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INTRODUCTION

This thesls i1s based on a methodology developed by Rabbi
Stuart A. Gertman in hls unpublished thesis, entitled Moses
and Israel: A Study in Comparative Midrash. The methodology

18 designed to demonstrate how redactors chose wmidrashim in
individual collections which fit th2 needs of the redactors,-
viz, the material's relevance Lo them and to thelr readera.
Gertman's thesls dealt with the collectlons knoun as #iidrash
Ha-Gadol and Yalkut Shimoni., This thesls deals wlth those

same two collections, as well as Bereshit Rabba, The Inclusion

of the material from B:reshlt Rabba 13, in a sense, tangentisl

to the analysis of the material from the other two collections.
Its role 1s as a contrast, as well as a comparison to the
material in the other two collectlons. Gertman quotes from
Herman Strack, when he states that "the strictly productive
midrashlc actlivity ceased very soon after the completlon of

the Babylonian Talmud; thereafter came the perlod of assembling
which lasted until the end of the Gaonate (1O40OCE) and even

beyond that date, "1 Bereshit RKabba 1s generally concaded to be

the must anclent of the mldrachlce conpllations, and h-nee has
value 1in shouwlng the roots of the other two mldrashle collections.
It has an additionsl purpose in this thesis. 1 have chosen a
section rrom the Pock of CGenaesls deallng wlth the rel:tlonsuilp

of Jacob and Esau, from their birth to the sale ol Esazu's

birtheright te Jacob (Gen, 25:22-34). The image of Ez:u/Edom/Rome
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had speclal significance for the compllers of Bereshit Rabba,

as 1t did for the compiler of Yalkut Shimoni, It will be

argued that this relatlonship 1s central to our understanding

of the differences between the material in Yallut Shimonl and

Midrash Ha-Oadol. For these reasons, i1t hus been deemed neces-

sary to include, for the reader's banefit, the materlzl in
Pereshit Rabba,

Gertman concludes that flowing from the cbservation of
Strack is the principle that: "the collections of midrashim
that are in our possesslon are drawn from the same source
materlial, viz., that which was composed before the close of the
Babylonian Talmud. It is from this material that the various
ccllactors and redactors chose midrashim to fit their need and
context, carefully rejecting material not relevant to them or
their readers. Since the same materlal was avallzble to all
of then, i1t 18 not surprising that we find similar choices,
reflecting minor rather than major differences."® This thesis
18 devoted to showing how these differences manifest thiemselves
in the treatment of the characters of Jacob and Esau 1in Yallut

Shimoni and Midrash Ha-Gadol, followlng the methodological

guldaelines that Gertman established.

The text of Midrash Ha-Gadol 1g that edited by Mordecal

Margolioth, published by Mosad ha-Rav Keook, Jerusalem, 1947.
The text of Yallkut Shimoni 413 the new critical edition which
was edited by Rabbi Isuaac Shilloni, and printed by Mosad ha-Rav



-5 -

Kook, Jerusalem, 1973. The materlal from Perechit Rzbba 1s

taken from the English translation printed by Soncine Press
(London, 1961). The text of the translatlons of the wuterial
from the other two collections which have been included 1in

the body of the thesls are my own. Both Yulkut Shimonl and

Midrash Ha-Gadol are cited by page number, and the material

I'ron Bereshlt Rubba is cited by chapter and paragraph number

of the Soncino edition,

In addition, i1t must be pointed out that the historlcal
preclses of the Jewlsh communities of Yemen and Germany in
the thirteenth century are condensations of more lengthy
chapters in Rabbl Gertman's thesis. This holds true to lesser
degree in the followlng paragraphs on the historlcal back-

ground of the two mldrashic collectlons, Midrach Ha-Gadol and

Yalkut Shimonl. In the initial stages of my research, I

covered much the same ground as did Rabbl Gertman in pursuing
the origins of these collections. I have chosen, owing to
limltations of time and spuce, not to include the historlcal

background of Berechit Rabba. The importance of this collection

1lies in 1ts reflection of the 1ssue of Esau/Edom/Rome. In the
chapter dealing with the analysis of the midrashic material,
it 1s hoped that whatever relevant historical miiterial there 1is
can best be brought to bear at that time.

Despilte a continuing argument, the welght of scholarly
evidence 18 on the gide of the authorship of Yalkut Shimoni
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being Rabbl Shimon ha-Darshan, in the eity of Frankfurt-on-

Main in the first half of the thirteenth century.3 The com-

pller of Yalkut Shimoni collects midrashim from all scurccs

before him, identifles them, and orders thum.h The fuct that
there have been mistakes in the text as it passed through the
centuries 1s of 1little real concern to us., Modern edltors

have attempted to correct these mistakes by the process of
sil'ting through various manuseripts. Howuver, no argumants

in this thesls are based on word order or speclfiic nuance.

In 4 few, 1lsolated cases, there are some important difrerences
based on differing versions of a simllar exegetlcal cuument.

In th: main, the argum2its are based on ths presence or absance
o certailn midrashim,

Midraah Ha-Gadol has been argusd about extznslvely in

scholarly literature, There have been arguments concerning
its place of origin, 1ts date and its authorshlp. Contemporary
gcholirly opinlon agrees that it was complied in the thirteenth

=

cartimy, by Kobbi David b. Amram of Aden.”

In predentlag his arcuments ror the correctness of his
methicdalopy, Gortpen suacceassiully saows tnat the compllers of
Midrash Ho-Choul and Yollut Shiluond were foflucnced Gialy by

their polint of view, This polnt o view wis, of courie, vhaped
by the context of trneir cultur: and the n:4ds of th: people to
wiioi Chey were adar:ssing thelr widrashie compllatlcnz., It 1is

the intent of this thesis to furiner this process. The chapter



=T e

of analysis i1s intended to show, in particular, how the cul-
tural context affected the view of Jacob and Esau in the
midrashic collections. This methodology strives to help the
unuverstanding of not only the rabbinic minc, but also the
developuznt of Judalsm and its adaptation to the changing

muodad of the world in which it was thrusc.
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CHAPTER ONE

The Jewish Community of Cermany
in the Early Thirtcenth Century

The first half of the thirteenlh century was dominated by
two great persconalities: Pope Innocent IIXI and Fredrick II of
the Hohenstuaufen dynaaty.l It was clearly a time of Loth
great change and great upheaval 1n Zurope. It was a time that
miay best be characterized by the sitrugsles for power that evi-
denced themgelves 1n all sectors of the soclety. The degree
of conflict between the Church and the lLaperor, the Euperor wnd
the feudal lords and princes, and tihe feudal lords and the .
growing ranks of the bourgeolsie, created a context ftor the
Jews of lncreased uncertainty.

Innccent 1I1 was ably sulted to the task of fignting for
the unity and supremacy of the Church. He was a great adminis-
trator, statesman and diplomat.2 Using all of his skills, he
sought to reorganlze the Church, and 1n great part succeeded.

He greatly extended the influence of the Church.

The state of the Holy Roman Empire reflected lilttle of the
vigor of the Church. It may be said, in fact, that when Fredrick
took over the reins of power, he did so under deplorable condi-
tiona. At that time, the Empire was merely a conglomeration of
seml-independent princedoms, with restrictions on the royal
princes, 1interlocking Jjurlsdictions, and plecemeal and fragmentary

3
powers, Predrlck was able to take thils situation and to make
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ma jor changes. He was able to coalesce these disparate prin-
clpalitles into a more centralized political entity. Despite
Fredrick's successes in Germany, he was forced to defend his

rights in Italy, and then return to Germatuy where his son at-
tempted to usurp his authority. Followlug his death in 1250,
the kingdom devolved to a perlod of interregrum. Fredrick's

desire for a hereditary monuarchy clearly fell by the boards.4

As 18 perhaps always the case, the political developments
of the thirteenth century were 1n great measurec a result of
economic developments. Thils century was a time of fundamental
restructuring of soclety, in Germany and elsewh:re. The pop-
ulation shifted to fill1 in many of the spuc:=3 th2t hat madasz
travel and commerce difficult in previous timea. Owlr: 1ts
origins largely to an increase in trade, a middle c¢lass in the
urban areas developed, This revival of trade brought about
the banding together of groups; merchants and artisans. The
towns had to expand to meet their needs.

The great mass of landless men were the well from which
these new groups were drawn. Many were younger sons who could
not inherit their father's lands, and many were freed serfs.

There was an attendant change in the nature of the rural
classes. Tha old manorial system had to gilve way in the face
of the demands of the new towns. Permanent maricets became the

way orf 1life, as opposed to th: old system cof production and

consunption at the came pluace. Thid was a navural, andg loagedlute
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neéd when the towns began to demand the country produce that
was essentlal to thelr existence.

The n:w mzrchant class was able to demand and get thres
basic things from their rulers: the frecdom to come und zu as
they pleased in pursult of their trade; a law thut way able
to cope wilth commerce; and administrative asutuncory for the pur-
pose of defense, municlpal organizatlon, and tuxation.e The
princes of the Mlddle Ages soon cuane to ronllzac tae efflicecy
of allgnilng themselves with tnce new mercantilicnm, Increasced
revenues resulted from tolls, s:les ol agricultural products,
apd varlous taxes. This trend of dovelopmm=zat wi:s view:d with
alara and trepldation by tine Chvrch. The commzrelallsi of the
towns ap2lled losses in many areas for the Church. Th2 Church
gave up some of' 1ts power as money-lender, and many blshons
found thenselves losling administrative ccntrol and hence an
overall loss of power for the Church. Of course, the rise in
puwer of the monarch meant loss of power and a further loss
in the battle with the Empire.

What was good for Europe and its developing econowmy wag not
particularly good for the Jews of Germany in the thirteenth
century.7 Feudallism had glven the Jews a mesasure of prosperity
and securlty. As mercantilism developed in Europe, the posi-
tion of the Jews 1n soclety eroded. The Christlan merchants
squeezed the Jews ovut uf thils sector of the economy. The Jews

were transtformed from eccnomle agents endowsd with full rights
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and worthy of protection, into objects of economlc pollcy,

in need of protection.i3 As the Jew became a dispensable
rather than an indispensable conmodlty, he was rorczd to seek
a liveliehood in other pursults., This meant that they had to
move into areas not regulated by the gullds, and noney-
lending. High taxes and Imposts adcomed the Jews to economie

9 Usury was not terrlibly lucrative ror the

impoverishment.
Jewsd; they paid high taxes on their profits,

It was the influence of religious-natlonal antagcnlem
which developed wilth the political turmoil, ratner than the
status of the Jews as money-lenders, that led to the muus
movement agailnst the Jews. The Church, in ideoclogical terms,
was in a quandary over the Jews.lo They were God-ordained
wltnesses and hence could not be destroyed. Yet they were
enemlies of the faith, and so had to be segregated and subjected
to degradation., The potential for rectifying this problem
in conversion had its own set of problems. In the main, it
was an economie 1ssue. Due to Church policy on money-lending,
the Jews played the major role in that industry. They pald a
lot of taxes to the Church from thelr profits. This revenue
could be lost to the Church if the Jews werz converted en masse,
unless the policy of the Church about woney-lending changed.

So, at least in ideology, the Jews were given protection of

1ife and 1limb, had freedowm to worship, and could not be forced

to convert. The conflict between the Church and Fredrick II
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forced the Church to promulgate doctrines, such as those from
the Fourth Latileran Councll cof 1215, which scgreguted the Jews
from the general population. As Fredrick's pow:z:r grew, sc grew
the poor treatment of the Jews at the Lands of Lh: Church,
Freariele declared himself to be the protector of tiiw Jows in
the year 1236. lils declaration of them aa 'servl caw.ra nos-
trac' put everyone on notice that ne 'owned! the Jews., Thls
protection meant further reduction of th:ir frocdom, and
placed them in a more cependent position. It further zxacer-
bated thelr posltion vis-a-vis the Churcen, as nuted above.,
Prutectlion 1n return for taxes wus suvmellwes troncferrsd to
individuul feudal lords or bishops in individual localitiles,
In »zturn, tne bishop or lord would pay certaln amountz to
the king, passing the tax burden back to thz Jews. Tnis pro-
vided for a degree of non-uniforwmity in thz2 way Cihurch decrees
were dealt with In certain places. Time and aguln, thz Jews
were played off betwzen Church and raozroe, Siop-cor snd indivi-
dual lord, and local authoritleg anc the wazses.

The er'fect of the surrocundings had a profound efr'ect on
the Jewlulh communlty. They were as eftected by thelr :nvivuieent
43 by the tradition. The cla.:c structure was relatively simple.
There were no wide gaps. All shared the same world of 1deas,
and delcgated power to the rabb!l. The rabbti had local authority,
except 1n such cases where he had won a larger following through

his reputation. With the exception of the communities of Speyer,
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Worms and Mayence, the effort at extended alliances were of
minimal effect.

The internal organization of the Jewish community was
democratic., Tax-paying members of the community elected re-
presentatives. These assemblies, besides electing the neces-
sary officers, parnassim, cantors and gabbalm, fullfilled
other functions. They establlshed funds ror charity, formed
committees to build or repalr houses of worship and ensured
thiat the Jews of the community followed its rules.

The German-Jewish communities had 1little interest in
svculer scholarship or sclences. The fight over the teaching
cf Maimonides typified the style of the German communitles.
For to accept the law code of Malmonides was to favor a cen-
tr211zed halachlc system. This was in dircet opposition to
the importance of local minhagim and the system of pilpul
that characterized both Germany and France at that time.

The Yatkut Shimonl was clearly a product of the rabblinate

and not of the mystical Hasidlm. The Yalkut Shimoni was an

encyclopedic collection of midrashim compiled by Simon of

11

Franki'urt. It was a work whiech reaffirmed the spirit of the

rabbia, grounding 1t in the mldrashim of tle pust and the hala-

cha which governea the ccmmunity.lc

It wou clearly an establish-
ment document,
The German-Jewlsli communitly in the first hall of the

thirteenth century was, community by couumunity, a fairly compact
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organization of Jewish life. Despite the problems imposed

on 1t from the outslde, it managed to remaln fairly stable.
Within their fairly cohesive communities, they retained their
identity, while passing on their faith to their children.

The history of the German Jews of the thirteenth century

is th: history of a people in transition, caught in circumstances
not of their own malking, and which they would not live to see

reaolved.l
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CHAPTER TWO

The Jewish Community of Yemen

in the Pirst Half of the Thirteenth Century

The histcry of Yemen in Lhe thirteenth century is net
a subjJect dealt with widely by scheolars of the Moclem world.l
We have information concerning the conguests ol Yomen in the
twelfth century and then again 1in the nincteenth and Lwyentieth
centuries, when 1t comes into the Eritich sphere of 1unfluence.
We have 1ittle detall on the llife of the people ol Yoien,
both political and soclal. We also lack 1irrorwation cbout the
Jews of Yemean after the death of Muimonid-t.“ In order to
understand the context of Midrash is-Goacol, It 48 necossury
to ;enzralize from the scarce amount of avallable information,
alid to make assumptions from the periocd Just prior to its
tine of authorship, 1.e. the last half of the twelfth ceniury,
a time when more information is avallable. This 1s fairly
safe ground, since the 1life in Yemen, thoush politically
tumultuous; was governed by the same forces in the first half
of the thirteenth century as 1t was in the latter half of the
twelfth century.3
Yeimen 1s located in the southern portion of the Arabian
peninsula. It 1s bounded by the Gulf of Aden on the south,
the [t:d Sea on the west, the mountain range known as Hejaz
and the Arablan desert on the north, and the province of

Hadramut on the east. The country is naturally divided into
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two sections: the low country which is parallel to the sea
coast, and the interior mountainous region between it and the
Arabian desert. The coastal land 1s generally poor and with-
out much rain. The mountainous region, by contrast, was of
the finest and most fertile in that part of the peninsula. It
1s widely known for both 1ts agricultural produce and the ex-
port of other trade items.

Coumercial relations between Yemen and Syria had existed
since anclent days, but its commerce became more important in
the Middle Agea. Aden, the chief seaport, became & center
for trade. Vast amounts of wealth flowed into Yemen, and found
its chief outlet in Aden.

The capital city of Yemen was Sana, Like the rest of Yémen,
it led a stormy political career in the twelfth and thirteenth
centuries. The life of Sana was the life of Yenen, and this
was particularly true for the Jews, many of whom iived in the
capital city.u

In Yemen, as in Europe, the Jews were buffeted between
political-religious factions. They were caught between the
two sects, Sunnis and Zaidite Shiltes. The Sunnis were pri-
marily in the lowlands, the Zaidite Shiites in the highlands.
Except when there was a foreign conqueror, the Zaldites were
in control of Yemen almost throughout its history. The Jews,
who were caught in the middle, were used, then attacked by

both sidea.5
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In 1173 Saladin conquered the Fatimid Empire in Egypt.
It 13 unclear exactly what took place after Saladin scnt his
brother to conquer Yemen. The welght of evldence seens to
be in favor of the theory that there was an indepcencent dynasty
estiublished in Yemen after 1229. This scenms moct likely,
slnce Saladin and hils successors ruled Egypt until the middle
of the thirteenth century, and probably retain:d cortrol of
Yewen as well.

The Jews of Yemen suffered under the rule of Saludin.
His Sunnite regime inflamed the Shilltes in Yemen, who some
yeurs before had tried to force conversion on the Jews of
Yemen. This sort of harassment continued throughout the
thirteenth century and made 1life for the Jews cxtrenely dif-
ficult. There were both political and religzious reasons
for these problems. While the majority of orthcdox Moslems
were fairly tolerant of the Jews, fanatical sects such as the
Shiites brought tragedy to the Jews. The political turmolil
in the country brought with each new regime adverse repercus-
sionsa.

That the Jewlsh community of Yemen is anclent is clear,
butl the exact date of its beginning 18 unclear. Despite this
cloudiness, the Jews were probably in Yemen before the common
era. They never fully lost contact with the mainstream of the
Jewlsh world. They had contact with the communities of baby-

lonla, and asked for legal decisions. They knew the literature
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of the Babylonian Jews, including the commentary of Saadyah
and the liturgy of the Babylonian rabbis. They also felt a
strong tie to the Land of Israel and were in communication

with the scholars there throughout the Miaddle Ages.T

Their main source of contact was Malmonldes in the twelfth .
century. They turned to him whenever the community was in
trouble. They turned to Maimonides both when there was a decree
forcing conversion, and also when there arose a false messiah,

As Yemen galned in trade and economic importance in the eleventh
and twelfth centurles, so too did the 1importance of their con-
tact with Maimonldes.

It 18 clear that whatever their state of learning in
earlier periods of 1ife in Yemen, the Jews of the twelfth and
thirteenth centuries were a learned group.B Razahbl points out
that learning was not Just the domain of the few, 1t was of
the many. The synagogue, which was the center of thelr life,
was also a center for learning. Gertman assumes, most reasonably,
that their high state of learning reflects the attitude of the
Zildites, who placed great value on education,

A false messiah appeared around 1172, generating a severe
crrisis for the Jews of Yemen. The ground had been prepared for
him by attempts at converslon and other troubles which had
struck the Jews. His influence was great and brought additional

9
problems, for he threatenad the Yemenite power structure. The

leadership of the Jewlsh comnunlity appealed to Malmonides for
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help. He took action both with his Iggeret Tayman and in the

political arena, In his letter, he advised the Jews to deal
strongly with the inposter, and to maintain thelir faith. It
18 also thought that he interczded on the beshall of the Ye-
menite Jews wlth the Vizir of Saladin, who was his patlent,
Thovgehn ot thils we can not be certaln.

The cormunity was sharply divided over the argument ur-
rounding Msinonides' doctrine of resurrection, The supporters
of Mijmonldes evontually wan.,

The Jewa 6ff Yeowen were prineinally craftsicn ol every
Kiad, and in muy trad:s they enJoyed a mUhupOly.il dJome Jews
welre merchants, Soue were physlelans, wilh greunt reputations.,
Gertuan polints out that we can draw no definite conclucions
abuut either the relative wealth of the Jews, or thelr soclal
status, He polnts out that thay sent gene:rous gli'ts to both
Babyionia and to Maimonides. Yet, they had lew rights within
the soclety at large. They wer governsd by a sect bent cn
converting them, Doespite all of this, they did maintain thelr
identity as Jewz, and they clearly flourished in the area of
Jewish learning. The hardships of which they complalned were
political and not social or economlc, and, perhaps Lecause of
Maimonides' intervention, thelr lot seened to improve scmewhat

12
in the beaginning of the thirteenth century.
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CHAPTER THNEE

Esau/Edom/Rome: The Historical Background

Central to our understanding of the differences in the
treatiwent of Jacob and Esau in HEoreshit Rubba/Valkut Shimoni
and Midrash Ha-G:adol 1s the identificatlon in the fom.zre of
Esau/Edom/Rome, and the absence of the 1dentification with
Rcume 1n the latter. In order tou giuin this underciandlag, let
us brieflly trace how thls assoclative process bepgnn aic cane
to rruition,

In the Blble, Esau was called Edom on the day Lii:t he
suld his birthright to Jacob (Gen. 25:30). The count:y which
was later inhablited by Esau and his descencents was called
"the field of Edom" (Gen. 32:3), or "the land of Edom"

(Gen. 36:16, Num. 33:37). The country had previously been
called Mount Seir (Gen. 36:8). According to Josephus, this
was because of the hairy nature of Esau, desplte the fact that
according to Gen. 14:6 it had been called that long before the
birth of Eaau.1 These are but brief examples,

Contemporary scholars agree thut the identification of
Esau with Rome 13 not to be found durlng the Second Tecwmple period,
nor 1s it to be found, as scme have argued, in the Apocalypse
of gggg.a Rather, they see the comment in Bereshit Rabba 65:21

as being the initial example of this equation. R. Aklba, no
less, comments on Gen. 27:22. He states that the volce of Jacob

is, in fact, the anguished cry of Jacob, because of what Esau
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had done to him, Cohen states that "The meaning of Esau 1s
here clear and unequivocal."3 Cohen points out further pas-
sages where Akiba identifies Edom with Rome, as they related to
Bar Kochba and the revolt agalnst Rome."l For other rabbls, 1t
became easy to follow R. Akiba's example. They had only to take
other passages that dealt with Edom and apply them to Rome.
R. Meir goes so far as to interpret Is. 21:11, "The vision of
Dumah," with Dumah becoming Rome. Also we¢ have the coumment
on Is. 34:7 in which re-emim (wild oxen) is read as Komans,
in the Pesikta de Rav Kahana 7:11 (ed. Mandlebaum).5

Cohen, however, ralises the questlion of why Rome was lden-
tified with Edom in the first place. He points out that Edom
was clearly of Semitic origin and that the dispersion cf the
Jews with which the Biblical text charges them was not as
strenuous as others. Further, the Romans had been generally
seen as descended from the Kittim, offspring of Japheth.6 Yet,
glven the historical events of that age, it is clear why this iden-
tification took place. For as Cohen so aptly puts it, "Scrip-
ture named Edom, and history pointad at Rome. By the most ele-
nentary syllogism, the two become one," Helnenan emphasizes
this laot point. lle indicutes that the rabbis recogrized that
there was a cosmic oppositlon between the two nations of Jacob
and Esau., It was a spiritual cpposition, which included Rome
as the personification of military might.T Both ileincman and

Cohen agree ithat whatever positive comments were to be found in
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the aggada about Rome were "ad hoc conceaaions“a and Heineman
specifically points out that the aggada may have played on
Esau fulfilling the commandment of honoring his father as an
explanation of how Rome acquired what it did.9

During the Middle Ages, the Roman Emplre was very much a-
live to the Jews. They looked about them and saw that they suf-
fered at the hands of Christendom's Holy Roman Empire scarcely
less than its predecessor in more ancient times. "Esau might
exchange his eagle for a cross, but he was Esau nonetheless."lo
What emerges from observation of Jewish literature of the Mid-
dle Ages 1s that there was an important eschatological impact
o' thls historical circumstance. The Christlan scholars tock
the symbolism or' the Jews to heart and attcupted to turn 1t
back on the Jews. It became esgentlal for this Jewlsh symbolism
to be defended and made valid in the face of this Christian
polemic, Hence we find this extraordinary literary effort in
the Middle Ages to shore up and somchow vindlcate tha2 Rabbinic -
symbolism. These efforts took two major tacts. The {irst was
in such documents as the Jossipcen. The Josalpon was an abridge-
ment and adaptation of Josephus, written in Hebrew, by a Jew
of Southern Italy. It was most likely composed in 953.11 The
intent of the Jossipon was, in fact, to establish the lineage
of Rommulus (the founder of Rcme) as linking him directly to
Esau's grandson, Zepho, and hence, explaining the conflict be-

tween Rome and Israel, The second category of polemlc endeavor
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is the compilation of midrashim, such as Yalkut Shimoni,.

Those who came under Moslem Influence took an entirely
different approach. They rejected the identification of Rome
with Edom on the grounds that Romans were the desccendents of
the Biblical Kittim, who were in turn of Greek origin, As
Cohen points out, this reversed the process of identifying
Edom/Ronie/Christianity. The theory ran that Jesus was not
the Cather of Christianity, but rather, long after his death,
the pagan pricsts of Edom persuaded Constantine to adopt
Christianity and to make it the religion of his ampire.le
The operative factor 1s that this theory removed Christianity
from the realm of the political and put 1t only in theological
teras. <&o, for the Jews living in loslem lands, the fourth
monarchy of Daniel's vision became that of Ishmael, or a
partnsrship of Edom and Ishmael (Islam). In a note, Cohen
mentions that there was a strong tradition in the Yemenite

anthologles (Midrash Ha-Gadol being one) of the exclusive

deminlon ot Ishumuel/Islam of that same fourth kingdcm.

It 13 cleur that Lthe Jews of Moslem countries had different
concerias than Lheir co-reli;ionists ia Cliristion countrles. From
Saadia, 1bn Aguin, Ibn Ezra and Matunonides chey recelved a dir-
ferent polenlcal franework. For thom, Roue was of less Amnedlate
concern., As we will view in th: dif'fercnt colleetions of widrashim,
theue colicerns manifested toemselves in specific and easily re-
cognizable patterns as they weave thelr exegetical cowments on

the 1life of Jacob and Esau,
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CHAPTER FOUR

The Biblical Texts

The translation of the Biblical text is taken from The Holy
Scriptures of the Jewish Publication Society (Philadelphia, 1955).

Genesis 25:22-34

And the children struggled together within her; and she
said: 'If it be so, wherefore do I live?' And she went to
inquire of the Lord. And the Lord said unto her: Two nations
are in thy womb, and two peoples shall be s:parated from thy
bowels; And the one pecple shall be strongze Lhan the cother
people; And the eldexr chall serve the young:r, And woon Lker
days to bz celivered were fulfilled, behold, tlere wer. twins
in her wowb., And the first came forth ruddy, &ll over 1like a
hairy mantle; and they called his name Esau, £And aflor that
came rorth his brother, and his hand had hold on Lsau's heel;
and hils name was called Jacob. And Isaac was throe-soore
yeurs old when she bore them. And the boys grew; and Lsau was
a cunning hunter, a man of the fleld; and Jacob was a qulet man,
dwizlling 1n tents, Now Isaac loved Esau, because he did eat
of his venison; and Rebekah loved Jacob. /And Jacob sod pottage;
and Exau cane in from the field, and he was faint. And Esau
sald to Jacob: 'Let me swallow, I pray thee, some of this red,
red pottage; for I am faint.' Therefore was his name called
Edem. And Jacob sald: ‘'Swear to me first;' and ne swore unto

him; and he sold his birthright unto Jacob. And Jucob gave
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Esau bread and pottage of lentils; and he did eat and drink,
and rose up, and went his way. So Esau despised his birth-

right.



CHAPTER FIVE

Genesis 25:22-34
AND THE CHILDREN STRUGGLED TOGETHER

Bereshit Rabba 63:6

WITHIN HER (Gen. 25:22) R. Joharan and Resh Lakish discussed
this. R. Johunan said: Each ran to slay the cther., [esh
Lalelsh said:  Euch annulled the laws of thsz cther. R. Iercekiah
observed in K. Levi's name: Do not think thut only aft:r is-
suin: into the light of the world was he (Ecau) antagsonistic

to hiim, but even while still in his mother'c wo.b his flst
stretched out against him: thus 1t 1s writien, YL W1ChED
STIETCH OUT THEIR FISTS FROM THE WOMB (Ps. - :'%).

AND THE CHI1LDREN STRUGGLED TOGETHER WITHIN I.ER.

They sought to run within her. VWhen she stoed neer synagogues
or schools, Jacob strugsled to come out; hetice Lt 1s written,
DEFOiE I FORMED THEE IN THE BELLY, I KMEW THEE (Jer. 1:58).

While when she passed 1dolatrous temples, Esau eagerly struggled
to come out; hence 1t is written, THE WICKED ARL ECTRARGED

FROM THE WCMB (Ps. 53:4).

AND SHE SAID: 1IF IT BE SO, WHEREFORE AM I THUS? R. Hagzgal said
in R. Isaac's name: This teachess that our mothar Rebekah went
about to women's houses and asked them: 'Did you suffer so much
in your time? If the pain of children 1s so great, would that

I had not become pregnant.’

Yalkut Shimoni pages 514-516
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AND THE CHILDREN STRUGGLED TOGETHER WITHIN HER.

R. Yb@anan sald, This one ran to kill that one and that one ran
to kill this one. R. Simeon b. Lakish, This one negatz2d the
commands of that one, and that one negated the commands of this
one. R. Levl sald that you should not say from when he came

out from the womb of his mother that he was attacking him, rather
while he was still in his mother's womb, his i:t w:s directed
against him. As it 1is written (Ps. 52:4) THE WilcieD ARE ESTRANGED
IFROM THE WOMB. Another interpretation, AND THE CHILDHREN STHKUGCLED,
When she passed in front of houses of idolatry, Esau struggled

to come out, the wicked are estranged from the womb, they go
astray from the womb. When she wculd pass in front of houses

of worship and of study, Jacob wculd struggle tc get out. As

it 1s written (Jer. 1:5) BEFORE I FORMED THEE IN THE BELLY, I
KNEW THEE,

AND SHE SAID, 1IF IT BE SO...

It 1s taught that Rebekah, our mother, would go past the cpenings
(of the houses) of the women, th: would say: Did this much suf-
fering come to you witen your time hod come? If this be the pain
of cnildren, then would that I had not becowme preg nuant.

AND THE CHILDREL STRUGGLED,..

That tLhey were apportloned f'or this world and the world to come.
At thut same moment, Samal wanted to slay Jacob irn his mother's
wonb, but Michael stood up against him., At that sare nscment,

Michael wanted to burn Samal, until the Holy One, Blessed be He,
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placed courts between them.

Midrash Ha-Gadol pages 433-435

AND THE CHILDREN STRUGGLED...

R. Yo@anan sald, This one ran to slay that one, and that one

ran to slay this one. Resh Lakish said: This one negated the
co.mands of that cne and that one negated the commands of this
one., R. Berekla sald when our mother Rebekah would pass in

front of houses of ldolatry, Esau would struggle to come out.
Thus 1t is written (Ps. 53:4) TLE WICKED ARZ Bl /RANGED FROM

THY WOMB. Wnen she would pass 1n {ront of houuses of worshlp

and of study, Jaccb would strug-le to come out, Thus it 1s
written (Jer. 1:5) BEFORE I FOHKI:ED THEE IN THE BELLY, 1 KNEW THEE.
R. Levi, in the name of R. Simeon, while both the righteous and
wicked are in the wombs of thelr mothers, tne Holy One, Blessed
be He, makes known thelr actlons. What does 1t wmean, vayltrei.-*
Egg?l That they rose and fell 1ike the waves of' the ccean. 'Inis
ona says, I shall go out first. Esau said to Jacob: If you
don't allow me to go out first, I will kill my mother, and I

will get out by means of a Cesearean sectlion. Jacob sald, This
wicked one 1s shedding blood from his (very) beginning. And he
let him go out first.

AND SHE SAID, IF THIS BE SO....

R. Hanal sald in the name of R. Isaac: This teaches that our
mother Rebekah passed in front of the women's houses and saild

to them, Has this trouble come to you? If this be the affliction
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of women, would that I had not become pregnant.

Another interpretation, Those who interpret the law metaphori-
cally say, Rebekah spoke before the Holy One, Blessed be He:
Master of the Unilverse, If it is 80 that in the future Esau
will kill, destroy completely the beloved of wisdom, that shall
be in the future from amongst the children of Jacuh, who will
Say before you (Ex. 16:2) ON THIS CEA 1S MY GOL, and to whom
shall you say on Mount S5inai, (Ex. £0:2) I AM 115 LORD YOUR
GOD? Immediately her insides constricted and she stocd in

prayer.

Eereshit Rabba 63:7
TWO NATIONS ARE IN THY WOMB (Gen. 25:23)

There are two nations in thy womb, each taking pride in his
world and each in his kingdom. There are two rulers of nations
in thy womb, Hadrian of the Gentliles and Solomon ol Israel.
Another interpretation: Two (peoples) hated by the nations

are in thy womb: all heathens hate Esau, and all heathens hate
Israel. The hated of thy Creator 1s in thy womb, as it 1is
written, BUT ESAU I HAT®D (Mal. 1:3).

AND TWO PEOPLES SHALL BE SEPARATED FROM THY BOWELS

R. Berekiah said: This shows that he (Jacob) was born circum-
clsed.

AND THE ONE PEOPLE SHALL BE STRONGER THAN THE OTHER PEOPLE

R. Helbo said in the name of the School of R. Shila: Hltherto
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one might speak of Sabteca and Raamah, but from thee shall
arise Jews and Arameans (Romans).

AND THE ELDER SHALL SERVE THE YOUNGER

R. Huna commented: If he (Jacob) is deserving, he (Esau) shall

serve him; if not, he (Esau) shall enslave hin.

Yalkut Shimonl pages 516-517

TWO NATIONS IN HER WOMB

Two proud ones, Hadrian among the heathens, end Solomon in

Isriel, Huted by the heathena. All the nations hate Israel,

all t'.e nations hate Esau. Thelr hatred was as childran in

the womb., As 1t 1s written, (Mal. 1:3) AND ESAU I LATED. TWO
NAT10NS FROM YOUR WOMB., From here we know that he (Jucob)

wad born eircuncised.

AND Ll PEOPLE SHALL BE STRONGER...

Up 1o here they hid been called Sabteca and Raasmah. From here
ana Guverd, Jew and Aramean. ALD THE ELPER SHALL SERVE THE YOUNGER
If he 1 wortiy, he shall serve (hin), 1f h: Ir not worthy, he
shall enslave him.

TWO NATIONS AHE IN THY wOMB

He sald to her, you are like a fleld that has been sown and it
succeeds, and filled the grain atorehouses and the silos of wheat.
He Baild, let the fleld be blessed that filled the grain store-
houses and the silos of wheat. Thus, the iloly One, Blessed be He,
sald to Rebekah, there shall be peace in th2 vineyard that shall
in the future f1ll the Garden of Eden with the righteous ones
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and Gehinom with the wicked ones.

TWO NATIONS ARE IN THY WOMB

R. Yehuda said, Rav said; Don't read goyim (nations), read gayim
(prcud ones). This is Antoninus.

AND ONE PEOPLE SHALL BE STRONGER THAN THE OTHER PEOPLE

R. Nachman sald, From the beginning they brought libations fiom
Judah, that their wine should not ferment until théy had put
lewvening into 1t. And they call 1t Just vinegar. Now, the
wine of Edcm deoesn't ferment until they add leavening and they
call 1t Edomite vinegar. This in order to fulfill that which
i8 wiritten, (Ez. 26:2) I SHALL BE FILLED WI¢H ! -R THAT IS LAID
WASTE. If one 1s filled, this is destroyed. K. Nachuwan b.
Isaac sald from here, AND OKE PLOPLL SHALL BE STROLGER THAN
THE OTHER PECPLE Caeserea and Jerusalam, i1f a man says to
you, both have been destroyed or both are inhablted, do not be-
lieve him. Caeserea 18 destroyed and Jerusalem 1s inhabitzd,
believe him. As 1t is written, (Ez. 26:2) I SHALL BE FILLCD,
and 1t 1s written (Gen. 25:23) ONE PEOPLE SHALL BE STRONGER
THAN THE OTHER PEOPLE.

Midrash Ha-Gadcl pages 436-437

TWO NATIONS ARE IN THY WOMB

He (God) said to her, My daughter, I am telling you things of
nystery that no person knows of. Two nations are in your womb,
how shall you hold onto them. The entlire world cannot hold
onto them, as 1t is written (Gen. 36:7) AND THE LAND OF THEIR
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SOJOURNINGS COULD NOT BEAR THEM. Your womb, how shall it hold
them? Another interpretation. TWO NATIONS ARE 1IN THY WOIB.

Gayim 1s written (however). This one exalted his world, znd

that one exalted his world. Another interpret.itiin. One

exaltzd the Torah, as it 1s written (Ps. 47:5) UE CHOCLETH OUR
ILLERITANCE., And one exalts transgression, as 1t is written,
(Lam. 9:13) THE FEAR OF THE LORD IS HATED. Another interpreta-
tion. And from one of them will come out he who shall build

tho temple for he is the pride of our strength, as it is writ-
ten, (Ez. 24:21) BEHOLD I WILL PROFANE MY SANCTUARY. And who

is this, Solomon. From one of them shall come out he who shall

go up and destroy it. Who 1s this one, 1t 18 Vespasion, the
wiciced. _

«++OHALL BE SEPARATED FROM YOUR BOWELS. R. Berekia said, From
here¢ we know that Jacob was born circumcised.

AND THE ONE PEOPIE SHALL BE STRONGER... He (God) said to her,

the two of thewm will not behave in the same manncr. While Esau

1s raising up princes, Jacob is raising up prophets, Esau

ralses up princes, Jaccob raises up kings. Another interpretation.
In the same way that Esau tramples the world, as it 1a written,
(Dan. 7:23) AND IT SHALL DEVOUR THE WHOLE EARTH, AND SHALL TREAD
IT DOWN AND BREAK IT INTO PIECES. Thus shall Jacob trumpls the
world, as it is written, (Is. 41:14-15) FEAR NOT, TIOU WORA JACUB,
and 1t is written, THOU SHALT THRESH THE MOUNTAINS AND MAKE TiiLi P
SMALL.
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AND THE ELDER SHALL SERVE THE YOUNGER (Gen. 25:23)

I don't know if the elder shall serve or the younger shall serve,
but as long as 1t says, (Gen. 27:40) BY YOUR SWORD SHALL YOU
LIVE AND YOUR BROTHER YOU SHALL SERVE, this teaches that the
elder shall serve the younggr. Another interpretation, AND

Tiil ELDER... R. Huna said, i1f he merits, he will serve himn,

il not, he will enslave him.

B:roshit Rabba 63:8

AND WHEN LER DAYS TO BE DELIVERED WERE FULYILLED (Gea. 25:24)
In the case further on the period was abridged, whereazs here
it was complete. Below, te'omin 1s written fully (with a
waw) for Perez and Zerah were both righteous, whereas here 1t
1s written defectively (without a waw), because of Jacob and

Esau, one was righteous, while the other was wicked.

Yalkut Shimoni pages 517-518

BEEHOLD THERE WERE TWINS IN HER WOMB

Here¢ 1t is written in deficient script and further on in full
script., Further on, (Gen. 38:27), te'omim, full. Because both
of them, Perez and Zerah, were perfect. And here, Esau and

Jacob, one was wicked and one was rizhteous.

Midrash Ha-Gadol page 439

BEHOLD, THEHE WERE TWINS....
Te'omim is not written, rather tomim, for cne was righteous, and

one was wicked.




Bereshit Rabba 63:8

AND Ti FIRST CAME FORTH RULLY (Gen. 25:25)

R. liaggal siid in R. Isaac's name: As a reward for (obedlence
to by comnand), (Lev. 23:40) AND Yk SHALL TAKE YOU ON "HE
FIRLT DAY, 1 willl reveal unto you the Firot, and aven-: on

the rfirst, will rebulld the first, and bring you the "lrst.

I will reveal unto you the First; as 1t sayvs, (Is. 44:6) 1 AM
THE FIRST, AND I AM THE LAST; &and avenge you on the first,
viz. Esau, of whom it 1s written AND THE F135T CAME FORTH;

and will rebuild for you the first, viz. the Terple, of which
it is written, (Jer. 17:12) THGU 'THIONE OF GLOXY, ON JiIGH
PRUOM THE FIRST, THOU PLACE OF CQUR UANCLUARY; and willl bring
you the first, viz. the royal Mcsaluh, ot waom it 1s wrltten,
(Is. 41:27) A HARBINGER UNTO ZION WILL I GIVE: BLICLD LriioLl
THEM, AND UNTO JERUSALEM, etc. Another comment: Why dld sSoau
1ssue first? So that he might issue and all the cffeasive mat-
ter with him. R. Abbahu said: Like the bath-attendant who
first scours the bath and then washes the king's son; so also
did Esau 1ssue first so that he might come out together with
the offensive matter. A matron asked R. Jose b. Halafta: Why
did Esau 1ssue first? Because the first drop was Jacob's, he
answered her. For consider: Af you place two diamcnds in a
tube, does not the one put in first come out last? So also
the first drop was that which formed Jacob. RUDDY. R. Abba b.
Kahana sald: Altogether a shedder of blood. And when Samuel
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saw that David was ruddy, as it is written, (ISam. 16:12) AND
HE SENT, AND BROUGHT HIM IN. NOW HE WAS RUDDY, he was smitten
with fear, thinking he too might be a murderer, But the Holy
One, Blessed be He, reassured him that he was WITHAL OF BEAUTI-
FUL EYES (1b.) (which meant) Esau slew by his own impulse,
whereas he (David) would slay only on the sentence of the court.
The emperor Diocletian was (originally) a swineherd near
Tiberias. Whenever he came near a schcol, culluren would come
out and beat him. Later he became emperor and wenl ana stayed
at Paneas, and sent letters to Tiberias Jjust before the eve ol
the Sabbath, with the order: "I command the Rabbls ol the Jews
to appear before me on Sunday morning." He further instructed
the messenger not to give them the message untll Jjust hefore
Friday evening. When R. Samuel b. Nachman went down to bathe,
he saw Rabbl standing before his academy with hls race all pale.
On enquiring why he was so pale, he told him of the letters sent
him by the emperor. "Go and bathe," he told him, "for God will
perform a miracle for you." So he went in to bathe, and there
a bath sprite came Jesting and dancing toward them. Rabbi
wishaed to scold him, but R. Samuel b. Nacluan sald to him:
"Leave him alone, for sometimes his coming heralds a miracle.
“Your master is in distress, yet you frolie," he rcbuled him.
"Go home, eat and keep the Sabbath with pgood cheer for your
creacor will perform a miracle for you, and I will s2t you Sun-

day morning where you desire." At the termination of the Sabbath,
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after the Service, he (the sprite) took them and set them be-
fore the gates of Paneas. He (the Emperor) was informed: Lo,
they are standing before the gates, Then let the gates be
closed, he ordered. Thereupon he, (the denon) took them and
got them cn the rampart of the town. On being appriced of

this, he (Diocletian) exclaimed: "I command that the baths

be heasted feor three days, then let them go and bathe thereln

and thoen appear betfure me." The baths were accordingly heated
ror three doys, but the sprite went and teopercd the heat for
thau, alter which thiegy entered, batned, and apicaved before

him. "Bacause you lnow that your Gud pesforms siri-l.n o your
behialf you insult the emperor," h: upbralczd Chew. "Diocietion
the swincherd we did indeed insult, but to Dicvelctlarn the
eLperor we are loyal subjects," they answered. 'Zven so," he
replied, "you must not insult the hurblest Romon or the meanest
soldier."

ALL OVER LIKE A HAIRY MANTLE

R. Hanina b. Isaac sald: Everyone (of his descendents) 1s eli-
gible for a mantle (toga). The Rabbis of the South in R.
Alexandri's name, and Rahabah in the name of R. Abba b. Kahana,
sald: He came out destined to be altogether scattered like the
chaff in the threshing-room floor, as it is written, (Dan. 2:35)
THEN WAS THE IRON.... BROKEN IN PIECES TOGETHER, AND BECAME LIKK
THE CHAFF OF THE SUMMER THRESHING-FLOORS. R. Hamdaz b. Isaac
sald: Why will they become like the chaff cf the summer threshing
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floors? Baecause they attacked the noble ones.

AND THEY CALLED HIS NAME ESAU

It is for nought that I created him in My universe. R. Isaac
sald: (God declared) Ye have given a name to your swine (Esau);
then I too willl name My firstborn, as it says, (Ex, 4:22)

ThHuys OGALTH THE LCRD: ISRAEL IS Y SON, MY FIRCUBORN.

Yollut Shimoni pages 518-5z1

AND THE FINST CAMNE FORTH RUDDY

By Lhe merit of the first one, I am revealed to you first,

and tear you away from the first, and build for you first and
bring to you first. By the merit (Lev. 23:40) AND YOU SHALL
TAKY, FOR YOU ON THE FIKRST DAY. I was revealed to you first,
(Is. 44:6) I AM THE FIRST AND I AM THE LAST. And tear you

from the first, AND THE FIRST CAME FORTH RUDDY. And build for
you first, this is the temple. As it is written, (Jer. 17:12)
THE THRONE OF GLORY ON HIGH FROM THE BEGINNING. And I will
bring to you first, this is the anointed king, as 1t is written,
(Is. 41:27) THE FIRST 10 2ION EEHOLD, BEHOLD THEM. Another
interpretation: Why did Esau come out first? In order that he
should come out filled with blood and his coffenusive mutter should
come out with him. This 1s 1ike the bathing master who cleans
the bathtub, and afterwards washes the son of the king. Thusly,
why did he (Esau) come out first? In order that he should come
out and all his offensive matter with him. A woman asked R.
Yosi b. Halafta, Why did Esau come out first? Ie sald to her,
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the first drop was Jacob. For example, if I put two pearls
in a tube, the rfirst one that you put in, 1t will come out
last. Thusly, the first drop was Jacob,

RUDDY...

As Af he were spilling blood. DBecause Samuel saw that David
was ruddy, it is written, (ISam. 16:12) AND HE SENT, AND
BROUGHT HIM IN AND HE WAS RUDDY. Immediately, he was afraid,
he sald, Even this one wlll shed blood like Esau. The Holy
One, Blessed be He, said to him (ibid) WITH BEAUTIFUL EYES.
Esau, from his own will, kills. This on: (lavid) by the will
of the Sanhedrin, he kills. The Euperor DMocletlun....

(The remainder of the story is the same as clted above in the

material from Bereshit Rabba 63:5.)

ALL OVER LIKE A HAIRY MANTLE

Each one is worthy of a mantle, All was scattered like the
chaff on the threshing floor. (Dan. 2:35) THEN WAS THE IRON...
BROKEN IN PIECES TOGETHEKR, AND BECOME LIKE THE CHAFF CF THE
SUMMER THRESHING FLOOR. Why will they become like the charf
of the summer threshing floor? Because they attacked the great
ones.

AND THEY CALLED HIS NAME ESAU

It 13 for naught that I created him in my universe. R. Isaac
sald; You have given a name to your swine (Esau); then I too
will nawe ny firstborn. (Ex. 4:22) THUS SAITH THE LORD, MY
FIiST BORN SON IS ISRAEL.
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AND THE FIRST CAME FORTH RUDDY
While he was still in his mother's womb, he drank her menstrual
blood and come out reddish. Thusly he is called Edum,

Midrash Ha-Gadol pages 439-440
THE FIRST CAME FORTH RUDDY
R. Aba said, a splller of blood. Another interpretation: Ruddy,

that he came out, him and his offensive matter with him. Another
interpretation: Ruddy, that he 1is filled with blood, and that he
hated the blood of circumcision, and that he hated the blood
while it remained in the body of a man, as 1t is weitien (Ez. 35:6)
SURELY THOU HAST HATED THINE OWN BLOOD, THEREFOIE LIOLD... A
certaln woman asked R. Yosi b. Halafta, she sald: Don't you By
that Jacob 13 the beloved one? Why then did Esau come out first?
He said to her: The first drop was Jacob, but Esau came cut

from the remainder of the blood, thus it 1s written, RUDDY.

R. Abzhu sald, It is like the bathing master who first cleans

the bathtub and afterwards bathes the king's son. Thus, why

did Esau come out first? In order that he and all his offensive
matter with him should come out, and afterwards, Jacob came out.
Another interpretation: RUDDY. R. Yehuda said; if you have seen
a man that his face 1s red or a completely wilclked person such as
Esau, or a completely righteous person suca as David., In the
case of Laau, whit 4s written, AND TUHE FILKST CAME FOKRIW RUDDY,
For David, what 1s written, (ISum. 16:12) AND KE WAS HUDDY, YET
WITH BEAUTIFUL EYES,
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ALL OVER LIKE A HAIRY MANTLE

That he stretched his hand against the great ones of the gate.2
Another interpretation: That in the future he will destroy
synagogues and houses of study, that in then thay glorify the
name of God. Another interpretaticn: That all who mile men-
tion of his (Esau) name, their halr stands up rrom frear,

AND THEY CALLED HIS NANME ESAU

He is fur naught in his world. Anciher interprztation: Esaa

ia written with a shin, in the same way thal this woth dominates
th: pgacraent, and consumes 1t.3 Thusly is Eisau, the wiclked, to

Israel.

Bereshit Rubba 63:9
AND AFTER THAT CAME FORTH HIS BROTHER (Gen. 25:26)

A prefect asked a member of the family of Sallu: Who will en-
Joy power after us? (In reply) he brought a blank piece of
paper, took a quill and wrote upon 1t, AND AFTER THAT CAME
FORTH HIS BROTHER, AND HIS HAND HAD HOLD ON ESAU'S HEEL. Upon
this the comuent was made: See how ancient words become new

in the mouth of a Sage. Moréover, it teaches how much suffering

was endured by that righteous man.

Yalkut Shimoni page 521

AND ARTER THAT CAME FORTH HIS BROTHER
A certaln prefect asked R. Gamliel: Who will hold onto the

kingdom after us? He tcok a plecc of paper, he took a pen and
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wrote on the paper, AND AFTER THAT CAME FCSTH HIS BROTHER,

AND HIS HAND HAD HOLD ON ESAU'S HEEL. They said: See the
ﬁncient words become new in the mouth of the Suge. This was
to inform you how much trouble that rightcous man had to suf-
fer. From here, you learn that the descendants of Esau do
not fall until a remnant of Jacob shall com2 and break the
legs of the descendents of Esau on Mount Scir. As 1t is
written, (Num. 24:19) AND OUT OF JACOB SHALL ONE HAVE DOMINION
AND SHALL DESTROY THE REMNANT FROM THE CITY.

Midrash Ha-Gadol pages 440-441

AND AFTER THAT CAME FORTH HIS BROTHER...

What does it mean, HAD TAKEN HOLD OF ESAU'S HEEL? That he
holds onto his heel in an effort to cause him to fall. Another
interpretation: AND HIS HAND; There 1s no other kingdom in
the world after the kingdom of Esau, except for that of Israel.
Therefore it is said, on the heel, close to i1t. Thus 13 1is
written, (Jo. 3:1) AND IT WILL BE THAT I WILL POUR MY SPIRIT
OUT ON ALL FLEEH. After the kingdom of Esau; and about them
it is written, (Lev. 11:7) AND THE SWINE... That it returns
to the kingdom of its master. Like 1n the matter wherz it is
written, (Ob. 1:21) AND THE REDEEMERS SHALL GO UP TO MCUNT
ZION, TO RULE OVER MOUNT ESAU AND THE KINGDOM SHALL B: THE
LORD'S.
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Bereshit Rabba 63:10
AND THE BOYS GREW (Gen. 25:27)
R. Phineas said in HR. Levi's name: They were like a myrtle

anu a wild rose-bush growing side by side; when they attained
to maturity, one ylelded its fragrance and the other its
thorna. So for thirteen years both wsnt to schcool and cama
home from school. After thils upes, one went to thz housa ol
study and the other to idolutrous aheines. R, Dleazar b, R.
Slweon vald: A wan 1s responsible rfor his gon until Lic age
of thirteen, therceafter he must say, Blecued 13 lle who nas

now freed me from the responsibility of this boy.

AND ESAU WAS A CUNNING HUNTER

4 You dld not steal? Tell

He eunsnared people by their words.
ne who was your accomplice, You did not murder? Who was your
accesory? R. Abbahu sald: He was a trappzs and a fleldsnan,
trapping (i.e. deceiving) at home and trapping in the rield.
Trapping at home (by asking) How do you tithe salt? in the
ric1d (by asking) How do you tithe straw? K. Hiyya b. Abba
said: He nade himself free to all like a rield. Israel criled
out berore God: Soverelzn of the Unlverse! 1Is 1t not encugh
that we have been subject to the seventy natlons, but must be
subject to this one too, who is immorally abused like women?
The Holy One, Blessed be He, answered them: Therefore will I
too punish him with those very words, as it says, (Jer. #9:22)

AND TiE HEART OF THE MIGHIY MEN OF EOCM AT THAT DAY SHALL BE
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AS THE HEART OF A WOMAN IN HER PANGS.
AND JACOB WAS A QUIET MAN, DWELLING IN TENTS
In two tents, viz. in the academy of Shem and the academy of

Eber.

Yalkut Shimoni 521-523.

AND THE BOYS GREW UP

They were like the myrtle and the wild rose-bush, one on top

of the other., And when they had grown, this one gave off his
frigrance, and this one his thorns. Thusly all thirteen years
that the twc of them went to =chcol, after thirteen years cr
school this one went to school, and that cne went to houses of
idol worship. R. Eleazar b, Simeon sald, A man has to take

care of his child until the age of thirteen. Alter thirteen
years of age he should say, Blessed 18 He who 18 the one who
has freed me from the responsibility of this one.

AND ESAU WAS A CUNNING HUNTER

He ensnared creatures by his words.? ‘You did not steal? Who
Btole with you? You did not slay? Who slew with you? R.
Abbahu said: A trapper and a fieldsman., !e tripped at home,

he trapped in the field. Trapped at home; How dues viie tithe
salt? Trapped in the fields; How does one tithe straw? R.
Abba b. Kahana sald: He made himself free like a fleld. 1Israel
said before the Holy Cne, Blessed be He, Master of the Universe,

isn't it enough that we have been subject to the seventy nations,
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but must we be subject to this one who is degraded like women?
The Holy One, Blessed be He, said, By those words I will punish
him., As it is said, (Jer. 49:22) AND THE HEART OF THE MIGHTY
MEN OF EDOM,..

AND JACOB WAS A QUIET MAN

There were two tents; the house of study of Shem and the house
of study of Eber.

AND THE BOYS GREW UP

Jacob went on the path of life. That he sat in tents and occu-
pled himself with the study of Torah, all his days. Esau went
on the path of death. That he killed Nimrod, and Chiver, his
son., Further, he wanted to ki1ll Jacob. (Gen. 27:41) LET THE
DAYS OF MOURNING FOR MY FATHER DRAW CLOSE. Jacob served
Abraham, our father, for fifteen years, and Shem, rifty-eight
years, Shem served Methuselah for ninety-eight years, as 1t

15 written about Methuselah.

JACOB WAS A QUIET MAN

He was born circumcised.

Midrash Ha-Gadol page 431

AND THE BOYS GREW

They grew like this bush,

AND ESAU EECAMS A MAN

All thirteen years the two of them went to school, when they grew
up, this one was a splce and that one was a thorn., R. Eleazar

in the name of R. Simeon sald: All thirteen y=zars a man must
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take ocare of his child. From there on he must say, Praised

be He who has freed me from the responsibility of this one.

AND ESAU WAS A CUNNING HUNTER.

Two great hunters did ocur mother, Rebekah, ralse up. Esau,

who hunted ereatures and kept them from under the wingu of the
Shzchina, Jacob hunted creatures and brought them cloue under
the winga of the Shechlina, and returned to the tento, As it

lo writiven, DWELLING IN TENTS, that 1s, he returned to tents,

A tent 13 not written, rather tents. He made use of many houses
off sludy. T house of study oif Shem and the house of study of

Eber, and the noute of study of Abruhanm.

Dereahit Rebba  03:10

NOW 1SAAC LOVED ESAU, BECAUSE HE DID EAT OF HIS VEN1SOR (uen.
25:21)

Choice meat and cholce wine were reserved for his (Isaac's) mouth.
AND REBEKAH LOVED JACCB

The more she heard his voice (engaged in study) the stronger grew

her love for him.

Yalkut Shimoni page 523
NOW 1SAAC LOVED ESAU, BECAUSE HE DID EAT OF HIS VENISON

Choice meat and cholce wine for his mouth.
REBEKAH LOVED JACOB

Each tilwe she heard his volce, love was added onto love,
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Midrash Ha-Gadol pages 441-442

NOW ISAAC LOVED ESAU...

For our father, Isaac, knew not of the decds of Esau, that they
were indecent. Seripture states, (Ps. 139:21) SHALL THE MAYE (3
OF GOD, I NOT HATF? Why did he love him? Rather, he loved h!
in bis appearance, in order to bring him closer and pull Lim
along. For behold, how much the more so 1I' he loved him i:nd

his deeds were accursed, if he had hated him &nd kept him far
aw:y. Our rabbis have written, the right shall draw close and
the left shall push away, Therefore 1t 1s written, NOW ISAAC
LCVED ESAU.

BECAUSE HE ATE OF HIS VENISON

Another interpretation: BECAUSE HE ATE... God forbid, that

our father should have loved Esau because of food. Rather he
fcresaw, by the Holy Spirit, that in the future, CObadiah would
come forth from him. That he hid frcm amongst the prophetsa of
God, one hundred people, FiAfty and fifty veople in a cave. He
provided them with bread and water. And tihws 1t is written,

HE ATE HIS VENISON. What dces venison signify 1n Gematria?

One hundred and four, That he sustained one hundred people and
gave four loaves of bread to each one. And Obadilah was from
amongst their children's children. It is written, (IISam. 6:12)
THE HOUSE OF OBED-EDOM. Thusly, Obadiah 1s from Edom, becauqe
of this; all of his prophecy is only concerning Edom. As 1t 1is
written, (Ob. 1:1) THE VISION OF OBADIAH. THUS SAITH THE LORD GOD
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CONCERNING EDOM. The Holy One, Blessed be He, said, Obadiah
will go from living between two wicked people, Achav and Isabel.
He did not learn from their deeds and he prophesied retribution
on Esau the wicked, who lived between two righteous people,
Isaac and Rebekah. He did not learn from their deeds. And
thus it is written, (Ob. 1:18) AND THE HOUSE OF JACOR SHALL

BE A PIRE AND THE HOUSE OF JOSEFH A FLAME, AKLD ‘TH: HOUSE OF
ESAU FOR STUBBLE,

Bereshit Rabba 63:11-12
AND JACOB SOD POTTAGE (Gen. 25:29)

What is the purpose of this pottage? He (Esau) asked him.

I made it because that old man (Abraham) has died, he replied,
Judgment has overtaken that righteous man, he exclaimed, then
there 18 neither reward nor resurrection, But lo, the holy
spirit cries out, (Jer. 22:10) WEEP YE NOT FOR THE DEAD,
NEITHER BEMOAN HIM. WEEP YE NOT FOR THE DEAD, this applies

to Abraham, BUT WEEP SORE FOR HIM THAT GCETH, to Isau,

AND ESAU CAME IN FRCM THE F1ELD

R. Phineas sald in R. levl's nane, and the Rabbis in R. Simon's
name: You find that Abraham lived a hundred and seventy-five
years. Isaac, one hundred and eighty. God withheld these five
years from Abraham's life because Esau outraged a betrothed
maiden and committed murder. Thus 1t says, AND ESAU CAME IN
FROM THE FIELD, which means that he violated a betrothed maiden,
as it says, (Deut. 22:25) BUT IF THE MAN FIND TuE DAML L THAT
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IS BETROTHED IN THE FIELD, AND THE MAN TAKE HOLD OF HER,

AND LIE WITH HER; while AND HE WAS FAINT signifies that he
committed murder, as in the verse, (Jer. 4:31) FOR MY SOUL
FAINTETH BEFORE THE MURDERERS. R. Bereklah and R. Zaldal

the elder sald: He also committed theft, a3 you read, (Ob.
1:5) IF THIEVES CAME TO THEE, IF ROBBERS BY NIGHT. Said the
Holy One, Blessed be He: I made a promise to Abraham, assuring
hin (Gen. 15:15) BUT THOU SHALT GO TO THY FATHERS IN PEACE;
THOU SHALT BE BURIED IN A GOOD OLD AGE: 1s thls a good old
age when he sees his grandson practising idolatry, immorality
and murder! Better that he quit this world in peace! Hence
it 1s written, (Ps. 43:4) FOR THY LOVING-KINDNESS IS BEITEH
THAN LIFE.

Yalkut Shimonl pages 523-525
AND JACOB SOD POTTAGE

Esuu said vo him, What is the purpcse of this dish? He sald

to him: DBacause that old man has died.6 He sald to him:
Jud_orent has come to him, that old man, there 1s neither the
giving of rewards nor resurrection. The Holy Spirit said to
him: (Jer. 22:10) WEEP NOT FOR THE DEAD, this was Abrahanm.
WEEP FOR HE THAT GOES, this 1s Ezau.

AlD JACOB SOD PUTTAGE

It 1s taught that on the same day that Abraham, our father,
dicd, Jacob, our father, prepared a dish of lentils in ordsr to

comfort Isaac, our father, What is the significance of lentils?
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Just as the lentils are round, so mourning comes round. There
are those who say, Just as the lentil has no mouth, so the
mourner has no mouth. It (the lentils) is amongst thom in

order to comfort those who come (to visit). R. Yohauun sald:
Five transgressions did this wicked one comit on that sawns

day. lie had intercourse with an en¢graged glrl, as it & writ-
ten, ESAU CAME IN FROM THE FIELD., As it 1s written thore,
(Deut. 22:27) FOR HE FOUND HER IN THE FIELD, He coraitted pur-
der, It is written here, HE WAS FAINT, and it is writicn there,
(Jer. 4:31) MY SOUL FAINTETH EEFOKE THE MUADERERS. He despalred
for the resurrection of the dead, It 13 weltten hera, EBEHOLD,

I AM AT T:L POINT TO DIE, He despailred of the beliefl in God,

it is wrltten here, WHAT IS THIS TO 2, and 1t 15 written thnere,
(Ex. 15:2) THIS IS MY GOD, AND I WILL GLORIV'Y HIM. He scorned
the birthright, as it is written here, AND LSAU DESPIL. D kLIS
BIRTHRIGHT. You find that Abraham lived on¢ huundred wn:d scuventy-
five years, and Isaac lived one hundred and elgiity ycars. The
five years that the Holy One, Blessed be lie, withheld from his
1lire were on account of the five sins which he (Esau) commlttsd.
The Holy One, Blesaed be He, said: 1 have proulsed to Abraham
and to you, that you shall go to your fathers in peace, (Gen.
15:15) BUT THOU SHALT GO TO THY FATHERS IN PEACE; THOU SHALT
BE BURIED IN A GOOD OLD AGE. Thils is a good o0ld age, seeing
your grandson committing idolatry, adultery and murder? Better
for him that he should leave in peace. As it 18 written, (Ps. 63:4)
FOR YOUR LOVING-KINDNESS 1S BETTER THAN LIFE.
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Midrash Ha-Gadol pages W42-444

AND JACOB SOD POTTAQE

Scripture has come to teach you the humility of Jucob, our
father, Come and see how many men-servants and mald-servanta
belonzed to his father. When he came back from the hcuse of
study, he sent them out, that they mlght sleep. He dld not
wish to excite or grieve a single one of tioem, who szeoved hln,
Rathor, he ulood anld cooked himself.

ALD LLODAU CAME IN FROM THE FIELD

R. Ishmael sald, on that same diy, he did not catch any gsue
and while he was stlill in the fleld, he smelled the odor of
lentiis. He came and said to Jacob: Glve me scwe of that red
sturf to eat., He (Jacob) saild to him: Red you came forth
from your mother's womb and red food you have loved, thusly
shall your name be called Edom. Another interpretation: AND
JACOB SOD POTTAGE. Esau came in from the rield and he was
weary. It 1s taught that on the day Abraham, our father, de-
parted from the world, Jacob made a dish from lentils to con-
sole Isaac, our father. Why was it of lentils? Rabba b. Mari
sald: He sald it as they say 1t in the West; Just as the len-
til is round, so too does mourning come around. There are those
who say, Just as the lentil has no mouth, so the mourn:sr has
no mouth. What dirference does 1t moke? It relates to whether
one glves cowfort with egzgs.

AND ESAU CAME IN FROM THE FIELD, AND HE WAS FAINT

R. Yohanan gald: This same one committed flve sins on that same
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day. He had intercourse with a betrothed maiden, he murdered,
he despaired of the resurrection of the dead, and he despaired
of the existence of God, and he rejected the birthright. He
had intercourse with a betrothed malden, where do we ltnow this
from? It is written here, ESAU CAME IN FRCHM TilE FIELD, 1t 1is
written there, (Deut. 22:27) FOR HE FOUND LER IN THE FIELD.

He committed murder, from where? It is written here, AND HE
WAS FAINT. It i3 written there, (Jer. 4:31) FOR MY SOUL FAINTS
DERFORE THE MURDERERS. He despalred of the resurrection of the
dead. It 1s written, BEHOLD, I AM AT THE POINT TO DIE. That
he despalired of the bellief in God. It is written, WHAT IS
PHIS BIRTHRIGHT TO ME? And it is written there, (Ex. 15:2)
THIS IS MY GOD, AND I WILL GLORIFY HIM. He rejectec the birth-
right, as it is written, SE ESAU DESPISED HIS BIRTHRIGIT.

The Lord sald, I have promised Abraham and I sald to him, you
shall be buried in peace. Is this a geood old age when he sees
his grandson committing sins and spllling blood? This 18 a
geod old age? It 1s better for a righteous man to die in peace.
As it 1s written, (Ps. 43:4) FOR THY LOVING-KINDNESS IS BETTER
THAN LIFE.

Bereshit Rabba 63:12
AND ESAU SAID TO JACOB: LET ME SWALLOW... (Gen. 25:30)

R. Isaac b. R. Ze'ira said: That wicked man opened his mouth
wide llke a camel's and declared: I open my mouth, and do you

go on pouring in, as when we learned: You muat not stuff a camel
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nor force food into its mouth,.

SOME OF THIS RED, RFED POTTAGE

R. Johanan and Resh Lalidsh explained this. R. Jchanan sald:

He dewmanded both his and his Patron's., Resh Laklsh sald: He
deniunded both his and that of those like him. He was red, his
food was red, his land red, his warriors were red, their garments
were red, his avenger will be red, clad in red. He waa red:
(Gen. 25:25) AND THE FIKRST CAMY FORI'M RUDDY. lils food wase red:
LET ME SWALLOW I PRAY THEEE, SOM{ OF TH1S R:<D, Iu.D PUTTAGE. lils
country is red: (Gen. 32:4) TO ESAU HIS BROTICR UNDPO THE JLAND
OF SEIR, THE FIELD OF RED. His warriors arz red: (Nuu. 2:4%)
THE SHIELD OF HIS MIGHTY MEN IS MAD: RED. Their garwnuts arve red:
(Ibid) THE VALIANT MEN ARE IN SCARIET. His Avinger w!il be red:
(Is. 63:2) WHEREFORE IS THINE APPAREL RED?

Yolkut Shimonil page 525

SOME OF THIS RED, RED POITAGE
R. Yohanan saild: That of both him and his patron, Resh Lakish
sald: That of both his and of those like him. He was red:

(Gen. 25:25) AND THE FIRST CAME FORTH RUDDY. His food was red:
SOME OF THAT RED, RED POTTAGE. His warriors were red: (Nah. 2:%)
THE SHIELD OF HIS MIGHTY MEN IS MADE RED. His clothes were red:
(Ibid) THE VALIANT MEN ARE IN SCARLET. He who separates from him
1s red: (S. S. 5:10) MY BELOVED IS WHITE AND RUDDY. Clad in

red: (Is. 63:2) WHEREFORE ARE YOUR GARMENTS RED?
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Midrash Ha-Gadol page 444

LET ME SWALLOW, I PRAY THEE,..

Concerning him, scripture says, (Pr. 13:25) THE BELLY OF THE
WICKED SHALL BE WANTING. R. Isaac b. Zair said: This sam:
wlcked wan opened his mouth like a camel and said: I open my
mouth and you are dismissed and should be gone. In the same way
it is written, LET ME SWALLOW... We have learned that one does
not stuff a camel nor force food upon it, Dut one may put

some [ood in 1ts mouth. Woe to those wicked ones to whom the
world does not fill their belly. Thus it is written, (Ps.

5:10) THEIR THROAT IS AN OPEN GRAVE. From this; RED, RED,

there are two types of red: red wine and red lentils.

Bereshit Rabba 63:13
AND JACOB SAID, SELL ME TO-DAY (Gen. 25:31)

Sell me one day of yours, he demanded. R. Aha commented: Who-
ever 1s able to calculate (the perilod of dispersion) will find
that but one day did Jacob dwell (in peace) under the shadow

of Esau,.

Yalkut Shimoni pages 525-526.
SELL ME TO-DAY,...

They sald that while Jacob and Esau were in the womb of their
mother, Jacob sald to Esau: My brother, two worlds are before
us. This world has in it food, drink, and business, taking a
wife and giving birth to children. However, in the world to
come, there are none of these attributes. Your desire draws you

to this world, and I am drawn to the world to come. As it
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is written: SELL ME TO-DAY YOUR BIRTHRIGHT, like that day we
wera in our mother's womb. Immediately, Esau despaired of tha
resurrection of the dead, as it 1s written, BEHOLD, I AM AT

THE POINT TO DIE. At the same time, Esau took hls portion,

this world. Jaccb tock his portion, the world to cocm:, When
Jacob cauwe from the house of Lalin, Esau saw il childven, his
man-servants and mald-servants., He said to nim:  Jezcou, oy
brother, it was not in thls manner that you said you would take
the world to come, and I would take this wocrld. 7 what uce
are these riches, that you will use like ne? Jacuop sald, -
(Gen. 33:5) THE CHILDREN WHOM GOD HAS GRACIOUSLY GIVEL YOUR
SEXVANI', At that moment, Esau contemplated to hinm =1i: Just
a3 in chis world, the Lord has given him (even) that wileh 1is
not his portion, in the world to counsz, how tuch mere so, Im-
cedlately, Esau said: I have come around to your way of thiuking,
80 1L us share. You take half of this world and half of the
world to come. Jacob sald to him: Iy children are tender,

they cannot stand up under troubles, as it 1s written, (Ibid:13)
AND IF YOU OVERRIDE THEM ONE DAY

AND JACOB SAID: SELL ME TO-DAY...

He sald to him: Sell me one day of yours., R. Aha said: Any-
one who 1s able to calculate the number of years that our father,

Jacob, sat in peace in the shadow of Esau, will find it is cne

day.
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Midrash Ha-Gadol pages B44-335
AND JACOB SAID: SELL ME TO-DAY YOUR BIRTHRIGHT

Those lacking in faith say: It i1s customary for a man when he
glves his neighbor a dish of lentils, he says to him: Sell me
your birthright? Then he sells it to him? These are the
things that transpired there. When Esau caume in, he found
Jacob and he was standing and ccoking, and Esau's eyes vere
affected by the smoke. He sald to him: All of this hard work,
what 18 it to you? Ralse your eyes and see how all who come

in the world eat all that 1s found within. Fish, uncl¢an ani-
mals, swine's flesh and everything like that. And you com-
plain that you have to cook a dish of lentils? Jacob said to
him: And if we do thusly, what shall we do on that same day,
thit 1t is written, (Zep. 2:3) SEEK RIGHTEOUSNESS, SEEK HUMILITY,
THAT PERHAPS YOU SHALL BE HIDDEN ON THE DAY OF THE LOKD'S WRATH.
The day that brings the reward cof the righteous, and there :hall
be the herald anncuncing and saying: (Is. 33:138) WiERS IS HE
THAT WEIGHS AND HE THAT COUNTS. He said to him: For there i3

a world to come or pernaps there 1s resurrection cf the dead?
From ncw, the rirst man who diled, perhaps he returns and comes
back? Noah, who by his hand the world was built, periups he
returns and comes to Him? Abraham, who died, and the iiore be-
loved to him than all the rest, perhaps he will return and
comwe to lim? Jucob saild to him: And if there 18 no world to

come, and no resurrection of the dead, tuls birtiwlight, what is
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it to you? Sell me this day, your birthright. What 1s the
meaning of chayom? That day the birthright was sold, but after
the giving of the Torah, a birthright could not be sold. As

it is written, (Deut. 21:17) HE SHALL ACKNCWLEDGE THE FIRST-
BORN, THE SON OF THE HATED. Another interpretation: Chayom,
He said to him: You should know that there 1s a world to

come and that there is a giving of a reward. That you shoculd

not say that I beguiled you.

Bereshit Rabba 63:13
AND ESAU SAID: BEHOLD, I AM AT THE POINT TO DIE (Gen. 25:3:)

Reeh lLakish sald: He began to revile and blaspheme: 1t 13

not written, what 18 (the birthright) to me, but, WHAT IS THIS
TO iiE, zeh 11?7 (this teaches that he denied Him of whom 1t

ie written, (Ex. 15:2) THIS IS MY GOD.) Another interpretation
is that Nimrod was seeking to slay him on account of the gar-
ment which had belonged to Adam (and which Esau now possessed),
for whenever he put it on and went out into the field, all the
beasts and the birds in the world would come and flock around

hinm,

Yalkut Shimoni pages 526-527

AND ESAU SAID: BEHOLD, I AM AT THE POINT TO DIE

He began to blaspheme. Why me (lama 11) is not written, rather,
what is this to me (lama zeh 11). Another interpretation: Nim-
rod wanted to slay him because of the garment that belonged to

5
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Adam. For whenever Esau wore i1t and went out to the field,

all the birds and beasts in the world flocked to him.

Midrash Ha-Gadol page 445

AND ESAU SAID: BEHOLD....

R. Samuel sald: Esau said out loud: What is this birthright
to me? And the Holy Spirit cried out and said: And what 1i=s
this birthright to you?

Bereshit Rabba 63:13

AND JACOB SAID: SWEAR TO ME (Gen. 25:33)

Why dild Jacob display such eagerness for the birthright? Be-
cause we learna2d: Before the Tabernacle was erected the high
places were permitted, and the sacrificlal service was per-
fofmed by the firstborn; after it was erected the high places
were forbidden and the sacrificial service was performed by
the priests. Said (Jacob): Shall this wicked man stand and
of fer the sacrifices! Therefore he strove so ardently to
obtain the birthright., Thus it is written, (Ezek. 35:6)

I WILL PREPARE THEE UNTO BLOOD, AND BLOOD SHALL PURSUE THEE;
SULELY THOU HAST HATED BLOOD, THEHREFORE SHALL BLOOD PURSUE
THEE: did then Esau hate blood! R. Levl said in the name

of R. Hama b. R. Hanina: It refers to the blood of circumcision.
R. Levl sald in the name of R. Samuel b. Nahman: It weans the
blood of sacrifices (sprinkled by) the firstborn. The Rabbis
interpreted: Thou hast hated the blood of man while it is in
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the body; and thus it is written, (Ps. 109:17) YEA, HE LOVED
CURSING, AND IT CAME UNTO HIM, AND HE DELIGHTED NOT IN BLESSING.
R. Levi said in R. Hanina's name: HE DELIGHTED NOT IN THE
BIRTHRIGHT. R. Huna said: It refers to th: blood of suacri-
fices, which 1s called a blessing, as in th2 verse, (v, 25:21)
AN ALTAR OF EARTH THOU SHALT MAKE UNTO ME.... I WLILL COME UNTO
THEE ALD BLESS THEE,

Yalkut Snimonl page 527

AND JACOB SALD: SWEAR TO ME...

Why was Jacob so eager to give his very soul for the birthright?
For we are taught that until the temple was built, the high
places were permitted, and the firstborn served in them. After
the Temple was bullt, the high places were forbidden and the
sacriflclal servlice was performed by the priests. Jacob said:
Shall this wlcked one stand and »erform sacrifices! For it

is written, (Ezek. 35:6) SURELY THOU HAST IIATED BLOOD, THERE-
FORE SHALL BLOOD PURSUE THEE. And has Esau hated blood? R.
Levi said: This 13 the blood of circumcision., R. Samuel b.
Nahmanl sald: This 1s the blood of sacrifice. The rabbis

sald: You hated the blood of man, and (yet) you shed it. As

it 1s written, (Ps. 109:17) YRA, HE LOVED CURSING... R. Levi
sald: He had no desire for the birthright. R. Hama said:

This refers to the blood of sacrifice, that is called a blessing.
As it 18 written, (Ex., 20:21) AN ALTAR OF EARTH THOU SHALT MAKE
UNTO MF,... I WILL COME UNTO THEE AND BLESS THEE,
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Midrash Ha-Gadol page 445

AND JACCB SAID: SWEAR TO ME,.,

He sald to him: Kncw Lhat after the giving of the Torah there
wlll be no celling of & birthright, and an oath wlll have no
worth except at this time only. Thusly, he sgaid chaycm. AND
HE 500D HIS BIRTHRIGHT UNTO JACOB. It 1s close (to tie werds)
AND JACCB, Thils 1s to teach that two purchases woiwe Laken tf'rom
hina; the birthright and the blessing. Thus it 1s suld, (Gen.

27:37) AND HE SUPPLANTED ME TWO TIMES.

Eereshit Rsbba 03:14
AND JACOB GAVE ESAU BREAD AND POTTAGE OF LENTILS (Gen. 25:34)

As a lentil 13 wheel-shaped, so 1s the world like a wheel. As
a lentil has no mouth (opening) so a mourner has no mouth, feor
a mourncr does not speak. As a lentil symbolices ncuraing,

yet also Joy so here too there was mourning -- because of Abra-
ham's death, and Joy -- because Jacch rec«ived the birthright.
AND HE DID EAT AND DRINK

He brought in with him a company of rufflans, who said: We
will est his dishes and mock at him; while the Holy Spirit
exclalmed, (Is. 21:5) THEY PREPARE THE TABLE -- 1,e. they set
the festive board; (Ibid) THEY LIGHT THE LAMPS -- they arrange
the lamp. R. Abba b. Kahana observed: In some places a lamp
is called tzefita (Ibid) RISE UP YE PRINCES -- this means Michael
and Gabriel; (Ibid) ANOINT THE SHIELD -- makes a record that the
birthright belongs to Jacob. Bar Kappara taught: And this was
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because they made sport of him. And how do we know that the

Holy One, Blessed be He, agreed with them? Because it says,

(Ex. §:22) THUS SAITH THE LORD: ISRAEL IS MY SON, MY

FIRCTBORN.

AND ROSE UP AND WENT

R. Levl sald: His world went out with him,

S50 ESAU DESPISED HIS BIRTHRIGHT

What did he despise with it? Said R. Levi: He despised (1.e.
rejected belief in) resurrection, Thus it is written, (Pr.

18:3) WHEN THE WICKED COMETH, THTRE COMETH ALSO DISGRACE, AND
WITH IGNOMINY REPROACH., WHEN THZ WICKED COMETH alludea to

Esau, as 1t says, (Mal. 1:4) AND THEY SHALL BE CALLED THE BCR- )
DER OF WICKEDNESS. THERE COMETH ALSO DISGRACE: ror his dlsgrace
came with him., AND WITH IGNOMINY REPROACH: The ignominy of
famine accompanied him, for REPROACH refers to famine, as in

the verse, (this 18 actually a combination of Joel 2:19 and

Ezek. 36:30) AND I WILL NO MORE MAKE YOU A REPROACH OF FAMINE
AMONG THE NATIONS. Hence it is written, (Gen. 26:1) AND THERE
WAS A FAMINE IN THE LAND,

Yalkut Shimonli pages 527-528

BREAD AND POTTAGE OF LENTILS

Just as the lentil has both Joy and mourning, thus is the mourning
-- that Abraham died, and thus is the Joy -- that Jacob took the
birthright.
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HE DID EAT AND DRINK

He brought in with him a band of ruffians. They said: We will
eat his dishes and mock at him. The Holy Spirit sald: (Is. 21:5)
THEY PREPARE THE TABLE, THEY SET THE FESTIVE BOARD, THEY LIGHT
THE LAMPS. They arrange the lamp, in some places they call a
lamp tzefita. (Ibid) RISE UP, YE PRINCES. This is Michael and
Gabriel. (Ibid) ANOINT THE SHIELD. Write down that the birth-
right belongs to Jacob. Bar Kappara taught: This was because
they made sport of him. How do we know that the Lord agreed
with then? For 1t 1s written, (ZSx. %:22) THUS SAITH THE LOKD:
ISRAEL IS MY SON, MY FIRST BORN.

AND ROSE UP, AND WENT HIS WAY

He went out and his ignominy with him.

S0 ESAU DESPISED HIS BIRTHRIGHT

What did he despise 1t with? He despised resurrection of the
dead. As it is written, (Pr. 18:3) WHEN THE WICKED COMETH...

He came and his ignominy with him. (Ibid) AND WITH IGNOMINY
REPROACH. He was accompanied by the reproach of a famine, There
is no ignoniny other than famine. As it 1is written, (Joel 2:19,
Ex. 36:30) I WILL NO MORE MAKE YOU A REPROACH OF FAMINEZ AMONG
THE NATIONS. AND THERE WAS A FAMINE IN THE LAND (Gen. 26:1).

Midrash Ha-Gadol pages 445-446

AND HE DID EAT AND DRINK, AND ROSE UP, AND WENT HIS WAY. SO
ESAU DESPISED HIS BIRTHRIGHT
What did he do? He began to bring together groups of people
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againat Jacob and say to them: Do you Jnow what I did to this
one? I ate his lentils, I drank his wine and I made Jjest of
him and I sold him my birthright. Jacob said to him: Drink
and enjoy yourself, The Holy Onc, Blessed be He, sald to him:
You have mocked the birthright. Your life which I gave you
shiall be mocked for genarations. As it is written, (Ob. 1:2)
BEHOLD, I HAVE MADE YOU SMALL AMCNG THE NATIONS, YOU ARE GREATLY
HOCIZ D, In that he despalred of th: belief in God, and in the
resurrection of the dead, his descendents wigc cut off trom the
world, And about him, David said, (Pu.b53:0) THS P w000 LN
HIS HEART: THEWE IS NO GOD. Whoat 18 wititicn nesr to that’

(Ps. 53:6) THERE ARE THIY IN GHE'T FIZAR, WhilE 1O rEAH WAL;

FOR GOD HATH SCATTER!YD THE BONES OF HIM THAT ENCAMPECMH AGAINST
THEE; THOU HAST PUT THi:M TO SUHAIE, BECAUSE GOD HATH RLJECTED
THEM, Near to that, (Ps. 53:7) OH THAT THE SALVATICN OF ISRAEL
WERE COME OUT OF ZION! WHEN GOD TURNETH TI!(. CAPTIVITY OF HIS
PEOPLE, LET JACOB REJOICE, LET IZRAEL BE GLAD.




NOTES TO CHAPTER FIVE

The play is on the root ratz, meaning to run, or ratzatz,
meaning to press or squeeze,

The great ones of the gate 1s clearly a euphemism for
the synagogue.

The Hebrew word for moth is ahsh (ayin, shin), a play
on the spelling of Esau (ayin, oin, vav).

This 18 a play on the phrazse, tzayild b'fecev, which occurs
in Gen, 25:28, the next verce, Thiz riLbis interpret the
phrase to mean that Esau mafe use of his mouth, 1.e. his
worda, to enanare people (E;:yid here meaning to ensnare),

Ibid.

lentlls were the traditional dish of the mezal of c¢cnsolation
[or mourners.




CHAPTER SIX

Charts

In order to make easy visual comparison of the placemaent
of the midrashim in their collection, this chart has been de-
signed. The various midrashim are listed by theme with threce

columns at the end, One column is for Bereshit Ranba (1),

one column for Yalkut Shimoni (2), and one column for Midrash

Ha-Gadol (3). An (x) is placed in the column in which the
midrash is found. Eaoh verse 1s given above the comments on
that verse. Suffice it to say that subtle differences in the
comments are not indicated in this chart.

AND THE CHILDREN STRUGGLED (Gen. 25:22) 1 2

1. This one ran to slay x x x
2. Negation of commands x x x
3. Esau antagonistic in the womb x x

4. Houses of study, lhicuses of idolatry x X X
5. Rebekah despairs of her prepnancy x x x
6. Fight between angels x

7. God makes known thelir actions x
8. They rose and fell like waves i
9. Esau threatens to kill his mnother b 4
10. Predictions about Esau x
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TWO NATIONS (Gen. 25:23)

-
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Two proud ones -- Hadrian & Solomon
How can your womb contain them
Both Jacob and Esau are hated
Gayim: This exalted his world

One exalted the Torah

Prediction of Solomon and Vespasian
Jacob was born circumcised
Identification of Jew and Aramean
If he merits...

They will behave differently

They will both trample the world
Uncertainty as to who will serve
Analogy of the graln storehouse
Gaylm -- Identification of Antoninus
Edonite vinegar

Caeserea and Jerusalem

BEHOLD, THERE WERE TWINS (Gen. 25:24)

1.

AND THE FIRST CAME FORTH RUDDY (Qen. 25:25)

Teumin-Deficient and full script

1.

1+
.

& W

Ramifications of FIRST

A spiller of blood

Story of the bathing-master
Pearls in a tube

D - B
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Comparison of David and Esau

Story of Diocletian

Each 1s worthy of' the mantle
Attacked the great ones

Esau created for naught

I will name my firstborn

Esau drank menstrual blood

Esau hated the blood of circumcision
Esau will destroy synagogues

Mention of Esau will make hair stand

Esau, with shin, like mcth

AND HIS HAND HAD HOLD (Gen. 25:26)

1,

- 2
3.
4.
5.

R. Gamliel and the prefect
Esau will fall

To cause him to fall

The kingdom of Esau
Interpretation of hazir

AND THE BOYS GNEW (Gen. 25:27)

1.

Vo W N

Myrtle and rose

They grew like a bush
Thorn and spice

One continued school

Blessed be ha who freed me

n
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. Esau ensnared people

6
7 Esau as trapper and fieldsman
8, Shall we be subject to this one
9. Shem and Eber

10. Path of 1ife/death

11. Jacob served Abraham

12, Jacob born circumcised

13. Jacob, Esau and the shechina

NOW ISAAC LOVED ESAU (Gen. 25:28)

1. Choice meat and wine
: 8 Rebekah loved Jacob
3. Only in appearance

4. Obadiah as descendent of Esau

AND JACOB SOD POTTAGE (Gen. 25:29)
1. The death of Abraham

2. Lentile and mourning

3. Esau's five sins

Abraham suffers for Esau's sins
Humility of Jacob

(< B I

Origin of Esau/Edom

LET ME SWALLOW (Gen. 25:30)

1. Esau wanted more than his due
2. Explanation of haleiteni

H M N N |-
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1
3. Ramifications of ied x
. Woe to the wicked
SELL ME FIRST (Gen. 25:31)
1. Sell me this day x

P Account of the birthright
3. Dialogue on worth of the birthright

g, After the Torah, no selling of the
birthright

5. Jacob warns Esau not to accuse him

BEHOLD, I AM AT THE POINT TO DIE (Gen. 25:32)

2 The Holy Spirit cries out
2. Interpretation of lama zeh 11 x

i Nimrod and the cloak of Adam x

AND JACOB SAID: SWEAR TO ME (Gen. 25:33)

ds Jacob wanted to perform sacrifices x
2a Interpretation of chayom

3. There were two purchases

SO EASU DESPISED HIS BIRTHRIGHT (Gen. 25:3%)

d. Joy and mourning x
2. Esau and a band of ruffians x

3. He went and his ignominy with him

4, His world went out with him x
5. The reproach of famine x
6. The downfall of Esau



CHAPTER SEVEN

Jacob and Esau: Different Roles in

Different Contaxts

It is essential to state that in both Bereshit Rabba/Yalkut
Shimoni and Midrash Ha-Gadol, the basic polarities of Jacob

as the rightecus and Esau as the wicked, pertain. The 1denti-
fication of Esau/Edom/Fome in both Fareshit Rabba and Yalkut

Shimonl creates a substantially different image of Egau, and
to a lesser degree, of Jacob. By examining first Esau's identi-
fication with Rome, we may view the contrast in the treatment

of Esau in Midrash Ha-Gadol.

A cursory glance at the charts which followed the text
of the translations shows that, with one exception, there 1is

no mention of Rome or Rome related 1ssues in Midrash Ha-ﬂadoll

Further examination will show thuat Bereshit Rabba and Yalkut

Shimoni share a large number of exegetical comm:nts, whereas

Bereshit Rabba and Midrash Ha-Gadol share few. Yalltut Shimoni

contains many passages that are to be found in neither of the
other two collections. Many of these are key passages in the
davelopment of Esau as a sinful and almost monstrous figure.
These passages may best be viewed in the categories of Esau's
personal nature and the more genaral nature of Israel's re-
lationship to Rome, These categcries are not hard and fast
structurea, Effort will be made to deal with passages that are
related, but do not fall within the specific boundaries of these

categories.
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In the opening segmente of each of the three collections,
we find that Esau, even in the womb, was both wicked and anta-
gonistic to Jacob. Yet, soon thereafter, Esau emerges as the

most reviled of the wicked. In the Yalkut Shimoni Esau 18 re-

ported to have drank his mother's menstrual blood, while still
in the womb.1 In view of the Jewlsh tradition concerning the
impurity of menstrual blood, and the force against the con-
sumption of blood in the laws of kashrut, this is a most hor-
rible thing for Esau to do. The passage tells us that this

1s how he galnad the name of Edom, Esau's identification with
Rome through his evil nature 1s perhaps best 1llustrated with
a passage that 1s found in both Bereshlt Habba and Yalkut

Shimoni. The rabbis comment that Esau made himself fi1ve like

a field, showing his promiscuous natura.2 The comment goes on
to show Israel complaining to God that it has been subject to
the seventy nations, and must it also be subject to one who has
been violated like women? The note in the Soncino translation
suggests that this 1s a none-too-subtle reference to "the sodomy

80 often practised by the Romans."3

Given even these few refer-
ences, Esau (and Rome) 1s seen as a blood-thiraty (one should
pardon the pun) and licentious figure.

We are given ample opportunity to see the nature of other
Romans also. In a most interesting passage, the Emperor Dio-
cletian 1s portrayed in his early years as a swineherd, preyed

upon by school-children. In later years, he attempts to boil
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to death Rabban (amliel and others in a Roman bath, in ven-
geance for abuse at the hands of Jews years earlier.~ When
questioned by Diocletian, the rabbls offered the answer that
they did indeed insult Diocletian the swireherd, but to
Diocletian, the emperor, they are loyal subjects, This pas-

sage, which does not appear in Midrash Ha-Gndol, demonstrates

the importance of the historical context in the attituulz of
the compiler. Both in Roman dominated Palestine and Christian
ruled Germany of the thirteenth century, the Jewish community
had to confront hostile ewmperors of the Roman Empire. For

the compiler of Yalkut Shimoni, the sequence of events in the

passage rang true, To attribute to the emperor the mean oc-
cupation of swineherd i3 to perhaps, in a mosat subtle manner,-
express Jewish sentiment about tiae religious origins of the
Holy Roman Empire, while protesting that to the political
authority it holds, the Jews pledge their allegiance. It is
clear that the Jews of Yemen faced problems with the government
also. For them, however, the Roman analogy held no validity,
and hence was not included in the Yemenite anthology.

There are numerous other passages in Yalkut Shimoni which

show its preoccupation with Rome, wmany with heavy eschatological
overtones. In commenting on Gen. 25:23, the rabbis tell us that
the two nations which will be separatsd from Rebekah's womb

will in the future be represented by Solomon of Israel and Hadrilan

from among the nationa. The role that the descendents of Jacob
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and Esau 18 clear; Solomon will bulld the temple and Hadrian
will unmercirfully persecute the Jews. By choosing Hadrian as
the descendent of Esau to be nared, Esau's ldentification with
Rome 18 further solidified. If there remained any doubt as to
this identification, the rabbis go on to ccmment th.t (rrom here
onward, they (meaning Jacob and Esau) shail be known as Jew
and Aramean.u In a note, the Soncino translatlicen indliztes
that here, Aramean 1s synonomous with Home.5 The need for

morale bullding and a Justification of Lh: preicent and future

position ol the Jews 1s evident in a passage in Yalkut Shinoni

whlch 1s comwenting on the phras: AND ORN: FEOPLE SHALL BE
STRONGER THAN THE OTHER PEOPLE (Gen. 25:23). The rabbis warn
that if a person says that Caeserea 1s still inhabited and
Jerusalem 1s not, then do not bellieve him. However. if he says
that Jerusalem i1s 1nhabited and Zaeserea 18 not, then one should

beliave h1n.6

Caeserea, in name and in functicn, was the Roman
city and symbol par excellence. It 18 mout Znteresting to note

that thils passage does not appear in Berechit Rabba. For in

the time of this collection, Caesereca certainly was inhabited.
The implication for the Jews of the thirteenth century was clear:
keep one's faith and Jewish identity, for Jerusalem still stands.
Again, 1t 13 essential to note that Jacob 1s associated with
Jerusalem, and Esau 1s ldentified with the symbol of Rome.

In two separate passages which appear in both Bereshit Rabba

and Yalkut Shimoni, the exegesis on the word red or ruddy pro-
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vides further identification of Esau with Rome, and with the
coming of the Messiah, In commenting on Gen. 25:25, the rab-
bis show that Esau/Rome will be avenged as the destroyer of
the temple.7 It further indicates that first means Qod will
bring the first, 1.e. "the anointed king" that is, the Mes-
siah., In commenting on Gen. 25:30, the rabbis spell out the
ramifications of red, as in the red pottage. Everything of
Esau 1s red, his food, his warriors, his clothes, and his
avenger.a Both of these passages have clear eschatological

meaning. Nelther of these passases appear in Mldrash Ha-Gadol.

Just prior to the compilation of Midrash Ha-Gadol, the Yemenite

Jewlsh community had suffered through the appearance of a

false Heasiah.9 It 18 easy to imagine why the compiler was

loathe to include Messianic speculation, in particular after
they had been adwonished against it by Maimonides in his

10
Eplstle to Yemen.

As a final example of the clear identification of Esau with
Rome, we turn to a further comment on Gen. 25:25. The Biblical
text states that Esau was ALL OVER LIKE A HAIRY MANTLE., In bcth
Bereshit Rabba and Yalkut Shimoni, the rabbis state that all of

his (Esau's) descendents are eligible for a mantle, i.e. a toga.11

The implication of thls passage can only be seen as Esau and his
descendents will continue to wear the Roman toga, and to follow
in the way of Rome, with military might and oppression of the

descendents of Jacob.
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In Yalkut Shimoni and in Bereshit Rabba the identification

of Esau and Rome was complete. The personal characteristics

of Esau were only important in that they served to develop the
image of his descendents, Rome, As indicated, the compiler of

Midrash Ha-Gadol did not share eltlizr the concern witn identi-

fying Esau and Rome, nor did he share the desire to bulld a
high degree of eschatological material into hils co.lection.
There 1s eschatology ih Midrash Hda-Gadol, but 1t 1s not of the

sana strident and immediate natuve of the other two ccllzactions.
As mentioned above, the Yemenite Jews were heavily in:luenced

by the works and personality of Malmonides. Midrash lia-0adol

reflects his rather more low-keyed concern with resurrection
of the dead, miracles, and the world to come. There are few
references to miracles in ths othar two collections, yet we find
that such a passage as the one dz2aling with Diocletian 1s ab-
sent from Midrash Ha-Gadol. Not only does this passage deal

with a Roman character, but one of the central characters 1s a
bath-sprite who miraculously is able to spirit the rabbis around
and to temper the hot water of the bath, The compiler of Yalkut
Shimoni may have felt himself ccnpelled to compete withk Christian
ideology on the subject of miracles, but the compiler orf Midrash
Ha-Gadol who came under the influence of both Maimonides and a
non-miracle oriented Islam, felt no such compulsion.

Having seen the way in which the identification of Esau
with Rome informed the portrayal of his nature in Bereshit Rabba
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and Yalkut Shimoni, let us turn to examining the contraating

treatment of Esau and of Jacob in Midrash Ha-Gadol, and in

Bo doing, see also how Jacob 18 treated in the cther two
midrashic compilations,

As noted at the outset of thils chapter, the basic nature
of the two is not in question. Jacob 18 clearly the righteous,
and Esau 18 clearly the wicked. There is, however, a substantial
difference in the degree to which these generalizations hold
true, These differences may best be seen by exploring a few key
passages, 1n particular those that shed a more positive light
on Esau. There 1s no dearth of negative comments on the character

of Esau in Mldrash Ha-Gadol. He threatens to kill his mother

if he 1s not permitted to come out first, Le is a spilier cf
blcod, he will destroy synupgopues and houses of study in the

future, and Midrazsh Ha-Gadol not:s that even the mention of

his name will make one's halr stand on end from fear. Yet, in

Midrash Ha-Gadol, Jacob emerges in a less sympathetic light and

Esau appears at least more human, if not sympathetic.

In the description of the methodology employed in this
thesis, it was stated that those passages which were absent from
one collection and present in another, were of ilmportance as
well as those similar passages which expressed subtly different
ideas, 1t has already been noted above a few passages where
Esau 1s given credit for some rather hideous offenses, such as

drinking his mother's menstrual blood, that were in the Yalkut
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Shimoni and absent from Midrash Ha-Gadol. PFurther examples of

this sort are to be found in passages commenting on Gen. 25:27.
In the Yalkut Shimoni, Jacob 1is said to be the one who con-

tinued school after the age qr thirteen, and Esau goes on to
1dolatry.12 Esau 18 viewed as one who practices deceit and, as
seen above, is licentious and perhaps engages in aodomy.13

The Yalkut states that Jacob chose the path of l1life, and Esau
that of' death. Jacob 13 portrayed as havin; faithfully served
his grandfather, Abraham. In a later passage, Esau and his
sins are deemed responslble for Abraham losing five years of
his 1ife, so that he should not see the transgressions of his
grandson.lu None of these passares are to be found in the

Midrash Ha-Gadol. The passage dealing with Abraham exists,

but no mention is made of the years that he lost as a result

of Esau. In Midrash Ha-Gadol Jacob is sald to have drawn

people under the wings of the Shechina, and Esau to have kept
them from under the wings of the Shechina. Esau is clearly
wicked, but the degree of his villification is less.

Both Bereshit Rabba and Yalkut Shimoni make mention of

15
Rebekah's love for Jacob, and Midrash Ha-Gadol does not. Con-

versely, Midrash Ha-Gadol includes a passage in which Isaac is

said to have loved Esau in appearance, for if he had not shown
love for him, Esau's actions may have been even uorse.16 This
passage amply shows the more human concerns of Isaac and of

Esau, not in the stereotypical framework of the other two col-

lactions,
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In a similar fashion, Jacob is given a more human, albeit

less pleasant character in Midrash Ha-0Gadol. In Mic¢rash Ha-Gadol

as in the other two collections, Rebekah 1s Been goln: to the
houses of other women and despalring of her prugnancy.lT Yect,
God questlions of her, "If the world will not be able to con-
tain these two, how do you expect your wonb to hold them?"

Esau shares the lust for power with his brother 1in lMidrash Ha-

Gadol, and the compller is not so quick to conclude that 1t
shall be Jacob who dominates, from the Biblical text, It
states that "I am not sure if the elder shall serve or the
younger shall serve."ls He turns to additional proof texta
to insure his agreement with the tradition. Again we find an
unwillingness to abandon Esau to the role given to hinm by
other traditicns,

The best view of the differences in the treatment of Jacob
and Esau is in the dilalogues about the selling of the birthright,
In the account in Yalkut Shimoni Esau 18 portrayed as a sinful

and ignorant boor who rightly deserves to have his birtnright
taken away, Jacob points out tc him that he is drawn to this
world, whereas Jacob 18 more intzrested in the world to coue,
80 why not sell the birthright, especially in view of Esau's
denial of the resurrection of the dead. Esau gladly glves it
up, and is greatly bewildered years later when he sees Jacob
has acquired the riches of this world also, He attempts to
recoup his losses and talk Jacob into splitting the world to

come and this world and its riches also. Jacob, of course,
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demurs and is on his way. The dialogue is very much different
in Midrash Ha-Gadol. It opens by asking the rhetorical ques-

tion, allegedly asked by those lacking in faith, "Is it cus-
tomary for a man when he give his neighbor a dish of lentils,
he says to him: Sell me your birthright? Then he sells it

to him?" Esau comes in and his eyes are affected by the smoke.

Quite unlike the account in Yalkut Shimoni, here it is Esau

who engages Jacob in philosophical discourse, In the end, Esau
sells him the birthright, but Jacob wants to cover all possible
recriminations that Esau might being back to him at a later
time, and insists that because there 1s a world to come and a
glving of reward, that Esau should not ever say that Jacob be-
gulled him. In relating each account to the cultural context
of the two midrashic collections, a clearer picture of thelr
origins emerges.

The passage in Yalkut Shimoni expresses a deep concern for

both this world and the world to come. Jacob is seen as achleving
success in both worlds, Because he 1s faithful to God and Jewlsh
law, he 18 to inherit the world to come. H=2 is also able to amass
a rortune in this world for the same reasons, The Jews of Ger-
many 1n.the teginning of the thirteenth century needed reas-
surance that their suffering would be rewarded in the world to
come, and that if one maintained one's Jewish identity, that suec-
cess in this world was possible also. For the readers of the

Yemenite collection, there was less concern with the economics
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of the situation. As indicated in the above chapter, they
suffered under attempts at conversion, yet they suffered far
less than their European co-religionists in the economic area.
The philosophical element is important to note. In the ac- >
count in Midrash Ha-Gadol, Esau sounds like a rationalist

trying to de-bunk the Jewish ideals of Jacob. The fight over
the acceptance of Maimonides and his 1deas, and in particular
that of resurrection of the dead, touched the Yemenite commu-
nity and deeply divided them, as c¢cited above. Esau could be
given a more intelligent nature, but he still had to lose.
Perhaps, if only to Justify their faith in Maimonides and his
remaining within the fold of the tradition.

In not sharing the l1dentification of Esau with Rome, the
compiler of Midrash Ha-0zdol had more leeway in expressing some

positive sentiments about Esau and his descendents. The most
striking of which is the passage dealing with the lineage of
the prophet Obadiah.19 In the end, Esau is condemned for not
having learned from the deeds of the two righteous pecple that
he lived between: Isaac and Rebekah., Yet, it is clear that
in direct opposition to the direction of Yalkut Shimoni, a

descendent of Esau 18 seen as a righteous person, and certainly
not a Roman., This passage lends credence to the above expressed
view that within the Yemenite anthologies, there was definite
tradition of not attributing the 'fourth kingdom' of Daniel's
vision to a partnership of Ishmael and Edom. The passage 1a
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based on the relationship of Obadiah to Edom. Yet, it dis-
associates itself from the tradition of the European midrashim
concerning the deacendcnts of Esau, and puts no onus on the
descendents of Ishmael. It should be noted that in none of
these passages does this partnership find mention. The seg-

wment of Midrash Ha-Gadol dealt with here can in no way be

called conclusive, but it does seem to indicate a trend. It

should be further noted that in both Bereshit Ribba and Yalkut

Shimoni the vislonary passage in Dan. 2:35 1s assoclated with
the Roman image of Esau and his descendents being worthy of
the mantle (toga).zo This passage is conspicuously absent from
Midrash Ha-Gadol,

One final passage needs to be brought forth to show the

differing attitudes concerning Esau. In Yalkut Shimoni the

rabbls comment on Esau being ruddy by stating that it 1s as 1if
he were spilling blood. They ampliry the comment by recounting
how Samuel saw that David also was ruddy. Samuel becomes afraid
that David will have a murderous spirit 1like that of Esau., God
assures him that David will kill only at the behest of the San-
hedrin, whereas Esau slays on his own whim. In Midrash Ha-Gadol

the polarity exists between "a completely wicked person such as
Esau" and "a completely righteous person such as David." Yet,
there is no mention of Esau spilling blood, no mention of Samuel's
fears that David will be like Esau. The passages are similar, but
the passage from Midrash Ha-Gadol does not evince the monstrous




- 85 -

image of Esau that is part and parcel of the other two collections.
This passage in its subtle nuance is'indicative of the whole
strain of thought in Midrash Ha-Gadol. The compiler was not

seeking to create an aura of horror around Esau/Edom/Rome. In
this way, Esau and Jacob were able to emerge from the midrashic
text in a manner more closely in line with the Biblical text.
1t is in this matter that we most clearly see the influence

of the cultural context on the t.o compllers in how they chose
what midrashim to include and which to exclude, and how to
change the nuance of similar passages, found in both.



O O -3 O U & w N

11.
12.
13.
14,
15.
16.
17.
18.
19.
20.

NOTES TO CHAPTER SEVEN

Yalkut Shimoni, p. 521,
Beraeshit Rabba, p. 566; Yalkut Shimoni, p. 522,

DBereshit Rabba, p. 5€6.

Bereshit Rabba, 63:7; Yalkut Shimoni, p. 517.
Bereshit Rabba, p. 561.

Yalkut Shimoni, p. 517.

Ibid, p. 518; Bereshit Rabba, 63:8.

Bereshit Rabba, 63:12; Yalkut Shimoni, p. 525.

Abranam S. Halkin, Moses Maimonides' Fplstle to Yemen,
American Acadzmy tror Jewlch Research, Press ol Maurice
Jacobs, Inc., New York, 1652, Introduction.

Ibid.

Ber:ahlt Rabba, 63:8; Yalkut Shimoni, p. 520.
Yalkut Shimoni, p. 522.

Ibid.

Ibid, p. 524,

Bereshit Rabba, 63:10; Yalkut Shimoni, p. 523.
Midrash Ha-Gadol, p. 342,

Ibid, p. 434; Bereshit Rabba, 63:6; Yalkut Shimoni, p. 516.
Midrash Ha-Gadol, p. 437.

Ibid, p. 42,

Bereshit Rabba, 63:8; Yalkut Shimoni, p. 521.




BIBLIOGRAPHY

Abrahams, Israel, Jewish Life in the Middle Ages. New York:
Meridian Books, Inc., 1960.

Cohen, Gerson D. "Esau as Symbol in Early Madieval Thought."
Jewish Medieval and Renalscance Studieas. Alexander Altman,

ed. Cawbrldge: harvard UalversIty I'riss, 1967.

Gertman, Stuart A, Mo:>3 and Israecl: A Study in Ccooiratlive
Midrash. Unpublished theals, HUOC-JIR, “Lw'Yoak, 1973.

Halkin, Abraham, Moses Maimonides' Epistle to Yeren. Phila-
delphia: Press of Maurlce Jacobs, Inc., 1U52,

Helneman, Isaac. kay Ha-Agada, Jerusalem: Judah Mignes
Preéa, Hebrew UnIver'IE 1950.

Katsh, Abraham. Judaism in Islam, Philadelphia: Press of
Mauricze Jacobs, Inc., 105§,

Margolioth, Mordecail. Midrash Ha-Gadol. Jerusalem: Mcsad

Sarma, Nahum, Und2rstinding Genesis. New York: Schocken
Books, 1972.

Strack, Herman. Introduction to the Talmud and the Midrash.
New York: HMarper and Row, 1931,

The Cambridge History of Islam. Eds. P. M. Holt, Ann K. S.
“Tambton, Bernard Tewls. Cawmbridge: University Press,

1970.

The Encyclopedia Judaica. Jerusalem: Ketter Publishing
“House, ., 197TT,

The Jewish Encyclopedia. New York: KTAV Publishing House, 192%,

The Holy Scriptures., Philadelphia: Jewish Publication
iety, 1955
Twersky, Isidore. A Maimonides Reader., New York: Behrman
House Ine., 1972,

Wolfson, H. A, The Philosophy of the Church Fathers. Cambridge:
Harvard University Press, 1970.




- 88 -

Yalkut Shimoni. Ed. Rabbi Isaac Shiloni. Jerusalem:
~—Mosad Ha-Rav Kook, 1973.

Zunz, Leopold. Haderashot B'Yisrael., Jerusalem, 1947.

N P R



	Auto-Scan001
	Auto-Scan002
	Auto-Scan003
	Auto-Scan004
	Auto-Scan005
	Auto-Scan006
	Auto-Scan007
	Auto-Scan008
	Auto-Scan009
	Auto-Scan010
	Auto-Scan011
	Auto-Scan012
	Auto-Scan013
	Auto-Scan014
	Auto-Scan015
	Auto-Scan016
	Auto-Scan017
	Auto-Scan018
	Auto-Scan019
	Auto-Scan020
	Auto-Scan021
	Auto-Scan022
	Auto-Scan023
	Auto-Scan024
	Auto-Scan025
	Auto-Scan026
	Auto-Scan027
	Auto-Scan028
	Auto-Scan029
	Auto-Scan030
	Auto-Scan031
	Auto-Scan032
	Auto-Scan033
	Auto-Scan034
	Auto-Scan035
	Auto-Scan036
	Auto-Scan037
	Auto-Scan038
	Auto-Scan039
	Auto-Scan040
	Auto-Scan041
	Auto-Scan042
	Auto-Scan043
	Auto-Scan044
	Auto-Scan045
	Auto-Scan046
	Auto-Scan047
	Auto-Scan048
	Auto-Scan049
	Auto-Scan050
	Auto-Scan051
	Auto-Scan052
	Auto-Scan053
	Auto-Scan054
	Auto-Scan055
	Auto-Scan056
	Auto-Scan057
	Auto-Scan058
	Auto-Scan059
	Auto-Scan060
	Auto-Scan061
	Auto-Scan062
	Auto-Scan063
	Auto-Scan064
	Auto-Scan065
	Auto-Scan066
	Auto-Scan068
	Auto-Scan069
	Auto-Scan070
	Auto-Scan071
	Auto-Scan072
	Auto-Scan073
	Auto-Scan074
	Auto-Scan075
	Auto-Scan076
	Auto-Scan077
	Auto-Scan078
	Auto-Scan079
	Auto-Scan080
	Auto-Scan081
	Auto-Scan082
	Auto-Scan083
	Auto-Scan084
	Auto-Scan085
	Auto-Scan086
	Auto-Scan087
	Auto-Scan088
	Auto-Scan089

