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A. Historical Settine:

In order to understand fully the text on which
this thesis is bhased, one mast ireview the events of

the century preceding its alleged date of composition.

The Golden Age of Smain had ended: political unrest,
marked by devastatinp outhreaks of violence and destruc-
tion, hecame the norm in the late fourtcenth and early
fifteenth century. Swanish Jewrv, whose welfare hineed
unon the favor of the court and the tolerence of the
masses, was uprooted phvsically and spiritually by

unchecked riots and forced conversions.

A great numbher of Jews succumbed to the conversionist
nressure during the persccutions of 1391 and the unrest

of 1412, 1

Incited by fanatical clerics such as Ferrant
Martinez, the lacal ponulace would converge upon the

Jewish communities, burn down svnapogues and houses aliko.:
and threatened to do the same to its occunants who refused
to convert to Christianity. A number of attemnts to

ston the carnace failed, despite the fact that the kinps

had heretofore protected the Jews, by orders of the

Catholic Church itself. In reality, however, the
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3 L}
sovernment sought to nrotect Jews for its own purposes:

when order was maintained, the economy would be stable
and monarchic control evident. All this, though, was of
no avail in the face of a popular religiuns mavement.4
In the end all community property - includiag synagogues,
public foundations and ornaments of Torah scrolls - was

confiscated for the rovil treasurv,

In the kingdom of Valencia, entire communitics
were converted en masso:s in Sepovia, the fate was
similar. lLeading Jews apparently did not attempt to
defend themselves, and thus, protected by imnotent
governmental promises alone, entire scgments of Jewish

society were decimated.

A1l was not lost. however, for ahrunt changes in
the leadershin of the Catholic Church and the roval
courts of Snain enahled Jews to retrench and to begin
to rebuild their fragmented 1ivcs.h In Castile, John
1 (1406 - 1454) assumed nower, while in Aragon, Alfonso
IV (1416-1438) did the same. Their common interest lay
in economic gain rather than in religious fervor, and
so, to ensure taxes for their treasuries, the two Kings

were willing to restore the Jewish communities.
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On the other hand, Pope Martin V was ready to
revoke the dehilitating edicts of his prede c essor,
the anti - Pope, Pedro de Luna.T Books including The
Talmud were returned to scholars, synagogues were

restored to the Jews, and many economic and social

restrictions were abolished by law or fell into disuse.

While the political climate had improved, the
deep seated antagonism of the populace could not he
ignored. BRlood libels tainted the Jewish community,
and there was no lessening the religious fervor to convert
the Jews. Those who remained loval to Judaism paid taxes
but had no influence in matters of state, and none bat
coversos (converts) were allowed to serve in any official
goverrment capacity. A few Jewish doctors were recoege-
nizeZ and attached to nobility and to roval hoases, but

these constituted only a small percentage.

By 1412 - 1415, the urban populace was clearlv set
against the new freedom for Jews. In many towns .Jews
w2re restricted to separate living quarters and despite
the well intentioned papal directives, they were deprived

) 8
of synagogues and cemeteries, In several areas, they




were required to wear "badges of shame" - another method

of isolating Jews from the indigenous population.

In 1412, the government of Castile passed the
Valladolid "reformatory laws" in the city by the samc
name. In addition to being confined to separate living
areas Jews and Moslems had to identify themselves
publicly by wearing different dress and growing their
hair and their beards. They were forbidden to he called
by Christian names, nor were they allowed the honorable

0
title of “Pon." ~

In nlaces such as Cifuentes, these same laws were
:nforced with a more lenient hand: only scgregated
guarters and exclusion from tax farming and roval posts

were enforced.

Geographically, the great majority of Spanish Jewry

was concentrated in Castile, their numbhers rising drana-

tically, once again in the fifteenth century so that at the

time of The Fxpulsion in 1492, there were approximately

'I!I

thirty thousand Jewish families, This count, modest

in itself, does not reflect the tens of thousands of

(A

i




=

conversos, many of whom in fact, if not in name, remained

steadfastly attached to their former traditionec,

The efforts towards rehabilitating Spanish Jewry
after 1591 began in Saragossa, where King John granted
the community a juarter in which to live, a svnagogue
and the old cemetery. These Jews were also exempted
from paving taxes for a limited time, and restored

all former privileges. 11

Saragossa at the beginning of the fifteeenth century
had two hundred Jewish families but in general other
places had only a handful, and these were found mainly in
small towns. All the Jewish communitics of Catalonia,
both urban ard rural, were thus destroved or severely

impoverished. Their restoration, however, was made
casier by the fact that thanks to the material benefits
they derived from the presence of Jews, the local

Christians there welcomed their return.

Central communitieg such as Seville, Toledo and
Burgos no longer had strong Jewish communities, but
in more modest cities Jews flourished as merchants, shop-

keepers and most especially as artisans. Some in llira

. - =
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and in Buitrago had vineyvards, fields and pasture lands.
Less often, Jewsjanpeared at courts serving as physicians,
stewards, purvevors, political and legal advisors, lawvers

and trustees. 14

In order to balance the picture, while violence and
antisemitism was never cemnletely su pressed, "evidence
exists to suggest that reoligious and cultural toleration
had not eased in Spain even after the events of 1391

and 1412, 1°

In Aragon, the Infante Don Martin and his
wife PDona Maria actively supported .Jews, and King John re-
mained in constant touch with Rabbi Hasdai Crescas through-

out the disturbances.

In 1468, Dona Tsabel was crowned as Queen of Castille;

a vear later she married Don Fernando of Aragon. Conversos

were instrumental in helping the voung monarchs Isabel and
Ferdinand to establish their rule. They gladly accepted
this aid, and the conversos, for their part, reccognized
that a strong leadership maintainine order would ensure
them a modicum of safety. Tt was only after the royval
couple felt secure in their reign that they instituted

16

a policy of political and ecclesiastical persecution,

Intil that time, however, the king and queen protected the

N
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Jewish community, returning the communities' internal

jurisdication and even appointing certain individuals :
to court positions. 1In fact, "Jews were privileged to

work under the Catholic Monarchs, posts to which Jews

=
had not been appointed in the two preceding reigns." ¥

Soon, though, the monarchs felt that just as all
traces of Moslem rule had to be erased from the present
reign, so too wa: it necessary to strive for comnlete

religious unity within Spain,

The first step toward this end was the revocation of

the aforementioned jurisdiction of the aljamas, the

) e 1§
Jewish communities.

This occured in 1476, at Madrigal,
where the first judicial and administrative reforms
were carried out. All rights previously bestowed upon

the Jewish communities were now no longer applicable.

Another factor which contributed heavily to the
political instability of the reign, came when the struggle
between the peasants and the patricians developed into
civil war, a situation which was likely to destroy the
institutions of the State. The unrest began in Castile
and soon spread to Aragon, where it flourished In the

cities, the artisans fowht the patricians, while outside

———
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the city walls the oppressed neasants also gathered forces

to rebel against, among others, the Jews.

Why against the Jews? Before the bans forbidding
such activity, Jews were money lenders and tax farmers.
They travelled throughout the countryside collecting
funds in the name of the court, engendering animosity
among the peopls who were so heavily taxed. Recause
rioting against the Jews also threatened the general com-
munity and the risk of a peasant revolt was too great to
chance, the villagers' debts to the .Jews and to conversos
were cancelled. At the same time, they were forhidden
from carrving arms to protect themselves, nor were they

allowed to sail to Moslem lands to flee the violence,

Legislation enacted with reference to Jews clearly
was done with a view toward their potential financial
assets. When it was no longer feasible for Jews to
¢ollect taxes, their personal estates were nevertheless
subject to taxation. TFor this reason Jews were forbidden
from travelling abroad or from moving from roval to ba-

10

ronial estates. Violation of these laws resulted in

confiscation of property and enslavement when caught,

—— i =
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Not only was it necessary that Jews and Moslems be
isolated from 01d Christians, but it was imperative to
separate the Jews from the conversos, for fear that close
contact would sway the latter to renounce Christianity.
Such a segregation act was enacted in May of 1480, in
Toledo. This law was also intended to convince the
Jews to convert to Christianity by means of servitude

and oppression.

A number of stress factors figured prominently in the
confusion of Jews during the one hundred vears prior to
the Expulsion. The pressures can be divided into three

categories, Gentile, Jewish and Gentiles-born Jewish.

Under the first category are the edicts which were )

promulgated by hoth the Catholic Church and the royal

houses to convince .Jews to convert hv force when Gentile

persuasion failed. These laws included mandatory con-

version and created such scevere financial and phyvsical

hardships that Jews were left with little choice. Often

fanatical monks would preach in the churches of small

villages and incite their parishoners to urge a rapid

fulfillment of these edicts.

The second category involved the elite of both the

-
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Jewish and the Christian community. Leading scholars
of both persuasions would be invited by the King to
participate in "disputations', which were held in
public. The intent of this was to convert Jews in the
audience and the scholars involved in the dédate by
"instruction.'" The Catholic opponent was usaally a
formidable scholar, sometimes a former Jew who might
he very familiar with Hebrew texts and therefore

able to argue with a Jewish scholar on the same ground.
That the Jewish scholar was alwavs a respected member
of his community is to be expected: if one could
persuade a great man to convert his whole community
might follow suit. TIven the pope and his cardinals

4 0
took part at times, ~

While scholars werec allowed to confer with one
another, the Jews were not allowed to take notes, 21
and while the Christians were given ample time to prepare
strategy and questions, the Jews were only given the
opportunity to respond. Some contradictions and

mistakes were inevitable, but the outcome of the
discussion was arbitrarily decided by the king and the

Dominican judges (as is the case in the Disputation of

Rarcelona.)
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Once the success of the disputations had been
guaranteed by the Church, itslecadersfelt no hesitation
in descending upon the Jewish community in force, renewing
their npassionate efforts to convince Jews to convert.
Encouraged by these actions, the masses often partici-
pated in violent displavs of uncontrolled rcligious

furor.

While public haringues were useful as drama,
scholars, Gentile and Jewish, committed their beliefs
to paper. In 1460, a Franciscan monk named Alfonso de

Espina drafted a book called Fortalitium Fidei (Fortress

of Faith) which was a compedium of political arsuenents

for use of the Church against its enemies: “heretics,

1
- -

lews, Moslems and demons,

information from nrevious generatiens of relicious zeculots
inciuding Ravmond 'lartin; Abner of Bergos,; Paulus

e

de Szancta Maria and Hieronvrous de Sancta Fide, three

gur of whor were former Jews who, having converted,

d thenselye

wm

to Christian scholarshin. In addition,

&

¢ nonk had personal relationships with a number of

g i
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Jews and conversos, and while Baer disagrees with modern

historians for lack of evidence, some scholars have re-

=%
peatedly asserted that Alfonso was of Jewish descent. =7

In 1488 two polemical works were composed by men
close to the "Grand Inquisitor,” Thomas de Torquemoda.
They deal generally with the Talmud and its laws, enabling
inquisitors to identify the rituals for which they might
prosccute heretic conversos. They were also meant
"to persuade them that their duty to enforce canonical
law is more than a formality and to demonstrate to them
that all the laws in The Talmud contain overt verses from
the viewpoint of the Christian faith." 24

the author selected various passages from Maimon(des'

Mishneh Torah, the Ba'al ha-Moor of R. Zeraluia Halewvt;

the Turim of R. Jacob B. Asher; and lastly, the biblical
commentary of aven Yohef ("ibn Sho'eh" - spelling according

to Y. Bacr).

Clearly, the problem of conversos concerned the
Church to an even greater extent than did the Jews, for
once baptized, an erring converso invited divine retri-
bution. While the general situation of conversos existed
throughout the Middle Ages, it was in the middle of the
15th century that the full extent of the problem was

25a

recognized. The gravity of the situation manifested

Most interestingly,

-
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itself in renewed tensions both with Nl1d and New Christians;
racial fightine broke out at every level of society. These
disturbances continued throughout 1475, Conversos were
ridiculed in the literature and npoetry of the period:

They were hated and alwayssuspected, for most knew that

these conversions took nlace under for-ed circumstances

and it was assumed thatmany conversos continued to

nhserve Judaism secretly. The public, therefore, kept

a watchful eve on these individuals.

The Jewish community was united in its condennaticon
o< the conversos(Hebrew : meshumadim hut actual responses

varied widely from place te place. Some felt the Tewish

ace £ conversion, that strength and zpnearince of unity
in crises were of utrnost importance.” Ythers conderned
the zeoaversos for havincsuccumbed to pressure and Jealt:

ith then gquite severely, in writing and in speech.

piever, it was certainly recognized by Jews, as it was
b1 Gentiles, that nany conversos were Christians in nane
anly : —en and wormen who tried hard to maintain connections
with the Jewish cormmunity. They did noet work on the
Sagbhath, thev observed dietary and mourning laws and,
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hone for consolation and redempntion.

There were always excentions though: for instance

a number of great theologians and clerics emerged fror

converso circles, as from the Sancta “faria farily. Ano

ther converso who rose in clerical vrank: was DNon Diego
Arias; he was a secretary and auditor of roval accounts

(711
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The short work he composed in Latin and Hebrew and offered '
to anti-pope Benedict XIII, provided the material used

in the Disputation of Tortosa, in which he argued fer

the Church against a number of Jewish scholars. Solomon

Halevi of Burgos (later Paules de Sancta Maria) who

carried on a liveiy correspondence with Joshua Halorki,

29

was considered to be the 'foremost converso." He

not only pursued a Christian theological education, but

he attacked his former community with a vengence, encouraging

Ning John to enact anti-Jewish ]cgislntion.jo
A number of Jewish scholars attributed this kind of

apostacy to philosophy and secular study especially with

respect to Averroist thought., Indeed, this last was

dancerous to Jews directly and indirectly, for outsiders

considered this nhilosphical rationalism to be the real

Jewish faith, as it had Jewish origins, Thcrcfore";%hght

out Christianity which seem to offer salvation instead

of philosophy. The basic tenets of this philosophy

included: no personal Previdence, no freedom of choice

for Man, no judge nor judgment, no immortality per se,

and no special care for the Jewish People. To a people

living in a time of crisis, there was no consolation in |

the notion that their suffering had no meaning, their history '

no future. Those who recognized the fallacy

=
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maintained connections with Judaism - those who did not

event

ually joined the Catholic Church which,

Though its principles too, were irreconcilable
with their religion of the intellect,it

nevertheless offered them a reasonably coherent
svstem of dogmatic%, as well as a rich tradition

b 44 8

of hunmanism and secular culture., 21

as it did tec the () ristian community, Rabbi Isaac 'Arama,

&

author of 'Aguedat Yitthak and z member of the last

ceneration before The Fxpulsion, surported his major

on Torah with aliotes from Aristotie’s Ethics to
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excitement caused considerable grief for often one or !
two members of a family would remain loyal to Judaism

and flee eastward in order to practice freely, while the

others converted and isolated themselves from theis

family and community,

Many Jews, especially those who secretely observed
traditional rituals, converted mainly out of fear for
their physical safety. There is evidence to suggest
that even when the riots had been quelled hy the govern-
ment and the persecution was halted, the conversionist
trend did not cease. a5 One might deduce from this

1

that the pressure exerted by all elements of society
wias intense enough to encourage this trend. Anticipation
of violence can be as effective as its reality and as
punishment religious rebels was often ]cnicnt.36 the

Jews were justified in their fears.

With the advent of the papal bull in 1478 pgiving
sanctbn to Ferdinand and Isabella to establish an inqui-
sition in Castile, The (olden Age of Spanish Jewry
became a distant memory. In 1483 Torquemada hecame
Inquisitor General for all the territories; despite a
number of complaints from Jews ol Andalusia as to the

illegalities of the Inquisitors practices,even the pope

— gy
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was impotent to help them, for the royval monarchs of
Castile supported the local Inquisitors and refused to

a . - . . i
give up jurisdiction.

In 1483, all Jews were expelled from Andalusia
and in 14831, religious trials were instituted in Aragon.
Scme Jews were able to escape; others, if suspected by
the church authorit es, were incarcerated and tried.
Some met with death sentences; others were reprimanded

and placed on probation.

In summary, the fifteenth century was a period char-
acterized by fear, uncertainty, despair - and messianic
nromise. It was during this time that the author of

our text, Joel 'ibn Shu’aib, lived and wrote.

8. Author
Unfortunately, very little biographical information

was availahle on the author of Nora Tehillot al Tehillim.

It is known that in the fifteenth century, he lived in
Navarre, in Tudela and later in Aragon, in Saragosesa, where

he apparently officiated just before the exnulsion in 1192,

411 Xnown data was c3lled from The Encvclopedia

Judaica, Volume 8, page 1201, one naragranh, and an even

s —
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briefer description in the Jewish Encyclopedia, volume

VI, page 545. He is not mentioned in the Universal

Jewish Encvclopedia. We have no information as to his

birthdate, but apparently he was born i1n Aragon. He
was considered to be an important preacher in his time
and a study of his works indicate that he was well versed
in secular as well as rabbinic Iitcraturc.ss
His life after 1492 is undocumented, as far as my
research has revealed. Whether or not he survived the
expulsion edict, we do not know. We do know.hd}vcr. that
his work on Psalms was published in Salonika and other works

in Venice or in Salonika, between thirty five and eighty

vears after the ecxpulsion. Whether or not he accompanied his

works eastward is not known,

He ismcse well known for his work on the Book of I'salms
already mentioned, which was published in 1569 in Salonika.
0Olat Shabbat, his work of weekly Sabbath sermons, was
published in 1577 in Venice. Ille composed the commentary,
Doresh Tov covering the Five Looks of Moses and the Book
of 1saiah: the work Fin Mishpat on the Book of Jobh. He
also wrote on the Book of Lamentations, which was published
in 1521 in Salonika. His last existant work was Sekhel Tov,

a commentary on Pirkei Avot, The FEthics of the Fathers,

————
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Other works, while mentioned in the volumes above, have

not survived.

A good portion of Ibn Shu'aib's intellectual energy

was directed toward condemming the conversos. if it

is truc that the rabbi did indeed function as a

Jewish leader throughout the difficult vears of the
Filfteenth century, it would seem natural that he would
hasten to chastize men and women he considered to be

apostates. Apparently, though "his sharp criticism of

]
the Marranos . . , resulted in bringing many of them to

i : 39
return openly to the Jewish faith."’

&, Text

The manuscript itself has survived in relatively pgood
condition: except for some major gaps in the commentary
of Psalm 1 (which, though having read and transizted, T do
not include below due to its incomplete state) most of
the texts are legible. I have indicated within the
translation the areas that were impossible te decipher or

translate.

Ibn Shu'aib begins each of the three psalms T have

selected for analysis with an opening statement giving a

— i s
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a general idea as to its significance. Other rabbiric
texts are usually cited to support his particular thesis,
and occasionally he refers to a philosophical or ethical
text that is less well known. He often cites HMaimonides,

and sometimes mentions Nahmonides.

Having established his opinion of King David's inten-
tions, Ihn Shu'aih comments on cach verse, sometimes
offering two or three explanations for a given key word or
important phrase. He usually ends the passage with a
flourish, listing quotations which are intended to give
hope to a community incris:s and which are pointedly

directed against the teachings of the Christian Church.

A number of philosophical - ethical works stem from

this period; books such as Sefer lla Midot, an anonymous

composition, and Derekh Emuna,written by Rabbi Abraham

Rivach of Huesca. The latter was an attempt to strengthen
the resolve of those faithful to Judaism in their struggle
against Christianityv. 1In a2 sermon, Rabbi Rivach couched
this effort in ethical terms:

. . . 1 do not speak to you of material good

but real good, which is the good thr?th faith,
which is spiritual and eternal. . .
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Sefer Ha Midot uses proverbs and parables in order to '

clucidate the text for its main interest is in "the practical

41

and immediate meaning of the ethical qualities." Both

of these works are similar to Nora Tehilot in intent and

content, as well as in structuvre.

The location in which our text was written seems to
point toward Aragon, possibly Saragossa where Ibn Shu ‘'aib
is reputed to have lived. As Jews fled to the Fast in
order to profess their faith freely, it would be more
appropriate for an anti- Christian, anti-converso polemic
to he written in the locale of its audience namely, Spain.
The manuscripts might have been brought to Venice and
Salonica, two areas well-Kknown for Jewish publishing by
memhers of the author's family or community., No actual
data with respect to this question is currently available

to me.

N, Methodology:

The three nsalms translated and the one additional
psalm read were selected by my professor, Rabbi Martin A,
Cohen, to give a sampling of different types of psalms.
Psalm 1 describes the wavs of the righteous and the wicked

£

and begins with the words, "ashrei ha-eish" Tsalm

contains a message of support and consolation, and begins

with the words, "mizmor le David." The next, Psalm 30,

speaks of hope for salvation and faith that God will always
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protect Israel. The vivid imagery 1s particularly cof- i
fective for a nation in crisis: '"Weeping may tarry for

the night, but joy comes in the morning," (Psalm 30:6) .
it appears to offer an explanation for the misery and

destruction that was the Spa_nish reality, The connection

of the first words, "A Song To Th~ Dedication of the House

of David," serves as an allusion to repentance and

forgiveness.

Finally, Psalm 92 is a song of Thanksgiving and one
filled with messianic hope, symbolized in the imape of
the Sabbath day as is indicated by its opening words

"mizmor shir leyom ha Shabbat."

It must be here noted that my translating method
errs on the side of literacy. When a passage was partic-
ularly obtuse, T attemped to capture its meaning in
English by freely interpreting the llebrew. 1I[ the
Hehrew passage was untranslatablefl indicate agmuch within
the text. 1In order to facilitate cross checking with the
commentary attached to the Appendix, | have headed each
new page of the Hebrew Text on the appropriate page of the

English translation.
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Translation: Psalm 23

Manuscrint  55b, hepgin line 30

A PSALM etc.... This nsalm svegests the significance
of God's care for the worthy so that they lack nothing
from the Blessed Mne. It berins with an attrihution to
Navid, because it is hased on thankine and confessing,
Fven though he is a king and a shenherd for others,
there is a shepherd over him who will lead him, and will
give him that which he needs as a shepherd, that he
might know how to shenherd his flock. We understand
from this that all the human gualities are null and
void save for fGod, and the deficiencies are not worth
thinking about with resnect to llim, TFor this reason,
this psalm was comnosed after Psalm 22, in order to show
that it is not worthwhile to dwell on the extent of the
exile, to crv that all hone is lost and to claim that
fiod does not see anvthing, The contrary is actually true,

as it savs: '"Oreat is the shenherd who redeems...""

Manuscrint 56a, begin line 1

The men of the Great Assemhly sav: "le who returns

the crown to its former p]nry,"&‘

ne can subhdivide our analvsis into two narts:
the first is intended in general, and the second in

narticunlar.
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With respect to the first, David said: "God is i
myv shenherd, T shall not want.“sheaning: "Truly, with the
Blessed One as my shenherd, T shall not want for anvthing,
or in that which He is my shenherd, T shall not want
for anvthing." He emplovs the metaphor of the shenherd
as the good shenherd who guards over the well-heing of
the sheep that he shepherds, as to say, : like a shepherd

who knows how t» shepherd his flock etc...

In the midrash, the text relates (the following):
“Trom the elders, 1 will hecome wisc."* Rabhi Yosi, son
of Hanina said: "You find that there is no profession
more desnised than the shenherd,” but David said, "from
mv elders T will hecome wise'. Jacoh called IHim a <hepherd,
as despicable a name as this, for all dav he walks with
his staff and his sack, but (nevertheless) David =aid: '

"As .lacoh called Him a shenherd, so will I call Him,

-

as it is said: "God is mv shepherd."

They informed us by these very metanhors ahout an im-

nartant concern, viz., their inherent danger, as scho-

lars have indicated. Maimonides, more significantly

than others, succeeded in removing ohstacles from the [
path of his neonle. Many of the chapters in (meaninguncertain) :
contain metaphors that are appropriate for us, but they {
arc not so with respect to attrihutes of Gnd: all the

more so those words that show us the connection and the
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relation with the creatures that are lower than He, be-
cause this can be construed as a lack within Him. The
honored will not be rewarded by less so the metaphor of
the shepherd referring to humans shows that the sheep
are more respected than He, as Abuhemed mentioned in

The Divinity (Ha Elohivot). As repards to what was said
earlier, i.e. that there is no profession more despised
than it, that is becausc the animals are more respected

than he is, the master of this profession.

With these metarhors especially and with evervthing in
general, it is not appropriate to permit the toneue to
be free with them, except where we have found them utter-
ed by the great of the world, and there arc no more and
as it is said, "the exalted one who can teach the many
by analogy about the three well-known things already
mentioned, three..." and the result is that in Divine
matters it is desirable to accept (guidance) from the

elders who are wise.

IN GREEN PASTURES: We now discuss the second part,

which can he subdivided into two categories: first, we
concern ourselves with the metaphors that are found within
(the text) re this matter; that is to say: what is he,
(this) shepherd? Yet in the end he will not allow a

semhlance of doubt to fall on one of them.

With respect to the first, he begins hy saving: "In




green pastures etc..."5 According to the commentary, all
these characteristics are found in a good shepherd,

but why would the Blessed One allow Himself to be refer-
red to as a shenherd? He said, "in green pastures He has
caused me to lie down," just as the good shepherd guides
the sheep to a grassy place, and there pitches his tent,
and at midday, he makes them lie in the shade of that
tent. It is also said, "He leads me to still waters..."‘
as the good shepherd guides his flock to water them (bhy)
the surface of a flowing river of water. Ile does so not

by force (and) not by nower, lest the current sweep them
awvay, thus: "lHe restores my soul..."d.&s the shepherd
leads his flock, he leads them slowly, so as not to exhaust
them unduly, and so, "lle guides me in right naths"’as the
good shenherd, that he not lead his sheep in the hills, in

the rocky sections; rather, (he leads them) in the plain,

A1l this is done for the sake of His Name, not that
I am worthy of all this. And indeed, about that which
these characteristics which are perfected in God: in
what shepherd are they all found? Not even one (of them)
is found in a mortal shepherd, except by remote possibility,
thereby teaching (us) about the perfection of God by way
of leadership, He indicates just this in two wavs:
one, hy wayv of good leadershin: two, by wav of security and

its maintenance, that no one wishing to move Him can.




In the first text, there are two matters to consider: i
one, the matter of the grazine area; two, the matter of
the guiding of the sheen and his leading them. Indeed, with
resnect to the first matter mentioned here, it is said:
"In green pastures..." This is to remind us of two
asnects of the grazing area, far off that they should
rind (it): one, (with respect to) the matter of causing
to lie down; and two, the matter of water, Indeed, the
first matter describes the shenherd as far off so that
he needs to find a grazing place, fertile and rich,
where it might be possible to make the flock lie down
durineg the (heat of) noon, so as to gain cover from the
hurning heat, that the sun should not strike them. Were
he not to find a good grazing nasture, however, there would
only he an onen nlace, totally unnrotected from the sun,
and should he desire a protected and hidden place, it

would not he apnronriate for prazing;

The second asnect reveals that he needs to find a
watering hole with a grazing place as well, so there are
pood grazing places and nearby nlaces of still waters
fand shade) in addition to the perfect watering holes,
from the standnoint of the flock. Yet the Rlessed Nne

leads to both of these.

With respect to the first aspect, David said: "In

preen pastures, e makes me lie down... Recause the

nasture itsell in which He causes me to liec down is
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necessarily a ereen nlace, the implication of this and |
in all that is included in this allegory, is that with
God's aid, man will attain all that which he will need
without effort and without toil, and for the maximum good,
that is nossible. W¥With respect to the second asnect,

he said: "Beside the still waters, he leads me..."q that
is to say, "beside them (the waters) He will lead me in
the pasture." The meaning of "He will lead me..."
(vanhileini) is that he will lcad me toward sustenance,

hecause the pasture is near the water,.

MY SOlL... This deals with the second asnect, which is
the leadine of the sheen, and within this, one can slean
three noints: The first is a auestion of the time of
motion, which is to sav, the continuation of motion =o
that one knows at what time it is annropriate to rest '
the sheen, and how many of them. The second, where
fthis) motion takes place: that is to say, the way in
which there is motion. The third, the gualities of

voluntary motion, the way of leadershin and shepherding.

With resnect to the first, the shepherd already
erred: why did he not know the things that were out of
his scope comnletely? Ilie could only approximate: with
respect to this he did not know the apnronriate lensth
ol time to rest the flock, in orvder that their souls he

refreshed. But he thought about this a good deal, and
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he imagined it, what it was like and with resnect to this,
he said,: "He restores my soul..." 1In the second as-
nect he already erred in two ways: one, in that it was
improner that he should lead them in a forhidden place,

in the fields and in the vineyards, contrary to his

word, leading the sheep into the wilderness to keep them
awav from thieving. Secondly, that he should cause harm
when he directed they to a dangerous nlace. With respect
to the first way, he said: "He guides me in rieht paths,..”
because inasmuch as everyvthing is His, this is not an
example of disgrace from his point of view. lere, lle

does not lead me down improner naths, only the righteous
ones, and He does so for His name's sake, because He 1is
richteous and upstandine. This last nassage indicates that
even though we are His, Ilis nation and Illis flock, the
comnassion was alreadv forthcoming because the shenherds,
as a principle, weie robbers, and particularly when they
themselves owned the sheep. The text continues: "Lo, He

leads me in rightecous paths for His name's sake..." with
the understanding that He does so because He i1s the judge

of all Israel and in that capacity will not err.

YEA... We now deal with the second alternative, and
narticularly, with the third point mentioned in context
of this alternative. nNavid wrote: '"Yea, even though
T walk through the vallev of the shadow of death, 1T

10

will fear no evil, for You are with me..." It is His

will, "that even though [ walk through » dangerous nlace,



in the valley of the shadow of death, T will not fear i

evil because You are with me, in order to save me.'

Navid continues with reference to the third noint, by
saying: "Your rod and yvour staff will comfort me."
The shenherd had already erred when he returned the
flock and nushed them too far on their way. All this

is an analogy to that of which thev remind us,

Manuscript 56b, bepinnine line 4a

With respect to the second nossibility discussed,
there are two points to he elucidated: one, the security
already mentioned; and two, his joy in it., With respect
to the first, David wrote: "You will prepare a table
for me in front of my enonios."u'This indicates that
during a state of war, the shenherd will not be ahle to
lead his fiock to the good nasture: rather, he will go
to the nearest dwelling place, a place where nerhans
he will net he able to procure enough greenery., TFor this
reason, the nsalmist wanted to underline the difference,
pointing out that with God as shenherd this is not so:
rather, He will prepare a tahle for me in front of my
enemies. In other words, T will lack nothing because mv
enemics may be present, rather, lle "will pnrenare a table

hefore me," as You are wont to do.

[fe further states with resnect to the second point,

namelv, the jov exnerienced by David in the face of God's
‘ : 3
benificence: "You anointed my head with oil..." the

| s g



meaning of which is that 1T have seen this wonderful
arrangement and great is the confidence which I have in
You, because you have fulfilled all that my heart de-
sires with respect to keeping the kingdom viable, and

I am joyful that You have anointed me as iKing. What
would have been the nurmose of giving me the kinegdom
had T not heen able to maintain it? Surelv, that would
have heen a disgrace an!' a shame. The text, therefore,
continues: "You have anointed my head with oil, and my
cup is overflowing," as it savs: '"You have doused my
head with oil, with which You have anointed me to

make me king. After my cup overflows, meaning that

the cup which T need to maintain my kingdom is over-full
and sufficient nothing will be lacking, and so he wrote:
"My cup," meaning, "God is my share and my cup."

L]

The word "You ancinted/doused," (deshanta) comes
from "pleasure,” that is to say, Ille will enjoy 1t not
only for this, which he suggested by savine: "The Lord

is my shepherd, 1 shall not want."

SURFLY... One can deduce with respect to the se-
cond point, that he allows some doubt about this state-
ment: "“He will prepare a tabhle before my enemies...",
that he eniovs this. Tt must be considered that it would
have been better for him to he quiet and neaceful with

a1l the peoples of the earth, and that is the reason

he said: "It is good and favorahle to me that my ad-
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versaries pursue me all the days of mv life as long

as they cannot prevent me from fulfilling my pgoal,

that it, prevent me from sitting in the louse of God
quietly, without any other thought that will disturl

the peacefulness. This is the reason it is said: "I
will return to the House of the Lord,""Lsinp the language
of resting and quiet, rendering: 1[I shall he quiet in
the llouse of the Lord forever. The meaning of goodness
(tov) and favor (hesed) is that this would be good for
me, to the extent'that 1 consider it a favor from You
that T do not deserve. The meaning of "forever" (orech
vamim) sugpests the world to come, where there are long
davs without any nights at all, and the one who dwells
in the House of the Lord receives these davs from the
nights that he slaves in this world with a whole heart,
It is in this spirit that the Rabbis of blessed memory
stated: '"You will live long in a time/place in which
all is lengthy, and this world is an analopy for a short

Al

dav, or a part of the night," even as Rabhi Tarfon said:
"The day is short ctc..."thhis sugeests that this world
cannot bhe described from the nerspective of the duration
of the vear, and not long summer day. Rather, it must
he seen as a short, autumn dav. The dayv of the global

inclination to the south which brings about the seasonal

change to autumn is an analogv to this psalm at first.

ANOTIHER POSSIBTILITY: One can understand this psalm

a% a consolation to mourners of Zion, about which the

10,
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previous psalm is concerned, namely, with its troubles.
This one, then, was created to console them, which is

to say even though they are far away from Mt, Zion and
the heauty of the land of Israel is but a longing with-
in them, nonetheless, there is something left to them
which they do not lack, which in its discovery is worthy

of celebration and a source of consolation.

Within this section, there are two parts to be
examined: one, we can deduce that element which is left
to them and two, one can deduce how it would bhe appro-
nriate to comfort them in view of their realityv. With
respect to the first matter discussed, the verse: '"The
Lord is my shepherd, 1 shall not want..." is a phrase
which is relevant to every man of Israel dispersed in
Niaspera, in every corner and region, as was related
in the previous npsalm. He said: If I miss Jerusalem
and Zion at least 1 do not lack God's presence, because
He is my shepherd. For while we are in the land of our

1
enemies, '"let [lim neither leave us nor forsake us," as

it is said: "And vet for all that, when thev are in the
land of their cnemios...'JKTMO reality is as if we had
not leost anvthing, as will bhe exnlained helow, and this
is based on the text: "You are the children of the Lord

LA lq

vour God, vou shall not gash vourselves...

IN PASTURES... This segment introduces the second

nart, To what end does Scripture state, the land is

11.
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destined and its proclamation that it is a land flowing
with milk and honey? We proclaimed it in consolation
because while we are in the land of our enemies, we

will lack nothing: through His benevolence we shall
receive two kinds of blessings:i O0One, that which is

good for the soul, and two, that which i1s necessary for
our nhysical well-being. For this reason, referring to
the first good, the text began with the idea that we

can inherit in this Diaspora an even better land, and

we will feel spiritual fulfillment and we will grow in
wvisdom based on what llc has to offer us, including Ilis
commandments which are good for us, from all the fruits
ol the land. TN THE MIDRASIH: Rabbi Petri from Israel
referred to the following text: 'lle makes me lie down
in green pastures..." saving: "I will shepherd my flock
and 1 will lcad them to still waters, and on both sides '
of the bank of the brook will grow every possible fruit
tree, their leaves being medicinal. TIn the discussion
between Rav and Shmuel, one said that the leaves were
medicinal, the other that they served to open the mouth

of the mute. Rabbi Yohanan said: They serve to onen

the womb, "He will restore myv soul in the world to comc,”zo
In my oninion, they described this text as the Temple

on High, and the plenty which we will receive from it

and the final result which we will experience when the

time comes. These are three points to be made. Tf in

fact the first is an allusion to the '"green pastures,"

———m—— . a

then it is a unique oasis which is more suitable for our
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living, just as the good pasture is suitahle for main-
taining a flock, which is a very valuable thing. It is,

at the same time, a path to perfection and an instrument
with which to achieve said perfection. The rabbis bhased
their conclusions on the words: "I will shepherd my
flock..." and here they are referred to the land of Israel.
The text supgests the following in his words: '"to the
still waters...'" - the rabbis of blessed memory under-
stood them to be the waters of life, viz., the words of
Torah, for as they said: 'There is no water save Torah." *'

They related this fact to the brook which came out of the

house mentioned in the book of Ezekiel.

It is possible to sugpest vet another exnlanation:
As it is the way by which nrophecy is received, as Mai-
monides explained, that the water of the brook is an
allusion to the influence of what we absorb intellectually,
He explained that he saw them as four aspects: the first
set of waters which reached the ankles he understood to
be an allusion to the qualities of wisdom, which is the
first step and the road to the nthers, because the beginning
of wisdom is the fear of God. For this reason he compared
it to the foot, which is a tool and a part in which
there is movement. Secondly, he saw the waters which
reached the knee as an allusion to academic wisdom, which
also leads to the others wisdoms and is, as well, of a
higher degree in that it is related to contemplative wisdom.

Thirdly, the waters which reach to the hips suggest
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Manuscript 58a

natural wisdom, which is more profound, and it approaches
in its depth a level between learned wisdom and divine
wisdom, Fourthly, the waters which reach above one's
head, so that one must swim, suggests Divine wisdom,

for in its depth it will suffer no trespass of foot and
in which there is a danger of suffocating (drowning).

All four of these aspects :ire related to the Temnle be-
cause there were the prophets and the men of the Sanhe-

drin, teachers of the perplexed.

Indeed, he said, referring to this brook which will
overflow its banks, that this suggests the practical
commandments that were performed in the Temple, viz.,
the sacrifices. He said, "There are edible fruits on
the trees by the bhanks, whose leaves are medicinal.

You already know the difference between nourishment and
medicine because the one is sustaining and nurturing
while the other removes sickness. Within the discussion
concerning sacrifices there are two points to underline:
one, the hidden meaning which they contain as a whole and
within each separate part, and this is the quality of

the fruit that is edible, and is the nurturer of the
soul. Two; the act that is within them, that is the
leaf-1like quality that guards the fruit. Similarly,

all the practical attributes which lend themselves to

an examination of reason, guard the kernel of the idea.

14,
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He said that this was for medicinal purposes, about
which we will disagree. The meaning of this medicine
is that there might be someone who will see that these
acts are intended for another purpose than that to which
they were accustomed; this concent was first conceived
among them, that there was a divine being who was worthv
enough to have sacrifices made to Him. This is the opin-
ion of Rav, who said in tractate Sanhedrin: "For medi-
cinal purposes.'" In the tractate this exnression is
used with 1little change, for there they said: 'What for
the medicine?" To describe the four facades of the house
of Ezekiel, which is a simile for understood matter,
which are the sacrifices done for common knowledge. This
is to showonly that the divine is worthy of worship, as
we have said. This does not contradict that which is
contained in the fruit, because God agreed in the command-
ment that the sacrifices be done in a medicinal fashion.
Afterwards, lle wanted to command in a way which would give
meaning by example, as He did in the Temple. People will
see that it is useful to teach theoretical matters, which
are the fruit, by way of practical things, meaning, to
open the mouth of the mute. This suggests the mute
teacher who did not know how to teach profound matters
to his worthy students, so he provided examples among
which they might consider possibilities appropriate for
them as individuals, because after the Torah was given

to humanity, all the seed of Israel were offered it.




Here however, it is necessary to explain that not all
were ready to accent it, so this suggests that only the
worthy understood the lesson. Indeed, the reader

will see this for himself, that he deduced the reason
from the perspmective of the student in order to onen

the barren souls that were without vield, to teach them
ideas by way of examples. Clearly, the sages have already
stated as much in their explanations of the details of
the sacrifices, Ralbag (Rabbi Gershon) being especially
clear. It is also possible that the purpose was stated
as being the fruit of atonement alone, which results
from the sacrifice, or that which is received from the
NDivine presence. This has ereater possihilities for
being the truth, which is the main purpose. Neverthe-

less, the act in and of itself, is the leaf.

And they argued about the meaning of the sacrifice,
but there is no reason for this as it appears to have no
relation nor sign with the intended purpose and the text.
The indication is that it is exclusively for medicine,
although they disagreed about this first explanation;
it will be seen that it is only relevant to the second
intention already stated, but it is not common knowledge,
as we have explained and as Rav has hinted. When it
will be understood in this way it is still possible
that they will not understand the douhts of Nachmanides,
of blessed memory, and Rabbi Moshe Nirboni has already

snoken about it in his explanation of the esteemed work.

16.




Nevertheless, the latter will see that sacrifice
is useful to the sinner: that is, when he pits soul
against soul, as if they will show him that he is speech-
less, as after he sinned, or that he was not at peace
with his soul. There is no difference between tiiem at
all, and when the sinner confesses to himself: '"Here,
1 sinned and now God has commanded that 1 bring a sin
offering for my soul, a bull and a ram etc... and that
which is ransomed must be equal to the sin. Woe is me,
that T have heen compared to an animal that does not
speak! This is the way to open the mouth of the mute
who does not speak, and their way of speaking awakens
their hearts to return to their levels. Yet, the third
possihility mav be also seen in a different way, because
he who brings the sacrifice and lays his hand upon it
in order to kill it, and dissecting it according to its
parts so that he mayv offer 1t as a sacrifice on the altar,
shows us that he deserves death. He would lose every-
thing, so that nothing would be left to him after death,
as it happens to an animal. He who has sinned or who is
not at peace with his soul can be likened to a barren
woman, because a soul without peace or a sinner will
leave no trace, as a barren woman without offspring is
bereft of mame and memorv. It is necessary to give birth
to perpetuate the species; for this reason, too, the
sinner returns to God (repents) in order to give birth
and survive spiritually, and there is no contradiction

in there beiny few sacrifices. It will be seen that

17.
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Manuscript 58a

they will not sin, because if no one sins the sin of
property, here they will lack sin: that is to say, from
the perspective of lacking perfection. The sages, more-

over, suggested atonement be granted for all.

Nevertheless the third point, which is the entire
purpose to be gained from here - that is, the ultimate
purpose - is called the world to come, as David said,

"Me restores my soul" in the world to come. However,

according to our way, all these texts point out the
substantial difference between the spiritual nleasure
which makes it possible for us to attain perfection |
even in exile, and between the material pleasure which is '
prevalent among people who are becoming non-Jews, and

who do not long for the chosen land, viz., Israel. No, i
only in their imaginations will they enjoy themselves

more than in this pleasure and rest, because that is the

way of all flesh.

One can understand this from three facets: one,
with respect tn the difficulty in attaining it and, by
contrast, its ease; two, from the perspective of the
existence of the Asked or the denial of such after its
attainment; and three, from the perspective of the vir-
tues that are continually given to them. With respect :

to the first, Navid said, "lle makes me lie down in green

pastures,'" because of the good things and the propertv.



It is not possible for man to attain them, except with
great intent and a good deal of toil, for it is something
to which intrinsically he will hold on. Despite the

fact that he stands to inherit them, man will still
trouble himself to establish them, and to add to them,
oblivious to the heat of dayv and cold of night. Perhaps,
he will toil and still not attain them; because of this

he did not acquire wealth at will, as the scholar wrote in

liaHochma HaMidot. Indeed, the good of the soul is not

so attained, for it will be obtained to find pleasure in

rest as the author suggested in Hallochma HaTivit, be-

cause when the body rests, and its strength does like-
wise, from the confusing ideas, its soul will attain
worthy things which will perfect it. Furthermore,

if there was an attainment of truth that was difficult

on the one hand, there was also an easy onc on the other,

as the scholar wrote in the beginning of HaHochma HaElohit.

Manuscript 58b

With respect to the second facet David wrote, "He
will lead me beside the still waters,'" because the ma-
terial good is transitory and is auickly lost. Spiri-
tual good, however, is not so at all, rather, it is a

source of sustaining strength.

MY SOUL... With respect to the third facet, one can
cull two basic characteristics: one, the continual

searching for material good cven after its attainment:

19,
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and two, the continual attempt to attain it, With respect
to the first characteristic, David said, '"He restores my
soul," because the nature of hodily goodness is like
wealth etc...: to have it  causes discomfort. The soul,
however, will mourn for it and will always be anguished
and worried over it, as the sages said, '"More wealth,

more worry."ﬁLThis law is applicable to anything that is
not complete in itself, and if the lust of greed is abated
within him, because abating lust is an accomplishment

for perfection, its owner is alwayvs found lacking the
hasic pleasure. Nevertheless, spiritual goodness is

the final purpose; here, He will restore and comfort

the soul from grief and anger.

With respect to the second characteristic he said,
"He will lead me..." By the efforts with which he acquires the
goodnesses  without satisfaction, it 1s not possible
except that he do so in an unworthy and sinful manner,
wvhich is one kind of evil.. Another explanation is from
the perspective of their being acquired as an end, be-
cause the one who tries too hard will not try to acquire
them with the view that they are a means only as an end,
and that is another sin. This was already discussed in the

hook Sefer HaMidot, that these pgoodnesses were worthy

enough that man use them in a worthy manner, as worthy
things ought to be acquired in the proper way, that they
not ultimately have little value. Nevertheless, it is

not possible to acquire spiritual good in anyvthing but a




just and equal manner, and David wrote in this respect,
"He guides me in right paths:" the true end is also
within it. This end is the service of God, that is to
say, "for His Name's sake,'" because the goal of His wis-
dom is His service, and for this reason, everyone offers
sacrifices to the Ultimate One. Even thcugh there are
those who try to make use of Torah not for its sake,

our rabbis have already said, "inasmuch as it is not

; " x 23
done for its own sake, let it be for its own sake."

YEA... This refers to the second kind of goodness,
ramely, physical pleasure, and within this category,
there are two subdivisions: one, with respect to evils
and tragic events and sickness; and two, from the stand-
point of supnly, that which man needs to live. These last
are bread to eat, and clothes to wear, With respect to
the first matter David said, '"No evil will happen to the
righteous man in this world, as it is called the valley
of the shadow of death. 1If a valley is the low area
of a place or a hill, and if a shadow of death, from the
nersnective of death and the absence (of life?) remain
as a shadow for all who dwell there because of the evil
things that are within this world, the evil will be
felt by them, and they will fear those evils even before
they reach them. For this reason, when these poor souls
happen upon them, they feel a tremendous emotional shock
and will not be comforted. Nevertheless | disagree, be-

cause | do not fear evil due to the fact that You are
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with me, and from this view, T am active, not reflexive.
So should they come to me to do me harm, your rod and your
staff will comfort me. The meaning of the repetition be-
tween the presence of Your Rod with which You will punish
me and the presence of Your stati which will support me,
is that both will comfort me. T knev that no harm would
hefall me because You were with me, that it would only

end well. For this reason it is appropriate to bless Him,
as it says: '"Because they hless..."zzhe meaning of which
is: "No harm comes down from above." It is possible that
he might want to join these two passages, that is to say
that Your rod will come to me and afterwards your staff
will save me, so,comforting me, because it will prove to
me that You reward and punish. This last is a basic

principle of Torah.

YOU PREPARE... This concerns the second subdivision,

which is the supplying of man's needs, and within this

we can further break down the analysis into two parts:
one, that he is hanny in my need alone; two, that which
is his true desire. What is this with rTespect to the
first matter discussed? The two points become one. Tt
suggests that he does not seek anvthing but the necessi-
ties as he sayvs, "lHe prenares a tahle for me before my
enemies," and he sayvs, "Here, I do not ask the world,
only what 1 need, and this is when you will nrepare be-
fore me a tahle; that is to sayv my meal, my eternal meal,

and T will lack nothing. No one will prevent me from
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having it, that is to say, "before my enemies." Further-
more, he is glad when he says, "You have anointed my head
with 0il," From any point of view, "Here, I am happy
with my portion, ' and for a poor man it is great wealth
in quantity and in quality, meaning: '"You have anointed
my head with oil and my cup is overfilled.” This is

a hint to the quality, as it says, "You have anointed

my head with o0il," for bread alone is sufficient for me,
enough as if 1 had fats and spices to enjoy. Ouantity

is suggested by the phrase, "my cup is overflowing,"
meaning it is full to the brink, the intent of which is:
"1 do not seek anything more, either in quantity or in

quality."

IN THE MIDRASH: YOU WILL PREPARE... in front of

me a table," this is mannah. 1Isi ben Akabiah said, "The
height of the mannah is 50 fifty amahs,'" and anvone who
does not believe that this is so will not see in it any
goodness, as it savs, "le will not see the rivers,..
In the tractate Yomah, using a different expression
they suggested mannah instead of sniritual food, the bread
of the angels of service. For this reason it savs, "In

a mysterious way, whose heights are fifty amahs," suggest-
ing the five qualities that are as follows: the wisdom

of values, studies, logic, nature and divinity. These

can be the general principles of Torah or an allusion to
the fifty cates of understanding, as the Kabbalists said,

*That which the intellect does not ponder is he who is
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too clever and philosophizes that they are possible to
obtain from the perspective of intellect, without the
divine Torah, that is to say, "He who does not believe..."
The intent is that he who does not believe will not grasp
it, and one who believes is a pious person, the corollary
of which is that the true believer is master of our holy

Torah.

YEA... This deals with the second matter, namely,
that it is not appropriate to ask for good, only that
which is added, in order that they not prevent him from
being fulfilled. With regards to this last David said,
"See, | do not ask for abundance from this world and
its vanity:; nevertheless, I long that goodness and mercy
shall always be my share, because these attributes are
designated to complete man." The allusion to goodness
is for man guiding himself: the allusion to mercy is
a directive concerning his guiding of his fellow human
beings. "Truly, I ask You for long life, so that T might
develop my intellect from my potential, and that I might
nrepare supplies for the road, so that T might be one of
the pillars hefore God.'" And David said in this regard,
"I will dwell in the House of the Lord forever:"zﬁhat is
to say, "1 begged and I bheseeched Him Who is known above,
that T might return to dwell in the House of the Lord for-
ever." The meaning of "1 dwell" is according to the soul

hewn from the highest place, and it is in exile in this
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world, as the commentary explains, saying: "Reviving
the soul," and this is what was intended in this psalm

by the words, '"a secondary explanation-shenit."

Yet a third explanation suggests the five things
which prevent the revelation of divine w.sdom, of which
Ray reminds us in chapter 34, 41 and paragraph 200. They
truly prevent its attainment, and the intent here is the
same as before; that when the Temple was standing, we
were protected from these obstacles. For this reason
he said, "Because even with all this God is our help,
and MHe will save us from all this," and so he said,

"God is my shepherd..." David described it all by

saving, "He shepherds me and He protects me from all those
who are against me.," and he arranges them in this initial
way because of their inability to understand. Secondly,
he mentions the depth of the idea: thirdly, he mentions

it with respect to completion; fourthly, he does so

with respect to the duration of the idea; and finally,

he mentions the matter of the woman and the children.

With respect to the first, he said, "I shall not want,"
meaning, "I will lack nothing for myself, which is their

inability to understand."

IN GREEN PASTURES, This matter deals with the second

obstacle, which is divided into two parts: First, what
depths (how deep) are the wisdoms? There are two wisdoms

of changing ways: one, the divine wisdom for the quality
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of things that are of a larger degree, and its superior-
ity which our intellect cannot bear, just as the eye
cannot bear the blinding light of the sun. Were he

to return to their lack of understanding, as the scholar
wrote in the beginning, this reward is important in what
wav? To the idea, because on account of its great
difficulty, the eve cannot tolerate it. Two, with respect

to the natural wisdom.

For the opposite reason of that just stated, are
those things found in nature which change, in which the
change reversed the necessary knowledge: it is difficult
to attain the things which are substantial, especially for
its substance, as it is in divine wisdom. With respect
to the first he said, "He causes me to lie down in green
pastures,' because the Blessed One will distinguish
them and make it possible for man to understand that
in a peaceful pasture, neither sun nor burning heat will
smite them. With respect to the second matter he said,
"Me will lead me beside the still waters,'" which suggests
intellectual rest in attaining the essence of those things
that move hecause something can exist in them as well,
They can be orpanized; he will go to them by way of the

essence, and, it is suggested, by the peaceful waters.

MY SOUL... This refers to the gate of obstacles,
and alludes to the third one that exists from the perspec-

tive of nature, and the strength of the matter and the




lack of straight order between the strengths. In reference
to this David said, '"He revives my soul..." voluntarily,
and leads my soul in a way that is not a contradiction

of my strengths, so all will direct themselves to the

head, which is the intellect.

With respect to the fourth obstacle he said, "He
leads me in paths o  righteousness for the sake of His
Name," which suggests the fires of the essence and their
continued existence. The meaning of this last proof text
is that He will lead me in mercy by a path of righteous-
ness in order to reach the highest wisdom, which is divine
wisdom, because the Name of God is associated with it.
The inner meaning of the word '"paths' is "the short one,"
because the Blessed One will shorten the path for His
loved ones, and the earth will soring in front of them
as it leapt in front of Jacoh, our ancestor, the day
of his arrival in Beth El1. There he dreamt a dream of

prophecv, including seven degrees or four.

YEA... We can divide the fifth ohstacle into two
elements: one, that he should not fear the cbstacle; and
two, that one can make assumptions as to the form of
meaning in this. Concerning the first he said, "Yea,
although 1 walk in the valley of the shadow of death,

I will fear no evil." This refers to the woman and
children; for their sake, and for the beauty and love-

liness of their eves, man will become involved in vain
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with the world called the valley of the shadow of death.
The reason for this is known to us; therefore he said,
"Yea, although I walk through the vallev of the shadow
of death, T will not fear," that the evil therein will

infect my soul.

Concerning the second matter he said, "Your rod..."
From this we can infor two things: one, in general; two,
in greater detail. With respect to the first he said,
"Your rod and Your staff will comfort me," meaning, one
cannot be persuaded by the vanity of the world for two
reasors: The one is associated with the rod, which I
see in the world because lack cleaves to it; and the
second refers to the staff and for this, I know that
the true good is in mv soul. Thus in the midrash Your

rod refers to the agonies and Your staff to the Torah,

YOU PREPARE... This concerns the second way, and

with reference to this he said, "Lo, the woman and chil-
dren will not trouhle me, because I only ask for that
which is necessarv." This is the text, after which will

come the explanation, according to the one given earlier.

AND IN THE MIDRASH: "He will lead me in green pastures."

22
The text says: "My beloved is mine and I am his," says the

congregation of Israel, before the Holy One, blessed be
He. "Hle is my God,'" as it is said: "I am the Lord vour

2%
God," and T am for Him a people, as it says: "My people

28.
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listened to me." To my peonle, '"He is like a father to
me," as it says: "For I am a parent to Israel."’gI am
like a son to [lim, as it says: 'Israel is my son, my
firstborn.“aoﬂe is my shepherd, as it says: "But my
flock, the flock of my pastures..."g I am his sheep,

as it savs, "like sheep for the slaughter."‘zHe is like

a brother to me, as 1t says: "0, that You were as my
hrother.";51 am like a sister to Him, as it says: '"Let
me in, my own (sister), my darling."*‘! said: "The Lord
is my shepherd, T shall not want," and he said: "I shall
protect your rule, it shall not lack purity."‘sit is
possible to explain that this is the position that counts
the aspects to which he will refer: that the Lord gave

a reason to us, and saving first, that he is always

the divine being and T am a peonle to Him. This suggests

that He is the Highest primal being, that He is God.

There are three details of the aspects as Ravy
reminds us in (muuuuguuufﬂhh) : action, form and pur-
pose. If the action is an allusion to the verse: "He
is like a father to me," it is because the father is
the closest active force, or an active figure that is
close to the form. This can be an allusion to the verse,
"lHe is like a shepherd to me," because form leads matter,
because it is its form, and all its action, if it should
he its purpose, emanates from it. The verse, "He is
like a brother to me," is alluded to because of the devo-

tion, for the devotion monitors cach detail., As it
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is not nossible to attain everything in the world, 1
said: "The Lord is mv shenherd, T shall not want."”

This is the new twist of the passage, for if the Rlessed
Mne is God in general for all the existine clements (all
peonle), He nevertheless serves as God over Israel es-
pecially, in a higher degree than for all others. One
can sayv that God is th: beginning in an active way, be-
cause for us He is like a father, an active heing with

a form (meaning structure.) He is the shenherd who leads
His flock and does so wondrouslv, if with a nurnose, which
is the devotion which we have already discussed. Desnite
all this the intent will need, from our nerspective, help
from CGod. Ile said, "My beloved is mine and I am His,"
for each and every one of them: therefore he said,

"My heloved is mine and T am his," for myv means of both
of them, he will be perfected, This is what can be un-
derstood in this first passage; the second explanation

is also more unique.

Note that it is possible that this might refer to
the five aspects mentioned above. He says, "He is my
God," sugppesting the contrary with respect to nature,
because He is the creator of nature, a strict justice
is the nroof. He understands every aspect of perfection
that is worthy of him, and therefore He says, "He is

like a father to me," alluding to the women and children.
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Secondly, he supervises as one does with respect
to matters of the house, lest they detract from perfec-
tion. David writes, "He is my shenherd," which refers
to the continuation of the pronosal, bhecause the shep-
herds me in the nrover nosture, as it says, "He is like
a brother to me," it suffers the denth of the concept
because he draws me 1ear and does not distance himself
from me, He said: "I said: 'The Lord is my shepherd,'"
referring to an inability to understand, as we have already
exnlained. Thus, nature will not lack, which is an allusion
to the reality of the prophets and the Sanhedt’in members,
who were great achievers; and this is what the nsalm

meant.

Manuscrint 72b

This nsalm is already self-explanatory. On what
is it based? Although the Temnle was not huilt in
Pavid's day, he composed it as a nronhetic text so that

it might he recited at the dedication of the Temple.

The tradition confirms this, as the sages said,
"Let the righteous be jovful in n]ory."zﬁﬂt the instant
when a righteous man dies, three classes of angels are
assigned to him, One savs to him, "Peace will come."
Another informs him that "they will rest in neace;"

and the third angel] declares, "Walk justly.' Rabbi
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Judah said in the name of Rabbi Josiah, "It is as if
God himself says 'Peace be with vou,' to the righteous

one."

We learn the fate of the evil doers from the verse,
"There is no neace for the evil doers.“s’ﬂne can assume
that if God addresses Himself to the wicked, all the more
so will He speak to the richteous, saying, '"Peace be with
vou.'" Therefore it is said, "Let the righteous he
jovful in glorv." What kind of glory will they inherit?

A special one that God reserves for the righteous.

It is said that when the righteous die, they praise
God as they do so. Rabbi Hiyvah, son of Yosi said,
“"There is no difference between the righteous who are
living and the righteous who are dead, excent with
regard to sneech. Thev praise the Blessed Name, asking
that He place them in the hond of life, as it is said,
"Yet the soul of my lord shall be bound in the bond of
life." It is also said, "Let them sing aloud upon their
beds.'" The word "veranenu" can only refer to "praise"

here, as it is written, "The voice of rejoicing and salva-

tion is in the tent of the righteous."ss

Rabbhi Yohanan said, "When an old man sits and expounds
and savs, 'So savs X. . . his lips move and cause him to

murmur in the grave, as it is said, '. . . causing the
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sleeper's 1lins to murmur?a. .'" Therefore, "let them sing
in their beds."qgnd so said David, "Let me dwell in

Your House forever." MNid it ever occur to David that he
might 1live forever? No: rather, Rabhi Judah said, neople
will quote in his name in the synagogues and the houses
of study of God. "By vour life, even though you are now
dead, your name shall never depart from My House. You
will be remembered with every sacrifice made to e, and
they will chant the psalm (song) in your name." Further-
more, God said to David,: Inasmuch as you would have
wanted to build the Temple, and it is actually vour son
Solomon vho will comnlete the task, nevertheless vou

may say: 'l wrote of it in Your name,'" as it says, A
nsalm; a Song at the Dedication of the House; (an offering)

of David."as

It is already known that a man needs three kinds of
fulfiliment: first himself: second by governing s house;
and third, by the leading of his county, There are three
classes of qualities that correspond, foer the steps are
established in the name of these said qualities. It is
also likely that these allude to the three wisdoms:
mathematics, science and theologyv, all of which are
included in Torah. There is nothing which, lleaven
forfend, is excluded from it; therefore, according to the

first sugpgestions, the meaning of the saying, "Peace will
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come, is that one must direct oneself toward a balance
of enjoyment and anpropriate justice because one can
certainly falter in matters of justice and injustice,

as is documented in the work, Sefer HaMidot. For this

reason the fulfilled person will have to direct himself
so that his strengths and actions may be organized in

a worthy manner, as it was related with reference to the
previous psalm, "they will rest in neace.'"pThis is an
allusion to the conduct of his house and of his household,

which must he settled and calm,

Farlier it was said, '"Walk justly,'" which is an
allusion to the conduct of his country, that he mav walk
all its paths with an eye to wholeness, He must do nothing
without consideration and without including the balance
of righteousness. Another inference to be drawn from the
word "shalom" is that it rcfers to divine wisdom which
is truly complete, while "wnuhu'" refers to natural wisdom,

or natural science. This last is relevant to the land in

which he dwells, while "holech nechoho'" refers to learned

disciplines. A child should be taught both, and because
of this it is called familiarity. As Rav Simon would say,

"as it were. .

Manuscript 73a

The inference is that the most suitable thing for

perfection is its smallest idea, and this supported the
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notion that "there is no peace for the wicked. . ." be-
cause sinners shun divine phenomena and their consequences.
This is the reason for their loss and the lack of their
perfection. Allthe above is implied in the Torah, as it
says: ". . . and his soul shall be cut off, . ."MBecause
he has despised the word of God and has broken His
commandment, that soul shall be utterly cut off. Inasmuch
as perfection was missing, it is eauivalent to the lack

of comprehension of the Divine, as it refers to misunder-

standing God's words.

It will become clear that the most complete degree
of one's existence is proportional to one's understanding
of this element. The Blessed One determined that the
knowledge of each and every one of the extremes can he

elucidated as to the prerequisites for perfection.

Rabbi Hiyyah, son of Yosi, attempted to decide whether
the repentance of the righteous upplies to the soul in the
world to come only, or whether it can be apnlied to this
world as well. He said that the immortality of the soul
refers te the intellect alone, adding that the only
difference between the living and the dead is the nower
of speech alone. This intellect which remains is that
which makes man different. Would that he be able to

nraise the lLord in the world to come!
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If this is so, one can deduce two things: the first,
in reference to speech, meaning tc the intellect alone;
the second is in reference to the world to come, hecause
there he is in the hond of life. The commentary, therefore,
says there is no difference between the righteous who
are living and the righteous who are dead, excent for speech
alone. It does not seek to say there is a fundamental
difference between the tvo because one has the power of
speech and the other does not; rather, the intention
proferred deals with the nature of that power. In truth,
after death the righteous one does indeed speak but his
sneech has no matter, no form as we know it. While he
is living and while he has that familiar speaking ability,
it is good for him to be alone. It is possible that he
may desire it to be thus, for the difference between them
is external speech alone, which is corporeal, therefore
praise and commendation reside in the intellect alone as in
the separate ones. There are no corporeal organs; because
of this, not a word will be voiced, though he might

desire it, There is no other explanation save this one.

Rabbi Yohanan added these words to the above: "In
this world, the remnants survive." How will a person's
name bhe remembered? By recollections of his life, by his
sons and by the work of his hands. These three elements

will ensure that his name be remembered. This inquiry
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was already investigated in the first section of the book

mentioned earlier, Sefer HaMidot. The words of our sages

were truly divine utterances; for this reason the dedication
of the Temple was attributed to David, despite the fact that
it was not built in his lifetime, We do vo because he

composed this psalm/song, and we say it in his name forever,

2s if he himself were reciting it.

We now come to the obvious question, namelv, what is
the connection between this psalm and the dedication of
the Temnle? 1In the body of the psalm, there is no allu-
sion to the Temple at all and commentators have written
about this poetic license. It appears David's enemies
didnot accept the fact that he chose to bestow upon
his son Solomon the honor of being king, moreover, that
he should charge the boy with building a Temple to God,
for the sin of Ratsheba and Uriah hung heavily over the
elder monarch. Nevertheless, David remained king for
life and the people accepted him as such and so he realized
he had been forgiven for his transgression. For this
reason God showed David the Temnle being built, the form
of the structure and the donations offered to satisfy the
needs of the Temple as is documented in the Book of
Chronicles. This song, therefore, was composed to relate the
wayvs in which the Holy One heiped David to repent his sins

and how he healed the suffering of his soul, so that his
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enemies would not rejoice over his ruined state. This is

basically what has been written to resolve the nroblem.

In regard to this same subject, the psalm was composed
at the time when David bought the thresh:ng floor from
Aravah the Jebusite in order to erect an altar on its
premises, where he woculd offer burnt offerings and peace
offerings as is written, "And David built there an altar
to God and offered burnt offerings and peace offerings. . ."
This is why the psalm's title refers to the "dedication

of the House;'" David had intended to build the permanent

structure immediately.

This has been related at great length in the Book of
Chronicles, and is suggested there, this song is a reminder
of the great goodness that God granted David. He did not
punish him in anger, but lle demonstrated comnassion for
the man with regard to the sin related earlier, as David
will make clear below. The actual psalm, therefore,

is praise directed towards God and His ways.

I WILLENTOL YOU, . . One can subdivide this into two

narts: one, relating to thanks praising in general, and

two, relating to detail and unity.

In the first part one can deduce some understanding

of "praise" from two perspectives: the first, from the
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nerspective of personal punishment, and the second, from
the perspective of deliverance from the punishment.
The first matter had been dealt with in the account of the

Book of Samuel. 1In the second book, chapter 24 verses

12ff, the prophet offers Davi the possibility of choosing
one from the three punishments that God will inflict
upon him, as it says. "Three things 1 offer you. Choose

Ut :
one from among them. . . " David chose the three-day
4%

rlague, saying, "let us fall into the hands of God. . .
the meaning of which is: "I am very distressed that all
the choices are poor. Despite this T will choose the

lesser evil."

There is a certain midrash related to Psalm 18, in
which the rabbis offer the following anecdote, "This
resembles the parable of the man who fell i11. IHis
friends said to him, "Where would vou like to he buried,

near your father or near your mother?' And he answered them

saying, 'Woe to the ears that hear such things. Nevertheless,

I prefer to be buried near my father.'" Thus said David:
"Woe to the ears that hear this, but if T must, let us fall
into the hands of God." Because God granted him the

ontion to choose from among the evils of which he would
personally have a glimpse, David, the one who praises,

said, "T will extol You."

The etymology of the word "dilitani'" relates to 'dal,"

.-
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as it occurs in Second Samuel chapter 13, where it refers

to sickness. This allusion in Psalm 30 refers to the
sickness or plague that David and the people endured,

as has been described at the end of Second Samuel, chapter

24. The effect of the praise, therefore, is, "I shall

extol You because You sent ills to me, rather than causing
me to flee my foes," as the text savs, 'For three months will
yvou flee from your enemy, that he might pursue you?“qd
Navid responded, "You have humbled me through the plague."
It is also possible that the great plague which ravaged
the peopie also affected him, and even though he did

not die, while suffering he would express that very wish

as all the people did when they were frightened about the

nrospect of death.

0O LORD MY GOD, . . From the nerspective of the second

matter one can suhdivide the section into two parts as
well: in the first place, there was little initiative on
Pavid's part to save himself; in the second nlace, the
extent of the saving, if the effort was small, in compari-

son to the first concerning this explanation.

The explanation of the verse, "0 Lord my God, 1
cried out to You and You healed me.’gis "1 cried to You
in order that You heal me, and You did in fact do so."
The subject of healing in this case involves the healing

of the soul, according to the commentator. We would
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disagree, for we did not find that David praved for
spiritual help; rather, one should read the text literally.
The crying in this case refers to the verse in which David
beqails the effect of the plague: "And Navid spoke to

God when he saw the angel who smote the pcople, and said,
'Lo I have sinned and dJdone perversely, but these sheep,
what have they done? Let Your hand, T pray You, be against
me and on my father's house."uhThe meaning of this last
verse is, "You are the Lord, compassionate in judgement,
because God, master of compassion and divine judge, when I
cried out to You and shouted a familiar cry of help You
granted me mercy, more than I deserved, When T implored
You to stop the epidemic which was decimating the people,
so that T and my father's house alone might bear the
suffering, Yeu healed me completely,' as it says, "And

the plague was halted."

0 LORD MY GOD. . . We now deal with the second matter,.

Concerning this subject You did two wonderful things for

me; one, for my soul and two, for my bhody. In the first
place, "You absolved my sins and thus permitted my soul

to return from the nether world, from Gehinhor ." It

is only just that the sinner be condemned to the lower world
from the moment he commits the sin, in the sense that he is
missing a vital part of his total makeup. For this reason,

David used the expression "raising."

- —
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In the second nlace the text continues, ". . . You
kept me alive, that T should not go down to the pit. . ."‘?
which is an allusion to being saved from the grave, from
nhysical death. The meaning of the expression "My going
down," is I was close to death due to the virulent epidemic."”
The correct understanding, therefore, of "dilitani" is

that David was in fact dving, and the "going down'" refers

to the seventy thousand who did actually perish.

Manuscript 73b

SING PRAISE. . . One can come to an understanding

about the second part from the two elements of the
psalm mentioned above: first, with respect to the evil

itself, and second, with respect to being saved from it.

The first element can also be divided into two cate-
gories: first, that it is important to praise and second,
that meaning as it relates to the first. The verse reads,
"Sing praises unto God, 0 you his godly ones. . ."Q’One
takes this use of language to mean, "It is no wonder
I said 'T will extol You' while the punishment was being
endured, in the hope that God would hearken, and it was
also appropriate that the righteous sing. The text
contains the double plea of praise from David and praver

from the righteous so that together they might outbalance

- — - — —
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the evil, for two reasons. 1In the first place for the
assumption itself, and in the second place for its
connection with the sin. David said with respect to

the first, "Sing praise unto the Lord, His righteous ones
.« . " and the meaning of "hasidav" is those who were
judged even though they had not sinned as David had

done with respect to this law. The righteous were judged
even though they were blameless, as the commentators

so explained the words of the sages in tractate Rosh
Hashanah, "The righteous are inscribed and sealed immediate-

1y for life."

David said to fiod, "These sheep, what have they done?"
He said, with respect to the second reason, "Give thanks
to His holy name,' meaning, '"give thanks to His name which
is reknowned in holiness and which is also reknowned for
its separation from evil: 'a God of faithfulness without
iniquity.' He has not dealt with us according to our
own sins." The term "kedushah'" in every instance underlines
the difference between the material, its specifics and its

connections, and the evil and injustice which come from it.

FOR HIS ANGER. . . This is the second part which

provides a reason and an explanation for the first. This,
too, can be subhdivided into two smaller sections with re-

spect ta the two aforementioned reasons. With respect
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to the first matter we are considering here one can

deduce that thanks are aporopriate in the evil assumption
itself for two reasons. In the first place, from the per-
spective of the purpose of evil; in the second plare,

from the perspective of its short duration. If the first
had a noble purpose, to save their soul from death at

the hand of the enemy or from famine as can be remembered,
or that it might be used to point out the location of the
Temple which is life itself for the Israelites, then it
would be justified. The text reads, "And the angel of
God was at the threshing place of Aravah the Jebusite,"
and further, "And Gad came that day and said to him:

q
'Go up and erect an altar to God. o d

In the midrash relating to Psalm 18, there is a
proverb which describes a man whose father was heating him,
although the son did not know why., The father said to
him, “Go and do that which I have commanded you to do
for some time already, but which you have ignored."
Similarly, this is what occured to the seventy thousand
Israelites who died. They perished because they did not
demand the building of the Temple. It is possible,
therefore, that this might be the allusion hinted in the verse,

. . . and the anger of the Lord burned against Israecl, and

he incited David against them, saying: 'Go and number Israel. . R




With respect to the second (text faulty: reads
"first") element, David wrote: "MHis anger is only for a
moment, His favor for a lifetime."g Pavid would indeed
wish at the moment itself when the plague was in nrocess,
His anger would last but a moment and His favor for a

lifetime.

With respect to thc ways of punishment which we
already discussed, if the second one that David chose
was for three days only and would not be unduly drawn
out, as it says, ". . . from the morning to the appointed
time, . . "g%t is possible that he might have wanted it
to last until the end of the day, which would have heen
the appointed time. There were three such appointed times

set aside, because ecach day was so divided ("from morning

to the appointed time'").

The explanation must focus on the intention of the
word "moment" a small part of time, so that it would not
even last an entire day. It is possible that he would
want the plague to last oaly for a very short time, as
the rabbis interpreted it: ". . . until sunset, "which
is accurate with respect to the word "moment." The

Ly

text reads, "Weeping may tarry for the night,' according
to the first explanation. One could sav that in the evening

of that dav they went to sleep weeping greatly because of the

45.
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sheer number of dead, but when the morning came the people
rejoiced because the nlague had ceased. According to

the second explanation the reference to '"three days"
doesnot apply to the plague's duration, but to the fact
that for three consecutive days people died, each

day during a short span of time. It is as if one would
say, "until the appointed tir2," and the other would say,
"Hold back! Do not touch them!" He did not just say,
“Enough, stay your hand."s‘Rather. he demonstrated a

note of urgency when he emploved the word "atah™ - now.

The word "haratz" will also support our theory.

On that fateful day, had there been only quiet in
the camp the plague would not have been checked., The
following morning peonle would not have been certain the
plague would not he returning, and so would not have
broken out into jovous song. Therefore it savs, "Weeping

shall tarry in the night," meaning, "Tarry the night

and put aside the quiet (Text faulty: reads "one can assume

that thev were quiet") for indeed (again text faulty:
reads "omn'a" - non-existing word vs. "omnam" - surely)
there was complete rejoicing when they saw, as the morning

dawned, that the plague had been stopped.
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NOW T HAVE SAIN... This concerns the second matter

with respect to the connection between the nunish-

ment and the crime (sin). One can assume from this verse
that the punishment was already set aside from the be-
ginnine. The commentators argued heatedly over this

npoint, for some would helieve David sinned in his couating
of the neonle without collecting the "shekel tax," as the
text savs: "...that there should he no nlague among them"qg

fNext five words: meaning of MPehrew uncertain.)

It was imnroner for DNavid to transgress the command-
ments of the Torah, for why did Yoav not collect the
shekel tax? The idea of the hihlical portion does not
apree with this, as Nachmonides wrote, but the truth the
rabhis supnressed is that the sin of counting lay in the
fact that he did not nublicly refuse the honor which

Yoav had eranted him, when he addressed him as "adoni hamelech."

Why did he accent the honor? This point is narticularly
noteworthy in light of the text which indicates that David
felt that he had sinned, and with all this, he nre-

vailed over his instinct. This supecests the passare,

“And Mavid renroached himself for having numhered the
nenn]c."ﬂ%ecausc he realized what he had done was not
riecht and nonetheless, he counted the neonle. And they
nraised (Him) in that verv nlace because immediately after

the fact, Navid said to God: "T have sinned tv:»'r'rih'l}-'."'q‘z

47.
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Manuscript 74a

In the psalm he said, "When I was untroubled 1 thought

1 should never be shaken," and "I was arrogant in my reign-
ing and 1 did not pay attention to the possiblity that You
mipht punish me because of this, as is clearly proven."
This is the sin of pride which is a tremendous sin among

all men, as it was with David.

FOR YOU, 0 LORD: With resnect to the second section ,

which is the element of saving, there are also two
subparts resembling those mentioned above: first, with
respect to the small effort, and second, with respect

ta complete salvation.

In the first instance one can deduce two consider-
ations: one, the meaning of the small effort, and two,
the clarification of what he did, what he ought to have
done and finally, what he actually did not do. With
respect to the first, i.e., the meaning, it seems as
il pavid were saving, "God, when You were pleased, You
made me firm as a mighty mountain, Why did You hide
Your face from me: for I was frightened by my sin. 1
was left startled, not by what I was doing, but what 1
ought to have done." Ilis intention with respect to the
word "amadeta" was, "You ceased establishing my mountain
as a stronghold; the sun rose and stood still, 1In that
which 1 was arrogant concerning my strength, heing boastful

about it, You made the sun rise and set, that 1 might
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exalt in it and praise it. You hid Your face, and I was

afraid.”

In the first explanation the word "lehadri" referred
to "myv mountain," while in the second explanation, it
meant "my source." This explains the reference to "extol,"
because it clearly emphasizes the origin of my strength
and so You stopped this uncalled-for praise. The word
"birtzonchah" indicates this explanation, for I knew what
You might have done to my people, in Your great anger due

to my sin, but from which You restrained yourself.

The first explanation, however, is the more accurate
one with regard to the text itself, and if it is not,

it is a worthy explanation.

UNTO YOU: With respect to the secund matter there are
two concerns: one, that it was appropriate to pray and two,
which praver in particular would be appropriate in this
instance. If truth be told, we were unable to determine
the nature of the actuai praver, but perhaps it might go
as follows: "Lo, T was frightened when You hid Your face,
and so 1 did not offer a praver toc You. Truly, it was
appropriate for me to call out to You and to plead with
You, whereas it would have been improper to rant at You
in a bitter voice, 'Direct Your hand against me and my

father's house.'" This suggests that when he said these




things it was appropriate to voice these words only
when he was afraid, that he might do so spontaneously
and timorously. The quantity and quality of the voice
were the decisive elements, as it says, "I called out

(not screamed)'" and further, "I entreated. . . "

WHAT PROFIT IS THERE: This refers tc the second part

and it, too, can be subdivided into two parts: one, prayer
and two, meanings that are properly received as customary,

with respect to the first.

"What profit is there in my blood, in which my
soul lives? Until now when T descended into the Pit,
my existence ended; shall (now) the dust praise You?.
The meaning of the above is that in life, profit aspires
to two levels: one, the way in which You show me mercy and
two, the way in which one can discover and declare
Your truth. Yet in my death all this is lost, as David

so aptly says, "Shall the dust praise vou?"

With respect to the second he says, '"Shall it declare
Your truth?"‘one said this because peace (text unclear:
perhaps perfection) is not to be chosen in life, except
for the sake of this end. The word "bedami™ - my blood -

is an allusion to living.
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HEAR, O LORD. . .: This refers to the second matter,

which is the lack of that which is sought after. There are
two Teasons generated by it: one, from the perspective of
the giver and two, from the perspective of the supplicant.
It seems that from the perspective of the giver He is

not willing to receive the prayer offered, hence the words,
"Nlear, 0 God. . ."greferring to "my prayer." With respect
to the supplicant perhaps this is also true, for two
reasons: one, due to his lack of merit and two, due to the
absence of appropriate effort on his part to accept this

matter with respect to the giver.

He said, with respect to the first, "Be gracious
to me.".;eaning. "egrant a free gift." With respect to
the second David said: '"God, be my helper,"‘%eaning,
"Help me as You are wont to do and fulfill it as we have
explained, saying, 'My strength and my help are silent.'
(meaning of the Hebrew uncertain). This idea is closer
to the truth because the healer of all flesh is truly the
Holy One. With respect to the plague, God caused it
but Hle also healed - that is checked - so He not only was
a help to David and heeded him, but He also caused healing

to occur through the night, as it says,'"God accompanies me

and helps me."*
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YOU TURNED ME. . . This refers to the second noint,

which is the perfection of saving, and within this matter
there are two points: one, the actual saving and two,

the reason for doing so. He said, "Whether or not I

asked to be protected or not by You, You heard ny plea

nonetheless and 'You turned my lament into dancing. . .'"

The meaning of the repetition with respect to
mourning is that the people were lamenting about the
plague in two ways: one, with mourning expressions and
lamentations over the dead and two, with the ritual act

of cutting, as can bhe found in Divrei Havamim - The Book

of Chronicles.

With respect to the first he said, "You turned my
mourning into dancing (singing),”" and with respect to the
second David wrote, "You loosened my sackcloth and girded
me with joy.““This is an allusicn to that "girding with
joy" that occured at the finding of the threshing place
which havid bought to build the Temple, that there might

be joyv in His chosen dwelling place.

SO THAT. . . This refers to the second matter. With

respect to thisDavid said, "Had I not asked for Your help
and had T not been worthy, You would have granted mercy
to me nonetheless, based on my initial merit., You have

done so in order that Your honor shall alwavs be heralded

- —
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and not be silent." This is an allusion to the soul which !,
is the honor of man, created in the divine image, as it

is written in Psalm 8, "The congregation of Israel as well [
reflects you glorious name, and because of this, Lord God,

You will see that T will give thanks to You forever."

The meaning of "odecha" is, '"Were it not for the
vessel, T would voice my thanks t> You forever; my
mouth would express its pleasure because it would be ad-
dressing You, and would not suffer silence, for it would
be an honor to praise You. Surely, I shall give thanks
to You verbally forever, because this is my honor. Therefore
it says, ' O Lord myv God, T will give thanks to You

& A 2 i
forever!'" David intended to say, "The inherent quality

of this psalm is that it is an honor simply for the poet
to compose it: It is not merely a response to the gifts
from God." It is therefore possible to understand these
creative muses as songs of praise that are worthy in and
of themselves. We also thank God because He is merciful
to us, and because He favors me with understanding with
respect to the structure of the song. The first reason,

howarer, is closer to the truth.

Manuscript 226b

This psalm is attributed to the Sabbath dav, as it H

indicates in its rubric, and on the Sabbath day they used i
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to recite it in the Temple. Our sages of blessed memory
observed that Adam recited it, as it says in the midrash
and as the commentators noted., Surely the scholars
clarified somewhat the words of the psalm in such a way
as to connect it with the Sabbath day, and a few commenta-
tors were able to identify allusions to the messianic

ot

era; for example, "Planted in the House of the Lord. . ." and

"In old age they still produce fruit," ¥

One can apply both of these verses without negating
either one, and we will simply say that because he said
this after it has been explained in the body of the psalm,
it hecomes evident that no other explanation will be neces-

sary.

There are some who question why the number of the
days of creation are thought to be seven when in reality
there are only six, for in six days the Holy One created
the world, It is only proper to calculate the days with
respect to the order of creation, not the absence thereof,
for after the sixth day had elapsed nothing was done.

Hence, one does not count the seventh day.

What is the difference between that particular day
and those which follow it? Considering it is the most
holy of days, why is it counted among the rest, as is

said, "And God blessed the seventh day and sanctified it?"

———
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It is said of this last response that on the Sabbath
two awesome events were made known: one, the joining of
all existing elements, for on each and every one of the
six existing days, some thing was created. This being so,
it also follows that each day there was also something
lacking. Had it not been so the world would have been
complete, and there was no day nor time yet whose existence
justified it in its totality. The act and fact of their
interlacing were only brought together on the Sabbath day,
hecause the sixth day which preceded it connected the
creation of man. Only after the Sabbath day began did
all of creation function together, and it was only then
that the designation of "world" was apnropriate, as it was
complete. The completeness of the world is certainly
more desireable than its incompleteness. The psalmist
explained that the Sabbath day was singled out from among
the rest because now the world was complete and this fact

is correct and understood.

Two: It is worthwhile to know and to determine what
wrote in chapter 13, paragraph 3 of

Tachlit Haolam. He claims that at the end all return to

God ard Mis absolute, unconditional will, because although
we can venture some feeble truths with respect to details

in the mundane world, He is, nevertheless, the Final

55

Purpose. As He is the First Act, He is also the Prime Mover.
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Manuscript 227a

which
The purpose is found in the coming of rest,is the completion
of activity. This rest is related to God as we have discussed

in Hochma HaTivit, and therefore the Sabbath day is re-

miniscent of the Prime Mover, who is God, because He defincs
activity, form and purpose. Do not think for a moment
that God is, Heaven forfend, part of the matter; on the
contrary, He is the very essence of matter and all that

exists longs to resemble Him.

In my opinion, these two points mentioned above are
suggested in the chapter '"Shabbat", as it says, "And
the Heavens were completed. . ."gﬁnc must conclude that
the repetition is something which cannot be ignored.

Consider “Vayachu]uhashamayim;"* Why does the text then

. w x
repeat, '""Vavechal Elohim?" Furthermore, what is the

meaning of the phrase, '"vayvechal vavishbot vavevarech. . .7

The first example given, '"vayechal. . .'" suggests the first
explanation offered above, namely that Sabbath signified
completion, because this phrase informs us that now the
heavens were complete. This state of completion was

only applicable on the Sabbath, and therefore is the

first justification for the Sabbath's elevated importance.

The word '"vayechal" suggests the second point, the
meaning of the repetitive phrase being an allusion to the

three worlds mentioned in the work, "Yesod Ha Olam" by

Isaac Ben Joseph Israeli. In his opinion, however, the

e



worlds range from most verfect to least perfect, while I
think the contrary to be true. When the text reads,
“And God comnleted His work on the seventh day. . ."

it is clearly an allusion to the lower world, because

it was most incomplete. God needed to expend more eifort
perfecting it, and His work was not done until the word

"vavechal" appeared, signalling the world's completion.

For this reason, the expression "vayechal elohim bayom

hashvi'i" was chosen, to remind us that something was

done on the Sabbath - although we hasten to remind that at
the same time it savs, "He ceased to work on the seventh
dav." One must assume the act of completion done on the
seventh day was in fact the day of Sabbath, the day of

rest itself.

The phrase "And Ile ceased to work on the seventh day,"
is an allusion to the world of wheels. The phrase "And
He hlessed,” is an allusion the world of angels, of which
it is said "God created in His doing so that they work
amone the wheels.” TIn this world {[the third of the three
mentioned above) God does not refer to these wheels
although they also function in this world, because their

work is not accomplished by them, but by the Unmoved Mover.

The meaning of "laasot" - to do,to perform - according to this,

does not refer to that which is done to them: rather, to
that which they do to others (meaning of preceding sentence

difficult to ascertain from the Hebrew.)
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It is also possible to say that the allusion to these
three worlds which God set into motion corresponds to
the three aforementioned phases of activity, form and com-
pletion. The word "vayechal" is an allusion te activity;
the intent is perfection of creation, and the Holy One
who puts matter into motion creates form. God was the
creator of the matter at the beginning of creation. He was
setting that matter into motion in order to achieve form.
The word, “vavishbot" refers to form, for insofar as it
legislates rest it limits the creation of matter. The
reference to God blessing the seventh day and sanctifying
it is an allusion to completion, hecause that day is
singled out to be more exalted, blessed and sanctified.
A1l activity ends with an eve towards completion: this,
then, is the meaning of the phrase, "which God had

created and nerformed."‘“

I also found a passage attributed to the sages which
supports this theory. Referring to the passage which

hegins with "vavechal ebhim," the rabbis point out that

there is no mention of the work being completed in six

days. The text reads, "And by the seventh day God ended
His work which He had done: and He rested on the seventh
day and sanctified it.""whilo man, not knowing the pre-
cise moments, time or hours, adds to the sacred from the

nrofane (i.e., he will begin the Sabbath early rather

than desecrate it by beginning after sundown,) God,
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knowing every moment, enters the Sabbath at precisely

the moment it begins.

There is another statement which suggests the analogy
of the king who made a wedding canpoy for himsels, white
washed the area and beautified it. IUnfortunately, the
only thing he lacked was a biride to enter it. Similarly,
the world lacked its crowning element when it lacked the

Sabbath.

Other sages give the analogy of the king who made a
ring, and the only thing lacking was the seal to grace it;
so, too, was the world lacking a seal without the presence
of the Sabbath., When the Sabbath came, rest came. Note
that this is the same point which we made earlier, namely,
that the world was incomplete until the entrance of the
Sabbath, when all existing things began to work together.
As we have said, God entered the Sabbath precisely at the
right moment, because at that instant, all was complete.
For this reason the phrase, "It was evening and it was
morning. . .'" does not appear on the Sabbath, because
on that day there was no continuous activity, for as soon

as God entered the Sabbath the world was complete.

The other meanings suggest the second eplanation, which
we presumed is the completion: meaning, the Sabbath is the

model for the completion of the world, This fact is also
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suggested by the parables of the bride and of the seal,
although the second is a better example. God is an isolated
entity, and though He extends His divine presence over all
that exists just as the seal is engraved upon the ring, when
the owner of that seal stands apart from the ring, the
outline of the seal remains. Similarly, when God removes
ilimself from the world His power still extends over it,

like a mirror whose reflcction remains in the glass.

A11 that is influenced and touched by Him returns to Him,.

There are two things that are suggested in the analogy
of the Sabbath, which were already suggested in the midrash,
namely, that all matters relating to the Sabbath are re-
peated. Rabhi Yitzhak said: "All that which is related
to the Sabbath is repecated: i.e., the counting of the
'omer' is repecated, as it is said, 'Both of the 'omer'
are for one, a double sacrifice;q%nd further, 'On the Sab-
hath, two sheep. ..;'also referring to the sacrifice.
Punishment is reneated, as it sayvs, 'He who desecrates
it will surely die (mot voumat].'Ie Reward is repeated, as
it is said, 'twice, because on the Shabbat there is
jov and honor.'“warning is repeated, as it is said, 'Re-

membher the Sabbath' and Guard the Sabbath, ' ®®

60.

It appears to me that the meaning of "zachor" and "shamor"

refor to these two values, the repetition of which reminds

us of the Sabbath day. "Zachor" indicates to us that the
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Sabbath is a worthy event to make known and to remember,
and for this reason, the phrase, "in six days, He created
. . ." suggests existence was completed in six days,

for on the seventh He rested and nothing was created,

for there was nothing lacking and all existence functioned

together.

The second example, 'shamor," has a deeper meaning,
for it seeks to describe the value of the evolution of
existing matter which emanates from God and returns to Him
as the final completion. A cycle is completed as it
says in Isaiah, "I am the first and T am the last,"ﬂhecause
He is the first from the perspecitve of being a Mover and an
influence of matter, and He is the last from the perspective
of reusing all to return to Him as the final goal. Inasmuch
as the Exodus from Fgvpt and the wonders which occured
there show us this cycle, God stresses that "You shall
remember that vou were a slave in the land of Epyth‘SI
This is a warning that he who distances himself from
the divine is like a slave, but he who draws near to the
divine will is a free man, because God is the completing
process for all existing matter. No one achieves freedom

except he who is ransomed and freed by God, which neccesi-

tates drawing near to Him.

This is a wonderful allusion to the Sahbath, for it

is hinted in another place in Torah when it states, "And
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the children of TIsrael will guard the Sabbath, to

observe the Sabbath. . .'" that this is "a sign between

Me and the children of Israel forever, for in six days

iod made heaven and earth and on the seventh day He

rested and was refreshed."‘zﬁod indicated in this passage
that the Sabbath was indeed "a smecial sign" to the world
of His unique relationship with Israel, suggested in part
by the fact that six days are days of work and the seventh
is a day of rest. The completion represented hy the
Sabbath becomes the form of the soul for the other days
and so embodies the freed soul, which suggests the comple-
tion of the world, The sign mentioned earlier refers to
the Fxodus from Egypt, which clearly is a special case

relating only to Israel.

The image of the Exodus also serves to show that the
ultimate perfection of the whole world is God, because
the world is in His hands. He can do as He desires; if
He choses, all return to Him as has been described in the

Mishnah-Torah,

"Remember that you were a slave in the land of Egypt."
The first mention, "remember" is related to the second one,
“"ouard", and the two are equally important and equally
binding, as they said, "Remember and guard the Sabbath,"

spoken in a single utterance ("shamor y'zachor b'dibbur

echad. . .") This is a particularly worthygift, they said,
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to offer the world - insights from the deeds and qualities
of the Sabbath, This act generated a tremendous achievement
with respect to matters of world order, a: shall be seen

in the words of the Psalmist.

IT IS GOOD TO SING PRAISES: This analysis can be

divided into two parts: one, the quality of the day and
two, the usefulness of the knowledge of this matter.

The introductionto this psalm is worthy of study in its
entirety, but the first part must be subdivided into two
sections. The first part deals with a general under-
standing of the day, and the second, with the particulars

in detail.

In the first section mentioned there are two facts
worthy of note with respect to this day of the Sahbath;
the first clarification focuses upon the subject within
which lies its greatness. If its greatness and perfection
are a physical matter, as eating and drinking are for the
masses, even though these two qualities might be viewed
as spiritual, he divides the day according to the former
way. The masses categorize their day according to the three
meals: each meal represents a pleasure, a very physical
pleasure, as it is to be saved from trial and evil hanpen-
ings according to the simple understanding of the words of

the sages,
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The second clarification refers to the musical
instruments. These last were useful as long as they were
in good condition, for they served to arouse a kind of
physical/spiritual sustenance which enabled tiie masses to
direct themselves towards God. From this sugges~ion one
can deduce the meaning of the physical pleasures which do
not disanpear, except that the masses react to chance
occurances rather than to fact, thereby losing sight of the

ultimate goal.

In the first part, there are two things which are
important: one, the suggestion of this pleasure, and two,
the part of the day which is related to the aforementioned
case. In relation to this the text suggests that in
general, it is not pood to eat and drink on this day i.c.,
the Sabbath, because these are physical pleasures. The
oreatest good and the best intents are spiritual, and there
is no good nor no value greater than this. Despite the
fact that the phrase, “And it was good,” does not appear
in the creation story following the Sabbath day as was
done after the prevoius days, the psalmist took the
liberty to include them saying, "Its goodness is very
great, and not similar to any other goodnesses.'" Because
of the Sabbath, the other days were able to function in
the scheme of the world; their inability to do so was

necessarily evil. It was also necessary that no evil

- el iyl = nd b ———

i



exist within the Sabbath or the world, and indeed, the
Sabbath day is good in general. David did not have to

be explicit in regard to this. God implied the same,

and so the text might read more clearly, "And God blessed
the seventh day and sanctified it, because all (f it is

good."

The midrash attemnted to indicate the same by using the
text, "Vanities of vanities," as the Ecclesiatical writer
says. '"Seven vanities," said Ecclesiasticus.*{These are
outlined as follows: the first vanity is "hevel," the next
two are "“havalim," the next time the word is mentioned

it appears as "hevel havalim," which count for three: all

together, these number six. Add the final mention,

"hacol hevel," and the seven "vanities" corres ond to the
D

seven days ol creation.

King Solomon said, "Heaven and earth were created on the
first day: what is their end? "The Heavens vanish like
smoke," and"the earth, like clothing, will grow old," and
so Solomon responded, "all is vanity.'" What was created on
the second day? The firmament was created on the second
dav, and what of its end? It will appear as the book of
Heaven, to which Solomon responded, "Vanity!" What was
created on the third day? On the third day water was created,

and what of its end? "God will destroy the tongue of the

65.
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sea," to which Solomon replied, "Vanity," What was created
on the fourth day? The lights were created on the fourth

, day and their end was "degradation for the moon and shame
for the sun," and Solomon repeated his judgement. What
was created on the fifth day? The creatures of the water
were created on the fifth day, and their end was heing
gathered from all four chrners of the earth, “vanity," said
Solomon. What was created on the sixth day? Man was
created on the sixth day, and his end is the dust of the
earth; Solomon replied, "Vanity." What was created on the
seventh dav? The Sabbath was created on the seventh day,
and try as he might, Solomon could not find any fault

in it for it was entirely holy and restful.

Rabbi Yizhak said, "After he viewed man and realized that
he was sinful and thereby risked his soul, Solomon said
| "yanity," bringing the total count of denunciating
"vanities" to seven. The intent of the passage was to
underline the fact that every day until The Sabbath
was lacking something, which indicated evil exists in the
world. Despite the fact that with the Sabbath, the world
was complete, evil nevertheless remained; for this reason it
was necessary to include the words, "it was good," to

halance the force of evil,

-

o - AT




[ 5

God said, "Let there be a blemish from within it,

because the final completion is infinitely perfect. It
is possible to say that evil must be chosen; it is not

a natural force with regards to man, and man thereby
forfeits his bid for perfections. With regards to the
creation of the Sabbath, it was not necessary to include
the words of approval for there was no evil to neutral-
ize, as it is said, "And God saw the light and it was

good, and He divided the dark from the light. . . "

Do not question me here about the ommission of the
words "it was good. . ." because that ommission could
signal humiliation or respect, and lle would not tolerate
the seventh day being remembered with humiliation. It
has already been noted that the text reads, "And God
hlessed the seventh day and sanctified it. . ." and the
psalmist discovered the quality of its goodness when he

; . e
said, "It is good to thank. . a3

The meaning of the repetition is suggested in the two
explanations for the Sabbath. One is its very eXxistence,
which permitted all other elements created to be used to-
gether. For this reason, it is appropriate that all

things thank God for the portion alloted to them, and of

all things created human beings are superior and therefore
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dominate the more humble species. David said, "It is good
to give thanks to God," that is to say, "For everything

He gave to us as human beings by His mercy, and made

us rule over all His handiwork under heaven, we shall give

thanks. . . "

Two, the inner message of the Sabbath day, suggesting
that God is the Blessed One because He is above all that
exists. He is the measure of perfection of all, and all
will return to Him. This is the reason for David's use
of the term "on high," when in the psalm he writes, "To
sing praises to Your Name on high." This is an allusion
to the concept that God is exalted above all, without
limit. All matter will ascend toc Him, for He is the a

final goal for all, as has already been explained.

TO PRAISE. . . This section explains the second matter,

as the rabbis have begun to analyse it, so too will we.

To continue, we observe that it is customary to have

three meals on the Sabbath: the first one Friday night,
the second on Saturday morning and the third that evening.
This is not the ultimate purvose of the Sabbath, but in
order to arouse the lesser ones who enjoy these to greater
spiritual heights, the psalmist set aside these times as

well, with a spiritual emphasis.
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David began with the morning meal, as it savs,

"To praise Your goodness in the morning. . .""This is

to suggest that it is good to thank God for the mercy
that He grants us at every level. This is well known,

as it should be, and DNDavid emphasized the two meals of
the Sabbath day itself to correspond with the two limits
of the day: morning and night, as it is said, "And your
faith at night. . ."1‘Despite the fact that the third meal
takes place in the early evening, David relates it to the
night, 1inking it to faith, This last relates to the
second part, the essence of the ultimate goal: to know
that God on high is awesome and omnipotent in form and

purpose, as we have already explained.

As this last is a theoretical proposition and therefore
difficult to describe, David emphasized the night, which
is the time of mystery and unique meditation, because there
is no chanting of Torah at night (text faulty: reads
"except at night.") Know also that the Torah text does
not mention, "And there was evening and there was morning
. ." on the Sabbath day, because on that day there
Was no new activity taking place, for it was a period of
rest as we have explained. The midrash supports this

conclusion. The fact that no work was done on the Sabbath

- e

. AN - o S N —— e
A

L



precluded the need for the phrase, " and it was evening
and it was morning." It might be though that the words
would be appropriate, as the Sabbath did add the dimension
of perfection to the world; however, it has already been

shown that the possibilityis not viable.

Rabbi Levi felt this psalm was appropriate to say
on the Sabbath because the text does not mention darkness
on that day as it does on the others, but clearly the
evening is mentioned in this psalm, for David took lib-

erties.

UPON AN INSTRUMENT. . . This is the second matter

with which we are concerned here. Note that the harp
mentioned in the text has ten strings, as it savs,
"With a harp of ten strings, sing to Him, . J'aThe
sages also indicated this with regard to the strings,
as it says, " a pleasant lyre with harp. .‘J’%ut the

commentator established that it was a harp of ten strings.

It is possible that there were two instrumeants,
each one having ten strings, but David did not relate them
and so the hymn was changed. In anyv case, the intent
is that the mention of the instruments in general remain
in the psalm because DNavid wanted to arouse the senses

to attain an intended pleasure. This book is a reliable

70.
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source, so this theory is probable.

The number ten seems to correspond tc the first
meaning mentioned above, suggesting the reason for
thanksgiving - namely, the mercy of God - and it neatly
corresponds as well to the rabbinic notion that the
world was created in ten commands (ten words.) This is
the truth. The instrument of ten strings was included
to show us by analogy that it is appropriate for man
to acknowledge the mercy of God and to thank Him for all
the qualities lle bestowed upon us by voicing those ten

commands.

Concerning the second matter, David related the
harp with the lyre as it says, "Upon an instrument of ten
strings, and with voice and lyre together. . ." The
psalmist joins the song of the lyre with the harp, and

therefore does not use the term "melody" ("v'alei higayon

.") with respect to the harp. It will be seen that
these instruments are related, as it says, " a pleasant
lyre with a harp." Because this last instruments is
considered so praiseworthy, the sages said that thesounds
of the harp include all the instruments of the world.
This image was used to represent God Who towers above
all, and in order to describe His grandeur the harp was

inined with the lyre.
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The number of strings, whether there are seven or
ten, suggests that which we have explained in Psalm 8,
when we elucidated the passage according to the sages,

hased onthe words, '"the lvre with the harp."”

FOR YOU, O LORD. . . This is the second possibility

which explains the two m2anings which we have left

aside when discussing the Sabbath, which was suggested in
nassing. With respect to the first meaning in thiscase,
as it is appropriate for me and for others like me to
thank and to praise God on this day, the text reads, "You

9

have made me glad."”” This is to suggest the level of

man in relation to the other creatures,

The meaning of the repetition which has already
been mentioned in the first nart of this book, in Psalm
28, is to show the difference between act and deed. This
is so with regard to the level of man (the standing of
man) as can he shown in two ways: one, from the per-
spective of his perfected form which is in the image of
fod, and two, from the perspective of the means by which

He was created.

This last is considered important because in the case

of all the lower creatures, their creation was effected
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by decree, as it says '"Lower creatures!" '"And the earth
brought forth grass."‘vThese forms emerge from the form
of the element. When human beings were created, however,
God said, '"Let us make man,"ﬁ%ecause it was necessary for

a separate divine wisdom to participate in the nrocess.

With respect to the first way, that is the perfected

form of man, David said, "For You, 0 God, have made me
happy through Your work."‘that is to say, "I am happy and
I am glad at what I see, this handiwork which T have
fashioned that is of my form," savs God. David responds,
"When 1 look upon Your work, at its value in total,
'T will sing about Your handiwork!““sln reality David was
actually saying, " T am filled with happiness and joy and
moved to sing out with exultation, because T realize that
T, as a human being, am Your special handiwork, more so

than the lower creatures."

HOW GREAT AREF YOUR WORKS. . . This is the explanation

of the second meaning, and it can also be subdivided into
two parts. The first part deals with the depth of feeling
and the second with deducing the truth from the explanation.
One can break down the first subdivision even further:

first, elucidating the meanings of "great"and "deep"

and second, making known the fact that not all are worthy of

understanding that fine differentiation.

73.
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With respect to the first point, namely, the use of
voreat” and "“deep," it can be seen that the two are used

to describe the value of the divine attributes. David

(]
says, "How great are Your works, O Lord,"qanj Your thoughts

are very deep."u Greatness is a description of quantity,
hence the reference to Gyd's creations. Deepness is a
measure of quality, and therefore refers to the thinking
process, considered to be the ultimate process and cer-
tainly the divine thoughts are the highest level of such
activity. El1 Kabbetz said, "The source of thought

leads to the accomplishing of the deed."“1

A BRUTISH MAN. . . This refers to the second case.

It is already known that foolishness can be viewed two
ways: one, the perspective of lack, and two from the
perspective of possession. Clearly, the term "boor"

or "stupid" is applicable here because one who lacks
knowledge "will not know."

Knowledge in general cannct come from itself, nor can it
come from others; this is suggested by the name referred
to in the text. Many think of themselves as worthy indi-
viduals, heads of the community, honored individuals at
festivals when in fact they are the most "stupid" of them

all.
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With respect to the second part David said, "The
ignorant will not understand this." The meaning of the
word "zot" here refers to truth, because the ignorant one
is misinformed and therefore cannot grasp the truth.

The word "zot" also suggests the true degree which is
implied on the Sabbath day, for in the midrash as well,
the Sabbath is referrcd to as "zot," as it says, "Happy
is the one who will do this." The meaning of the word
"vavin" is that he will not want others to explain the
truth to him, nor will be capable of understanding it

on his own. This is indeed bad, as the wise one Solomon

said.

WHEN THE WICKED. . . With these words, the psalmist

seeks to inform us that the pupose of this statement is
of a spiritual not a physical nature. This dilemma is
central in Torah and the most well known conflict in the
world, for it occurs to all who are faced with the con-
tradiction of a righteous man experiencing strife, He
(David) explained first that there is doubt concerning

the wicked experiencing good and secondly, the reverse.

With respect to the first doubt, two matters come to
light: one, that the end of the wicked is utter destruc-
tion and two, the investigation of the reason for their

destruction.
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All of this is suggested by the Sabbath day, as we
will explain with respect to the first matter. The impli-
cation of the benefit of the Sabbath is the knowledge that
the flourishing of evil doers and their risc to evil
purposes will suffer an absolute and everlasting demise,
as David says, "they shall be destroyed forever." The
corrolation with the Sabbath is that on that day there
is no time nor no movement, while at the same time the
Sabhath suggests the world to come, due to its importance

with respect to the rest of the week.

The references to the wicked, "resha'im and "po'alei

aven,'" are more or less the same, although the term
"resha'im" is of the worst kind. For this reason, David
carefully chose the words "to spring like grass,“qgn relation
to the wicked rather than "flourishing'" because the former
is less strong than the latter, as it savs, "a flower

emerges and a bud blooms." He continues, "she has

hloomed like a flower, her bud has opened up."

BUT YOU, O LORD. . . This part can be subdivided into

two parts: One, that God is not the force behind the
punishment, and two, the reason in and of itself is related
to the first. He explains that while the end of the wicked
is utter destruction, God is not the moving force because
evil does not touch Him, for "You are above" and held aloft

and separate from this,
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The word "marom" is derived from the "lot" or offering,

The text reads,"T stretched out my hand over Egypt,"M

hut one cannot question
the intention is one of
can explain the phrase,
the raising of the hand

time of the plagues, by

The meaning of the

the raising of hands here because
pride, as we explaincd. This also
"God raised His hand,"wﬁecause
rreceded the stretching out at the

way of example.

word '"leolam'" is that punishment

is also everlasting as it says, "they shall be destroyed

forever." Because of this it is said that (Cod isolates

Himself always from the

hehave wickedly, He will only be associated with the constant

evil multitude which continues to

good, more than not. Indeed, this is reminiscent of the

Sabbath because it suggests that the final goal continues

to be rest and not activity.

FOR LO. . . We are now ready to discuss the second part,

the meaning of which is, "You are free of this and You do

not have to work in fact, because 1o, Your enemies, O

Lord, who rebel against

You are the evil ones mentioned

above and they shall surely perish by their own hand,

though unintentionally.’

' The reason for this is that all
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the workers of iniquity will be scattered from the bond

and the presence of the divine, for God, with respect

to the existing elements, is like the heart among the

other 1limbs. The entire world is like a single person

who is barely attached, and whose stremgthis bound to all
its parts from God. Maimonid2s has already broached the
subject, has covered it extensively in

and as in the separation of a limb or passage from a body
through which passes the vital spirit all will be wasted so,
too,with the s2paration of man from the divine service, man
will be wasted.

The word "lo" can be explained similarly with the
analogy of a limb separated from the body, for at the
instant in which a man becomes the enemyv of (God, he
will be destroved; even the evil doers, whose sin may be
less, will be separated from the community. The same fate
awvaits the aforementioned enemies. This serves to show
that evil and destruction come {rom man himself when he
distances himself from God, and for this reason the
Torah warns, "Follow the Lord your God,"mLeferring to the
Sabbhath, which shows the interconnection of the whole world

and their ascendance towards Cod, as we have exnlained.

YOU SHALL EXALT. . . With respect to this part in

relation to the Sabbath, We can subdivide this category
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' into two separate parts as well: one, the description

| of the reward of the righteous, and two, its time.

The first part, however, has two separate units: one, the
extent of the reward, and two, the explanation of his point

r of view. Indeed, he puts aside all doubt because it

l is more important to deal with the first point from the

perspective of the righteous.

With respect to this, the first peint of this

' matter, it is related to that which was discussed above

concerning the usefulness of Shabbat., David said, as

is further cxplained from this, that the activity which
' "raises my horn like a wild ox."uﬁirc is anointed with
fresh oil, which is an analogy for the perfection of

the intellect. He was anointed with eood o0il, for the
moisture of the roots is within it, which is what keeps
it alwavs fresh and not spoiled. This can be likened to

the moisture of the body, as an example,

) The word, "my horn" is an analogy to the God-given
intellect - the altar of man - which exists forever.
It is intended that man make pood use of this intellect
in this world: his everlasting existence depends on
this, as is sugegested by the word "keren"-"horn," based
on the teachings of the Sapes. The well known but sim-

nle comment does not contradict the exmlanation, bhut

it may help.
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It is possible to exnlain the word "baloti" from !
the nhrase, "to decay from adultery." This means that
the man who spends himself while he is still voung will
not be deceived by the vanities of this world, but he
will feel contrite from the words of the Holv Torah,
and affiliate himself with it. Thus, he will be ah.e
to hold his head high, as in the words of the Sages
“"by way of reference, this is tle Torah." A man who
dies within the tent, indicating that he has never ven-
tured far, will not enter the world to come, but the one
who must sacrifice a part of himself will indeed enter

the world to come.

The explanation above has already pointed out that
fresh oil is an analogv for the moisture of the hodily
roots, and the word "fresh,” according to this, is not 3
an adjective referring to the word "moisture," but to
the matter of time. The intention is that it is good
for man to busy himself all his days in Torah: he must

never sav, when 1 have time, I will learn,” bhecause

he may never have the time,.

HAS SEEN This second point suggests the Sabbath |
in two wavs: one, by honesty and two, dishonesty.
llonesty, from the point of view that vou imagined, as

the Sahbath shows the connection of the world with God,

Y

which is its purnose. We know from this that completion
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which epitomizes the day is high and exalted. David sug-
pested this when he said, "1 shall see the defeat of

my watchful foes.“w The word, '"shurai" in my opinion
identifies the seen, not the one who sees, as it is

said with respect to nrisoners of war, which indicates
the motivated ones. They explained this last av the
words: '"Do not take ransom for one who fled to the city
(to avoid acknowledging gu‘lt),"p;nr they make Me suffer
rencatedly and are not like my watchers. This is an
analogy to all the existing elements which the intellect
of man looks upon; and the text concurs with mv explana-
tion, namely "My eyes saw all that exists, all that |
observe." The languape used indicates observation,
meaning: "I will gpaze upon;" not from nearby, as it
indeed says in the text of Psalm 92, "I gazed upon.”" It
suggests that by pazing one understands easily hut with
dishonesty, as it happers from the perspective of the
evil doers. In Torah, the destiny of the evil doers

is their soul bheing cut off from its people. One can
surmise this by knowledge of the extremes, for the com-
nlete soul cleaves to the divine hond. Tt shall not
perish, as it says, "The soul of my master shall be
hound in the bond of life with the Lord my Godﬁ”oﬂt

is an analogy to the bond of all life with God, as it
resides in the heart and will be influenced by it. For
this reason, he who imagines there is no spiritual reward
in Torah errs, for one is certainly obligated to it with

respect to the nromised spiritual punishment.
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The following verse in the psalm closely narallels
the above: "I shall hear of the downfall of the wicked
who rise against me." The intent is that my ears shall
hear by means of those who rise against me to harm me.
Thev are wicked, for by the punishment that is coming
to them, I realize this in relation to me. Thi- is de-
rived from Torah, not speculation. David utilized the
word, "hearing,"” to show us the way it is received, bhut
it is a very strong word, as is "tabat" which appears in
the previous verse, and "shmiyah," which is even strong-
er than "tabat." As an example, refer to the section
dealing with what we saw in Egynt when they arose against
us in order to destrov us, as it savs: "The Egvptians
dealt harshly with us.... and when we cried to God, the
LLord heard our voice..." w?his is the meaning that is supg-
pested in the hook of Neuteronomy, where it savs, "Remember
that you were a slave in Egypt." This is exactly as we
have explained, for it is clearly shown that the servant
of Cod is watched over and if he cleaves to Yim, He will

stav with him,

In addition, this text suggests the meaning of re-
memhering Torah from the Exodus from Egypt. The
kev word is "zachor" -remember to observe the Sabbath;
remember that you were a slave in Egypt. For this reason
the intent of this text is implicitly connected with

the Sabhath.
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THE RIGHTEOUS: We are concerned with the second

L

point, which includes two main noints: one, that the
reward will be granted after this life which is the ma-
terialistic one and two, the claim of such reward with

respect to the first item mentioned.

It is already well know that the date tree bears i
fruit only after seventy vears, mirroring our life span
which is also seventy vears., We also know that the ce-
dar does not bear fruit, similar to man who is also

unable to recreate matter in this world, as it says,

"MPo it today, not tomorrow," If this is so, the exnla-
nation of the text is that the righteous will hloom

for seventy years,and even though it is not fruitful |
save at the end, nevertheless he is very much so fram |
then on. Me will he erect like a cedar in Lebanon, an .
analogy for the time it will take for the fruit to ripen-

namely, seventy vears. Fven though it is possible to ful-

fi11 the commandments before such time, this is truly

the nroper time. The corollary suggests that even if

a man has sinned all his life and repented at the end,

he is forgiven, and even though the flower is not the

fruit, the intent is to point out the direction that it
evolves. The riphteous man though is like a date because
the date tree blooms and finally bears fruit in seventy

vears, after the completion of time.
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This suggests that in these davs, even though a man
spends all his time in the service of God, they need him
to bring the fruit fully to its ripened state. This im-
plies that the reward is not in the making of the fruit,
but in the exalted act of service. For this reason,
Navid compared the righteous one to the cedur in Leba-
non, which is also exalted though it doesn't bear fruit.
Why is this so? Becausc this is the exaltation that is
measured by degree rather than by size. David took the
word "yisgeh," which indicates multiplicity or preat
erowth, and the intent of this multinlicity is directed

toward the degree of quality, not quantity.

Many such examples are found in the Midrash, but
the one that is most appropriate to choose in relation
to our text is the one of Rabbi Yitzhak bar Avah. He
said, "As this date whose shadow falls far away from it,
this is the reward given to the righteous, for they
receive it in the future as it says, 'The guardians of
the Commandments etc...'" Another possibility is that
the date tree wastes nothing, for the dates are eaten
and the branches - the '"lulavim'" - are praised; the
branches - the "hariot" - are used for shade; the fruit
is used for neddling; the twigs for draining: the logs
both for building pillars for the house and for burning
fuel for the poor. Thus Israel has no waste, for there are
thoese who read Torah and who have mastered Mishnah and

Talmud, and even the ipnorant do pood deeds.
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There is yet a third possibility, namely: just

as the date has a longing to live, so too does Israel
have a longing Fgr God. As it says, "My soul desired

you at night."‘ﬂAs this date tree whose heart is directed
towards the top, so too is Israel whose heart is di-
rected toward its Father in Heaven, as it savs, "My

eves are alwayvs directed toward God." This suggests

two things: one, with —-espect to the reward and two,
with respect to the one who brings it. The reward of the
Commandments does not come in this world but in the dis-
tant future - referring to the analogy of the distance

of the date's shadow. We made the analopy with the

fruit of the date tree whose final result comes only
after seventy vears. With respmect to the one who brings
it to him, including all the commandments, there are two
matters which must be remembered: one, the gquantity and
two, the quality. TIndeed, with respect to the first it
is said that all Tsrael is included for a part of per-
fection is found in all of them, and there is no waste,
as the Sages taught. Theyv likened the head to a pomegra-
nite, for even if the head is ignorant, it is filled with
Commandments as the nomegranate is filled with seceds,

which is similar to the analogy of the date tree.

With respect to the quality there are also two mat-
ters to consider: one, the perfection of the measurable
virtues and two, the perfection of the thoughts. With

respect to the first, they said, "as the date tree has
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a longing... So the perfection of the virtues is
contingent upon longing and the power of virtue is sub-
ordinated to the intellect, and is directed upwards.
With respect to the perfection of thouwghts, they said,
"as the heart of the date tree is directed upwards whose

intent will be the true intellect itself, it will be di-

rected with that which exists, and the truth itself is

. 3 : . 104
God, who is virtue, as it says, "The Lord God is truth."

It is already possihle to make the analogy that there
are four reasons for the commandments - purpose, matter,

action, and form - as is already known.

Purpose is the first analogy, as it sayvs that reward
will come in the future. As to matter, it is the second
analogy mentioned when it was said, "There is no waste,"
whose intent it is that all actions of man are matter for
commandments because no deed has no commandment. With
respect to doing commandments, it is mentioned in relation
to the longing hecause commandment and sin are aroused
with power - namely - the longine. Lastly, the form of
commandment is mentioned in relation to the heart being
directed toward heaven, because the commandment, whatever
it may be, is properly done for the service of God, be-
cause e is the "metzaveh,'" - "The Commander'-and all the
nassages which were in the Midrash are included in these

four models.

PLAXTED ETC... This section deals with the second




concern, and can be subdivided into two parts: the first
concerns the origin, one of which will bear the intent;
the second, the consequence with respect to the first
part of this matter, and the word "shtulim'" - "planted'" -
is a nersonal descrintion of man in general. ¥now that
the whole world is called "House", as it says, "hechol

. e " =
bevti ne'eman".' Nevertheless, it falls particularly

there on the world of the lcver creatures, and the name

of the fate of the lower world is the gate of heaven. Know
that man, from the perspective of the intellect is compared
to a planted tree whose roots are above in heaven, with

the lower creatures and the branches bhelow. When the
flower flourishes, it is appropriate for the fruit to

fall after it ripens.

As to its roots which are planted firmly in the
lower world: when one sins he is cut off from his
roots, as it savs, "That soul shall be cut off, and
the roots shall be cut off from the land of the livine."
This is what the text implies with respect to the afore-
mentioned neople when it offers the simile of the righteous
nnes planted in the House of the Lord, meaning, all peo-
ple are planted in the lower world, which is called the

llouse of God.




ITT Analysis

When analyzing an unfamiliar text from a period
far removed from the present, one always fears reading
too much into the material. The danger of attributing
thoughts and ideas to the author where no sucl facts
exist, is ever present. [ begin my analysis with that

notential error in mind.

1 have attempted to choose only the major themes
found in the text, giving examples when the need arises,
seneralizing at other times. | recognize that to do
justice to the work, an analysis of dissertation propor-
tions would bhe required; therefore, this section is

intended to offer the reader a general understanding

of Joel T1bhn Shu'aib's commentary, which has, to mv knowledge,

never been translated and has been investigated by very

few scholars.

The commentary of Ibn Shu'aib is replete with imagery
carefully selected to combat the strone visual svmhels
of the Christian Church. This is no mere attemnt to elu-
cidate a familiar text: it is meant as a keen weanon
for the rahbi's loval Saragossa community, as well as
a noienant anologetic directed at the ever-erowing

menace nf religious nersecution.

I'he nrimary symbol to which Thn Shu'aib addressed
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himself was Jesus as a divine alternative to God. That

the Lord was omnipotent was self-evident, but the fipure of
Jesus nrovided man with a human parent who could work
miracles, a formidable emotional attraction toward
Christianity. 1In the commentary on Psalm 23, Thn Shu'aib
repeatedly emphasizes that God is the true Shepherd, and
offers human examples to point out the failings from

which the Divinity alore is spared. Contrast this image

to the focal point of .Jesus' nrofessional description:

In the new Testament the figure of the Shepherd

and the sheen finds in Christian faith its most
nrofound annlication in Christ as the prood Shep-
herd of all sheen. This is boldly articulated

in the closing benediction of llebrews in the simple
phrase "our Lon Jesus, the great shenherd of the
sheen" (13:20)

This nortraval is intended to link Jesus with the
“'essianic description in the Hebrew Bihle. The shepherd
of Second Isaiah or Jeremiah, however, refers to Yahweh,
not the Messiah, and the commentator underlines this

distinction at length.

God feeds, waters and heals this flock- (see n.
nf manuscript 73a) in contrast with Jesus who created
fFood and drink for thrones when none was available. Tn
this same vein, consider the commentary on verse 56 of
Psalm 23, "...so0 he wrote, 'y cup' meaning, God is my
share and my cun.'" 1In Christian ritual, through tran-

substantiation, Jesus becomes hoth the share (the flesh)

.




and the cup (blood). 1Ibn Shu'aib focuses on the
same imagery bhased on David's words, but he redirects

the object of the image from the '"Son of God" to God.

There is yet another nowerful reflection of
Christian influence on Ibn Shu'aib's polemical writing:
the purifying image of water. For Christians, water as
contained in a holy font renresentcd the difference
hetween heathen and believer. The fact that many
Jews had succumbed to the nressure of popular insistance
must have strongly affected the Jewish community and its
leaders. To balance the trend, the rahbi of fifteenth
century Spain had only to look at his literary tradition
to conceive a viahle Jewish replv: see the end of
manuscript S56b. "The rahbis explain the waters of life
as bheing the words of Torah, as thev said, 'There is
no water save Torah.'" .Just as water is the basic
necessity for life, so too is Torah understood to be
the basic necessity for Judaism's survival. 1In order
ta answer those whose philosophical orientations
reavired a more sophisticated understandine, Ibn Shu'aibh,
in Manuscript 56b cantured the Ezekiel passage in which
the hiblical author describes the ever increasing water
level emanating from the house. Shu'aib underscores his
point by citing Maimonides' explanation that the water
is an allusion to the influence of what we absorb intel-

lectually.

- DA
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Having identified the basic miranda in Ibn Shu'aib's
work, we pursue two primary theological dogmas: one, that :
to Christians, the equation, "Jesus is Love " is absolute,
and two, that salvationis martially guaranteed by Jesus'
death, partially conditional upon human behavior. 1In a
striking passage at the end of Psalm 23 (manuscript 59a),
Thn Shu'aib offers an entirr page of proof texts to counter
the image in point one above, using examples from Song of Songs.

"Ani ledodi vedodi 1i, " says the congregation of Israel

before the Holv One, blessed be He." The intimate relation-

ship between God and Israel is clear:

In post-exilic literature, the individual aspect

of religion gains in importance...(and) the idea

of a loving relationship with God is extended to

the individual, especially in Psalms: the greatest ,
happiness of the pious becomes the nearness of God.

The notion that the ilebrew tradition is a religion of
law in contrast to the new Christian belief that religion

is love here is the shattered. If the image of a father

does not suffice, 1bn Shu'aib offers verses describing
¢very loving relationship, and likens each one with the

particular feeling of intimacy between God and Israel.

To those who seck secular pursuits and who claim
that there are truths that can only be found in the world

outside, Thn Shu'aib responds by pointing out that mathe-

matics, science and theology are all included in Torah. !

Salvation for Jews lies not in the spilled hlcod
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of a single martyr nor in the strictly secular pusuits

but in cleaving to God: by observing His commandments,

by not striving for material good (manuscript 58b)

and by repenting of one's evil ways. The symbol of David
suppports this last fact, for why else would the figure

of David (and not his poetic creations) be a suitable
focus for a community in crisis? We know that David was
punished for a number of sins: for his error in counting
the heads without collecting the shekel tax (in Second
Samuel 24), he was given the unfortunate ontion of choosing
an appropriate punishment. When he succumbed to lower im-
nulses and committed adultery with Bat Sheva, David lost

the honor of building the Temple to God. Nevertheless.

it is repeatedly stated that David repented: "I cried out
to You, and You healed me, " he says in Psalm 30:3; see
also Manuscript 73a.

Personal redemption is not the only form of salvation:

in manuscript 56bh, we read,

One can understand this psalm as a rest from the
mourning of Zion...even though thev are far away

from Har Zion, something is left to them...David
savs, 'The Lord is my shenherd, I shall not want.'

It is a saving that pa2rtains to every man of Israel
dispersed in Fxile, in every corner and region. IT

T lack Jerusalem and Zion, at least T do not lack
God, hecause lle is my shepherd, 'for in the land of
our enemies let lim neither leave us nor forsake us,'53
as it is said, 'and vet for all that when they are

in the land of their enemies, T will not cast them
away, nor will 1 abhor them...for T am the Lord their
fod. The reality is as if we had not lost anything,
as will be exﬁlaingd. based on the text "You are the
children of God.'

-




The message inherent in this biblical passage is
clearly that even if Israel sins, she will nonetheless
alwavs maintain a covenant with God. TIbn Shu'aib, how-
ever, had a particular problem to face in a divided com-
munitv. As a spiritual leader, he had the responsibility
to support the loval members of his congregation and to
orant them peace of mind, while at the same time maintaining
an open channel for those conversos who might want to repent
onenly or secretely. Theretore, he culls rabbinic material
for both viewpoints. Tn Manuscript 5a, he cites Rabbi Ieirah,
who claims that "he who comes with an act of sin on his hands
and is saved from it" will be duly recompensed in the world
o come. On the other hand, "our sages of blessed memory said
that if a man existed but did not sin, theyv erant him a reward
as if he had done a mitzvah " (Manuscript 5a).

The presence of constant misery, however, was a problem
that required a solution or at the very least, a palliative.
In order to document the theological reward and punishment, Tbhn
Shu'aih offered the imace of the date tree which bears fruit
only after seventy vears- more than a human lifetime to many.
lle hases this on verses 13 and 14 of Psalm 92, "the righteous
man flourishes like a malm tree...those who are planted in
the house of the Lord shall flourish in the courts of God."
lence, reward for the righteous would be granted in the world
to come. The sinner, however, were he to remain unrepentant
would he punished in this world by having his/her soul cut

of f from the community, "One derives happiness from two things:
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purification and absolution...Purification is the way for

(-5

the individual to arrive at absolution," (manuscript 5a),
hut if these channels were ignored, Ibn Shu'aib condemned
the sinners (manuscript 73a).

With conversos in mind, the author writes,

Fven though there are those who try to make use
of Torah not for its own sake, our rabbis have
already said, 'inasmuch as it is not done for
its own sake, let it be for its own sake' (manu-
scrint 58h).

The pnroblem of a fractured community was more than
a spiritual danger; it was a physical danpger as well.

[hn Shu'aib elaborates on Psalm 23:5,6 by saving

I long that goodness and mercy shall always be

my share, because these attributes are designated
to complete man. The allusion to goodness is for
man euiding himself; the allusion to mercy is a
directive concerning his guiding of his fellow
human beings (manuscript 5% ).

With this last fact in mind, we turn to the conclusion.




V. Conclusion

To what kind of audience did Thn Shu'aib address his
work? Clearly, to read throuph the entire text of the
commentary and grasp the better part of its meaning
reauired an understanding of several academic disci-
plines. 0One needed to he acauainted with rabbinic
thousht, hihlical literature, late antiquity and medieval
nhilosonhy - Jewish and Greek - and Christian dogma. TIn
addition, it would have heen useful to know the hasic frame-

work of Kahhalah,

Nid the entire Jewish community have an opnportunity
to hecome so well versed? Annarently not, as Y, Baer ex-

nlains:

It would anpear that the Jews of Spain learned noth-
ine from exnerience...Most lived in noverty which
restricted their horizons and asnirations, while
manv of those Jews who were wealthy and politically
nowerful held aloof from their hrethren and from

the traditional religious and monular institutions.

Those who were ahle did not choose to study within
a Jewish context, and those Jews who might have welcomed a
chance to study such a text as this evidently were not equin-

ned to do so.

It has heen documented that Thn Shu'aib was a well
Lnown scholar. That manv of his manuscrints survived the

Fxnulsion from Snain and were suhscauently nublished indi-
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cates that the man was considered to be an imnortant con-
tributor to Jewish learnino_.2 Surely he did not compose
his nolemical tirade against Christianity and conversos
only to offer sumport to his community. His nulnit res-
nonsihilities satisfied that need, and as ve sece, this
text could not have met that need in any case, as it was

so sonhisticated.

Thn Shu'aib was addressing men of Jewish background.
There were two tvnes of such scholars who might have been
able to utilize Thn Shu'aib's document: one, the Jewish
leader who would preach and aresue the anologetics in
conjunction with this author and two, the Christian scholar,
once .Jewish, who had climhed the ecclesiatical ladder and

now held a nosition of mower in the government or the Church.

Conversos in the Christian clergy were definitely
taroets for .Jewish ire, as not only had they bhecome anos-
tates, hut thev also urged dehilitating edicts and violence
toward their former hrethren. Often, the king would annoint
such learned new Christians to debate Jews in disputations,
as | have already mentioned. At times, Jewish hoohs were
collected and distributed among Christian scholars in order
to acquaint them with the ideas and dogman of Judaism, that
thev might adequately nrepare argumentative strategy for

nihlic discussions.
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1 believe Ibn Shu'aib was familiar with these nrac-
tices, and by writing as ageressively as he did, hoved
to sway some influential converts back to the fold. As
has already been mentioned in the Introduction, he was

at least moderately successful in this endeavor.

To those who would listen, Ibhn Shu'aib provided an
answer to the confusior and horror of fifteenth century
Spain. He emphasized that repentance would be well re-
warded and that spiritual salvation was worth the risk
of physical danger. 1He offered solutions to the ner-
nlexinp questions that estranged these peonle from their
faith, and gave them the tools with which to counteract

the Christian influence.

In reality, Snain of four centuries ago wasnot so
different from the Jewish experience today. We are
still faced with persecution, with bloodshed, with con-
versionist attemnts. That we have survived so long is
a tribute to our inner integrity and tc our scholars whe
have "ovided us in straipght paths for His name's sake."

Studyine the manuscrinrt has piven me the onmortunity to

97.

share some of the nain, as well as to gain an understanding

of a scholarly polemic.

There is much more to he done. The text included
in this paner representsa tiny part of the entire work.

Tts themes need to be studied in depth: a cross study

.
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of similar texts might provide some interesting insights.

Suffice to say that this is just & beginning.
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23 A Psalm of David.

The Logp is my shepherd; [ shall
not want.
*He maketh me to lie down in green

Ppastures;
He leadeth me beside the still
walers.
‘He restoreth my soul;
He guideth me in straight paths
for His name's sake,
‘Yea, though 1 walk through the
valley of the shadow of death,
I will fear no evil,
For Thou art with me;
Thy rod and Thy staff, they com-
fort me.
Thou preparest & table before me
in the presence of mine enemies
Thou hast snointed my head with
oil; my cup runneth over.
*Surely goodness and mercy shall
follow me all the days of my life,
And I shall dwell in the house of
the Loro for ever.
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A Psalm, & Song. For the sab-
92 L&y

Mt i u‘; uung to give thanks
un
Andlo unto Thy name,
m-n’l’“m y
3 lovingkindness in
And Thy faithfulness in the pight
R iument ot sl

and with the
With a solemn mnd upon the
barp.

‘For Thou, Lorp, hast made me
glad through Thy work;

lmllelultmlhemhol'l‘h,

‘Rnw tmTI:y wnrkl O Loro!
Thy thoughtas are very deep.
*A brutish man knoweth not,

Neither doth a fool understand this,

"When the wicked spring up as the

Arg.:inn all the workers of in-

iquity do flourish;
It is that they may be destroyed
for ever.

"But Thou, O Lorp, art on high for

evermore.
*For, lo, Thine enemies, O Loro,

For, lo, Thine enemies shall perl!b(

All 'the workers of iniquity shsl
be scattered.

“But my horn hast Thou exslted like

the horn of the wild-ox;
I am snointed with rich oil.
UMine eye also hath gazed on them
that lie in wait for me,
Mine ears have heard my desire

of the evildoers that rise up

sgainst me.

UThe righteous lhall flourish like

the palm-tree
Heshnll;mvhkel«darmlsb-

"Phnud in the house of the Loap,
They shall flourish io the courts of
our God.
"They shall still bring forth fruit

io old age;
nh:lrhefullolupudnch-
"To dechre that the Loro is upright,

My Rock, in whom there is no un-
righteousness.
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