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Woe unto you, scribes and Pharisees, ~ypocrites! 
f or ye compa ss sea and land to make one proselyte . . . 

Matthew 23:15 (KJV) 

• 
If anyone tells you, "The Messiah has arrived at 

such and such a place, or has appeared here or there," 
don't believe it. For false Christs [Messiahs] shall 
arise, and false prophets, and will do wonderful mira 
c les, so that if it were possible, even God's chosen 
ones would be deceived. 

Matthew 24:23-24 
(The Living Bible ) 
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DIGEST 

New high technology media and sophisticated market-

ing practices have, in recent years, affected Christian 

missionary work in the United States . This thesis exam-

ines how modern .Christian missionaries have utilized these 

advances to proselytize American Jews and co~rasts their 

efforts with those of nineteenth and early twentieth cen

tury evangelists. Within the general c ategory of Chris-

tian missionaries, I have differentiated between Evangeli -

cal Christians and Syncretistic Christians. The former 

belong to orthodox Christian de~ominations which promote 

Bible- centered Christianity, such as the Evangelical 

Lutheran Synod of Missouri and the Presbyterians, U.S . A. 

The latter promote Christianity through self-proclaimed 

Jewish identification, largely via apostate Jews who con

sider Jesus to be the savior, as i~ Jews for Jesus, Mes-

sianic Jews and Hebrew-Christianity. 

After a broad overview of the first eighteen centuries 

of Christian missionary activities toward Jews, I consider 

two time frames. My historical period (1840-1927) begins 

with che arrival of the first major Jewish inunigration to 

the United States and coincides with the "Second Great 

Awakening." It ends in 1927 when evangelical Christians 

held two world- wide conferences on Jewish evangelism. 

viii 
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Following these conferences, missionary activities changed. 

Conversionists began to exploit advances made in the psy-

chology, marketing , advertising, and electronic media. 

This thesis demonstrates how modern Christian evangelists , 

from 1927 to the present, applied this sophisticated con-

temporary ~echnology to the task of converting Jews. 

Using a four-way matrix (historical period vs . modern, 

evangelical Christians vs. "'syncre tists) , t his thesis ex~ 

ines various conversion strategies: direct and indirect 

persuasion, coercion, the use of proselytizing literature , 
and the training of missionaries. The thesis attempts t o 

show how missionaries have adopted tactics which parallel 

those used in selling, marketing and advertising. 

The thesis concludes with an evaluation of Christian 

evangelism, a statement on those who apostatized, a reap-

praisal of syncretism, evangelism and cults, and thoughts 

on how to counter missionary activities directed at the 

Jewish people. 

ix 



CHAPTER ONE 

A HISTORICAL PERSPECTIVE 

Authorities still debate where the carpenter's son 

was born. Some say it was in the Galilean village of his 

parents; while others insist he was born in a hamlet on 

the outskirts of Jerusalem. His early years are shrouded 

in obscurity . The stories written about him only high-, 

light the last year of his life as an itinerant preacher 

and demagogue . Having incited the wrath of both religious 

and civil authorities, the Roman governor sentenced him to 

a humiliating death-- crucifixion. The final , desperate 

words of the young Jew before his death were reported as, 

"My God, my God, why hast Thou forsaken me?" {Matt . 27:46). 

F.ulfilling the prophesy of the Old Testament, Jesus 

was born of a virgin woman in Bethlehem, the city o~David. 

He became a teacher and sage, performed miracles, healed 

the sick, and spoke Divine words. He acquired a large 

following of disciples. Nevertheless, the priestly

ecclesiastical power in Jerusalem rejected him and labeled 

him a false savior. They sentenced him to death. On the 

third day, he was resurrected and ascended to the right 

hand of the throne of God. And all who believe in him are 

assured of eternal salvation. 

l 

, 
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The two parallel accounts related above bea.r'a resem-

blance. The first is a traditional Jewish understanding 

such as that found in the Encyclopaedia Judaica. 1 The 

second is the product of the most remarkable advertising 

campaign ever implemented by an affect, marketing informa-

tion system . * We know the media strategists, collectively, 

as the synoptic gospel writers; or individually, as the 

Apostles Matthew, Mark, Luke -and John . However, the true~ 

marketing genius, who gave direction to the program and 

determined its grand objectives, was a Hellenized Jew from 

Tarsus, by the name of Saul. 

Most of th~ earliest Christians living in the first 

century common era were Jewish. Their lives remained un-

a l tered within the towns and villages of Palestine; they 

worshipped in the local synagogues, adhered to the dietary 

laws , brought their sons into the covenant of Abraham. 2 

These early Christians were only one of numerous sectarian 

factions which arose during this tempestuous per~d of 

Jewish history. The distinguishing characteristic of 

this group was its insistence that the prophesized mes

siah had come in the human form of Jesus of Nazareth . 

In their zeal to promulgate the young movement, early 

Christians "carried on an energetic propaganda in the name 

of Jesus, proclaiming his Messiahship in the temple courts, 

* Affect, marketing information system: a structured, in
teracting complex of persons, ideas and procedures designed 
to generate an orderly flow of pertinent information which 
can be used to achieve a desired impression or influence 
the actions of others. 



synagogues, markets and places of public assembly . "3 Al

though the New Testament speaks of numerous Jewish con

verts, 4 there is an absence of collaborating, independent 

evidence to verify these accounts. The eventual demise of 

the Jewish churches, i . e. those whose membership consisted 

of Jewish believers in Jesus' messiahship, as opposed to 

the gentile churches whose membership consisted of gen

tiles who accepted his messia'bship, indicated that the ~ 

teachings o f the new Christian sect were unacceptable to 

the indigeneous Jewish population. Jews "who did not 

accept Jesus as the Messiah rejected the claims because 

the expectationq did not materialize . . . The power of Rome 

was not broken, the Davidic line was not restored, the 

scattered were not miraculously restored to Palestine; 

day-to-day life went on as before." 5 

At the time the inchoate, formless Christian church 

was failing in the land of Jesus, conditions were ideal in 

the pagan-Greco world for a new religious moveme~ to 

spawn. Saul of Tarsus, who became known as the apostle 

Paul, was the catalyst who transformed a small Jewish sect 

into a cosmopolitan movement. Paul's Hellenistic Jewish 

background set him apart from the others in the early 

church hierarchy who were Palestinian Jews. Paul assumed 

the task of preaching in the Hellenized world. 6 He 

travelled throughout Asia Minor communicating not only 

the synoptic gospels, but his unique theology. His mes-

sage was more acceptable since it came from a native speaker 
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of Greek rather than from Palestinian -Hebrew or Aramaic-

speaking evangelists. However, Paul ' s background was 

important when used as a frame of reference. His back-

ground, alone, cannot account for the great metamorphosis 

which came to Christianity via Paul, but it may be said 

that "to the extent that Paul's environment shaped him, 

it shaped his transmutation of Christianity. In a word, 

Christianity was significantly affected by Paul the man, 

as well as by Paul the product of Hellenistic Judaism. 117 

The earliest evangelical approaches characterized in 

• 
the New Testament involved personal witnessing and sh4ring 

the message of the go~pel writers with non-believers. 

Several modern business experts and scholars who have 

viewed Christianity with a marketing eye attributed Paul 

with developing the first specialized marketing initiative 

in religio n . Paul tailored the product (the gospel mes-

sage) to the potential consumer (the non-believer) . In 

First Corinthians (9 : 20-21), he wrote , ''and unto the Jews ,, 
I became a Jew, that I might gain the Jews, to them that 

are under the law • •• [but) to them that are without the 

law [the Gentiles, I changed my approach) . • • that I might 

gain them that are without law." 

As the church became more and more Gentile, the Jewish 

aspect was continually reduced. According to New Testament 

tradition, Paul was selected to convert the Gentiles to 

Christianity, " • • • go thy way: for he (Paul] is a chosen 

vessel unto me, to bear my name before the Gentiles, and 
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kings, and the children of Israel" (Acts 9:15). Paul saw 

his mission as a dawn of a new era in which a new impera

tive was replacing the old.
8 

Salvation was available to 

any mdn who believed in Jesus' measiahship, regardless of 

hi s previous adherence to Jewish law. 9 The door of faith 

h d b d h G ·1 10 a een opene to t e enti es. 

The conversion of the Gentiles pr~J>ented a problem 

for Jewish-Christianity. Were the new converts "gere 

tsedek," righteous proselytes to Judaism, or some l~sser 

affiliation? The author of Acts indicated that these Gen-

tiles could be received as full partners in the privi~eges 

of this new covenant. 11 But a schism was developing be

tween Jewish-Christians and Gentile Christians . 12 Paul, 

i n Galatians, urged a full abro~ation of Jewish law and 

custom. This epistle is an implied rebuttal to Jewish-

Christians who advocated a continuation of Pharasaic 

o bservances such as circumcision . Sarcastically , he 

accused the Jewish- Christians of seeking to give Christi-
13 ~ 

anity the appearance of a Jewish sect. ..-

In the year 70 c.e., Rome destroyed the Temple in 

Jerusalem. The basis of Judaism shifted from a predomi-

nant emphasis on cult to a new emphasis on the Law as 
~ 

interpreted by the rabbis. While the rabbis saw the de-

struction as a temporary punishment, Christians viewed it 

as a declaration by God that the old coven~t with Israel 

was at an end and that they were the inheritors of a new 

covenantal relationship . 

• 

•• ,._ ________________ --____________________ lillliiiiiiiiiiiilii---iiiiiiiiillliiiiiiio----..-:Z.l~ 
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The Gentile Christian church ostracized those Jewish-

Christians who had tenaciousl y clung to Jewish practices. 

Judaism, responding to the missionizing efforts of these 

Jewish- Christians, introduced a malediction against them . 

Rabban Gamaliel II in Yavneh instituted the additi on of 

the Bircath Haminim to the eighteen daily blessings re-
14 cited by the Jews. The final effgct was an ideological 

separation of the Jewish-Christian sectarians from nor-

roative Judaism . 

Jewish- Christianity remained a movement for another 

century but the Roman victory over the Jews during the 

, 
Bar Kochba revolt finally sealed its fate. Rome exiled 

both Jew and Christian from Jerusalem. Gentile Christian-

ity, for its part, won the day at the Council of Jerusalem 

in the victory of Paul's notion of "the Gentile Question." 

It considered the fall 'of Jerusalem as the final vindica-

tion of Christianity over Judaism and the Law . Judaism, 

at the same time, expelled the Jewish-Christian sectarians 

from its midst. The Jewish- Christians would nev" regain 

their position of authority in the affa~rs of the church 

nor could they attach themselves to Judaism. Jerome , 

appraising their lot in his Epistle to Augustus, stated, 

"that while they will be both J ews and Christians, they 

' ' . 15 are neither Jews nor Christians." 

From the second century, the church's missionary 

zeal continued to develop along the lines of Paul. The 

church fathers were aware of Paul's admonition in Romans 
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(1:16) " . . . to the Jew first, and also to the Greek . " Con-

frontations best characterized the marketing of the gospel 

to the Jews. Justin Martyr's Dialogue with Trypho, a Jew, 

in which he sought t o prove the messiahship of Jesus, is 

an exampl e of such a confrontation. Meeting little success, 

the church fathers turned again to the Gentiles. 

By the fourth century, Christianity became the state 

sanctioned religion. Christianity received many gentile 

converts and some Jewish ones, but mass defections from ~ 

Judaism never materialized. Those who did convert were 

obligated to renounce their Jewishness for the identity , 
of a Christian. James Parkes wrote in The Conflict of the 

Church and Synagogue, that 

As a preliminary to his acceptance as a 
catechumen, a Jew "must confess and denounce 
verbally the whole Hebrew people, and forth
with declare that with a whole heart and sin
cere faith he desires to be received among 
the Christians. Then he must renounce openly 
in the church all Jewish superstitions .. • . 
'in one word , I renounce absolutely every
thing Jewish, every law, rite and custom, 
and above all I renounce Antichrist, whom 
all the Jews await in the form .~nd shape o~ 
Christ . .. '"16 

Christian missionary ardor continued throughout the 

Middle Ages, but the didactic approach changed to brutal 

persecuti o ns. "The Jew was regarded as a guilt laden un-
17 

believer, resistant to grace and destructive to souls." 

The church initiated more conversions by the sword than 

by the word. The crusades devastated European and Pale-

18 
stinian Jewry. Pope Gregory IX, convinced that the 
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Talmud blasphemed Christianity and delayed the final con-

version of all Jews, ordered every Talmud confiscated and 

burned. In 1229, "he laid down that a Jewish child who 

had be~n baptized by his converted father was to be en-

trusted to the father and not to the mother, if she 

. . '19 . remained Jewish.' In Spain, the church ordered public 

d i sputations and forced the Jews to defend their religion 

in open forum. The most famous debate took place in 1263, 
. 

between Pablo Christiani, a Jewish apostate and Rabbi ~ 

Moses ben Nachman (Nachmanides) . 20 Quite frequently, 

riots, book burnings, and/or mass baptism under duress 

followed the disputations. 

Threat of expulsion was used as a ploy to convert 

Jews . As early as 576 c.e ., 500 Jews accepted baptism 
21 in Clarmont rather than be expelled from France . All 

Jews in England, who did not convert, were expelled by 

edict in 1290. 22 Convers ions characterized Spanish Jewry. 

Many of these conversions were the result of Jewish de-

sires to achieve social prominence or financial s t:tiitus. 

Most, however, were the aftermath of forced baptisms 

under the threat of death or expulsion . Whether these 

converts returned to Judaism in secret, or became sincere 

and steadfast Christians, the church remained suspicious 

and accusations pr evailed that these Jewish converts re-
. 23 mained Jews. Frederick Schweitzer pointed out if _his 

A History of the Jews, that 

the great majority of Jews acceded to baptism 
in preference to death. The papacy had opposed 



forced baptism, but no ecclesiastical authority 
ever denied the indelible efficacy of the sacra
ment once it has been bestowed, regardless of 
the motive of the giver or receiver. Baptism 
could not be renounced, and such converted Jews, 
or New Christians as they came to be known, be
came subject to the Inquisition . . • 

The great majority of the New Christians, 
however, were so only in form; in everything 
but name they remained Jews and so, too , their 
children. These crypto-Jews , or Marranos, grew 
as a separate body but remained in surreptitious 
contact wlth their co-religionists . .. 24 

9 

Despite the Church's nominal success, Spain exiled all non-

converted Jews in the great Spanish expulsion in the year 

1492. 
25 

Another form of conversion technique was to force the 

Jews to listen to sermons. Pope Nicholas III, in 1278, 

issued a papal bull, Vinea.m scree, to encourage conversion 

through sermon oratory. The Dominican and Franciscan 

orders were permitted to round up Jews in their syna-

gogues and compel them to listen to "fiery, impassioned 

sermons." Anyone who was caught dozing risked being 

struck. Authorities examined the ears of congregants to 

make sure they were not stopped up with wax or cottf>n. 26 

Historians trace the earliest Protestant efforts to 

convert the Jews to Martin Luther. Luther began his 

evangelistic missionary thrust in 1523 with the publica-
27 

tion of his book, That Jesus Christ was Born ~ Jew. 

When Jews failed to flock to the Protestant church, Luther 

became less sympathetic to them . Be published, in 1543, 

a text entitled Concerning the Jews and Their Lies, sub

titled "A Mission Epistle . " Luther ' s last works were a 

• 



10 

chastisement to the Jews. He hoped to .bring them to Chris-

tianity through "Christ's righteousness." Previously, 

Luther's presentations had been exhortations through "the 

love of Christ . " The entirety of Luther's last literary 

triad was filled with demonstrations aimed at winning over 

. . 28 
his Jewish readers to Christianity through conviction. 

The first organized missionary ventures of Prates-

tantism specifically to evangeli~e the Jews were the 

Esdras Edzard rnstitute (1667-1888) in Hamburg, Germany, 

the Synods of Dordrecht, Delft and Leyden (1677-1678) in 

Holland, and the Institutum Judaicum in Halle, Germany 

(1728) . 29 Later, the mos ~ prominent conversionist soci-

ety became the London Society for Promoting Christianity 

Amongst the Jews, founded in 1809 by Joseph Samuel Christ

ian Frederick Frey (nee Joseph Samuel Levy) . 

At Palestine Place, London (1813), Beni Abraham be-

came the first English speaking society of Hebrew-

Christians. The purpose of the group appeared to be a 

benevolent aid society, "to promote a social and fre~ent 

personal intercourse among Christian Israelites by meeting 

together at stated periods. 1130 In 1835, the auspicies of 

the Episcopal Church subsumed Beni Abraham and renamed 

them "the Episcopal Jews' Chapel Abrahamic Society, for 

visiting and relieving Jewish converts and enquirers." 

The society acquired an evangelistic theme at this time. 

In colonial America, evangelism began with an emphasis 

on individual salvation. Historians trace the earliest 

• 
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missionary efforts to the eminent fatl1er and son clergy , 

Increase and Cotton Mather. Both expended considerable 

effort to winning Jews over to Christianity. Cotton 

Mather wrote in the dedication of a missionary tract to 

the Jews (1699) "for the conversion of the Jewish Nation, 

and for ;uy own having the happiness, at some time or other, 

to baptize a Jew , that should by my ministry bee brought 

31 
home unto the Lord. " The first publicly recorded con-

version iu America was that of Judah Monis, who was bap-

tized in Boston in 1722 . Monis' baptismal address was 

published in a tract with a preface written by Increase 

Mather. 32 

Missionary tracts and personal witnessing were the 

techniques used by the early evangelists. One such tract, 

entitled Divine Call to that highly favoured people the. 

Jews, by "The Watchman" (1790), supposedly offered "a 

full and satisfactory answer to the important inquiry now 

made by the Jews . " The author of this tract designed it 

to win converts to Christianity by explaining the trutfs 

which the Jews failed to see. The message was that Judaism 

was a religion of sinful people . 

Their fathers put t he Messiah. to death , not 
for any evil that was in him, but to satisfy 
their malice; and to the opening of this new 
scene - they have been of that same spirit of 
their fathers; so that the guilt, til now, has 
lain upon them, and of course the punishment 
continues, while ever there is guilt •.• 

But know, O! JEW, that blindness is part 
~nly happened ~ Israel , TROTH leads--aiee now 
into the light of a new mystery, which could 
not be opened before this second ERA of the 

, 



the gospel discloses • . . 
Therefore open your hearls to God, and he 

will now satisfy you with an enlarged freedom 
in all happy circumstances, both internally 
and externally, become a people peculiarly 
beloved, beloved and favored •.. 33 

12 

The early decades of the r.ineteenth c entury i n America 

saw a major change in religious ou.tlook. Called the Second 

Great Awakening, Protestant America attempted, through 

religious revivals, to re- Christianize the nation after 

the religious indifference of the revolutionary era. ~ 
Not content with merely accepting people into 
the church, revivalists actively sought con
versions through an intense ritual of guilt, 
repentance and salvation. There were emotion
packed meetings aimed at bringing the partic i
pants to an intense level of guilt and anxiety, 
and then release through a cataclysmic ac ceptance 
of Christ. These revivals elevated emotion over 
intellec t, religio us experi enc e over religious 
ritual.34 

Reform societies of all types-- abolitionist societies, 

temperance societies, societies to help the widow and or-

phans, to improve the conditions for t he insane, to help 

the " fallen woman" and the morals of the sailor-- and ,, 
tract and mission societies all sprung up. Protestant 

America certainly did not omit the question of bringing 

salvation to the Jew. 

In 1816, Hannah Adams helped found the Female Society 

of Boston and Vicinity for Promoting Christianity amongst 

the Jews. It was the first organization in America, 

specifically formed for, and with the sole purpose of, 

converting Jews . In that same year, J.S.C . F. Frey, who 

was the organizer of the London Society, arrived in New 

York. Re was instrumental in forming in New York an 
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interdenominational Jewish ~issionary society which chose 

the name "The American Society for Evangelizing the Jews . " 

Frey became the society's first missionary. Four years 

later, the members of this society reformed the organiza-

tion with the added purpose of establishing a colony for 

foreign Christian-Jews in-. the United States. At this 

time, the society sought a state charter. Elements of 

the Jewish conur.unity of New York took offense with the 

' society and its "colonizing and evangelizing" theme. 

They brought political pressure to bear in the state legis-

lature to prevent legal recognition of this organizabion. 

To obtain recognition, the evangelistic society changed 

its name to the "American Society for Meliorating the Con-

d ition of the Jews" (ASMCJ) . The expression "meliorating 

the condition" became a euphemism for evangelizing. The 

author of the book Israel Vindicated bemoaned the fact 

that the New York legislature, by chartering the society, 

had so to speak formally recognized "that Christianity 

ought to be the predominant religion; that those-who do 

not profess it must necessarily be inunoral persons, unde-

serv ing of the rights of citizens, and whose condition is 

incapable of amendment, or amelioration, under the profes

sion of any other faith . 1135 

The American Society for the Meliorating the Condi-

tion of the Jews (ASMCJ) and other similar societies of 

the early nineteenth century continued to function but 

their efforts to form Jewish colonies or convert Jews met 
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with little success. •Several times they attempted, un-

successfully, to establish a Hebrew-Christian chur ch and/ or 

community . At the time of its organization, the ASMCJ 

stat~d that an object of the soclety was "to invite and 

receive Jews who already have received the Christian re-

ligion or are desirious to receive Christian instruction, 
36 <..v form them into a settlement." From its inception, 

this society began 

soliciting contributions of the Christian 
public to enable them [the ASMCJ) to pur
chase immediately, a suitable tract of land 
and conunence the contemplated settlement ... 
an indispensable link in the chain of means 
to be employed in effecting the conversion 
of this interest' ng people . 36 

The ASMCJ spent considerable time, money and effort 

in establishing a farm- colony in West-Chester. In 1827, 

the fifth annual report of the society gave evidence of 

, 

the colony's pending demise as a viable e ntity. It stated 

that up to May 1826, the Board has never had 
under their care more than seven Jews in 
these six years-- that but two remained at 
present under their care-- and that while i i}. 
the years 1824, 1825 and 1826, the ChristiaM"' 
public has bestowed upon this Society 
$31,560 . 06, its expenditure was $15,587.29; 
for which the Society has only to show the 
knowledge derive d from the experiment ... 37 

The concept of a Jewish colony of converts had proved 

a failure, but the society was left with considerable 

money. It paid Frey $200 and utilized the remaining 

$15,960.96 for evangelical purposes. 38 

Christian missionary zeal, directed towards the Jews, 

especially in the early nineteenth century, may have 
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seemed inappropriate given that in 1820 the Jewish popula-

tion in America approximated 2700, whereas the general 

population was over nine million . With so few Jews, less 

than .1% of the population, to have Christian missionaries 

making such a concerted effort for conversion requires a 

brief explanation . To begin, Judaism has always been. far 

more important to Christianity from a standpoint of the-

ology than f r om the numeric value of potential converts . 

Judaism represented a thorn in the side of Christianity 
, 

for it implied a doctrinal inadequacy. Bow could Christi-

anity have represented the completion of Jewish proph~cy 

when Judaism rejected it completely? Since the Jews re-

jected Jesus as the Messiah, why should anyone else have 

a ccepted him as the "messiah and redeemer of the Jews and 

the world? '' Theological criticism, such as this, motivated 

the Christians' proselytizing zeal to convert Jews. The 

basic rationalizations that the Christian world have pro-

posed to justify their Jewish missionary efforts, however, 

can be summarized as follows: 

Why proselytize the Jew? 

1. We must repay the Jews for t h e many kindnesses 
done for Christianity. 
a. Jesus came from t he Jews . 
b. The Jews gave Christianity the Old Testa

ment . 
c. The Jews have faithfully preserved the 

Old Testament . 
d. The Jews have helped prepare the way for 

Christianity by their monotheism. 
e. The debt still owed the Jews is accumula

tive and can not be repaid. 
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2. We must repay the Jews for the harm we have 
done to them. 
a. we have persecuted them over ti.I!le . 
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b. We have failed to missionize among them; 
it is our culpable neglect. 

3. The Jews have been the faithful subjects of 
all the nations in which they liveci and we 
owe them the benefits of salvation since the 
time they f irst became subjected t<> Christ
ian rule. 

4. We must go to the Jews, since Jesu:3 and Paul 
did this and we must emulate Jesus and Paul 
as our models , n ••• to the Jews fir:st. ,, 

5. The Jews are in inuninent danger since revela
tions came to them first (Romans 2:6-10) and 
judgment begins with them. 

6. Because of proximity , it is easier to go to 
the Jews since the Jews are here and accessi
ble, whereas pagans may be in distant lands.39 

Proselytizing and the German Jewish Immigration 

The stat us of proselytizing changed in America in the 

latter half of the 1830's . German and central European 

immigration increased dramatically and with this influx 

of new settlers came a large Jewish population . The new 

Jewish immigrants offered the Christian reform societies 

new opportunities to proselytize. First, the total number 

o f Jews increased dramatically. By 1840, there were 

40,000 Jews in America. 40 Second, these new Jewish immi-

g rants were poor and suffered from disabilities which 

could be addressed by the missionary societies. These 

Jews required English language training, Americanization, 

education for their children, medical aid, child care 

facilities for working mothers, training for new trades 

and employment skills, and other sundry sE~rvices. 
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In 1842, the ASMCJ's literary organ , The Jewish Chroni

cle, commented on the diversion of the society's finances 

to address the Jewish situation. 

It is proposed to devote the fund now in pro
gress of being raised .•. t o the employment of 
missionaries to labor among the Jew of the 
United States, to the temporal relief of indi
gent and deserving individuals of that denomi
nation, to the circulation of tracts, bibles 
and testaments among them, and to the conununi
cation of Christian instruction through any other 
appropriate channel.41 

Christian denominational efforts from the 1840 ' s be~n 

to focus on Jews. At the time when many churches formed 

denominations and small denominations merged into larger 

bodies, these denominations aggressively sponsored pro-

grams which specifically aimed towards Jewish evangelism. 

On December 9, 1844, the New York Baptist Association 

sponsored the formation of the American Baptist Society 

for Evangelizing the Jews. J.S.C . F. Prey became its 

corresponding secretary and missionary. In 1840, the 

Evangelical Synod of North America was organized in St. 

Louis, Missouri . By mergers, this body eventually became 

the United Church of Christ in 1957 . This synod estab

lished a Jewish Mission Society in 1863. 42 

The Presbyterians, Old School, Reformed and United, 

also, took part in the crusade. The Episcopalian Church 

in 1841 ordered its board of missions to include Jews in 

its missionary programs and to prepare a Hebrew transla

tion of the Episcopal prayer book . 43 

The New York City Tract Society, formed in 1821, did 
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not concentrate its evangelical zeal on Jews until 1854. 

In that year, i t hired an apostate, Gideon Lederer, as its 

Jewish missionary. Lederer endeavored to organize a 

Hebrew-Christian church and associations (The American 

Drotherhood , 1859-60, The Hebrew-Christian Brotherhood, 

1868). Lederer edited a proselytizing magazine, The 

Israelite Indeed (1857-71), whj c h attempted to win over 

Jews by showing that the rabbis of old believed and taught 

all the main Christian doctrines. His organizational , 
efforts fail~d partially from a lack of major denomina-

tional support. Evangelical churches attacked him for 

"'Judaizing heresies,' especially when he admitted th~t 

he observed the first night of Passover as a holiday of 

the Jewish people." 44 Despite these problems, Lederer 

still claimed over sixty-nine conversions and was the 

forefather of the Hebrew- Christian church in the United 

States. 

Eastern European Immigration 

Jewish population increases became the catalyst for 
I# 

renewed efforts at proselytizing . The Jewish population 

ir. tne United States by 1840 approximated 40,000; by 1880, 

the population had increased to over 280,000. Beginning 

in the 1880 ' s, the German-Jewish immigration had slowed 

but Eastern European Jews began to arrive in very large 

numbers . By the out:.break of the first world war, 3,500,000 

Jews were living in America, constituting 3% of the total 

population . 45 
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Although there was little change in t.he content and 

quality of the missionizing programs, there was a consider-

able, quantitative difference. During this latter period 

(1880-1910) , Eichhorn estimated that 29 American Protes-

tant denominations established Jewish missionary enter-

prises, along with hundreds of independent societies and 
46 

thousands of individuals. 

In 1878, the Protestant Episcopal Church opened the 

Church Society fo r Promoting ..Christiani ty among the Jews. ~ 

The Norwegian Lutheran Church established, in this same 

year, the Zion Society for I s rael. The Baptists, Metho-

dists, and Presbyterians continued their work on a l<M:ge 

scale. Roman Catholi~ism, which claimed to make no dis -

tinction between Jews and other non- Catholics in its 

cvangelization programs, also established an order, Notre 

Dame de Sion (our lady of Zion), whose mission it was to 

proselytize Jews. This order opened convents in the United 

States. In 1910, the apostate, David Goldstein, founded 
47 

Catholic Campaigners for Christ. The Reformed Church, 

Seventh Day Adventists, Mennonite and the Church'6 f Latter 

Day Saints ( the Mormons) also began programs to entice 

Jewish interests . 48 

The Fundamentalists 

According to Stewart G. Cole in The History of Funda-

mentalisrn, Fundamentalist Protestants (also called conserva-

tive Christians and Orthodox Protestants) define their 

eccl esiastical task in two- fold terms: 

-
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They sought to evangelize sinners who instinc
tively followed worldly manners of living, and 
they undertook to discipline such churchmen as 
fraternized with secular idealism. They de
fended the authoritativeness of the traditional 
faith in an increasingly inhospitable society, 
for they candidly believed that their §eligion 
was the only divinely accep t able one.4 

Fundamentalist Christians have , more or less, accepted 

the five-point platform set forth at the Niagara Bible Con-

ference in 1895 . These included 1) universal acceptance 

of the inerrancy of Scrjpture, 2) the deity of Christ, 

3) his virgin birth, 4) substitutionary atonement, and 

5) physical resurrection and bodily returning to earth . so 

In addition to these five, Roy Eckardt in Christianity and 

the Children of Israel attrib~ ted one additional statement 

to the editors of The Fundamentals (a series of books 

published from 1910- 1915 which reaffirmed orthodox Chris-

tianity) . Eckardt charged the fundamentalists with the 

"exaltation of themselves as the divinely-appointed priests 

of God to call back wayward civilization and a heterodox 

church to repentance and conformity in ' the faith once 

delivered to the saints . 111 51 

The literature of fundamentalist Christianity re-

fleeted a general agreement that there was no salvation 

outside of the true faith, however salvation and the true 

faith may be defined. The evangelical Christian felt 

called upon to proclaim the New Testament to all men 

(Acts 2:11) and the responsibility of beseeching all men 

on behalf of this faith, to be reconciled to Jesus 

( 11 Cor. 5: 2 O) . 

• 

.. 



_ ... 

Because of this responsibility, the church 
also has the obligation t o carry on organized 
mission activities through which the message 
of reconciliation is brought to men. As a 
member of the body of Christ, every Christian 
also shares in the "sent - ness" of the church. 
This quality of "being sent" applies in every 
area of the Christian's relationship to the 
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world, and he will witness with his whole 52 
life : in testifying to this faith (I Pet. 3:15). 

The report on "The Church and the Jewish People" con-

tinued with specific reference to Judaism. 

The w)tness to the Jewish people is inherent 
in the content of tne gospel, and in the com
mission received from Christ, the head of the 
church. The mission will most effectively 
reflect the glory of Christ in his gospel 
when it is pursued in the normal activity of 
the Christian congregation, which reflects 
itself in the Christian witness of the indi! 
vidual membe~s. Where Jewish communities in 
the world cannot normally be reached by 
Christian congregations, mission organizations 
must provide fo r the proclamation of the gos
pel to these people.SJ 

The Syncretists 

' 

We may separate fundamentalist Protestants into two 

group- classifications . The first group would be mainline 

evangelical Protest~nt churches and affiliations, hereto

fore defined. The second group may be calldiR syncretistic 

evangelical churches and affiliations. The syncretistic 

movements consists of those Christians who continually 

identify themselves as being Jewish and syncretise, or 

blend, Christianity with Judaism. The earliest example 

of syncretism would be the Jewish-Christians of the first 

century, common era . 

Although the syncretistic Christian may have seen 

\ 
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himself as both Jew and Christian, the general population, 

both Jewish and gentile , looked upon his act of acceptance 

of Christianity's most central dogma, the belief i n Jesus 

as the Christ, as a full conversi on . The convert has 

severed his ties to his former religi on. The Christian 

church has looked upon him as a person with a Jewi sh past, 

who subsequently has become a Christian; the Jewish world 

considered him a lost soul. Modern mainline evangelical 

Christianity, faced with the question of syncretism, has ~ 

continually reiterated the statements of the 1927 Budapest-

Warsaw conferences, "nothing should be done to make con-

verts a class by themselves , separated from Jews and 

Christians . The convert should rank as a Christian pure 

d . 1 .,54 an simp e . . • 

At the same time, the syncretised Christian attempted 

to deny this separation. Norman Lipson, in An Enquiry 

into Hebrew-Christianity, explained that 

A Hebrew-Christian looks at his former people 
and wishes to remain part 0£ them , and because 
of his great longing along with the teachings,. 
of his new religion, believes that he is and 
remains a Jew, regardless of Jewish insistence 
to the contrary. Instead of joining a Genti le 
church where he could easily lose his Jewish 
identity, he affirms his Christianity in a 
Hebrew-~hristian church whereby he feels both 
Jewish and Christian. In his belief he is a 
literalist Bible student as well as completely 
or thodox in Christi an faith ..• The Hebrew
Christian sees himself as a modern Abraham, 
reliving the conversion experience he had upon 
realizing t he existence of One God. Just as 
Abraham had to leave family and home because 
ot the truth he saw, so too , does the Hebrew
Christian of today face the same decision and 
suffering of Abraham.SS 
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Modern syncretism has its roots in the second half 

of the nineteenth century . The Jew, who apostated to be-

come a Christian, found himself a marginal individual in 

a society which placed strong e.mphasis on belonging and 

associations.• Hebrew-Christian a ssociations arose as a 

result of the ridicule and scorn tossed at these converts 

by both their former religious colleagues and their new 

brothers in Christ. Jonathan Sarna, speaking of nine-

teenth century syncreti~m, wrote, 

Hebrew-Christianity is a striking example of 
a religious movement which aimed to make a 
virtue out of necessity. Its members, usually 
first- generation conver~s from Judaism, were 
lonely, marginal men. Christians viewed them 
as Jews; Jews viewed them as Christians . Full
fledged members of neither group, Hebrew
Christians set up a religious organization of 
their own. They developed an ideology in which 
they play a pre- eminent role. They justified 
their aloofness by pointing to their special 
status in God ' s millennial plan.56 

The earliest Hebrew-Christian alliances, organized 

, 

in the nineteenth century, were formed as mutual benefit 
, 

societies. The purpose of the Hebrew-Christian Alliance 

" of England (May 14, 1867) was "to promote a social and 

frequent intercourse among Christian Israelites by meet-

together at stated periods" and "to stir up and stimulate 

one another in the endeavour of uniting with, and caring 
57 

for, our brethern." In 1885, Jacob Freshman opened a 

* The late nineteenth century was one of several ages 
accented by the growth and development of religious and 
social organizations, e . g. the Masons, the Knights of 
Columbus , B'nai B'rith, the Order of Elks, etc. 

• 
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Hebrew-Christian mission in New York, called the "First 

Hebrew Christian Church in America." Scandals riled this 

association from its inception. Accusations abounded 

about bribing Jews to convert, paying fees for testimony, 

and testimonies which were given under the influence of 

alcohol . Freshman also founded the Chicago Hebrew Mission 

in 1889 . In 1953, the Chicago Mission c hanged its name 

to the American Messianic Fellows~p. 
The most important figure in the Hebrew-Christian 

movement at the turn of the century was Leopold Cohn, 

alias Itsak Leib Joszovics. Cohn, who had a criminal back-

ground, was forced to flee his native Hungary and emigrated 

to the United States in 1892. Shortly after his arrival, 

he was baptised and trained for missionary work. In 

1896, under the support of the American Baptist Home 

Missionary Society, he opened a mission in the Williams-

burgh section of New York. There, he published a Christian 

missionary monthly, The cflr>sen People. A second mission 

opened under his direction in 1909 with the name Beth Sar 

Shalom . In 1924, Cohn changed the name of his operations 

from the "Williarnsburgh Mission to the Jews" to the Ameri-

can Board of Missions to the Jews, Inc. (A . B.M.J.). Major 

evangelical Protestant organizations were, and continue to 

be, the financial support of the A.B .M. J . Today, Daniel 

Fuchs directs the A. B. M. J . The Shepherd of Israe.l, a sec

ond magazine of the A. B.M.J., began publication in 1920 

hl d . i . 58 as a mont y 1rected to a Jew sh audience. Joseph 
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Hoffman Cohn, the son of Leopold, wrote of his father, 

My father 's ministry was saturated with this 
form of approach. To the Jew he was always a 
Jew. Be never became what fanatic Jews would 
scornfully call a "goy." He was always a Jew 
who SIMPLY accepted the Christ as the final 
revelation of the Godhead, and as the only 
means through whom salvation and deliverance 
would ever come to the people of Israel and to 
the world. This gave him a hold upon the minds 
of the large Jewish audiences that wo:uld wait 
upon his ministry.59 

Hebrew-Christianity looked for an umbrella org~za-
tion which would unite their many movements, sol idify their 

belief structure and give suppor t from the opposition by 

Jews and mainline Christians. They founded, in 1915, 

the Hebrew-Christian Alliance of America . The alliance 

selected Mark John Levy as its first secretary. But from 

its inc eption, two £actions tore at the alliance, one which 

favored identification with evangelical Christian churches 

and one which favored ties to Judaism and Jewish ritual 

practices as proof to the unconverted Jews that they were 

still Jewish. ,, 
At its second convention in 1916, the alliance divided. 

Hebrew-rhristians of the first type labeled those who fa-

vored Jewish rituals "Judaizers" and purged them from the 

new organization. Thomas Chalmers wrote in Prayer and 

Work for Israel: 

We are well aware that some brethern have a 
Judaizing tendance • •• If the coming convention 
should take the ground that Jewish Christians 
are at liberty to observe the seventh day Sab
bath, and to continue participating in the 
Passover and other ceremonies of the Jews and 
to have their children circumcised, we should 
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be impelled on our power against such a s~and .•. 
Faith in the gospel cuts one loose from all his 
past, be it heathen or Mohanunedan or Jewish 
or merely worldly past.60 

, 
The expelled group of "Juaaizers," left the alliance 

and formed the movement called Messianic Judaism. In 

Prayer and Work for Israel, January, 1918, Rev . Rohold 

continued his condemnation of the new gr•oup and lambasted 

their programs. He wrote, "we take our stand against th, 

so- called 'Messiani..:: Judaism.' We dare not mix our holy 

religion with foolishness. 1161 

The Modern Period 

The late ninete~nth- early twentieth century evangeli-

cal approaches to the Jew reached a pivotal point in 1927 . 

In that year, orthodox Protestants convened a major world-

wide conference in Budapest and Warsaw for the specific 

purpose of reappraising proselytizing efiforts towards the 

Jew. The report of the conference stated, "It would have 

been a collective crime not to have come together to re

vise our thought and action in face of the new ~tuation 
throughout the Jewish world. 1162 The conference plenary 

divided the general topic into the following sub-sections: 

"evangelisation and message, methods of work (medical , 

indu~trial, community centres, etc . ), lit:erature, the 

training, equipment and care of workers, special work 

among women, the occupation of the field, the growth and 
63 

maintenance of spiritual power, and co-operation . " 

Dr. John Mott of the United States chaired the con-
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ference while Dr. Macdona!d Webster of Edinburgh acted as 

secretary . At this first world-conference on Jewish Evan-

gelism were representatives from Europe, Asia , Africa and 

America . Four years later, the International Committee on 

the Christian Approach to the Jews met in Atlantic City , 

New Jersey (May 12-15, 1931) and reaffirmed the programs 

of the earlier conference. The aftermath of these con-

ferences, together with the technological advances in m~

keting and new media, ushered in a new era in Jewish 

evangelism. 

The year 1927 marks a turning point in Christian 

evangelism to the Jews. Missionary techniques prior to 

thi s time were simplistic when compared to those of a few 

years later. Jacob Gartenhaus of the Southern Baptist 

Convention, authored an article in Prayer and Work for 

Israel (1924). In it, he stated, "as messenger to the 

Jews (my own people) I am often asked, 'What are the best 

methods of ~g the Jews?' ... The methods here suggested, -with explanatory comments, I found in use by leading mis-

sions to the Jews in this country as well ag in Europe, 

64 and have proved successful ... " He proceeded to list 

and explain nine programs; Postal Missions (i.e. literature 

sent by mail), Local Chu rch Efforts (showing Jewish neigh-

bors a friendly Christian attitude), Open Air Work (street 

corner preaching) , P rayer Circles (pious Christian women 

meeting to pray for Israel), Social Centers , Visitation 

Work, Reading Rooms, Local Missions, Workers (both Gentile 
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. h . t d h . . ) 65 
and Jewis -commit e C ristians . . 

A decade later, in 1934, Gartenhaus published a tract 

entitled, "How to Win the Jews for Christ." In the ten 

years since the article in Prayer and Work for Israel, 

and seven years after the European conferences, an air of 

sophistication permeated his new approach . Gartenhaus be-

gan by d&riding previous attempts at converting Jews and 

laid the fault "with the Gentile's ignorance of the pres-
6 6 .. 

ent day Jew." In this tract, he classified Jews (or~-

dox, reformed [sic], Zionist, socialist) and urged the 

missionary to employ the tactics of Paul (I Cor . 9:.19-23) , 

"adapting himself i.~ the environment where he had to 

67 labor." He suggested that missionaries "apply the sim-

ple rules of salesmanship, which lead up from: 

1. Getting one's attention. 
2 . Making him interested. 
3. Create in him a desire for what you have to 

offer him." 68 

Gartenhaus' techniques included the following suggestions: 

1. Use love: the Jew who has always been ,Pated 
craves much love. 

2. Jews like to be flattered, but use judgement 
and don't exaggerate it. 

3. Exalt the Bible as a Jewish Book. 
4. Offer the Jew a Bible, most do not own one . 
5 . Learn as much as possible about Jews; do not 

use words with negative meanings. Jews ab
hor the word "Christ." 

6. Tell him of the wonders of modern Christi
anity. 

7 . Learn ho\1 to counter his strongest ob j~ctions . 69 

Gartenhaus further suggested that Christian mission

aries be patient in their zeal to convert. Missionaries 

should not urge Baptism until the born-again Jew feels that 
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he is ready. Be urged that missionaries learn witnessing 

by witnessing and not refrain from sharing the gospel un-

til such time as they feel qualified. Finally, he admon
'.... 

ished that the Christian ' s first mission is to reach 

Israel. "His (Jesus'] footsteps are now heard in Pale

stine, and the end is in sight. 1170 

The l930's saw a resurgence in evangelism. Evangeli-

cals spread the Christian message in newspapers, on the 

radio and later on television. Muc h of the media message~ 
designed to "convert the Jews," was marketed to Christian 

audiences, either for the purpose of eliciting funds or 
71 

for general evangeli~~. 

In the late 1960's, from the ashes o f the "psychedelic" 

and "anti-war" movements, an enormous spiritual and moral 

vacuum emerged. Christian street missionaries, operating 

originally in the San Francisco area, began to relate to 

these social drop-outs. The missionaries picked them up 

in vans and took them to conununes. They fed them, bathed 

them, and embraced them with "unqualified love. '' They 

tried to show a correlation between these hippies of the 

sixties and the long hair, bearded, barefooted, anti-

establishment Jesus, who also advocated peace and love. 

Christianity could be the ultimate high. Total surrender 

to Jesus assured no more "guilt trips or bummers." The 

Jesus movement grew, and to the surprise of the Jewish 

establishment, many of these reformed hippies were es-

tranged Jewish youths. 

1 
I 
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Coincidental to the rise of the Jesus movement was 

the missionary activities of a paid professional mission-

ary, Ma~tin (Moishe) Rosen of Beth Sar Shalom. Rosen was 

a brilliant marketing strategist who capitalized on being 

in the right place at the right time. Re took the momen-

tum of the Jesus movement and gave it a Jewish twist. Be 

published eye-catching tracts called "broadsides,'' and 

coined the term "Jews for Jesus. 11 Advocating a syncretis

tic approach to evangelism, h~ began to win converts from. 

Jewish youth who were skeptical or hostile to the evangelic 

movement of mainstream Protestantism. There is no Jews for . 
Jesus church. Once a Jew apostated from Judaism to Rosen's 

group, the Jews for Jesus organization, eventually, chan-

neled him to those very evangelical churches he, at first, 

avoided. 72 

A second syncretistic offshoot of the Jesus movement 

is Jewish Messianism. The Messianic Jewish Alliance span-

sors "synagogues" throughout the country, especially in 

college communities with large Jewish population~ Their 

approach differs from the Jews for Jesus in that their 

converts remain "syncretistic Jews" within the messianic 

synagogue. Moishe Rosen estimated that less than 5% of 

the "Jewish believers" belong to Messianic congregations. 73 

Mainline Protestant churches also expanded their 

evangelism during the late sixties and early seventies. 

In 1967, Christianity Today ran an editorial calling upon 

"evangelicals to unite around the task of evangelizing this 

• 
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nation. 1174 More than 150 groups and Protestant denomina-

tions participated in this, the largest evangelical pro-

grams ever designed, Key ' 73 . This program proposed "to 

raise an overarching Christian canopy in both Canada and 

the United States under which all denominations, congre-

gations, and Christian groups may concentrate on evangelism 

d . 19 . 75 ur1ng the year 73 . " 

Key 73 listed five major objectives which it sought 

to accomplish during the year. 

1. To share with every person in North America 
more fully and more forcefully the claims 
and message of the Gospel of Jesus Christ. 

2. To employ every means and method of communi
cating the Gospel in order to create the 
conditions in which men may more readily 
respond to the leading of the Holy Spirit. 

3. To apply the message and meaning of Jesus 
Christ to the issues shaping man and his 
society in order that they may be resolved. 

4 . To develop new resources for effective 
evangelism for consideration , adoption, or 
rejection by the participating churches or 
Christian groups. 

5. To assist the efforts of Christian congre
gations and organizations in becoming more 
effective redemptive centers and more 
aggressive witnesses of God's redeeming _.. 
power in the world.76 ,.. 

Tucked away in ''Phase 3" of the program were specific 

areas to have concentrated efforts . These included Campus 

Crusade for Christ, Inter-Varsity Fellowship, Child Evange-

lisrn Fellowship, Young Life, and Sharing the Messiah with 

Jewish People. 77 

Evangelical Christianity, whether mainstream funda.ment·

alist churches or syncretistic groups, has always ·teen its 

primary mission as the converting of all non-believers to 

• 



Christ. As Christianity Today S'tated, 

For evangelicals to refrain from sharing the 
Good News with all men, including Jews, would 
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be inconsistent with their faith. Our Jewish 
friends must live with our conviction, even as 
we recognize their right to try to make converts 
from among Gentiles . . . i8 

Implicit in the missionary zeal is the concept of the 

superiority or t ruth of the ir exc lusive faith. Non-

believers are in error, doomed to an eternal punishment 

and, therefo re, are in need of being "saved." rt becom4 

incumbent upon the believing Christian to employ any and 

all means t o achieve his goal. Speaking of Paul the apos-• 
tle, who t ried t o s e t the Christian's zeal aflame to con-

vert the world, Gorham Munson wrote in Decisive Battles of 

the Mind, 

he [Paul] is recruiting men and women for posts 
of desperate responsibility, he is seeking ad
herents to a cause cosmic in scope and training 
them to be expert carriers to masses of men of 
the Christian mystery . He is a propagandist on 
a grand scale.79 

As propagandist, the Christian evangelist expl oits con-
1' 

temporary technology to impose his message on others whom 

he r~gards as mere numbers. The " . .. propagandist is 

concerned simply with more-- more members, more adherents, 

80 
an increasing extent of support. 0 

In the following chapters, I will attempt to analyze 

evangelical efforts to convert Jews in terms of modern 

marketing principles. I will compare changes in prosely-

tizing strategy between syncretistic Christi ans and main-

line evangelical Christians, and contrast the marketing 
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techniques of both groups over two time periods (1840-1927 

and post- 1927) • 

.. 
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CHAPTER TWO 

The Evangelicals (1840-~927 ) 

Marketing specialists recognize a basic correlation 

between the merchandizing of products and the engineering 

of social change. Religious conversion is a social change. • 

Therefore , marketing techniques, strategies and analyses 

are applicable to the promotion of a religion. Marketing 

are those activities in which a seller attempts to per-

suade a buyer to make a conscious action or decision, 

wherein the outcome, in theory, produces genuine benefits 

for bo th parties . Whether the product is the acceptance 

of Jesus as the Messiah or a consumable commodity, the 

attempt to influence an affirmative buyer's decision can 

be analyzed by standard marketing concepts. Jacob 

Gartenhaus , in his 1934 pamphlet, How to Win the Jew jj>r 

Christ, gave "the simple rules of salesmanship" applicable 

in the conversion process: 

1. Getting one's attention. 
2 . Making him interested. 
3 . Create in him a desire for what you 

have to offer him. 
4. Then come to the final appeal for clos .... 

ing the deal.l 

Although simplistic in design, Gartenhaus' salesman

ship notions typified the approach taken by missionaries 

34 
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in the nineteenth century. They also formed the basis for 

the more sophisticated marketing psychology and techniques 

of the recent past. In evaluating the techniques of these 

missionaries and evangelists, I have applied current mar-

keting analysis. Using a scheme suggested by Gerald 

Zaltman and Robert Duncan, the historical period (1840-1927 ) 

can be analyzed from perceptions of "persuasion strategies" 

and "power struggles.~ Persuasion strategies are those 

"which attempt to bring about change partly through bias 

in the ~anner in which a message is structured and pre-

sented . They attempt to create change by reasoning, urging, 

and inducement. Persuasive strateg ies can be based in 

rational appeal and can reflec t facts accurately, or be 

totally false. 112 Power strategies, on the other hand, 

involve the use of coercion to obtain the desired compli-

ance. Coercion takes the form of manipulation or threat 

of manipulation. 3 Persuasion by method, persuasion by 

personnel, and persuasion by success story are subdivi-~ 

sions under the general rubric "persuasion strategies. " 

The chapter precedes to investigate specific applications 

of strategies utilized by Christian evangelists in their 

efforts to convert Jews. 

Pers~asion Strategies: direct method 

The most obvious form of direct approach is the face-

to-face confrontation, which, by its very nature, is the 

most ancient . The missionary expounded what he believed 

necessary to convince the non-believer, specifically in 

, 
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our case the Jew, to adopt the Caristiun religion; telling 

him to accept Jesus as his personal messiah and reject his 

former religious faith. As we shall see later , "rejection 

of his former faith" became the major issue separating the 

approaches of mainline evangelical missionaries from that 

of their syncretistic counterparts. 

During face-to-face meetings, the missionary may have 

expressed the sentiment of Christian love and charity, but 

the most frequently reported methods were the use of the 

logic ingrained in prophetic fulfillment or the denuncia-

tion of the Jews as a sinful people in need of salvation. • 

In a letter written in 1852 to The Jewish Chronicle, an 

organ of the American Society for Meliorating the Condition 

of the Jews, Rev . J. C. Reichardt wrote, 

In my conversation with Jews, I never cease 
to remind them of their sinful and guilty 
state by nature, as also of their national 
guilt in rejecting the Lord as their Messiah •.• 
and their protracted National captivity is the 
result of their continued rejection of Christ ... 

In this way [i.e . speaking to them as such], 
there is a favorable opportunity of bringing ,, 
before the people the missionary cause among 
Israel ... 4 

Denunciation and attack, such as this, created animos-

ity and defensive responses on the part of the confronted 

Jews. In an 1872 editorial, Isaac M. Wise replied to a 

similar degradation of Jews. He wrote, "it is evident 

this note [i.e. the evangelist's attack], though brief, 

teems with vindictiveness and rancor against Jews, for he 

uses the word 1 Jew' everytime with apparently increased 

emphasis until, with its last "Mr. Jew," he seems to 

, 
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Not every approach was a verbal assault. Missionaries 

traveled throughout America seeking opportunities to speak 

to Jews . A Mr. Newman, in the employ of the American 

Society for Meliorating the Condition of the Jews, follow

ing his trip to Rochester, N. Y., reported that he had 

made the acquaintance o f a Jew at a local synagogue . 

Newman stated that he. found this iudividual to be "a very 

intelligent Jew , well informed upon most subjects. I soon 

got into conversation with him upon the subj ect of Chris

tianity, at times , with great candor, he admitted the 

truths stated • .. I could no~ help thinking •.. that such a 

man . .. would be a most useful instrwnent in the conversion 

of his brethern [sic) ." 6 

Evangelical Christians did not stop their face-to

face confrontations at the doorstep of the synagogue or 

on the street corner. They attempted to bring this mes-

sage of Christianity into Jewish homes. Home visitations , 
became a regular tactic of professional (i.e . paid) Chris-

tian missionaries, and was also a favorite approach of 

the evangelical laity. Sharing the message of Jesus with 

one ' s neighbor was incwnbent upon all evangelically oriented 

Christians . 

Another forro of face·to - face confrontation became 

known as "open air work." Jacob Gartenhaus , in an article 

entitled "Methods of Mission Work Among the Jews," stated, 

"many a Jew, who would not think for a moment of entering 

• 
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a mission, will sometimes stop on the •street to listen to 

the preaching of the gospe1.u 7 Gartenhaus added qualifiers, 

however, for the effective application of this technique . 

These included : 

a) open air preaching should be given in areas 
with large Jewish populations [for example 
the Ghetto areas of New York, Philadelphia, 
and Chicago.] 

h) naturally favorable weather conditions are 
required, and 

c) tact and dis c retion is n~essary in the selec- I 
tion of songs and messages [those degrading 
Judaism would only cause animosity, but those] 
"messages that have Old Testament characters, 
prophecies and stories will attract the Jews. "7 

Gartenhaus was correct in his observation that a Jew' 

seen entering a Christian mission would immediately be 

accused of harboring apostate sentiments, whereas the 

street s were public domain and accessible to all in a free 

society. Missionaries used the street meetings as a favor-

ite ploy in the decades immediately before and after the 

turn of the c entury, the time when most of the Jewish immi-

grants had recently arrived in this country and were still ,, 
concentrated in a few cities . Crowds of immigrant Jews 

would gather around the street preachers for reasons other 

than the missionary's message. The corner evangelists , 

also, provided a source of entertainment, an opportunity 

to hear and learn English, as well as an occasion to de-

bate theology. 

When the evangelist failed to engage the Jew face- to

face, he relied upon another direct tactic, the use of 

Postal Missions. Postal Missions was a technical term 
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used by missionaries to describe proselytizing literature 

sent via the mails. w. M. Seay, in his book A Tale of Two 

~eoples-- Gentile and Jews, reported that "several of our 

Women's Missionary Societies have done very effective work 

in sending out good literature to Jews. The missionary, 

on visiting these Jews , found that the ~racts had been 

read by them and this helped greatly to prepare his way . 118 

Seay did not report if those Jews who received the litera-

ture were persuaded to convert. The absence of such re-

ports throughout evangelical literature would suggest that 

this and many other techniques were, in actuality, inef- • 

fective. Whether the Jewi~h recipient read or did not 

read the propaganda, evangelists had discovered that litera-

ture delivered by the mail at least brought it into Jewish 

hands where other attempted forms of literature dissemina-

tion went in vain . The U.S . Post Office, being a neutral 

governmental agency, may have given the propaganda an aura 

of respectability and officiality, and this, in and of it-

self, might have caused the recipient to read it. 1' 

Missionaries exhorted the local churches to open 

their doors to the Jews living within their vicinity, to 

invite them to church services, socials, Bible study ses-

sions and other church activities. Gartenhaus, in his 

article "Methods of Mission Work Among the Jews," suggested 

to the local c hurches that by showing their "Jewish neigh

bors a friendly attitude, and by a judicious distribution 

among them of suitable tracts, a Jew living in such friendly 

• 
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environment is induced to attend church services, which 

frequently results in his conviction and acceptance of 

Christ."9 Local churches were frequently better equipped 

to support the proselytizing efforts. As a group, they 

were more familiar with their Jewish neighbors and they 

would be there to continue proselytizing after the cir-

cuit missionaries left the community. The local church, 

however, still had to contend with two problems: 1) that 

of the external Jewish community pressure which prevented ~ 

interested, potential apos tates from entering, freely and 

unaccosted, into their religious circle, and 2) that of 

the natural disdain European-raised Jews had towards "the 

church, " which represented two millennia of persecution . 

According to A. E. Thompson, in ~ Century of Jewish 

Missions, Christian missionaries in Philadelphia adopted 

a new tactic of direct persuasio n in 1898. T. F. Wurts 

and Wistar Brown rented a store and displayed in the win-

dow open Bibles and tracts written in various languages. 

A stock of Bibles and Christian literature, availabl e .. or 

sale and free distribution, was placed on shelves and ta-

bles . The passing Jews were welcomed to "window shop" and 

to enter and browse. Thompson reported that "there was no 

preaching. The merchantile aspect seems to appeal to the 

10 Jews, and the work has been quite successful . " Other 

missions soon adopted t his "Bible Shop Window" approach 

or added a "Window Mission feature" to their halls . 

Thompson had inti.mated in his text that local missions 
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had sprung up wherever Jews lived and worked. Mission 

halls became the most prevalent landmark of overt mission-

ary activities, especially in the decades of East European 

immigration . Gartenhaus remarked that missionaries who 

engaged in "other methods do so either from lack of funds 

or through fear of criticism of the results. 1111 To be 

effective, Gartenhaus continued, it cannot be a "rented 

hall containing a few broken chairs , " rather "a mission 

to the Jews must be as well equipped as other free insti- ~ 

~utions and should include all phases of the work previous-

ly mentioned, and should have in addition d ispensa ries, 
, 12 

va-ri ous kinds of classes and daily vacation Bible schools." 

The use of Scripture to argue the validity of Chris

tianity is very complex. There are dozens of Biblical 

proof texts and hundreds of approaches which could be 

stated, refuted and restated. During the first centuries 

of Christianity, the early church fathers commissioned 

tables of proof texts and arguments prepared in advance 

to confront Jews. From these texts, a genre of litertfure 

developed solely designed to propagandize non-believers. 

But even this literature was not available to the 1aity 

until the eighteenth century. By then, this literature 

had become somewhat sophisticated and with the advent of 

cheap printing, it allowed this literature, now cal led 

tracts, to be mass produced for wide dissemination. The 

local evangelist, now, could acquire literature which 

would teach him the strongest argwnents to use in his 
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conununications with Jews. He would also have literature 

available to pass on to his Jewish associates in order to 

win them to Christianity. 

Traveling missionaries claimed to have d istributed 

tracts widely among American Jews. While The American 

I sraelite refuted the bloated statistics of one, A. J. 

Levy, who asserted that he gave out 14,000 tracts, 25 

Hebrew Bibles, and other assorted literature during one 

period of his traveling circuit, 12 missionaries, neverthe~ 

less passed out tracts on street corners, door- to-door 

and even outside synagogues . 13 With the influx of East 

European Jewish immigrants , tracts were translated into 

their vernacular, Yiddish. According to The American 

Hebrew, "translations into Hebrew and Yiddish of the New 

Testament, and leaflets and booklets of a Christological 

character" were distributed to new immigrants as they 
. . 14 disembarked from stearnshJ.ps bringing them to Am.eri.ca . 

Printed literature mimicked the characteristics of 

oral argwnents directed against Jews. Christian1"con

fronted Jews with tracts which addressed their supposedly 

evil and sinful ways: 

Their fathers put the Messiah to death , not 
for any evil that was in him, but to satisfy 
their malice; and to the Qpening of this new 
scene, they have been of that same spirit of 
their fathers; so that the guilt , til now, has 
lain upon them, and of course the punishment 
continues, while ever there is guilt ••• There
fore open your hearts to God, and he will now 
satisfy your will and enlarged freedom in all 
happy circumstances, both internally and ex
ternally, becoming a people peculiarly beloved, 
beloved and favoured . ,. 15 
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In contrast to literature which demeaned Jews, other 

tracts expressed awkward conciliatory santiments or 

approached the Christological argument in a l ogical man-

ner. A tract, issued in 1871 entitled The Lion of the 

Tribe of Judah, presented a dialogue ~etween a missionary 

and a Jew by the name of Simon. Simon initiated the con-

versation by asking, "Has Shiloh come? " When given an 

affirmative answer, he asked for proof. The tract became 

an unfurling of proselytizing rhetoric and explanations 

of Biblical proof texts. 11 
•• • Well, I will prove it first 

by the Old Testament, then by the New Testament. You be-

lieve in the Old, but you reject the New. All the writers 

of the Old Testament were of your own nation, likewise were 

those of the New . .. " The conclusion was predetermined; 

Simon acknowledged the validity of the propaganda pre-

sented and avowed Christianity. " .. . I believe sincerely 

that my sins have been pardoned, not by mine own merits; 

but by the merits of him who died for me, and in whom I 

believe-- Christ the Son of God, The Glorious Redeemer~ 

The Prince of Peace, The Holy One, The Wonderful, The 

Counselor. 1116 

Another, earlier tract had a "learned rabbi" convers-

i ng with one of his congregants who lay on his deathbed 

seeking comfort . The rabbi began to console him by citing 

Biblical verses. Of course, every verse was one used by 

Christian missionaries in their proselytizing zeal. Pinal-

ly, both congregant and rabbi reach the same conclusion; 

, 
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that Jesus was the promised messiah and that only the 

pride and prejudice of their own perverse hearts did not 

permit a public declaration of the same. "We still refuse 

to call upon Him who alone can deliver us in the time of 

our distress, in the hour of death, and in the day of 
17 

judgment . " Missionaries copied and reprinted old tracts, 

and continued t c use them many years after they first 

appeared. 

Persuasion Strategies: indirect method 

The indirect method of persuasion strategies contrasts 

with the direct method in only one aspect. With the indi-
~ 

rect method, the primary goal is concealed as a hidden 

agenda behind a facade of one or more superficial activi-

ties . In the case of Christian proselytization, face-to-

face confrontations, street corner preachers, or store 

front Bible shops used direct methods. Reading Rooms, on 

the other hand, used indirect ones. 

By comparing Store Front Bible Shops and Reading 

Rooms, the two different methods will be better und4'-stood. 

Window Shop missionaries made no pretense to cover their 

sedulity. Open Bibles and religious tracts confirmed the 

purpose of the facility and the intent of its proprietors. 

Reading Rooms, by contrast, showed that evangelists had 

discovered the insatiable desire of the new Jewish immi-

grants to acculturate into mainstream America, to learn 

its language, customs and mores. Reading Rooms afforded 

an ''opportunity for reading and intellectual recreation 
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for such of them as are too poor to find it for themselves, 

or who for other reasons will take advantage of such a 

room conveniently located in their midst ."1 8 The reading 

rooms prov ided books, newspapers and magazines, both re-

ligious and secular, in English, Hebrew a nd Yiddish. A 

missionary was present to answer questions and work with 

those Jews who showed potential interest in the message 

being delivered to them . 19 Because of -the accessibility 

a nd the openness on the part of these evangelists in an 

atmosphere which did not appear to be a missionary setting, 

Jews were more tempted than they might otherwise have been 

to place their confidencP in these missionaries. 

Another indirect method was the social center. Here, 

Jews congregated to relax and meet other new immigrants. 

The activities of the centers included games, dispensaries, 
20 

classes and relief work. While the Jew enjoyed the 

facilities, the host missionaries circulated, spreading 

the Christian message. 

In a similar fashion, evangelical Christian churches 

often sponsored settlement houses. As new immigrants ar-

rived or other settlers became displaced, missionaries 

opened these facil i ties to provide immediate relief. Set

tlement houses offered food, lodging, language instruction 

and clases to learn trades. Behind every activity, how-

ever, was the opportunity to proselytize; but a re~l or 

assumed need in the Jewish quarter p rovided the raison 

d'etre for the missionaries to develop and sponsor an 
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activity. Missionaries were often the first group tc recog-

nize a legitimate need within the Jewish community. As 

they exploited the need for its evangelical potential, 

the local Jewish community would react to counter this 

offensive and in doing so, it became aware of the unrecog-

nized internal problem. 

Secular education was an example of a need met by 

t he evangelists. Under the guise of teaching general ed~

cation, churches sponsored schools but gave clandestine 

religious instruction to the students. A. E. Thompson , 

~Century of Jewish Missions, r eported that as early as 

1864, the Society for the Promoting Christianity -unong 

the Jews in America had opened schools for Jewish children. 

These schools instructed over 1000 children and baptized 
21 

a large number. Isaac Leeser addressed this same 

problem when he stated that missionaries opened schools 

in which they gather the children of the unwary , to indoc-

tr i nate them by stealth and by s low decrees into the 

mysteries of their doctrines . 11 22 Henry Pereira Mendes 

(1852-1937), the minister of the Spanish-Portuguese syna

gogue in New York, called to public attention in 1 890 , 

the establishment of schools in districts where "Hebrews 

are most numerous for the purpose of teaching their c hil-

d Ch . t' . "23 ren ris ianity . 

Even in the case of public schools, which have tra-

ditionally stood for separation of c hurch and state, 

missionaries made and still make inroads . In Minneapolis, 
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(1899), the public kindergarten, in areas with large Jewish 

populations, allowed soup to be served to the children. 

Christian charities sponsored this service. The Jewish 

community protested that the hidden motive was tc prosely-
24 

tize their youngsters. 

Another indirect approach was to provide medical 

attention . Medical missions began to spring up in areas 

of Jewish populations. Isaac Leeser complained in 1864 

in an Occident editorial that the evangelists opened 

"hospitals for the reception of the sick, whom they hope 

. h h . f . d " 25 to acquire t roug ties o gratitu e. The New York 

Church Extension and City Missionary Society, a Methodist 

institution, sponsored a Jewish medical mission along with 

its Sabbath schools for Jewish children in 1886 . 26 

The Jewish conununity realized that the missionaries 

may have been unsuccessful among the adult population but 

the children were, potentially, vulnerable and highly 

susceptible to missionary practices. The American Israe-

lite ran a warning on March 2, 1899 against the New York 

City Presbyterian Church which aimed its efforts towards 
27 

Jewish youth. Besides the aforementioned tactics, mis-

sionarics started sununer camps which were successful in 

attracting Jewish children. One such camp on Boston Road, 

Bronx, New York, opened in 1911 in a district which was 
28 

mainly inhabited by Jews. Even with pressure by the 

l ocal rabbinate and community leaders, parents continued 

to a l low their children access to these facilit i es . 
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Persuasion Strategies: deceptive met~ods 

Where indirect persuasion strategies were an attempt 

by the perpetrators to hide their intentions behind a fa-

oade, deceptive strategies were those in which the perpe-

trators deliberately lied in order to deceive . 

In the previously cited exampl es of religious instruc-

tion given in schools, the parents were not told that there 

were non-secular studies being taught. In this case , the 

parents were specifically told that their children were 

going to receive only secular instruction. The American 

Hebrew editorialized in 1890 that Christian missionaries 

were " ... inveigling children lnto schools on the pretense 

of giving them secular instruction, while they subtly 

labor to withdraw them from the faith of their fathers . .. 1129 

Christian practices were cunningly introduced into secular 

kindergarten classes without the knowledge of parent or 

the Jewish community . The children were taught, " in 

their play the story of Christ, Virgin Mary, the Roly 

Ghost, St. John, St. Paul, etc. as well as teach [ ing] th~ 

some of the practices of the Christian Church, such as 

crossing oneself and kneeling, and the like. 1130 

In 1850, a young German apostate, trained for mis-

sionary work, arrived in Philadelphia and began calling 

upon Jewish families. Isaac Leeser, in an editorial, called 

this "seducer" to the attention of his readers. Leeser 

described him as "professing to be anxious to render his 

former brethern all possibl e services, he offered to teach 

• 
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their children Hebrew and religion without any oharge . 11 31 

As an enticement to bring Jews into a setting where 

they might hear a Christian propaganda message, churches 

would bring in speakers who would address the audience in 

Hebrew, Yiddish or German. In 1893, the Episcopal Church 

in Cincinn~ti, endeavoring to establish a local Jewish 

mission , hired Abraham Sembler to speak in Hebrew to the 

congregation. Sembler, an apostate, began his address 

following a message by the archdeacon o f the church. In 

a sarcastic editorial, Isaac Mayer Wise remarked that 

Sembler was a fraud and that there were no liberal Jews 

in Cincinnati who were capable nf understanding Hebrew 

32 anyway. 

Christian missionaries frequently inflated the number 

of their converts. The reasons seemed obvious. Fi.rst, a 

potential convert wanted to know that he was not the only 

person to have thought about making this decision. Re-

ferred to in marketing jargon as a "salesman's trick," a 

salesman produced for his interested buyer a list of ~ 

satisfied customers or statistics attesting to the large 

number of people who have also bought. This was equivalent 

to the missionary who would name famous apostates, such as 

Felix Mendelssohn, Benjamin Disraeli, and Heinrich Heine. 

The second reason for the missionary to inflate the num

ber was to show to his supporters how succesful he or 

missionaries in general were in winning Jews for Christ. 

In doing so, he would have grounds to seek additional 
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finances to continue his efforts . Third , it was ego 

boosting for the missionaries to think that their efforts 

were successful . 

Jewish rec ords and independent sources rarely col-

laborated the statistics stated by the wissionaries. To 

impugn the reliability of the missionaries , whenever the 

evangelist's statistics were giver. in the Jewish press, 

the papers presented them as obvious exaggerations or to 

seem as if they were exaggerated. The American Hebrew 

reported in 1888 that a Mr. Reed, in urging support for 

the work oi the Society for the Converting of Jews, stated 

that over 100,000 Jews had been converted during the pres-

33 ent century. An unidentified apostate, speaking at a 

public meeting of the Light Street Methodist Episcopal 

Church, Baltimore, stated that there were "twenty- two 

hundred converted Jews in Prussia and of vast numbers in 

England •.• " Isaac Leeser wrote a chastising editorial 

against a claim made in the New York Jewish Chronicle. 

The Chronicle insisted that a Dr. D in Charleston, S. C . ' 

had acknowledged, to a Protestant minister before he 

died, his belief in Christ. Leeser stated that the only 

physici~n in Charleston whose name began with a D was the 

late Dr . De La Motta. According to Leeser, the statement 

was "untrue in every respect." Dr. De La Motta was a 

correspondant for the Occident and remained loyal to Juda

ism for his entire life.35 The tactic of the 1845 Chronicle 

was solely to influence Jews to consider the evangelical 
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message advocated by this missionar y paper . 

Persuasion Strategies: by personnel 

Most of the t i me, even the mos t sophi sti cated tacti cs 

or strategies employed by Christian missionaries produced 

no positi\re results. And yet, a ha ndful of evangelists 

attracted lar ge followings, not by a method that they 

used, but rather by the charisma, dynamics or pure magne-

tism of their personalities. Despite the dismal failure 

of even these evangelists in making Jewish converts to 

Christianity, many non-believers, Jews i ncluded, flocked 

to hear c~rtain speakers. Even the supporting agencies 

and churches touted their evangelical activities. This 

is one explanation which may account for the many years 

of financial backing Joseph S. c. F. Frey and Gideon 

Lederer received in the face of making so few converts. 

These evangelists may have been considered as much enter-

tainers as missionaries. 

The most notable evangelistic personalities were the 

rabble-rousing, Bible-thwnpers, Edward P. Hammond and 

William (Billy) Sunday . Dwight L. Moody was the most 

prominent Christian evangeU st, "the Billy Graham of the 

nineteenth century." His influence continued mor e than 

eigh ty years after his death , in the Moody Bible Institute 

of Ch i cago wh ich sti ll offe rs courses in Jewis h evange-

1 . 36 
ism . 

Persuasion Strategies: by success stories 

In the hope of winn i ng Jewish souls, missionaries 

, 
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publi shed accounts of "successful proselytizing efforts. " 

They aimed these reports, more often than not, at their 

financial backers and not at Jews. In a journal of the 

New York City Mission Society , the ' editor reported in 

1860 that one young man had been "born again . " The man, 

born of Christian parents , lived as an infidel. A nurn-

ber of the Israelite Indeed, a periodical edited by Gideon 

Lederer and focused upon the conversion of Jews, had fallen 

into his hands. "In it he read the edi t!.or ' s profession of 

faith , and then the question came with power to his mind~ 

if a Jew can be convinced of the truth of revelation, of 

the divinity of Christ, and of his having been made an 

atonement for sin, is not the subject worthy of more 

serious investigation than I have ever given it? ... ' I 

am now, ' said he, 'a saved man . 111 37 

Another account mentioned a Jew who received a tract 

from a female evangelist . After a month, he told the 

woman, "I read your tract, and it has convinced me that 

I am all wrong .. • Do sit down and tell me what I must do 
38 

to be saved." 

Again to show the effectiveness of the missionary 

literature, "several Tracts were presented to a Jew, he 

replied, 'I am sorry I have conversed with you on relig-

ious subjects, for I cannot refute your arguments, and 

they have shattered my old religion to the very founda

tion. 1139 

These reports, frequently, mentioned rabbis who 

• 
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converted. The society journal gave an account of a 

"Russian Jew who attained great eminence as Hebrew teacher, 

as an author, and as a Rabbi," who read the New Testament 

40 
and chose to convert . The logic inherent in the identi-

fication o f rabbis who convert was, at least, threefold. 

First, a rabbi, being a learned Jew, could best counter 

the Christian claims. If he submitted to Christianity, 

the claims must be legitimate. Second, a rabbi was a per

son whom a Jew usually considered unblemished and having 

no ulterior motive or reason to convert, such as economic 

o r social advancement or to avoid prison. Finally, the 

rabbis were the symbol of Jewish opposition to Christianity. 

If a rabbi converted, iL placed a seal of approval on this 

religion. 

Power Strategies 

Because missionaries were frequently in positions 

o f po wer, they were able to manipulate Jews through coer-

cion, bribery or by other means of control. These power 

strategies took several forms and varied in intensity. ,,. 

Missionaries employed these power strategies when persua-

sion proved useless. The simplest form of a "power" tech

nique was to intrude uninvited into the homes of Jews . 41 

This was especially effective among the recent immigrants 

who either lacked knowledge of their American right to 

privacy or who feared Christian reprisals similar to those 

experienced in Europe. 

Those same immigrants were subjected to other unlawful 

, 
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disabilities . The Jewish Gazette of February 2, 1900 re

ported "that hundreds of Jewish children are taken away 

from their parents on one pretext or another and placed 

in reformatories or under the care of Christian pie~istic 

societies where they are forced into the fold of the church, 

contrary to the will of their parents and friends. 1142 

This was done, according to the Gazette, without due pro-

cess of law or on false pretexts by hired fanatics who 

sought Jewish victims. 

An editorial that appeared in The American Israelite 

on June 1, 1899 and continued in the June 15th issue, re-

ported an incident which occured in New vork. The Society 

for the Prevention of Cruelty to Children arrested Evangeli-

cal (Missouri Synod) Lutheran missionaries in New York after 

Jewish children were branded (tattooed) with a cross, "no 

doubt to make them social outcasts and thus force them 

into a nominal acceptance of Christianity . " The left arms 

of these children were disfigured with the crosses. By 

doing this, the missionaries embarassed these children 

later in their lives when they would have had to expose 

this arm to don Tefillin* for traditional prayer services . 43 

The anti-missionary crusader, Adolph Benjamin attempted 

to disprove this allegation in the June 16th Jewish Messen

ger. By this time, the incident had so raised the ire of 

*Tefillin : two small , leather boxes, each containing 
quotations from Scripture, which are strapped to the 
forehead and left arm of observant Jewish men during 
morning worship, except on Sabbath and holidays. 



1.:..: . 

... 

55 

the Jews on the East Side that they sta~ted rioting . They 

t d . . h 11 d b t t t l . t 4 4 s one nussion a s an ea up s ree evange is s. 

Whether the magnitude reported in the reformatory in-

cident or the tattooing account was accurate or not cannot 

be verified . I have read no r efutation of these charges 

by Christian or independent sources . Mr. Benjamin may 

have llritten his response to prevent further hostilities 

by the Jews against local Christians. 

The I sraelite had an editorial criticising another 

proselytizing ploy, this time by the Y.M.C.A . As a pre-

requesite for Jews to participate in the gymnasium, they 

were required to attend Bible cl~sses . 45 

Children continued to bear the brunt of Christian 

missionary a c tivities especially through bribery. In 

Philadelphia and other cities, the Israelite reported, 

evangelists were "enticing the children of the Jewish 

poor into Christian mission schools by gifts of candies, 

fruits, etc." 46 "Capturing the souls of Jewish children 

for Christianity ... by deceit and gross allurement" 47 " 

were practices frequently mentioned in the Jewish presses. 48 

Bribery remained the most commonly used method of 

pressuring Jews to accept Christianity. Both Christians 

and Jews deplored this practice which had endured in its 

various forms since the Middle Ages . The Baptist Journal 

a nd Messenger, quoted in the I sraelite , said , "mi ssionary 

societies attract t he worst Jews and make them into bad 

Christians; these converts all wished to be provided for 
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as soon 3S taken into the Christian fold.n49 

An editorial in the Occident, commented that the 

evangelist ' s 

mission must therefore be t o buy a starvi~g 
wretch who is hungry for food , and will do any
thing to obtain it, or to make Christians of 
those who never were Jews • .. the ceremony of 
baptism is per formed on somebody in order to 
enable the worthy Missionary to show something 
in his report why he should continue his labor 

.of usefulness .SO 

The San Francisco Bulletin c~plained, as quoted in 

the Israelite, that Christian missionaries "tempt the 

poor to make pretended profe9Sions of faith and reward 

imposters with a maintenance without hard work ... It is 

not the attempt to convert them to Christianity that the 

Jew takes exception to, it is the unscrupulous methods 

used which they deem offensive." 51 

The Training of Christ's Salesmen 

As a precursor to more sophisticated programs of re

cent times, evangelists ~rote missionary guides and sugges-

tions. These took the form of articles in missionary 

magazines and tracts . In an article entitled "Oon ' ts 

for Jewish Mission Workers" by "One of Them" (1918), the 

author lists the following suggestions: 

Don ' t attempt to do the work unless you love 
the Jews .•. 

Don ' t make fun of them in any way ; of their 
manners, their physique, their mode of liv
ing or of speech ••. 

Don ' t quote a passage of Scripture incor
rectly. Don't talk about something in the 
Word of God you are not certain of yourself •. . 



Don ' t lose patience in arguing • • . 

Don ' t refuse their hospitality if offered in 
their own homes. A Jewish woman can rarely 
forgive your not partaking of some dish, de
lectable in her opinion, which she has pre
pared . The more you eat of it, the more you 
are apt to be in her good graces . .. Many a 
Jew has been won to Christ over a glass of 
tea. 

Don't scold them in preaching to them. Of 
course they deserve it, but it does no good 
whatsoever. Tell them they are si~rs, but 
tell it to them lovingly. Do not keep telling 
them they killed Jesus ... 

Don't let a Jew see your eagerness to win his 
soul ... 

Remember the misguidance of their rabbis 
and of their books. Remember that it is not 
sin to lie or to cheat a Gentile ... 52 
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Jacob Gartenhaus authored an article in which he told 

''the best methods of winning the Jews." 53 He i ncluded 

a list of the following nine methods, 1) Postal Missions, 

2) Local Church Efforts, 3) Open Air Work, 4) P.rayer Cir

cles, 5) Social Centers, 6) Visitation Work, 7) Reading 

Rooms, B) Local Missions, and If Committed Workers. 

The methodologies utilized by nineteenth and early 

twentieth century evangelical Christians were an attempt 

to approach Jews in a more individualized basis. Prior 

to this time parameter, most Christians perceived Jews as 

a collective group bearing one stereotypic image . They 

aimed all their efforts at the g roup; for instance , the~ 

church tried forced baptisms on entire towns or all the 

Jews in a conununity were made to listen to proselytizing 

sermons. This chapter attempted to show how missionaries 
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first personalized Jewish evangelism . In subsequent chap

ters, I will show how the syncretists adopted these tech

niques and how later missionaries made them more sophisti

cated with the advent of modern technology . 

• 



CHAPTER THREE 

The Syncretists (1840-1927) 

For eighteen centuries, evangelical Christians directed 

their fervor towards the Jews with the hope and expectation 

that they would forsake their fathers and brothers and 

join, by baptism, the church. But for eighteen centuries, 

conventional and unconventional efforts produced no sig-

nificant response. Perhaps for this reason Hebrew-Christian 

organizations developed. They employed a new means of 

evangelizing Jews: the syncretistic approach . The phi-

losophy of "syncretism" clai.roed that a Jew could become a 

Christian without giving up Judaism. He could believe in 

the tenets of Christianity while still observing some of 

the forms of the Jewish life in which he was raised . 

Opposition to syncretism c ame from two sources. 11le 

first and obvious opposition came from Jews. In an editor-

ial essay of 1846, Isaac Leeser gave a Jewish view of this 

new Christian approach to evangelism: 

... this spirit comes in another and a dif
ferent guise. The sword and the fagot are laid 
aside, the white flag of peace is unfurled, and 
Israel is to be cojoled and flattered into an 
abandonment of the pure faith of Abraham •• • we 
are not approached with mildness, with kindness, 
with f lattery. We are now told that we are 
children of a connnon Parent-- the elder child 
of our Father's household; that the Jew is still 
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to preserve himsel f distinct from his Chris
tian brether n and t hat he is religi ously to 
observe and keep all the ordinances, forms , 
and ceremonies of his faith and his nation; 
all that he is asked is, that he shall aban
don his belief in the unity o f God, and re
ceive Christ as the Messiah.l 
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The second and pex:haps a less obvious fo~of opposi-

tion came from mainstre am evange lical Protestantism. Ani-

mosity developed between them and the syncretists. The 

evangelicals argued that salval:ion required both Christ • 

and church . Rev . S . B. Rohold asserted in an artic le 

ent itled "Messianic Judaism," that ''the efficaciousness 

and sufficiency of His atoning blood is really here being 

tried . .. The real question is, whether we should obey our 

blessed Lord, to ' leave all and follow Him . 1112 In an edi-

torial appearing in The Jewish Chronicle, the syncretists 

stated their counter argument, "Jews that could never be 

induced to go to a Christian place of worship upon an invi-

tation of a Gentile minister, will readily go to hear a 

Christian Israelite. ,,3 ,, 
The question, who was the more effective missionary , 

likewise , fostered contention . The Hebrew- Christian syn-

cretists, having seen the long history of unsuccessful 

proselytizing, believed they, and they alone, understood 

the psyche of their non- believing brothers. The mainline 

Protestant perception of converting was for the Jew to lose 

something, his Jewishness; syncretism, on the o t her hand, 

allowed the Jew to gain something, Christ ' s sal vation. 

Ther efore, according to the board of the American Society 
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for Meliorating the Condition of the aews, the evangelical 

church's approach was wrong. The task of converting Jews 

could not 

be done by pastors of churches; i ·f it could be, 
it would have been done long s ince .•. It cannot 
be done by Gentile tract distribut ors, colpor
teurs, or Gentile missionaries . The Jewish 
mind is totally unprepared for the reception of 
the truths contained in· the tracts, books and 
even New Testaments which are presented by these 
laborers ... 4 

Syncretists frequenT.ly experienc ed enmity from Gentile- ~ 
Christians . The enmity may have been partly a fear that 

the sync retists harbored feelings of superiority; the 
I 

chosen people who accepted Jesus as opposed to the non-

chosen people (gentiles) who accepted Jesus. Their sus-

picions may have deepened when these converts desired to 

retain their identity as Jews (Jewish-Christians, Hebrew-

Christians, Messianic Jews ) and not simply Christians, 

and when these converts ma intained some of their Jewish 

prac t ices. Naphtali Rudnitzki echoed the accusations 

levied at them in the Hebrew Christian Alliance Quar.rly 

o f 1917. This magazine referred to the "judaisers" as 

those who "degraded the Lord, representing Him as a ser

vant of Judaism, and His first elected witnesses as train

bearers of the Pharisees. 115 The Hebrew- Christian syncre-

tist faced a paradox. He needed to prove himself still a 

Jew to erstwhile people , the Jews, while at the same time, 

he needed to show Gentile-Christians that he had changed 

to become one of them. 

--



·~ 

Despite the tensions which may. have existed between 

the evangelical churches and the syncretists, these same 

churches called upon the Hebrew-Christians to act as their 

Jewish experts. Hebrew- Christians often decided which 

missionary programs would reach the Jewish mind and heart 

and which prog~ams would offend. Many Hebrew- Christians 

continued to function as agents and missionaries for the 

evangelical churches . 

Persuasion Strategies 

The strategies employed by syncretists in approaching 

their former Jewish brothers were not signiricantly di~-

ferent from the methods used by mainline churches. What 

was significant, however, was what the syncretist said and 

did not say. Whenever the syncretist missionary engaged 

Jews, either in face-to-face confrontations or in a liter-

ary format, instead of entreating the Jews to reject 

Judaism, the missionary spoke of fulfillment and salvation 

achieved by accepting Jesus as savior . He would not damn -Judaism, nor emphasize the collective guilt of the Jews 

for the deicide, nor speak of the Jewish punishment for 

Jesus' rejection. These negative approaches were common 

to Gentile Christian missionizing. Of course, he utilized 

the standard arguments and cited the same proof texts as 

mainline evangelists. If he proved successful, however, 

he immediately encountered a new problem. In this historic 

period, Hebrew-Christian associations and churches were 

rare. The syncretist•s central argument, that the Jew 

, 
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could maintain his former faith when he accepted Jesus, 

risked being nullified and overthrown when the convert 

entered a mainline evangelical church. There, the Gentile 

Ch.ristians may have rebuked him for engaging in Jewish 

practices which ran contrary to their customs and beliefs. 

Further, the convert may have been accused of "judaizing" 

Christianity. If the convert experienced this type of 

rejection, he may h a ve repudiated. his conversion and left 

Christianity. 

As stated above, the techniques of the syncretists 

paralleled evangelistic missionaries. At the 1917 RebrewL 

Christian Alliance's thir6. annual conference in Pittsburg, 

Elias Newman read a paper on methodologies to reach Jews. 

Among his many suggestions were the use of Gospel Halls, 

reading rooms and libraries. Newman advocated that syn-

creti·stic missionaries have a medical "dispensary, well 

equipped with Christian nurses, dispensers and doctors," 

in the mission balls. He recommended that mission develop 

industrial training programs to teach converts and poren-
tial converts a trade which would enable them to find em-

ployment. 

Newman did not neglect the two mainstays of mission-

aries . The first was the use of open air work, "meetings 

in public squares and pa!:' ks where Jews congregate.'' He 

stressed the importance of having "good speakers in Yiddish 

and English." The second mainstay was house-to-house visi-

tation. He stated that '' this is perhaps the most effective 

., 
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way of approach 1 have yet found, getting acquainted with 

Jews through personal invitation to their homes." 

Newman made an astute observation: "The Jews are a 

reading people." He stated that a verbal message could 

not replace the printed message . He urged the Alliance 

to develop and use better literature in the-m~ionary 

work. Newman recommended the free distribution of New 

Testaments and tract3 telling of the Christian message. 

He declared: 

The old tracts must be re-written, new ones 
must be found; we must meet the modern Jew 
on his own around. We should also avail our
selves of the mails in sending suitable litera
ture to the wealthy a11d cultured class of our 
large cities, also, to those living ig country 
places not within reach of a Mission. 

Fi nally, Newman gave two novel proposals. Re sug-

gested that "special attempts should be made during the 

festivals, such as Passover and Feast of Tabernacles to 

reach the Jews through special speakers and special ser-

vices, and these should be held in Theatres or public halls ,, 
where Jews will freely come." He, also, proposed that mis-

sionaries "use billboards and have them pasted from top to 

bottom with scripture portions from Old and New Testaments 

explaining tt. ~ claims of our Lord . " 6 

The Board of the American Society for Meliorating 

the Condition of the Jews had urged, as early as 1852, 

that literature and tracts must reflect the syncretist's 

concerns. In the reconunendations of the Board of Direc-

tors, the following statement appeared: "An extensive work 

• 
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treating the whole subject of the Messial •... must be writ

ten and published . .. for there are hundreds of thinking 

Jews who could be reached by a well - written production of 

this kind . 117 Yet, Elias Newman's report of 1917 indicated 

that thi s work had not been accomplished to the satisfac

tion of the Hebrew-Christian Alliance . 

Syncretistic missions had opened in America under the 

direction of notable Hebrew-Christians . .J.acob Freshman 

began a mission in New York; later, he opened the Chicago 

Hebrew Mission (1889). Herman Warszawiak headed the Ameri

c an Hebrew Christian Home in New York . Leopold Cohn founded 

the most successful missions: Beth Sar Shalom, the Williams

burg Missio n and the American Board of Miss i ons to the Jews. 

Other missions arose and fell during this time, but few 

left any memorial to their accomplishments. 

Persuasion Strategies: deceptive methods 

J udaism, in general, views the Hebrew-Christian as an 

apostate and , as such, no longer entitled to c laim the re- ' 

lig ious identity of a Jew. The Hebrew-Christian, on the 

other hand, continues to perceive himself as still a .Jew. 

The question then arises, is the syncretized HeBrew-Christian 

acting dece ptively when he identifies himself as a Jew? 

Isaac Mayer Wise certainly thought that the Hebrew-Christian, 

who identified himself as such, was deceptive. Wise further 

contended that syncretistic missionary organizations which 

touted their Jewishness were fraudulent and dishonest.8 

A specific incident of decepti o n was reported in an 
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editorial of The American Israelite in 1872 . Congregation 

Sons of Jacob, St . Paul, gave Nathaniel Friedman permission 

to address the Saturday afternoon minyan. As soon as 

Friedman began his address, it became obvious to this con

gregation that he was an apostate preaching Christianity. 

He was bodjly thrown out of the sanctuary where, the edi

torial commented, "he continued his sermon on the sidewalk 

with some big lumps on his head . 09 

Power Strategies 

Hebrew- Christian acts of coercion against Jews never 

reached the extremes attalned by the evangelical churches. 

Judging from Jewish responses, there was no rebuking of 

specific Hebrew-Christian organizations . Since syncretized 

Jews were always a very small proportion of the Christian 

missionaries, they appeared to lack the power to enforce 

their will . Secondly, their financial resources were 

usually controlled by mainline churches . 

Despite the fact that the churches controlled the 

purse-strings of the syncretistic missionaries, these 

Hebrew-Christian evangelists were not dissuaded from em

ploying bribery to win disciples. The American Hebrew, in 

an 1890 editorial, looked disdainfully upon the missionary, 

Jacob Freshman and his methods of operation. The editorial 

complained that " ... his strength lies in his ability to 

approach young men on the verge of despair and by appealing 

to their baser feelings induce them to abjure the faith of 
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their fathe r s for what is a pecuniary consideration."lO 

John Hoffman, an apostate whom Freshman converted, 

renounced his apostasy and issued a sworn statement which 

The American Hebrew carried. Hoffman stated that he came 

to America to seek his fortune at the age of 19 . He sought 

employment but failed. Having no resources, he became dis-

couraged and did not have a place to turn . At this point, 

his attention was directed to the Hebrew- Christian church 

under the charge of Jacob Freshman. 

Impressed by ~he kindly manner of Mr. Freshman 
towards me, a poor stranger and influenced by 
his arguments, I became a convert to Chris
tianity, and was openly baptised ~y him in his 
church ..• After, however, a lapse of time my 
eyes became opened to the peculiar methods em
ployed by Mr . Freshman to secure converts, and 
the disreputa ble characters of many of those 
who posed as his disciples. I was requested 
by him from time to time to bear testimony in 
public ... and was invariabl y paid by him fifty 
cents for doing so . I also found out on re
flection that the arguments which he had employed 
to bring about my conversion could not bear 
serious scrutiny. In fact I can only account 
for my conversion by reflecting that in the first 
place, I was at that time in sore pecuniary dif
ficulties and secondly, had never given any 
attention to the evidences of Christianity as 
viewed from the Jewish standpoint . .. 

It has now a nd for some time evident that 
the mission is conducted mainly for the purpose 
of deluding the Christian public into the idea 
that good work is being done by it, so as to 11 
obtain financial support for those who run it •. . 

Miscellaneous Methods 

The Hebrew-Christian syncretists attempted to gain 

publicity for their activities in the hope of receiving 

token recognition, both by Jewish bodies and other religious 



agencies. Leopold Cohn, for example, sent a letter to 

then President William McKinley and others protesting the 

growth of anti- semitism in Greater New York. The Israelite, 

critical of Cohn's attempt to receive recognition as a 

Jewish spokesman, compl ained, "this action is but one of 

the many disrespectful attempts at self- advertising to 

. h . 1 . 11 . 1112 which . Co n and men of his c ass are continua y resorting . 

Missionary methodologies of s~cretised Hebrew-

Christians were hardly discernable from the methodologies 

employed by the evangelists between 1840-1927. The differ-

ences tended to be semantical; the evangelist used "con-

version" and the syncretist said "fulfilled . " Occasionally, 

it was the overpowering personalities of the Hebrew- Christian 

missionaries which masked their message . The nominal sue-

cesses were more often attributable to pecuniary considera-

tions than to theological doctrine . And yet, by the end 

of the fiLst quarter of the twentieth century, a sufficient 

support base for syncret~m had developed to enable elements 

of it to sever ties from the f inancial support of mainline 

evangelical Christianity. Most syncretistic missionaries, 

nevertheless, remain indebted for financial support to the 

Christian churches and fundamental Protestant organizations 

down to this very day. 



CHAPTER FOOR 

The Evangelicals (post 1927) 

Nineteen hundred years of Chris t ian missionizing and 

evangelization produced very few Jewish converts. Evange-

lists had used d ial ogs and persecutions, disputations, 

expulsions , threats to physical life and limb , imposed 

disabilities , confrontations and numerous other tactics 

which had as their sole purpose the attempt to convert 

Jews to Ch ristianity. Leaders in the evangelical Chris-

tian world dec i ded that time and conditions necessitated 

a major reappraisal of their unsuccessful efforts. All 

this time, the Jew had looked upon Christian proselytizing 

as a direct threat to national-relig ious-ethnic survival; 

while the Christian saw the resistance of the Jew as a 

denial of Christian theology. Rev. James Black remarkec, ' 

"that amid every people among whom he [the J e w] dwelt he 

remained a Jew, always a Jew, an a lien undigested e l ement, 

one who could not be ' assimilated' in any adequate fash-

. ..1 ion . .. 

In the decades following the first World War, Chris-

t ianity t ho ught it saw J udaism in a state of flux. The 

Ghettos of Europe had been dismantled and Jews we r e 

mixing freely in European and American society. Socialism, 

69 
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democracy and Zionism had loosened the grip that the re

ligious community had once imposed upon the Jew. Many 

Jews were departing from the synagogue. 

At the same time , a post World War Christian revivalism 

took hold. Evangelicals thought they saw Jews in turmoil 

and hoped for a new opportunity to rnissionize. These mis

sionaries, aware of past failures, decided to address the 

problem in a new way. 

The Budapest-Warsaw Co nferences 

The International Missionary Council, a world body of 

evangelistic Christian churches and organizations, con

vened two global c onferences in April , 1927, for the single 

purpose of appraising and revamping missionary approaches 

to the Jews. The hundred delegates attending these con

ferences in Budapest and Warsaw endeavored to bring the 

problem of Jewish evangelism "in its full scope before the 

Christian public, showing its urgency, its possibilities, 

and its dangers. 112 The International Missionary Council 

held a third conference on May 12-15, 1931 in Atlantic City. 

At this New Jersey meeting, delegates presented evaluations 

of the changes suggested and implemented by the 1927 con

ferences. Evangelical Christian churches and organizations 

in North America represented the majority of delegates at 

this latter conference. The findings and suggestions of 

the New Jersey meeting were oriented more toward Jews liv~ 

ing in America . 

,, 



T'-

The International Missionary Council's approach was 

novel. It suggested the use of "scientific, business- like 

methods" in Jewish proselytizing. "The more methodical 

and efficient a mission is the more chance it has of being 

3 successful and its results permanent." The 1931 confer-

ence added modern philosophy and psychology to the scien-

tific and business approaches. Evangelists encouraged 

the use of every resource available in the4 modern age. 

What later became known as "social marketing''-- the design, 

implementation, and control of programs calculated to in-

fluence the acceptability of social ideas, with considera-

tion given to product planni~g, corranunication, distribution 

and marketing research- - 4 was applied to the problem of 

how to influence the Jew to accept Christianity. 

The European conferences discussed a) personal work, 

b) preaching and propagation of the Gospel, and c) the 

preparation and distribution of specialized literature, as 

well as the following areas of particular programing de-

signed to reach the home and whole life of the Jew: 

1. Education work (including schools and 
youth programs) . 

2. Medical missions . 
3. Identification of special groups (col

lege students, educated and cultured 
Jews, women) . 

4. Orphanages and Old Age Romes. 
5. Kine (i.e. movies), radio, etc. 
6. Special training of missionaries. 
7. Industrial work. 
8. Homes for Enquirers and Converts. 
9. Bible Study Circles. 

10. Conununity Centers. 
11. Summer Camps. 
12. Rome visiting .

5 13 . Open-air work . 
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Of the aforementioned categories a nd sub~ategories, t he 

1927 conferences gave the following innovative proposals 

and perceptions. 

Schools . "It is the duty of the members of the Chris

tian Church as the servants of the Christ , who gathered the 

little ones of Israel into His arms and blessed them, to 

endeavor to win the hearts of the youth of Israel to-day 

to that Saviour, who is the..:.rs by every rj.ght. 116 The 

primary proposal of both conferences wa s the founding of 

schools with a Christian atmosphere to guide the young 

minds toward Christ. The report justified the time and 

money needed to implement such schools by stating the 

a nticipated results: either the baptism of these pupils, 

or that a large number of them would become followers of 

Christ. The anticipated indirect results would be, at 

least, a friendlier attitude by Jews towards Christianity 

and the subsequent missionary opportunities which would 

later be created. 7 

Youth Programs. In situations where Jews did not 

allow their children to attend Christian schools, the con

ferences suggested other youth programs such as conununity 

centers to bring children into Christian contact. These 

centers would offer clubs and classes of various kinds, 

together with Gospel meetings. In the swmner, daily vaca

tion Bible school and swmner camp could prove effective in 

reaching Jewish children and young people. The conference 

mentioned that through the use of this tactic "the Bethany 

.. 
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Metropolitan camp, of Roseland , New Jersey, brought five 

hundred Jewish boys and girls under definite Christian in

struction and influence during the summer of 1926."
8 

Medical Missions. Evangelists recognized that the 

needs of the Jewish community included medical care. "The 

missionary service of the doctors and nurses should be 

supplemented by those of other agents specially devoted to 

evangelistic work." Missi.::maries invite .. d patients to attend 

religious services and to hear a Gospel message. The con-

ference report suggested, i f it were possible, "to make· 

attendance a condition of admittance to the hospital.'' In ' 

addition to hospitals, missionar:es provided public dispen-

saries, qualified midwives and nurses who would go into the 

9 
community a nd share spiritual and physical care . 

Jewish College Students, Educated and Cultured Jews. 

The c~rence noticed that Jewish students were to be 

found in universities and colleges in numbers out of pro-

portion to the percentage of Jews in the population . They 

sugg~ted that Christian student movements make a concerted_, 

effort to include those Jewish students in their outreach 

programs. lO 

The evangelists called attention to the "special need 

and opportunity for evangelism among educated and cultured 

Jews." The conferences recogni zed that separated from their 

homes and the synagogue, these college students were often 

very lonely . The conferences realized that these students 

"are the leaders of the future, their minds are remarkably 
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open to new ideas, and they therefore can be readily in-

fluenced by suitable constructive Christi an apologetic in 

the form of literature, but even more by sympathy and Chris-

. 11 
tian help of every kind . " This early Christian identifi-

cation of Jewish vulnerability specifically concerning the 

young, influenced the Jewish community to develop programs 

such as Hillel t o counter college evangelism . 

Jewish Women. A key to implementing any marketing . pro-

gram, especially a social marketing strategy, is market 

identification. By 1927, the sophisticated business tech

niques of the day allowed for the recognition of Jewish 

women as a special class. Fundamentalist Protestantism 

was perceptive enough to see the changes taking place 

affecting the status and activity of women. They identi-

fied Jewish women as being particularly influenced by this 

world-wide movement of social evolution and also "by the 

changing ideals and the breakdown of social standards with-

in their own people." Wider social freedom and intellectual 

and spiritual liberation made it necessary to bring Jewish II 

women 11 
•• • into contact with the spiritual dynamic and the 

ethical teaching of Jesus Christ. '112 

Evangelists singled out the orthodox Jewish woman, 

identifying her as in a "subordinate place in religious 

matters" and "greatly ignorant of the spiritual." But they 

saw her gL~at influence as Jewish wife and mother. The 

conference report stated that "She can be a source of ig-

norant and fanatical opposition to the Christian message; 

' 
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[but) she can also be a channel in the home for the free 

flow of Christian influence under which she may have come 

in earlier life."
13 

To reach Jewis~1 women, the conference suggested special 

provisions such as baby clinics, dispensaries , nurseries, 

sewing classes, night classes, reading rooms , clubs, study 

groups, mother's rest-camps, and employment bureaus . Younger 

women, the report further suggested, needed hostels in fac

tory , shop and educational facilities. 14 

Orphanages and Old Age Homes. The conference advocated 

the opening of orphanages a nd old age homes for Jewish 

clients . 15 It realized that children, the aged, and the 

infirm were most vulnerable to the evangelist 's message . 

In response, Jewish agencies urged Jews to use Jewish fa-

cilities wherever possible. 

Movies and Radio. The conference was aware of the in-

fluence that the public media were having and would continue 

to have on the general population. Silent movies had, a l-

ready, mesmerized the country and sound motion pictures 

made their debut the very year of the conferences . Radio 

was still in its infancy but the evangelists knew that 

through it, the Christian message could be beamed into 

Jewish homes . Radio had the added advantage of privacy . 

The prospective convert could receive the Gospel message 

in his own home and not be concerned with the possibility 

of external pressures such as those encountered while 

walking into a mission hall. The conference also urged 
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the expansion of other media-- newspapers, magazines, bill-

boards, etc. -- as ways to bring the message of Christ to 

the non-believer. 

Training of Missionaries. The evangelists were inter

ested in the training of workers in the field of Jewish 

proselytizing and developing skills to make them more ef-

fective missionaries. The conference urged the creation of 

a divinity s chool spea ifically for the training of~ssion

aries for Jewish evangelism. These missionaries to the 

Jews were to be equipped with standard biblical, theologi-

cal and general education, as well as specialized Jewish 

subject~; Hebrew, Yiddish, the Talmud, Jewish history, 

Jewish religious and national movements, and Jewish litera-
16 

ture. It further recommended programs to train local 

pastors and congregants in Jewish missionary labors. 

Handbooks and manuals. The International Missionary 

Council commissioned the writing of a new Bandbook on Jewish 

Missions. This text plus all other "how to" books and man
#' 

uals were to be made available to those engaged in Jewish 

proselytizing. 

New Literature. The extensive literature used to 

proselytize Jews needed revising. The conference agreed 

that much of it was out of date, weakened "by an extreme 

polemic character or a disputable apologetic."17 In the 

new literature, special emphasis was for the first ti.me to 

be giv.en to specific Jewish sub-communities, reflecting a 

realization that not all Jews could be reached with the 
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same arguments. The categories identifieci were 1) the 

orthodox, 2) reformed [sic], and 3) progressive, with spec-

ial provisions for women in each class . "Materialistic 

Jews," school children and students also required special 

literature of their own. In addition, Christians needed a 

new liter~~ure on Jews. 18 

The report of the follow-up conference in Atlantic 

City devoted considerable time to literatui;e and its spe

cifics. It included a highly critical statement on the 

l iterature published in Yiddish. The writer of this sec

tion of the report stated, "The least [sic] said about the 

Yiddish of our literature the better. Most Jewish mission-

aries are familiar with the derisive appellation 'missionary 

Yiddish.' To say that the greater part of our Yiddish 

tracts are a horrible mutilation of a people's language .. . 

is to put it very mildly." Concerning the English tracts 

designed for Jews, he continued, the Jew "will find that 

fully sixty to seventy per cent of them were written by 

gentiles who knew a great deal about the biblical background 

of the Jews, but practically nothing of present-day Jewry."19 

A third criticism levied , this time at the literature 

of Jewish Christians, stated that "most of their tracts, 

though ostensibly meant for the Jew, were written to catch 

the eye of the gentile Christian .. • both phraseology and 

content are foreign to the Jewish people. 1119 

When addressing the literature meant for Christians, 

the report stated that these periodicals are "all about 
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Mussolini; speculations as to whether or not the Anti-Christ 

will be a Jew or the Pope; the tiniest minutiae about the 

battle of Armageddon; whether what the Zionists do, or do 

not do, fulfills prophecy, and other such weighty matters 

bearing on Jewish evangelization. Add to this the dis-

torted characterizations of Jewish life and thought, padded 

stories of conversions and appeals that are based on small 

rather than great motives. This makes up ~he average peri

odical. "20 

The critic ism was followed by suggestions: 

a) a need for fresh literature and an ade
quate translation of the New Testament 
into Yiddish. 

b) a new treatment of Christian theology 
aimed specifically at Jewish questions 
(e. g . regarding the trinity). 

c) a new literature on Jesus and Paul to 
dispel Jewish claims that Paul and not 
Jesus was the founder of the Church. 

d) a new history of the Church, studies in 
the lives of notable Jewish-Christians, 
Christian ethics. 

e) statements against anti-Semitism. 
f) tracts addressed to Reform Jews on the 

Jewish mission; tracts addressed to the 
Orthodox on ceremonial law.21 

Modern Evangelism 

Evangelists interested in the Jews gave major consider-

ation to the suggestions and reconunendations of the three 

conferences, and following them, they modified their 

propaganda techniques. The combined effect of these con-

ferences and the improvements in modern marketing tech-

niques ush~red in a new era in Jewish evangelism . The 

• 



... 

79 

techn1ques utilized by missionaries after the 1927 (and 

1931) conferences were considerably more sophisticated than 

those prior to the conferences. The evangelists, now more 

than ever, felt inspired to bring the gospel and Christian 

salvation to Jews. 

A statement which appeared in a letter to the editors 

of the Texas Methodist, January 26, 1973, but could easily 

have been the exact sentiments of the prev~ous generation, 

exemplified the evangelical spirit of this modern period. 

"You say that 'we cannot reasonably expect the Jews to re

nounce 2000 years of their tradition and suddenly accept 

Jesus as the Christ,' I say that i! we are to believe in 

our scripture, the inspired word of God, this is exactly 

what they must do if they wish to share in the life that 

is to come . 1122 In the following sections, I have attempted 

to analyze the new methodologies and how they effected 

Christian evangelism . 

Persuasion Strategies: direct method 

The modern era brought electronic and technological 

advances to proselytizing, however the conventional, direct 

approa~hes remained, by and large, the easiest for evange

lists to engage in. Regardless of the medium a sponsor 

employed to bring his message to the prospective buyer, 

the closing of the sale still required a salesman. Simi

larly, the Gospel message may have been presented in hun

dreds of ways, but in the end, the evangelist needed the 
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personal touch, one-to-one contact, to win the commitment 

of the non-Christian. These person- to- person contacts in-· 

eluded home visits , social situations and street meetings. 

The sophistication of evangelistic contacts has varied 

over time, paralleling the prevalent marketing ploys of 

the day. At a time when door-to-door salesmen were in 

vogue, enthusiastic missionaries used this method to gain 

their audience and spread the Gospel message . Today , the 

Jehovah's Witnesses and other churches still distribute 

their tracts and attempt person to person contact in this 

manner. However, most home visits are initiated by the 

evangelists who take advantage of friendships t o obtain 

admission into the homes of non-believers. 

The committed evangelist has seen every soc ial engage

ment as an opportunity to witness. Every verbal situatio n 

was viewed, potentially, as an occasion to share the Chris 

tian message . Even today a Jew may be approached at co ck

tail parties, on airplanes, in restaurants, during business 

meetings, in the checkout queue at stores, and in his own 

home by servi~e people and other salesmen. 

Street meetings or street corner preaching were ana

logous to the corner hawker. Curiousity aroused people to 

stop and listen. Whether it was inexpensive jewelry, novelty 

kitchen utensils or the Gospel of Jesus, the solicitor dis

seminated his message with the hope that someone would buy. 

Jewish evangelism done in this manner has disappeared since 

Jewish businessmen have stopped congregating in localized 



• 

81 

urban areas. With the exception of a few ghetto areas, 

e.g. the Williamsburg section of Brooklyn, there are, today, 

no longer opportunities to attract Jewish pedestrians in 

this way. But as late as 1943, The Jewish Hope still 

recommended the use of this method. Bertha Dixon wrote 

that "we have held many street meetings in the Jewish 

neighborhood where a large number have listened atten-

tively and accepted tracts. Soirited discussions have 

arisen on many occasions and we have had much joy in 

t . th h . . .,23 represen ing e trut to many inquirers. 

Another method of direct person-to-person contact 

which Mrs. Dixon suggested in her ar~icle was a Women 's 

Bible Class . To entice non-Christians to attend, she 

suggested an afternoon or evening social, which included 

Bible study. 

After the evangelist succeeded in getting the atten-

tion of the Jew, the task became one o f convincing him of 

the correctness of Christianity. The missionary, knowingly 

or unknowingly, might have applied the marketing acronym 

AIDA (attention, interest, desire and action) to his situ-

ation. In an article entitled "Winning the Jew to Christ," 

the author proposed things to do and to say whic h would 

enhance desire on the part of the prospective convert. 

The author warned that "the first mention of the name of 

Jesus may arouse controversy. Though the Jew may be strong-

ly prejudiced against 'the God of the Christians,' let your 

witness be clear and frank ... " He suggested that Scripture 

• 
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be used to prove the messianic advents and prophecy and 

that "rejection of Jesus by the Jews at His first coming 

c oes not disprove His Messiahship ... " The article further 

recommended that the missionary admonish the Jew since the 

Jew "is a sinner, as we all are, and need an atonement 

for sin." 24 

Media. What the printing press d id for the written 

word, radio did for the spoken wor~ . No other medium did 

as much to change the buying habits of the world . The 

firs t commercial broadcast took place in 1920; by the end 

o f that decade, most homes had access to this medium. Gos

pel broadcasting began almost from radio'~ onset. By the 

19 30 's, Christian programing aimed specifically towards 

Jews had beg un. The American Board of Missions to the 

Jew began its radio broadcasts in the late 19 30's under 

Joseph H. Cohn . Shortly thereafter, the Hebrew- Christian 

Hour began under the ministry o f Arthur Michelson . The 

Jewish Hope commented that radio reached thousands of Jews 

and Gentiles. "There has never been a time like the pres

ent. The ears of the Jewish people are o pen to hear the 

gospel ..• This represents the greatest missionary work 

among the Jews since the days of the Apostles ... Surely 

since souls are being saved, we must make use of this gol

den opportunity to reach Jews and Gentiles for Christ." 25 

In another issue of The Jewish Hope, an advertisement 

appeared bearing the heading, "Be a Missionary in Your 

Neighborhood-- Get Your Radio Cards for free distribution . " 
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The ad urged the readers to write in for literature to give 

out; the literature told the broadcast times and stations. 26 

Radio evangelism aimed at a Jewish audience faced oppo-

sit.ion from the Jewish community. Sponsors of general pro-

graming pressured the commercial stations which aired the 

broadcasts to remove them. On occasion, this pressure sue-

ceeded: 

"I was extremely sorry to be compelled to with
draw the Hebrew Christian hour . . . Shortly after 
it was on, I heard rumors of dissension .•. The 
climax came the first of the week when I was 
waited upon by the local Rabbi who demanded the 
removal of the program, and not without well im
plied threats that the local Jewish advertisers 
were in arms. I told them that I would not re
move the program without a written statement from 
him indicating its objectionabl2 points. Instead 
of receiving the statement, (Firm Name) cancelled 
six quarter hours of news, to be followed by 
(Firm Name) cancelling another six quarter hours, 
to be toppe d off by (Firm Name) with a threat to 
cancel three one-minute spots, seven days a week. 
We are not in position to withstand s uch mortal 
ity .•. We must be especially careful of local 
accounts, particularly those that embrace six 
quarter hours a week. I have no choice other 
than to cancel the Hebrew Hour as indicated in 
my telegram to you."27 

The Christian broadcast network nevertheless continues, 

to this day, to air radio programing which is Jewishly 

oriented. Programs like the Jewish Voice Broadcasts, the 

Christian-Jew Hour, and Messianic Vision are aired on what 

are called Christian stations catering to an exclusively 

Christian audience. The "Jewish" broadcasts appeal to the 

Christian listener in order that he might contact and pray 

for his Jewish friends and neighbors. The radio evangelist, 

invariably asks his audience for financial support, "help 
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us to take the message of the Gospel to Israel • . together 

we can flood the Holy Land and other parts of the world 

with thousands of tracts and a strong missionary witness. 

Won ' t you extend a helping hand today? Send your contri

bution to the Christian- Jew Hour . . . 028 On the same day as 

thi8 was heard, Sid Roth of Messianic Vision requested fund

ing from his listeners by urging that his audience buy a 

new version of the New Testament to give to t heir Jewish 

friends. Roth solicited them to "write for a copy of the 

world's first messianic Jewish version of the new covenant 

scriptures," he continued, "This is the finest tool to give 

the presentation of the gospel to your Jewis~ friends you 

ever saw. We are asking $6 . 95. Write me for one .. . "29 

Evangelists have actually designed their Jewishly 

oriented programs to inspire Christian listeners to strengthen 

their faith. The tone of these messages is "see how many 

non- believers (or Jews) now see the truth. Aren't you 

glad that you, too, believe." Secondarily, the evangelists 

have hoped that the inspired listener will have gone out 

~nd spread the Good News to his friends, especially to his 

Jewish friends. 

Although radio's propaganda potential was strong, radio 

evangelists, it seemed, inspired few Jews to convert. The 

advent of television added a visual dimension, but had no 

greater effect. Gospe l programs on television began by 

modeling themselves after radio broadcasts. The Sunday 

morning television evangelist appeared in a studio with an 
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enthusiastic audience, but now the home audience saw his 

face and his congregation's. Later, Christian advertise

ments appeared throughout the regular broadcast week. In 

Texas, for example, the Southern Baptist Convention during 

February/March , 1977, put on a four week, $1 . 5 million ad 

campaign to reach non- believers . Jews constituted one 

30 part of the targeted market. 

In 1976, Morris Cerullo, president of World Evangelism, 

a world-wide missionary organization, produced a TV movie 

which it billed as a historical documentary. Yigael Yadin 

intr oduced the film- - "Masada" (not the made for TV movie 

of 1981 which boLe ~he same name) , a missionary film de

signed to reach Jews. Cerullo dec~ived Yadin , as well as 

the viewing audience, into believing that the movie was a 

documentary. World Evangelism spent almost $1 million 

dollars for air time and advanced publicity . In its litera

ture, World Evangelism urged its members to "pray for the 

follow- up outreach to the Jews and others who respond." 31 

Cerullo used part of World Evangelism ' s $6 million annual 

budget to mail his Christian messages to Jews. The Los 

Angeles Times reported that Cerullo had "the entire voter 

registration list of Israel and mails each person missionary 

material." Cerullo also claimed "to have a mailing list of 

every Jew in North America." 32 

In the field of general advertising, newspapers can be 

the most i nexpensive medium in cost per thousand. In market 

areas with large Jewish populations, therefore , newspapers 
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have been used effectively to present the missionary mes-

sage. The American Board of Missions to the Jews spent 

$70,000 for an ad campaign in 1972 . The highly provoca-

tive headline read, "Why are these Jews smiling?" It pie-

tured thirty-nine smiling individuals with typically Jewish 

faces. An address and phone number were given for inter-

ested parties to inquire. The A.B.M.J . reported that it 

received 4000 replies during the ad's first week . 33 This, 

however, is a deceptive figure since it did not state if 

the replies were from Jews or non-Jews, nor if they were 

positive or negative . 

Films are another direct method of propaganda touted 

by missionaries . Films are usually billed as documentaries--

rarely, if ever, as evangelistic-- and missionary messages 

are smuggled in on the sly. Today, television can give 

such films wide exposure, as in the case of the previously 

discussed movie, "Masada." Another film of this same ilk 

was Dry Bones . Billed as Dry Bones (~Israeli Film), the 

Sheva-TVH production company advertised it to be a Biblical 

look at Israel . In essence, however, it was an evangelistic 

34 
message . Advertised in local newspapers or by other 

means, promoters have shown this film in public auditor-

iums and schools. Admission is usually given free or at 

a very nominal charge. Following the presentation, evange-

lists are available to answer questions. 

The Jewish Voice Broadcasts also advocated the use 0£ 

film medium. In their newsletter , they stated, 



Although the radio is the primary vehicle of 
the Jewish Voice Broadcast, film is being 
developed and expanded for a significant con
tribution year by year. 
The first major effort in this area is the 
55-minute documentary entitled Comfort Ye ~ 
People. T.his film depicts the activities of 
our Bible School and witnessing teams in 
Israel. This documentary was produced for 
the purpose of showing that Jews in Israel 
as in other parts of the world are not just 
an object lesson in the study of Bible Pro
phecy, but people to be loved and brought 
back into fellowship with God.35 
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The print medium is the most highly developed since 

it is the oldest . Since the 1927-31 conferenc es, the 

evangelical worl d has begun to pay closer attention to 

this material. Roy Kreider, in his book Judaism Meets 

Christ, remarked, " ... the lite rature must without question 

be suitable for the person and the occasion . There is 

j ust complaint fo r the inadequate and unsuitability of 
36 

literature f o r Jews." 

Most t r acts, even today, explore Biblical proo f texts 

masked behind an introductio n designed to catch the Jewish 

eye. The recent tract, "Who is He? Row will I know him?," 

by Million Testaments Campaign, Inc., can serve as a typi-

cal example . In it, a former Jew, who turns out to be a 

rabbi, confesses his new found faith as a Christian. He 

explains how he reached this decision by using a series 

of Biblical verses. 37 Other tracts endeavor to lure Jews 

with catchy titles, such as: "Was Abraham a Jew?" or 

"Jewish Holy Days to Be Observed in the Hea rts of All Jews 

Everywhere." 
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Evangelicals have produced numerous magazines and other 

publications to convert Jews . Most aimed at a Christian 

readership rarely get into Jewish hands. Almost all o f 

this literature has had Jewish names, !or example, The 

Jewish Hope, B 'nai Shalom, The Chosen People , and Tz ' fiyah. 

The publishers of The Jewish Voice Prophetic Magazine sent 

this monthly to "the ministry 's supporters all around the 

world." According to the editors, each issue contained 

articles of biblical and general interest about the Middle 

East and the Jewish people, news from the Jewish Voice 

Broadc ast headquarters, an article by a recent convert 

and a listing of books, tapes, records and a radio log. 38 

The latest pro paganda technique t o enter the field is 

the Christian comic book. Jack T. Chic k o f JTC Publica-

t ions distributed a small tract of this type entitled, 

39 "Support Yo ur Loc al Jew." Although Jews and no n- believers 

are the target ed readership, few would consider its simplis-

tic , c hildlike approach more than a weak attempt to tell 

Christian truths. The same publication company produced 

''Archie" Chr istian comics . At the end of each publication, 

the reader has an opportunity to profess his Christian be-

lief by checking an appropriate box . Since the comics have 

a youth readership, they present a minor threat to Jewish 

young people who may not have the skills and knowled9e to 

counter the claims. 
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Persuasion Strategies: indirect method 

A "how to" tract distributed by the Southern Baptist 

Convention suggested to individual church members that 

they send greeting cards to Jewish friends and nei ghbors. 

A Passover card might explain "that Jesus instituted the 

Lord ' s Supper at Passover and that He was the lamb that 

was slain from the foundation of the worl.d (Rev. 13:8 ) ." 
. 

A Hanukah card might invite "your Jewish friends to Christ-

mai:; services." The tract further suggested that the church 

member "secure the names of Jewish people in the local com-

munity by religious survey a.nd intra-church survey . Keep 

a good prospect file. 1140 Obviously, prospect files are 

important marketing tools for the salesman's market identi-

f i c ation and analysis. And the greeting card, which the 

recipient may view as a kind expression of friendship, has 

as an ulterior motive the aspect of evangelism. 

Roy Kreider's Judaism Meets Christ is subtitled 

"Guiding Principles for the Christian-Jewish Encounter . " 

The book presented his theories on how to witness to Jews. 

Among his ideas, Kreider saw t he need f or Jewish business-

men to have contact with Christian businessmen . He sug-

gested, "occasional meetings on the Christian businessmen's 

level with its stimulating fellowship, wit h no obvious 

effort to proselytize, but with a demonstration of positive 

Christian effort. Here responsibie men of genuine beliefs, 

who are intelligently active, can enthusiastically serve. 
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Such practical Christianity expressing itself through con-

structive enterprises could not but leave a profound im

pre~sion on the practical-minded Jewish observer . " 41 

Such businessmen fellowships, according to Kreider, mar 

stimulate the Jew to seek conversion. 

Yet despite the enthusiasm and zeal to win Christian 

converts, Kreider still held the Jew in low esteem and 

warned his readers to beware. He wrote: 

Christianity demands a high moral standard 
which acts as a deterrent to many Jews. Their 
own peculiar faults of character-- selfishness, 
l ove of money and material prosperity, habits 
of lying, doubtful commercial dealings, lack 
of the sense o= sin, and in some areas drinking 
and impurity-- are challenged by the s~ricter 
Christian morality ... 

In regard to those intellectual barriers, 
the Jew ' s o ne-sided intellectual training 
constitutes a real obstacle to an adequate 
appreciation of the intellectual resources 
of Christianity. His prejudices, acquired or 
inherited, prevent him from giving the Gospel 
a fair and impartial consideration ... 42 

Evangelists recogn i zed the value of e xtending Chris

tian charity with an ulterior motive: to proselytize. 

Medical missions and charitable organizations helped dis-

placed Jews settle throughout the world and ingratiated 

them to the sponsoring organization. Sister Chaloub in 

France has fed, educated and cared for hundreds of Jewish 

poor and Jewish children. 43 Bertha Dixon reported in The 

Jewish Hope that three times a day , this Jewish mission 

d ispensed to all who came food, shelter, clothing and of 

B· b1 · t t · 
44 th th h d 'd course i e ins rue i on. On e o er an , Krei er 

warned that "practical Christian love and social help for 



- t _.,,. 

91 

needy families," such as " g ifts of money, clothes, medical 

supplies, food, etc . " may prove problematic for missionaries, 

in that the Jew perceives this as "material aid in an 

attempt to make converts by bribery." 45 

Christian Witness to Jews, an independent fundamental 

Baptist mission under Baptist Mid- Missions, developed a 

novel approach in their evangelism . Darlene Missildine, 

the wife of one of the missionaries, authored what they 

considered "a very sophisticated outreach among a special-

ized group of Jewish people in Detroit-- NEW MOTHERS! 

Darlene has coined the phrase 'BABY BOOTEE EVANGELISM.'" 

The program, according to Missildine, "began with a ques-

tion-- Who is the most important person in the lives of 

Jewish folks? A NEW BABY~" She suggested that "we send 

the baby a free gift . A gift that would appeal to the 

mother . " This marketing techniques has been proven sue-

cessful in the past and has been utilized by such groups 

as "Welcome Wagon." The women's missionary circle of the 

Baptist Mid-Missions initially made 20- 30 pair of bootees. 

A pair of bootees provided the entree into a Jewish home . 

.•. Darlene has trained twelve women in the 
sophisticated art of delivering soft fuzzy 
bootees to babies. Always their mother asks, 
"why did you come?" The question opens the 
door and a contact is made through "BABY 
BOOTEE EVANGELISM." 

To date there has been a 100% positive re
sponse to this method of approach • • • through 
the door of friendship, opportunities are 
won to proclaim the message of Salvation 
through their Messiah and Lord, Jesus Christ.46 

' 
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Persuasion Strategies: deceptive methods 

l have previousl y mentioned the use of the film med-

iurn in which movies sutch as "Dry Bones" and "Masada" were 

deceptively advertised as documentaries and not as dramatic 

appeals for Christ. 1'he American Board of Missions to the 

Jews produced a television program entitled "The Passover" 

and advertised it as at Jewish instruction documentary. 

Th,,. Christian Herald featured an ad for "The Passover" 

which stated "one mill.ion Jews will watch one Christian 

telecast." During tbe~ show, the narrator explained the 

meaning of the tr.reE:: matzoth, not according to the tradi

tional Jewish interpretations, but as "the Father, Son 

and Holy Spirit." 47 

The American Jewish Conunittee reported the following 

three examples of deceptive techniques: 1) in Montclair, 

N. J . , Jewish high school students were approached to come 

to Bible- reading classes; when they arrived, they found 

that the purpose of the meetings were to convert them to 

Christianity. 2) Whatt was billed as a "Chanukah" cele

gration at the Miami Beach Auditorium marking Israel's 

25th birthday turned out to be an effort of the A.B.M.J. 

to invite the audience! to make a decision for Christ. 

3) In Boston, a Hebrew-Christian family sought membership 

in the local Jewish Conununity Center with the avowed pur

pose of evangelizing Jewish families. 48 

The Chabad Times of Cincinnati has reported various 

deceptive techniques used by local missionaries such as 
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the use of Jewish names to conceal their purpose and iden-

tity, and the distribution of "calendars that deceptively 

49 .bore Jewish names, symbols and content . " 

Evangelists have learned that the selective use of 

language is of paramount importance in conveying the Chris-

tian message. As early as 1872, Isaac Mayer Wise noted 

how the choice o f words used by an apostate missionary 

affected him. 

It is evident this note [the evangelist's 
article in the New York Sunday Herald], 
though brief, teems with vindictiveness and 
rancor against Jews, for he uses the word 
"Jew" everytime with apparently increased 
emphasis until, with its last "Mr. Jew," he 
seems to exhaust the very venom of his soul .. • 

Did it ever occur to you that the little 
word "Jew" is one of the most expressive 
words in this or any other language? 
. . . We have in our own vocabulary another 
word quite as expressive and full of curious 
impact, "meshummad" which does not mean apos
tate, but is synonymous of all that is loathing, 
base and contemptible . SO 

By the conferences of 1927 and 1931, missionaries had 

become attentive to language. Evangelical literature after 

this time showed sensitivity. Louis Goldberg wrote in Our 

Jewish Friends: 

I f we want to communicate well, we must 
choose our words carefully. In faith sharing, 
it is important to use terms that will convey 
God's message clearly to the hearts of men . 
Through the centuries of Church histo~y have 
arisen theological terms which Christians use 
in the Gentile world to communicate the Good 
News of salvation and to teach about the Chris
tian life. For faith sharing with Jewish 
friends, we need to be selective in using com
munication which developed in the Gentile world, 
always keeping in mind the ~ywish way of think
ing and frame of reference. 
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Goldberg recommended the avoidance of pet phrases and 

traditional theolog i cal terms like redemption, salva tion 

and being saved. He spoke of "faith sharingfl instead of 

witnessing. He suggested the use of the Apostles' Hebrew 

names, Shim' on (Peter), Ya'acov (James), Sha'ul (~aul). 

He, also, proposed the substitution-- Messiah for Christ 

and atonement for salvation. The Lutheran manual, Wit-

nessing to Jewish People, added the f o llowing: Bible-
. 

believer for Christian, tree for cross, New Covenant for 

New Testament, and congregation for church.
52 

The Mormon 

Church's manual suggested, as if aware of Wise's editorial, 

"don't always say 'Jew.' Also use the term Jewish people. 

It is softer." They also substituted messenger for mis-

53 
sionary and convince for convert. The camouflaging of 

missionary jargon and Christian theology was to deceive 

the Jew into believing that the evangelist was not trying 

to convert him. 

Power Strategies 

On occasion, evangelists have tried to coerce Jews 

into listening to them. Campus evangelists at the Univer-

sity of Michigan, for example, allegedly came into the 

dormitory rooms of Jewish students , interrupting their 

sleep on the pretext of conducting experiments or taking 

a religious survey . Upon gaining adrniss·ion to the sleepy 

student's room, they would begin to proselytize hirn.54 

In Greensboro, N. c., aggressive Christian proselytizing 
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occurred in the public schools. According to the San Fran-

cisco Chronicle, although the "school board policy in 

Greensboro is that no activities of a sectarian religious 

nature are allowed in the schools, officials say that spon-

taneous happenings and peer group discussions are hard to 

control. And religious literature is being handed out in 

school halls ." An outcry developed after a cheer was led 

during a school assembly where a high school evangelist 

yelled, "Give me a J, give me an E, give me an s· ... "55 

In Cincinnati, a Walnut Hills High School teacher 

who "found it heartbreaking that his Jewish students didn't 

know Jesus as the Messiah gave each of them a personal l et-

ter and evangelical tract as they ~eft class for t he 

Christmas vacation." His letter began: 

Dear Jewish Friends, 
As you light the Hanukah candles and look 

to the Lord with grateful hearts, we who are 
Christians also turn to thoughts of our Re
deemer. And as we do we can not neglect 
thanking God for you and your heritage, for 
our Saviour tells us ... salvation is of the 
Jews (John 4:22) . 
•.. So it is that I am moved to give you 
"Christmas in Your Heart" [a Bible tract), 
trusting that the Holy Spirit will lead you 
to again search the Scriptures and find Him 
who would deliver us all . 
.. • I would count it as a privilege to pre
sent you with a second gift , the autobiography 
of a survivor of the Nazi persecution. No, 
he didn't forsake Judaism, but rather followed 
it to its logical conclusion . I know that his 
story would bless you profoundly. May I hear 
from you if you accept this gift?56 

The ~ York Times reported an incident wbich occurred 

at the 1964 World's Fair. A zealous missionary "spirited 
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away" a twelve year old Jewish boy from his classmates and 

mother and brought him to see a film in the Billy Graham 

Pavilion . Rev. Haynie of the A.B.M.J . admitted, "I made 

a mista ke, but the lad was so eager, so full of questions, 

I was over-eager to help him out . 1157 

Examples such as these, which are isolated incidents, 

continually occur. The young, the weak, the infirm, the 

mentally incompetent are potential victims of aggressive 

a.nd over zealous evangelists who see a Divine ob:W.gation 

to coerce the non- believer with Christian propaganda. 

Youth. Along the same lines, Christian evangelists 

have frequently concentrated their efforts on the Jewish 

young. Since the turn of the century, missionaries have 

recognized the advantages of summer programs for Jewish 

youths. Parents rarely objected to these activities since 

they removed children f rorn the streets and gave them con-

structive programs. Often, parents had no conception of 

the missionary aims of these camps and programs. Roy 

Kreider in Judaism Meets Christ stated, "summer camp £or 

children, youth, adults and families give a relaxed environ-

ment for cultivating friendship and spiritual instruction. 

They offer an occasion for special counsel and guidance. 115 8 

When I once asked a Jewish parent why his daughter 

was going to a Catholic camp, he replied that it was close, 

inexpensive, and there were several other Jewish children 

going. When I suggested that his daughter may ·be prose

lytized, he said it was not that kind of camp.
59 
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In Philadelphia, the Christian and Missionary Alli-

ance Church, a small zealously fundamentalist Protestant 

church group, has sponsored basketball and baseball t e ams. 

They specialize in recruiting teenage boys wit h offers of 

free equipment 1 coaching and scheduled games. The coach 

is an apostate Jew who simply goes to the neighborhood 

school yards and ball parks for his recruits. Parents are 

unaware of the teams' sponso~ip and hidden agenda since 

the coach-missionary portrays himself strictly ~s a Jew. 

What they also did not know was that their sons wer~ re-

quired to attend Bible lessons given by the coach after 

practice and games. The boys did not tell thP ir parents 

for fear their parents would make them stop playing and, 

at first, the boys did not take the lessons very seriously. 

Brotherhood magazine reported in 1977 that thirty boys 

have apostatized so far and were under the coach's con-

60 
trol. 

Jewish youth n~hts have been another popular tech

nique. Burholme Baptist Church in Philadelphia had a 

Jewish Folk Concert in 1973. Sixty Jewish teenagers at-

tended to hear music, and an unadvertised evangelical 

message.61 

"Operation Birthday Cake" was a program inspired by 

Key 73. Church groups or missionaries had birthday par-

ties (complete with cakes, balloons, soft drinks, kids 

and~ Christian message), after school to honor the birth

day of particular Jewish youngsters. These parties were 

!M 
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very popular until parents and local Jewish agencies learned 

of t hem. This birthday party format is still being used 

in other parts of the country . 62 

College Evangelism . John Alexander' s pamphlet Campus 

and Church stated that "Some college people are spiritually 

hungry and searching for purpose in life. They are looking 

for a solution to personal problems of loneliness, hope-

lessness, meaninglessness, frustration~ despair and guilt, 

and to social problems of selfishness, friction, poverty, 

strife, hate, slander, falsehoods, murder and war. As 

disciples of Jesus Christ you and I have good news for 

them. 1163 The good news comes Ly way of the Inter- Varsity 

Christian Fellowship. On more than 800 colleges and uni-

versities, Inter-Varsity students, staff and faculty are 

"in business" to introduce non-Christians, including Jews, 

to Jesus. The movement began in America in 1939 as an 

"intellectual evangelism," but its current popularity and 

success is attributable to the mid-sixties Jesus movements, 

modern business strategies, and massive financial backing -' 

by mainline evangelical churches . Inter-Varsity ' s goal 

is to bring strong evangelistic witness to the campuses . 

It compares the American universities "to a mission field 

such as Japan . The Japanese do not come to your church to 

hear about Christ, so you adopt a go-and -tell attitude . 

You send missionaries. " 
64 

Cl osely akin to Inter-Varsity is the nondenomi national, 

Campus Crusade for Christ. This movement identifies Bill 

, 
• 
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Bright as its founder and c hief spokesman. Campus Crusade 

uses the most modern systems ana l ysis in its national pro

graming and the latest i n marketing and communication 

techniques. Its ?our Spir itual Laws, considered universally 

applicable to all cultural and personal backgrounds, charac-

terize its strategies . The four laws are: 

1. God l oves you , and has a wonderful plan 
for your life. 

2. Man is sinful and separated from Godr 
thus he cannot know and experience 
God ' s love and plan fo r his life . 

3 . Jesus Christ is God's only provision 
for man'E sin. Through him you can 
know God's love and plan . 

4. We must receive Jesus Christ as Savior 
and Lord by personal invitation. 

Clyde McCormack, a campus Lutheran minister, writing 

in The Lutheran Quarterly, stated that Campus Crusade's 

"whole invidious methodology ... is wrapped up and packaged 

in advertising and publicity in which Campus Crusade meet-

ings are announced as everything but what they are, name-

ly . .. strong-arm evangel ism. Whatever the current fad, 

jargon, or hood is, they advertise and publicize their 

meet i ngs accordingly and, usually if not always , without 

any identifying organizational title or name . (Many re-

port such difficul ties in identifying sponsorship of what 

turns out to be Campus Crusade meetings.) "
6 5 

Strong arm 

evangelism used by Campus Crusade included physical and 

mental pressure p laced on potential disciples in order to 

make them sign pledge cards acknowledging the Four Spiritual 

66 Laws. 
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The basic format of both Inter- VarGity and Campus Cru-

sade is to capture the B.M.O~C. (big man on campus), the 

star athlet es, social leaders, student officers, editor s 

of the school papers. The philosophy is-- get the campus 

leaders and the rest will follow. These groups exert pres-

sure on the lonely, confused student who would like to be 

in the cavalcade of campus stars corralled by Campus Cru-

sade or Inter-Varsity. These campus evaggelists make their 

initial approach during registration week, and especially 

to freshmen who are dazed by the college experience. They 

promise them help in adjusting to the new life and offer a 

chance to meet new friends. Love and acceptance are sold 

as a prelude to the Christ message and Christian commit-

ment. 

Inter- Varsity and Campus Crusade have produced con-

siderable literature for distribution. Included among 

their many tracts and books are step-by-step gui des for 

sharing Christianity. One example is a book entitled, 
67 

How to Give Away Your Faith by Paul Little. This book 

comes with a study guide, bearing the same title, to en-

able local ministers to teach their congregants how to 

proselytize when they enter colleges and universities. 

High School Evangelism. What Campus Crusade and Inter

Varsi ty are to college campuses, the Presbyterian sponsored 

Young Life is to high schools and junior high schools. 

Founded in 1941 by Jim Rayburn as a way of reaching high 

school age people who dropped out of organized churches, 
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i t has progressed to become a major evangelical campaign 

aimed at proselytizing all youth. According to a Young 

Life brochure, the junior high programs were s tarted "be-

cause these kids are quite capable of understanding and 

appropri ating the life changing concepts of the Gospel . 

Due to contemporary social p r essures, some youngsters, by 

the time they are in high school, have already tasted 

enough of life to appear har1er to reach, ~nd in some 

. 68 
cases, t o have become embittered or apathetic." 

Young Life programs include youth clubs which hold 

weekly meetings. During the meetings, singing, humorous 

skits and conversation about the C1.ristian faith occur, 

led by the evangelist staff leader. Summer activities 

include holiday camps, long weekend programs and sporting 

events. If the youngsters cannot afford the activities, 

scholarship aid is provided by the church . 

Young Life leaders approach youngsters wherever they 

congregate. The Young Life leader's manual gave these 

examples of places to meet teenagers, "athletic events, 

school plays, malt shops, practice sessions, pep rallies, 

cheerleading practice, choir concerts, operettas, lunch 

hours, local pool halls , street corners, parks or recrea

tion centers. 1169 Young Life's clean cut image has opened 

public school doors·. Young Life leaders have been invited 

to pass out literature and talk to teenagers within the 

school grounds and during school hours. 

The success of Young Life is best attributable to 
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peer pressure. No teenager wants to feel left out. This 

desire to belong to the "in group" has led Jewish young

;ters i nto the hands of these evangelists. Young Life 

groups are especially active in small communities where 

Jewish teenagers do not have sufficient ce>-religionists 

with whom to relate. In larger Jewish coDnmunities, lonely 

and socially maladjusted youngsters make ready targets for 

these missionaries. 

Key 73 . There has been no larger evangelical crusade 

attempted than that conduc ted in 1973. In 1967, Christian-

ity Today ran an editorial calling upon evangelicals to 

. t d h . l t k f 1 . . . 70 uni e aroun t e simp e as o prose yt1z1ng hltlerica. 

In 1972, forty leaders representing various fundamentalist 

Christian bodies met at the Key Bridge motel in Washington 

and formulated a nationwide evangelical program-- Key 73 . 

Their goal was to have "Christians working together to 

share Christ with every person in North America." They 

outlined five objectives: 

l. To share with every person in North America 
more fully and more forcefully the claims 
and message of the Gospel of Jesus Christ. 

2. To employ every means and method of communi
cating the Gospel in order to create the 
conditions in which men may more1 readily 
respond to the leading of the Holy Spirit . 

3. To apply the message and meaning of Jesus 
Christ to the issues shaping marn and his 
society in order that they may be resolved. 

4. To develop new resources for effective 
evangelism for consideration, adoption, 
adaption, or rejection by the participating 
churches or Christian groups . 

5. To assist the efforts of the Christian con
gregations and organizations in becoming 
more effective redemptive centers and more 
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power in the world.71 
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Key 73 involved Bible distribution, marches, religious 

surveys , Bible study groups, and e vangelistic meetings. 

Most conservative Protestant denominations participated, 

including the Presbyterian Church O.S . , the American Bap-

tist Church, Churches of Christ, Campus Crusade for Christ, 

the Southern Baptist Convention, United Methodist Church, 

Anglican Church of Canada, Christian Methodist Episcopal, 

Billy Graham Evangelistic Association, Christian Reformed 

Church, African Methodist Church, the Salvation Army, and 

the Lutheran Church-- Mi ssouri Synod . In all, 150 denomi-

nations and 150,000 congregations participated. 

The strategists of Key 73 recommended the use of every 

business, marketing a nd psychological technique to promote 

the Christian message. They packaged their many programs 

for mass distribution, utilizing all media. Listed in 

phase 3 of the Key 73 Congregational Resource Book were 

programs sponsored by the crusade. Some of these included ' 

campus ministries, child evangelism fellowships, medical 

societies, coffee p'ot evangelism, 24 hour contact ministries 

for persons in need, training programs for professional 

and for lay persons, fellowships for Christian athletes, 

etc. Page 79 of the resource book listed a program en

titled "Sharing Messiah With Jewish People . " The book 

stated that this was a program which could prepare Chris-

tians to witness effectively to Jewish people. The 

• 
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training manual offered to evangelists was supposed to 

answer the following quest i ons: 

1. What preparation is needed (to witness)? 
2 . What vocabulary should I use? 
3. How do I begin a conversation about 

Messiah? 
4. How do I present the plan of salvation? 
5 . What answers do I give to customary 

questions and objections? and 
6 . How do I follow up with my Jewish friends? 7 2 

Despite the Jewish programs listed in the resource 

book and the Jewish missionary manuals written for Key 73, 

the evangel i cal leaders denied that Jews were a targeted 

market for prosel~tism . Joe Hale, a United Methodist 

minister in Nas hville, Tn. and a member of the executive 

committee of Key 73, said, "the revival is in no way aimed 

at converting Jews to Christianity."73 

The resource book also gave ways to use mass media. 

It discussed radio and television as well as how to approach 

a station for exposure. Similarly, it presented ways for 

local churches to use newspapers, press releases and other 

literature by taking advantage of a national campaign. 

As evangelists increased their activities, more and 

more Jews became exposed to Christian rhetoric and propa-

ganda. Christian sources claimed Key 73 to have been a 

major success in winning t he non-believer to Christ. 74 

Jewish sources, however, viewed Key 73 ' s efforts towar ds 

J l f ·1 75 ews as a tota ai ure. 

What was significant about Key 73 was the vast amount 

of time, money and effort Christian fundamentalists put 
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into this crusade. Off-shoot programs inspired by Key 73 

continue to exist and several have targeted the Jew for 

special conversion consideration. Finally, Key 73 has 

laid the ground work and tested the use of the most modern 

marketing techniques appl icable in evangelisn1. Informa

tion is now available for other fundamentalist groups to 

use in their zealous efforts to win the Jew for Christ . 

Training Programs and Manuals. Zealously committed 

evangelical Christians .feel called upon, by Divine decree, 

to witness to Jews. More Jews hear t he Christian message 

from these self-appointed missionaries than from those 

professionally trained. To enhance the laity's evangelical 

skills, missionary organizations and church bodies have 

prepared training programs and missionary manuals . Fol

lowing the 1927 conferences, these texts proliferated, all 

aimed at informing and teaching the lay evangelist the 

best way to approach his non-Christian neighbor. 

Jacob Gartenhaus' 1 934 text, Row to Win the Jews for 

Christ, was the earliest manual which attempted to under- ,, 

stand the Jew as a person. Gartenhaus classified Jews, 

gave rules of salesmanship, outlined Scriptural verses to 

use, and gave a step-by-step approach for making a Jewish 

convert. 76 A brochure by B. Gray Allison, written during 

this same time period, entitled "Winsome Words for Willing 

Witnesses," went so far as to suggest opening lines to be-

gin an evangelical conversation . He proposed that 

the Christian should ask, "Jim, have you been thinking 
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much lately about spiritual things?," o r "What would you 

say is a person's greatest spiritual need?," or "The 

Bible says it is a salvation experience. Have you ever 

head a definite experience with Christ? 1177 

A salesman is taught not to stop his presentation 

until the consumer terminates interest 1or consumates the 

sale . Although in clumsy style, Allison attempted to use 

this marketing technique . He urged the. missionary to keep 

going: "May I talk with you about t his for a· few minutes? 

If he says no when you ask if he has had a definite ex

perience with Ch.cist, go on t o the next item . . . .. 77 

In 1943, Daniel Fuc hs of the A.B.M.J. advocated a 

more sophistic ated approach in proselytizing Jews. ~uch's 

f irst lesson suggested: 

.. . take one of our tracts, for instance, the 
one called "Behold, a Virgin Shall Conceive 
and Bear a Son." It is printed in Jewish 
and in English. Read it caref ully for your
self. Study it until you know it by heart . 
There is not much in its contents so that 
you can easily apply and use it. After you 
have done this, hand it to the Jew of yodr 
acquaintance . Tell him that yhu 1?'eceive the 
bOoklet from a JeWisht'rrencf w o ~irote it him
self and you would like to have h3L60Piiiion--
~t. Knowing that one Jew unde1:stands . an
other better than a GentiI'e,"" y9u would lixe 
~ to ~ ite'arefully . and give- tou his 
view of it •.• When the time comes or a second 
meeting,-When he is ready to give you his 
judgment, you must be prepared foic a kindly 
argument •.. 7 8 

In this case, Fuchs believed the targeted Jew would 

have read the material instead of discarding it . Fuchs 

also suggested that the Christian be careful with his 



107 

words . He should make the Jew know that the New Testament 

was written by Jews and is a "Jewish" book. "Therefore, 

the Jew will feel himself at home when he reads the New 

Tec tament. Please do not tell the Jew that he must become 

a Christian or that he must go to church. use only Jewish 

terms: namely, 'You must accept the Messiah in His sacri-

fice for your sins; you must associate with Bis followers, 

who love Him and love God and the Word of God which is the 

Bible.'" 79 

Roy Kreider's .Judaism Meets Christ, advised a phycho-

logical approach to Jewish missions: 

"For the Christian there is the challenge of 
showing the culmination of the better covenant
relation in Jesus Christ as God's way of saving 
sinners. It is of little effect to ask the 
Jew, ' Are you saved?' He does not know what 
you mean. Rather we should ask, 'Are you in 
conscious covenant-relation with God?' These 
are understandable terms and provide good 
grounds for proceeding; the Jew feels it on 
his skin and in his soul that something is 
not right. 11 80 

Kreider insisted that " t he heart to heart talk in the: 

shop, or mission home, park, or hospital, the personal 

testimony as to what the Lord has done for us is still 

the most effective method; and this can never be mechanic-

ally rendered-- the less machinery here the better. 1181 

Kreider advised personal, private dealings, alone and 

undisturbed with the potential convert. By this, the Jew 

would be free of possible fears of being overheard. 82 

These techniques tended to guide the missionary into a 

psychological understanding of Jewish subjects. 
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In 1977, Louis Goldberg published Our Jewish Friends. 

Re aimed to give the Christian missionary a historical and 

topical comprehension of Judaism. Be approached the Scrip-

tures in a methodical manner. Goldberg gave hi s Christian 

readers what he considered to be the explanation of Jesus' 

birthplace, manner of birth, time of birth, reception by 

his people, death and resurrec tion, that they might use 

when speaking to Jewish friends.BJ His explanations were 

not the traditional Jewish interpretations but a Christian 

understanding giving the usual proof texts. Goldberg 

remained sensitive to the "correct" terminology to use 

when speaking to Jews and admonished his r eaders to weigh 

their words. 

Key 73 recommended a training manual produced by 

Peace for Israel, Inc. The Training Manual for Sharing 

Messiah with Jewish People listed, in an overly simplified 

layout, the necessary answers to basic missionary questions 

(see page 104). This manual suggested the following ways 

to start a conversation with Jews about the messiah: 

I Direct Method. 

1. "Hello, my name is Have 
you heard of the Five Steps For Per
fect Peace?" 

2. "A message that showed me how to find 
perfect peace is found in this little 
booklet called Five Steps For Perfect 
Peace. May I share it with you?" 

3 . "Would you help me by giving me your 
opinion of The Five Steps For Perfect 
Peace?" 

4. "A little book.let that makes sense to 
many people is called Five Steps Fo r 
Perfect Peace. I'd like to share it 
with you.n84 
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The Mormons have long claimed, as other Christian 

sects, that they did not have a program specifically aimed 

at Jews. The official Mormon Church statement remarked, 

"We are anxious to convert everyone, including Jews, but 

we make no effort to reach out to the Jews as a special 

group . 118 5 In 1978, the Mormons produc ed their Missionary 

Training Manual For Use in the Jewish Proselytizing Pro

graln. This text included an un~standing o f the Jewish 

way of l ife; what it feels like, from Mormon eyes,, to be 

raised a Jew. Also included was a concise Jewish history, 

a dictionary of Jewish terms (which had obvious comical 

weaknesses, e . g . Bagel: a Jewish doug hnut), a religious 

survey of Jewish people and a section on how to receive 

Jewish referrals and make approaches. This manual inven-

toried several insightful suggestions. For example, to 

identify a Jewi sh home , the missionary was told t o loo k 

f o r "the Mezuzah f astened to the right side of the door 

frame. 1186 When making-door approaches, the manual sug-

gested: 

1. Do not use ginunic ks, such as Star-of
David emblems, Hebrew writing on your 
name tags .•. 

2. Do not be overwhelmed by signs of wealth 
or prominence. Especially, do not be 
shaken because your contact is highly 
educated ... 

3. Introduce yourselves as Mormon elders, 
and refer to yourselves as messengers, 
instead of missionaries •.• 

4. If you are asked, "Are you Christians?" 
answer: "We are Mormons. We are neither 
Catholic nor protestant ••• 87 

The Lutheran Church- Missouri Synod issued a compre-
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hensive training manual to its member churches in 1975 . 

This text on Jewi sh evangelism entitled Witnessing To 

. h l 88 . d. l d . I... • • • Jewis Peop e, i.mme i.ate y came un er Jewi.s~, criticism 

for its characterization of the average Jewish person, 

"ABE GOLDSTEIN, Mr. Average Jew," (see appendix , pp. 212- 216). 

In 1978, the Lutheran Church revised the manual, omitting 

the offensive stereotype . The book attempted, from a 

Lutheran perspective, to explain the Jewish heritage, why 

the Jew needs the Gospel, and what Judaism is today . Chap-

ter six, "Methodologies For Jewish Evangelism," listed 

what can now be considered standard techniques: use of 

proof texts, sensitivities to evangelistic language, and 

responses to Jewish objections . It also gave the Lutheran 

understanding of the term "Judaism. " As an answer to the 

question, "Is Judaism an inferior religion?," the Church 

replied in the manual: 

Christianity really is Judaism, the Judaism 
of the Bible, and a Judaism whicflbelie ves 
that Jesus is the long-promised Messiah . 
For the past 2000 years there have been many 
different types of Judaism; Pharissees, Saduc
cees, Essenes, Qumranians . Today we have 
Orthodox, Conservative, Reform, Has i dic, and 
Messianic Judaism . Naturally we feel that our 
type of Judaism (i.e. Christianity) is super
ior and so we want to share it.89 

The manual closed with several appendices, including 

the Synod's resolutions on Jewish proselytism , Jewish demo-

graphics in the United States, and the history of Jewish 

evangelism by this church . 

Jewish Women . Since the conferences of 1927, the 
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evangelical movements have focused attention upon the 

Jewish woman and her emerging role in society. In a 1943 

article entitled "Among the Jewish Women," author Bel.en 

Steiner attempted to show the disadvantages under which 

Jewish women have contended. Mrs. Steiner wrote, "a true 

orthodox Jew, reciting his customary daily prayers, thanks 

God that he was not created a woman. Why women should 

thus be so under-valued in Judaism is hard to understarttl. 1190 

She called her reader's attention to the need for a quorum 

of ten males and despite any number of women present, with 

only nine men, no service can be held. Steiner mentioned 

that since Jewish women are not required to read or know 

Scriptures, "the path [is] made more obscure for the 

Jewish woman and the Light of Life is not in her posses

sion but she must blindly follow her blind leaders . " 91 

Mrs. Steiner sununarized, "when Jewish women learn to know 

the Lord Jesus Christ and how He has lifted and blessed 

and commissioned them, as well as the men, 'for in Christ 

there is neither male nor female,' their joy and gratitude, 

their joy is unbound. 1192 Calls such as this one opened 

new avenues to approach Jewish women . 

In the fifty-five years since the Budapest-Warsaw 

conferences , missionaries have utilized the continuous 

advances in the fields of science, business, marketing, 

and industry to propagate the gospel. Just as the elec-

tronic age expanded cornmercial marketing, so the elec

tronic age permitted evangelists to mass market their 
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messages. Radio, television and film began to replace the 

old printed formats such as tracts. New printing methods 

allowed for greater versatility and greatly reduced costs. 

All advertising was approached from the standpoint of what 

would have the greatest psychological impact. And always, 

the ultimate goal for the modern evangelists was for the 

non-believer to accept the Christ and join the "church . " 

Attention will now be focused on the techniques aod 

approaches of the modern syncretistic Christians. I will 

attempt to show that the philosophy of these syncretists, 

specifically how they advocate a Jewish identity, affects 

their missionary labors. 

r 



CHAPTER FIVE 

The Syncretists (post 1927) 

From the Hebrew-Christian Alliance ' s schism of 1915 

to the late nineteen- sixti es, Hebrew Christianity did 

nothing significant. Congregations continued, some started, 

some ceased to exist, and others were absorbed into main

stream Protestant Christianity. Evangelical activities 

of the Hebrew-Christian syncretists paralleled those of 

the fundamentalist churches. They all utilized mode~n 

m~dia, radio evangelism, newspapers and magazines. They 

distributed tracts and spoke at r evival meetings. Yet, 

in comparison to the flourishing and innovative propa-

ganda tactics of mainstream Protestant evangelists, 

Hebrew-Christians, for the most part, contributed little 

to Jewish rnissionizing . It took half a century before 

the social, moral and political atmosphere had so changed 

that cond itions existed for a Hebrew-Christian revitaliza

tion. 

The Jesus Revolution 

The decade of the sixties became a turning point in 

religious history. The sixties began with a youth-oriented 

society. John F. Kennedy's election and the civil rights 

113 
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movement opened the way for young people to bring their 

idealism into the American political life. Dreams shat

tered, however, when America escalated its participation 

in the Viet Nam war, the idolized leaders, John P. Kennedy, 

Martin Luther King and Robert Kennedy, were assassinated, 

Eugene McCarthy was defeated for president, and several 

students protesting the war were killed at Kent State 

Oniversity. When the young discovered that "the establish

ment" had deprived them of their new political power , they 

revolted socially, politically, economically and religious

ly. Many of the young dropped out of society. To discover 

"true" reality, they turned inward, often using druos and 

a lcohol to help them reach a high. They rebelled against 

"the establishment" and everything it represented. 

The center of the hippie/psychedelic culture was on 

the west coast, especially in the San Francisco area, where 

the young flocked. Friendless, penniless, hungry, dirty 

and often drug-addicted, the dropouts and runaways milled 

about the community. Evangelical Christians, who appeared 

to repr~sent a kind of counter-movement in mainstream 

Protestantism, came and opened mission halls . They pro

vided food, clothing, a place to bathe and sleep, a place 

to talk and receive counseling. The only compensation 

that they required of the young was fo r them to listen to 

a Gospel message . Often, these missionaries drove their 

vans through t he streets of San Francisco , picking up 

these troubled youths and bringing them to the halls. 
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The evangelical messages caught the ear of the youth, 

especially when the missionaries attempted to correlate the 

life of Jesus with that of the street people. "Jesus was 

a dropout and despised by his society; Jesus also had 
\ 

long hair, wore a beard and sandals; Jesus advocated love 

and peace; Jesus' followers were the poor street people of 

his day. Jesus' disciples founded the earliest church as 

anti-establishment , but the past two millenia eroded the 

true Christian church until it too became establisfunent." 

The revival advocated by these missionaries was for a new 

church based on fundamental Bible beliefs. Drugs were no 

longer needed to give a psychological high; belief in 

Jesus would guarantee an inner, perpetual high . 

The Jesus movement allowed the young to develop a new 

family life and new relationships with those who shared 

common experiences. The Jesus movement offered a reality 

anchored in another world as a substitute for drugs and 

indiscriminate sex. It was still possible to change the 

world, but instead of using politics and money, the way 

advocated by this movement was with a universal belief in 

Jesus as personal savior. It seemed to be the right mes-

sage given at the right time to the right group of people, 

because many flocked to these evangelical shepherds. 

Jews f or Jesus 

In the summer of 1970, the American Board for Missions 

to the Jews (A . B.M.J.) sent one of its missionaries, a 

r 



Baptist minister by the name of Martin (Moishe) 

San Francisco to work with the s treet people. To Rosen•s 

surprise, he discovered that a large percentage of the 

street pe~ple entering missions were Jews. Rosen, who is 

an apostate Jew, "met with a number of these new believers 

in Christ. He found them confused about their status as 

Jews. They didn't know how to tell their parents of their 

new found beliefs. They didn 't understand how to relate 

to the largely gentile Church whose customs seemed se 

alien to them. They also needed to be taught sound doc

trine." 1 

Rosen formulated a new campaign and format. He de

voted his total efforts t o proselytizing, organizing, and 

indoctrinating Jewish street people. His tactics empha

sized high visibility . He and his evangelists wore j ackets 

embroidered with slogans such as "Jesus Made Me Kosher" and 

"Jews for Jesus . " They distributed home-made tracts and 

pamphlets which they dubbed "broadsides." They appeared 

in places which attracted attention and notoriety: in 

front of pcrnographic book shops and sex night clubs, on 

high trafficked street corners and on college campuses. 

One particular slogan caught on and was picked up by the 

media, "Jews for Jesus." 2 

Rosen's store- front missions and street corner evange

lism, which effectively stressed the one-on-one approach, 

met with a moderate initial success, but with tremendous 

opposition from the Jewish community and normative Christian 
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churches . This only enhanced his small success. The 

street people reasoned, "if the establishment is against 

it, we must be for it." 

The Jesus movement in general and Jews for Jesus in 

particular gave the Jewish young people the things they 

needed: unqualified love and acceptance, a sense of direc-

tion, a strong authoritative structure, and a simple uncom-

plicated faith. The young Jews who j oined Jews for Jesus 

shared additional traits; most had limited Jewish education 

and came from assimilated homes . A few defec t ed solely out 

of rebellion against their families. 3 

lows: 

The Jews for Jesus message can be sununarized as fol -

1. Judaism, under the influence of the rabbis 
is a materialistic, dead faith which c an 
not save (i.e. o f fer salvation). 

2. Salvation and atonement requires blood 
offering (Lev. 17 : 11), Jesus' blood gives 
his believers this salvati o n. 

3. The rabbis have hidden the truth of the 
Bible (e.g. Isa . 7 and 53, Dan. 9) from 
the Jewish people . 

4. One does not give up o ne's Jewish heritage 
and identity when one becomes a believer 
in Jesus; one completes his Jewishness. 

5. Jews for Jesus is real l y Biblical Judaism , 
rabbinical Judaism is the inauthentic type. 

Other Syncretists 

Shortly after Rosen ' s group began, other evangeli~als 

sponsored syncretistic movements. An apostate-evangelist 

from Graham, Texas, Mike Evans, started an organization 

called B'nai Yeshua (children of Jesus ) . Having received 
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major financial aid frOIJl the Fundamentalist Assembly of 

God, he purchased a twelve acre tract of land on Long 

Island , N.Y . , near Stony Brook University. The univer-

sity ' s 20,000 student enrollment, a third of which is 

Jewish , and Stony Brook's prcxirnity to New York City ' s 

large concentration of Jewish youths were the p rime fa~-

tors in B' nai Yeshua's 1977 relocation there. Evans' 

disciples have nicknamed the mission headquarters the 

Stony Brook Yeshiva.4 

In Cincinnati, Martin Chernoff opened the Beth Messiah 

Congregation in 1960 as an independent congregation of 

apostate Jews. With the success of Rosen's group, Cher-

nof f and other similar congregations and churches began 

calling their groups synagogues. Some of the pastors and 

lay leaders assumed the title "rabbi." They stopped using 

the term "Jesus Christ" and substituted the Hebrew equiva-

lent "Yeshua haMashiah." Baptism was referred to as 

"Mikveh-Bris, a rite of spiritual circumcision . " They 

added Hebrew to their service, and Jewish holidays with 

Christological meanings were put on their calendars . The 

~esult1ng conglomeration became know a~Messianic Judaism. 5 

These new independent messianic congregations began 

to affiliate with the old Hebr ew-Christi an Alliance and 

quickly took ovex its leadership . In 1975, the Alliance 

officially changed its name to the Messianic Jewish Alli-

ance of America. 

All of the messianic synagogues subscribed to the 

• 



f<>l l owing dogma : 

1. The Bible (Old and New Testaments) is in
fallible. 

2. The natur e of God is plural, consi sting 
of Father, Son and Holy Spirit . 

3. There is no salvation e xcept by acceptance 
of the atoning hlood of Messiah Yeshua. 
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Although there is no consensus among the messianic 

synagogues as to how to get all Jews to accept their dog-

ma, most agree that the previous approaches of mainstream 

Christianity missed the mark . Phillip Goble, a mi nister 

of a messianic congregation in Encino, Ca., wrote, " Instead 

of helping plant and pastor New Testament- patterned Mes-

sianic Synagogues with cultural integrity in Jewish neigh-

borhoods like James did in Jerusalem, Jewish ministers 

typically function as unwitting t wentieth century 'Genti-

lizers,' trying to persuade Jews to assimilate into 

Gentile churches-- a cultural betrayal the Jewish community 

understandably resists as ethnic suicide . .. when the Church 

finds herself in a Jewish community she must not shrink 

from wearing once again her full Jewish dress, all her o ld 

synagogue attire. 116 

Goble continued: 

What the Jewish community needs to be saved 
are thousands of growing synagogues with home 
Torah studies, yahmakahs [sic], Jewish mus i c, 
Jewish food, Yiddish jokes, Jewish humor, Jew
ish customs, ceremonies, holidays, traditions, 
t estimonies, special events and everything re
volving around and pointing toward a very 
Jewish Yeshua who is Lord of all, Jews and 
Gentiles as well .7 

The terms ''Messianjc Judaism" and "Jews for Jesus" 
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have frequently confused Jew and Christian alike. Most 

assume that these terms are one and the same . In f act 

while the terms may both be used in their broadest conno-

tation to identify a Jew who apostatized, they are other-

wise mutually exclusive . Basically, Messianic Judaism is 

a general identif ication of independent, grass roots con-

gregations of apostate Jews and associated gentile Chris-

tians . They do not consider themselves Christians nor 

part of the gentile Christian church. In most case;, ac-

cording to their c laims, financial support is self-generated 

and not linked to larger fundamentalist Christian o rganiza-

tions . When the Jew apostatizes , accepts Jesus and is 

Baptised, he is considered a "completed Jew," a believer . 

There are, however, obvious exceptions. Mike Evans• group 

acknowledges its financ ial support comes from evangelical 

Christians; and much of Messianic Judaism 's literature is 

the product of Jews for Jesus . 

The functioning of Jews fo r Jesus is quite different. 

While Jews for Jesus tells its potential followers a line 

quite similar to that of Messianic congregations-- "You do 

not cease t o be a Jew when you accept the Messiah; you 

maintain your Jewish heritage and identity, etc ."
8

- - it 

actually functions only to bring the apostate into a funda-

mentalist church . There is no Jews for Jesus church or 

synagogue. When a person joins the fellowship, he is in

doctrinated in the Christian faith . When he is ready to 

accept baptism, he is encouraged to affiliate with a 
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supporting church . Rosen is a Baptist minister. In a pub-

lished conununication entitled, "What evangelical Christians 

should know about Jews for Jesus; A CONFIDENTIAL REPORT: 

not to be distributed to Non-Christians," Rosen wrote: 

WHAT WE BELIEVE •.. 
While others are content to call themselves 

"interdenominational" or "interfaith," we de
fine ourselves as evangelical fundamentalists 
and we seek the cooperation of individuals and 
Christian bodies which can be so described by 
their work . Though we will not allow our
s£lves to be committed to any one segment of 
the church , we believe in affiliation with a 
local church and in accountability to the 
church for service and discipline . 

We feel that we are an arm of the local 
church. The callin g of those wh o minister 
with Jews for Jesus is primarily that of 
evangelists, and we're always mindful of the 
fact that we should not usurp the authority 
of the local pastor. As we effectively win 
and disciple Jewish people, we feel that they 
should either take their place in a local 
church of evangeli~al character, or establish 
a congregation and call their own minister . 
We feel it is our duty to aid the church at 
large, and we consider ourselves as a working 
arm of the body to gather in the Lost Sheep 
of the House of Israel ... 9 

Persuasion Strategies: direct method 

Like evangelists and early syncretists, modern syn-

cretists advocated a one-to-one personal encounter as the 

f 1 h 1 t . . J 10 I most success u approac to prose y izing ews. n 

' 

Rosen ' s communication to evangelical Christians, he stated, 

"We call our unique method of outreach 'Confrontation Tac-

tics.' Though the word 'confrontation' m.l.ght have a 

negative connotation, its dictionary definition reads, ' to 

cause to meet or face.' We want God to use us as instrwnents 
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to cause people to regard the person of Christ and to face 

the decision to serve God through His appointed Messiah •.. " 11 

Rosen confronted Jews with a two-fold gospel message--

1) with the use of parables (e.g. how Jesus understood Yorn 

Kippur) and 2) through e v idential texts. 12 

Whether it was on a busy street corner, in an airport 

lobby, or on a college campus, the modern syncretists made 

their initial "confrontation" in the process of distribut-

ing tracts and broadsides. Hand-in-hand with this sereet 

corner evangelism was the use of door-to-door approaches. 

Concentrating in areas with large Jewish populations and 

on-campus and off-campus residences, these missionaries 

attempted to confront Jews and distribu te their literature. 

If the party c onfronted was a Christian, he or she was 

asked to g ive the trac t t o a Jewish friend . 

Unsolicited letters sent to "non-believing" Jews have 

been a c ommon method used by the syncretists. The letters 

were often "cover letters" used to identify enclosed 

tracts, or they were welcoming letters inviting the reader 

to a service or program. One letter sent to a Jewish fami-

ly in Owensboro, Ky. began: 

Dear Mr. and Mrs. Baker: 

I know this letter is uninvited, and I hope it 
doesn't come as an affront to you. I was in
vited to write you directly by a friend who 
felt I might be able to tell you something of 
why I believe Jesus is the promised Messiah of 
Israel .. • 1 3 (see appendix, p. 217) 

Phillip Goble suggested another sample letter in his 

book, ~rything You Need to Grow ~Messianic Synagogue. 
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Bis unsolicited letter is both an invitation to services 

and also a warning not to reject Yeshua's love. Goble 

wrote: 

Dear 

Our synagogue is a Jewish congregation of 
believers in the Tenach . Besides our weekend 
svnagogue services, we also meet locally in 
Jewish homes for Torah study and for chava
r oot [sic] , and we would enjoy YOU being with 
us. 

Yeshua loved you enough to die for you. 
But do YOU love Yeshua? He will judge your 
love on the basis of your obedience to his 
commands . If you refuse to obey him, he 
will refuse to believe that you love him. 
One of Yeshua ' s conunandments to us is that 
we do not stay from believers' meetings. 
Please don ' t disobey him. Transportation to 
our get-togethers is available to you (call 

) ... 
~~~~~~~~~~-

Please accept this letter in the same 
spirit of love and conc ern with which it is 
sent to you . Our purpose is to serve YOU! 
Please let us know how we can help you. 

f . d 14 Your rien s, (see appendix, 
p. 218 ) 

Goble's letter might incite the curiousity of a recip-

ient and cause him to respond affirmatively and attend one 

session. This would especially be true in cases where the 

recipient did not realize Yeshua is the Hebrew word for 

Jesus. Another type of non-believing Jew may also be moti -

vated to accept the letter's invitation out of loneliness or 

because of personal problems which may not be related 

to theological concerns. And there are individuals who 

feel obligated to respond, even negatively, when they re-

ceive a personal invitation. However, from my perspective, 
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the average recipient would casually discard such an un

solicited correspondence, giving it no second thought. 

Persuasion Strategies: indirect method 

Indirect methods of the modern syncretists are simi

lar to those of other missionary groups now and in the 

past . For example, charity was a way of getting the mis

sionary into contact with the prospective convert. In a 

letter written to Dr. Stanley Chyet of the American-Jewish 

Archives, Mrs. Isadore Margolis of the Bridgeport, Ct. 

Hebrew Christian Association wrote, "The scope, aim and 

purpose of the mission is varied, but in general it con

sists of providing food, clothing, meaicine and personal 

needs for those in distress . Finding employment and 

housing ..• ministering to the sick in home or hospital ... 

Being Jewish ourselves, our love and concern is first for 

our own people Israel."15 

Another approach which has been used by both syncre

ti sts and mainstream evangelists is to send greeting cards 

in which Christian and Jewish holidays are compared . The 

Jews for Jesus Newsletter (for the Christian who wants to 

know more about Jews and evangelism) gave, "A TIP ON WIT

NESSING: Passover and Easter come at the same time this 

year on April 19th. Why not send your Jewish friends a 

Passover greeting to let them know that you respect their 

Jewishness."16 

The Messianic Jewish Alliance distributes a new 
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translation of the New Testament wherein all references to 

Jesus and Christ have been changed to Yeshua and Meshiah. 

Sid Roth, the moderator of Messianic Vision radio broad-

cast, urged his listeners on August 20, 1981 to buy this 

new translation and give it to their Jewish friends, sug-

gesting that it would make a nice present for a Bar Mitz

vah or wedding . 17 The strategy behind giving a New 

Testament as a present for such an occasion was ll etiquette. 

requires that the receiver acknowledge it, and 2) .tt would 

not be as quickly discarded as when given unsolicited and 

without an ulterior mo~ive. 

Persuasion Strategies : deceptive metP~ds 

Jewish visitors or residents of Orlando, Fl. , who open 

the telephone yellow pages to find a listing of local syna-

gogues, will discover four listings in the 1980- 81 direc-

tory. Two of the congregations are advertised as conserva-

tive and one as reform . However, the first listing reads, 

"Beth Hanatz ' rim Synagogue of Natz'rim Judaism1118 (see 

appendix, p. 219) • To the reader who may not be aware that 

the Hebrew word, Notz'rim (i ncorrectly transliterated 

Natz ' rim) means Christians, the listing gi ves no other 

identification. The ad lists the times of the services as 

7 : 30 p.rn. on Friday and 9:00 a.m. on Saturday. They likely 

receive many walk-in guests . In 1978, Beth Banatz'rim bore 

the name Temple Yeshua-- Biblical Messianic. In this ad, 
' 

the largest of those listed under synagogues, in addition 
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to the address and times of services, the ad included the 

captions "NO FEE-- NO TICKET" and "Emphasizing Torah & 

Prophet Study"l9 (see appendix, p. 220). 

The Miami, Fl. directory listed in 1978 "Beth Chai" 

and "House of the Prince of Peace" as synagogues. In the 

1977 directory, the yellow pages listed both of them as 

church~~. 20 The 1980-81 directory has them again as 

churches. However, Temple Hatik.vah Israel a messianic 

synagogue was listed under the heading Jewish synagcgues 

(see appendix, p . 220). The Philadelphia yellow pages 

list the heading SYNAGOGUES and subheadings: Conservative, 

Messianic, Orthodox , Reform. Onder Synagogue--Messianic 

is Congregation Beth Yeshua. Listings such as these are 

deliberate deceptions, presented in such a way as to con-

fuse Jewish worshippers . Jewish communities have attempted 

to get the yellow page companies to list these in categories 

other than Jewish. Only in some cases have they been sue-

cessful . 

Syncr etists have no difficulty in identifying them-

selves as Jewish . Goble wrote, "she [the messianic syna-

gogue] must not shrink from wearing once again her full 

. h d 1 . ,, 21 Jewis ress, a 1 her old synagogue attire. There is 

every intention of making the visitor or worshipper feel 

that he or she is in a "Jewish" synagogue . At Beth Sar 

Shalom in Dallas, the chapel is decorated like a synagogue 

including an ark and miniature Torah scr o l l . 22 

Syncretistic churches have names which are deceptively 

- - - - -- . . -
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Jewish . In the January, 1981 newsletter of the Messianic 

Jewish Alliance, the following congregations were mentioned: 

El Paso 
Miruni 
Ft. Lauderdale 
San Francisco 
Los Angeles 
State College, Pa. 
Washington, D. C. 
Rochester 

Kehilat Ben David 
Temple Hatikvah Israel 
Temple Aaron Kodesh 
Cong. B'nai B'rith Ha'Mashiah 
Synagogue Ahavat- Zion 
Beth Hatikvah fellowship 
Beth Messiah 
Cong. Beth Elohim23 

The Jewish Community Relations Cocncil of Greater New 

York published a list of Christian groups and organizations 

which bear Jewish names and are publicized as Jewish. In-

eluded were the following: 

Records--
" Heneni," "We Were Like Dreamers," and "I 

Am Not Ashamed" by the Liberated Wai~ing 
Wall. 

"Arise and Shine" by the Israelites. 
"Shema Yisroel" with Sandra Sheskin. 
"Kol Simcha" by Bnai Yeshua. 
All records by Lamb. 

Organizations--
B 1 nai Yeshua (Stony Brook) 
Beth (El) Yehoshua 
T'Chiya (Rebirth) 
Beth Yeshua 
Message of Israe124 

Disguised ads have appeared from time to time which 

givt the i1opression that the message is Jewish but in fact 

are nothing more than Christian propaganda . In Baltimore, 

1978, The Northwest Star ran an ad promoting a recorded 

telephone message called ''Shalom of the Heart." Bob 

Marshall who was affiliated with Beth Hameshiah Messianic 

synagogue sponsored the telephone message and ad.
25 

Mitch Glaser, an apostate who belongs to Jews for Jesus 
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and who sings in the gospel group Liberated Wailing Wall , 

wrote an article in the Jews for Jesus Newsletter describ-

ing his efforts to sing at one local synagogue: "···the 

group decided to attend a local synagogue that evening. 

We arrived respectfully dressed for worship, wearing noth

ing that identified us as Jews for Jesus. Talking to the 

rabbi afterwards, we let him know that we were a Jewish 

singing group and had sung at the seminary chapel that 

morning. We could visualize the gears in his head turning 

as he quickly put two and two together and realized that 

J f J n 26 we were ews or es,1s ... The rabbi turned down the 

group's offer to sing at the synagogue . 

Glaser concluded by saying that going to a synagogue 

to witness tended to alienate potential seekers, "college 

campuses, busy downtown areas, shopping malls, airports 

and public events are much better places to reach Jewish 

people, with less chance of o ffending them1127 

Speaking under false pretenses is another common ploy. 

A college leaflet described Arthur Katz as a "former 

Marxist, atheist, existentialist, faculty radical , who re-

cently returned from visiting Soviet Jewry . " His lecture 

topic was billed as "Radical Jewishness, Alternatives t o 

Death." The U.C.L.A. audience, composed of many college 

Jews, did not hear a mention of Soviet Jewry, but rather 

a Christian evangelist message sponsored by Beth Sar Shalom. 

Katz, an apostate missionary, has authored several books 

28 
which advocate syncretism. 
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Jews for Jesus and other syncretistic organizations 

have designed much of their literature to deceive ~he 

reader. They have either attempted to make it appear to 

be a Jewish work or at least disguised the material so 

that it would not be recognized as a missionary tract. 

One broadside had the initials J.O.L. on the cover and a 

recognizable likeness of the Lubavitcher Rebbe. J.D . L . in 

Jewish parlance is the para-militant ~ewish Q_efense ~eague. 

But when the flyer is opened, the J.D . L. is depicted as 

Jesus Delivers Life and is a parody on the J.D.L.'s slogans 

and methods, to convince the under-educated Jew that he 

will be a "better Jew" by joining and wo rking with this 

. . . . 29 
missionary organization . 

Deception is not always the proper designation for 

the tactics of the modern syncretist. For example, they 

have capitalized o n Jewish holy days and supplanted the 

Jewish meaning with a Christological one. Every Jewish 

holy day can be shown to have a messianic meaning. Sha-

vuoth is Pentecost. Yorn Kippur cormnemorates Jesus' blood 

atonement. Pesach, the most significant holiday from the 

missionary perspective, recreates the Lord's Supper. 

The Jew is potentially vulnerable during this spring 

festival period . He may be away from family and friends 

for the first time and have no contact with the local 

synagogue or college Jewish life. Had he lived in Denver, 

he may have opened his mail and found an unsolicited, free 

ticket to the annual Pesach Seder sponsored by Beth Sar 
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30 Shalom . His at.tendance would be a gold.en opportunity 

for him to be proselytized. Tickets to s:eders like this 

are not exclusive to the Denver area; ma111y other cities 

have similar programs . The Messia.1ic Jewish Center in 

Phil adel phia advertises its seder throughout the city . 31 

Ads for Beth Messiah's seder in Cincinnati, likewise, are 

displayed in high traffic areas such as e;upermarket dis-

plays and bus stops. 

The Jews for Jesus monthly magazine ~ issues, devoted 

its March, 1981, issue to Pesach . The cover pictured a 

rnatzah and was titled "PASSOVER-- why is this night dif

ferent since Y'shua observed it?32 The magazine f i rst 

e xplained the rabbinical understanding o :f the holiday 

(e.g. the three rnatzahs as Cohen, Levi and Israelite; or 

as the three patriarchs; or the three lo.aves for this holi-

day) and then the magazine presented the messianic under-

standing (three matzahs are the trinity : Father, Son and 

Holy Ghost) . Similarly expla ined was the af ikoman-- whic h 

is broken, hidden and .served for dessert; but which accord-

ing to a syncretistic understanding refers to the broken, 

i.e . cruci fiedr son who was first hidden and then resur-

rected . Moishe Rosen gave these and other details of a 

syncretist ' s comprehension of the Passov•er in his book, 

Christ in the Passover . 33 

New Strategies 

Syncretists did not originate the j_dea of identifying 
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food and reliqious observance. They were, however, the 

first to capitalize on using Jewish foods and ethnically 

Jewish practices to draw Jewish audi e nces into settings 

which are conducive to evangelism. The syncretists have 

combined gospel messages with all the cultural and ethnic 

aspects of Judaism. Evangelism is surrounded with and 

masked by the Hebrew language, Jewish humor, active sup

port for Israel, Jewish music and food. 34 The syncretists 

prepare the food in the most ethnically correct and palat

able manner, so that the unwary potential proselyte does 

not suspect the true motivation. 

Jewish symbols permeate the syncretist's Furroundings 

and his literature . Stars of David, menorahs, Chai's, 

pictures of bearded rabbis/ scholars, English letters writ

ten in quasi - Hebrew style (e . g. L,~ CLJhWkllSE' 

Kiddush cups, Torahs and Yarmulkas decorate everything; 

Christian symbols (crosses, fish) are noticeably absent. 

Even the missi~nary training centers which indoctrinate 

the new proselytes have a Jewish fervor. As mentioned, 

Miko Evans ' messianic training center on Long Island is 

called Stony Brook Yeshiva. 35 

The syncretists have made considerable use of music 

and drama in their presentation of the gospel . Where 

earlier evangelists shunned these art forms as being pagan 

and chose to use long and often boring tracts to explain ._, 

their messages, the modern syncretistic missionaries see 

skits and plays as effective evangelistic tools. Bob 
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Friedman authored "Jacob's Well," a play about a Christian 

coffee house, a young Jewish boy and his gentile girl friend 

who go there. After much discussion with the believing 

Christian patrons, the boy decides ~o accept Christ."
36 

Tom McCall of the A. B.M. J . said that when this play was 

produced in a Dallas Baptist Church and shown to Jewish 

adults and youth, several of the Jewish young people 
37 "accepted the Lord . " 

Jews for Jesus have used plays to dramatize the Pass-

over seder, the Book of Esther and many ei ther aspects of 

Judaism and Christianity . In the Jews fcir Jesus brochure 

to evangel i cal Christians, Rosen wrote, t hat some plays 

"show the humorous side of our Bible heroes, others re-

fleet the problems that befall a Jew who comes to believe 

in Jesus, and still others are teaching lessons on the 

Jewish feasts and other Christological significance . .• 

Our Team, the NEW JERUSALEM PLAYERS uses choral speaking, 

pantomine and playl.ats to conununicate the~ gospel in a 

Jewish way. "38 

Musi.c is even more effective in gaining syncretists 

an audience. Presented in pop fashion and appealing to 

the style and of young people, concerts 9iven by Jews for 

Jesus and other syncretistic evangelists have been well 

attended according to their literature. 39 However, tradi

tional Christian music was found to be ineffective, Rosen 

wrote, "When a Jew hears the words to 'The Old Rugged 

Cross,' his initial response is 'That cross has meant the 
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persecution of my people throughout history . ' He does not 

see its beauty, o nly its misuse." 40 

The most potent music which the syncretists have dis-

covered is Jewish folk musir with songs oriented to prayer 

in the style of daveoiog and cantillations. Rosen says 

that "Jewish-Christian music sounds distinctly Jewish. 

The melodies are reminiscent of Eastern Europe, American 

and Israeli Jewish sounds. The lyrics, for the most part, 

t k f . "41 are a en rom Scripture. 

Music groups like Lamb, Kol Sincha, Psalms of David, 

Sonship and the Liberated Wailing Wall have toured the 

country and have performed concerts at many colleges and 

universities. Their publicity rarely mentions any Chris-

tian orientation, but instead subtly suggests a Jewish 

format, (see appendix, p. 222, note the Star o f David) . 

Mobile Ministry. Syncretistic evangelism reached a 

new high under the guidance of Jews for Jesus . While rov-

ing evangel~sts have always traversed the country extolling 

the gospel, it was not until the seventies, when Jews for 

Jesus purchased buses and began barnstorming, that this 

mobile Jewish evangelism became a science . Modeling 

their ministry more after traveling rock groups than mis-

sionaries, the Liberated Wailing Wall's two teams have 

made their forty- foot buses their home away from home. 

The group has agents and front men who schedule their con-

certs, organize publicity, and handle the routine leg work 

before the grou~ arrives. The buses give high visibility 
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(a forty foot mobile billboard) and high mobility to this 

group, which is now able to set up and give their "Jewi3h 

gospel concerts" almost anywhere. 42 Othe!r evangelistic 

and syncretistic bodies appear to lack the financial back

ing and psychological/marketing know-how necessary to 

duplicate this Jews for J esus feat. 

New Strategy--Ol d Trick. The missic•naries play upon 

boy/girl strategies. They have realized that sexual at-

tractions, even in a platonic sense, have~ tremendous power 

in bringing people together. In a conversation with two 

former members of a messianic congregation, I was told 

that during their initial association with this group they 

were quickly introduced to girls o f their own ages. "A 

shiddach (a match) was made • .. The slogan at Beth Messiah 

is 'date ' urn and save'um. ' .. 
4 3 

This strate~gy i s very wide-

spread. Stan Luxenberg wrote, "one of the missionaries' 

favorite tactics was to introduce young ~Jews to mission-

aries o f the opposite sex . By offering f riendship, the 

Chr istians gain the trust of strangers . " 44 

Since loneliness is one of the strongest motivations 

to bring Jews i nto contac t with a "warm, accepting, loving 

environment" such as that offered by the::;e syncretists, it 

is easy to imagine how this tactic can b•~ successfully em-

ployed. 

Keys to Success 

Money. Money is no obstacle to the conversion process. 
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One is not overwhelmed by the opulence of the syncretist's 

organLzations . But from a Jewish standpoint, the syncre

tists seem well funded. They have buildings, office staff 

and copious literature. They advertise in expensive news

papers and magazines and o n radio and television. They 

support mobile ministries and traveling musical groups. 

One area in which they have made inroads into the 

Jewish population ls financial. One need not pay any 

fees to belong to or participate in syncretistic congr~

gations and programs. Altho ugh members and visitors are 

asked to make donations, ar.d tithing is encouraged, this 

does not appear to be ma ndatory. When placed in juxta-

' position with Jewish congreg a tions which have strict dues 

structures, building fund o bligations and accessory fees, 

a Jew with monetary concerns might opt for the syncre

tist' s format. The literature and advertisements of these 

g roups stress " no fees or charges. " And i f there are 

c harges, they appear minimal. By offering free centers 

for social and religious activities and free summer camps 

for children, Stan Luxenberg wrote in Moment, " they have 

won over whole families." 45 

Authority and Love. Fundamentalist Christianity gives 

its fol l owers a simplified authoritarian figure, Jesus, and 

a structured lifestyl e; the syncretists offer , in addition , 

loving fellowship . Young people who are persuaded to join 

have felt "the absence of direction in their lives." What 

they wanted and needed was a strong, firm, loving hand. 46 
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Marshall Hebeher, a psychiatrist who has treated members 

of Jews for Jesus said, *'Many of them need something to 

belong to. They are unhappy. They want love. When they 

join one of these groups, thP.y become happy. They've never 

gotten so much love before. There's a constant ' love 

Jesus' atmosphere. There is a lack of reality testing." 47 

Popular Targeting. Marketing sophistication has given 

syncretists the skills needed to direct specific programs 

to areas in which they will be most successful. Miss~

aries realized that they needed different approaches for 

the yo ung and the o ld, for the poor, for college students 

and f o r the recent immigrants. The marketing strategy was 

to identify the vulnerable populations and develop formats 

which would be best suited to reach them. The report on 

"The Missionaries and The Jews" by the Jewish Community 

Relations Council (J.C . R. C.) of New York stated, "Where 

some missionaries focus u pon yo ung c hildren a nd pre

teenagers , the most popular target is the 15-25 year old 

unaffiliated Jew with a poor to non-existentlfewish educa

tional background . Such individuals frequently are in a 

desperate searcn f o r some source of ' spiritual meaning in 

a materialistic world;' often they may be psychologically 

or emotionally unsettled or come from homes with poor 

familial relationships. 

for the soul hunter."48 

'Loners' are usually easy prey 

This task force on missionaries subsequently called 

attention to syncretists' targeting of the elderly in 
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nursing homes and hospitals, the very young in nursery 

schools, an.d most recently to the new population of Soviet 

Jewish immigrants. 49 

The literature table at "Messiah 79," the Messianic 

Jewish Alliance conference of that year, featured the 

translation of "L'Chaim" into Russian . "'L'Chaim" is the 

primary tract of tnis movement . D'var Sbalom, a newletter 

of B'rit Shalom , stated that this translattion was needed 

by their movement since many of their menlbers had Russian 

Jewish friends who needed to l e arn about Yeshua. 50 

The Messianic Jew..L sh Alliance newletter of January 

1981 headlined, "The Russians are coming~," and spoke of 

the need to reach these Jewish brethLen. In an appeal for 

finances, the paper stated, ''We could provide Russian and 

Hebrew translations of our literature to many Jewish immi-

grants Y1 America as well as provide a blroader selection 

f th l · t t d d "Sl o e i era ure nee e ... 

Jews for Jesus also did not neglect these new immi-

grants . An editor's note in their newsh~tter of April 

,,.-J.981 claims that "The influx of Russian ,Jews to the U.S. 

as they flee the oppression of Communist anti- Semitism is 

opening new doors for Jewish evangelism. Jews for Jesus 

is seeking to cooperate whenever possibl•e with Russian 

spe~king evangelical agencies that are burdened for the 

salvation of these Russian Jews." 52 

Jews for Jesus have begun utilizing a door-to-door 

approach in their Soviet-Jewish evangelism which is 

I 
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reminiscent of the evangelical approaches to immigrants at 

the beginning of this century . Since it was the Jewish 

agency which brought these Soviet Jews to America and has 

cared f o r them, these Jews are usually receptive to anyone 

calling himself Jewish- - missionaries included. 

Publicity. The syncretists are aware of the value of 

publicity. Many Jews and Christians had never heard of 

the evangelical activities of the syncretists before ~oishe 

Rosen brought his Jews for Jesus into prominence ~ith a 

campaign of "high visibility." Be did everything he could 

to keep this movement's name before the media . Whenever 

interest in Jews f or Jesus would wane, he would stir a new 

controversy with the local Jewish community o r rabbinate 

to gain renewed no toriety . Today, Jews for Jesus has be

come a generic name for all syncretistic activities. 

Among the ways Rosen sought and received free publi

city was by having his group picket the musical ''Godspell." 

The San Francisco Chronicle, in a July 19, 1972 article, 

headlined the pic kets and pictured Rosen and the show's 

star. Rosen was quoted as saying that "the show portrays 

Christ as a ridiculous figure. •• 53 The Chronicle featured 

another rally headlined, "Jews for Jesus Picket Standard 

(Oil Co.]." Bearded Jews for Jesus followers were pic

tured bearing signs which read, "Don't Kill Jews for Oil" 

and "Don ' t Drive Your Car On Jewish Blood."54 Other activi

ties included the picketing of "Jesus Christ Superstar" 

and the Russian ballet and confrontations with the Jewish 
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Defense League and San Francisco rabbis. In Rosen ' s own 

words, " ••. the media have given us a lot of free publioity. 

'Jews for Jesus' are still news and the newspapers reaching 

a general audience give us frequent writeups because they 

find us newsworthy . The Jewish press denounces us and 

this publicity only stimulates curiosity on the part of 

many Jewish people. 1155 

Youth . Syncretists direct much of their effort 

towards the young. Teenagers and young adults are often 

confused, unsure of life and their place within it . They 

require continuous approval. They need to identify and 

to make bonds . It .i.s a time for experimentation and a 

time to rebel. Missionaries have provided the means for 

some Jewish youth to partially resolve these conflicts. 

Missionaries, therefore, have focused many of their 

activities o n college campuses and areas where youth con-

gregate. The programs are youth- o riented; pop and rock 

gospel concerts, dances, teenage shelters and coffee-

houses. 

Jack Hickman's Beth Yehoshua Hebrew-Christians spon-

so rs il'I on/Rebirth, a storefront counseling center and 

coff~e house for Jewish teenagers in New York. Pastor 

Jack or "Abba " to his followers also has an elementary 

56 school and a retreat center. The House of Judah in 

Atlanta is a runaway shelter and coffeehouse for those 

Jewish teenagers involved i n the drug scene. It is spon

sored by a Hebrew-Christian group in that city. 57 The 
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Messianic Jewish Center of Philadelphia, which is affiliated 

wi th Jews for Jesus, advertises its D''n~/L'Chaim coffe e-

house by circulars, ads in local papers and billboards on 

the local college campuses (see appendix, p. 223) . 

There are , of course, programs for high schoole=s 

and younger chil dren. Several syncretistic organizations 

have sponsored summer camps and retreats, athletic teams 

and other programs geared to the younger age groups. There 

are several nursery school programs and "mother ' s day out" 

activities which are sponsored by local Hebrew- Christian 

groups. 

Salesmanship and Marketing. The modern syncretist 

acts with full knowledge of the psychology of marketing 

and has greater sophisticati on in this a r ea than his evan-

gelical Christian counterpart. One example of this sophis-

tication is how they attempt to overcome cognitive disso

nance or buyer ' s remorse . Heidingsfield and Blankenship 

defined cognitive dissonance in their text Marketing as: 

a type of perceptual bias which causes 
feelings of regret after an important 
purchase has been made as alternative 
opportunities that were considered seem 
to compare more favorably. In the normal 
course , the buyer will tend to resolve 
the tension by f i nding more advantages 
in support of his action and downgrading 
the advant ages of the r ejected alte rna
tives . If anticipated by the marketer , 
the fi r st decision can be reinforced and 
the buyer be made a more enthusiastic 
supporter of t he p r oduct ••• 58 

The convert , after appraising his decision, may con-

elude that he made a mistake; "what will he tell his family 
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and friends?" In the marketing world, the buyer has to 

assured and reassured over and over . It is known in 

jargon as "putting the customer to bed." Consumer advo-

cates, realizing the vulner able position a customer is in 

when forced into an uncalculated buying decision by d high 

pressure salesman, have persuaded Congress to pass the 

Federal Trade Commission's "Cooling Off Rule," which gives 

the customer three days to change his mind. 

There is no similar regulation which a llows the poten

tial convert the leisure and freedom to weight his decision. 

He is usually pressured by the missionaries and isolated 

from all Jewish counterpressures either by moving into 

the home of one of these missionaries or by one or more 

of the evangelists staying with him around the clock. In 

a conversation with a former Messianic JE!W, I was told 

that he was kept from his friends during his conversion 

process and someone from Beth Messiah wae; with him at all 

times. After his decision, he was telephoned daily, urged 

and pressured to attend regular study seBsions . 59 

Jews tor Jesus understand that many converts change 

their mind. Therefore, they have published a small booklet 

entitled Jews for Jesus Growth Book. It begins "Mazel Tov--

You've Converted! ••• But you haven't converted from being 

Jewish! You have converted from sin. Y<>u were born a 

Jew and you'll die a Jew. 1160 Among the e>ther topics dis-

cussed in this booklet are: 

So What is Conversion? 



Aren ' t You Changing Your Religion? 
Biblical Evidence That You're Still Jewish 
Row Can I Be Both Christian and Jewish? 
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Bow To Tell Your Parents and Family You're a 
Christian (How not to do it and Bow to do it.) 

Since the conversion process is not co~plete until the 

apostate can confront the significant people in his life- -

family, friends, rabbi- - the Growth Book recommends the 

following principles in anticipation of the first encounter: 

l. First ~ that God will prepare their 
hearts •. . 

2 . Avoid the coliseum approach. Don ' t call 
a family council and make an announce
ment . .• 

3 . Seek out the most sympathetic member of 
the famfly, perhaps a cousin, uncle or 
aunt-- and don't be surprised if it turns 
out to be a grandparent. Tell that one 
relative that you've been reading the 
Bible and you've come to certain conclu
sions .. . Then ask that person for help 
in telling the rest of the family . • . Get 
him to promise his confidence in the 
matter before you speak. 

4 . Be sure to underline the ~~you 
are ~ rejecting the religion in which 
you were brought ~; that you intend to 
contrri\ie being a Jew, with whatever con
sequences that might entail. You might 
show youi good faith by urging your family 
to attend synagogye or temple and offering 
to go with them . 

The book. suggests how to handle the first meeting with 

the family rabbi, how to tell the family, and how to deal 

with the threat of being disowned. Jews for Jesus also 

proposes that the convert 11 be more Jewish than ever and 

show your family and friends that it CAN work1 11 62 

Another sophisticated marketing approach is the syn

cretist' s use of telephone selling of Christianity. Phillip 

Goble has a section in How t o Grow a Messianic Synagogue 

\ 

I 

• I 
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called "Training Your Fishermen." He advocates "a dedi-

cated core of Jewish women to minister on the phone and a 

dedicated core of men to drive cars and buses to pick peo

ple up." 6 3 In his overly simplified approach, Goble gives 

a 0 phone minister's" presentation which could be used to 

persuade people to come to a Bible study meeting, and 

shows how the telephoner could overcome excuses. 

Techniques have been developed in telephone sales and 

prospecting customers which allow the telephoners to make 

a brief presentation, overcome excuses and obtain a posi-

tive commitment for a follow up. Whether the product is 

aluminum siding, magazines or coming to a Bible study 

class, or whether the telephoning is done in the home or 

in a "boiler room,"* professionals can adapt the techniques 

to fit the specific situation. Gobles give the following 

"phone minister's" presentation: 

Hello, is this Mrs. 
from 

? ---- ---
Synagogue, and I'd like to invite 

(day) evening Torah study. 

I'm Mrs. 
Messianic 

you to our 
We meet at 

~he lovely home of Mr. and Mrs. 
in , and we have an unusually 
warm time of study and interchange and re
freshments together ... doesn ' t that sound 
appealing to you? 

We can pick you up in our mini-bus, of 
course, and bring you home. Could you be 
ready between 6:30 and 7:30 p.m.? (Ignore 

*Boiler Room: a marketing term used to describe a room 
equipped with numerous telephones in which telephone sales 
people call person after person from prospect lists/call 
sheets (e.g. tel ephone books, professionally prepared 
rosters, or a synagogue directory) and make a telephone 
presentation. 



excuses at this point. ) 
Mrs. , I want to give you my 

teleihone number .. do you have a pencil? 
•• • 6 (see appendix , p . 224). 

Goble provides a list of suggestions to counter the 

excuses which the telephoner might hear, assuming the one 

called did not hang up first65 (see appendix, p. 22s: . 

Even with such a list , a telephoner would have to call hun-

dreds of people before obtaining a handful of positive 

responses. Goble's suggestions cannot be considered true 

high pressure telephone selling tactics. However, anyone 

involved in such high pressure selling might be able to 

combine his selling mastery with Goble's reconunendations . 

Media and Advertising. "Dear Mishpoche [Family): So 

much is happening here at the'Messianic Jewish Hour' that 

we can't help shouting Hallelujah!" With these words, 

Sid Roth, producer and moderator of the Messianic Jewish 

[quarter] Hour, begins his daily broadcasts. The style 

is professional; Roth has interesting guests and his pro-

grams deal with contemporary Jewish issues s uch as Israel, 

Soviet Jewry and the Holocaust. In a Roth newsletter pro-

rnct:ing his broadcasts, he writes, "At last ... here is a 

Messianic radio program geared to Bible Believers with 

teachings and ideas showing YOU how to reach Jewish r ela-

t . d f . d n 66 ives an rien s •.. Roth closes his quarter hour by 

advertising books and records that his listeners migh t 

want to buy for themselves and give to their Jewish friends. 

Inspired by Key 73, Beth Sar Shal om of Dallas, Texas 
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produced a program called "The Living Words for Jewish 

Holy Days." This program on a 45- rpm record was "sent to 

8000 radio stations £or use as d public service to draw 

the general public ' s attention to the importance of the 

Jewish holy days . " The: spot announcements presented "a 

Christian interpretation of the Jewish holy days, as well 

as the traditional Jewish meaning of these days. 1167 In 

as much as no follow up articles on this program appeared 

in this magazine and no Jewish responses could be~und, 
I can assume that this program made a negligible impact on 

the radio stations and/or the listening audience • • 
Beth Sar Shalom in New York spent $100,000 for a 

half hour prime time color television show in the New 

York City viewing area in 1972. The show celebrated 

Easter-Passover with a "demonstration seder" that empha-

sized ''the ritual meal as the origin of the Last Supper 

and therefore of the Christian sacrament of communion. 

'We see Jesus as the broken matzoh, ' said the Rev. Charles 

Eisenberg, pastor of the Manhattan fello4,hip. 'The 

other two matzoth of the seder rite complete the symbol 

of the Trinity. 1
"

68 

Syncretists, funded by evangelical Christians, have 

spent considerable sums on television programs and specials. 

Their primary aim is publicity, which they usually achieve. 

The possibility of reaching thousands of Jews in their 

homes , of course, is always there. The major syncretistic 

T.V. personality today is Zola Levitt . 69 Be has a weekly 
, 
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show which is aired on cable television by the Christian 

Broadcasting Network, a network geared to fundamentalist 

Christians and viewed by very few Jews. 

"What is one of the fastest growing movements in Ju-

daism today?," headlined a newspaper ad w'hich appeared in 

the New York Times. The advertisement answered its own 

question: "'Messianic Judaism' which represents for its 

believers a culmination and £ulfillment in 'Yeshua Harne-

shiach.'" The two column, seven inch. ad concluded, "If 

you would like to know more about Messianic Judaism and 

about your Jewish identity, write to: Congregation Beth 

Messia h, 1 907 Chestnut Street, Philadelphia, Pa. 19103 . 117 0 

Newspaper advertising has been an effective and in-

expensive way to put a message before the public . Most 

of the syncretistic groups have used it. Jews for Jesus 

has run ads in newspapers on a continuous basis in cities 

with large Jewish populations. A large, full page ad, 

"Jews for Jesus Answers, 071 which provided both an expla-

nation and an evangelical message, sparked considerabl e I' 

controversy within the Jewish community especially in 

cities which had no previous contact with this group on 

such a large scale. Supporting evangelical Christian and 

Christian agencies often sponsor such advertising. Typic

ally, a caption appears in the ad, as it did in the Atlanta 

Constitution, reading "this advertisement was paid for by 

friends of Jews for Jesus in Georgia. 11 72 

In a telephone conversation with Moishe Rosen, he 

• 
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stated that his newspaper advertising was "the most effec-

tive publicity Jews for Jesus has used," notwithstanding 

the costs which he claimed were over $10,000 for a full 

page in the Chica~ Tribune. 73 

College newspapers have frequently contained ads for 

local syncretistic congregations and activities. A typical 

ad for Beth Messiah of Columbus, Ohio, in Ohio State Uni-

versity's The Lantern, reads, "What Must I do to be Recon

ciled with God? Come see us at our book table in the 

Oh
. . ,,74 
i.o Uni.on ••. 

The Jewish reading public is exposed to syncretists' 

newspaper messages . However, it appears that syncretists 

are just as concerned with Lhe financial support which 

their ads g enerate from the evangelical Christian community 

as with informing readers of their activities. A key ele-

rnent in almost every advertisement where the reader can 

send a financial contribution . 

Syncretists have begun using billboards to advertise 

their evangelical messages. Beth Sar Shalom in Dallas 

had two billboard signs along a busy Dallas thoroughfare. 

"State officials estimated that 30,000 cars pass by on 

75 
the thoroughfare each day." 

Another advertising technique utilized by syncretists 

has been Jewish calendars over-printed with an evangelical 

message . Almost every Jewish home has a Jewish calendar. 

The 12-13 pages of dates, pictures and the S'pOnsor's mes-

sage, affixed to a wall or door, is seen daily by the 
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entire household. The A.B . M.J.'s calendar in English, 

Yiddish and Hebrew has a ''subtle proselytizing passage. 

One hundred thousand are distributed each year in the 

United States, Israel and other countries,•• 76 according 

to Present Tense Magazine. 

Billboards and calendars are known a.s subliminal .ad

vertising. The average person may not reimember whose 

advertisement is on his home cal endar, but the message is 

seen in the mind ' s eye for the en tire yea.r. -

Literature. Moishe Rosen revolutionized prosel ytizing 

literature to Jews. He used the term "cr ,eative communica 

tions." Cr !.tical of all previous evangelical literature 

as ineffectual, Rosen described it as Christians "caught 

up in their own j a rgon ... talking to themselves, not to 

the unsaved. 117 7 Rosen employed in his literature contem

porary language, hurnourous illustrations .and eye- catching 

titles. Jews for Jesus distri buted these tracts during 

their street corner evangelism and their :mass mailings. 

Although literature of this genre is usual l y thrown away 

before being read, Rosen's broadsides hav e sufficient eye 

appeal to make some of the recipients gla.nce through the 

short tracts . Jews for Jesus have relied on volume, 

variety, and mass distribution to make their point . When 

other tracts were printed in the hundreds or thousands , 

Jews for Jesus print ed hundred of thousands of their br oad

sides. They produce d over 150 different types of pamphl ets 

and a lleged to have dis tri buted over ten :mil l ion. Humor 
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and satire have been Rosen ' s mode of presentation. One 

tract entitled "Are you a Shlemiel or a Shlimazel????," 

defined these two terms: "the SHLIMAZEL is the person who 

gets MATZO BALL SOUP spilt down his NECK BY THE SHLEMIELI!" 

The hwnor is followed by a brief propaganda message: "All 

of us are shlemiels!J! That's right! We have 'TSURIS 

(that means TROUBLE) because of our own sins . . • So if you 

want to STOP being a SHLEMIEL , recognize J esus as the Only 

One who can take away your sins .. • 1178 (see append{x, p. 226- 227). 

Themes of Rosen's broadsides included "Everything you al-

ways wanted to know about Jesus* But were afraid to ask* 

Your rabbi," "Inflation," "If being born hasn't given you 

much satisfaction . .. try being born again! 1179 (see appen-

dix , pp. 228-233) . 

A second form of literature which Rosen's group pro-

duces is the newsletter. Currently, Jews for Jesus pub-

lishes Issues, a slick, sophisticated newsletter which 

is mailed to both Jews and Christians. The format of 

Issues consists of a lead story of some Jewish content, 

e.g. "Passover" or "Paul-- Apostle or Apostate," one or 

more short stories, and concludes with a book review or 

poem . Numerous pictur es, drawings and art of a Jewish 

character (see appendix, p. 234), fill the periodical. 

Another communication is called Jews for Jesus Newsletter 

for the Christian who wants to know more about Jews and 

Evangelism. This consists of a lead s t ory which tries to 

tie Judaism to Christianity, several accounts of successful 
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witnessing, and the everpresent appeal for financial sup-

port . 

Other syncretists have already begun to model their 

literature after the Jews for Jesus style. One flyer from 

Beit Hatikvah Messianic Congregation in State College, Pa. 

was a folded mimeo message, sealed on the outside and 

stamped "TOP SECRET-- Shocking Information! Please do 

not open this if you are the least bit closed minded." 

Frequently, individual messianic congregations have distri-

buted Jews for Jesus literature, overprinted with their own 

name and address, probably because they lack financial and 

creative resources of their own . 

Messianic Judaism adopted the B'rith Shalom tract en-

titled "b'l'l }1'7 (L'Chaim) ," for life, as their main informa-

tion tract. Instead of using a Jews for Jesus format, 

they chose a five po int program, reminiscent of the Campus 

Crusade for Christ's program. Their five points included : 

1. Real life-- life with all its meaning 
and enjoyment-- has its source in G-d. 

2 . Man has separated himself from G-d. 
3 . G-d's solution for breaking down the 

barrier of sin involves atonement and 
faith (believing G-d's Word). 

4. G- d has provided the blood of 3tone
ment for today. 

5. You must by faith receive Messiah 
Yeshua into your life to have a personal 
relationship wit~0G-d and a satisfying, 
worthwhile life . 

Unlike the Jews for Jesus broadsides, this tract 

is not eye- catching and is too long and verbose for the 

average Jew to pick up and read quickly. 



Other syncretists, such as older Hebrew-Christian 

organizations, have not updated their literature. Since 

they do not aim at the same market as Jews for Jesus and 

:.1essianic Judaism, they have not used their materials. 

Newsletters, tracts and the other literature of these 

groups are usually nothing more than testimonies by Jewish 

apostates, explanations of proof texts and appeals for 

finances. Publications of these syncretists include the 

following: 

"'7Kill1" iTYi" /"The Shepherd of Israel" (A. B.M.J.) 
"The Jewish Hope" (The Hebrew Evangelization 

Society, Inc. ) 
"'?KIW' .'.l:>~:Ji1 " [sic)/"The Israel Star" (Voice of 

Judaism) 
"i~Kll" (Israel's Remnant, Inc.) 
"Hear, o Israel" (Hebrew-Christians of Bridge

port, Ct.) 
"Shofar" (B ' nai Yeshua, Inc.) 

One final word on syncretistic tracts and their use~ 

B'nai Yeshua, Mike Evans ' Stony Brook group, produced a 

very offensive piece of literature from a Jewish standpoint 

which used the theme of the Holocaust. The tract stated 

that "Six mill i on Jews died unredeemed under Hitler. Let's 

not let six million American Jews die unredeemed." The 

B' nai Yeshua people passed out small yellow stars with the 

word "Jude" (Jew) on it, along with the tract. The mis-

sionaries were told, "When you are witnessing and sharing 

your faith, Jewish people may ask you about it [the Bolo-

caust] and you can say to them that you don't want to forget 

for a moment that six million of our people went into eter

nity and most of them without the messiah. 1181 
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Many paperback books have been published by Christian 

publishing houses. They either explain Hebrew- Christianity 

or give the personal testimony of their authors. Several 

of the most recent ones have tended to have humorous, 

"catchy" titles: Jews for Jesus by Moishe Rosen, What ' s 

~ Nice Jewish Boy Like You Doing in the First Baptist 

Church by Bob Friedman, How Did ~ Fat, Balding , Middle-Age d 

Jew Like You Become a Jesus Freak? by Zola Levitt and Dr. 

D. McGann, Corned Beef, Knishes, and Christ (The story of 

~ 20th- century Levite) by Zola Levitt, Raisins and Almonds 
. q2 

by Dr. Henry Einspruch. 

Training manua l s. Christians (evangelicals and syn-

cretists) have always called upon apostates to suggest new 

ways to bring non-Christians into "the faith." The new 

Christians either felt or were made to feel that they held 

the elusive key to conversion since they had traveled the 

"correct path." Gentile Christians frequently assumed 

that the new Christian at least understood his former kins-

men better than the gentile outsider. Because of this, 

new Christians often became the writers of guides, hints, 

and training manuals used to instruct missionaries . 

Conversion suggestions offered by syncretists have 

spanned the spectrum, from the most superficiai to the most 

sophisticated, from simple instructions to complicated pro-

grams. Messianic Jewish Move.ment International in Washing-

ton, D. C. distributed a "Communications Card" with four 

suggestions: 
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1 . Use the right terminology. 
2 . Use a logical sequence. 
3 . Use God ' s word . 
4. Use Patience. 

Onder the use of the right terminology, the card listed 

what to say and not to say (e.g. do say: Messiah Yeshua, 

don't say: Christ J e sus; do say: a Bible Believer, don't 

say: Christian) .83 

Moishe Rosen, on the other hand, prepared a comprehen-

sive manual entitled How to Witness Simply and Effectively ,. 
to the Je·.;s. Rosen stated in his preface that: "The methods 

and techniques of the evangelism we employ require a great 

deal of training; however , we are anxious to tell those 

who are not missionaries that through sensiti~~ communi-

cations , techniques and materials, ANYONE can present the 

testimony of the love and mercy of the Jewish Messiah . " 84 

Rosen suggested specific ways that the missionary 

should use Scripture. "We are no t to use the Bible to 

smash the heads of our contenders, but rather we are to 

use it to pierce the heart. The best way to employ God ' s 

W~ is to use it in making direct points rather than as 

a kind of magical incantation. 1•
85 He proposed that a 

Christian should not give a New Testament to a Jewish 

friend until that friend is ready to read it. When he is 

ready, Rosen stressed, the Bible should be lent rather 

thsm given: "Loan him a Bible! He will be more likely to 

read it soon if he feels that you might request him to re-

turn it in a short time. After your friend has accepted 



... 

154 

a copy of the New Testament, it is wise to check his prog

ress frequently. This is best done by asking an indirect 

question like: 'Have you come to the place in Romans where 

Paul talks about Israel? 11186 Rosen also felt that it was 

necessary when witnessing to a person in his home "to use 

his Bible rather than your own. 1187 He alerted the mission-

ary that there are word variations that exist in "your 

friend's Hebrew Bible" and your translation . When reading . 
Scripture, Rosen advised his reader to "occa.nally put 

the Bible in your contact's hand, and ask him to read the 

verse aloud. 1188 

.Manv of Rosen's suggestions reappeared in various 

forms in other books, articles and publications of Jews 

for Jesus. Rosen and his wife authored Share the New Life 

with a Jew. In this text, the Rosens devoted an entire 

chapter to words and sentiments which offend Jews. For 

example, they cited the often used second person, plural 

"you, Jews •. . " They recommended that the missionary always 

speak in the third person and prefe.,iia.bly use "the Jewish 

people . " The adjective "Jewish" should only be used in 

reference to people, land, religion or language, and never 

"Jewish money," ''Jewish banking," "Jewish control of the ... " 89 

They also warned their readers to avoid the tactless, 

almost cliche , "You're such a nice woman; it's a shame 

that you are going to hell because you don ' t believe in 

Jesus." 90 Moishe Rosen gave the following ~ecdote with 

its accompanying admonition: 



I always referred to the Saviour as 
Yeshua Hamashiach (the Hebrew translation) 
rather than "Jesus Christ," and the hymnal 
we used in our meetings was in Yiddish, 
with English translations on the opposite 
pages. One lady was very faithful in at
tending our weekly meetings over a period 
of s ix months. She loved singing the 
Yiddish songs, but I don' t think she ever 
read the English translat~ons. She even 
stood up in the meetings and told how much 
she lc~e~ Yeshua. Then one day she found 
out that Yeshua meant Jesus, and she never 
came back! Now I am not against using the 
name Yeshua as a missionary technique, but 
the Jewish person must Wlderstand that we 
are talking about Jesus! .. . 91 
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In contrast to the simplistic questions suggested in 

the Training Manual for Sharing Messiah with the Jewish 

People (see page 108), such as "Hello, my name is 

Have you heard of the Five Steps For Perfect Peace?," 92 

the Rosens advocated others to initiate a religious con-

versation. Some proposed were: 

l . Would you tell me a little about the 
services in the synagogue? How would 
it be different from a church service? 

2 . Can you tell me about this next Jewish 
holiday I have read about (or the one 
which has just passed)? 

3. What are the distinctions between the I' 
various Jewish denominations? 

4 . Do you think that the June 1967 war (or 
Yorn Kippur War) shows that God is working 
actively in Israel ' s history? 

5. I am a person who speaks to many others 
regarding matters of Christ and the Church . 
If you as an individual Jewish person 
wanted all Christians to know about Jews , 
what one thing would you like to tell them? 

6. Recently I have heard that a number of 
young Jews are believing in Christ, and 
that there is a movement called Jews for 
Jesus . Have you heard of it, and what do 
you think? 

"Good witnessing should be dialogue." 93 

, 

The Rosens further proposed rules for the most effective 



missionizing, including the following: 

1 . It is preferable for a person to witness 
to someone of the same sex-- man to man, 
woman to woman. 
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2. It's best to talk as one person to another, 
that is privately, not while other members 
of the family or other Jewish friends are 
a round. 

3. Don ' t give your Jewish friend too much 
spiritual food for thought all at once. 

4. Keep up the conversation only as long as 
he or she is interested; otherwise you 
will become a bore . 

5. Christian concepts should be taught through 
a Jewish frame of refereqce . .. consider your 
own concept of Jesus . Do you picture Him as 
the Jewish Messiah, born to olive- skinned 
Mediterranean people, or do you see Him as 
a tall, blond, blue-eyed man who ate fish 
(not the Passover lamb) at the Last Supper, 
and who would be uncomfortable at a syna
gogue service? 

6. Don ' t get sidetra~ked for the moment with 
discussions on the deity of Christ or the 
virgin birth, but stress Jesus as the sin
bearer. 

I . Point out that in order to become a Chris
tian, a Buddhist or Hindu might have to re
nounce his faith and all that he believed 
before, but for the Jewish person, c orning 
to Christ is merely corning home to the God 
of Abraham, Isaac and Jacob.94 

Goble prepared a manual for the formation and running 

of a messianic synagogue. Everything You Need to Gro .. ~ 

Messianic Synagogue outlined a synagogue structure which 

would have completely Jewish trappings, not Christian ones. 

All terminology was to be Jewish: Jesus became Yeshua; 

Baptism became Mikveh-Bris, "The central ritual of admit-

tance into Judaism has always been a mikveh of water 

immersion." Goble explained, "The sacrifice offered by 

the adherent to Judaism was never as important as circum-

cision or baptism • .. Furthe.r, since women converts to 

• 
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Judaism far outnumbered men, circumcision could hardly be

come the chief rite of entry into Judaism. "95 

Goble stressed how important it was for members of 

this "chavaroot" [sic) (fellowship) to meet on both Friday 

night and Sunday, to honor the Sabbath and the Lord's day. 96 

Adherents were to celebrate the Lord's Seder on the last 

Sunday of the month (Acts 2 : 42 Sunday) and to partake of 

the communion of "the broken matzoh of the Lord ' s body 

and the wine of his out-poured life."9.7 Gable's text in

cluded the Hebrew and English ritual of this communion. 98 

Goble also provided a Friday evening Shabbat Service 

in his text . A typical Jew, knowing only rudimentary 

Hebrew reading skills and seeing Goble's service for the 

first time, might not notice the minimal Christian devia-

tions. For all practical purposes, Goble provided a com-

plete, albeit abbreviated service in Hebrew, English, and 

Hebrew transliteration,99 (see appendix, pp . 242-264). 

The three subtle differences Goble added were: 

1. 

2. 

3. 

The Ten Commandments. Although they are 
Jewish, they have not appeared in a Jew
ish service since the first century.100 
The Lord's Prayer, "Our Father who art 
in heaven ... " Although this is not Jew
ish, it is innocuous and its message is 
hardly offensive to a Jewish listener. 
The Sh ' ma, the central prayer of Judaism. 
Gobl e added one additional, critical 
line to this prayer: "i1N N'il n"qj~il !nut' 

TT -·T - - •• 

He translated it : Yeshua the Messiah is 
Lord, (see appendix p. 250).101 

Everything You Need ~ Grow ~ Messianic Synagogue pro

vided its readers with programing and training to bring 

• 

• 
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Jews into messianic fellowship and committment to Jesus. 

I have previously discussed Goble ' s telephone techniques. 

In the appendix (p. 218), I have included sample letters 

he proposed to send to potential members. 

Organizational Structure. The most prominent syncre-

tistic organization is the Messianic Jewish Alliance of 

America (formerly the Hebrew-Christian Alliance of America). 

Individual members, both Hebrew-Christians and gentile 

Christians , make up~he alliance; it has no prov~ions 

for organizational affiliations. Thus, Moishe Rosen be-

longs, but not Jews for Jesus. The Messianic Jewish 

Alliance meets biannually and permits the sharing of new 

evange listic techniques and literature. On even- numbered 

years, the Young Messianic Jewish Alliance meets for simi-

lar purposes. Recent conventions have been called Messiah 

'77, Messiah ' 78, etc . Eighteen congregations currently 

comprise the Union of Messianic Jewish Congregations. 

The Gentile Proselyte. As a consequence of the growth 

of syncretism and the proliferation of syncretistic propa-
~ 

ganda, a substantial following of gentiles has entered 

these organizations. The syncretists face a paradox; they 

can either rejec t these gentile supporters, or admit them, 

risking a dilution of the nature of syncretism. They have 

not solved this dilemma . The Messianic Jewish Alliance 

has accepted gentiles as associate members but without 

voting rights. Moishe Rosen's Jews for Jesus has approached 

this problem from another direction. He encourages gentile 
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association and promotes "Goyim for Jesus,'' (goyim is the 

Yiddish word for gentiles). Bruce Skoropinski, spokesman 

for this appendaged group of gentiles, claims to be "in 

com~lete agreement with the Jews for Jesus ministry, yet 

since we are Gentiles, we feel it might be considered de

ceptive to call ourselves Jews for Jesus. 11102 Jews for 

Jesus continues to produce broadsides advocating "Goyim 

for Jesus"l03 (see appendix, p. 265). Those gentiles who 

join Jews for Jesus, Rosen makes into "Jews" through a~ 

type of conversion into Judaism which he calls "Accept-

ance into the Ancient Family of Abraham . " Jews for Jesus 

issues a certificate fnr this ritual which reads: 

CERTIFICATE OF ACCEPTANCE 
into the 

ANCIENT FAMILY OF ABRAHAM 

Be it known to all that the bearer of this 
certificate is not longer to 
be considered a Gentile. The rite of cir
cumcision has been performed on his heart 
by the highest authority in Judaism, the 
Creator, blessed be His Name. 

In all matters as touching the law, complete 
fulfillment has been imputed through the 
chief rabbi, prophet, priest and king. There-
fore is to be considered 100% 
pure Jewish and will be received as such by 
all who respect the Authority who has con
ferred this privilege and obligation upon 
him.104 

Power Strategies 

Jewish sources c harge that modern syncretists only 

evangelize the weak and helpless.104 Many syncretistic 

organizations, and specifically Jews for Jesus, do enter 
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old age homes and proselytize Jewish residents. The 

Liberated Wailing Wall music group frequently gives "Kosher 

Concerts" of Yiddish and Hebrew songs at these Jewish homes 

and engage the elderly in Christian dialog. 105 Moishe 

Rosen states that these Jewish senior citizens crave out-

side attention and always welcome such visits. "Jewish 

agencies may object but they are never able to stop us." 107 

Many residents of old age homes have financially con-

tributed to syncretists thinking that they were giving • to 

Jewish organizations. Conversions have taken place, but 

usually among those of diminished mental alertness. 106 

In similar fashion, Jews for Jesus have proselytized 

Jews in hospitals and accepted death-bed conversions . 

Brian Chernock wrote in the Jews for Jesus Newsletter of 

his visits to a Los Angeles hospital and his success in 

getting a young Jewish man "suffering from terminal brain 

cancer" to accept Jesus.108 

Persuasion Strategies: by personnel 

What Billy Graham, Oral Roberts, Pat Robertson and 

Jerry Falwel l are to mainline Christian evangelism, Moishe 

Rosen, S i d Roth, Zola Levitt, Jack Hickman and Mike Evans 

are to syncretistic organizations. In as much as all five 

of these individuals have been discussed previously in 

this chapter, I will only remark that the charisma and 

dynamics of each have brought Jewish and gentil e followers 

to the camps of the syncretists . People have stood up 
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for "Yeshua," without even realizing this means Jesus, be

cause they were purely inspired by the personalities of 

the individual missionaries. 

The Jesus revolution of the late sixties and early 

seventies created a new image for syncretists embodied in 

Jews for Jesus and Messianic Judaism. The new syncretists 

have made significant contributions to Jewish evangelism. 

They have become aggressive and innovati ve; the leaders in 

the art of propagandizing and converting Jews. Their suc

c ess and failure, particularly in comparison to those of 

mainline evangelical Christ ians will be appraised in the 

following chapter. 



CHAPTER SIX 

Conclusion 

An observer might wonder why Jews concern themselves 

so much over the Christian desire to have them accept 

Jesus as the Messiah. The a nswer involves an understanding 

of almost 2000 years of Jewish-Christian relations. Many 

Jews look upon Christian evangelism as a modern extention 

of medieval persecutions, the Spanish Inquisition, European 

pogroms and even the Holocaust. They see evangelism as 

implying Christian superiority over Judaism, or at least 

an inadequacy in Judaism which missionaries claim may be 

cured by accepting Jesus. As long as evangelical Chris

tians proselytize Jews, there can never be an equality 

among the faiths. 

Although I have attempted to describe the proselytiz

ing of Jews as an interest coming primarily from fundamenta

list Christians, both mainline evangelical churches and 

syncretists, most Jews see evangelism aimed at them as a 

universal Christian concern and make no dif£erentiation 

between denominations. In 1846, Isaac Leeser wrote in 

The Occident, " •. . we deem it superfluous .. . to establish 

the fact that all Christian sects, without exception, how

ever they differ among themselves , agree on this point, 

and co-operate with each other by all the means which 

162 
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wealth and learning can produce, to withdraw the Israelites 

from their religion, or, where this is impractical, to 

1 
weaken their attachment to its behest." 

Jewish concern also centers around the preservation 

of Jewish religious and national integrity. If Judaism has 

inherent worth, it is incumbent upon all Jews to counter 

any efforts to dilute or diminish t his integrity. Syn-

cretjsts may claim that the Jew ~ves up neither religion, 

ethnicity, nor national identity when he accepts Jesus as 

the Christ, but virtually all Jews and most Christians 

cisagree. By common definitaon, a Christian that is a 

believer in Jesus or Yeshua haMashiah as the Christ cannot 

at the same time remain a Jew. 

Jewish concern over evangelism has led them to want 

to learn how to recognize Christian proselytizing ploys 

in order to develop counter techniques. What I have shown 

in this paper is that Christian missionary methodology has 

paralleled business, marketing and psychological techniques. 

As these techniques gref in sophistication, the mission-

aries adopted them for their own purposes. 

Who Apostatizes? This is a question deserving a the

sis on its own for there are few universal rubrics. How-

ever, most Jewish sources and many non-Jewish studies 

agree that apostates are marginal individuals who never 

fit into life's mainstream. They are marginal in either 

the religious sense or they are individuals with exploit-

able weaknesses. Isaac Leeser wrote in an 1869 editorial 
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on apostasy that the missionaries attempted to make "Chris

tians of those who never were Jews." 2 That is, missionaries 

looked first at those Jews who were on the periphery of 

Judaism . Recent sociological studies have examined other 

identifying traits. The Jewish Conununity Relations Counci l 

of Greater Philadelphia reported four aspects of vulnerabil-

ity exploited by missionaries: 

1. 
2. 
3 . 
4. 

Loneliness 
Desire for 
A need for 
A need for 

and the need for friendship. 
a trancendent experience. 
Moral Authority. 

3 a sense of Purpose. 

Marshal Hebeher, a psychiatrist who treated members 

of Jews for Jesus, confirmed the apostates' great sense 

of unhappiness and desire for love prior to their becoming 

affiliated with these Christian or ganizations . He stated 

that they became happy and received more love than they 

had ever experienced before. 4 

Willis Erickson, a Lutheran minister, wrote in 1968 

that, "although some conspicuous exceptions could be cited, 

very few Jewish leaders ever become Christians in America. 

Apparently, it is not those who are active and conunft: ted 

to the Jewish faith who are being reached by Christian 

overtures nearly so much as those who have already made a 

cultural break with the Jewish conununity. There are many 

indications that a large percentage of those Jews who be-

come Christian do so as a direct result of intermarriage. 

Marriage to a non- Jew represents a break with Jewish cul

ture so that the next step toward membership in a Christian 

, 
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Church is significantly smaller than otherwise." 5 

Many apostates are the products of mixed marriages, 

who had no strong Jewish home identity and who, themselves, 

f requently married Christians. Mike Evans, the leader of 

B'nai Yeshua in Stony Brook, describing his pre-conversion 

life , wrote, "When you have a Jewish mother and a gentile 

father, it's like having matzoh balls and pork chops on 

the same lunch plate . Especially wnen your mother is as 

Jewish as Golda Meir! I grew up in a kosher gentile home, 

loved but confused . "6 

It is significant to note that although those Jews 

who succumb to the mis sionary's pressure are often identi-

fiable as marginal Jews and/or Jews with weaknesses, they 

a r e also, frequently, teenage and young Jews who may be 

undergoing a normal religious identity crisis. In as much 

as they are young, they frequently know too little about 

life in general, and Judaism in particular, to be able to 

counter the arguments of trained evangelical tactician~ 

Although Judaism does not desire to lose a single member 

of the faith, the loss of the young hits doubly hard since 

Judaism loses both them and all their future progeny as 

well. 

Key Strategies. I have attempted to describe the 

numerous tactics employed by Christian missionaries and 

how these strategies have changed over time. The face-

to-face direct approach can serve as an example. In the 

nineteenth century, evangelists and syncretists used this 

• 

• 
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-method :for purposes of ''confr-0ntati-0n." They ~onf'ronted 

Jews with threats of damnation f-0r :their rejection of 

Jesus, and challe nged t hem with -Ch ri.stol<>gi<:al interpr~t-a

tions o-f scr:.pture. By t he mode-rn peri-od of my invest:i~a

tion, most eva-ngelical Christi.ans abandoned this tactic 

and employed t he face- to- face approach for ''dialo<Jue." 

Jase Jones in an 1973 article in Bapti~t Hist:ory and 

Reritage, wrote t hat the task of Interf~th Witnessin9 was 

to establisn relations with other religious qroups, prin- . 

cipally J udaism, catholicism, Hinduism, Buddhism, etc . In 

an attempt to allay the apprehension of his f~ll<>~ evan~e

lists, Jones stated, "Some (Baptists] have the fear that 

dialogue spells compromise, or that it is the downhill 

entraDce to the freeway heading towards ecumenism •.. Dia

logue and mission are not contradictory terms." 7 He con-

eluded, "The Interfaith Witness department is base d well 

on the. dual purpose of buildin9 better relationships and 

maintaini ng an aggr essive e\'ra. listic thrust. " 8 

Isaac Rott enberg , chairman of the s teer i ng committee 

for Chr ist ian- Jewish rela tions of t he Natio ns Counc il of 

Chu r ches, recommended t ha t Ch rist ians abandon the t e rm 

•mission t o t he Jews," s ince i t ha s " led only t o confus i on 

and to multiplicatio n of existing misunderstandings in 

Jewish-Christia n relatio ns. " 9 Me urged e vangelic al Chr i s

tians t o use interfaith d i alogue in whic h, "we a re not 

just exchanging infor mat i ont we are also testify ing to 

truths that have taken hold of us and shaped our conunit -
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As evangelists adopted what they considered to be a 

more sophisticated approach-- dialogue, modern syncretists, 

such as Jews for Jesus , continued to use confrontation tac

tics, but modernized them. They challenged young, Jewishly 

ignorCVlt Jews to defend their religion. The modern syn

cretists attempted to show these non- committed Jews that 

syncretists were, in reality, not only better Jews, but 

the only true Jews because of their faith, observances and 

ethnic Jew isl. practices . 

Missionary literature paralleled the changes in face

to-face confrontations. Long, boring tracts gave way to 

brief, eye catching, colorful, humorous literature . Modern 

broadsides printed in the hundreds of thousands and widely 

disseminated, superseded the nineteenth century tracts 

which were only printed in the hundreds for limited dis

tribution. 

Television and radio replaced street corner preaching 

and window shop missions. Today, evangelists and syncre-

tists have concentrated on college campuses instead of 

mission halls. Chr istian half-way houses and counsel ing 

centers have become the ministry equivalents to the medi

cal mi ssions of the last centur y. In every case, mi ssion

aries have learned how to achieve the greatest r a t e of 

s uccess from the advances pioneered by modern marketing 

and psychology. And from the l ates t scientific and busi

ness literature, e.vangelists discover ed how to anal ytically 

,. 
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appraise their own techniques, illuminating the unproduc

tive and building upon their achievements . 

Evangelicals an~ Syncretists. I premised my thesis 

on the supposition that there are differences between 

evangelical Christians and syncretists and that they re

present two classes of missionaries. Viewed from another 

perspective, however, syncretism may be seen as a mission

ary technique of evangelical Christianity; a "buying option 

different from mainline Christianit y. To use a marketing 

analogy, a salesman, closing a sale, does not ask his 

potential customer, "Do you want to buy X?," since the 

possible choices are either yes or no. He is trained to 

ask, "Would you prefer A or B?" Whichever choice the cus

tomer then makes, he has conswronated the sale. If this 

sales ploy is applied to evangelism, the missionary gives 

the Jew the option of what type of Christianity he pre

fers-- mainline Protestantism or syncretisrn? Either choice 

constitutes a sale . 

From the standpoint of Christian evangelism, the task 

is to bring the non-believer to Christ; denominations are 

strictly an ancillary concern . It consequently comes as 

no surprise that the greatest amount of financial support 

for syncretism, specifically Jews for Jesus, Mike Evans' 

B'nai Yeshua and Jack Hickman's Rebirth/D''"~' comes there

fore from mainline Christians-- their theological differ

ences with the syncretists notwithstanding. 

Some syncretists, for example Jews for Jesus, have 

• 
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claimed that they are only a missionary arm of ~vangelical 

Olristianity. Moishe Rosen wrote,. "l'e define ourselves as 

evangelical f undamentalists and we seek the cooperation of 

individuals and Christian bodies which can be so described 

by their work .•. We are an arm of the local church . ,, ll 

From my personal observation and from a survey of the 

vast literature on syncretism, it appears to me that a 

preponderance of members in syncretistic organizations are 

either Christians or Jews married to (o r emotionally bound 

to) Christians. Syn.::retism becomes a viable religious 

option for the Chris tian who wants to keep his or her re

ligion intact while accepting only the ethnic Jewish prac

tices of his or her partner . The opposite situation for 

the Jew is, o f course, not an option for the reasons pre

viously cited throughout this paper . Syncretism can also 

be an outlet for Judeophiles to express their affinity 

to Judaism. 

Paul Liberman wrote i n The Fig Tree Blossoms that, 

"The name Jesus Christ generally is a bone in the throat 

of J ewish people. 11 Messianic Judaism's calling Jesus by 

his Hebrew name , Yeshua Ha Mashiach, aims to break down 

the "middle wall of partition between Jew and Gentile." 

Messianic Judaism is thus, in a sense, an intermediate 

step between Judaism on the one hand and self-professing 

Christianity on the other. 12 

Modern Evangelism and Cults. Various analogies can 

be drawn between Christian missionary tactics and those 
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of cults. Both missionaries and cult recruiters have 

recognized common personality traits in their potential 

followers which make these individuals more susceptible 

to accepting propaganda. A 1977 Jewish Community Relations 

Council task force on Jewish pa rticipation in cults re-

ported that the missionaries and cult recruiters were 

aware of this psychological susceptibility and utilized 

it quite effectively. 

Rec ruiters, once they get their foot in 
the door o f conversation, are alert to signs 
of stress or weakness-- an e nded love affair, 
etc. Recruiters are especially active during 
certain stressful times of the year: the 
first week of classes on the college campus, 
for instance, when new students are often 
feeling alone and disoriented in a strange 
new environment. Other favorite times for 
recruiting are finals week and graduation 
time, when many students are feeling a great 
deal of pressure and uncertainty about the 
future , and the week following Thanksgiving, 
when many freshman students return to school 
after their first visit home feeling very 
disoriented by feelings of homesickness and 
anxieties about their growing independence 
from their families. Such students can 
easily be spotted by the cults-- in libraries, 
on college greens, and in cafeterias. 

Vacation spots are especially popular with 
cult recruiters. One of the Moonies' main 
headquarters is in Berkeley, a mecca for young 
travelers. According to one source, Moon's 
recruiters are especially encouraged to strike 
up conversations with people carrying knap
sacks and guitars, since these people are par
ticularly likely to respond positively to the 
offer of a free meal or a free weekend in the 
California countryside . . . 

Wherever cult recruiting takes place, its 
form is invariably the same: a one- to-one 
approach that relies heavily on eye contact, 
lots of warmth, and vaguely worded questions 
to which it is extremely difficult to say "no" 
such as "Woul<Y,you like to improve the world?" 
or "Would you like to know the meaning of life?"l3 
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I have described in earlier chapters similar practices 

of Christian missionaries, particularly Missouri Synod 

Lutherans. Philip Lochhaas wrote a book for the Lutheran 

Church entitled, How to Respond to ... The New Christian 

Religions. In this text, Lochhaas identified those most 

a f fected by the new Christian religi ons . His discription 

of susceptibility traits, and situations in which young 

Lutherans find themselves, paralleled those identified by 

the Jewish Community Relations Council task force. Loch

haas' bo ok warned Lutheran parents that, "A minority of 

young people will always be found wuo attempt to escape 

'coping' by dropping out of society and turning to drugs 

and sexual adventure ... '!heir lives are a never-ending 

'search for something else. ' ... For many, the homes in 

which they were raised were 'ideal ' as far as family rela

tionships were concerned. But they may be away from their 

homes fo r the first time in their lives-- lonely on a col

lege campus or friendless in a city b:> which they have gone 

for employment. It may be that there is a 'lull' in their 

lives, such as the time between graduation and the beginning 

of a career •. • ~ 14 

Lochhaas went on to describe The Way International, 

the Unification Church of Sun Myung Moon (the Moonies) , 

the Children of God, the Church of the Living Word and 

other "new Christian religions" in terms which could also 

fit syncretistic churches. ''Almost without exception, 

each of the 'new "Christian" religions• is headed by one 
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man, a strong, decisive father-figure who supplies the 

authority in their l ives that so many young people sub

consciously desire . He may claim to have received a di

rect commission from God, and he may insist that God 

speaks to him in an audible voice. 1115 

Although Lochhaas alluded to Rev. Moon, I have seen 

analogies to Moishe Rosen, Jack Bick.man and Mike Evans 

in these very words. Further, "the strong, decisive 

father- figure who supplied the authority in their lives," 

could also be interpreted as th~ very image of Jesus in 

fundamental churches. 

According to Lochhaas, "Some of these leaders assign 

new meanings to famil iar Christian words and phrases-- to 

the point that the uninstructed may despair in the effort 

to determine what is really taught . 1116 This has been a 

charge levied at Christian missionaries by Jews who saw 

Christian missionaries interpreting Jewish Scripture in 

ways deviant from traditional Jewish understandings. 

What evangelical Christians have seen as cult-like in 

these "new Christian religions," Jews have seen as cult

like in some mainstream Protestant evangelism and syncre

tistic techniques. Lochhaas cited several statistics on 

Christian youth participation in these cults . He lamented, 

11 These are not percentages of which 'national calamities' 

are made, but for parents of loved ones or those caught up 

in strange religions, the figure might just as well be 

100 percent. When the embracing of a new religion involves 
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denial of the deity of Jesus Christ and the all- sufficiency 

of His atonement, it is a crushing blow to Christian par

ents . "17 Jewish parents have been s i milarly traumatized 

by the losses to another religion. 

Although some syncretistic groups utilize more cult-

like practices than others, all have demanded faithful 

allegiance to the group. An example from Phillip Goble's 

Everything You Need to Grow a Messianic Synagogue, while • 

extreme, proves the rule: 

WHAT YOUR LORD YESHOA WILL COMMAND 

The Scriptures pl ainly teach what Yeshua 
commands of you as his disciple : 

1) that you decide to obey God 's Wnrd . . • 
2) t hat you not stay away from believers' 

meetings but remain a faithful and 
regular student of apostolic teaching 
(Act s 2 : 4 2 ) ; 

3) that you stay in regular fellowship 
with other believers (Hebrews 10:25); 

4) that you be a regular partaker of the 
Lord's Seder (Acts 2:42); 

5 ) that you .remain faithful in corporate 
and private prayer (Acts 2:42); 

6) that you submit to the pastoral counsel 
of one body of believers (Hebrews 13 :17); 

7) that you faithfully focus your financial 
giving, talents, and spiritual gifts in 
one body of believers (Malachi 3 : 10; 
Acts 4:35; I Corinthians 14:26); 

8) that you as a disciple make disciples 
(John 15: 8) 8 

This commanding aspect of missionizing has replaced, 

to a large degree, forced baptisms and other coercive 

strategies which evangelical Christians have employed since 

the Middle Ages to win Jewish converts. 

Pesit.ive Aspects of Christian Proselytizi ng. In be

coming followers of Jesus, many Jews, Christians and those 

• 
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without religion have accepted a life of piety and self

discipline. Atheists and agnostics have affirmed belief 

in God . According to Jewish tradition, that will speed 

the coming of the messianic age. Many followers in these 

Christian religions have rejected their drug and alcohol 

abuses and other forms of debauchery. Lonely and rejected 

individuals have been given love and acceptance which they 

had not previously found in their lives. These fundamenta

lists have also been ardent supporters of Israel, and 

Soviet Jewry and have fought anti-Semitism. They have 

brought troubled people o~ society's fringes back into 

the mainstream of life. 

Jewish Concerns. Jews are concerned any time a fellow 

Jew re jects the faith of his fathers. They desire to keep 

Judaism a viable religion and to fulfill its mission-- to 

be a kingdom of priests, a light unto the nations; the 

soul of man. They believe that there is inherent worth in 

Judaism and that Christian evangelism is a f orce tempting 

Jewish souls from the people Israel. To quote the Talmud 

(Sanhedrin 37a), '' ••. if any man has caused a single soul 

to perish from Israel, Scripture imputes it to him as 

though he had caused a whole world to perish; and if any 

man saves alive a single soul from Israel, Scripture im

putes it to him as though he had saved a whole worla.•19 

There is cause for Jews to be ala.rmed at the number 

of defections from Judaism, even though the numbers are 

not large. Moishe Rosen, who had reason to exaggerate 



175 

the numbers of "Jewish bel i evers," estimated that there 

were only 40,000 Jews who are followers of Jesus. On the 

basis o f six million Jews in this country, this number 

represents less than .1% of the U. S. Jewish population. 

However, these "believers" are young, educated Jews who 

could have become the future leaders of the Jewish com-

munity. Their loss demonstrates a failure of Jewish edu

cation, and desperate needs which Jews are not meeting 

but fundamentalist Christians are . There is also concern 

that since evangelists have made headway with 40,000 Jews, 

they may be inspired to enlarge their e fforts and achieve 

greater success. 

Although, statistically, Christian evangelism to Jews 

has always been an overall f ailure, this offers little sol

ace. As Philip Lochhaas pointed out in The New Christian 

Religions, the percentages do not represent a national 

calamity, but 11 
••• for the parents or loved ones of those 

caught up in strange [Christian) religions, the figure 

might just as well be 100 percent." 20 

Countering Christian Evangelism . The entire Jewish 

community must be made aware of the current proselytizing 

practices and the ways to respond to them. Symposia and 

educational forums are good but there are too few of them. 

Rabbinical and congregational organizations also devote 

far too little financial resources to this problem. 

On the positive front, the Jewish Community Relations 

Council of New York has pioneered efforts such as their 
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attempt to get state legislation prohibiting evangel~sm 

in homes for the mentally retarded, aged, hospitals and 

foster homes . Individuals, such as Hesh Morgan and Esther 

Jungreis, have taken upon themselves effective anti

missionary programs . The New York Board of Jewish Educa

tion has established Jewish coffee houses. The largest 

and most dynamic outreach dedicated to both anti-mission

izing and to the instilling of positive Jewish commit.Rlent 

to young and old is Chabad of the Lubavitch Hasidim. Their 

outreach to individuals should be the model for all pro

grams, especially thos e o f Liberal J udaism. 

What is now needed is programing not to counter Chris

tian missionaries, but programing to enrich the lives of 

our people and make them spiritually fulfilled. Parents 

must not abrogate their responsibilities as personal 

leaders and role models . If they are unable to provide 

the needed spiritual answers, they should direct their 

children to those within the Jewish community who can 

address these questions. Homes should be made pl aces 

where Judaism is lived. 

Judaism can not be nationalistic and ethnic without 

some elements of spirituality. We are losing our chil dren 

to Christianity because we have not given them a Jewish 

answer to how God affects their l i ves . And before we can 

teach them, we must stop and appraise our own lives and 

see if we hold the answers ourselves. 
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APPENDIX G 

"ABE GOLDSTEIN" by Ed Smith 

(The monologue below depict• in modern parable form that Jewiab 
people are indeed in need of the Savior. lhe numbered para1rap~ 
correspond to the d.rawi.np vbich follov-allowing for a flipchart 
preaentation to a amall 1roup) 

l. Abe Gold8tein in Kr. Average Jew 

2. Abe ie a friendly type person, moat of the fellu dovn at the office 
aay he'• a nice guy. Abe tried to be the type of per•on that moat 
people 11.ke, for be know• that 1f you are a nice guy everythini will 
be all right. Abe u an art director in one of the local art atudio• 
in this area. Be wor"- hard at his job, apenda a lot of time a t work, 
and tried bard to succeed. He know• that if you are a nice guy and 
you work hard everything will be all right. 

3. In tboae off hour•, when Abe has time to do the things that he enjoys. 
you'll find bi& out on the golf course, if the weather permit•, 
playing teo.nia, or playing poker with aome of his cloaeat friend8. 
On 1UJ1Y Sunday mornings, when Abe is not cuttin,g the gTU•, you will 
probably find him sailing with aome friend8 on the lalte in our area. 
Abe is a fri.endly, sociable person. Be know that everything will 
be all right if you are a nice guy. 

4. 'Die GolAtstein' • have a modest home, one that they are proud of , and 
they maintain it quite well. llley are good neighbors, everyone says 
ao. 

5. lheir tvo children, a boy and a girl, are doing quite vell in school. 
nie Goldsui.na try to maintain the type of environment that will a.id 
their children in growillg up happily and aucceHfully. 

6. Their foremoat goal b to maintain a happy home, knoving that if you 
are nice people everything will be all right. 

7. Kra. Goldstein ie very active in P.T.A. activitiea and is alao very 
civic minded. She ia a member of the League of Wo111en Voter• .in thi• 
area, and vu one of the leaden of the recent campaign to leaalize 
abortiooa. Mr. Goldstein b very proud of her, and doH not 
bearude the many long hours she apenclti working for th• good of the 
c011111unity u he know• that, if you are a nice guy, everything will 
be all risht. 

8. If you talk to any of the Goldstein'• neighbor• they will tell you, 
"Ob, yea, the Goldatei.na - we like the11 - they are both very nice 
people and are euy to U.ve with. 
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9. Do you know that the Golds t e1'1a even put up a tree during the 
Cbriatau bolida7a to "go along with the aeaaoo"? They call it 
a tlanulckah buab. It looks like a Christllaa tree, and it ia cer
tainly a tree they can be proud of. They even give gifts during 
th• holiday aeaaon." The Goldstein's know that aince they are 
nice people everything vill be au right. 

10. Hr. Goldatein vi.ll. tell you. if you ask him. that he does not 
believe in diacusain.g religion or politics inumuch as thi.a type 
of diacusaioo can onl y lead to controversy. 

ll. Synagog? No, none of bis family goes to Synagog, they haven't been 
there since they were children. Ob ha remembers the old days vhen 
be went through his Bari:dtzvah. Ria parenc. had forced him to go 
to Synagog and he hated going then and hasn't attended since. To 
plea.e bis parents he still takes his family to hia parents home to 
celebrate Paasover, for he knova that if be is a nice guy, every
thing vill be all rigb t. 

12. 1 guHs ve could call the Goldstein.a agnostics. They are not really 
sure what they ba.lieve, they are not even sure there ia • God . They 
know very little about heaven or hell. even though they have beard 
atorlea that there 11ligbt be a heaven. They don't concern the.aaelvu 
much vi th such thoughts aa they know that if you are a nice guy , 
everything will be all right. 

13. The description of Mr. and Mra. Goldstein 10 far is the side that 
they want to present to the outside world. Inside they are often 
hurting , concerned, worried just u mucb u aome of their Gentile 
friends. Not too long ago Mr. Goldstein'• moat favorite aunt paa .. d 
away. and deep in bu heart he wondered, ''What'• happened to her?" 
The old ansvera were not enough for him - the old anavers that if 
you are a nice guy everything vill be all right. 

14. Ur. Goldstein knows, deep in hi• heart, that everything will not 
be all right if you are just a nice guy. Ha worries about doing 
the right thing, and he knova that be can't alvaya do the right 
thing. Mr. Goldste~n feels what St. Paul aaid there ia no distinc
tion - whether you are Jew or Gentile "all have sinned and fall 
abort of the glory of God." (Romana 3:23) 

lS. 'n\e only solution to the needs of Mr. and Mra. Ave Golda tein ia 
J eaua Cbrilt. Be 1a the vay to peace with God and to the a•aurance 
of eternal life vi.th him. Only in Juua Christ will everything be 
all right. 

16. It is our privilege to ahara the Good Neva of God'• love in Jesus 
Christ vitil Mr. and Mn. Abe Goldatein. It i.a not euy aince they 
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have a lot of Jeviah culture that sometime• is our responsibility 
to try to understand thca and in patience and love help them to 
find out hov everything is all right. 

17. Our Lord Hid, "Go and make dieci.ples of all nationa" and that 
includes Mr. and Mrs. Abe Goldstein. 



Mr. and Mrs. Adolph Baker 
214 West 9th Street 
Owensboro, KY 42301 

Dear Mr. and Mrs. Saker: 

December 3, 1980 

I know this letter ls uninvited, and I hope it doesn't come as an affront to you. I 
was invited to write you directly by a friend who fel t 1 might be able to tell you 
something of why I believe Jesus is the promised Messiah of Israel. 

If God is important at all, then He is most important of aH. If Jesus is not the 
Messiah of Israel, then we should proclaim to the whole world that Christianity is a 
fraud perpetrated in the name of God. But, i.f Christ is the Messiah, then each 
person, Jew or Gentile, has the obligation to believe, receive and serve Him. 

For me, it was not an easy decision to believe in Jesus. t did not want to face the 
consequences of becoming an outcast from my own people. I was certain my family 
would disown me and my friends would think I was dishonodng the God of my fathers 
and rejecting my Jewish identity. Maybe you, Mr. and Mrs. Adolph Baker, are in that 
same place. 

t made myself not to pay attention. I CHOSE to be offended when people tried to 
speak to me about Christ. t resented their statement that Jesus is the Jewish 
Messiah. 1 said, "We Jews will decide who the Messiah is. We are not going to let 
Christi make that decision for What I couldn't that neithec Jews nor 
Gen · e th ht 

If you pray that prayer and read the enclosed materials with an open heart, t think 
you might be surprised by the joy God wants to give to all who believe. 

With this letter, t am enclosing a reprint of an article published in the New York 
Times answering the 20 questions we are most often asked, and one edition of our 
ISSUES publication. t am taking the liberty of putting you on the list to receive 
ISSUES. If you would rather not receive it, please let me know. We want to be 
careful not to intrude~ I am merely attempting to reach out to you and share 
something which is important. 

With this letter goes my prayer that you might find the joy, the peace, the abundant 
Life t have found in Christ, the Messiah of Israel 

Sincerely yours, 

' • _r: . . _:_ 
Moishe Ro5en 

MR:dvl 
Encl 

P.S. t would be happy to enter into dialogue through correspondence and try to help • 
you understand what God is saying in the Bible. • 

60 J}aighl ~treet ~an franci~co,ell 94102 
(415)864-2600 . 
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APPENDIX Exhibit E 

SAMPLE WELCOME LE'TI'ER 

Dear _ ___ ... 

Baruch ha ahem! We of our Messianic Synagogue so appre
ciated your attendance that we thought we would let you 
know. We hope you enjoyed being part of ua and that you 
will consider youraell welcome from 11ow on. 

The purpoae oC our Messianic Synagogue is to be God'a 
Instrument for healing and peace in both thi\ Jewish and the 
Gentile communities. It ls also our God-given taak to shant 
the Scriptural truths or Messianic Judaism with all people 
and to raise up our children according to the traditio114 of 
our people. 

Please consider us your friends and let us see you again 
soon. 

God blesa you, 
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Exhibit F APPENDIX 

SAMPLE FRIENDLY LE'ITER OF WARNTNG 
TO GOSPEL .R&JECTORS 

Dear ____ _, 
Our synagogue ia a Jewiah conpegation of believers in the 

Tenach. Besides our week•nd synagogue services, we also 
meet locally in Jewish hornet for Torah study and for chava
root and we woukl efljoy YOU being with us. 

We wish that we could tell you all the wonderful bleulnga 
that the God or Abraham, Isaac and Jacob bu ahowered on us: 
the physical heatings, the answers to prayer, the loH, the joy 
he has given to us all . Some, who tint came to our Jewish 
home Torah study, akeptical of our motina, are now the 
happiest and most ardent friends we have. 

They too have come to beUete the maneloua Goop News 
about the God oC Israel - that be unt hia own eternal, life
giving Word among ua u a Man ao that IC YOU believe his 
Word YOU will not perish but have wholeaome, abundant 
life. ln the light or this oCfer oC love1 God aaya that the~ can 
be no indifference. The Jewish Meaian Yeahua (Jesus' Hebrew 
name), who Is the Divine Word of God In-Person, declares, "He 
that la not with me ia againat me." To make no decision to 
trust and obey the Jewish Me•iah Yetbua la in reality 1 rejec
tion or him. IC you choose to reject 1uch Joye, the God oC Israel 
will honor your choice foteYer, to your eternll 1.bame i nd re
gret. VJe are tar too concerned about you to see you do that! 

The Scriptures teach that although many or the Jewish 
people believed in Yesbua, aome refused to obey him because 
they (eared their own people and because they valued the~ 
reputation with men more than they valued the bono.r that 
cornea Crom God. Howevet. Yeahu1 declares: " Ir you love 
me, you will obey my commands!" Yeahua loved you enough 
to die for you. But do YOU love Yetbu1? He will judge your 
love on the basis or your obedience to hil commands. Ir you 
re(uie to obey him, he will refuae to believe that you love 
him. One or Yeahu1'1 commandments to u1 ia that we not 
stay away from believers' meetinga. Pleaae don't disobey him. 
Transportation to our get·to&ethen ia available to you (call 
--.- ).The very wonderful Jewiah people of our aynaeoeue 
care about you and have provided a free Bible for you upon 
request. 

Please accept tbla letter in the ume 1pirit of love and con
cern with which It la •int to you, Our r.urpoae is to serve 
YOU! Pleue let u1 know how we can he p you. 

Your friend•, 
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IN CONCERT 
hear Lamb come and hear lamb come and hear LAMB Come and hear Lamb come and hear Lamb lamb Lamb 

see lamb ~~me and hear Lamb come and hear Lamb come and hear Lamb come and hear Lamb Lamb 

SATURDAY, APRIL 8 I 1978 7:30 pm 

Harrison Auditorium 
University of Pennsylvania 

33rd and Spruce st. Phila . 

Admission: 

$ 4:00 
$ s:oo 

For ticket information 

in advance 
at door 

Call 
I 215 1_ a 96-6105 

477-7813 

Write 
P.O. BOX 1024 
HAVERTOWN 
PA. 19083 
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CD~~EE11Dt2SE 
EVERY SRTDR011V 
7i3CJ 'TO JCl:3CJ f'ffl. 
EnTERTR1nmEnT 

nos11 Rno 
RElREST1mEnrs 

1"£SSIRROIC JEWISH CEJTTER-1907 cuesmur st Pffll1f. 



/\PPENDIX 

It is the prayer or Ray Gannon and I that your sheul will 
have many bus minist.en who will be faithful in gathering 
the lost sheep oC Israel in order that they may be entrusted 
to feed them and go out from your midst to shepherd Clock• 
all over the world. 

October, 1974 

150 

Phil Goble 
Encino, California 

(- ,. 

Exhibit A M 'PENDJX 

SAMPLE PHONE MINISTER PRESENTATION 

''Hello, is this Mrs. ? I'm Mrs. -----
from __ Messianic Synagogue, and I'd like to invite you lo 
our (day) evening Torah study, We meet at the lovely 
home oC Mr. and Mrs. in and we 
hoe an unusually wnm lime or study and Interchange and 
refreshments together . . . doesn't that sound appealing lo you? 

We can pick you up in our mini·bus, or course, and brin11 
you home. Could you be ready between 6 :30 and 7:00 p.m.? 
(Ignore excuses at this point.) 

Mrs. 1 want to give you my telephone number 
, , , dO YOU have 8 penciJ? (l'f (lh!!! )'OUt pbpne number) 
Now, could you please give me your street 1ddress? ls that a 
house or an apartment? (Ask for the apartment number.) 
Mrs. . could you give me your ne1rest cross street? 
(Now, you 're ready to prayerCully and emphatically deal with 
excuses.) 

Mrs. is there any re1son you could11't come 
this week? (Check your Scripture abeet to begin dealing with 
her excuses .. ) I see I know what you mean. But Mrs. __ _, 
remember what the Word or God sa~a •.. (Reid or quote 
the Scripture appropriate to her excuse.) 

(At this point, she will probably pull out another excuse. 
Be ready Cor it with dour Scriptule sheet.) I understand, 
Mrs. an I appreciate what you 're saying. 
Still, though, the Word ot God uys ... (Quote the Scripture • 
appropriate lo her second excuse.) 

(la she still excuse·hunling?) Then aay, Mrs. ir 
this welik is bad Cor you, let's set It up tor the following week. 

(ls she still excwe·hunting?) Mn. t.ell me 
frankly ... how much probability ls there that you could 
come if I should call you later? l see. One final question, 
Mrs. and this is very important. Do you have 
any needs that you would appreciate prayers for? (help her:) 
Financial? Physical? Depression? Spiritual? (When she tA!lls 
you her need, say this :) Well, Mrs. , l just want 
to quickly share with you whal the Word or God says about 
your need. (Read the appropriate Scripture.) Now, Mrs. 

I want you to have my word on one thing. 
__ evening at out Torah study, there's going to be a house 
full of Jewish people prayin~ for your need in Yeshua 's name. 
so expect a miracle, okay? I' ll be talking with you. Goodbye." 
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r·~ v ':)APPEND[)( Exhibit 8 

POCKET HOOKS FOR PRAYING FISHERMEN 
(MEMORIZE OR READ) 

"IS THERE ANY REASON WHY YOU COULDN'T COME?" 
A. Too buiyr "You are anxious and troubled about many 
thine•: but one thine is nec.esuzy: choose what caMot be 
liken away Crom you" (Luke 10:41-42). "Cut 111 your C&NI 
upon him bee.use he cares about you" (1Peter5:7). 
8. Afraid of conuerlifll? "We are the true Jewa who wonahlp 
God in the Spirit, whote pride is in Yeshua Ha Muhiach, and 
who put no confidence in mere externals" (Philippians 3:3). 
C. Too much to fiue upY "But whit shall it p.rofit a man, It he 
shall gain the whole world ind loae hiaown soul?" (Mark 8 :36). 
D. I houc my own idtoa. But the Lord says, "I will cive them 
one heart and one way that they may fear me forenr" 
(Jeremiah 32:39). "All n like sheep have gone astray: we 
have turned everyone to hia own way; and the Lord hath 
laid on him the iniquity of U1 all" (Isaiah 53 :6). 
E. Not now-maybe loterf "Boast not thysell of tomorrow; for 
thou knowf11t not what a d1y may bring forth" (Prove1b127 :1). 
F. lnuolued in o cult1 "It anyone teaches a g06pel at variance 
with the 1oapel we preached to you, let him be accuraed" 
(G1l1ti1111 1 :8 ). "Let no one be found amon1 you who 
pr1cllc" dMn1lion, or 1 fot'tune teller, or an auirur, or 1 
sorcerer, or a charmer, or 1 medium, or a witch, or a necro
mancer. For whoever doea these lhlnp is an abomination to 
the Lord" (Deuteronomy 18:10·12). 
G. Boclt-slidden boptued belieuer? "Do not slay away Crom 
our meeUnp, 11 some do, but rather come encourage one 
another; for If we willfully penist in di&obedience aCter recei•· 
ine the knowledre of the truth, no sacrifice remains: only a 
Ceuf\11 pro1peci or judgment ind a fierce fire which wiU con
sume God'• enemlH" (Hebrew• 10:25·27). 
H. Ye.Jiuo wo1 juat o manT "Unto us :a child is born and hi• 
name 1hall be called Almiehty God" (in Hebrew 'el 11bor') 
(laalah 9 :6). "And now Father, gloriCy me in thy own presence 
with the clory which I had with thee beCore the world becan" 
(John 17 :5 ). 
l. Won't explain T "Shall not God search this out? For he 
lcnow1 the secrete of the heart" (Psalm 44:21). 

(Continued on next page.) 
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Exhibit 8 (continued) APPENDIX 

"DO Y.OU HA VE ANY NEEDS THAT YOU WOULD 
APPRECIATE OUR PRAYERS FOR?" 
P. lllnear U you wiU diUgently UUn to the roice or the Lord 
thy God, and will do that which ii ri(ht In hia li1ht ind will 
pYe ear lo his command men ta and keep all hla 1tatutea, I will 
put none of these cl-... upon thee, which I hne broueht 
upon the Egyptians: tor I am the Lord tb1t healeth thee" 
(Exodus 15:26). 
Q. Ihpreuion? Mental 1ufferi111canhelp1a crow In obedience. 
The Scripture 11y1, "EYea Yeabu1 learned to obey lhrou1h 
Whal be suffered and IO qualified lo become a IOUrce Of un
ending aalntion lo tbOl8 who obey him" (Hebrew• 5 :8-9). 
R. Financiol7 "And my God will supply 111 your wanla out or 
the magnificence of hit riche1 in Yahv1 Ha Muhl1ch 
(Philippians 4:19). "Set your mind on God's ldn1dom and 
hil juatice before eYerythinc elle, ind all the mt will come to 
you •• well" (Matthew 6 :38). 
S. Spiritually oppre•dT "Realat the enemy in the name or 
Yeehua and he will rlee from you" (Jamee 4 :7). 
1'. New believer needing apiritual nurtureT "And those who 
accepted the Goapel took the miknh-bria of walA!r immeraion 
and they met persistently to hear the apo1t0Uc preaching, lo 
han fellowahip, to celebrate the Lord'• Seder ind lo pray" 
(Act.a 2 :41-42). 
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Q: bo'hJesus fall'! only 
for -the G-en 1 le&? 

3: f/OfJ'I. . 1Ju /11"141Cl/f IUIU
f'l"Omi~et/ lo dtt..f~ and 
um~ 4a 4 Jew-, fhro'jfl a_ 
Ju.u/~-WDWllJl'I, -/{; ~ 'eW/51-, 
f,eop/L . llnd wlktn 1ht- Vef!JS 
'did nof aaepf him ( whidJ 
came 4!1 110 n~ lo 1J1t'(pne 
wh() natl rUJd I~it:th b)1 he 
offered 5alvalion lo !he 

_1R.V1h:/IJ>-. 8uf that1iame 
offer ts ~hll IJood lo 1111y Jew 
tvflo i£, tnleresflL!. ! 

*** We say 1hat1he main 
-thin_g you ought-to koow . 
about Jesus is 1hat-you 
canand should beliete 
in l1irtt He is-the promised 
Jewish Me~ian. He is 
-tre ultimate sacrifice 
by which men can be 
justified and -through 
whom Jew5 and Genhles 
can rehJm-\n 6oo.* 
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your .fr•endlV 
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.steffi geiser-

© 

1 '/ f._, 

·E~ 
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Perhaps 
your Rabbi has oftetl 
expressed a c.erfain 
unwi I ling ness -to enter 
into disc..ussion on-the 
above subjec.T. 

(Of course, you 
can hardly 
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him~ 
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All fuat<J.V~r can'l<Z ~ 
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but-tha. t>hupdid not haar 
1tla.rn ... 1 am tt1tt Wdy, +ha 
truth and 1ha lifa. ~ no man 
coma.s to thcz Fath<ir, 
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N 
N 

'° 

111111111111111111111111111111u11111111111111111111u11111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111111u11111111111111111111111m11111111111111111111111111111 



"-,;~ f{{E.E GIFT Of'" 600 1s 
f.re.RNAl- t..tF"e THROUGH 
JESU54H~l5f OU~ 1-0RD:t 

"tr 
1.-f you afe wi Uin9 to hu?t i Q 
Kim you'll never be ~iflal-e.o 
i<l va \ue •.. and you won't have 
to be Dl.Pre~~ea ! 

What '? more. he f}4id your 
·· vnion" dues, and wnen you. 
'joir'l•' H•M~ou alrfomah'cal~ 

bewrne a rr1etrl berof tl?e 
9rowifl9 brotherhood of 
@N tf eD WoRKER5 of@OD 

(come vi47,l,o-..r LPcaldlapJer!) 

NE-W PDl-lflC5 °~ 

NE.W &c0NOMIC5 
can't t')e\p you dion9e the W£l9eS . 

of ETERNlT;/. ; 

\fE~Uj CAN/ 
Have a hapry,?e<-ure i: 

vro5per~U? forever. 

---

bruc.e 5l<orof1nski 
~ews #r oe;us «)1411 

60 h~i9ht !1t. 
!Xtn fiancJ~ca, 

californf"' 4'1 soi. 
(Ii IS) ef,11 ... 2h00 

~---
fl) ~ws f4iZ '1t=5US 

IS /.. ~tS'refl~P 
lflt~MA~~ Of 
tflNEHJI Mt~t5m1r:s. 
Print~ in U.$.A. 

N 
w 
0 



, . . 
probably we still woo•-t '1~'1e 
enou.9h money +-o buy 
vlna.t vie. warit. 

("'°'Ybe 1 \' !. btcca\J&e 
~ dorlt \<now~GI"\ 
we. wal'ft O(" how muc.h 
o~ \~ we 1"eAlly ~uld hMl . .• ) 

lhe pcob\em \s noL 
WAerE - PR.\Cf

\N DE~. 

EVE RV LJV I N6t °'Pl!.~OtV 
IS A F"ut..1... '( EM Pt..o'(~ p 
WoR~ER IN THE" 

~~rt=Jl::1 \N DU~T~V OF s \ N.* 

He c..o\\e.cte.d lnt wQ9e!:> of 
StN a.l Ca\vo.ry.lhe..~ we.(e_ 
tne. w<A_9~S due.~ 

He.. nu\\i~\e.d 1tle olq 
c.orit(a.c:{: of l:>E.F\--Cr\ . 

He r-ose t(Offl 1:\\~ dea.d vvil~ 
t{ is wa9 e..~ q LI FE wh \c.t") 
He. ot{e.r~-to usa~ a 9ifL 

i.:*-t>,..,.,....._. I • -. "' 



This o-f-"-f-e.r tvlCl~ 
Sound -r~i I iQ..r/ 
$inc:?- i+ ho..s b<?Ln 
c:.. \Ja.J I o...b \a.. .for
CC-n_.f'v ri e. S • ,, • 

~-\ow \on~ o..r-L 

t,->oU ?:Jo'"~ +0
1 

uJ~j-:- -{-o Trc.JST 

5orv'l~0()4L who 
Wi II RE\IOLUTlON\lE 
~our- \ i·r-f1- o..nd 
<;j\Vl!.- l:jOU LO\lt:. 
-!~ronr. PrBOV~ ? 
••. no-\- on\~ +ho..+.·. 
~ESUS 
9u~-l?A--S a-
5,,.Q...c..i 0-\ 6ont.J5 

v 
O """ J~ ,-,-~r a a 

ETERNA-L 
LlFE 

w~ Ar-e
JEWS -Por-
JESUS ... 

00 

f/t4.St do ttot /(tter 

VicKie t< ress 
JEWS f.~r- rr.sus©i971 
bO Ha1·9hf st. 
San fra ncisco. CA 

qLJIOZ-
(415) BlA-ZbOO 

j_F 
BEi 
BO 

G 
N 

ha.sn)+ ~i Va.n 
You r'Y'!Vch 

Stk1-\sfo.cTion ... 



P.-~-he.,s-\-s 
t"2 I e>Uod hi s+s 
Co-.+holic.s 
-Se..ws 
Prn-t-<?.S+o." +s 
You 

a_re., ~\ \ Q..\ \ '6' ble 
-Po.- +his 
EX.C\TI NG 
EXPERIENCE.. 
God wo.n+s °"' \ ~ us +o ho.v~ +his 
oppor-+un\+~ ! 
A-ll '!)Ou ho.V tZ- +o clo 
is 1-R.USI 

~n.N•s Lil ? ''J 
THAT,S ALL 1 • 
AnJ 'dou wi l\ 
bLcome. o-NEW 
CREATURE wi+h 
o.. FullLr- a...ncl 
H0w~pie.r- Li-Fe. ! 

,,,..,\)~~ 'Z ,, 
whO • 

TRUST ::SE:Sl.J S J 
Ask Hirn +o eprne. 
in+o ~ou~ l\.Hz.-
0-nd ba.. +hL ONLY 
Sf'IR\TUA- L 
RULER in i+ 1 
NOT ~our- .Prie..nd 
NOT o... eur-u 
Nol ~our- mathLr 
NOT +hL pope.., 
Nol 'dovr ro..bbi 

NOT ANY 
OTHE.R 
mEREL-Y 
HUMAN 
BEi NG! 



234-241 

A MESSIANIC JEWISH PERSPECTIVE 
P 0 BOX I 1250 S l' N FAANCISCC! CA 9• 101 SUE PERLMAN EDITOR 

VOL 3:2 

W, is this nig{t /ifftrtnt 
sinct rr'sf"v observetb it 7 

by Rich Robinson 

" In days to come when your son ask:; you, 'What does this mean?' you shall say to him . .. " 
(Exodus 13:14) 

The number four plays a significant role in Judaism. There ar8 the four species of vegetables for Suk· 
kot; four kingdoms In the book of Daniel; four Torah portions in the teflllln;• four Matriarchs. At Pass· 
over, we find this number In abundance. In the course of the Seder we have four sons, four cups of 
wine, four expressions of redemption (Exodus 6:6-n and perhaps the most famous " tour' ' of all-the 
Four Questions. 

As the Seder devetoped over the centuries, the Four Questions underwent many changes and were 
altered as different situations arose.' For example, originally one question dealt with why we ate 
roasted meat.' After the destruction of the Temple, that question was deleted and one about reclining 
was substituted. Today, the Four Questions (phrased as obeervations) are asked by the youngest child 
in the family: 

why is this night different from all other 
nights? 
On all other nights, we may eat either chometz 
or matzoh; on this night, only matzoh. 
On all other nights, we eat all kinds of 
vegetables; on this night, we must eat maror. 

On all other nights, we do not dip even once; 
on this night we dip twice. 
On all other nights, we may eat either sitting or 
reclining; on this night, we all recline. 

The father then explains the Passover story. 

( continued on page 2) 

·This and all other itallclzed Hebrew terms will be listed In a glossary on page 5. 
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There are other questions that the rabbis 
could have chosen as well. In the spiri t of rab
binical adaptation, here are some additional 
questions that both children and adults might 
ponder. 

Why do we place three matzot 
together in one napkin? 

There are any number of traditions about this. 
One tradition holds that they represent the three 
classes of people in ancient Israel: the Priests, 
the Levites, and the Israelites. Another tradi tion 
teaches that they symbolize the three Patriarchs 
Abraham, Isaac and Jacob Yet another explana'. 
tlon Is that it is a depiction of the "Three 
Crowns": the crown of learning, the crown of 
priesthood, and the crown of kingship. J And a 
fourth option is that two of !he matzot stand tor 
the two weekly loaves of Exodus 16:22, and the 
third matzoh represents the special Passover 
bread called the " bread of affliction." ' And ii 
those are not enough to keep one's imagination 
running. here's another. Rabbi Abraham Isaac 
Sperling suggested that the three matzot stand 
for the three " measures of the fine meal" which 
Sarah ~repared for Abraham's angelic guests 
(Genesis 18). The reason for this interpretation 
lies in the rabbinic tradition that this event oc
curred on the night of Passover! ' Out of all these 
explanations, how can we decide which is the 
right one, or Is there yet another? 

Why is the middle matzoh, the 
at ikoman, broken in the course of 

the Seder? 

Are we breaking the Levites. or Isaac, or the 
crown of learning or one of the guests' cakes, or 
the bread of affliction? Or are we symbolizing 
the parting of the Red Sea (another explana· 
lion)?' If any of these explanations are correct, 
why is the matzoh hidden away, buried under a 
cushion, and then taken out and eaten by all. as 
the Sephard:c ritual puts it, "In memory of the 
Passover lamb?" 

Where is our pesach, our Passover 
sacrifice, today? 

The Torah prescribes that a lamb is to be sac· 
rillced and eaten every Passover as a memorial 
of the first Passover lambs which were killed 
(Deuteronomy 16:1-8). In reply, it is said that 
without a Temple we can have no sacri fices-· 

0 

yet some have advocated that the sacrifice stlll 
be made in Jerusalem even without a. Temple. 1 

Since the Passover sacrifice, like othec,s, In
volved the forgiveness of sins, It is important 
that we do the right thing. Some feel that the 
pesach had nothing to do with forgiveness. But 
In Exodus Rabbah 15:12 we read, " I will have pity 
::>n you, through the blood of the Passover and 
the blood of c ircumcision, and I .... 111 forgive 
you." Again, Numbers Rabbah 13:20 ci tes Num· 
bers 7:46, which deals with the .>in offering, and 
then adds, "This was In allusion to the Paschal 
sacri fice." Clearly the rabbis of this time period 
regarded the pesach as effecting atonement, 
and Leviticus 17: 11 confirms that ' 'I t is the blood 
that makes atonement for the soul."• Today, 
however, we have only a shankbone, the zeroah, 
as a reminder o f the Passover sacrifice and 
roasted egg, the chaggigah, in memory ~f the 
festival offerings. But nowhere did God say that 
we could dispense with sacrifice. So, where is 
our pesach today? 

The answers to these questions can be found 
by examining how and why the Seder obser· 
vance changed dramatically In the first century. 

The Seder celebrated by Jesus and 
his disciples 

The " Last Supper" was a Passover meal and 
seems to have followed much the same order as 
we find In the Mishnah. In the New Testament 
accounts, we find reference to the First Cup, 
also known as the Cup of Blessing (Luke 22:17); 
to the breaking of the matzoh (Luke 22:19); to 
the Third Cup, the Cup of Redemption (Luke 
22:20); to reclining (Luke 22:14); to the charoseth 
or the maror (Matthew 26:23), and to the Haliel 
(Matthew 26:30). 

In particular, the matzoh and the Third Cup are 
given special significance by Jesus: 

0 

And he took bread, gave thanks and broke 
It, and gave It to them, saying, "This is my 



body given for you; do this In remembrance 
of me." In the same way, after the supper 
he took the cup, saying, "This cup Is the 
new covenant In my blood, which Is poured 
out for you" (Luke 22:19-20). 

The Passover Lamb 

The early Jewish believers In Jesus considered 
him the fulfillment of the Passover lambs that 
were yearly sacrificed. Thus Paul, a Jewish 
Christian who had studied under Rabbi Gamall· 
el, wrote, " Messiah, our pessch, has been sacri· 
flced for us" (1 Corinthians 5:7). John In his gos
pel noted that Jesus died at the same time that 
the Passover lambs were being slaughtered In 
the Temple (see John 19:14) and that like the 
Passover lambs, none of his bones were broken 
(the others being crucified had their leg bones 
broken by the Romans-John 19:32, 33, 36). The 
Idea behind all this was that just as the Israelites 
were redeemed from Egyptian slavery by an un
blemished lamb, now men could be freed from 
slavery to sin by the Messiah, the lamb of God. 

The cessation of the Temple 
sacrifices 

The first Christians were considered a part of the 
Jewish community until the end of the first cen
tury when they were expelled by the synagogue. 
Until the Temple was destroyed, these Messian· 
le Jews worshipped regularly with those Jews 
who didn't believe In the Messiah. In fact, there 
were entire congregations that worshipped 
Y'shua and they continued in their observance of 
the regular Jewish festivals. In such a setting, 
much Interchange of Ideas was possible. Jesus 
declared over the matzoh, "This Is my body." 
Since the Jewish believers of that time saw 
Jesus as the Passover lamb, it followed that they 
would see the matzoh as symbolic of Jesus, the 
Passover lamb. In turn, with the destruction of 

the Temple and the cessation of sacrifices, the 
larger Jewish community might well have 
adopted the idea that the matzoh commemo
rated the lamb, even it they dlscounteo the mes
sianic symbolism. 

The Afikoman Ceremony 

As mentioned earlier, the significance of the 
middle matzoh and the ceremony connected 
with It Is shrouded In mystery. The de~lvatlon of 
the word sllkomsn Itself sheds some light. The 
word Is usually traced to the Greek eplkomlon 
("oessert") or eplkomlol ("revelry").• But Or. Da
vid Daube, professor of civll law at Oxford Uni· 
versl ty, derives It from aphll<omenos, ''the one 
who has arrived."" This mystery clears further 
when one considers the striking parallels be
tween what Is done to the middle matzoh (afil<o
man) and wha' happened to Jesus. The sfll<oman 
Is broken, wrapped In linen cloth, hidden and 
later brought back. Similarly, after his death, 
Jesus was wrapped in linen, buried, and rer: 'Jr· 
reeled three days later. Is It possible that the cur
rent Ashkenazlc practice of having children steal 
the aflkoman Is a rabbinical refutation of the res· 
urrectlon, Implying that grave-snatchers emptied 
the tomb? 

These factors strongly suggest that the afiko· 
man ceremony was adopted from the Jewish 
Christians by the larger Jewish community 
which also adopted the use of the three matzot. 
Jewish Christians contend that these three ma. 
tzot represent the tri·une nature of God, and thal 
the aflkomsn which is broken, buried and 
brought back dramatically represents Jesus the 
Messiah. 

The question then remains: What will It take to 
convince you? 
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A JEWISH BELIEVER'S PASSOVER 
Electricity filled the air as my family and I entered M~~I'! 

mY grandparents' home in Brooklyn, New York. It Glaser 
was the first night of Passover, the Festival of 
Redemption, and I eagerly anticipated the events of 
the evening. Passover has always been an exciting 
time for me: famlly, food, and most of ail, particl· 
patlng in an ancient and beautiful ceremony. 

My grandfather rose to his finest moment of 
patriarchal grandeur as we gathered around the 
seder table. When I was a child, he represented the 
very soul of faith to me. In his eyes I saw the wisdom 
of our sages, who since the time of Abraham sought 
to serve the living God. My heart swelled as his gen· 
tie voice began chanting the J-iebrew prayers. I was 
proud to be a Jew, one whose ancestors were 
redeemed from the Egyptian bondage. 

This was my first seder since becoming a believer 
in Jesus. Amid the drone of ancient Hebrew prayers, 
my thoughts took me to another Passover which 
took place many years before. My mind's eye pie· 
lured Jesus, seated around his last Passover seder 
with the disciples. I gazed as my grandfather lifted 
the first cup of wine, called the " cup of blessing,'' 
and cried, ' ' Baruch Arah Adona/ Elohenu Melech 
haolam, bore/ p 'ree hagaten." (Blessed, art Thou O 
Lord our God, King of the Universe who hast created 
the fruit of the vine.) 

I recalled Jesus saying, ··1 have eagerly desired to 
eat this Passover with you before I suffer. For I tell 
you, I will not eat It again until It finds fulfillment in 
the kingdom of God ... Take this and divide It among 
you. For I tell you I wlll not drink again of the fruit of 
the vine untll the kingdom of God comes" (Luke 
22:15-18). 

The gentle gleam of the holiday lights reflected 
the pensive faces of my relatives. As was the 
custom, we passed the urchatz (a pan filled with 
water) from person to person for the ritual cleansing 
of hands. I chuckled as my uncle once again spilled 
the water on his lap. My grandfather yelled, " Harry, 
you're supposed to wash your hands, not your 
clothes!" Gr&;;dfather's humor echoes In my mind 
even yet. 

.. 
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"Jesus knew that the Father had put all things under 
his power, and that he had come from God and was 
returning to God: so he got up from the meal, took 
off his outer clothing, and wrapped a towel around 
his waist. After that, he poured water Into a basin 
and began to wash his disciples' feet, drying them 
with the towel that was wrapped around him (John 
13:3-5)." I'm awed by this exam.,>le of humility. 

It was time to dip the karpas (parsley) In salt water. 
The karpas represented life-the salt water, tears. 
By doing this, my family and I recognized that our 
ancestors shed bitter tears during their bondage In 
Egypt. Solemnly we dipped and ate together. 

Grandfather then held up the matzoh·tash. His 
hand moved slowly, fingering the embroidered satin 
pouch. He bypassed the first compartment and 
never touched the third as he took out the middle 
piece of matzoh. I watched as he cautiously broke 
the cake of matzoh in half, placing one halt back into 
the matzoh-tash and wrapping the other up in a white 
linen napkin. 

As a child t would impatiently watch as my grand· 
father walked stealthily across the living room, 
searching for an obscure nook In which to hide the 
matzoh, for the real festivities began after the meal 
when Grandpa allowed the children to search for the 
missing piece of mstzoh. I smiled at my young 
cousin and knew from the twinkle In his eye that he 
was remembering the silver dollar Grandpa always 
awarded to the one who found the sflkoman. My 
smile turned to an awestruck daze as I pondered the 
broken piece of matzoh and Its significance. 

The words of Jesus stirred my thoughts, "This is 
my body given for you; do this In remembrance of 
me" (Luke 22:19). A chill surged through my spine as 
I realized that his body was broken for my sin, buried 
and yet brought back to llfe from the dead. 

I stared at my family, possibly In the same way 
Jesus had looked at his own family on a similar occa· 
sion. In a curious way, I felt my heart knit to his. 

With the yechatz (breaking of the middle matzoh) 
finished, we all perked up as my grandfather told the 
Passover story. It began with my llttl& cousin Yitzl 
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asking four questions. My uncle smiled proudly at 
his son. With firm authority, my grandfather re
counted for us the deliverance of ou r ancestors from 
Egypt. 

Halfway through the story, my grandmother got up 
and moved confidently toward the kitchen. The 
aroma of a savory Jewish meal was In the air. She 
always left at this point, because soon after Grandpa 
finished she was to begin serving the meal. After 
Grandpa completed the story, we took the second 
cup of wine and tasted of the bitter herb (freshly 
ground horseradish). The herb was to symbolize the 
bitterness of the bondage that preceded redemption. 

Next came the Passover meal Itself. One could 
almost hear the blasts of ancient Hebrew trumpets 
In the distance as my grandmother brought out the 
meal. First came a variety of appetizers. Then the 
chicken soup with matzoh balls. I stared with delight 
as she passed around the turkey and gravy, cran· 
berry sauce and tzlmmes. For dessert, we ate special 
cakes made without leaven. 

My mother passed me a drumstick. Enthusiastical· 
ly, I clutched the bone and, I must admit, thoroughly 
enjoyed devouring every last shred of meat on It. 
Within ten minutes, I put down a clean white bone. 
My eyes moved from the turkey bone to another 
bone, also empty and stripped, which rested on the 
seder plate. This is called the zeroah. It ls to remind 
us that we do not sacrifice the Passover lamb any· 
more, 

I remembered how God told Moses and Aaron to 
take an unblemished lamb and slaughter it on the 
14th day of Nlsan (the first month-Exodus 12:6). 
The blood of this lamb was to be placed on the two 
doorposts and lintel of the house (Exodus 12:7). The 
blood protected the firstborn sons of my people from 
the judgment God was to bring upon the Egyptians 
(Exodus 12:23). The parallel seemed almost incred· 
Ible to me as I reflected: 

"He was oppressed and afflicted. yet he did' 
not open his mouth; he was led llke a lamb to 
the slaughter, and as a sheep before her 
shearers Is silent, so he did not open his 
mouth" (lsalah 53:7). 

"The next day John saw Jesus coming 
toward n1m and said, 'Look, the Lamb of God, 
who takes away the sin of the world!" ' (John 
1:29). 

"For Messiah, our Passover lamb, has been 
sacrificed" (1 Corinthians 5:7). 

Our meal ended with the singing of the beautiful 

Passover songs of both pathos and joy-the torment 
of bondage and the vitality of liberation. We con
cluded our singing with the prayer of grace after 
meal. Then we turned our attention to rny grand· 
father as he lifted and blessed the third cup of wine. 

Tradltlonally, the third cup Is called the " cup of 
redemption." As the smooth, sweet liquid filled my 
mouth, I remembered the bitter price Pharaoh's son 
paid for the redemption of the Jewish people. The 
tragic oeath of Pharaoh's son provided the final im· 
petus for the release of my ancestors. The glory of 
freedom required the payment of a weighty and per
manent price. 

' 'In the same way, after the supper he took the cup 
saying, 'This cup is the new covenant in my blood, 
which is poured out lot you"' (Luke 22:20). How 
shocked the disciples must have looked as they 
heard these words fail from Jesus' lips! The price of 
this redemption was greater than before, as it cost 
God the life of his only son. The scope of this 
redemption was broader- it Includes ail peoples, 
Jews and Gentiles, who put their trust in him. His 
w0rds make so much sense in light of the third cup. 

After the fourth cup and the singing of some more 
songs (Hallel Psalms), my grandfather turned and 
smiled at the small children at •he table. It was at 
this mysterious moment that they got up from their 
chairs and opened the front door of the house for Ell· 
Jah the prophet. Slowly, the door creaked open and 
the vibrant spring air filled the room. With anxious 
and expectant hearts we sang: 

"Ellshu hs navi, Elishu ha Tlshbl, Elfshu, Ella/'lu, 
Ellahu ha Giladi. " 

(Elijah the prophet, Elijah the Tlshbite, Eli jah the 
Glleadite, may the prophet Elijah come soon.) 

Every Jewish family hopes that on Passover Elijah 
will come to herald the Messiah, Son of David, who 
will gather us all home to Eretz Yisrael. But Elijah did 
not enter through the doorway. No one was there to 
gather us home to Jerusalem. 

Yet one did come in the spirit and power of Elijah. 
His name was Jochanan (John) and It was he who 
heralded the Messiah's coming almost 2,000 years 
ago. My family 's doorway remains empty to this day. 
And sadly, they'd rather no one be there than hear 
the call of my Messiah: 

"Hinenl! (Here I am l) I stand at the door and 
knock. If anyone hears my voice and opens the 
door, I will go in and eat with him, and he with 
me" (f'evelatlon 3:20). 

0t GLOSSARY OF HEBREW 1 ERMS 

cn1gg/g111-roasted egg representing the le11111111 
ottering; alao symbOJlc of mourning IOf destnicuon 
ol the Temple 
ch1roseth-mlxlure ol apples, cinnamon, nu1• and 
wine represenllng the monar of Egypt 
chometz-.anv lenn.ented plOOUC1 of grain, 111 

l11ven1ng agents: tie nee, that wh1c11 ma1<es .. sour." 
meror-bhter herm, uaually ground hotM!lldlsh 
me/ioh-Uterally .. wl tnouJ leaven", • llat waler ol 
11nle1vened breed (plural matzot.I 
peueh-the hOliday ol Passovet; 111e PascMI lamb. 
ltli//ln-pnylacteoes consialing ol lnacriptlons oo 
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parcllman1 encueo In two s~ll leather cublolu 
auaclleo 10 the arm and !'lead when at prayer. 
zeroall-lllerally "arrrJ""; the roasted shank bone on 
t'1e $9Clet ollte ~eHn.t.atlve ot tile Pasel'a.I 
sacnt~ 
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A rabbi once remarked, "Jews who long have drifted from the faith of their fathers ... are stirred in their 
inmost parts when the old familiar Passover sounds chance to fall upon their ears." 

For the people of Vaysechvoos, as for Jews everywhere, the first seder night was very special indeed. 
Each house was made spotless and bright. All chometz (leaven) was removed and all the special 
Passover dishes and utensils were brought out . The families eagerly awaited the gathering ' round the 
table and the lengthy and elaborate telling of the Passover story. The boys tingled with delight and antic i
pation, and spent hours in practice, chanting the manishtana (four questions) with feeling a1 1d expertise. 
The girls helped their mothers with preparations for the delicious Passover meal. So it was in each home 
in the shtetl of Vaysechvoos as Passover approached. 

Yanke I, the son of Shimon the butcher (whose 
Passover seders were known for their dignity 

All chometz was removed. 

and great length) was walking home from cheder 
when he happened by one of his playmates, Per
ch ik, the son of Lazar the Boot Maker. Perchik 
was a few years older than Yanke!. He was 
already working as an apprentice in the craft of 
boot making. 

"Yanke!," Perchik asked quietly, "do you 
really believe that Eliahu Ha Navi could come 
th is Passover to announce the coming of 
Messiah?" 

6 

Yankel wondered if Perchik's question was 
sincere. "Perchik may be testing me ;· he 
thought. "I f I say yes, he may laugh and call me a 
baby for believing fairy tales. On the other hand, 
he continued, if I say no, and he really is serious 
about the quest ion, he may run and tell the rabbi 
and then I will really be in trouble :· 

After a while , Yankel answered, " Well , Per
chik, it really doesn't matter what I think, does 
it?" Pleased with himself for evading the ques
tion, Yanke! continued home, dismissing the 
matter from his mind. 

The night ot the seder came at last, and as the 
men made their way home from the synagogue 
to begin the household celebration , they passed 
a st ranger in the shadows along the road . They 
sauntered by him, engrossed in conversation , 
each wishing him a "good yontif," but paying lit
tle attention to him otherwise. The stranger did 
not speak and soon was the on~v one left out in 
the cold spring night. 

In the home of Shimon the Butcher, the seder 
table was laid out with all the Passover finery. 
The wine cups all shined with the brilliance of 
newly polished si lver. The seder plate, handed 
down from Yankel's great grandmother, Freida, 
seemed to convey its rich history to all who were 
seated around the table. The pillows at each seat 
were filled with genuine goose feathers. And 
what cou ld one say of the meal to come? After 
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all, if the town butcher didn't eat the finest meat 
~vailable , who would? Yes, the butcher's family 
was to celebrate the Passover with much splen
dor. 

All that night the stranger stood outside the 
house of none other than Shimon the Butcher 
waiting for the traditional invitation, "Let all who 
hunger, come and eat," for he was hungry, but. 
more than that, he knew that if only Shimon's 
son, Yankel, would see him, then faith would be 
kindled in the heart of this small boy. And if 
Yankel would believe, then who knew but that 
the heart of every person in the village might also 
be stirred. And with that faith, what miracles 
might come to Vaysechvoos? 

The time came for the youngest son to open 
the door to in~lte Eliahu Ha Navi, Elijah the Pro
phet , to enter. As Yanke! approached the door of 
his home, he thought again about the question 
his playmat~ Perchik had asked. Did he really 
believe that if he opened the door Ellahu would 
be standing on the outside, waiting to come in, 
to take his place at the table, to herald the com
ing of Messiah? He thought of the answer he had 
given Perchik, " ft really doesn 't matter what I 
think, does it?" 

Yankel left the kitchen and walked into the 
outer room and to the door. He gripped the latch, 
but his hands f raze upon the handle and the 
muscles in his arms grew suddenly weak. " It 
really dosen't matter what I think,'' echoed 
loudly in his thoughts once again. '' It doesn 't 
matter at all.' ' His hand dropped from the handle 
of the big wooden door. He shook his head and 
ran back to his family in the kitchen. 

" There's no one, Papa," he said, matter·0f
fact ly. " No one is outside." 

The stranger remained outside the door until 
all the lights went off in the house of Shimon the 
Butcher. Then, grieved beyond telling , he sadly 
left the little village of Vaysechvoos. 

The next morning Yankef was the first to 
awake. Although the Passover feast had afford
ed the rest of the family a heavy night's sleep. he 
had slept poorly. Still wearing his nightshirt, 
Yankel left the bed and tiptoed to the door 
hoping that a breath of spring air would clear the 
sleepiness from his mind. He opened the door 
slowly so as not to awaken anyone. 

As he squinted into the early morning sun, 
Yankel was surprised to see Perchik in the road, 
halfheartedly kicking a stone, careful not to 
awaken the village and call attention to his play 
which some would see as a desecration of the 
holy season. 

''So Yankel ," Perchik chided with a faint 
smirk. " did Eliahu show up last night?'' 

Annoyed by Perchik's taunting , Yankel raised 
his voice louder than he wanted to, realizing now 
that his restless night was somehow linked to 
troubled thoughts about how he 'd responded to 
Perch I k's question the day before. "There wasn't 
anyone at the door! " he replied , his face red
dening slightly. For some reason, he was asham
ed to admit that he'd not even bothered to open 
the door at the appointed time in the ceremony. 

Turning away from Perchik, Yankel closed the 
door behind him. He tiptoed to bed and crawled 
in beside his brothers. Somehow it was better to 
go back to sleep than to be troubled by restless 
thoughts of a door and of an ancient prophet 
whose message of hope brought no peace to his 
heart that Passover season. 

"Yankel closed the door behind him that he failed to 
open the night before:• 
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.. AN BOOK REVIEW 

CHRIST IN THE PASSOVER by Moishe and Ceil Rosen 
(Chicago: Moody Press), 112 pp. $2.95 

Christ In the Passover might seem to make as 
much sense as " Buddah in the Sukkah" to some 
people. On the other hand, Christianity does have its 
roots in Judaism. Nobody denies that all the first be
lievers in Jesus were Jewish. The Rosens believe 
that, In fact, "Christ In the Passover" makes a great 
deal of sense. Once you get beyond the seeming dis· 
parity of the tltle, you begin to find out why. 

For staners, the authors bring together a lot of 
material that you don't usually find under one cover. 

-~~!:'!'!:"! _______ ________________________________ , 

Please send copies of CHRIST IN THE 
PASSOVER at S2.95 + S 45 postage and handling 
per book to: 

CITY, STA.TE, ZIP ___________ _ 

s SUBTOTAL 

Make checks payable to CALIF RESIDENTS 
s ADO 6% TAX 

ISSUES 
P.O. Box 11250 s POSTAGE & HANDLING 

San Francisco, CA 
94101 s TOTAL ENCLOSED 

Between the pages of this nontechnical tome, you'll 
find such topics as the Institution of Passover; how It 
was celebrated In the time of Jesus (the end of the 
Second Jewish Commonwealth); how It's carried on 
today; how the Last Supper and Passover are related 
(in contrast to Oa Vinci's portrayal, we Jews have 
never eaten broiled fish and loaves of bread at a 
Seder); and the Messianic position that the ancient 
Passover lamb finds its greater counterpart in Jesus, 
" the Lamb of God." 

This book Is easily read In one evening, and in
cludes a comprehensive glossary, index and bibliog
raphy, plus a chart of the main Jewish holidays with 
the authors' viewpoint on their present day appllca
llon. The chapters are laid out In such a way that you 
can readily find the general subject you' re interested 
In and turn to that first. For Instance, if you'd like to 
know about the symbolism behind many of the 
Passover i tems, chapter 3, " Passover, God's Object 
Lesson" discusses the meaning of the lamb, the bit· 
ter tierbs, and the unleavened bread with instructive 
word pictures: 

Leaven In the Bible is almos: always a symbol of 
sin ... The Hebrew word for leaven is chometz, 
meaning " bitter" or " sour." It Is the nature of sin 
to make people bitter or sour. Leaven causes 
dough to become puffed up so that the end pro· 
duct Is more in volume, but not more in weight. 
The sin of pride causes people to be puffed up, 
to think of themselves as far more than they 
really are (page 29). 
Indeed, Christ In the Passover is a veritable pot· 

pourn of information. American Jews, for instance, 
tend for the most part to be unaware of the rich her· 
l tage of Sephardic Jewry. But here they will learn that 
typical Sephardic fare includes tomatoes, eggplant, 
dates and figs, and that Sephardlm recite over the 
apflikoman, " In memory of the Passover sacrifice 
eaten after one Is sated'. (pages 81·82). And did you 
know that " from a passage in the Mishnah (Pesahlm 
7:13), It would appear that the wine (In the early cen· 
turies C.E.) was warm because the water was heated" 
(page 51) or that, In the same era. the number of Jews 
who made the yearly pilgrimage to Jerusalem for the 
Passover was about "two million ... (swelling) the 
city's population to almost four times its normal 
size" (page 42)? 

The Rosens clearly relish such bits of Judajca, and 
take pains to emphasize the Jewishness of what they 
believe. " The Jewish believer In Jesus," they tell us, 
" finds deeper significance and reinforced faith in 
seeing God's commandments and the customs of 
His people, Israel, In the new light of salvation in 
Christ. These things are relevant to our faith, not In 
opposition to it" (page 60). 

For those Interested in purchasing this book, 
please fill out the coupon on this page. 

8 
-R. Robinson 
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Like the first Jew&h believers in Yeshua, we 
who are adherent• of Me#ianic Judaiam do 
not fail to acknowledge both the Sabbath 
and the Lord's Day. By meeting not only 
on Sunday but also on Friday night, Jewi1h 
believers point to the continuity of their 
Jewiah faith, preaerving both its ptut and 
itl future a1 they witne• to the fullnw of 
their Judaism for the benefit of the salvation 
of their local Jewilh community. 

Note: Jn Yeshua's time there was opportunity 
for free prayer along with the l)lnagogue fix4 
prayers. 
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IVE.page 46 EREV SHABBAT SERVICE 

PRAYER ON ENTERING THE SYNAGOGUE 

vab .. h-nee b'roh• cb1h1-d'chah a!Moh ny.teh-c:h•h eh•h·lah-c:blh·Yeh 
thl hey-c:hehl kahd·sh'dlah b 'yeer .. h-leh-c:hlb. mah toh-'°o oh·hab-~h-
c)lah Y•ll·•h·kOhY met1h·k'11oh-teh-c:b1h yll·nl~I. vab.ah-nee b·rohY r 
chabMl'chah ah·voh Yty·l.th-c:b.eh eluh·llh-c:h.a·weh ehl hey-c:hal kad· 
ah'chah b'yeer .. h·leh-c:hab. ah-doh·nye ah·h.ah•·t.ee m'ohn bay·t.eh-c:blh 
OO·m'kohm l'!lfflh·kabn k'voh-deh-c:h.ah, vah.ah-nee eah·tab-chah·veh 
Y-tth·rtb.ah n'r'chlb leet-nay 1b-doh-11ye ob-1ee. nh~-nee t'fee-la-tte 
l'chah ah-doh-nye et rab-1.IOhn elo·hetm. b'r1hv chu-deh-c:hab 1h-ney· 
Me beb .. b-met yllh•h-cb•. 

Al for me, in the abundance or thy loving kindness will I 
come into thy house: l wlll worship toward thy holy temple 
in the fear or thee. 

How goodly are thy tents, 0 Jacob, thy tabernacles, 0 
Israel! Al for me, In the abundance or thy loving kindnea 
will I come into thy house : I wlU worshlp toward thy holy 
temple in the fear or thee. Lord, I love the habitation of thy 
house and the place where thy eJory dwelletb. As for me, l 
will worship and bow down: 1 will bend the knee before the 
Lord, my IMker. And as for me, may my prayer unto thee, 
0 Lord, be [n an acceptable time: 0 God, in the abundance 
of thy loving kindness, answer me in the truth or thy salvation. 

SILENT MEDITATION r 
PSALM 122 

sah.flllch·ltt b'obm-reem lee beyi adonaJ neh·lech. ohm-doht hl-yoo 
ra&·ltf·noo be·•h•h·rye·yeecb ye'roo-wh-lye-yeem. y'roo-ahah-lye.y~m 
hah-b noo-yall k'eer lhth-c:hoo-brlh lab y1ch-d1h•. sheh.shlhm ab-loo 
ah·Ylh·tfem 1hee•·lly yab ay-doot 1-yenra•I 1-boh-doht l·ahem 1h-do· 
ny~. kee Wh·mah yahsh·YOO kct·IOhl l'meesh-p1hl kee-111ht l'vayt dab· 
vred. shah .. h·loo 1ha-tom.y-roo·1hab-lye·yttm yttsh·l•h•yoo oh-h1h·v1h· 
yoecb. y'hee 1h1-lom b'chay-lech shtl·V•h b'1hr·m'noh-llh·yNch. l'mah· 
ahn •b<hye v'ny~yt ab-dlhb'rah nah aha-tom blch. l'mah .. hn btyt ab· 
do-4'1ye eh-lo-hey-noo lh·flh·k'1hah tohv lahch. 

J was glad when they said unto me, let us go into the 
house or Uie Lord. Our reet ahall st.and within thy gates, 0 
Jerusalem. Jel;Usalem is buUded u a city that is compact 
together; whither the tnl>es go up, the tribes or the Lord, 
unto the testimony or Istael, to five thanks unto the name 
of lhe Lord. For there are set thrones or judgment, the thrones 
or the house oC David. Pray for the peace or Jerusalem: they • 
shall prosper that love thee. Peace be within thy walls, and 
prosperity within thy palaces. For my brethren and com- r 
pnnions' sakes, 1 will now 14~ peace be within thee. Because 
of the house or the Lord our uod I will seek thy eood. 
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PRAYER ON ENTERING THE SYNAGOGUE 

~IJ~~ Nt:1tt ';\~ ~'"if ~~~l 
:';}D~l~f ~~~ ~~'v'~ i'l~l.:'~~ 

"~, : "~1YJ~ -;rr,:uryJQ :lf'p; ~~~ o~-:ip 
"~'n""~ ;,~~~~ ";JP."~ ~tl~ ~'W'J .:l""tf 
c'''1~ ':lf.)'~ l,l7'f ,")?,.; : : ~~!~~ ';J~lra 
~~~ n~~ :i,JQ~~H ,~l : ~~1:i~ l~~~ 
C';:\~ti }1:t1 rlP, ;, "1? '1:1?~~ '~~1: 't{JV ~-'~7 

: 1~rt. ~~ "~}.~ ~~ff-1-:l'lr 
SILENT MEDrr ATION 

PSALM 122 

:~~ ~-,; n? ,~ =~~:p "~W 
:c~~i: Ti~~ ,,:'-n ~~ nn,i~ 
:f,-m~""'~· ., .. ~~ iMl~, ""''"t,ro,, 

" T'T\'1" · T "' r,·- ~r T ' /1 
~;w ci~VJ ,~,, c~ :ii~ 
: ;in.~ c~ n1'i'\-i? ".~.,~7 ri~ 
?OJW~ ni~~ ~~ 1 ~~ "~ 
c~ · ,i,~ : :'ir1 ~·;,~ nlNr;>~ 
c ~ r~ :r.~~ '~~ Q~~; 
?}'~~ :.r.O'\j'-?1~~ ~7i' ~,~ 
: 1~ ci7w ~-:-i?!?~ 711 ~ 
::lit9 ~~~ U"ii'~ ~,.-n"~ ~~? 

!"l'I" ·1 ., 
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BENEDICTION ON KINDLING THE SABBATH-LIGHT 

blb·rooch 1.h·tab ah-dob-n~ tlo-hey-noo meh·ltcb hah-<>h·lahm ah-sher 
kld·sbah·noo b'mlti-TOMah• •'tal·nh-noo l'llld-14'ek ner a.he! lhab-baht, 

Blessed art thou, 0 Lord our God, King of the universe, 
who hut aanctltled ua by thy commandments, and hut com· 
manded us to kindle the Sabbath-light. 

BENEDICTION ON KINDLING THE FFSI'IV AL-LIGHT 

bab.roocb lh·tab ah-do-noy elo-bey-noo me·ltch ba.olahm •·abet lite 
d'.sbah-noo b-mfel1·wh-lah• •'tafe.nb-noo l'bahd·leek ner ahel (ahab
b&bt nh) yohm·loh•. 

Bleased art thou, 0 Lord our God, King oC the univene, 
who hast sanctitied us by thy commandments, and hut com· 
manded u1 to kindle the Pestinl-licht. 

On the first night of the Futiual, add the following: 

bah·rooch ab,tah •h·do·noy elo·bey-noo me·lech b1.o_llhm ahe·h~h'y•h· 
noo v'he·y'mab•noo YUb·hH·r:et ... h-noo lahi-mahn ba•ieh. 

Bl1111d art thou, 0 Lord our God, Kine of the universe, 
who ha.at kept us In lite, and hast preserved us, and hast 
enabled us to reach this eeaaon. 

SHALOM ALF.cHEM 

Iha. ·lom a-le-chem mal•·chey ba·sha·ftt mal•.-chey tl·yohn mee-mtl-ech 
mal<h•y hun'·ll<hffm ha-kl-doah bah-iooch hoo. bo-a-chem l'aba-lom 
mal•<bty ba·lh•·lom mal.a<hty tl,yon. mee·rMh·lecb 1111l<hey lwn'll· 
cheem ba·ka-dohah bah·roocb boo. ba.r-choo-nee l'aba-lom mal.a-c!My 
ba·sh•·lom mal.a-chey el·yobn mee.meh·lech mal-chey ham'la-cheem 
ba-lta-dohah beh-roocb hoo. tut.chem l'lha·lom mal .. -cbey ba·sha-lom 
mal .. -chey el-yon mee-meh·lech mal-c!My ham'l•-cheem ha·b·dohah 
bi·rOOCh boo. 

Peace be with you, minllterine aneels, 
Meueneers ol the Moat High, 
The Klng of Klnp 
The Holy One, blessed be he.• 

May your eomin1 be ln peace, etc. 
(*repeal) 

Bless me with peace, etc. 
(*repeat) 

May your going be in peace, etc. 
(*repeat) 
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BENEDICTION ON KINDLING THE SABBATH-LIGHT 

\lf'tJ'? .,,~ .o~1Py ,~ '"n"~ ·~ :i~ ,,.,1 
: 11rr;, .,_~ i''?iw~ ,'l~1 ·'1"fi1¥9:P 

BENEDICTION ON KINDLING THE FESTIVAL-LIGHT 

unp .,~~ .t1?1P:;r "I~~ ~1:1'~ ·~~ l"T~!$ ,,,1 
~ nr~ n:s ~"IJI~> i.,VJ .,i P''liv~ 'Jl~l ·1'1='1~9t 

::i1to 01' 

On the firat night of the Fe.tiual, add the following: 

, '-?;r::t~~ .tl{1Pt' i;~ 'l~tf"~ ·~ ~~ 11'1~ 
; rtJlj ,~, ,,~,~~ , ,,~j11 

SHALOM ALECHEM 

"~~'{Q M")~ij '~~'?Q C;>'l~ C1'iJ 
':lri; ~1iw0 C"~~~i ";>'-{Q o;i7,~Q }1'7¥ 

.. J : N~i 

'~"° o~~wn "~'Q cit,rvi, ~Nt:;i 
~r1~ ~,,w-~ °'~~~~ "~7~ ~~~Q ~l,'7~ 

rJ : N\1 

"~~7Q oit,~11 "~~?Q 01'?~7 "~~~1~ 
°:l~i; tz,'1ii?:1 C"~7tfi:t "~70 ':'l~~Q Ji'(~ 

r' : N~i 

"~~'?Q 01,~;:t "~~~Q oi"~7 C~J}N~ 
':J''i~ tQ'1RiJ 0'~1f.?.:t "~7Q ~~~Q· 1''7~ 

o-J : N~i 
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LE.CHAH DODI 
l'ch1h doh-dee luk·rahl cah-lah p'nay lhtb-bahl n'kah-b'lah: sh'mohr 
v'uh-chor b'dec-boor eh-chad. heesh·mee .. h-noo el ha-m'yoo-ch1d •h· 
do-nye echad oo'sh'moh echad l'shem oo-l'tur~l1t1'lll v'lcet.hec·l•h. 
lt•ek-rahl shab·bahl l'choo v'nayl·chah kee hff m'kohr hah·b'nlh·chah 
may-rohah mee·keh·dem n'100-chah sohr mah.oh-srh b'm•h·ch•·&hah· 
vah t 'chee-lah. merl! ·d•h•h meh-lech eer m'loo-chah koo-mee l!' te mee· 
tohch hah·h•h·reb-chah 111hv lach she-vet b'eh-mek bah-bah-chah v'hoo 
yah-cl!Qh-mohl ah-lye.yeech chem-l1h. beet-nah .. h·ree JT1eh,.b ·rar koo
met lcev·shce beeg-day teer.ahr-llych ah·mtt ahl -yahd bon yee·ahyt1 
bayt h•h·lach-mee kar.vab ehl n•f·iho a'ah-leh. hlt-oh-rah-ree1ktt vah 
oh-recb koo-mee oh-ree oo-ree oo-roe 111<.-er dah-ber-ce k'vohd ah·do-nye 
ah·lye-yttch nug-lah. loh IA!v-shee v1oh teek..\hl·mee mah ~esh·lob· 
chah-chte oo.mah lth·beh·mee b1ch yeb-che-soo ah·ne·Y•Y ab mee 
v'nlv·n'lllh eer ahl tee-lah. v'hah-yoo \eem-she-sah sh'oh-sah-ytech v'nih· 
cha-koo ko l m'vahl.eh-ycech yah-sets ah-lye-yeech elo-hah-ye<'ch keem· 
SIObs cha·LDhn ahl k1h-lah. yab-meen oo-s'mohl tecf-roh-tsee v'el eh.doh· 
nyc lah-•h·rU·l.see ahl yahd eesb ben pahr·tsee v'nees.m'chab v'noh-gee
l;ih. boh-tt v'sha-lom ab·leb·tel bah.lah 1ahm b'lt'em.chah oo-v'tsah· 
lith·lab toch eh·mOO·nay ahm s'goo-lah boh~e ch•·lah boh-ee cha·l•h. 

Come, my friend, to meet the btide, let us welcome the 
presence oC the Subb::1th. 

"Observe" and ''Remember the Sabbath day," the only 
G<>d caused us lo hear in a single utterance : the Lord is One, 
and his name is One to his renown and his glory and his 
praise. (Come, etc.) 

Come, let us go to rneet the Sabbath, !or it is a wellspring 
or blessing: Crom the beginning, Crom of old it was ordained -
last in production, first in thought. (Come, etc.) 

0 sanctuary of our King, 0 regal city arise, go forth from thy 
overthrow; long enough hast thou dwelt in the valley of weep· 
ing; verily he will have compassion upon thee. (Come, etc.) 

Shake thyselC Crom the dust, arise, put on the garments ot 
thy glory, 0 my people! Through the son of Jesse the Bethle· 
hemite, draw thou nigh unto my soul, redeem it. {Come, etc.) 

Arouse thyselr, arou&e thyself, Cor thy light is come: cise, 
shine; awake, awake; give forth a song; tbe glory or the Lord 
is revealed upon thee. (Come, etc.) 

Be not ashamed, neither be confounded . Why art thou cast 
down, and why art thou disquieted? The poor ot my people 
trust in thee, and the city shall be builded on her own mound. 
(Come, etc.) 

And they that spoil thee shall be a spoil, and all that would 
swallow thee shall be rar away: thy God shall rejoice over thee, 
as a bridegroom rejoiceth over his bride. (Come, etc.) 

'I'hou shalt sprend abroad on the right hand a.nd on the 
left, and thou shalt reverence the Lord. Through the offspring 
of Perez we also shRll rejoice and be glad. (Come, etc.) 
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LECHAHDODl 
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(Lechah Dodi continued) 

Come in peace, thou crown o( thy husband, with rejoicing 
and with cheertulne$, in the midst of the faithru l or the chosen 
people: come, 0 bride; come, 0 bride. (Come, etc.) 

PSALM 96 

sheer-oo lab-doh-nye lheer ch1-dlhah aheer-oo l•h·dob.nye kol ha.ab· 
R!l.i. 1heer-oo l•h·dOb·nye bahr-eboo •h'moh bu-roo mee-yohm l'yohm 
ye·ahua-toh. 11hp-roo V'lh·&Oy~em k'Yoh·doh b'chol h•·•h-meem neef· 
l'oh·tahv, kee &•h·dohl ab.doh·nyt oo.m'hoo-lahl m'ohd noh·rah boo 
ahl kol elo·htem. kte ltol ehl-hay ha·•h-meem eb-lee-leem vah-doh-nye 
abah·my.eem ah·llh . hohd v'h1h-dabr l'fah-nahv ohz v'teef.fh·ret b'mlk· 
dlh·shoh. hlh·VOO lah·doh.nye mHch·p'choht ab·meem hah·•OO l&JI. 
doh·nve lt'Yohd v'obz. h•h·YOO lah-doh.nye k' vobd sh'moh 1'00 meen· 
chah ·oo.vob·oo l'chats.rob·ta•. bee$h-tah-<:bl·YOO lah·doh·nye b'had· 
nht koh·desh chee·loo me-pahn .. hv kol hah .. h-nt.%. eem..-oo vah·&OY· 
eem •h·doh·nye mah·llch •hf tee ·kohn IAMel bahl tee·moht yah·deen 
ah·meem b'may·shah·reem. ye11-m'choo hlh·•h•h·ma-yeem v'llh·1tl bah. 
&h·retz yeer .. hm hah·yahm OO·m'lob·Oh. yah·•h·lohz sah-dye v'chol 1h· 
dm bob •M y'rah·n'ooo koh •h·tay yah-tr. leer-nay ah-doh·nye kee nh 
kee vab leeah·poht h1h.ah·reli ylah·poht teh·vel b'U.e.dek •'•h·mttm 
beh.eh-moo-nah.toh. 

0 sing unto the Lord a new song: sing unto the Lord, all 
the earth. Sing unto the Lord, bless his name; show forth his 
salvation Crom day to day, Declare bis glory among the 
heathen. his wonders among all people. For the Lord is great, 
and greatly to be praised : he is to be feared above all gods. 
For all the gods or the nations are idols: but the Wlrd made 
the heavens. Honor and majesty are beCore him: strlngth and 
beauty are Jn bis sanctuary. Give unto the Lord, 0 ye kindreds 
ot the people, give unto the Lord elory and strength . Give 
unto the Lord the glory due unto his name: bring an offering, 
and come into his courts, 0 worship the Lord in the beauty 
or holineu: rear beCore him, all the earth . Say among the 
heathen that the Lord relgneth: the world also shall be estab· 
lished that it shaU not be moved : he shall judge the people 
righteously, Let the heavens rejoice, and let the earth be glad; 
let the se11 roar, and the rullnesa thereof. Let the field be joy· 
Cul, 11nd all that Is therein: then shall all the trees of the wood 
rejoice beCore the Lord : Cor be cometh, for he cometh t-0 
judge the e.11rth : he shall judge the world with righteousness 
and the people with his truth. 
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PSALM 96 
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PSALM 92 

tov l'hoh·doht lah-doh-riye oo·l'z•h·mer l'Shem·ch• ahl-yohn. l'hah-C"d 
bah·boh·ker chas·deh-c:ha ve.eh-moo·n•h·l'chah boh-lay.toht, ah·lay •h· 
sohr vah.al-lay nah-vel ~h·l•y hee·pb-yohn b'chee-nohr. kee attm-mach· 
tah·nee 1h-dob·11ye b'rah·•h·leh-cliah b'mah-ah-ay yoh-deh·ch•h ah.,rah· 
nen. mah phd-loo n11h-ah·t4'h-c:hah ah-cloh-nye m'ohtl ahm-koo mahch· 
sh'voh·leh-c:hah. eesb bah-ahr lo yay-dah oo-c:hr-swl loh yDh·veen ct 
zohl. ~rf-roh·•ch r'1h1-c:em k'moh 1y0 aev vah-yah·Uee-tsoo kol poh-Dh· 
lay •h·vtn l'be-sham-dahm •h-dly ahd. v'•h·llh mlh·rohm l'ob-lam 1b· 
doh-nye kee he-neb oh-y'veh-c:ha •h·dob.nye kee-he-neh oh·y'Yeb·ch• 
yoh-veh-doo yeeL-pabr-doo kol poh.ah-Lly 11.h-vm. Vlh·l•h·rem ke~r-aym 
ku-nee bah-loh-tee b'sheh-men r1h-1h-n1hn. vah-lah-~ht ay•nee b'shoo
rye bah-uh-mrom ah-lye m'reh-ttm t.e1sh-mah·n~b ahz-nye. tsa'-<lttk 
kah-llh·m•hr y~r-nch k'eh -rez babl·Ylhn-nohn yees.geh. •h'too letm 
b'vaytah-doh·nye b'chats-rohteh-loh·hey-noo. Y'ht-ree-c:hoo. ohd y'noo
voon b'!oay-vah d'ahay.neem v'rah.ah·n•h-neem yee-yoo. l'hah -~ed kee 
yah..ahu •h-doh-nye tsroo-ree v'loh nhv·l•h ·lah bob. 

lL is a good thing to give thanks unto the Lord, and to sing 
praises unto thy name, 0 Moat High: to show forth thy loving· 
kindness in the morning, ond thy raithCulness every night upon 
an instrument of ten strings, and upon the psallery; upon the 
harp with a solemn sound. For thou, Lord , hast made me 
glad through thy work : 1 will triumph In the works of thy 
hands. 0 Lord, how grent are thy works! ontf thy thoughts are 
very deep. A brutish man knoweth not ; neither doth a Cool 
understand this. When the wicked spring as the grass, and 
when all the workers oC iniquity do flourish, it is that they 
shall be destroyed forever : but thou, Lord, art most high for 
evermore. For lo, thine enemies, 0 Lord, for lo, thine enemies 
shall perish; all the wo rkers of iniquity shall be scattered. But 
my horn shalt thou exalt like the horn oC a unicorn : I shall be 
anointed with Cresh oil. Mine eye also shall see my desire on 
mine enemies, and mine eau shall hear my desire of the 
wicked that rise up agalDJt me. The righteous shall nourish 
like the palm tree: he shall gt OW like a cedar in Lebanon. 
Those that be planted in the house or the Lord shall flo•trish 
in the courts of our God. They shall still bring forth fru it in 
oJd age; they shall be {at and nourishing; to show that the 
Lord is upright : he is my rock, and there is no unrighteous
ness in him. 
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PSALM 92 
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PSALM 93 
ah-doh-nye m1h-lach «•y·oot l•h·vtsh lah·vesh ah-doh-nye oh:t 1leet-1h· 
zahr ahJ tee, kohn I.eh-Ve bah I lrc-moht . nah.chohn kces-ah.cha meh-ah i 
meh-oh-lahm •h·tah. n11hs-oo n'hah-roht ah-doh·nye nahs-oo n'h1h-robl 
koh-lahm yees-oo n'hl.b-roht dach-yahm. mee-kohl.oht may-eem rah· 
bccm lh·dt'Mtem mctSh·b'r•~·Y•hm ah-detr bah·ma-rohrn ah-doh-nye 
ly·doh-leh.cha neh-em-noo m ohd l'vay-t 'cha nat.-&h·vah koh.desh ah· 
doh-nye l'oh rech yah·ml!em. 

The Lord reigneth, he is clothed with majesty; the Lord is 
clothed with strength, wherewith he hath girded himselt: the 
world a~o is stablished, that It cannot be moved. Thy throne 
is established o! old : thou art from everlasting, The Cloods 
have lifted up their voice; the r!ooda lift up their waves. The 
Lord on high is mightier than the noise of many waters, yea, 
than the mighty waves of the sea. Thy testimonies art: very 
sure : holiness becometh thine house, 0 Lord, !or ever. 

THE INVOCATION TO PRAYER 
The Reader: 

bu<ehoo et ah-doh-nye ha-m'vob-rech. 

Bless ye the Lord who is to be bles,,ed. 

The Congregation: 
bah.rood! ah-doh-nye h•h·m YOh-rabch lte-lahm-.,.h-ed. bah.rooch atab 
•h·doh·nye elo-hey-noo me-lech ha.ol•hm ah·mer bld·Vlh·roh ma.ah· 
rcov ah-rah-~m b'chach·mth poh·t.ey-ach &h'ahr-eem oo-veet.voo-nah 
m'1hah·neb ee·t.eem oo·mach.ah·leef et hn·mah·neero oo·m'111b-dehr et 
ha·koh-cha-nem b'ml1h-m'roh-uy-hem bah·nh·kfe .. h klr·tsoh·noh. 
boh·ttY yohm v'lye•ll h ( Oh·khl ohr mt·p'nay dlo.sbech v'cho·shtch 
me·p'nay ohr. OO·mah .. h·veer yohm oo·meb·vtt lye-lah oo-mahv.deel 
bayn yohm oo-vayn lye·lah. ah-doh-nye ta'vah·ohl sh'moh, ayl chye 
v'kah·y&hm tah-mld yeem·lohch • h·lty-noo l'oh-lam vah-ed . bah•rooch 
ah·lah ah-doh.nyt h• ·m•h.ah-reu •h·rlh ·vtun. 

Blessed is the Lord who is to be blessed fo r ever and ever. 

Blessed art thou, 0 Lord our Ood, King or the universe, 
who at thy word brineest on the evening twilight, with wisdom 
openest the gates of the heavens, and with understanding 
changest times and variest the seasons, and arrangest the slua 
in their watches in the sky, according to thy will. Thou creat.est 
day and night; thou rollest away the light Crom before the 
darkness, and the darkness Crom before the light; thou makesl 
the day to paa and the night to approach, and divldest the day 
from the night, the Lord ot hosts is thy name; a God living 
and enduring continunlly, mayest thou reign over us ror ever 
nnd ever. Blessed art thou, 0 Lord, who bringest on the evening 
twilight. 
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PSALM 93 

il)1 vJ;~ 'JJ~7 n'tti ~ :i;~ 
:~t'.pr:i'"'='~ '~ Ji?r:i~ W':'t ~ 
'$~.~ : ni,tc t:l;i'9 ~ ~~ ~~ 
cA7,, ri):if ~';'' n)i; I MtM?1 
~~, m~ :C1:~" ,,,.,::if ,~r 
-,~ ~~~Q t:l"?"~ Cl":Pj 

~·,~~.~ I~~~ :rt;~ Ct'J'? 
~? :i ~~ ~~~) ~r:r;'? 

THE INVOCATION 'IO PRAYER 
:c"~: 

The Reader: 

:~~'t?iJ ~-n~·~'1:~ 
The Congregation: 

u;!!?.~ :~ n~~ 1~if :i~~c?v?'iJ°P9'1~'il'i 
i1~70t C'~~ :l'"W!~ 1~1~ ,~,~ C~11'Q 1~~ 
:r\~~' O'l;'V. i1~~'9 ii}O~\ C'!~tf IJf]!: 
Cii'rh~t:.'r-.:i C'J::>!m -n~ .,,o~' C'J~til-n.'-: .. ... . . . . . ' - .. ··- . . . ·- .. 
,,~ ,~,; ~1~?~ 01' ~::iiJ . 1l1·~1~ v:;n~ 
01' 'i';iP.~' • ,,~-,.~~~ l~~'· 1~''T'.~~r; 

n1:-:~~ i~ ;i~~~ 1'-?.' ci' 1'.~ ''~1~' ii~~~ ~'=?~~ 
o~1V( \l~.7~ ':)1?rt 1'1;~ Q:R.1 '!:I '~ : 1~ii' 

: O'~~~ J'9)Jl:~rJ :~ ilt;'~ 1~,~ '. i~.t 
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BLESSING GOD, THE TEACHER OF ISRAEL 
1h-h1-vaht oh-lohm bayt ytes-ra-el 1hm-ch1 •h·hahv-t.ah toh-rah oo
mllz-voht choo-keem oo-meesh·p•h-t11em oh·lllh·noo lee ,m1hd·llh. •hi 
kcyn 1h-doh-nye elo·hey-noo b'sh•ch-bey-noo oo-v'koo-meh-noo nahs
yach b'choo-keh-ch1 v'nees-mach b'deev-rcy toh·rah·leh-cha oo-v'mltz-
1'0h ·~h-ch1 l'Oh·llhm vah.ed. Jett chehm cha.yeh-noo v'oh·~Ch r•h· 
mey-noo oo·••·hem neh-geh yoh-mahm . v'lye-lah. v'ah-hah·nh·I cha 
ahl tah-sen me·mth-noo l'oh-lah·mttm. b1h-rooch 1h-tah ah-doh·r.ye 
oh·hev ah-moh yees·rah.e.l, 

With everlasting love thou hasl loved the house o! Israel, 
thy people; a law and commandments, statutes and judgments 
hast thou taught us. Therefore, 0 Lord our God, when we lie 
down and when we rise up we will meditate on thy statutes; 
yea, we will rejoice in the words oC thy law and in thy com· 
mandments for ever; for they are our life and the length ot 
our days, and we will meditate on them day and night. And 
mayest thou never take away thy love rrom us. Bless!d art 
thou, 0 Lord, who Jovest thy people Israel. 

THE TEN COMMANDMENTS 
ah·n.oh-cnee ah-doh·nyr elo-hcy-chah 

1 am the Lord lhy God. 
loh·ytt-yeh l'choh elo-hrem 1h-ch1y-rum el poh-nye 

Thou shaH have no other Gods before me. 
loh lee·sall et 1hem ab-doh-nye elo·heh-chah loh-ahohv 

Thou shalt not take the name or the Lord lhy God in vain. 
211h-chor el yom ha-shah-bat l'cah-d'shob 
Remembe~ the Sabbath Day to keep it holy. 
cah·beyd et ah·vet-chah vuh-cL eem-meh-cha 
Honor thy father and thy mother. 
loh Lecr·IZAch 
Thou shalt not murder. 
loh tun.ah! 
Thou shalt not commlt adultery. 
loll t.cc11-nohv 
Thou shalt not steal. 
lo uh .. h-neh v'ray.al'-chah aid cha·ket 
Thou shalt nol bear raise witne~ against thy neighbor. 
lo loch-mode 
Thou shalt not covet. 
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BLESSING GOD, THE TEACHER OF ISRAEL 
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THE SHEMA, OUR CONFESSION 
sh'mah yee1-rah~l •h-doh-nye ~ lo-hey-noo ah·doh·n)'e echahd 

Hear, 0 Israel: the Lord our God is one Lord. 
bah·rooch shem kab·vohd mal-choo·toh l'ohlahm vah-t!d 

Blessed be his Name whose glorious kingdom is Cor ever and 
ever. 

yeJhua ha ma1hl•th boo ah-doh-nye 

Yeshua the Messiah is Lord. 

DEUTERONOMY 6:5-9 

v'•h·hat·lah et a-doh.nye eloh·heh-c.ha b'chol l'•ahv-cha oo-v'chol nabf· 
lh'cha oo-\"chol m'oh-deb-cha. • 'h• ·YOO ha·d'v•h·retm h.ah-ell.teh ah· 
sht r ah·nob-chtt m'tsah•-cha ha-yohro ahl l'vah-nh-cha. v'1ht·nahn.tahm 
l'vah-neh-cha v'deeb·ar-tah bahm b'aheev-t 'cha b'vcy-t.ch-cha oo'v'lech· 
t'cha vah·dth·rech oo·v'shach·b'cha oo-v'koo-meh-cha. oo-k'1har-Lahm 
l'ohtahl yah-deh-cha v'ha·yoo l'loh·lah-foht bayn ah-neh-cha. oo-ch'tav
Lahm ahl m'z.oo.zoht b1y·teh-ch1 oo-veesh-ah·rth·cha. 

And thou shalt love the Lord thy God with all thine heart, 
and with all thy soul, and with all thy might. And these words, 
which l command thee this day, shall be in thine heart: and 
thou shalt teach them dlligenUy unto thy children, and shalt 
talk ot them when thou lilt.est In thine house, and when thou 
walkest by the way, and when thou liest down, and when 
thou risest up. And thou shalt bind them for a lien upon 
thine hand, and they shall be 81 !ronllets between thine eyes. 
And thou shalt write them upon the post.a or thy house, and 
on thy gates. 
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THE SHEMA, OUR CONFESSION 

: 10~ ~ U'jJC,~ ~; 1~1~~ V~tf/ 
: .,~.i C/1V7 1n~?P .,,.J? CW l'~ 

DEUTERONOMY 6:5-9 
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DEUTERONOMY 11:13-21 

·' 'l''h•·Y•h ttm 1h1h-moh-1h leeSI ·m'oo thl mllz.voh-tyc ah-sher ah-noh· 
chtt m'lslh-¥th el-chem ha-yom l'•h·hah-vnh el ah-doh·nye elo-hey
chem oo·l'ahNloh b'chol l'nhT<hem oo-v'chol nahf·sh'chem. v'nah
tah-lee m'tahr ar-b'chem b'ee·loh yoh·reh oo-mahl-kosh v'•h·sahf.tah 
d'gah-nch cha v'1eer-sh-cha y'yeek·h•·rth<hl. •'nah-lab-tee ay-sev b'sah· 
d'cha leev·htm·Leh-cha v'•h·cMl-tah v'Ah·vah.tah. he-sham-roo lah· 
chem pehn yed·lch l'vav-chem v'aahr·lehm vah·•h·vahd·lehm elo-heem 
ah-che·reem v'heuh·l&h-cha-vee-tehm lah-hem. v'cha-rah ahr ah·do-nye 
bah<bem v'•h·l5ahr et ha·shah·maylm v'loh ye-yeh mah-tahr v'h•·•h· 
dah-mah loh t.o -lcyn el y'voo-lah Yl·lh·vad·lem m'hey-rah mey-1hl ha· 
aretz ha-toh-vah uher ah-doh-nye noh-leyn lah·chem. v'sahm-tchm el 
d'vah-rye eh-leh ahl l'vohv-chem v'ahl naf-•h'chem oo·k'shar·lehm oh
tahm l'oht ahl ycd-chem v'ha-yoo l'toh·tah-fohl bayn ay-nay-chem. 
v'lee-rnabd·leem oh·t.hm et b'nay-diem l'dah·behr bahm b'sheev-t'chah 
b'vay-leh-cba oov-lech·t'cha v'deh-rech oov..hactiib'chl oov-koo-mecha. 
oo-cb'lahv-uhm ahl m'wo-zoht bay·leh·cha oo-veesh-a-recha. l'mah· 
ahn yeer-boo y'm•y<hem vee-v'may v'ney-chem ahl lw-ah-dah-mah ab· 
ahcr ncesh·b•h •h·doh-nye lah-ah-voh-tey-chcm lah-tet lah-hom key-may 
hah-shah-ma-ylm llhl ha·ah-teh:. 

And it shall come to pass If ye shall hearken diligently unto 
my commnndments which I command you this day, to love 
the Lord your God, and to serve him with all your heart and 
with all your soul, that I wlll give you the rain or yo•1 r land 
in his due season, the first rain and the taller rain, that thou 
mayest gather in thy corn, and thy wine, and thine oil. And I 
will send grass in thy fields ror thy cattle, that thou mayest 
eat and be Cull. Take heed to yourselves, that your heart be 
not deceived, and ye turn aside, and serve other gods, and 
worship them; and then the Lord's wrath be kindled against 
you, and he shut up the heaven, that there be no rain, and 
that the land yield not her fruit; and lest ye perish quickly 
Crom oCC the good land which the Lord i:iveth you. Therefore 
shall ye lay up these my words in your heart and in your soul, 
and bind them for a. sign upon your band, that they may be 
as frontlets between your eyes. And ye shall teach them your 
children, speaking of them when thou sittcst in thine house, 
and when thou walkcst by the way, when thou liest down, 
and when thou riscst up. And thou shalt write them upon the 
doorposts of thine house and upon thy gates, that your days 
may be mulliplied, and the days of your children, in the land 
which the Lord sware unto your fathers to give them, as the 
days of heaven upon the earth. 
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DEUTERONOMY 11 :13-21 
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NUMBERS 16:37-41 
va.yoh-mer lh·doh·nye ehl moh·&heh leh·mohr: dah-ber ehl b' n1I ye ... 
ta.ti v'a.h-mar·l.ah •h·l•y-hem v'•h·IOO l•h·hem l.see·lseel 11.kahn·fay 
\"\'eg-day-hem l'doh·roh·l.ahn v'n1ht.no11 • ·lsee·t&eel ba-hh-nah( p'tul 
t'ch•y·let. v'ha-yah lah-chem l'tsee-twet oor-4!e·lem ob-toh oot-char• 
Ltm el col meda-oh t ab-doh-nye vah.ah-1ee-tem oh·tahm T'loh t.ah ·loo
roo ab-ch•h·rtY l'Y1v-chem v'ah-ch•h·ray ay·nay-chem ah.shtr ah·lem 
zoh·neem ah-chah-ny·hem. l'm•h·•hn teei-lt'roo vah.ah-see·t.em et col 
mre-boh-tah vtt· h'yee·lem k'doh-sheem lay-lob.hay-chem. ah.nee ab· 
doh-nye e·-loh-hay-chem a-sher boh-tuy-IA!e et-chem may~h·re lz meti· 
ray-yeem lee·h 'yohl lo-chem l1y-lob 0 heom ah-nee ah-doh·nye olo·h•Y· 
chem. 

And the Lord spake unto Moses, saying, Speak unto the 
children o r Luael, and bid them thal they make them fringes 
in the borders or their garments, throughout their generations, 
and lbal lhey put upon the fringe o r the borders a ribband or 
blue: and it shall be unto you Cor a fringe, that ye may look 
upon it, and remember all the commandments of the Lord, 
and do them; and that ye seek not after your own heart and 
your own eyes, aCter which ye use to go a whoring: that ye 
may remember, and do all my commandments, and be holy 
unto your God. I am the Lord your God, which brought you 
out or the land or Egypt, to be your God: I am the Lord your 
God. 

GOD OUR REDEEMER 
eh-met veb-eh.moo·nah kol zohl v'kah-yahm •h-lt!y-noo kee hoo ah-doh· 
nye elo.hey-aoo v'ayn zoo.Jah-toh v1h-1h·nlch-noo yeea-rah·el ah-moh 
ha-poh-dcy-noo mtt ·Y•hd m'lah-cheem mahl·k•y-noo h•h·toh·•h·ley
noo mee-kahC kol heh-•h-ree.tuem ha-el h•h·ntef·rah 1111-noo meetza. 
rey-noo v'hahm·•h•h·ltm e'mool l'chol ol'y'vey n1hf·llhty-noo hah-oh· 
1eh s'doh.loht ahd ayn chey-kehr v'ntef·llh.-ohl ahd ayn meet·pahr. h•h· 
sahm n1ht-1hey-noo bah·cha-yeem v'lob na.h.t.ahn l•h·moht rah~·lcy-noo. 
ha·mahd·tee-chey•noo ahl bab-mobt ol.y'vay-noo vah-yah.rem kar-ney· 
noo 1hl kol sncy-noo. ha-oh.seh lah-noo ntt ·lftm oo-n'k•ht; h b'fahr· 
oh ob-toht oo-mohJ·ttem b'abd·mahl b'nal cbahm. h•h·ma •h b'ehv· 
rah-toh kol b'cho-tty meeU•.flh·yttm v'yoh-taey et ah-mo yeu-ra-el 
me-wb-cham l'chty-root ob·lahm. h•h·m•h·•b·Yttt bah-nahv beyn fttt· 
l'l!y yahm sooC cl rohd-Cey-hem v'et lho·ney-htm bttt-bob-mohl lte·bah. 
v'nh-oo vab·n•hv 1'voo·rah-toh shteb-cboo v'hoh·dOO leHh·moh. OO· 
mahl-choo-toh b'rahtz-ohn keeb-loo1b-ley-hem moh-slltb oo-v'ney ~ea
rah-4!1 l'ch•h •h·noo sheer.ab b'tetm<hall rah-bah v'ahm-100 choo-lahm. 

True and trustworthy is all this, and it Is established with us 
that be it the Lord our God, and there ia none beslde him, and 
that we, Israel, are his people. It is he who redeemed us Crom 
the hand or kings, even our King, who delivered us from the 
grasp of nil the terrible ones: the God, who on our behalf dealt 
out punishment to our adversaries, and requited all the enemies 
oC our soul; who doeth great things past finding out, yea, and 
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NUMBERS 16:37·41 
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(God our Redeemer continued) 

wonders without number: who holdest our soul in lire, and 
hath not suffered our reet to be moved; who mode us tread 
upon the high places or our enemies, and exalted our horn 
over all them that hated us; who wrought fo r us miracles and 
vengeance upon Pharoah, signs and wonders in the land of the 
children or Ham; who in his wrath smote all the first-born of 
Egypt, and brought forth his people Israel rrc:m among them 
lo everlasting freedom; who made his children pass between 
the divisions or the Red Sea, but sank their pursuers and their 
enemies in the depths. Then his children beheld his might; 
they praised and gave thanks unt.o his name, <snd willingly 
accepted his sovereignty. Moses and the children or Israel sang 
a song unto thee with gyeat joy, saying, all of them, 

MEE CHAH-MOH-CHA 
mcc choh.moh-cha bah-eh-leem ah-doh-nye mee chah·moh-ch1h nch· 
dnhr b1h 0 koh-de!sh noh·rah l'hee-loht oh·seh Cch-leh. mahl·choo-t'chab 
rah-00 vllh-neh-chah boh·key·ah yahm leet-ney moh-sheh zeh eh-lee lh· 
noo v'ahm·too. ah·dOll·n ye yetm·l1ch J'Oh·l•m 'Vlh-t'd. v'nch.eh·'tn•hr kce 
tah·d•h Dh·dOh·nye et ya)l.a-l<ohv oo·a'ah·loh mee-y1hd ch•h·t>k met· 
meh·noo. bah-rooch ah-tah •h·doh·nye e•·ahl yees.rah-('f , 

Who is like unto thee, 0 Lord, among the mighty ones? 
Who is like unto thee, glorious In holiness, revered in praises, 
doing wonders? 

Thy children beheld thy sovereign power, as thou didst 
cleave the sea before Moses: they exclaimed, this is my God! 
and said, the Lord shall reign for ever and ever. 

And it is said, for the Lord hath delivered Jacob, and re
deemed him from the hand or him that was stronger than he. 
Blessed art thou, 0 Lord, who hast redeemed Israel. 

HAHSH-KEE-VEY·NOO 
h•h•h·ket·Vty•noo •h·doh·nye eh·loh·hey-noo l'th•·lom v'hah·•h·mee· 
dcy·noo mal-Jcey·noo l'ch•·yeem. oo-f'rohs th·ley-noo soo•caht lh'loh· 
mch-c:hoh v'tahk·ney-noo b'ay-tsah loh.vah meel'fah.nch-cha v'hoh ·Sht · 
• y·noo l'mah-ahn sh meh-c:hah. v'h1h-1en ba·ah-dey-noo v'hnh·sehr mey· 
ah ·ley-noo oh·yev deb·veht v'cht·tt• v'rah .. hv v'v•h·f.Ohn v'h•h·SChr 
s.ih·l3hn meel-tah·ney.noo oo·may.ah-cha·tey.noo. oo·v 1.sayl k'nah·Cth· 
chah labs-tee-tty-noo kee 1yl shohm.tty-noo oo-m•h·tset-ley-noo ah· 
tah kce ehl melech eh1t1°noon v'nh-choom •h·l.ah. oo-sh'mohr lsey· 
Lty•nOO oo-voh-('y·noo l'chah-yeem oo-l'1h1·lom !My•ah·lah v'ehd oh· 
lahm. oo·C'rohs ah·ley.noo soo-cahl 1h'loh·meh·chah. bah·rooch ah·lah 
•h·dOh·nye hah-poh·rl.'ys soo-cahl aha-lobm ah-ley-nu v'ahl kol eh-moh 
yees0 rah-el v'ahl y'roosh.ah·ll· yetm. 

Cause us, 0 Lord our God , lo lie down in peace, and raise 
us up, 0 our King, unto life. Spread over us the tabernacle or 
thy peace; direct us aright through thine own good counsel; 
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MEE CHAH-MOH-CHA 

Wj;?~ i1~~ n~pf 'P n.,ti.' c;~t ilt·9~·'9 
llf?.1:!l -;iwt ~1-;ir;n:i7~ : N?.~ n~tP. n';0ri ~1u 

~ , ... 1QN1 \lJ.! ' ' N m mtJo 'l~D' C' 
~ T: T 1 • • • • • • ••• • 9 

=>i'P.~-~~ ~ :i~~-,~ i~.~m ti.~~ c?P~ 1,~~ ~ 
: ;Ni\:." ;~u " nr:i~ ;,~ : u~o p1n -:~6 ,,Kl( 

0 T • • TT·: T - "I T t•: • TT - • T: 1 

HAHSH-KEE·VEY-NOO 

~J~?o ui'omi 01?c*'> ~J~n;~ " m'~trl;i 
n¥P.~ ~~~~r~~,.,vl r.~o u;~~ v.,,~l :o,~:i~ 
~:w~ 1~:11 ·1~o/ 1~~7 uki;,'1i11 .1;.1~?9 :v16 
'iP.~1·Pl~1 :3~~1 :l.::l!Jl i~~ :i~)~ u;,11~ ""w;?Ql' 
';;:> ll1J'1';1~t1 ";l'~P '~?' ·U'):\~t:-?' U~t~~r~ lrtl¥ 
ovi:i~ 1uo 1~~ '~ '~.;i~~ ~]'~9' u~~ic.' .,~ 
i\f!'llV~ ci'n::J'-j, O''n? u~1:ll un.~~ i1~ti.J' nr-i."C 

'f •• T ! , • - : t•• 1• • •• : TJT 

111~ : 1:~1?o/ n~~ u~?~ t/1~' : 0~1y ill1 
10~-C,~ ';l!J Ui?Jl Cl'>t,// ~ \t/11~iJ ~~ i1~~ 

; Q~o/~..,~-'>ll! ;~1r. 
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(Hahsh-Kee• Vey-Noo continued) 

save us ror thy name's sake; be tho11 a shield about us; remove 
rrom us every enemy, pestilence, sword, (amine and sorrow; 
remove also the adversary Crom beCore us and from behind 
us. 0 shelter us beneath the shadow or thy wings, Cor thou, 
0 God, art oUr Guardian and our Deliverer; yea, thou, 0 Ood, 
art a gracious and mercifuJ King; and guard our going out and 
our coming in unto life and unto peace ftom this Ume rorth 
and Cor evermore; yea, spread over us the tabernacle oC thy 
peace. Blessed art thou, 0 Lord, who spreadest the tabernacle 
of peace over us and over all thy people Israel, and over 
Jerusalem. 

On Sabbaths: 
't'1b1hm·roo b'nay yees-nth•I tt ba'14h•h·b•ht lab .. h·toht ti bah·sh•b· 
bahl l'doh-roh·lahm b'tHt oh.lahm. bay-nte OO·vayn b'nay yer.·nth•l 
o hl bee l'oh·l•hm ktt shey-shet yab·meem • h·sah •h·doh·nye el hah· 
shah·mY•Yl'l'm •'et li•h .. h·retz oo'v·yohm hahsh-vee~e sbab·vahl vah· 
yee·nah·Cohsh. 

And the children of Israel shall keep the Sabbath, to oLserve 
the Sabbath throughout their generations, for an everlasting 
covenant. It Isa sign between me and the children of Israel Cor 
ever, that in six days the Lord made the heavens and the earth, 
and on the seventh day he rested, and ceased from his work. 

On Passover, Pentecost and Tabernacles, say: 
vye.dah·behr moh·sheh et m'oh.day •h·doh·nye el b'nay yee,.nh•I 

And Moses declared the set feasts or the Lord unto the 
children or Israel. 

On New Year: 
IL'ek-oo vah<hoh·dcsh sho.rar bah·kth·aeh l'yohm hah·l~·noo. imt 
chohk l'ytts-rah_.I hOo mtesh·pot lay·IOh·h•y yah·•h·kohv 

Blow the horn on the new moon, at the beginning or the 
month , for our day of festival : for it i.s a stutute ror Israel, a 
decree of the God oC Jacob. 

On the Day of A tontment: 
kee vah.yohm ha·ieh y'ch1.pchr ab·lay<htm l't•h·behr rt.chem. mee· 
kol cha·loh.tay-cllem leeC·n•y ah-doh·nyt Letl·h•·roo 

For on this day shall atonement be mode Cor you to cleanse 
you ; from all your s.ins shall ye be clean bet ore the Lord. 
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On Sabbath&: 

~wri-~ ni\l.>¥? ~~;y~i,~1tf'~-'A~ N?~ 
N'rt n'IN ,~,~~ '.~~ 1';' '~'~: c,iiv M'")t COil7 
-~~ c~~~~-~ :i;il; n~~ C'~~ n'lj~ .. ,~ 0~117 

: ttJ,P~!l n;i~ 'P.'~tf'1J c1•;l~ y~~ 

On Passover, Pentecoat and Tabernaclu, say: 

: "~'~'. 't.r"~ ~ ':i.v..9-·-~ :i~o ,~1;1 

On Ntw Year: 

Ft '~ t '~ID Di1'? i1~?~ ~,rzl t/:(~;i \VP.r:i 
1 :>pp;_. 'D"K?. to~o/'? .K\, ;~~~~? 

On the Day of Atonement: 

»? • ~ '\~7 O?.'~JL "\!?~; ilJ!J 01·~·· 1f 
. : ,-\~~I;I ; ~~~'? C?'~~~ 
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THEAMIDAH 
The Congnigalion will stand for the Amidah. 

eh-doh·nye.s'f•h·laye ~er.tahch oo-fee yoh-gcod t'hce-lah-leh·cha. bah
rooch llh-t.h 1h-doh-nye elo-hey-noo vah·IOh·hty •h·"°h·lay-noo, eloh· 
hey ahv-rah-hahm eloh-hey );'ttll-<h•hk v;iy-loh-hey y•h·•h·kohv, hah· 
ayl h.1hg-dohl hlh·g~·bohr Y hah.nOh·111h ayl ehl-yohn, llOb·rnl yl Chlh· 
sah-deern toh-veem v'l<oh·n•y ha·kobl, v'zoh<hayr chahs-day ah-voht 
oo-may-vee goh-ayl leev-nay v'nay·bem l'mah•hn sh'moh b'ah-hah-vah. 

0 Lord, opon thou my lips, and my mouth shall declare thy 
praise. 

Blessed art thou 0 Lord our God and God or our rathers. 
God or Abraham, God of T.saac, and God of Jacob, the great, 
mighty and revered God, the most high God who bestowest 
lovingkindnesses, and possessest all things; who remcmberest 
the pious deeds of the patriarchs, and in love wilt bring a re· 
dcemer to their children's children ror thy name's s."\ke. 

On the Sabbath of Repentance. say: 
uhk-ray-noo l•h<h4ye-yt'l!m mel-lech cha-fayts bah<haye.yum v'ch•ht· 
vay-noo b's.ay-fer hn-<haye-yecm, l'mah ... hn-cha clo·heemch1ye-yf41m 

Remember us unto life, 0 King, who delightest in lire, and 
inscribe us in the book orlire, .Cor thine own sake. 0 living God. 
1114!1..-k oh-i1yr oo-moh·shtt·•h oo-mah-g~yn, ba-rooch ah-IJlh ah-doh· 
nye , mah.gayn nhv·r~h-hahm. • ·lab gee-bohr l'oh-lahm ah·doh.nye 
m'chaye.yeh may·ltcm • ·l•h rahv l'hoh-shtt ·ah . 

0 King, Helper, Saviour and Shield. Blessed art thou, 0 
Lord, the Shield or Abraham. 

Thou, 0 Lord
1 

arl mighty Cot ever, thou quickenest the 
dead , thou ort mighty to save. 

From the Sabbal/1 after Sh 'mini Atsereth until the First Day 
of Passover add: 

rNh·shetv h• ·too-•ch oo.moh·reed h1h1·1•h4hem 

Thou causost the wind to blow and the rain to fall . 
m'chal-kayl chaye-ye11m b'chth·SC!d m'choy·y~y may-trem b'roh-chah· 
mecm tah0 vccm, soh-maych noh(-leem v'rob·fay choh-leem oo-mah-t.ee r 
ah·SOO•l'ffm oom ·kah-ya~m em-oo-n1.Moh leMhay·n•y ah-(ahr, meo 
chah-moh-chah bah.ah! I voo-rohl oo-mH doh-meh bhch mel.elt may· 
mt'el oom-chah·ytl oo-m1U-mce·11ch ytshu1 

Thou sustainest the living with lovingkindness, quiekenest 
the dead with great mercy, supportest the falling , healest the 
sick, loosest the bound, and keepest thy faith to them that 
sleep in the dust. Who is like unto thee, Lord or mighty acts, 
and who resembleth thee, 0 King, who killest and quickenesl, 
and causesl salvation to spring forth? 
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THEAMIDAH 
The Congregation will 1tand for the Amidah, 

: 1f.J~i:t~ ,,~ '~~ tiOPl;' 'ri~~ '~i~ 
'0'5~ ~'1.:'1~~ 'ij'N1 Ui,1')~ ~ il~ °:l~'°'f 
,,,~:i '~O ~p~~ "ij';N).i'Ctt~ 'ij'5~ C.?1~~ 
C'~1~ C'!QQ ,~,J l1'7Jl '5~ N1Utll ~1~~~' 
'~1J N';~~ Ji1.:J~ ':!Qt'! ,~,Tl '?~:i i1~1Pl 

: il~~~f iotP lJlP{ o·~r~:r "~-?~ 
On the Sabbath of Repentance, 1ay: 

• ~ iw? Ufl~l . D~Ct~ rv.i ~ . D'~i:i? U;J-?P 
<.o~·o l'J':f>tt ;µ.vo? 

: Oi:1~ l~ ~ ~ :r-q:1~1 }!'~101 it,l1 .,~ 
~~'yl1.i( :lJ il~ O'~n.:tiP't~c~1v7.,,~~ ii~ 

From lhe Sabbath after Sh 'mini Alsareth until the First Day 
of Passo11er add: 

c: rY;f'F.1 i'i'IO' t'tf.' ~'fQl 
C'oni.J C'M :1'nO icn.J C''M "~"~o 
,,~l- b,7;n· Npi-11 6''~~J · 1~'°: c':~, 
"Q • ~ll "~~'! 1Ji~~o~ ~~RQ~ C'!:C~ 
~~~ ':11 ~~,, 'Q~ niit~~ ?l(# ~i9~ 

: ~~~~ 'J'9~~~ il.m~ M'~ 

121 

N 
V\ 
V\ 



!VE-page 72 EREV SHABBAT SER VICE 

On the Sabbath of Penitence add: 
mee chO·lnoh-cha ahv hah-rah<hah-meem 1oh-chnyr y'uoo-rahv lah· 
cbaye. yecm b'rah-ch•h·mttm 

Who is like unto thee, Father or mercy, who In mercy 
rememberest thy creatures unto lire? 
v'nl!h·ch·mahn •h·lah l'h1-ch1-yoht may.teem, bah-rooch •h·Lah ah-doh· 
nye, m'ch•·Y•.Y ha·m•r.-tum. •h·t.ah klh·dohsb v'sheem-cha kah-dohsh 
ook·doh-sheem b'chahl yohm y'h•·llh-loo-cha seh·l•h , boh·rooch •h·t.ah 
ah-doh-nye , hab .. yl h•·k•h-dohsh. 

Yea
1 
faithful art thou to quicken the dead . Blessed art thou, 

0 Lora, who quickenest the dead. 
Thou art holy and thy name is holy, and holy beings praise 

thee daily. (Selah.) Blessed ut thou, 0 Lotd, the holy God. 

On the Sabbath of Penitence conclude the Blessing thu~. 
ha-mel-cch h•·kah dohsh 

the holy King. 
GENESIS 2:1-3 

ah·tah kee·d•hsll·ta.h el yohm h1 h1h·Vtt-tt le11sh-meh-ch1, ta.hch·ltet 
mah·•h·.,Y sh~·m•h-yeem vah41h·reta, oo-vay·rahch-ioh mee·ltahl haye· 
yah-meem v'ktt-dahsh-toh mee-klhl hahz.mah· neem, v'chayn cha·toov 
b'toh·rah-teh-cha. vaye-choo-loo ba-.shah-may.yeem •'ha41h·rel.J v'ch1I 
1.J'Vllh0 1hm. 'tlye-chabl elo-beem baye-yohm haluh·vee-ce m'llhch-loh 
ah-sher •h·mh vaye.yttsh-boht baye.yohm hahsb·vet-ee mee·!c1hl 
m'lahch-loh •h·shtr ah-sah. vaye-vah-rech elo-heem et yohm hahsh·Vte· 
ee nyc-kah-duh oh-loh kee voh ahah-vaht mee-kahl m'l1hoh·toh ah· 
5her bah.rah elo-htem lab.ah-aohL. 

Thou didst ha llow the seventh day unto thy name, aa the 
end o r the creation of heaven and earth, thou didst blem il 
above all days, and didst hallow it above all seasons, and thus 
il is written in thy law : 

And the heaven and the earth were rinisbed and all their 
host. And on the &eventh day God had Cinished his work which 
he had made. And God bleased the seventh day, and he hal· 
lo wed it, because he rested thereon from all his work which 
God had created and made. 

A PRAYER FOR THE SABBATH 
tlo·hly·noo yay-lob-hay ah-•oh-t.ay-noo, r' taay •eem·noo·chl·t&y·noo 
kahd-sllay-noo b'meelHob-tey-ch1 y'tayn chel-key-noo b'toh·tah·leh· 
chahnhb-ay-noo mee·loo·vth-cha y'aahm-chay•noo bee·shoo-ah·leh-ch• 
v'ta ·her IM-bay.noo l'•h•-d'cha beh-eh-met, •'hahn<hH·lay-noo • h· 
doh-nyt t lo-hey·noo b'•h·b•·vab OOY·tah·taohn &ha-baht kahd·aheh-cba, 
y'yah·noo-choo nh yeea -rah-el m'kahd·Jhay 1h'meh-ch1, bah-rooch 
ah·tah ah·doh-nye, m'kth·duh hahsh·•h•h·b•ht. 

Our God and God or our Cathers, nccept our rest; sanctify 
us by thy commandments, and grant our portion in thy lawi 
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On the Sabbath of Penitence add: 

<: D'~~'lf ~ ''1'l: "Q1l , C'Qi:;t'}.i .:lt' ':J'i'~ 'Q) 

~ M{'tC 1\~ ; C'~ nt'QiJ7 ~~ 19.~~ 
!C'~:'.1 i1~09 

ci'·'1r C'~,l?' td1iR ~;'l td11R ~ 
: ~,,~ ~~ ~~ ~ il'~ : ii~ 1'~~~ 

On the S abbath of Penitence conclude the Bleuing thus: 

{! rD'l"Tj?J ~~J) 
GENESIS 2:1-3 

n'7~~ . 9~o/'? 'V.'~~ 01'·~ '!'~P. ii~ 
1f-'o/J;?1 c'9:~~~ 1f.9l:;n . ~ c~.~~ ~~;i 

: °:1!)11~ :l~ 1?.1 ·C'~Q~IJ·'~ 
~~, : C~9r"~~l r:tttO\ C~p~;:t ~~~, 
i1~1'! i~~ tr.\?~'ftt 'V.'~tprt C1'~ C':)?~ 
i~'~ ~N~Q i,~ 'V.'~W0 C1'~ li1l~~J 
'V'~tp::i · ci" · li~ c';:1'~ -:n~~1 : il~~ 
~~~~ i,f~ li~~ 1::1 '~ 1l;1k W1P-' 

: li'ttll1i, C"ii'~ ~'i.:J iwN -:- . ·.-: _,,,. .... -: 

APRAYERFORTHESABBATH 

U,W1~·u,mu9~ ii~j ~ U'p1:l~ 'u'~'· u;f.\;~ 
"l~~'? up,~w • 1!./1,~ Uf?.~'J m1 il'Oi~':'il 
·~~ 111~? Uf.? --~1 · 1!)~\W'~ Uf,!~Wt 
':J~l~ n~w 11~11~ ~~~ ~'r.1".~ ;; tl~'"1'='1 
~~ i1Q~ ~\~ : "Jr?.~ 'W1R~ "~1~~ t:i vi~1:l 

: n~t;/t! ciJ~9 
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(A Prayer for the Sabbath continued) 

satisfy us with thy goodnes.1, and gladden us with thy salv:i
lion; purify our hearts to serve thee in truth ; and in thy love 
nnd Cnvor, 0 Lord our G<>d, let us Inherit lhy holy Sabbath; 
nnd may Israel, who hallow thy name, rest thereon. Blessed 
art thou, 0 Lord, who hallowest the Sabbath. 
r'lseh •h·doh·nye elo·h•y·noo b'ahm·m'cha yeu -ra-e·I oo-veet.Cet·l•h· 
t.ahm, v'h1.shayv el ha·•h·VOh-dah lttd.veer bay.leh.chab, v'tt ·•hay 
yees -rah-el, oot-Cee-lah-tahm b'ah·h•··V•h l'kah·bel b'rah·L$0hn, oot. 
hce l't•h·lsohn t.ah-meed •h·vob-dahl yet1 -rah.el •h·meh-cho. 

Accept, 0 Lord our God, thy people Israel and theit prayer; 
restore tbe service to the oncle of thy hovse; receive in love 
and ravor both the rire-orrerings or Israel ana their prayer; and 
may lhe service or thy people Israel be ever acceptable unto.> 
thee. 

On the Sabbath coincident with the New Moon add: 
~lo· hcy·noo vay·IOh·hay ahv·'i'Oh·lay·noo, yah·•h·leh v'yah-voh v'yah· 
l.'ct"ah l'yay-rah.eh v'nh-beh v'yee1h 0 sh1·mah v'yee·pah·kehd v'yee 0 2lh· 
r,l\cr 2rcch·10h·neh·nno oo-£cek-doh·nth·noo, v'zccch.rohn ahv-voh·lly· 
noo, v'uech·rohn mah·shee·•ch bohn dah.vced ahv-dch·ch!I, v'zeech· 
tohn y'roo·sha·lyc.ccm ccr kohd-shoh·ch~. v'icech·roh 11 kahl nhtr·m'cha 
b:iyl yccs ·Uh·cl l'rah-nch<ha, lcef·l•y·l•h l'loh-vah 1-chayn ool·che· 
lied oul-r:11h·ch•·mecm l'chaye.ycem ool·•h•·lohm b'yohrn. 
On New Moon soy: On Passouer say: On Tabernacles say: 
rohsh ha-choh-duh ch1h1 h•hm·mah-lsohl ch•ht b.a-soo·kohl 

ha-uh, zahch·nlY·noo ah.doh•nye clo·hry·noo boh l'loh.vah oo·fohl\ · 
drh ·noo voh lccv·n1h-chah v'l\o.1hee.ay.noo vo h l'haye-yeem, oov·d'Vllht 
yuhua v-'ra<hJ·mecm choo1 v'ch•·nay·nOO v'r•h·chem ah-l1y.noo v'hoh
shco-ch·noo, ktt eh-lay-cha ay.nay·noo, ktt el mel-t'ch cha-noon v'11h· 
choom 1h·l11h. 

On the Sabbath coincident with the New Moon add: 
Our God and God or our fathers! May our remembrance 

rise, come and be accepted before thee, with the temembrance 
oC our Cathers, or Mess.iah the son of David thy servant, oC 
Jerusalem thy holy city, and o[ all thy people the house or 
Israel, bringing deliverance and well-being, grace, lovingkind· 
ncss and mercy, liCe nnd peace on this day of lhe 

(On New Moon:) Be 'mindful or us on this day of the New 
Moon. 

(On P<J1so11er:) On lhis Feast o( Unleavened Bread. 
(On Tabernacles:) On this Feast or Tabern~cles. 
Remember us, 0 Lord our Ood, thereon ror our well-being: 

be mindruJ or us fot blessing, and sav'! us unto lire ; by thy 
promise of salvation nnd mercy, spare us and be gracious unto 
us; have mercy upon us and save us; for our eyes are b!nt 
upon thee, because thou ort a gracious and merciful God and 
K.tng. 
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:3W~l ·co~~~' ?~1\p~ ;i'?ll.P u~~?~ ~~ il~1 
ci;~~t;'' . ?~1tp~ 'W~l 1F./'~ i':n? :i1tl~i7 "'t~ 
n11:1J! ,,~ 11J17 'T;l'?' 11J1i1 ~~P-t;' il~~~t 

~ 1~J.! ~~1~! 
On the Sabbath coincident with the New Moon add: 

~-'~ ~~·'·1 ~,~ ~:l;1 il.~~ \J'fJ~ 'd'tt.1 uJ:i;~ 
U',0~~ 11°'1!1 ~l.11P:~' u~~1°'7t "?.t,:1 1i.'.1'·1 VG~·~ 
,,v. c:~o/,,: t'"'9!1 ·~~.rlt i11 l~ o·w~ t1~t~ 
nt;'?~? . ;i~1~? '~tr'~ n'~ ;ipll 't> l'"?n ~1~ 
C1't C1?tf?\ c:•o? C't;!{'J?\ i~;~fl m? i1~l~{ 

On Tabernacles say: On Passo11er 11Jy: On New Moon sa:j: 

n~;:i .ii:i I n1~~ri .io I w~.~iJ !V~1 
. ;i~;~'? t1 \~JR~' . ;i~1~7 t1 u:~~-~ ~; u,~!. : i1~0 
• mm o\i c•on11 f1Jll~' i:ii::i1 .C''n; ti Ull'W\11 

r•T ! • -: :"': T ! - ! • • - ! 1•• • ; 

p:.ri 71.]!1 ?~ \:> • u:~.'l!.1~]~ '? . uy,·~\11 u:.?~ Cff!1 
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v'tch -cht·Uy·nOo ay-n1y-noo b'lhoov-c?ha l'tsee-yohn b"rah-cha.meem. 
b:lh-rooch • h·tah •h ·doh-n~ h•·mah-ch1 .. zeersh 'kee-n1h-lo h l'lsee-yohn. 

And let our eyes behold thy return in mercy to Zion. 
Blessed art thou , 0 Lord, who reslorest thy divine presence 
unto Zion. 
moh-detm ah nr.hch-noo l:hch ah•·llh·!Ah boo ah-doh-nye elo-hey-noo 
". h·IOh·h•y lhY·VOh·lay-noo l'oh-lahm Vlh~d. l&OOr dl•·Y•Y·OOO mah· 
.,n yttsh~h-noo •h·lah hoo l'dohr v1b-dobr, noh-deh l'cha ooo·a h·per 
t' het·l•h·lfh-cha ahl chay-yay-noo hahm-m'soo-reem b'y•h-deh-cha v'ah l 
nl!esh-moh-t.ay.ooo hah~·p'koo·dobt lach, v'ahl nees-say-cha sheh·b'cbahl 
yohm C!em-mah·noo v •hi nuf·l'oh·lth-cha v'tohv-voh-lay·cha lheb
b'ch1hl et eh-rev vth-voh-ker v'lah·hH•h·yttm ha·loln• kei! loh cl11h· 
loo nh-ch1m1y-ch1, v'h•m-rah-chem keu lo latm.moo ch1-sah·d1y-ch1 
may-oh·lahm kee·Vtt ·noo lach. 

We give thank.a unto thee, !or thou art the Lord our God 
and the God of our Cathers for erer and ever; thou art the 
rock or our lives, the shield or our salvat ion through every 
generation. We will give thanks unto thee and declare thy 
praiso ror our lives which are committed unto thy hand, and 
for our souls which are in thy charge, and tor thy miracles, 
which are daily with WI, and ror thy wonders and thy benetits 
which are wrought at all times, evening, mom and noon. 0 
thou who art all-good, whose mercies rail not; thou, merciful 
being, whose lovingkindnessea never cease, we have ever hoped 
in thee. 
v1ahl koo·labm yut·bah·nu:h v'yeet.roh-mahm 1heem<h• m•hl-keh-noo 
t.ah-mctd l'oMahm vah~d. 

For all these things thy name, 0 our King, shall be con
t inually blessed and exalted for ever and ever. 

On the Sabbath of Penitence add: 
ooch·tohv l'ch1ye.y1em toh·Vttm klhl b'nay v'ret·~h<ha.h 

0 inscribe all the children oC thy covenant for a happy Ure. 
y'chohl ha-chaye-yttm yoh·doo-c:h• aeh-lah, vH·bah·llh·loo et ahetm· 
chah beh..eh-met ha·el y'ahoo•h·tay.noo y'ez.rah·lay·noo &eh·lah IMlh· 
roocb ah·tlh •h·doh-nye, ha-tohv aheem-cha ool.-ch• nah..eh l'hob.J0hl. 

And everything that liveth shall give thanks unto thee for 
ever, and shall praise thy name in truth, 0 God, our salvat ion 
and our help. Blessed art thou, 0 Lord . whose name is all-1ood, 
and unto whom it Is becoming to give thanks. 
sha·lom nhv ahl yecs-tth41 1hm-ch1 1.ah·-m l'oh·llhm, llet •h·tah 
hoo me-lec:h th·dohn l'cb1hl ha•h•·lom, •'tohv b'ay·n•y-cha l'vah-rech 
et 1hm-ch1 yHs-rah..el b'ch1hl tl oov~h•hl tha-ah bcuh-loh-meh-clla. 

Grant abundnut peace unto l.&rael thy people Co~ ever; ror 
thou art the sovereign Lord of all peace ; and may 1t be good 
in thy sight to bless thy people fuael at all times and at every 
hour with thy peace. 
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On the Sabbath of Penitence add: 

b'seh-rer chaye-yeem b'rah-chl v'sha-lom oo-fahr-nah.sah toh-vah c~· 
uh-c:hPr v'nee-k•h·td1v l'f:ah-nay-c:ha oh·n•ch·noo v'chahl 1hm-cha t>.yt 
yees-nh~I l'cho)'e·yecm loh·veem ool-1h1-lom, bnh·rooch n-tah ah-doh. 
nye oh·seh ha·sha-lom 

ln the book of life, blessing, peace and good sustenance 
may we be rernembered and inscribed before thee, we and all 
thy people the house of Israel, tor a happy Ure and for peace. 
Blessed arl thou, 0 Lord, who tnRkest peace. 

bah·rooch ah-Lah ab-doh·nye hDm·va-rech et e.h·moh yees-rah-el bah·1h•· 
lorn 

Blessed arl thou, 0 Lord, who blessesl thy people Israel 
with peace. 

elo·hye, n't.sohr l'aho·nee meh.ra.b, oo-1'flb-tye mee-dah-behr meer·mah, 
v'lc~tm·klih·l'l)'t nal·shee lff·dohm, v'n•f·thee keh ... h·C•hr lah.kohl tet
yeh. p't:ach lce·bce b'toh·rlll>-leh-chah, oo'v'mt!t·bvoh-teh-ch1h Ur·doht 
nohr·shee. v'c:ho l ha-choh·shveem ah-lye rah.ah, m'hl'y·rah tioh-fer ah· 
15ah·l3hm v'hhl-kal 1 · •h-cha-.shahv'LAhm. ah . ...,h l'lllllh·•hn sh-rneh· 
chahh ah·seh l'mah-1h1 ee-neh-chah ah-seh l'mah ... hn k'Joo -Uiah· 
tch-c: oh, ah·seh l'm:rM ~b-11h-teh-c:hah. l'moh·•hn yeb.chlll-tsoon 
v'dct-~h<Chah h<>h·Sht·• y'mttn-chah vah·•h·nth-flet, 

0 my God! Guard my tongue Crom evil and my lips !rorn 
speaking guile; ;md to such as curse me let my soul be dumb, 
yea, let my soul be unto aU as lhe dust. Open my henrt to thy 
law, and let my soul pursue thy commandments. If any design 
evil against me, speedily make their counsel o( none ercect, 
:ind !rustrate their designs. Do it ror the sake or thy name, do 
it ror the sake of thy right hand, do it for the sake or thy holi
ness, do it ror the sake of thy law. In order that thy beloved 
onoa may be delivered, 0 s:ive with thy rigM hand, and aoswer 
me. 

yee-yoo l'rah·lsohn eem-ray fee v'htl·Yohn In-bet l'fah·nth-c:hah, ah· 
doh·nye lsoo·rte v'go·•h·lct . oh·lfh 1h1.tohm bce·m·roh·mAhv, hoo ynh· 
a.h ·sch sh11-lohm ah-lcy-noo v'ahl kol ycu-ra-f l v'tem-roo 1-mcn. 

Let the words or my mouth and the meditation of my 
heart be acceptable before thee, 0 Lord, my Rock and my 
Redeemer. He who maketh peace in his high places, may he 
make peace for us and Cor all Israel, and say ye, Amen. 
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On Che Sobbach of Penitence add: 
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y'hee rah·tsohn meel.Cah·neh-chah, •h·doh·nye eh.tolt·hey-noo veh·loh· 
hey ah.voh·!ey·noo, sheh·yee·bah·neh bayt ha-meek-dash be~m·hey-rah 
v'yah·mty.noo, v'tfn chel-key·noo b'toh·r•h·lth-<:hah. v'shahm nah-•h· 
vahd-<:hah b'yttr..ah, !tee.may oh-lahm oo-che-sha·neem, k1hd·mOh·nte
yol v'Abr·vah lah.doh-nle meen-<:haht y'hoo·d•h vee-y'roo-1ha·lyelm 
kee-may oh-lahm ocxh sha-neem kahd·moh-nee.yoht. 

May it be thy will, 0 Lord our God and God ot our fathers, 
that the temple be speedily rebuilt in our days, and grant our 
portion in thy law. And there we will serve thee with awe, as 
in the days of old, and as in ancient years. Then shall the ofCer· 
ing o( Judah and Jerusalem be pleasant unto the Lord, as in 
the days of old, and as in ancient years. 

TORAH READING 
HAF-TORAH READING 

SERMON 

MOURNER'S KADDISH 

ycet-cah-d1hl v'yee' Jl·dalish ah'may rah-bah b'ahl ·mah dee v'rah 
cheer-oo·tay v'yahm·-~k ma1-c:hoo-tay b'chah-yay-<:hohn oov-yoh·m•y· 
chohn. ooY-<:hay-yay d'chahl bayt yeea.rah·el. ba .. h•ll•h-lah oo-veei· 
mahn kah·rMY v'um-roo. ah-mayn. y'h•y ah'may rah.bah m Vlh·rahch 
l'ah-bltm ool-thl-may 1hl·may-y1b. yeet-bah-nhc:h v'yee&h·llh·bach 
v'yeet.pah•hr ¥'yeet-roh-mabm. v'ytel·nah...say v'yetl·ha-dahr y'yui..ab. 
l~h v'yHl-ha-lahl sh'may d'kood·sh• h b'rttch hoo l'ay-lah mttn kol 
bloer<ha·llh v'ahet·rah-tab. too1h-b'ch•·llh •'neh-<:he-mah-ta.h dah .. h· 
ml!1!·rahn b'abl.mah v'tem-roo, •h-mayn. r'her ah'l•h·mah rah-bah meen 
sh'mah-yah y'chey-yeem 1h-lay-noo v'ab ko yeu.r1h.el v'tem.roo. •h· 
mayn. oh·sheh 1ha-lohm beem·roh-mahv boo yah .. h.J1eb aha·lohm ah· 
Jay•noo v'-ahl kol yees-rah.el v'eem-roo. •h·mayn. 

Mourner: Magnitled and sanctified be his great name in the 
world which he hath created accordinit to his will. May he 
establish his kingdom in your lifetime and in your days, and 
in the lifetime or all the house or Israel, 15peedily and al a near 
timei and say ye, Amen. 

Cong. and Mourner: Let his great name be blessed ror ever 
and ever. 

Mourner: Blessed, praised and glorified, ex1tlted, extolled 
and honored, adored and lauded, be the name oC the Holy 
One, blessed be he, beyond, yea, beyond all blessings and 
hymns, praises and songs, which are ut!A?red in the world i and 
say ye, Amen. 

May there be abundant peaci! from heaven, and life for us 
and for all Israel: and say ye, Amen. 

May he who maketh peace in his high places, make peace 
for us and for all Israel; and say ye, Amen. 
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THE LORD'S PRAYER 
ah·Vl'e·noo ahch·bah-shab-myP.ecm yet1t-kah·da5h !lh'meh-chah tlh·voh 
mahl-choo-lth-chah yeh-llh·seh r'tiohn'choh k'moh vah•shah-mye.eem 
ken bah..th.retz. ct lec:hem choo·kth·noo I.en lab.noo hah-yohm OO· 
s'lach lah·DOO et ChOh•VOh·lt'y•nOC kilh4h.sher S1h·lach·ll00 S&hm lh• 
noch·noo l'ch•h·Y•h-vcy-noo. v'ahl l'nt.ey-noo Ice.day nee·1111h-yohn 
kce cem ch•l ·tsey·noo meen hah·nh keo l'chah hah-m1hm·ll·d11h 
v'hah·e'voo·l'lh v'hllh-lt'eC.eb·rel l'ol·mty oh·l•h·meem •h·mtyn. 

Our Father which.art in heaven, hallowed be thy name. Thy 
kingdom come. Thy will be done in earth, as it is in heaven. 
Give us this day our daily bread. And forgive us our debts, as 
we Corgivo our debtors. And lead us not into temptation, but 
deliver us rrom evil: ror thine ia the kingdom , and the power, 
and the !Pory, for ever. Amen. 

AHLEYNOO 
lh..t•y-noo l'shah·beh .. ch llh·•h-dohn ha·kohl lah-tayl g'doo·lah l'yoh· 
lser b'r11v·theet shoh·loh •h·61h·noo k'goh·yay h•·•h·fl·hoht v'loh 
sah·mah·r ' !t 'mecsh-p'choht h•·•h·d•h·mah shel-loh 51hm chel·kee·noo 
kllh·hcm \ ::ih-lay.noo k'chahl ha·mOh·nahm. vah·•h·nach·noo kOhr· 
eem oo·rn. ..t.eh.chah-vtem oom-oh-detm leer.nay me-.loch mal·chay 
hahm·lah<:uJem h•·k•h-dohth bah·rooch hoo sheh·hOO noh·trh sh•h· 
myc.eem v'yoh·1>1yd •h·reti oo·moh·•h•h• y'kah-roh bah·lhah-mye.ccm 
mee·mah..thl oosh-chee-naht oo-i.oh b'aahv-hty m'roh·mtem. hoo elo· 
hcy-noo ayn ohd. th·mel mal-kay.noo th-ru roo·lah·toh. kah.kan·too• 
b'toh·l'lh-loh v'yah·dDh·lah h1-yohm vah·ha-shayv-toh el l'v•h·vth-cha 
kee oh.doh.nyto hoo ha-loh-heem bahsh-sha-mye-ecm mee·m•h·ahl v'ahl 
ha-llh·reu met·lah-chahl ayn ohd. 

It is our duly to pruise the Lord or all things, to ascribe 
greatness to him who formed the world in the beginning, since 
he hath not made us Uke the nations or other lands, and hath 
not placed us like other families of the earth, since he hath not 
assigned unto us a portion as unto them, nor a lot as unto all 
their multitude. 

For we bend the knee and oCfer worship and thanks before 
the supreme King of kings, the Holy One, blessed be he. 

Who stretched forth the hnavens and laid the foundations or 
the earth, the seat or whose giory is in the heavens above, and 
the abode or whose might is In the loftiest heights. He is our 
God; there is none else: in truth he is our King; there is none 
besides hlm; as it is writt.en In his law, and thou shalt know 
this day, and lay it to thine heart, that lhe Lord he Is God in 
heaven above and upon the earth beneath; there is none else. 
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, THE LORD'S PRAYER 
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WE THEREFORE HOPE IN THEE 
ahl k11yn nahk·vth l'cha ah-doh-nye elo·h•)•.noo 1eer-oht m'h•y·rah 
b'tetr-eh-rd 0()-tth<h• l'h•·•h·vter &eel-loo-lttm metn ha.ah-retl v'ha· 
eh-lt'e·letm bh·roht YH·kah·r•Y·toon. l'tah·byn oh·lahm b'mahl·cboot 
sh•h·dyt y'chol b'nay vab..sahr yeek·r'oo veesh·meb-cltah. l'hahr..nobt 
ay·lt'h<h• hhl reesh.ay ah·rrts. yah·kte·roo y'yeed-00 kahl yohsh-vay 
tay-vayl ktt l'chah uech-nh bbl ~h-recb tee-shah-vah kahl lah-shohn. 
l'Cah-neh<h• •h·doh·nye elo.hey-noo yeech·r 'oo v'ye,p·poh·IOO. • ' leeth• 
\'Ohd sheem<h• y'k1hr yee-tay..noo. ne-yahk-b'loo choo-lahrn et ohl 
mahl<hoo-teh<ha. v'tnrn·lohch 1b-Jay.hfm m'hay-rah l'oh·llhm nh·td. 
kee hahm·m•hl<hoot shcl·cha bee ool-ohl-may abd leem-lohk b'ch•· 
vohd. kah·kD·toov b'toh·rah·leh<h• ab-doh-nye yeem-lohk l'oh-lahm 
vab~d. v'neb.eh-mahr •'hye.yah •h·doh-nye l'meh·l'ch ahl kahl ha.ah· 
reta. bah-yohm h•·hoO yee-yeh ab-doh·nyt eh<hahd oosti-moh 'h<hahd. 

We therefore hope In thee, 0 Lord our God, thal we may 
speedily behold the glory or thy migM, when thou wilt remove 
the abominations from the earth, and the idols will be utterly 
cut orr. when the world will be perfected under the kingdom 
or the Almighty, and all the children of flesh will call upon thy 
name, when thou wilt turn unto thyself all the wicked o( the 
earth. Let all the inhabitants of the world perceive and know 
that unto '.hee every knee must bend, every tongue must swear. 
Before th " Lord our God let them bow and fall; and unto 
thy gloric1 .ame let them g{ve honor; let them all accept the 
yoke or tl./ kingdom, and do thou reign over them speedily, 
and for ever and evu. For the kingdom is thine, and to all 
elernity thou wilt reign in elory; aa it is written in thy law, 
the Lord shall reign for ever and ever. And it is said, and the 
Lord shall be king over all the earth; on that day r;hall the 
Lord be One, and his name One. 

K.IDDUSH 
bah·rooch 1h·tah ah-doh·nye elo.bfy,noo meb.Jech ha-oh·lahm boh-ray 
p'lff b•·C•h-ren. bah·roocb •h·lAh •b·doh.nye elo-bey-noo meh.tech ba
oh·lahm ah·1her keed-tha-noo b'meela-'t'Oh·tah• v'rah·tsah nh-noo v'shah
baht kahd-aboh b'•h·hl·Ylh OONlhta.-ohn heen-<:hee·l•h·OOO ZH·k•h
rohn l'mah ah·teh v'ray·Sbett, ltH boo yohm t 'chee-lah l'mik-ray-11y 
koh·ck•h iay<her ltt-ti;::1-11bt n1eeu-nh-yum. kee v.ah-noo nh-chahr· 
Uh v'oh·l.ah·noo kee-<lahsMah mt·kohl hH.h·mttm v'sha-babt klhd· 
"1'cha b'•h·h.t·Ylh oov-rah·t.ohn heen-chahl-tah·noo. ti.b.rooeb ah-tah 
ah-doh-nye m'ltah·deih h1<1b1-baht. 

Blessed art thou, 0 Lord our God, King ot the universe, 
who createst the fruit of the vine. 

BJ~o;ed art thou, 0 Lord our God, King or the universe, 
who hast sanctified \11 by thy commandment& and bast taken 
pleasure In ua, and In love and favor hast given us the holy 
Sabbath as an inheritance, a memorial of the creation - that 
day also being the first of the holy convocations, in remem· 
brance of the departure from Egypt. For thou hast chosen us 
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(Kiddush continued) 

and sanctifie<I us above all nations, and in love and Cavor hast 
given us the holy Sabbath as an inherita.nce. Blessed art thou, f~ 
0 Lord, who hallowest the Sabbath. 

THERE IS NONE LIJ)E OUR GOD 

·~ keh-Joh·h•y·noo, ayn kah-dob-nay-noo ayn k'mahl.kay-noo, ayn 
k moh-shet·•Y~·noo. mee che·loh-hay-noo, mee chah-doh-nay-noo mee 
ch'mahl-kay-noo, mee ch'moh-ahe.aye-noo noh·dch leh-loh·hay-noo, 
noh-deh lah.·doh-nay-noo noh-deh PmahJ-kay-noo, noh-deh J'tnoh-shce· 
aye-noo b:i-rooch elo-hay-noo, ba-rooch 1.h·doh-nye-noo bo-rooch ma.1-
kay-noo, ba-rooch moh-sheo-aye·noo ah-tah hoo clo-hay-noo ah-I.ah hoo 
ah-doh-nay-noo ah-tah hoo mahl-kay-noo ah-tah hoo moh·shee-aye-noo 
ah-lah hoo she-hee'l<· lA!e-roo, oh-voh-tay-noo l'fah-neh-eh• et k't.oh-ret 
hn-sah-metm. 

There is none like our God, none like our Lord, none like 
our King, none like our Saviour. Who is like our God, who 
Like our King, who like our Saviour? We will give thanks unto 
our God, we will give thanks unto our Lord, we will give 
thanks unto our King, we will give thanks unto out Saviour. 
Ble~ r,1 be our God, blessed be our Lord, blessed be our King, 
bless., ~ our Saviour. Thou art our God, thou art our Lord, 
thou • our King, thou art our Saviour . Thou art one unto 
whom our fathers burnt the incense of spices. ,.... 

ADON OLOM 
ah-dohn oh-lahm oh-sher mol-tach b'teh·rehm kohl y'tSl'er neev-rah . l'el 
nah-ah-sah v'd1ef-tsoh kohl. ah-z.ay me-Jech sh'moh neek·rah. v'•h· 
chah-tay keech-loht ha-kohl. l'vah-doh ycem-lohch noh-rnh. v'hoo ha· 
yah v'hoo hoh-veh. v'hoo yee-yeh b'tec(-ah·.rah . v'hoo eh-chad v'ayn 
shay-nee l'hahm-shel loh l'hach-bee-rah. b'lee ray•shcet b'lec t.ach-lce~ 
v'loh h~-ohz v'hahm-tnces-nih. v'hoo ay-lce v'chyo goh-ah-lee. v'L.wor 
chehv-lce b'ayl tsah-rah. v'hoo nee-see oo-mnh-nohs lee. m'nahl koh-see 
b'yohm ehk-cah. b'yah-doh ahf·keed roo-chce . b'axt ce·ahahn v'ah-ee
rah. v'eem roo·chee g'vee-yah-tee. •h-doh-nye lee v Joh ee-rah. 

He is Lord of the universe, who reigoed ere any creature 
yet was Cormed : 

At the time when all things were made by his desire, then 
was his name proclaimed King. 

And ofter all things shall have had an end, he alone, the 
dreaded one, sh111l reign; 

Who wn11, who is, and who will be in glory. 
And he is One, nnd there is no second to compare to him, 

to consort with him: F 
Without beginning, without end : tQ hi111 l)cilong strength 

and dominion . 
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(Adon Olom continued) 

And he is my God - my Redeemer liveth - and a rock in 
my travail in time or distress: 

And he is my banner and my refuge, the portion or my ::up 
on the day when l call. 

Into his hand l commend my spirit, when l sleep and when 
I wake; 

And with my spirit, my body also: the Lord ia ·witb me, 
and l will not fear. 

BENEDICTION 

NUMBERS 6:24-26 

y'vah·l'llh-cb'cl\ah ab-doh-nye v'yeesh·m'reh~hah. yah-41ht ab-doh·nye 
pabo{labv th··leb-cbah vee-choo·neh-cbah. ye-aah ali-doh-nye pah-nahf 
eh-leb-chah •''yah-seym J'chab sba-lom. 

The Lord bless thee and keep thee: the Loni make hi.s race 
shi'le upon t hee, and be gracious unto thee: the Lord Im up 
hiL ·ntenance upon thee, and give thee peace. 

I 

\ \ 

138 

EREV SHABBAT SER VICE 

BENEDICTION 

NUMBERS 6:24-26 

IVE-page 89 

:991~'P~1 i!i:"I; :1~"1~; 
N~~ :;t.~~") °9"?tc i~.~~ 

: ci~~ 71~ c~:11"?~ 

139 



• I • I' • . ·\( A ' ' 
--:· ) •. • • · iJ .i,we. are, 9~Q.~• 

·oo ,~EPO:?.T, MORE uidl'IORX
- GOVIM <itre 

p~ ooO th<Av VESVS 

is t/1e ~JEWISH MESS /AU I) 
,_ Tha.C He, is the ~!J of 

Jgac/ ~:;flt ~ 

They arc rancrnbe;nnq thar GOO 
CtJ//cd ihc.m toAOVl " "fYle Jewish 
pe,op'e and to bC GRATHUL that 
GOO ~ than 1D bi> J 

~~ 

~ 
arnonq tht; ()/05£.N PEOPLE . 
Th£ 6J,lL ~ crt a U-nrt wftM. tk 
tJi1 nt 1 ll1t GoY IM !JMit IN 
($rltplilul (Romans 11) Mi4 ~ 
711/JJUv rt141t JE.WS wilt -k 

1 fl)r 
JESUS 

[~) hl\C rt was 1n ihe o~ da~s ~ 
r.'.,'1:,.~._·N WILL eiELIE~E. IN THE M[SSIAl-t 

OF OOTH JE.WS AND GEHTIU:S WHO CAME 
At-JD 011:0 F<>R rnE s1NS CJ;. ALL MEN so 
THAT All MEN MIGi-iT ~AVE. 

e,,valastmg /tfe,, {.Joh113:16) 

Sr.) I ~l~J /\LL MEN (I joJin l :t) .. 
lAN PL f{Ea>NOLED TO 1-llM AM ro ())[ Aoon.ER 

£~SlanS )·16 

Wha,thq,r yov V'Ji'~ daJ°Et'll v\7 
or t4 GOY- "VA 

You CAN~ FoR ~li~ln~, 

0 

the riwi / 

ikA\§®~0&00 ,,··, 

5fieff i Gci5er 
Jews f #f J'ejf/5©11114 
/ j01 Chest11ut Sf. 
fhi/a.Jefp~ia, Pa. 19103 

(l,tS)S,/-1&6S' 



Goyim (goy'- i m) l. Gentiles. 
non ,Jews. Those who are 
~ot born into the people 
with whom 600 made a 
covenant thru Abraham, 
Issac., and J"ac.ob. 

For (£awr) 1. To be in 
f ~vor of, committed to, 
io stand UP on behalf of, 
2 . Pro. 

Jesus (jeezuss) Also, 
Yeshua 1. Name meorti~ 
Salva t1on. 2. Messiah of 
Israel . 3. Son of Man. 
4. Son of 600. 5. 600 
b. Main Gharocter of t he Bible. 

Since there is nothing 
like. coming t_o the fDINT -
we (hough t 7 t 

IMPI;RATI V~ 
to ~'PROCLAIM, 

& ~ill&fJJM the, 
fact that many Gc,ntiles 

a rc believing 
in the 

uEWISH M£S51AH 

A ¢ 1-0.8 ¢ A ¢08 v e; \::::!) \.::'.:)@ 

@\t firsi Manyof~ 
Jews f¢R Jesus 

thovqht it to be UNUSUAL, even
blasphernous, 

But what'5 OK by H1M is OK 
by vs. 

IT ()II) TAKJ: A LITTL~ Gf:TTING 
UStD TO: AU. THOS~ BL.ON DE I BLUE -
~YE:D 6ELl!:.\JER$ 8'..£SSE.D BY 

THE ,.f M • OF T~E 
605 ~ 15RA~L : 

(JJL ~t::!::i ~ 
(~D1Jk 

OLP ,~~\\ 
Tt~TAHGNT, alt~~ 

'#~&~ 
SoN oF DAVID!?! 

~ut since it was ft1rt of 
HIS ~an, it 9iould be in 

our plans too. 
WIS Ours 

Q.~· 

at~ 1kre were only a 
few &OYI M FOR JESUS 

c.omparcd to the ~, 

e> 
~~~~~~~ 

. ~~~~&i)~~ © 
L.ARG.E number ct JEWS
Fo R JESUS ... 

~J; an'.l fBy ,__, there qot 
tore 0 

MORE. ~1)[i)fr\('!J 
Mid ' (9'1'.UcO MORE 0i: \ /j) .fy) 

GOYIM F'V'R.. .7ESllS 

... AN o the mu Sic and the 
prayers started tochanqe •.. 

AND befor~ looq It started 
qettt~ difftCJJlt 
to rerre.mber 1ilat ~ ~IOt 

( TMAT HI MAO GOMa 1"10 1"1i WOl!LO 
As.,. rew 

lb Tl;'LL Tll• l'EWS 
"TM£ H~~I!- Of' SALVATlOH 

FIRST!) 

• 
l 

• 


	Auto-Scan001
	Auto-Scan002
	Auto-Scan003
	Auto-Scan004
	Auto-Scan005
	Auto-Scan006
	Auto-Scan007
	Auto-Scan008
	Auto-Scan009
	Auto-Scan010
	Auto-Scan011
	Auto-Scan012
	Auto-Scan013
	Auto-Scan014
	Auto-Scan015
	Auto-Scan016
	Auto-Scan017
	Auto-Scan018
	Auto-Scan019
	Auto-Scan020
	Auto-Scan021
	Auto-Scan022
	Auto-Scan023
	Auto-Scan024
	Auto-Scan025
	Auto-Scan026
	Auto-Scan027
	Auto-Scan028
	Auto-Scan029
	Auto-Scan030
	Auto-Scan031
	Auto-Scan032
	Auto-Scan033
	Auto-Scan034
	Auto-Scan035
	Auto-Scan036
	Auto-Scan037
	Auto-Scan038
	Auto-Scan039
	Auto-Scan040
	Auto-Scan041
	Auto-Scan042
	Auto-Scan043
	Auto-Scan044
	Auto-Scan045
	Auto-Scan046
	Auto-Scan047
	Auto-Scan048
	Auto-Scan049
	Auto-Scan050
	Auto-Scan051
	Auto-Scan052
	Auto-Scan053
	Auto-Scan054
	Auto-Scan055
	Auto-Scan056
	Auto-Scan057
	Auto-Scan058
	Auto-Scan059
	Auto-Scan060
	Auto-Scan061
	Auto-Scan062
	Auto-Scan063
	Auto-Scan064
	Auto-Scan065
	Auto-Scan066
	Auto-Scan067
	Auto-Scan068
	Auto-Scan069
	Auto-Scan070
	Auto-Scan071
	Auto-Scan072
	Auto-Scan073
	Auto-Scan074
	Auto-Scan075
	Auto-Scan076
	Auto-Scan077
	Auto-Scan078
	Auto-Scan080
	Auto-Scan081
	Auto-Scan082
	Auto-Scan083
	Auto-Scan084
	Auto-Scan085
	Auto-Scan086
	Auto-Scan087
	Auto-Scan088
	Auto-Scan089
	Auto-Scan090
	Auto-Scan091
	Auto-Scan092
	Auto-Scan093
	Auto-Scan094
	Auto-Scan095
	Auto-Scan096
	Auto-Scan097
	Auto-Scan098
	Auto-Scan099
	Auto-Scan100
	Auto-Scan101
	Auto-Scan102
	Auto-Scan103
	Auto-Scan104
	Auto-Scan105
	Auto-Scan106
	Auto-Scan107
	Auto-Scan108
	Auto-Scan109
	Auto-Scan110
	Auto-Scan111
	Auto-Scan112
	Auto-Scan113
	Auto-Scan114
	Auto-Scan115
	Auto-Scan116
	Auto-Scan117
	Auto-Scan118
	Auto-Scan119
	Auto-Scan120
	Auto-Scan121
	Auto-Scan122
	Auto-Scan123
	Auto-Scan124
	Auto-Scan125
	Auto-Scan126
	Auto-Scan127
	Auto-Scan128
	Auto-Scan129
	Auto-Scan130
	Auto-Scan131
	Auto-Scan132
	Auto-Scan133
	Auto-Scan134
	Auto-Scan135
	Auto-Scan137
	Auto-Scan138
	Auto-Scan139
	Auto-Scan140
	Auto-Scan141
	Auto-Scan142
	Auto-Scan143
	Auto-Scan144
	Auto-Scan145
	Auto-Scan146
	Auto-Scan147
	Auto-Scan148
	Auto-Scan149
	Auto-Scan150
	Auto-Scan151
	Auto-Scan152
	Auto-Scan153
	Auto-Scan154
	Auto-Scan155
	Auto-Scan156
	Auto-Scan157
	Auto-Scan158
	Auto-Scan159
	Auto-Scan160
	Auto-Scan161
	Auto-Scan162
	Auto-Scan163
	Auto-Scan164
	Auto-Scan165
	Auto-Scan166
	Auto-Scan167
	Auto-Scan168
	Auto-Scan169
	Auto-Scan170
	Auto-Scan171
	Auto-Scan172
	Auto-Scan173
	Auto-Scan174
	Auto-Scan175
	Auto-Scan176
	Auto-Scan178
	Auto-Scan179
	Auto-Scan180
	Auto-Scan181
	Auto-Scan182
	Auto-Scan183
	Auto-Scan184
	Auto-Scan185
	Auto-Scan186
	Auto-Scan187
	Auto-Scan188
	Auto-Scan189
	Auto-Scan190
	Auto-Scan191
	Auto-Scan192
	Auto-Scan193
	Auto-Scan194
	Auto-Scan195
	Auto-Scan196
	Auto-Scan197
	Auto-Scan198
	Auto-Scan199
	Auto-Scan200
	Auto-Scan201
	Auto-Scan202
	Auto-Scan203
	Auto-Scan204
	Auto-Scan205
	Auto-Scan206
	Auto-Scan207
	Auto-Scan208
	Auto-Scan209
	Auto-Scan210
	Auto-Scan211
	Auto-Scan212
	Auto-Scan213
	Auto-Scan214
	Auto-Scan215
	Auto-Scan216
	Auto-Scan217
	Auto-Scan218
	Auto-Scan219
	Auto-Scan220
	Auto-Scan221
	Auto-Scan222
	Auto-Scan223
	Auto-Scan224
	Auto-Scan226
	Auto-Scan227
	Auto-Scan228
	Auto-Scan229
	Auto-Scan230
	Auto-Scan231
	Auto-Scan232
	Auto-Scan233
	Auto-Scan234
	Auto-Scan235
	Auto-Scan236
	Auto-Scan237
	Auto-Scan238
	Auto-Scan239
	Auto-Scan240
	Auto-Scan241
	Auto-Scan242
	Auto-Scan243
	Auto-Scan244
	Auto-Scan245
	Auto-Scan246
	Auto-Scan247
	Auto-Scan248
	Auto-Scan249
	Auto-Scan250
	Auto-Scan251
	Auto-Scan252
	Auto-Scan253
	Auto-Scan254
	Auto-Scan255
	Auto-Scan256
	Auto-Scan257
	Auto-Scan258
	Auto-Scan259
	Auto-Scan260
	Auto-Scan261
	Auto-Scan262
	Auto-Scan263
	Auto-Scan264
	Auto-Scan265
	Auto-Scan266
	Auto-Scan267
	Auto-Scan268
	Auto-Scan269
	Auto-Scan270
	Auto-Scan271
	Auto-Scan272
	Auto-Scan273
	Auto-Scan274
	Auto-Scan275
	Auto-Scan276
	Auto-Scan277
	Auto-Scan278
	Auto-Scan279
	Auto-Scan280

