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ABSTRACT 

This thesis provides a comprehensive look at the statements and 

stories of R. Joshua b. r~evi in the Bauli. The point of t his investigation is 

not to learn about the life of lhe historical R. Joshua ~· Levi, the lirst 

generation Eres Yisrael Amora, for that is not possible. The gonl, rather, 

is: 1) to see how the statements and stories create a persona of H. Joshua b. 

Levi and 2) to compare Lh:i statements (259 halakhic and 128 aggadic) with 

the stories (33 aggadot) in order lo see the relationship, if any, between 

them. 

The results, and thus the contribution of this thesis, are: I ) that there 

is an internal consistency in the persorta of R. Joshua b. Levi as presented 

in the Bauli; af!d 2) that the aggadot about R. Joshua b. Levi are not formed 

ex nihilo, but are grounded in the statements attributed to him. 

This thesis has eight chapt.ers. Chapters one and eight a re the 

introduction and conclus ion. Chapters two and seven concerp a tangential 

question, that of the historicity of the Bauli's material, which cannot be 

determined categorically, but which can, nevertheless, be explored. 

Chapter two gives the historical background and milieu of R. Joshua b. Levi 

in third century, C.E. Eres Yisrael. Chapter seven compares tho aggadot 

in th.e Bauli with the aggadot in Bete$hit Rabbah-·chosen because of its 

being an E~s Y-isroel tel!:t- and explores how the traditions may have 

chllll:ged in their transfer to Babylonia. 

The four middle chapters contain the central analysis. Chapters 

three and five, respectively, ~alyze R. Joshua b. Levi's balakhic and . 
aggadic statements. Chapters four and six compare these findings with 

the aggadah a!>~>Ut R. Joshua ·b. Levi . 
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CHAl"l'lm <JNE 

INTRODUCTION 

T horn <in! many n1bbis whom we seem L11 /1110111. We hove heard 

sluries aboul Lhcm, aboul R Akiba marrying lbchcl and tht:'n hci.-inning 

his studies aL age forty, aboul Hillel t.clhng lhe Torah on one foot by 

s peaking Uw Golden Rule, uboul Yohanun hen Zakkai being earned oul ur 
J erusalem in a coffin to meet with the Roman gcricral Lo save .Judaism. 

From lhese ta les, we imagine Lhcse rabbis' personlllilies and try to piece 

together thLir lives. 

1'he problems in such a task, one would quickly lind out, ore 

manifold. These stories are contained in only a few sources, s uch as 

Talmud Bauli, Talmud Yerushalmi and various midrashim. 'Borne or the 

stories have been writt.en well after the rabbis lived. Oifferenl sources 

attach djffcrent names to lhe same stories and, even within a source, the 

same scenario might be repeated several times with various rabbis as· 

protagonis ts. Most importantly, our tradition's documents never purport to 

give us historic biogiaphy. 

The Rabbi Joshua b Levi whom we meet in Lhe Bauli is a lready a .. 
mythic hero. The aggadah about hlll} shows him studying Torah with Lhe 

AIDS patients of rus day•, bringing rain through fasting, talking wilh the 

messiah out.side the gates of Rome, spending time with Elijall, and like 

Elijah, meriting a dire;t trip to heaven without dying. 

lPeople with the skin disease ra'ntan. 
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Do these s tories I.e ll us anything about the historic R. Joshua b. Levi, 

bhe community rabbi of Lod, Ere.s Israel? Without evidence external to our 

Jewish sources, we will never completely know the answer. Our sources 

(e.g .. the Bauli) might contain clements of his true self, but these have been

--0r may have been--edit.ed, changed, or elaboraLed in subsequent centu1;es. 

Sti ll , knowing something about R. Joshua b. Levi 's historic context is 

important fo r background, for seeing where the myth began. This I will 

explore brieOy in chapter t.wo . 

Ir biography is unJrnowable, then what can be discerned'? The Bauli 

does present a favorable µerso1ui of R. Joshua b. Levi . Where does th is 

persona come from? If we cannot show that it necessarily de1;vetl from the 

acl,ual person, then we can explqre whether it came Crom what. they knew 

about this person , namely--at minimum--his agga~ i c and haJakhic state

ments. 'Is t.be
0

re a connection between \vhat R. Joshua b. Levi is recorded to 
t. 

have said and what others wrote 2'.bouL him'? If so, we wouJd learn two 

things: l) that there is an internal consistency in the persona of R. Joshua 

b. Lev.i as presented in the Bauli; and 2) that the aggadot about h.im are not 

formed ex nihilo, but al'e grounded in the statements attributed to hjm. 

' rhis thesis will show that these two hypotheses are true. I will look 

• ¢ .,.. - at his hafakhic statements and aggadic teachings separately in chapters 

three and five, and compare £:ach with the aggadot abo'ut him in chapters 

four and s ix. These four chapters will show th.a: a definite p~rsona of R. 

,Joshua b. Le.0 emerges from this QJaterial in the Bauli and that it is 

internally consistent. 

Some aggadot about tiim do not have parallels in his haJakbah or 
, 

aggadic statements, but these do not contrad~ct the spirit of the persorra . 

..._ Other statements do seem inconsistent with his persona; these either are 
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inco1Tcclly atlribut.cd lo our tradcnl ell' hint al the complexity of l ht• issues 

uwolvcd. The primary l-Untribution of this thc;.'ls, thouj!h. is that tlw vast 

111<\ionty uf material 01\ and hy R . • Joshua b. Lt'vi in the But•lt 1s c11111>1sltmt 

and that lhl.' ;iulhors of lho aggadot nhnul hjm hod this l>l'nmna 111 1nind 

when they wrote about their mythic hero 

Chapters one and seven round out the picture of R. Joshua h I .evt. 

'l'he lirsl places him in his his toric cunlcxl ~1s a community rnhh1 and 

leader of an academy in Lod. This 1s the basis from which the /Jm•/1 

develops its persona of him Most of the histon cal 1nformat1on. though, 

;1 

was lost to them or of no interest. In chapter seven, I return lo I.he historic 

It Jos huu b. Levi by asking ho.w much the Buuli's persona reflects the real 

person. I already sllll.jld above that we will never be uble w know tompletcly 

the answer, but by comparing the Ba11Li's aggadot with those in ilt'rt>shit 

Robboh --an Eres Yismel texl··some l.cntative conclusions may lw drawn. 

For inslancc, we can say lhat R. Joshua b. Levi's persona in the 8<11 1/i docs 

match the spirit of the aggadot in Beres/tit Rabbah. Some of Lb~ details have 

been str;pped away in the Bauli , most notably, any reference to"Rome, but 

the essence is the same. 

R. Joshua b. Levi's persona remains consistent in both a Babylonian 

and Eres Yisrael text. This suggests that the historical R. Joshua b. Levi 

likely shared these traits. This thesis cannot prove this fact., but what it can 

s how 1s that the Bauli presents a R. J oshua b. Levi who does not Contradict 

i.t. While the conclusion seems minimal, the path Lo that summation is full 

of intrigue and promise. After all, this thesis will explore the full breadth 

of'R. Joshua b. Levi's views, halakhicly and aggadicly. While the primary 

question will be one of conS1stency or pers<>l)(J, along the way, the reader 

may glean· a fair share of R. Joshua b. Levi's insights into life. 
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CllAP'l'lm TWO 

l{Alllll ,JOSHUA B~;N LEVI l"HOM Hl!::mmv '('()TRADITION 

H .Joshua b. Levi lived during an 1mporlanL transition in ,fl•w1sh 

history. Hill t.!xact. de1tes arc not known, but his lifo s1>anned aL lr·:ist lhe lirs1 

half of Lill' th ird ccnturv, C.E. The M1s hnah-post-Temple Juda1:;m's lir.;L 

major cump1lmion of law and lorc--had only recently been cod1fil•d when he 

hcgan his career in Lod, 8re.s Yi;;rcwl. '!'here, he was part. of Lill' lirsL 

generation of Amoraim leading his community :rnd Judaism as lhe Homan 

Fmpire steadily declined. 

Socio1,oiitical rculil.y changed dramatically during R. J nsl11111 h. 

Levi's lifclime. Roman Emperors Seplimius Severus 093-211 C E l and 

Antoninus Caracalla 12 11-217 C.E.1 were especially fond of ~e ,fows i The 

Jews, for their part, were more accepting of Rome Lhan in the past. During 

the years bet.ween the Scveran emperors a nd Diocletian, lhough, from 

around 235-284 C.E., rampant anarchy spread from one end of the Empire 

lo lhe other. The period was marked by foreign wars and int.emu! 

struggles. Agriculture and co=erce suffered. Economic det.crioralion 

joined wilb raising of laxes. A sort of feudalism developed and J ewish 

sources de; cribe its deleterious e(fects. Maoy Oed to Transjordan. Jewish 

highwaymen attacked people in lhe st.roots; Samaritans spread in Jewish 

2Gcdaliab Alon, The ,Jews jn thej r Land jn the Talmudic A~e. I.rans. 
and ed. "Gershon Levi (Cambridge: Harvard University Press, 1989). 681. 
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centers: and Arnbs first moved inLo /ires Y1srae[ .01 

The .Jl•ws' own adminislrativc bodies were changing as wt•ll . During 

Judah H11Nasi's hfot11ne, the l'atriarchate and Sanhedrin \\•ere joi1wd He 

served as l he hl!ad of hulh. A ~encrat1on later, R. Yohanan movl·d thl' 

Sanht•drin lu Tihcrias, while lhc Patriarchate remained in Scpph11ns Lmdcr 

.Judah Nl•siah. The Patriarchate became more in charge of sociupolitical 

rat her thun sp11ilual -academic mutlt•rs. R Joshua b. Lcv1 had much 

personal contact with both institutions. His son, R. Yosef, m<1rncd ,Judah 

Ncsi<1h's daul{hler ccf., Kid. 3361 whirh musl have brought. him tu 

Scpphuris nnd into the political dcbalcs of the day. Jn terms of'lh<.' 

Sanhedrin, he has many recorded debat.es with R. ·Yohanan !<.' .g., Ber. l:fo. 

8111'. /./I/, Sa11. 99b, etc.I which indicate his involvement in thc ' l'iherias 

community. 

l~ven before H. Yohanan brought the Sanhedrin Lo 'l'ibenas, he 

established an acad~my there or, some say, led R. Hiyya's yeshivu. It 

Judah HaNasi's other disciples also set up academies around Erf's Yisrael . ' 

R. Hanina bar Hama was in Scpphoris; R. Hoshaya in Caesaria, R. Yani:iai 

Ill 'Akhbara and R. Joshua b. r~evi in Lod. 'l'hus, after Rabbi HaNasi's 

time, J ewish authority s plit. between 'l'ibcrias imd Sepphoris and import.ant 

academies grew up all around Eres Yisrael. 

The fame ofTiberias aod Sepphoris is well attested. Lod. on the other 

hand, needs more attention. Located on the Via Moris and situated .. 
between .Joppa and Jerusalem, it was the third major J <!wish center of Eres 

Yisrael during R. Joshua b. Levi's lifetime. In bis day, the t.;ty was 

officially caJled Colonia Lucia Septimia Severia Dlospolis. In the Syriac 

version of De Martyribus Palaesti11oe, Eusebius describes a trial in the 

3Ibid., 682-704. 

{ 
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spnn;.: or :108 C.E. in Lod. This is ahou1 a half century an.er I< .Joshua b 

1.1.'vi, bul l~uiwbius' doscription is slill telling: '"l'hcrc is a lurgc r1ty 1n Lhl' 

Land of Palestine, teeming w1th population. of which all the rnhabit:mls 

wt.•rc Jews. It is called in lhc Arunrnic tongue Lod, and in l:rcek it is culled 

Diocuesana "4 Euschius got the Greek name confused with Sl•pphnns 

which was called Oioc11esaria. but the description or Lod as a lar~e city 

ll'eming wilh ,Jews bcboins to i.,oivc us Lhe background fo r H .Joshuah Levi':, 

cnrecr . 

Acl'urcling lo some scholnrs. a lucnl branch of the Sanhcclnn, ulhc1t 

dependent upon the official Sanhedrin in the Galilee, ex.is led 111 Lod at the 

end of the 'l'unnaitic pcnod and throughout part or the Amorau: pcnod.·• 

We know that R. JQshuu b. Levi ordained his own students , As is wcll 

documented 111 the Yer11slwl1111 <e.g .. Hog 1:8 . I In the Bot•lt, nu st11Lemenl 

clit·cctly affirnu• that. he ordained his students, but one dot's a llude to this 

facl. 4'he rile of laying on of hands does nol apply outside of Lhe Land" 

(Sun. l:Jb.) By ordaining rabbis, R Joshua b. Levi asserted .. ~~w 

independence of Lod's academy. It is difficult. lo know whether thjs was 

just a fact of the decentralfaing Jewish community in the Lhird century 

C.K, or a t.aclical stance against the North. His familial relationlS .w the 

North would argue for the former, but the CX1Slencc of anti-Southern feeling 

in the North, suggesting a rivalry, would support the latter. 

The reason we do not hear about Lod so much has to do \vit.h 

Northern bins. Since Tiberi as became the seat of redacting many of the 

4Josbua J. Schwer~ Lod (Lyddal. Israel: From jts One-jos through 
the Byzantine Period· 5600 B C,E, • 640 CE, British Archaelogical Reports 
International Serie§ 571, ed. David P Davison (Tempvs Reparalvm · 
Archaeological and Historical Associates Lt.d., 1991), 106. 

5fbid., 115. 
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works of /•."rr.•11 Yisrrwl such as Ta/11111tl Y1 •r11shn/1111 a nd /J1•r,.,~/111 li11bliah. 

t lw Nurlhcrnen; wen• able lo edit those works tu 1hl•1r f1<v111'. Suuthcrrwrs 

to•ndcd lu he more l1:nicnt in hulukhic 111allcrs thu11 lhe1r Northern 

c:ollcague" H J oshua b. Levi's lrnlakh1c stances. utlcn opr>o1:il!d Lu H 

Yo hunan 's, hem· this out as we will sec in chaplc r three. We have pruuf uf 

Nurlhern dtshkc or m1ything S11'1Lhcrn 111 tlus stnlcn;cnt 111 T11/11111tf 

Y1•r11sl111/1111 · 

R Yohanan replied brusquely Lo H S1mbu of Loci who u:;kcd to study 
a:{w1duh with him: " I bear a tntd1lwn from my a ncestor-; Lhut unc 
s hould noL t.euch aggaclnh e ither to u Bahy lonian or tu n Southerner, 
for they a rc rude and lrnuw litLlc 'l'orah." l'l'u/11111d Yt•ruslrn/1111 Ptw. 
5:3 ~) 

The parallel of' this s LaLcmcnt in the Bau/1 clarifies which nlws ;ire hcrng 

rcrcrrcd to 

7 

H. Yuhanan said to R. Simlai, "We do not rcpcal that clueunwnl I Uook 
of Ccnea'logies) e ither l.o people from Lod or peop le from Nehurdcu: 
a ll the mo1·e so you who came from Lod and dwell ;; in Nchard()a." 
<Pe:~ 62b.I 

lbhylonia u 11d Southern Eres Y1srael arc lumped toge the r ~it,'11orant and 

backward 0ouJd this be a reason the 8a11/i found H. Joshua b. Levi so 

appcalin1:(? He might have been seen as a comrdde in the fat'C of the biases 

of the Galilee. Though this might. be a stretch , it is interesting that·the 

Southerner, It Joshua b. Levi, became s uch a popular figure in the Bavli's 

aggadah . 

We do know a little about how his traditions came to Babylonia. 

Beginning in the second to third g.eneralion· of Amoraim, rabbis would 

travel between the two centers uf Judaism regularly. The term nehutei 

re fers to these rabbis who "went down~ from Eres Yisroel ID Babylonia and 

6.As Lranslated by Lee I. Levine, The fiabbjojc Class of Roman 
Palestine jn Late Antjaujty, (New York: The Jewish Theological Seminary 
of America, 1989). 93. 
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-those who wcnL from Lhibylunia lo Eres Yisrael. ' rhey are credited with the 

tnansmissi11n uf t raditions, 111ish11ayot a11d braitot from l!Jre::; Yi.-;rul'/ to 

Bahylonia I hut bcc.:;,ime Lhe basis or the Bauli. The lirsL tradcn t S(J named 

was Ulla. Ht• may have known H. ,Joshua b. Levi personally for 1 lwrc a re 

two statements direclly in his name !/J.M. 9b: 1-/11/. 122a.) After Ulla. R. 

Dimi and Hubin ·'came» to Erei; Yi::;rue/ and brought btick many s lalcments 

8 

of' I~ . . Joshua b. Levi to Babylonia lcf., Yo111 . :Jb; Ket. 57a; 8.K. I I -lb. et c. I It is 

interesting that, belore these 11eh11tei brought more reliable traditions t1l 

Btibylonia, sayings of R. Joshua b. Levi were confused with Bctbylonian 

lradents Hab and Raba.7 

Once the tradilions or R. Joshua b. Levi tirrived i~ Babylonia, the 

details of the above brief hisWry lose importance. 'l' he Babylonian rabbis 

were nol iuterested in the histotical R. J oshua b. Levi. They had a 

colloction of his sayings, halakhic and aggaclic, and stories about. him . 

They a lso developed thei~ own tales involviog the Angel ol'Death, the 

messiah and others. f.t is l.he task of this thesis to analyze whether t.heir 

I.ales b'l·ew out of the sayings recorded in R. Joshua b. Levi's name. Is there 

a conwnuil.y of subject matt.er, of approach, of character traits? In othe r 

words, _is there a consistent person.a of R. Joshua b. Levi in t.he Bauli? To 

,his question we now turn . 

7 On Rab, see Ber. 5b, ·Ber. 29a, R.H. 26a. On Raba, see Shab. 33b, 
Shab. 119b, R .H . 27a, Hul. 56b, Hor. Ba. . · 

"<-) 
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CHAPTL•:tt 'l'H HEE 

HALAKHAH · FOCUS ON W01\ll-:N. Ll'l'UHC:Y AND SllABB/\'I' 

Though hctler known for his aggarlic teadungs, R. ,Joshua b l.cv1 

wai< an important halakhi,,L His dec1Mons covered all areas of lifl'. and 

W<'r<! followed not only in his region of Lod, but throughout llw Dh1:;1111ru 

and throughout the generation,; of normative Judaism Bec11u:'e of tlll' 

hrcadLl1 of his halakh.ih. no 9ne sentence can characterize his dcc1s1ons 

llis approach, though, seems consistent· I ) &tit!. in al humu11 relations-

c ;! .. caring for the disadvantaged, spending time with family. working 

wil)l labor1•rs--~nd l>J human-divine r.ilations-·e.g., preserving the 

centrality' of prayer, ritual purity/cleanliness and 2) .l.!:.nililli 111 ntual 

hnlukhot when they interfere with human relations and h~~an-divinc 

relations. 

Halakbjc Actiyjty .. General 

In Ule Bauli , 259 halakhic statements and 16 halakhic aggadot 1-1rc 

attributed to or repeated by R. Joshua b. Levi (see appendix B.) Th.is 

number includes statements that a rl! repeated and used in Uie Bauli in 

different contexts. His halakhot may be found in every seder of lhe Bauli, 

with the most in Seder Moed (79 stat.emcnts,) the least, not counting Seder 

Tehorat, in Seder Nezikin (30.) Most tract.ates contain his teachings. The 

most appear in: Berqkhot (47~ and Bullin (27,) a fact whicfi parallel~ the 

categories wii.b the most halakhot, liturgy (63) and purity/sacrifices (49.) 

9 
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'l'lw abov(• nun1bers show lhat It .Joshua b. Levi focust•d much uf his 

halakh11· interest in liturizy Whtie bl!mg the Southern .Judcan "chtt•t" 

rnhbi. hL· al.so was involved in the day t11 day is::.'\Jcs of food pn•parul1ons and 

puhlic hNtlih. TlwsC' twu sides of R . . Jos hua b. Levi, the intcr<?st in prayer 

and ol11m lwlw. on thc.> nne hand. and lhc mt.crc~L 1n the need:~ 111' family and 

commumty. on the other, will be a theme throughout Lhts thc:ns 

The authority of It ,Joshua b. Levi's halakhah is vested in his status 

as an early Amora. His halakhic uctiv1ty s pans several gencrati11ns, from 

the end 11fTannaitic cr.i until the 2nd gcncr.ition of Amoraim Onl•n a 

'l'annttillt statement bt1cks up his view !sec Ber. 2Gb. 13.M. 55a. 'li-111 l 8a.1 

Somctinws lhl!re is conf'usion whether t1 given statement is his or a 

Tanna's" In one refcren\:e, he is outright called a Tannaitic aulhunty.9 

This is not ull that surprising since an aggadic swlemenl of his closes lhe 

MishnahlQ and he is included in t.hc addiLional chaplor of Pirl:c l\uot on the 

acquisition or the Torah. I I 

One indication of his status is that R. Joshua b. Levi onen sta~ 

which TannaiLic rabbi the halakhah follows. A discussion it;1 11111 .• /9,, 

mdireclly attests to U1is authority. 

R. Simeon says, •[It is not terefahJ untiJ its broochiaJ tubes arc 
picrced.9 ... R. Aha bar Abba sat before R. Huna. He sat and ~aid, 
"Said R. Malokh, said R. Joshua b. Levi, '1'he law is in accord with 

8See Eruu. I9a and Suk.32b: ~But did not R. Merion say R. Joshua b. 
Levi said, and some say, Rabbah bar Merion, a Tannaitic authority in the 
household of R. Yoh"anan ben Zakkai ... .9 • 

98.K. 82a: "Who is the Tannaitic authority who listed tho ton 
stipulations that Joshua [upoo entering the landJ made? It must. be R. 
Joshua b. Levi." 

10Mishnah Uksirt 3:12 

11 Pirke Avot 6:2' 
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I hl' view of R. Simcon.'n He said Lo him, "You are slating Llw view or 
Malokh of Arabia . He has SI.a Led that the law is not in accord with H. 
Sirnecin." When R. Zira departed [Lo th~ Land of lsraelJ he found H. 
Bibi sitling and stating, "Said R. Malolch, said R. Joshua b. Levi, ·The 
law is in accord with R. SimC'on." He said lo him, "By the rriasler's 
lifo! For J and R. Hiyya bar Abba and R. Assi came to R. Malokh's 
place and we said Lo him, 'Did the master say that the law followed in 
accord with the view of' R. Simeon. And {R.Bibi] said [Lo Zira). .. And 
whaL I t radition] do you have in your hand?' And he said to him as 
folltJws: "Said R. Isaac bar Ammi, said R. Joshua b. Levi, "The law 
follows in accord with H. Simeon." And t.he law does not follow in <•cc·ord with R. Simeon. 

K ·lushua b. Levi states the "wrong" halakhah. The 1act. that the text then 

l'l' lal us the discussions of seve_ral rabhis trying to assess whether they have 

rt'ceivcd the correct tradition of R. Joshua b. Levi, shows how surp1;sed 

they an' that R. Joshua b. Levi's view did not accord witll the accepted 
halak lrnh. 

Another sign of R. Joshua b. Levi's.halakhic importance are his 

statements in t he name of Rabbi an<;J the Gholy community in Jeruso:iJcm." 

He quotes three cases lha·t Rabbi judged, one about carrying a lamp on 

Shabbat CS/tab. 46a ), another about a priest marrying a daughter of a 

proselyte who was converted under the age of 3 years and a d1;1y < Yt:u. 606) 

and one about. a slave needing a writ of emancipation (Git. 39b.) He also 

?nounces that the halakhah accords with Rabbi in a ruling about saying 

the lefi./tah if'with an animal, that a person may say it anywhere <Ber. 30a.) 

R. Joshua b. Levi t~ansmits sayings of "the holy community in Jerusalem" 

directly concerning the intercalcuJatioq of the calendar (R.fl. 19b) and, 

· indi:vecL/y, through R. Yose b. SauJ in the name of Rabbi, about priests not . 
sleeping with their holy garments of linen and wool (Bes. 146, Tam. 27b, 

Yom. 69a) and about sacrifices that are piggul (Bes. 27a..) 
# 
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Halakhic Acl1y1ty -- 1\!Cllwd and Approa1·b 

It -Joshua h. Levi makes ii clear tlrnL his halakhic d1.•c1s1t111s ur1• ncit 

conlirnwd hy a Holy Spirit whispering 111 his e:v Habbinit· dcc1;;ion:. arc 

vt•nficd f"rum heaven through a <·:ireful and 111terprc t1 vc rc:id1ng uf 

!-'t:ripllll'C' 

12 

Ahhuyyc said lo I{. ,Joseph. ·HuL then. in line wi th wh11t I<. .Joshua b 
Levi said, "l'hrcc rulings were made by the e1u·thly court, and th L· 
cl111rt on high concurred with what they had done,' 11sk the sani1• 
question--wbo has gone up to heuvc11 and returned und ·said' made 
tlus cll!linitive statement)'!! Rather, we expound versl'S of Scn1>ture 
l tu reach dependable conclusions), and in this case too we expound 
vt·nws of Scripture." ... And whut were [lho three ruli11i;s l'? Hl'citing 
tlw scroll of Esther, greeting people with the: divine nmne, and the 
prt•,wnt.ation of the Lev1te's tithe to the Temple chamhcr [Est 9 'l.7: 
.Jud~. 6: 12; and Mal. 3: 11) are the Scriptur.il pr0<1ft.exls I <Ma/;. 2.1b ) 

Throughout the Ba<•li. !{. J oshua b. Levi is attn but eel with suµp lyinl! I he 

appruµriall' Script ura l references for many halakhol. Indeed, his ski lls in 

iulcrpreling 'l'orah for haJakhah went hand in hund wilh his aggadic 

insight.; which we will see in chapter five 

R.. Joshua b. Lovi's approach to halakhah has already been Stal.4,id 

above: 11 s1ris;1 in a ) hwnan relations and b) human-divine relations and 2) 

~in 1itual halakhot when they interfere with human relations and 

human-divine reJations. These general s t.atement.s will now be develoµcd. 

Strict jn human relatjonB .. Focus on Women 

Without. trying lo guess It Joshua b. Levi's motivations, it is cleac 

thut bis halakhot often protect the interes ts of many _in bis society who are 

ma1·t,rinalized. His treatment of women illustrates this best. He has thirt.y

two haJakhic statements related lo women. 

In family relations, to .promote shalom bayit, he follows the usual 

rabbinic practice of making it the man's responsibility for satil!fying the 



l 

' 

I 

' 

11 ill· -A man 1s required to s leep with h1" wife wlw11 he 1s 11hou1 1u ::o 011 a 

.iuu 1'111!.V" I }'ft'. Gl!b.) 11ul H. ·lo:;h1m h. L~\'i i.:ucs or rt· 111 cp f11r1 hl' '" Hl• L11 lks 

nc1t only ;chuul a man',; rcspons1h1htics. hut al;:o shows rc,..ix·ct tu wuml·n by 

s 1wa k1n;.: of t/u,ir rec111irl• mcnt s l-l l' s upports the position, ai.::11ns l II 

' 11 h:inun. I hat hoth men um/ wome n arc commanded lo "hl' frui I ful und 

mullipl) ·1~ Women, loo, have• ohl igat1011s. 

'l'lll'y ulsu have rig hts . H . • Joshua h Levi 1·xp11nds I he hcneli1s of' llu.• 

l:t'lubah I le supports the pos1uon of H. Ehm~ar who said that even 11' there 

an• 1111 w1 tn1•sscs on the document, or if tlw l:etubalt was 11111 handed 111 1 lw 

wnman in the presence of witiwsses, 1 lw woman would collt•cL her 

sl•t llemc•nl 111 a divorce <Git. 86b J Rig ht:! are also related to physical 1wcds 

which H . . Jos hua h. Levi rcco1,'11iws: "She is given an udditiucwl allowunce 

for wine, because wine 1s beneficial for lactation." I Ket 65b 11.1 

H. ,Joshua b. l,,cvi has sympathy for the lra::cdy nf"Lhe caplivc 

woman." Wilen s he relurns to he r commumty, her s tatus could be seen as 

damaged halakhicly, but R. Joshuu b. Levi is lenient. I~ He pcr~its her to 

marry into the priesthood. By so doing, he pushes Lhe community to be 

uccepting of her, lo raise her s tatus. 

Tho other kind of captive woman is the ·ag1111ult, the woman 1 ruppcd 

in u dead-end marriage by a husband who refuses Lo give age/. To help 

prevent this s ituation; R. Joshua b. Levi gives much latitude for a valid get. 

Unlike other documents, if a get is written during the day and sign'ed at 

1 IThis is not stated explicitly, but may be inferred from Yev. 65b. 

13 [t is disputed whether th.is statement is R. Joshua b. Levi's. 

14See Ket. 27b and B.K 114b. This tradition is about a case that came 
before R. Joshua b. Levi or, as some say, R. Joshua b. LeVi is repeating a 
case that came before Rabbi. 
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nighl. t•\•c•11 I hough done on diffcrcnl dates lafl.er sunset is a new day I. the 

gel is nilid ((;i/ . l 8b .1 Also. he permits a woman to c;arr.Y thege/ lo cuurl 

cr;11 . 6h 1 ; 111d. al linws. rcquil"Cs an extra declaration by an agenl lo prevent 

llw hus band from chnllen~in:.; the g"' <ibtd. l 

This respect lo women carries uve1· to ·ertul as this statumonl l'nonl 

l\t'I. /.'lb s hows: 

I le who declares he r fit declares her fit even wh<! n mos t 11 1' the men 
s he is likely Lo have had sexual relations with a re unfit las in the case 
of' the captive wuman ). and he who dec.lares her unfit holds lhal 
po»ilion even when most of lhl' men sbe is likely to have had sexua l 
rl'l<1tions with a rc lit (e.g., when s he ''talked" with someone.) 

In other words , the cour t should not try lo second guess lhc d rcums W.\nces. 

rather hase their rnling on her testimony. He alleviates some or the pain 

the woman must endure throqgh such a trial. 

l•' ina lly, as a transition into li turgy and as !1 continuation of R. 

Joshua b. Levi 's s peaking of' a woma'n's religious requirements, come his 
~ . 

most. well-known slatements on tvomea: "Women are liable to light Lhe 

Hanukkah lamp, for they, too, were part of that miraclep (Shab. 23a .J 

'"Wt¥J1en a re s ubject to [the law on these four cups [during the Passover 

secler] because they too are included in that miracle" (Pes. lOSa.1 "Women 

are obliyLed Lb (observe) the reading of the Megillnh , because they, l.oo, 

were included in tha t miracle" (Meg. 4a, Ar. 3a.) . . 
All three are time-bound, positiVEl misuot, ones that woman would be 

e.xcluded from.lo R. Joshua b. Levi offers the ._simple and e!egant argument 

for his p'sa/~: " . • , because they, .Loo, were included in that miracle.n No 

_ 15Womim are exempt from time-bound misuot based on .b.eing exempt 
from wearing tefillin. How do we know about t(}fillin? 'Based on a hellesh to 
talmud. torah which wom~n are exempt from. How do we know tb.lmud 

'- to rah'? From an asmahta in the Shema: "you shall teach your sons~ [that is, 
your sons and not_your daughters.) 
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15 -J.>1"11111' It'll.I, nu lter1111•111•111fr cll•v1ce. onlr the L'moll\'e, l11;:11:ul and l11>'l11n~ul 

:111s\\t• r 1 lis halald1111 could he l'l'\\'nlll•n: How l'uuld woml'n nu/ bl• 

n·qu1rl'cl tu perform thl':W 1111.~1'0/'1 'l'lwy wt•n• as much u parl of their m1 • .,.111 

d'1•/ r11 "" lllt•n! 

I< .Joshua h. Ll'v1. lhuugh, due" nut say that women art• rcquu-t•d tu 

pruv lhrcL' t 1mes a day. nor pruy un t'V<' f'\' Shahhal. nor t•vcn l'\'l' l',V \'n111 '/ 'np 

~ml1l'lh111:.: 1s d11Tercnt about lighting thl• hn1111/1~·icih. dnnkin;: lht· /'"'"" 

wiiw. and l'l•ading the 111egi/111lt Thul they eud1 dcrivl•d from a m1radl• 

wh11'11 :<:l\'f'd Lhc lsral'lile/Jew1sh people might s uggcst that H .Ju::hua h 

" "" ' l\a;; intc•reslcd i11 salvulion. Thal each wai; celchntled 111 th,, h11n11.!. nut 

till' s.vna;:ugue C perhaps 'llso true of rt•ading llll' 111eg1/111h tlwn'' I might 

s11;:;:1•sl lhlll he was sla ting us halukhah something whid1 wus common 

pr.tl'l11:<.?. t lw mi11l1ag of Lod. 'l'hal R Joshua h Levi did not dl'll.•nd l11s 

dcc1s 11111s by uddrcs~ing lhe wider isSUl' of which 1111,;110/ arc i11cumbcnl 

upon women might s uggest that his dceisions might hllve mon~ lo do ''1th. 

agai n, <1 doscriplion of mitilwg. Aflcr all , no one argues wilh h11n uboul 

!hes<' decisions! 

Sti ll . it is in ll. Joshua b. Levi's nume lhut these slulemcnts are 

passed down in lhe lkwli. This facl along \vith the olll<'r positive halu~hot 

on women nhove demonstrates lhat he was concerned \vilh women and 

their rights He empathizes with other groups in society which are 

marginalized. We will see t his in lac.er chaplcrs in his aggadah aod 

aggadic teacht'ngs. Halakhicly, we see ii. in his lreatmenl of s laves where 

he allows them to practice lheir idolatrous practices for a year until they 

slowly get. it out of their system CA.Z. 57a ). lo his treatment of lhe caslc 

hierarchy, he says succinctly lhal through donations lo lhe Temple or the 

community, a person can raise her or his status in the eyes of tbat 
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comn111111ty· "i\luncy can punl\ u 11111111:1•r" I Kid 7 Ja I F11r thus,• peupl<• \\ho 

loul, ddlC.•n•nt. instead uf isololing tlu·ni. hl• linds a wav to emhn1n· tlll'm 

l >n« whu Sl'<'S a pock-marked persun sh11uld sa\ "Hlcsscd is he who \':trit•:. 

Llw 1·n·at 111·cs." r H1•r 58il.1 With th t•M' s latcnwnts. H .Joshua h l.1•vi 

:ip1w:11-,.;, h.ilakhicly, ru hen compuss1011atc human lwang, conc1•rnl•d for 

t lw>-t• whost· slalus h11 s been dumagt•d and thusl' marg11rn lizcd hy has 

::itrict jn h11man-djy1m• n•latiun~ .. Focus oil l.j!un•y 

H . • Jo.<hua b. Levi 's approach to 11•/illah 1s s trict tll the st•nsc that hc 

d t•volt•s much of his lrnlakhic u_tlcntion lCJ dC'li11ini: a discip li11l'd prayer life 

His principk• seems lo be, thC' more lhc better · It is forl11ddcn for soml'nnc 

ro pas..; hch111d a synagogue when t he community is suyi11g its prayers" 

<Ber Sb I He h'ivl!!; lhe Scriptural bal!1 i! for the 1111s/111ah which goads tht· 

ml'n to synagogue early: "Pious men of' old usl'd lo La rry unc h11ur be fun• 

prnym!( tBc•r. 32b.) And R Joshua b Levi finds a way lo keep th l' pl'Opl 11 ... , 
there late: "He who says a prnycr hul! lo t.arry 11 11 hour· 11flcr ht• r<.>cites 

tc(illalt ·(ibid. I 

'L'efillo lt , which was orduined ins tead of t he ta mid offc rinl! IBl'r. :l<ib, I 

should be said in its correct Lime (Ber 28a): "Once Lhe time for reciting 

te(illah for the a fte r(loon has come, it i1> fo rbidden for someone Lo taste u 

thing before he recites minlwh te[illnh• <Ber. 28b; Sltab 9b.I lfyqu are with 

your anima l, 'you mus t stay wi th it and reci te Jefillah (Ber . 300.) And if you 

happen to come late to the synago;uc, you may say tefillah only if you can 

fini sh it before the shaliah sibur begins the kedushah (Ber. 21b.) 

R. Joshua b. Levi addresses the choreography of prayer. T he 

frequency of bowing during the te[illah depe nds on a person's s ta tus. T he 
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more impurtanl in the human hierarchy, lhc more bowing necessary A 

kinl! hows more than a priest whn h11ws more than a commonl•r llll'r. :1 tu . 
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.'J //1 I Sa\'ing th <:' le{illuh with lwuanoh meant much moving urouncl " It 1s 

forlncldc11 to si t within four cubits or one reciting tP{illah'" CU1•r .'J l b J -11t• 

who ,;a.\,, t1fillah has to bend down until all of tJic vertebrae Ill lus back html' 

art• loosnwd"' tBcr. 2Bb. I The ei~hleen benedictions of the te{illalr 

correspond tu the e ighteen vertebrae libu/.1 Al lhe end of 11!/illnh. before 

oselr sholo111. one shouJd take three s teps back 1\10111 5311.J 

Even if a person t"annol gu Lo synagog ue on Shabbal and is alum', he 

11111st l'l'C:lll' uayechulri ($/rub. 119b J Bul, at. the sym1goguc, whoever: 

"unswcrs 'Ame n. may his great na me be blessed,' i11 ful~ s trength during 

J(rl(fr/islr is certain to have a ll- dccrl'<'S agai nst h.im annulled" (ibid.) 

C learly, prayer is not limiLccl Lo the synagogue: "Even though a 

person has recited the Shema ·in the synagogue, it. is a misualt Lo recite it in 

bed" !Ber. lb. I 'J'hus the hedtime hema is ascribed i.o R. Jos hua b. Levi. 

Almost any occasion, from the trepidation of falling asleep Lo the exaltation 

al seeing a fiie nd for the first lime in a year or a month; from the scary 

omens in dreams Lo the beautiful sight of the rainbow--all are limes lo 

acknowledge God and offer a blessing or a verse from Scripture <Ber. 56b, 

/sb, 59u. > Atid who could forget food? R. J oshua b. Levi ordains the 

blessings before and after eating any oft.he seven species from Eres }'i.sroel 

<Ber .. /.fa .) When reci ting birkat lwmazon, an infant. a nd a slave may count 
... 

. as the "lenth man" to en~,ble God's name to be me ntioned in l~e zimwc<Ber. 

47b.} This piakes it more possible lo give honor lo God. People too may be 

honored. For ins tance, the cup of wme for birkat hamazon may onJy be 

given lo a generous person (Sot. 38b. ) For R. Jos hua b. Levi, Living in a Lime 

of social unrest as described in chapter two, he shows that people must help 

•' 
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l•ach olhl'r Cencrui.ily is crucml lo :in) i.:ood person's charncwr 

Ai' much as It .Joshua h. Le\•i t 1·1 l's lo t•nfiirce discipli1w a11d qu<1nlil.v 

ur prayer. he does not lose s1i::ht of lhl• spu;t of the hulakhah .11° When 

liluri.tical hahikhah might inlerl~n· \\'llh l<ei/11;;/111/i lmy lerrn. nol hisl. he 

will Ill' lcntl'lil in his dccisums. In 111w cKamplc. he aflirm,., thl• pus1t111n 

allowing llw She1110 to be recited twice al rui::hl 11r lw1Ct• dul'ing lite day lo 

fulfill a l>l•rson's obligation 1B1•r. Sb. !Ju .I A halakh1c u1madah l'xplains 

when this w11uld be permissible: 

When It Isaac bar Judah came, he stud, "'l'he sU\tcnwni of H Aha 111 

Lhc name of H. .Joshuu h Lrv1 wus not cxphc1L bul hy mfl•n•nce . 
"Tlwre was 11 puir of scholars who gol drunk al 1 he woddi ng hanqul'l 
of It .Joshua b. Levi's son. They cmne bt•fore ii ,Joshua h Lc•v1. He• 
ruled, "It Simeon is sufficiently rc>liablc for an l.'nll'rgency" I Rer 911 1 

In an emergency, it would bo pcrmissihlc l.o fullnw Lite lcnienl p111<itio11 uf 

sayi11i;- Lhc 8/iem<J Lwicc in lhc doy or al night. nurmally, however, unc ma) 

nol du so. 

Another example shows R. Joshua h. Levi's perspective more 

explici tl y: 

Even lhough they have said, ·a man should ask for what he needs al 
the blessing that. ends with, "who hears prayer," sL1ll, if Ill.' happen.s 
to wish to olTcr some sort. of further supplication afler reciting the 
tefi.llnh, even to the extent. of lhe whole Service for lhc Day of 
Atonement, he has every righL Lo do so.• !AZ. Ba.I 

Even on lhc Shabbat.of ShabbC1tot, Yom KipptLr, when personal 

supplications are not said, R. Joshua b. Levi permits lhem. The t.heorelicul 

idea tJ1at we are so thankful for Shabbal that we do not think of our own 

needs clashes with reality. He recognizes that a person's /1a.11aru1lt would be 

afibct.ed--and t.he point of prayer lost--if that. person could not. ask fo r his 

needs. 

16See chapter six for aggadic teachings on prayer wilh the same 
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Lrn1ent 111 HiLual whrn Ol'Cl'><sary .. Focus uo ShahhaL 

In Lhc urea of !:ihabbal obscrvaUL'C, H. Jos hua h LL•vi's leniency 

becomes more explicit. Compassion and reality 1<crvc as checks lu sln t·I 

ohscr vancL' of lhe ha l<1khot of!:)lrnbhul und 011 r u111 Tut• He Pl' rm1L-. an old 

man lo he carried 111 l11s scdun·chu11· un }'om Tai if Lhi: puhl1c 1w1•ds 111111 I 111 

th L• bet 111idroslt] W l'S. 25b.> T uned rnlo the needs of public heuith, ht' 

s~1tes "Whatever docs injury m11y be lolled on Shabba1" 1S/wb. 12 lb 1 H L• 

pc rmi1 s a medical procedure lo be pcrformod. "It Jos hua b. Levi :mid. 

'P<'<lplc may lifL the unqlat on the Sabbath.' \Vltut rs ·rfil' 111111l<r1 ·1 .Said I< 

Ah ha, 'thl' cai1lilagc in frout of lhc hourl'" \A.7.. :df/11 . I Also, he follows 111 u 

leniency for his own heallh, drinking medicine which would num1ally be 

forbidd en · •1i. Hanin11 permitle? me to drink a cress dish on Shuhbat" 

O'om. -19a .I 

R ,Joshua b. Levi ~as forgiving of honest mistakes and huma n 

foibles. "'!'he halalchilh is in accord with the one who takes up the lenient 

pos ilio,n whe n it comes lo the fusion meal" (£r11u. ·f 6a.I Jf a pe rson fall~ 
\ 

asleep on her way while traveling on Shabbat and loses her way--un honest 

mistake, she may travel in any direction 2000 cubits, us ing the legal ficlum 

of lhe fusion meal . 

R. J oshua b. Levi onen takes a lenient position in disputes with his 

Northern conlemporary from 'l'ibcrias, R. Yohanan. A halakhic 11ggadah 

shows how a disciple of both dealt with their diffe rences when it cam e to 

carrying a lamp, which had gone o~t. on Shabbat. 'l'h& issue here is 

whethc~ the lamp, even though no longer usable, is muqseli, forbidden LO be 

touched on S habbat. 

When R. Abbahu came 1.6 the locale of R. Joshua b. Levi, he would 
carry a lamp [on Sbabbat); and when he came to locale of R. 
Yobanan, be didn't ... . R. Abbahu concurred with R. Joshua b. 
Levi, but when with R. Yohanan, he did not (carry a lamp] out of 
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l.t'l1ic ncy did nul mean that H . . Joshuah. Levi was haphazard in 

pt•rn1i1 I in;.: ccrlain acli,·itit:s 1111 Shahhal. A pe rson's physical needs cquld 

lw t ;.1kt· 11 i11lo accuunl. hut lhc.v euuld not dom inate the misuuh ul' rns ting on 

Shahhat : 

I{ . Hiyya har Ahha said, '"Th ree Lhings did H. Assi tell me in name or 
It .Joshua b. Levi. '"He who on Shabbat planes the Lops uf beams is 
ltnhlc on the count orcutling He who puts a poullice even ly over a 
sure is liable un t he count uf scraping. He who chisels a round a slune 
11n the Sabbath is liable on the count or striking with a hammer·· 
tSl/Ob. 75b.I 

This brief foray into I\. Joshu<1 b. Levi's halakhah has s hown that his 

concern lies in developing a religious, regimented lifo. Tuned into those in 

su~ie ly '~ho a rc disadvantaged, aware of I imps when the ideal cannot be 

'-attained and sensitive to emotional needs, he pei>mits a more lenient 

position when necessary in ritual observance. 

I 
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C'llAP'l'Jo:R mu1t 
l{gLA'l' ING THI~ llALAl<HAH AND ACC:ADAH 

This lhcsis purports to <'Xplorc lhc relation of agg11d11h and halakhah 

throug-h the P<'rSOll(I of H. Joshua b. J.i;vi. In I.his chapter. we b~i,rin luuk1n).( 

Ill the connections. Each of lhc uggadol will be pr<'sentcd with l• selC'diun uf 

lrnlak)1ut.. if I hey exist., llrnt seem to parullel it. All but 1.wu aggadut about H. 

,Joshuu b. Levi will be prcscnlcd; those missing tw-0 will appear in chapter 

six l~1 rst. I ofTer a bri~f inlroduction to the persona of R Joshuu b. l.t•v1 

which emerges from his aggadoL 

Agg11dah • General 

In llie Bauli, there are thirty-three references which renecl an event., 

action or conversation of R. Joshua b. Levi. Of these, five cont.ni~ an 

aggadic teachfog, and sixteen, a halakhic statement. As will become clear, 

some of these seem more rooted in reality than others. ~~or instance, an 

aggadah about his son's wedding might be lrue, but his encounter with the 

Angel of Death could only be symbolic 11l best. If the "reasonable" aggudot 

parallel relevant halakhot of R. Joshua b. Levi, there would be an internal 

consistency to-the persona of R. Joshua b. Levi in the Bauli. If U1e more 

fantastic aggadot seem connected by some thread of this persona, again the 

internal consi11tency would prevail. 

The "R. Joshua I). Levi" whom the aggadot describe is a 
compassionate person who studios Torah with social outcasts (those with 
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m '"''"' skin disease,) makc:i lcni1•n1 alluwuntcs for ~hahb,11 1111d fast dm· 

ohscrvnncc. lcachl.'s Tornh lu his duldr .. n. ha:. a prl'o<"l'lll><1l111n with dl•ath. 

and mcnls lhl.' f1;C'ndi;hq> of 1·;11jnh 

Httlakl11r A::"ttdu! 

I ha\'l lubl.'k'<.1. "hulaJ..h1c ai:;:adut: llll' uggadtJI which l'llllCl'rn l·1tlll'r 

a c:asc H . . Joshua Ii Levi judgl•cl ell' a repurl ur his pruct1n., hut h nf wl11 r h 

11ff1•r hal:ikh1c direcl1on. Th1•rl' arl• nlhl·r aggt1dot which an• nut i1wludt•cl i11 

lh1s category, bu! whid1 alstJ sl'l'lll to 1nd1call' prmos. 'l'hcsl' ~ccmeJ Lu hl• 

mc1r<' :ll!g:1dic than 1 he halakhu: a:madot 111cludcd here C'crt:11nl_v. there 1s 

a dcgret• of arbitrariness lo thc;;e cu tcgories. Sli ll . wilh :;u fow lut.al agg-udot , 

the reader will become familiar with a ll lhe cuses by rcuding this chuptcr 

and chupler six. 

These hnla.khic aggadot serve as n bndgc category belwl'en httlakhah 

and <11:'gadah They all seem realistic; many seem i,:-rounded in historie 

C3!<l'S where It ,Joshua b. Levi ulTers his / '$/1111m/r. Some parnllcl nol only 

other h11h1khot. but. also some aggadot which follow. 

Halakhjp AagadoV Sbabhat. and Yam TWI 

R. Jacob b. ldi sent. [word]: "There was a certain old mun in our 
neighborhood and [on feslival days) he would go out. in his sed11n
cbair. They came and asked R Joshua b. Levi [wheLhcr or not this is 
pennitLed), and he said, "If the public needs him fc.g., in the 
academy], it is permitted" (Bes. 25b.) 

Come and take nole. When R. Abbahu came lo the locale of R. 
J oshua b. Levi , he would carry a lamp [on ShabbatJ; and when he 
came lo the locale of R. Yohaoaii , he dido't. .... R. Abbahu concurred 
with R. Joshua b. Levi, but when with Yohanan, be did not [carry a 
lamp] out. of respect. (Yeu. 140.) 

These halakhic aggadot. have al.ready been stated in the previous 

chapter. Both cases show R. Joshua b. Levi laking a lenient. position on 
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work on Sha him! and }' 0 111 '1'011. In the lirs t t'lise, the issue is whether 

bearing I he nw n consti tutes "unneccesary carrying" which is forbidden on 

Y 11111 '/'ol'. H. ,Jos hua b. Levi's leniency comes because or either compassion 

for an old nian <Jr concern for the "public" which is unders tood as the nw n 

of the bet 111itl rasli who could benefit from his teaching. Regardless. holh 

,;how It, ,Joshua b. Levi us ing a highc1· principle Lhan rigid observance of' 

ritua l ha l<1 khah. The former reason is s upported in another sta tement by 

R. Jos hua b. Levi to his sons: " ... De a ttentive to an old man who has 

forgot.ten his learning on account uf some untoward condition" CBer . Sb.) 

In the second case, R. J oshua b. Levi held that a lamp which had 

gone nut was not muqseh; therefore, one could ca rry it on Sha bba t . R. 

Yohanan disagreed. Another s tatement supports this ha lakhic aggadah 

H.. J oshua b. Le vi re ports that R. Simeon's position of permitting s uch a 
' 

lamp td be carried on Shabbat is the halakhah (Sliab. 45b.) Thus, R. J oshua 
~ . 

b. Levi's position is internally verified within the Bauli. 

Halakhjc: Aggadot· Personal Stalus 

He said to R. Joshua b. Levi: "l have a strong presumption tha t .this 
man is a Levite.n R. Joshua b. Levi said, "What. evidence do you have 
on the b~1s of your own observation?" He said: "H e took the second 
po~ion in the reading of the Torah in the synagogue." "Was it in the 
asiumption that he is a Levite, or was it in the assumption that he is 
a prominent man?" "A priest read before rum." And R. Ammi 
CSoncino: R. Joshua b. Levi) promoted him to the status of Levite on 
the strength of what that man had· said" (Ket. 25b.) 

When R .. Dimi came, be said, 'R. Hana Qaratigena--and some say R. 
Aha Qaratigeoa--reported: !!Tliere was a case tha~ came before R 
Joshua b .. Levi--some say, before Rabbi--of a certain child, who, 
speaking Without guile, said, "My mother and !..were taken captive by 
gentiles. I went out to get. water, thinking apout her; to gather wood, 
thip]ting·about her ." And Rabbi allowed the womqn to marry a pries t 
on the stre.o!!th of the tes.timooy of the child." ln the case of~ woman 
taken captiv':i; rJlbbis.have enforced the law in a lenient manner (B.K. 
114b; cf., Ket. 27b.) 
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1 n these cases on pcr.sum1l »l:lllls, I hen• :iN·ms tu hc s11n1c l11nfus111n 

or attnhulion In the first. !!tlhcr H Arnnu ur ll .Joshua h 1 .. •v1 al11m,. a 

com111u111ly's assumption uf a pcrsun's status tu he the hasis li11· hi,; :'IHI us ur 

Lcviw. In till' sccuncl, cillwr l{abbt .Judah HaNus1 ur H .Jusli11~1 h. l.l•v1 

prcscrvt•s the s tatus of u woman ht ken capltVl' on the b11s1s uf 1n1n1111al 

eviclcm·t.'. Both cascs clt'scribc s1l11:tl1,.ns llwt t'Ould he v1•ry cl10ic:11h. cv .. n 

painful, for the person 111volVl'd The P<•·~l'k in huth siluattuns rnakt•s tl as 

easy as possible for lhal person's sta tus Lu be prC!scrvcd or raised. 

Tht• JJUSl!k, very likely. cuuld have been ll. ,Joshua h L ... v1. For we 

have halc1khol 111 his nu me wluch ulso arc lemcnl 111 lhc rc<ilrn of personal 

status. He is among several rabbi,~ who say that the olTspring of an 

ls rae litc woman and a gentill• who cuptured her is valid I \'e1• Jfjo 1 Others 

call that o0$pring u mamzer. In lhal demeamng caslc of' mr1111urut, R. 

,Joshua b. Lcv1 allows a way out socially , through money ".\luncy can punfy 

o fl{(lmzer" <Kid. 7 lo. I 1'his might be I.he lhird century C E cquiv;1lcnt lo 

Martin Luther King's "judge me not by the color of my skin. but b~ the 

content of my character." In lhe eyes of the community, even u 11w111zt•r 

will be seen as a guod person if he or sht• is generous. 

While many of his decisions are considered lenient, another 

principle is al play in his decisions. In lhe firs t aggadah, he relies on a 

person's 1>resumed st.at:us in the community. In another case, he also 

relics on presumed status, but lhe outcome could be seen as severe: . 

R. Simeon .. b . Pazzi said. in lhe name of R. Joshua b . Levi who said in 
the name of Bar Qoppara: "There was a case of a woman who came 
to Jerusalem wit.h an infant boy riding on her back; she raised him; 
then be had sexual relations; and t.hey brought them to court and 
stoned t.hem lo death, not because he was most certainly ber son, but 
because he clung te her" (Kid. 80a.) 

T he presumed stat us of the woman and boy was mother and son. The 
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scnlC'nCc uf lhcir forbiddl'n se~1I r;•lu1w11sh1p lhus ll•llowl'd Jn casl':. ut 

Jll'C'S\lllll'd status. when rc11I :>tutus"' nul provl'n. R .Joshuah Lcv1 

cnn,,:idurs th,• impact on lhc ro111mu111ty 1111p1H'lanL. II' lliC' r11 1n111u 111 t_v 

lh1nks 1l knu"s H pl'rson"s slilllL<. JUsltW \\u11ld Sl'l'lll IJl'l"V<'rlcd ii a l'nmc 

did nut n •sult m 1t;, cxpccled 1>unishnumt, ur, 111 llw ras<.' of Lh£' Lcv1Lc. lhl' 

mun givl"n the honur· of u Levi le. was r t•movcd from thal hoi1or. 11ut H 

,Joshuah. Levi's concern for lhc t•on11nu111ly gr.t•s only so far ui:Hirlsl nn 

individual's nghts. He 1s wilhng LO push the community lo atccpt a 

11111111zer 111 1ls midst as wl'll a;. the offapriu;,: of a caplivl' w111rurn In tl11s 

way. ho balances individual and cunrniunal r·i,:!hls. 

Halakhir Aggadot · Wttin 

... R. ~imcun bar Abba hroughl a gel before H Joshua h. Levi and 
smd lo him:'"Do I have t-0 say· Before me il was w1;llcn and befon• 
me it was signed, or not"r R. Joshull b. Levi s111d. "You don't hnvc tu 
make lhal sliltemcnt. 'rhey made tlmL ru ling only for the cadior 
generations, who were not expert in the requirement that the writ be 
prepared for lhe sake of[the woman], bul as to lhe laLl'r gcncratmns, 
who arc experl in lhe requirement lhat Lhe wril be prepared for lhe 
sake of[lho woman I, that is not lhe case" <Gil. 51> > ""' 

The case came before R. Joshua b. Levi: He said lo him ·rt. Simeon is 
wod.hy of being relied upon in Lime of need. [Gitt111 for women written 
by day and signed by night are valid)" <Git. 18b.> 

These cases were discussed in chapter three. The first case involves 

R. Simeon bur Abba whq emigrated from Babylonia to Palestine. It Joshua 

b. Levi says, in essence, thal the early generations of Babylonians did .not 

know halakhah s/:J well, but now be trusts lhero. I.?id R. Joshua b. Levi have 

such positivo feelings about Babylonians? This goes against the spirit of his 

ruling on ordination: "The rile of laying on of hands does nol apply outside 

of U1e Land" (San. J.1b .) Certainly, he could have different opinio~s 11is a u~ 

the Babylonians on such diverse topics as gittin and ordination. Then we 
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s<>vc•n ulhcr halakhul on sacnliccs. punt) ;ind food pn•1>.1nn1 1111 indira1 .. ,, 

thut he :;pl'l11 much tinw on ><uch d1•cis111n~ "" pr<'Sl'lllt•d lwn.• 'rhaL lw 

Lm1;.rlll his ::.c11ts ::ihout l:o~hml 1s t·urruhornlt•d \111 h a wachin~ H ,Joshiw h 

Levi guw his suus rt•garding ,,/ll'hi/11/i." . a11d lw cun:l'u l 111 dl'al w1Lh the 

ju~ul 11 r Vt!1ns 1n Hl'rnrd WJth lhl' ll•achlll;.: ufl{ ,Judah" l/Jr'r. 8'11 This 

prc;;umably \Ills a method sl'nsilin• lo till' p:un nf the :1n1m:.1I, mak111g 11 as 

quick as r>u:-:sihle . The p1;nrnry concern would l1kdy Ill' une of health H 

.Jushua h . Ll•vi hud high sland:1rd:; lur whiJl he would consid1•r koslwr He 

a llows wide lntitud!! for lwc:-aking 8hnbb11l for ht?alth needs, ns we .<.1w "' the 

prC'vious ch;tpter, and here Loo. he 1s stncl in ka;;hrul li1r lwalth reaso1" 

Could this lw ,1 hint of the responsible community n1bh1. lakini:- extra 

prccuutions for his communi ty"! It seem,; likl'ly 

Halakhjc: Aogadah; Liturgy 11L wedding 

When H: lsaue bar Judah cmne, hi! said, "The ::;Lale me nL of It Aha 111 

R. Joshua b. Levi was not explicit but by inference . . '!'here wus a 
pai r of scholtt rs who got drunk at lhe wedding banquet nf R. ,Joshua 
b. Levi's son They came before H. Joshua b Levi He rule<F."H. 
Simeon is s ufliciently reliable fo r 1111 emergency lbuL normally, one 
cannot recit.c the Sltema two times in the day or nighll'" !Ber 9a. l 

This case was discussed in chapter three. R Joshua b Levi usually 

is slricl. when il comes lo prayer, but be is foq,oiving of human fofblcll. 

Ba lakhjc Aggadot· Fast day Practices 

Zcira bar Hama was host of R. Ammi, R. Assi, R. Joshua b. Levi, 
and all the'" rabbis or Cacsarea. Said be Lo IJ.. Joseph, son of R Joshua 
b. Levi, "Son of a great figure, coruc and I shall tell you a lovely thing 
that your father would d o. fi e had a towel from the eve of Yom 
Kippur which be would sosJ< in water and make into a kind of dry 
cloth; the oext day with it be would wipe off his h~n~s ant! feel and 
face. On the eve of,l.be night of Av he would soak 1l m waler. The 
next day he would pass it across his eyes." When R.abbah bar Mari 
came, he said, aon I.be eve oft.he 9t.h of Av they brought him a cloU1, 
and he soaked it in water and put it under his bead. The next day he 
would use it fu wipe his face, hands, and feet. On the eve ofYom 
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l{11Jpur they hroughl h1111 n lu\\l'I. 11h1ch he sm1ked 111 \Hiler .and 
mad<;, in.Lo. a kind of dry doth, and the nt·XI day lw pas:wd il !ll'rus,; his 
eycs Said II ,facuh lo H .. Jt•rrn11ah har Tah.1hp.1 ·You s;ud 11 to us rn 
revers .. order, and 11•c• n•fult'll you hy tlppeal lo llw li1cl that 11 1s 
prohih1Led Lo wrin~ son1elh1nt!out" 1Y11111. 71'/a 1 

H Isaac bar Nahman :-hK1d 011 has leet 1111d :><11d. -1 my!wlf sa\\ I<. 
,Joshuah. Levi goml{ out on Yum K1ppur in ,;undals mndc:' ufhamhoo 
And l .4aid LO him, "011 u puhlic fast da). what is I ht! law'/" And lw 
sn1d Lo me,'i'hen: 1s nu <l1lfort•nt"t' ltht· law 1~ the some, that 11 1s 
pt• rmittt•d to do sol" I Y11111 78/i 1 

Dh Lhcsc aggndut lcll us ahuut lht• persun uf H .. Jush11u h Levi'.' Dad hr 

need lu wcar some foul covcnng and lrnvt• a wcl tmn•I fiir ph}stcal reasons, 

such as weakness, hody weight ur d1,:ahtlity 111 for pcr::;u11al t•lt•anluwss .111d 

health rcHsuns'! Did he Lry w ma.kc fasting as easy as possible or m; suft• ;as 

poi1.-;ible'! '!'hut he was inLcre,;ted 111 fast!! 1s allcstcd by annl her halukhah 

which gJVt'S the reason for Laking out thl' Ark to Lhe open ~pace oftlw cit.v on 

a fast d<1y <which we assume was Lheir custom I ·111 order lei e:i.pr<'ss 

th~rcby (lhe idea]: We had a vessel which we kcpl hiddon and nuw bccau:<c 

pf our sins it hus been rendered common" !7'a. /6a .) Also, an a~dah <see 

below J speaks of R. Joshua b. Levi making fas Ls to hring rain Would a 

person who finds rasling difficult du Lhis volun tarily'? Not likcly. Just <IS Ill 

lhe S habbat and kashrut alS('S above where he va lues public lwallh, so loo 

here. R e teaches, by his own example, the abili ty t-0 be strict in the human

divine rculm, yet remain protective of his health and cleunlincss. 

'!'lie second aggadah may be analyzed from a different angle . . The 

story of bamboo 's11ndals is repeated on ll1e same.page (.Yom. 78bl in the 

name of another tradent, the Babylonian, Rabbah bar bar Hanah about H. 

Eleazar of Ninevah. Docs this indicate thnl the incident happened twice or 

lhal an independent tradition became attached to two per:roualilies? The 

existence of the first halakhic aggadah which contains many lra<,lents' 



names attending an event supports the validity of the bamboo s andal 

tradition or at least gave reason for it to be attributed to R. Joshua b. Levi 

What does connect these aggadot with R J oshua b. Levi's ha lakhot is 

the general leniency permitted One need not become a marty1r to the laws 

of Shabhat or fast days. There is a point al which some laws interfere with 

other principles, such as the value of personal and communal health and 

such as oneg on Shabbat and spi ritual contemplation on fast dlays. 

Hala khic Ar:~adah: Verses of Torah are not to be used for hea1lin~ 

R. Joshua b. Levi recited these verses when he went to s:leep: Ps. 91: 1-
10 (the "Song against Plagues") and [some verses in] Ps. 3. But how 
could he have done so, for did not R. J oshua b. Levi say, "It is 
forbidden to heal oneself through reciting words of Tora1h"? (, heu. 

15b.) 

The ope ning tradition seems plausible. Many s tatememts are 

recorded in R. Joshua b. Levi's name discussing sleep. The bedtime Shema 

is attributed to him (Ber. 4b.) He curses anyone who sleeps on his back 

(Ber. 13b: Nid. 14aJ He finds the nighttime frightening and dangerous, so 

he forbids anyone to greet his fellow at night (Meg. 3a.) Finally, he lis ts 

verses from Torah referring to things one might dream about.. These 

verses, he says, should be said to allow for good omens rather than evil ones 

(Ber. 56a .) 

The gemara "wonders" how to reconcile this tradition with another 

statement of R. Joshua b. Levi forbidding the use of verses of Torah for 

healing. This statement could have been polemical against g:roups who did 

so, including Christians. The gemara answers the posed diliemma by 

saying that R. Joshua b. Levi permitted saying verses of healing when one 

was healthy in order to protect oneself from future harm; he forbad such 

verses when a wound was already present. This seems reasionable; 
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howcvl•r. lw has no 1Jlh1; r lrnlakhah 111 tlw Htll'lt "h1d1 corrohornlc~ th1,; 

1'he litlhm1nl{ agi:-adot about H .Jushu .. h l.cv1 n•nl'l'l aspl'cl,; or 111~ 

life and his legend Some l'Vl'll l:Cl lllHttl k•::ul !IS)JCCts: arll' I' a ll . h11lakhuh 

addrcssl'S all aspccls ufl1fc. 'l'lll'sc arc dtsl'uS..i t•d hen• hee-ausc they an· 

mu;; l interesting in telling us uhout the JJl'rs1m11 of H .Joshua h Lt•\'i nll her 

th11n hts p '<11/i dill 

Al::•aduh : Sturlj<>:< Tomb with !ll'•lllk wjth rn 'ulJ.ul. 

Announced H Yoh1man, "Avoid Otes thul swarm around people 
s ufferi11g with ra'alrt11 Ill skin ailment that i;aust•s t.n•mhlini: and 
extreme debility of the body.I" It Zini would not s it wrndward nf such 
n pe rson. R. Eleazar would not go into s ud\ a person 's shade I{ 
Ammi and H. Assi would neve r eal l'!mS that cume from an ullC'yway 
111 which such a p<:1son lived. By contrast, R. Joshuah. LC'v1 would 
attach )linisclf to them and would s tudy 'l'orah "'I Thi• Tomh J is :1 
love ly hind and a graceful doc· !Prov 5:191 If the Tor:.th l,'lvcs ~rm·e 
fo r lhosu who study it, will it not also protect tho:o m [from suffonnJ:IT 
IKet. 77b.i 

Thero ure two pieces to this aggadah: H. ,Joshua h. Levi's atlitude to ,. 
people with rui1ta11 and his view of Torah. The lirst 1s cons1 stcn~ with lus 

vi<'w lOward other disadvantaged people as shown in halakhol on women 

and his halakhot sensitive to the needs of lhc elderly. '!'he second uccords 

with a halakhah found in Eruu. 54a: 

He who goes along the way without ao escort should cx:cupy himself 
with 'l'orab. For it is said, 'For they shall be escort of grace for your 
head and chains about your neck' (Prov. 1:9.J If he has a headache, 
lot him oacupy himself.with Torah (Prov. 1:9.) lfhe has a sore throat 
... If he has a bellyache .. . If he bas a pain in the bones ... If he 
has pain a.JI through his body, let him occupy himself with Torah: 
'And healing to all his flesh.' (Prov. 4:22. ) (cf, Sot. 46b.l 

This statement does not co9tradict the halakhic aggadah-above 

which bas R. Joshua b. Levi forbidding verses of Torah being used for 

healing. There, s~ific verses would be read to obtain the des ired result; 
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lkrc, :.:c•1wrnl study of Torah. not 11w;.r11· wurd,.. lead;: tu :.:eiwral wt•ll -1w111g. 

t\;'0 ndalr Tolvn)!H'l' to 111i111111 

In thl' ncighhurhuud or H .Ju,hua h 1. .. ,., lhl'r'C ll\•l'd a 111//t l·IUdl'o 
<: liris tian) who annoy1•d him with hi" intcrpn•tal1un 111 \'CrSl'S in 
Sc11pturc .. (~nc day H ,Ju,;hua h l.t"\' I tuok a 1·ock. pk1n'tl 1t hl'l,n·i·n 
I Ill' legs ol 111,: bed, :.rnd luukc•rl at 11 :<leudil.v. su.ving. "When the ri;:ht 
moment lofthe day or night. wh•·11 a cure t:1k1·:: l'lfoctl. <1rn\'l''· I'"" 
curse him." But wlwn thul n111m 1:nl did anwco, H. ,Joshua h l.1•\•i had 
dozed ulT. On waking. lw said, "This show:; that 1\ 1s nut prnpc•r to 
11Ul'mpt such ll thing, for: 'And H 1s tender m11rc1l'.• an• o\·er 1111 H1,. 
works' IPs 145:9.> Henn•. it 1s not gc1ocl f'ur thc ril(ht e11 u1' lo alll•mpl tu 
punish" tProv 17.261 U11•r. 7a, cf .. Sau. IU5b. AZ /(1 1 

Once ugain, It .Joshua h. Len shu"s cumpit:-ston lo ••n uutc.1:<l l(rnup 

11f people Though hi! 'iscl'rall.v ~~ishccl lo curse this pl•rsun whu a11n11ycd 

him, his 1~111scil•nce would nul allow it. Cursing wus nut for·e11tn l11 hun: he 

cur:<cd lhusc· who i; lcpl on Lhutr back ( /Jcr. l :Jb, N"I I la l He ttlso ari,,'lws. 

-once you s t.1rl a curse, you may cumplctc it" 18er 2!Ja J 

This aggadah fits well into the halakhol mcnlioncd abuve concerning 

women und the elderly and lhe aggHdah on people with ru'atun . Still , 

neither this symmetry nor the fact that this a"gaduh appears thr:el' times in 

the 8a11/t, prove that these events occurred. Al the same lime, 1t is not 

disproved. So far, we may reasonably argul' that R ,Joshua b L1N1 was 

involved in his community, in particular, with the disadvunLaged. 

Aggadah· Teaches Torah to grandchildren 

R. Hiyya.,bar Abba C8.J11C across R. Joshua b. Levi who had 01~rricdly] 
thrown u sheet upon his head and was bringing-a cruld t.o the 
synagogue. Me said, "So what's-going on'?" R. Joshua b. Levi said, 
"ls it such a s mall thing Lhal':. wrillen in Scripture: 'You s hall make 
them known to your chilqren land grandchildren,] CDeul. 4:9)' and 
next t.O t.his, "rhe day that you stood before the Lord, yow; Cod, at 
Horcv, CDeut. 4:10Y" From that time onward R. Hiyya bar Abba did 
not taste breakfast sausage before hearing a child review his lesson 
and adding a verse to it. Rabbah bar R. Huna didn't taste breakfast 
sausage bef9rc he brought. a child to lhe schoolhouse (Kid. 30a. ) 
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:rl -II' we pitturc It .J11shuu b. Levi uctivcly engaged in his communily. 

th is aggadah ,;\wws his involvcmcnl also with his family gvery erN 

Slw ilbat , lw wc1uld lislen lu his ~n1nd~o11 17 recite the porcu;lwh . This took 

priority {1vcr everything else 
Nu halakhah hy H. .Joshuah. Levi suppu.rls this ag~ad<1h abm11 

teaching child1·cn Torah His halakhol on 'rorah concern 1 \ tlw re<1ding nr 
the text-- twicc in Hehrew and once in 1org u111 <Ber. Sli l·-and the numbers nr 
verses for minimal public reading- -Lcn \Meg. :llb\; 21 Whl'ther you m<1Y 

s leep in a room with a Tonih··Ycs if a partition Len hcindbrcadlhs high 

,.,p.,·nlc• yuu froo> i" •nd :II Huw mucl> "'"" you "" d U• b« o>n• .-i>u"lly 

clean, a fter ~erninal emission. in order lu study 'l'11n1h--forly seahs I fkr 

210. ) 011 the ot.her hand. h is actions, rcl1ecLcd in the balakhah, do s upport 

lhis• ag~adah. There arc six $latements in the Bauli that are recorded as 

the wunls uf R. J,,hu• b, L"i to hi ' """' · ~hot he •pent time waohin< hi' 

" " ' •nd gcand•u•• ""'" likely; thnt ntl""' \eon"d from bi• «•mpl• 
mu« than from hi• wO'ds i• ,upPO'ted by I.his ,gg•dah in th• aolinns of R. 

Hiyya bar Abba and R. Rabhah bar R. Huoa. 

~'ladoL: Re\ati~g to the Land of \srafil 
A certain guardian was (living) in the neighborhood of R. Joshua b. 
L<'i, who"'" oellinJ< \and ,nd buying·""" and [R. ,J,.bua b. L<'il 
said nothing to hicn at all. He accorded with the principle.of R. Yose, 
for it was taught in a baraita: "R. Yose said: In all my days l have 
never called roy wife roy 'wife' (Jr roy ox my 'ox.' Rather l (call} roy 

wifo 'my hou.e' and •>Y ox 'my fiold' (Git. 52a.l . · 

R. Jo•hu• b. L•vi on"' vi•itod Cablo ((laba1'·N•"'°"d ($ .E nf O .. d 
Soal wh•" ho ,.., [vin" \•den with) PP''""""' "'big"'"'""' 
"Calves arooog t.he vines!" be exclai.llled!. and was told, "They are 

l 7The aggadah ;;s "child" but preceding this story is an aggadic 

statement "IJibu"d to R. Jo>h•• b. L•"' uses th• De•"''nomY ve"" to 
P"" that a po"'" muat teo<h thoic .-d.un "' well "" '°" (•"" ohopW 
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-cl~1slcrs of npc grc1pcs." Al 1hal. he a~ain exclaimed. " L~1nd. lnnd, 
withhold your fruits For whom arc you prodm:in:; your fruiL'! l"ur ~~"'· Arnh•, who '" •~'u"' or"" , ;n, h•" ,;,;oo uP ''''"" .. ,.,. 
I he lullowuig ye<1r, H. Hiyya happened t.o visil Lhcni. When he saw 

:ti 

cl t1slcrs of grapes as bi!! n:; goals. he cxchiinll'd. "Coals am11111! ~n1pcs\" Su they si1id lu him. "G11 away. Dll nu1 do l1J us what v11ur 

c111npcinion did" 1f(er. / J:!n .1 " 

'l'hcsc ag:;adol show two perspectives uf the Land ul' Israel. In the· 

lirst. a hnlakhic aggaclah.tt> H . . Joshuah. Levi pc11mit.s the Land Ut Ill' sulcl. 

presumably lo non-Jews tas that would be the ii;suc l In accord with R. 

Yusc, R . . Joshua b. Lc\1i seems lu ;,1:;rcc with a non-land based lheo\ugy 

wlwrc hnntc is whereV'l!r one's wife lsic) is, and hmd. wherever you bring 

'""' "'"'" '!'hough ho ,,m 1; '"' in /fr" Yi•""/ . '" Hood. or W"'"'' ,,.", ,. 
11>< do'1o·uolion of"" Tomplo, o~iod '"''" Joru'"l"'" To ponnil cho l.>Od 

Lo be sold means noi LO believe that the Land is inherently sacred. 

Perhaps this allowance had tnore to do with accepling lhe reality of 

real estate than with convictio11. H. Joshua b. Levi does make it harder 111 

renounce ownership ol' a field than even I.he Torah stipulates: 

As to the \aw oft.he Torah , even if ii is in lhe presence of only one 
person. it is a valid act of renunciation, and how come they have . 
required three? lt is sot.hat. one may effect ac(\uisiLion and Lhc uther 
LWO serve as witnesses to his valid action (Ned. 45a.l 

1'bi• haiakhob makos "nunoialion "'"' doliW'" " "" 1hn" " ' n~dod , 
bui it. does not indicat.e a theology as the aggadah does. Perhaps the 

aggadah do" nol port.oaY R J,,hu• b. Levi'• tru• th,.lol:Y· 11 rould b• lhal 

R. Joshua b. Levi allowed the stllling of land,.noi out of theological 

ronviolion "' th• BMli clain>•, bul oul of th• .,aJiti" of hi• day. 1'hi• would 

iben accord bet.ter with the second aggadah. 
R. Joshua b . Levi calls on the Lan~ to stoP producing its fruits for 

18Indud•d h"' ;,:thor thaD ah<>" in lh• .,.ti on of hal•khi' aggad"l 

because of ij:s juxtaposition with tne second aggadah. 
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non-.Jl'ws. He acknowledges Lhal God allowed the Arnhs to d,;c up a~a111"t 

the .Jews hl.'cause oJ'the Jew·s uwn sins Still, lw l'el'ls that lh t•re i>< ;1 ;;pt·ci<d 

n •l;itionship between the .Jew:> and the Lund. such t hat its rruit should not 

ht• for tlw e11t•mies uf' the ,Jews 11uL :m.• the Arabs e1wmil's 111· just thosP 

c1ccupying the Land in Lhe Jews' absence'! After nil. It J oshua h. Le,•i is 

spt'aking tu them and is nul worried fur his own safety alter his nuHm-pulit.

requesL of lhl' Land. This is not de<11· in the text. 

It .Joshua b. Levi ';; relation to ' •lher nun-Jews seem, if 11111 posil1ve, 

then at leets l not negative. He sl<ips short of cursing a min, even I houlo!h he 

wants to, hci:ause he realizes that this is not proper. 'l'hc ullspri ng of' u 

woman captured by a gentile is va lid, but this hus more Lo dt1 wil h 

compas~ion toward the woman lhan what 11, Joshuah. Levi tlnnks ;1b11ul 

the gentile. He does consi?cr Lhc non-Jow's feelings when he allows a 

slave, even after conversion to Judaism, twelve months Lo continue nrnking 

wine into libations so he may slowly gel the idolatry uul of his s_vst.cm !AZ. 

57a. ) '!'h is ruling comes despite the fact that he is outspoken in oppusin~ 

idulatry, even equating ii. t.o the transgression of' the whole Tora)'I <I for. t!i1.; 

cf., Shab. 68b; Yeu. 9a.) This is relevant to the above aggadah because the 

grapes which he hopes will not grow for the Arabs, could be used for wine 

(jbations. Perhaps commerce would bring that wine to the Jews who would 

then drink such i:tuestionable ~vine. 

The aggadah th~ would not ~ecessarily be inconsistent with R. 

Joshua b. Levi's generally sensitive approach ~o the non-Jew. His decision 

to call on the Land not to produce for the Arabs, as we have seen, could have 

more to do with protecting Jews than hu:ting Arabs. His other decisions 

regarding the oon-J!lw above al~o usually have less to do with the noo

Jewish partner thafl the Jewish. Even in .the case of the slave, allowing a 
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slave lo continue in iduhilrous practice ~vcs more leeway w the Jcwi;.;h 

owner fo r keeping a pruducli\<e person. 
These two aggadot shuw us that It Joshua b. Levi w~\s fully involved 

in lhc n •al cslal.C and co111mNce issues ol' his day. Therefore his relation tu 

the non-.Jcw, which might seem harsh al ti.mes or, murc usu<1lly. a llruistic 

at ulhcrs, sometimes hns more to du with rv(l/µulitih than humun rclauon::;. 

Knowin~ this side lo R. Joshuah. Le,•i docs nol take away l'rom his hcin~ 
1:umpas:5innatc; it more importantly "rounds" his per so110. 'l'he more 

complex this perso11n, the more likely it re11ccts something of the hisWriwl 

1nan. 

Ag"arlah: Visiting bereaved onlv when . ~ 
R. Joshua b. Levi would go U> a ho4se.of mourning only in the ca,;c Llf 

someone who had died without children, in li.ne with the verse. 
'Weep bitterly for the one who goes away, for he shall return nu more 
nor see his native cqw1try' (Jer. ~2:10 ) (M.K. 27b; cf .. 8 .8. J J6u. l 

This aggadah bjlgins the discussion or R. Joshua b. Levi's interest in 

death . R. J oshua b. Levi would only go to shiu'a if there had been no 

oITspring, no one lo carry that family's oame into the future. lf true. this 

shows how, as a rabbi, he did not function in this part of peoples' lives. 

Seemingly, this would go against the persona U1us far underst.ood, that R. 

I Joshua b. Levi was sensitive to community and to family. However, we 

should not equate our tind.erstanding of rabbinic functioning and views 

toward death with a third century, Eres Yisrael rabbi's. 

The value of c~ldren. though \lbv1ous, was one that we have seen R. 

Josbua.b. Levi act upon (cf., discussion above on teaching Torah to 

children.) According to this aggadah, so important were children to him, 

that the above scenario would be the.only tirfle he wo~ld attend a house of 

mourning. 

_ ......... ---·-' 
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No halakhah by R .Joshuah. Levi deals with lh1s mntl er dircclh• 

f<clated arc his three halukhot on death and mourning. I 1 I~. Zcriqa smd 111 

lh t• name uf ll. Ainnn who said in the name of R .Joshua b l.ev1. - in 

prc;;enc1: or a t:orpse, people may speak only about matwrs having tu do with 

the deceased" ! Ber :lb.I 21 H. Jacob bar Aha repor ts lhal H Joshuu b l..1.•v1 

agrees wnh the opinion of Habban Simeon h. Gamuhcl thut one mu,,L Lum 

his bed upside down la mourning praclicel even if the lx.'<f is cxpens1v<' 

CM .K . 27a I 3l R. Simeon b. Pazzi said Ill Lhe name uf' fl Joshuu h Levi, 

-Thut rule I that l:nah docs not count] applies only if the person actually 

dwd after I he act of speech ln1d come LO an end, but if it was while the m·t nf 

i;pccch was s till in play, he docs not huve to tear his clothes again~ tNed. 

870.1 

Perha ps this halakhic activity on death and mourning is minimal. 

His aggadic Leaching, however, we will see in the next chapter s hows a 

deeper inLcrest on his part to match the aggadot that now wax fantastic 

L\ggadah· Angel of Death teaches R Joshua b. Levi bow lo ayojd death 

1'he Angel of Death told me three things: when dressing in the 
morning, do not take your shirt from your attendant, do not let water 
be poured over your bands by one who has not already washed his 
own hands, and do not s tand in front of women when they a re 
returning from the presence of a deceased person, because, sword in 
hand, I go leaping in rront of them, and have permission to do harm. 
Ir one should happen to meet such women, what is bis remedy? He 
should remove himself a dis tance of four cubits; if there is a river 
nearby, let him cross it; if there is another road, let him take it; 1f 
there is a wall, let.him stand behind it. If he cannot do any of these 
things let him tum his face away and say, "the L9rd said tinto 
Satan,' "the Lord rebuke thee, 0 Satan ... • (Zeb. 3:2) until they have 
passed by (Ber, 51a.) 

R. Joshua b. Levi does oot have hal~ot in his name repe&ting these 

ways to avoid death. Each oft.he three are superstitious occasions that the 



' 

' 

"''" " f il"th otand> "''' W l<'~h P'"p1;;:"° Why d<<' H. ,\,,\w• h. \., ,.i 

""" <h' Angel "r oo01h w I••"' '""" , ,.,1, nf ""' "" ' "' '"' ""''h"" 
rnhbi? Oow«hi• """'" ,nyl hing nf 1\w P' "''° "I'll. ,\ "'""" b I"'\'' W<<> \<' 

,.,;ghl'"' ' nf doo<h. P"'"""piod wilh ii'' h "''""' "'di""'"' nb<<'"· <\ml 

indeed hi.' was. 

/\••«ad;;th: Son i s !\nd ;; •e:< n 11111 Jwhcr 
[H. Jo,.ph, 1h• " '° of R. J"'hu• b. LO'i.I """""ill and"" "Pinl lnfl 
h\m. \Afi.C hi• ,piril "'"'"'' Whim.I hi• falh". ,.ko<I him. "\\/b'1 

did Y"" "'"' Ho «Pli«l. ' 1 "" • wmld '""""" op•id• down . "lw 
"""''' high op ho<'<> " "' lnW lh"'" und '"'''\ow ""'' ""·o hi• h 
lW• ·" \R. J,.hun b. LO'il .-id"' himo ·yoo "" • wndd in whid< 

I 

ri<hl i< ""'' d " ' · Bul wh•l Of you and n.o--wh,.·• ""' "' 
,1,,cod't "J"'t ., w• '" h<'«"' ""'' w• "'"''· t "''° hwd lh"'' 
"'' ' HnPPY i• h• Who'°"'" hO<'< wi<h !ti• lo><'ning in h•nd " I «l •<o 
" " "'th•«' '"'' '1'hoy who"'""""''""' by lh• 11">"'"'' 
government--no roan is allowed to stand within Lheir 
"''"'"t"""".' Wh• "'' 1h•Y'I Shall ' "' R Akiba ,nd l<i• 
"'""'""' H•d Uwy M "thO<' morit b"t tbi•? Ob•i•"'ly '"'" wiChOUl 
thi• [th•Y would h3"• otU.in«l tbi• ="·1 What is m" nl lh"' '"" 
.,,,,t 00 lh• m•""' " n.nd. [Lulianu• and PaPo"' who'""'' """wl in c.,J in tho""'"' of Hadrian\ \8.B. lll<<0 of.. P"· 50u.I 

1'hi• aggad•h i• wo>i•t<•l '"'lh th• P"''"'" nl R. J" ""' b l""i """ 

""'""'·nod with d•ath. H" """"'a n•ac-dci>th .,pod•""''"' "w'll' 

dios '"' "'m" baok to \if<, and R. J"'h"' b. Le"' inlO<Tog•"'' hlm •"'"' 

whal h• "" in of om J<oba. All of lh• ""' a"""'"' ,.,,th• ,.th., than 

•P""• off«""" "th" than disb•liof. 1'b• good'"'" b• "'""'''' is th• 

'"'"" of what 1h• "" '""' L""'ing Tocab, whiOh ho·••' his fathO< 

,pond wuntl"' ho<>" on, will"''" thom h•PPY· And tho" '"'"'" ol 

thoi< ...,,1., """ wb<> diod in th< band> of Roro" who" d.ath> th•Y '""" 

h""' agoni"d '""[bow ,,,,,!d God oil•• th•" to di< lik• that?ll will b• 

doubly ,.,wacd•d in ofnm hnb• . J"'°" '"" nO< b• ro•wl out in ouc \if< , 
tUn•, but"''"' it awoi"' aO.<' th• 1l''"" This"''"• th• aggadal< '""""'' 
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was ccnlral Lo R. .Jos hua h c:;:;;i 's lht•ulu;.:v 

J\g:;1tdul r !low R ,Jos hu11 h L1·v1 al'lually t1v11jd• dea th 

I Following the aggadah uf I< .Joshua b. l.t'\'I .-1udvtn" Tornh " 1th 
pcoplo with m c1/(11t, comes this talt• I He asked Ll{e Ar1g1•! uf Death to 
s how !um his placc 111 Parndt:>c. and the Angel guvc h111t his sword 111 
carry un the way as a token that ltu would nut ha rm !11111 Whl'n thc\ 
rc uchl!d the gale of Pun1dist'. H . • Jos hua h Levi ran through aliw . . 
The Angel uf Death scizrd ht" ganncnl 1n nn atll'mpl to hold h1111 
~ack: but R. ,Joshuah l.ev1 est-aped The Angel of Dcuth then hc;:gcd 
lur his sword, but It Jo;;hutt h. Levi refused to return 11 uni ii a 1>111 /ml 
conununded "Return the sword fu r Lhe world nwds it " ( :lad to havt· 
rugained his s word , the Ani:el of Ocuth depan ed a nd the prophet 
Elijah went before R. Jos huu b. Lov1 m1nounci11;.:: "M11ke way fur tht' 
;;qn of Levi." As R. J oshuah Levi looked ahout. he sil\\ Habhi S1mt-<111 
bar Yochai souled on 13 rul(s of gold R. S11ncon a><ked him. "Arc vou 
the son of Lev1r a nd n. Joshua b. Levi replied thut he ww:;. "I !:is a 
ruinbow been seen during ylm lifetime?" H Simeon a:'kl•d, and H 
Joshmt b. Levi answered thut a r1unbow was seen "Then vou arc not 
the s on of Levi," R:Simeon suid, "for your merit s hould have 
protected your gener11tion so that a rainbow s ho11!d not be needed .. 
As a matter of fact no rainbow was seen during the lifeume of It 
.Joshua b. Luvi, which was the best proof' of his p1l'ly . but he rcf11st•d 111 
boast of it <Ket 77b. I 

H. Joshua b. J,cvi actuully l(Oi!S to 0/(1111 ltnbo without dyrng! 1'he 
.... , 

rabbi who was much cooccmed with death , perhaps frightened by .it. 

escapos U1e "knife." As R. Joshm1 b. Levi moves from community rahbi Lo 

mythic hero, he becomes the rabbinic countcrpar1. to his friend Elijah who 

also escapes death. He even tries, as his typical sympathetic self, to giv!' 

others the same bless ing. In this part he fails. How would we live life to 

the fullest withouL the fear of the "knife• a t the end? The aggadah is. 

reassuring in lha'l. it shows a liereaftcr beyond ou~ death. Existentially, it 

s uggests that the fear of dcalh is important for leading a fulfil!tng life in 

this world, olam ltazelt. 1'he wisdom of this aggadah comes from having R. 

Joshua b . Levi, who feared death and was very involved io helpi~g others .in 

olam hazeh, be the master of death and expert in olam haba. In fact, as 
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aggnd1e l rnd iu ous after lh(• llut'/i t•11n1111u1• 111 dt'\'l' lup. I{ .Jn,.ltuu h. J.cv1 

het11nws t he ;.:uidl! lu l h1• hl'rc·1f!er. tu lhe <:;trd1•n 111' l·:du1 :iud t:l'lwuua 1:• 

Once 111 Paradise, the ag;.:ad:th ,.huws I( .J.,,..htm h IA.''' ' ;i,. 

l·xceet.li11;.:l,v humhlt'. 11111 ackrn111k•d;.,'1 n;.: h1,.. "" n pr11 1111 ni•uw 111 h1,. 

;.:c111•raliun No halaldiah ~peak,: tu Liu.~ h111n1h ly but we \\' tll sec 1r1 d1:1pll'I' 

s ix ho\\ t:cnlrn l ii is in his aggad it: ll':tchrng 

Augarh1h · I{ .Joi<hua h l&v1 nwct:< lht• mi:,;swh 

H J 11.shua b Levi found l~lijah s luncltn;.: al lilt' door uflhc huru1I \':1t1h 
of' lt Simeon hen Yodwi. He .said to him, -Am I gutn!( tu l'lm c tu tlw 
world lo come?" He silld to him, -1r tins 1m1,;tl!r wau ts .. S:ud I! 
.Jc>;;hua b. Levi , "'l'wu d id I see, but a third vuite dit.I I lwar." lie s a id 
Lo him, "When tl:l the messiah conung't" He :;aid lo him, "Go a nd ask 
h1111." "And where is he sitting?" "Al the gale of' llw ci ty (some mss 
'Home 'J" ''And wha~ a re the murks tJiut 111d1call' who he is '!" "He 1s 
s ilting among Lhe poor who s uO'er illnes>1, a ud nll nf' the m until• irnd 
lil' their bandages all loge ther, but he unties tJw m u nd lies the m 11111• 
by one. He is thinking, ' Perhaps I rnny bl! w11n1 cd, and I do not want 
LU be held up.'" He went to him, :myiog 10 him, "Peace hi! unto you. my 
maste r ilnd t.eacher." He said lo him. "Peace be unto you, son of l.l'vt " 
Hl• said lo him, "\\'hen is the mas ler coming'!" He s ttid to him. 
"' rodny." Re wont back t.o Elijnb, who said to him. "What d id he tell 
you?• He said to him, "Peace be unto you , son of Levi." He slftd to him 
"He {thereby] promised you and your father the world Lo come." He 
suid to him, "BuL he lied to me, for he said lo me, -1 am coming 
today,' but he didn't come." He said to him "This is wha t he SNid to 
you , 'Today, if you will obey bis voice' (Ps . 95:7 l" (Sa11 . 98a. I 

Once aguin, R. J oshua b. Levi must know whethe r he will merit 

olam lwba .. This time, ho s peaks a ot t-0 !Us son , not to Lhe Angel of Dealh. 

but to Elijah and then the messiah himself. 'rhe aggadah lhen turns.to lhe 

question of wbe~ the messiah will come. It depi~ a stirring image of the 

messiah being among the poor at the gales of Romo, wrapping his 

bandages one by one, ready to come al a moment's notice. The messiah will 

come once the people are' ready, n~t to lead the armies of good against lhosc 

l9See "Masselthet Gan 'Eden ve-Gehinnom• for a cotnpilat.ion of 
these lradil.ions. • 
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of !!vii. This view of clrnnnell.'d mcs,,11rn1,,m··th;t1 tht• mcs:<1:1h ~•rnvc,; u~ 

lhc lasl sle1> of redt!mpt wn. not tlw lir:.:t ··and t ht· l'acl t hal lhl' mc,,.~iah l<tl:< 

umottg- lhe social uu lca:>ti! conforms lo llw /k'l':>u11t1 uf I< .J11:1hua h. Ll.'v1 He 

docs nul wml for surne apocalypse lo help those uut,;td<• the ctl.\' gait.':< uf ht:< 

society Ht· studic:; 'fhralt WJlh 1>e0plc with ro '"'"''· i,, fov.1ral!lc tuw;ircl 

women. lhe <!ldc rly. und tlw 11111hlew Howc\•t•r much It .Jnshun h L,.,., 

anlic1p:tll•d 11f(lm huba wilh l~ar and ll'(!mhling, he c11mmlltt'<I himself 111 

muking the world ready for lhe m:>;..-,mh. Perhups hl' did so 1>rec1sclv 

bt•cau:Ot' of that foar of dl'alh, us discussed ubov1• 

Th1:> ai.:gudab, along with the one ahovc where 111: escapes dc<1th. 

rcpresenls Lhe culnunation of H. Jo..;h\Uf b Levi's aggad1c tr:idibon rn l11,• 

Bat•li. It lakes his many I.rails, consistently shown in his halukhuh and 

agguduh. and brings tl~cm together in orii,rinal and inl!piriog- s tories. 

Aggadob· pynjsh'ed by Elijah for not seckjng mercy for man c•a t!.'o by ljqn 

l'l'hcy oughl lo have soughl mercy for their generation und they did 
not do so.] Thul is like lhc case of the follow who was eaten by a'l,ion 
three parasangs from (the town where! R. Joshuu b Levi [lived.I On 
I.hat account, [blaming the sage for not seeking me rcy for thuse who 
lived in his pince,) Elijah s tayed away from him for three days (A/11/i. 
Ila.) 

Slrangcly, R. Joshua b. Levi here is casl.Jgated as nol being concerned 

for his community, n trail in which previous aggadot and halakhol. have 

s hown him to be exemplary. Could this again be -rounding" out tho 

characi.cr of R. Josh .. ua b. Levi, showing bow eue11 he.could be negligenl in 

compassion toward others? If so, this shows the idealis m of lhe aggadah, 

(lemanding nothing but perfection from its rabbis. Elijah apparently was 

pus hing R. Joshua b. Levi always to be thinking of bis community's n~ds, 

always t.o be seeking mercy for them. The implication of this aggadah is 
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that somehuw he could have prl'\'<'llh.'d th1 :< lntl!'<'d)' \\h11t t111 aw,•somt• and 

dauntin;! n•sµo nsihility' 

' l' lwn .. urc nu halulchot lhat p11r;1 lll'I th1~ :tl!'l-(ac111h llalakh:1h, lw111:.: 

more l!'ruund<•d in this world, dot's nut oO;;r 1m110 ... , 1hl t• swnd:erd:. It 1,. th•· 

role of Lhe aggadah--wh1d1 th1.- al!'l-(;1dah •'Xt·mpli!it•s to O'hu\\ us t lw 

heights tu which WI' s hould a spire 

A::gil(loh· Makes r.1in 

H Ham1J b11r Hanma decreed 11 fast, buL 110 rain caml.' He was .1s kt'<l , 
"Why is it that whl!n R. Joshua b l ~vi dt!cree;; t i last. ruin d1w;; 
cooiic'!" He rnplicd, "J am nwrel.> I, wlull' he is thc son ur l.ev1 So the 
people said to R Htima hen Huninu, "Comc, lot us pn•pm·e 11ur hcnrls 
for prayer. Perhaps the community will tum contriLt• 111 their hl•arts. 
nnd min will come down." All hcsoughl Cud's mercy, ;incl still nu 
rui11 came. H Hamu .bar Hanina tJ1c11 asked tlw pC'oplt:. "Art• yuu 
uniwd in praying that rain come down fur us"!" 1'hl' people :mid. 
"Yes." So he said, "Sky, 0 s ky, cover our visage I with clouds I." But 
the sky did n" t.cover itself. Then he said. "How 1mpudcnl is the sky's 
visnge!" At that, 1t covered itself with clouds and rain hegan to fall 

. ('fo. 25u ,. 

H H<1111a bur Hanina succeeded his lilt.her HS Lhe :1cnltlr rah~n 

Scpphoris. R. Joshua b . Levi in Lod appears lo have been an accomplishtod 

"ruin maker: well-known in lhe Galilee. H. Hama bur Hanina says. in 

C'ssence, that he is not as great as R. Joshua b. Levi. Thi' aggudah s h ows 

that., in fact., R. Rama bar Hanina docs have diflicult.y bring111g rain. The 

strange way that. rain coriles only aft.er he loses patience might be n subllc 

crit.ique of this practice. 
~ 

This aggadah shows, again, how R: Joshua b. Levi worked on behalf 

of his community, in th.is case, in a rit.ual function. It also conveys, 

through R.. Hama bar Hnninah's initial failure, lhat R. Joshua b ._ Levi's 

relationship with the com~unity mus t have been good lo produce positive 

results. 
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'l'htll he would fast to bnn;;:;;-111, rcca lb the th>1cus:;111n t1hovc on his 

pcrsonul con:>titul10n. If fa»t111g \\l're difficult for tum. 1t ~<'l'lllS that lw 

might choo:;e another method to lmng r:11n. 'l'hl' t<>xt hl'rc d11l•s not disn1:<:< 

anyl.hinl-( ::ibout how thl' fast wus, so we may not learn anythinl! from 1t on 

this topic. 

Four 11:.:gadot remain to he d iscussed iwn concl'rn till' role of 

ag:.:adah in I<. .Joshua b. Levi 's ac1Hlemy Thcst' will <lPP<'ar 1n chapter "" 

'rhe la!.l two are actually thl' i:aml', nne line of text. :mnpl<• in :<yntax. but 

cni;;malic in meaning: "It Joshm1 h Levi c111·Mcd irnyonc whu s lept un tl1l'1r 

back." Without lry111g to understand exactly what hl' meant, H 1,; 

inlerestin:.: that the two citat ions of this aggadaJ1 appear 111 the beginnini: 

and l'nd of tJ1c Bati/i, in Ber. 13a and Nid 14a Not only may this indicatl' a 

strong editorial ha nd in the Bauli. but also an intern>1L in It .Joshua h. Levi 

gene rally . 

Many of the aggadot about R Joshua b. Levi do n ot have an iron'°' 

strong connection to his halakhol. Some or the aggadot e ven sclf

consciously s h ow a confusion of attribution or repct.ition or lh<' aggadah 111 

another's name. Sti ll, none out.right contradict his persona developed from 

his halakhah. Some do give new twists lo our undcnitanding of R. Joshua 

b. Levi, but, as we have seen, these "round" out the charact.c r s kct.ch of this 

rabbi rather than refute it. Together, the a,ggadot develop the persona of u 

compassionate rabbi i.nvolved in conununily-and home, as his halakhot 

bear witness, who merits the fanciful legends h1te r atla~hed lo him. 
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CHAP'l'Jo:H FIVI•: 

AGGADIC' TEACHINGS FOCUS ON VLJ\.11 llt\ll.\ 

The It Joshua b Levi we knm1 from his halukhnt i:ums s1i:111licant 

depth from his aggadic teachings When he w11 11ls Lu express how people• 

should act m relatwn lo each other and to God, the ideal lunguai:c of the 

aggadah ~• llows him to do il. I le can d..icry the net of goss ip. for· l'Xampk" h,1· 

saying an awful disease comes lo th? world because of it. rnther than 

simply lci,-islming against it (S/rnb. J.3b. > Aft.er ull , could one really makl• 11 

illegal? 

Although the li'nt• between halakhah and aggadic Leaching cannot he 

drawn razor sharp, it is interesting, but. noL significant, that tlrnrc 11rc half 

as many aggadic teachings as there arc halakhoL, 128 and 259 respectively 

The numbers do not. indicate reputation, for R. Joshua b. Levi was 
"'I 

primarily known as an expert aggadisl. (see chapter six.I As mentioned in 

chapter three, an aggadic teaching of his actually closes the Mishnah 

(1\ilislmalt Uksin 3:12): 

In the future, the Holy One, blessed is He, will make each righteous 
person inherit 3 10 worlds of reward, as it is written, "Thal. I may 
cause those who love me to inherit substance (c:l' l; and I will fill othc1r 
treasures" (Prov. 8:21.) 

The numerical equivalent to the word, •substance (C!1,?J" is 310 which is the 

basis for R. J oshua b. Levi's drash.· Th.is statement. moves us directly to an 

import.ant theme in his ag{adab. He often speaks of the world to come, 

olam haba. This will be the primary focus of the chapter. First, I will 
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present the general piclurcOr his aggaclic Lcachings and how they relate 10 

I he them C's <ind s ubjects highlighted lhus far in I his tlwsis, 

Aggadil' t pac.:h i11~,, -- Cqnl'ral 

R . . Ju~hua b. Levi 's aggadk teachings cover cvcryth111g frum 

synagogue a ttendam:c {Ber 8" I tu the econumic livcli hnn,!l uf a scribe tl'<•s 

.511b,) from the merit of sedalwh UJ.B. Db I to I he idl'ntil .Y of lhc future 

conquerors of Home I Yom. / Oa .1~0 The plurality 11f his tcacl1ings focus on 

1ricc and vi rtue or in Yiddish, how Lu bc a /lll!IJ/sth . There arc twenty-one 

such ~tatcmcnt.s. !?or a rabbi whusc humun relalions 11ppcur so positivl.' 

and compw;sionate, this is an atlirmative fact. He also hus much to say 

about the rusLory of the Israelites, from Creation tu ,Joshu;i Lo Home. These 

.comments. along with his midrashim, combiM lo number thirty-one 

stalemenls. As w~th a ll the numbers offered in this thesis, these oughl Lo he 

used only ro!· general understanding not for s trictly dt?lincaled categori r$. 

Connections wi!.h the lrnlakhah -, 
In chapter three, R J oshua b. Levi's balakhot on women,.liturgy a nd 

Shabbat were discussed. AU three areas will be further developed here wi lh 

his aggadic teachings. With the least number of parallels, R. Joshua b_. 

Levi has only one teaching on Shabbat: "R. Tanhu.m said in the name or R. 

Joshua b. Levi, 'A person should always tun to take up a matter of law, and 

even on Shabbat ... I too run'" (Ber. 6b.) This does not help much with the 

theme· of len.ie';icy on Shabbat, unless "running:' is considered melaliah! 

Even if it does not contradict nor affirm his view on Shabbat, it does teach 

how important the halakbab was to bi~ 
Showing.more cd'nnections, R. Joshua b. Levi has nine statemenj:S 

20See appendix C. 
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loosely concerning liturgy. These mulch the ~crio usnc:<s of his halakh111 un 

this topic. One should go l.o ;;ynagogue morning and c:vc•ning and !(cl lht'J"t• 

early !Ber. Bu, -17b.I An unquoted slall'n'l'Cnl shuws lhc• raliunalc for"""'" of 

his leniencies: "Even a parL1tin11 made of mm will nut crc:Ut• au oh:;lrnctum 

between Is rael and Lht!i r fothcr in Hl'a \'cn" tPe.~. 8511: Sot . 38/J J Thi~ olfor~ 

insight in Lo his sense of the holy. God's rdat ion~hip with ls rncl is not 

limit.eel lo any s pace, any Lime nor m1y hah1kh11 h. Thi:< was an important 

message fhr his day. R. Jo.ohua b. Levi affirms God's abiding c11vcnanl 1md 

fights the tendency, in Limes of trouble, to allow halakhah ht•conic an end in 

of itself. 

On women, there i1re seven aggadic Leachi11gs Some ring with 

fa111 il ia1· sympathy toward women: "Whoever rnpcs his wife will have 

unworthy childr~n· (/~mu. 100/J. ) Others arc more 4ucslionable. In ;~ 

discussion about bodily defects in a woman which would he grounds for 

invalidating a marriage without a hetubah, comes lhe fo llowing: 

R. Nalhan said, "IL is a bodily derect if' a woman's breashtf rc bigger 
t.han U10se of others." By how much'! R. Miasha, grands!Jn of R. 
Joshua b. Levi, said in I.he name of R. Joshua b . . Levi: "By one 
hand breadth" (Ket. 75.) 

So, if a woman's breasts are t.hree to four inches (a handbreadlh) bigg<)r 

than the "normal" population, she is blemished! How are we to understand 

this? Was R. Joshua ben Levi ready to take away a woman's rights based 

on such a reason'? Did R. Miasha correctly hear his grandfather?· I am at a .. 
loss on this one. 

R. Joshua b. Levi also defends several rab.binic views toward women 

which--by today's standards--are not so favorable. ln his day: these were 

standard practice and' perhaps, iJ? his eyes, favorable toward women. .For 

instance, he says that a man wi.ll have sons worthy of giving instruction if 

-
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he keeps awuy from his wife durin~ 11idal1 (S/1t!U. !Sb.l In a nother cx>1mplc. 

he providci< a Scripwral base for a man a ~ki 1\~ his wife three quest ion,; on 

Shahbal: did she light the c<indlc:;, offer the /w/lnlt. an·J ohsl•1-vc 11idult Tlw 

woman',; punishment for ocglecL ur uny one of these three i,; death in 

childb\rll1. These a re misvol 1h11t only the woman can do cind the m~n 11nl.v 

ask about . ll. Joshua b. Levi off~rs no innovation nor improvcmcnl here 

As wilh his halakhoL. discussed in chapter three, his <1ttitudc toward 

women proves to be slighllY progr essive, bul no more tha.n that. Still . in his 

contC'xt, we should not underestimate his cotnpassion toward women 

Ql<1m lwllil. 

R. ,Joshua h. Levi shows n~uc.h interest in I he subject of death and llw 

af\cr\ifc. He o}:>serves that death docs not come easy: 
R. A\Ol(anqri said in the name of R. Hiyya bar Abba and some say \{ . 
J oshua b. Levi: "Wl1en the end time of a person has come, everything 
conquers him, as 'it is written: 'And it will be that whosoever finds 

me will slay rne' (Gen. 4:14)" \Ned. 4 la . l 

Li k< ly, h• found ""'"''" b on in tM '"bbll>it doto.ri n• of th• ' " u""'" on of "' 

lhc dead. an idea which he "proves": 
How on th e basis of Scripture may we prove tho resurrection of the 
dead? As it is said, "Blessed are I.hose who dwell in your house. they 
shall ever praise you, selah" (Ps. 84:5.) Whal is said is not "praised 
you" but «shall praise you," on the basis of which there 1s proof from 

tbe 'for ah of the resurrection of I.he dead (Sa 11 .. 91 b.) 

Our souls, meanwhile, go to oLam ltaba, the world to come. fn olo11i .. . 
hnba, •• ooo tb• l••' """""" •""'-'n" '" "'' •"'""'in <hi• wo<td 

Okun habn."'''" Jn~• qu"tion '" R. J.,.h~ b. L<~ " w•tl " "'°'' of hi• 
.,nwmpon•ri" whO h&V< "'"' th<i< fai< •'""' of ,~l in th• w.,\d. Th•i<. 

tboodkyo w• "''"do "'""°' and, l"" if ,.;,, t)Ung b•d happe"' "'u• in 

tlU• wodd, wo will b• amply""""'"' in th• n01• "Lo<d of th• wodd, you 
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have judged well, you have condemned wdl. you have pro1wrly assij!11cd 

Gehenna for the wicked and lhe Garden of P.clen for lhe righteous" (£r111 

19a.> 

'l'hc message R. Joshua h. Levi offers repeatedly is this: be careful. 

even scrupulous, in your 11~rfo rm ~1ncc of misl'ti l and of being a good persc1n. 

for your day will come: 

All of the religious duL.ics that Israelites carry oul in this world come 
and give lestimony in thei r hehalf i11 the world lo c1mw, i1s ii. is 
written: "Let them bring ll>tair witnesses that they may lit• justilicd" 
(ls. 43:9,) that is, Israel; "and let them hear and suy, It is trul h" 
Cibiq.,) this refers to genli les tA.Z. 2a, -lb.I 

Nol only does swee t., perhaps innocent., revenge come against Lhosc 

who scoffed or vanquished Israel, but salvation Loo: 

Whoever properly setS his ways in this world will have the merit. uf 
witnessing the salvation of ~he Holy One, blessed be he, as it is said, 
"'ro him who qrders his way I will show the salvalion of God" ( Ps. 
50:23.) Do not read "orders" but "properly selS" [his) way CM.K 5o; cf .. 

Soi. 5b.> 

If you per form misuot and incur loss in this world, your just rewards will 
"") 

come in t he next world. 

H. Joshua b. Levi does not use "olam haba" as the ans wer to all 

justice. He offers some hint that just.ice acts in this world as well. For 

instance, we might. expect bis int.erpretation of Proverbs 15: 15 to refe1· t.o 

olam haba: "All tbe days of the affiicted are evil; he that is of a good heart 

bas a continuous banquet." We could see R. J oshua b. Levi saying "all \.he 

days" and "'continu~us banquet.-happen in olam ha/;Ja. Instead he says" 

'"All the days of the afilicted are evil~ (Prov. 15: 15) refers to someone 
who is worrisome. But "he that is of a good heart has a continuous 
banquet" (ibid) refers to one who is serene (B.B. 145b; San. JO_Ob.) 

> • 

He also queries; ". : . but are there not Sabbaths and festival days [on whicb-

the afflicted gets some pleasureJP (B.8. 145b; San. !Ola. ) Io other words, 

~ - - --' 
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people who are evi l or· j.iood du h-;;;c surnc kind uf rl•\\ard or punish111cn1 111 

this world. H. Jo..o;hua b. Levi's comment due~ not i:onw frum twlicf 10 :i 

supernatural response, ralhl'r from psycholn:.oical 111~1ght A Pl'r:<on's 

dl'me!ll1Cll", his Or her WllJ of i'Cing Ill this world, S ll'lll S from lhc i1111cr 

cs,,;cncc of a person. A truly ::uod pl•rson will rad1<1tc serenity und l.(Ood•w><s 

in this world; an unxious person '"" suffer,., 11 da1·~ for the) 
0

c>1n only 

lransmil. and thus recl'1vc, negall\'C fl't'lings 

With similar psycholo1:.'1cal l'mpalhy. fl ,Joshua b. Levi wii tes: " Il l• 

who Cl'!Sls suspicion on genuinely r:ood pcopll! 111 lhl.' end will hl.' sm11tl•n 111 

hi s own hoay on that ::iccount• ( Yo111 1911. ) G111lt fl!clinl{i. fmrn atlackm)! ,, 

good person's drnructer will cventua!ly ha,•e psychosonwtic rcsuJL~ 

Illness may come from inner lurmoil , H Joshua b Levi realizes . On thl• 

other hand, he d ocs not grant the maligned, good person the option of 

"vcnLing" his feelings: 
0

"He who joyfully bears the chasl1scmcnL~ Lhat b<'fiill 

him bi;rngs salva(ion to the world as il is said, ·Upon them have we ,;taycd of 

old. that we might be saved'" C'I'a. &1.) Psychological process must make 

""' way for mora l righteous ness. As consolaLion, the good·-who, for R. J.oshua 

b. Levi, would be the same ones who study Torah- -do receive some reward 

in this world: 

This matter is wri U.cn in the 1'orah, repeated in the P rophets, a nd 
further repeated in the Writings: ""1hoever is devoted lo study of the 
Torah, his property 'prospers for him." It is written in ... DeuL. 29:8 . 
. . Josh. 1:8 ... Ps. 1:3 (AZ. 19b. ) 

Learning leads to ftood business·sense and thus ma~erial rewa rd. 

Similarly, R. Yobanan repor ts that R. Josnua b. Levi said to his sons, ·oo 

morning a nd evening to the house of pray1Jr , that your life may be 

prolonged• (Ber. Ba.) Whether R. Joshua b. Levi believed that God "rewards 

a person with long life for faithful synagogue a ttendance, or that the 



1..' 
· ~ 

.. 

' .. 

4~l 

disciplinl!d lifoslyle and focus on one's "spinwal lirc" h:id posi tive persunal 

be nefi t.s . we cannot know (or sure. '\'he la t\r r. less litl!nil. i11lc rp rctalio11 

docs tit in well with his olher staLc1ncnts. 

I 

A:; we have seen , lhere is a s ide of fl .loshua b. Lev• who has insi~ht 
inW huma n nature and its psychological e ffects in r/ris wnd d a nd who 

undc rs u111ds the practical, this-worldly bcnetils of 'l'orah s tudy and 

""''"'''° ''"'"''"~ · Th•" ;,'"""'" ,;do. H• •I••""'''"'"'''' ""'" 
in more fonlas lic ways. Int.he following stat.cmcnl.S . doe:; he use hypcrhule 

l,o highlight the importance of somll actions. or docs he inte nd more 

mysLical meaning'? A per son should always get up early Lo go \,o the synagogue su th•~l h~ 
will de rive \.he meril of being coun ted among the lirsL ten fo'r even if 
one hundred people come al\cr him, he receives for him~cll' the 

reward \,hat is coming lo a\\ of them (Ber. 47b. l 

ff ten people r ead iu the 'l)rah, the one who rolled il up receives the 

merit of all t.hem (Meg. 32a.l 
Withou t answering the question ofR. J oshua b. Levi's intent. ye\., 

uth0< '""'"''Ots mak• b;< , ,.;tion mo" " " ' · Tru• """'· """' ' '"' 

comes from God, is i.n olam liaba. 
Whoever recites the song (of praise) in this world will have the merit 
of saying ii. in olam hoba., as it is said, uH a PPY are those who dwell in 
you< .,,,., ili•Y , hall "" p<fil" you. "'"" " (P<. 8'•51 \$nn. 91 b. I 

God's favor comes not only for lit.urgical observance, but also for being a 

caring, coropassiooale person, 
R. s;n"oo b. '"'' ,,;d<o th• """' of R. JO'hu• b L•~ who .,;d in 
th• """",rs;,.,..,.,,., "'""""' •h•"' • "" '" • ...,, ""'" .. "" Holy On•. bl•"'" bO h•, ''"'"",.,,.up .nd puts tbo>P ""Y ;, h;, 
treasure house, as it is written: "You count n1y grievings, put my 
tears into your bottle, are they not in yoUF book?' (Ps 56:9)" (Shab. 

105b.) R. Joshua b. Levi has much more to say about a person's cbaract.er. 
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Gehennu awaits anyone who fuiwnurs :-1 schu la r. "Whucv<' r te ll s lsturic::I 

afler a deceased disciple of :;ugcs I has d1 cdl wi ll !'a ll in to Gehenna" 1/11•r 

19a .) On the other hand, one honnrs Cod when maldn;.: h1mwlr ur himselr 

a bette r person: 

Whocv(ff sacrifices his yeser horn. impul~c tu do evi l, and confesses 
on l haL account is regarded by Sc1;pturc as Lhuugh lw had honored 
ti ll' Holy One, blc~cd be he, in the twu we.rids, this w~rld and 0 "1111 

lwba , for it is written . "Whu olfc rs the sacrifice or confession honor~ 
n11.'" tPs. 50:231 cSa11 .• J:Jb.l 

T ogethe r. these stateme nts of char<m.er allude tu H . . Josh11<1 h. Levi':: 

rcacUon ~u the social unrest of his day. His intent is tu show tlrnt hem!( ;.:oud 

to one a nother is worthwhile. Reward for helping others comes in this 

world , but doubly so in the world to· come. This confide net• of alum /111hu 

COl~ld have gone a long 1va~ to ins piring his conununiLy. In a Lime wh~n 

lite was difficull finll!'cially and socially, R. Joshua b. Levi goaded his 

people to· rise Lo the challenge, to s truggle with the yc~er hara a nd be decl•nl 

and compassionate to one another. Both his words <ind deeds vouch for this 

g<lal. 

While questions of reward and punishment affecl a person 

individually··and R. Joshua b. Levi has more to say on Lhis21 ·· thcy also have 

impact on a commw1al level. If it is bard to explain why a good, synagogue 

attending Jew dies young, it is equally difficult to understand how Israel 

can be exiled from her Temple and from J,erusalem. 'l'he deve loping 

21Two other statements.are relevant to the argument: 1) And that is 
in li{le with wbaL R. Joshua b. Levi said, "What is.the meaning of the verse 
of Scripture, 'Which [command you this·day to do them'_(Deut. 7:11)'/ '.his 
day you are to do them, but.. you may not put them off unt1 l tomorrow; tlus 
day you are to .do them, and tomorrow will be for receiving a reward for 
doing them" (Eruu. 22a; <\,Z. 3a; AZ. 4b.) 2) R. Simeon b. Pazzi &aid in the 
name of R. Joshua b. Levi~who said in the name of Bar Qappara: "Anyone 
who fulfills the duty of eating three meals on the Sabbath is saved from · 
three punisbl))eots: the anguish of I.be messiah, the judgment of Gehenna, 
and the war of God and Magog . .. • (Shab. JJ8a .) 
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rabbinic Lheology cer·Lainly is clca•". Llrnt punishrrn;11t curn~s rrn111 sin~. 

personal and collective. Still, <il l oa~L a remnant or ls rnt•I will ;rlwn.vs 

remain, oven in I.his world, and certainly in o/a111 /t(lbfl : 

;;1 

Why is Israel compared Lil an olive tree'! It is Lu tell you .ju~l as the 
leaves of an olive do not. lall off ciLht:r in lht• dry :;eason ur in the rainy 
season, so fsrael will not be null either in this world or in the world 
Lo come IMe11 . 53b.l • 

R. Joshua b. l,evi seeks to reassure his generation uf C:od's abiding 

covenant even in the face of lrouhled limes. 

R. Jo~hua b. Levi is fully a man of a post-Temple, post rnessianic

f'ervor Judaism. He believes one day of' studying Torah is bctlcr tha11 a 

thousand burnt offerings (Mak . . JOa.J '!'he messiah's arrival will only be:> 

hastened if the Israeli te~ have merit (Sa11. 98a.) And God's relationship 

with Israel is so closo Lhat not even an iron wall could separalc them !Sot. 

38a.) 

To make sense of the monumental changes in Judaism. the 

calamilies that befell Israel and his beliefs meptioned above, he ·relie;; on 

olo.m haba for justice. Reward for misuot mjght not happen in ihis world-

though some benefit may occur--but doing misuot and being a mentsch will 

be amply rewarded in olam hqba. 

How did b'e know? How could R. Joshua b. Levi say that reward 

would come in.olam hdba and that Gehenna awaits those who_ do evil? It 

seems that the rabbis in Babylonia asked the same questions. They did not 

question his knowledge of olam haba, b~t they rewarded liis certainty with 

even greater certainty. They m.ade R. Joshua b. Levi int.a a legend, a 

master of both deatP and olam haba. 
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CHAl'Tl.m SIX 

RELATING '\'HE AGCADIC:t'EACHIN<iS AND TH I•: AGGAOAH 

In chapter four. we saw the culorl'ul pen;u110 of It .)u:;hua b. L~\'i 
portrayed in the aggadot. There, I soug'1t w answ1·r the qucstit1n: to what 

degi·ee is there c?nsist.ency between this perso1w and the halakhol spoken 

and repeat.eel by this same rabbi. Now, knowing something about the 

perso11a or R. J oshua b. Levi and his halakhot, we look al how these connect 

with his aggadic teachings. 
By its very nature, aggadab speaks in grander and more vivid 

language than halakhah. Tak-e, for instance, R. Joshua b. Levi's 

relationship. to 'Torah. We have already seen in previous cha1)ters the 

folla'-vin-g: He states halakhicly, "He who goes along the way without an -.-, 

escort should occupy himself with Torahtt (Eruu. 54a.l He states aggadicly: 

"Whoever is devoted to study of Torah, his property prospers for him" \AZ. 

19b.) It is said about him in an aggadah, "R. Joshua b. Levi would att;1ch 

himself to them [those \vith ra'otanl and would study Torah" (Ket. 77/1.) In 

each case, Torah in some way helps or protects. 'fhe aggadic teaching goes 

one step further than tbq_halakhah by.offering a reward, one that R. 

Joshua b. Levi cannot guarantee, but is fond of ~oing as \'v'e saw in the 

previous chapter. With all three selections on Torah. t~ere is c11nsistency. Perhaps,. 
~ 

this is not difficult for such a popular topic as Torah. Nonetheless, these 

interrelationships, at this p~iot at \east, show the plausibility of a consistent 
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µersona of I{. J oshua b. Levi in Lhe lla l'li . 

th1lakhah serves as a rna lity check 011 aggadnh. Aggadicly. I<. 

Joshua b. Levi may say, "Gu mornin;.! and evening lt1 the hous1• of praye r. 

lhat your life may be prolon~ed" 111.:r 811. 1 Whereas, in his halakhah. h" 

can cater lo real cases, such. as al the wedding ufhis son. where he a llows 

the Shema w be said twice in U1c d11y nr twice 111 11ighl because of 

extenuating circumst.ances. Hulakhah >1llows fur le11icncy, aglf<tdah due~ 

not. 

For ~ II the compassion thal he cun bring forth in his halakhot. lC 

Joshua b. Levi favors ~he strict., idealism of the aggad11h al least. equa lly. 

The t.wo aggadol aboul him which were omi tted in chapter fou r tell us auoul 

his i:e lat.ionship to aggadah7 

R. Hanina ben A,gil asked R. Hiyya son of It Abbtt: ·Why dul'S it not. 
say in lhe lirstrve rsion of lhe Ten Commandments, 'rhat it may go 
well with thee,' while in the second version t.hcre is such a promise?" 
H e replied:' "Befo.re · asking me why "l'hat it may go well with thee' is 
not i:nentioned in t.he first version, you should ask me whether such a 
promise does or does not occur in the second version--Lhe fad i§, 1 do 
nol know whether il occurs or not. [Since no halakhah ex.ists un1this 
verse, be could not remember it.] Go lo R. Tanhum ba1· Hanilai', whu 
vis its regularly wit.b R. Joshua b. Levi, an expert. in Aggadah." When 
he went to him, R. 'l'anhum said: "From R. Joshua b. Levi, as it 
happens, I never heard anything on this matter. l:!ul Samuel bar 
Nahum told me .. ."[the rest is not important for our µ11rposesl (B.K. · 

51b-55a. )22 

R. Shimi bar Uqba, 'and some say, Ma,r Uqba, often was in session 
before R. Simeon b. Pazzi, who had laid forth exegeses [mesader ha
aggadah] be(!>fe R. Josbu~ b. Levi. He said to him: "What is the ' 
meaning of th(! verse of Scripture, "Bless the L,ord 0.my soul ... '(Ps. 
103:11? ... "[the rest is 11ot important for our purposes] (Ber. 10a.) 

According_ to these aggadot., not only was R. JosLua b. Levi a baki be-

aggadah, an expert aggadis~. but. be had a student in his academy -

22Considered a baki be-aggadah, "know-it-all of hagga(iah." [Said 
already of the 'l'anna & Ishmael by R. Tarfon, in M.K 28b. On baki, see H . 

. Yalon, Studies jn Language (Hebrew) (Jerusalem: Mossad Bialek, 1971),. 
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respons ible for ordering lhe aggadot, a ;;;~oder h11-11.l!11<11ifl/1. With tlw 

large numbe r of aggadot Uiat we hi1ve luukud at in chapter Jive !see 

appendix C,l these attributions seem likely. These wm!ld also explain, 

perhaps, why R. Joshua Ii. Levi becamt! such a popular prutagunist for 

many aggadic legends. 

As further support for LhcsC' nggadot, H. Joshua h. Levi va lued· 

aggadah enough Lo make it a reward for secl<tlwh: "Whoever is accus tomed 

to do acts of sedalwh gains the merit of having sons who a rc masters itf 

wisdom , wealth, and aggadah" 18.8. 9b. I Por someone who in l'vst<•d many 

words about the iinport.ance of' children a nd tei;ching them Torah, t,his 

s tatemen t should be taken seriously. 

On the othe r hand, R. Joshua b. Levi's relationship Lo aggadah is not 

so straightforward. 'l'hough not, part of Bauli. proper , i1 sta tement of his in <1 

minor tractate is perplexin~ ·"He who writ.cs down a n aggadah will have 

no share in tbe world to 'come; he who studies it will suffer humiliation, 

and he who lis tens to it will ·receive no reward" (Masekhet So/rim 16:2.) 

Perhaps this refers not to aggadah in genera l, buL to some sectaria n 

books,23 or perhaps only to tbe act of writing them down. Could he say this 

statement about writing down aggadah while having a person iu his 

academy "order" the oral aggadot? The statement in Masehltet Sofrim is 

typical of R. Joshua b. Levi's in that it speaks of olam haba, so it could be an 

accurate attribution. Perhaps the distinction between oral and written 

aggadah was obvious to w'in and his contemporaries. Why.then would oral 

, traditions be permitted while written not? I can oilly speculat.e that if they 

were written, the rabbis would lose control.over their .interpretation; 

sectarians could take it anq use if lbr their o\vn ends. Also, the people 

23Levine, 10~ 
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might base their religion on Lhe'"11\ystical and magit: of 11~ad>1h while 

losing sighL uf the h>1J1lkhah whic;h irnchors .J uduism tu this world. All of 

this is speculation; what is cerl<iin is tha l H . . Jushu11 h. 1.1.'vi had much to 

say about aggadah. 'l'haL is strong enough basis ti) bch-in exploring the 

relationship of his aggadic stalcmcnts and the wonderful aggadah wriltcn 

abouL him. 

t\geadic Tcachirn!-" and the A.!gadnt 

In many ways, the connections 1.i1? twecn R. J oshua b. Levi's aggadic 

teachings ~nd the aggadah about him are stronger than between his 

halakhah and the aggadah. Below, these connection;; will he explicated. 

The full t~xts of the aggadot will not be reprinted below since they appear in 

chapt.er four; a seleclion from each will be given LO spark Lhc memory of the 

reader as we look at e~ch aggadah from a new pcrspeclivc. Also. the 

halakhic a'ggadot will not be analyzed again. Aggadot which speak in 

general terms--as discussed above, do not usually correlate with such 

sped.fie cases. As it turns out, R. Joshua b . Levi's aggadic t.eaching~o 
help us in two of these halakhic aggadoL. We will look at these 1irsL . 

Halakhic Aggadab· Liturgy at weddjoir 

A pair of scholars got drunk at the wedding banquet of R. Joshua b. 
LeVi's son. R. Joshua b. Levi ruJed that under the circumstances, it 
was permitted for them to recite the Shema two times in the day or 
night; but normally it is not permissible (Ber. 9a. ) 

As mentione-d in the previous chapter, what gives R. Joshua b. Levi 
. . 

the latitude to make such a judgment could be a belief sununarized in the 

following aggadic teaching: "Even a partition made of iron will not create 

an obstruction between Isr11-el and their father in heaven" (Sot. 381>.) 

Though this pbras~ is used in literal ways, to indicate that a man st.anding 
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out.side the sym.1goguc door 1m1y he coun1Jdin Llw min~"'n 11'<'·' 85/Jl <1nd 

3 

person ouL of view or Lhc prie:;l will receive blc~:>1ng durinl( lur/
1

111 /;o/icllll"' 

(Sol. :JS/1. 1 ii. inighl alsu suggest that knient rcndi111(S ol' h<1lakhah arc 

wmi.,ihl< '""' "p••""'" ""'' .. r ,~,.· ,,.,, •• '"'''"''"' ~" ""' '""' 
aparL fnill1 Isr ael. 

H>l\a ·hie A "' h : V >rsci< ,,r ' l'ornh ar nn to b u~•·C l'nr h ca\i1 " 

~; ,J,,,hU• .•· Lo~ "'ci~d " """"'' wh<" '" '""' """~' "" " Song against ph1gi.1es IPs. ~)l : l-10; Ps. :Jl BuL how i.:•iuld he have 
dune so, and did not R. Joshua b. Levi say, "ll ii; IOrhidd<!n lo heal 
one;;elf through red ting word,; of 'l'orah' .. ! tS'1 e11. t 5b. > 

\.\lqrds of Torah do have power . R . . )o,;hua b. L.l•vi seemed \.o hclicvc 

Al \ho b<o<ooiog of \hi< oh• P"" hi••""' oO .To<•h "'" di"''""~ · 'l'h< 

"gadi< """""' ''"" '"'" ''"''"''' " "'' ''"°"" '"'''"' "' "" 
P"'"""' of p<OW'1 \AZ. 19b.I P"'P'"Y do" oot «1•" h<•llh "' " " 

abO'O •«'®h '"'""''·but boih do''°" 1h• Unp•<I ,.[1'o<"h'" 1ho 

m•"'"'" phY•'"' wo<ld. AnOli"' •gg•di• ""' hi••""" 1h" ' " ' ""' 

further : 

....,, 

Wh>I i • "" m•"""' of th< "'"''·"\'hi'" th• Torah whioh M"'' " ' 
'"''"' "'""' th• ohild<'" of!>"''\" \Oout. ''" \? If • moo moril' ii. ii 
""""'" '" <Ii~• "°"'I of \ifo f o< him; if oo\, an <Ii~• of d<•lh Th•\ 
i• wh•I Ra"""'"' io .,yiog, "If"'"' th• righl w•Y. ii i• oo o\ioi> of 
li fe; if not used the right way, an e\Wr of death" tY0111 72b.) 

Th• diffiou\ty lh• B"'h '"' ...,,o<i\iog ' " •gg•di' 1>,dilioo ,bool R 

J,.hua b. Wi ood • h•'""'" in hi• o.ro•··• oimib• P"i"' to 1hi> th"" 

(I) .. might ,bow \ho fio• lio• "'""'" To<ah" •• ofu<i• of lifo ond " '" 

olixi< of'""'" !fTo,ah"" po•"· o P""" lik• R. '"'""' b. L•~ who 

'"'" T,.•h might h•" ,.,.,gglod ""who\• lifo with lh• ,.,,.ooo of wh'" 

To<ah;, boiog ""d ,,,,,,otly .,.d w~on oot. '.l'h• fuol thol ho"'" ,.id th•I 

"'""' ofTo•ah m>Y not bO ""' '" """"' .nd, ot ,.oth" lim•. h• "'"' 

, 



Torah for his bedtime hema, does not have w be problemat1c. The 

gemara's a nswer, discussed in ~hapter four, suggests that the. first 

stat.ement is for when a person is healthy, the second, for when a person 

has a wound. Torah may be used as protection, not as active healer. These 

two tradiLions juxtaposed in this aggadah show the tension inherent in the 

power of Torah and add depth Lo the persona of R. Joshua b. Levi. 

A~iadah : Studies Torah wjth peoole wjth ra 'a tan 

R. Joshua b. Levi would not flee from people with skin ailment 
ra'atan, but would study Torah with them (Ket. 77b.> 

The compassionate R. J oshua b. Levi, portrayed here, is one we want 

t.o believe is true. Certainly, halakhot discussed in chapters three and four 

vouch for this character trait. And an aggadic teaching also supports it: 

Simeon b. Pazzi in the name of R. Joshua b. Levi who said in the 
name of Bar Qappara, "Whoever sheds a tear for a good man -- the 
Holy One, blessed be he, counts them up and puts them away in his 
treasure house, as it is written: 'You count my grievings, put my 
tears in to your botUe; are they not in your book' (Ps. 5~:9.}" (Shab. 

105b.) 

Unfortunately, we have two aggadic teachings specifically about people 

with skfo ailments that seem to contradict R. Joshua b. Levi's position 

above. Following the familiar rabbinic drash that the skin ailment, sara 'at, 

in Leviticus should be understood as punishment for gossip, R. Joshua b. 

Levi states: 
Why is the one afilicted with sara'at treated separately, in that the 
Torah bas said that he shall bring 'two birds for hls purification
otJering' (Lev. 14:4)? Said the Holy One, blessed be he, "He does the 
work of babblers; therefore, the Torah has said, let him bring an 

,. offering of babblers (i.e., chirping birds)" (Ar . I 6b.) 

A similar statement, with confused attribution, reads: 

R. Samuel bar Nadav asked R. Hanina ... others say he asked R. 
Joshua b. Levi, "Why is the one aftli~d with. the skin ailmen~ treated 
separately, in that the Torah has said, 'He will dwell all by himself, 
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· . .' < Le~ . t:l :46)'/" He said. "Hc: [lhroug-h his i,!t1i<s1p111~ l hroui,!hl a 
separation between a man nnd his wi le. h.:twcl'll one 1x•rs1111 and the 
next. Therefore the Torah has :mid. 'He: will dwdl ull hy him~elf '" 
tAr. 16b.) . 

'l'his last tradi tion has hct!n nllrihulecl lo other:< hcsid,•,: I! ,Jushuu b. Levi 

He might not have ever said il. Perhaps the tin;t lraditiun alsu was 

mistakenly aU.ributcd lo him. This coniccl url' wc1ulcl help rt'~onci lo.' the 

aggadic teachings with the aggadah :ibnul H. Jush11a h. Levi sludyi11;.t with 

people wit.h ro'ata11 . ' rhis argunwnl, though, is not cunclu"ivc:. 

If we assume t.hat the atlrihulions arc con ect, w1• ha\'L' anul her 

opt.ion . For ont'. the aggadic teachings te ll something about why people 

develop ski n diseases with tho consi:quem·e of separation frnm the 

communi ty. Docs t.his preclude a cumpassionat<' person de(ying this 

separation'? In U1e 'rorah, where U1c i:;,;ue is public hc>1 llh, the an.o;wcr is 

yes. To the other r11bbis who would not study wiUl Lhe people wi th ro 'nlon. 

lhe answer is yes. To R. Joshuu b. Levi, who setims Lo see ill1ll'ss as a result. 

of.character faulls--as these aggadic teachings corroboratc·· lhc a m1wer 

might be no. If a personal aLtr;buU! led t.o disease. then the pitwcrft:'.pwords 

of Torah have the p0tcntial to heal. This connection was discussed above 

and again is relevant.. In one aggadic leaching that summa rized R. 

Joshua b. Levi's view of Torah, we see that t.he jump lo his st.udying Torah. 

with people with ra'ata1r might. not. be so great: 

R. Joshua b. Levi said, "Every day a Bat-kol goes fort.h from Mount 
Horev, proelaiming these words, Woe to mankind for contempt bf the 
Torah for whoever does not labor in the 'rorah is said to be under lhe 
divine' censure; as it is said, As a ring of gold in a swine's snout, so is 
a fair woman who turns aside from discretion (Prov. 9:22); and it 
says, And the tables were t!'ie work of God, ana the writing was the 
writin" of God graven up0n the tables (Ex. 32: l6.) Read not lwrut 
(grave~ ) bu~ h~rut ~eedom); for no man is free b~t he who laho.rs in 
the Torah. But. whosoever labors in the Torah, behold he shall be · 
exalted', as it is said, And from Mattaneh to Nahaliel, and from 
Nahaliel lo Bamot. (Num. 21:19t CAuot 6:2 .) 

G 
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[ n Lhc lasl sentence, lhc meaning .,r Lhc placc·mrn1cs are 11scd lo 

ma ke lhc following drcish : fro in Lhc gill nl" l'orah I 1'h1Ll<111d1J one receives a 

Divine hc ri lage [Nahaliel) Lhal leads LO hcing 1:ms~d 11p Lo., high place 

(Bamol.] By being with people with ru'a/c111 , H . • Jushm1 h. Levi ;\els un his 

own words. Even if Lhci r condition came nhoul bcc;iusc of sin, they ought lo 

h ave a way lo rc-e nlcr the communily of lsraC'I. This view ot sinners is 

s upport.eel by R. Joshua b. Levi's view of Lhc worst s in in I srael'~ his tory, 

the classic a rchetype of sin, the building of the golden calf: .. The ls racliLes 

ma de lhc golden calf only to 1,'1vc an opening Lo penitents: 'O that they had 

s uch a hcarl as thi s a lways, lo fear me and keep my commitndmen t.s' 

<Deu t.. 5:26)" CAZ. 4b.) [f he could sec s in as a n opporli1nity for pe nitence in 

lhe case of the golden calf, how much the more so. in Lhc c~1sc of people with 

ra.'atan. His words and his actions Clre in c11nsonam:e, his perso11a sound. 

Aggadah : 'l'olerance to-minim 
R. Joshua b. Levi did nol curse an am1oying min in his neighborhood 
even though h e wanted to (Ber 71l; Sa11.. 105b; AZ . .Jb. I 

With R. Joshua b. Levi's aggadic teachings, we gain. new in sig ht. int.o 

how his compassion operates. He s hows compassion even for those who go 

against everything he believes in. As we have seen, he deplores gossip: 

"Croup [skin disease) comes to the wodd because of gossip" (Shab. 33b.) Yet 

those who,supposedly, ~ngaged in that vice, are precisely the ones he goes 

after to study Toe.ah. This we ~ave fully explored a bove. Now, again,· 

though he viscerally dislikes minim, he .docs not curse them. He struggles 

to be good, to overcome his yeser hara. Is this a J ewish spin on, 'love thy 

enemy'? 
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Aggadalr Teaches Tomb lo 1:randch1ldnrn 

R. ,Joshua b. Levi realizes he forgol lo hear his grnndson recilt· 1 he 
paras/w it and runs lu do so I Kid 3011 1 

The connecu ons hcl ween th1~ ag~adah and some ag:wdic teucl11nl(s 

arc clear a nd dirccl . He ta lks a bout the need to Leach Torah not only tu 

one's sun hut to one's l,'l"andson His proof come" from Juxtupos111g t110 

verses in Deuteronomy. k ••• and you s hall make tlwm known to your 

children and yuur children's children" 14:91 tmd ~rtw day thul you s tood 

before the Lord your God in Horev." (4: 101 Thus te:lch:ng cl11ldren 1s like 

s tanding al Mt. Sinai: 

H. J oshua b. Levi said, ·Whoever tea rhes his ;,on 'l'orah is credited by 
Scripture as lhough he had received Torah from ML Horev" W er. 
2 /b.) 

R. Jos hua b. Levi said, "Whoever teaches his grandson Torah is 
credited by Scripture as though he had received Torah from M t. 

' Horev" (Kid. 30a.l · 

Once again, R J oshua b Levi teaches not only with words, but with 

actions. ln Lhe above aggadah about him, his lis tening lo hi:; grandson 

recite lhe paras/tali inspires oilier rabbis lo do lhe same. This message 

offers a balance to reports of rabbis who left family for years and years to 

s~dy in the academy. R. Joshua b. Levi affi rms the need lo be close to 

fumily and lo spend regular, meaningful time 1vilh them. Or, if this reads 

too much into the text, be afiirms the need to i pend time wilh his sons and 

grandsons, teaching them the tradition. 

Aggadol: Relating to the Land of Israel 

R. J~shua b. Levi allows guardian in his neighborhood t.o sell land lo 
buy oxen (Git. 52a.) 

R. Joshua b. Levi once visited Cabla a,nd Calls on Land to not provide 
such good produce for the Arabs who had taken the Land after the 
Jews had sinned (Ket. 112a.) 

-

'I 
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wil h cluldnm. ThC'S<' arc dis.:u:.st•d :;i};,,C' and 111 chaplC'r lolll 

\Vhy would he, :l c·arini,: pcr,;un, 11111 11s11 1111111nwrs 111111 did hu1•c 

chi ldren·/ t 'nuld this 1nd1cate that h ... nurmallv did 11111 hm·l· 1111w , chd nut 

cons ider 11 part of his rnhbinil' f11nrt10n, or 1k11 lw av111dt•<I mourner:< frum 

his own foar of death'! 'rhis rcah"lil- a;.(1(11d11h 11h1111t lus pn1c111·t• 111 vis iti ng 

houses 111' mourning <."Ould have fi;d in lo thr m111't• suJl<'rnal urn I Lt'idiL 1n11s 

lhat dt·vl•lo1~d ahout h11n, lO whu:h we 11011 turn 

Aggadalr AnacJ of Dcalh teachc" H ln~buu h I.en how 111 av111d s!t>ath 

Thi: Angcl of Death told 111<' tl1rt!e things wht•n dressinl( 111 llw 
morning. do not take your s hirt front your attendant, do not !el waler 
bl! poured over your himds by one who ha~ 1111t alrclldy w11sh!'Cl lus 
own hands, 11nd do not sumd 111 frQnl of woml'n when llwv are 
rcturr1ing from lbe presence of a dcccuscd person . I H .. ~ . .'i Ill 1 

Ac1rndah Son dies !!Od sees o/qm lwln1 
R Joseph , the son qf R. Jos hua b. Levi, sees 11/11111 hobo und assure:< 
hill falhcr that the l(Ood will be reward!'Cl, martyrs duublv so IPt•s. 
:50a. ) 

Aggadah· How R ,Joshua b Leyi actuutlv ;wojd:. death 
'R. Joshua b. Levi tricks Lhe Angel of Death by jumping into Parudil!u 
withouL dying, but. does not s ucceed 10 keeping the Angel of Oeallf:; 
knife from him. Modestly, R. Joshua b. Levi claims tha t no minbow 
was seen in his lifetime (Ket. 77b.) 

These three aggadot raise three issues lo be analyzed, R Joshua b. 

Levi's views on death, olam haba, and humiliLy. These first two were the 

focus of chapter five. For someone who describes death as o time when 

everything conquers him (Ned. 4 la,l a tradition that has him worry about. 
~ 

his plac!! in o/am haba and who actually escapes death. is not s urpris ing. 

That lhis aggadah immediately follows lhe account of his s tudying Torah 

with people with ra'atan indicates that he merited this good fortune 

because of his compassion for 'others. In fact, following his entry into" 

heaven, comes the accow1t of his contemporary, R. Hiyya, who also tries to 

--

G 
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tci<k ll" Anl"I uf 0"''" bul f,i\•, P"'°mubl> """"""'did m•t <1udy 

'l'orah wilh lhc people wi\h rcr 'utor• 
In th• p•<'i""' ""''"' we unul)~d hi>'"'"'""''" '"'bin'" 

I 

whi<h ''"" u\' u ,.,w.,·d iu "''"" ""'" · 'rh' ' ""' ' wilh wh"h h• "'"'' u\' 
otam In< f" '° u ld ho ti" bu oi• (" ,n,m y nf th>_, u:ll<'d"l M I"" I tlw Y '''°" 
, "'""" ' '"' R. J"'h"' '" \;>>i ,~uld "" t hO µ•·o"""""' "' " '""' ""'' with 

Elij•h, ll" Ang•\ of O"th und th•""""" \bu\uw.I 
In tho thi"' ,,..doh, R. shim'° b" VnMi '"" R ,\,uhn• h, I<~ 

w\"th'" u .-,inb<>W had uPP'"'" in hi• \ifoh•"· A'"'"'""'""'"'" uf 

G,,.r' '"'nal .,, ... ;,,nt, would ,,.1 "" "'"'""' ''"'"' \\.U lil'u ul'" «"' 
,ago, wl••" ,..-y '""'""' i> ,;gn unoogh roe. hi> ''"'""'"' R, J,,hu• b, 

\,e"i """'' ,., ""' hO ""''"""'""or hi•····"''"" '\'hi•""'"''" ' 

thun, ,....,,.,,..hi> humililY. on .ct<ib•"' R '"""' b ... ~ ''"'' '"'" 
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legends. once born, have a way l;f;;"1 k111~ 011 a h l'e of their own . l"or uur 

purposcs--as we ob~c rve that 1lwrt· a rc c1 1111wrt1111b hctwcen th.; .~tnlcmcnts 

and the a ggadut--this a nswer is s utlicienl. 

Agaa d a lr H .los h11a b . !.('vi lll<' !'ls the nw:<~jll h 

Elija h sends R. ,Jos.hua b. Levi to the mc1>."1qh at the ;!"at ~s of lfomc 
who Leli s him Lhat he will have a good plarc in olo111 J1116u a nd thnt 
he, the . messiah, will come today. Elij;ih L·xplains Lha t he meant , 
today , if Is rael heeds Cod's \•oicc. tlm t is. the cu111nn1ndmcnts tSa11. 

98a .) 

This aggadah works on many levels, each conncctinl! Lu different 

part.s of R.' Joshua b. Levi 's pi>rso11a The ag~adah begins with It Joshua b. 

Levi vis iting Elijah al the cave whcri; H. Simc•lll ha r Yo~hai and his son hid 

from the Romans for twelve .Years . During tlwt t ime, a ll they did was study 

Torah. Thus, at the outset of thi s aggadah, the import<i nce of 'lii lnwd 

1'oroh is omphasized. 

. At Bar Yochai's cave, R. Joshua b . Levi asks b:lijah whether Ill' will 

go directly lo olam haba after he dies. Jus t as he grill ed his son , R. J oshua 

b. Le vi wants lo be sure of his place aft.er death. By the end , Elijah '! 
interprets the messiah's greeting, "Pea ce unlo you, s on of Le vi." as R. 

Joshua b. Levi and his father gaining olam Jwba. Once aga in. he is 

reassu red. 
One of the most. striking parts of this aggadah is the image of where 

the mess iah wait.s. He sits not only among those wit11 skin dis eases ( h~ is 

wraP.l>ing -bandage~J who are poor, pushed outside t)1e gat.es to the outskir ts 

of the city, but. be is in Rome,24 the enemy conquerors of Israel . 'l'hese two 

elements, people wit.Ii skin disease. and enemy, mirror the kinds of people 

we have already seen R. J6shua b. Levi showing compassion for, nam,!!ly, 

24Accordiog td Dihd1Lkei Sofdm ad /oc. 

-
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t.hose wil h r(I 'u/011 and L11e 111i11i111 \\"t> du nut h:t\'e a;!;!adul ah11ul him 

helping the poor, but he has al least unc .i;.:;.:aclic ll!ad1111:.: ahoul ·""ltilwh. 

cited above, which s tates thal the rcwurd ol' doin;! s1·d"k!1h i~ h1win:.: "on,; 

who arc nu1s lcrs of wisdom, wealth, and agg,1dah <H.11 !lb.I H. ,fo"hua h. 

Levi values generosity. hclpin;.: those with less nwanl<. somcthin;.: which 

was crucial t.o any sense or Ctlllllllllllil.V Ill H lime when laxes l u Hulllt' \vCl"l' 

high And t here was such financial inslabilily. 

Another aspect or this aggadah is th~ delaycJ arriv;1 l or the messiah . 

Elijah must explain to H. ,Joshua b. Levi Lh>1L lhe messiah',, answer mcnnl 

that Is rael must \~ork for Lhc mes.;iah. must ml.'rit his comin~. This 

parallcls this aggadic Leaching ur I(. Joshua l) . Lc,•i's tlrnt prcct•des I his 

aggadah in Sa11hedrill : 

R. Alcxand1i said, .. R. Joshua b . Levi contrasted verses as foll ows: It 
is writ.ten, 'In its lime [will the messh1h conwl.' (I s. 60::!2) and it is 
also written, 'l (the Lord] will hasten ii' (ibid.) (Whal is Lhc mcanini,: 
of the contrast'?] IF [the l'srnelitesl have merit, I will hasLen it; if Lhey 
do uot:[thc messiah} will come in due course. It is w1illen, ·And 
behold, one like the son of man came with the clouds of heaven' (Dan. 
7:f3l; and it is written, '[Behold, thy king comes unt.o U1cc] ... lowly, ~, 
and ricting upon an ass' (Zeh. 9:9.J However, the two verses declare: 
If Israel are meritorious, the messiah will come 'with the cloµds of 
heaven'; if not, he will be ·1owly, and riding upon an ass.' King 
Shapur fD said to Samuel: 'You say that. the messiah will come 
riding upon an ass. I would like to send him a brightly colored steed 
of mine.' Samuel replied: 'Do you have a thousand-hued steed?'" 

<San. 98a.) 

R. Joshua b. Levi's Judaism is a merit based system. If you do 

misvot and are a good person, you will gain reward in olam haba or gain 

the merit of'ten men, or a 100 men, or whatever the case may be. The 

messiah will come, for that is God's plan to save the world. The only way, 

however, to bring near that day is i;ot t.o wai~ for it., but w work for it, 

gaining merit through misuol. 
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Thal the mcs:>iah wails al lhc i\<ill~~-;;'fHu nll' . ~11111111 1! the pour ancl 

''"" wilh ,kin di"'"'· ' h"" th< kind of ""'' '"'"' '""" d<> , " m•·•il lh• 

m.,,,iah'• ,cri"\. '\'h<Y n""' '"'' ''" h<lplo<', "'""'' ''" '""""'~· 
on>P'"". lh• "°""'""'· p.,h, .. thi• "'"''h ''"' ' "' '""'"'" who<" H 

J,,hua h. L<'i ,,;nod hi< imP'l<" "' '""' '" 1h~• '""" i"""'·"' hy 

society 

Mi:adab: R. Jn,hua b. I• " r,;1, <» "°' '""'Y '" p<npl• in hi• ,;oinitY Whon 
""" di<' by a \ion, Elijah a\np• "'"'"' him ''" ''""' d•Y' " '"' 

110 .) 
A• w• i.amod in lh• abo" ' '""'h, •'"'" '""'' n"'' "" """d 

"'dy "" lh• moa•i"'· .iij•h, who will homid th• '"'""''" ,.,.,;ing, 

omph"'"' th" point in thi• ai1w""' whioh highligh" "" "''""' 

' " pon>ibiliei<' of .,mmu"'l I"""· 'l'h•Y. ,.din tlil• "'"'' K '"'"'" h 

Lo,,;,'""''""' ,u """in hi•""""'" no'"''""'"'"' mim•k will ' "' 

thom. 'l'bi• ,gpdah 1>k" lhi< poinl W oh•""'"''· E"n an unfoctunato 

inoidont . .,,n "n""'"' '"'""a man boing ""'n by a \ion."" "" 

reoponSbility. Whol .,uld h• "'" don•' H• """' ""' "u'hi m•«Y 

""''""';,not n-"rily th•l R. '"'"' b. Lo,,; oould bo•• P""'""'d ll" 
t"gody, but""' h• b• """"'"' ,boal iC Ho""''" w "" '"''"' "'" 
,.,,.n in hi•""' ""'Y about"""" do what h•""' U> h<IP t.hom, artd 

wh•n .,mothing haoP•n• bOY'°d hi' ,.,uol,'" "" uP''1 '"''"' iC 

Thi• m"'''" ,,,..11.i• • .,,mm•nt of R. J,,huo b. Lo" in a 

"'"""ion on wb•• "''"'•"'''th• morit of t.h• patri,,.oh" •" '""'"'"d. 
If """' "'"' •" ,tiU ""·"' th•n t.h• .W•• t.h• d"'""'tion of '"'""'"" 
ond all nth" t""-'"' oould not""~ haoP"'"'' fo< God would f,,gi•• that. 

''"'""°' of""'" b-' on.th• .,.nt of th• patri"""'· R. J"h"' b. Lo" 
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believed Lhal zelwt urol wa::. u :;l'tl ujiTrum 1h" 111m· 11f t-:liJuh tt'f. I Kl(~ 

18.361 <Shub. 55a.I Thus. from Liil' l1<·;.:111mn;.: oft hi' pr11phl"l1c a~l'. "lwn Lhl' 

people wcrl' casLigaled for not Lak1111( 1·.ir1· of tht· lea:>l amon:: thl'm. whi•n 

compassion had to be culllvttled nnd ~uc1al JU~l1cl' prt!ached. fr11111 that tune. 

the people of Is rael had lo l(a 111 t lw1r ''"'" menl 

Aggadah· M11kci< rain 

It Kama bar Hanina h~"' trouhlc muk111g rain for Scpphon~. us It 
Joshua b. Levi could 10 Lod 1'/'11 :!5u 1 

If R . • Joshua b. Levi faallod an tlll' agl(adah above, here lw 1,; tt 

commwlily hero. He nol only kno\\' tlll' n .. C'ds uf Lhc ::encral populal-;.' hut 

empower,; all lo work LOgcther lo 1m•nl 1~ pos1t1vc outcomt• 'l'hmul(h 

fos ting, the people show Lheir dcd1cutwn lo God. their 1-ommuuul 

supplica tion. R. Huma b. Hanina Ill Scpphoris lries to gain Lill' people's 

trus t like ll. Joshua b. Levi. R. J oshua b. Levi's fame us a pe rson in touch 

with hi!>-community was. uccordinl( W lhis aggadah, solid even in his own 

day. 

I) I) 

ln all of the aggadot 11bout R Joshue b. Levi a consistency or 

character prevails . The aggadic Leschings ascribed to him only dl'epcn this 

character, nol contradict it. This s till does not tell us anything about when 

these traditions were written down, how much they reflect I.he historical R. 

Joshua b. Levi, or to what historic conditions the writ.ers might have been· 
. . 

responding. What we do know now is that whoever wrote thti aggadah 

captured well the R. Josbu11 b. Levi we have gotten to know through his 

aggadic teachings. 
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CHAP'l'l-:H SEVEN 

C0MIJA RI NG THE AGl:ADAH 

IN TALMUD BA\1/ , / AND LH::W!JS /l/1' /?AB/JA ii 

(~ 

' l'hc previous char·lers have conccnLralcd on LhC' consistency of' rt 

Joshua b. Levi's persona within lhe Bal'li. Now we slep oulside the Bcwli 

and question the accuracy of' the Bavli's persor111. Jn this task, we M C 

greatly limited. The texlS available to us have been altered here and there 

long afLer the lime of R. J oshua b. Levi. Also, Lhe authors and redact.Ors of 

the t exL'> were not necessarily trying Lo w1i te biography Of accurate history 

as we undcrsLand them. Though we will never know fully the histo1·ical R. 

Joshu1i b. Levi, this does not prevenl us fr.om asking the questions. 

Beres/tit Rabbah is an Bres Yisrael text edited around the Lime of the 

redaction of Talmud Yerushalmi, no later than 425 C.E. It is "the earliest 

Amoraic aggadic Midrash extant" accorrung to one scbolar.25 

Traditionally, the )vork is ascribed to R. Hoshaya, the first tradent 

· d: - ~entioned :/i the text and a contemporary of R. Joshua b. Levi. R. Hoshaya 

led the academy.in Caesaria, mid-way between the Southern Lod and the 

Northern Sepphoris and Tiberias. 
By .loo~ng '0.t an Eres Yisrael text, we can compare traditjons 

developed close to R. Joshua b. Levi"s home.and realia with those that we . 

have seen in the B~ult . With .this comparison, I will speculate about lhe 

development of the traditions of R. Joshua b. Levi. 

25M. Herr, "G~oesis Rabbah," ,Encvclopedia Jpdaica. 

... 
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Brre.•ltil l?oblu1/i r1111wan•d Ill 'l'rtl11111d no1•[;--

R. ,Joshua h. Levi's name appe11rs ;;ixly-scvcn Lime~ i11 Lhc \l ilna 

edition ur 13eres'1il H.u/1/Jah and S(:\lcllly-four times in l11c Theudor-Alhcck 

edition. This chapter wi ll rely on !he Thc:<idor·Albcck version. In l his 

edition, interestingly, no statement has a confused atu·ibulion !i.e., sumt' 

say R .• Joshua b. Let•i s(lid. I Whill• this is nol fll'CJllf, it d

0

ocs ,;how lh1H the 

a u thors/redactors were murc wnlidcnl of where their tradit.ions i:ame from 

than in the Bcwli where confusion ul'tcn ex.isls. 

Prom Beres/tit Rabboh ((1bbre11io! rtcl B.R .. I all of the aggadoL abciuL R. 

Joshuah. Levi will be presented belO\v as well as a selection of his relevant 

aggadic teachings and halakhic aggadoL The aggadoL fmm the Bovli will 

not be reprinted , only referred Lo, as they should now be familiar Lo the 

reader. 

Al!aadab : 
R. Joshua b. Levi sitid: "I ~vent round to all lhe rnaster s of aggadah in 
Lhe South· asking the!Jl·Lo tell rne the meaning of this verse (Gen. 
46: 1,) but they did not elucidate it for mo, until I stood with J udah b. 
Ped ayah , the nephew of' Ben Hakappar, who explained Lo me: When 
a teacher and his disciple! are walking on the way, you lirst greet the 
disciple and then the teacher . R. Huna said: When R. Joshua b. Levi 
came to Tiberias be asked R. Yohanan and Resh Lakish ~bout it. R. 
Vohanan said: '1,'he reason is because a man owes more honor to his 
father than to his grandfather. Resh Lakish said: He offered 
sacrifices for the covenant with the tribal ancestors ... <B. R. 94:5.l 

We have three things happening in this aggadah of interest. The 

first !s that R. Joshua b. Levi is associated with aggadah, going out of his 

way to se~ch for an answer fr~m aggadic masters. He has no problem 

traveling to deepen his l~a.rning in aggad~ This supports the Bauli's 

contention about bis interest in this material. 

The second concerns geography an~ the relation of Eres Yisrael 
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lradenls. R . • Joshua b Levi Sl'Ck~ ;111 an~111•r lir~t .1mung 1hl' ai:ttadar 

masters in his area, tn the South. hut li11d~ """'' \\l111 can hdp lnm lie 

then finds Bar Kappara's nephew Ju1l:th h P1-duy;1h, "l111~c· ,1ns\\er hc• 

accept.s. A difficulty wilh Lh1s •le11>1 r1t1 1s thnt there arc no other n·fl•rcncl'S 

of H. ,Joshua b. Levi intcrnctin~ with cir pnssmi: un the trmlitiuns of .Judah 

h. Pcdayah in either Beres/11/ l/11blwh ur '/'o/11111d nu1•/i. This uloiw dues 11111 

make it impossible; other t<'xls 111cluchnl! 'lii/11111d )'ausha/1111 111ay h11vc• 

such statements. ll does put uµ u red fla.: nhuut lhe tl"xt's accuracy 

In the second part ol'lhis sl•lcclwn from /J /?., I\ Joshua h Leva asks 

qucslions of R. Yohanai. and Hcsh 1~1k1sh We have much l'V1dl'nn• of 

these scholars interacting purt1cularly. H Joshua b. Levt and H Yohuncm 

CBt!r. Sa: ) '0111. 60b. )'eu. J9a, !'le.) But, It Joshua b. Levi 1s tJw cider of lhl' 

three. 'The 1'iberian Yohun11n and ltesh Lakish belong lo thl' scc.-ond 

generation of Amoraim, noL the first as docs Lhc Southerner H. ,Joshua h. 

Levi. Ctruld lhis scenario be corrccl with It Joshua b. Levi submitting Lo a 

younger generation? Whal seems LO be happening is thal B./l 1s betraying 

a pro-Tiberian, pro-Northern bias. R. Joshua b. Levi both find$ a teacher in 

the Norlh, with whom we have no other record ofh.is interacllng, and 

submits to the aulhoriLy of younger Lradcnts from lhe North 1'1us 

discussion should, at the very least, prompt us t-0 treat B.R. with some 

caution. 
The third poin ... t of interest hero is lhal R. Huna, who relates the 

second part of this aggadah is a Babyloman. A contemporary of R 

Yohanan and Resh Lakish, he headed lhe academy at Sura after Rav. If 11 

Babylonian's statement is reh1Led in 8.R., docs \his affect our 

understanding about its dating'? Wilhoul delving into that quest.ion, h is 

possible that Huiia, like his predecessor Rav, was in Tiberias which would 
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explain its inclusion here. 

~ R. , I oe h u• b L<"i "'' ol II" b '""' " ' " I< u P""" '"' '" hu> 
""' '""""i"'d """"' "' ' '"'" ''""'' '""'"'" """" "'"" ' " yuu -'' mo1" H< ,.,plied."""'"' '"'""\." · Ii wo> '""; 1u· Thi> i• 

I 

permi\~ed even on the Sabh•-11h"' \Ll.H- 17:10.l 

... n. '°'''"'" b. 'A""'" ""' "> ou "'"' bullw \l.O infaui "" "" 
\hied d•Y ul1<' dcoumci•i"' wh•" ii""'"" \h< '-h"""' 11 J•~b 
b Ah> "i 0. "11. Yoh'°'° u ud 11. J '"' """ " '"' h• ' '''"'' nnd w "'' 
'"''""'""""'"'co \h'°" "'"""''" you do'!!'~"'""''• Y"" "'"'' 
d" "" ''" Sabb>ib. whon lb•' i• \Jw \\Md d•» ''"''"' uu•d• "3«""" \ho<' i• dunl<<>'" Smd 11. A••i whim• •If"'""" .,f 
dungo<. \<\ u• 1wac wow fo< \i\m. un ii" S•bbn<l" fuc ~' '"''"°' A 
"'"' m•Y """' • ' "'" "'' pnl ''on h« """'""on Shuhb•L bu\ 
on•"'" no\ 1>k• •bull• lull •""''••"" u~d. put<l'" h" '"'~'b "" 
ShubMl ' Suid 11. '"""' b. 1,oui• "'l'h"'" "" pmh•"'""" h•"· loc '' 

is indeed p_e.rmittcd" (8.R- so:!).) 

O'h<"' iwo h•"""'' "'""'"'""" "'"''""" wich R Jo<h"" b. 

wi'• '""'" in th• Bo,i;. Wh•"''" "'" '""'. 11<>' "'""" , u·i<i 
ob""''"" of Sh•""'' I•-'""""""'"" pri"'ipl" wh""" 'bco•tl 'i•• 
ul ''"""'' '"f'" " '''"'"'' ...... R- J"""' b. ·~· •d•P"'. '"""'' '''" 
of Shobb•I ob""''""· In 1bo fi«i b•l•""'' ,.,.d•h abo"· R '"""' b. 

1,eui d"" "'""" "'' '"""'' oow bu\ ;, "'""'""' with ch• uiuw, •i•" hY 
.,lcin< R"h c,J<iiih, h• would '"""''"' w bi• ,·.,h. Thi• ,gain cai•" "" 

•·""'" ;,bi• co\atio•"' """ '-'"''b "'""""' ...... 'l'hi• ,011 "'' b• 

addressed ag~in here. '"th• ""'d ......... R. Joiih•• b. "'''"'""'"on s•"''""" 
, h ... : · col\A""':es for al\e¥ia\ing I.he pain associated with 

rouC•' or more t al' , ... s ...... &- • 
tho-lhi<d dsY ,n.c' ci"°''"'"'· P•in do" not'""' U> o"'//. ,.d "wo 

b 

. 1.: ... · · os '" ~, ""'" "'"'"''' Sbobb>I .nd '"' d•Y" R. 

ave seen ,n wS u.eos10 u• "" '"'"" b. Loui d"' not \ot>lri°' n1uol ob""'"'.;, i•""'"' witb lh• I•«" 

priooip\os ;nuo\,.d, .,pooiallY olo".°'in'" ood bultb °"'· 
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I{ .Joshua _b. l~cv1 said ·our patnarch" ansutukd thl· 1hn.•l' ,.l'n,t"<'s 
Abraham 1nsulull'd thl' mumm;.! pntyl'r. a·ur 11 ,;ay:.:. 'And Ahruham 
~ol up early 1n thl' morning lo the placl' wlwn: lw had "''"><l llt.'fure the 
~.ord ICcn _19 27 I Now ·standing' rl'fcrs to prayt:r. a.-; it ,.ays. 

0

Tht•11 
stoud up Phancha:;. and pr..1n-d' 1 p,. IUli.:1111 l"a11c 111s111ull'd thl• 
l:lflcrnoon prayer, a" 11 say,;. ·And Isam~ \lent out In nwd1tall' 111 the 
field toward evcnin::( !Gen. :!-Ul:I 1 ~ll'ditatiun cunnull's prayer. as 11 
says, ·1 p_our out my me~itauon hcfurc Him' 1l's. 14<?.:11; ,;1m1larly, ·! 
wall meditalc and supphcatc, and lw 11,,,. h1·ard rm ""'-': 1 Ps 60 IH 1 
Jac.-ob instituted the evening praver. as it sa\'s. ·A.Od hl' hl(hted 
~11a;vif1:1a'>_ upon tht• plucl' ." No'' '/H'l:l''uh" refers tu pnl)"l'r. as 11 says. 
Neither hft up cry nor prayer for them. nei•her makt• intercession 

Clifgu'l lu Mc· 1,Jer. 7 16118 I? (i5 9 I 

We have seen that R. ,Joshua b. Le''' is concernl'd with prayer, ;1 fad 

which this leaching support...;. Bui. an the &di I< .Joshua b Ll'vi traces 

the ongm of lhe prayer services to the sacntic1ul system. not lo the 

patriarchs: ·As to ihe recitation of th~· Prayers, they were ordarncd as the 

counterpart of the daily whole-olTcn,ng" <Ber. 26b.1 Both swtcmcnts could 

sLiJI have been said by R. Joshua b. Ltwi. The one in B R ;;en•es a more 

homile lical purpose than in Berakhot. lls purpOSt' also is lo show that the 

patriarchs were shomrei 1111suot, Pven though they had not recel\'cd tlle 

misuot from God which djd not occur until Moses brought them down from. 

Mt. Sinai. t.linimally, this aggadic teaching conlintui R. J oshua b Levi's 

interest in liturgy. 

Sons and mndsons.:. 
'And rsrael s trengthened himself, and sat upon the bed.' Miasha, R. 
Joshua b. Levi's grand.son, 'received a post of authority from lhe 
Government.. Wbeneyer he entered bis house bis grandfather would 
rise before him, in order t.o pay honor t.o authority (B.R. 97. l 

This aggadah. unknown in the Bau/i, show$ R. Joshua b. Levi's 

respect. for governmental (presum~bly Rodlan) autliority. lo the face of lhis 

authority, the traditional line of respect of soo to father or grandson to 
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"' ms'" ma cc ,•,1r m 11 'LHlc•nl•nl in grandfather would even be rt•\'cr,.. .. • ,....- d t 

lhc Bcw/1 by R. J oshua Ii Levi ahoul 111- ,..,n • ,\.-< lur me. 11 ,,, nol 

appropn.llC for me to surnd up hcfeon· mJ snn. but 1t 1~ hec:111"'~ uf1lw honor 

lhuL is owing Lo lhc huusehold uf llw palnurch" 1K11/ :IJ/1 1 H .(0,.1·rh. (( 

Joshuah. Levi 's s1m, mnrTwd 1hc d:H11.dit1•r of .Judah Ne.,1ah. tlw 1111tm1rch 

In lhc 8"'1/i. where we learn uhoul I Ill' son, 11111.l /JR , where Wl' h:Hn\ aliu11 t 

lhc grandson. we sec that his dcsn•11dra11ls ur!' cluin!( well fiu· 1 IH'111si•lvc>1 

and that H. Joshua h. Levi has th1• hunulily lu .... ,.peel this facl, which 1,. 

symbolized by him ri sing ht•fure huth 111:: ,..m and grand~on lluth 1h1s 

humili ty and his· respect fur ch1ldrc11 und !,'l'Undchildrcn .ir1• t~1ns1s11•nt 

with what we have learned 11bout I( .loshu11 b l.cvi in lhl' n111'11 

Tho mnrgjnali;r.ed pnnr. l'nemy· 

When K Joshua b. Levi visited Home, he saw there pillars covered 
with Lapes,try in winl-cr , so that they dhould not contract, and in Lhc 
s un1mcr, that U1~y should not split. N3 he was walking in I.he ;1trcN, 
he CSJ!ied a poor man wr11ppcd in a 1m~t--othcrs say, in lndf' an uss's 
pack-saddle . To those pillars he applied lhe versc,"Your 
righ teousness is like U1c mighty 111ountains"-·where You i.'lve. You 
give in abundance; wlule lo lhc poor man he applied the ver:ll', ~Youh 
judgments are like the great deep"--where You s mit{', You s mite 
with forct> (8. R. 33: I [only in 'l'heodor/Albeck nol in Vi ln11 J) 

"When a man's ways please the Lord, He makes even "'" enemies Lo 
be at peaoe ,vith him" <Prov. 16.7.) "Enemy." said R. Yoh1mao, refers 
to a man's wife. "To a snake," said Samuel. "To I.be impulse to evil," 
said R. Joshua b. Levi. R. Bcrckhiah said: In saying "even his 
enemies," Scripture includes pests to a man's house, s uch 11s gnats, 

fleas, and flies (8.R. 51:1.) 

"Whe.n a man's ways please Lhe 'Lord, He makes even his enemies to 
be at peace with him" (Prov 16:7.) R. Joshµa b. Le\ll~ said : 'fhe words 
"those hostile to him" refer lo the yeser hara, the impulse to evil ln 
the way of the world, when a man grows up in a city with another for 
two or three years, he is bound to the other in affection. But Olis one 
(yeser hara) though it grows up with a man from youth to old age; 
[its h ostile ~ature is such that) if it is with him for even 70 years, it 
will bring him down; and even if il is with him for 80 years, it will 
still bring him down.. In David's question "Who is like unto You, 
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~\~IO delivers lh~ "rctchl'a:- .111d tlw lll'l'd.' trom h1:< ck,,poil••r''' 11',, 

.l.1 10 .. 1 R. Aha 1dcnllfi<•d 111,; dt'"l""l"r h.1 a~k111)!. 1,. 1hl'n· a 
despo1l~r greater than lh< 1r,1·r ,,,,,.,,.,. I In contni,,1 t11 ll,1\'icl. and 
""!!g~~ling Lhal !nan h1111:<l'll ,,111111ld cupl' ";1h \hl' 1111pulsc•I. Solumuu 
~aid .. Ir h~ who 1!' hosllll' In 1·1111 1s huni:ry. :,.<tl'e h11n lin·ad to l':tl. and 
1r he 1s thirs ly. l,'lVl' hi111 " r•h·r t11tlrink"1 PrU\· . ~fi 2 1 H,,11t-nn• l11s 
mnulh with] Lhe hrcad 11f'l'nn1h 11ncl lilt' \\:tl t•r 11f 1'11rnh t /I (( ;i J / 1 

When It Joshuah l.cv i v1>11ll'<I 1{11111.• w11h ' ' " s pcclan1h1I' 

architcclurc, acco rding LU the• lir"l 11i:i:ad11h, he 11nly saw tht• ;11Just11·c• 111' ::i 

culture that cared mor\! for 1\,; p1llur~ than for 11s puur 'l'lus p1(LUl"l' nul 

only conforms with the vtC\\ ur H .Jushu" h Levi a$ a cn111p:1~"11111:1tt• 

l)t!rson , hut also resonates with th<· uggadah 111 tlw U11l'i1 wh11n• Llw 1111•sMah 

wa1LS amun::: the pour ou l.btdc tht gall•s of ltuml! As long lL" thal poor mun 

is ignored, soc:icly will not crl'Ute 11 h11sp1tahle l'nvironnwnl for thl' nwss111h 

In this a ggadah above as with the 11g::11dah ahout his studyini: 'l'urah with 

people with ra 'a/011 , ~ - J oshu11 b. Levi dcICnds people who arc mar1-rim1liz1Cd 

by socicLy wiLh holh words und actions. He calls aLLcnliun Lo their plight in 

imporlllnl circles (e.g., Rome) and publicly s hows himself with th~m {1.'.j!. 

people wilh ra'ata11.J 
In describing the yeser hara 111 the two aggadic t.e11ch1ni:i. ubovc, H 

J oshua b . Levi olTers a telling sll!tcment: •Jn the way of the world, when 11 

man grows up in a city with another for two or three years, h e 1s oound lo 

the other in affection." Given e nough time, R. Joshua b. Levi bchevcs, any 

person will become his friend. No person is an enemy for life; no enemy 

cannot. be "won" o.ycr. This tell~ us 11 lot about how he viewed human • 

relations hip;o and bow he s ucceeded in Lh!lm. He must have loved people: 

interacting with Roman "enemies,• not cursing minim, caring for the poor, 

and h elping women's st.atus. His only enemy is not a person, certainly not 

his wife, as R. Yohanan s~ggesls, noc even an animal, as Samuei 
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sut:~esls. hul rather lhl· hu111a11 slru;::!;ll' "1th 111:- ur he;-:;::"!" dl•sirl'" ll i:-

• .,.,. • • us ua l .en" 1 1· 1s any 111dll':1t11111 tlw a lifolimc slru•mle tr R J ·b · I I I 1· 

acknowlcd;.:enwnt uf how hurd the ,.trn)!;:dl· can bl• allu""., 1wrson lo do 

some wonder rul tl11ngs with his lili.•. :\,. I{ .)11:.hu<1 h l.l'\'1 ,.111d. ··\\ hue\'l'r 

:mcrificcs his y1•:;cr ltoru and confes:<l's un thut ;u·counl ,,. rl'l!ardl'd hy 

Scripturl:' as though he had honored lht• llul~ One. hlcssed Ill' hl'. 111 the two 

worlds, this world and tlw world to cunw "1S11/; !i211 1 

Qea!b . l\kssiah Land of lsral•I 

I{ 1-l unina said: " In the i\lcs:>ianic age there wi ll he dl•all1 umung 
none save the children of Noah " I{. Joshua b. Levi :wid: "Nt>ilhcr 
a mong Israel nor a mong the other notwns ... " lfl/?. :2(;:2.1 

I 

AL the time of their departure from this wod d, Zavdi bcn Levi, R . 
. Joshua b. Levi a nd R. Vose bun Pa trus (ViJnw ben /)c11·tetl ciwh 4uo!.ed 
une of the foll owing three verses. One quot.ed , "For this let every unl' 
!J1a l is godly pray unio You in a Limo 'xhcn You may be found" (Ps. 
32:6) also , "For in him does our heart rejoice, becuusc we have 
lrus t,ed in his h oly name," (Ps. 33:21); another quolcd: "You prepare 
a table before me in th e presence of my enemies ... " CPs, ::!3:5): a lso. 
uSo sh a ll a ll t hose that take refuge in You rejoice" <Ps G: 121; ~rnd U1c 
third quoted, "FoT a day in Your courts is better U1a n a thousand" <Ps. 
84: l ll. The Rabbis said: [The third quoted t.his verse]: "( lh h ow 
a bunda nt is Your goodness, which You have la id up for t hem that 
fear You" (Ps 31:20). T his proves that when the righ!.Cous a re 
de pa rting from the world, t he Holy One, blessed be He, s hows lhem 

t,heir r ewa rd ... (8 .R. 62:2; 92:2.) 

R. Joshua b. Levi said: "When God created [I.he first person ,] he 
created him by his attributes of Justice and Mercy, a nd when he 
banis hed him, l\e likewise banished him In accorda nce with h is 
a ttributes of Justice and Mercy (8.R. 21:7.) 

"Bury me n ot , I prayJ in Egypl" (G; n. 47:29). Wliy did a ll I.he 
patriarchs demand and yearn for burial in the Land of Israel'! R. 
Elea zar said: "There is a r eason for it.• R. J oshua b. Levi explained 
that in saying) "There is a reasQn for it," R. Eleazar ttlluded to the 
vers e ·o that I might walk before the Lord in the lands of the living" 
(P s. 116:9), a verse our masters, in the name of R. Huldah, explained 
a s follows: "Why did the patriarchs yearn for burial in the Land of 
Israel? Because the dead buried in the land of Israel wiJl be the first 
to come to life in the days of the rnessjah and will ef\ioy the age of the 
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mt·s~iah: " "BuL he _who dies oulsidc the Land and i,.; buril'd Llicre> 
ha~. :;aid H. Hanmnah. "L\Vu agonic::; tu contend with l. Lhc 1;1"ony of 
dyin:.r a nd ~ he agony of bunal oulside Lhe La nd]." ·•l)m•s Lhis"'mcan.'' 
a sk.; d R S imon, ·yrnl t he ri~hlcous buded outs ide tllc I.and wi ll lose 
out. . No. Wha t will Lhc Holy Unc do for them? Por t heir ;;ake. He will 
provide underground passaglls. which g'O on a nd on like 
s ubte rranea n caves, a1.1d I.he r ighteous will roll through them unti l 
th~~ n·~c!1 Uic La nd ol lsrnel. where t he Holy One will restore t he 
s ptnl nl life to lhern ad they will sl<1nd up. And the prno!'! The verse 
' I wiH open your graves! and ca~1sc you to come up out of your graves, 
'! .My people. when I bnng you 1nt.o the Land uf Israel' t Ezck. :l7: 121, 
lollowcd by ' I wi ll put My spirit in you and ye shall livl'· t Ezck ;J7:14 )" 

t 8 . R. 96:5. t 

Af; we would expect. R . . Joshua b. 1.evi is as:;ociat.cd wit.h :severa l 

aggadic leachings connl'cted with death. In the fi rst , hl' widens the ci rcle 

of thost :;avccl from the knife or death in the time of the messiah . Not onl.v 

l srael and the children of Noah, but all nations will be s pared death . ,Jus t 

.as he docs actively in t he aggadah 1~i th tJ1L' Angel of Death, 'h
0

e wants lo help 

others esca pe death . 'I'he tradition of R. Joshua b. Le.vi· escaping death 
~ . 

must not have been known in Eres Yi_srael , though , since-we have a n 

aggad a h including bis death bed 1yords! 

The t.hird aggaclic teach.ing ostensibly about the Garden of Eden also 

' speaks abou t. the current. exile from the Temple. In Gocl's justice, the 

people of Is ra el were banished from the 'l'emple a nd Jerusalem, but in 

-~ .,,_ God'~ mere/. the people ~id not clie immediately for their sins. R. J oshua b. 

Levi was evidently very thankful for tbis! He must have ~so been thankful 

for waa i is expressed in tbe fourth aggadic teaching. Death is bad enough 

when it happe~_s, but to be outside of the Land of Israel is too much Lo bear . 
. · 

When 'the messiah por:ies, those closest to J erusalem will come back to life 

firs t . While R. Joshua b. Le.vi .might not have v~iced all of these detai1s in 

the· above selection, it is indicated that be was aware of tberp when he made 

~s ~omment on R. Eleazar's statement . 
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ll 1,; 110l LOO hard Lil """ h t1\\ tlH,• !1.1C lll1t1lb llll j!h! hall' lt•tl 111 lh.: 

stories lhaL .ire recorded i11 th,• /1(1( /1. hnu:.!ll l;.' Ii ,J11sh1t<1 h 1,.,11 l':ll'l' tu l':icc 

wilh th• ,\n::-cl uf lkath. tlw mr:-.•tah .11111 1·/·1111 /1111111 It ' '""' ' 1h:•t thl'rt' 

wCrL' hi-. I\' tn1d1tion,;. nut n •mrdl'<l 111 lht· fl.11 {1 that .11"' ht lp<•l li1nt1 the 

per,;""" 111' H .Jushull h '""'' 111 llabdu11o;1 

1)n !<.11u 
H .J11shua I'. l.l·1·1 -md · w h .. n ra1111111111·, '""'" rault 11111)! 111 rut" 

t fl U 1:1:G.1 

I(. .Jo~h~a h. Levo 1<u1d· · \\'hl'tl '""" l"1ll"' dm\ll. 11 I in;ikt·' plant.• 
g row 11nd llwrchy) J!tVL's 1..w1tuur l11 th" lt1tl• or 1lw ""rth" 1/l U 1:1:17 1 

'l'hcsl' two ;.iggudic teachings ar~ 111d11dl'd unly 111 ~h11w th:11 I{ 

Joshua h l.c1 1 h;1d somctlunl! l<? S<I) .ihuut ra111 I du nut want 111 make th~ 
jump to suy thaL these could be a bast~ f.ir th~ uggadah about lnm ~ing an 

accomplis hed rain rnulrnr, bul, at llw very l~:cst , there is s1111w c·onnection 

Two W'!!Odut that djrcs;l ly parnllel the &1d1 w!I h impurtanl ch()i.•1v 11cet'' 

On the verse: "And God said Tins 1~ thl' token oflhl' cu\•cnant .. ':,.., 
ICl'n 9:12.1 Elijah of blessed memory und R. Jushua h 1.,•1•1 were 
silting and studying wgether, when they came lo u ruhn:: of R. 
Simeon b. Yohai. Said one: ·Here 1s the auLhor of thl' ruling; lel us go 
und t1uesLion him about it." So Elijah of blessed mcnu11') wen t to hirn , 
"Who is wilh your he asked. ~!'he grealcst of his gc1wratiun, R. 
J oshua b. Levi." he answered. •Has the rainbow up1>e11rcd in b.is 
days?" he inquired. "!fit has, he is ool worlhy ofbe111:; received by 
me." [Vilna has R. Joshua b . Levi answer ·yes" lo the ques tion about 

tht! rainbow] (8 .R. 35:2.1 

Ulla the son of'Kosher was wanted by lhe governmenL. He a.rosc and 
Olid to R. Joshua b. Levi al Lod, whereupon offi~-ers were dispaLched 
after him. R. Joshua b. Levi argued with him and urged him [to 
surrender), s~ing "Better that you should be executed rat.her than 
that. the whole community should be punished on account of you." He 
allowed himself to be pe,rsuaded and surrendered to them. Now 
Elijah used LO speak with him, buL when he act-O<l lhus he ceased to 
visit. him. He fasted thirty days, after which be came to him, and be 
asked him, "Wby ~id you absent yourself?" "Am l then the 
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~n~ipunion uf inliirmersT he returtcu.-"13ut 1s this nul :.1 ,\fa(/11111/w 
ti a company of _µeuple, etc ."" ,\nd i,; that a tt•adiin" liw t l11· pious''': 

he n' Lortcd. :rh1s s hould have• hl'l'l1 d111lL' thru11gh r~h ... rs and nut 
through you!' !B.R. !)./:!J.1 

Thest· two aggadot a rl' I he must rntngL1i11g in ll1•resllit /ftt/i/111h tiir 

they para llel familia r aggadot with s1gnil'1ranl twisl>' In tlw lirsl. we 

recognize Lhc discussion u!' the rarnho\1· t'rum thi: :i:;gadah 111' I{ .tosh11a I~ 
Levi tdcking lhc Angel of Death by JUlllp111g in tu heuven without dying. 

There, the above aggadcih is appendi'd to the end, after he ;in-1 vc:- 1n 11
/0111 

lwba . In /J./?., the aggadah connects to t:m1csis 9: I<! where ( :od gives the 

rainbow <JS l• s ign ot: God's covcnunl never again lo destroy humunl<lnd. Al 

the oulscl, we learn Lhut. I{. Joshua b Levi merits not only meetings wilh 

Elijah, but study sessions as well, with t.he added advantage ot' hci 1ii:: able to 

talk directly to dead sages about their halakhic posiLions. I If' only this thcsi~ 
could bcnc!it. from s uch mecti1~gll!) They speak to It Simeon h. Yuhai who 

will only speak Lo lhose who are the greates t of their gencrl\tinn, whose very 

lives are c,,d's "rainbow." We are LO assume that nu ra inbow existed 

during R. Joshua b. Levi's days since Elijah himself declared him •·the "°' 
great.est of his generation." In the Theodur-Albcck edition, there is no. 

response from R. Joshua b. Levi. The Vilna and the Bauli have It. J oshua 

b. Levi humbly answering that a rainbow had been seen in hi~ day even 

though, according to the Bauli, no rainbow had shone. IL is poss ible that the 

Vilna manuscript was influenced by the aggadah in !the Bauli which would 

suggest that the Bn.uli invented rus humility in this instance. 

Most interesting is the fil.ct that a tradition of'Jl. Joshua b. Levi 

~onsorting with dead sag!ls and Elijah exists in an Eres Yisrael document. 

The Bauli elaborated on an existing ~res Yisrqel tradition, making the 

"rainbow aggadah" the basis -for a longer, more fantastic tale. Still, its 

,/ 
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'l'lus ai.::{adah 1dl;. us lhal H .J .. ,hu;h 1.,.,., 10l<·r.1lkd '"'" Hunw. 

prus umahlv un lwhalf ur tlw .frw~ 1.11, •• th<: :t)!l!;Jd11I :1ho111 11.,.. \'I' '' Ill Hom<: 

where h1• t"onlraskd lht· )lfKtr 1md thl· p1lh1r•. lhc ""''"L"'" nf 111,.. ;.:r.md,.1111 

working- fur the gfl\'<:rnnw nt :ind lilh1 lw11 Kosher ll.-1•111;! th< Honn,111 

authodlil'S. th<:,;., refl•rencl.'s lo ltonw arc· 11111 11wl11tll·d 111 tlw /fo1 /1 I\,,. 

aggadul in the Had1 al::n ~•·••Ill lo h<iv•· 1,1\...-11 nut :1 rt"kn·ncl· 111 Hum.- It 

wh<:n hi :: :<1111 rl•p<>rL.; aboul th1• mtH\Hs 111 H1•ml' ha,111;: a :-1wc1.1I plan 111 

olom 1111/kl . ·l{unw" is rcplttl'Cd hy "!(11v1•rnmc•ll" t /! II tu/1 /',·s .illa , ~1 

when tu ;.:n•ds Llw mt'ss1ah. h<: "' 1111L<1dl' tlw l(llll'li of 11111 · 1<11111,·." .1~ suml' 

vers ions h:Wl' 1t, hui the ·cit)·." 

Tlwn• are se\'l: ral re<1sons thcM" cha11;.:1·~ could htl\'l' ucrnn-<:d 11 1lw 

Babyloman t r.1dl'nls were not 1.~1nccnwd with prest>11L1nl( J h111gn1phy uf our 

tradcnt; 2> thl' Bt1byloman tmdcnt.s purµo:;t!IY removed rder1•11c'" Lu ltunll' 

for the reasons stat.cd in the pre'vious section: ;J> tlwsc tr:1d1Li 11ns wl.'rl' nnL 

known or not r.cmembercd for some reason in Babyloma ' fht• second 

reason SC!.'11\S most likely in light uf lhe focl thal the Viln,1 ed11111n of 8 R 

also docs not include most of these sclecuons on Romt' and follu"s thl' &1'11 

in the "rainbow• aggadah. R. Joshua b. Lc,,i, lhc mythic hero. '"1~ formed 

not only from his persona but from political concerns as wdl 

This result.'! of this chapter's comparison are not surprising. The 

aggadot from Bereslut Rabtialr when contrasted with lhosc o~ Bat•li. more 

closely reflect the realia of R. Joshua b. Levi's lifo As the tradtlions Lravel 

to Babylonja, 1.he details lessen and the legends grow more fantastic ln 

lhis move, though, the aggadot maiRtain a cohSistcnt persona. This fact 

allows us to coOJecture that the hisl-0rical R. Joshua b. Levi must have 
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re fl ected I.lie qualities Lhal his p1•rso11u exemplifies Thal is. in some way, 

I he m usl have been se11sitivc lo Lht• needs or the marginalized. le nient in 

S habbat e1nd some r itual halaklrnh. c:onccrncd with death and o/o111 /who. 

and ac~i vt• in rcprc:;onl.in~ his 1:0111 111uni1.v. There is no reason tn douhl 

these allr ihulcs. 
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CHAPTEH Elt:tl'I 

CUNl '1.USlt IN 

Who is I<. Jo:;hua h l.l'\'i in Lhl' H111'l1" As WI' havt: i;t'l'll 111 lh•~ 

comprt:ht:n:iive look al Ins hulakhol and al!)!11d1r Leaching" and 1h1· <11{gadoL 

about him. the followinl! .ire aspects w !us wrsom1 listed '"Lh l'xt11nples 11 

lfe ua/111'.~ generosity a11cl /111111i/11y: ll t> say" thal a 111u111ur ran 11nprovc 

his or hl.'r st.atus by giving donallons w the l\immunity 21J/1• 1•111pot/11zes 

with tlw <l1Si1dua11taged and morgmal1ll'd b.v society He help" Lhi! elderly 

travel on Yom Tou, provides 11 blessing for Lhosc who look d10~renl. refrains 

from cursing a min, and includes women in several ritual. Yn111 '/'o11 

misuot. Also, he has insighl inlo human nature and finds ways to 

encourogc his community LO be good Lo each other. 31 HI! /ip/JIS 111dwid11uls ..... 

L1I pai11f11/ issues of personal status: He dOl.'s everything he ~;an t.o prevc~L a 

woman from becoming an 'ag11.1iah and a captive woman from losing her 

status when she returns to her community. <ll He is str ict 111 health and 

cleaflliriess: He will sooner call questionable meat terefah than his teacher 

and will not affiict himself on fast days to the detriment of his health and 

cleanliness. 5) He believes in prayer as c1 central to his life: He institutes . 
~ . 

the bedtime Shema, offers blessings for throughout the day, and 

encourages coming to the synagogue early tind staying late. 6) fie is 

deuoted to the study of Torah and reaehi1111 it to future gern?rotio11s: He says 

that teaching one's grandson Torah is t.anlllffiount to receiving it on Mt. 
Sinai and that studying Torah can lead to benefits of protection and healing. 

-
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7) H11 ii;'"";.,,,, i11 Sl111/Jlm1 111u/ rom '/~11111,tf 111· Jl"rn11t" .1 l:unp thal 

went oul Lu be carried on Shuhhal Ill /fr'·' 111lr1~111•d 11 111/ 1·1111n•n"'tl u•tth 

death 1111tl olam haba. l ie dcscnhc" th< hu1r.11 ul lu;;1n:.: ;111ul 11111•,. ;;i•ns"" 

at deuth Also. he speaks 11f1lw rl'\\ard 101 """'' """' "' ;h 1,..
111

:.: 
1
n "'"'" 

lta/J11 . 
'1'11l' anore fantaHLI C HJ.:l{adut tn ti ll' /1111 ft 1·cllcd tlw ahm1• cha1'atlc r 

l.r.ii ts :111d beliefs. Thal he mccl:i t.hc Ani:d of llcalh untl h1" "'" l!""s tu 

olam /111 /m matches has concern \\1lh d1• .. 1h 1tnd th" hcrcall1•r That h~ wits 

R. S himon he n Yohai thut 11 r111nhow appcurl'd 1n Ins hf<' ;;lm\\ • h1" 

humil ity. T hat. he meuls regularly wil h l·:hJllh comes fro111 l11s d<•\•11Li11n Lo 

Tor.th T hat El ijah s luys away from 111111 l!>r three duys uli1•r a man was 

eaten by a lion shows the 1mportan~'C' he plucl'S un lus cum11111n1ty 

respons ibilities. This motif reappears 111 1 he story about 111:. :<ucccssful 

bringing or rain for his com'munity. '!'hut lw meets t.hc nicss111h out~idc the 

gaLcs of Ro me demon~trates his work with the disadvanlal{cd und lht! 

importance of living in I.his world and 11ot only waiting for Lhl' ncxl. 

The above paragraphs s urnmunze whal this thesis has shown, 

namely: l ) that I.here is an internal consistency in the pPrso11u ol' R 

Joshua b. Levi as presented in the Bauli; and 2) that the uggudot ubout R. 

Joshua b. Levi are not fanned ex nilulo, but. are grounded tn the slatc menls 

atlri bu t.ed to him. 
As l.o the question of historicity, I have offered some s peculation 

. .. . 
based on a comparison of the above persorw with the tradjtions by and about 

R. Joshua b . Levi io Beres/lit Rahbah. Nothing contradicts his persona in 

the Bauli. This alone suggests the possibility that the character trails 

mentioned above reflect. reality. ~More than this cannot. be said. Whal can 
be discussed is how some or the traditions changed from Beres/tit Rabbali to 

-
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the f'Jopf1 or do not appear For iMtancl'. many ol' tht• 11vt"l'l"'h1stoncal 

tradition>' relating e:<pccially lo Home h:wc been 1<1k1•n oul ,,f lhc fl111'11 . Yl'l. 

some of the halakhic ag~adut 111 tlw Hud1 also hinf al re1d1:<ltc :<1LU<1t1u11,; 

dealing with real estate issues. cunum·rcc. 1111d Sliahhal ll•111L•11de:; 1n 

different communities This hisLnncal hack:.:rm111d rl•ni;11ns •• 1>:11·1 11f ht:< 

per~o11a . 

]{ .Joshua h. Levi. the communi ty rnbh1 111' Lod. h<id :1 ll'~ucy that. 111 

many wuys, btranted him ci life afti:r death in ofam lwzell Tiu:. ll•l-(aC) 

developed a life of its own. gruwin:.: mon• fantas11c in the land:; of l\abl'I 

Along th1. w11y, the mythic hero. It. ,Joshuah. IN\' I, ne,•er lost sight of H 

Joshua h. Levi, the community rahbi . 

I 
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APPJ-:NTTT\ J\ 

ACGADlC AND HAl.Al<ll IC HEFl·:lmNC' l•:S TOH .J OSll \J A H l.1-:\'I 

IN 1'1\1, MUf) llt\VU AlUV\ NCl-:ll UV THA<'TJ\'l'I•: 

l.ratl.ali: l..l.illal.h.ab ~ ~uLili ~I ~ 
!.ll!!lh JlmbJ Ttaduw:.> 

Borakhol ·L'> t ~ 111 

Zcrn i m tot~•ls <l; t 10 

1· 
Shabbat Ill 

17 

•• Pe~ah1m t! 
.. 

Eruviu 9 
Ii 
~ 

Ro>h l ta . h:rnah " Yuma 9 2 
ii 
l 

Sukkol 9 
Be1>1•h 3 3 
Ta'arul 2 :I 
Mefpllnh 17 
Hag1i:ah I 

Mocd Kawn 2 

Mood toU1ls 'lll 3 :I 
if1 

.. 
Yevamol 14 :! 
Ketub>l 10 2 3 2 
Neda rim 3 
Nuir I 9 -- Sol.Rh II 

Gitlin JI 3 
4 

3 
Kiddushin 4 

Nashim totals 61 6 •I 
21 

.... 3 
Bava Kamn 5 
Bava Mesia 2 4 

Bava Batra 4 13 

Sanhedrin 3 2 

Mukkol 3 2 

Shevuot II 

Avodah Zarah 10 I 

Horayot I 

2 • 3 $ 

Ne:tiklo totals :al 
I 

Zovahim 6 3 

r 
Menahot 4 6 

'- Hullin !?) 2 

L I 



ffi 

Bckhorol 1 
.. 

Arakhin 2 :! 

Temurnh a , KeritOl 
Ta mid :! 

l<odashim 1ntnls 00 i · ~ 
Niddah 5 

Teharot 5 

TOTALS 2"l9 16 12 5 128 

l " .... 

""' I 

f 

" 
\. 
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APPENDIX H 

SUM:\IAHY OF H ,JOSHUA B l.F\'IS HAl.AKllAll IN Tilt-: /ll\\11./ 

Lit.ur11y 

l'rn) t' ' "" 
·roruh lt .. ·mJmi: 

Shabbllt and I lolida)'& 

:)hul~1;11 

llu11uH:ih 
p,., .. h 

ltu'h ll:bhaoah 

\'um Ki1.rpur 

t'H'I tlO)' 

Sul.l.01 

Purim 

Purity I Sacrifice 

t>uroly la"'• 
Tt•m11l~ ,Offerings - RiLes 

'l'ithes/Consccrl\Led Items. 

Sh<h1tah I Ttrefali 

Women (and related topics) 

Marriage/Divorcr 

Women 

Slavery 

Class staLUSI Converl.' 

On Halakhah 

Pricsu; 

Tulmud Torah/ Purity 
Business/Acquisi\!ons/Land mena11ement 

Civil Law/ Court> 
Idolatry and use of food from idolater• 

Punishment for idolatry 

Kavod hamet f Mourning 

Calendar 

Nazir 

Public Safety 

Misce llaneous 

HI 

L'1 

I 

ll ., 

Cl 
I\ 

8 
7 

G 

5 

6 

3 

3 
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Al'l' l·:NDIX t' 

SUMMARY OF H .JOSHUA II 1.E\'l'S AC:<;AlllC TE1\ClllNCS 

IN THE 11.\VU 

Midraoh 

Death nnd n/11111 liah" 

Tradition I .Jewish history 

Prayer/Syuagoguel'l'orah R~admg Pnc,tl) llc11ed1cuu11 

Woute11 

Cod I Theodicy 

21 

II 

9 

Diseases I heuliog I Tornh a> healing uml tirot;•c1io11 

Interest in~: Dreams, mtttnine~ uf aleph-brl. mune:;. for G\'ht•tma & \ t.•-"·r haro G 

Talmud Torah / Importance 9fTeach111g Turah to children 5 

Miracle of the Show Bread (one drosh appears ~xJ 

Sage diociplo relationship 

ldolatt-y 

Messiah 

Shalom Boyil 

Rejoice with Bride and Croom 

On Halakhah - studyine law even on Shabl>at 

Homiletics: how he began one serpion oo Esther 

There's no money in bcini: a scribe 

Sympathetic view wward-penitence 

3 
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APl' l-:N IJIX D 

SUMMAHY OF THE ACC:ADAll Al3<1U'l' H. ,JllSll UA B. 1.l•:VJ 

IN Tll E LM \ ' /.I 

AN AG<!APl tiT 

• R .Ju:-hua b. LC\I calletl -~:w•:rl Ill oll'l:·•·litl1 JI /\ .5.i<1 
• R. J o.<huu b. Lt•v1 ha> , tudl'lll calll'1I .,, .. •,ud,1 /111 ,,µµudu/, tlJ..r H><rl 

HUMAN RELATIONS 

lfl 

: Tol l• r:rncc··H. J u;,hua b. 1.<•\I J,,...~ nut cur•tc" ,,.,,, 3\1 l/J..·r ia. Sun 111511. A z 1/il 
II~ ~~d cursl' l lhose Mle1•p11111 on back I t:M w.·r 1:11 .. .Vul / ·1<11 

• V1;,1t111g th" 1*rca v11d uni} \\hen 111' r:-u11 died childlco.' t2• i IM K 2711. R /,. /Iii" I 
• Stud•""' Torah with peoplt \\1th ro'olU" IKrt 77hl 
• Pun1. hcd by EhJllh for nut .,..ek1ni: nwrc) fo• 1111111 eaten b) lwn IM11~ /Ju , 
• CallC'd on Land uf lsrn1•1 LO ~1011 111:1k111g froil.» for Arab• ll\1·1 / /211 I 

HALAK!!IC CASES 

• Shnbbnt Lcnje11cy for old mun tu ml<' to bet m1drosb (Be.,. 25bl 
• Shnbbat Lenic11cy-Abbahu carries lum1• on Shobbnl in his hicole I Ye•. /<la I 
• Wedding of :lOn--Leniency in praytri. 111 emcri:cncy· IBcr. 9" I 
• Ca,,c or a0irn1111g/rais1ne personal .uuus to "Lev11c· 1Ke1 25bl 
• ..Ulowing womon to marry priest on son's Ul•timony (2>< ) (Kel. 27h: BI\ I J.lhl 
• Acce pting toward Babylonians in wming 1,oittin IGit: Shl 
• A case on wttin; tT)-ini: lo prevenl ·agu1iah (Gii. IBbl 
• On tcrefah ; whet.her green intestine• makes terefl2 diff.I lfluL 66b; /Ju l. 56b l 
• Hns a guardiuo doing buoiness trttn»11tlions which be permitted IGtt 52a I 

' !.!FE AND UMES OF R JQ~!i\JA B !.EVl 

... -
• Learning from his act.ions on Fa.st D8¥s: wet cloth ok on rast da) IY11111. 78a I 
• Lcornin!f'from f1.is actions on Fast Days: wearing bamboo .sandals al. tYom. 7&ll 
• Learni~ from his actions: importance of teaching child run !Kid. 30a I 
• Leaming from his actions: whaL he SIQ'S when he goes to sleep ISl!eu. /Shi 

RAlli....MAKER ANQEL OF pEATH AfTERLlfE mid MESSIAli · 

• Maker of rain; but H,inina or Sephori.s cannot do it I Ta. 25o I 
• Angel or Death teaches him three ways to avoid death [Bu. 5 lo I 
• Ho actualJ)r'avoids death; trickinll Aneel of Death; is greatest of generation LKet 77bl 
• Son djes and sees 0/0111 lluba, comes bock and tells dad about it !Pe~. SOa; 8 .8. /Oo I · 
• Ho meet.s Messiah; 'Elijah explains he11 come af\er we make world ready !San. 9& I 
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Abrumo11 il1:. Hl'rnmn ·.i.1..,hu.1 h 

Alon, Gl'dt1huh. Tlw ·"' " " 111 th.;:• J..ili;;I 11• !111 l.1huwh1 An· ·1 r;111,.b11'<1 
11nd 1Jclited hv C:1•rsh•m L1'" 1 ·"' 111,.1 .. ,. ll.11"\.ird I """''''' l're,,...;. 
l !"l.~9. . ~ 

Bahylgm110 '!'Hlmud ~:d111-d h\. I • I''"~'' 1 .... ,J ·11 """"', ... " l'n· .... , l!M:O. 

Badcr .,Ccrshom. T lw EoryrlopN1 . .!!LLlmmlh ;-,,!''•'' Tru1L,l.1h'd II\ 
Solomon Kotz. Nortlwlll•'. . 1 J,,.,.u ;\"'""""' Im· 191"' 
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Lt' @Ods Se(Pr llq ·Aggaduf;_L:;,:ud.· fo•m sh. T.1lmud Hod ~hdrn..b 
Transl~t.ed by William G I" .oo. ' ""' \ \1r\. :'<hucl.l'n K.••k.' 1992 

Herr, M. "Genesis l~bbah ," 111 ~im .Juda!l·a. Hl7:! 1-d 
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