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The r e :i r e n lh·a ys 1 ove 1y n0on l c in t h0 wor l d 1"11n 

nr<" s u nno r t irc 1,·hen o n e i s hT i tinp a thcsic; , h u t :i spC'

cia l rcw r C'q uirC' in<lividu:i1 menti on . 

·10 her.in :it the hcf'innin !! , T must t '1ank l'?:ihh i ' 1:irtin 

\. ro hC'n ro r h:ivin u i n snireu lllC' to in\·cstif' a tc thi s pe ri od , 

:rnd 1\')10 di r cctcci mC' tO\\'nnl .Joe l Thn <\hu ' aih ' s 1rn rl.. n r. 

ll:iy i tl c:;nc r l ini? ~mJ '' r. <\h mucl <\ho.shn ni cxl,ihit<'d cntllc.;;.s 

n:i ti<'n cc in hclnine me t o <l<'cinhc r the tex t . ThC'y encour

:l<'C'd nc t o con tinue h"hCn f rll s tr:lt ion O\"C r C:'ll'IC ck tC1"11l in :Hion , 

f' 0 r '"'' i C' h T .1 m ~ r :1 t (' r II I . 

Th ro 11~ho 11t t hc ''a5t six mont h-:. hut rno ..:t ""''c(i:t ll y in 

the fin:il :"t:i1•cs , JTO\' fnl"li l y h:ic; hccn a \\'on,l0rf11J '<'llrcc 

nfstnH'O rt. I owe t hc,,,:1 "l"C':l t dc-:11 . ' 1~. l.C',lic lonknnn1, 

cbt'C' r f ul 1'· n·11C'tl t tiro11pl1 11:1f'CS Clf h:inch, ri t rcn 1lr:i frs . 

\n d 1.1.s t, I :11" cspec i:1l1'· int!chtcd tn ll:ihhj llCln:11d \. 

fh fOUf'h 

fllonths nf wo r \.. he s t ood hY , s11•i 1 inf' h"hC'n I h':lS nro<luc tir<.' • 

.;;ymn:i t hC' ti c whcn r h"ns not . !IC' f111fi11C'd th <' rCllC' of <>dit0r 

:Is g c I' t 1 y :I " h (' ( 0\ ll ti . Th ;i t C\l l r 1 ('\ '. (' d i .1 n ('\ t " :1 , . (' r :1 m i 'I th(' 

tcn~ion i s :i t rih11t c to him. 
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A. flistoricnl Setting: 

In order t o understand fully the text on which 

this thesis i s hased, one mJst i c view th~ event s of 

the centurv nrecedjnp its nlJe~ed di te of comnosition. 

The Golden A~e of Snnin hn<l enJeJ: no li ticnl unrest , 

tion, hcca!'le the nor m in the l a t C' fourteenth nnd ear l \· 

fifteenth centur~· . Snanish .le"n-, who!'e ,,·e l f,1re hinot"cl 

11 non the favor o f t he court nnd t he t o len:·ncc or t tie 

unc~eckcd ri ots and f o rcc<l cnnver" ionc:: . 

\ c r C':lt nurnh<:'r of .Jews "ucc urrheJ t o the comc-r;;ion i s t 

T'rcc::stll'e durint• the ncrsccutions of 1 :.~11 :inJ the unrest 

of 1.i 1 ~. lncitC'<l hy f:in=itic<l} CIC'rics 'ltCh ns rC'rr:rnt 

·1~1 rtin e: , t hC' l oc~1l ronu l:t ce hould com·e r ~c 11ron t he 
., 

. lc1dsh comrmniti es , hu rn tlo\\n svn:1ro~ t1c <: :t nd houses alil,.C' . -

:ind thrcatcncJ t o do th(' snl'1e to its occun:ints 1'110 r C' fu scd 

t o convert t o Chri~ti an it v . \ number of attcmnts t o 

q On t h e Ca r n n IH' f 3 i 1 e d • tie s rii t C t h (' f :l C t t h 3 t t h <.> k i n t• c:; 

h:hl heretofore nrntccred the .lcws . "" o rders nf t he 

Cn thnlic r.h11rch it se lf. Tn r0:1litv, liowc\·cr . th C' 



rtovcrnment ~ought to nrotect .J ews fo T its o'm nurposcs: 

when order was Maintajned, the economy would be s t able 

nnd monarchic contro l evident. All thi s , thoua h, was o f 

no n \·a il in the face of a popular rcli ,!!ju 'IS mo r ement.
4 

. ) 

ln th e e n d a ll community nrorerty - inclu<li~g $ynn co~uc s , 

nubl i c f o undati o n s ancl o rnament s o f To r ah i;;cro1 l s - was 

con f isca ted for th e r oy; J trcasur v . 

Tn the king.<lol'l of \ 'n l t-ncia, c ntiH' c ommunitie s 

\\ere converted en J'las~c: 5 in ~e~ovin , the fate wa5 

s imilar . l.cad in r. .Je "·~ anparC'ntly d i<l no t a tt emp t t o 

tlc fe>nd thC'm~e J vc s , and thu s , p r o te c t cd hy i nmotcn t 

flO\'Crnmen tal prOml!'CS <'1 1one , ent ire scpmcnt-: of .Jc1d~h 

\J 1 1;ns no t l ost. ho"'c\·cr . fo r :1hn1nt chan~es in 

the 1 eadcrsh in of rhC' r a tho 1 1 c Ch urch and the roy:1 l 

court s of Snain cnnhl <-'d .TC'h' S t o r e tre nch nnd to hccin 

to r C'huild th ei r fra j!111en tC'<l li VCS.(l Jn r:l~ t ilc, .John 

11 ( l 106 - 1 -15 -1 ) :l ~sumccl no1\·C'r, 1d1i l C' in \ra ,!!0 11, \1 fon!'o 

I\' ( Jllrn - 11SR) did the ~nme . Their co111mo 11 interC'st ];1~· 

i n cc o n om ic r. a i n 1· :i th C' r t ha n i n r C' 1 i ~ i o 11 ~ 

so . to C' n s11rc.> t~xe<: for thC'ir trC':1~11ric~ , thC' t"'O kin gs 

11·e r e 1vi11in g t o r cs t o r <" the .le1d-:h commun iti es . 

l T • 



On the other hand, Pope 1-•artin V was ready to 

revoke the debilitatin~ edicts of his predecessor, 
i the anti - Pope, Ped r o de Luna. Books includin~ The 

Talmud were ret urned t o schol ars, synagogues were 

restored t.o the J ews, and many economic and social 

restrictions were aholished by Jaw or fell into disuse. 

While the political c limate had improved, the 

deep seated antagoni sm of the popul ace could no t be 

ignored. R1ood lihels tainted the .Jewish community, 

and there was no lesseninR the relipious fervor to convert 

the Jews. Those who remained loyal to Judaism naid taxes 

hut had no influence in matters of s t ate, and none hut 

cover sos (converts) were al l owed to serve in any offic ial 

p.overr,men t c::ipaci ty. A few Jewish doc tors were recog-

ni ze~ and a ttached to nobility and to royal houses , but 

these constituted only a sm~ll percenta~e. 

Ry 141 2 - 1415, the urban popul ace was c lear l y set 

a~ainst the new f r eedom for Jews. Jn many towns Jews 

w~re restricted to separate li ving quarte r s and desn ite 

the well intentioned napaJ directives. they were deprived 

f d 
. 8 o synaRORue s an cemeteri es. In several areas, they 

t rr . 



,,ere r equired to wear "b:td.nes of shnmc- " - :1nc'lthc-r JTH.• t hod 

of isol a t i ng Jews f r om th e i nd i genous popu l at i on . 

Tn 1~12 , the pove r nment of Casti l e p3ssed the 

\":i ll ado l id "re f or mato r y l aws " i n the- c it r by the same. 

name . In addition to bcin~ confi ned to sepJ rate livi ng 

areas Jews and ~oslcms had to ident i fy t hemse l ves 

puhlicly hy wc-n r in~ different drc-ss nn<l gro~in~ their 

hair and their hcarcls . They ~e re forb i dden to he called 

1'y :hristian nai:ics , nor "·ere they ::illm,cd the hon or:lhlc 
0 

tit 1 c of " Don . " · 

Tn nlaces such 35 ri fuentcs, these ~amc 1al,~ h('rC 

!nfo rceJ hith a more lenient hand: onlr seg rcgnt ~d 

cu1nrtc.' :·5 anJ e:xcl11sion frorn :i · f:i rmin e ;ind r o::ril 110::.t" 

l\·crc en f orcc-J. 

''a 3 con c en t r a t e d i n r as ~ i 1 c • t ! e i r nun h ~ r c l i s i n s: u r a 11 a 

ticnll y , once. n~ai~ in the f1 ~ c~n 

ir'e of Th e:' rxDu l"i on in 119~. t he re \\CT(• :triproximatc-ly 

1-. . i.. <l "\,' !0 

;: h r. il ~ 11" Cc . J I t .. 1r· " t •ious~r. ... . hie: coun , -,,Jc.c t 

I\" . 

he 

......... 



converses, many of whom in fact, if not in name, r emai ned 

steadfastly attached to their for~cr tradition!. 

The efforts towards rehabilitating Spanish Jcwrr 

after 1 391 began jn Saragossa , where King John pranted 

the community a 1ua rter in which to live, a synagogue 

and the old cemetery. These Jc11·s 1\'erc also exempted 

from paying taxes for a limited time, and restored 

all former privileges. 1J 

Sara!!Ossa at the beginning of the fi fteecnth ccntur~· 

hnd two hundred Jewish families but in general other 

places had only n handful, nnd th ese were found mninly in 

sm~1 11 tm.-n s . \11 the .. le1dsh communities o f Ca tal onia, 

hot h urha n a I'd rtff a 1, "ere t 'ius des t ro ~·ed o r s eYc re 1" 

. . I cl 12 i mpovcn !'le . The;r restorati on , howc\·cr. 1.-as maJe 

easier by the f:-ict that thanks to the material hcncfits 

they ~le ri\·cJ from the presence of .Jci-s, the local 

Christ i nns there we l comed their rcturn. 13 

Cen trnl commun ities such as Sevi lle, Toledo and 

11urgos no longer had strong .Jc\\·ish communities, hut 

in more moclcst c ities .Jc\\S flourishe<l ::is m0rch:rnts, shop-

keepe rs 3n<l most especial)~' :is arti!':ins . Some in llir:i 

V. 



and in Buitrago had vineyards, fie l ds and pasture l ands. 

Less often, Jcw~anpeared at courts serving as physicians, 

ste,,·arcls, purveyors, political and lega l ad,·isors, lawyers 

and trustees. 14 

ln order to balance the nicture, while violence and 

ant iscmi t ism was never cC'mnlctel y su oressed, " e ,·i dencc 

exists to sugeest that rnli giou s and cultural tolerati on 

h:id not cased in Spain even :ifter the events of 1391 

:rn<l UL?." 
15 In i\raj!on, the Jnf:rnte Pon tartjn :rnd his 

hife flona lar)a :1Cti\·e1y supported .lcws, :ind l\ing John re-

VJ. 

mair1ed in constant touch '"1th ~:il,hi llasclai Crescas throu~h-

out the disturbances. 

In 1~68 , Donn lsahel was crowned as nuccn of Castille ; 

a yen r lntcr she married non Fcrn3nc\0 of ~raRDTI. Convcrsos 

we re instrumental in he i ring the younJ.! monn r chs Ts::ibc l and 

fe rdin:ind t o cst::ibl 1~1! rheir rule. The~· ~ Jadl\· acccptrd 

this aid, anJ th0 com•ersos . for their p:irt , reco~ni:eJ 

thnt ::i s trong lcaclers hir ma intainin g order \\"O llltl ensure 

them n mod i cum of s::ifct~-. It '"a s 0 n 1 y ~ r t e 1· t h e r 0 y :l 1 

couple felt ~ccurc in tlH'ir rei gn that they instituted 

n po li cr of nolitical nnd ccc l~ sinsticn 1 per~ccution . 
16 

\lntil th::it time . ho1~cvcr , the king ;ind queen p1·otectcd the 



. Jewish community , returning the communities' internal 

jurisdication and even appointing certain individuals 

to cou rt positions. ln fact , "Jc,,•s were privileged to 

work under the Catholic Monarchs , posts to which Jews 

had not been appointed in the two preceding reigns." 17 

Soon, thou gh , the monarchs felt that just as nll 

traces of doslem rule had to be er::ise<l f r om the present 

rei~o . so too wa· it neccssarr to s trive for comple te 

religious unity within Spain . 

The first step toward this enJ h3S the revocation of 

tl>e 3foremcntioncd Jurisdiction of the ::tliamas . the 

T . I . . 1 S • e\,•1s1 commun 1t1es . 

where the first jmHcial anJ administrntivc reforms 

1-:ere carried out. ,\11 rights prc\· iottsly hc~tm,·ed upoH 

the .Je,>ish communit i es "·ere no1,· no longer applicahlc. 

\nothcr facto1· which contriliutcJ l1ea\· iJ~ to thC' 

po litical in~t~hiJit)' of th<' reign, came 1d1en the struggle 

b ct w C' en th c pc a s an t s an cl the r ~lt r i c i ::i n s d c n' l o JH' tl i n t o 

c i \" i 1 w n r , a s j t u a l i on 1'11 i c h w a s I i k c 1 )' t o des t r o y t he 

institutions of th<' State. fhc unrest hcgan in C3stilc 

and soon spread to ~r3ROn, whC'rc it flour i shPd In the 

c i t i cs , th c :.i rt i sons r o tg h t th c rw t r i c i an s , 1~ h .i 1 c o u t ~ i tie 

VTT • 
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the city walls the oppressed neasants also gathered forces 

to rebel against, amon~ others, the Jews . 

l\'hy a ga inst the Je,,·s'? Before the bans forhiddin~ 

such activity, .Jc"'s were mone)· le1~de r~ and tax farJ!lers. 

They travelled throuy.hou t the country!d<le collcctinl! 

funds in the name of the court, enpcnrlering animosity 

amon~ the peop11 who \\e1·e so hea\"i 1 y ta:xed. Rec:rnse 

rioting against the .Jews also thre:itcned the c.enernl com

l"'IUni ty and the risk of a peasant revolt was too great to 

chance, the \"illacers' debts to the .Je"·-" an1l to conYcrsos 

'\ere cancel led. \t the same tiMe. they were forhidJcn 

from cnrryinR arm~ to p r o tect them~elYes, nor were t hey 

allo"·ecl to sai l to 'los l em lands to flee t he YiolencC'. 

legislation enacted with reference to Jews clearly 

was done wit h n vie\\ toward their potential firnncial 

assets . \\'hC'n it ''as no loncer fe:isihlc for .le\\:: tC'I 

collect taxes , t heir person 3l estates were ncvcrtheJe~s 

suhject to t~1x:ition. for this rr:ison .Je,,· c; ,,·ere forhidclC'n 

from tra,·ell inr nhro:id or fron 1110\·inr fro!Tl ro~·nl to hn

ronial l:'St:ttl:'!' .
19 \iolation of tht'se l:n,~ resultt'<l in 

confiscation of property and cnsl3vement "hen cau~ht. 



Xot only was it necessary that .Jc1.-s and Moslems be 

isolated from Old Christians, but it was imperative to 

separa te the Jews from the t onversos, for fear that close 

contact would sway the latter to r~nouncc Ch ristianity. 

Such a segrega tion ac t h·as enacted in M:ly of 1480, in 

To ledo. This law was a l so intended to convince the 

Jews to conve rt to Christianity by means of servitude 

nnd oppression. 

A number of st rc~ factors figured prominenrly in the 

confusion of Je\\·s durin~ the one hundred years prior to 

the txpulsion . The pressures can he divided into three 

cnteporie~ . Gentile, Jewish nncl Gentiles-born Jewish. 

LI n cl<.' r t he f i rs t c :lt e go r y a r c t h c e J i c t s 1dli ch i,· c re 

promulp.ntcd hy hoth the Cnholic Church and the royal 

holl:'CS to con\' i net• Jews to con\'crt lw force when locnt i 1 e 

pc r su.'.lsion faile<l. These 1Dh'S inc111JcJ m.1ndritory con

vcr~ion and created suc h seve r e financinl anJ nhysicnl 

hnrdshir>s that .Jews were left with little choicc. C1ften 

fanaticnl monks 1\lould ln·c:ich in the churches of sr:ial 1 

,·illages :rnd incite their p:lri~honer~ to ur~c :i r:ipjll 

fu lfillment or thesc e<licts. 

The ~ccond C3tcgory involved the elite of hoth the 

TX. 



Jewjsh and the Ch ristian community. Leading scholars 

o f both persuasjons would be invited by the King to 

participate in "disputations", which 1>'cre held in 

public. The intent of this was to c onvert Jews in the 

audience and the schola r s involved i11 the clma t c by 

"instruction ." The Ca t holic opponent was us.ia lly a 

fo rmiJablc scholar , sometimes a former Jc~ wh o mi ght 

he ·:ery fsmil iar 1.iith Hcl• r ew texts :rnd therefore 

.:ih le to aq?.ue with a .Jewish scholar on t he same !? r ound. 

TI1at the Jewish scholar was a l ways a re srected memher 

of his communit~' is to be expcctt"d: if one c:. 011Jd 

pe r s uade a grent man to conveTt his who l e communit y 

mi~h t f o llow suit. fv en the nope anJ hJs ca r d ina ls 

20 
t ook part at ti mes. 

~hi 1 e scho lars we r e al l owed t o confer wi th one 

21 
anothl'r , the .J ews wC'rc not allowed t0 trike not es , 

a nd \'<'h i1c the Chri st i :ms we r e gin~n ample t iml' t o 1ire11~nc 

s tratC' J.!~' an<.l questions, the Jews 1•erc onl~· g i,•en the 

opportunit y t o respond . Some contr<1\l1 c t ions a nd 

mi c; t a kc s "'er C' i n e v i t n h 1 t'.' , hut t h c out t: om C' o r r he 

discussion w:is :tl"bitraril y dcci clc.>J by th e.> kin g ::ind the 

DoTT1inican judges (as is the cosc in the Pi sputation of 

l\;i rce 1 on :1. ) 

x. 



Once the success of t he <ljsputa t ion~ had been 

gua r an t eed by the Chu rch , itsl.c?aders.felt no hesitation 

in desce ndi ng upon the Jewish communit y in force , rcnchin~ 

their pas~iona tc effor ts to convince Jews to convert . 

E~coura~ed by t hese ac t ions , th e G1sses of ten pa rt ici -

pated in vio l ent displays of uncontrol l eJ r0li~ious 

furor . 

~hilc pub l ic ha r . ngues were useful as drana , 

sc~olars, Gentile and Je~ich , con~ittcd th~ir be l iefs 

: c ~3~er . Jn l~n ~ . a rranciscan nonk nancJ \lfonso de 

:s~ina <lrafteJ 3 beak called rortaliti~r f-idei ( fortress 

~: ~aith ) hhich h3S a conpediura of politic31 arPucncn ~ 

.. , 

- ,.,, : - : ~ : ~ ~ ~ ,.. c r ~ c:? a I !" e 1 a : i or. ..: '. i ""' ' '-' i h a nu:? c- r J : 

X T. 



Jews and converses , and whi l e Baer di sagree s with mode rn 

historians for lack of evidence, some scholars have re -
7 -

peatedly asserted that Alfonso was of Jewish descent. -~ 

rn 1488 two polemical wo r ks were composed by men 

c lose to the "Grand Tnquisitor," Thon.1~ de TorquemodJ. 

They dea l gene r allv with the Talmud and its laws, enablin~ 

inquisito r s to idcnti ry tht' ritunls for \\'hich they might 

prosccut e heretic con,rcrsos. Ther were also mennt 

''to persu:ide them that their duty to enfo rc e c~t n onical 

law is mo re th~n a formnlity and to dt'rnonstrate to them 

th:lt all the lJh'S in The Ta l mud contain o\·t'rt ,· er~es from 

XII . 

the vit'h'point of the Clni stian faith." 
24 

'lo5t intere s tingly , 

the author se l ected various p;:issnJ:!es from laimond t~' 

Mishnch To rnh, tht' B::i ' aJ ha-Noor of IL : craluia ll:ilcvt; 

the Tu ri m of R • . Jacoh B. ,\sher: 3nd l:istly , the hih li cal 

commc ntury of a\t'n \'ohcf ("ihn Sho'ch" - :'pell in~ :iccordin~ 

to Y. HaC'rl. 

C lcnrl ~, the nrohlcm or convcrsos concerned the 

Chu r ch to an c\·cn ~renter extent than Jj<l the .lehs , for 

once hapti~eJ, an erring converso invited Ji~ine rt'tri-

hutjon . Whi1e the general ~ituation of converses existed 

throuS?hout th<:' 'li<lcl1e Ages , it \val' in the middle of the 

15th ccnturv that the full extent of the problem was 

· 2 So. J • f 1 . . . f d rec0Rn1:ed. r1c ~rav1tv o t1c ~1tuat 1on man1 es te 



XI I I . 

itsl'l!'° in T('nC'\\ed ten::ions both tdth n1d ana ':e\\· Ch ristian:: ; 

racial !i gh tin2 hroke out at every level o~ ::ociety. The~e 

Jisturbances continued throughout JJ - 3 . Con Ye rs os \\·ere 

ri~iculed in the literature and noetry of t he period: 

t~ev here hated and al\\a~~susn~c e<l , :or ~ost hn('~ tha 

~i·cse ccnn?rsion:: ~ ook ..,]ace 11ncer :or·"c circu"'::. : anc~s 

~·...,::en·e JuJ:iisn ::erretlY . T!ie puh 1 i c, t!':ere7,.,re , l .(' '""t 

' 
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The short work he composed in Latin and Hebrew and offered 

to anti-pope Benedict XII I, provided the mate r ia l used 

in the Disputation of Tortosa , in which he argued fer 

the Church against 3 number of .Jcwi sh scholars. So l omon 

Ha l ed of Burgos (Inter Pau l es de Sa 1~C tll ~!aria ) who 

carried on n li\·eir corres!Jondence wit~ .Joshu:i llnlorkj, 

"d cl '9 1.as cons1 ere to be the ' foremost con\·crso." - 11 c 

not only pur s ued a Christian t hcolop.:i ca l ed11c:ition, but 

xv 

he attacked hi s former community with a venp,encc , encouraging 

'' . J h . J . ) ] ' ] • jO Alng on to enact ant1- e~1s1 <.'RlS at1on. 

•, number of .Je1dsh scho13rs attributed this kind of 

apo~tacy to phHosorhY an<l seculnr study especially 1-ith 

r espec t to A\•er roi st thought . lnJccJ , this la st wns 

ll:ln~e rous to .Jc11·s directly ond indi1·C'ct l Y, for outsiuers 

consiJer<.'tl thi ~ r>hi l osphical rati onnlism to be the 1·ca1 

Jc1,ish fnith, a:-. it hall Jewish ori~ins ~ 1hcrcfon:.-,.~u,ght 

out Christiani t r which seem to offer salvation instead 

of phi losophy . The basic- tenets of this philosopll\' 

inc 1 uded: no personn) Pr ?V i dcncc. no freedom 0 f choj CC' 

for Mon, no j11Jgc nor judgment, no immortality per sc, 

:tnJ no special ca re for the JcKish rcople. To a people 

living in a time of crisis , there was no consolation in 

the notion thnt their suffering hau no mcanin~, their history 

no future. Those' who rccogni : ec.l the fa ll acy 



::ain tained connections ~ith Judai sn - those Kho di~ not 

eYentually joined t he Catholic Chu rch Khich , 

Though its princi ples too, ~ere irreconcilable 
Kith t heir religion of the intellect , it 
nevertheless offered t~ern a r easonablv coherent 
s ystem of dogmati .:.-:., as ,,·e1: as a ri ch. trauition 
of hunanisn and secula r cultu~e . ~1 

:is it did tc the C: ~isti a:: co::nunity . 

' Aouec!a : Yit::H~~-

J~.~: ~ :~: :~ ..... -:{ -

. . . 
:. ; • -. ~- : - .r. : :: ': I:·:~ 

. ., 
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excitement caused considerable grief for often one or 

two members of a family would remain loyal to Judaism 

and flee eastward in order to practice freely, while the 

o thers converted and iso l ated themselves from Thei1 

fam ily and community. 

~Ian}' J cws , especia 11 y those who secrete 1 y observeJ 

traditional rituals, converted mainly out of fear for 

their physical safety. There is evidence to s ugges t 

that even when the riots hlld been quelled hy the gove rn-

ment an<l the peTsecution \\as halte<.l, the con\·ersionist 

I . 1 - d 35 tren~ u1 not cease. One might deduce from this 

that the pressure exerted by 311 elements o{ society 

\\'OS intense enough to encoura ge thi s trend. Anticipation 

of violence can be as effective Js it s re3lity ond a~ 

. l l . - I 1 o ft "n 1 . t ;)6 I plm1s1mcnt 1'C 1~1 ous re)(' s w~1s ~ en l en , t 10 

.Jch'S were jus t if ied in their fen r s. 

With the ath-ent of th e p3p:i1 hull in 1178 givin!! 

sana bn to ferdinlln<l and Isahella to cst~hlish an inqui-

si ti on in (JstiJc, The I.olden \ ge of Spani~h .Jc1-T~-

bccnmc a distant memory. In 1483 TorqucmaJa hccamc 

Inquisitor Genc-rnl for ;ill the territories; Jc:q1itc o 

numher of complaints froln .J ews of Anda lusia as to the 

illegal itic s of the lnquisitois practiccs,even the pope 

X\'IT . 



"·as impot ent to help them, for the royal monarchs of 

Cas tile s upported the loca l Inqui si t o rs and refused to 

g ive up jur i sdiction . 3 ~ 

In 1483 , a ll Je\\S Kcrc expelled : r om .\nda1usi e 

and in lJS~. reli~ious trial s were instituted in ~ragon. 

Scmc Jew~ were able to escape; others , if suspected by 

the clni r ch •rnthorit cs , "ere incarcerated '.'lnd tried . 

Some net Kith dea t h sentence~; others were r cp ri rn3nded 

and ~laced on probation . 

Jn summa r y , t he f i fteenth ~en t ury hn5 a pe ri nd cha r -

acteri : ed hy rear, uncertainty, de~rair - and ~cs~ianic 

nror.iL;e . Tt h3S during t 11is ti11c tl nt t he iutl10r ')f 

our t cxt. Joel ' ihn <;hu 'aih , 1 1\"C.'\l :ind ,,Totc . 

B. ~uthor 

llnfort•in:i dy, \·cr: 1itr1t· hiot!niphic:il in:ormai:ion 

I·· a,;: a \.a i 1 a h It' on : 11 c 1 u !· c r o : ~: o r a Te h i 1 1 o t .:i 1 - eh i l I i . . 

he annarcntlv officiatcJ ju,;:t he~nrc the cx~ulsion in JJa: . 

~1 I knn~n Jata \ac :3lle<l fron -he fncvclopedia 

X\"T I I . 



briefer description in the Jewish Encyc lopedi a, volume 

\' I, page 543. lie is not mentioned in the Unive r sa l 

Je\•i sh f:ncyc l opedia. We have n o in fo r mation as to hi s 

birthdate, bu t apparently he was born 1n Ar agon . li e 

TX~. 

was conside r ed to be an impo r tant p rea cher in ~is ti me 

an<l 3 study of his wo r ks indi ca te that he was well ve r sed 

- 1 11 bl . . 1 . 3s 1n secu a r as we as ra >1n1c 1teraturc. 

lib:~ l i fc after U 92 i s undocumc nt<.'J, as far :ts my 

research has r evealed. Whether or not he survived the 

expu l s i on e<lict , we do not kno\\. l~e do kno,,.ho},·cr, that 

hi:; 1·.ork on ."sa l ms ,,·as puhlishc<l in ~aloni\a and o t her "'orks 

in \"enicc or in Sa l onika, bet1,•ecn thirty f ivt' and eij:!hty 

yea rs afte r th e expu l sion. \\'hcthcr or not hl' acco111panil'<l his 

works cas tw~ r d is not known. 

lie is m'"!>' well J..no,,n for his \\Ori- on t he RooJ.. of Psalm:> 

alr<.'ady mentioned, which was puh ll shcd in 15b9 in ~a lonika . 

0 l a t Sh a b h n t , h i s '"' o r).. o f '' e c k 1 " ~a h b a t h s e r m on s , '' a :: 

pub li shed in 15 71 in Ven i cc . lie composed the commcntllry, 

noresh To\· CO\'er i nr the f-i \'e l~ook:' of 'loses <1nd the Bnok 

of lsr.iah: the- \\Ork Fin \fishn:lt on the Rook o f Joh. lie 

also wr ote on the Book of Lamentations , hhich was pub lished 

i n 1 5 2 1 i n c; o I on i k a . H j s 1 a s t c x i s t u n t 11· o r k '"a s Sc J.. h e 1 r o ' · • 

3 commentary on PirkC'i Avot , The Ft hics or the rathc-rs . 



Other works, whi l e Mentioned in the volumes above , have 

not s urvi \·ed. 

A good portion of Jbn Shu 'a ih's in t e l lectual energy 

was directed townrd condcmming the converses . If it 

is true that the r3bbi di<l indeed function as a 

.Te1dsh l ende r throup.hout the diffjcult years of the 

fifteenth century, it 1,·ould seem natu r n l that he would 

hasten t o cha~ti:e me n and 1,•omen he considered to he 

;ipo.;;tates .. \ppare ntlv
1 

though "hi s shnrp c ritjcism of 

the ~1:irr:111os .•. n .:s ulted i :i hring in g many of th C'm t o 
-Q 

retlirn ope nlv t o the .Jewish fnith . .. . ). 

C. TC'H 

The manu s~rip t itself has s urvi ved in relativel y good 

condition : e xcep t for some m•1,io r g:irs in th e commenta r y 

of Psn 1m 1 (1d1i ch , though h:i\'ing rc;:i <l :mu tr:1ns1-:te<l, I Jo 

not include below due t o its incomplete state) mos t o f 

thP texts arc l eg i b l e . r h a v c i n cl i c:lt c d 1d t h i n t h c 

translation the nre::t' that were impossih lc to dt•ciphcr o r 

trans late. 

Jbn Shu ' aib begins cnch o f th e three psnlms l hnvc> 

se lected for analysis with an open inR s tat ement giving J 

xx. 
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a ~eneral idea as to its signifi cance . Other rahbiPic 

texts 3rc usually cited to support his particu1ar thesis, 

nnd occ~sionall y he refers to a philosoph i cal or ethical 

text that is les s well known. th. 0ftcn cites Maimonides , 

and sometimes mentions ~ahmoni<les . 

llovin g estab lished his opinion of l\i ng David's intern-

tions, Ihn Shu ' aib Lamments on each verse, sometimes 

offe rin g two or three explanations for a given key word or 

impo1·tant phrase. lie usually ends the p:tssa.{?c \dth a 

flourish. listing quota ti ons ~hich arc intended to ~ivc 

hnpc to a commun ity incris;s ttnd which are pointc<lly 

directed ngainst the teachings of thC' C:hristi:.111 Church. 

\ numhcr of philosophical - ethical "·orks stem from 

this pC'riod ~ hook" such as <;efer Ila ''1dot, an anon~·mo11s 

composition, anJ nerC'kh Emuna ,1HittC'n hy R:1hhi \braham 

Bi\'ach of lluc.:-;ca . The latter ,,•;is an attempt to strcnr.thcn 

the resolve:- of those fai thful to .l11<lnism in their s t1·ugr.le 

aga inst Christianit y . ln ~ sermon, k3bbi ~iv~ch couchC'<l 

this effort in ethical terms: 

1 do not speak to you or mneria l ~ood 
but rnnl go?d! "'hich is tht' gooll thr~8ph faith . 
1d1ich i~ sp1ntual and etc1·nal. .. 



XXTJ . 

Sefer Ila 1idot uses proverbs an<l parables in order to 

e l ucidate the text for its main interest is in "the practical 

3nd i mmediate mea ning of t he ethica l qualities.'' 41 Both 

of these works are s imilar to No r a Tchilot in intent and 

content, as we ll as i n s tructt•re. 

The location in \\'hich our text has written seems to 

poi nt toward Aragon, possib l y Saragossa ,,·here lbn Shu ' aib 

is reputc<l to have 1i\'ed. As .Jc\\'S f l ed to t he l.:ist in 

01·dcr to profess their f3jth freely , it \\'Ot•ld he mo r c 

appropriate for an ~nti- Christian , anti-con\'erso polemic 

to he \\'ri tt en in the locale of its audience namely, Spain . 

The manuscripts mi~ht ha\'e been brought to Venice anJ 

Snlonic:i , two areas hell-known for Je\\'ish puh li shin~ by 

memhe r s of the author ' s family or community. \ ' o nctu:il 

da t a with respect to this question i s currcntl\' available 

t 0 111('. 

n. Hethodo 1 ogr: 

The three nsa l ms transl:itecl and the one H<l~itionnl 

ps;ll m r ead we r e sclecte<l by rnr p rofcssolj R;ihhi \ln1·t in \. 

Cohen, to ~in.• a sampl ing of diffcl'en t types of p::.:iJms. 

Ps:ilm l dcscrihc-s the ,,·nys of the ri~htcou~ and the wickC'J 

and begins \\ith the words, '':ishrei h~1-cish'.' Ps3ln ~~ 

contnins a me!'s:igc of support ;:ind consolation, :incl begins 

wi th the word s , " mi ::mor le O:t\'id." The next . rsnlm 30 , 

speaks o f hop~ for s3 l va ti on nnJ faith th:it God will always 
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protect Jsrael. The vivid imagery 1s pa rticu13r1 y :f -

rective for a nation in cri s i s : 111\'ccping may tarrr for 

the night, but joy comes in the morning , " (Psalm 30:6) 

it appears to offer an explanation for the misery a n<l 

destruction that wa s the Spa_nish realit y . The connection 

of the first \\or<ls, " •\ Son!! Tv Th' T)ed ication of the !louse 

o f David ," ser ves as an allusion t '> repentance and 

f o rgj vencs s . 

r i n a 1 1 y , rs a 1 m 9 2 i :; a son~ o f t han l. s g i v i n g :in ti on c 

fillcJ ldth messianic hope , s}·mho li :ed in the imal!C of 

the ~ahba th <lay a s is indi ca ted hy its opening h O rJ ~ 

"mi:mo r sh ir le,·om ha Shabhat." 

Tt mus t he here- noted th a t my tr:inslatin!! method 

e rrs on the side of lit e racy. ~hen 3 passa~e has p3rti c

ularly obn1sc , T n ttempc-<l to ca'1turc its mea ning in 

Eng lish hr f r celv intc rpret in!! the lleh r e1,· . Jr t he 

!lclH e,,· passage' h:l S 11n trans1at:ih 1c)l in<licate a~much \\' ithin 

th e text. In o r de r t o f:ic ilit::it c cross checkin i:: 1dth the 

comme nt a r y Dt t ac h0<l to th e \ ppc- n<li'!, I h:1,·c hc:ided e:ich 

nc1,· pa(!e of the llchrew Text on th e approp ri a t e pngc of the 

rn ~ lish trans1 3 ti on . 



Translation: Psa1m 2~ 

'lanuscrint SSh, hcgin line~~ 

J\ PS.\L~I etc .... Th is nsa lfTI SlH!.('lt:S ts the sit>ni ficance 

or f.od 's care for t he wo rthy so that they la ck nothi nr 

r om the Rlessed One. rt hc('lins with an a ttri bu t ion to 

nnvid, hecaust' it is based on thankin 12 a nd con fessin<1 . 

l~ n:-n thou~h he is :i hin (l and :i shC'nh crd fnr o th e r s , 

there is :i shc11hc rd O\'C r him \d10 "·ill lend him , antl 1dl l 

1ii \ "C' him that \dli ch he needs as a shepherd , t hat he 

'li1'11 t knO\, how to shenhe r d his flocL h'c- underst:rnd 

frof!l this thn t nll th e h umn n quoli ti cs are null anJ 

void snve for f.od, an d thc Jeficicnrics ore not worth 

thinkjng nhout 1dth res11ect to 11im. ro r thi s reas on, 

this ns:i l m hil" comnoseJ after rs3lrn 2~, in o r der to show 

that it is n u ,,·ortlwhill' to dhell <'TI thc extent of th e

(' x i 1 e , to c n · t Ji ;i t :i l I h n N' i s 1 o s t n n ci to c 1 :i i m t h ;1 

rhc con tr;lr \" i s :ictunllv trllC', 

'':inuscrint 56::i , hecin line 1 

The Me n of the f.rent .\sse'f1lh l y sn,· : ''If<> "·ho returns 

the cro1·:n t o its f 0 r me r r l on· . .. t. 

One c:111 silhd ividc ou r :in:i 'Jv.;;is into t\\"O n :i rt s : 

tht' firs t i s intendt'd in r.c ncrnl , nn J th C' secant! in 

nrt ic111nr . 



1\'ith respect t o the first, navid said: "\.od is 
3 . 

rrtY shenher d, l sha ll not ,,•ant." mcan in r. : "Truly , with the 

Rl esse<l One as my shenherd , J sha ll not wan t ror a nythinn , 

or in th at which lie i s my sherihc r d , I sha ll not want 

for anythi ng. " lie emn l oys the met-ipho r of the shcnhcrcl 

:is the ~oo<l shenhe r d who RUards over the well-helnr of 

the sheep that he shepherds, ns to sav , : like a shcnherd 

who know~ how t' shcnhcrd his flock etc ... 

ln the midr:ish, the text relates ( the fo l lowin~l: 

"from the elJers, l \dll hecomc 1dsc." ir R:tbhi Yoc:i, son 

0f 'lanina snid: ''You find th:H there is no f'lrnfC'!'=sion 

more <lesnisell th:rn the shephe rd,'' hut nn,·id said, "from 

l'lv e l ders T \\"i ll hecomc wist'" . . l:H:oh ca ll ed llim ::t c:hc1)hc rd. 

ns dcsni cah 1 e a nnme :is t his, for a 11 d:i,· he wn 1 ks with 

his staff :ind hie: sac!- , but (ne\·erthcless) na,·icl sJid: 

" _\c; .lacoh callell llim a shcnherJ , SC' hill ca 11 11 i f'l . 

a<: it is sni1l: "r.od is mv shl'PhC'rd." 

nortant concern , ,·1:: ., their inhC'rcnt c.l.1n~er, as scho-

l:irs have indicrttl'd . ~1<1imonidcs, mo1·e si~ni ficnntly 

th:m othl'T"', c;11cccedc'1 in remo\ in!! ohstac lcs from the 

path of his ncon l c. ''<tny o f the chan ters i n (rnec\n11~L4.r'\certCt\i'\) 

cont:iin JTictaphnr!' th:ir :ire anpro1Hi:ttc for us, hut thcY 

:lfC' n0t so with re spec t to att1·ih11tes of C.od~ <1 11 t he 

m0rt.· so tho~c wClnls that sho\\· 11s the co nne ct i on :ind the 



-

relation with the c reatures that are 101\er than lie, he

cttuse th i s can be cons trued as a la ck Ki thin llim . The 

honor ed will not he r ewa r ded hy less so the metanhor of 

th e shephe r d referring to humans s h ow~ that the sheep 

a re mo re r espected than lie, as .l\huhemed me1~ t i '1 ncd in 

The nivi nity (!..!!_ El ohiyot). /\s rc Sta r ds t o \\hat was said 

en r lier , i.e . that there is no profession mo r e despised 

t han it, that is becaust the animals a r c more r esnectc<l 

th an he is , the mas t e r of this rrofes~ion . 

Wi tl1 these metnrhors csrec inlly and with eYcrythinc in 

~enernl , it is not npproprinte to pe r mi t the tongue t o 

he- f r ee wi t h them, except wher e- we haye founcl them uttC' f 

ed hy the pre~ t of the world, nnd there arc no mo re nnJ 

ns it is said, "the C'\ll lt e<l one 1d10 can ten ch the man\' 

hy :in~l lO!-!Y ahout thC' thrC'c 1,e]l - known t hincs alrcally 

men t ioned , th r C'c, .. " ;ind tl1C' resu lt i s th :! t in IH\'inc 

111:it tc-rs it is desirable to nccent ( guidnnrC') from tht' 

c iders who nr c wi~c. 

f N \.RFE~ r.\~TlJRJ.<;: ''" 11 011' Ji scuss the second part , 

whith can ht' suhd ivided int o two cntC'eoriC's : first, we 

conce rn ours.c l\'C ' 1dth the MC' t:t pho rs t httt .'lrC' found 1\'ithin 

( the text) re this m~ tt c r: th~t i s t o say: wh:tt i s he , 

( thi s) sht'p lH"rd ? Yet in the' end hc 1d 1 1 nor a l l o"· a 

scmh J<Jncc of doub t to f::i.11 o n one of tlH•m . 

\1' ith ,·cspcr t· to the first , he hcS!ins h~· snyi np : "Tn 

3 . 
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green pastures etc .•. .. 5 According to the commentary, all 

these cha racteri s ti cs are round in a ~ood shephe rd , 

hut why \\ould the Rlessed One :illow Himself t o be refer -

red to as a sher>hcrd'? lie said, "in green pastures lie has 

c<1used me to lie <lo\\·n," just :is the ~ood shepherd ~uicles 

the sheep to :t ~rassy pl ace , and there nitchcs his tent, 

ond :it midday , he m<1kes them lie in the shat.le of that 

tent. It is also saitl , "lie le ads me to still waterc:; ... " 

:as the µ.ood shenherd guides h:s flock to "' :Her them (byl 

t h c s u r f ::i c e o f a f l o \ \I i n g r i v e r o f w :1 t e r . 11 e ti o e s s o no t 

hv force (and) not hv nower , lest the current S\\eep them 
"i 

a\\·~ y, thus: "lie re-.tores J11y soul ... " \s the shcphcnl 

" 

leads his f l ock, he l eads them slo1'1y , so os not to cxh:a11st 
'i 

them 11nduly, and so, "lie guides 1r1e in right p:iths" os the 

$?OOd shenhcrd, that he not leod his shel'p in the hills , in 

the rocky sect ions; r:ither, lhc lc:1<ls them) in the pin in . 

11 thi" is done for the sal..e of llis ~!lme , not th:it 

I ;1m ,,orthy of :i ll this . . \nd indcetl, ohout th:lt 1,hich 

t h cs e c h :i r o c t e r i s t i c s 1d1 i c h ;lr e p e ,. f cc t e cl i n r. o d : i n 

wh:it shepherd :nc th-::-v all fo1ind7 Not c\·en one (of thc.>m) 

is found in ::i mortal :;hepherd . c.xcept hy rl"•mote 11ossihility, 

tlH•1·chv teaching ( \I.;) ahout thC' pC'rfC'ction of f.o<l hy way 

0 f l en ti C 1° Sh i fl , fl C i n cJ i C :1 t CS _i II S t th i S i n th' 0 \\' 0 y S : 

fine. hv w;1y of e,oocl l eadership; two . In- \\n\· of sc:'cu r ity and 

it c: l" nintC'nancc, thnt no onC' "ic:::hin<! to 1'10\'C llil'l can . 

4. 



ln the first text, there nre two matters to consider: 

one , the matter of the e razin" area; two, the matter of 

the {'Uid inn or the sheen and his lcadin2 them. Indeed, with 

resnect to the first matter mentioned here , it is said: 

"ln p. reen pas ture s ... " This is t o remi1.d us of t\,·o 

'l5nec t s of the .iarn: in !! area, far off that they shou ld 

1"i11,l ( it ): one , (with res pect to) the J'latter of causinp 

to lie down; and two, the matter of water . Indeed, the 

fi rst mntter describes the shcnhe rd :is fnr arr so that 

he needs to find a ~ra:inn place, fertjlc and ri ch , 

hhcre it mieht he pos~ihle to make the flock li e clown 

cl ll J" i n a t he ( he ;'I t 0 n n 0 0 n , s 0 a s t 0 ~ :Ii n c 0 \ ' c r r r n l'l t he 

hurninP he at, that the sun should not c;trike them. \\ere 

he not to finc.l a l!Oorl !!n1:.in11 nasture, IHlh'CYer , thC're KOu l d 

on I y he :-in o 1' e n p 1 n c e , tot n 1 1 ,. u n n rote c t c d from t h c ~ 11 n , 

:rntl should hc tlec:irc a rro t ectc<l and hiddC'n p}ncc . it 

"·011Jd not he :ipnronriate for c rn:in r.; 

fhe second ast'ect re\·ca 1 s thn t he neec.ls to find a 

h"tlte1· ing hole 1d th a <' ra:inl! pl nee :1s. \\'Cl l, sn t herc nre 

Pood ~rn:inn pl:ices and nc:rrh~· nlaces of still 1,:ncrs 

t~nd shnclel in nJ<lition to the perfect Kntcrinr holes, 

frnm the s tnnllnoint of the flock. Yet the RlcssC'd llnc 

l cntls t o hot h 0 f t hCSC'. 

1·: i t h res n cc t to th c f j rs t n s fl cc t , ()a\' i d s n i ti : " T n 

r r C'cn n:1stures . lie 111akes 111c l ie down ... " Because the 

na<; urc> itscl f in w!1ich l!e cn 11scs rr1c to 1 ic down is 

5. 



necessarily a 1rcen nlace, the i mp licati on of thi s and 

in all th:tt is included in this al le~ory. is that with 

God 's aid, man wi l l attain all that which he will need 

without effort and without toil, and for the maximum ~ood , 

that is nossihle. ~ith resnect to the ~econd asnect , 
'\ 

he said: "Reside the still w::itcrs, he lc::ids me ... " that 

is to say, "beside them (the waters ) ltc will lcall me in 

the:' nasture." The :ne:ming or "l!e will len d 1T1e ••• " 

(v::inhileini) is that he will lend me t oward sus t cn:i n ce . 

because the pasture is near the water. 

lY c;n11L. •. This dea l s with the> ~econrl asncct, \\·hich i ~ 

thc leading of the sheen .. :rnd 1-.ithin this, one c:in .r.lc-<in 

three noints: The first i "' a C1Ucstion of the time of 

1rio tion, "'hich is to s.1y, the contin11ati on of rriot ion so 

th1t one kno,1s :tt wh:H th11e it is annronri:ite t o n•st 

t h e s h e c n , :i n d h o 11 11w n y o f t h c- m . The s e c on J , w h e r c 

( this) ~oti nn tahcs plncc: that is to say, the way in 

11hich there is motion. The third , the qualities of 

\olunt:ny motion , the \\ny of Jeadcr~hi!1 and :;hcl'he rdinf. 

\\"i th rcsr1cct to the r1rst. the shepherd ;_1lreJdy 

cr reJ: hliy Jid he not kno"· the thinPs that \\'ere out of 

his !'Cope comn letcJ~·? lie:' could onlv :lnn 1·oximntc: 1dth 

rc"Pcct to this he <lid not J..n ow the :1pn r onri<1te lcn p. th 

or t i me to rest t It e f 1 o ck , in order th a t the i r sou 1 s he 

1·c frc<>hed . Bu t he thourht nhClut th is il QOod clc:l 1, :rnd 

6. 



he im3gined it, what it wa s lik e and with resnect to th is, 

he sa id,: "lie restore s my soul ... " In the second as-

nect he a lready e rred in two ways: one , in that it was 

imnroner that he should lead them in a fo r hidden n la ce , 

in the fie lds and in the vi neyards , co1.tr;;ity to his 

wo 1· d , l end in_p, thc sheep in to the wi 1 dC'rm•ss t o keep them 

~1\\·; 1 \· from thi eYin£ . ~econd l y. that hC:' shoulJ cause lwrm 

w h c n he cl i rec t C' d th r , to a d an 11 c r o us n 1 a cc . 1·: i t h r c spec t 

t o the f irst ,,·ay , he s::i i tl: " lie ,11 u ides me in ri11ht pa th s ... •· 

hcc:iusc ina smuch as cve r ythi n r. i s llis , this is not 30 

c:x:imnlc of di sf:!racc fro!'\ his no int of Yic"·· llerc, !le 

docs rot lead me.> dohn improner n:iths, only the ri1?htco11s 

nncs . nnd lie doc s so for Il i c; name ' s snke, h<'C:lllsc !le is 

ri lth tcous and upst:1ntlinr.. This last nassa<'c indicnt<'s that 

<.>\·c n though \\'e arc llis , lli s nation :ind llis fl ock , the 

co11m:iss ion was :i J r<.>od\' forthcomi n~ hccausc the shcnh<.> 1·ds , 

35 :I r rinc i pl C, \\liC rohhcrs , :inJ p:trt i Ctl] :tr l y h1hcn they 

t hcmsc l\•cs O\\TIC'd the sheep. The tex t cont inucs : "Lo . lie 

lc<1J s me in ri i;?h tcous paths for llis namc's snke ... ·· 1dth 

the undcrs t antlin.e. th:it Ue <loL>:- :'O hecausc Ile is thc j11dQc 

of :lll l s rtlel 3nJ in that canncity \\ill not er r. 

Yr,\ ... \\'e no1\ <lC':il with the second <i lt c rn:iti\'C:> , :rntl 

11:irticlllarly , with th<' t hin! pornt mcnti on ('<l in cont ext 

of thi~ nlte rn:iti \'l' . n:n·id "rote: " Yen , C\'Cn thour.h 

1 "'111.. throu s!11 thc \·aJle,· of the slwclow of denth , 
10 

will fo:1r no ed l, fo r You :ire wi th me ... " ft is llis 

\d ll, 'that ('\'('11 thou~h r wn l k throul'h ;> J:rn ):!c rous nJnc c , 
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in the valley of the shadow of death, T will not fear 

evil hecause You arc with me, in order t o save me .' 

P3~id con tinue s with reference to the th i r d poin t, by 

sayin5!: ll 
"Your rod an<l your st:Jff will comfort me . " 

lhe shcnhe rd ha<l already erred when he returned the 

flock an<l nushe<l them too far on their way. Al 1 this 

i-. an analo,gy to that of ,,•h ich they remind us. 

\t:rn usc rint 56b , hcn inning line 4n 

With respect to the second nossihi lity discussed, 

there arc t h'O nn int s to he cl11cidatecl: one', the s<>curitv 

alr<>:1<ly mentioned; and t\\·o , his joy in it. 11ith respect 

to the first , Pnvid wrotc: ' 'You will prepa.rc a table 

ror me in front of my encMics."
1
l..This indicates that 

d11r i ng a st a tc of w:i r, the sh<'nhenl "i 11 not hc ah 1 <' t o 

lead his fJock to the j?.ood n:ts t ure: r;1thcr , hC' hill 510 

tn the ncar<'st th·: ... ·11 in!Z pl:tcc-, ;1 nl:icc \\'here nerhaPs 

he "' ill not hc> able to nrocurc cnour.h grC'encrY. r:or this 

r ca son , t he n s a 1 m i s t ,,. an t e d t o 11 n d e r 1 i n <' t he <l i f f e re n c e , 

noi ntin!! out that with f.o<l as shenhercl this ic:. not so: 

ratlH•r , He 1dl1 prennre a t<lble for me in front of my 

enemies. ln other ~ords, 1 will lack nothinr hccause 111v 

<'n<'flli<'s flla~· he nrcsC"nt, r:tth<'r, II<' ""' i ll nrcn:tr<> a t::iblc-

hcfore me," :i~ You :tre won t to tlo. 

lie f11rther st:ttcs \\'ith r <'sncc t to the second point, 

n:1111l' J'" the joy cxncricnced hy P;1\'id in the face of 1.o<l ' s 
1'3 

hcnificcnce: "You :rnoirted my head wif'h oil ... " the 
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meaning of which is that T have s een this wonderfu l 

arrangement a n d j? r eat is the confidence which J have in 

You , hecn 11 se yo u have f 11l fi ll cd a ll that my heart de 

si r es with respect to keeping the ki n gdom viab l e , and 

I am joyful t hat You h:n·e anointed file as i\ inv. \\'h::it 

~nu l d h:i~e heen the nurryose of civing me the kin edom 

h:iJ I not heen ahle t o maintain it7 ~urel y , that wou l d 

h:n·c heen a tli sgr:ice an · ' a shnme. The text, there fore, 

cnn t inues: " You ha ve ::inoin t ecl i:nv hC':irl \dth oi l , ;:ind mY 

cun is o verflO\d n g , " as i t sa ~· s: " Y('lu have do used m~· 

he:id with oi l , with which You h:i\·e nnointed me t o 

m::ike me kin~ . .\fte1· m\' c11n ove rfl ows, mea nin g t hat 

the cup which 1 need to maintain my kingciom is ovc r ·f11ll 

:ind s u f f i c i 0 n t no t h i n ~ '" i 1 1 h c 1 :i ck i n I! , :ind so he ''r o t C' : 

"'Iv cup ," mcnning , " r.od i s my s h:irc :rnd my c u p . '' 

The \\Ort.I " You :i1~ G int C't.l /douseJ," ( dcshan t a) cof!lcs 

fro111 ' ' n lcasu r C'," th:tt is t o s:iy . llC' \\i ll enjoy 1t no t 

on h · for thi s , 1.-hich he S11P.5!C'Stc><l lw c::idne: " Tht' Lo t d - -· 
is my shephc> 1·d, I sh::i 11 no t w:int." 

SllRrl .Y . . . On C' ca n clC'Cluce \\ i th n· !'ncc t t o t he sc-

cond point, th:it he allo\,•:; somC' clo 11ht :iho11t thi s statC'-

111cn t: "lie will prC'p:.ire a t:ihlC' hC'rorC' m~· enemies ... ", 

that he- enjoYS this. Tt must he consideret.l th:it it would 

h:1Yc hC'c-n be tter ror him t o he quic-t nn<l ncn c cful 1\'ith 

:1 1 1 the re or 1 "s o f t he e :nth • :111 d t h :i t i s t he r ca so n 

he <::tid: "It i s good a n<l f3vorahlc to me th:it my ad· 
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ve r sa rie s pursue me all the days of my life as J o n g 

as thev cannot p r event me from fulfillin g mr ~oa l, 

that it, pre,·ent me from sitting jn the )louse of (;od 

qui et l y , \\i thout any other thou S?h t t h::i t 'd 11 dis tu rli 

the peacefulness . This is t he reason it i s said: "I 

I"' Kill return t o t he !louse of the Lord ," usinll the language 

of r es t ing and quiet , renderin_g : shall he ciuit>t in 

th e llouse of the Lo r d fo r c,·er . ThC' meaning of goo<lncs::. 

t t o\·) anJ fa\· o r (hesed) is that tlils \,·ould he r.oocl for 

me , to t he ex t ent that 1 conside r it n fa\·or from You 

that I do not t esen·c . The meani ng of ''fore,·cr ' ' (o rec~1 

vamim) sug p.ests the ,,·orltl to coJllc , 1.;hcre t he re arc lon g 

J a y s 1d t ho u t a n y n i g h t s a t a 11 , a n cl t h e on c ,,. h o d h c 1 l s 

in the !louse 0 r the Lord r ecei H'S the se d<.1\'$ from t he 

n i ch t s t ha t he s l<n cs i n t h i s \\'or 1 d \d t h a ,,. ho le h ca rt . 

It is in thi~ snirit that the Rahhls of h less ed memo r y 

,:e:t:itl"<l : " You 1d ll Jin• lon~ in a time/tl lace in 1dlich 

all is len ,(! th ~- . and this ,,·orld is an analog~· for :i short 
15 

J:ty , o r a par t or the night," evc-n a$ R3hhi Tarfon said : 
ri,. 

" The d a~· i ~ .sho rt ct c . .. " 1 h i :; $ u g {! e ~ t s t h :H th i ~ h' o r 1 d 

cannot he described fror1 the ncrspcctiH· of t he du r;iti on 

of t he yea r, and no t 1 on~ .sumroC'r d;iy . Rather, it mus t 

he ::een as a short, autu!Tln day . The day of t he ~lohal 

inclination t n t he south which hrincs about t he ~e3~on31 

chnnee to <lutunn j.s an ;in:tlo~y to this r.salm :it first. 

\~nTtl r:R P0SSTBTLITY: One c:rn unders tand t h i s psalm 

il" 1 consolation to mou rners of :ion, ahout 1ddch the 
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p r evious psalm is concerned , name l y , wi th its trouhl es . 

This o ne , then , was c r eated t o con sole them , which is 

t o say even though they are far away from Mt. Zion and 

t he hcaut y of the land of Ts rael i s hut a l onging w]th -

i 11 them , no netheless, there i s somet i~ i n~ left t o them 

which t hey do not lack, which in its dlscovery is wor t hy 

of ce l ebration a nd a source of conso l at ion . 

Ki thin thi s sec tion , there arc t~o parts to he 

exam ined: one , we can deduce that clement h'hi c h i!' lcft 

to th em an d tll'o, one c:in deduce how i t h'O Ultl he ::ippr o -

nr i ::i tc to com fort them in vi0h· of thei r reality. l\' ith 

r espec t to the fi r s t ma tte r clisc ussed, the verse : " The 

Lo r d is my shepherd, J shu ll not \\ant. .. " i s a phrase 

\dlich i s r c1cYant t o eve ry~ of Tsroe l disper~ecl i n 

f\inspor:i , in e\·cry cornC'r a nd r c1! iOn, :is h'as related 

in t he pn~vious ns:ilm . lie !':iii.I: If I miss .ler11s ale111 

anti :ion :i t l east 1 <lo not l:tck r.ou ' s presence , bccnuse 

lie is my shc1)hc r d . For wh il e h'e a1·e in the land o f ou r 
I';! 

enem ie s , "let llim n e ither 1e~n·0 us nor forsake us," as 

it is s:1i d: ".\nd ~·ct for :il 1 that, 1d1cn they :tr(' in th(' 

lnnd of their C'nemies ... ''
11

Thc reality is :is jf KC' h:-icl 

not l os t anvthinn , ns ~ill he exn l :-iine<l hel oK, 3ncl t his 

i s h:ised on the text : "You are the child r en or the Lord 

your f.od, you shnl l no t Q.:ish yourse l ves ... " 1 ~ 

1:\ PASTllRES .. . This SC'l.!.ITICnt introduces the second 

onrt . lo what t'nd doc s Scripture sta t e, the l:ind is 
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destined and its proclamation that it is n land flowing 

with milk and honey? We proclaimed it in conso l ation 

because while we are in the land of our enemies, we 

will lack nothinR: through lli s benevolence we shall 

receive two kinds of blessings ; One, that "·hich is 

~ood for the sou l . and two, that which 1s necessary f o r 

our !1hysical "·e11-hein_!!. For this reas on , referrin~ t o 

the f irst good, the text be~an with the idea that we 

c~n inherit in this niaspora nn even better land, and 

11·C' "' ill feel spiri tua l fulfillme nt nn<l "'e wil1 ~ ro1~ in 

1dst1om hase<l on what lie h::is to offer us, includinp llis 

comm:i .1dments which nre good fo r us , from al l the f ruit s 

of the l :in<i . TN Till: MJDRASll: Rahhi Petri from I srael 

referred to the fo 11 01dng te x t: "lie makes me Jj e down 

in green p:istures ... " saying: "T will shenhenl my flock 

and I will le:ld them t o still waters, and on both sides 

of the h:ink of ti.c brook 1dll ~~r o\\· c\·ery nossihle fruit 

tree, their l cnn·s hcin,g med icin:ll . In the Jiscussion 

hc.>twecn Ra\· :rnJ <-ihmuel, one said th:it th<' lC':t\'C'S l\C'rc 

medicinal, the other thnt thC'y sen·ed to open the mouth 

of the mute . Rahbi Yoh:rnnn sait1: They scrYc t o onen 

the h'OMh . "lie "'j l l .2.0 res tore my soul in the wo ~· J d to come," 

In my oninion, they dcscrjbcd this text ns the remple 

on II i r. h , :rn <.I t h e p 1 c n t r ""h i c h Ive w i 11 re c e i Ye f r om i t 

nnd thr finn l result which h'C h'i 11 expe ri ence when the 

ti1r1c comes . These o r e three po int s t o IH' mndc. Tf in 

fncr th<.> first i s :in :illusion to the "green pastures." 

then it is a unique oasis which is more suitab le for our 
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living, just as the good pasture is suitable for main

taining a flock, which i s a very va luable thinR. It is, 

at the same tiMe, a path t o perfection and an instrument 

with which to achieve said perfection. The rabbis based 

their conc lusions on the wo r ds: "I wj ll s hepherd my 

flock .. . " and here th ey a r e r efe rred to t he land of I s r ael . 

The t ext s ugRes t s the followin!! in hi s words : "to th e 

sti ll waters ... " - the r ahh i s of blessed memo ry under-

stood them to be the wa ters o f life , viz ., the words of 

Tor:-1h, for as they sa id: "Th e re i s no \vater sa\'e Tor:ih ." i. t 

They related ~his fact to the brook which came out of the 

house menti oned in the book of Ezek i el . 

It is possib le t o s uggest ye t a nother explanation: 

As it is the way by which prophecy is r eceived , as Mai-

monide s explained , that the wate r of the h r ook is an 

nll us i on t o t he inf l ~.ience of wh a t we abso rb intellectually. 

lie explai ned tha t he sa,,· thC'l'l as four :ispects : the fi r s t 

set of wate r s which reached the ank l es he understood to 

he an a11us i on to the qu:tliti es of wisdom , which js the 

first sten and the r oad t o the others, because the beginning 

or wisdom is the fear of ~od . Fo r this r eason he compa r ed 

it to the foo t, wh i ch i s a t ool and a part in which 

there is movement . ~econd l y, he saw th e W3 t e r s whi ch 

re:tchcd th~ knee as an nlJusion t o academic \\isdom, wh i c h 

also leads t o the oth e r s wisdoms and is, as we l l, of a 

hi ~hcr de gree in that it js r e lat ed to contemplative wisdom. 

Thirdly, the wa t ers which reach to the hips sug~est 
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natur al wisdom , which is more profound , and it app r oaches 

in its depth a l evel bet ween l ea rned wisdom and divine 

wisdom . Fourth ly , t he wa t e r s which reach above one ' s 

head, so t hat one mus t swim, susu~ests ni vine wisdom, 

for in its dep t h i t will suffe r no trespass of foot and 

in which t here is a danger of su ffocatinp (drowning) . 

Al l four of these aspects .• re related to the TemnJe be

cause there were t he prophets and the men of the Sanhe

drin, teachers of the perplexed . 

lndeed, he sa:id, referring to this brook which will 

overflow its hanks, that this suggests the practical 

commandments that were perfo rmed in the Temple, viz., 

the sacrif i ces . lie said, "There are edihJe fruits on 

the trees hy the l1anks, whose leaves are medicinal. 

You already know the difference between nourishment and 

med icine because the one is sustaining and nurturin g 

whi l e the other removes sickness. Within the discussion 

concerning sacrifices ther e ar e two points to underline: 

one , the hjdden meaning which they contain as a whole :ind 

within each separate part , and this is the quality of 

the fruit tha t is ed ihle, and is the nurturer of the 

souJ. Two; the act that is with i n them , that is the 

leaf-like quality that guards the fruit. Similarly, 

all the nr~cticol 3ttributes which l end themselvc~ to 

an examination of reason, guard the kernel of the idea . 
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lie sa id that this was for medicina l purposes, about 

which we will disagree. The meaning of this medicine 

is that there miaht be someone who will see that these 

acts are intended for another purpose than that to which 

they were accustomed; this concent was first conceiv~d 

among them, that there was a divine being who was worthv 

enough to have sacrifices made to Him. This is the opin

ion of Ra\·, who said in tractate Sa1hedrin: "For medi

c inal purnoses . " In the tractate this exnr ession i s 

used wjth little chanJ?e , for there they said: "\\'hat for 

the' medic ine?" To describe the four facades of the house 

of E:ekiel, which i s a simile for understood ma tter, 

which arc the sac rifices done for common knowledge. This 

is to show on l y that the divine is worth)' of h'Orshin, as 

we have said. This does not contradict that which is 

contnined in the fruit, be cause ~od BAreed in the command 

ment that the sacrifi ces he done i n a medicinal fashion . 

. \ften,·ards, lie wanted to comma nd in a way ''hich would p.ive 

mC'aninj! hy example , as lie did in the Temple'. People will 

see that it is useful to tea ch theoretical matters , which 

arc the fruit, by way of practical thinAs, meaning, to 

open the mouth o f the mute. This sng~est!' the mute 

teac her who did not know how to teach profound matters 

to his worthy students, so he provided examples amon!! 

which they Jlli!!ht consider possibi lities appropriate fo r 

them as individuals, hecausc after the Torah was Riven 

to humanity, n11 the seed of lsrael were offered it. 
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!!ere howeve r , it is necessary to explain that not all 

were ready to accent it , so this sugRests that only the 

worthy uncle rs toorl the l esson. Indeed , the rco.dU 

~ill see this for himself , that he deduced the rea son 

from the persnective of the student in order to onen 

the bar r en souls that were without yie l d, to teach them 

ideas by way of examples. Clearly, the sages hnve already 

~tated as much in their explanations of the details of 

the sacr i fices , Ralbag (Rabbi ~ershon) be in R especially 

c lear. Tt is also possible that the purpose was stated 

as hein~ the fruit of atonement alone, which re sults 

from the sac-· i fice, or that which is recei \·ed fron the 

nivine presence. This has ~reat er possibilities for 

heing the truth, which is the main purpose. Neverthe-

1 e s ~ , t he a c t i n a n d o f i t s e l f, i s t h e l ea f . 

l\nd they arQued about the meaning of the sacrifice , 

hut there is no renson for this as it appears to have no 

relation nor si~n with the intended pu r pose and the text. 

The indication is that it is exclusively for medicine , 

although they disa~reed about this first explanation; 

it ~ill he seen that it is only relevant to the second 

intention already stated , but it is not common knowledge, 

0s we have explained anJ ~s nav h3s hinted. ~hen it 

will he understood in this woy it is still possjhle 

that they will not understand the douhts of 'achmanides, 

or hl cssed mcTT1ory , and 'Rabbi ·loshe ~i rhoni has a 1 ready 

snoken about it in his exnlanation of the esteemed work. 
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Nevertheless, the latter will see that sacrifice 

is useful to the sinner; that is, when he pits soul 

against soul, a s if they will show him that he is speech

less, as after he sinned, or that he was not at peace 

with his soul. There is no difference between t hem at 

all, and when the sinner confesses to himself: ''lie.re, 

f si11ned and now C.od has commanded that r briny a s.i n 

offe rin~ for my soul, a bul l and a ram etc . . . and that 

wh ich is ranso~ed must be equal to the sin. Woe is roe, 

that I have heen compared to an animal that does not 

sneak ! This is the way to open the mouth of the mute 

who does not speJk, and their way of speaking awakens 

their hearts to return to their 1eve1s. Yet, the third 

possibility may be also see n in a different way, hecause 

he who brings the sac rifice and lays his hand upon it 

in order to kill it , and dissecting it according t o jts 

part~ so that he may offe r i t" as a sacrifice on the altar, 

shows us that he deserve~ death . l!e '"ou1d l ose e\·ery

thinj!, so that nothjnA would he l e ft to him after death, 

as it happens to an animal. lie \d10 has si nned or who is 

not nt peace with his soul can be likened to a barren 

woman, hecnuse a soul without peace or a sinner will 

leave no trace, as a barren wom~n without offsprinr i~ 

bereft of name and mPAory. lt is necessa ry to g i ve birth 

to perpetuate the species ; for this reas on, too, the 

s inner return ~ to f,od ( repents) in order to give hi rth 

and survive spi ritually, and there is no contradic ti on 

in there heinv few sac rifice s . It will be seen that 
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they will not sin , because if no one sins the sin of 

prope rty, here they will lack s in: that is to say , f r om 

the perspective of lacking perfection . The sages . more

over, suggested atonement he granted for all. 

~evertheless the third point, which is the entire 

purpose to he saained from here - tr.at is, the ultimate 

pur pose - is cnlled the world to come, as David said, 

"He restores my soul" in the world to come . However, 

accordin~ to our way, all these texts point out the 

substantial difference between the spiritual nleasure 

which makes it possib le for us to attain perfection 

even in exi le , and hetween the material pleasure which is 

prevalent among people who are hecomin~ non-Jews, and 

,,·ho do not 1 on~ for the chosen 1 and, ,-i z . , Is rne 1. ~o , 

onlv in their imaginations will they enjoy themselves 

111ore than in this pleasure and rest, because that is the 

way of all flesh. 

One can understand this from thl'eC' facets: one . 

with l·espect tr> the difficulty in attaining it and , by 

contrast, its 0ase; two, from the p0rspective of the 

existence of th0 Asked or the d<.>ninl of such after its 

attainmen t; and three, from the nerspective of the vir

tues that arc cont inually gjyen to them . \\'ith r esp('ct 

to the first, nnvid said, " lie makes me J:ie down i n green 

pastures," because of the good thif1$?S nnd the Pl"OPCft\'. 
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It is not possible for fflan to attain them, except with 

~reat intent and a good deal of toil, for it is something 

to which intrinsically he will hold on . Despite the 

fact that he sta nds to inherit them, man will still 

trouble himself to establish them, and to add to them, 

obliv jous to the heat of day and cold of ni ght. Perhaps, 

he will toil and still not attain them; because of this 

he did not acquire wealth at will. as the scholar wrote in 

llollochma Ila Mi dot. Tndeed, the ~oocl of the sou l is not 

so :itt:iined, for it wi l l be obtained to find pleasure in 

rest as the author sug~ested in Hallochm::i Ha Ti vi t, be

cause when the body r ests , and its stren~th does like

wi se , from the confusing ideas, its soul wi ll attain 

t,·o rthy thin~s ,,·hi ch \d 11 perfect it. Fu rthermore, 

if there was an attainment of truth that was difficu lt 

on the one hand, there was also an easy one on the other , 

::is the scho lar wrote in the heginnir.!! of ll::iHochma llal:lohit. 

'1anuscript 58b 

\\' i th respect to the second facet OaYid wrote , "lie 

will lead me beside the st ill waters," because the m3· 

tcrial good is transitory and is quickly los t. Sniri

tual good, however, is not so at all . rather, it is ::i 

source of susta ining stren~th . 

fY SOUi. ... \\' i th respect to the third fact't , one can 

cu ll two basic characteristics: one , the continu::il 

searching for materia l Rood even ofter its attainment: 
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nnd two , the continual attempt to attai n it. With respec t 

to the fi rst characteristic, David said, "Ile restores my 

soul," because the nature of hodily goodness is like 

wealth etc . . . : to have i t. causes discomfort. The soul , 

however, will mourn for it and will always be anguished 

and worried over it, as the sapes said, 'More wealth, 
"l."l-

more worry . " This la,, is applicable to anything that is 

not complete in itself, and if the lust of ~reed is abated 

within him , because abatinp lust is an accomplishment 

for Pe r fection, its owner is alw3ys foun<l l3 ck1ng the 

hasic nlcasure. ~everthe less , spiritual ROOdness is 

the fin3l purpose; here , Ile will restore and comfort 

the soul from grief nnd anger. 

With respect to the second cha r acteristic he said, 

"lie \dll learJ me .. ," By the efforts with which he acquires t he 

goodnesses withcut satisfaction, it 1s not possible 

except that he do so in an unworthy and sinful manner, 

which is one kind of evil .. ~nother explanation is from 

the perspective of their being acquired as an end , be-

cause the one who tries too hard will not try to acquire 

them with the view that they nrc a means only as an end, 

and that is another sin. This was already discussed in the 

hook Scfer Ila 'i dot, tha t these l?Oodnesses were worthy 

enough thot man use them 1n :i worthy manner , as \\Orthy 

thinus ought to be acqt1i rcd in the proper way, that they 

no t ultimately have little value. Nevertheless, it is 

not rossihle t o acqui re spiritual good in a nythin g but a 

20. 



just and equa l manner, and David wrote in this r espect, 

" He J?Uides me in r] gh t paths:" the true end i s also 

withi n it . This end is t he ser vice of God , that i s t o 

say , "for llis Name's s ake , " because the goal of f!is wis-

dom js llis se rvi ce , and for thi s r ea:>on , everyone offers 

sac rifi ce s to th e llltimate One. F.ver. thcugh there a r e 

those who try to make use of Tor ah not fo r i t s sake , 

our rabbis have already said , "inasmuch as it is not 

done for its own s ake, let it be for its own s ake." is 

YEA ... Th i s refe r s to the second kind of ~oodness, 

namclv, phys i ca l pleasure, and within this catc~ory, 

there a re t1vo suhdi vj sions: one , wi t h r espect to evi 1 s 

nnJ tra~ ic events and sickness; and two, from the s t and-

noi nt of supnl)' , that which man needs t o J jvC' . ThC'sc last 

arc hr e nd to cat, an<l c l o t hes to wear. ~ith respect to 

the fi r s t ma tter navid sa i d, "~o evi l will ha11pcn to the 

riJ!htc:'ous man in this ,,·orld, as it is cnllcd the ,·a1ler 

of the shadow of death . If a va lley is the low a rea 

of a nlace or a hill, and i f n shadow of death, from thC' 

nersncctive of death and the absence (of life?) remain 

as a shadow for all who dwe ll there because of the evil 

things that arc within this wor l d , the evil will be 

felt hy them, and they wi 11 fear those evi l s even he fore 

they r each th em . For th is reason , when these poor sou l~ 

haopcn uoon th<:'m , they feel a tremendous emotional shock 

and will not be comforted . Nevertheless I disagree, he-

ca us<' l do not fear cvi l due t o the fact that You a r e 
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with me , and from this view , T am active, not reflexive . 

So should they come to me to do me harm, your rod a nd your 

staff will com f ort me. The meaning of the r epe tition be-

tween the nrescnce of Your Rod with which You wi ll puni sh 

me and the pr esence of Your :; ta tf whi ch will s upport me , 

is tha t hoth will c omfort me. T kne .· that no harm would 

hefa ll me because You were with me , that it would onl y 

end well. For tl'is rea son it is appr opri a t e to h1ess llim, 
:'f 

as it says: " Because the)' bless ... " the meanin j? of whi ch 

is: "No harm comes down from above ." It is possibl e that 

he mi~ht want to join these two passapes , that is to say 

th1t Your rod will come to me and a fterward s your staff 

wil l save me , so,comforting me , be cause it will prove to 

me that You reward and punish. This last i s a basic 

princ i p l e of Torah. 

YOU PREP \RF. •.• This conce r ns t he second suhdiv i s i on, 

which is the supp l ring of ma n' s needs, ::ind wi t hin t h i s 

we can further hrcak down the analys i s int o two pa rt s : 

one, that he is hnnny in my need a l one ; two, that which 

is his true desire. What is thi s with respect t o the 

first matter discussed? The two points become one. It 

su~gests that he docs not seek any thin ~ hut th e nccessi-

tics as he says , "lie prenarcs :i t ah 1c fo r JT1e before my 

enemies," :i nd he says , "Pere, T do not ask the \\'Or l d , 

on l y what l need , and this i s when you will n r epa r e be

fore me a table; that is to say my mc~l , my e tern31 mea l, 

and T wil l lack nothinR . ~o one will prevent me from 
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having it, that is to say , "be fore my e n emi es . " Further

mor e , he is glad when he says, "You have anointed my head 

with oil," From any point of view, "Here, Tam happy 

wi th my po1·tion, "and for a poor man it is great wealth 

in quan tit r a nd in quali ty, meani ng: " You have anointed 

my head with oi l a nd my cup is overfilled . " This is 

a hint to the qua l i t y , as it sars, "You h~we anointed 

my head with oi1," for hreacl alone is suffic i ent for me , 

enough as if T ha d fats and sn i ccs to enjoy. Ouantity 

is suggcs ted by the phrase, " my cup is ove r flO\d ng," 

meanin~ it is full to the brink, the intent of which is: 

"l do not seek anything more , either in quantit)· or in 

qua lity ." 

TN Tllf: Ml ORASll: YOIJ \\'J LL PREPARE.. . in fron t of 

me a table," t his is ma nnah. Isi hen Akabiah said, "The 

height of the m:rnnah is 50 fifty amahs," and an~·one ,,·)lo 

does not helieve that this is so wi11 not see in it any 

'!oodncss , as it sa~·s , "lie wi lJ not see the rive1·s ... 11145 

Tn the tractate Yomah , usinR a different exp r ession 

they s uggested man n ah ins t ead of spi ri tua l food, the bread 

of the anf.?els of service. For this reason it sa~·s , " Tn 

a myste riou s war, \d1ose heights are fifty amahs , '' suggest-

in~ the five qualities that arc as fo ll ows: the ~isdom 

of values , studies , loRic, nature an d divinity . These 

ca n he the general pr inciples of Torah o r a n a llusion to 

the fifty ~:.i tc s of unde1·stanclin g , as the Kabhalists said , 

·~hnt ~hich the intellect docs not ponder is he who is 
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Manuscript 59a 

too clever and phjlosophizes that they are possible to 

obtain from the perspective of intellect, without the 

divi ne Torah, t hat is to say , "He who does not believe .. . " 

The intent is that he who does not believe will not grasp 

it, and one who believes i s a pious pe rson, th e corollary 

of wh i ch is that the true be l iever is mas t er of our holy 

Torah . 

YF.A . .. This deals with the second matter , namel~r , 

that it is not appropriate to ask for good , only that 

which is added , in orde r that they not prevent him from 

being fu l filled . With regnrds to this last David said, 

"<::ec , 1 do not ask for abundance from this \\'Orld and 

its vuni ty; nevertheless, T l ong that good ness and me r e)' 

sha ll alh·ay~ be my share , hec:iuse these attributes are 

designated to comple te man ." The :illusion to goodness 

is for m:in guiding h imself: the a ll usion to mercy is 

a directive concerning his guiding of his fellow human 

beings. ' 'Tru l y , I ask You for long 1 i fe, so that I might 

deve l op my intellect from my rotential , a nd that I might 

nrepare supplies for the road, so that T might he one of 

the- pillars before f.od.'' And O:iv1d sai d in this rega r d, 
"lM 

"I will dwe ll in the House of the Lord forc-\'cr;" that is 

to say , "T hegged and I hcsecched llim \\'ho is known abo\'t~, 

th:it I might return to dwel 1 in the ltousc of the Lord for-

ever .' ' The meaning of "l dwell" is according to the sou l 

hewn from the hi~hc-st place, and it is in exile in thi s 

24 . 



\rnrld , as the commenta ry explains, saying: "Reviving 

the sou l," and this is what was intended in this psalm 

by the words , "a secondary explanation-shenit." 

Yet a third explanation su~gests the five thinf!S 

~hich prevent the revelation of divi ne w. sdom , of which 

R~v reminds us in chap t er 34 , 41 and purag ra ph 200 . They 

tru l y preven t its attainment , and the intent here is the 

same as befor e; that when the Temple was standin g , we 

~ere pro tec t ed from these ohstac lcs. For thi s reason 

he said , "Because even '"ith a ll this God is our help, 

and fie will save us from all this," and so he said, 

"God is my shepherd . .. " n::ivi cl desc ri berl it al 1 hy 

saying , "lie shepherds me and lie pr otects me f r om al l those 

1d10 are against me." and he arranges them in this initial 

way because of their inability to 11nderstand. Secondly, 

he mentions the depth of the idea; thirdly, he ~entions 

it with respect to completion; fourthly , he docs so 

with resncct to the duration of the idea; :ind finall~-. 

he mentions the mat t er of the woman and the chi l dren. 

With respect to the first, he said, "I shall not wa nt," 

mcanin$! , "I will lack noth1nr. for myself, wldch is their 

inability to understand." 

I~ r.RF.EN PASTllIH~S. This matter deals with the second 

ohstacle , ''" i ch is d i vided into t \\10 parts: First . wh:tt 

depths (how deep) are the '" i sdoms? There a re two wisdoms 

of changing ways: one, the divine wisdom for the qua 1 itr 
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of things th at are of a l arger degree , and i t s supe rior

ity which our intel lect cannot bear , just as the eye 

cnnnot bear the bl i nding li~ht of the sun . We r e he 

to return to thei r lack of unde r s t andi ng , as the scho l ar 

wrote in the beRinni n ~ , t his reward is important in ~hat 

way? To the idea , because on accoun t of i t s $?rcat 

difficulty, the eye cannot tolerate it . Two , with respect 

to the natura l wisdom. 

For the opposite r eason of that just st a ted, are 

those thin~s found in nature which change , in which the 

change r eve r sed the necessa r y knoldedp.e: i t is difficult 

to attain the t hings which arc substantial, especially for 

its substance . as it is in divine wisdom. \\'ith respect 

to the first he said , " lie causes me to l ie down i n green 

pastures , " hecause the IHessed One ldll distinguish 

them nnd make it possihlc for man to understand that 

in a pe:iceful pasture, neither sun nor bur ninl! heat ll'i1 1 

smite them. \\'ith respect to the second matter he said, 

''""\\°ill lC'ac.I me hcside the still ,,·atcrs," which suggests 

intel l ectua l r est in nttaini n ~ the essence of those things 

th:it move :)ecausc something can exist in t hem as well . 

They can he or~anized; he wi l l <!Oto tlwm hy way of the 

essence, nnd, it is su~Qested, hr the peaceful w~te rs. 

MY SOUL. . . This refers to the gnte or ohstac l es, 

and al l udes t o the third one that exists from the pe rsnec

tive of n~ture, and the strenAth of the matter an~ the 
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lack of st raight order between the stren~ths . Jn r efer ence 

to thjs David sa id, " lie revives my s oul ... " voluntarily, 

and leads my soul in a way that i s not a contradiction 

of mr stren Rth s , so a ll will direc t themse l ves to the 

head , whi ch is the intellect . 

l\'ith respect t o the fourth obstacle he said , "lie 

leads me in paths o ri ghteousness for the sake of His 

~:lMe , '' which sugj?ests the f ire s of the essence and thci r 

con tinued ex i stence. The mea ning of thi s last nroof text 

is that lie will lead me jn me r cy by a path of riRhteous

ncss in order to reach t he hi ~hes t wisdom , which is divine 

wisdom , because the Name of God is associated with it. 

The inner mean in ~ of the word " paths" is "thc short one," 

hec\luse the Blessed One wi 11 shorten the path fo r llis 

loved ones , and the earth wi1 1 snring in front of the~ 

as it l eapt in fr::mt of Jacoh , our ancestor , the d:ir 

of his arrival in Re th 1: J. There he dr eamt a dream of 

prophecy , includinp seven degree~ or four. 

YEA .. . We can divide the fifth obstacle into two 

clements : one, that he should not fear the obs tacle; and 

two, th::it one can make assumption~ as to the form of 

menn ing in thi s . Concernin~ the first he said , "Yea, 

althouph I walk i n the vo ll ey of the shadow of death, 

I h'ill fea r no evi l." This refers to the woman and 

childre n; for their sake , and for the beauty and love-

1 inc~~ of t heir eyes , man will hecome invo l ved in va in 
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with the world ca ll ed the valley of the shadow of death . 

The reason for this is known to us; therefore he said , 

''Yea, although I walk through the \"al l ey of the shadow 

of death, T \dll not fear , " that the evi l therein will 

i n f ec t mr soul. 

Concerning the second matter he said , "Your r od ..... 

f r om thi s we can inf·· r two things: one, in ~eneral ; two, 

in ~rcater detail. With respect t o the f i rst he said, 

"Your rod and Your staff will comfort me," meanin l! , one 

cannot he persuaded by the vanit y of the world for two 

reasors: The one is associated with the rod, which r 

see in the world because lack c leave s to it; and the 

!'Ccond refers t o th e staff and for t his , I know that 

the true good is in mv sou l. Thus in the n idrash Your 

rod refers to the a2onies and Your staff to t he To rah. 

YOll PREP •\lff ... This conce1·ns the second ,,·ay. a nd 

\dth r eference to this he said , "Lo , the ,,·oman and chi l-

dr e n wi ll not trouh l c me, beca use I only ask fo r that 

1dlich is necessan·," This is the text, after h"hich \d ll 

come the exp l ana ti on, accordi nR to the one ~iven ea rl ier . 

. vn I~ TllF 'IJPRASll : "lie 1.;i ll lead me in p, rcen pastures . " 
'-" The text says : "~ly he l ovcd is min e and am his , " says the 

concrc pa tion o f Israel, befo r e the Holy One , b lessed he 

Hc . " lie i s my r.od . " as it is said : ' ' I am the Lord you r 
'2-( 

r.od , " anci I am for ll iM a people, as it says: "~ty pcon Jc 
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listened to me ." To my pc o11 l e , " Ile is l ike a fa ther t o 

me , " as it says: 
~ 

" for I am a pa r e nt to I s r ae l. " I am 

like a son to llim , as i t says: "Tsrae l is my son , my 

firs t horn . " ;o li e is my shepher d, as it says: "But T1I)' ..,, 
flock . the f l ock of my pastu r es . . . " · r am his sh e ep , 

as it sa¥s, " like sheep for the slaughter . " ~l- He is like 

a hrother to me , as it says: "0 , that You we r e as my 
~') 

brother." T am l ike a sister to llim , as i t says : "Let 

me in , my own (s i ster) , my darli ng. "~ l sa i d: " The Lord 

is my shepherd, T shal l not 1.iant," ancl he said: " l shal1 
'3S 

protect your rule , it sha ll not lack purity.'' it is 

poss ible to explain that thi s i s the position that counts 

the aspec t s to which he will refer : thnt the Lord p.a\'e 

a 1'eason to us, an<l s::iyin~ first, tha t he ls ah,ays 

th<." diYine hcinsa and T am a neop le to llim. This sug~ests 

that lie is the lli~hest primal hein5!, th;H lie i s God. 

There arc three details of the aspects as Rav 

rerni nds us in (mtD-"'4~ ~fnuA.) : net ion, form and pur-

pose . l f t h e a c t i on i s a n a 11 ll s i on t o t h e ,. c rs e : "J.i c 

i s like :i father to me, " it is hecause the fathe1· is 

the c l osest acti\·c force , o r an active' figure that is 

close to the form. This can be an allusion to the ~crse , 

"lie i s 1 i kc a shepherd to me," hccaw;e form leads matter, 

hccause it i s it s form , and :i l l its act i on , if it s hou l d 

he its pu r pose , emanates from it. The \'erse, "lie is 

like a brother to me , " is alluded to because of the dc\'o-

ti an , for the devotion monitors each deta i l. As i t 
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-'anuscrint S!lb 

i s not nossihle to attain everything in the world, I 

said: " The Lo1·d is my shenherd, r s hall not ,,•ant . " 

This is the new twist of the passa~e , for if the Rlessed 

One is \.od in ~eneral for all the exi~tino c lements [al l 

peon le ), lie nevertheless servc:s as God over lsrael es

pecia ll y , in a hi~her de ~ ree than for all others. One 

can say that r.od i s th : hepinnin~ in an active way, be

cause for u s Ile is 1 i ke a f;:ither . .:in active he in~ with 

a fo r m (mcanin .e s tructure. ) lie is the shenhe r d who l eads 

llis flock and docs so wondrouslv , if 1dth a nurnose, \\'hich 

is the devotion which we have already discussed . nesnite 

all t his the int en t will need, frol'l our ne r snective , help 

from \.od . lie s~dd , ''My helovetl i s mine and I 31'1 flis , " 

for each and every one of them: therefo re he said , 

"'h· hcloved is min e and I am his ," for my means of hoth 

of t hem , he wnl he perfected . This is what can he un

derstood i n thi s first passage; t he second expl~rnation 

is also more unique. 

~at e tha t it is ros~iblc that t his mi~ht refer to 

the five aspects mC'ntioned ahove . l'c says, ''lie is my 

r.ocl," surgestinr the contran· 1dth res!1ect to nature, 

hec:rnse lie is the crea t or of nature, a st ri ct justice> 

is the nroof . !le understnnds <.'very aspect o f ne rfection 

tha t is 1rnrthy of hiT'l, <tncl therC'fore lie says , " He is 

li kt> n IRther to me ," a llud in g t o the women and chi ldren. 
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Secondly , he suner vises as one does with respect 

to matte r s of the house , l es t they detrac t fro~ perfec-

tion. navid writes, " He is my shenherd, " which re1ers 

to the continuation of the pr onosal , hecsuse the s hep-

he r<ls me in the n r oner nostu!'e, as it sa:-s , "lie is U k e 

a hrother to me ,' ' i t suffer:> th e denth of the concept 

hecause he d r aws me 1 Par and docs not distance himse l f 

f r o!'\ 11te . Ile sa id: "T sa i d : ' The Lo r cl is my s l1 eph<'rd , "' 

referrin~ to an inabi lit y t o unde r s t and , as we have al ready 

exn lained . Thus, nature will not l ack, which is an allu s i on 

to the r ea lity of the prophets and the Sanhedrin memhers, 

who we re great achievers: and thi s is wha t the ~sa l m 

meant . 

ttanusc rint l~h 

This nsalm is already se l f-exn]a nator v . On what 

is it bnsed? .\1thour.h the Temple was not hui l t in 

Pav i d ' s day, he coJT1nosed it as ci nrophetic t ext so th:it 

;t 11 i 11h t he rl?dt ed at t he dedication of the Temple . 

The tradi ti on conf irMs t his , a~ the sages said, 

"Let the ri ghteous he joyft1l in ,g l ory ."3<PAt the instant 

when a ri .e hteous ma n cl jes, three classes or <ln gc l s a r e 

:lSSi,!!.ned t o him. One says to him, " Peace will come ." 

\n oth e r i n forms him th a t "they will res t in ncace; " 

and the third an.gel declares, "\fo l k justly." ~\\bbi 
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Judah said in the n3me of Q.abbi Josiah, " Tt is as if 

r.od himself says 'Peace be with you, ' to the riS?hteous 

one. '' 

We learn the fa t e of the evil doers f r om the ve r se , 

"There is no neace for the evi 1 doers." 
31 

One can assume 

that if C.od add r esses l! i t11sc l f to the wicked, al 1 the more 

so \d 11 lie sneak t o tl)e ri I oteous , saying I " Peace be \d th 

you." Therefore it is said , "Let the righteous he 

joyful in g l ory." \\!hat kind of ,glory will they inherit? 

A snecia l one t hat God reserves for the ri~hteous. 

It is sairl that when the ri~hteous die, they nraisc 

r.od as they do so. Rahhi ~iyyah, son of Yosi said , 

''There is no difference between the rij:!hteous \\ho nr<.' 

1 i ving and the ri phteous \\'ho a re dea<l, except with 

reRard to sneech. They nraise the filessed Xame, asiin~ 

that lie place them in the bond of l ife, :-is it is said , 

''Yet the soul of l"l}' lord shall ht• bound in the bonrl of 

life." rt is also said, "Let thc'l\ sing aloud upon their 

heds.'' The \\'Ord "Yeranenu" (.an only refer to "nraise" 
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here, as it is written , "The voice of rejoic in g and sal\•n· 

tion is in the tent of the right eous ."'JI/ 

Rohhj Yohanan said, "\\"hen an old man sits and expound~ 

and s:ws , •c:;o says X •.. his 1ip.:: move and c:luse him to 

murnur in tht' ~ra,•e, as it is said , ' ... causinS? the 



sleeper ' s lips to murmur~" Th e refore, "let them sin~ 
\\ 

jn their heds." and so said navid , "Let me dwell in 

You r !louse forever." nicl it ever occur to navid that he 

might live forever? No: rother, Rabhi Judah said , neople 

wil l quote in his name in the synaAogues a~d ~he houses 

of study of l.od. ''Ry your life, even thou~h you are no,,· 

dead , your name sha 11 never depart from ly House . You 

\\'i 11 he rememhered with .:?Very sacrifice !'lade to ~ !e, and 

they wH l ch3nt the nsalm (song) in your name." further· 

more , God said to David,: lnasmuch as you would have 

,,·anted to huild the Temple, <Jnd it is actually your son 

Solomon who will comnlete the task, nevertheless you 

mav say: 'T wrote of it in Your nome, •" as j t says, \ 

nsalm; a Sonr at the nedic:ition of t he llousc-; (an offerinl') 

o f na v i d . "~Cl 

I t is alrc-ady known that a man needs three kinds cf 

fulfillment: first himself; second by go\·erninp. lis house: 

and third, hy thC' lead i nj? of hi~ county. There a re three 

classes of qualities that correspond, for the steps are 

established in the nnme or these said qualities. Tt is 

also likely that these allude to the three wisdoms: 

mathcm3tics, science and theology, all of which arc 

included in Torah. There is nothing 11·hich, lle::.t\' en 

forfend, is excludccl from it; therefore, according to the 

fir s t c;ugge!'tions , the mennin,g of the s:iyi n g , "Peace wi11 
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come
1 

i s that one must direct oneself toward a balance 

of enjoymen t and appr opriate jus tjce because one can 

certainly fa lter in matters of justice and injustice, 

as is documented in the work, Se fer HaHido!. For th:i s 

rea son the fulfilled nerson will have to direct himself 

so that his stre ngths and actions may be or~anized i n 

a wo rthy manner, a s it wa s related with referen ce t o the 

previous psalm, "they will rc ; t in neacc . " ~Th is is an 

a llusion to the conduct of hi s house a nd o f his household, 

which mus t he se ttled and ca l m. 

F.a r l i er i t ,,. as s a i d , ' '\\"a 1 k j us t l y , '' w hi ch is an 

nllusion to the conduct of h i s coun try , that he may walk 

a ll i t s paths with an eye t o 1,·holeness , l i e must do nothin~ 

without cons i de rati on and wi thout includinQ the balance 

of righteousness. Another inference t o he dr nwn from the 

,,•o r d "shalom" i s that it r e fers to d i vine wisdom which 

is tru l y complete, 'dlile ··~nuhu" refers to nn t ura l wisdom, 

or natural science . This last is r elevant to the l and in 

which he d1,rel l s , 1\'lli le "holech nechoho" r efers to learned 

d i sci p 1 i n es . ,\ ch i 1 d sh o 11 l d h c taught both , :rn <l be c :i use 

of this it is ca ll ed fnmiliarity. As Ra v Simon would s:iy, 

"as it were ... " 

tanuscd nt 7 3a 

The inference is that the most Slli t nhlc t hin)?. for 

pe r fection is it s smal le s t iden, and this s upported the 
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not ion that "there is no peace for the wicked. . . " be-

cause sinners shun divine phenomena and their consequences . 

This is the reason for thei r loss and t he l ack of their 

perfection. All the ahove is imolied in the Torah, as it 
'\I 

says:" ... jnd his sou l shall be cut off. .. " Berause 

he has despised the word of C.od and ha s broken His 

coll\Jllandment, thst sou l shall he u t te rl y cut off. Inasmuch 

as perfection was missinp., it is eouivalcnt to the lack 

of comprehension of the Oivine , as it refers to misunder-

standi n ~ God's words. 

lt will become clear that the most complete de~ree 

of one ' s existence is proportional to one ' s understandin~ 

of this element . The Ble ssed One determined th:it the 

knowledge of each and every one of the extremes can he 

elucidated as to the prerequisites for perfection . 

35 . 

R:ihbi ll i ryah , son of Yosi, attempted to decide whether 

the repentance of the righteous applies to the soul in the 

worl d to come only, or whether it can be apnliecl to this 

world as well. lie said that the immort:iJity of the sou l 

refers tt' the intellect alone , adding that the only 

difference hetween the livin~ and the dead is the nower 

of speech alone . This intellect which remains is thot 

which makes man different. Kould that he be ahle t o 

pr aise the J.ord in the world to come! 



If this is so, one can deduce two thinps: the first, 

in reference to speech, meaning to the intellect alone: 
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the second is in reference to the world to cowe, hecause 

there he is in the hond of life. The commentary, therefore, 

S3)'S there is no difference between the Ti~J , t COUS who 

arc livin~ and the ri ghteous who are dead , e~cent for speech 

alone . It does not seek to say there is a fundamental 

di ff~rence between the t~0 because one has the power of 

speech and the other does not: rather, the intention 

nroferred deals with the nature of that power. In truth, 

aftPr death the righteous one does indeed speak but his 

sneech has no matter, no form as we know it . While he 

is li vi ng and while he has that fami liar speakinr. ability , 

it is good for hi~ to he alone. It is possib le that he 

may desire it to he thus , For the difference between them 

is extern::tl speech alone , which is corporeal , therefore 

praise and commendation reside in the intellect alone as in 

the separate ones. There arc no corporeal orRans; because 

of this, not a word will be voiced, though he mi~ht 

desire it . There i s no other explanation save this one. 

lbbbi Yohanan added these "·orrls to the above: "ln 

this world, the remnants suryi ve ." Jlow 'dll a person ' s 

name he rememhcred? By recollections o f hi s l ife, hy his 

sons :inJ hy the work of hi5 hands. These three elements 

will ensure that his na~c he remembered. This inquiry 
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was already investigated in the first section of the book 

ment ione<l ea rlier, Se fer Hal-~idot. The words of our s ages 

were truly divine utterances; for this reason the dedication 

of the Temple was attributed to nPvid , despite the fact that 

it was not built in his lifetime. We do ~o because he 

composed this psalm/song, and we say it in hi s name forever, 

~s i f he himself were reci tin~ it . 

We now come to the obvious ques tion, name l y , what is 

the connec tion between thi s psalm and the dedica tion o f 

the Temnlc? In the body of the osalm , there is no allu

sion to the Tern!11C at all and commenta tor s have written 

ahout thi s poetic li cense . lt appears David ' s enemies 

didnot accept the fact that he chose to bes t ow upon 

h i s son Solomon the honor of hcing king, moreover, tha t 

he s hould ch ar~c the hoy with building a Temple to God , 

fo r the s in of Ra t shcba and Uri ah hung hea \"i 1 y o\•e r the 

e l der monnrch. Neve rthel ess , navid remained ki ng for 

life and the peop l e ::iccepted him as such :llld so he r cali::C'u 

he had been forgiven for his transgression . For thi $ 

r eason God showed David the Te~nle hcinp built , the fo r m 

o f th e s t r u c tu r e a n d t h e do n a t i on s o f f e re d t o s a t i s f ~· t he 

needs of the Temple u5 is documented in the Rook of 

Chron icle s . This son~ . t he r efore, was comnnsed to relate the 

,,·ap in 1\'hi ch the lloly One he 1ned David t o renen t hi s s ins 

nnd how he healed the suffcrini:t o f his sou l, so that his 



enemies would not rejoice over his ru ined state. This is 

basically what has been written to r eso l ve the problem. 

Tn regard to this same subject, the psalm ,,·as coJTtnosed 

at the ti Me when navid bought the thresh; ng floor from 

\ravah the .Jebusite in order to erect an altar on its 

oreMises , where he w<uld offer burnt offerin~s and peace 

offeri nj?s as is written , "And flavid built there an altar 

to \.od and offered burnt offerings and peace offer ings . 

This js ,,·hy the psalm's tit l e r efc1·s to the "dedication 

of the llouse~" flaYid had intended to huild the permanent 

struc ture immediately. 

Th is has been related at ~reat len~th in the Book of 

Chronicles , and is suQgested there, this sonp i~ a reminder 

of the gre at ~ood;irss that r.od granted n:ivid. lie did not 

punish him in anger , but lie demonstrnte<l comnassion for 

the man ldth reJ!artl to the sin related earlier, as navid 

will make clear beloh'. The actual psalm, therefore, 

is nraise directed tow:-irds God and lii s 1vays. 

IOU.EXTOL YOU •. • One can subdivide this into two 

nnrts: one, relatin~ to thanks praisin~ in general, and 

two, r elating to detail and unity. 

ln the first part one can deduce some undcrstandin~ 

of "nr:i i :.e " from two perspectives: the first, from the 
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nerspective of personal pun ishment , and the second, from 

the perspective of deliverance from the puni shment . 

The first matter had been dealt with in the account of the 

Rook of Samuel. In the second b00~. chapter 24 verses 

12ff 1 the prophet offers Davi the possil>ility of choos in~ 

one from the three punishments that God will inflict 

upon him, as it says. " Three thinS?,s T offer you. Choose 

one from among them . 
.. 'l. 

• . " na\"id chose the three-day 

pl:q?ue , sarin~ . "let us fall into the hands of God. 

the meanin!? of which is: "T <ll'l very distressed that :ill 

the choices are poor. Despite this Twill choose the 

1 esser eYi 1." 

There is a certain midrash related t o Psalm 18, in 

"'hich the rahhis offer the follo,dng anecdote , "This 

resembles thc parable of the man \\'ho fell ill. ll i s 

friends said t o him , ' Khere would you like to he hurieJ, 

near your father or near your mother?' And he answered them 

sayin$! , 'l\'oe to the ea r s that hear such thin~s. ~c,·ertheless, 

r prefer to he huric<l near my fother. '" Thus said f'lavid: 

" \',oe to the cars that hear this, but if 1 must, let us f:ill 

into the hands of God." Because C.od pran t ecl him the 

ontion to choose from among the eYils or which he would 

personally have a plimpse, David, the one who praises, 

s::iid, "I will extol You ." 

The e t ymolOJ?)' of the word "dilitani " rel ates to ' 'dal," 



as it occurs in Second Samuel chapter 13 , where it refers 

to sickness. This allusion in Psalm 30 refers to the 

sickness or oJague that navid and the people endured, 

as has been described at the end o f Seconri Samuel, chapter 

24. The effect of the praise, therefore, i-;, "J shall 

extol You because You sent il1s to me, rather than caus in g 
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me to flee my foes," as the text says, 'for three J11onths wi 11 

you flee from your enemy . that he might pursue you?"'l"" 

navid responded, "You have humhled me throllf!h the plague." 

It i s also possible that the great plague which ravaged 

the peop e a l so affected him, and even though he did 

not die, while suffering he would express that very wish 

as all the people djd when they were frjghtcne<l ahout the 

nrosnect of death. 

O LORO MY r.on . . . From the n{"rspective of the second 

ma tter one c:rn suhcli\·ide the section into two p::irts as 

well: in the first pl ace, there was littl e initiative on 

nnvid's pnrt t o snvc hiJ11scl f : in the second nlace, the 

extent of the savinA , if the effort "·as sma ll, in comnari-

so~ to the fir s t concerning this explanation. 

The explanation of the verse, "() l.ord my God, J 
-!9 

cri ed out to You nnd You healed me , " is "T cried to You 

in 0 1·der that You heal me, and You did in fact do so ." 

The cuhjec t of healing in this case involve s the healing 

of the soul, according to the commentator . We would 
l 
I 
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disaRree , for we did not fi nd that navid prayed for 

spiritua l hel p; rathe r , one should read the text literally. 

The c r ying in this case r e fer s to the verse in which David 

beqails the effect of the plaS?ue: "And !'!avid spoke to 

l.od when he saw the an~el who smote the p1.op l e, and sa id, 

' lo r have sinned a nd Jone perverse l y , but these sheep, 

1dl:it have they done? Let Your hand , T pray You, be aAainst 

"" me ::i nd on my father ' s hou se ." The mcanin p. of this l ast 

\'erse is , "You a r e the Lord , compassionat e i n j.idgemC'nt , 

beca use God, mas t er or compassion and divine jud~e . when 

cried OJt to You and shou t ed a familiar err of he l p You 

~rnnted me mercy , more than I dese r ved, When I implored 

You to s t op the epidemic which was decimatin~ the peop l e , 

so that I and my father's house alone might bear the 

suffe rin ,(! , Y('u healed me comnlete l y." a~ i t says, "And 

the plague was hal~eJ ." 

O 1.or.n IY r.on ... We no"' cle31 with the second mattet' . 

Conce rnin~ thi s subjec t You did two wonderful things for 

me ; one, for lTIY soul an cl two, for my body. 1 n the f i rst 

pla ct> , " You ahsolvt>d my s in s anll thus pe rmitted my soul 

to return from the nether 1wrl d , from Gelli nhor- . " T t 

is on l y just that the s inner be condemned to the lower world 

from the moment he commits the sin, in the sense that he is 

mis~inR 3 vi tal part of hi s tota l mukeup . For this reason, 

Davie! used the expr ession "raisin~ . " 
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ln the second olace the text continues , " .. . You 
~, 

kept me alive, that T should not go down to the pit .. . " 

which is an allusion to bein!? saved from the ~rave, from 

nhysical death. The Meaning of the exp1ession "!y goi ng 

down , " is T was close to death due t o the virul ent epidemic." 

The correct understan<ling, therefore. of "dilitani" is 

that David was in fact dying , and the "going down" refers 

to the seventy thousand who did actually perish. 

Manuscript 73b 

Sl~C. PRAISE. One can come to an understanding 

about the second part from the two elements of the 

psalm mentioned above: first , with respect to the evil 

itself, and second, with resnect to bein~ save~ from it. 

The first e lement can also be di\•ided into t,,·o cate-

J!Ories: first, thnt it is importnnt to praise and second , 

that meaning as it relates to the first. The verse reads, 

"Sin!? praises unto God, 0 you his godly ones . 
"Ii 

. . " One 

takes this us e of language to mean, "Jt is no wonder 

T sni<l 'I wil l extol You' while the punishment was hcinR 

endured, in the hope that God would hearken, and it was 

also approprinte that the righteous sing. The text 

contains the double nlca of praise from David and prayer 

fr om the r i ghteous so that tORCther they might outbalance 



the evil, for two rpasons . In the first place for the 

assumption itself, and i n the second place for its 

connection with the sin. navid said with respect to 

the fi r st , "Si ng praise unto the lord, His righteous ones 

. "and the meaning of "hasidav" is tho:;e v.-10 were 

jud2ed eve n though they had not sinned as Oavid ha<l 

done with res pect to this l aw. The righteous were judged 

even though t hey we re blameless, as the com~entators 

4 3. 

so explained the words of the sages in tractate Rosh 

llashanah, "The righteou s are inscrihed and se3led immediate

l y for life ." 

Oavid said to God, "These sheep, what have they done'?" 

lie s aid, with respect to the second reason, " C::in• t hanks 

t o llis hol y name," meaning, "gi\'e thanks to llis name t-•hich 

is reknowned in holiness and which j 5 also rekno1,ine<l for 

its sepa r nt ion from cvi l: ' a r.od of faithfulness 1\itl1out 

iniquity.' lie has not dealt with us accord in!! to our 

own s1ns." The term "k edushah" in every instance underlines 

the difference between the material, its specifics t:1nd its 

connections , and the evil and injustice which come from it. 

FOR llJS A'llC.F.R ... This is the second port which 

provides a reason and an exnlanation for the first. This, 

too, can he suhdi vi<led into two smal l er sections with re

snect to the two aforemen:ioned rea sons . With respect 



to the fi r st matter we are considerin g he r e one can 

deduce that thanks are apnropriate in the evil assumption 

itself for two rea sons. In the firs t place , f r om the ner

spective of the purpose of evil; in the second place , 

from the perspective of its short duration. Jr the fi1st 

had a noble purpose , to save their soul from death at 

the hand of the enemy or from famine as can be remembcre<l, 

or that it might be used to pain out the location of the 

Temple which is life itself for the I s raelite s , then it 

would he justified. The text reads , "And the angel of 

(;od has at the threshing place of Aravah the Jebusite," 

and further, "And Gad came that day and said to him: 

·~o up and erect an altar to l.od .. ' .... q 

Tn the midrash rclatin$? to Psalm 18, there is a 

nrovc r h which describes a mnn whose father was bea ting him , 

although the son did not knoll' \••hy . The father said to 

him, "l.o and do that which t hayc comma nded you to do 

for some time already, hut which you h:ivC:'.' ignored." 

Simil arly, this i s 1,irnt occur ed to the scven t )' thousand 

Israelites '"ho died . They pe ri shed because they did not 

dcm~n<l the building of the Temple . It is possible , 
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therefore, that thi s might he the allusion hinted in the ver~e , 

" .. and the anger of the Lord bur ned against I s rael, and 

he incited novid a!?ninst them, savi ng: 'Go and number Israel. 



With respect to the second (text faulty: reads 

"first" ) element , David wrote: "!~is an!?er is on ly fo r a 
~ 

moment, llis favor for a lifetime. " David would indeed 

1dsh at the moment itsel f when the pl1~ue was in !)rocess, 

llis anger wou ld 1ast but a moment and lfis "a\or for a 

lifetime. 

~ith respect to th~ ways of punishment which we 

already discussed , if the second one tha t navid chose 

WAS for three days only and would not he unduly drawn 

out , as it says , '' . . . from the morninS? to the appointed 

time . . . ,,S1tt is possible that he might have wanted it 

to lost until the end of the day , which would ha~e been 

the appointe<l time. There were three such annointed times 

set aside, bec:n1se each day was so divided ("frorrt morning 

to the appointed tjme'") . 

The explanation must focus on the intention of the 

word "moMent" a small part of time, so that it ,,·ould not 

c~en last an entire day. It is possible that he woulJ 

want the plague to last o~ly for a very short time , as 

the rabbis interpreted it: " ... unti l sunset, ""·hich 

is accurate with respect to the ,,·or<l "moment . " The 

text reads, "l\'cepinR may t:nry for the night, ·~according 

t o the first explanation. One cou l d say that in the evening 

o f thnt day t hey went to sleen weeping greatly because of the 

45 . 



sheer number o f dearl, but when the morning came the people 

rejoiced because the nlague had ceased. According to 

the second explanation the reference to "three clays" 

doesnot apply to the p l :ll?ue ' sdurat ion, but to the f-lct 

that for three consecutive days people died, each 

clay during ::i sho r t span of time. ft is as if one would 

say , "until the apoointed tir::-," and the other \\'ould say , 

"llol d back! no not touch them !" He did not just say, 
5.i 

"Enough , stay your hand." Rather, he demonstrated a 

note of urgency when he cmp l o;·ed the word ' 1atah" - now. 

The word "haratz" will also support our theo1·y. 

On that fateful day, had there been only qttiet in 

the camp the plague would not have been checked . The 

following mornin~ peool c would not ha¥c been certain the 

plague would not he returning, :rnd so 1vould not have 

hrokcn out jnto jo~·ous sonf.!. Therefore it says , "\\ecping 

sha ll tarry in the ni ght ," me:rning , "Ta n·y the ni ght 

and put lsiuc the qui et (Text faulty: reads "one can assume 

that they 1;ere quiet") for indeed (again text f :iulty: 

reads "0111n'a'' - non - existing ,,·ord \"S. "omnam" - surely) 

there was complete rejoi ci ng when they saw , as the mornin~ 

d:iwned , that the pla~ue had been s t opped. 
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NO\\' T HAVf: SA Jn .•• Th is concern s the second matter 

with respect to the connection hetween the nunish-

men t and the crime (sin) . nne can assuMe from this verse 

that the nunishment was already se t aside from the he

S?innine. The col'\nentators argued heated l y over this 

noint, for some would helieve navid sinned in his cou1tinp 

or the rieonle without collectini>. the " s hekel tax,'' as the 

'» te · t says: " .. . that there should he no o1 ap.ue amonJZ them" 

('iext five words: meanin2 or l'eh r ew uncertain.) 

It wns imnroner for navid t o transeress the command-

ments of the Torah, fnr why did Yoav not collect the 

shekel tax:' The idea of t11 e hihlical nortion cloes not 

at'ree 1,ith this, as '\achmnnicles "'rote, hut the truth the 

r:ihhis s.unn res sed is that the s in of counting lay in the 

fact that he did not nuh1i c 1y refuse the honor Khich 

Yoa\" hnd e rant ed him, when he 'ldcl re ssccl hil'I as "adoni l1amelech." 

Whv dicl he accent th e l1nnor? This noint is nartic11larl,· 

noteworthy in 1 i eht of the' text "·hi ch indicates th:it naYitl 

felt that he had sinned, and with all this, he nre-

\"niled O\'Cr hjs instinct. This S111!1?ests the nnssarC:', 

"\ncl navicl rcnroache~ hinself for ha\'inr nunhercd t11e 

nC:'nnl c, 11-;'hecausc he rea U :cd ,,hnt he hacl done "·as not 

rieht :rnd nonetheless, he countcc't the nconle. And they 

nrai!'ed (lfim) in that very nJ:ice because irnmediatelv after 

t he fact, navirl said to r.ocl: "T '"'l\"e sinnerl te1·rihly."~l 
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'1:i nus c r i pt 7 4 a 

In the nsa l m he said, "l\"hen J wns untroubled I thought 
!>€ 

a. 

I should never he shaken , " and "I was arrogant in my reign-

ing anti I did not pay attention to the possibl i ty that You 

riip,h t pu1Jish me because of this , as is clearly proYen. " 

fhis is the si n of pride which is a tremendous sin am~ng 

al I men , :is it was with David. 

l·O •t YOll, () LO!ln: \\'ith rcsnect to the second section , 

1.,.hich i" the c l ement or saving , the r e arc also t\,·o 

" uhn:1rt" r<'s<'111b l ing those mentioned above : first , 1dth 

rr,nect t o the small effort, and second, with respect 

t n Lnmp l cte sa l vat ion. 

In tlH' fir s t instnncc one c:in deduce t,,·o consider-

:it ions: nn<', the meanin~ of the small effor t, :ind two, 

the cl:iri fh·:ition of wh:it he di cl, what he ou1!ht to han~ 

don<' :ind fin~1lly , 1vh:tt he actually did not do. \\"ith 

n.·spec t 10 the first, i . e., the meaning, jt seems as 

i r fl:ivid wcr<' s:1~·inr., "r.od, wh e n You were pleased, You 

111:1d~~ Ill<' firm :is :i mightr mountain. Why di<l You hide 

Your face' from me: for was fri~htened by my sin. 1 

was left st:trtlc(l, not by wh:it I w::is doin~. hut ''hat T 

ought 1 0 h:t\'e d('ln<.'." llis intC'ntion with re!'pect to the 

h'ord ":tm:ttlC't:t" ,,;1s , "You censcd e::;tahlishinl!. mY mountain 

a.s a stron)•holli; the .sun rose ::ind stood still, In that 

1\hh:h I w;1s arro)':t nt concerninl!. my ~trength, hcin,!! boa s tfu l 

:1hout it. You m:i~l<.' the sun rise :rnJ ::;ct, thnt I mi .!!ht 



exalt in it and praise it. You hid Your face, and I was 

afraid." 

In the first explanation the word "lehadri" referred 

to "my mountain," while in the Si?cond explanation, it 

meant "my source." This explains the reference to "extol," 

because it clearly emphasizes the origin of my strength 

and so You stopped this uncalled-for praise. The word 

"birtzonchah" indicates this explanation, for I knew what 

You might have done to my people, in Your great anger due 

to my sin, but from which You restrained yourself. 

The first explanation, however, is the more accurate 

one with rega rd to the text itself, and if i t is not, 

it is a worthy explanation. 

~TO YOU: With res pect to the seC'.1nd matter there are 

,., . 

two concerns: one, that it wa s appropriate to pray and two, 

which prayer in particular \\O~ld be appropriate in this 

instance. If truth be told, we \\ere unable to determine 

the nature of the actuai prayer, but perhaps it migh t go 

as follows: "Lo, I was frightened when You hid Your face, 

and !'O I did not offer a prayer t o You. Truly, it "as 

appropriate for me to call out t o You and to p lead with 

You, \\hereas it would have been improper to r ant at You 

in a bitter \•oice, 'Direct Your hand against me and my 

fathe r' s house."' This s uggests that when he said these 

! 
' I 

: 
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things it was appropriate to voice these words only 

when he was afraid, that he might do so spontaneously 

and timorously. The quantity and qua l ity of the voice 

were the decisive elements , as it says , "f called out 

( no t screamed)" and further , " I entreated. " 

\\'MAT PROFIT IS Tllf:RF.: This refers t c the second part 

3nd it , too, can be subdivided into two parts: one, prayer 

and two, meanings that arc nroperly received as customary , 

with respect t o the first. 

"\\'hat profi t js there in my b lood , in which mr 

soul lives? Until now when T descended into the Pit, 

my ex is tencc enclc<l; sha 11 (now) the dust praise You? . 

The meanin~ of the above is thnt in life, profit aspi res 

t o two level s : one, the way in \d1i c h Ynu show me mercy and 

two . the way in which one can discove r and declare 

Your truth . Yet in m)' death all this is lost, as n:wid 

so aptly s:iys, " Sha 11 the dust p 1·a i se you?" 

\\' ith respect to the second hC' says, " Sh:il l it declare 

You r truth? 11
'

0 11e s nid tld s because peace (text unclear: 

pcrhans perfection) is not to be chosen in life, cxcent 

f::>r the sake of thi s end . The '~ore.I "'bedami" - my hlood -

is an allusion to living . 

so. 



llEAR. 0 LORD . . .. This r efers to the s econd matter , 

wh i ch is the lack of that which is souAht after. There a re 

two reasons generat ed by it: one, from the pe r spec tive of 

the giver and two , from the per srecti ve of the s uppli ca11 t 

I t s eems tha t from the perspective of the giver lie i s 

not willing to receive the prayer offered, hence the wo r ds, 

"' "llear, 0 \.od. . . " r efer ring to ''my pra yer." l\'i th respect 

to the suppl icant perhaps this is a l so true, for two 

reasons: one, due to hi s l:ick of merit and two, due to the 

absence of app r opriate effort on his part to accept this 

mnt ter with respect to th e give r. 

lie s:iid , with respect t o the first, " Be gracious 
C.1-

to me," meani ng , "grrmt a free gj ft ." l\'ith r espec t to 
~~ 

the second David said : 11 r.od, be my he lper,'' meaning, 

" lle l p me as You a r e wont to do ::ind fu lfill it as we ha,·c 

cxp l ::iined , s :iring, ''1y st r ength ::md my he ln are silent. ' 

(mean ing of the Heb r ew uncertain ) . fhis idea is closer 

to the truth because the hea l er of all f les h is tru l y the 

llo l y One. h'ith respect to the plague, God caused it 

bu t lie a l so healed - t h3t is checked - so Ile not only was 

a help to David and heeded him, hut lie ::ilso caused he::iling 

to occur through the nij!ht, as it says ,"God accompanies me 

and hcl ps me." t.'4 

Sl. 



YOU TURNF.D ME ... This refe r s to the second noint , 

which is the pe r fection of saving , and within this matter 

there are two points: one, the actua l saving and two, 

the reason for doing so. lie said, "l~he'::her {' r not T 

asked to be pro t ected or not by You, You heard ,y plea 

• • c.S 
nonetheless and 'You turned my lament tnto dancing ... "' 

The meaning of the repetition with respect to 

mourning is that the people were lamenting about the 

plngue in two ways: one , with mourning expressions and 

lamentation~ ove r the dead and two, with the ritual act 

of cutting, as can he found in lhvrei llayilmim - The Book 

of Chronicles. 

l\°i th respect to the first he snid , "You turned my 

mourning into dandn!! (singinj!) ," and with respect to the 

second ['\avid wrote , "Yo11 1oosened inr s:ickc1oth and girded 

me with joy." '' This is an a1lusicn to that ''girdin~ with 

joy" that occured at: the finding of the threshing nlnce 

which navid houQht to h11ild the Temple, that there miJ?ht 

be jo)· in His chosen dwelling place. 

SO TllAT ... This refers to the second matter. h'ith 

respect to this,navid said, ' 'llnd J not asked for Your he l p 

and had T not been worthy , You would have g ranted mercy 

t o me nonetheless, based on my initiill merit. You have 

done !'io in onler that Your honor sh:ill a lways he heralded 

52. f 
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and not be silent." This is an allusion to the soul which 

is the honor of man, created in the divine imaae, as it 

is written in Psa lm 8 , "The cong regation of Israel as we ll 

reflect s you ~lorious name, and because o f thi j, Lord God, 

You wi ll see that Twill S?iYe thanks to You fo reve r." 

The meaning of "odecha" is, "Were it not for the 

vesse l, T would Yoice my th3nks t ~ You foreYer; my 

mouth would express its Flea s ure hecause it would be ad

dressinR You, and would not s uffer si lence, for it would 

be ~n hono r to praise You . Surely , I sha ll give thanks 

to You verbal l y fo r eve1-, because thi s is my hono r. Therefore 

it says , ' 0 Lord my God, I wi ll J?ivc thanks t o You 
(j~ 

fo reve r ! ' " David inte11ded to say , "The inherent qualit~· 

of this psa lm is that it is an honor simpl y for the poet 

to compose it: It is not mere 1 y a respon se t o the gifts 

from God ." It i s therefore possihlc to understand these 

cren tive muse s as son~s of praise that a r e worthy in and 

of thcmselYes . h'e also thank God because lie is merciful 

to us, and because lie fnvors me 1d th understandin St with 

respect to the structure of the son~ . The fir st r eason, 

h~.ia.re r, is c l osl?'r to t he truth. 

~lanuscri nt 2:?6b 

This psalm i s att r ibuted to the Sabbath day, as it 

indicate s in its r ubric, an cl on the Snhb ath c.lar they used 

l , 



to recite it in the Temple. Our sages of blessed memory 

observed that Adam recited it, as it says in the midrash 

and as the commentator s noted. Sure l y the scholars 

clarified somewhat the words of the psalm in such a way 

as to connect it with the Sabbath day, and a few comrnenta· 

tors we1·e able to identify allusions to the messianic 

54. 

era; for example, "Planted in the House of the Lord. . 

"In old age they still produce fruit." '~ 
"' . " and 

One can apply both of these verses without negatin~ 

e ither one, and we will simply say that because he said 

this after it has been explained in the body of the psalm, 

it hecomes evident that no other explanation wi ll be neccs-

sary. 

There are some \\110 questi on '"hY the number of the 

days of creation are thouRht to be seven when in reality 

there are only six, for in six d::iys the lloly One created 

the world, It is only proper to calculate the days with 

respect to the order of creation , not the absence thereof, 

for after the sixth day had elapsed nothing w3s done. 

llence. one does not count the seyenth day. 

What is the difference between that particular day 

and thos e 1,·h ich follow it? Cons idering it is the most 

holy of days, why i~ it coun ted among the rest , as is 

said, "And God ble$sed the seventh dny and sanctified it? " 



Tt is said of this las t response that on the Sabbath 

two awesome events were ma de known: one, the joining of 

all existing e lements , for on each and every one of the 

six existing days, some thing was creat ed. This being so, 

it also follows that each day there was a l so something 

lacking. llad it not been so the world would have been 

complete, a nd there was no day nor time yet whose e~istence 

_iustifieJ it in its totality. The act and fact of their 

interlacin~ were only brou~ht together on the Sabbath day, 

hecause the sixth clay which preceded it connected the 

creation of man. Only aft er the Sabba th clay be~an did 

all of creation function together , and it was only then 

that the designation of "world" was aonrupriate , as it ,,·as 

comn lete . The completeness of the world is ce r tainly 

more desirenble than its incompleteness. The nsa l mist 

explained that the Sabbath day was sinRlcd out from amonR 

the rest because now the world was comp l ete and this fact 

is correct and undcrstoocl. 

Two: It is worthwhile to know and to determine w~at 

wrote in chapter 13, paragraph 3 of 

Tach l it llaolam. lie claims that at the end all return to 

r.od aT'd llis ahsolute, unconditional will , because although 

we can venture some feehlC' truth~ with respect to details 

in the mundane world, lie i!';, nevertheless , thC' Final 

SS. 

Purpose. As lie is the Firs t .\ct, lie is also the Prime lover . 
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lanuscript 227a 
..ih•U1 

The purnose is found in the coming of rest,.i s the completion 

of activity. This rest is related to God as we have discussed 

in llochma llaTivit, and therefore the Sabbath day is re-

miniscent of the Prime ~love r, who is God, because He define~ 

activity, form and purnose. Do not think for a moment 

that God is, !leaven forfend, part of the matter; on the 

con11·:iry, lie is the very essence of matter and a11 that 

exis ts longs to resemble llim . 

Tn my opinion , these two poina mentioned above are 

sui:?ges ted in tl1e chapte1· " Shahbat", as it s::iys , ''And 

the lle:n'C'n s were completed ... "~ne must conclude that 

the r ene titi on is something which cannot be ignored. 

Consider "\'::iyachuluhashamarim:"~ l\ny does the text then 

repent, "\":wechal E 1ohim ? " ~-vFurthermore, \\'hat is the 

meaning of the phrase, 11 \·aYech::il \"avishbot va,-e,·arech. 

The first example given, "n1yech:i l. .. '' sur.gests the first 

explanation offe red above, namely that Sabbath signified 

completion, because thi s phrase informs us th:tt now the 

heavens were complete. This state of completion w:ts 

only appli~ahle on the Sabbath , and therefore is the 

fi r st justification for the S:tbbath's clevatPd importance. 

The ,,·onl "vayccha 1" suggests the second point , the 

meanin$l of thc repetiti\·c ohrnsc heinl! an :illus i on to the 

three worlds menti oned in the wC'rk, "Yesocl Ila Olam" hy 

Tsaa c Ben .loseph 1 srnel i. In his opinion, howe~er, the 

-



worlds range from Most perfect to least perfect, while 

think the contrary to he true. When the text reads, 

".\nd God comnletcd l!i s work on the seventh day .. .. 
it is clearly an allusion to the lower world , because 

it was most incomplete. God needed to expend more e~fort 

perfecting it, and llis work was not done until the word 

"\·avechal " aope:ired, si!lnalling t 11c worl('l's completion . 

for this reason, the expression "vavechal clohim havom 

hnslwi' i" w:is chosen , to remind us that something was 

done on the Sabbath - althou~h we hasten to reMind that at 

the same time it says , " lie ceased to work on the seYenth 

uay." One must assume the act of completjon done on the 

seYenth Jar was in fac t the dar of Sabbath , the day of 

1·cst itself. 

The phrase " .\1d lie ceasec! to "'ork on the seYenth dJy," 

is nn allusion to tht> ,,·orld of wheels. The phrase ".\nd 

ll t> blessed," is an allusion the \\orld of angels , of which 

i t is said "God created in llis d<:'ing so that they 1.-orl-. 

among the 1~hcels .' ' In this ,,·orld ( the third of the three 

mentioned above) God does not refer to these wheels 

tilthough they also function in this world, because their 

Kerk i~ not ~ccompJishcd hy them , hut by the Unmoved ~over. 

The meaning of "la:isot" - to do , to perform - accordinj? to this, 

does not refer to that which is done ro them: rather , to 

that which they do to others (meaning of preceding sentence 

difficult to ascertain from the llebrew.) 

. 
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It is a l so possible to say that the allusion to these 

th r ee world s which God set into motion corresponds to 

the three aforementioned phases of activity, form and com-

oletion. The word "vavechal" is an allusio:i tr ac tivity; 

the intent i s pe rfection of creation , and the lloly One 

~ho put s matter into motion creates form. God was the 

creato r o f the mat t er at the heginning of creation . lie was 

settinR that matter into motion in order to achieve form. 

The ,,·ord, "vavi s hbot" refers t o fo r m, fo r ins ofar as it 

legislates rest, it li~it s the c r ea ti on of matter. The 

refe rence to God hlessinp t he sevc-n th day and sanc tifyin!! 

it is an allusion to completion , because that day is 

sinp lcJ out t o be more exalted, b le ssed and sanct ifi ed . 

All activity ends with an eye t owa rds comp l c-tion: this , 

then, i s the meaning of the phrase . "1,·hich God had 

c1·ea t ed and pe r fo r med . .. :t .. 

I also found a nassa~c nttributed to the sa~es h'hich 

s unport s this theory. Referring to the passage 1.•hich 

he~ in s "' ith " vayecha l ebhim," the r abbis point out that 

there is no mention of the work bein Q complet ed in s i x 

Jays . The t ex t reads, "\ncl by the sc\·enth day God e>nded 

~ 1 i s wo1·k 1\'11 ich lie had done : and lie l'ested on th e se\•c-nth 

day and sanctified it ."~ l\°hi l c man , not kno,dng the ore -

~ isc Moment s , ti me o r hours, udds to the sacred f r om the 

nrof3ne (i . e ., he will beAin the Sahba th earl y rather 

than desec r ate it by beginnin~ after sundow~, ) God, 
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knowin~ eve ry moment, enters the Sabbath at precisely 

the moment it begins. 

59. 

Ther e is another s tatement which sug!?es t s the a na l ogy 

of the king who made a wedding canpoy fo r himscl ( , white 

washed the area and beautified it. llnfor tunat elv, t he 

only th i ng he lacked was s b1ide to enter it. SiMila rl y , 

the wor ld lacked its cro,,11inj! e l ement \\'hen i t Ja cked the 

<:;abha th. 

Other sages give the anal ogy of the king who made a 

ring, and the only thing lack i ng was the seal to grace it; 

so , too , was the worl d l acking a sea l without the presence 

of t he Sabbath. When t he Sabb3th came, res t came . Note 

that this is t he same noint which we made earlier, namely. 

that the 1~orlll wa:.:: incomp l c>te until the entrance of the 

<:;ahha t h , when a ll exist ing things began to work together . 

. \s 1a• have said , God entered the Sabba th precisely nt the 

righ t moment, because at that instant , nll wa~ complete . 

For this r eason t he nln«lse, "It was evening anJ i t "'~t s 

moTning . ."does not appea 1· on the Sabba th, bcci:nisc 

on that day there was no con t inuous activity, for as soon 

as ~od entered the Sabba th the world was complet e . 

The other mcanin~ sug~cst t he second ~planation, which 

we presumed i s the comp l e ti on: meani ng , the Sabbath is the 

model for the complet) on of the world . This fact i s also 

-



sugges ted by the parables of the br ide and of the sea l, 

although the second is a better e xample . God is an isolated 

entity, and thouE?h He extends lli s di vi ne presence over all 

that exists j ust ns the seal is engravcrl upon the ring , when 

the O\rner of that seal stands apart froll' th l' r1n!! , the 

out line of the sea l r emain s . Si mi larly, when God removes 

Himse lf from the wo rld His power still extends over it , 

like a mirror whose reflL~tion rema in s in the !! l ass . 

\ll that is influenced and t ouched hy Him returns t o llim. 

There arc two things that arc sugges t ed in the analogy 

of the Sahhath , which were a l ready suggested in the midrash , 

namely, that all ma tters relatin~ to the Sabbath are re-

pca t ed . Rahhi \'it:hak said: " All thnt which i s relnted 

to the Sabbath is r epeated: i.e., th e countinp of the 

' omer' is re]'lcatcd, as it i s sn i<l, ' Roth of the ' omer ' 

are for one , n liouhle sac ri fice /~nd fur ther, 'On the t;ah

hath , two sheep ... •* a l so l·cfcrring. to the sacrifice. 

Punishment is reol'n ted, as it says, ' lie "ho llesec ratC' s 

it will s url'ly die (mo t vouma t ) .~ Reward is repeated, as 

it is said, 'twi ce , hecausc on the Shabbat t her e i~ 
~ 

joy and honor.' Warning is repe<1tcd, as it is sa i d, 'Re-

meMher the <; ahhath ' :ind Gun rd the Sabbath ,• ,. ee> 

60. 

It appears to me that the meaning of "zachor" an d " shamor" 

refer to the~e two va lues, the repe tition of which reminds 

H!== of the Sobhat h day. " ::ichor" indicates to 11s th'1t the 
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Sabbath is a worthy event to ma~e ~nown and to remember, 

and for this reason, the nhrase, " in six days , lie created 

'' suggests ex i stence was completed in six days, 

for on the seventh He rested and nothing was cTeated, 

for there was nothing lacking and a ll existe~ce functioned 

together . 

The second example, "shamor," has a deeper meaning , 

for it seeks to descrihe the value of the evolution of 

existing matter which emanates f r om God and returns to Him 

as the final completion. A cycle is coMpleted as it 
ii 

says in Isaiah , "I am the first and T am t he la::t," because 

lie is the first from the perspecitve of being a Mover and an 

inf1uence of matter, and Ht' is the la st from the perspective 

of reusing a11 to return to llim as the final goal . Tnasmuch 

ris the Exodus from Egypt and the wonders which occure <l 

there show us this cyc1e, <iod st res~es that ''You sha ll 

r0member that you were a s l::ive in the land of E!!ypt . " RI-

This is a ~arning that he who distances himself from 

the divine is like~ slaYe , but he 1d10 tlraws near to the 

Jivine will i s a free man, because God is the complctin~ 

process ror ~11 existing matter . ~o one achieves freedom 

excep t he who is ransomed and freed by God, Khich neccesi-

tates drawing near to llim . 

Th is is a wonderful allusion to the Sabbath , for i t 

is hinted in anothe r pl ace in To r ah whe n it states, "And 

61. 
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the children of Israel Kill RUard the Sabbath , to 

observe the Sabbath ... " that this is "a sign between 

\le and the chi ldren of Israel forever, for in s i x days 

r.od made heaven and earth and on the seventh day lie 

rested and was refreshed." ,~God indicated in this passare 

th ti t the Sahhatl~ wns indeed "a specia l sign" to the worlJ 

of llis unique relationshin with Isr:;iel, suj!~ested in part 

hy the fact that six days are days of work and the seventh 

is a day of r est . The completion represented by the 

Sahhath becomes the form of the soul for the other days 

nnd so embodies the freed soul , which suggests the cornple-

tion of the world, The sign mentioned earlier refers to 

the Exodus from E~ypt , which clearly is a snecial case 

relating only to Israel. 

The image of the F.xodus also .,.erves to show that tht> 

ultimate perfection or the \\hole wo rld is r.od , beca use 

the world is in Iii s hands. l!e can do as He desires; i r 

He choses , all return to llim as has been described in tht? 

~q shnah-Torah. 

"Rememher that you WC'l'C' a slave in the 1 an<l 0 r Egypt. II 

The fir!"-t mcnrion, "remember" i s related to the second one, 

" j?ua rd", anJ the two are equally important and equally 

hindinp, as they said , "Remember ::ind gu<'lr<l the Sahhath," 

spoken in a !'inglC' utterance ("shamor v •-achor b'dibbur 

cchad. ." )This is a n.irticularl~· 1rn rthy Aift, they said , 
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to offer the world - insights from the deeds a nd qual ities 

of the Sabbath . This act gcn~rated a tremendous achievement 

with r espect to matters of world or der , a: shall be seen 

in the wo rd s of t he Psalmist. 

TT TS r.oon TO sr~r. ,,RAISES: This ::in:ilysis can he 

Jivided into two parts: one, the quality of the day and 

two, the usefulness of the knowledge of thi s matter. 

The introtluctionto this psalm is worthy of study in its 

entirety, hut the first part must he subdivided into two 

sections . The first part deals with a gc ner:il under

stand ing of the day, and the second, 1dth the n:nticulars 

in det:~il. 

Jn the first section mentioned there arc two f:icts 

worthy of note with respect to this day of the Sahbath: 

the first c lari fication focuses upon the suhject within 

which lies its greatness . If its ~reatnes~ and ncrfection 

arc a physica l matter , as eating and drinkin~ are for the 

m:1s!'-es, C\'Cll thou~h these t\\'O qual it ies miAht he vic11cd 

as spiritual , he divides the day accor<lin!? to the former 

way. The masses categori:c their day according to the three 

mcn l s ; each meal repre sent s a pleasure, a very physical 

plcnsurc , as it is to he saved from tri <d and evil ha11pcn-

inps accordin~ to the simple \lndcrstanding of the words of 
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The second clarification refers to the musical 

instruments. These last were useful as long as they were 

in good condition, for they served to arouse a kind of 

physica l /spi ritual sustenance which enab!e:l ti1C' masses to 

64. 

direct themselves towards God . From this su~~es•ion one 

c:tn deduce the meaning o[ th e physical pleasures 1,•hich do 

not dis~ppear , except that t~e masses r eac t to chance 

occu rances rather than to fact, thereby Josinr sight of the 

ultimate goal. 

In the first part, there are two things which arc 

important: one, the suggestion of this plensur~, and two, 

the part of th e day which is related to the aforementioned 

case. Tn relation to this the t ext suggests that in 

gen eral, it is not l?OOd to eat nn<l drinJ.. on this day i . c . , 

the Sahhath , hcc nusc thesr are physical pleasures . The 

~reatest good 3nd the best intents arc spiritual , and there 

is no ~ood nor no va lue greater tl13n this. nesnite the 

fact th:n the phrase, "t\nd it was good ," does not appe<ir 

in the creation story following the ~ahhath day as was 

done after the prevoius clays, the psalmist took the 

liberty to include them sayin~. "lts goodne ss is very 

!!Teat , :ind not similar to any other goodnesses." Because 

of the Sabhnth, the other days h'ere able to function in 

the scheme of the ,,•orld; their inability to do so was 

nccessnrily evi l. It was also necessary that no evi l 

-



exist wi thin the Sabbath or the wo r ld , a nd i n deed, the 

Sabbath day is good in general . David did not have to 

he explicit in rega r d to thi s . God implied the same, 

and so the text might read more clearly, " An<J God blessed 

the seventh day a nd sanctified i t , because all tf it is 

l!C'Od . II 

The midrash attemntcd to indicate the same by usin~ the 

text, ''\"nnitics of vani ties , '' ns the Ecclesiat ic a l wr;tcr 

"Seven Yanities , " said f:cclesiasticus. '
4

These arc 

outlined as follo,,•s: the first \'anity is "hevel , " the next 

two are "havalirn," the next time the word is mentioned 

it nppea rs as "heve1 hav:ilim,'' 1dlich count for three: nl l 

topethcr, these number six . . \dd the final mention, 

"hocol hevel ," anu the seven "\•ani ties" correspond 1:0 the 

seven dars of creation . 

King Solomon sai<l , "!leaven and earth were created on the 

first day : whot is their end? "The Heavens vanish like 

SMoke ," and .. thc e::irth , like clothing, wjll grow old," :ind 

so C)olomon responded , "n11 is \':-tnity . " What was c1·eated on 

the second day? The firmament was created on the second 

dav , and what of its end? It will appear as the book of 

llca\·en, to which So lomon responded, "\'nnity!" Wha t was 

65 . 

created on the third day? On the thjrd day water was creoted , 

and whnt of its encl? "C.od wi 11 uestroy the tongue of the 



sea," to which Solomon replied, "Yanity,' ' \\hat was created 

on the fourth day? The liRhts were created on the fourth 

day and their end was "degradation for the moon and shame 

for the sun ," and Solomon reneated his ju~ee~ent . What 

was created on the fifth day? The creature~ of the water 

we r e c reated on the fifth day, and their end was beinR 

gathc1·cd from all four C'rners of the earth, ''vanity," said 

Solomon . \','hat was c r eated on the sixth day? ~Ian was 

created on the sixth day, and his end is the dust of the 

earth; <;o lomon replied , ''\'anity.'' \\'hat was created on the 

seventh d:.iy? The ~abbath was created on the seventh da)' , 

and trv as he miRht , Solomon cm11d not find any fault 

in it for it was entirely holy and restful. 

66. 

Rahhi Yi::hak said , "After he \·ic1\'ed man and reali::cd that 

he was sinful and therehy risked his soul, Solomon said 

· · v 3 n i t y , " h r i np. i n ~ t h c t o t a l c o u n t o f d en u n c i a t i n g 

"\•ani ties" to scv<>n. fh<> intent of the passage was t o 

underline the fact that every day until The ~abhath 

1<:ls lacking something., which indicated evil exists in the 

world. Despite the fact th:it 1;ith the Sabbath, the world 

was complete, evil nevertheless remained; for this reason it 

w:is ncccs~ary to include the words, "it was ROo<l. " to 

halance the force of evi l. 
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God said, "Let there be a blemish from within it 1 

because the final completion is infinitely perfect. It 

is possible to say that evil mu 3t bt chosen; it is not 

a natural force with regards to man, a~d man thereby 

forfeits his bid for pe r fections. l\'ith regards to the 

creation of the Sabhath, it was not necessary to jnclude 

the words of approval for there was no evil to neutral-

i:.c, a s it is said, "And God saw the light and it \~as 

~ood , and lie divided the dark from the li ght ... 

no not question me here about the ommission of the 

words "it was good .. • " because that ommis sion could 

siS?nal humiliation ~respect, and lie ,,·o\1ld not tolerate 

the seventh day being remembered with humiliation. Tt 

has already been noted that the text reads , "And God 

hlcssed the sc-Yenth dar and sanctified it. .. " nnd the 

psa lm] st discovcrcJ the qunl i ty of its goodnes s 1;hcn he 

'd "1 . d h k ,.<s'-531 , t 1s JlOO tot an · . .. 

The meaning of the repe tition is suggested in the two 

c~planations for the Sabbath. One is its very existence, 

which permitted a11 other clements c reated to be used to

gether . For this reason, it is appropriate that all 

things thank God for the portion a lloted to them, and of 

all thin~s c reated human be ings nre superior an<l therefore 
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dominate the more humble species. David sa id, " It is good 

to give thanks to God," that is to say , "For everything 

He gave to us as human be ings by His mercy , and made 

us rule over all His handiwork under heaven, we shall g ive 

thanks. " 

Two, the inner mes sage of the Sabbath day, suggesting 

that God is the Blessed One because He is above all that 

exis t s. He i s the meas ure of pe rfection of all, and all 

will r e turn t o Him. This i s the reason for David's use 

of the ter m "on high," when in the psalm he writes, "To 

sing pr aises to Your Name on hi gh. " This is an allusion 

to th e concept that God i s exalted above all, without 

limit . All matter will ascend to Him, for He i s the 

final goa l fo r all, as has already been explained . 

68. 

TO PRAISE. . . This section explains the second matter, 

ns t he rabbi s have begun to analyse it, so too will we. 

To cont i nue, we observe tha t it i s customary to have 

thr ee mea l s on the Sabbath: the firs t one Friday night, 

the second on Saturday morning and the third that evening. 

This is not the ultimate purpose of the Sabbath , but in 

order t o arous·e the lesser ones who enjoy these to greater 

spi ritual heights, the psalmist set aside these times as 

well, with a spiritual emphasis. 

l 
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David began with the morning meal, as it says , 
i~ 

"To praise Your goodness in the morning . . •· This is 

to suggest that it is good to thank God for the mercy 

that He grants us at every level. This is well known, 

as ir should be, and navid emphasi:ed the two meals of 

the Sabha th day itself to corns pond h' i th the two limits 

of the day: morning and night, as it is said, "J\nd you r 

faith at night .... ~ Despite the fact that the third meal 

takes place in the early evening, David relates it to the 

ni!tht, ·Linking it to faith, This last relate s to the 

second pa r t, the essence of the ultimate goal: to know 

that God on high is awesome and omnipotent in form and 

purpose , as we have al ready explained. 

69. 

As th is last i : a theoreti ca 1 prooosition :rnd therefore 

difficu lt to describe , navid emphasi~cd the night, "'hich 

is the time of mystery and unique meditation , because there 

is no chantin~ of Torah at night ( text faulty: reads 

"except at night.") !\no'" also that the Torah text does 

nnt mention, "And there was e\'ening and there 1v:is mornin~ 

" on the Sabbath d:iy, because on that day there 

\\'OS no new activity takinA place, for it was a period of 

rest as we have explained. The midrash supports this 

ronc1usion. The fact thnt no work was done on the Sabbath 
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precluded the need for the phrase, " and it was evening 

and it was morninJ?." It might be though that the words 

would be appropriate, as the Sabba t h did add the dimension 

or perfection to the world ; however, it has already been 

sho1m that the poss i bj Ll ty i s not vi ab 1 e. 

Rabbi Levi felt this psal~ was appropriate to say 

on the Sabbath beca use the text docs not mention darkness 

on that day as it does on the others , but clenrly the 

evenjng is mentioned in this psalm, for David took 1ih-

erties. 

llPO~ A~ T~STRUHF.~T ... This is the second matter 

with which we arc concerned here. ~ote that the harp 

mentioned in the text ho s ten strings, as it says, 

"\\'ith a harp of ten s trin~s. sing to llim. 
18 

" The 

snacs also indicated this with regard to the s trin~s . 
Cit> 

:is it sa~·s, ' ' a ple:isant lyre with harp. " but the 

co~mcntstor estahlished th:it it was a harp of ten st rings. 

It is possible that there were two instruments, 

each one having ten s trings , hut David did not relate them 

and so the hymn was changed. Tn any case , the intc>nt 

is that the mention of the instruments in general remain 

1n the psalm because navid wanted to a r ouse the senses 

to atta in an intended p l easure . This hook i s a reliable 

-



source, so this theory is probable. 

The number ten seems to correspond to the fi r st 

mea ning mentioned above, suggestin~ the rca s>n for 

thanksgiving - namely, the mercy of God · and it neat l y 

corresponds as we ll to t l• e rabhinic noti on that the 

wor ld was created in ten commands (ten words.) This is 

the truth . The jnstrument of ten s t rings was included 

to show us by analogy that it is appropriate for man 

to acknowledt?e the mercy of God and to thank llim for all 

the qualities lie bestowed upon us hy voicing those ten 

commands . 

ConcerninM the second matter, navid related the 

ha rp with the lyre as it says, "11pon an instrument of ten 

s trings, and with voice and l yre together .. " The 

psalmist joins the song of the lyre with the harp , and 

therefore does not use the term "melody" ("v 'alei higavon 

... ")with respect to the harp. It will be seen that 

the s e inst ruments are relat ed, as it says , " a pleasant 

1vre '"ith a h:irp."' Beca use this last instrumC'nts is 

cons idered so praiseworthy, the sages said that thesounds 

nf the harp include all the ins truments of the world. 

Th i s image wa s used to represent God \\lho to"'ers above 

all, and in order t o describe llis !!randeur the harp was 

joined with the lyre. 
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The number of strings, Khether there are seven or 

ten, suegests that ~hich Ke have explained in Psaln S , 

hhen we elucidated the passa~e accordin~ to the sages, 

hased on the \\Ords, " the 1 yrc with the ha Tl •." 

This is the sec ond possibi lity 

which exolains the two n:aninss which ~e have left 

aside w~en discussing the Sabba th, which was ~ug~ested in 

"las sing . 10 th respect to the first meaninc. in thisca sc, 

as it is appropriate for me an~ for others like me t o 

thank and to praise God on this day, the text reads, "You 

1.. d 1 d •· fjl Tl . . I 1 1 f ·1a \·c na e me g a . us l s to suggest t \e eye o 

~an in relation t o the other creatures. 

The mcanin~ of the rcnetition hhich has alreadv 

heen menti oned in the first nart o f this hook , in Psalm 

2~ . is to shO\,· the difference hetKeen act and dee~! . Thi:: 

is so with regard to the lcYel of man (the stan<lin~ of 

nan) as can he shown in two ways: one, from the per-

~pec tive of his perfected form which is in the ima~e of 

God and t\,·o , from the perspect i \·e of the means by which 

'le \<as ere a ted. 

This last is considered important because in the case 

of all the lower creatures, their creation was effected 

- ... 
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by decree , as it says " Lower creatures !" "And the ea rth 
~1' 

brought for t h gr ass . " These fo r ms emerge from t he form 

of the e l ement. When huma n be in ~s we r e c r ea t ed, howeve r , 
(l~ 

God said , "Le t us ma ke ma n, " because it wa::: necessan' fo r 

a sepa r ate divine wisdom to participate in the nrocess. 

Wi t h respect to the first way , tha t is the perfected 

form or man , David said , "For You , O God, have made me 
~ ... 

happy through Your work." that is to say , "l am happy and 

Tam glad at what J see , this ha ndi\\·ork 1.•hich t ha\·e 

rashioned that is of my form, " says r.od. naYid responds, 

"\•:hen l look upon Your work , ::it its value in total, 
~~ 

' J will sing about Your handiwork.' " ln rea l ity navid was 

actually sayi ng , " Tam filled \dth happincc;s and jar and 

moved to sing out with exultation, because 1 rea l i:e that 

T, as a human bcinµ, ~m Your special handiworL, more so 

than the lo,,·er crc~1tures." 

llOW <iRF.\T ARE YOllR l\'ORl\S. This is the exnlanntion 
:..:..:.:.~..:.:.:..:..:.;;...:....:_...:..:.;..:.:.:.._:...::..:..:.~~..:.;.:..:...:..:....:.--~.;.._ 

of the second meaning, ::ind it can also be subdi¥ided into 

two parts. The first part dea l s with the depth of feeling 

and the second with deducing the trutl1 from the explanation. 

nne can break down the first subdivis i on even further: 

first, elucidating the me::inings of "!!reat"and ''deep" 

and second, m3king known the fact that not a l l arc worthy of 

understanding that fine di ffcrentiat i on. 
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With respect to the first point, namely, the use of 

''p.rea t" and "deep," it can be seen that the two a re used 

to de$cribc the value of the divine attri butes. Uavid 
(tit 

says, "!low gr eat are Your wo1·ks, 0 Lord," onJ Your thouj?hts 

°'" arc ve r y deep. " Greatne~s is a description of quantity, 

hence the reference to G1d's crea tions . neepness is n 

measure of quality , and therefore refers to the thinkinl? 

process , considered to he the ultimate process and cer· 

tainly the divine thounhts nre the hi ghes t level of such 

activity. Fl l\abhet: said, "The sour ce of thought 

1eacls to the accomnlishing of the dee<l." q~ 

A BRIJTTSll lJ\N. This refers to the second case. 

lt is already k:iown that foolishness can be viet-c::d two 

ways : one, the perspe~ rivc of lack , and two from the 

pc r spect i ve of nossess ion. Cl early, the term "boor'' 

or "stupid" is applicable here hccat1se one who lacks 

J..nowle<lgc "will not know." 

Knowledge in general cannct come from itse lf, nor can it 

com<> from others; this is sugQes t ed by the name referred 

to in the text. 'lany think of themselves as worth)' indi

viduals, heads of the community, honored individuals at 

festivals when in fact th<'y are the most "5tupid" of them 

a 11 . 
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l\li t h respec t to the scconJ par t David said, "The 

i i?noran t 11·i 11 not unde r stand th i s." The meaning of the 

word "zot" he r e refe r s to truth , bec:wse the ignorant one 

is mi s i n fo r med and t herefo r e can not &r asr the truth. 

The word " zo t" a l so sugs;tests the true degree which is 

implied on the Sabbath day , for in the midrash as well, 

the Sabbath is referred to as ":ot , " as it says, "llanpy 

is the one who will do this." The meaninS? of the wo r d 

"~" i s that he wi 11 not want others to exp 1 ai n the 

truth to him, nor will be capable of underst3nding it 

on his own. This is indeed had, as the Kise one Solomon 

sa id . 

\\'llE~ TllE l\'ICKF.O. . 1\"ith these words, the psalmist 

seeks to inform us th:H the nupose of this statement is 

of a spiritunl not a physica l nnture . This dilemma is 

central in To1·ah :ind the most well known conflict in the 

wor ld, for it occu r s to all who are faced with the con

tradiction o f n righteous man experiencing. strife. lie 

(n:iv id) explained first that there is doubt concerning 

t he wicked experiencing ~ood anJ secondly, the reverse . 

\\ith respect to the first doubt , two matters come to 

lij.!ht: one , t hat the end of the wi cked is utte r destru c

tion and two, the investi~ation of the reason for their 

lcstruction . 
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All of this is suggested by the Sabbath day, as we 

will exp lain with respect to the first matter. The impli

cHion of the benefit of the Sabbath i s the knowle~ that 

the flourishing of evil doers and their ri se to evi 1 

purposes wi ll suffer an absolute and evcrlas~inr,-Jemise , 

as nav id says , "they s hall be destroyed forever." The 

corrolation with the Sabbath i s that on that day there 

is no ti me nor no movement, while at the same ti me the 

S:ihhath suggest s the worl d to come, due t o its importance 

with r espec t to the rest of t he week . 

The references t o the wicked, "re s ha ' im and "po ' alei 

~ . .. :t r c l"lorc or l ess the same , a lthough the t e r m 

"resha'im" is of the worst k ind . For thi s r eason, [)avid 
qf 

76 . 

carefu ll y chose th e 1,·ords "t o spring like gr ass , " in r e l a t ion 

to the wicked r nt hcr thnn ''flouri shin~" hecause the f ormer 

is l ess st r ong thnn the latter, as it says , '' n flower 

Cl'lerges and s bud bl ooms ." lie continue s , ''she hns 

bl oomed like a fl ower , he r bud h:is opened op ." 

BUT YOU, (l I.ORD. . . Thi s pnrt can b(' subdi vided in to 

t\\'O parts: One , that God is not the force behind the 

punishment , and two , the r eason i n and of itself is relat ed 

to the first. lie explains tha t while the end of the 1~icked 

is utter destruction , C.od is not the mov inl.! force hec.ausc 

evil doc.:: not touch llim, for " You a r e above " an d held a l oft 

and separate from this. 

! ,. 
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The word "marom" is derived from the "lot" or offe rinl!, 
Q~ 

The text r eads , "'I s tretc hed out my hand over Egypr," 

hu t one cannot ques tion the r aising uf hands he r e because 

the intention is one of pride, as we expJain0d. Thi s also 
10• 

can explain the phrase , "r.od raised llis hand,'' because 

the rai s ing of the hand r r eceded the s tretching out nt the 

time of the plagues , hy way of example. 

The meaning of the \\'Ord ' 'leolam" i s that punishment 

is also cv~ rl asting as it says, "they sha ll be destroyed 

fo rever." Because of this it is said t hat God isolate s 

Himself a l ways from the evi l multitude which continues to 

hehave wickedly, He will only he associated with the constant 

~ood , more than not. Indeed, this is reminiscent of the 

S:ibhath beco11se it suggests that the final goal continues 

to be rest nn~ not activit y . 

f-OR LO . • ~e are now ready to discuss the second part , 

the meaning of which is , " You a r e free of this and You do 

not h~vc to work in fact , beca use lo, Your enemi es, 0 

Loni, who r ehcl against You arc the evi 1 ones menti oned 

nhove and they shal l surely perish by t heir own hand, 

thot1gh unintention:illy.'' The reason for thi s is that all 
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the workers of iniquity will be scattered f r om the bond 

and the presence of the divine, fo r God, with r espect 

to the existing clements , is like the heart am0ng the 

other limbs. The entire world is l ike a single person 

who is barely attached, and whose stre~this bound to al] 

its oarts from God. Maimoni d~s has already broached the 

subjec t, has covered i t extensively in 

and as in the separat i on of a li mb or passage f r om a body 

through which passes the vital sp irit a11 will be wasted ~o, 

too,with t he s_paration of man from the divine service, man 

will he wasted. 

Th e word " l o" can be explained simi la rly with the 

analogy of a limh separa ted from the body, for at the 

instant in which a man becomes the enemv of God , he 

will be dest royed : even the evil doers , whose sin may be 

less, wiJl be separated from the community. The same fate 

awaits the aforementioned enemies . This serves to show 

that evi l and destruction come from ma n himself when he 

distances himself from God, and fo r this reason the 
101 

Torah wa""ns, "Fol low the Lord you r God , " referrinp. to the 

Sahhath, which s hows the interconnection of the whole world 

~nd their asccndance towards God , as we have explained. 

¥011 SllALL c\J\LT •.. h' ith respect to thi s part in 

rel :1tion to the Sabba th, \\'e cun subdivide this catcS?orr 
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into two separate parts as well: one , the desc ription 

of the reward of the riRhteous, and two, its time. 

The fi r s t part, however, has two separate units: one , the 

extent of the r eward, and two, the explanation of his point 

of view. Indeed , he puts aside all doubt because i t 

is more impo rtant to dea 1 with the fj r s t point from the 

perspec t i Ye of the ri gh teous. 

''' ith re spect to this, th<' first point of this 

mat ter, it is related to t hat which was discussed ahovc 

concerning the usefuln ess of q~nhbat . nnvid said, as 

is further 1·xnl::iined from thi s , that the acti\"ity h"hich 
10"2-

'' ra is cs my horn l iken \d lcl ox , " he re is anointed with 

fresh oi l, which is an analogy for the ncrfection of 

the intel l ect . fie was ;rnointcd with t!OOd oi l, for the 

l'loisturc of the roots is within it, 'd1ich is what )\ceps 

it nlwavs fresh and not ~noi l cd. Th is can he likened to 

rhc Moi s ture of t he hocly , ns an exnT!lp le. 

The word . " my horn" i s an :rnal oj:!.y t o the f.ocl - givcn 

intellect - the altar o f "nn - which exists forever. 

It is intended that man make good use of this intel~ect 

in this wo rld: his evc rla s tin ~ existence dencnds on 

t his , ns is sug~ested hy the word "keren"-"hol'n ," hascd 

on the t eachings of the ~a~es. The well known but sim-

nlc commen t doe~ not contr~dict the exnlanation, hut 

it "'~' y he 1 p. 
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It is possible to exp1ain the ''ord "baloti" from 

the nhrase, "to decay from adultery. " This means that 

the man who spends himse l f while he is still younn will 

not he deceived hy t he vanities of this world, bu t he 

will feel contrite from the wo1·ds of the lloly Tor.:ih, 

and affiliate himself with it. Thus , he will be ab . e 

to hold his head hiRh, as in the words of the SaAes 

"h~· ,;ay of Tefercnce , this is tic Torah . " A man ,,·ho 

li es within the tent, indicating that he has never ven-

rured far , will not enter the world to come, but the one 

who must sac rifi ce a nart of himself will indeed enter 

the world to come . 

The cxnlanation ahovc has already pointed out that 

fresh oil is an analogv for the moisture of the hodily 

roots , ::ind the word "fresh." accordinr. to this, is not 

nn adj ect i \'e r e f('rr i nQ to the \\'Ord "moisture, " hut to 

the matte r of ti ne . The intention is that it is ~ood 

for man to husy himself all his days in Torah: he must 

ne,·cr say ," ,,·hen l ha\·c time, T 1"111 leorn," hecause 

he nay never have the time. 

11\S srEX This seconJ poin t su1~ests thc Sahhath 

in two ways: one, hy honesty and two , dishonestv . 

llonesty, from the noint of \'ie1• th:it you ima!!incd, as 

the Sahhath shows the connection of the world with God, 

1d1ich is its purnosc. \\'e know fro111 thi s that comple t ion 

so. 
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which epitomizes the day is hiRh and exsl t ed. navid sug

gested thi s when he said , " l shall see the defeat of 
.o3 

my watchfu l foes. " The word , " s hurai" in my opi nion 

identifies the seen, not the one who secs , as it is 

so id with respec t to prisoners of war, which indicates 

the motivsted ones . They exnl ained this l ast iy the 

wo rds : "Oo not take ransom for one who fleci to the ci t v 

'°"' (to avo id oclmowledginl! jau" lt)," for they mske Me suffer 

repeatedly and are not li ke my watchers. This i s an 

nna lo~y t o all the cxistin' elements which the intellect 

or man l ooks unon ; and the text concur s with my explann-

tion, n:imely "~')'eyes snw a1 1 th<lt exis t s , all that 

obserYe ." The lan j!uap.e used indicates obse rra ti on, 

mea ning: "I 1d11 p.aze upon;" not f rom nearhy , as it 

indeed soys in the text or Psalm 92 , " I g::ized upon." lt 

s uggests that hr pa :in ~ one understands easily hut wi t h 

dishonesty , ao; it hanne1~s frol'I th<.' ne r snective of the 

c-dl doers. Jn To r ah , the destiny o f the evil doe r s 

i s their sou l heinr cut off from its people. One cn n 

~urmise this hv knowl edge of t he extremes , for the com-

rlcte soul cleaves to the divine hon<l. It shall not 

perish, as it says , "The sou l of my master shall he 
10,; 

ho und in the hond of life with the Lord my r.od." T t 

J s an anulogy to the bond of a ll Ji fe wi t h God , as it 

resides in the heart and 11· i1l he influenced hy it. Fo r 

this reason, he who i ma~ines there is no sniri tual reward 

in Torah errs , for one is certainly oh li ~a ted to it with 

r~~pec t to the nromised spiritual punishment. 
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The fo l lowinR verse in the nsalm closely nara l lels 

the ahove; "I shall hear of the downfall of the \\'icked 

who ri se aj?ainst me." The intent is that my ears shall 

hear hy means of those who rise a~ainst Me to harm me. 

They are wicked , for hy the punishment t hat i~ cominR 

ro them , realize this in relation to me. Thi : i s de-

rived from Torah, not specu l3tion . navid utilized the 

word, "hearinp.," to show us the way it is received , hut 

it is a very st r onj! ,,·ord, as is ''tahat" which appears in 

the previous verse , and " shm i yah ," which is even strong.

er than "tahat." As an example , refer to the section 

dcalinn with •,•hat we saw in Eg ~rpt when they a r ose a~:iinst 

u5 in order to destroy us, as it says : "The Ej?yp ti:rns 

ilea It harsh 1 v ,,, i th us .... and when we cried to r.od, the 
10'1 

l.ord heard our voice ... " This is the mea nin g that is sug-

gestcd in the hook of neureronomy , '~here it sa,·s, " ReMember 

that vou were a s J ::n·e in FP.)'pt ." This is exactly as we 

have exp lai ned, for it is clearl y shown t hat the servant 

of f.od is "·atched o\·er and if he ..: l ea,·es to lfim, lie wi ll 

s tay with him. 

In nddition , this text su~~ests the meaning of re -

memhcrin~ Torah from the r-xodus from Egypt. The 

key word is ":.achor" - rememher to obse r ve the Sabbath; 

remember thnt you were a slave in Egynt . f-or this reason 

the intent or this text is implicitly connected with 

the ~:1hhnth. 
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TllE RJ\.HTEOlJS: 1\1e a r e concerned with the second 

point, which includes two mnin noints: one, that the 

reward will he ~ranted after this life which is the ma-

terialistic one and t~o, the claim of such reward with 

resnect to the fir s t item mentioned. 

It is alread) well know that the date tree bears 

fTuit only after seventy y0ars , mirror inR our life span 

which is also seventy years. We also know that the ce-

Jar does not bear fruit, similar to man who is also 

unnhle to recreate matter in this world , as it s ays, 

"f'lo it tod:iy, not tomorrow." lf this is so, the exnla-

nation nf the text is that the riphteous will h l oom 

ror seventy years,and even thoueh it is not fruitful 

s 3ve nt the end , nevertheles s he is very much so from 

then on. lie 1·:ill he erect like a cedar in I.eh:inon, an 

nnalo~y for the time it wil l take for the f ruit to rinen-

namely, seventy yenrs. rven though it is nossihle to ful-

fi ll the commandments before such time, this is truly 

the nroper time. The corollary s11?p.ests that even if 

n man has sinned all his life and renentcd at the end, 

he is forpiven, and even though the flower is not the 

rruit, the intent is to noint out the direction that it 

e1·olves . ThC' ri r.hteo11s man though i5 1 ike a cl.-ite hccau5e 

the date trC'c blooms and fina l ly hear!' fruit in seventy 

years, after the coMp letion of time. 
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This SU~P.ests that in these days, even thou~h a man 

spends all his time in the service of God, they need him 

to hrin~ the fruit fully to its ripened s tate. This im

nl ies that the reward is not in the makinR of the fruit, 

hut in the exa lted act of service. For t~is reason, 

n3vid compared the righteous one to the ced.1r in Leha-

non, which is also exalted thouah it doesn't hear fruit. 

ll'hv is thi s so? Becau sl this is the exaltation that is 

mea surC'd by dep,ree rather than hy s i :e. navi d took the 

word "visgeh," which indicates mu lt ip li city o r p reat 

~rowth , and the intent of this multiplicity is di rected 

toward Lhe de~ree of quality, not ouantity. 

'luny such examples are found in the 'lidrash, hut 

the one that is most aporopriate to choose in relation 

t o our text is the one of Rabhi Yi t:hak bar r\\'3h. Ile 

said, "\s th i.:; dtt te ,,hose sh:Jdow f:i 11 s far away from it, 

this is the re1.,an.l Riven to the righteous , for they 

receive it in the future as it s:iys , 'The ,guardians of 

the r.omma n uments etc ... '" Another possibility is That 

the tlnte tree 1vastcs nothing, for the dates a r c eaten 

and the branches - the "lula" im" · are praised~ the 

hranchcs - the "hariot" - are used for shade; the fruit 

js ~scd for pcdd1ine; the twips for draining; the logs 

both for hui lclin p. pillars for the house ::ind for hurninS?, 

fuel for the poor. Thus Israel has no waste , for there are 

those who read Torah and who have maste r ed ~Ii shnah and 

falmllil . and even the ipnornnt do P.ood deeds. 
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There i s yet a third nossihility, namel y: just 

as the date has a longing to live , so too does Israel 

have a long in,!.! for r.od. As it says, " 1y sou l desired 

rou 3t night." 
\0-:\ 

As this date tree 1.-hose heart is directed 

towards the top, so too is Israel who~e he~rt is di-

rccted tO\•ard its rather in Heaven, as it s:iys . "My 
f)8 

eyes are alw::iys directed toward I.ad." This suee.ests 

two things: one, with ·psnect to the reward nnd two, 

with respect to the one who hrin.l!s it. The reward of the 

rommand~ents does not come in this world hut in the dis-

tant future - referring to the ana l ogy of the distance 

o f the da te's sh:i<low. We made the analOJY with the 

fruit of the date tree whose fi na 1 result comes only 

nfter seventy years. With resnect to the one who brings 

it to him , inclu~in~ al l the commandments, there arc two 

matters which mus t he remembered: one , the quantity and 

two, the qu1lity. Tn~eed, with res pect to the first it 

is said th:it all lsn1el is included for :i part or ncr-

fcction is found in all of them, and there is no waste, 

:i" the Sages t1rn'!ht. They 1 i kened the head to a pomc_!!ra-

nite, for e\·en if the head is ignorant, it is filled 1dth 

r or..mandments as the nome.l!rana.te is filled with st·erls, 

which i~ similar to the analo~y of the dnte tree. 

\\'ith respect to the quality there are a l so two mat

te r s t o consider: one, the perfection of the measurable 

\
0 irt11c<; an<l t\,•o, the perfection of the thou~hts. Wit h 

rcsnc•t to the first, they said, "a s the datc trce has 

85. ~ .. 
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3 l ongin~ ·-·" So the perfection of the vi rtues is 

continaent upon lon~in~ and the rowe r of virtue is sub-

ordinated to the intellect, and i s directed unwards. 

h' ith respect to the perfection o f thcuehts , they s aid, 

"a s the heart of the <late tree is directed upwa rds whose 

intent will be the true inteJlect itself , it will be di-

rec t ed with that which ex i s ts, and the truth its elf is 

riod, who is v irtue, a s . '°" 1: s ays, "The Lord r.od 1s truth." 

Tt is a lready possihle to make the analogy that t he r e 

nre four reasons for the commandments - nu rnose, matt e r, 

:-ic tion, and form - as is already known. 

Purpose is the first ana logy , as it says that reward 

will come in the future. \ s to ma tter, it is t he sccon<l 

nnalop.y me ntioned when it was s:i i d , "There is no w::is tc," 

whose intent it is that all actions of ma n arc matter for 

commandment s because no deed has no commandment. Ki th 

resnect to doinQ commandment s, it is menti oned in relation 

10 the l ong in~ hec:iuse comm:ind men t and sin arc aroused 

~ith nowe r - namely - t he l onp.inu . Lastly, the form of 

commandment is men t ioned i1 1 r e lati on to the heart hc ine 

di rected t oward hea ve n, hecause the commandment, whatever 

it nay he , i~ prope rl y do ne for rhr service of God , be-

ca use lie i -. th e "mct::lveh," - "The l.omm<1nde r" -and a ll th e 

n:ic;c;ri~es ,,•hich we r e in the 'tidra~h are i nc luded in these 

fnur l'\OJc l s . 

ruxrr-n ETC. .. This sect ion deals wi t h the second 



conce rn, and can be subdivided into two narts: the first 

concerns the origin, one of which will bear the intent; 

the second, the cons equence with respect to the first 

fltt rt of this matter, and the word "shtul im" - " planted" -

is a nersonal description of man in general. Know that 

the whole world is called "House" , as it says , "bechol 

hevti ne'eman".1\
0 

Nevertheless, it falls particularly 

there on the world of the lL,er creatures , 3n<l the name 

of the fate of the lowe r world is the iate of heaven . Know 

that man , from the persncctive of the intellect is compared 

to 3 planted tree whose roots arc above in heaven , with 

the lowe r crea tures and the branches helow. When the 

flowe r flourishes, it is appropriate for the fruit to 

tall after it ripens. 

As to its roots which are planted firmly in the 

lower world: when onc sins he is cu t off f r om his 

roots, ns it snys, "Thnt soul shall he cut off, nnd 

the roots shall he cut off from t h,. land of the lh·ing . " 

This is ~hat the text implies with respect to the afore · 

mentioned people when it offer~ the simile of the ri ghteous 

ones planted in the Ho11se of the 1.ortl, mc:rnin~, all peo

ple are nl:mted in the 101·.•er world, which is called the 

lfousc of Goel . 
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TIT Analvsis 

When analy:inp an unfamiliar text from a period 

far removed from the present, one always fears readinR 

too much into the material. The danger of attributin~ 

tho\l~hts and ideas to the author 1d1ere no sucl fact s 

exist, i" ever present. 1 begin my analysis with that 

notential error in mind. 

J have attempted to choose only the major themes 

found in the text, giving examples when the need arises, 

r cnera li=in 2 at other times. I recogn ize that to do 

j11,t ice to the work, an analysis of dissertation pr opor-

rions would he r equi red; therefore, this section is 

intended to offer the reader n general un<lerstandin~ 

of .Joel lhn Shu ' aih's commentnry , "·hich h;:is, to my knowlcdpc, 

never heen trans 1 n ted ;iu,i has he en i n\·est i J!3 tcd by ,·ery 

f e1,· scho 1 :1 r s . 

The commentary of lhn Sh11 ' aih i s r ep lete with imn)!cry 

cnrcf111ly sclectctl to co111hat the s tront' Yis11al symhols 

of the r.hristi:rn rlrnrch. This is no mere attemnt to e lu · 

c itl a tc a fami 1 iar text: it is meant as a keen "·canon 

for the rahhi's lonll <;arap.oss:i communit~·. :is well :is 

a noiPnant anolopctic directed at the eYcr-ProwinQ 

menace nf religious ncrsccution. 

rhe nriT11n r y symbo l to wldch Tbn Shu ' aib :idd1essed 



hjmself ~as Jesus as a divi ne alternative to ~od. That 

the Lord was omnipotent was se lf- evident, hut the fi~ure of 

.Jesus nrovided lTlan with a huma n parent who could work 

mi ra c les, a formidable emotional att raction toward 

fh ri st ianity. Jn the commentary on Psalm 23 , Tho ~hu'aib 

reneated l y elTlphasi:es that God is the true Shephe rd, an d 

offe r" human examples t o point ou t the failinl?s from 

which the Pivinity a lor~ is snared. Contra s t this image 

t o the focal nojnt o f .Jesus ' nrorcss i onal description: 

l n the new Testament the fi 1?t1 re or t he Shenhe1·d 
and the s heen find s in fhristia n f;iith it s most 
nrofound annlication in fhr i s t a s the l'Ood Shep
ht'r<l of all shee n. This is bo l d l v articulated 
in the c l osinP bened ic ti on of llebre\\S in the simo l e 
nh ra s~ "oi:r ... Lo r d .Jesus, the e. reat shcohC'rd of the 
sheen (1. ... : _ n) 

This nortraya l i s intt'nded to link .Jesus 1-'ith t he 

'lcssi::ini c 1.lt'scrinr ion in the llchre'' Rih l e . The shenhcrd 

nf ~cconcl Isaia h o r Jeremiah, however. refe r s to Yahweh, 

not the ''c"siah . :ind thC' commentator underline s t his 

~istinc ti on a t l en Qth. 

~od reeds , waters and heals this floc k- (see n. 

r> f manuscrint - ;)a) in contrast '"ith .Jc"llS who created 

fnod and tl r i nk for thron11 s when none was avai l ahlc. Tn 

t h is !'ame VC"in , cnnsid<"1· the commentary on ve rse 56 of 

l'~:i lrri 23 , " .•. so hC' wro te. ·~t ~· c up' mcanin p , r.od i s my 

'hare- and rriy c11n. 1
'' Jn Chri.!'ti::in ritual , t hrot1S?h tran-

;o;uhstonti:ttrnn • . Jesus hccn1re ~ ho th the s 'iare ( the flesh) 
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3nd the cup {blood). Ibn Shu'aih focuses on the 
~ 

same imaaery based on David ' s words, but he redirects 
, 
\ 

the object of the image from the "Son of r.od" to God. 

There is yet another nowerful refl ection of 

r hristi3n influence on l bn ~hu'aib's nolemical writinn: 

the f>Uri fy ing imn gc of water. For Christians, wnter as 

contained in a holv font renresentrj the diffe r ence 

hen,·ecn he:ithen anti heli ever. The fact that many 

J eKs ha<l succumhed to the nressure of nopular insistance 

~ust hnvc strongly affected the Jewish conmunity and its 

leaders. To hal;ince the trend, the rahbi of fifteenth 

century ~p:iin had only to look at his literary tradit1on 

to conceive :i viahle Jewish rcnly: see the end of 

m:rnuscrint S6h. "The rahhis explain the wate r s of life 

;is hein J! the words of Tor:ih, :is they s:iid , ' There is 

no Kater s.'.lve Tor:ih . "' .lus t as hater is the hasic 

necessity for life, s o t oo is Torah understood to he 

the basic necessity for Judaism' s survival. ln order 

t" answer those whose nhilosophical orientations 

rcouircd a more s onh i sricnted undcrst~ndin e , Thn Shu'aih, 

in "am1scrint _,(lb cant11rcd the E::.ckicl nassage in 1,·hich 

t he hihl i c :i1 author dc s crihes the ever incre;isin(). watcr 

1evcl cm:inatinr. from the house. Shu ' aih underscores his 

noint by c itini:? ''nimonidcs ' cxrl:111<tt.ion th;it th<' water 

i s an :tll us io11 to thc influenc e o f wh;n wc ahsorh intel -

lcctuall y . 
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ll3ving identified the basic miranda in Ibn Shu'aib ' s 

work, we pursue two primary theological dogmas: one , that 

to Christians , the equation, "Jesus is Love ' ' is absolute, 

nnd two, that salvation is nartia11v guarantee~ by Jesus' 

death , partially conditional upon human behavio•. Jn a 

striki n~ passage at the end of Psalm 23 (manuscript 59a) , 

Thn Shu'aih offers an entir pa~e of proof texts to counter 

the image in point one above, using examples from Song of Songs. 

''A.ni ledodi vedodi 1i, " says the congregation of I s rael 

before the lloly One, hless('d be He." The intimate relati on

ship he tKecn God and Israel is clear: 

Jn post-exilic literature, the indi vidual aspect 
or religion gajns in importance ... (and) the idea 
of a lovinR relationship with God is extended to 
the individual , especjally in Psalms: the greatest 1 happiness of the pious becomes the nearness of God . 

The notion that the llehr ew tradition is a reli,l!ion of 

law in contrast to the new Christian he1ief that r e ligion 

is love here is the shattered. 1 f the image of a f:ithcr 

docs not suf fice, lbn Sh11':iib offers verses describing 

every loving relationship, and likens each one with the 

particular feeling of intimacy between God and Israel. 

To those who seek secular pursuits and who claim 

that there arc truths that can only he found in the world 

011 t s iJe . Tbn Shu'aib respond!' hy pointing out that mathe

matics. science and theology are all included in Torah . 

Salvation for Jews lies no t in the spilled hlrod 

-



of a single mar t yr nor in the strictly secular pusuits 

hut in cleaving to God: by observing llis commandments, 

by not striving for mate r ial good (manuscript 5Sb) 

and by r epenting of one ' s evil ways. The symbol of David 

suppports this last fact , for why else would the figure 

of navid (and not his poetic creations) be a suitable 

focus for a community in crisis? We know that David was 

punished for a number of sins: for his error in counting 

the heads without collecting the s hekel tax (in Second 

":u1n1e1 24), he was given the unfortunate O!)tion of choosinp 

:in anp rop r iate punishment. When he succumbed to lower im-

nu1scs and committed adultery with Bat Sheva , navid lost 

the honor of building the Temple to God. ~everthe less. 

it is repeatedly stated that David repented: ' ' I cried out 

to You, and You healed me, "he says in Psalm 30:3; see 

a lso Manuscript 73a . 

Personal redemption is not the only form of salvation: 

in manuscript 56h, we read, 

One can understand this psalm as a rest from the 
mournin~ of :ion ... even though they are far away 
from Har : ion, somethin~ is left to them ... na\"id 
says , 'The Lord is r.iy shenhe rd, I sha1 l not want. • 
It is a savin~ that n~rtains to everv man of Israel 
dispersed ~n hxilc , in eve r y corner ~nd re~ion . Tf 
T lnck Jerusalem and :ion, at least T do not lack 

92. 

C.od, hecnuse lie is my shephe r d , •for in the l::ind of 
ou r enemies let llim neither le~ve us nor forsake us, • :; 
as it i s said, ' and yet for al l that when they arc 
in the land or their enemies, I will not cast them 
nway

4 
nor will 1 ahhor them ... for Tam the Lord their 

r.od. The reality is :.ts if 1\'e had not lost anythin~ . 
::is wi l l he exrlnin5d, based on the text " You are the 
child ren of C.o<l. ' · 
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The message inherent in this biblical passage is 

c learl y that even if Israel sins, she will nonethe l ess 

:ilways maintain a covenant with ~od. Tbn Shu'aib, how-

erer , had a particular problem to face in a divided com-

munity . As a spiritual leader , he had the responsibility 

to suppo rt the loyal members of his congreaation and to 

rrant them peace of mind, while at the same time maintaining 

:in ooe11 channel for those conYersos who miiht want to repent 

onenly or secretely. Theretore, he culls rahbinic material 

for both viehtpoints. Tn "-!anuscdr>t Sa , he cites Rabbi :eirah, 

\\'ho claims that " he who comes with an act of sin on his hnnds 

1nd h'= s:wcd from it" will be dul y recompcnserl in the world 

o c orne. On the othe r hand, "our s:i,ges of b le ssed memory said 

that if a man existed hut did not sin, they ~rant him a re\\'ard 

as if he ha<l done n mi tzvah " ( lanuscri pt Sa). 

The presence of constant misery, however, was a problem 

th::it required a soJ11tion or at the \"ery lt-ast, a palliative. 

In order to document the theolo~ical re,;ard and punishment, Tlm 

~hu ' aih offered the imaee of the date tree \\'hich hears fruit 

only after seventv years- more than a human JifetiMe to many. 

He hasec; this on ve r ses n and 1'1 of Psalm~~. "the ri!!hteous 

man flourishes 1 ikc a no1m tree ... those who arc planted in 

the house of the Lord shnl 1 flourish in the courts of God." 

llcncc , reward for the righteous would he j?rnnted jn the 1,·orld 

to come. The sinner, however, were he to remain unrepentant 

woul d he nunished in this world hv havinn his/her soul cut 

off f rorn the community. "One derives happiness from two things: 

-



purification and absolution ... Purification is the way fo r 

the individual to arrive at absolution," (manuscript Sa) , 

hut if these channels were ignored, Jbn Shu'aib conciemned 

the sinners (manuscript 73a) . 

\\"i th conve r sos in mind. the author writ.cs. 

Even though there are those who try to make use 
of Torah not for its own sake , our rahhis 1,av<.> 
already said, ' inasmuch as it is not done fo r 
its own sake, let it be for its own sake' (manu
scdnt 58h). 

The nrohlem of a fractured community was more than 

n sni ritual danicr; it was a physical danper as well. 

Thn Shu ' aib elaborates on Psal~ 23:5,6 by saying 

r 1on~ that goodness and mercy shall always be 
m~· share , because these :i ttrihutes are designated 
to complete man. The nllusion to goodness is for 
mnn quid in' himself; the allusion to ~crcy is a 
directive concerning his ~uidinQ of his fellow 
human bein2s (mnn uscript 590). 

94. 

\l'ith this l:ist fact in mind , he turn t o the conclusion. 
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tr. Conc l usion 

To what kind of audience did Thn Shu'aih address his 

wo r k? Clear l y, to r ead throuph the e nt i r e text of the 

commentarv and erasn the hetter nn r t of its mcanine 

reo11ired an unde r st:mdinp. of seve ral academic di.sci-

p] ines . nne needed to he 3cauai nted with rnhh inic 

thourlit, hihlical literatu~c , lat e antiquity an1l medieval 

nhilosonhy - Jewish and Greek - nnd Christian doema. Tn 

addi ti on, it would have heen u se ~1l t o know the hn sic frame-

hn rk of Knhhalah . 

ttid the entire J ewi sh community have an onno rtunit y 

to hecome so we ll versed? \nnarently not , as Y, Rae r ex-

nlains: 

It would ;1nne:n th.1t the .lehs of c;nain lenrncd n oth
inP from exN•rience ... " ost 1 ived in novertY which 
restricted thei r hori:ons and nsni rati ons , · while 
rrnn,· of thnse Tews who "'e re wea ltliY anrl no lit icnlh· 
nm,•crf11 l held aloof f 1·0T11 their h rethren :-inn from 1 
the trnditiona l r e l ieious and nonu l a r instit11tions. 

Those who we re ahle di d not choose to study within 

n .Je1d sh contex t, ancl those .Jews ,,•ho mi ght have 1.e1 cnmed :t 

c hance to stutlv such a text as thi s evidently were not equin-

ne<l to do so . 

lt has heen documented thnt Thn ~hu'aih was a wel l 

l.nnwn -:cho l a r. Tha t manv of hi s 111::in 11 sc ri nts sti rvived the 

r xn11l!'io n rrom c;ncii n :rnd were suhscoucntly pub li s hed i ndi-
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cates that the man was cons idered to be an imnortant con-
? 

tributor t o Jewish learnin ~ . - ~urely he did not comnose 

~is nolemica1 tirade aeainst rhri s tianity and conve r sos 

only to offer sunnort to his communitv. His nulnit res-

nonsihilities sa ti sfied that need , and :is 1•e s<'e , this 

text could not have met t h:it need in any cas~ . as it was 

so sof)l1 isticated. 

Thn Shu' aih wa s add rc ss in ~ men of Jewi sh hackRr ound. 

Ther e 11·cre t\~O t ynes of such sc ho1 ars who mi rht have been 

ahle to uti l i~e Thn ~hu ' aih ' s document: one, the Jew i sh 

leader who wou l d nr each and arouc the anolo~etics in 

96. 

conjunction wi th this author and two, the rh r istian schola r, 

now he l d a nosi ti on of nowcr in the ~overnment or the Church. 

ronvcrsns in the Christian clcrQr were definitely 

targets for .Jc"· ish ire . :is not only had they hecomc anos-

tates , hut thcv ~1so urged debi litating edi cts an~ Yio l ence 

to11·;n d thci r fnrmcr hre thrcn. Of t en. th<> kin!l wou l d annoin t 

s11 ch l c ::irne<l new Ch ri st i an e; to debate .Je\~S in dispt1 tati ons 1 

as I ha\·c olrendy mentioned. At times , Jewish hon 1
5 wer e 

collected :ind <listrihutcd ~monp Christian scholars in order 

to acquaint them wi t h the ideas and dogman of Jud:iism . tha t 

they might adequately nrcpare ar~umentative strate~y for 

n11hlic discussion~ . I 

l 
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believe Jbn Shu'aib was familiar with these nrac-

tices, and by writing as ag~ressive l y as he did , honed 

to sway some inf l uential converts hack to the fold. As 

has a lready heen menti oned i n the Int r oduction , he was 

at least moderately successful in thi s endea~or. 

To those who would listen. Thn Shu ' aib nrovided an 

ans1•er to the confusior and horror or fifteenth century 

c: . . n:i 1 n. Ile emphasized that repentance would he ,,·ell re -

warded and that spiritual snlvation was worth the risk 

of physic a 1 daneer. lie offered solutions to the ner-

pl exin~ questions t hnt estranged these neonle f r oM their 

faith , an d gave t hcM the tools with which to counteract 

the Christian influence. 

In rcnl ity , Sn::iin of four centuries a,1?0 ''\JS not so 

different from the Jewish cxncrience today. We arc 

still f:iccd 1dth persecution , wi th hlooclshed, 1dth con· 

versionist atteMnts. That WP have survived so lon~ is 

a trihutc to our inner intc ~r ity and tc our scholars who 

have ' ' i: uided u s in stTaij!rt P:lths for llis n:lme ' s sake." 

~r~dyinQ the manuscript has ~iven me the onnortunitv to 

share some of the nain, as well as t o gai n an understandine 

or a schol arl y noJrmic. 

There is much more to he done. The text incl uded . 
' 

in this pnncr reprc senm a tiny nart of the en t ire work. 

It s themes need to he studied in depth: a c r oss study 
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of similar texts mipht provide some i nteresting insights. 

Suffice to say that thi s is just a he~innin~. 
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23 A Psalm of David. 

The Lo!U> is my shepherd; I shall 
not want.. 

'He maketh me to lie down in green 
pastures; 

He leadeth me beside the still 
wawrs. 

'He rcstoreth my soul; 
He guideth me io stra.ight. paths 

for H i4 nune'a sake. 
1Y ea, though I walk t.hrouith the 

valley or the shadow or death , 
I will fear oo evil, 
For Thou art •»ith me; 
Tby rod and Thy stalf, they com

fort me. 
'Thou preparest a table before me 

in the presence of mine enemies; 
Thou hast anoio~ my head with 

oil; my cup runneth 01·er. 

-Surely goodness and mercy shall 
folio•· me all the days or my lire. 

And I shall d.-ell in the house or 
the LoRD for ever. 

l;) 
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92 A taalm, ~ Song. For the sab
bath day. 

't t ia a good thing to give th.a.nka 
unto the Lo 1U>, 

AJid to ling praises unto Thy name, 
0 Most High) 

rx'o dee.la.re Thy lovingkindneaa in 
the morning, 

And Thy C&ilhfulnesa in the oigbt 
~ns1 

'With &D inatrumcnt oC ten strinp. 
and with the psaltery; 

With a eolemo. eound upon the 
harp. 

•For Thou, Lo110, haat made roe 
glad through Tby work ; 

r will exult in the works or Thy 
hands. 

•Row great are Thy work1, 0 LotlD I 
Thy thougbt.e &re very dttp. 
' A brutish man knowetb ool, 
~either doth a Cool undentand tbia. 

' When the wicked spring up u the 
grass. 

And w·ben all the worken of in· 
iquily do Aourisb; 

It is that they may be destroyed 
for "·er. 

•But Thou, 0 Lo111,, art on bigb for 
e'·ermore. 

••For, lo, Thine enemies, 0 LollD, 
For, lo, Thine enemies shall p-erish{· 
All the workers Qf iniquity shal 

be !Clttered . 
" But mv horn hen Thou exalted like 

tbe bom or the 1''11d-or: 
t am anomi.ed " '1th r icb oil. 

UMine eye also hath gaud on them 
that lie in 1"ait for me, 

~tine ears bl\'e heard my desire 
or the evil-doers that rise up 
against me. 

11Tbe rigb~us ah&ll ftowiab like 
the palm~tr~; 

He ahall grow hke a c~r in Leb
anon. 

HJ>lanted in the house of the LollD, 
They 1hall ftouri!h in the courte of 

our God. 
•'They 1b11l atiU bring forth frult 

in old agt; 
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