 138.6), relisbility (Ps. 33A.4) and the purity of His
word (Ps. 12.7). The hope was expressed that He would finally put enm
end to war (Ps. 46B.10), and the belief is stated that He was the only
God (Ps. 18.32) and the only One able to work miracles (Fs. 72.18).
Period III
458-400 B.C.
With the coming of Ezra, the particularistic movement was strength-
ened, and universalism became correspondingly weaker. Not a single

psalm arong those selected as universalistic belongs to this period.

— —————




There ere, however, too few psalms in this period (only 8) to show
the changes that must have begun to menifest themselves in the con-
cept of God. There is a decided return to faith in God's rightecus-

pness and justice, which were at times questioned in the previous

period of trial and suffering. Outside of one reference to Yulmeh
"es £/P153 P (Ps. 99.1), there are mo myths mssocisted with EHim
and no minor deities are mentiomed. He is now regarded as:
Ps. 24B,6: /T '»‘)L-c
Pe. 25.8: 237 pkGH DI [2 ke a1 >ur 216
Ps. 99.3: k1 Gop k3 by g
Ps. 99.8: ey & Ep ?‘UIJP PU a', leery s-;.:
These atdributes of Yahweh are acoeptable as modern if we understand

that ¢ p/0 does not imply vengeance but retribution, ov ~6 W aceept
the emen dation propeacd wm the Biblia Hebraicq.

Period 1V
400-165 B. C.

It is necessary to keep in mind the few basic facts of the historic
background to appreciste more fully the changes that oocurred at this
time in the thinking of Isreel. The most important évent took place
in 411 B. C. when Johanen became High Priest, Isrcel becams a theocracy,
and Pg was proclaimed as part of the divine law. Within a few years,
the Temple wrs reconstructed end provided with en inner room in which
Yahweh might dwell. In 411 B, C, the particularistic ritualistic Saddu=
cean party apparently assumed full control of official Judeism. It
is assumed that the particularistic hasidic group joined them end was

swallowed up. No purely particuleristic psalms appear in this period.
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The universalistic h®gidim are likewise silenced. The chief concern

e ———

of the h®sidim now becomes the individual. ﬁumr. a degree of
universelism may still be found in many of the psalms written at
this time. The middle group persisted and continued to adhere to
its encient principles. With the coming of Alexender in 338 5. C., i |
e significant change ocourred. The aristocratic Sadducean party |
begen to adopt the Greek culture and philosophy, and naturally
assumed & more universalistic outleok. The h®sidim, on the other
hand, revolted by the idolatrous and oft immoral character of the l|
Greek culture with which they came intc contsct, turned more nation- | l
alistic and became more zealous in their observance of time-honored |
Jowish customs and beliefs. It was undoubtedly this group which .‘
supported the Maccabees in their successful revolt agshst Syria. }I
The pselms of this peried reflect to some extent the conditions of ]
the times. Thus, in conformity with the dominant thought of this per-
iod, Yalmeh is believed to dwell in the Temple. Some psalme mercly
imply this belief, as for example Ps, 2-03.3=ra1o' p*.h! L3ps {nh h R' .4'”
(cf. Ps. 3.5;1n8.5; 134.3) Other psalms declare this belief without
any equivocation. Thus Ps. 26.8 says® |

pIR > [SR4 plpdl pAR [Hn Nk IEY |
Ps. 135.21 adds: ¢'fun. [pe [? [l'hj ’,.3.. Y fn a

According to Kittdl's Biblica Hebreica, this verse reads: [v3 D et {r-.} ”
On the other hand, there still were h®sidim who clung to their beljef

that Yalweh dwelt in heaven. Ps. 7.8 and 57.4 w ich express this

opinion are of uncertsin date. They may belong to the sixth dentury.
However, Fs. 73 is intensely individualistic &nd reflects the influence

- Lad



.7 -

of the Wisdom Literature of the 4th century. Newertheless its composer

gertainly conceived of Yahweh as still dwelling in hegven:

v. 8: (NP3 e Pl
PP P’A{P in4L

e 94 f
Ve 35:4"”" Han //f f/*(/ poMe A

If we emphaesize the pronoun 'Y it will leeve us with the thought

that even at this late date, hfsidim clung to their belief in the
exlstence of other deities besides Yahweh, but felt that these, like

men on earth, were helpless to aid or harme. This interpretation is

supported by Ps. 7.8; 40.6 and 135.5. Moreover, we still have references
to Yahweh's protecting wings {(Pss 1748; B%7.2), His right hand (Pse 1767 )s

His sword (Ps. 17.13), His ears (Ps. 88.3; 130.2), His countenence (Ps. 88.15),

end His snger (Pse 88.17)./ These excressions are, however, not

likely to be anthropomozyg£ie. They sre rather figures of gpeech, Other /

evidence of adherence to ancient traditions is the continued use of /”S%

as synonym for Yahweh (eege Pao 57435 TSell; 92.2)s The notion that

Yehweh may at times be roused to fury (Pse 884173 1024,11; 6.25 7.123

30,6}, the anthropomorphic figures of Yehweh falling asleep and letting
the world teke its ovn made course (Ps. 73.20), and repenting of His
former cdurse of action (Ps. 135.14), add to our evidence.

Perhaps to counteract anthropomorphisms, there developed the doc=
trine of Yahweh's Word. According to this belief, Yahweh spoke words
which were hypostasized and assumed the functions of His messengers.
Possibly this was the concept behind?

SARTONE o b Alas0
(Ps. 1%8.2)

According to Kittel, however, r~hﬂﬂﬁ is on error end should be rew=




placed by f"‘”f +» However, in Ps. 147.15,17, we have a clear use of
this dootrine. In these verses we find:
IR q'v N34 Y e shHAk nﬁl.)

PoN'd I D!"( ' .
In general, however, the conception of Yahweh at thiz period was much

more exalted than formerly. God's hesed and rightecusness were ex-

tolled not so much in relation to JIsrsel but to the individual. (of.

Ps. 7.18; 17.2; 42.9; 40.18; 5°.17-18; €2.13; 71.2,15,19,24; 143.12;

118A.1-4; 119.137) His hesed with the nation wes, however, not over-

looked (cf. Pa. 136). He mas regarded as concerned with the prayer of

the individual hasid, who might turn to Him (Ps. 31.2,3,8,21; 39.13;

64.2; 88.3; 102A.3; 130.y") and was expected to answer (Ps. 20A.2,5,6;

40.20€.; 56.20€.; 56+2; 57.2; 120.1-2), deliver him from his troubles i

(Ps. 7.11; 32.7; 41.2-4,11; 56.4-5,12; 57.4; 59.9,13; 69.34; 71), and

punish the wicked (Ps. 3.8; 7.17; 147.6; 146.9).

For the reasons noted above, Yahweh was praised as: i

Ps. 3.4 'Y e 131pD 1 3NR? \f"
Ps. 43.2: 154a 12 lle
pe. 1088.5:  anuinn Bl kans :
Ps. 103A.4: T LR o ' }
Ps. 103A.5: P pila garad
Ps. 140.8: apnf e ML 5T
Ps. 142.6:  pupy qwa f,\ﬁ‘), ‘on #
Ps. 146.6: pinl e D
Ps. 146.7: p.P_M( Conw DLV :
Ps. U8.7:  piagrl paf [t
Ps. 146.7: rN0le ) AN _
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Ps. 146.8: rli"'aq\ PIK PRI _iP”'; rIY PP
Ps. 146.9: 33N’ ath.ngJ\' rFa Ak AR
Ps. 147.3: Pr f).'?(.r k21>»

Ps. 147.11 163 Ak 31>

Ps. 147.6: eI 332

Yahweh's might and glory were no longer deseribed in military
terms. Instead he was presented as Creator of the universe (Ps. 335.6-2;
119.90), Protector of the weak (92.6), He who disciplines peoples
(Ps. 94%30), He Who knows all (Ps. 94.-9-11; 47.5), and is the only
Source of salvation (Ps. 62.2ff.) and blessing (Ps. 115B.12-13). <ndeed,
every creature in creation depends upon Him (Ps. 145.5¢f.). Happiness
and even sorrow come from Him eslone {Ps. 39.11ff.; 88.7¢F; 1024.11).
This last poirt is interesting in view of lMowinckel's contention that
the hasidim were merely victims of the magical powers of the godless

/Hr ’?’13 « The {l‘ai.dim did not regard themselves, as Mowinckel
thinks, as victims of the !lt 'QD « Instead they attributed their
troubles directly to God.

The final hesidic summation of Yahweh's greatness was expressed
in the belief that ‘e is everlasting ‘Ps. 135.13) and unigue (Ps.
71.9; 135415-16).

In accord with this exalted concept of Yahweh, the belief arose .
that He was too holy to have His neame mentioned too freely. According
to Lev. 25.16, a hog introduced by the Priestly lawmakers, the mere
mention of the name Yehweh wes forbidden on pain of death:

Va3 DAY S; ia fﬂ(\')' N)') nalr DRt p‘PIJI
S NAD PR I?P.JF-" hy4le >
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Probably as & result of this attitude the custom arose of minimizing the

use of the Name even in sacred literature, and we therefore find less
frequent use of Yahweh in the later pselms. It would also explain the
origin of the use of such expressions as Pp¢» or '3 72/c emong Jews
todey. No orthodox Jew will even now pronounce the Name in full.

With all that high regard in which the h®sidim held Yahweh, they still
felt close to Him. He was not just a transcendent, unepproachable
Being, but One who was very close to them. They could therefore turn
to Him in prayer, spesk of Him as /¥ > (Ps. 23.1) and believe that He
would forgi.w..:at least overlook, their sinks (Ps. 41.5; 69.6£f.; 103A.3;
130.4), at times because of their penitence and at other times as acts
of pure grace. In return for all His favors, Yalweh wanted that people
obey Him (Ps. 40.7), worship Him and trust in Him (Ps. 40.4-5), and act
ethicelly (Ps. 33B.5). This apparently was conceived as Israel's obli-
gation in its hesed relationship with Yahweh.

The psalms of this period also presented Yalmeh as an ethical
deity. He is gracious and merciful (Ps. 86A.15; 116.5; 145.8), righteous
(Ps. 4.2; 116.5; 145.17), trustworthy (Ps. 31.4ff.; 37.5€f.), patient
(Ps. 86A.16; 145.8), faithful to His hesed (Ps. 86A.13,15; 145.17),
protector of all who rely on Him (Ps. 4.4; 31.4; 116.6; 145.14,20),
end is He Who answers the prayers of those who call upon Him sincerely
(Ps. 145.19; 148,18). In return He desires recognition in the form of

songs and praise and thanksgiving (Ps. 30.13).




Yahweh and Man

In contrast with the greatness, might, and everlastingness of

Yahweh, emphasized in every period, stands man's ephemeral snd lowly
state. At 21l periods and by all groups of psalmists, man is pointed

out as a helpless creature of dust. His normal life-span is only seventy
years (Ps. 90.10), and but for the grace of God, he and his work
wouldhave perished even sooner \Ps. 27.9; 90.17). Should man be so un-
fortunate as to inour God's wrath, he is doomed (Ps. 90.7-8). In com-
parison to Yahweh's wisdom, men's thoughts are nought but venity

(Ps. 94B.11), and it is vain for him even to attempt to understand

God's ways and thoughts (Ps. 139A.6,17-18). For, it must ever be
remembered that Yahweh created men (Ps. 1394.13-14) and knew him, his
ways, thoughts, and destiny even before he was born (Ps. 1394,1-5,16-16).
This relationship applies not only to the individual person, but to
Israel as a whole (Ps. 123.2; 124.2-7) and to the rest of nature as

well (Ps. 104.27-30). Such a relationship is described by Otto in his
work on "The Idea of the Holy" as "creatése consciousness.”

At the same time man's dignity in comparison with the rest of

nature is upheld. Ps. 8.6-7 marvels at man's importance in the universe:
129260 n N30 A e Afien Gea 1Aseh o)

. llq}.) Ahn 3 AR o fl}l ALgAR (D TN,
Ps. 115B.16 declares man master of the earth:

polr 'J?'r /-“J qﬂfr%/ 'ma"r A PIALD

— B




Notes to Section VI

1 Brown, Driver, and Briggs: op.cit., pp. 994-995
2 Morgenstern, J.: "The Mythological Background of Psalm 82," p. 112
3 ibide., pPPe 120-121

4 ibid., p. 122
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Section VII

Hasidic Worship

The Temple in Jerusalem

For the seventy years between 586 and 516 B.C., there was no
Temple at which Jews might worship. Now it is inconceivable that
Palestinien Jews completely neglected giving expression to their
religious seniiments during that period of time. No doubt, they
must have engaged in some form of worship without .*{-"e;’{;”ii: This ==
is by no means far-fetched. For the situetion is not as novel as
it might appear. As early es 621 B.C., the Temple in Jerusalem was
declared as, not merely the official, but also as the only shrine a%.
which offerings might be mede. Naturally those living outside of the
holy city could come only occasionally and soon developed the custom of
visiting the Temple only on important holideys and the Pilgrim Fea~
tivals, which might well have begun to take on their new characteristics
at this time. What these might have been, only a thorough study would
reveal. Unfortunately this writer has not the time necessary for such
an underteking.

But another question arises: Did the people outside of Yerusalem
sotisfy themselves with worshipping God only on the rare occasions of
their visits to Jerusalem? Certainly, this assumption is unlikely.
Accordingly, Dr. Morgenstern, in his unpublished notes on the h®sidim,
ventures the guess that they developed some home ceremonies such as
the 'Omer, mentioned in the earlier stratum of the Holiness Code, and

met on Sabbaths and New lioons, for worship that did not involve sacrifice.
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The most 1ikely meeting place was the former shrine, and the most
suitable worship was prayer, and the recital of Yahweh's praises,
accompanied by music, song, eand dance. The leaders at such ser-
vices must have been the Koh®nimgleviim, whom the Deuteronomic

Code deprived of their right to offer wp sacrifices. It is also
Q .

possible that these meetings were used for reading those sections of Y VA -‘{‘.
r::‘-' FH

the official Law known at that time. This theary would eccount ‘/' e P e

iy o LN Lo SO

for the rapid adjustment of Jewry to the loss of the Temple, and for the ./ __ .«

’ - y
F 2 g '."--“./

rise of the synagogue, attributed by scholars, notably Dr. K. Kohler, "';‘”"J'
to the period of the Babylonian atins sl 7o
It seems highly probable that t:i\e form of worship developed
before the feall of the Temple served our people in good stead after
686 B.C. The conjecture is supported by the frequency with which
l.mlidic psalmists, practically all of whom were native P.hltinf.hnl. -
speek enthusiastically of worshipping Yelmeh with prayer accompanied
by song, dence, and music. ¥We may therefore conclude thet these were
the popular forms of worship during the 6th century °.C. These ac~
tivities must have taken on a certain sacred character as the years went
by, and invested them with the dignity of age and traodition. With
the passing of time, the need for a Temple was felt less and less.
Ko wonder, then, that Haggai and Zechariah had to urge their
people to undertake the holy work of rebuilding their Temple. But the
final success of their underteking was still in doubt when Persia
weighted the scales in favor of the Temple by supplying the matorials
needed for its construction.

What was the attitude of the h®sidim toward the Temple after it hed




been erected? Nowhere in the Book of Pselms do we find any expression

reflecting opposition to this reconstructed institution. On the con=

trary, it seems quickly to have won the active support of all Isrsel. .

Even in the early years following the erection of the sanctuary, uni-
versalists, particularists, and all others voiced their desire to visit
the Temple and expressed their pleasure in the privilege of worshipping

in the Temple ms did their fathers before them.
nip DU PIPA) MrAa Nk
pias x3p par il dvAed

says the universalistic psalmist of Ps. 65.5 (c. 516-500 5.C.). We
find a definite approval also in Ps. 100.4:

AN raadn a3As (DYC KR ;
Ps. 93.4 expresses & like sentiment: t3p) A f.n-?r

and Ps. 122 is a pesean in praise of Jerusalem and the Temple.

(3
L

The middle group also approves of coming to the sanctuary. Ps. 132B.7

says: pr}n p’-sal" AhnLy luu_)(‘f DY U]

For was there any epparent opposition on the part of the h®sidim to

the priests serving in the Temple. Ps. 132B.9 says:
1330 prarenl a8 wa Gt
Ps. 78 also indicates its sympathy with the priests. In v. 64 we read:

A JAIN k[ luul[ﬂ“ tfa.: e LT AT

Likewise Ps. 1324.16: TREE ’_p Y'3enl YO e auasi
Of course, it is necessary to remember that the priests here mentioned
are presumably the e #3355 who had not been carried off to
Babylonias Like the other h®sidim, they had remeined in the Land, and
undoubtedly shared the customs end beliefs of their fellow-h®sidim.

How often the h®sidim considered it necessary for them to come
to the Temple is nowhere mentimnmed in the Book of Psalms. However, it

is most likely that they came on the three Pilgrim Festivals established



in former generations. Certainly they must have come on Ros Hasansh
when Yahweh was believed to enter the Temple to judge them.
Let us now consider the question of how they worshipped in the
Temple. There are comparatively few references to szcrifices.
Ps. 50,56 says:
h?% 'Fr PR A 37ohb 'r 120k
Ther: is no indication in this verse whether this hasidic rite is
initiatory, ammual, or more frequent. It is, however, important,
and indicates that at least certain P/n>% were considered mandetory
by the h®idim. There are several expressions of this sentiment. The
universalistic psalm 66 seys: Y34 p rl' f"rf (v. 2)
The particularistic Ps. 76 shares this viewpoint: (¥ 'Y
(] flr 4 :I'p I pra’P0 (.: pa i :)Ia'r UIU 173 J
And the middle group edds:
Ps. 504: ‘,.“J ,p[‘,f prtf N a':ftr ARS
Ps. 50.23: Ji33Pr> 3/Lh p»s
A fuller epproval of the sacrificial cult is given in Ps. 66B:
ve 13: 3 fY el thta ru"r klrk

v. 14: S 82 9 w3 nat 13e e
r'[»u Jnt Pry f( abvic ena il
afe PaAY VR tw
It should be noted, however, that the /g » ./ f M s

v. 15:

as vwell as the @3/ MY /Y 1;? » are not general sacrifices, but
specifiecally P33 D These are expected not so much because Yah=-
weh desires them, but rather to fulfill a promise made. It is further
of significance to note that such vows were not made except when in

distress (cf. Ps. 66B.14).

-
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Thus we f£ind there are o
by the pasidim, namely‘the initiating hp4 , and the Do /n end
In general, h&wever, their att
Pg. 5O is very disperaging of those who would satisfy God by means of

gacrificess Vy. 8=-15 are worth gquoting:
nas broaf

AN 'B}Jy fulﬁw f,,,,”, P
R BN, Bt ’J)//l‘(_au ~ f_/wpd npk il
:'?f/r N N, V. L2 e wnn f
gAY 134 h44) P12 "?H (> Y3
’-"W/(rd/ E-A 'S > f Y./t /fr pPYk Pl
stk pr3/nY p 7l PRI 28R (;)l/m

"])'7?”’ //rff PHrI 231N PN N YY
rJ3 P.)J\/ f}rn’r ')} el'e U/('7/7/

An even more spiritual approach b

in Pse. 51A4.18-19¢

:D}ﬁ.ﬁ /(f a{n' aub il APS gah_h /J' '

~pd PS‘ et M2 f"?«"l.( IhP5

:»4?./\'”{,? oiafe po3dl

With such an attitude toward gnorifico, we can hardly conceive of the

hBsidim undertaking their long end difficult journeys to the

to be present at the sacrificial ceremony. BEyidently, they had other
p .

ceremonies in mind.

we can find only hints of what they might have been.

Pg, 100.4, we read:
AL 137P

/Y-r.m nf,x_h:a fopn§n n3mne Ve (kl?

81 expresses a gentiment guite similar:

3 'QM N g4y prabel o

N4 [
‘YP-’ o plfd 2 ’?/./v [hl o P e
(3h A $pN

TU(\T‘ ppf aon P TN _
,nm Coea I ﬂmff ,ﬁh ‘D

(vve 2-5)

The perticularistic Ps.

PP

nly three types of saorifices that are apppoved

o the question of gacrifices is glven

DRt

itude to the sacrifices seems to be negative.

Temple only

The se are not fully onumerated.In this early period

Thus in universalistic
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Yoasf Rk fadet® l
The reference to the sofar and hag clesrly indicate that a major fes- |
tivel is thus being celebrated in the Temple. :
The above discussion indicates that the l_t'lidi.n, while divided on
certain questions are united in their attitude toward the Temple.
It is quite possible that the particularists were enthusiastic in its *
support because they saw in it a centralizing and unifying force for

Isreel. The universalists, on the other hand, may have hoped that

gradually all nations of the world might be won over to Yahweh's
service, and come to the Temple to worship Him. It is further signi-
ficant thet mone of the h®sidim were greatly concerned with the sac-
rificial cult. Apparently the influence of such early prophets as

Amos end Isaiah was deeply felt. Finally, the nature of the worship,

it should be noted, was not primarily sacrificial. The prgyer, song,

X ‘a (:q.lnf.' ,r'.r:-(,Lq '{ /b

thanksgiving, and fofar, seem to heve played a more important role. s s 5
YN Ty 23.m |

Between 486 and 458 B. C., no chenge in attitude toward the I
Temple takes place. The h®sidim still expressed their attachment to
the Temple. (cf. Ps. 63; 84) Ps. 121 describes the prayer of a\l'pilgrin
who had undert:ken the long and dangerous journey to Yerusalem in order
that he might celebrate som. festival at the Temple.) Ps. 28.2 indicates
thet people faced the "'Qq during their prayers; presumably this is the
procedure even when they prayed at home. Ps. 118B also speeks in glowing
terms of coming to the Temple. In vv. 19-20, the hasid exclaims:
M -2l PP lelnle }ﬁ X vl f [hho
[P A P;-P"q 3 T,‘}[J’f YL 04

The destruction of the Temple seems in no way to have lessened their



T

ardor. In all likelihood, the h®gidim quickly rebuilt as much of
the Temple as they could within a very short time. Naturally its
beauty and furnishing s must have appeared drab. It is perhaps at this
time that the Book of Egekiel was enlarged by the addition of the

last eight ohapters that desoribe the Temple as it was to be recon=-

structed. Apparently that plan proved unacceptable, for in P’ (c. 411)
another design was recommended fgt the lﬂ.;hn, which was, with certain

2
reservations, adopted for the structure that arpse shortly after 404 B.C.

The activities within the Temple were still the seme. The offerings

mentioned are: P'N3J (Ps. 22.26; 61.6,9) and d3lh
(Ps. 107.22). But perhaps more important are the worship and thanks-
giving, as indicated below:

Ps. 107.22: AP Itax [He o

Ps. 61.9: 37/ P sk |2

Fs. L3 PR rl‘q? [:'a [; yihn-ek

Ps. 118B.2%: UNJY D r?“f- l,
- ned.ag [ ML VA

Dancing likewise took place, socording to Ps. 118°.27.
lhe latter psalm is used by Dr. Morgenstern to illustrate the
ceremony in the Temple on a New Year's Day. In his unpublished notes
on Ps. 1188, he makes some very illuminating comments, which may be
summarized as follows:
vv. 19-20 picture the New Yecar's Day celebration, as do
also vve 26-27. They imply that the h®sidim enticipged Yahweh's deliv-
erance on a New Year's Day, the traditional NI Pl (ef. Zesh. 14; Is. 66)
The verses seem to say that the eastern gates formerly sacred to
Syayo ( P2 2 ) is now Yehweh's. Furthermore, it appears that the

festal pilgrl%go made its entrance by way of the eastern gate.
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v. 25 is & quotation from the liturgy of the New Year's

LIS Juet LB | D

Day service, uttered by the people in the Temple, while waiting the |
arrival of DN NPDO .

v. 26 is ealso a quotation from the liturgy of the Day.
It may be the gﬂetlng* of the chief-priest as he issues forth from
the Temple bearing the sacred fire, but more 1ilmely it is the blessing }
of the priests upon the people who have come to worship.

Ve 26 was, according to the encient liturgy, the
customary response to the priestly blessing.

v. 27 describes the next act in the ritual of the Day.
After the new fire was kindled upon the altar by the first rays of the
rising sun, the people circle close about the altar with the .A/P ¥
(intertwined ropes dipped in oil making tapers such as are used today for
the 5)?? »" service.) They join hands and dance a hag, during

which theyﬁight their tapers at the new altar fire and then carry them

home for kindling their own hearths from the sacred fiame of the altar.
The fact that no change in sttitude took place before 458 B.C, |

need not surprise us. In a general way, the hasidic beliefs seem to

have continued unaltered. The cataclysm of 486 seems to have done

no more than strengthen the h®sidim in their old attitudes and prac-

tises. However, with the coming of ®zra end his emphasis on ritualism,

a notable change must have occurred. 4#nd indeed we do have some in-

dications thereof. In Ps. 20A.4 written some time after Ezra's

coming, we find:

2 L4 ! ’DJ\[-I'T/ I;:J\m.H L g B b e

Clearly, the psalmist declsres that Yahweh is pleased with sacrifices;
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both the hJs and the Dﬁ‘f are acceptable to Him. The impli-
cation is furthermore clearly made that Yahweh will reward him who
offers these secrifices. Likewise Ps. 518, inserted at the end of
Ps. 51 seems to be deliberately intended to reverse the sense of the
pesalm and make it appesr that the pious singer meant that God did not
want sacrifices because the Temple was in ruins. When, however, Zion

would be rebuilt, then He would be pleased with animal sacrifices.

And so the insertion reads:
' r"j:U’j‘ _NAId agan (1Y Ak ‘
tpIN7 PLIEY f JQ' sk m.af NI Pa_} - IhAS %n.n sk by

3 Hpily

We have in this last verse, mention of a type of sacrifice, which
had heretofore been unnoticed or perhaps unknowne-- r33 had .
What might they have been? Kittel in his Biblica Hebraica (1937 ed.)

suggests that ‘:‘.‘J‘ 3[;1 ere a lster ingertion. Certainly
the meter would be improved by adopting the suggestion. From v. 21b, howavef
it remeins clear enough thet enimal sacrifices ere memnmt. This is

substentiated by Deut. 33.19. There we have: N
Paj 'h?‘ ”’P" rL “{'\?l N 4 i
/l-;) 'JMC ‘Jiati l?_]l" VY B DA

There is little room to doubt that the P?J ‘A2 4 of this passage
are enimal sacrifioces meant as thanksgiving offerings which, we recall,
ere among the few types approved by the h®sidim.
Ps. 4.6 also mentioned the ?aj MH34% with approval, but un-
fortunately says nothing about their nrture:
“ by e nGai 3 nps A7
the psal~ist urges. Apparently then, we have no other alternative than

to mccept the interpretation given in Fs. 61.21, which declares that
r#-_(...g: _ -y
the 793 M%) are animsl sacrifices. B Yy, Mal Sasrfieid L

1 oy fhope? g, ot liniin lalo

(-’.‘.""
& e R . |



Ps. 64.8 adds one moretype of offering to the list, namely the
N PR « This seems to be on the seme order as the others epproved.

It is an offering promised for some specisl reason.

Ps. 27.6 says: NYIn nerd lg?tbp AhP% kK
This is the only time the Bible uses the expression AN D4
It is most unlikely that eny special type of /R % 1is here referred bo.
‘he implicetion is rather, as Dr. Morgenstern pointed out inm
his unpublished notes to Ps. 27, that svn,» /n?4 were eprroved sacrifices
usually accomprnied by shouts.

It is to be noted that following 458, there wes & slightly greater
interect in the sacrificial cult than formerly. Yet the increase wes
not very great. Ezra and Nehemiah epparently did not greatly antagonize
the h®sidim with their innovations, and the interect of the h®sidim in
the sanctuary was but slightly effected. ZThere was no hostility epperent
towerd the priests such as might heve been expected, hed Ezra end Nehe-
mieh been less circumsrect than they probably were. Indeed we find
several psalms of this end Mger periods expressing friendship toward
the priests. Ps. 106 (c. 458-4C0) speaks of Aaron as »/)' U3 (v. 16)
and praises Phineas for his cct at ;ittlm (vv. 30-31). Pse 1158 (c. 411-350)
likewise exprress friendship and calls upon (‘mlt A'2 to trust in Yahweh
and,‘:nise Him (vv. 10,12). Ps. 1184 is equally friendly.

Apperently the erphasis on the cult resulted in few if eny
changes in the actual practises of the h®sidim. We may mssume that the
change of Ros Hasensh from VII/1 to VII/10 must have been & violent

wrench in the hasidioc plan, but the introduction of Yom Klppur# mast

™ e, W
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have been sufficient to satisfy them with its :otu' blowing and the

secrifice to Azazel.

The h8sidim evidently contimued with their belief§ that sacrifices

were unimportant (of. Ps. 40.7; 69.31-32) and their practise of singing,
shouting and dencing. Not impossibly, the levitical singers and musi- g

cians became a part of the lemple rite as & response to the hasidic

practises.

The Symagogue

Recalling how eerly is the likely origin of the synegogue, and how "
importent is the mrt it played in the religious life of the h®sidim,
it is surprising indeed that they remein practically unmentioned in
the Book of Psalms. Likely references to the synagogues are made in
Ps. 74.48. 'he psalmist mourns the dectruction mot only of the Temple,

but of the synegogues &s well. His mournful plaint is:
pIve *pr ,J’nl.% PR
” qm? Tie 'V A 5 1o

Particularly the latter verse seems to point to the synagogue, for no g

other institution aside from the former loceal shrines turmed into
synegogues could possibly have borme the neme r;c el 7
Ps. 40, vv. 10~11 may also refer to synegogues. In those

verses, the psalmist decleres:
Mt K Ay tr[_n'r f{r At 3D A (:,PP -!'n.* hOoL P

N3IRD il Nk l;.h-m,ni ’:.Mw‘r f She e ‘((I I'h" +d
k) Ig? { P2 / P3N
Dr. Morgenstern, in his unpublished notee to this psalm, meintains that

the psalmist might well have been & preacher at one of the pgany synagogues
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and thus hed his opportunity to speek of Yahweh o7 GP“ . This
explenation is quite in harmony with the rest of the pselm and fits

perfectly with the psalmist's stetement:
.rr AND P Ik J\j?h l‘[ apunl DP A

Jﬁr«c frr Mr(nf .-:f;v

v. 7:
v. 9: r d ’,,_,.p ,7_/\ 10/
If thia interpretation is correct, then it is possible that a few
other references to rDP or 3 ymey also refer to a synagogue, @.g.,
Ps. 22.23: ';H,, l;? pue :mf/mq. Mask
It is, however, unlikely as indicated in v. 26:
K 3 A f'rlrlf "nas Brf’ afan f“"
The psalmist may be thinking of the assembly in the Temple rather than
the synagogue. Similar expressions ere found in Ps. 35.18:
[fore o} ma > hps p3lle
Ps. 107.32: fﬁ* I“?P Rink

P.. 149.1: r'3’anp j’;?; f./‘r-)._ﬁ

Ps. 111.1: NIV pU Fer PPr faa Al MYk

There is alsc the slim possibility that Fs. 73.17 cl::-. & reference to
synegogues. Jt reeds: ,u_nnn.«rr NIk I;r-’upd Lr [lple 39

If we interpret fie - "L3)# to meen Temple, it will not be et ell clear.
But if we assume that ﬁr-'ti;a mean the synagogues, then his strtement
mey be understood. Apparently he refers to the explenation given by the
preachers. Ps. 52111: r-‘;foh I YRS ru( .',l!f’f”
suggests the tempting theory that the psalmist is thinking of & synegogue
service when he says: |>"i'°n ?(IJ « Furthermore, {Jl{ r”f’rf

may refer to some speciel service in which only the universelistic h®sidim,




the 1! ’lP participate. The evidence is, however, insdftficient
to prove or disprove the point, end it must be eonsidered as nothing
more then a guess.

These few references apparently exheusgt the references to the
synagogues in the Book of Paalms. The possibility that en inflected
form of /o&n, N o S:S/r might also have been used to rep=-
resent synagogues was investigated, but in every cas®, it turned
out to be a private dwelling place or a synonym for Temple. In &
few instances the meaning was unclesr but none of the forms of the
above~mentioned words, showed any evidence of being used in the
Book of Psalms as synonyms for synagoguses.

The order of the service in the ancient synegogue is nowhere
indicated in the Book of Psalms, fhough the probable contents may be
conjectured. The large majority of psalms are either prayers or
teil\of proaying. There is not the slightest doubt that personal
préjér forms en essential part of the services. Very possibly, some
petitions were individual, but it is quite likely that in due course
of time, many such prayers took on & definite form which could be’
recited in unison by the entire congregation. : Thus, the “"frﬂ‘ seems
to b; a. call for community prayer while the 'tQ.J AR of Pse IOSA‘
is an example of a personal meditation. What people prayed for in
those days is undoubtedly what we ask for at present. The most fre~
quentJtype quoted in the Book of Psalms ask¢for deliverance from
physical ailment, personal enemies, or other distress. At times, people
indulged in fasts (ofs Pse 35.13; 69,11~12; 109.24), and vowed JS‘;?Q.i

or “o 13 4 in addition to uttering prayers. Several such




prayers seem to be commnity appeels to Yahweh for vengeance against
enemies of Israsel (e.g. Ps. 74A; 80;83; 94A). These prayers come
within the decade following 486 B.C. Likewise we heve prayers for
the restoration of the captivity and the rebuilding of Zion. But

Ps. 119, though it is long and tiresome, is significant in voicing

an entirely different type of prayer. It is a petition for guidance
jn the study and observence of God's lew. (cf. vv. £;10-12, 18-19, 26,
27, 29, 33eess)

But prayers for help and guidance rust have formed only a small
pert of the worship service. Largely, they seem to have been devoted
to the singing of Yahweh's praises. According to Gunke],the following
psalms are hymns, songs, of thanksgiving, or somgs of Yahweh's
enthronement: 8,19,29,35,46-48, 65, 67, 68, 76, 84, 87, 93, 96, 100,
103, 104, 105, 111, 113, 1i4, 117, 122, 124, 129, 135, 136, 145, 146,
147, 148, 149, 160. In addition, parts of the following psalrms also
contein hymnel elemente: 9, 12, 24, 36, 75, 81, 89, 90, 95, 106,

115, 134, 1.35!.8 Thus, practically a third of the Book of Psalms is
given over to expressing this sentiment.

The joyousness of spirit inheremt in these psalms is expressive
of the feelings of the h®sidim who sew in their worship not & formal
rituel, but & joyous exercise. Judging by the freguency with which
instruments are used, the terms ¢, L 5y are applied, it
appecrs that these hymms were sung rather than recited (cf. Ps. 33.1-3;
47.2; 67.5; 68.5; 96.1-2; 98.1,4-6; 100.2; 105.2; 136.3; 149.1; 150.3-6)
In addition, we have many references to singing in other psalms not

listed specifically as hymms.
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Dancing is another worship activity. We have already referred
to it in the Tcn::ple service and here and there we find it mentioned
in the psalms (Ps. 30.12; 149.3; 150.4) seemingly as part of a worship
service.

In discussing the possible terms pointing to the existence of the |
synagogue, precching was pointed out as a likely activity even at this
early time. No doubt preaching was based on those Biblical texts that
were lmown and accepted at thst time. The works of the pre-exilic and .

P S oA

exilic prophets must have been en important part of such litereture,

Zeees A‘..., - g . we
Y .

besides the J, E, D, and H codes. Somewhet later, the cenonized text ,‘,_._f }

—oALg dnd et Pfﬁ.) éa

was undoubtedly used for the services. o Sininbis it soorcle & Badirrd

- s f

= e ras, |
Home Worship X
The worship in the Temple end synegogue was public. This was
undoubtedly supplemented by private prayer in the home. Home prayers,
though not home ceremonies, may well have been a later development,
as most of the individuel psalms, contrery to the opinion of Kohler,

were late. And furthermore, mention of such private prayer occurs only

in the late- psalms, unless we regard Ps. 63.7 (0. 486 5.C.):
?P -"{;’u NMAYAUe? '1'}' R f'_h').')s l'“-

as evidence of prayer. Ps. 119 is especially interesting for this
purpose. In v. 62 we find: IJiﬂl wone b fr 2L pipk AfT g
v. 147 reads: O CYd] CJp wmip
V. 148 edds: Al adle Y ”?P

Perhaps in conformity with the Deuteronomic injunction:
='>>>f My f!}n 130lc kA pnA 3D /"1
I A snslal PP P PR NMATF 'J?'r raJit!
I.Pﬂfw f;;(?i f-n {J r ru (’

(Deut. 6.6=7)
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the pselmist felt called upon to raise Yahweh /’3 728 (Ps. 119.164)

The import of these verses is quite clear. Home prayers formed an

integrel part of the worship of God.
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Notes to Section VII
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Section VIII

Hasidic Dootrine and Beliefs

An exhaustiwe study of each doctrine end belief that guided the
1ife and mctivities of the h®sidim would no doubt prove of interest and
value. Such an undertaking, however, is felt to be outside the scope of
this thesis,which is sttempting to give a general vies of the h®sidim.
Consequently these doctrines which are mentioned or implied in the Book
of FPsalms will be only briefly stated and some of their spplications

pointed oute

Individual Responsibility

The doctrine most prevalent throughout the Book of Psalms is that
of individual responsibility, first clearly enuncieted by Ezekiel
shortly after 586 B. C. In Ez. 18;33.11-20, the prophet gives comfort
and epoouragement to the peorle who felt that it would be irpossible
for them to be saved, becsuse of their own pest sins end those of their
fathers. The reople, however, are assured that they will be judged
according to their own deeds.

"AMA 'y _akGha 290n”

T (Ez. 18.4,20)
declares the prorhet. The sins of the fathers, they are promised, will
not be visited upon the sons. In Ez. 33.11-20, we have a significant
sddition to the dostrine. A rale®, if he turns saddiq, will ot be
considered a raf-l’. but e saddige This doctrine was important and held

sway for a very long time.
Retribution

It is upon the dootrine of individual responsibility that the belief
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in retribution was based. According to it, the saddigim were to be

rewarded end the ro%aSin punished. This credo was accepted by all i'
groups of h®sidim at all periods. It is frequently stated outgight, ]
but even more often is it implied. The very notion of Yahweh as a right=-

eous judge,so frequently mentioned and so complete ly accepted, implies

that He will deliver the righteous and destroy the wicked. This concept |
is likewise implied in His hesed. The development of this belief
merked a considerable advance over the old theology, according to which
the nation was judged ms a unit. Remnants of this belief lingered
on in Isrzsel and meny psalms have their roots in the belief that the
nation was regarded es a unit, and that it would be rewarded or punished
as it deserved. (cf. Ps. 78; 81.12-13, 14-17; 95.8-11; 1p6) Other
nations as well as Isreel were believed subject to the same considerstiom.
(cf. Ps. 74A.18,23; 79.6-7; 83; 106.25ff)

According to the belief in retribution, Yahweh was expected to

judge, not only eech individual person but also the minor deities.

(cf. Ps. 822)

The reasons for the rewards and punishments stated in the Psalter,
rveal the rttitude of the h®sidim toward meny of the problems of the
time. Perhaps the most remarkable element in their concept of right
and wrong is their absolute refusel to believe that bringing an offer-
ing to Yahweh is an act of righteousness for which one may expect reward.
In & time when the Sanctuary was absolutely the center of Jewish life,
end the priest its ruler, such an attitude is in itself sufficient to
stamp its adherents as an opposing, perhaps even heretical, party. o |
If no other proof of the existence of e hasidic perty in Judaism were

offered, this fact alone would have been sufficient to establish it.
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The chief hasidic virtue preached in practically every psalm, ine

deed in almost every verse, is faith in Yahweh, faith which is complete

end wholehearted, unblemished by doubts end uncertainty. Over end over a
again, the hasid declares his unfailing faith in Yshweh and seemingly
never tires of urging his listeners to do likewise. The theme is so
dominant throughout the Book of Psalms that it is impossible to find
e pselm in which faith in God is not either declared, suggested, or
fmplied.

Feith in Yahweh made both the nation and individual patient in
the face of trials. Only rarely does en expression of impatience, like

the following, cross the lips of the hasid:
Ps. 44.24: hS_;f AJSA fie 3}'? 3% |~§-J; aal Dy

-

&AL
Ps. 73.13¢ 195 r-i\_,p q;n!u .;,;I' T f" ,:)IC Wossnil, 1o itiid
Ps. 74.10: n3.f f"" e qr,;' 3 fw oalie a3 Lot e
- -ﬂ _ﬁ_....:‘_’.‘ Y i
Ps. 77.8: 3y _,\;31r ‘)B;o. ;J; I LTy P'lﬁrﬁ': e . 5
el
Ps. th: N3 )nr slr ‘/) | 3eh ﬂjJr oQltd

But aside fro= these few instences, the h®sidim were resdy to wait for L

Yahweh's justice to menifest itself. It is this absolute belief in

Talweh, this complete faith in His ebsolute righteousness which must

have brought the lster belief in resurrection. |
Second in merit to faith in Yahwhh was the love of Him and the

consequent reedy obedience to His commandments. The wminitiated might

see in the letter, the reguler offering of secrifices and recitetion

of preyerse. But wherever the laws end comrandments are specified in

the psslms, they turn out to be ethicel rather thanm ritusl in character.

e I3 RN Q/rr:f C_'.)Ulr‘-i (b {'J‘?-'i

Azl 3 0b D ARk f.;

(Ps. 2§.2-10) F)



The general content of the ©/ph and conditions of the N are
" Qfluli'
ltated in Fs. 50.16- [
r-, - SR Mp Al ph 'J?"I[’r 2. r*:ﬂr e ¥ O

![Jf'mk ~33 >kal dow st snwl
f’lfh rryagn PY (lfuv PJ s AKD Pk _
DA Ql_‘;_/\ })Jl(r I Jm‘Q /) ;
[? B3N /err? [ Lo 7 €nToeCr

133 /.rut f:lc

One who follows the fijh therefore evolds these umethicel amcts. -/"f fuehs 8,16

Another instance of what neglect of the commendments mearmt, is given i.n
Pg, 106.34-39. Chiefly, the sins sre disobedience of Yahweh's commands
concerning idol-worship. This seemingly is purely ritualistic. Yet
the disobedience involved sacrifice of children, described as the

spilling of innocent plood. Such a comcept is certeinly not ritueclistie,

but ethical.
Ps. 112 describes a person who obeys thecommendments. He is:
Ve 4: “""-)3! PN [un |
ve 5: wﬁ/ l.th '
Ve 51 Ca{..p >3 Lfb'

ve 9: ,w_;.-nf fJU 142

ve §: ;vf SN Lnfz_?*

Ps. 119, writtem.in praise of the Law, describes one who keeps the law
most fally. Following are his qualities:
vws: ol o ul Fi
Ve 29: A N0 Wl““l 77
Ve 30:  ‘pIRP pSME [ﬂ‘ 1
v. 36: Y3» !} L-J MIT fie 2T 6
ve 62 Jrr ;ulw( Pk S ¥ P

,ara.‘a’ e s
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ve 101

v. 104 3,’:&. Aie [; wlrdd i
ve 121 233 Les Al

v. 163 PRYAKl Al Mp4

v. 164 f’./‘rﬁ) rlis vyalL .

The other acts of merit frequently mentioned are likewise ethicel
in character. Study of the Law came to the rank of its observance in
the later periods lef. Ps. 1; 119) Justice is highly exalted, through=-
out the Book of Psalms. Humility is highly 7egerded (cf. Ps. 51A.19; 131.1)
Honesty and truthfulness are frequently commended, both in the early
end the lete psalms. Avoiding the compeny of evil men is also con=
sidered & meritorious act.

A lete psalm adds?
[af a1 07 pLe E/u- ) 2‘9 S
(. ~f.2)
This seems to imply more t'mn is apparent on the surface. Wuite possibly,

the hasidic psalzist is a husbendmean and means to reproach the city
business peorle and officials who protably hold him in scorn. The verse

may indicate thet even as late as 350-200 B. C., the breach between v

#

lory s ild ’Lal{*.-
the h®sidim end their opronents had not yet been heeled. Another pselm /

TMALES gk |
of the same period also makes mention of a virtue which seems like- Atalcd |
vwise limited to couniry people Ps. 133.1 (c. 400-170) says: 'r{”"l"'"-' 4

3N PA PINE Al A WM P2 LR S
Gunkel beljeves thet this verse meens thet at marriege or after the
death of the heed of the family, the sons do not shesre up the estete,
but continue dnlling together in friendship and unity, thus keeping

the estate intact.
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It should prove interesting to discover the nature of the rewards anti-
cipéted for meritorious ects.
In the period preceding 486 B.C., all groups agreed thet the
principal reward of the seddiq wes deliverance from troubles, and
long life. \cf. Pa. 101.6; 62.8,10; 86A.17; 89A.17~18; 97.10-11; 18.21ff.; '
149A.4) Setween 486 and 400 B.C, edditional rewards ere mentioned, viz: -
C) K L (y2%) rf_n 2162 10D (Ps. 25.13)
Thereafter, several specific rewards are mentioned:
Ps. 17.14; 127.3-5; 128.3-6:~ many children
Ps. 41.12:-recovery from illness

Ps. 17.14: - their prosperity will pass on to their heirs.

lmmortality

Beginning with the fourth century B.C., a new hope began to develop
in hasidic circles--e hope that still serves to sustain the pious people
of almost the entire world, the hope in immortality. Occesional delays
in the execution of judgment and in the ending of suffering puzzled the

h®sidim. Thus one psalmist comrlains: (Ps. 44.18-22)
| :r’*"""“ (Npr Ie r;;_;h:{.tf: UARP  AKS r-b
'-ffmr Ja (g1 Chl uaf Vi Ated ol
_._,m;f}r- b 03nl PuA prpas (4N '23 "y
035 Il o> eradl walk P Lnse mk

:,ar ,‘,ufu Y3 seld 15 AleS DP A’ prale ol
Similer questions though less bitterly stated occur occesionally. At times
they ere hopes or expression of faith in Yahweh's ultimate righteousness.
The classic answer to pro-lems such &s the one quoted above is stated
iz Fsl 92 (c. 400-335): (e ko £ 33 pay s PV AR
(v.F) 3Y 'Y pastaf

(\r.rs) 'h}_(' {ua!:‘ k> h' A> 11'3-'?
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Auother answer is provided in Ps. 94B (c. 400-335):

vo 1222 1934n poval 3 e atie A g Nk

v. 13: Apt ‘rhr MI'IT V) g4 tf C?(ar

The latter reprly differs brgically from the former. It is a re-state-
ment of Jeremish's doctrine of Yo,

When the herd facts of life belied these comforting replies, a |
differenmt kind of explenation was necessary to save the be ief in the
justice of God. Immortelity wes the answer.

Some stetemenis w ere made in the fourth century B. C, Which pro-
bebly were not memt to present & new idea or belief. Thus 1158.18
(e. 411-350) stetes: f'ffr g/ aave W rn:u AL L)

In all likelihood the writer meent thet Isrsel would slweys praise

Yetwen. 3But there was nothing to prevent a reeder from thinking it
meant thet certein righteous people would praiss Yahweh forever, thus
suggesting the thought of everlasting life. Similarly in Ps. 41.13
we read: f'rf‘if /J'_Jaf uad A
But =uch more suggestive of everlesting life, or life afier desth 2 re the I
followings
P, 16.10: _ARL i) P e
P 17.15: v QP.,, MU f*_;; Ak Fa}a e
Ps. 49.16: unp %3 e 3o w3 232 ool f
Ff. 49.21: If'?t .frﬂ 3R LEL
Dr. Morgenstern in his unpublished notes o this psalm sugrests thet D }'®
is an Araseism eguel to Hebrew 3/ay» and is reminiscent of Dan. 12.3:
& * 13 "M5> /M) 4{' « The persllel in thought with Daniel

sugresis thet ecch of ihe lest three psalns cited above wes comnosed

in the seme period; nemely, 200-170 E. C.



Sin
Laving observed the reasons and the manner of reward, we can readily
understend what h®gidim regarded as sinful and as wicked. It is im-

portant at this point to distinguish a sinner from a rate®. Any

person, including the most pious, ethical, and learned hasid, might
become & sinner, knowingly or unknowingly. The bmsid therefore

prays: gt AVINSIA [P st PARRR |

P L-; fu_*] lg‘-' -gfr r-??‘f />¢n [?liug P'344 P\

PO YW~ :,.n'p.lf e-Alle fle
(Ps. 19B.13-14)
What makes one a sinner is nowhere clearly indicated, despite the

frequency with which the h®sidim pray for forgiveness for ain. (cf.

Ps. 19B.12; 25.7ff.; 31.11; 32.9; 41.5; 89B.33; 1033.10; 130.3; 143.2)
Only Ps. 51A.6=7 gives us & hint of what sin might be. The passage reads:

A ALY IR Y ’.Af((h aer /J(-
; FG Lo asSNA DpPIP HItn Jre
CMle anrh 1Cnp! :/Imﬂ /Hr P ./9

+

Less & FRadl TRy Sex nas

~If sin is to be conceived as here presented, then the sinner is

one who unrwillingly, unknut,{ingl;:, or involuntarily, trensgresses one

or more of Yetmeh's Lews. In Pss. 78 end 106, the sins of Isrsel are

e:umereted. They are of two types; the first of these consists of:
l. Losing faith in Yalmeh and |
2. Testing Him

(ef. Ps. 78.11££.;106.14ff.) Secondly: worshirping idols, with all

the evil that it involves (Ps. 78.58; 106.20ff.) A third type of

gin is the eeting of FP.Am heab , Whet this =ight be can only be

guessed at. The verse mentioning it states:

oV S T IBW MY Epf a3

(Ps. 1056.28)



is considered a dead ob:jectl Wickedness, however, is that kind of "f"‘:"

act of which only the rafa’ is guilty. The worst of these and the
source of all acts of wickedness, is a denial of God. The stheists
are denounced throughout the Book of Psalms by both the particularists
and the universalists. Thus before 486 B.C. we heave such demunciation
in Ps. 50.22, 42.11, and 52.9. Between 486 and 400 B.C. ve have many
such references to the nations that oppressed Isrsel. (cf. Ps. 9.18;
14.1; 53.2; 74.10; 79.6; 83.7; 94A.7) Ps. 10.4,11,13, however, may
refer to udlvw#'"h, while Ps. 28 and 75.6 almost certainly
refer to individuals. After 400 B.C., we agein find utterances di-

rected at individusl atheists (ef. Ps. 73.9; 139A.20)

Other wicked acts, such as lying, slandering, hypoorisy, arro- BT —

gence, oppression of the weak, injustice, resort to murder, heve alreedy “* g *'f?‘u_
Later .'45.';,._ /

been discussed in Section IV in connection with the identification

ey

of the resa'im. Because of these qualities the refe'in were guilty .2 ¢

- 44‘) "-.4.‘

of keeping evil compeny (Pss. 50.18), disregarding the Torah and its s Sheat? NN
study (Ps. 119.50,127,150,165), borrowing but feiling to repay, and 3 / &1
heting = 11 manner of discipline

The punishment for sin was consequently thought to differ ffom
the one imposed for wickedness. Sin might be forziven es en act
of grece on God's part, in view of men's weakness and natural ine
ability to resist sin. Thue the psalmist mourns:

‘Me Jnnht klnpl qum A
(Ps. 51A.7)

Only rerely did the hasid express the belief thet he was clean of all



iniquity. ©Such sentiments were voiced in:
1. Ps. 17.3-4:
> v o s ides f,; und >3 Jj:{Uﬂ?a ol e
AP e PR yp3?P PIKL Aol

2. Ps. 26.1-2:

= ¥ . a
CRLLS «f {_nnCP Y EP :Juf:) AR UYle 2 I _JG.O

'Pﬁ iﬁrf_v N1 318 sour ware

Usually, however, the plea to God for deliverance was coupled with an
admission of sinfulness. Before 400, such confessions are found in
Pss 25.7££.;85.3; B9E.33. After 400, they ere repezted in Ps. 31.11;
32.9; 41.5; 130.3; 143.2.

The punishment for the sins of Israsel were varisusly conceived.
There were those who still seemed to expect that God would consider
lsrael gc e unit. They did not indeed believe, as did Amos end Hosese
of the 8th century, that Yahmeh would doox the nation as a whole.
However, national suffering wes explained in accord with wvarious encient
doctrines. Fselm 76, for instance, tells of the rejection of all the
tv " northern tribes because of their sinfulness, and the selection of
Judah (vv. 87-68). This intervpretetion resembles Isaish's doctrine
of pitr Jk? . According to it, the people as a whole wes doomed
to perish for its sins, but 2 small remment wuld be saved (Is. 10.2C-22).
Presumebly #is remmant was destin ed eventually to grow into e great
nation. This is clearly the import of Ex. 52.10, where God is represented

as seving to lloges:
}T‘» .‘)f r,_,m alylel plowl e33 i W £ anss  aam
—

Likewise the story of Tosh end his family being saved from the flood

)

1
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in which all others perished because of their wickedness, iz but a

universalized application of the Iseia)inic doctrine.

Musar

Another interpretation of the suffering of Isrsel for its sings is

in accord with Jeremiah's doctrine of discipline. Israel, they believed,

was destined to suffer until it would become regenerate. Then ell who

remained were to enjoy 2 happy national 1ife (Jer. 31). This doctrine

L‘?\. stivrnd O L

is found in the particularistic Ps. 81.12-15, composed between 516~

o N
Lt ytetsgent
486, in the universalistic Ps. 65A.10-12, composed in 479-458, and in )
ImererudoAD et |
Pss. 80.17-20; 89B.32ff., composed st the same period. It is also
.""f(‘-‘f-{‘.—.”_ ;.-:/‘{
ascumed in the later Ps. 945012“15- IJ7‘-_‘ 4 ‘: '-,Io/‘f oL |
4 otfonlle % E
L°¥a'an S®mo Z

The most widely adopted doctrine concernmed with the manner of
God's dealing with sinful Isrsel, was Ezel:iel's AL ,u f. It rlayed
an important role in hasidic belief and should be clearly understood.

Reslizing that the people waus not fully regenerated by its sufferings,

end yet firmly believing that Yehweh was eventually to restore Isrzel

to its land and prosperity, Ezekiel was faced with the necessity of 1
explaining how a just God might overlook the sinfulness of Isrsel. To
meet the ohallu‘age, he evolved the doctrine ([ oS {u(, fully summar=-
ized in 2z, 36.22-24,26.

ANy Qe p_:.mr xf ald y3le ek A2 L}’L' _;\'ar o l;r

et pare e pa eallasen i e pe o e |

¢a "'f}’-‘ (71 P3NP furfn Wic fu!‘\a [ Than ﬁ;(h aQ Al u\(?i\l

ol B el ».nnrﬁ: paag) pan AP afor AN P ATk
tah p“y,n.af sADAL o POARN fie panle akadl adswy La ponk ‘J\Sal,‘ll
L L r.nt alan aht
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This doctrine has meny applications in the “ible. The most striking

case is in Ex. 33.12°

f'.hfr:aﬂ pyP PAlk fmf Pl 1y a2¥HP uﬁr prale I’ -‘wr
DAZRD P R

In the Psalter, the doctrine it ,'u( is most often expressed
in 486 B.C, and shortly thereafter. But we find it alao in earlier

psalms. Thws in 115A.1-3 (composed before 516 B.C.) we have:

355 ’J. fpl,; A uf of 1l ol ef

po b pro K
P ;)'.)f,; e r“/(;.) IRY.4 uJ

! Xy %n 7k & pwcn ol
Between 516 and 486 B.C. this doctrine was implied in Ps. 98.2-3.
Other instences of the application of /M /'I'dr: before 400 B, C., are
the followkng: Ps. 79.9-10; 83.;__-_6; 17-19; 6_9_0:-:5_}:5_2; 1025.14-16; 106.6-12.
But even though meny h®sidim still regarded Israel as a unit for

reward and punishment, others, protably the majorityk thought prigarily
of the individusl. The very doctrine VoS rlr was extended to

apply to individuels. Ps. 25 (485-400 B.C.) presents a plea for

deliverance:

Y. 7:

way | o9 f)3oh..1 WA ﬂ‘ ol s smén '

BRI ,a,‘c l'llr
ve 11: Fld Py 2 "J"r ,erof A L /"f
Ps. 23.3 (4th certury) uses the same basis of appeal:

7 Flr :J‘-'f)rm ung' PRIY
Similar pleas are voiced in Ps. 31l.4; 109.21 and 143.1ll.

LI 2

In all these instances, /4 o no longer means what Ezekiel

hed in mind when he first propounded the dootrine. ILvidently Yahweh
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, is not ealled upon to glorify His Name in the eyes of all nations

by saving some individual sinmer. Rather does it imply that Yahweh

is now looked upon as a gracious God who knows fully the weesknesses to
which feeble man is subject, and is entreated to overlook manfs feults.
It is granted that He punishes man for sinful acts, but not as severely
ag absolute justice, unqualified by meruy, would demand. Ps. 130.37gives

classic expression to this belief:

’ f,}/fal/l/ /J’[}r ML 'n;/; 91y
LNP DA Lhih DY e g pifa a1

Similarly Ps. 143.2:
h [7 l)’.ﬂr 1)33' /rr 73 fa?‘( N

Corap 1P I

The usual punishment for sin was apparently illness. We have many

ingtances in the Psalter of I:xﬂsidim confessing their sinfulness, while

praying and fasting for healing. (cf. Ps. B.3~4; 22.15-16; 25.18; 8lwlO=-11;
3515173 38.4~9; 39; 42.10-12; 43.5; 5LA.1=14; B55.5-6,17~19; 61; 69.30~52;
88; 10243 109.21~27; 1301~

The punishment of the ree!a"im wag expoected to be much more severe

than that of the sinners.

In the period preceding 400 B, C., the exact nature of this punish-
ment was apparently not determined. It was taken for granted that Yah=
weh would punish the wicked by slaying him (ef. Ps. 5; 8.18; B4; 52; 763 107).
n Ps; 112 Lo, 516-570) the punishment of the rada' is described more
graphically: |

o+ >l (the reward of the righteous) ;) /e~ v
omqlpw' RS
3N PIYL L'?,/\IPJ\] Alle D

I
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w
. In the later peiod, the conception of the punishwent becomes clearer.

. v
Unlike en ordinary simner, the rasa’ was doomed: g/r(.f M3t prIYe) (R

oxolaims the one psalmist (Ps. 31.18), and enother adds: MmoJ ¥ ¥4/ (Pg. 37.28) |
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The suthor of Psalm 1 completes the picture: (v.4)
Pl 29 n WRie AS pk D> Piylha > wl
Death itself wos no punishment. It was recognized as e perfectly
normal phenomenon. Ps. 89C (c. 486-479) already declmres:
.-a(; ;;t 74 19 GI}» NI kY !rﬁ Aht A s
Hence, the belief developed that decth would overtake the raja’ before

the end of his normel 1ife span. Thus Fs. 55.24 reads:
SHht M‘rar FI3INILA waj;r Dt
Pt Jn' :f va prad 1€k
——-——_--—.-

v
The manner in which the h®sidim expeoted r®sa’im to be punished was
rather primitive. Ps. 37.14-15 states:
. fj; J)(:/)cr lpll;lr.l o | § j:]hr PNL) 1223 ALY BN P
. 2PN pANEG)] pafl> man 2
Likewise Ps. 55.16: P‘H(U'P AN > P4 J:m 13 21
Ps. 57.7 adds: [_?0'}: A2 I P;JJ 83 ‘i:-’ ,ﬂar 1J 29 _n('
DoWa :Fa_; aAnre '_)3“ ">
It seems very much as if they still believed in the Lex Talionis prin-

ciple when epplied to their enemies.

v
5%'s1

As hes elready been stated, the most common reguital for wickedness
wes deeth and descent to Te'ol. How did the h®sidim conceive of av;'ol?
Acperently it wes e dark and gloomy place (Ps. 88.13) to which all the
dead went (Ps. S9C.49) and those who were near deasth felt they were
close to the gates of ¥@'ol. (Ps. 8.6; 30.4; 85.13; 88.4; 94B.17; 103A.4;
118.3; 141.7) There is, however, no suffering of eny kind in ¥°'61 unless

it be the inebility to praise God. (Ps. 6.6; 30.10; 88,12; 104.33; 1155.19)

Even Yehweh himself for-ets those w:o descend into its depths. (Ps. 88.6)

1
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There was one psalmist, however, who as ecrly as 516-486 B.U., ex=
pressed & contrary opinion which is remarkaeble for its besuty of

thought end greatness of faith. It is well worth repeating:

-'r"d') ’;Q 31'-““ Vhk pL /AR Polr Pt Bt s fd
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Outside of this single statement, there is no intimation that %°'01 had A
>

any contact with the outside. Once an individual entered, he was
believed doomed to remein there forever (Ps. 49.12; 20; 143.3,7).
He could not bring eanything elong (Ps. 497-28) end apparently could
engage in no ectivity.

The picture of #0'ol neturally changed when the idea of im-or-

telity developed, shortly after 170 B. C, God wos then recognized as

supreme in thet region as He was elsewhere.(Ps. 16.10; 49.16) The wicked
only would then remein in \:"ol while the righteous would be saved from

the sorrowful fate of remaining there indefinitely.

5oad
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Notes to Section VIII

1 Gunkel: Psalmen, p. 570
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Section IX

Universalism and Particularism

We have frequently mentioned the universalistic end particularistic
parties within the ranks of the h®sidim. Some of the points of disagree-
ment between the two heove already been alluded to. However, the general
outiook of these parties still remains to be diszcussed. Moreover,
the views of the middle group on the guestion of umiversalism and

particularism demands further clarification.
Hasidic Particularism before 48c 5.C,

In these days when Nezism and Fescism run riot, the term particular=-
ism bears en evil connotation. Its mention brings to mind the German
brand, whereby only "Germans" with "Aryan" blood in their veins are
deemed worthy of preservation. All other people cre fit only to serve
this "superior race,” or arec altogether d-omed to extinetion. God has
no place in the particularism of the Nazis. Only in their own stirong
arn do they plece any faith.

Not such was the nature of the hasidic particularism. Ite basis 7"'1"”"" -
E '1;1*7.;3,, Py
Creest ,\.rl‘(_’/ -

of Ps. 45 did not repress his enthusiastic description of the beauty Pl

LEp vt iy
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was not racial but religious. Accordingly, the partécularistic author

and weelth of the Tyrien princess who married the king of Isrsel. (vv. 12-15)

He spoke in glowing terms of the joy occasioned by the merriage (v. 16),

and showered blessings and praise on theking who wes entering upen a

mixed marriage which would have been sirictly forbidden &fter the

days of Ezra (vv. 17-18). Thus we see that even intermarriage was ~"Ceccze .. s

L F
T4 2 i

not considered objectionable. Moreover, the closing of the psalm: e 2
( il Gprn
f? " euar s iy (v. 18) indicates that the particulerist hasid ‘




felt e cordial relationship with foreign nations might well exist. |
The desire of the particularists to get wp a king over Israel was

besed on the conviction that a ruler was nndod&o help spread Yahweh's

s

Name among the nations and)to keep Israsel itself loyal to Him. (ef.
I1 Sam. 7.24-26)1 Without a king each individual might do [yya HU2 AR
which would not be DA~ ey OU (Ju. 17.6) The
part;.culariltl therefore believed that Yahweh approved of their progrem,
and would aid them in carrying it out. They proceed to build up sentimeht
in favor of & king by inserting chapter 7 into II Sem, in which
they enumerated the promises that Yghweh was believed to have made to
Davide. These included:

1. David's dynasty will be established forever (v. 4-16)

2. Ope of his descendants will erect the Temple (v. 13)

3. Israeel will be ectablished eas Yahweh's people

forever (v. 24)

The insertion into the Book of Samuel served to emphasize the religious
character of their proposel, clothed it with authority, and aided in
its more read; acceptance by the people as a whole.

The seme sentiments were voiced in Pss. 45, 78, and 132A, the
pnrtic?:laristie pselms composed shortly before 521. In Fs. 45, the
king, no doubt Zerubabel, is decl-red God's annointed (v. 8) end is

‘ rromised thet his dynasty would last (wv. 7,17). There is also the
implication that Israel would remain undisturbed (wv. 6,18). Ps. 1324
emphasizes the rebuilding of the Temple (vv. 2-5) and repeats Yahweh's
prorise to make the Davidic dynasty everlasting (vve 11-12) and to

gfant peace to Isr-el (vv. 13-18).

Lol



Ps. 78 tells of Yahweh's selection of David as "shepherd" of Ilsrael
(vv. 70-71) and implies that the people will henceforth be under God's
owh care (v. 68); it also holds out the hope for a";mple, to be

2

erected on Mt. Zion (vv. 68-69). 1In view of the fact that particularists

carried on the agitation in behalf of the restoration of the Davidiec
dynaaty, it is perhaps surprising to note the stress on religious and
ethical values rather than the racial prestige. A Temple wes to be
erected (Ps. 132A.5), the koh®nim were to be clothed with Pa- (authority 17),
and the needy suppli d with food (Ps.1324.15-16). Only incidentally
was it stated thqt the enemies of the king would be discomfited (Ps. 1324,
18; 45.6)
The hopes for an independent kingdom were deshed in 521 5.C.
However, the Persians :iuly or perhaps kindly mollified the wounded

feelings of the particularistic elements by assisting them in the work

of rebuilding the Temple. The perticularists must have been glad to
accept Persian hedp, since the erection of the Terple was an important
part of their program (cf. II Sam. 7; Ps. 132A.) In fect, they haed pro-
bzbly never ceessed hoping for its rebuilding since its destruction in
586 B.C, e o

i -
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The Judeans, led into the Bebylonien captivity in 597, mourned =
deerly their separetion from Jerusalem and its Temple, an;\vmed never
to forget it (Ps. 137A.5-7) Indeed they believed th-t Yahwah would be
displeased if they sarg their religious hymns on foreign soil (Ps. 137A.4).
This doctrine gave way, however, efter Jererish essured them in his

famous letter thet Yahweh's euthority we: not limited to Palestine,

tut extended ove-~the universe, so thet His people in Bebylonie nmight




worship Him there as truly and as fully as in Palestine. (Jer. 29.7)
Despite Jeremiah's mssurances, the particularistic h®sidim must have
peraisted in believing that Yahweh preferred to be worsuipped in the
Temple in Jerusalem, @i least on the occusion of certain festivels, if
at no other time. It should be noted at this point that the disinterest
in the Temple evinced by memy h®sidim must have preveiled emong the uni-
%

versalists rather than the mriicularists.

Once the Temple arose in 516 B.C., it took the plsce of the David-
ic scion in the hearts of the particularists, and they transferred
their loyalty to it, at least temrorarily. It wes, to then, God's
dwelling place \Ps. 137.i3-14; 50.2), end the plece Ee loved most

- —————
(Pe. 78.68). They resumed the ancient custom of visiting the Temple
et repuler intervels, were prob:bly responsible for legisletion intro-

duced =t this time compelling t» people to bring their m"nor,

t®rorot, n%derim, p®debot, end t®rumot to the Te-ple in Jerusaler /

(Deut. 12.17-18a), This wes necessery beceuse the Pelestiniens hed ot

as yet accustomed themselves to reguler pklgrimmecees to the Temple.

Throurhout the sixth century, the perticulerists felt no enmity toward

the foreign netions. There wa:z, nowever, some evidence of tneir con-

terrt for idol-worshippers. 1his feeling seems to have been bessed on y

their desire to glorify Yehweh. Thus, in Ps. 1154, we reed:
ve 12 /5 [_n f,.fr > uf r{ ap! ur l'r
v. 4: pak 13 dNye 224/ o> P?JIR_’T
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Towerds the end of the sixth century, . C., 2 different spirit '

begen %o develor in the ranks of the perticularistic h®sidim. 4 gon of




Zerubebel, Menahem, secms to have metured. Flames that had been dor-
mant since the Zerubabel tragedy begean to come to life end the hope for
an independent kingdom was slowly revived.

Persia sprerently mede no effort to interfere with little Judea's
dreams, probably becsuse it must have appesred es of slight consequence.
Gradually the egitation took on form, first expressed in the confidence
that Yehweh would support the re-estgblishment ofkhn Davidic throne.

Ps. 208.7, composed at this time, decleres with absolute faith:
N DB Yty > N3 ke
0 A ARLP 13p ate (DIT

Ps. 21 likewise asserts:
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Ps. 18 voices similer sentiments. Yahweh, the Rock and Fortress of the
king (v. 3) enswers when His hasid (i.e. king) calls (vv. 4+18-), for
He considers the king as His an ointed cne vith whom He stands in
hesed relationship (v. 61).

The decsire for & king was undoubtedly coupled with the thought that
Israel could best glorify Yahweh by spreedins His name among tthmtioM
with the effective end strong eid which a king might lend them (Ps. 18.50).
For perticularistic though they were, they yet conceived of Yahwel as

elich e endiesgids
a universal :(;G}y. He was in their gyes the supreme juige of the uni-
verse (Ps. 76.9; 105.7); He was to be worshipped by foreign people
as well as by Isreel (Ps. 68.30,32; 76.12-13); nature was subject to

Yahwmeh's power; and no people could resist Him. It wes He who had
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brought plagues on Egypt (Ps. 78.43-51) and had driven out the Canarnites
to make room for His people Isrsel (Ps. 78.55).
Perhaps opposition to this program wes somehow maniyfested by foreign

nations. Israel therefore began to look upon them s opponents of

Yahweh himself:
[4ar  Disa jorl 2k 1319 eralie rIDY
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(Ps. 68.2,22)
The term futepr ohas is significant in that it stetes plainly that the
only ones who will be destroyed will Be those who persist in the sinful
act of worshipping idois. This fate is not at all what the pﬂrf-ic‘lflll‘iltl
wish upon their foreign neighbors. Consequently they suggest the only

method they lknow by which the idol-worshipping netions might escape their

doome
ve 30: o I [ ‘ﬁ?"‘f’r P’R"" b /Jf.a-.u
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These v.rses are significent in that they pleinly declare that the ek
foreign nations ere not to be destroyed but only made to realize the
futility of trusting any god but Iahweh.
The perticularistic germ concealed in this outlook wes the belief

thet ahweh wes to be glorified through Isrsel.

[*Al L”f f;(')i 5 !l?i)f 3> 9D

(Ps. 114.2)

sings the psalmist. Deutero-Isaieh had teught his people that they

£
were to be Tahwe:'s‘Ebed and spreed His Name and teechings emongst the




netions. <he prophet, it is true, hed insisted that the‘flbod was

to be humble and downtredden. But the people were apparently greatly
jmpressed with the glory of their mission and developed the belief
thet Yahweh tnul*enr o rmit them to be destroyed or evefn harmed.
This thought waes in mccord with the doctrine Vo /‘l'lr. previously
discussed. The logical conclusion, therefore, wes thet Yalmeh would
help lsrrel in ell its trouvbles with its neighbors. Indeed, He would
Himself fight for His people:

-

Since defeat with mich ¢ Champion wes unthinkeble, the particularists /A< O
began to dreanm of glorifying Yahweh's Name by forcing other nations to ,;;i:::
recognize Him, through war if necessery. The 20th chapter of Deuturonomy:l' Ldrrns, ;
composed et thic time (c. 500-485)3 sctually records the procedure, t&'
followed in conducting such wars. Pe. 20B.8-2 supplies us with an
illuminating illustration of the ease with which lsreel expected to

overcome its enemies in theee days:

Yo B2 ~is4a 3 pte whskl polon shet pada e
ve 93 33Nl wep  tansrl oat s amd .
‘heir confidence iu Isreel's invincibility beceuse of Yalmeh's essigance,
they justified by enother doctrine--Z®kut %bot, steted in Gen. 22.14-18;
28.13-14; Ex. 32.13. It decleres thet the seed of Abrehem will become
numerous, conquer its enemies, and become a blessing to the nations of
the eerth because the mtriarch proved his sbsolute faith in Yahweh.
Ps. 105 illustrates this doctrine. It tells that in keeping with
His covenant with Abrahem (vv. 6-8), Yahweh prote-ted Israel in kgypt,
4

curof for it in the desert, end presented it with the lends as well

as the fruits of the lsbor of other netions. Typically enough, the
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particuladistic psalmist made no mention of how ‘srael beceme a

blessing to other netions, but stressed Yehweh's punighment of

1sreel’s oppressor, Egypt. Similerly Ps. 18 tells of the conquest

of enemy nations by Yahweh. The subjected peorles, it was con=-

fidently felt, would recognize the supremacy of Isresel and would then |

be taught to know *atweh (v. 50).
Hasidic Universalism before 486 B,C,

In studying the particulerism of the h®gidim, we observed that they
were not perticuleristic in our modern sense of the term. They were -
very much concerned with the welfare of other netions, end esrnestly '-4;--»4—:«-;4“.;;_.. g
desired to have them recogrnize the trwe God and worship Eim. Their
favlt ley in their confidence that Yehweh desired them to force Eis
worship upon unwilling netions. Furthermore, they felt superior to

others becemse they elome 'aonhip’od the true God. This gave thes

the sdded feeling that Yehweh favored them, their lend, and their insti-
tutions sbove ell netions.
Skmilerly we shall have occesion to note that the universalistic
b%sidim were not sltogether universelistic. They felt loyel to
Isreel, loved their lend and ‘emple end were convinced that their God, :
Yehweh, wes superior to ell others. &choes of such sentiments may be
found in the universelistic psalms of this period.
Ps. 67.2=3 is the prayer of e universelistic psalmist for Yahweh
to bless Isreel so thot His wey and Eis selvation mey become imown emong

the netions of the eerth. P:. B7A.16 evinces the ‘oy of the hesid in

being one of the netion that worships Yahweh. Fs. 95.7 indicetes how
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close Isracl felt to its God:

/3’ /r.!\! MWEIM N LN f.:'aﬂ D '
alya the heslde Ps. 66.5; 93.5; 9648 point out the universalists’
sttachment to the Temple. Their contempt for the zods of the other
netions (cf. Ps. 894,7-8; 96.5) is likewise o_ut o; harmony with
what we now expect of true universalists. In their defense, it should
be stated thet all these, to us moderns, anti-universalistic views were
not meant to be anti-foreign but rather to enhance the greetness and
glory of lahweh.

Unlike the particularists, the universalists showed no interest
in forcing the nations to eccept Yalmeh as their God, though they
were fully as eager to have them worship Him. The universalists must
have made Yeutero-Isaiesh their guide, and labored actively to fulfill
the mission which thet prophet had put upon Isreel in the name of God.

Deutero~Isaieh's doctrine of salvation which guided the universalistic
2®sidim is by no meems outmoded today, end is worth restating st least
briefly.

Approximately in 540 B.C, Deutero-Isaieh came to his people with a
message of comfort--Yahweh was rbout to overthrow Sebylonia through the
agency of Cyrus, permit the Judeens in Babylonia to return to Palestine
end make it possible for Isrsel to remume its national life. The
provhet’s explanetion for the restorstion wes that Israel had elreedy
suffered praklbh 32w ro..» . (Is. 40.2). Yehweh's motive,
however, for the restoration of Isrsel wes, according to Deutero-lsaieh,
more than & mere compensation for suffering. He hed & mission for Isreel.

The peoples of the world were imperfect and needed regeneretion. Israel

right save them suffering by teaching them to know and worship Yahweh.
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Accordingly, Deutero-Isaish addressed himself to Israel as follows:
Is. 42.1:
1{3_, Uj"j !')php |P fo 33?1 ’o‘)
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Is. 43.12:
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The import of these remarks is stated above. Israel was selected

to serve aa‘fﬂbed Yahweh and to be His ‘%ll unto the netions of the
world, so that they, too, might lesrn to know and worship Him end
thereby become regenerate and worthy of salvetion. In accord with
this doctrine Is. 2.1-4 and ¥i. 411-3, present the glorious dream of a !
vworld worshipping Yehweh and living in perfect pcece end harmony. 4n
the Penteteuch this doctrine is reflected in the character of Abrehrm,
personalizing Isreel. He is represented as the one through whom all
nations will bte blessed:

Gen. 12:3: 54345 _shdts 5: f': 12931
The peorle of the world, amccording to the import of this fiction,

needed Abrahem's (Isrsel's) help in securing God's blessing because

they themselves were sinful end were consequently suffering as e result
of God's displeasure. This belief wew illustreted in the story of the
Tower of Babel releted in Gen. 11.1-8.

With the motive of providing salvation for the world, the uni-

verselists undertook whet seems to have been the first ective pros-
elytizing movement in the world. Their literature is filled with
glowing @ributes to Yahweh and invitetions for other nations to join in

His worship.
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As might have been enbticipated, the universalists presented Yahweh
es the most powerful, though not &s the only God.‘ He wes the
ruler, not of Isrsel alone, but of the entire Universe. (cf. Ps. 84A,.10013;
93.1; 96.9-10; srm)5 He i% was who had created the world (cf. Ps. 8.4;
96.5; 102C.26; 104.2), brought life into it (cf. Ps. 100.3; 104.30), made
the earth fruitful \Ps. 65.10-14; 67.7), and esteblished the order of the
universe (cf. Ps. 244,1-2; 65.7-8; 74.16-17; 894.3; 93.1). Yahweh's
might was constantly manifested over the universe (cf. Ps. 29.3; 74.13-14);
He was to be found everywhere (Ps. 139B.7-10), and was eternal (Ps. 102C.27).
For these reasons humanity =s a whole was celled upon to recogn=-

nize Yalmeh and adopt *ia worsaip (cf. Ps. 65.3,6,9; 67.8; 86B.9; 96.1-3,7;

97.60; 117.1-2). To those who might hesitete, there was added the

warning that Yehwkh was the judge of the world (cf. Ps. 67.4-6; 89A.15;

I 96.1-13). Even neture was urged to sing end declare end praises of
‘ahmeh, or was represented a: so doing (ef. Ps. 8.2,10; 19A.2; 65.9;
B9A.6; 93.3-4; 96.6-2,11-12; 100.1-2).

' Thus did the universalists hope to win the world to Yehweh's worship

and thereby oring selvetion to all netions on earth.
The Middle Group Before 485 B.C,

' The h8gidim whose opinions reflect neither extreme, show positive
concern with the question of universslism. Since the perticularisis
themselves were in no sense isolationists who limited their thoughts to
the four ells of Pelestine and Judeism, it is only natural thet the
middle grour should also concerr itself with the rest ofthe world.

Yahweh wes presented by them as King of the Universe, to whom angels
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(Ps. 1038.20-22), nature \Ps. 19A.1-2,5b-7; 47.8; 57.11-12; 103B.19),
and humenity (Ps.47.9-10; 57.10) owed preise. For He, Yehweh, is the
salvation of man and beast (Ps. .I‘.'l'). It may safely be assumed that
the rendering of praise wes a recognition of Yahweh as God. Hence
the call upon the nations to join in His worship emounted to en invi-
tation to proselytism.

Unlike the universalistic party, the middle group showed & mere
positive pride in belonging to Israel. 4n importent argument in de-
fense of the recognition of Yehweh was the interest He evinced in Isrsel
which worships Him. He loves Jacob (Ps. 47.5), makes his weys known
to Israel through its prorhets (Ps. 103B.7), serves as its leader
(Ps. 48A.15), delivers it from all denger (Ps. 57.4-7; 98.2-3) end
defeets it enemies (Ps. 47.4).

Yehweh was elso presented es teing greatly plessed with Jerusalem,
the center of His worshir (Ps. 4840237.3; 101.8; 122.4-5). He loves it
more than eny other spot (Ps. 87.2), end it is therefore a mark of
dist netion to have been born in Jervsalem (Fs. 87.4-6). Conse=-
quently M#. Zion is the most zlorious elevation in tne worli (Ps. 48A.
2b! «3) end only certein privileged persons mey dwell thereinr., The
description of the men deemed worthy to eppesr before God in Zion is

deserving of quotation. Fs. 15.2~-56 1lists his guselities in t:is manner:
(’
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There is not a word in tnis entire ethicel statement that is racial,

national, or in eny way particularistic. Of course it is understood J&/ﬁ { Coneal

J;-’.',_'r a r"‘"‘_‘. 4 f
a - {.i-d:..:v
Hence indirectly they are the only ones to whom the g_uago may properly c"/ St <27

be applied. Foreigners, according to Ps. 144A.8,11 are pictured [

that only Israelites will want to dwell in the courts of the Lord.
ﬂ——'-'-___-‘ ——

differently:
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The general tone of these psalms is not unfriendly to foreign nations,
but holds them inferi or to Israel beceuse of the menner of their worship.
They ere, therefore, irvited to join Isrsel's ranks end together worship

the true Cod of the universe, Yahweh.

Hasidic Particularism between 486 and 458 3.C,
' e
Just about the year 486 the agitetion of the peartjicularists for
the establishment of an independent kingdom reached its climax. Yah-
woh's selection of David and his promkse to esteblish the Davidic dy=-

nasty permanently were repeated.restated:
r13RY 3N P 'W'Dr"r ANd A2 D

ko> 137 )!?f nupl f’Y'H [~k ,of,r Y
{, (Ps. 895.4-5)

A like view is presented in Ps. 89B,20-22, 27-30, 34-38. The firmness |
of this belief may be further deduced from its continued persistence

even after the calemity of 46{ (ef. Ps. 80.16; 89C.50). Furthermore,

the Vavidic claiment to the throne of Isreel was represented as the

"son of Yahweh" (Ps. 2.7; 80.16,18), who stood in hesed relationship

(Pg. 895.24) with God and who would be punished only lightly for his

Binl (P‘o 895-33) .
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This Davidic king, it was believed, would be a just and righteous
ruler who would protect the weak rgainst the strong (Ps. 72.2,4,7,12-14)
so thet he would be praised by the many he delivered from danger
?Ps. 72.15) and merit esppointment as & rriest of Yahweh (Ps. 11014) It
was further assumed thet under his reign there would be p ace (Ps. 72.3,7)
and prosperity (Ps. 72.6,15-16). The people therefore prayed that he |
be endowed with long life (Ps. 61.7-8). |

Such a king the people were ready to' support even in battle (Ps. 110.3).
However, it was felt that a step of this kind would hardly be necessary.

In accord with the spirit exrressed in the war legislation of Deut. 20,
the peorle, or at least the particulerists, believed that {ahweh Him-
self mould dectroy the enemies of the king who were likewise the

foes of Israel and Yahweh. (cf. Ps. 2.5,9,12; 72.0-11; 89B.24-27 , 28;
110.1-2,5=6)+« ZTheir lands would naturally fall to Israel whose
borders would then be extended to equal those theat hed once obtained

in the days of King Devid (Ps. 2.8; 72.8; 89°.26).

“o confident had the pmrticularists been of the widening of

their borders thet special legislation wes introduced to permit

people to kill animals for food without havin§ to come up to the

lemple for their ordinery ngat}ia: (Detrh. 12.20-27). Furthermore,

being closely attached to their Temple they felt, as had the original
Deuteronomic loglslntors-?that there must be no other Temple anywhere

outside of Jerusalem no matter how difficult it might be for reople

dwelling far off to come to Jerusalem. Fearing lest these visits be
overlooked, thsy: added the requirement that on the three Pilgrim

Festivals, all Isrsclites appear at the Temple in Jeruu]nm.. (Cf. Bx. 23.17;

3‘-23"24; Deut. 16 .lﬁff.)
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It is prfectly natural that the neighbors of Isrsel, dwelling
within the borders of the territory Isrsel hoped to possess, should
become alarmed for their safety, and antagonistic to Isrszel. Im-
patiently they must have waited for an opportunity to disabuse lsrael
of its vain and foolish dreams. The particularistic h®sidinm realized
that there was denger (Ps. 28.63) but unfortwnstely did not appreciate
to the full the extent thercsof, and did not imsg ine the nature of the

disaster they were imkiting (cf. Ps. 2; 61; 83;100)

“he inevitable soon came end essumed e more terrible form than had
ever been thought possible. lenahem séized the opportunity of the chaos
in Persia resulting from the death of Darius I in 48‘, to raise the
bamnnmer of revolt in Judea. The Fersian ermy was engaped elsewhere in
quelling rebellions in Babylon end ':.gypt..' The FPersien setrep, therefore,
let loose upon Isreel ell its neirhboring foes end edded to them eome wild
desert tribes end whetever forc: s Persia could spere. The ruin and
destruction thet followed wer: terrible. 1he land wes overrun, the
cities demolished, Jeruselem dev-stated, the ‘emple ruined, end vest
nmumbers of people were carried off snd sold into slevery. (FPs. 44.10-27;
60.4-5; 7£.4-9; 72.1-4,7; B6.6-7,13~14; 94A4.5-6; 118%,5,17-12; 129.1-8)

Vervelous to relete, Isreel es & wnole, with the pertj_r-ﬁ}_e_r_&-.tlc
n®sidin in ite midst, continf@d to believe in Yehwen. He wee still re-
gcerded es the lester of tne Universe (Ps. 98 72.19), 5e wce yet destined
to te worsaipped v e£ll peo-le (Ps. 1025.1£,23), end remmined the
vuige of the world (Fs. 9.8-8,20; 94A.2). His power, -oreover, wee etill
recogrized (Ps. 9.10-11; 233£.10; 44.3-4), =nd whet Lis even morc sien=~

ificert is thet: Isreel, eccording to the perticuleristic Fs. 80, etill

("‘
looked upon Yeiweh et ey AN (v, 2.
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‘he misfortune that befell Isrsel was blamed on Yahweh's
displeasure with Isreel, though no specific reasons for such an sttitude
were indicated. (cf. Ps. 44.10y 24-25; 60.3; 74.1; 79.5; 80.5; 85.6).
Hence Isrsel was not wituout hope thst some day they would yet overcome
their enemies (cf. Ps. 33A.10; 44.6-8; 60114; 1493). This was partially
real ized in 479 when the Nabatseans inveded Edom and pertielly des- |
troved it (Mal 1.2-4). Indeed they still entertained the hope that
Lahweh would yet aid them to rebuild their lend, reconstruct the

Temple and make Israel into a great nation (cf. Ps. 35A.1-4,18-22; 44.5;

74A.2-3; 79.9,11; B80w2-4,8-12; 85.2-5,8-14; 94A.14; 102B; 1185.6,10-29),
But Isrsel’s ettitude toward the neighbors who had treated it so

fiendishly became definitely unfriendly. Where formerly they were regarded

with pity, and perhaps scorn for worshipping idols, they were nov:loohd

upon with hate. A desire for revenge filled the hesrts of the perticu-

lerists. Wefind these sentiments strongly expressed in the psalms.

lef. Ps. 60.8,10-11; 74A.1W-11; 22-23; 79.6,10,12; 83.10-19p 94A.1-2;

1188,7; 129.5-8; 1373.7-9)
}.’.ni.dio Universalism between 486 end 458 5.C.

Thor*ro only two universelistic psalms thet belong to this
peripod--Psalms 66A and 113. The letter seem to profess the
same viewpoint e: the eariier universalists. Yehweh is still con=-
sidered the Lord of the entire universe (v.3) and the Uge who is
exeited ebove ell netions (v.4). The latter werse, however, can
hardly be considered as clear an invitation to proselytism as obtained
in the earlier period. There is ferther the prayer thct Yalmeh raise

lsrael out of the dust.
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Ps. 66A seems to have been writden after the worst effects of the
disaster had worn off. Yahwah is agdn pictured as master of the
entire world (v. 4) and all nations are sgain invited to praise Him (v.8).
The reference to the bitter experience of 486 is interesting. Vv. 10-12

read as ‘follows:
.-go.: %13; >3 palic jaaane D ‘

2
[JIJNAP ,j?"ru DAk CY VA PPR NV Y
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pranl Liear WICP jJe> S Rwr
LrannS]ond wedmi

There is no bdtterness epparent. The sufferings were interpreted &s in

haermony with the prophetic teachings of purification by trials. Its

sense spproaches Jersmieh's doctrine of J0// . There is an interesting v':r’jf'-r .
problem posed by v. 12: Who might th-"'ho: be who was made to ride Fewd .
upon the heads of Isreel? Perhaps the enemy, but possibly it wes lienshem.

The letter theory seems plau ible in view of the fact that the universalists o
never showed eny enthusiasm for &n ecrthly king end must have resented wli bt W

srap il S

his assumption of rower. Jhen the setiempt ended diszstrously for all

- z__,p‘ a1

Isresel, it is herdly conceivable that the cttitude of the universelists / Lid
toward 2 king could be snything but titter. It is likely, therefors, — e A "

c‘f‘{f?(_a /,\ .

that et this period the universalists inserted Chapter 8 into the Eook
(1) Ve | oA

of I "amel. In this insertion, the office of king is bitterly sssailed, L. 5

on the ground of his ensleving the people (I Sem. 8.11-17) end wes in

addition ccnsidered tentemount to e rejection of Yahmeh as ‘uler

(I. Seam 8.7-8). For the universalists, the kingship over Isrsel

was henceforih a closed chepter.
The Middle Croup between 486-458

There is little of imporience to edd to the picture of the middle
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group of h%sidim at this time. To them Yehweh remained the Universal
God. He continued to be regarded as the Creator (Ps. 121.2; 124.8),
Perfect in His knowledge of the universe (Ps. 138.6), His power extended
throughout the world (Ps. 463.7,9), everything belonged to Him (Ps. 75.
and all were subject to His judgment. (Ps. 9.9; 75.3).

These h®sidim, therefore, felt that proselytism was still desirebls,

and called upon foreign kings (Ps. 138.4-5) end nations (Ps. 22.28-32; 46B.11)

to recognize the supremacy of Yahweh end the widdom of worshipping him.

7),

Their particularism also continued. Before the celamity came, they
\'-——-'-"'-—n_._-—--

asked Yahweh to protect Memshem (Ps. 84.10). After it happened, they

prayed thet God restore Zion and rebuil@l the wells of Jerusalem (Ps. 515.20)

At the same time they denounced the foreign enemies as pafic 'hoC (ps,

[e~p f‘g\ ) I Phr JL;, " '[lJn‘c Iu- fﬁ{a
(Ps. 14.4; 53.5),
fxe G AR (Ps. 22.22)
P'Yyw -NIY r“,af; (Ps. 22.17).
They also expressed the hope that Yehweh would destroy them (Ps. 11.6)
and rejoiced when they learned of the destruction of Edom (7) (Ps. 9.6)
erd especielly when the destruction of e lerge pe-t of the Fersien

114
fleet (Ps. 48B.8) became known.

Universelism end Perticuleriem efter 458 B.C.

"ith the arriwel of Ezra end his introduction of the rituelistic
progrem which culminated in the estrblishment of Iercel as a thoocracy
in 458 2.U,, the provlem of universelism end perticularism ceased to

— —

azitste the minds of the people,

9.18:

w{"-"-

'r‘"-f!z"/'/ 4

&
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With the elimination of the hope for an independent kingdom,
the urge for oonruﬂ. and expansion disappeared, and with it, the

partiwiarlltic party. Perhaps its adherents were gradually eb~-

—

sorbed within the renks of the Sadducean ritualists. Likewise the

motivetion for universalism was geeatly weakened by the anti-proselyte

position of the governing body c-ntrolled by Ezra snd Nehemiah. |
Two of the pselms composed between 458 and 400 still present |

the viewpoint of the particularists. Ps. 99 decleres that Yahweh

is great in 4ion (v. 2) and_es:ablillud righteousness in Israel (v.4).

bkgses, Aeron, andSemel had the power to call upon Yahweh and receive

a reply, presumably a favorable one (v. 6). This belief, it might be

noted, i§ pre-exilic. Jer. 15.1 mentioned lMoses and Samuel and

implied that in ordinery ceses, they possessed the power to sway Yahweh

19
in His judgments. Another sign of the particularism of this psalm is

the imrlication that Yahweh we- more ready to forgive Israel's sins (v.8)
than those of other nations. Ps. 106 preises Yahweh for the special
interest He evinced in lsreel (vv. 8-11). He did, indeed, punish them
for tneir sinfulness (vv. 80-43), but when He observed their suffering,
(v. 44) he delivered them from the hands of their oppressors (vv. 45-46.).
ihe chief sin of which Israel is mccused illustrates the spirit of
the times: .
Ve 34103 pn) e Y rred Al 1704%D 'rr
v. 35: P A AYA (?ﬂr': PR PNt
Foreign netio-ns, with their idol-worship, ere to be regerded as enemies
with whom Isreel may heve no friendly rclations.
After 400 BE. C. the Sedduceans assumed official control of Judah,

and P_’ became pert of the besic law of the land. Lenceforth, the h®sidim



concerned themselves primerily with personal religious 2nd ethical
problems. lowever, the central figure in all their speculations weas,
of course, God, and His rclation to the universe, the nation, and the
individual. Ience there was still room for considerstion of univer-
salism and perticularism. Zheir utterances on this subject we shall
now examine. \
Yehweh is now cleerly recognized as the universsl Lord, guardian,
jufige, creator, and helper, of all people, (Ps. 7.9,12; 64.10; 945.9;
136.10-12,17-20; 145.12-16) creatures (Ps. 33B.5; 136.25; 145.15-16) end
deities (Ps. 148.2)11:116 the universe as a whole (Ps. 33%; 69::;11513; 119;
154; 135; 136; 145; 146; 147; 148; 150). '
Yany psalms not mentioned in this list beceuse they ere individuel-

istic imply that Yahweh is the only God in the world

It might be noted thet despite the official nepative attidude toward

proselytes, prevailing at this time, we still heve statements inviting
all pesple to recognize Y-h-ejh (Ps. 33B.8; 64.10; 4912). ‘het this invi-
tetion must have been accepte';;f:;:‘e{; conciude from the expression:
Py Ae A% DI (Ps. 142.9)
Thet the h®%sidim continewd to be loysl to their own little country
need hardly be steted. Thet believed still that Yahweh preferred them
to 211 other netions: . !

Ps. 136.4: ’L.h((vr s-lﬁl‘ tL lf wa PV 2

Ps. 147.19-20: : S § 1Gacs 1pa ppvf ap3 300f
prsrr Jo prCaca " Lr |* "y of
However, they sccount for Yehweh's fevor on en ethicel besis ufrefined,

thet to this cay we still quote it with pride, end hope the lessor con=-
teined therein reeche: the heert of Isrsel. It begins by esking who is

worthy to e & worshipper ef Yehweh, end gives the following answer:

12J frl{[ ked il Tic Pl yl p32 'fJ
,aﬁjﬂr -YPtJ rrj (P'l 24‘3.‘)

Let Isreel take this to heert.: Let the netions of the world see and learn ! ,.



Notes to Section IX

1 Cf. also Morgenstern, J.: "The Book of the Covenent" II, pp. 140-141

2 Morgenstern, J.: Unpublished notes to Yeuteronomy

5 1bid,

4 It is important to note in this comection how completely the universalists
ignored all mention of a humen ruler. Apperently they had no enthusiesm !
for the movement headed by Menshem, nor are theylikejy to have been
foundmit among the supporters of Zerubebel.

5 See discussion on "Concept of Yahweh," p. 47f£f.

6 Morgenstern, J.: Unpublished notes to Deuteronomy

7 Jpogers, . ¥., "A History of Ancient Fersia," Chep. VII

8 Morgenstern, J,," Jerusalem: 485" unpublished

9 In his lectures on Zmos, Dr. Morgenstern said thet I Sem. 8 was

arittern Betweern 485 zrd 457 L. C, when Iereel hed no king end held

no hope of getting one.
10 Morgenstern, J.: Unrublished notes on the Fselms
11 Morgenstern, J.: "Mos@€: with the Shining Face, pe 21£f.
12 This pealm is probebly the letest expression of the universelists. Wote
§ts consdinued edherence to the belief in minor deities now described
es ['.‘)’(L end [ica &, /&"‘.." Lo das e/ ‘}‘_f,_h,v”ﬂﬁp_ﬂ{ Y,
baZi) afenty fee oyt iR
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Section X

Conclusions

The problem investigated in this study wes in no sense finally or
completely solved. The writer often felt his preparation for the tesk

'la+ot fully adequete and thet the remifications of the questions et

times led into directions which the limitetions of time mede it im= |
possible for him to pursue. His conclusions, therefore, ere only
tentative, but are deemed worthy of further investigation and checking.
The chief outcomes of this study are the following:

1. Theh®sidim ceme into beirg no earlier then the exilic
period. Before the time of Ezra, most Isrselites living in Palestine
{ncluding the 1] £y  and kings were members of this party.

2. The neme is bosed on the assumption that a reletionship

of hesed exists between Yahweh end lsreel, according to which Yahweh
mst elweys protect His people while they ere to worship Eim end srread
His Neme sbroad. To confirm the reletionship e speciel sebeh is to be
offered by the h8sidim.

3. leturelly only those who recognized Yehweh £s their
God could be h®sidim. Thie definition excluded not only non-Isreelites
but elso etheisticelly minded Jews of whom there were eprerently meny.
Both the rich and the unscrupulous belonged to this group. To under-
stend the sririt of the !I.‘aidim, it must be cleerly understood thet the

tesis of exclusion was not race but raliiion.

4, After the errivel of Ezre in 458 B. C,, the ritueslists,
including the newly=-srrived Jews from Bzbylonie end the eristocratic
priestly families, remained outside, though the priestly femilies

descdnded from the PF ") r Pi13D D> continued their sssocistion with
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the h®sidim. The ©'kbh an? P'3}( were likewise excluded.

5. Up to 40 B. C., the h®sidim seem to nave been
divided into two basic groups--particulerists and universalists--
with e central group shering partially the beliefs of both. There~
efter perty divisions within the ranks of the I;'Iidim diseppeer.

6. The particulerists and universalists frequently
used terms for deseribing themselves -nd their oppoments thrt seem
to have speciel significames worthy of further investigrtion. Thus the
perticulerist employed the following when referring to himself and
his sympethizers: WS hp s sol 513 "33, b’

DA e ,""“r”r" 4 LB O L Y T T R
¢

ink fir'),"pf praAN
Their opponents, they celled: ’llt 'Q'D : !H'.N' (111’

The universalists, on the other hend, termed themselves &nd their

friends: Dl anke e YL .|',

Their enemies they called: rK (n

7« In describing Yahweh, the perticulerist mede no ref=-
erence to the existence of minor deities or ever ancels, while the uni-
verseliste conceived of Yah eh es supreme over neture including minor
deities. Yet the perticularists sometimes spoke of Talmeh s&s {Hﬁ!
(e foreign name), while the univers:lists did not mention God by thet

name, though they did use ﬁ( « Furthermore, the universclists con-

2-

ceived of Yehweh es dwelling in heeven. This reflected e belief thet He

wes equally conce ned with ell nations end creetures. The particulerists

however, often expressed the belief thet Ee dwelt in the Temple in
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Jeruselem and thereby showed that Isrsel was His favorite people
and thet He was especieslly concerned with its welfere.

8. The universalists believed strongly in prose-
lytism as the means of carrying out the mission of bringing ssl-

vetion to the worlde This was in eccord with the charge laid upon

[
|
|

them by Deutero-Isaiah.
"’dl_{-’:;q-n_«c Lo Tz
9. The Enrti.cuhri.sés believed in proselytism rrobably
for the samc reason. However, they felt thet if the foreign nationas
refused to eccept Yahweh es tie ir God, then it was proper toc force
them to take this step. Even war was considered justifiable in the

atteinment of such an end. They had no doutt of succes: and ere

probebly the ones responsible for introducing the war legisletion of

Deut. 20, the chenges in sacrificial preccedure of “eut. 12, &nd the
requirement of visit ing the lemple on the three Pilgrim Festivals.
10. Yhe perticulerists supported the sspirations of
Zgrubebel and lienzhem tumeblishment of en independent king-
dom while the universelists probebly remained neutral on the questione.
11. In general the h®sidim were to be distinguished
by the following beliefs:
2. The worship of Yehweh must be joyous. Music, song /
and dance were an importent part of the ritual.
b. The Temple was only one of the pleces in which
worship might be cerried on. Furthermore, its sacrificial cult was by

no means its most importent feeture. God was not concerned sbout animal

secrifices. DBut if a hesid promised to bring en offering, then he



was expected to fulfill his obligation.
c» Prgyer might be offered in o synagogue or at
home, daily as well as on certein festivals,
d. Yahweh was the source of all joy and sorrow
that might come upon men. No human being can successfully resist
His will.
2. Each Rog Hagénuh, VII/10, Yahweh accompanied
by His court of minor deities, entered the Lomple et sunrise to judge
israel, humanity, the minor deities, and the universe as @ whole.
With the entrance of His Kabod, & light was kindled on the altar, around

€

which the hPsgidim danced and from which they kindled “abot taken home

to light their hearths.

£. Other mythical elements were also included in
their beliefs.
g- The hsidim were guided by many interesting doc-
trines described in the body of this study. These were:
Yahweh's word
Yohweh's Kingdom
Magear,
12me Len gémo,

Individual Responsibility

Universal Sealvetion
2%t YAbot

he Of some significence is their distinction between

/
gin and wickedness, their concept of reward and punishment, 89151 and

immortality.
i. It is to their credit, no doubt, that the synagogue

come into existence.
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Appendix I
Brief Notes on the Deting of Certain Psalms

Sowme of the detings suggested by this writer differed in some

degree from those suggested by Dr. Morgenstern. A brief statement

is herewith submitted in defense of these chenpges.

Pgalm 3 |

In his notes, Dr. Morgenstern points out that wap wa y5vi(v. 5)
indidates that the psalwist believed Yahueh dwelt in the Temple. Further-
more, the psalm is individuelistic. These fectors led him to the con=-
clusion thet the psalm wes corposed 400-300. lowever, we inow thet some

perticulerists believed Yahweh's usual hebitet mas the Temle as enrly

as 521 B. Cu (cf. Ps. 1324). e also have instences of individuel pselms
composed before 400 £.%. Furthermore Yr. Morgenstern decleres the use
of PAYIC in v. 3 mey indicete en eeriier date when the influence
of Yeutero-Isaieh was still strong. Consequently it seems best to date .Y .. ...«
the pselm between 521 and 350 2, C,
Fsalm 4

The chief tasis for Dr. Morgen:stern's deting the pselm at 400=200

5.0, 1s the verse comchidivg Withi /9 puP ok i Fe-20y

This certeinly sound: like t-e priestly blessing (cf. Fu. €.25,2¢).

¢ u.'.

iffvff oy ¥

Zowever, it is gquite likely to have been used ruch esrlier. Hence it
P e
/; 4

is felt thet & dete between S51€ end 200 2, “, is justifisble. /

Psalz 7
“upi*.e the uge of 1137 _H37 , Dr. Morgenstern feels thet it 1is
possible for the pselm to heve been written even cerlier then 485 B.C,
e edds the thought thet the universzalistic belief in Ishweh ez judge of

the netions is ever ecrlier. ®hy i-en exclude the pos:itility of an



ii

eerly date by limiting the time of composition to the period 400-200% (:.;;-e—{a B
The detes 521 to 200 seem preferable. (
Pselm 10

Accepting the arrangement of Kittel and the emendations of P4 in

ve 5 to {70 , it becomes evident that the alrhebeticel errangement 4
of Ps. 9 is concluded in this psalm. The unheppy situation is further I
described and the reference to the deztruction of the nations is

repeated in v. 16. The pselm concludes with the confident hope that

Tahweh will soon free lsrsel from ell the terror which it hed recently | v £ el .
suffered (vv. 17-18). Such a hope best fits 478 n.c.l i

Pselm 11

Verse 3 reads: L-’g-ta'] fw IN ]"33 ,m’\:}! NINCI D

Evidently & period of anerchy is prevailing in Judee: Since it shows no
2
P influence, the yerr 489 B.C. is most suiteble.

.

Psalm 23
The early dete (516-§UC) seems unlikel - because:
l. v. 3 employs /sl ruf in a "perfunctory conventional
mar.ner."s this fact suggests a late dete.

2. v. 6 implies Lanweh's dwelling plece to be the
temple. lhis concept is more usual efter 400 ©.“. and supports the
contention of & leter date.

3. The individuelism of the pselm is & further con=- =
si“eration. It therefore seems thet a date 516 to 30" 5.C. is defensible. 'H-f‘y ;‘-'D
R REan g Prnag br %
1.Dr. Morgenstern does not regard t' is Pselm as continuation of Fs. 9 add gu /-,(}L

feels v. 16 is be:st interpreted es picturing the period of Ezra when -~
anti-foreign netion sentiment was strongest. gﬂu«-‘—v_-

2 Dr. Morgenstern in hig note sugrests 458-400
3 Ce, Vorgenstern, J,: Jerusalem: 485" unpublished
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Psalm 40

Vy. 14-18 of the pselm are the smme as vv. 286 of Ps. 70,

which Yr. Morgenstern detes 350-200 B.C. This dating seems more %
suiteble to Fs. 40 than 516-486 B.C.

Psalm 53

‘his psalm is the seme ms FPs. 14 which Dr, lo-genstern dated 485-458 |

B.C. This deting seemed equally applicable to the pselm under discussion. % el |
Psaim 55

ve 18 PN o33y IpR! 274 seems to indicate the day mgins

with the evening according to the letest calend:r, which was not intro=

duced before 260 5.C, Moreover, the reference to prayer threc times

‘\

deily is likewise very late. Consequently the likely date for this puluj."f“

is set 260-165 5.C.
Pselm 58
The references to minor deities in vv. 2,12 point to thelikelihood
of en eerly, sixth century dete. The time of composition may accordingly = - ' d
be set as eerly es 500 or as late es 250 2.V,
Pselm 60
Many sections of this pselm ere corrupt. No clear meening can be
fﬁz o
derived from the context, end no edvantege is derived by dividing the
/ \

pselm into two sections.

Fselm 63
“here is Tiothing in this psalm to eliminete the likelihood thet it \ ol
(7)) Qe
wes composed in behelf of “enehem. Nor iz there eny positive indication AP

of & lete dete. 486 2.%. is thereforc the most likely time of its ;
composition.

Fselr 64

‘his pselm conteine no positive indicetions of s Me dete and mey /oo
o plh

heve been composed et eny time between BCC &nd 200 3.C,



iv

Psalm 83
vv. 3-4 indicate the nations heve mot yet mde their attack on Jeru- \
A -
salem. It should therefore be dated before 485-479 B.C. The most f

likely date is 486 =.C.

Pselm 108
B
1¢ this is @ single pselm, then vv. 10-14 point cleerly to a date A 7
between 485-479 £.C. (\..
Psalm 111
v. 6 seems to point to extension of bounderies which would set Mw
rd
the date some ti-e before 486. N
Psalm 138

Dr. Morgenstern divides the pselm into two parts. Vv. 1-3,7-8 are, 3 4

QCard
he believes, & late framework. How ver, the reference to minor deities poT
in ve 1, seems to point en eerly date. The psalm seems to be con-

tinuous and & unit. The entire pselm is therefore dated et 478 B.C.




Appendix II

Definition of Certain Yerms
ANHr N t

' D with 33! as a direct smccusetive of 3)p, occurs

only in post-exilic liter-ture. Its earliest appearsnce is in is. 40.31
and 49.31. fl.rl; with Yahweh as the antecedent of the suffix oeccurs
in Is. 26.8, but the latter is pert of & late pronouncement which all
Bible critics place in the post-exilic pariod.l

EIRL ﬁ al? however, occurs in three pre-cxilic passages, including
Hos. 12.7; Is. 8.17; Jder. 14.22, as well as in pmt-exilic litereture.

The expression is usuelly trenslated by ‘wait for the Lord." but
P/} related to the Arabic 325 --be strong, Jj strengthen,
and the Syriac \-‘-b. -endure, scems to imply a sense of strength and

expectency. A literal translation of SRR "p must accordingly

be: Yatmeh's strong men. Perhaps it is a technical name sdopted by

the universalistic y'ai.dim describing themselves, thereby, as —
" Those whose strength is in Yahweh." It would certainly meke a better and
clearer translation than "Those who wait for the Lord."

Note especially ls, 40.30-31:
l&al S:l_-_», pihel H&'l Pryid 1T

PpLIo e |[~(. h> Ia'rn' Al ljiﬂ
1Y krl l_ag' g frﬂ $n

In the other quotations in which #' "} ocecurs, the proposed trans-

lation improves the senze of the text. Following ere the instances®

Ps. 37.9 q-..r( 1 dan iyl
Ps. 26.3 e P oey
Ps. 69.7 gy e 1P fie

Lan. 3.25: HWO3AGf 0F S50 L0



ii

Whet then is the meeking of !9/ Al DIp 7 Following the
Arsbic root it should meen "strengthen” fahweh. How can we "strengthen"
Yahweh? The Arabic ‘5;; has a secondary mezning "to encourage.”
Perheps the meaning of "importune" could best present the sense of the
word when related to Yahweh. Our next question might well be:
“C:n we importune Yahweh in any other way other than by prayer or sacrifice?
Since we found this expression used by the universalistic h®sidim, to
whom sacrifice was of little conseguence, the possibility that #P' ax dp
meens ' he prayed to Yahweh," recommends itsdlf.

ﬁl".'ll does this sense fit into the text? Following ere the instances

in which an inflection of allj ocours:

Ps. 130.5: Al AMD 3y AP
Ps. 25.5: P o qu ‘J_Mle
Ps. 25.21: ["""P > yn dr v pa
Ps. 39.8: gk NI 4 ol
Ps. 40.2: Sie Gt alas Wiy )

Ps. lz.ll:rw- p 2100 " el Aray 1> ,{,‘,; pre
Es. 26.8: i"'i-ﬂrl rﬂs fl.l"p ala r'Ga!.n Ak ,g

"Frey" certainly fits as well for M Ak -ﬂl‘ in
that Wk for Lelotll
each of the mbove quotations, if not better, It also suits the originel
sense "strengthen,” as a person who prays wholeheartedly presumably is
strengthened and encouraged by this ectivity.

Hence it seems logical to conclude that the Al "y are the
univa;nlistic h®sidim v lose chief religious zctivity is: &' _aw Mp
from which they derive strength and feith.

GB":M-. P 4 a.,é/w.uy : / [T 0% ">~ ° '? e I osss ivmfrse ‘T'-"«?TT “E a
Bt .-J'%M,w VMW@%
bl Consrheiifse, Yo ied i) Jﬂdfg:—v
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