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ABSTRACT

This thesis provides a comprehensive look al the statements and
stories of R. Joshua b. Levi in the Bavli. The point of this investigation is
not to learn about the life of the historical R. Joshua b. Levi, the first
generation Eres Yisrael Amora, for that is not possible. The goal, rather,
is: 1) to see how the statements and stories create a persona of R. Joshua b.
Levi and 2) to compare the statements (259 halakhic and 128 aggadic) with
the stories (33 aggadot) in order to see the relationship, if any, between
thém.

The results, and thus the contribution of this thesis, are: 1) that there
is an internal consistency in the persona of R. Joshua b. Levi as presented
in the Bavli; and 2) that the aggadot about R. Joshua b. Levi are not formed
ex nihilo, but are grounded in the statements attributed to him.

This thesis has eight chapters. Chapters one and eight are the
introduction and conclusion. Chapters two and seven concén a tangential
question, that of the historicity of the Bavli’s material, which cannot be
determined categorically, but which can, nevertheless, be explored.
Chapter two gives the historical background and milieu of R. Joshua b. Levi
in third century, C.E, Eres Yisrael. Chapter seven compares the aggadot
in the Bavli with the aggadot in Bereshit Rabbah--chosen because of its
being an Eres Yisrael text-—-and explores how the traditions may have
changed in their transfer to Babylonia.

The four middle chapters contain the central analysis. Chapters
three and five, respectively, analyze R. Joshua b. Levi’s halakhic and
aggadic statemsnts.’ Chapters four and six compare these findings with
the aggadah about R. Joshua b. Levi,
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CHAPTER ONE
INTRODUCTION

There are many rabbis whom we seem to know., We have heard
stories about them, about B Akiba marrying Rachel and then beginning
his studies at age forty, about Hillel telling the Torah on one foot by
speaking the Golden Rule, about Yohanan ben Zakkai being carried oul of
Jerusalem in a coffin to meet with the Roman gereral to save Judaism.
From these tales, we imagine these rabbis’ personalities and try to piece
together their lives.

The prubl‘e;ns in such a task, one would quickly find out, are
manifold. These stories are contained in only a few sources, such as
Taimud Bavli, Talmud Yerushalmi and various midrashim. Spme of the
stories have been written well after the rabbis lived. Different Sources
attach different names to the same stories and, even within a source, the
same scenario might be repeated several times with various rabbis as-
protagonists. Most importantly, our tradition’s documents never purport to
give us historic biography.

The Ral_:bi Joshua b. Levi whom we meet in the Bavli is ulre'ady a
mythic hero. 'i‘he aggadah about him shows him studying Torah with the
AIDS patients of his day!, bringing rain through fasting, talking with the
messiah outside the gates of Rome, spending time with Elijah, and like
Elijah, meriting a direct trip to heaven without dying.

1People with the skin disease ra'atan.
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Do these stories tell us anything about the historic R. Joshua b. Levi,
the community rabbi of Lod, Eres Israel? Without evidence external to our
Jewish sources, we will never completely know the answer. Our sources
te.g., the Bavli) might contain elements of his true self, but these have been-
-or may have been--edited, changed, or elaborated in subsequent centuries.
Still, kirowing something about R. Joshua b, Levi's historie context is
important for background, for seeing where the myth began. This I will
explore briefly in chapter two.

I biography is unknowable, then what can be discerned? The Bavli
does present a favorable persona of R -ju.»'hua b. Levi. Where does this
persona come from? If we cannot show that it necessarily derived from the
actual person, then we can explore whether it came from what they knew
about this person, namely--al minimum--his aggadic and halakhic state-
n:u::ls. s there a connection between what R. Joshua b. Levi is recorded to
have said and what others wrote about him? II!‘ s0, we would learn two
things: 1) that there is an internal consistency in the persona of R. Joshua
b. Levi as presented in the Bavli; and 2) that the aggadot about him are not
formed ex nihilo, but are grounded in the statements attributed to him.

This thesis will show that these two hypotheses are true. | will look
at his ha(i’ll-:hic statements and aggadic teachings separately in chapters
three and five, and compare each with the aggadot about him in chapters
four and six. These four chapters will show that a definite persona of R.
Joshua b. Levi emerges from this material in the Bavli and that it is
internally consistent.

_Some aggadot about him do not have parallels in his halakhah or
aggadic statements, but these do not contradict the spirit: of the persona.

« Other statements do seem inconsistent with his persona; these either are
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incorrectly attributed to our tradent or hint al the complexity of the issues
involved. The primary contribution of this thesis, though, is that the vast
majority of material on and by R. Joshua b. Levi in the Baoli is consistent
and that the authors of the aggadot about him had this persona i mind
when they wrote about their mythic hero

Chapters one and seven round out the picture ul" R. Joshua b Lewi,
The first places him in his historic context as a community rabbi and
leader of an academy in Lod. This is the basis from which the Baols
develops its persona of him. Most of the historical information, though,
was lost Lo them or of no interest. In chapter seven, | return to the historie
. Joshua b, Levi by asking how much the Bavli's persona reflects the real
person. | already stated above that we will never be able to know completely
the answer, but by comparing the Bavli's aggadot with those in Bereshit
Rabbah--an Eves Yisrael text—-some tentative conclusions may he drawn.
For instance, we can say that R. Joshua b. Levi's persona in the Bavli does
match the spirit of the aggadot in Bereshit Rabbah. Some of the details have
been stripped away in the Bauvli, most notably, any reference to' Rome, but
the essence is the same.

R. Joshua b. Levi's persona remains consistent in both a Babylonian
and Eres Yisrael text. This suggests that the historical R. Joshua b. Levi
likely shared these traits. This thesis cannot prove this fact, but what it can
show is that the Bavli presents a R. Joshua b. Levi who does not ¢ontradict
it. While l.hel‘mnclusiun seems minip:al. the path to that summation is full
of intrigue and promise. After all, this thesis will explore the full breadth
of R. Joshua b. Levi's views, halakhicly and aggadicly. While the primary
question will he one of consistency of persona, along the way, the reader
may glean a fair share of R. Joshua b, Levi's insights into life.

et

o
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CHAPTER TWO
RABBI JOSHUA BEN LEVE: FROM HISTORY TO TRADITION

R Joshua b. Levi lived during an important transition in Jewish
history. His exact dates are not known, but his lile spanned at least the first
half of the third century, C.E. The Mishnah--post-Temple Judaism's first
major compilation of law and lore--had only recently been codilied when he
began his career in Lod, Eres Yisrael. There, he was part ol the lirst
generation of Ameraim leading his community and Judaism as the Roman
Empire steadily declined.

Sm‘iu];uiitic&l reality changed dramatically during R. Joshua b
Levi's lifetime. Roman Emperors Septimius Severus (193-211 C.E.) and
Antoninus Caracalla (211-217 C.E.) were especially fond of the Jews 2 The
Jews, [or their part, were more accepting of Rome than in the past. During
the years between the Severan emperors and Diocletian, though, from
around 235-284 C.E., rampant anarchy spread from one end of the Empire
to the other. The period was marked by foreign wars and internal
struggles, Agriculture and commerce suffered. Economic deterioration
joined with raising of taxes. A sort of feudalism developed and Jewish
sources describe its deleterious effects. Many fled to Transjordan. Jewish

highwaymen attacked people in the streets; Samaritans spread in Jewish

»

2Gedaliah Alon, The Jews in their Land in the Talmudic Age, trans,
and ed. Gershon Levi (Cambridge: Harvard University Press, 1989), 681.
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centers: and Arabs first moved into Eres Yisrael 5

The Jews' own administrative bodies were changing as well. During
Judah HaNasi's lifetime, the Patriarchate and Sanhedrin were joined. He
served as the head of both. A generation later, R. Yohanan moved the
Sanhedrin to Tiberias, while the Patriarchate remained in Sepphoris ul‘ldd-:l'
AJudah Nesiuh. The Patriarchate became more in charge ol sociopolitical
rather than spiritual-academic matters. R, Joshua b. Levi had much
personal contact with both institutions. His son, R, Yosef, married Judah
Nesiah's daughter (ef., Kid. 336) which must have brought him to
Sepphoris and into the political debates of the day. In terms of the
Sanhedrin, he has many recorded debates with R.-Yohanan te.g., Ber. Sa,
Suk. 44a, San. 99b, ete.) which indicate his involvement in the Tiberias
community. )

Even belore R. Yohanan brought the Sanhedrin to Tiberas, he
established an academy there u'r, some say, led R. Hiyya's yeshiva. R,
Judah HaNasi's other disciples also set up academies around Eres Yisrael.
R. Hanina bar Hama was in Sepphoris; R. Hoshaya in Caesaria, R. Yannai
in ‘Akhbara and R. Joshua b. Levi in Lod. Thus, after Rabbi HaNasi's
time, Jewish authority split between Tiberias and Sepphoris and important
academies grew up all around Eres Yisrael.

The fame of Tiberias and Sepphoris is well attested. Lod, on the other
hand, needs more attention. Loc:zted on the Via Maris and situated

_ between Joppa and Jerusalem, it was the third major Jewish center of Eres

Yisrael during R. Joshua b. Levi's lifetime. In his day, the vity was
officially called Colonia Lucia Septimia Severia Diospolis. In the Syriac
version of De Martyribus Palaestinae, Eusebius describes a trial in the

31bid., 682-704.
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spring ol 308 C.E. in Lod. This is about a half century after R. Joshua b.
Lovi, but Fusebius’ deseription is still telling: "There is a large city in the
Land of Palestine, teeming with population, of which all the inhabitants
were Jews. [t is called in the Aramaic tongue Lod, and in Greek it is ealled
Divcaesaria." Busebius got the Greek name confused with Sepphoris
which was called Diocaesaria, but the description uI: Lod as a large city
teeming with Jews begins to give us the background for R Joshua b Levi's
carcer.

According to some scholars, a loeal branch of the Sanhedrin, albeit
dependent upon the official Sanhedrin in the Galilee, existed in Lod at the
end of the Tannaitic period and throughout part of the Amoraic period s
We know that R. Joshua b, Levi ordained his own students, as is well
documented in the Yerushalmi (e.g., Hag 1:8.) In the Bavli, no statement
directly affi r'm.s that he ordained his students, but one does allude to this
fact: “The rite of laying on of hands does not apply outside of the Land”
{(San. 14b.) By ordaining rabbis, R. Joshua b. Levi asserted.the
independence of Lod's academy. It is difficult to know whether this was
just a fact of the decentralizing Jewish community in the third century
C.I., or a tactical stance against the North. His familial relations 1o the
North would argue for the former, but the existence of anti-Southern feeling
in the North, suggesting a rivalry, would support the latter.

The reason we do not hear about Lod so much has to do with
Northern I;'ias. Since Tiberias beqame the seat of redacting many of the

4Joshua J. Schwartz, i o i g

i iod: - British Archaelogical Reports
International Serie$ 571, ed. David P Davison (Tempvs Reparatvm.
Archaeological and Historical Associates Ltd., 1991), 106.

5Ibid., 115.
| ;
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works ol Eres Yisrael such as Talmud Yerushalmi and Bereshit Rabbak,

the Northerners were able to edit those works to their favor, Southerners
tended to he more lenient in halakhic matters than their Northern
colleagues. R Jdoshua b, Levi's halakhic stances, often opposed to R
Yohanan's, bear this oul as we will see in chapter three. We have proof of
Northern dislike of anything Southern in this statement in Talmad
Yerushalmi
R. Yohanan replied brusquely to R. Simlai of Lod who asked to study
aggadah with him: "I bear a tradition from my ancestors that one
should not teach aggadah either to a Babylonian or to a Southerner,
for they are rude and know little Torabh.” (Talmud Yerushalmi Pes.
5:3.m
The parallel of this statement in the Bavli clarifies which cities are being
referred 1o

R. Yohanan said to R. Simla, "We do not repeat that document [Book
of Genealogies] either to people from Lod or people from Nehardea,
all the more so you who came from Lod and dwells in Nehardea.”
(Pes. 62b.)

Babylonia and Southern Eres Yisrael are lumped together ss ignorant and
backward. Could this be a reason the Bauvli found R. Joshua b. Levi so
appealing? He might have been seen as a comrade in the face of the biases
of the Galilee. Though this might be a streteh, it is interesting that-the
Southerner, R. Joshua b. Levi, became such a popular figure in the Bavli's
aggadah.

We do know a little about how his traditions came to Babylonia.
Beginning i;l the second to third generation of Amoraim, rabbis would
travel between the two centers of Judaism regularly. The term nehutei

refers to these rabbis who “went down” from Eres Yisrael to Babylonia and

»

6As translated by Lee 1. Levine, The Rabbinic Class of Roman_
(New York: The Jewish Theological Seminary

»

of America, 1989), 93.
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those who went from Babylonia to Eres Yisrael. 'l‘ﬂ:_;' are credited with the
Lransmission of traditions, mishnavot and braitot from Eres Yisrael o
Babylonia that became the basis of the Bavli. The first tradent so named
was Ulla. He may have known R Joshua b. Levi personally for there are
Lwo statements divectly in his name (B.M. 9b; Hul. 122a.) After Ulla, R,
Dimi and Rabin “came” Lo Eres Yisrael and brought back many statements
ol R. Joshua b, Levi to Babylonia (e, Yom. 3b; Ket. 57a; B.K. 114h, ete) 1t is
interesting that before these nefietei brought more reliable traditions Lo
Babylonia, sayings of R. Joshua b, Levi were confused with Babylonian
tradents Rab and Raba 7

Onee the traditions of R, Joshua b. Levi arrived in Babylonia, the
details of the above brief history lose importance. The Babylonian rabbis
were not interested in the historical R. Joshua b. Levi. They had a
. collection of his sayings, halakhic and aggadic, and stories about him.
They also developed their own tales involving the Angel of Death, the
messiah and others. It is the task of this thesis to analyze whether their
tales grew out of the sayings recorded in R. Joshua b. Levi's name. Is there
a continuity of subject matter, of approach, of character traits? In other
words, is there a consistent persona of R. Joshua b. Levi in the Bavli? To

fhis question we now turn.

“TOn Rab, see Ber. 5b, Ber. 29a, R.H. 26a. On Raba, see Shab. 33b,
Shab. 119b, R.H. 27a, Hul. 56b, Hor. 8a. .




9

CHAPTER THREE
HALAKHAH: FOCUS ON WOMEN, LITURGY AND SHABBAT

Though better known for his aggadic teachings, R. Joshua b Levi
was an important halakhist. His decisions covered all areas of life, and
were [ollowed not only in his region of Lod, but throughout the Diaspora
and throughout the generations of normative Judaism  Because of the
breadth of his halakhah, no gne sentence can characterize his decisions
His approuch, though, seems consistent: 1) gtrict in a) human relations--
e, caring for the disadvantaged, spending time with family, working
with laborers--and b) human-divine relations--e.g., preserving the

_centrality of prayer, ritual purity/cleanliness and 2) lenient in ritual
halakhot when they interfere with human relations and human-divine

relations.

]

In the Bavli, 259 halakhic statements and 16 halakhic aggadot are
attributed to or repeated by R. Joshua b. Levi (see appendix B.) This
number includes st-.al.emenl.s that are repeated and used in the Bavli in
different contexts. His halakhot may be found in every seder of the Bavli,
with the most in Seder Moed (79 statemenl.s.-) the least, not counting Seder
Tehorot, in Seder Nezikin (30.) Most tractates contain his teachings. The
most appear in: Berakhot (47) and Hullin (27,) a fact whichi parallels the
categories with the most halakhot, liturgy (63) and purity/sacrifices (49.)

/

> e
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The above numbers show that R Joshua b. Levi focused much of his
halakhic interest in liturgy. While being the Southern Judean “chiel”
rubbi, he also was involved in the day to day issues of food preparations and
public health, These two sides of R. Joshua b. Levi, the interest in prayer
and olam haba, on the one hand, and the interest in the uuud_.-a of family and
community, on the other, will be a theme throughout this thesis.

The authority of R, Joshua b, Levi's halakhah is vested in his status
as an early Amora. His halakhic activily spans several generations, from
the end of Tannaitic era until the 2nd generation of Amoraim. Often a
Tannaitic statement backs up his view (see Ber. 26b, B.M. 55a, Tem. 18a.)
Sometimes there is confusion whether a given statement is his or a
Tanna's.® In one reference, -he is outright called a Tannaitic authority 9
This is not all that sun_)rising since an aggadic statement of his closes the
Mishnah10 and he is included in the additional chapter of Pirke Avot on the
acquisition of the Torah.!1

One indication of his status is that R. Joshua b. Levi often states
which Tannaitic rabbi the halakhah follows. A discussion in Hul. 49a
indirectly attests to this authority.

R. Simeon says, “[1t is not terefah] until its bronchial tubes are
pierced.” . . . R. Aha bar Abba sat before R. Huna. He sat and said,
“Said R. Malokh, said R. Joshua b. Levi, “The law is in accord with

8See Eruv. 19a and Suk.32b: "But did not R. Merion say R. Joshua b.
Levi said, and some say, Rabbah bar Mermn, a Tannaitic authority in the
household of R. Yohanan ben Zakkai... ‘

9B K. 82a: “Who is the Tannaitic authority who listed the ten
stipulations that Joshua [upon entering the land] made? It must bu R.
Joshua b. Levi.”

10Mishnah Uksin 3:12

11 Pirke Avot 6:2

-
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the view l{!' R. Simgon. ™ He said 1o him, “You are stating the view of
Malokh of Arabia He has stated that the law is not n accord with |3
Simeon.” When R, Zira departed [to the Land of Israel] he found R.
Bibi sitting and slating, “Said R, Malokh, said R, doshua b. Levi, “The
law is in accord with R. Simeon " He said to him, “By the master's
life! For 1 and R Hiyya bar Abba and R. Assi came (o R Malokh's
pliace and we said to him, ‘Did the master say that the law followed in
aceord with the view of R. Simeon. And [R.Bibi] said [to Zira], “And
what [tradition] do you have in your hand? And he said to him as
follows: “Said R. Isaac bar Ammi, said R Joshua b, Levi, “The law
follows in aceord with R. Simeon.” And the law does not follow in
aceord with R, Simeon.

- R Joshua b Leyi states the “wrong” halakhah. The tact that the text then
relates (he discussions ol several rabhis Lrying to assess whether they have
recetved the correct tradition ol R. Joshua b, Levi shows how surprised
they are that R. Joshua b. Levi's view did not accord with the aceepled
halakhah

Another sign of R, Joshua b, Levi's halakhie importance are hjs
statements in the name of Rabbi and the “holy community in Jerusalem "
He quotes three cases that Rabhi Judged, one ahout carrying a lamp on
Shabbat (Shab. 46a), another about a priest marrying a daughter of o
proselyte who was converted under the age of 3 years and a day (Yeu. 60b)
and one about a slaye needing a writ of emancipation (Git. 394.) He also
a/'-mnunces that the halakhah accords with Rabbi in a ruling about saying
the tefillah ifwith an animal, that a person may say it anywhere (Ber J0a.)
R. Jushua b, Levi transmits sayings of “the holy tommunity in Jerusalem”
directly concerning the intercalculation of the calendar (R 19p) and,

“indirectly, through R, Yose b. Saul in the name of Rabbi, about priests not
sleeping with their holy garments of linen and wool (Bes. 146, Tam, 27b,

Yom. 69a) and about sacrifices that are piggul ('ﬁes. 27a.)
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I Joshua b, Levi makes it clear that his halakhic decisions are not
conlirmed by a Holy Spirit whispering in his ear. Rabbinic decisions are
vertfied from heaven through a careful and interpretive reading of
Sceripture:

Abbayye said to R. Joseph: “But then. in line with what R Joshua b
Levi said, “Three rulings were made by the earthly court, and the
court on high concurred with what they had done,' ask the same
question—-who has gone up to heaven and returned and ‘said’ made
this definitive statement]?! Rather, we expound verses of Seripture
[to reach dependable conclusions], and in this case tov we expound
verses of Seripture” . And what were [the three rulings]? Reciting
the seroll of Esther, greeting people with the divine name, and the
presentation of the Levite's tithe to the Temple chamber [Est 9.27;
Judg. 6:12; and Mal. 3:10 are the Scriptural proof texts. | (Mak. 23b

Throughout the Bavli, R. Joshua b. Levi is attributed with supplying the
appropriate Scriptural references for many halakhot. Indeed, his skills in
interpreting Torah for i'mluklmh went hand in hand with his aggadic
insights which we will see in chapter five.

R. Jushua b. Levi’s approach to halakhah has already been stated
above: 1) glrict in a) human relations and b) human-divine relations dnd 2)
lenient in ritual halakhot when they interfere with human relations and

human-divine relations. These general statements will now be developed. -

Without trying to guess R. Joshua b. Levi’s motivations, it is clear
that his halakhot often protect the interests of many in his society who are
marginalized. His treatment of women illustrates this best. He has thirty-
two halakhic statements related to women.

In family relations, to promote shalom bayit, he follows the usual

rabbinic practice of making it the man's responsibility for satisfying the

¢
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wile: “A man is required to sleep with his wife when he is about to 2o on a
Journey” (Yer. 62b,) But R, Joghua b, Levi goes one step further, He talks
not only about a man’s responsibilities, but also shows respect 1o women hy
speaking of their requirements. He supports the position, against R
Yohanan, that both men and women are commanded to “be fruitful and
multiply " Women, too, have obligations. )

They also have rights. R Joshua b, Levi expands the benefits of the

ketubal. He supports the position of R. Eleazar who said that even if there

i

are no witnesses on the document, or if the ketubalh was not handed 1o the
woman in the presence of witnesses, the woman would collect her

settlement in a divoree (Git. 86h.,) Rights are also related to physical needs

which R. Joshua b. Levi recognizes: “She ig given an additional allowance
for wine, because wine is beneficial for lactation.” (Ket. 655 114

R, Joshuab. Levi has sympathy for the tragedy of “the capuve
woman.” When she returns to her community, her status could be seen as
damaged halakhicly, but R. Joshua b. Levi is lenient.14  He permits her to
marry into the priesthood. By so doing, he pushes the community to be
accepling of her, to raise her status.

The other kind of captive woman is the ‘agunah, the woman trapped
= T / in a dead-end marriage by a husband who refuses to give a get. To help

prevent this situation, R. Joshua b. Levi gives much latitude for a valid get.

Unlike other documents, if a gef is written during the day and signed at

w

11This is not stated explicitly, but may be inferred from Yev. 65b.
13}y, is disputed whether this statement is R. Joshua b, Levi’s.

14See Ket. 276 and B.K. 114b. This tradition is about a case that came
before R. Joshua b. Levi or, as some say, R. Joshua b. Levi is mpeaung a
case that came before Rabbi.

—
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o
night, even though done on different dates (after sunset is a new dav), the
goetis valid (G 180 Also, he permits a woman to earry the gef Lo court
(et Ahand, at times, requires an extra declaration by an agent to prevent
the husband from challenging the goer Gibid.)

This respect to women carrvies over to eduf as this statement from
Ket, 130 shows:

He who declares her it declares her (1t even when most of the men

she is hikely to have had sexual relations with are unfit (as in the case

ol the captive woman), and he who declares her unfit holds that

position even when most of the men she is likely to have had sexual

relatioms with are (it (e, when she "talked” with someone, )
In other words, the eourt should not try to second guess the circumstances,
rather hase their ruling on her testimony, He alleviates some of the pain
the woman must endure through such a trial.

['inally, as a transition into liturgy and as a continuation of R.
rlm,!m.t b. Levi's speaking of a woman's uhumus requirements, come his
most well-known statements on women: “Women are liable to light the
Hanukkah lamp, for they, too, were part of that miracle” (Shab. 23a.)
“Wamen are subject to [the law of! these four cups [during the Passover
seder] because they too are included in that miracle” (Pes, 108a.) “Women
are obligated o [observe] the reading of the Megillah, because they, too,
were included in that miracle” (Meg. 4a, Ar. 3a.)

All .th:'uu are time-hound, positive misvot, ones that woman would be
excluded from.15 R, Joshua b. Levi offers the simple and elegant argument

for his p'sak: “. . . because they, too, were included in that miracle.” No

_ 15Women are exempt from time-bound misvot based on being exempt
from wearing tefillin. How do we know about tefillin? ‘Based on a hekesh to
talmud torah which women are exempt lrom How do we know talmud
torah? From an asmahta in the Shema: “you shall teach your sons” [that is,
your sons and not your daughters.]
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proul test, no hermencutie deviee, only the emotive, logical and historical
answer. His halakhot could be rewritten: How could women nof be
required o perform these misvot? They were us much a part of their rison
d'elra as men!

I Joshua b, Levi, though, does not say that women are required to
pray three times a day, nor pray on every Shahbat, nor ¢ven every Yom Top
Something is different about lighting the hanukhiah, drinking the Pesah
¥ wine, and reading the megillah. That they each derived from a miracle
- which saved the lsraelite/Jewish people might suggest that R Joshua b

Levi was mterested in salvation. That each was celebrated in the home, not

the synagogue (perhaps also true of reading the megillah then?) might

suggest thal he was stating as halakhah something which was common
practice, the minkag of Lod. That R. Joshua b. Levi did not defend his
decisions by addressing the wider issue of which misvor are imcumbent
1 upon women might suggest that his decisions might have more (o do with,
again, a description of minhag. Alter all, no one argues with [ym about
these decisions!
Still, it is in R. Joshua b, Levi's name that these statements are
' passed down in the Bavli. This fact along with the other positive halakhot
s T / on women above demonstrates that he was concerned with women and
their rights. He empathizes with other groups in society which are
marginalized. We will see this in later chapters in his aggadah and
aggadic teachi"n_gs, Halakhicly, we see it in hig treatment of slaves where
he allows them to practice their idolatrous practices for a year until they
- ‘ slowly get it out of their system (A.Z. 57a). In his treatment of the caste
3 hierarchy, he says suceinctly that through donations to the Temple or the

community, a person can raise her or his status in the eyes of that

e — &ral | , S
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commumty: “Money can purily a mamazer™ (Kid. 71a) For those people who
louk different, instead of 1solating them, he finds a way 10 embrace them
One whao sees a pock-marked person should say. “Blessed is he who varies
the creatures.” (Ber. 5860 With these statements, R, Joshua b, Levi
appears, halakhicly, to be a compassionate human being, concerned for
those whose status has been damaged and those marginalized by his

socely

Striet i ar- 2 relations -- Focus on Liturgy

IR Joshua b. Levi's approach o fefillal is strict in the sense that he
devotes much of his halakhic attention o defining a disciplined prayer life
His principle seems o be, the more the better: It is forbidden for someone
to pass behind a synagogue when the community 1s saying its prayers”
(Ber. 8 He gives the Seriptural basis for the mishnalt which goads the
men to synagogue early: “Pious men of old used to tarry one hour before
praying” (Ber. 32b.) And R. Joshua b. Levi finds a way to keep the people
there late: “He who says a prayer has to tarry an hour after Il:-_.'rocilus
tefillah” (ibid. )

Tefilluh, which was ordained instead of the tamid offering (Ber. 26,1
should be said in its correct time (Ber. 28a): “Once the time for rucilirﬁ
tefillah for the afternoon has come, it is forbidden for someone to taste a
thing before he recites minhah tefillah” (Ber. 28b; Shab. 9b.) If you are with
your animal, 'you must stay with it and recite tefillah (Ber. 30a.) And if you
happen to come late to the synagogue, you may say tefillah only if you can
finish it before the shaliah sibur begins the kedushah (Ber. 21b.)

R. Joshua b. Levi addresses the choreography of prayt;r. The
frequency of bowing during the tefillah depends on a person’s status. The
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more important in the human hierarchy, the more bowing necessary. A
king bows more than a priest who bows more than a commoner (Ber. 2 la,
A4b.) Suaving the tefilluh with kavanal meant much moving around: “1t is
forbidden to sit within four cubits of one reciting tefitlah” (Ber. 316.) “He
whao says tefillah has to bend down until all of the vertebrae in his backbone
are loosened” (Ber. 28b.) The eighteen benedictions of the tefiliah
correspond to the eighteen vertebrae (ibid. ) At the end of tefillah, before
oselt shalom, one should take three steps back (Yom. 53b.)

liven if a person cannot go to synagogue on Shabbat and is alone, he
must recite vayvechulu (Shab. 1196 ) But, at the synagogue, whoever:
“unswers ‘Amen, may his great name be blessed,” in full strength during
Kaddish is certain to have all decrees against him annulled” (ihid )

Clearly, prayer is not limited to the synagogue: “Even though a

“person has recited the Shemain the synagogue, it is a misvah to recite it in

bed” (Ber. 4b.) Thus the hedtime Shema is ascribed to R. Joshua b. Levi.
Almost any oceasion, from the trepidation of falling asleep Lo the exaltation
at seeing a friend for the first time in a year or a month; from the scary
omens in dreams to the beautiful sight of the rainbow--all are times to
acknowledge God and offer a blessing or a verse from Scripture (Ber. 560,
6’:‘?&. 59a.) And who could forget food? R. Joshua b. Levi ordains the
blessings before and after eating any of the seven species from Eres Yisrael

(Ber. 44a.) When reciting birkat hamazon, an infant and a slave may count

. as the “tenth man” to enable God’s name to be mentioned in the zimun(Ber.

47b.) This makes it more possible to give honor to God. People too may be
honored. For instance, the cup of wine for birkat hamazon may only be
given to a generous person (Sot. 38b.) For R. Joshua b. Lle\_n'. living in a time
of social unrest as described in chapter two, he shows that people must help

Y
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cach pther. Generosity is crucial to any good person’s character

As much as R Joshua b Levi tries to enforee discipline and quantity
of prayer. he does not lose sight of the spurit of the halakhah.'% When
liturgical halakhah might interfere with kedushal imy term, not his), he
will be lenient in his decisions. In one example, he affirms the position
allowing the Shema to be recited twice at night or |\\'ll.'|."t’lll'lll'l,‘.: the day to
[ulfill & person’s obligation (Ber. 8h, 9a.) A halakhic aggadah explains
when this would be permissible:

When R. Isaac bar Judah came, he said, “The statement of R Aha in
the name of R. Joshua b. Levi was not explicit but by inference
"I'here was a pair of scholars who got drunk at the wedding banquet
of R. Joshoa b. Levi's son. They came before R. Joshua b, Levi, He
ruled, “R. Simeon is sulficiently reliable for an emergency” (Ber. 9u.)

In an emergency, it would be permissible to follow the lenient position of
saying the Shemag twice in the day or at night; normally, however, one may
not do so.

Another example shows R. Joshua b. Levi’s perspective more
exphitly: -

Even though they have said, “a man should ask for what he needs at
the blessing that ends with, “who hears prayer,” still, if he happens
to wish Lo offer some sort of further supplication after reciting the
tefillah, even to the extent of the whole Service for the Day of
Atonement, he has every right to do so.” (A.Z. 8a.)

Even on the Shabbat of Shabbatot, Yom Kippur, when personal
supplications are not said, R. Joshua b. Levi permits them. The theoretical
idea that we are so thankful for Shabbat that we do not think of our own
needs clashes with reality. He recognizes that a person’s kavanah would be
affected--and the point of prayer lost--il that person could not 'ask for his

needs.

16See chapter six for aggadic teachings on prayer with the same
/_./

-
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In the area of Shabbat observance, R. Joshua b Levi's leniencey
becomes more exphicit. Compassion and reality serve as checks o striet
observance of the halakhot of Shabbat and on Yom Tor He permits an old
man to be carried in his sedan-chair on Yom Tov if the public needs him [in
the bet midrash] (Bes. 250.) Tuned into the needs of public |l|.'nflh. he
states: “Whatever does injury may be killed on Shabbat” (Shab. 12161 He

permits a medical procedure to be performed: “R. Joshua b, Levi suid,

-

"People may lift the unglai on the Sabbath.” What ts ‘the ungla:*? Said R
Abba, ‘the cartilage in front of the heart™ (A.Z 29a.) Also, he follows i a
leniency for his own health, drinking medicine which would normally be
forbidden® “R. Hanina permitted me to drink a cress dish on Shabbat”
(Yom, 49a.)
R. Joshua b. Levi was forgiving of honest mistakes and human
A foibles! “The halakhah is in accord with the one who takes up the lenient

position when it comes to the fusion meal” (Eruv. 46a.) If a person "‘*"n‘..

asleep on her way while traveling on Shabbat and loses her way--an honest
mistake, she may travel in any direction 2000 cubits, using the legal fiction
of the fusion meal.
o / R. Joshua b. Levi often takes a lenient position in disputes with his
Northern contemporary frome Tiberias, R. Yohanan. A halakhic aggadah
shows how a disciple of both dealt with their differences when it came to
p - ’ carrying a lamp, which had gone out, on Shabbat. The issue here is
whether the lamp, even though no longer usahle, 15 mugseh, forbidden to be
i touched on Shabbat:

When R. Abbahu came td the locale of R. Joshua b. Levi, he would
carry a lamp [on Shabbat]; and when he came to locale of R.

r . x Yohanan, he didn't. . . . R. Abbahu concurred with R. Joshua b.

. ' Levi, but when with R. Yohanan, he did not [carry a lamp] out of

——am. - =8 . L /
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respeet (Yer, La.)
Lenieney did not mean that IU Joshua b, Levi was haphazard in
permilting certain activities on Shabbat. A person’s physical needs could
be taken into account, but they could not dominate the misvak of resting on

Shabbat

o

1. Hiyya bar Abba said, “Three things did R. Assi tell me in name
IR Joshua b, Levi, “He who on Shabbat planes the tops of beams 15
liable on the count of cutting. He who puts a poultice evenly over a

; sore 18 Liable on the count of scraping. He who chisels around a stone

on the Sabbath is liable on the count of striking with a hammer”
(Shab. 75b.)

PR
T'his brief foray into R Joshua b, Levi's halakhah has‘shuwn that his
concern lies in developing 4 religious, regimented life. Tuned into those in
society who are disadvantaged, aware of times when the ideal cannot be

« attained and sensitive to emotional needs, he permits a more lenient

position when necessary in ritual observance.
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CHAPTEK FOUR

RELATING THE HALAKHAH AND AGGADAH

This thesis purports to explore the relation of aggadah and halakhah
through the persona of R. Joshua b. Levi. In this chapter, we begin looking
at the connections.  Each of the aggadot will be presented with a selection of
halakhot, if they exist, that seem to parallel it. All but two ageadot about R
Joshua b. Levi will be presented; those missing two will appear in chapter
six. First, | offer a brief introduction to the persona of R Joshua b. Levi

which emerges from his aggadot.

Aggadah - General

In the Bavli, there are thirty-three references which reflect an event,
action or conversation of R. Joshua b. Levi. Of these, five contain an
aggadic teaching, and sixteen, a halakhic statement. ‘As will h.ummc clear,
some of these seem more rooted in reality than others. For instance, an
aggadah about his son’s wedding might be true, but his encounter with the
Angel of Death could only be symbolic at best. If the “reasonable” aggadot
parallel relevant halakhot of R. Joshua b. Lewi, there would be an 'inl.crnal
consistency to-the persona of R. Joshua b. Levi in the Bavli. If the more
fantastic aggadot seem connected by some mrz;ad of this persona, again the
internal consistency would prevail.

The “R. Joshua b. Levi” whom the aggadot describe is &

compassionate person who studies Torah with social outcasts (those with

/
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riratan skin disease,) makes lenient allowances for Shabbat and fust deay
observance, teaches Torah to las children. has a prececupation with death.,

and merits the friendship of Elijah

AL T 1]

| have labeled, “halakhic aggadol,” the aggadot witich concern either
acase [Joshua b, Levi judged or o veport of his practice, both of which

oller halakhic direction. There are other aggadot which are not included in

| L
- this category, but which also scem to indicate praxis. These seemed Lo be
more aggadic than the halakhic aggadot included here. Certanly, there is
a degree of arbitrariness to these categories. Stll, with so lew Lotal ageadot,
the reader will become familiar with all the cases by reading this chapter
and chapter six.
These halakhic aggadot serve as a bridge category between halakhah
5 and aggadah. They all seem realistic; many seem grounded in historic
cases where R, Joshua b. Levi offers his t'shuvah. Some parallel not only
other halakhot but also some aggadot which follow
z o o
< R, Jacob b. Idi sent [word]: "There was a certain old man in our
= / neighborhood and [on festival days] he would go out in his sedan-
chair. They came and asked R. Joshua b. Levi [whether or not this is
permitted], and he said, “If the public needs him [e.g., in the
— academy), it is permitted” (Bes. 256.)
Come and take note. When R. Abbahu came to the locale of R.
Joshua b, Levi, he would carry a lamp [or’ Shabbat]; and when he
came to the locale of R. Yohanan, he didn't. . . . R. Abbahu concurred
- with R. Joshua b. Levi, but when with Yohanan, he did not [carry a
lamp] out of respect (Yev. 14a,)
These halakhic aggadot have already been stated in the previous
r A chapter, Both cases show R. Joshua b. Levi taking a lenient position on
A
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work on Shabbat and Yom Tov. In the lirst case, the issue is whether
bearing the man constitutes “unneccesary carrying” which is forbidden on
Yom Tov. R Joshua b Levi's leniency comes because of either compassion
for an old man or concern lor the “public” which is understood as the men
ol the bet midrash who could benefit [rom his teaching. Regardless, hoth
show R Joshua b. Levi using a higher principle than rigid observance of
ritual halakhah. The former reason is supported in another statement by
R. Joshua b. Levi to his sons: ©. . Be attentive to an old man who has
forgotten his learning on account of some untoward condition” (Ber. 8b.)

In the second case, R. Joshua b. Levi held that a lamp which had
gone oul was not mugsel; therefore, one could carry it on Shabbat, R.
Yohanan disagreed. Another statement supports this halakhic aggadah
R, Joshua b. Levi reports that R. Simeon's position of permitting such a

Jlamp Lo be carried on Shabbat is the halakhah (Shab. 45b.) Thus, R. Joshua
x

b, Levi's position is internally verified within the Bavli.

Halakhic Agzadot: Personal Status

He said to R. Joshua b. Levi: “I have a strong presumption that this
man is a Levite.” R. Joshua b. Levi said, “What evidence do you have
on the basis of your own observation?” He said: “He took the second
posjtion in the reading of the Torah in the synagogue.” “Was it in the
asz:lmplion that he is a Levite, or was it in the assumption that he is
a prominent man?” “A priest read before him.” And R. Amm
(Soncino: R, Joshua b, Levi) promoted him to the status of Levite on
the strength of what that man had said” (Ket. 25b.)

When R. Dimi came, he said, ‘R. Hana Qaratigena--and some say R.
Aha Qaratigena--reported: “There was a case that came before R.
Joshua b.. Levi--some say, before Rabbi--of a certain child, who,
speaking without guile, said, “My mother and I were taken captive by
gentiles. I went out to get water, thinking about her; to gather wood,
thinking about her.” And Rabbi allowed the woman to marry a priest
on the strength of the testimony of the child.” In the case of a woman
taken captive, rabbis have enforced the law in a lenient manner (B.K.

114b; of., Ket. 27b.)
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In these cases on personal status, there seems to be some confusion
ol attribution. In the first, cither R Ammi or R Joshua b, Levi allows &
communily’s assumption of 4 person's status to be the basis for his status of
Levite. In the second, either Rabbi Judah HaNasi or B Joshua b, Levi
preserves the status of a woman taken eaptive on the basis of minimal
evidence, Both cases deseribe situations that could be very difficult, even
painful, for the person involved. The posek in both situations makes it as
casy as pussible for that person's status to be preserved or raised.

The posek, very likely, could have been R Joshua b, Levi. For we
have halakhot in his name which also are lenient in the realm of personal
status. He is umong several rabbis who say that the offspring of an
Israelite woman and a gentile who captured her is valid (Yer. 45a.) Others
call that offspring a mamzer. In that demeaning caste of mamzerut, R
Joshua b. Levi allows a way out socially, through money: *Money can purily
a mamzer” (Kid. 71a.) This might be the third century C E. equivalent Lo
Martin Luther King’s “judge me not by the color of my skin, but by the
content of my character.” In the eyes of the community, even a mamzer
will be seen as a good person if he or she is generous.

While many of his decisions are considered lenient, another
principle is at play in his decisions. In the first aggadah, he relies on a
person’s presumed status in the community. In another case, he also
relies on presumed status, but the outcome could be seen as severe: .

R. Simeon b. Pazzi said in the name of R. Joshua b. Levi who said in
the name of Bar Qappara: “There was a case of a woman who came
to Jerusalem with an infant boy riding on her back; she raised him;
then he had sexual relations; and they brought them to court and
stoned them to death, not because he was most certainly her son, but
because he clung to her” (Kid. 80a.)

The presumed status of the woman and boy was mother and son. The

L~

A

_ - ?

"



et

sentence of their forbidden sexual relationship thus ollowed  In cases of
presumed status, when real status is not proven, R Joshua b Levi
considers the impact on the community important, 11 the communily
thinks it knows a person's status, Justice would seem perverted if a erime
did not result in its expected punishment, or, in the case of the Levite, the
man given the honor of @ Levite, was removed (rom that honor. But R
Joshua b. Levi's concern for the community goes only so far against an
individual’s rights. He is willing to push the community to seeept
mamzer in its midst as well as the offspring of a captive woman. In this

way, he balances individual and communal rights,

Halakhie Aggadot: Gittin

. R. Simeon bar Abba brought a get before R. Joshua b. Levi and
smid to him: “Do 1 have to say: Before me it was written and before
me it was signed, or not?" R. Joshua b. Levi said: “You don't have to
make that statement. They made that ruling only for the earlier
generations, who-were not expert in the requirement that the writ be
prepared for the sake of [the woman], but as to the later generations,
who are expert in the requirement that the writ be prqsared for the
sake of [the woman), that is not the case” (Git. 50.) -

The case came before R. Joshua b. Levi: He said to him: “R. Simeon is
worthy of being relied upon in time of need. [Gittin for women wrilten
by day and signed by night are valid]" (Git. 185.)

These cases were discussed in chapter three, The first case involves
R. Simeon bar Abba who emigrated from Babylonia to Palestine. R Joshua
b. Levi says, in essence, that the early generations of Babylonians did not
know halakhah so well, but now he trusts them. Did R. Joshua b. Levi have
such positive feelings about Babylonians? This goes against the spirit of his
ruling on erdination: “The rite of laying on of hands does not apply outside
of the Land” (San. 14b.) Certainly, he could have different opinions vis a vis
the Babylonians on such diverse topics as gittin and ordination. Then we

—
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seven other halakhot on sacrifices, purity and food preparation indicates
that he spent much time on such decisions as presented here. That he
taught his sons about kashrnt is corroborated with a teaching R Joshua b
Levi gave his sons regarding shehitah. *  and be careful to deal with the
Jugular veins in accord with the teaching of B Judah” (Ber. 861 This
presumably was a method sensitive to the pain of the animal, making i us
quick as possible. The primary concern would likely be one of health. 1t

Jushua b. Levi had high standards for what he would consider kosher. He

-

allows wide latitude for breaking Shabbat for health needs, as we saw in the
previous chapter, and here too, he 15 striet in kashrut for health reasons

Could this be a hint of the responsible community rabbi, taking extra

1
/ precautions for his community? It seems likely

| als i Ao

. When R: Isaac bar Judah came, he said, “The statement of R Aha in
R. Joshua b, Levi was not explicit but by inference . . . There was a
pair of scholars who got drunk at the wedding banquet of R, Joshua
b. Levi's son, They came before R. Joshua b. Levi. He ruled; R
Simeon is sufficiently reliable for an emergency [but normally, one
cannot recite the Shema two times in the day or night]" (Ber. 9a.)

This case was discussed in chapter three. R Joshua b. Levi usually

- 7 is strict when it comes to prayer, but he is forgiving of human foibles.

Zeira bar Hama was host of R. Ammi, R. Assi, R. Joshua b. Lévi,
and all the rabbis of Caésarea. Said he to B. Joseph, son of R. Joshua
b. Levi, “Son of a great figure, come and [ shall tell you a lovely thing
: that your father would do. He had a towel from the eve of Yom
- ' Kippur which he would soak in water and méke into a kind of dry
clnlﬁ; the next day with it he would wipe off his hands and feet and
face. On the eve of the night of Av he would soak it in water. The
next day he would pass it across his eyes,” When Rabbah bar Mari
: ) came, he said, “On the eve of the 9th of Av they brought him a cloth,
J el and he soaked it in water and put it under his head. The next day he
would use it to wipe his face, hands, and feet. On the eve of Yom

—
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Kippur they brought him a towel, which he soaked in water and
made into a kind of drv eloth, and the next day he passed it neross his
eyes.” Said R. Jacob to R. Jeremiah bar Tahalipa “You said it 1o us in
reverse order, and we refuted vou by appeal o the fact that it is
prohibited to wring something out™ (Yom. 781

I Isaae bar Nahman stood on his feet and said, *1 myself saw R
Jushua b. Levi going out on Yom Kippur in sundals made of bamboo
And | said to him, “On a public fast day, what is the law?” And he
siid o me,"There is no difference [the law is the same, that it is
permitted to do so)™ (Yom. 7801

Do these aggadot tell us about the person of R Joshua b Levi? Did he
need to wear some foot covering and have a wel towel for physical reasons,
such as weakness, body weight or disability or for personal cleanliness and
health reasons?  Did he try to make fasting as casy as possible or as salo as
possible? That he was interested in fasts is attested by another halakhah
which gives the reason for taking out the Ark to the open space of the city on
a fast day (which'we assume was their custom): “ln order to CXPress
thereby [the ideal: We had a vessel which we kept hidden and now because
of our sins it has been rendered common” (Ta. 16a.) Also, an aggadah (see
below) speaks of R. Joshua b. Levi making fasts to bring rain. Wauld a
person who finds fasting difficult do this voluntarily? Not likely. Just as in
the Shabbat and kashrut cases above where he values public health, so too
here. He teaches, by his own example, the ability to be strict in the human-
divine realm, yet remain protective of his health and cleanliness.

The second aggadah may be analyzed from a different angle. .The
story of bambuu:;a_-mda.ls 15 repeated on the same page (Yom. 78b) in the
name of another tradent, the Bab_vlonia-n. Rabbah bar bar Hanah about R.
Eleazar of Ninevah. Does this indicate that the incident happex.wd twice or
that an independent tradition became attached to two personalities? The
existence of the first halakhic aggadah which contains many tradents'



names attending an event supports the validity of the bamboo sandal
tradition or at least gave reason for it to be attributed to R. Joshua b. Lewvi
What does connect these aggadot with R. Joshua b. Levi’s halakhot is
the general leniency permitted. One need not become a martyr to the laws
of Shabbat or fast days. There is a point at which some laws interfere with
other principles, such as the value of personal and communal health and

such as oneg on Shabbat and spiritual contemplation on fast days.

Halakhic Aggadah: Verses of Torah are not to be used for healing

R Joshua b. Levi recited these verses when he went to sleep: Ps. 91:1-
10 (the “Song against Plagues”) and [some verses in] Ps. 3. But how
could he have done so, for did not R. Joshua b. Levi say, “It is
forbidden to heal oneself through reciting words of Torah™ (Shev.
15b.)

The opening tradition seems plausible. Many statements are
recorded in R. Joshua b. Levi’s name discussing sleep. The bedtime Shema
is attributed to him (Ber. 4b.) He curses anyone who sleeps on his back
(Ber. 13b: Nid. 14a.) He finds the nighttime frightening and dangerous, so
he forbids anyone to greet his fellow at night (Meg. 3a.) Finally, he lists
verses from Torah referring to things one might dream about. These
verses, he says, should be said to allow for good omens rather than evil ones
(Ber. 56a.)

The gemara “wonders” how to reconcile this tradition with another
statement of R. Joshua b. Levi forbidding the use of verses of Torah for
healing. This statement could have been polemical against groups who did
so, incdluding Christians. The gemara answers the posed dilemma by
Baying that R. Joshua b. Levi permitted saying verses of healing when one
was healthy in order to protect oneself from future harm; he forbad such

verses when a wound was already present. This seems reasonable;

N
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however, he has no other halakhah in the Bavli whicl corrohaorates this

‘i:'::;l(tfli

The fullowing aggadot about R Joshua b Levi reflect aspects of his
life and his legend.  Some even contain legal uspeets; after all, halakhah
addresses all aspects of life. These are discussed here beeanse they are
most interesting in lelling us about the persona of R Joshua b Levi rather
than his p'sak din.

- Agpadah: Studies Tors i eople with ra'atan

Announced R. Yohanan, “Avoid flies that swarm around people

suffering with ralatan [a skin ailment that causes trembling and

extreme debility of the body.]" R Zira would not sit windward of such

M a person. R, Eleazar would not go into such a person’s shade R
’ Ammi and R. Assi would never eat eggs that came from an alleyway

[

in which such a pérson lived. By contrast, R Joshua b. Levi would
- attach himself to them and would study Torah: “The Torah] is a
' lovely hind and a graceful doe.’ (Prov. 5:19) If the Torah gives gruce
' for these who study it, will it not also protect them [from sulfenng[7”
v (Ket. 770.)

There are two pieces to this aggadah: R. Joshua b, Levi's attitude to
people with ra'atan and his view of Torah. The first is consistent, with his
view toward other disadvantaged people as shown in halakhot on women

: and his halakhot sensitive to the needs of the elderly. The second accords
s == 7 with a halakhah found in Eruv. 54a:

He who goes along the way without an escort should vccupy himself

with Torah. For it is said, ‘For they shall be escort of grace for your

head and chains about your neck’ (Prov. 1:9.) If he has a headache,
) let him oecupy himself with Torah (Prov. 1:9.) If he has a sore throat
.. . If he has a bellyache . . . If he has a pain in the bones . . . If he

has pain all through his body, let him occupy himself with Torah:
"And healing to all his flesh.’ (Prov. 4:22.) (ef,, Sot. 466.)

This statement does not contradict the halakhic aggadah-above
which has R. Joshua b. Levi forbidding verses of Torah being used for
¥ ' ot healing. There, specific verses would be read to obtain the desired result;

o

-
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here, general study of Torah, not mame words, leads to general well-being.

Ageadal, Tolerance 1o minim

In the neighborhood of K. Joshus b, Levi there lived nien | Judew
Christian] who annoyed him with his interpretation of verses in
Seripture. One day R. Josbua b Levi 1ok a cock, placed it hetween
the legs of his bed, and looked at it steadily, saying, "When the right
moment [of the day or night, when a cure takes effect], arrives. | will
curse him." But when that moment did arrive, R Joshua b Levi had
dozed off. On waking, he said, "This shows that it is not proper 1o
attempt such a thing, for: "And His tender mercies are over all His
works (Ps. 145:9.) Hence, it is not good (or the righteons to attempl Lo
pumish” (Prov. 17:26) (Ber. 7a; o, San. 1050, A.Z. 4b.)

-

Unce again, R. Joshua b. Levi shows compassion 1o an outesst aroup

of people. Though he viscerally wished (o curse this person who annoyed

him, his conscience would not allow it Cursing was not foreign to him: he
cursed those who slept on their back (Ber. 135, Nid. 1a.) He also arpues,
“Once you start a curse, you may complete it” (Ber. 29q )

. This aggadah fits well into the halakhot mentioned above concerning
women and the elderly and the aggadah on people with ra‘utan, Still,
neither this symmetry nor the fact that this aggadah appears thrée times in
the Bavli, prove that these events occurred. At the same time, it is not
disproved. So far, we may reasonably argue that R Joshua b. Levi was

= T / involved in his community, in particular, with the disadvantaged.

R. Hiyya bar Abba came across R. Joshua b. Levi who had [hurriedly]
thrown a sheet upon his head and was bringing a child to the )
synagogue. He said, “So what's-going on?" R._ Joshua b, Levi said,
; “Is it such a small thing that's written in Scripture: “You shall make
3 . them known to vour children [and grandchildren,] (Deut. 4:9)" and
' : next to this, “The day that you stood before the Lord, your, God, at
Horev, (Deut. 4:10)” From'that time onward R. Hiyya bar Abba did
not taste breakfast sausage before hearing a child review his lesson
: and adding a verse to it. Rabbah bar R. Huna didn't taste breakfast
’ . P sausage before he brought a child to the schoolhouse (Kid, 30a.)

| — )
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If we pieture 1 Joshua b. Levt actively engaged in his communily.
{his aggadah shows his involvement also with his fumily. Bvery ere
Shabbat, he would listen to hig grandson?’ recite the ;mrrrshm‘r This took
priority over everything else

No halakhah by R Joshua b. Levt suppurts this aguadah about
feaching children Porah. His halakhot on Torah concern 11 the reading al
the Lext--lwice in Hebrew and onee 0 fargum (Ber. 8b l-and the numbers ol
verses lor minimal public reading--ten (Meg. 21b) 2} Whether you niy
sleep in a room with a Torah--¥es if a partition ten handbreadths high
separates you from it; and &) How much waler you need to become ritually
clean, alter seminal emigsion, in order to study Porah--forty seahs (Ber
2:201.)

On the other hand, his actions, feflected 1n the halakhah, do support
{his aggadah. There are six statements in the Bavli that are recorded as
the words of R. Joshua b, Levi Lo his sons. That he spent time teaching his
sons and grandsons spems likely; that others learned from his example

more than from his words 18 supported by this aggadah 1n the actions of R.

Hiyya bar Abba and R. Rabbah bar R. Huna.

A certain guardian was [living] 10 the neighbcrhuod of R. Joshua b.
Levi, who was selling land and buying 0xer, and [R. 4 qshua b. Levi
said nothing to him at all He accorded with the principle of R. Yose,
for it was taught in @ paraita; “R- Yose said: ; In all my days 1 have

never called mYy wife my wife’ or my 0% my ox. Rather | {call] my
wife ‘my house and my 0% ‘my field” (Git. 52a.)

R. Joshua b. Levi once visited Cabla '.Gabu’m—Neusner] (S.E. of Dead
Sea) where he saw [vines laden with] grape clusters as b‘ag as calves.
"(Calves among the vines!" he exclaimed, 80 was told, "They are

17The aggadah says “child” but preceding this story is an aggadic
statement at.t.rihuted to R. Joshua b. Levi uses the Deuteronomy verses to

prove that a person must teach their grandson a8 well as son (see chapter
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non-Jews, He acknowledges that God allowed the Aribs to rise up against
the Jews because of the Jew's own sing, Still, he feels that there 15 o speeial
relationship between the Jews and the Land, such that its (rait should not
he for the enemies of the Jews. Bul are the Arabs enemies or just those
occupying the Land in the Jews" absence? After all, RoJoshua b Levi is
speaking to them and 1s nol worned lor his own salety after his not-so-polite
request of the Land,  This is not clear in the text

It Jushua b, Levi's relation to ather non-Jews seem, if not positive,
then at least nol negative. He stops short of cursing a min, even though he
wanls to, because he realizes that this is not proper. The offspring of a
woman captured by a gentile is valid, but this has more to do with
compassion toward the woman than what R, Joshua b. Levi thinks about
the gentile. He does consider the non-Jew's feelings when he allows a
slave, even alter conversion to Judaism, twelve months to continue making
wine into libations su he may slowly get the idolatry out of his system (A Z.
57a.) 'This ruling comes despite the fact that he is outspoken in opposing
idulatry, even equating it to the transgression of the whale Torah (Hor. 5.
el., Shab. 68b; Yev, 9a.) This is relevant to the above aggadah because the
grapes which he hopes will not grow for the Arabs, could be used for wine
libations. Perhaps commerce would bring that wine to the Jews who would
then drink such questionable wine.

The aggadah then would not necessarily be inconsistent with R.
Joshua b Levi’s generally sensitive approach to the nori-Jew. His decision
to call on the Land not to produce for the Arabs, as we have seen, could have
more to do with protecting Jews than hurting Arabs. His other decisions
regarding the non-Jew above also usually have less to do with the non-

Jewish partner than the Jewish. Even in the case of the slave, allowing a
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slave to continue in idolatrous practice sives more leeway Lo the Jewish
owner for keeping @ prnduc\i\'u person.

These twa aggadot show us Lhat 2. Joshua b. Levi was fully invelved
in the real estate and commerce 1Ssues of his day. Therefore his relation Lo
the non-Jew, which might seem harsh at times or, more usually, altruistic
at others, sumetimes has more to do with realpolitik than human relations
Knowing this side to R, Joshua b Levi does not tuke away from his being
compassionale; it more impm'tuml_v “pounds” his persord. The more
complex this persont, the more likely it reflects something of the historical

man

Apvsadah: Visili yeaved only when . .

R. Joshua b. Levi would go to a house of mourning only 1n the case of

someone who had died without children, in line with the verse,

“Weep bitterly for the one who goes away, for he shall return no more

nor see his native country’ (Jer. 92:10) (MLK. 27 of., B.B. 116a.)

This aggadah begins the discussion of R. Joshua b. Levi's interest in
death. R.Joshua b. Levi would only go to shiv'a if there had been no
offspring, no one 10 carry that fammly’s name into the future. 1f true, this
shows how, as a rabbi, he did not function in this part of peoples’ lives.
Seemingly, this would go against the persona thus far understood, that R.

Joshua b, Levi was gensitive Lo community and to family. However, We

‘should not equate our understanding of rabbinic functioning and views

toward death with a third century, Eres Yisrael rabbt’s.

The value of children, Lhnugl; obyvious, was one that we have seen R.
Joshua b. Levi act upon (ef., discussion above on teaching '.I'urah to
children.) According to this aggadah, 0 important were children to him,

that the above seenario would be the only time he would attend a house of

mourning.
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No halakhah by R. Joshua b. Levi deals with this matter directly
Related are his three halakhot on death and mourning: 11 R. Zeriga smd in
the name of R. Ammi who said in the name of R. Joshua b. Levi, “In
presence of a corpse, people may speak only about matters having to do with
the deceased”™ (Ber. 3b.) 2) R. Jacob bar Aha reports that R, Joshua b Lew
agrees with the opinion of Rabban Simeon b. Gamalie! that one must mrn-
his bed upside down (a mourning practice) even if the bed is expensive
(M.K. 27a.) 3)R. Simeon b. Pazzi said in the name of R. Joshua b. Levi,
“That rule [that kriak does not count] applies only if the person actually
died after the act of speech had come to an end, but if it was while the act of
speech was still in play, he does not have to tear his clothes again” (Ned.
87a.)

Perhaps this halakhic activity on death and mourning is minimal.

‘His aggadic teaching, however, we' \.\‘rill see in the next chapter shows a

decper interest on his part to match the aggadot that now wax fantastic.

The Angel of Death told me three things: when dressing in the
morning, do not take your shirt from your attendant, do not let water
be poured over your hands by one who has not already washed his
own hands, and do not stand in front of women when they are .
returning from the presence of a deceased person, !)eqause, sword in
hand, I go leaping in front of them, and have permission to do harm.
If one should happen to meet such women, what is his remedy? He
should remove himself a distance of four cubits; if there is a river
nearby, let him cross it; if there is another road, let him take it; if
there is a wall, let him stand behind it. If he cannot do any of these
things, let him turn his face away and say, “the Lord said unto
Satan, "the Lord rebuke thee, O Satan. . ." (Zeh. 3:2) until they have

* passed by (Ber, 51a.)

R. Joshua b. Levi does not have halakhot in his name repeating these
ways to avoid death. Each of the three are superstitious occasions that the
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Angel of Death stands ready W0 arab people. Why does R Joshua b, Levt
meet the Angel of Death to learn these pearls of wisdom and not another
rabbi? Loes (his reflect anything of the person o 13, Joshua b Levi? Was he
1'1'1::hlunml of death. ]Jt‘rm't‘llpit.‘t'l with it? [L seems, A8 di.n-'ussw.'. above, thal

indeed he was

:\;';f:u\nh' Qon dies and sees olant haba

R Joseph, the son of R Joshua b, Levi,) became il and ms apint feft
him. | Alter his spirit returned to him,) s {ather asked him. “Whal
did you see?" He replied  'lsawa world Lurned upside down. The
people high up here were low there, and people Jow here were high
{here.” R Joshua b, Levil said Lo ham: “You saw 4 world in which
right 18 made clear. But what of you and me--W here were We
pl:m-d‘.’" " Just as we are here, S0 Were we there. also heard them
say, 'Happy is he who comes here with His learning N hand.” 1 alsa
heard them say, "They who were martyred by the [Roman!
;:m:-.-rnmcm--nu man 18 allowed W stand within their
L'.nnn\_‘nm'tmunt.-‘.." Who are they? Shall 152y . Akiba and s
comrades’ Had they no other merit but this? Obviously even without
this [they would have uLL'aim-d this rank. What 18 meant therefore
must be the martyrs of Lod. [Lulianus and Pappus who were
executed i Lod in the reign of Hatiriun\ (B.B. 10a, of.. Pes. 50a.)

This ugguda’n is consistent with the persond of R. Joshua b. Levi who
is conce rned with death. His son has 8 ncar-dt‘alh experience, OF actually
dies and comes pack o life, and R. Joshua b. Levi interrogales him aboul
what he saw in olam haba. Al of the son's answers soothe cather than
upset, oifer relief rather than disbelief. “The good will be rv.wardud‘ is the
essence of what the son saw. Learning Torah, which he-and his father
gpend countless hours 0% will make them happy: And those martyrs of
their people, those who died in the hands of Rome, whose deaths they must
have agonized over (how could God allow themm to die like that?!) will be
doubly rewarded in olam haba. Justice may not pe meted out in our life

time, but surely it awails after the grave. This vieWs the aggadah suggests,
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wis central to R, Joshua b, Cevi's theology

Ageadah: How R Joshua b Levi getually avoids death

[Following the aggadah of R Joshua b, Levi studying Torah with
peaple with ra'utan, comes this tale'] He asked the Angel of Death 1w
show him his place in Paradise, and the Angel gave him his sword Lo
carry on the way as a token that he would not harm him. When they
reached the gate of Paradise, R. Joshuab. Levi ran through alive
The Angel of Death seized his garment in an attempt to hold him
back, but R. Joshua b. Levi escaped. The Angel of Death then begred
for his sword, but R, Joshua b, Levi refused to return it until a baf kol
commanded: "Return the sword fur the world needs it." Glad (o have
regained his sword, the Angel of Death departed and the prophet
Elijah went before R. Joshua b, Levi announcing: “Make way for the
son of Levi." As R. Joshua b. Levi looked about, he saw Rabbi Simeon
bar Yochai seated on 13 rugs of gold. R Simeon asked him: “Are you
the son of Levi?" and R. Joshua b. Levi replied that he was. "Has a
rainbow been seen during you lifetime?” R. Simeon asked, and R,
Joshua b, Levi answered that a rainbow was seen. “Then you are not
the son of Levi," R. Simeon said, "for your merit should have
protected your generation o0 that a rainhow should not be needed ™
As a matter of fact no rainbow was seen during the lifetime of R
Joshua b, Lévi, which was the best proof of his piety, but he refused 1o
boast of it (Ket. 77b.)

R. Joshua b, Levi actually goes to olam haba without dying! _'T‘hu
rabbi who was much concerned with death, perhaps frightened h)?_l:L
escapes the “knife.” As R. Joshua b. Levi moves from community rabbi to
mythic hero, he becomes the rabbinic counterpart to his friend Elijah who
also escapes death. He even tries, as his typical sympathetic self, to give
others the same blessing. In this part he fails. How would we live life to
the fullest without the fear of the “knife” at the end? The aggadah is |
reassuring in that it shows a hereafter beyond our death. Existentially, it
suggests that the fear of death is important for leading a fulfilling life in
this world, olam hazeh. The wisdom of this aggadah comes from having R.
Joshua b. Levi, who feared death and was very involved in helpiﬁg others in
olam hazeh, be the master of death and expert in olam haba. In fact, as

¥
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aggadic traditions after the Bavli continue (o develop, R Joshua b, Lovi
becomes the guide to the hereafter, 1o the Garden of Eden and Gehepng 19

Onee in Paradise, the aggadah shows 1 Joshug b Leve as

exceedingly humble, not acknowledging his own prominence in his

generabion. No halakhah speaks to this humility hut we will see in chaptor

sixX how eentral it is in his aggadie teaching

(4

I Joshua b. Levi found Elijah standing at the door of the burial vault
of R. Simeon ben Yochai. He said to him, *Am | going to come to the
world to come?” He said to him, “If this master wants " Said R
doshua b. Levi, “Two did | see, but a third voice did | hear ® He said
to him, “When 1s the messiah coming?” He said to him, “Go and ask
him.” “And where is he sitting?" “At the gate of the city. [some mss
‘Rome']" “And what are the marks that indicate who he is?” “He is
sitting among the poor who sulfer illness, and all of them untie and
tie their bandages all together, but he unties them and ties them one
by one. He is thinking, ‘Perhaps I may be wanted, and | do not want
to be held up.”™ He went to him, saying to him, “Peace be unto you, my
master and teacher.” He said to him, “Peace be unto vou, son of Levi "
He said to him, “When is the master coming?” He sud to him,
“Today,” He went back to Elijjah, who said to him, *"What did he tell
you?" He said to him, “Peace be unto you, son of Levi.” He sifiid to him
“He [thereby] promised you and your father the world to come,” He
B said to him, “But he lied to me, for he said to me, *I am coming
today,” but he didn’t come.” He said to him “This is what he said to
you, “Today, if you will obey his voice' (Ps. 95:7)"(San. 98a.)

]

| [= ’
; / Onee again, R. Joshua b. Levi must know whether he will merit
olam haba. This time, he speaks not to his son, not to the Angel of Death,
but to Elijah and then the messiah himself. The aggadah then turns, to the
. question of wher; the messiah will come. It depicts a stirring image of the
‘ - > messiah being among the poor at the gél.es of Rome, wrapping his
bandages one by one, ready to come at a moment’s notice. The messiah will

come once the people are’ready, not to lead the armies of good against those

r - P
- N a2 198¢¢ “Massekhet Gan ‘Eden ve-Gehinnom” for a compilation of
these traditions.
7.
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of evil. This view of channeled messianism--that the messiah Arrives i
the last step of redemption, not the first-and the et that (he messiah sits
among the social outeasts conforms to the persona of K Joshua b, Levi He
does not wait for some apocalypse to help those outside the eity gates of his
society. He studies Torah with people with ra'atan, is lavorable toward
women, the elderly, and the non-lew  However much R, Joshua b, Levi
anticipated olam haba with fear and trembling, he committed himself (o
making the world ready for the massiah. Perhaps he did so precisely
because of that fear of death, as discussed above

This aggadah, along with the one above where he escapes death,
represents the culmination of R. Joshua b. Levi's aggadic tradition in the
Baeli. 1t takes his many traits, consistently shown in his halakhah and

aggadah, and brings them together in original and inspiring stories.

[They ought to have sought mercy for their generation and they did
not do s0.] That is like the case of the fellow who was eaten by dhion
three parasangs from [the town where] R. Joshua b. Levi [lived,] On
that account, [blaming the sage for not seeking mercy for those who
lived in his place,] Elijah stayed away from him for three days (Mak.
La.)

Strangely, R. Joshua b. Levi here is castigated as not being cnmcq,-nmd.
for his community, a trait in which previous aggadot and halakhot have
shown him to be exemplary. Could this again be “rounding” out the
character of R. Joshua b. Levi, showing how even he could be negligent in
Cbmpaéaiun toward others? If so, this shows the idealism of the aggadah,
demanding nothing but perfection from its rabbis. Elijah apparently was
pushing R. Joshua b. Levi always to be thinking of his communny.-} needs,
always to be seeking mercy for them. The implication of this aggadah is

-
-
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that somchow he could have prevented this tragedy. What an awesome and
daunting responsibility!

There are no halakhot that parallel this aggadah. Halakhah, heing
more grounded in this world, does not offer impossible standards. 1t is the
role of the aggadah--which this sggadah exemplifies-to show us the

heights 1o which we should aspire

R Hama bar Hanina decreed a fast, but no rin came. He was asked,
"Why 15 1t that when R Joshua b. Levi deerees a (ast, rain does
come?” He replied, "I am merely I, while he is the son of Levi.” So the
people sad to R, Hama ben Hanina, "Come, let us prepare our hearts
for prayer. Perhaps the community will turn contrite in their hearts,
and rain will come down.” All besought God's mercy, and still no
rain came. R. Hama bar Hanina then asked the people, "Are you
united in praying that rain come down for us?” The people said,
"Yes." So he said, "Sky, O sky, cover our visage [with clouds] " But
the sky did net cover itsell. Then he said, "How impudent is the sky's
visage!” At that, it covered itsell with clouds and rain began to full
(Ta. 25a.)

K. Hama bar Hanina succeeded his father as the semor rabby !|1
Sepphoris. R. Joshua b. Levi in Lod appears to have been an accomplished
“rain maker,” well-known in the Galilee. K. Hama bar Hanina says, in
essence, that he is not as greal as K. Joshua b. Levi. The aggadah shows |
that, in fact, R. Hama bar Hanina does have difficulty bringing rain. The

strange way that rain comes only after he loses patience might be a subtle

critique of this practice.

This aggads:h shows, again, how R. Joshua b. Levi worked on behalf
of his community, in this case, in a ritual function. It also conveys,
through R. Hama bar Haninah's initial failure, that R. Joshua b. Levi's

relationship with the community must have been good to produce positive

results.
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That he would fast to bring rain, recalls the discussion above un s
personal constitution. I fasting were difficult for him. it seems that he
might choose another method to bring rain. The text here does not discuss
anything about how the fast was, so we may not learn anvthing from it on

this topie,

L S« B
Four aggadot remain to be discussed. Twao concern the role of

aggadah in R. Joshua b. Levi's academy. These will appear in chapler six
The last two are actually the same, one line of text, simple in syntax, bul
enigmatic in meaning: “R. Joshua b Levi cursed anyone who slept on their
back.” Without trying to understand exactly what he meant, it is
interesting that the two citations of this aggadah appear in the beginning
and end of the Bavli, in Ber. 13a and Nid. 14a. Not only may this indicate a
strong editorial hand in the Baoli, but also an interest in R. Joshua b, Levi
generally,

; Many of the aggadot about R. Joshua b. Levi do not have an iron™
strong connection to his halakhot. Some of the aggadot even self- .
consciously show a confusion of attribution or repetition of the aggadah in
another’s name. Still, none outright contradict his persona developed from
his halakhah. Some do give new twists to our understanding of R. Joshua
b. Levi, but, as we have seen, these “round” out the character sketch of this
rabbi rather than refute it. Together, the aggadot develop the persona of 1;
compassionate rabbi involved in community-and ]‘.l(.lml‘?, as s halakhot

bear witness, who merits the fanciful legends later attached to him.

/
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CHAPTER FIVE

AGGADIC TEACHINGS: FOCUS ON OLAM HABA

The R. Joshua b. Levi we know from his halakhot gains significant
depth from his aggadic teachings. When he wants Lo express how people
should act in relation  each other and o God, the ideal language of the
aggadah allows him to do it. He can deery the act of gossip. for example, by
saying an awlul disease comes to the world because of it, rather than
simply legislating against it (Shab, 33b.) After all, could one really make it
illegal?

Although the.line between halakhah and aggadic teaching cannot be
drawn razor shdrp, it is interesting, but not significant, that there are half
as many aggadic teachings as there are halakhot, 128 and 259 rc-.-quicti\-u!_v
r].‘he numbers do not indicate reputation, for R. Joshua b, Levi was '
primarily known as an expert aggadist (see chapter six.) As mentioned in
chapter three, an aggadic teaching of his actually closes the Mishnah

(Mishnah Uksin 3:12):

In the future, the Holy One, blessed is He, will make each righteous
person inherit 310 worlds of reward, as it is written, “That | may
cause those who love me to inherit substance (Z°); and I will fill their

treasures” (Prov, 8:21.) )
The numerical equivalent to the word, “substance (27) is 310 which is the
basis for R. Joshua b. Levi’s drash. This statement moves us directly to an
important theme in his aggadah. He often speaks of the world to come,
olam haba. This will be the primary focus of the chapter. First, I will

r

/
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present the general picture of his aggadic teachings and how they relate 1o

the themes and subjects highlighted thus far in this thesis

egchings -- General

Aggadic

R Jushua b, Levi's aggadic teachings cover everything from
synagogue attendance (Ber. Sa) o the economic livelihood of a seribe (Pes
500, ) from the merit of sedakah (B.3. f6) o the identity of the future
conquerors of Rome (Yom. 10a. )29 The plurality of his teachings focus on
vice and virtue or in Yiddish, how (o be a mentsch. There are twenty-one
such statements. For a rabbi whose human relations appear so positive
and compassionate, this is an aflirmative fact. He also has much to say
aboul the history of the Israelités, from Creation Lo Joshus to Rome. These
comments, along with his midrashim, combine to number thirty-one
statements. As with all the numbers offered in this thests, these ought o be

used only for general understanding not for strictly delineated categories

stions with the h: I _
In chapter three, R. Joshua b. Levi's halakhot on women, liturgy and
will be further developed here with

R. Joshua b.

Shabbat were discussed. All three areas
his aggadic teachings. With the least number of parallels,

Levi has only one teaching on Shabbat: “R. Tanhum said in the name of R.

Joshua b. Levi, ‘A person should always run to take up a matter of law, and

even on Shabbat . . . I too run” (Ber. &b.) This does not help much with the

theme of leniency on Shabbat, unless
s not contradict nor affirm his view on Shabbat, it does teach

“running’ is considered melahah!

Even if it doe

how important the halakhah was to him.

Showing more connections, R. Joshua b. Levi has nine statements

20See appendix C.
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loosely concerning liturgy. These mateh the seriousness of his halakhot on
this topic. One should go (o synagogue morning and evening and get there
early (Ber. Sa, 470.) An oft quoted statement shows the rationale for some of
his leniencies: “Even a partition made of reon will not ereate an obstruction
between Israel and their father in Heaven” (Pes. 85b; Sof, 38b This offers
insight into his sense of the holy. God's relationship with [srael is not
limited Lo any space, any time nor any halakhah This was an importan!

message for his day. R, Joshua b, Levi affirms God's abiding covenant and

fights the tendency, in times of trouble, to allow halakhah beconmse an end in
ol itself.

On women, there are seven aggadic teachings Some ring with
familiar sympathy toward women: “Whoever rapes his wife will have
unworthy children” (Eruv. 100b.) Others are more questionable. In a
discussion about bodily defects in a woman which would be grounds lor
5nvalidau'n;l{ a marriage without a ketubah, comes the following:

R. Nathan said, “It is a bodily defect if a woman's breastsare bigger
than those of others.” By how much? R. Miasha, grandson of R.
Joshua b. Levi, said in the name of R. Joshua b. Levi: “By one
handbreadth” (Ket. 75.)

So, if a woman's breasts are three to four inches (a handbreadth) bigger
than the “normal” population, she is blemished! How are we to understand

this? Was R. Joshud ben Levi ready to take away a woman's rights based

on such a reason? Did R. Miasha correctly hear his grandfather? -1 am at a

loss on this one. ,
R. Joshua b. Levi also defends several rabbinic views toward women

which--by today’s standards--are not so favorable. In his day, these were

standard practice and perhaps, in his eyes, favorable toward women. For

instance, he says that a man will have sons worthy of giving instruction if
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he keeps away from his wife during nidah (Sheo. 180 10 another example:
he provides a Seriptural pase for a man asking s wife three questions o
Shahbal did she light the candles, offer the hallah, and ahserve nidah. The
woman's |Jmnshmvnt for neglect ol any one of these three 18 death
childbirth. These are misvol {hat only the woman can do and the man anly
ask about. R. Joshua . Levi ofters no innovation nor mq:n'n\-uuwnl here
As with his halakhot, discussed 10 chapter three, hus attitude roward
women proves 1o be slightly progressive, but no more than that. agill, in his

context, we should not underestimale his compassion (oward women

Olam haba
R. Joshua b. Levi shows much interest in the subject of death and the
afterlife. He observes that death does not come easy:

R. Alexandri said 1n the name of R. Hiyya bar Abba and some say R
Joshua b. Levi: “When the end time of a person has come, everything
conguers him, as it is writter: ‘And it will be that whosoever finds
me will slay me' (Gen. 4:14)" (Ned- 41a)

Likely, he found consolation in the rabbinic doctrine of the resurrection off

the dead, an idea which he “proves”
How on the basis of Geripture may we prove the rqsm'rvcl.mn of the
dead? Asit is said, “Blessed are {hose who dwell in your house, they

shall ever praise you, 5¢ ah” (Ps. 84:5. i

¢ j What 18 said is not »praised
you” but ughall praise you,” on the basis of which there1s proof from

the Torah of the resurrection of the dead (Sarn. 91b.)

Our souls, meanwhilu, go to olam ha ba, the world to come. In olam

haba, we see the just rewards 0F punishments for our actions in this world.

~ Olam haba solves Job’s question for R. Joshud b. Levi as well a8 most of his

contemporaries who have seen their fair share of evil in the world. Their.

theodicy: we must do misvot and, éven if something pad happens 1o Us in

s1,ord of the world, you

this world, we will be amply rewarded in the next:
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have judged well, you have condemned well, you have properly assigned
sehenna for the wicked and the Garden of Eden for the righteous™ (Erut

19a.)
The message R. Joshua b, Levi offers repeatedly is this be careful,

even scrupulous, in your performance of misvot and of being a good person,

for your day will come:

All of the religious duties that Israelites carry oul in this world come
and give testimony in their behall 1o the world W come, as it s
written: “Let them bring their witnesses that they may be justified”
(1s. 43:9.) that is, lsrael; “and let them hear and say, ILis truth”
(ibid.,) this refers to gentiles (A.Z. Za, 4b.)

Not only does sweet, perbaps innocent, revenge come against those

who scoffed or vanquished Israel, but salvation tov;

Whoever properly sets his ways in this world will have the merit of
witnessing the salvation of the Holy One, blessed be he, as it is said,
“Po him who arders his way I will show the salvation of God” (Ps
50:23.) Do not read “orders” but “properly sets” [his] way (M K. 5a, cf,
Sot. 5b.)

If you perform misvot and incur loss in this world, your just rewards will

come in the next world.
R. Joshua b. Levi does not use “olam haba™ as the answer to all

justice. He offers some hint that justice acts in this world as well. For

instance, we might expect his interpretation of Proverbs 15:15 to refer Lo

olam haba: “All the days of the afflicted are evil; he that is of a good heart

has a continuous banquet.” We could see R. Joshua b, Levi saying “all the

days” and “contimﬂms banquet” happen in olam haba. Instead he says”

“All the days of the afflicted are evil” (Prov. 15:15) refers to someone
who is worrisome. But “he that is of a.good heart has a continuous
banquet” (ibid) refers to one who is serene (B.B. 145b; San. 1 ﬂ_{]b. )

« :.but ar.e there not Sabbaths and festival days [on which
me pleasure]” (B.B. 145b; San. 101a.) In other words,

He also queries:
the afflicted gets so
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people who are evil or good do have some kind of reward or pumshment n
this world. R. Joshua b. Levi's comment does not come from belief in =
supernalural response, rather from psychological insight. A person’s
demeanor, his or her wiry of being in this world, stems from the inner
essence ol a person. A truly good person will radinte serenity and goodness
in this world; an anxious person will suffer evil days tor they can only
transmit, and thus receive, negative leelings

With similar psychological empathy, R Joshua b, Levi writes: “He
who casts suspicion on genuinely good people in the end will be smitten in
his own body on that account” (Yom. 196,) Guilt feelings from attacking a
good person’s character will eventually have psychosomatic results
Hliness may come from inner turmoil, K. Joshua b. Levi realizes. On the
other hand, he does not grant the maligned, good person the option of
“venting” his feelings: “He who joyfully bears the chastisements that befall
him brings salvation to the world as it is said, ‘Upon them have we stayed of
old, that we might be saved™ (Ta. 8a.) Psychological process must l'l'lukl.'
way for moral righteousness. As consolation, the good--who, for R. -]ﬁshua
b. Levi, would be the same ones who study Torah--do receive some reward

in this world:

This matter is written in the Torah, repeated in the Prophets, and

further repeated in the Writings: “Whoever is devoted to study of the

Torah, his property ‘prospers for him.” It is written in . . . Deut. 29:8 .
.Josh, 1:8 ... Ps 1:3(AZ 19b.)

Learning leads to good businesssense and thus material reward.
Similarly, R. Yohanan reports that R, Joshua b. Levi said to his sons, "Go
morning and evening to the house of prayer, that your life may be
prolonged” (Ber. 8a.) Whether R. Joshua b. Levi believed that God rewards

a person with long life for faithful synagogue attendance, or that the
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Gehenna awaits anyone who dishonors a scholar “Whoever tells [stores]
after a deceased disciple of sages [has died] will fall inio ¢ wehenna” (Ber
194 On the other hand, one honors God when making herself or himsell
a better person:

Whoever sacrifices his veser fiara, impulse to do evil, and confesses

on Lhat account is regarded by Scripture as though he had honored

the Holy One, blessed be he, in the two warlds, this world and olam

haba, for it is written, “Who offers the sacrifice of confession honors

me” (Ps. 50:23) (San, 430.)
Together, these statements aof character allude o R Joshua b, Lewvi's
reaction Lo the social unrest of his day. His intent is Lo show that being good
to one another is worthwhile. Reward for helping others comes in this
world, but doubly so in the world torcome. This confidence of olam haba
could have gone a long way to inspiring his community, In a time when
life was difficult financially and socially, R. Joshua b. Levi goaded his
people Lo rise to the challenge, to struggle with the yeser hara and be decent

and compassionate to one another. Both his words and deeds vouch for this

poal.

While questions of reward and punishment affect a person
individually--and R. Joshua b. Levi has more to say on this?!~they also have
impact on a communal level. [f it is hard to explain why a good, synagogue
attending Jew dies young, it is equally difficult to understand how Israel

can be exiled from her Temple and from Jernsalem, The developing

217Two other statements are relevant to the argument: 1) And that is
in line with what R. Joshua b. Levi said, “What is the meaning of Lhe' verse
of Seripture, ‘Which I command you this-day to do them' (Deut. 7:11)? “This
day you are to do them, but you may not put them ofl y:ytll tomorrow; this
day you are to do them, and tomorrow will be for receiving a reward for
doing them” (Eruv. 22a; AZ 30;AZ db) 2) R. Simeon b. Pazzi a;md in the
name of R. Joshua b. Levi'who said in the name of Bar Qappara: Anyone
who fulfills the duty of eating three meals on the Sabbath is saved from
three punishments: the anguish of the messiah, the judgment of Gehenna,

and the war of God and Magog . . " (Shab. 118a.)
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rabbinic Lheology certainly is clear, that pumishment comes from sins,
personal and collective. Stll, at least a remnant of Tsrael will always
remain, even in this world, and certainly in ofam hibo

Why is Israel compared to an olive tree? It is Lo tell you, just as the
leaves of an olive do not fall off either in the dry season or in the rainy

season. so Israel will not be null either in this world or in the world
to come (Men, 53b.)

R. Joshua b. Levi secks to reassure his generation ol God's ading

2 covenant even in the face of troubled times.

L% L8 £t

K. Joshua b, Levi is fully a man of a post-Temple, post messianic-
fervor Judaism. He believes one day uf',-:l.ud_wrv,{ Torah is better than a
thousand burnt offerings (Mak. 10a.) The messiah’s arrival will only be
hastened if the Israelites have merit (San. 98a.) And God's relationship

. with Israel is so close that not even an iron wall could separate them (Sof

38a.)

To make sense of the monumental changes in Judaism, the

calamities that befell Israel and his beliefs mentioned above, he relies on

olam haba for justice. Reward for misvot might not happen in this world--
i / though some benefit may occur--but doing misvot and being a mentsch will
be amply rewarded in olam haba.

How did he know? How could R. Joshua b. Levi say that reward
would come in.olam haba and that Gehenna awaits thus.e who do evil? It
seems that the rabbis in Babylonia asked the same questions. They did not

but they rewarded his certainty with

¢ question his knowledge of olam haba,
| even greater certainty. They made R. Joshua b, Levi into a legend, a
r master of both death and olam haba.
et
A *""--____.‘_ /



CHAPTER SIX
RELATING THE AGGADIC TEACHINGS AND THE AGGADAH

In chapter four, W€ saw the colorful persond of . Joshua b. Lewt
purl:';\yt.-d in the aggadol. There, 1 sought 0 answer the quesuon o what
degree 15 there cn_m.-al:;lum'_\' between this person and the halakhot spoken
and repeated by this same rabbi. Now, knowing something aboul the

persond of R. Joshua b. Levi and s halakhot, we look al how these connect

with his aggadic teachings.

By its very nature, aggadah speaks in grander and more vivid

. language than halakhah. Take, for instance, R. Joshua b. Levi's
relationship to Torah. We have already seen in previous chapters the
following: He states halakhicly, “He who goes along the way without an  ~

escort should occupy himself with porah” (Eruv. 54a.) He states aggadicely,’

“Whoever 18 devoted to study of Torah, his property prospers for him™ (A.Z.
19b,) 1t is said about him in an aggadah, “R. Joshua b. Levi would attach

himself to them [those with ra'atan) and would study Torah” (Ket. 77h.) In

each case, Torah in some way helps or protects. The aggadic teaching goes
one step further than th‘halakhuh by_ulfering a reward, one that R.

Joshua b. Levi cannot guarantee, but is fond of doing as We saw in the
3 previous chapter-
With all three gelections on Torah, there i8 consistency. Perhaps,.

this is not difficult for such & pupulur topic as Torah. Nonetheless, these

r . a
i i inberrelationships;, at this point at least, show the plausiblhl.y of a consistent

e
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persona of R. Joshua b. Leviin the Bael

Halakhah serves as a reality check on aggadah, Aggadicly, R
Joshua b, Levi may say, “Go morning and evening to the house of prayer,
that vour life may be prolonged” (Ber. Sa.) Whereas, in his halakhah, he
can cater Lo real cases, such. as at the wedding of his son, where he allows
the Shema to be said twice in the day or twice at mght because of
extenuating circumstances. Halakhah allows for leniency, aggadah does
not,

For a_:ll the compassion that he can bring forth in his halakhot, R
Joshua b. Levi favors the strict, idealism of the aggadah at least equally
The two aggadot about him which were omitted in chapter (our tell us about

his relationship to aggadah:

R. Hanina ben Agil asked R. Hiyya son of K. Abba: “Why does it not
say in the first-version of the Ten Commandments, “That it may go
well with thee,” while in the second version there is such a promise””
He replied: “Before asking me why ‘That it may go well with thee' 15
not mentioned in the first version, you should ask me whether such a
promise does or does not accur in the second version—the fact ig, 1 do
not know whether it oceurs or not. [Since no halakhah exists on'this
verse, he could not remember it.] Go to R. Tanhum bar Hanilar, who
visits regularly with R. Joshua b. Levi, an expert in Aggadah.” When
he went to him, R. Tanhum said: “From R. Joshua b. Levi, as it
happens, | never heard anything on this matter. But Samuel bar
Nahum told me . . " [the rest is not important for our purposes] (B.K.°

54b-55a.1%2

R. Shimi bar Ugba, and some say, Mar Ugba, often was in session
before R. Simeon b. Pazzi, who had laid forth exegeses [mesader ha-
aggadah] before R. Joshua b. Levi. He said to him: “What is the
meaning of the verse of Scripture, “Bless the Lord O-my soul . . .* (Ps.
103:1)? . .. “ [the rest is not important for our purposes) (Ber. 10a.)

According to these aggadot, not only was R. Joshua b, Levi a baki be-

aggadah, an expert aggadisl, but he had a student in his academy -

22(onsidered a baki be-aggadah, "know-it-all of haggadah.” [Said
hmael by R. Tarfon, in M.K 28b. On baki, see H.

already of the Tanna R Is
-Y;ﬁfn.ystiuﬁ:g_imm (Hebrew) (Jerusalem: Mossad Bialek, 1971),-

]
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responsible for ordering the aggadot, a :-:;:,wu!--r h-aggadal. With the
large number of aggadot that we have looked at in chapter five (see
appendix C,) these attributions seem likely, These would also explain,
perhaps, why R. Joshua b, Levi became such a popular protagomst for
many aggadic legends,
As further support for these aggadot, . Joshua b Levi valued”

aggadah enough to make it a reward for sedakali: *“Whoever is accustomed

: to do acts of sedakah gains the merit of having sons who are masters of
wisdom, wealth, and aggadah” (B.B. 9b.) For someone who invested many

words about the importance of children and teaching them Torah, this

statement should be taken seriously

On the other hand, R. Joshua b, Levi’s relationship to aggadah is not
i so straightforward Though not (;!arl. of Bavli proper, a statement of his in a
; minor tractate is perplexing: "He who writes down an aggadah will have
no share in the world to'come; he who studies it will suffer humiliation,
and he who listens to it will receive no reward" (Masekhet Sofrim 16:2.)
Perhaps this refers not to aggadah in general, but Lo some sectarian
books, 23 or perhaps only to the act of writing them down. Could he say this
_ statement about writing down aggadah while having a person in his
; = / academy “order” the oral aggadot? The statement in Masekhet Sofrim is
typical of R. Joshua b. Levi's in that it speaks of olam haba, so it could be an

accurate attribution. Perhaps the distinction between oral and written

aggadah was obvious to him and his contemporaries. Why then would oral

traditions be permitted while written not? I can only speculate that if they
were written, the rabbis would lose control over their interpretation;

sectarians could take it and use if for their own ends. Also, the people

< ' 23Levine, 105.
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might base their religion on theystical and magic of ageadah while
losing sight of the halakhah which anchors Judaism to this world. Al of
this is speculation; what is certain is that R. Jushua b. Levi had much to
say about aggadah, That is strong enough basis to begin exploring the
relationship of his aggadic statements and the wonderful aggadah written

about him.

Aggadic Teachings and the Agzadot

In many ways, the connections between R. Joshua b. Levi's aggadic

e

teachings and the aggadah about him are stronger than between his
halakhah and the aggadah. Below, these connections will be explicated.
The full texts of the aggadot will not be repri nted below since they appear in
chapter four; a selection from each will be given to spark the memory of the
reader as we look at each aggadah from a new perspective. Also, the
halakhic aggadot will not be analyzed again. Aggadot which speak in
general Lurms-~a§ discussed above, do not usually correlate with such
specific cases. As it turns out, R. Joshua b. Levi's aggadic luachinga::io

help us in two of these halakhic aggadot. We will look at these first. .

it ok T i

= / A pair of scholars got drunk at the wedding banquet of R. Joshua b.
Levi’s son. R.Joshua b. Levi ruled that under Ll}c circumstances, it
was permitted for them to recite the Shema two times 1n the day or
night, but normally it is not permissible (Ber. 9a.)

As mentionéd in the previous chapter, what gives R. Joshua b. Levi

| ' % | the latitude to make such a judgment could be a belief summarized in the

“Eyen a partition made of iron will not create

eaven” (Sot. 38b.)

following aggadic teaching:
. an obstruction between Israel and their father in h
i ) ' Though this phrase is used in literal ways, to indicate that a man standing
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(Sot. 38t might alsu suggest (hat lenient readings ull halakhah are
1‘1ur1ui.~‘-.~aihh- [or no “partition made of iron” |read: halakhab] can keep God

apart from {srael

4h are not 10 b used {or_healing

i R, Joshua b Levi recited these verses when he went Lo sleep (Ps. 91
: “Spnyg against -,Jl;\;:w.-.\'." (Ps. 91:1-10 pPs. 3 But how could he have
done so, and did not B Joshua b. Lovi say, “1L18 {orbidden 1o heal
onesell through reciting words of Torah™ (Shet 15b.)

Waords of Torah do have power R, Joshud b. Levi gpemed 10 helieve
At the heginning of this chapler, his views on Morah were Ll!.‘él'\lﬁ:-'-l.‘t! The
aggadic teaching given there dt-:acnhud study of Torah {eading W0 the
prospering of property (AZ. 19b) Property does nol equal health as the
above aggadab deseribes, put both do show the impact of Torah on the
material, ph_\rniml waorld. Another aggadic teaching takes this one step

further: :

What is the meaning of the verst: “This is the Torah which Moses set
(sam ) before the children of Israel’ (Deut. 4:44 y 1f a man merits it it
r (sam) of life for him; if not, an elxr of death That

hecomes an elixi : ! _
is what Rava meant 11 gaying, 1f used the right way. it is an ehxr of
72b.)

A / life; if not used the right way, an elixir of death” (Yom

The difficulty the Bavli has reconeiling an aggadic tradition about R

Joshua b. Levi and a halakhah in his pame--8 similar project to this thesis

(1)--might show the fine line hetween Torah as 80 elixir of life and as an

elixir of death. 1f Torah has power, @ person like R. Joshug b, Levi who

‘loves Torah might have struggled his whole life with the question of when

Torah is being used correctly and when not. The fact {hat he onceé said that

verses of Torah may not be used for healing and at another Hme he used




Torah for his bedtime Shema, does not have to be problematic. The
gemara’s answer, discussed in chapter four, suggests that the first
statement is for when a person 15 healthy, the second, for when a person
has a wound. Torah may be used as protection, not as active healer. These
two traditions juxtaposed in this aggadah show the tension inherent in the

power of Torah and add depth to the persona of R. Joshua b. Levi.

Aggadah: Studies Torah with people with ra ‘atan

R. Joshua b. Levi would not flee from people with skin ailment
ra’atan, but would study Torah with them (Ket. 77b.)

The compassionate R. Joshua b. Lew, portrayed here, is one we want
to believe 1s true. Certainly, halakhot discussed in chapters three and four
vouch for this character trait. And an aggadic teaching also supports it:

Simeon b. Pazzi in the name of R. Joshua b. Levi who said in the
name of Bar Qappara, “Whoever sheds a tear for a good man -- the
Holy One, blessed be he, counts them up and puts them away in his

treasure house, as it is written: ‘You count my grievings, put my
tears into your bottle; are they not in your book’ (Ps. 56:9.)" (Shab.

105b.)
Unfortunately, we have two aggadic teachings specifically about people
with skin ailments that seem to contradict R. Joshua b. Levi’s position
above. Following the familiar rabbinic drash that the skin ailment, sara’at,
in Leviticus should be understood as punishment for gossip, R. Joshua b.

Lewvi states:

Why is the one afflicted with sara’at treated separately, in that the
Torah has said that he shall bring ‘two birds for his purification-
offering’ (Lev. 14:4)? Said the Holy One, blessgd be he, “He does the
work of babblers; therefore, the Torah has said, let him bring an

~ offering of babblers (i.e., chirping birds)” (Ar. 16b.)

A similar statement, with confused attribution, reads:

R. Samuel bar Nadav asked R. Hanina . . - others say he asked R.

Joshua b. Levi, “Why is the one afflicted with the skin ailment treated

separately, in that the Torah has said, ‘He will dwell all by himself,
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C(Lov. 1346727 He said, “He [through his gossiping| brought a
separation between a man and his wife, hetween one person and the
next. Therefore the Torah has said, ‘He will dwell all hy himself ™
(Ar, 160.)

This last tradition has been attributed to others besides It doshua b, Lev
He might not have ever said it Perhaps the first traditon also was
mistakenly attributed to him. This comecture would help retoncile the
aggadic Leachings with the aggadah about R. Jushua b. Levi studymng with
people with ra'atan. This argument, though, 1s not conclusive

If we assume that the attributions are correct, we have another
option. For one, the aggadic Leachings tell something about why people
develop skin diseases with the consequence of separation from the

community, Does this preclude a compassionate person defying this

separation? In the Torah, where the issue 1s public health, the answer s

yes. To the other rahiais who would not study with the people with ra'atan,

the answer is yes. To R. Joshua b. Levi, who seems to see illness as a resull

of character faults--as these aggadic teachings corrohorate--the answer

‘n'\
might be no. Ifa personal attribute led to disease, then the wwcrfu! words

of Tarah have the potential to heal. This connection was discussed above

and again is relevant. In one aggadic teaching that summarized R.

Joshua b, Levi's view of Torah, we see that the jump to his studying Torah
with people with ra'atan might not be so great:

“Every day a Bat-kol goes forth from Mount
Horev, proalaiming these words, Woe to mankind for contempt of the
Torah, for whoever does not labor in the Torah is said to Ibe under the
divine censure; as it is said, As a ring of gold in a swines snout, so is
a fair woman who turns aside from discretion (Prov. 9;2?.;; and it
says, And the tables were the work of God, and the writing was the
writing of God, graven upon the tables (Ex. 32:16.) Read not harut
(graven) but herut tfreedom), for no man 1s free but he whd labors in
the Torah. But whosoever labors in the Torah, behold he shall be
exalted, as it is said, And from Mattaneh to Nahaliel, and from

Nahaliel to Bamot (Num. 21:19)" (Avot 6:2.)

R. Joshua b. Levi said,
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In the last sentence, the meaning of the place-names are used Lo
make the following drash: from the gift of Torah | Mattaneh| one receives a
Divine heritage [Nahaliel] that leads to heing raised up to high place
[Bamot.] By being with people with ra‘afan, R Jushua b. Levi aets on his
own words. Even if their condition eame about because of sin, they ought to
have a way to re-enter the commumnity of Israel. This view of sinners is
supported by R. Joshua b. Levi's view of the worst sin in Israel’s history,
the classic archetype of sin, the building of the golden calf: “The Israelites
made the golden calf only Lo give an opening to penitents: 'O that they had
such a heart as this always, to fear me and keep my commst ndments’
(Deut. 5:26)" (A.Z. 4b.) 1f he could see sin as an opportunity for penitence in
the case of the golden calf, how much the more 5o, in the case of people with

ra'atan. His words and his actions are in consonance, his persona sound

ah: T B Lo IR

R. Joshua b. Levi did not curse an annoying min in his neighborhood
even though he wanted to (Ber 7a: San. 105b; A.Z. 4b.)

With R. Joshua b, Levi’s aggadic teachings, we gain new insight into

how his compassion operates. He shows compassion even for those who go

against everything he believes in. As we have seen, he deplores gossip:

“Croup [skin disease] comes to the world because of gossip” (Shab. 33b.) Yet

those who, supposedly, éngaged in that vice, are precisely the ones he goes

after to study Torah. This we have fully explore
slikes minim, he does not curse them. He struggles

d above. Now, again, *

though he viscerally di

to be good, to overcome his yeser hara. Is this a Jewish spin on, Tlove thy

enemy'? N
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R. Joshua b, Levi realizes he forgot to hear his grandson recite the
parashah and runs to do so (Kid. 30a.

The connections between this aggadah and some aggadic teachings
are clear and direct. He talks about the need to teach Torah not only to
one's son but to one's grandson. His proof comes from Juxtaposing two
verses in Deuteronomy: . . . and vou shall make them known to your
children and your children’s children” (4:9) and “The day that you stood
before the Lord your God in Horev.” (4:10) Thus teaching children is like

standing al M(, Sinai:

R. Joshua b. Levi said, “Whoever teaches his son Torah is credited by
Scripture as though he had received Torah from Mt. Horev" (Ber.
2156.)

R. Joshua b. Levi said, “Whoever teaches his grandson Torah 1s
credited by Scripture as though he had received Torah from Mt.
" Horev” (Kid. 30a.) ’

Once again, R Joshua b. Levi teaches not only with words, but with
actions. In the above aggadah about him, his listening Lo his grandson
recite the parashah inspires other rabbis to do the same. This message
offers a balance to reports of rabbis who left family for years and years to
study in the academy. R. Joshua b. Levi affirms the need to be close to
l{i:ly and te spend regular, meaningful time with them. Or, if this reads
too much into the text, he affirms the need to spend time with his sons and

grandsons, teaching them the tradition.

“

R. Joshua b. Levi allows guardian in his neighborhood to sell land to
buy oxen (Git. 52a.)

R. Joshua b. Levi once visited Cabla and calls on Land to not provide
such good produce for the Arabs who had taken the Land after the
Jews had sinned (Ket. 112a.)
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with children. These are discussed Thove and i chapter lour

Why would he, a caring person, not visit mourners who did have
children” Could this indicate that he normally did not have time, did not
consider it part of his rabbinic funetion, or that he avoided mourners from
his own Tear of death? This realistic aggadah about his practice ol visiting
houses of mourning could have fed into the more supernatural traditions

that developed about him, to which we now turn

The Angel of Death told me three things: when dressing in the
maorning, do not take your shirt from your attendant, do not lel water
be poured over your hands by one who has not already washed his
own hands, and do not stand in frent of women when they are

returning from the presence of a decensed person (Ber. 5la,)

readah: S fos an. : 1
R. Joseph, the son of R. Joshua b, Levi, sees olam haba and assures
his father that the good will be rewarded, martyrs doubly so (Pes.

50a.)

Tir . - s ) : 1
R Joshua b. Levi tricks the Angel of Death by jumping into Paradise
without dying, but does not succeed in keeping the Angel of Deathis

knife from him. Modestly, R. Joshua b. Levi claims that no rainbow

was seen in his lifetime (Ket. 77b.)

These three aggadot raise three issues to be analyzed, R. Joshua b.
Levi’s views on death, olam haba, and humility. These first two were the
focus of chapter five. For someone who describes death as a time when
everything conquers him (Ned, 41a,) a tradition that has him worry about
his place in olam Imb; and who actually escapes death is not surprising.
That this aggadah immediately follows the account of his studying Torah
with people with ra’atan indicates that he merited this good fortune
because of his compassion for dthers. [n fact, following his entry into

heaven, comes the account of his contemporary, R. Hiyya, who also tries to

e
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legends, once born, have a way of taking on a Ll of their own, For our
purposes--as we observe that there are connections hetween the statements

and the aggadot--this answer 13 sullicient

Aggadah: R, Joshua b, Levi meets the messiah

Elijah sends R. Joshua b. Levi to the messiah at the gates of Rome
who tells him that he will have a good place i ofam haba and that
he, the messiah, will come today. Elijah explains that he meant,
today, if Israel heeds God's voice, that is, the commandments (San
98.)

This aggadah works on many levels, each connecting to different

parts of R. Joshua b. Levi's personi The aggadah hegins with R Joshua b.

Levi visiting Elijah at the cave wher¢ R. Simeon har Yochai and his son hid

from the Romans for twelve years. During that time, all they did was study

Torah. Thus, at the outset of this aggadah, the importance ol Talmud

Torah is emphasized.
_At Bar Yochai's cave, R. Joshua b. Levi asks Elijah whether he will

led his son, R. Joshua

go directly to olam haba after he dies. Just as he oril

b. Levi wants to be sure of his place after death. By the end, Elijah
interprets the messiah's greeting, “Peace unto you, son of Levi,” as R

Joshua b. Levi and his father gaining olam haba. Once again, he is

reassured.

One of the most striking parts of this
ot only among those with skin diseases (he is

aggadah is the image of where

the messiah waits. He sits n

wrapping bandagg; ) who are poor, pushed putside the gates to the outskirts
of the city, but he is in Rome,2¢ the enemy conquerors of Israel. These two

elements, people with skin disease and enemy, mirror the kinds of people

we have already seen R. Joshua b. {,evi showing compassion for, hamely,

24 According to Dikduke Sofrim ad loc.
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those with ra'atan and the minim. We do not have aggadot about him
helping the poor, but he has at least one aggadic teaching about sedakah.
cited above, which states that the reward ul dong sedakal 15 having sons
who are masters of wisdom, wealth, and ageadah (B3 9h) R Jdoshua h
Levi values generosity, helping thuse with less means, something which
was crucial to any sense of commumty i a time when taxes to Rome were

high and there was such financial instability

g~

Another aspect of this aggadah 13 the delayed arrival of the messiah,
Elijah must explain to R. Joshua b Levi that the messiah's answer meant
that Isracl must work for the messiah, must merit his coming. This

parallels this aggadic teaching of . Joshua b. Levi's that precedes this

aggadah in Sanhedrin:

R. Alexandri said, “R. Joshua b. Levi contrasted verses as follows: 1t
lil is written, ‘In its time [will the messiah comel,’ (1s, 60:22) and it is
also written, ‘I [the Lord] will hasten it' (ibid.) [What is the meaning
of the contrast?] 1f [the Israelites] have merit, | will hasten it; if they
do not, [the messiah] will come in due course. It is written, ‘And
behald, one like the son of man came with the clouds of heaven’ {Dan.
- 7:13)and it is written, ‘[Behold, thy king comes unto theel . . . lowly, «,
and riding upon an ass’ (Zeh. 9:9.) However, the two verses declare:
- If Israel are meritorious, the messiah will come ‘with the clouds of
heaven’; if not, he will be Jowly, and riding upon an ass. King
Shapur [1] said to Samuel: ‘You say that t!u: mes:;mh will come
= ,’ riding upon an ass. I would like to send him a brightly cuiurec} _ftuud
of mine.’ Samuel replied: ‘Do you have a thousand-hued steed?
(San. 98a.)

R. Joshua b. Levi's Judaism is a merit based system. If you do

misvot and are a good person, you will gain reward in olam haba or gain

the merit of ten men, or a 100 men, or whatever the case may be. The

" messiah will come, for that is God’s plan to save the world. The only way,

however, to bring near that day is not to wait for it, but to work for it, )

gaining merit through misvot.




That the messiah wails at the ,.nz-.-‘.‘-?ll{uuu-. among the pubt and
those with gkin diseases, shows the kind of work jeravl must do 1o merit the
messiah's arrival. They must help the helpless, defend the defenseless,
empower the puwm"w.»::-' Perhaps this '.u;:-,::ul:\'ln secks 1o gxplan where R

Joshua b Levi gained fis impetus 10 work for thost 1n'.n'-_'_'\uulwl.-[l by

sociely
Agpadali Punighed DY {jah for not seeling MECEY for man caled fyy hon

R. Joshua b, Levi fails W seek m  {yr people i his vicinity When
man dies by a hon, Elijah stops vigiting him {or three days (Muk
11a.)

As we learned in the above BEEE wdah people must make the world

ready for the messiab. Elijah, who will herald the messiah’s coming:

emphasizes this point in this aggade h which lughh"hl«- the spec sl

1'uspunsihil'1m-:_: of cummunal leaders. They, and in this case, R, Joshua .

Levi, must help all those in his vicinity; no supurnal.uml miracle will save

them, This ugﬂaddh {akes this P point 10 the extreme. [iven an unfortunate

incident, even if natural, guch as @ man being eaten by @ lion, was his

responsibility: What could he have done? He could have sought mercy:

The issue is not pecessarity that K. Joshua b. Levi could have pruvunu-d the

tragedy, but that he be -.omemed ahout it He ought 0 care aboul pach

person in his area, worty about them, do what he can to help them, and

when gomething happens peyond his control, 10 feel upset about it

This messag® pamlle'm a comment of R. Joshud b, Levi ina

discussion o0 when zehut avot, the merit of the pumarchs, was exhausted.

ﬁ' zehut avot was still active: then the exile, the destruction of J srusalem

for God would forgive that -

and all other tragedies could not have happuned,
rit of the pt\marchb R. Joshua b. Levi

generatiun of Israel pased 00 the me




believed that zehut avol was used lq_u.Tl'nnl the time ol |-:||_|;|l| el | Kgs

18:36) (Shab. 55a.) Thus, from the begnmng of the prophetic age, when the

people were castigated for not taking care of the least among them, when
compassion had to be cultivated and social justice preached. from that bime,

the people of Israel had to gain their own mert

R. Hama bar Hanina has trouble making rain for Sepphons, as R
o Joshua b, Levi could in Lod (Ta. 25a.1

[

If R. Joshua b. Levi failed in the aggadah above, here heas a
community hero. He not only knows the needs of the general pupulace but
empowers all to work together to merit @ positive oulcome Through
fasting, the people show their dedication Lo God, their communal

supplication. R. Hama b. Hanina in Sepphoris tries to gain the people’s

trust like R. Joshua b. Levi. R. doshua b, Levi's fame as @ person in touch

with hig-community was, according to this aggadah, solid even in his own

day.

a & O

In all of the aggadot about R Joshua b. Levi a consistency of

» / character prevails. The aggadic teachings ascribed to him only deepen this

character, not contradict it. This still does not tell us anything about when

these traditions were written down, how much they reflect the historical R,

Joshua b. Levi, or to what historic conditions the writers might have been

responding. What we do know now is that whoever wrote the aggadah

; 1 - captured well the R. Joshua b. Levi we have gotten to know through his

aggadic teachings.




" mentioned # the text and a contemporary of

CHAPTER SEVEN
COMPARING THE AGGADAH
IN TALMUD BAVLI AND BERESHIT RABBAH

The previous chapters have concentrated on the consisteney of R
Joshua b. Levi’s persona within the Bavli. Now we step outside the Bauvli
and question the accuracy of the Bavli's persona. In this task, we are

greatly limited. The texts available to us have been altered here and there
long after the time of R. Joshua b, Levi. Also, the authors and redactors of

the texts were not necessarily trying Lo write biography or accurate history

as we understand them. Though we will never know fully the historical R

L ? L . \
Joshua b. Levi, this does not prevent us from asking the questions.
Bereshit Rabbah is an £res Yisrael text edited around the time of the

redaction of Talmud Yerushalmi, no later than 425 C.E. Itis“the earliest

Amoraic aggadic Midrash extant” according to one scholar 25

Traditionally, the work is ascribed to R. Hoshaya, the first tradent

R. Joshua b. Levi. R. Hoshaya

led the academy.in Caesaria, mid-way between the Sputhern Lod and the
Northern Sepphoris and Tiberias.

By looking at an Eres Yisrael text, we can compare traditions

developed clns.e to R. Joshua b. Levi’s home and realia with those that we

have seen in the Bayli. With this comparison, [ will speculate about the

develupment of the traditions of R. Joshua b. Levi.

25M. Herr, “Genesis Rabbah,” Encyclopedia Judaica.
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Bereshit Rubbah compared w Tulmud Bauvli

R. Joshua b, Levi's name appedrs sixly-seven Lumes i the Vilna
edition ol Bereshit Rabbal and soventy-four times in the Theodor-Albeck
edition. This chapter will rely on the Theador-Albeck version. In this
edition. interestingly, no statement has a confused attribution (e, some

say R. Joshua b. Levi said.y While this is not proof, it does show that the

authors/redactors were more confident of where their traditions came Irom

than in the Bavli where confusion olten exists

From Bereshit Rabbah rabbreviated B.R.,) all of the aggadot about R.
Joshua b, Levi will be presented below as well as a selection of his relevant
aggadic Leachings and halakhic aggadot. The ageadot from the _h‘m-h’ will

not be reprinted, only coferred to, as they should now be familiar to the

reader.

R. Joshua b. Levi said: “I went round to all the masters of aggadah in
the South asking them to tell me the meaning of this verse (Gen.
46:1,) but they did not elucidate it for me, antil 1 stood with Judah b.
Pedayah, the nephew of Ben Hakappar, who explained to me: When
a teacher and his discl ple are walking on the way, you first greet the
disciple and then the teacher. R. Huna said: When R. Joshua b. Levi
came Lo Tiberias he asked R. Yohanan and Resh Lakish about it. K.
Yﬁhanan said: The reason is because a man owes more !wnn:- to his
father than to his grandfather. Resh Lakish said: He offered
sacrifices for the covenant with the tribal ancestors. .. (B.R. 94:5.)

We have three things happemng in this aggadah of interest. The
first is that R. Joshua b. Levi is associated with aggadah, going out of his
way to search for an answer from aggadic masters. He has no problem

s learning in aggadah. This supports the Ba vli's

traveling to deepen hi

* contention about his interest in this material.

The second concerns geography and the relation of Eres Yisrael




e

i T
tradents. R. Joshua b. Levi secks an answer first among the aggadic
masters in his area, in the South, but finds none who can help lum. He
then finds Bar Kappara’s nephew Judah b Pedayah, whose answer he
accepts. A difficulty with this scenario is that there are no other references
of R. Joshua b. Levi interacting with or passing on the traditions of Judah
b. Pedayah in either Bereshit Rabbah or Talmud Bavli. This alone does not
make it impossible; other texts including Talmud Yerushalmi may have
such statements. It does put up a red Nlag about the text's accuracy

In the second part of this selechion from B.R. R Joshua b, Levi asks
questions of K. Yohanan and Resh Lakish. We have much evidence of
these scholars interacting, particularly. R Joshua b, Levi and R, Yohanan
(Ber, 8a: Yom. 60b, Yev. 39a, elc.) But, R. Joshua b. Levias the elder of the
three, The Tiberian Yohanan and Resh Lakish belong to the second
generation of Amoraim, ;lul, the first as does the Southerner R. Joshua b

Levi. Could this .-sm-:nariu be correct with R Joshua b. Levi submitting to &

younger generation? What seems to be happening is that B.R. is betraying

a pro-Tiberian, pro-Northern bias. R. Joshua b. Levi both finds a teacher in
the North, with whom we have no other record of his interacting, and

submits to the authority of younger tradents from the North. This

discussion should, at the very least, prompt us to treat B.R. with some

caution.

The third point of interest here
a Babyloman, A contemporary of R.

is that R. Huna, who relates the

second part of this aggadah is

Yohanan and Resh Lakish, he headed t
tement is related in B.R., does this affect our

he academy at Sura after Rav. Ifa

Babylonian's stal
understanding about its d
possible that Huna, like his predece

ating? Without delving into that question, itis
ssor Rav, was in Tiberias which would



explain 115 inclusion here

ghabbat lenientles

R hsa'mml Levi aske . Resh L alash =1 1L per ll'lllll . o bay

umn(umuwd “\l.r\lll\t ) slaves {rom @ (e m\h = About when do
you asgk me: He repliet 4, “About & festive )7 i was Langht s s
punmlui pyen on the 5 Gabbath” \B.R. ATV

R, Bleazar b, “AzE ariah 53 e “You miy ; pathe the infant on Lhe
hm]. day after eire muumm. when it falls on Lhe Sabbath LR Jacob
L. Aha gaid: “R. yohanan a1 nd B Jonathan used Lo exhort midwives
fre u_uvn\'l\.- gaying Lo them. “Whatevet you'do ¥ nowe ckdays, You musl
do on the S i‘hh.uh when Lha i is the third day. ‘*m\mu-\ said
“Pecaust {here 18 danger v guid R Assi o him 1f becaust of
danger, et us heat waler for ham 08 the “n'hh\\"n {or we Immud
his stomé yoh ot y Shi abbal) Phut

A
man me ay warm # sheet an put i on

gne may nul ake & path full of hot water and p i it on s stomac hoon
"s'l\ ahbal. Said R Joshua b Levi: Ahere 181 unhu‘luhuu here, for it

-.ndeu.l-, ermitte (B.R 80:9.)

These WO \\1.‘.1\'.;\11’.1‘ spateme nh are unmslunl. with B Joushua b

Levi's stance in the Bavlt- Whenever cages oceut that mateh atrict

ohgervante ol Shabbat laws a\fain:‘l. another pruu‘\pk. whether 8 proad View
of ]Jif:u::h nefesh or & por-unal peed, B Joshua b Levi adopts @ jenient view

of Shabbal ghservance: in the first halakhic d‘,{g.lddh above, B Joshua b

Levi does ot offer the Jenient view bul is k\:::st)t"l':\ied with the view, Since by

asking Resh L akish, he ¥ ould 8 ’uh::cri'nu o his p sak. This again caises the

quLsh(m of his relation Lo Resh L akish d\HLUSSL‘d above. This will not be

Levi p-.runl» on ghabbat as

much or more that his colle gues for al'lc\ria't.'mg the pain ass0c jated with

he'third day after 8 circumcisiun, Pain does not lead Lo onegs and as We

have seen 10 hig decisions {n the Ba pli con® g Shabbat and fast days: R.

observante interfere with the larger

Joshua b Levi does not et strict ritual
pema‘lly cleanliness and ealth care:

pnnc;p'le:, invo
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Irey:

R. .Joshua b. Levi said: “Our patriarchs instituted the three services
Abraham instituted the morning prayer. for it says, ‘And Abruham
got up early in the morning to the place where he had stood hefore the
Lord' (Gen. 19:27.) Now ‘standing’ refers Lo prayer, as it-says, ‘Then
stood up Phinchas, and prayed’ (Ps 10630 lsane instituted the
alternoon prayer, as il says, ‘And Isanc went out to meditate in the
ficld toward evening’ (Gen. 24,63 Meditation connoles prayer, as it
says, 'l pour out my meditation before Him' 1Ps. 142505 simialarly, *!
will meditate and supplicate. and he has heard my voice’ (Ps. 60:18.)
Jacob instituted the evening prayer, as it savs, ‘And he lighted
{pa'yifga’) upon the place * Now ‘pegi‘ah’ refers o prayer, as il says,
‘Neither lift up cry nor prayer for them, neither make intercession
(tifga") W Me' (Jer. 7:16) (B.R. 65:9)

We have seen that R. Joshua b Levi is concerned with prayer, a fact

which this teaching supports. But,n the Bavli, R Joshua b Levi traces

the origin of the prayer services o the sacrificial system, not Lo the

patriarchs: “As to the recitation of the Prayers, they were ordained as the

counterpart of the daily whole-offering” (Ber. 266.) Both statements could

Levi, The one in B.R. serves 8 more

at the

still have been said by R. Joshua b.
homiletical purpose than in Berakhot. 1ts purpose also is to show th

patriarchs were shomret misvot, even though they had not received the
misvot from God which did not occur until Mose

Mt. Sinai. Minimally, this aggadic teaching confirms

s brought them down from

R. Joshua b. Levi's

interest in liturgy.

Sons and grandsons:
‘And Israel strengthened himself, and sat upon the bed.’ Miasha, R.

i ,received & post of authority from the
Joshua b. Levi's grandson Lapoideps s . i

Government. Wheneyer he ente }
_rise before him, in order to pay honor 10 authority (B.R. 97.)

This aggadah, unknown in the Bavli,
resumably Roman) authority. In the face of this

shows R. Joshua b. Levi's

respect for governmental (p

authority, the traditional line of respect of son to father or grandson to
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grandfather would even be reversed IS 15 made clear inoa statement in
the Baoli by R. Joshua b, Levi about his son: “As fur me. it is not
appropriate for me to stand up before my son. but it 1 because of the honor
that is owing to the household of the patnarch™ (Kid 3301 R, Joseph, i
Joshua b. Levi's son, married the daughier of Judal Nesah, the patriarch
In the Bauli, where we learn about the son, and B where we learn about
the grandson, we see that his descendants are doing well for themselves
and that R. Joshua b. Levi has the humility to respect this fact, which is
symbolized by him rising before both his son and grandson. Both this
humility and his respect for children and grandchildren are consistent

with what we have learned about R Joshua b. Levi in the Bovl

» marginalize oor, €

When R. Joshua b. Levi visited Rome, he saw there pillars covered
with tapestry in winter, so that they should not contract, and in the
summer, that they should not split. As he was walking in the strect,
he espied a poor man wrapped in @ mat--others say, in half an ass's
pack-saddle. To those pillars he applied the verse,"Your
righteousness is like the mighty mountains”--where You gve, You
give in abundance; while to the poor man he applied the verse, “Your®
judgments are like the great deep™-where You smite, You smite
with force (B.R. 33:1 [only in Theodor/Albeck not in Vilna.1)

“When a man’s ways please the Lord, He makes even his enemies W
be at peace with him” (Prov. 16:7.) "Enemy,” said R. Yohanan, refers
to a man's wife. “To a snake,” said Samuel. “To the impulse 1o evil,
said R. Joshua b. Levi. R. Berekhiah said: In saying “even his
enemies,” Scripture includes pests in a man’s house, such as gnats,

fleas, and fies (B.R. 54:1.)

"When a man's ways please the Lord, He makes even his ’;!numica to
be as ";e.;:;.with h.i{n"‘: Prov 16:7.) R. Joshua b. Levi said: The words
“those hostile to him" refer 1o the yeser hara, the impulse to evil. In
the way of the world, when a man grows up in a cty with another for

to the other in affection. But this one

, he is bound
two or three years ws up with a man from youth to old age;

though it : :
Hlfﬁo:glr:katur:g 18 m.n'fhﬂlJ that] if it is with him for even 70 years, it
will bring him down; and even if it is with him for 80 years, it will
still bring him down.. In David's question "Who is like unto You,
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who delivers the wretched . and the needy from his despailer™ (Ps.
25:10.) R Aha identified "his despoler” by asking, “ls there a
despoiler greater than the yeser hara”™ |In contrast to David, and
suggesting that man himsell shiuld cope with the impulse], Solomon
said. "I he who is hostile to you 15 hungry, give him bread Lo eat, and
i he is thirsty, give him water to drink” (Prov 25 21 1 silence s
mouth with] the bread of Torah and the water of Torah (L1541
When R, Joshua b, Levi visited Rome with its spectacular

architecture, according to the first aggadah, he only saw the injustice of a

’ culture that cared mora for its pillars than for its povr This peture not

sm

only conforms with the view of R Jushus b, Levi as a compassionale

person, but also resonates with the aggadah in the Bavl where the messiah

wails among the poor putside the gates of Rome  As long as that poor man

is ignored, society will not create a hospitable environment for the messiah

In this aggadah above as with the aggadah about his studying Torah with

people with ro'atan, R. Joshua b. Levi defends people who are margnalized

. by society with both words and actions, He calls attention Lo their plight in

important circles (e.g., Romel and publicly shows himsell with them feg.,
people with ra’atan.) -

P In deseribing the yeser hara in the two aggadic teachings above, R.

- Joshua b. Levi offers a telling statement: “In the way of the world, when a

e /' man grows up in a aty with another for two or three years, he 15 hound to

the other in affection.” Given enough time,
s friend, No person is an enemy for life; no enemy

R. Joshua b. Levi believes, any

person will become hi

: I | cannot be “won” oyer. This tells us a lot about how he viewed human

relationships and how he succeeded in them. He must have loved people:

interacting with Roman “gpemies,” not cursing minti, caring for the poor,

il and helping women's status. His only enemy is not a person, c:ert'ainly not

his wife, as R. Yohanan suggests, nor even an animal, as Samuel

./-_/
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suggests, bul rather the human strugzle with his or l'IL‘;'-‘::'\'Ir desires. 1L s
a lifetime strugele. IF R Joshua b Levi's life is any indication, the
acknowledgement ol how hard the struggle can be allows a person 1o do
some wonderful things with his life. As R Joshua b Levi said, “Whoever
sacrifices his veser hara and confesses on thal accounl 18 regarded by

Seripture as though he had honored the Holy One, blessed be he, in the two

worlds, this world and the world to come. " (Suk. 52a.)

K. Hanina said: “In the Messianic age there will be death among
none save the children of Noah " R.Joshua b, Levi said: “Neither
among lsrael nor among the other nations . . ." (B.R. 26:2.)

AL the time of their departure from this world, Zavdi ben Levi, R.
Joshua b. Levi and R. Yose ben Patrus (Vilna: ben Partal each quoted
one of the following three verses. Orie quoted, "For this let every one
that ig godly pray unto You in a time when You may be found” (Ps.
42:6) also, “For in him does our heart rejoice, because we have
trusted in his holy name,” (Ps. 33:21); another quoted: “You prepare
a table before me in the presence of my enemies. . . (Ps, 24:5); also,
“S shall all those that take refuge in You rejoice” (P's. 5:12), and the
third quoted, “For a day in Your courts is better than a thousand” (Ps.
84:11). The Rabbis said: [The third guoted this verse]: "Oh how
abundant is Your goodness, which You have laid up for them that
fear You" (Ps 31:20). This proves that when the righteous are
departing from the world, the Holy One, blessed be He, shows them

their reward . . . (B.R. 62:2; 92:2)

R. Joshua b. Levi said: «When God created [the first person,] he
created him by his attributes of Justice aqd Mercy, and when he
banished him, he likewise banished him in accordance with his

attributes of Justice and Mercy (B.R. 21:7.)

"B ¢, I pray, in E ¢* (Gen, 47:29). Why did all the
ury me not, I prav. I o 1in the Land of Iscael? R.

patriarchs demand and yearn for buri . :
reason for it.” R. Joshua b. Levi explained

Eleazar said: “There is a rit” |
that in saying, "“There is a reason for it,” R. Eleazar alluded to the
verse "0 that 1 might walk before the Lord in the lands of the living”

(Ps. 116:9), a verse our masters, in the name of R. Huldah, explained
as follows: “Why did the patriarchs yearn for burial in ‘the Land of

lsrael? Because the dead buried in the land of Israel will be the first
to come to life in the days of the messiah and will enjoy the age of the
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messiah” “But he who dies outside the Land and is buried there
has” said R. Hanninah, “two agonies o contend with [the agony of

dying and the agony of burial outside the Landl” “Does this mean,”
asked R Simon, “that the righteous buried outside the Land will lose
out? No. What will the Holy One do for them? For their sake, He will
provide underground passages, which o on and on like
subterrancan caves, and the righteous will roll through them until
they reach the Land of lsrael, where the Holy One will restore the
spirit of life to them ad they will stand up. And the prool? The verse
‘1 will open your graves, and cause you Lo come up out ol your graves,
O My people, when | bring you imto the Land of Israel’ (Bzek. 37:12),
followed by ‘I will put My spirit in you and ye shall live’ (Ezek. 37:14 "
(B.R 96:5.)

As we would expeet, R. Joshua b. Levi is associated with several

aggadic teachings conneeted with death, In the first, he widens the circle

of those saved from the knife of death in the time of the messiah, Not only
Israel and the children of Noah, but all nations will be spared death. dJust

as he does actively in the aggadah with the Angel of Death, he wants Lo help

others escape death. The tradition of R, Joshua b. Levi escaping death

. .
must not have been known in Eres Yisrael, though, since-we have an
aggadah including his death bed words!

The third aggadic teaching ostensibly about the Garden of Eden also

speaks about the current exile from the Temple. In God's justice, the

people of lsrael were banished from the Temple and Jerusalem, but in

rod's merc)".‘ the people did not die immediately for their sins. R. Joshua b.

Levi was evidently very thankful for this! He must have also been thankful

for what is expressed in the fourth aggadic teaching. Death is bad enough

when it happens, but to be outside of the 1,and of Israel is too much to bear.

When the messiah comes, those closest to Jerusalem will come back to life

first. While R. Joshua b. Levi might not have voiced all of these details in

the above selection, it is indicated that he was aware of them when he made

his comment on R. Eleazar's statement.
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It is not too hard to sec how theso traditions might huwve Jed the

stories (hint are recorded in the Bacli, beneing [0 Joshua b Levi Tace Lo lawe
with the Angel of Death, the messial, and alam haba 1 shows thast there
were likely traditions, not vecorded m the Bavde, vhat alsa hedped form the

persana of R Jushua b, Levi in Babylonia

On Rane
It Joshua b, Levi said “When rain comes down, eattle long to rut”
IBR 13:6)

#
[

i, Joshua b. Levi said: “When rinn comes down, 11 [mukes plants
grow and thereby] gives contour Lo the face of the earth” (B 13:07 0

These two aggadic teachings are included only 1o show that R
}"'.“ = .

Joshua b. Levi had something Lo say about rain. | do not wanl 1o make the

jump to say that these could be a basis for the aggadah about him being an

accomplished rain makér, but, at the very least, there is some connection

TWMMHM quli with 1

On the verse: “And God said: This 18 the token of the covenant . %,
(Gen. 9:12.) Elijah of blessed memory and R. Jushua b. Levi were
sitting and studying together, when they came to & ruling of R
Simeon b. Yohai, Said one: “Here is the author of the ruling; let us go
and question him about it.” So Elijah of hlesse?d memory went to him,
=T Y j “Who is with you?" he asked. “The greatest of his gencration, R.

Joshua b. Levi,” he answered. “Has the rainbow appeared in his

days?" he inquired. “If it has, he is not worthy of being received by
me.” [Vilna has R. Joshua b. Levi answer “yas” to the question about

the rainbow] (B.R. 35:2.)

. Ulla the son of Kosher was wanted by the government. He arose and
y ’ i flod to R. Joshua b. Levi at Lod, whereupon officers were dl_spau:hed
after him. R. Joshua b. Levi argued with him and urged him [to

surrender], saying “Better that you should be executed rather thaﬂn
that the wholg community should be punished on account of you." He

allowed himself to be persuaded and surrendered to them. Now

r Elijah used to speak with him, but when he acted thus he Fl.’ased to
| Y vit:.:r hil::,e He l'::wd thirty days, after wlu::l} he came to him, and he
asked him, “Why did you absent yourself? Am [ then the

/-——/
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c:1[11n;ll1i{:11 of informers?” he retorted™ But s this nol a Mathnithi.
“If 2 company of people, ete.” “And is that a teaching for the pious?
he retorted. “This should have been done throngh others and not
throagh you!" (B.R. S4:40.

These Lwo aggadol are the most intrguing imn Rereshit Rubibal Tor
they paraliel familiar aggadot with significant twisls In the hrst, we
recognize the discussion of the rainbow (rom the aggadab of i Joshoa b
Levi tricking the Angel of Death by jumping into heaven withoul dying
There, the above aggadah is appendued Lo the end, after he arrives in olan
haba. In B.R., the aggadah connects 10 Genesis 9:12 where ( od gives the

rainbow as a sign of God's covenanl never again Lo destroy humankind. At

the outset, we learn that K. Joshua b Levi merits not only mectings with

Elijah, but study sessions as well, with the added advantage of being able o

talk directly to dead sages about their halakhic pusihions (1f unly this thesis

could benefit from such meetings!) They speak to R, Simeon by, Yohai who

will only speak to those who are ihe greatest of their generation, whose very

lives are God's “rainbow * We are Lo assume that no rainbow exist ed

during R. Joshua b. Levi's days since Elijah himsell declared him “the

greatest of his generation.” In the Theodor-Albeck edition, there 1s no

response [rom R. Joshua b, Levi. The Vilna and the Bavli have R. Joshua

b. Levi humbly answering that & rainbow had been seen in his day even
though, according to the Bavli, no ©

Vilna manuscript was influenced by the aggada
is humility in this instance.

ainbow had shone. It is possible that the

h in the Bavlt which would

suggest that the Bavli invented h

Most interesting is the fact that a tradition of R. Joshua b. Levi

consorting with dead sages and Elijah exists in an Eres Yisrael document.

The Bavli elaborated on an existing Eres
“rainbow aggadah” the basis for a longer, more fantastic tale. Still, its

Yisrael tradition, making the
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This aggadah tells us that R Jushua b Lewvt interacted with Rome,

sadot sthout his visit 1o Rome

presumably un behall of the Jews Lalee the a
where he contrasted the poor and the pillars the mention of his grandson
waorking for the government and Ulla ben Kasher fleeing the Roman
authorities, these references to Rome are nol meluded m the Bavh Two
aggadot in Lthe Ba Ii also seem to have taken st a reference o Kome: 1r

when his son reports about the martyrs of Rome having a speanl place 1n

olam haba, “Rome” is replaced by wovernment” (BB, 106; Pes Gk, 2

when he preets the messiah, he 1= mitside the gates ol not “Rome, a5 some

versions have it, but the “city.”

There are several reasons these changes could have oeeur red: 11 the

Babyloman tradents were not concerned with presenting d ography of our

tradent: 2) the Babylonian tradents purposely removed references to Rome

for the reasons stated in the previvus section; ) these traditions were nol

known or not remembered for some reason in Babylonia The second

reason seems most likely in light of the fact that the Vilna edition of BR

also does not include most of these selections on Rome and follows the Bavli

in the “rainbow” aggadah. R. Joshua b. Levi, the mythic hero, was formed
g :

not only from his persona but from political concerns as well

AW

This results of this chapter’s comparison are not surprising. The

aggadot from Bereshit Rabblzh when contrasted with those “r. Bavli, more

closely reflect the realia of R. Joshua b. Levi's life. As the traditions travel

to Babylonia, the details lessen and the legends grow more fantastic. In

this move, though, the aggadol maintain a consistent persona. This fact

allows us to conjecture that the historical R. Joshua b. Levi must have



Sl
reflected the qualities that his persona exemplifies That is, in some way,
he must have been sensitive to the needs of the marginalized, lenient in
Shabbat and some ritual halakhah, concerned with death and olam haba,
Phere is no reason to doubt

and active in representing his communily

these attributes.
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CHAPTER EIGHT
CONCLUSION

Who is R. Joshua b, Levin the Bavli? As we have seenan this
comprehensive look at his halakhot and ageadic teachings anil the aggadot
about him, the following are aspects 10 his persona listed with examples: 1)

He values generosity and humility: He says that a mamzer can improve

his or her status by giving donations to the community. 21 He empathizes

with the disadvantaged and marginalized by soctely He helps the elderly

travel on Yom Tov, provides a blessing for those who look different, refrains

from cursing a min, and includes women in several ritual, Yom Tov

misvot. “Also, he has insight into human nature and finds ways L0

encourage his communily 10 be good to each other. 3) He helps individuals

in painful issues of personal status: He does everything he can 1o prevent a

woman from becoming an ‘¢gu nah and a captive woman from losing her

status when she returns to her community. 4] He is strict in health a nd

cleanliness: He will sooner call qtli!.‘itionuble meat terefah than his teacher

and will not affliet himself on fast days to the detriment of his health and

cleanliness. 5) He believes in prayer asa central to his life. He institutes |
the bedtime Shema, offers blessings for tl
nagogue early and 8
ching it to future generalions: He says

yroughout the day, and

encourages coming Lo the sy taying late. 6) Heis

devoted to the study of Torah and tea
grandson "Torah is tantamount to receiving it on Mt.

that teaching one's
can lead to benefits of protection and healing.

Sinai and that studying Torah
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1) He is lenient in Shabbat and Yom Tot it He permits a lamp that
went oul Lo be carried on Shabbat. £ He vs intrrgaed and coneeened with
death and olam haba: He desenbes the horror of losing all of one's senses
at death. Also, he speaks of the reward for many pieseof as heng in alam
haba.

The more fantastic aggadot in the Bavfi vefleet the phove charfacter

. traits und beliefs. That he meets the Angel of Death and his son goes W

Ml

olam haba matches his concern with desth and the hereafter That he tells
R. Shimon ben Yohai that & rainbow appeared in his lite shows his

humility. That he meets regularly with Elijab comes from Tus devotion Lo

Porah. That Elijah stays away from him for three days after a man was
eaten by a lion shows the importanct he places on his community

| responsibilities, This molif reappears in the story about his successful

bringing of rain for his community. That he meets the messiah outside the

| .
gates of Rome demonstrates his work with the disadvantaged and the

importance of living in this world and not only waiting for the next.

3 The above paragraphs summanze what this thesis has shown,

namely: 1) that there is an internal consistency in the persona of R

Joshua b. Levi as presented in the Bavli; and 2) that the aggadot about R

Joshua b. Levi are not formed ex nihilo, but are grounded in the statemenlts
attributed to him.

As to the question of historicity, | have offered some speculation

based on a comparison of the above persona with the tradjtions by and about

- i R. Joshua b. Levi in Bereshit Rabbah. Nothing col
possibility that the character traits

ntradicts his persona in

the Bavli. This alone suggests the

| mentioned above reflect reality. More than

3 . be discussed is how some of the traditions changed from Bereshit Rabbah to

this cannot be said. What can

g

L e, . . >
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the Bavli or do not appear.  For instance, many of the overThistorical
traditions relating especially to Rome have been taken out of the Barli. Ye
some of the halakhic aggadot in the Bat Ji also hint at reahstic situatons
dealing with real estate 1ssucs, commerce, and Shabbat lenieneies in
different communities. This historical background remains a part ol s
persona

K. Joshua b. Levi, the commumnity rabbi of Lod, had a legacy that, in

many ways, granted him & life after death in olam hazeh, This legacy

developed a life ol its own, growing more fantastic in the lunds of Babel
Along tl av. the mythic hero, Joshua b. Levi, never lost sight of R
ng the way, the mytine hero,

Joshua b, Levi, the community rahbi.

51
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Tractate

Berakhot
Zevaim totuls

Shablxat
Pesahim
Eruvin
Rosh Hushanah
Yuma
Sukkot
Besah
Ta'anit
Megillah
Hagigah
Moed Katan

Moed totals

Yevamot
Ketubot
Nedarim
Nazir
Sotah
Gittin
Kiddushin

Nashim totals

Bava Kama
Bava Mesia
Bava Batra
Sanhedrin
Makkot
Shevuot
Avodah Zarah
Horayot

Nezikin totals
Zevahim

Menahot
Hullin

Halakhah

10

e

[ L

APPENTITS A

Hal. Agp. Aceadal Arg
thath Hoth
2 ] -
2 | 2
1
i
1
1
3 K
1
2 3
3
|
6 4 o
1 1
1 1
1 1
1
1
1
2 4 3
2

ARRANGED BY TRACTATE

AGGADIC AND HALAKHIC REFERENCES TO R JUSHUA B, LEVI

IN TALMUD BAVLI




Bekhorot
Arakhin
Temurah
Keritot

Tamid
Kodashim totals
Niddah

Teharot

TOTALS

16
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APPENDIX B
SUMMARY OF R JOSHUA B. LEVI'S HALAKHAH IN THE BAVLI

Liturgy -
Prayers "
Turah Reading 6
Blessings/Curses-number of citatmns fvach o eral Lilessin u
Shabbat and Holidays .I
Shalibat 11

Hanukkah

Pesah
Rosh Hashanah 1
Yom Kippur i
Fust day |
Sukkot 11
Purim ]
Purity / Sacrifice o
Purity laws ]
Temple Offerings Rites 12
Tithes/Consecrated Items 12
Shehitah | Terefah 17
Women (and related topics) 2
Marriage/Divorce (K]
Women 18
> Other

Slavery ki
i Class status/ Converts 8
On Halakhah B
Pricsts U
Talmud Torah/ Purity l"
Husme.-esf;\cqu1.-'|T,Iion,~u'l.und management b
I‘ 1 Ciyil Law/ Courts 6
z Idolatry and use of food from idolaters :I
Punishment for idolatry d
Kavod hamet / Mourning 4
3 Calendar 5
r Nazir L
Public Safety :
Miscellaneous C
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APPENDIX C
SUMMARY OF R. JOSHUA B LEVI'S AGGADIC TEACHINGS
IN THE BAVLI

Virtues / Duily practices [ being a mentsch

Midrash

Death and slam haba

Tradition / Jewish history

Praver/Synagogue/Torah Reading/Priestly Benediction
Women

God / Theodicy

Diseases / healing / Torah as healing and protection
Interesting: Dreams, meanings of aleph-bet, names for Gehenna & yeser hara
Talmud Torah / Importance gf Teaching Turah to children

Miracle of the Show Bread (one drash appears 4%

Sage - didciple relationship

Idolatry

Messiah

Shalom Boyit

Rejoice with Bride and Groom

On Halakhah - studying law even on Shabbat

Homiletics; how he began one sermaon o0 Esther

There's no money in being & seribe

Sympathetic view toward- penitence

B
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APPENDIX D

SUMMARY OF THE AG(

TADAH ABOUT R JOSHUA B, LEVI

IN THE BAVLI

{AGGADIST

« R. Jushua b. Levi called “Expert

i sgradah B.K. 55a)

s R. Joshua b, Levi has student called “meseder ha aggadah” |Ber. K|

» Tolerance--R. Joshua b, Levi does not curse 2 witn

« He did curse (those sleeping on b

) |Ber ia; Sen. 1056h; AZ ah)
vk (2x) Ler, 13b; Nid Tul

« Visiting the bereaved only when person died chilidless (2x) IM.K 27h; B.b. 16al

o Studies Torah with people with ra

‘atan |Ket. 77b]

- I|:"uui.-;h|m‘.i by Elijah for not secking mercy for man eaten by lion (Mak. 1ol
o Called on Land of Israel to stop making fruits for Arabs |Ket. 1120]

HALAKHIC CASES

v Shnh’nnt Lenjency for old man to nde
« Shabbat Leniency-Abbahu carries Lo
« Wedding of son--Leniency in prayers in emergency

« Case of affirming/raising personal status o
{ on son’s testimony (2x) |Ket. 27h; B.K. 114b)

o Allowing woman Lo marry pries
« Accepting toward Babylonians in

« A case on gittin; trying Lo prevent ‘ugunak [Git. 18h)

» On terefuh; whether green intestings makes teref (2
trinsactions which he permitted (Gie. 52al

« Has a guardian doing business

-

s 3

« Learning from his actions

e Learning from his actions on Fast Days: weanng :
rtance of teaching children [Kid. 30al

« Learnig from his actions: impo:

e Learning from his actions: what he says w

« Maker of rain; but Hanina of Se
= Angel of Death teaches him three

(0 bet midrash [ Bes. 25b]

1y oni Shabbat in his locale | Yev, Hal
‘|Ber. Yal

“Levite" | Ket, 25b1

writing gittin [Git. 501

diff) [ Hul. 66b; Hul. 56b1

on Fast Days: wel cloth ok on fast day (Yom. 78al

bamboo sandals ok |Yom. 78al

hen he goes to sleep [Shev. 15b]

phoris cannot do it [Ta. 25al

ways Lo avoid death (Ber. 51al .
f generation |Ket, 7761

. - Javoi - tricki WlnfDoath;isgr!atele
He actually avoids death; tricking \Pus, 50a; B.B. 101

« Son dies and sees olan haba, comes back and tells dad about it

« He meets Messiah; Elijah expla

ins he'll come after we make world ready [San. 98al



b 1]
SOURL:SUOASLL TED

Abramowitz. Herman “Jushua b pevelopedus, 1912 ed

Alon, (lvdahgh. The Jews i thess Lape Lo thy Labwudic Age  Translated
and edited by Gershon Levi Cambndze Han ard University Press,
1684,

mt\_ﬂmmm].n.l.nmd Edited by. | ¢ pstert London  Soncime Press, 1948

)

Bader, Gershom. The Encyclopedi.: uf L. lmudic Suges Translated by
Solomon Katz. Northvale, %1 Jasen Arvnsan Ine . 1988

Bialik, Hagnm Nahmun and Yehooiua Hana anmt:I\\ eds Buok of
g sefe b legeids (n N =
Trunalul.cd by \\'llham(. Re-ude New York "\lhtlktl\ Books., 1992
Herr, M. “Genesis Rubbab,” in B clope s Judinca. 1972 ed
Kaplan, Zvi. “Jushua ben Levi.” in -_,nu;] wedia Juduica. 1972 ed

Levine, Lee 1. mmmmmm_lmwm
New York: The Jewish Thestogecal Seminary of Amenca, 1989

ic {Vllmi, 1878], fodes editisn with rabbinic commentanes.
reprinted by £. Grossman, New York. 1951

MEW Edited by H. Frwdman and M Simon London Soncino

88, 1939, \
N : _ Judaism in Seciets: The Evidence of the Yerushalmi:
e'“nwmmm igon Chicago The University

of Chicago Press, 1983.

Neusner, Jacob. mmmjkmmmm
Introduction. Northvale, Ndi: Jasor Aronson, Inc., 1993

Rachlin, Isaac. Bar Levoi. New York: A1l Résenberg, 1906

Sch _.JaghulJ_ 'dm‘lﬂpl l,Tl
ports !W by David P Davison. Tempvs
gme::Wmdannulm;mud 1991

mmemMW




	Auto-Scan350
	Auto-Scan351
	Auto-Scan352
	Auto-Scan353
	Auto-Scan354
	Auto-Scan355
	Auto-Scan356
	Auto-Scan357
	Auto-Scan358
	Auto-Scan359
	Auto-Scan361
	Auto-Scan362
	Auto-Scan363
	Auto-Scan364
	Auto-Scan365
	Auto-Scan366
	Auto-Scan367
	Auto-Scan368
	Auto-Scan369
	Auto-Scan371
	Auto-Scan372
	Auto-Scan373
	Auto-Scan374
	Auto-Scan375
	Auto-Scan376
	Auto-Scan377
	Auto-Scan378
	Auto-Scan379
	Auto-Scan381
	Auto-Scan382
	Auto-Scan383
	Auto-Scan384
	Auto-Scan385
	Auto-Scan386
	Auto-Scan388
	Auto-Scan389
	Auto-Scan391
	Auto-Scan392
	Auto-Scan393
	Auto-Scan394
	Auto-Scan395
	Auto-Scan396
	Auto-Scan397
	Auto-Scan398
	Auto-Scan399
	Auto-Scan401
	Auto-Scan402
	Auto-Scan403
	Auto-Scan404
	Auto-Scan405
	Auto-Scan406
	Auto-Scan407
	Auto-Scan408
	Auto-Scan409
	Auto-Scan411
	Auto-Scan412
	Auto-Scan413
	Auto-Scan414
	Auto-Scan415
	Auto-Scan416
	Auto-Scan417
	Auto-Scan419
	Auto-Scan421
	Auto-Scan422
	Auto-Scan423
	Auto-Scan424
	Auto-Scan425
	Auto-Scan426
	Auto-Scan427
	Auto-Scan428
	Auto-Scan429
	Auto-Scan431
	Auto-Scan432
	Auto-Scan433
	Auto-Scan434
	Auto-Scan435
	Auto-Scan436
	Auto-Scan437
	Auto-Scan438
	Auto-Scan439
	Auto-Scan441
	Auto-Scan442
	Auto-Scan443
	Auto-Scan444
	Auto-Scan445
	Auto-Scan446
	Auto-Scan447
	Auto-Scan448
	Auto-Scan449
	Auto-Scan451
	Auto-Scan452
	Auto-Scan453
	Auto-Scan454
	Auto-Scan455

