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Of the variety of illustrations used by the Rabbis to expound
and clarify their lessons, the proverb is one of the more popular. Some
1700 maxims, pithy sayings of folk wisdom, have beeﬁ culled from the
literature. Surprisingly, this potential key to the folk mind of the
rabbinic period has been largely neglected by scholars. (There is, to
my knowledge, only one brief comparative study of rabbinic and Greek

and Roman proverbs by Lieberman in his Greek in Jewish Palestine.)

Mr., Waldorf, on the bhasis of an analysis of the proverbs in
the Midrash Rabbah introduced by matl'a and of a number of talmudic

sayings intvroduced by the technical formula 'amrei 'inshei, attempts to

determine when and why proverbs are used, what is their precise function
within a passage, and whether they are part of the original stratum or
later additions, His research also suggested the possibility thét cer-
tain Rabbis were "proverbial personalities," teachers whose "particular
frame of mind has led them to describe situations and formulate opinions
in proverbial forms.'

Mr. Waldorf has written a fine, well~organiied essay. He has
worked with admirable diligence and devotion. By carefully and con-
scientionsly tracing every parallel and variant of each proverb, Mr.
Waldorf entered the total range of rabbinic literature, a process which
served as a significant learning experience. The translations, the
analysis of the context and the delineation of the function\of the

proverb within each passage are excellently done.
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Due to the fact, however, that only a small portion of the
available material was analyzed (some 50 proverbs), Mr. Waldorf's over-
all conclusions must be viewed as tentative ~- hypotheses which require
further verification. The attempt to determine wﬂether the proverb is
a later addition or whether it is part of the original exegesis is also
somewhat misdirected since it does not take into account the natuve of
the literature and the centrai place of the illustration in the rabbinic
homily. The very imaginative and appealing suggestion concerning the
"proverbial personality” opens a potentially fruitful area for study and
should be pursued.

Mr. Waldorf, with admirable modesty, describes his thesis "as
a preliminary investigation into the place of maxims in the rabbinic
literature." I believe that the thesis is more than preliminary. Due
to the scope of the literature, surely not to the lack of ability or
effort on Mr. Waldorf's part, only a comparatively small number of
- proverbs are treated. However, the considerable work done is of superior
quality and measures up to Mr, Waldorf's high scholastic standards. It
is my hope that Mr. Waldorf will pursue his studies in this area and
bring this project to completion.

It is with much pleasure that I recommend the acceptance of this
thesis in partial fulfillment of the requirements for the Master of Avrts

in Hebrew Letters degree and Ordination.

Eugene Mihaly
Referee



Scholarly work on maxims has been limited %o
collecting them and analyzing their grammar, ﬂ@nﬁént,
and form., The study dascrib@a in this paper sought to
view maxims in thelr context in the rabbinie lit&raﬁure;
but because of the great number of maxims to be found,
this study was limited almost exaluaively to maxims in
Midrash Rabbah., The study began to answers When and
Why do the rabbis use a maxim as illustrative material?
Another question was raised by the reading: Who uses

maxims?

Maxims seem %o smrvé three main functions: (1) They
are used o explain why a particular action is taken, why
a Biblieal verse is phrased the way it is, or why events
took the course they did., (2) The most frequent funetion
& maxim has in a gummary is to draw a moral from the
situation or story. Sometimes, the maxim acts as the
prosaic repetition of a point already adequateiy‘éxpreased.
{3) Maxims have their most cutting effect as egditorial
gomments., In two cases, gross insults are conveyed through

maxing .,

~ Through reading, this guthor began to feel that, while

some maxlms &0® an integral part of the section in which




they are found, many others have a tenuous connection
with the ramaindgr of the exegesis. The scope of this
study did not allow detailed investigation of sach

passage; but the author's observations are noted.

The intuition that many maxims are secondary led the
author to search for evidence that a2 limited number of

proverbial personalities sre responsible for a major

proportion of the maxims now found in rabbinic litara@ure.
A prime candidate for this deslgnation is Rav Papa, a o
fourth aantﬁry Babylonian Amora, ﬁb whom the Talmud
attributes many maxims., Another candidate is Habba, &
fourth generation Babylonian Mmora, who lists a number

of popular maxims with Biblical verses from which they

are "derived."

This study can best be described as a preliminary
investigation into the place of maxims in the rabbindle

literature,.
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Common to the folk culture of every nation are pithy
sayings which seek to distill the wisdom of the gpoup into
eompact packages, easily remembered, and conveniently taught
to the young. OGenerally these gayings have been valled
Hproverbst; but for purposes of this paper they are called
"maxims," to prevent confusion witﬂhha proverbs par exeele
lence, those from the Biblical Book of Proverbs. Although
the léxicographer might objeet, "maxim" and "proverb" are
usaed synonymously ln this paper.

Generally, the scholarly work thab has been done in
medern times wiuh respeet to maxims has been along the lines
of eall@cting and lianing. Thare are collections of maxims
in most modern and ¢lassical languages. A few attempns
have been made‘té(diéeuéa the”érigina and grammaticel forms
of maxims and the dependence of maxims in one language on

similer maxims in another language., In general, the mncient

and obscure arigin af these sayings has prevented anything

more than the most primitivef speculation. .

In the area of Hebraw maxima, the work has been ﬁxéluw
sively in the area of collecting and explaihing_ﬁh@ meaning
of the proverb. As examples, we might take the following
volumes: In 1900 I. 3, Weissberg published a pamphlet of
some three hundred maxima which were of_popular mrigin gnd

1.
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not the work of a particular rabbi, Hls notes and explana-
tions deal with the meaning of the maxim. In footnotes he
cites similar Russian proverbs.l In 1911, Rawnitﬁki,and
Bialik published a list of some 1700 proverbs taken from
the Talmuds and the midrash with hather limited philelogical
notes.® That same year, intthe United States, one M, Goldman
published a glossy little collection of 400 "Proverbs of the
Sages ... gathered from the inexhaustible treasures of the
fathomless *Sea of the Talmud.'" The aﬁatedpurp@se'af the |
volume was teaching of the young, but the style of translatien
and arrangement may indicate that the book was meant for Centile
eyes as well.? More modern collections are abridged, being
intended as readera for children.* Saul Lieberman goes hayond
mere collecting when he seeks to show that certain proverbs
in rabbinie literature are dependedt on Greek or Latin models,
On this basis, he is able to provide axplanaﬁions for several
difficult proverbial expre&sian&.s

- The intention of the present study is to examine the
context of maxims as they are used in rabbinie literature for
and understanding of when ané'why'maxims are used as illustra-
tive material by the rabbis, Preliminary work indicated that
1t would be impossible to survey more then a small fraction

of the eollected material.

1. I, J. Weissberg, U'11R7p *7un oD, Mitain, 1900,
2. d. g. Rawnitzki and . N, Blalik, W R0IDI Q°DAAB
Odessa, 1911.
- 3. M. Goldman, Proverbs of the Sages. New York, 1911,
by E. Keren, 0'DINE GIP7", ~Jerusalem, 1954. D
5. Saul Lieberman, Gresk in Jewish Palestine. New York, 1942.
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The passages actually examined were taken from
Bketings by Gross and Hyman. From Gross, all passapges
listed under matla' 6 for Midrash Rabbah were examined with
parallel vergions from the Babylonlan Talmud, Tanpuma, Sifre,
Bifre, Mekhiltha, and Yalguy Shim‘oni. From Hyman, & small
number of Taelmudie maxims listed under !'amray ;&ggﬁg? were
noted with thely Talmudie parallels. The.Jerusalem Talmud
and midrash collections omitted above were not consulted.

In a number of rames, citations were s8¢ general that &
search for the maxim was not possible. The use of Cross was
hampered by the fact that almost half of his citabions werae
incorrect., If he used unusual editions, he makes no mention
of them..

While reading some {ifty maxime in their contexts, wibh
parallels, this suthor began to organize hls thinking into
two general areas. There arose the literary question of
why & maxim was chogen and what its function wag in the |
exegesie., And also there is the giruectural queabion af where
the maxim appeared in the exegesis, In addition, i% became
inmreasiﬁgly slear that while proverbs are publlie property,
80 to apeam,-it takés a particular frame of mind‘ﬁm deseribe
situations and formulats opinions in proverbial form. There

is indication that certain "proverbial personalities® are

rasponsible for & major proportion of the maxims now to be

found in rabbiniec literaturs,
’ 6. M. D, Gross, 70 Wine Jerusalem, 1954, Vol. 2,
pp. 760f. .
gé Asron Hyman, N DANBY o°nan “1av vyt Tel Aviw, 1933,
pn o &
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2. LITERARY USE OF MAXIMS

In the eantexme‘examined, maxims seem o have two
major functions., Rither they act as the vehiele of expla-
nation or they are the means of repeating a major point,

either for smphasis or for summary.

FOR BXPLANATION |
In several cases, the maxim is the only means of - _

explanation. The best example &s the oft repeated proverb
2PN R BRM2? RD IRD ®9013% pms b b (GO, GO, THEY SAY
TO THE NAZIRITE, GO ALL AROUND 80 YOU MAY HOT COME CLOSE TO
THE VINEYARD.) A number of prohibitions are made with this
maxim a8 the only reason. We are ﬁ@ldl that a man with
seminal issue (zab) is not %o dine with a woman with an
issue (gzavah); that a ménstru&tlng woman -(niddah) may not

go to bed fully clothed with her husband; and that one should
not kiss the hand of one's sister -- all because of this
maxim. Mention of this maxim about the Nazirite recalls a
whole constellation of thought about rabbinic enactments bo

prevent tranagr@asien.ﬂf the law (giyagim). In & parallel

use? it is said that one should stay at least four cubits
from a harlot. There is a legend that Rabbi Ulla used to
greet his sisters by kissing them on the breast (some say the
hand). But there is also a tradition that this same teacher

prohibited any kind of intimaey ‘because of this maxim, In a

1. Skal Lam
2. Avod Zar 17a




5
seotion relating to wine, there are several cocasthonswivhen
rabbis prohibit Jews from using wine which has been diluted
by gentiles. This maxim 1s used as an explanation for their
decigion. For similar reason heathens are prohibited from
bringing grapes to a wine press.3 Likewlse, there is a
prohibition against mixing vinegar and flouf during Passovers
and another againat a Nazirite Saking home to his family
grapes he would have eaten on the job had he not been a
Nazirites -- all based on this maxim, which seems to have
besome a shorthand way of saying, "The reason for this deeision
is that one is obliged to make a fence around the law,

The maxim seems to get its meaning from the exsgesis on
the wverse, "(The Nazirite) shall abstain from wine ..; neither
shall he drink any liguor of grapes, nor eaﬁrfreah grapes or
drieﬁ."ﬁ The rabbi begins by outlining the evils tﬁat wine
gan lead to., Wine separates men from Toassh, from intelligence
and from the ability to diapénﬁe Justice, Drinking disqualifies
& Jjudge or a priest. Wine also gets people into trouble.

Onee men who participated in a drinking party were hauled off
by the gavernmsnﬁ. Similarly, wine was used by the $arpeﬁt Lo
gntice Eve. Ham was ocursed by Neah only after he had taken
too much to drink. The other thread of the argument jg that
ong 18 to stay away from even a semblance of a sem&lanae of
unseemliness, as the mén of theGfpeat Synagogue said,"... make
& fence around the Torah."’ Even the wording of the Torah
makes a fence around some of the commandments. Thus is

3, Avod Zar 58b to 598 L. Pes LOb
5- B Mety 92& 6; Num 6:3
7. Avoth 1.1l
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intercourse with a menstruating woman (niddah) prevented by
the words "do not approach her.¥ In like manner, the rabbis
prohibit liaentiausmsss by saying that one should not be alons
with a woman or converse with wne, Finally, the Torah prohibits
wine to the Naslrite by saying that "anything made of the
grape vine" is prohibited to him. The seal, the hatimah, of
this section is the maxim about the Nazirite going around
the viﬂayard.g Thus, this maxim becomes aynonymous with
the principle, "Moke a fence around the Torah." And thus it
is used in meny places to recall the whole exegesis of Numbers
Rabbah just mentioned. In that aense, the maxim becomes a
prineiple of explaining why a particular decislon is made.
It is interesting to note pasrenthetically that ne parallel
was uncovered in which the maxim was used to illustrate any
other point,

Another maxim which constitutes the total exegesis for
a verse is B™Mp 1D ROR B™IN DY HB™ow D (OF ACACIAS THERE
IS NO PROFIT EXCEPT YOU CUT THEM QOWH.@)» The verse commented
on is, "Come, "17 Pharach, king of Egypt,"le The maxim is the
only explanation which is offered, Jastrow's interpretation
makes gaad gsense: "a wicked man can be converted only by
suffering." However, this author would prefer to iﬁterpret
that the only way you will derive benefit from some people is
b0 threaten them with destruction. Either interpretation
seems to £it the context,ld

In a third case, a maxim along with another Bible verse
8, Num R 10,8 |
9. Jastrow, p. 358b under p™in .
10, Ex 6,11

1l. Bx R 6.5 \
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provides the only explanation for the verse, "Why do you
ery to me?":2 Partial expleanation is provided by another
verse: "Did you arrange your ery for help without bé&ng in
straita?l3 Why is it so? 1% 7wym H?Qfﬂyxjﬁmtﬁ o 133
HHONOR YOUR PHYSICIAN UNTIL YOU HAVE NOT NEED OF HIM,) The
implication becomes clear: since yﬂ& never know wheﬁ you
may nead to call upon God, you muﬁﬁ continually arrange your
prayers before him, L& This sama maxim is uged as the summary
for a longer discussion of the necessity for prayar in M
the Yalqu§,15

In the cases mentioned ab@ve; the maxim plays a major
role in the exegesis or explanation simply b@eause‘thsra
is no other material present. The more usual ocourrence is
that the maxlm isvyreseaned in a much larger context than
in the cases previously clted.

Sometimes the maxim is used to explain an action that
would otherwise be difficult to explain. FPor instence, there
is a very long story to illustrate observance of the law
implied in the verse: "If a woman has an iasue 0of blood many
days ... she is unclean."® It is assaPSed that Jeh@iahm&n,
the son of Jeholiakim, observed this 1aw while he was impriaanﬁd
by Nebuchadnezzar. The story begins with Nebuchadnezzar
coming to capture Jehoiakim. To avold the destruction of
the Temple, the Sanhedrin turns over the king to ths CONGUET
or, who slays him and installs his son, Jeholachin, as king.

12, Bx 14.15 . 13, Job 36.1 slated by Soneina.
l,. Bx R 21.7 15, 300 o+ 1o£"belER
16, Lev 25.25 '
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However, when Nebuchadnezgzar returns to Babylon and reports
to the people what he had done, they reply, w3 2%2p 30 M

ARy wh3 oabon w3 A ptann (DO NOT RAISE A GENTLE CUB
OF A VICIOUS DOG, MUCH LESS A VICIOUS CUB OF A VICIOUS BOG¢17)
N@bﬁ@h&dnszz&r heeds the sdviee of his peodpls and returns teo
Palestine to imprison Jeholachim, The restoof the story is
&n&anﬁaquentiél to understanding the use of the maxim, 18
From the story, it is hard to see why the Babylonian monarch
changed bis mind and returned to remove his appointee. DBut
by putting the maxim inbto the mmu@huaf the Eabylonién throng,
the storyteller is able to provide a rationale for |
Nebuchadnezzar's action,

In eommenting on the verse, "Jacob called Raéhel and
lLeah to the field, to the fiaak,“29 Shim'on ben Gamli'el<0
says that there are three things he likes about Easterners:
they cut off thelr food instead of chewing it off; they kiss
‘on the hand instead of the mouth; and they hold eouneil ih
open fields. As if to angwer the implisd quastion What 15 8o
good about holding council in open flelds? the rabbi adds
the maxim, 17" 0OBT fvn oW n KY 1R R nvw Ypna (IN A
FIELD WHICH HAS MOUNUS, SPBAK NO SEGREng).zl

In expounding the section about the plagues, the rabbls
ask why God smote the waters with blood as the first of the
plagues, The answer is that Pharaoh and his people worshiped

the Nile. The Holy One reasoned, "I will strike the god first
17, Jastrow, p. 226b under "11. 18, Lev R 19.6
19, Gen 31.h |
20, Theodor, p. 858, mseserts that it was another sage.
21, Gen R 74.2
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and then his people." As if in answer to the hypotheticgal
queabimn' What good would it do to strike the god? the
rabbl inserts the maxim, RYM313 1103ty wmnby ~
(STRIKE THE GODS AND THE PRIESTS WILL BE FRIGHTENED.), Withe
out the maxim, weveould'wall be in‘douﬁt as to the unigue
efficaey of striking the Nile as the first of the plagues.
In this case, the proverb is the sole vehiocle of axpianatimn.ﬁz

When Israel condusted its war agsinst Sihon, God fought
on their side by sign&ling the mountains to cruah;thasa
who were walting in ambush. ¥Thou didst shatter ﬁhe heads
of the seauménaters in the waters. Thou didst erush the
heads of leviathan."®3 Then God asked, How will Israel
know what good I did for them? But why did God ask the
question? This teacher explains God's actions in therms
of the popular maxim, TORY Yy 1R piitn® ne onply (IR fGU
GIVE BREAD TO A CHILD, INFORM IP3 MOTHER.). God had the
mountains move apart so that the rivers could sweep the
bodies away, When Israsl passed by and saw, "then Israel
sang this sang.“zh Thus the proper division of labor was
learned: God had the duty of performing miracles and
Israel was to praise God. The eamavidea is learned from
8 proper interpretation of a Psalm verse:®598slvation is
God's (Jjob); praiaing him is incumbent on his peapiegﬁ 26

It is said that Rav Shila once murdered a man. A legal
22. Ex R 9.9
23. Ps 74.13%
2@0 Num.21.17
25. P8 3.9
26, Num R 19.33
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maxim is used to Justify, or sxplain away, his action. It
seems that Bhila administered lashes to this man for having
had intercourse with an Bgyptian woman, The man.tuined the
rabbl over to the aivil'authoritiéa. By Judicious use of
double talk, Shila was able to free himself from their

hands. On the way out of court, the rabbi indlcated to the
man who had thrned him in that he was rather proud of the
way he fooled the oppressive foreigners. The man was ready
to turn him in all over again; so Shila killed him. In
answer to the implicit question How eould he do sueh a
thing? the story concludes TAVAY NI a8 Bk o

1iinY papn (THE TORAH SAYS, IF SOMEONE COMBS TO KILL You,
HASTEN TO KILL HIM.). It ie interesting that in this context
this maxim is used to explain away the rabbits action.?’
Later, we shall see how this proverb is used in two other
contexts as a summary, thus giving a tone of legal force to

a bit of sage advice. As maxim alons, the meaning would beem
to be "It is wise to defend yourself." In the context above,
it seems to take on legal force with the additional meaning,
"One who aets in self defonse is Juatiﬁieﬂ,“?sr

Throughout the rabbinie literature, a major concern
of the rabbis is the phrasing of the Biblical text. They
are alert for unusual words or seemingly unnecessary repetd.
tions. In a number of cases, a maxim is the vehicle used

to explain an unusual phrasing.

27. Ber 58a
28, See pp. 2Lf below.
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For instance, when Jacob calls Joseph to his deathbed
and requests that his body be returned to Palestine for
burial, he prefaces his words with the phrase, "deal kindly
and truly with me."?? The didrash asks Is there such a
thing as false kindness, that one nedd say both hegsed and
emea? The maxim provides the answer: JIPB 0R9T 0t a pn,
P17D fnn o (IF YOUR FRIEND'S SON IS DEAD, HELP (’:ARRYING;
IF YOUR FRIEND IS DEAD, THROW OFF,3°). The maxim implies
that Joseph might be inclined to do favors only when a
favor e¢ould be expected in return. Since a dead man cannot
reciprocate, why do hesed for him? Therefore, Jacob implies
that "If you do hesed after my death, when I can do nothing
for you, then you shall have performed the hesed shel
rgQﬁﬁ.uﬁl

In 8 number of plaoe&Bz Euphratea is referred to as
"the great river." But the Tigris is also called "the great
river,n33 Surely there can be only one great river, 34 ne
rabbis explain that whatever river is associated with Israsl
is to be considered great because the Bible refers to Israel
as great,3’ as the proverb says, pI10 N27D RIYDY WIIY
T? pimwty pymw? (A KING'S SERVANT IS A KING; ATTACH YOURSELF

TO THE CAPTAIN AND THEY WILL BOW DOWN BEFORE YOU.36). The

29, Gen 47.29

30. Jastrow, p. 54L4Lb under jyb,

31, Gen R 96.5 with parallels in Tanh Wayihi 5 and Yalaut 154.

32, Gen 15.18; Deut 1.7; Josh 1,4,

33. Dan 10.4

34, There are deep textual problems with this passage in
Gen R 16.3 and its agbreviatad paralleds in Sifre Deut 6 and
Yalquy 80L; but the intention of the passage is clear.

35- Deut l&-?
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maxim says that anything may obhain pragse by association
with something praiaawarthy, and thus explains why Euphrates
g0t the name great. "
When Hagay flees from Sarails harsh traaﬁm&h@ and

the angel asks her where she came from and where she is
going, she replies, "I flae from the face of my nlsbress,
Saral.'>7 We would not expect an escaped slave to admit
her previous state. Why does Hagar admit that Saral was
her mistress? One rabbi explaine by means of the maxim,

"IIMB P TNIY I mIntn BRY DR TUITIRT I 1Y o qnR DR
(IF ONE TELLS YOU THAT YOU HAVE THE BARS OF AN A58, MIND IT
NOT; IF TWO, ORDER A HALTER FOR TOURSELF,38) .39 1 the
par&ll@l“ﬁ‘tww maxims are used. The first is the same as
the one above, except for the ending: 01D i Ay
(... ORDER BANDAGES FOR YOUR EYES [Bs for an ass on a
treadmilkz.“l). But, in addition, the Yalquy uses another
version of the maxim: 7T A% @rm HEJTR BION TP Tan
(IF YOUR NEIGHBOR CALLS YOU AN 488, PUT A BADLDLE QN@&Q)a#B
In all cases, the intention is the same: 4if enocugh people
call you something, believe them, Thus thejmaxi@ is used
Lo explain Hagar's strange admiseion, in light of two verses:

Abyam had saild to Sarail: "Behold, your maid is in your hand®

36. Jastoow, p. 1545b under MY  The Soncino translation
to Gen R 16.3 treats the gecond clause differently: "ecleave
%o heat and it will warm you,"

37. Gen 16,8

38. Jastrow, p. 1l1lL6b under ‘3M11H

39, Gen R LS.7

4O, Yalqut 79

kL. Jastrow, p. 1lli7a under BD"MIQ

L2, Jastrow, p. 25b under SBIIY




13.

{v. 6) and tharmasseﬂger of God had addressed her as
"Hagay, Sarai's handmaid™ (v. 8).

| One final example of how a maxim is used as a mediunm
of explanation ¢an be given from the familiar legend of
Honl the Circle-Drawer. After awakening from a seventy
year sleep and finding that he was unknown to the people
and scholars of the day, he dies. Byt why should he die
8o soon? An answeyr is provided by the maxim ROinan K
®nin'n I8 (EITHER FRIENDSHIP OR D@ATH)) Ak W 7

Thus we have seen that the mexim can be used as a

medium of explanation for action taken or of the phrasing
of a Biblical verse or of the way things turned out.

FOR SUMMARY | »
Maﬁima are é@mmenly used to restate in»&mnei&a, forceful
manner, & point which has already been made clesy. Frequently
the maxim is used to characterize the situation or draw |
from it a moral,
Because of the pithy, folksy way that maxims are phrased,
they are particularly apt #ahialea for drawing the mﬂrali
from a story or situation and expressing it in a way that
is easy for the listener to remember. The other advantage
agerulng to the preacher who uges current maxims bo exXpIress
his lesson is that people may assent to the maxim in & way

43. See p. 46 below.
L. Tatanith 23a
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that they might not assent to an original formulation of
the same idea. |

A series of stories about how seemingly 1n$ignifiuant
objects became important occeurs a numhaf af times as the
exegesis to the verse, "The superfluities of the sarth are
included,™? The final story in this group of seven is
about & man who observed two birds fighting. One killed his
opponent, but lumediately brought am herb to revive him.
The man took some of the herb to revive the dead of Israel.
On the way, he revived a fox. Pleased with his success, he
revived a dead lion, who promptly ate him. This'evann
beara out the popular proverb, A7 3Y 8P D pTeay weab oab
T2 "B RY @131 T°ayn RY w2 3 (IF YOU HAVE DONE GOOD TO
SOMEORE BAD, YOU HAVE DONE BAD; DO NOT DO GOOD FOR SOMEONE
BAD AND BVIL WILL NOT OVERTAKE YﬂU¢)45 It should be noted
that the moral brought out by the maxim is not the same
lesson which is to be learned from the whole series of
storles, i,8., that everything has its place and purpose
in ereation.

A much more clever exegesis uses the same maxim to
teach the same moral, The verb Yrose' in the verse, "And
it came to pass ... that Cain rose up against Abel .., and
8lew him,“47 is interpreted to mean that Abel was actually
stronger theinCain., The preacher explains that Abel had

practically overcome his attacker when Cain stopped him by
L5, Eec 5.8 as rendered by the Soneino translabion
to Lev R 22.4.
L6, Lev R 22,4 with ?arallels in Gen R 10.7; Num R 18.22;
Ege R 5.8; Tanh Hugath 1; and Yalaqut to Bee 5.@.
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saying, "The two of us are the only ones in the world; what
will you say to our father?" Abel was filled with mercy;
butlas soon a8 he let Cain up, Gaiﬁ attacked him fatally,
The rabbi then draws the moral from the situation with the
mexim, 17 CLRY K% ¥ 31 ayn 8% phay aw (DO NOT DO GOOD
FOR SOMEON B:AD AND EVIL WILL NOT OVERTAKEVYOU»)-“S
Elsewhere there is a faseinating Sit of exegesis on
‘Eliezer's prayer at the well of Aram«naharaimég We are
told that four Biblical characters offered 1mprapér Prayers.
Eliezer asked that the girl who offered him water would be
the proper wife for Isamg. Caleb and Saul promised to marry
their deughters to the winners of particular battles. Jephthah
-hprg@ieed to sacrifice the first creature that came to greet
him¢if he won the battle. In three cases, the Holy One
made things come out properly, but in the case af'Japhthah,
the improper prayer led to tragie results. Why did Pinkas
the priest not stop the awful sacrifiece? He said in hie
heart, "He needs me and I'must g0 with him," Jephthah re-
balled ageinst the idea of the saerifice; but because Pinbéa
was going along with it, he folt obligated, as the leader
of Usrael, to keep his draadfﬁl promise, Between the two
of them, the girl lost her life, as the proverb says,
RAJ12YT KO3 PUIR RAYIND? 8O™NM 13 (BETWEEN THE MIDWIFE

L7. Gen 4.8
L9. Gen 24,,13F
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AND THE TRAVAILING WOMAN, THE CHILD OF THE POOR WOMAN DIES.)
The popular maxim ¥8 an effective way of emphasizing that
when responsible leaders "pass the buck," tragedy can
oeccur.’® In a parallel version,’! the same story is told
in Hebrew. Instead of a proverb, the following sentence is
written in Aramaie: PIOTINRY KD21RY RVARD DBD MDD Y3 ID

DT 2y 1U3IOO8 (AND THE END RESULT WAS THAT BETWEEN THR
TWO, THE UNFORTUNATE ONE PERISHED AND ‘THE TWO OF THE% ARE
RESPONSIBLE FOR HER BDOOD.). In comparing the ﬁwﬁrvérgi@na,
one ¢an see that, particularly if the maxim about childbirth
was eurrent,the maxim makes the more forceful statement of
the moral,??

Once Israel was saved when an angel slew the Assyrian
army.53 The rabbis speoudate on the means by whioh death
was adminisberad; One suggestion is that it is the hand of
God; another, the finger of God. The final suggestion is
that Gabrital used his sickle while he was on the way to
ripen the fruits, as the proverb says, 2pa? TN 238
KOOY'R 1337, The.Arsmneie of the proverbial. moral can be
translated two ways: (a) INCIDENTALLY (while doing something-
else), LET YOUR ENEMY HEAR FROM YOU. or (b) ON THE WAY
(while you are traveling), LET YOUR ENEMY HEAR FROM ¥0Uu,

In any case, the intention is clearly that one should follow
the example of Gabrf'al by inspiring fmam in his enemies
through aatian.ﬁa

50. The section concludes with some clever interpretations
to show how both Jephthsh and Pinhas were duly punished,

51. BEece R 10.15
52. See pp. 38f below.
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In disoussing leprosy, Rabbi Levi suggests that it
was a matber of distress to Moses that Aaron was forced
to inspect leprosy. "It isg not in keeping with the dignity
of my brother.? .The Holy One replied, YDoes he not derive
benefit from the twenty-~four pressnts of the priesthood?
K9P NI pYT KYIp T3 P3N (HE WHO E4IS THE PALM'S
HEART WILL BE SMITTEN WITH THE STICK fOf dried palm/.”%).®
The commentator 1"V sugpests that around the palm tree
thers are prickly branches and thornsg that one must wibhatanﬁ
if he wishes to enjoy the frudt. The lesson seems to be
that one cannot expect adventages without accepting some
abligatian*5§

The traveling Jew is warned to ﬁ@lllatwang@rs an the
road that he is going farther than his actual destination
because thleves frequently wait until the end of # Journey
before they strike. When a Babylonian teacher followsd
this advice, the frustrated thieves called him a decéiver,
- The rabbi placed them under a ban so thet for twentywtwo
years “"erime did not pay." Finally, all but one weaver in
the band apologized to the rabbi so that they could have
thelr ban 1lifted. The stubborn weaver was saten by a lion.
The moral is that MWD BRI RO JTUD RYT K391 (4 YEAR
OF SCARCE EARNING WILL CHANGE (for the better) A WEAVER IF
HE BE NO PROUD FOOL‘57). The warning to see one's mistakes

53. 2 Ch 32.21

5h. Banh 95b .

55. Jastrow, p. 1341s under BMIPIIL,
56, Lev R 15.8

57. Jastrow, p. 531la under J177Q
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and to bend to circumstances comes acrosa very clear&y;sa
In a_number of places, there is a long sermon based

on the versé, "Better 1s one handful, with p@&ﬁa;‘than two
hands full with rouble and striving after wind,"?? 1t
is the latter phrase, 1" niyt, which becomes the refrain
throughout the sermon, Among the parallels, there are marked
differences, but these differences do not affect the use
of the maxims, which are used in each case to emphasize the
moral of the section in which they are employed. (a) It is
better to know two orders of Mishna well then to ahud&féll’
of the Halakhah poorly so that one ean claim the title of
Master of Halakhah. IT™HENR ARG IR RDTED RIDCR RIAN RID
(BETTER IS5 ONE TIED BIRD THAN A HUNDRED FLYING,) (b} Betﬁar
15 he who has ten pieces of pgold and uses them Lo trade
and make a living than he who borrows on interest so that
he can be called an Entreprensur, TIRH KON AN
Y kY neyey  (HE WHO BORROWS ON INTEREST DESTROYS HIS
AND WHAT IS NOT HIS.®0), (¢)Better is he who does charity
with his own money than he who does robbery and violence
in order to do cherity with the resources of others so that
he may be called a Doer of Mitazvahs. PrUrEng ®pvy

we a% wavypny (SHE WHORES FOR APPLES AND GIVES THEM 70 THE
310K.61),  (d) Better is he who has a garden and fertilizes

and hoes it to support himeelf than he who takes many
58, Avod Zar 25b with parallel in Yalquy 133.
5’9» Eﬁﬂ ll-wé’
60. Jastrow, p. 572b under wt°,
61. Jastrow, p. 225a under 913,
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_ fields on halves®? in order to be called a Master of
” Estates, 0% ]°208 J°9BY ]33 ANT ["UOY P58 N33 ARt
(HE WHO HBNTS ONE GARDEN WILL EAT BIRDSy HE WHO RENTS
GARDENS, THE BIRHS WILL EAT HIM.) All of thése maxims
point out the folly of seeking good ends through poor
means. The fellow who chases a hundred birds or farms
several gardens or borrows extensively, ends up losing
his substance; and the ppor girl who whores for apples
ends up looking pathetic. The folly of wanting o be what
one 1is not 18 made very cleér in this sermon through the
repetition of key phrases and the c¢lever use of mamims;$3
We noted abeve,ék that the maxim R L1 B b e
1% 7I0%N KoY (HONOR YOUR PHYSICAN UNTIL YOU HAVE NO NEED
OF HIM,.) was used once as the sole means of explaining
Job 36.19. Eleewhere, a fuller explanation of the Job
verse 1s given in HebrewAand the maxim is quoted at the
end in Aremaic to ﬁumetuaﬁe the moral: Rabbi Blazar said
that a man should éffar prayer prior to trouble, Had
Abraham not prayed at Beth El and Al, Israel would not have
been able to survive its enemies. Resh Lakish said that
anyone who strengthened hiﬁéelf on earth with prayer would
have no angels against him on high. Johanan added that
when & man seeks mercy, he should do so with the support of
all the heavenly beings. By prayer, man bringe them to be

supporters of his supplications instead of troublers.,
62. A note on p. 35 of the Soncino Lev R suggests that he
rents many gardens but gives up half the produce ay rent.
63. Lev R 3.1 with parallels in Ece R 4.6 and Yalqut 971,
6h. See pp. 6F above.
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MY2 pen BYY Ty RUO8Y pik (DECLARE YOUR PHYSICAN PRECIOUS
UNTIL ¥YOU HAVE NO NEED OF HIM,). 1In this context, one is
enﬁauragéd to curry the favor of heavenly hosts for a time
when @ﬁa needs them. The popular maxim reinforves the
morsl already taught in the less familiar worda of the
rabbis,65

Emphasis

Almost dmperceptibly we have moved from examples
where the maxim is a‘meanﬁlaf‘axtraating the moral from a
sltuation to examples where the maxim actes as a forceful
repetition of a point already made, |

In responge to the verse, "My soul has them still in
remembrance and 1s bowed down within m@,"éé Rabbi Judan is
moved to exclaim, "Yes, I know you remember the nations of
the world {for punishment); but what shall I do (sseing
that) my souldis bowed within me? EP VIR RITRRT Y
fpDI KITEPT ACWRY  (BY THE TIME THE STOUT BECOME THIN, THE
LIFE OF THE THIN IS GONB OUT.7). 1In his own statement, the
rabbi expresses his feeling of desolation and frustraégém*'
The maxim is an emphatic restatement of the feeling that
overwhelms him,68 .

In a similar contemt, a different maxim serves as the
game kind of emotionsl expression. Moses complained before
the Holy One, "I served You faithfully as a shepherd in the

desert. Buty when Your people were about to enter the prom
65, Yalquy 920
66, Lam 3.20
67. Jastrow, p. 1348a under i up .
68. Lam R on Lam 3.20 with parallel in Yalkuy, p. 105la.
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ised land, You decreed that my bones should fall in the
desert. Later, during the exile, You sssigned me to lament
and ery over them. % Y7 109901 3% 310 RY “I11R 21W0
{1 DERIVE NO BENEFIT FROM MY MASTER'S GOOD FORTUNE; BUT
I SUFFER FROM HIS BAD FORTUNE,59),70
We have previously noted’* how a maxim is used to

explain the action of a rabbi. In the present case, we
shall note how the same maxim acte as the summary statement
for a principle which is derived in another way. There is
a statement that Moses ruled that "if a thief be found
breaking in aend be smitten and die, no blood guilé" falls
upon the householder.’? David speaks to Saul, "You found
me in a oave.’> You and your blood were permitted by the
Torah and by Moses. When Moses said, ‘I¥7 D7 2y 7inyn w% |
he meant that if a man comes to kill you énd has the ability,
tdo not stand still' by saying to yourself that you will be
guilty Ifor his blood.' Do not rule over your heart but
kill him immediately. The intent of the maxim is the same:
TPup 8% 99 nhbep 0P (KILL HIM BEFORE, S0 THAT HE WILL
NOT KILL You,),n7%

- The same maxim is used as Raba explains the reasoning
behind the law of the housebreaker.”> No man is inactive
whers his property is concerned. Therefore the thief reasoned,

'If the owner tyies to prevent me, I will kill him.! Therefore,
69. Soncino translation to Lam R, p. 47.
70. Lam R, Pethhta' 24,
?l& Sea P 10 &b@Vﬂ@
72, Ex 22.1
73. 1 Sam 24.11
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the Torah says, . VA"IAY LOWN TAMIBY 81 OR  (IF SOMEONE
COMES TO KILL YOU, BE FIRST AND KILL HIM.). Here, the law
is stated and explained and finally reiterated iﬁ the form
of a legal maxim which is much more easily remembered than
the law itself.7?

When we discussed how the maxim about the Nasirite
going around the vineyard came to stand for the principle
of making & fence around tha‘Tarah,76 we noted in effect
that the maxim was used as a summary for the seoction and as
a restatement of the principle of the glyag (fence around
the Torah), |

On a very different subject, s maxim is used to
restate an attitude toward knowledge: Rreaching on the
verse, "This is the statute of the Tarah,“77 Rabbi Isaac
s "ALL this have I tested with wisdom.
I said, I shall become wiae; but it is distant from me 78

uses as his pethhta'

This leads to "God gave wisdom to Solomon ... like sand on
the sea~shore."’? What is the meaning of "like sandv"? The
second reply to this question is, "Just as sand is & wall
- to the sea, 80 wisdom was a wall to SGIQm@n."ao As the
proverb says, nMOn O DCIp AP j0NIp B0 DN0R AP (IR YOU
7h. Midrash Tehilim to Ps 56 with similar uses of the
maxim in Ber 62b and Yalqut Samuel 134,
75. Sanh 72a
76. Num R 10.8; see also pp. 4LEF above.
77. Num 19.2
78. Bee 7.23
79. 1 Ki 5.9

80, "Acting to cheek passion,™ suggests a footnote in
the Soncino translation to Num,ﬁ 19.3.
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LACK KNOWLEDGE, WHAT HAVE YOU ACQUIRED? IF YOU HAVE
ACQUIRED KNOWLEDGE, WHAT DO YOU LACK?). "Like a city
broken down and without a wall; so is he whose aéirin.ia
without reaﬁrainﬁ."gl The méxim, much like the proof text
which follows, is used ﬁa'emphaaisa the desirabllity and

. necessity of wisdom, 82

The same maxim, with clauses reversed, is used in a
more compact exegesis whiuh,highlighua'the same prine&plﬁ‘
Rabbi Tanhuma uses as his pethibta', "There is gold and many
rubles; but lips of knowledge are a precious JeW@l.”aB
Often men have gold, silver, precious stones, pearls . all
the lovely things of the world -~ but they lack knowledge.
Alveady the point is made, but now it is emphasized and re.
peahad by the maxim, After gtating the maxim, the preschsr
goes on to make the text more expliqi%, ‘The gold refers
to the freewilll offerings the lsraelites br@ugb§ to the
tabernacle; rubies refer to»the gifte of the rulers. Moses
became depressed that he had nothing valusble to offer for
the tabernacle. God assured him that his "lips of knowledge®
and the words he spék@ were more acceptable than material
gifee, 84

FOR STATEMENT OF ATTITUDE

When & proverbial expression is used to express she

attitude of the user, it is usually to axpress a negative
8l. Prov 25.28
82, Num R 19.3 with parallels in Hee R 7.32, Tanh
Hugath 10, and Yalqu{ Mishle 959.
83. Prov 20,15

84. Lov R 1.6
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feeling. Perhpgps it is safer to couch uncomplimentary or
unkind feelings through a maxim than to express them in
one's own words.

One exeeption fo this generalisation is found in a
line by line commentary on Job, It is said that "when
Job's three fitends heard of all this evil that was come
upon him, they ... made an appointment together to bemoan
him and to comfort him.® 85 What is the meaning of "thaey
- made an appointment!"? Aftef all, each lived at least three
hundred parsangs from the other, Haﬁ'did they know? There
are two opinions: (&) Each had erowns (or wreaths). Rashi
explains that on each ocrown was the face of one friend. If
a face changed, suffering had come to that Priend and
appropriate action could be taken. (b) Each had & tree
representing each friend. If the tree withered, they knew
to whom trouble had come, Rabbah sdded, "Thus the popular
saying, RMIN'D 1K 31°8T CMARD BNAR IR (GIVE ME EITHER
FRIENDS LIKE JOB'S FRIENDS OR GIVE ME DEATH!). In this way,
the rabbl expresses his deep approbation f@r the concern
exhibited by Job's friendﬁigé

Far more common is the use of a maxim to express
negative feelings. An interchange is said to have taken place
between Reb end Rav Shela in which the most bitter kind of
insult ie conveyed through maxims. Strack gives us the back-

ground that YRab Shela had been head of the school at

85, Job 2,11
86. B Bat 15b
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Nehardea when Rab returned from palaabina.“87 He lists
both men as first generation Babylonian Amoraim. Hab
comes to the place of Shela and stands next to him as
translator. For the phrase NAAT RYR Rab says "the
call of the man." Shela corrects him, saying that it should
be interpreted, "ery of the rooster.” Hav replies with
the maxim, 7Y1°0 MY23pn BY S®RTIAY M CanY 2138 (A FLUTE
IS MUSICAL TO NOBLES: GIVE IT T0 WEAVERS AND THEY WILL NOT
ACCEPT IT [Fools eritiecize what sages admirﬁ?.as). Before
Rab Hiyaal made the interpretation "man' and was not _
corrected.” GShela asks Rab ﬁe git down, but Rab replies,
ALY pre NTY AMAD °8 (IF YOU WORK AS A LABORER, HACKLE

HIS WOOL [Ef you make the mistake of hiring yourself out,
you must nonetheless do your master's most unplessant
wurﬁ?;ﬂg). Others say that he replied, “One may not be
demoted in matters of holiness." The bad blood between
these two men is amply illustrated by Rab's use of
maxims, %0

A stbilar insulting use of a maxim is found in a
rather strange story told about Eleazar ben Shimon and his
wife. The rabbi, fearing that his colleagues might mistreat
hisg body, requested that his wife kéep it in the upper
chamber of thelr home. This she did for eighteen (or twenty

twu)years. People would come to ask questions and a voice
87. Hermann L, Strack, Introduetion to the Talmud and
Midrash, p. 120,
88. Jastrow, p. 3b under 313§
89. JastroRybB. lha under TARII,
90. Yoma' 20b
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issued forth giving decisions. Eventually the body was
buried and Rabbi sent a proposal of marriage to Eleagar's
widow, Her reply was twofold: "A vessel that has been
uged for holy purposes should naw.be used for profanel”
Or, as the proverb says, vy 8Y%0 Bhca on w3
Bon ahnvip KAy RAVID (WHERE THE WARRIOR HUNG UP HIS
BATTLE AXE, THE SHEPHERD HANGS UP HIS %ELLET.gl)‘ The
insult is very clear: Would you have someons as unworthy
as yoursell try to replace someone as worthy as my late
husband 9%
The same maxim is used as an expression of contempt.
The exegesis is on the verse, "and further, I saw under the
sun, in the place of justice, evil; in the place of righteousw
ness, wickedness."9? In the place where the Great Sanhedrin
sat and Judged the law of Israel sit "all the princaa of the
King of Babylonia."%% As the proverb says, "WHERE THE =
WARRIOR ... ." The play is ¢Rearly on 1101 in the
Jeremish verse as @ampérad to Tﬁiﬂ,/whiﬂh was the activity
~of the Sanhedrin., The rabbi uses the maxim to express his
disdain for Babylonian (or perhaps any foreign) rule;95
A maxim is the vehicle for an editorial comment

following the exegesis on the verse, "And there was a

91. There is some problem as to the correct spelling of
the text. It may be 3712 (bag or wallet, Jastrow, p. 620a)
or it could be ®n?Ip (Jar or pitcher, Jastrow, p. 1330a),

92. B Metz 84Lb .

93. Ece 3.16

9. Jar 39.3

95. Ece R 3.16 with parallels in Yalquy Koheleth 969,
Lev R 4.1 and Sanh 103a.
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famine in the land."¥® There were ten famines that came into
the world. (Each is listed with an appropriate proof text.)
Huna said in the name of Samuel that a famine really should
have come in the days of Saul and not in the dﬁys of Daviﬂ.
Sinee Seul was bhe stump of a sygamore and Revid the shoot
of an olive tree, God delayed the famine so that if would
fall on someone who could withstand ite effectsy as the

maxim says, R07OWHD RIniy Ron 89'w (SHELA HAS SINNED; L

BUT JOJANAN MUBT PAY.) One draws the impression that the
writer uses the maxim to complain about the ﬁnruaﬁﬁre of
events. Yes it is fine to say that God tests those who
can withstend it; but why must I suffer while others do
the sinning? The maxim becomes a harmless way for the

author to protest about the order of thing$.97

In this chapter, we have discussed the exegetical
uses of maxims in the literature ex&miméd; The maxim
seems t0 be used under three general categories: (a) &
vehicle of explanation; (b) a device by which the teacher
summarizes a main peimﬁ or draws a moral from a longer
exegesis; and (6) a means of expressing an emotion
(genara}ly negative in character) by the user of the

maxim,

96, Ruth 1.1

97. Ruth R 1.2 with almost exact parallels in Gen R
25.3, 40.3, and 68.2, since Nosh, Abrahem, and Isaao esch
endured & Famine, ' _
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We turn now to touch only briefly on a rather puzsuling
textual problem which arises in the mind of 2 reader of
even a few maxima in the rabbinic literature. As often as
not, maxims seem to be superfluous to the exagésis. The
beginning student of this literature is impressed with the
compactness and economy of expression with which an ides ig
developed. In many cases where maxime are usad,khuwever,_
it appeara that the maxim does hot add a naw'sUep in the
argument but repeats a step already axpresged in another
manner. It would be interesting te conduet a study to
~examine the hypathesisrthag in many cases maxima e@natitute.
an addition by some later haﬁd.-_ﬁowaver, the complexities
of such textual study are aso great that such an analysié
would be beyond the scope of this p&pﬁr. We shall have to
eonfine ourselves to observing a number of cases where the
maxim is unquestionably a part of the exegesis and a number
of other cases where the "fit" of the maxim inte the '
exegensis is less than convinecing and the é&aaréquldvbe’

argued eigher way.

MAXIM IS INTEGRAL

Whenever the maxim makes s point that is essentlal to .
the flow of ideas, whenever its omission deatroys the sense
of the passage, it seems reasonable to conclude that the

maxim is an integral part of the paasége.
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In the story about Jehoiachin being carted off to
exile in Babylon,l it is necessary for the sturytellar to
bridg@ the gap betwsen Nebuchadnesnzayr pla&ing Jeholachin on
the throne and returning to jail him. An answer must be
given to the question What made the Babylonian monarch
change his mind? This storyteller puts into the mouths of
the Babylonlan githiénry advice which ran counter o the
king's action. Thus the rabbi is able to reconcile otherwise
sontradictory actions., It is diffieult to imagine the story
a8 complete without the use of the maxim,

" Similarly, the battle of insults waged between Rab
and Shela® could not have been related without the maxims
becauge without them the high emotional piteh of the interQ
change would be lost. Were one to read the section mmiﬁtiﬁg
the maximes, the total sense would be deétm@yed,

In cages where a maxim is the sole means of explana-
#ilon it is surely an integral part of the passage. 4
number of prohibitions (any kind of intimacy where licentious-
ness might be suspected; wine mixed by or processed by
gentiles; mixing flour with vinegar on Passover) are made
solely on the basis of GO, GO, THEY SAY T0 THE NAZIRITE, GO
ALL AROUND 80 YQU MAY NOT COME CLOSE TO THE VINEYARD.3 One
agan hardly say that these uses of the maxim are later
additions.

Where the maxim provides the reader with a vital bit

1. Bee pp. 7f above.
2. See pp. 24F above.
3. See pp. LWEL above,
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of informetion, it cannot be said that the maxim is a
later addition. The maxim, OF ACACIAS THERE 13 NO PROFIT
EXCEPT YOU CUT THEM DOWN, acts as the only elué ﬁhaﬁ, a8
the commentator 1" 171D auggaaté, the reader might read
1341 instead of "2 in Ex 6.11.% Even with the maxim, the
iﬁ£erpretation is puzsiding.

In the same way, the very unusual maxim, IF YOUR
FRIEND'S SON IS DEAD, HELP CARRYING; IF YOUR FRIEND IS5 DEAD,
- THROW OFF, becomes the vehiele to explain the unusual
repetition of "do "Ton and DOK with me."5 The maxim alerts
the reader to the fact that the preacher was reacting to
the behavior of some circles which failed to honor the dead.
The maxim is essential to our understanding.

In the gtory of Rab Shila murdering the inform@r,é
the maxim, IF SOMEONE GOMES TO KILL YOU, HASTEN TO KILL HIM,
is the only attempt to explain or give halakhic jusniriaationy'
for the rabbi's action. Its place withins the story ssems
certein, '

The same maxim serves as the conlousion of Raba's
syllogism to prove that the law of the hougebreaker is
valid.” As sueh, it cannot be diapemagd;ﬁith.,

80 far, we have examined cases where the maxims seem

to be integral parts of the original exegeses,

L, Ex R 6.5. BSee p. 6 above,
5. Geh 47.29, S8ee p. 1l above.
6, Bee pp. 9f above.

7. 868 pp. 21f above.
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For every case where the maxim is unquestionably a
part of the origimall. exposition, there is another case
where one might be inclined to question the necessity of
the maxim for a elear, well~illustrated exegesis. In sach
of the cases cited below, one can read the section omitting
the proverb without feeling that he is missing any part of
the sense or vividness of the passage.

A number of maximd either come at the end of the
passage or are in a language other than the rest of the
exegesis, Take as an example the use of the maxim, HE
WHO EATS THE PALM'S HEART WILL BE SﬁiTTEN WITH THE STIGK.S
It comes at the end of the section and is in Aramsic while
the rest of the section is in Hebrew. The same can be said
of the use of IN A PIELD WHICH HAS MOUNDS, SPE&K NO SEGRETsig
EITHER FRIENDEHIP OR DEATH!1C gomes at the end of the |
passage, but the section is entirely in one language,
Aramaie. I DERIVE NO BENEFIT FROM MY MASTER'S GOOD FORTUNE,
BUT SUFFER FROM HIS BAD FORTUNEIL 4g in Hebrew and comes
at the énd of a passage which is in Hebrew.

In the long section from Leviticus Rabbah 3.1 which
containg four maxims,la a reogular switch betwesn Hebrew and

Aramale draws attention t0 itself. In each of the four
8. See p. 17 above,
9. See p. & above,
10, See p. 13 above,.
il. See pp. 20f above.
12. Bee pp. 18f above.
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parts lettered from (a) through (d), two patterns are
employed. The first part is in Hebrew and follows the
formulas "It is better to be A than to be B because B is
ta striving after wind.'® There follows & formulsa in
Aramaie: "And 'his astriving' is to be called G, as the
proverb says, ...", where ¢ is an honorific title. Since
the Hebrew section along makea for a very complete sermon
with good illustrative maﬁerial and strong impacﬁ; it is
possible ﬁo'@aneluda that the final preacher of this sermon
méy have used the Hebrew section as & sterting p@inﬁ for
his sermon, which contained both the Hebrew exposition and
the Aramalc titles and popular maxims, The Hebrew section
makes a fine sermon by itself; but without the Hebrew, the
Avamaic cannot stand. _ ,

There are times when the maxim seems to interrupt ﬁhe
flow of ideas within a section. If one lists the elements
of the exegesis in Numbers Habbah 19.33,13 one may wiah to
conelude that the proverb aects as such an interruption: (s)
God smote Sihon.l% (b) He had the mountains orushthose who
hid in caves to ambush Israel.l? (e¢) IF YOU GIVE BREAD TO
A CHILD, INFORM ITS MOTHER. (d) God ssked, How will Israel
know what good I did for them? (e) What did he do? He had
the mounteins move apart and the rivers flush out the |

bodies.l® The question in (d) serves the same function as
13. 8Ses p. 9 above.
14. Deut 2,33
15. Ps 74,13 ¢
16. Num 21.15
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the maxim in (¢): introducing element (e)., If element
{e) or (d) were omibtted, the exegesis would flow just as
smoothly and olearly. Is the question an addition or is
the maxim an addition or are both original?

The uses of the maxim, IF YOU LACK KNOWLEDGE, WHAT
HAVE YOU ACQUIRED? IF YOU HAVE ACQUIRED KNOWLEDGE, WHAT
DO YOU LACK?L7 seems to separate the first parts of the
exegeses from proof texts. In Numbers Rabbah 19.3, we are
told that just as sand is a wall to the sea, so wisdom was
& wall to Solomon. At this g@int in the sefman, the maxim
is inserted, and then the proof text for the stabement about
wisdom being a wall 1s quoted: "Like a oity broken down
and without a wall; 80 ia he whose spirit is without
restraint .8 Ordinarily we would expeot the proof text to
follow immedlately after the statement. Similarly, in the
Levitiocus Rabbah 1.6 passage, there are verses to axplain
to whom "goldid," "rubles," and "lips of knowledge" refer;
but before these verses are quoted, the maxim‘is mentioned.
Dogs the maxim impair the flow of these sections? Ons
might argue either way.

There are a number of cases whore the connection
botween the maxim and the rest of the exegesis is difficult
to understand., Such incongruities may indicate that the |
maxim was not an original part of the exegesis.

For example, there is a passage containing four
expositions about Kings of Israel introduced by Rabbi

17. See pp. 22f above.
18. Prov 25.28
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Jobenan in the name of Shimon ben Johai. The third section
bries to explain the meaning of the verse, "If a wise man
contend with a foolish man, whether he laugh or rage, there
is no rest."M9 (Qod was wrathful to Ahaz, who burnt insense
to Syrian gadﬁ‘zo But be smiled on Amazish, who ultimately
bowed before Edomite g@d&.al The intention of the section
seems to be that when God dealt with those foolish kings af‘
Israel, whether he was kindoor unkind, apostasy wag inevie
table bevause of their foolish nature. But what is the
meaning in this context of the maxim which Rav Papa introduces?y

AR 3 b Tl 1 b B R R A A e B T L IR A B A L S T I AR a3
wr3% 30 13 (WEEP FOR HIM WHO KNOWS NOT HIS FORTUNE, LAUGH
POR HIM WHO DOES NQT KNOW HIS FORTUNE., WOE 70 HIM WHO KNOWS
NOT THE DIFFERENCE BETWEEN GOOD AND BAD.?2), Except for
the relation of the%wmrd "Wégp" to "rage" and the word
"laught to “1augh,“fthere ﬁ@éms to be little that aénnsana
the maxim to the rest of thajexegésis¢23

Another diffieult-to-understand use of a maxim conscerns

the ten names for prayer. .ﬂaaes uses the term wa'ethhanan
when he approaches the Holy One to plead for the privilege
of entering the promised land . *% Rebbi Levi asks why Moses
chose this particular term. The anawer is the maxim, *I0
TV37 DIPR DBOA KW NN (TAKE CARE THAT YOU ARE NOT TAKEN

19. Prov 29,9

20, 2 Ch 28.23

2l. 2 Ch 25.14 ,

22, 8Soneino translation to Banh, p. 700.
23. %anh 1038 o S

24, Deut 3,23
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AT YOUR WORD.%), How? God had told Moses, "I will be
gracious to whom I will be gracious."?® With him who has a
elaim, I shall be merciful. With him who has no claim, I
will deal graciously @In ninnia, which is related to the
words D'DININ and JINDKY ), Since Moses knew that he had no
claim, he was asking to be dealt with according to matanath
binom. The exegesis is quite clear, but what does the
maxim mean in this context?R?

In another case, even the authorities cannot agree
on an interpretation. The maxim occurs in one foseveral
interpretations of GYbu have granted me life and hesed and
your providence has preserved my Spirit¢"25 The,general
tenor of the section 1s that human birth is a much greater
miracle than animal birth. In this context, Rabbi Shimon
says: The abdomen of a woman is made of chambers and
chambers (jp or mi*d); coils and coils (WP p); bands and
bands ( %an). In the hour that she sits on the birthstool,
she does not cast forth at once, as the saying goes, *"NWR:

Pram prn caows Ran n (WHEN ONE BAND IS LOOSENED, TWO
BANDS ARE /Presumed to be loosened7.??), It is difficult
to understand what is intended. The maxim seems to say the
oppodite of the exegesis. The exegesls says that it is a

great wonder that the baby is not borm all at once. The
25. Soneino translation of Dett R, p. 30. Also see
Jastrow, p. 1668a under bon,
26, Ex 33.19
27. Deut R 2.1
28, Job 10.12
29. Soneino translation of Lev R 14.3. Jastrow, p. 419a

under n%'i1p makes less sens4: IF ONE ROPE IS UNPIED, TWO
BUNDLES ARE LOOSENED,
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maxim seems to imply that all the bands are so olosely
related that thay become loosened at once and birth should
| také place immediately. Even if the meaning can ultimately
be explained, it is apparent that with the present texb,
maxim and text do not £it together well, 0
A final difficult case says thet Aaron was very happy

on the day that the c¢ovenant enumerating the ﬁﬁaﬁﬁnyaur
perquisites of the priesthood was made. HRabbl Ishmael

says that it is a common expression that . TAW) “hateY
*n7p %11 (FOR MY GOOD IS THE LEG OF MY COW BROKEN.) For
the good of Aaron, Koral came and protested concerning the
priesthood in his presence. The analogy between Korah and
the cow seems to be intended. But in the maxim, the point
seems to be that for my well-being, my ¢ow broke her foot; -
i.¢., I derived benefit from her injury. The text seems to
say that because of Aaron's good; i.e., because God made it
too good for Aaron, Korab came and protested, and akeoa
result, Korsh was injured. Can the meaning ofiithe maxim and
the text be resolved so that they complement one another?st

How are we to account for these passages where tha

maxim seems unrelated to the exegesis? One might suggest
that the text is corrupt and the original form of the mexim
did make sense in the context; but this author would prefer
a move difficult texs over a simpler one, Another sugg&sﬁi@n

could be that we lack the historical knowledge or hamileniQal

30. Lev R 14.3 ‘
31. S5ifre Korah, middle of p. 39 in the Friedmann edition.
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insight to understand what the preacher intended., This
possibility is readiiy admitted. But it is also reasonable
%0 postulate that the maxim was added by someone who ﬁidvnmt
fully understand the exegesis. Thinking that the maxim was
appropriate, he added it with confidence that the maxim

made the passage clearer.

The foregoing cases i1llustrate a situation where the
relation of maxim to text is quite unolear, In other cases, |
the maxim fits into the general meaning of the tex@, but
varies in thought or tone enough to attract the readerts
attention. We have already mentioned the section of Ruth
Rabbak that uses the maxim, SHELA SINNED; BUT JOHANAN MUST
PAY.3% The mood of the text is to pralse those good people
'wh@ have suffersd although others were more deser&img to
guffer. The text is intended to strengthen those who must
endure pain while observing the wicked free from padn. Qﬁiﬁa
oppogite is the mood of the maxim, for it is an exprassion of
frustration and complaint. It protests the unfairness of
the world as it is. There is a resl contrast in moods between
text and maxim.

In Midrash Tehilim,33 there is a very clever exegesis
to glorify Davidis virtue in not killing Saul in the cave , 34
David would have been fully justified by an unusual interpre-
tation of ~yv o7 Yy Tinyn &Y @ "'Do not stand! 1dly when

someone gomes to kill you because you are worried taboutbt

32, Ses pp. 26f above.
33. Yee p. 21 above.
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gullt over the spilt 'blood of your nelghbort; kill your
potential attacker immediately."” With such a ¢lever inter-
pretation of the verse, the proverbial Qﬁ&ggggg'égpaars
gquite prosaie to this reader. Would a man clever snough to
oreate such an interpretation resort to the use of such a
progsale maxim as his conclusion?

We discussed how the widow of Eiaazar»b&n Shimon
turned down thenmarriage proposal of Rabbi 3% Agtually, she
gave two replies: (&) A vessel used for holy purpaéaa should
not be used for profane, and  (b) WHERE THE WARRIOR HUNG
UP HI5 BATTLE AXE, THE SHEPHERD HANGS UP HIS WALLET. The
segond reply has a more cutting effect, but the first seems
a more appropriate refusal to a proposal of marriage. The
image of a woman as "vessel" is reasonable and the wording
of the statement implies a negative reply. The gegond reply
seems to &ccept the proposal with an air of disdain, The
question of which reply is original is not likely to be
resolved. The present wording of the text at least opens
the possibility that the maxim is a later addition.

We have already discussed the tale of how Jephthah anﬁ’
Pinhas each relled on the Judgement of the othe§ with the
result that Jephthah's daughter was alaughteraﬁ,3é The tale
ends with a dual conclusion: (a) Between the two of them,
the girl lost her life, and (b) BETWEEN MIDWIFE AND

34, 1 Sam 24,11
35. See pp. 25f above. o
36. Ben R 60.3; also see pp. 158 ahava. .
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THAVAILING WOMAN, THE CHILD OF THE POOR WOMAN DIES. Ending
{a) is merely s summary of the specific situation while

(b) 18 & maxim which might apply to a number of varying
situations. Again, one might argue as to whethser (a) or (b)
or both were originally part of the story. In this case,

the parallel version37 offers some assistance, The story

in Hebrew ils essentislly the same exwapt that where the maxin
is in the Genesis Rabbah version there iz an Aramaia line,
anT by opravnnt g ;3n31ﬁnz Knathy RIMA RBD BN “1°30  ("Between
the two, the unfortunate one died and the two of them aré |
gullity for har*blaﬁé§"); It seems reasonable to conclude
that the maxim may not have been originally assoclated with
this text.

As was memﬁianed»at the outset of this seetion, the
difficulties of proving that maxims are later additions to
the exegesées disoussed make such praaf.a task beyond the
saope of this paper. In each of the cases we have dis-
gussed, 1t is equally possible to argwe that the maxim fits
very well into the context. The only conclusion that this
author wishes to draw from the presentation of this section
i# that one could well be on the alert for evidsnce that

maximeg are not the stock-in-trade of most rabbinic exegetes,

37. Eee R 10.15
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L. BVIDENCE TOWARD SOLUTION OF THE STRUCTURAL PROBLEM

An hypothesis which was developed toward the end
of the reading that preceded the writing of this paper was
that nmany maxims constitute a later addition to an already
gomplete exegetical treatment. A thorough testing of this
hypothesis would require examination of the BQme 1700
maxime listed by Bialilk and Rawaitéki.l In addition, it
would be necessary to distinguish between midraeshic passages,
where the exposition was developed for the pulpit, and o
talmudic passages, where the give and take of the asademy
was regponsible for the development. Presented here are
ghreds of evidence that might be of use to one who would
carry out the extensive study alluded to above. First we
shall enunciate the soncept of the "proverbial personality®
and then present several other bits of evidencs that could

be pursued and developed.

IHE PROVERBIAL PERSONALITY

The eoncept of the "proverbial personalityt arises out
of an intultive feeling on the part of this author that
maximg are not used in Ihberary works with great frequency.
It is true that maxims are available in every culture and
that most people could reeite five or six popular maxims
with ease. Occasionally a writer will use a maxim where its

contant is particularly appropriate to the context., But

1. See p. 2 above.
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generally, in our vwn times, educated people look for more
original ways of atat;ng ideas. Modern spsakers and writers
Llook fér illu#ﬁraﬁive or summarizing material that has the
vividness and sesent~producing features of the proverb with-
out its familiarity. It is significant to note that very
1ittle in the way of modern scholarship has been done in the
area of proverbs. Yet there are some individuals interested
enough in maxims to collett and analyze them.

When we turn to more anclent times, we realize that

practices may have been different. Dr. Blank wemafks, "Doubb~

less many sayings were adapted fope thelr present context
out of a fund of folk wisdom and seemed the more effective
by veryoreason of their familiarity -~ eliches have not
always been ﬂisrapumable,“g‘ Bubt even in & milieu where the
maxim is accepbable in literature, it still takes a certain
bent of mind to think of a situation in terms of & maxim which
Lypifies it ar'dwawa.a lesson from it or offers satisfying
explanation of it.

Alerted by the observation that maxims are not always
an integral part of the exegesis with which they are presently
found? and by the feeling that it takes a speeial kind of
personality to be interested in maxims and their literary

use, one can search for gpecific evidence to support an

pypauhesis that a limited number of "proverbial personalities®

were responsible for the presence of many of the maxims to

be found in the Talmud and Midrash,
2, 8. H, Blank. "Proverbs" in Interpre
the Bible (Nashville, 1962), wvol. 3, p.
3. 8ee Chapter 3, pp. 28£Ff above, -
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Although they lived several centuries before the
rabbinic period, the compilers and editors of the Biblical
Book of Proverbs wers of this breed. v?@rhaps they were
teachers in the academies of upper«dla&a adolescents and
sought to give their charges down-to-earth, easy-to~remembar
adviee about life.* Whatever their purpose, their method
was clear. They collected and catalogued a large number of
proverbial statements regarding all aveas of 1life. No
doubt, they could easily recall a maxim in order to give

advice to a student with a particular problem.

There was atlleast one pair of rabbis of a much later
generation (fourth generation Babylonian Amoraim, according
to Strack's index) who had the same kind of interest in
eollecting and understanding mexims. (Maybe they wrote
their rabbinic theses on the "Biblical Origins of Maxims.” )
We find a series of sixteen a&etians beginning: "Rabba
sald to Rabbah bar Mard, 'From whence is derived the proverb
which people say ... .'" In some cases, two Biblieal
verses are suggested; in others, only one.’ There is one
other bit of evidence that Rabba had a particular inﬁérest
in maxims. One index which Welssberg provides in his compen=
dium is an index of the rabbis in whose names the maxims are
quoted, Twe rabbls have much longer listings than the others:
one is Rabbaf and the other is Rav Papa (whom we shall discuss

ho 8. H, Blank. "Proverbs, Book of" in Interpreters’
Rictionary of the Bible (Nashville, 1962), vol. 3, p. 939.

5. B Qam 92a and following. :

6. Welssberg, op. git., p. 22.
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next).! It seems at least conceivable that Rabba is one
of those individuals responsible for meny of the maximsz

now in the literature.

Bat even more of a "maxim addioet" seems to be the
fourth century Babylonian Amorva, Rav Papa. He has the
longest list of passages in Welssberg's index. In addition,
ah@ea'aﬂathar£arﬁyuﬂi¥a'maxims sxamined for this papey were
introduced by Rav Papa.

We have already discussed the maxim, WHERE THE WARRIOR
HUNG UP HIS BATILE AXE, THE SHEPHERD HANGS UP HIS WALLET.$
In the version found &n Sanhedrin 103a, Hav Papa introduces
only the maxim,

Also in Banhedrin 103a, there is an explanation of
Proverbs 29.9 which we have mentioned.? The main part of
the exegesis is attributed to Jobanan in the name of Shimon
ben Jegai, while the maxim (which seems to be out of place)
is Introdused by Rav Papa.

The exegesis ofl Saamnd Chronicles 32,21 mentioned
previously*® is the work of second and third generation
Tanaim, but the mexim, INCIDENTALLY, LET YOUR ENEMY HEAR FROM
YOU, is the sole éannribuui@n of Rav Papa, a fifth gentration
Babylonian Amora. '

Beseking confirmation that Rav Papa had a particular
interest in maxims, this author examined the ninety-two

7. Weissberg, op. git., pp. 22,68,
8. Ses p. 26 above. |
9. See pp. 33f above.

10. See p. 16 above,
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references to Rav Papa in the Soncinoe index to Berakhoth

and Shabbath. Fortunately, Rav Papa had interests other
than maxims, but four of these references did produce maxims.
In sach case, Hav Papa's contribution comes toward the end
of & passage contributed to by rabbis who are contemparansous

with or earlier than Papawli

Proving that maxims In the Midrash are later additions
is an extremely difficult tvask because most maxims are
quoted without mention of the tescherwwho introduced them.
The only place one can find firm proof that a maxim is a
later addition 1s in a Talmudic passage where the contribue-
tion of each teacher is elearly labeled. If one could
show that a signifiaann nunber af miﬁraahic passagea had
Talmudiec parallels in which the maxim was the aantributian
of a later teacher, it wnuld be reasonable to gonelude
that for many other midraahim=maxim$,‘the’taxmuéiﬁ'pawallals
ware lost or never recorded, Im the course of this study,
two cases were found where the midrashic use of the maxim
is without attribution while the talmudie use of the maxim
is attributed to a later teacher,

We have Already discussed the use of the maxinm, IF
YOUR NEIGHBOR CALLS YOU AN ASS, PUT ON A SADDLE, as it
relates to the story of Hagar fleeing from Sarai. In
Bava Qamma 92b, Rabbab bar Mari suggests that the maxim is

derived from the situation in Cenesis 16.8. When the same

11l. Ber 430, 59a; Shab 32a, 53a.
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maxim appears in the ssme context in CGenesis Rabbah 45.7
and in Yalqut 79, it iz used without attribution at 211,12

We have mentioned that in Sanhedrin 103a, Rav Papa
introduces the mexim, WHERE THE WARRIOR HUNG UP HIS BAYTLE
AXE, THE SHEPHERD HANGS UP HIS WALLET.13 In the parallel
versions in Leviticus Rabbah 4.1 and Ecclesisstes Rabbah
3,16, the maxim is not specifically attributed to one teacher
but is part of & whole sectbion attributed to Rabbi Eliezer
(8 Tanna).

Is it possible to say that many of the maxims which
now a?pear to be anonymous or the work of some other teacheyr
were originally associated with & particular sxegesis or
Biblical verse by & “proverbisl personality" but that at
gome later time, the originator was forgotten? Final
proof for or against this proposition would require a study
of all maxims and their parallels. If a substantisl number
of maxims appear both with and without attribution, it is
reasonable to conelude that many of those maxims which appear
only without specific attribution were ariginally the work
of a "proverb addict" now forgotten., For an exhaustive study,
this guthor would suggest the working hypothesis that maxims
were Irequently added to an existing exegesis by an imdivxdual

who had & particular seal for using proverbial expressions.

OTHER EVIDENCE TO SUPPORT HYPOTHESIS

Several other scraps of evidence seem to point to

12. See pp. l2¥ above.
13. 8ee pp. 26 and 43 above.
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many maxims being later additions, both logleally and
temporally,

There are a number of passages where the rabbi who
introduces the maxim 1s later than the rabbi to whom the
major exegesis is attributed.

Raba (fourth sentury Babylonlan Amora) adds EITHER
FPRIENDSHIP OR DEATH! to Rabbl Johanan's {second century
Palestinian Amora) tale about Honi the Girala*nrawwrxlk

Habbah (BA 3 = third generation Babylonian Amors,
after the notation of Strackl5) adds GIVE ME BITHER FRIENDS
LIKE JOB'S OR DEATH! ﬁafhn explanation authored by Rav
Judah (BA 1),16

We have already dealth with Elazar ben Redat's (A 3)
use of HONOR YOU PHYSICIAN UNTIL YOU HAVE NO NEED OF HIM.l7
In the same section Resh Lakish (A 2) offers another inter~
prebation of the same verse that Elazar plays upan,lg

Rabina (BA 6) assoclates the maxim, T Am 13
RYYRR 8% Mimp Mpiw3 vim vin gyne  (IF YOUR NEPHEW IS MADE
CONSTABLE, DO NOT PASS BEFORE HIM IN THE STREET.), with &
gomplicated Tanaitio paaéage referring to the procedure éf
the high priest on Yom Kippurslg |

if, in the few maxims examined for this study we find

14, Bee p. 13 above.

15, Strack, gp, eit., p. 357,
16. See p. 24 above,

17. See pp. 6f, 19f above,
18, Job 36.19 ‘
19. Yoma l8a
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these four &s later additions, is it not possible that
in cases where the attributions have besn forgotten

there are at least a feow other maxims that are additions?

In two cases, the authors of selentific editions
omlt a maxim which is included in the printed version of
the Hebrew passage. The Tﬁéadar edition omits the maxim,
IN A FIELD WHICH HAS MOUNDS, SPEAK NO SECRETS.Z?0 The
Sonoino translation omits the maxim, WHERE THE WARRIOR HUNG
UP HIS BATTLE AXE, THE SHEPHERD HANGS UP HIS WALLET,?d

Finally, in the exegesis about Hagar, one version
gontains two variations of the the same maxim: IF ONE SAYS
TO YOU THAT YOU HAVE EARS OF AN A58, DO NOT BELIEVE HINj
IF TWO SAY IT, OET BANDAGES FOR YOUR EYES, and IF Y@UR
FRIEND CALLS YOU AN ASS, PUT ON A SADDLE.?2 If the exegesis
plus one maxim attracted the second maxim, perhaps the

exegesls alone attracted the first maximl

Individually, these instances prove little; but taken
together, they offer some indlcation that the hypothesis
of the "proverblal personality" may be frultfully pursued.

20, Gen R 74.2. The Boncino translation, which generally
follows Theodor's edition also omits the maxim, p. 677. BSee
p. 8 above,

glu Le‘\f R l}ulw 39@ P 26 abo‘\fﬁ.

22, Yalqut 79, See pp. 12f and L4T.
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Much of thié paper has been composed oubt of a
feeling that the maxim as used in the Midrash Rabbah and
related rabbinie literature is & secondary element. It is
only honest to note that in two cases, it seems that the
maxin has inspired the exegesis rather then that the

exegesis has attracted the maxim,

In two passages, we are told that the Eughr&éﬂs got
the designation Ygreat" because it became assoeiated with
the children of Israel and their land.l The proof text®
for this assertion is the maxim, A& KING'S SERVANT IS A
KING; CLEAVE TO HEAT AND IT WILL WARM YOU., For the maxim
%o have been used this way, it must have inspired the
explanation that association of river and land led to the
description "great M

The second case where the maxim seems to inspire the
exegesis 1s the clever twist given to the story of Cain and
Abel.? There is nothing in the word ©p°! to indicate that
Abel must have been stronger than Cain., Only by having in
mind the maxim, DO NOT DO GOOD TO AN EVIL ONE AND EVIL WILL
NOT BEFALL YOU, could the author have made such a tlever
interpretation. The contrast between this use of the
proverb and its prosald use in Leviticus Rabbah 22.4 makes
the point even clearer. In this latter case, a story is

1, See pp; 11f above.
2. Gen R 22.8. 8ee pp. 14 above.
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told of 8 man who revived a lion and got eaten as a result.
The maxim becomes an obvious moral to be drawn from the
story. In the former case, the story seems to be direstly

inspired by the maxim.

In one case, the wording of & &axim is changed by &
preacher to give an éntirely differsntitone to a section.
We discussed the passage in Leviticus Rabbah 31l‘thatAmaka$
use of four different maxims. The third sub-division
reads, "He who has ten gold pileces and uses them to trade
and make a living is better than he who borrows on interest,
a8 the proverb says, HE WHO BORROWS ON INTEREST DESTROYS
HIS AND WHAT IS NOT HIS. His 'striving after wind' is that
he wantﬂ't@ be called a.Buainassman."3 It would seem that
this preacher tries to draw a lesson f?@m‘thevéxperiénaé.af
this luckless fellow to instruet his flock in the wiser
way to conduct business. How different is the tone of
the prescher in the parallel of Koclesiastes Rabba 4.61
"He who has ten gold pieces and uses them to trade and
make a living is betbter than he who takes money of others
to lose and destroy it, as the proverb says, [1PD'D K7..

HOTY RRY ORI TAID (It KPR BTN aIn (IT I8 NOT
ENOUGH THAT HIS OWN SHOULD BE LOST; RATHER ULTIMATELY KIS
AND THAT WHICH I8 NOT HIS IS DESTROYED,) And all this
because he wants to be called a Businessmen." This
preacher seems to be carrying on & personal Qendatta against

‘3. See p. 18 above. | -
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someone to whom he lent and at whose hand he lost. Through-
out the rest of the sermon he is content to draw morals
from the unwise acts of others. In this one instance, he
changes the "maxin® slightly to give this part of his
sermon & tone which contrasts with the remainder of the
Bérmon. Even a maxim can be twisted to reflect the

personal interests of the preacher,
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The major defect of this paper is that the reading
behind it is insufficient to allow the author to draw
firm conclusions. This study has allowsd the suthor to
become aware of the problems that would be encountered in
an sxhaustive examination of the maxims in rabbinic literw
ature, and it has given him an opportunity to éake a
number of observations that could become working hypotheses
%o be tested in such an extensive study:

(a) Maxims freguently become the hathimah of an
exegenis,

{b) A m&jmrity of the maxims preserved in the
rabbinic literature are in Aramaic.

{¢) In a majority of cases, onve & maxim hag become
associated with a particular Biblical verse or exegatical
development, it 1s not used in some other appropriate
context. ,

(d) Maxims frequently serve the function of inviting
the hearer to assent to whatever proposition is explained
or summardzed b? the maxim. In this sense, the maxim gives
authority to what the preacher or teacher is saying, very
much in the way that a seriptural proof-text gives added

welght to a pronouncement.

In addition to providing hypothesss to be tested,
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this sbudy raises questions that eould be answered only
by the extensive study mentioned above:

(a) Is there a speoial significance to a maxim when
it is guoted in a language different from the rest of the
exegesis? In the cases examined here, the major part of
the exposition is frequently in Hebrew with the maxim in
Aramalic. And it is not infrequent that a legend is told in
Aramaie with the maxim in Hebrew. |

(b} Can a correlation be made between the way that
a maxim is used and the firmness with which 1t seems to it
into the botal exegesis? It ls reasvnable to say that when
& maxim provides an essential bit of explanation, it is an
integral and original part of the paﬁaéga. On the other
hand, when a maxim aets as & prosale aumméry to a elever
exegesis, one is inelined to ask if the maxim is not a
later addition. It would be interesting to be able to
work out a correlation between function and orglnality,

This study produced no ¢lear«gut indication that such a
correlation exists,

(¢) Is there some significance to the absence of maxims
in Song of Songs Rabbah? (Though a preliminary question
should be Can one find a maxim in the book?)

In & very real sense, this paper should be called s
preliminary study into the exegetical uses of maxims in the//
rabbinie literature. It can serve only as the starting

point for ddeper, more extensive investigation.
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INDEX OF MAXIMS

NOTE 1: This index does not include the sixteen maxims
found in Bava Qamma 92a and following since
they are dlscussed as a group and not
individually. See page 42,

NOTE 2:; Citations are generally listed with the first
' mention of a maxim.

PAGES : MAXIM

FUONY AN PRI BORIIN 23R
LR RYT N RY YIivea aaM
TN - At the gate of the shop, there
: ‘ are many brothers and friends;
at the gate of loss (or prison
or toll-gate) there are neilther
brothers nor friends,

VI MY RIPD K2 ORI W canY araw
2LF, 29 A flute is musical to nobles;
give it to weavers and they
will not acoept it.

, CYRISR T3aT Ypab qnaR 2am
16, 43 Inaidentally (pr On your way),
let your enemy hear from you.

. SROTNTD TR OZTVRT VAND RMANTIR
24, 46 Give me either friends like
Job's or give me death!

: JRITNTD TR RNIAN IR
13, 31, L6 Either friendship or deathl

. SHYYOTIRRR BYT TP RVDRY PR
19f Declare your physician precious
until you have no need of him,

0p BPIWI TR N RPN TURRR M2 R
LBV onn 8BS
L6 If your nephew is made gonstable,
do not pass before him in the
street (bscause he knowsyour
erimes). ,




PAGES

2L, 29

128, 4f,
&7

of, 21f,

358

25¢, 38,
43, 45,
47

8, 31
1% A

158, 38f

338, 43

7, 29

56.

MAXIM

SANWY PR N D M
If you work as his laborer, :
hackle his wool.

WINCH KD DAY TUINIR I Y DR oY
SR Y 1Ay 1
“If one tells you that you have
the ears of an ass, mind it
not., If two, order a halter
for yourself. ’

JATMHY DI AN B3 R
If someone comes to kill you,
hasten to kill hinm.

a0 P R San i Ynws
When one band is loosened, two
bands are (presumed to be
loosened) .,

RIPT1D NYavt RYD RDC3 CAnT anMn
L8720 T nbip My
Where the warrior hung up his
battle axe, the shepherd hangs
up his wallet (or pitcher).

S1UTTEDLY NRD BtD RYOJUATCR B3 DURT Yena

In a field which has mounds,
speak no secrets.

JRADTRYT B3 PR Rnbannh wovn )3
Between the midwife and the
travailing woman, the child of
the poor woman dies.

PIUOR?T Y covn P &Y b onh oveaa
07 3% 3l 13w BYT WY oneh o
Weep for him who knows not his
fortune. Laugh for him who
knows not hie fortune. Woe to
him who knows not the difference
. between good and bad,

PUAND BN avan 26 M
TARD R a%on whld
Do not reise the gentle cub of a
vicious dog, much less a vicious
cub from a vieious dog. -




PAUES

18, 31¢
178

19§ .31¢
17, 31

18, 31f,
L9%

22f, 33

k%

1ZE, AT,
L7

57.
MAXIM

SRS BARRDY INITRD BEMA
She whores for apples :
and gives them to the sick.

LIV IUD RMEI ROP JYVBD R ORI
A year of scarce sarning whll o
change (for the better) & '
weaver 1f he be no proud fool.

JOMBY ROR N3CX MART
L% 1RaR (oY JU1ta TaRY
He who rents one garden will eat
birds. He who rents gardens,
the birds will sat him. '

LJRYOR N cCpYe mYIp vvna Yowv
He who ests of the palm's
heart will be smitten with
the stick (of dried palm),

YT BYT MY OCIIRD RDVACD OO
He who borrows on interest

ggatrmya his and what is not

LS. )

LR TR DY Ip NPT sDY AP B pnon nyt
If you lack knowledge, what

have you acquired?

If you have acquired knowledge,
what do you lack?

LTI TIPD DBEAN WRw MNAY MIn
Take care that you are not
taken at your word,
(literally, caught on the
spot where you apeak,)

STURAR WID BBEAITR RMDR TP A
If your neighbor calls you an
ass, put on & saddle (or
order bandages for your eyes).

ST BT TInR DPIPND 1RVER KNon
An ass feals e¢old even in the
summer,




18, 31f
14E, L8f
62, 10fF,
16’

b

36

LEE, 22,
29

8r

20£, 31

11, 30

58,

MAXIM

SPTHMD NRD I MDIBD K9BCX WIN KD
Better is one bird tied
than one hundred flying.

$RTYaY RS2 o1ray weab aw
17 Cbn BY @31 Thayn wY phab b
If you have done good for '
someone bsd, you have
done bad. Bo” not do good
for someone bad and evil
will not overtake you.

AR THRED BYY Y IRBIT 3D
Honor your physioian until
you have no need of him.

SVIXY OTUPR IR MO N3 RARSD N30 BB M)

When, on opening the door, you
find rain, ass«driver, put down
¥@ur sack and go to aie@p
{bscause corn will be cheap on
ageount of abundant rain).

LOMB At mnaps Cnpsab
For my good is the leg of nmy
cow broken.

CRRE SRR R R b
L3N RBY KM% D D
Go, go, they say to the Nagzirite
g0 all asround 80 you may not
come ¢lose o the vineyard.

LJRYDTD 1IR3 RUOYR OB
Strike the gods, and the priests
will be fyightened.

O oY snyant 0% 21o B? YR Liob
I derive no benefit from my
masterts good fortune; but
suffer from his bad fortune,

=B Al T B AT A TR O 61T {4 e T £ e B B A <
If your friend's son is dead,
help earrying. If your friend
is dead, throw off,




9, 32f

11f, 48

20

261, 37

bly
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MAXIH

CRTED TR ORYR ORM™IR DY RYBY 1D
Of acacias there is no profit
except you oul them down.

SIRRY P opraab np no

If you give bread to a child,
inform its mother,

TR pInRt Y Jinwh paqn koo ®avny weay
4 king's servant is a king;
attach yourself to the captain
and they will bow to you (or
cleave to heat and it will
warm youj,

LPRI KIEPT MWl JCUP TUaY KIChwT 1y
By the time the stout become
thin, the life of the thin
is gone out.
LRRGIED BINICY BOh BYw
Shela has sinned, but
Johanan must pay.
SITIY MY RINY MR M3%Y B ntY RYn

Hang the heart of a palm tree
{something fine) on a Eig and
it will do the usual thing with
it (drag it into the dung heap).




