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PREFACE

The ga@ﬁ hundred years bave marked an uphesaval
naver before recorded in history. 7The Jew as an
integral part of that erwa, has been involved intimately
with both, its creativity and @ﬁ@ﬁ@&%ﬁiWﬁﬁ%&ﬁa

The rise of Wesbtern civilizaylon and the crumbling
af the ghebto wallse Gh&llﬁﬂg%@lﬁhﬁ modern Jew, who had
to face the dii@mma of loyalty bo the old tradition and
desire for a new way of life. I have chosen Hordecal
| zé@v Felerberg ae a represenbative éf the generation
ﬁhaﬁ p@aﬁ&w@d over the problem ~ how can a conbemporaery
Jew preserve his Jewish identity and yet develop his
humsnistic &apima%iﬁm@ in the medern world of the
Diaspora. For I felt that we Lo Aserica today, can
relate and beneflt Lrom Pelerberg's presentasion of tha
dilemma of seventy yesrs sgoe in understanding our own
problen. Can a Jew remain a Jew, once he is no longer
bound with those historical and culburel ties of his
people, but intepreted with the culbure and history of
the ecountry in which he lives?

Thie composibion is therefore, my attempt to ac-
guaint the FEnglish-reading Jew with a plece of literaw
ture that unfortunately has remained in its originsl
Hebrew language but for the story "le-an,”

In my wressarch of bthe writings of Pelerberg, I found
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8 lack of treatwent of his work from 8 parbleular point
of view., His writings were svaluabed by soholers in
relation to other writers of hie poricd. A8 & Pe~
sulty he bas been relepgated Ho 5 somevwhat ghellow place
in Hebrew literature., Although he indeed is a minor
author, it is my hope thait through this work, which
concerns itself with Feierberg only, bis depth and
pergepbion would be rightly recognized.

¥y basic texts sthroughous this paper have been:
Hovebs Bippurdm Ukebavim « M, ¥. FPelevbers, (Tel-Aviw,
Keren Yisrael Metz, n. 4.) and 8. 4. Felerberg,

¥

hither?, trenslated by Ire Wisensteln (Hew York,
Abelapd, 1%%%}*

T should like heve 4o express my Ghanks to Wy
advigor Dr, Shesul Hareli, whe pead the eeriier drafs

andé puggested varlous correstions.



CHAPRER I

Historical Background

Modern currents in Jewish cultural life in Russia,
made their first appearance due bHo Rusaisn internal
sonditions. These currents can be grouped inbto two main
streans: ankml&hl Trom 1830-1880 and "Sifrut Tm@ira“g
from 1880«1500.,

Politicelly, the Heskslsh period in Russia, was
marked by the relgn of Wicolass I and Alexander IT. Wicolas
I reigned from l825~185% apd pursued a debernined policy to
wipe out all national differences for the saske of unifying
Russie upnder one chureh,

The Jewish peoples underwent tbhe process of Russificti-
tion in three different ways., Pirst, h& decreesssuchias
The @ilitary.&ﬁﬁ.“ flgaondly, by abolishing the inbernal
antoeracy of ﬁh@‘“ﬁﬁhal"g gnd thirdly, by erection of
secular schools for Jewish ywaﬁh.& the seculsr schools
were seb up as a counberbalsnce against bthe Jewish
religious esbablishments.

Alexander 1Y however, gave up bhe aﬁ%@mpﬁ o bring
relipious sameness and belileved in fusing Jews and Russians
along culbural lines. He instibubed various reforms cone |

corning the Jewish people: ‘the age limit for recrulbe was
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made the same to Jews as wall as bo Christians; the inner
provinces of the country were opened for permanent J@wiah
residentsy Jewish wealth, educatlon and skills were
welcomed in industry; Jews were admitied Lo legal profeg-
sion.7
The Jewish response to the acquisibtlon of their civil

rights we s most positive. The Jewish community became
eager and willing to tske sdvanbage of Rugsian liberalism,
and soon a privileged Jewish baurgéisi@ and university-
trained intelligentsis arcose. This group was granted
special'favara by the Haaﬁiam povernment and, as a conse-
quence, became distinguished xﬁmm the Jewish masses.s
Thus, the growing g@ﬁer&ﬁian ahtaﬂﬁing the secular schools
and studying secular subjects, seemed to fulfill Russian
intentions %o keep bthe Jews away from their religious
traditions, The Talmudg according to RHussian stabesmen,
waﬁ the tie which bound the Jews to a atrong religious

10 Phis unit broke down when Jewish intellectual

unit.
youth suddenly fqrsaok thelr old heritsge, left behind
them 8 rich cultural history f£illed with Jewish values

and ideals which were now consgldered old., They left the
old for the new wibhout hesitation, no half way plessed
them, HModern life beckoned from without, Israel must step

~into it, At best, the Jew was to be a Jew at home and &



man® outgide, B0 seng the poel Judah Teib ﬁamﬁ@nll«

This group, whioh was olessified In history as ﬁa@k&iim,iﬁ
faced o vasd and compact Jewish oommanlty sbill deeply
traditional ln chearsster. The rellzious group defended
ite pesition witbh groat abubborness and sioglensss of pure
pose. Ihe fight sgelinst Yhe Hoskelah peril wae in ﬁ&ﬁy.
ways & struggle for its own survival,

Phe nabionsl aspect of the Haskaleh firet found expreg-
sion in the ideals of £ new group salled "Hovevail Huhagw
, K&i&%,“lg The revival of the Rebrew lapgusge and the oreaw
thon of 8 neg-Hebreic literature were bobh principles of
theliy progrem. The Hebrew novel was introduged by Abrahan
1

Hapa H in which he injected & seoulay tone. "Vendele

Hocher &£aw&m“l§ erented the novel and shord sbory in the
populay disnlect of the Buasien Jews. Pevebz %m&l&m&ﬁi&lﬁ
menifested his ideas convernling Jewish natlonalien Lo his
novels,

The sulturel sourese however, thet nourished both the
Haskillin and Hoveval-Hehaskalah were mainly Husalan sources.
Therefors, the perind reflects ap oxternnl viewpoint on a
statio beokground to Judelswm.

Phe "Bifrub PeeireY period in Pusslis was asryked
politically by the relgn of Alesender ITY. Phe swar whe
ruled from 1881-1894 believed that religious unity through
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the Greek Orthoedox Chareh must be iunposed in all Russis.
Am for the Jews, his progesm inecluded definite goals:
A4 third might be converted, v third should snigrebe and a

third would ba put o ﬂﬁmﬁhﬁxﬁ The exegublon of the third
i8

&

#et in this proprem began wibh Paster of 1881, Pogrom
woere carried oub sgainst the Jows in the southern
provinges of Bussis. %hiﬁ poprom wave gaused a8 most
ﬁigﬁifi@aaﬁ'%mwﬁimg gobnb iu Jewish history. It shook the
Jewish aplrit Yo lte wery foundstion and marked a deberminge
Gion %o return and re~identify with the destiny of the
Jewish people. The Jewish Fuskilim wmm w@w@ dominated by
an assisilationietic ideclopy were sbunned by the nesatlve
Russian liberel resction to the pagrons, Their

enthusiestis falith in the Huseien people was bebrayed and
their disappointmeny overturned the ideolopy of many of
them. Tilienblom®” galled for s veburn to the snolend

lend of our fathers "should 1t take s whols century bo

20 T Piaﬁkﬁmdl

carry 1t through." admonisbad his fellow
Jews and wrged them to lovk for salvation in gali-gunanelos-
tion, preferably in Palestise, but if negessary, in any
obher country., he ideals of national revivel in Palesvine

developed lnbo the *Hibbab mm“a&

movement. Hibbat Zion
. g " . ,
ingluded the “E&lu”“ﬁ groups alse. Ite aapirstions ang

ideals were deeply rooted in Jewish hisbtory and bradision,



the ideas of returs of the exlle snd redenption of the
land of Israel, return bo bhe old culbture, particulaply
to the Hebrew langusge. Fliozer ﬁ%mmfahuﬁ&hE% was bthe
grpressor of the ldesl of the revivel of Hebrew, The
interpretation of these ideals by the Hibbat Hlon move-
mont did not lmply & religious interprebabion, bubt rather
& modern seocular inkerpretation baped on eccnomical and
political terms. @s

%ha‘i&ﬁm‘m are an oxpression of a period of
individunls spresding their idesls from an intemnal viewe

point on & dynamic background bto Judaism,
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CHAPPER I - BOLES

1. Homkalabhr 'The Hebraice rensissance IO L Furepesan
Jews: "enlighbenment.®

2 8ifrut %wﬁiwms #efers bo pombt-Heshkalosh litersture
in Taatern Turepe; "vouny illberasture.®

e ﬁh&m&n Babldovits, Mordeesl Zeev E%i&wbﬁg%& Porel
Petoldet & &ﬁﬁ&?@&m% g&%h@ﬁaﬁmﬁv (e liny "ort, 15287,

Da?s

4. The Wilitary Aob: A& deeres in which Jewleh reoruils
were regulred to ssrve btwenty-five years in the Russian
BERY »

2« Habael: A& Sterm used for the aubonviniesl Jewlsh come
munitien in Vestern Furope.

6. Bhimon Dubnov, Desyral Yewal Awm Olaw, Fepalar Bdltion
prepared by ﬁawu@h Rarn, (Usl-Aviv, DVIY CGo. Lud., %%%%),
P HOZ,

Py B T warﬁmliw aud Alexender Mepw, A History of The

J@Wiﬁ% People, (Fhila,, Jewish Publicetsichn Boclety, L1927,
Pe B85

8, Ben-Adir, "Modern Owrreabs In Jdewish Sveisl spd
Kational iif@ " The Jewish Peopls Past and Fresent, Volums
2, (New York, JeWish LOOYGLODEULG HADODOGED, 19557, Ds 291,

9. Talmud: A code of Jewlsh lew edited Ly Rab Ashi apd
Rabipe in the scadeny of Sars ls Babylonia in the year 500,

10« Bes ¥, Margolie and A. Mare, op. eibs,y pe 6720,

11 Judal Tell Gordon. (1830-1892%r Teading Haskelah post.
He wrobte historieal fdylis on the a@vﬁn%&g@s of rustic
1ife. Imber he sbbacked yabbinie Judelsn in satirical
g@rﬁw garicaturing the evil affecbs of oubtmoded Jewish
LB

12, Hoskilim: Bavobwes of bthe Haskalsh.

13, Hovevai Hehasakslah: & mroup of Russian Jews Lofluenced
by the western idea of the Haskalah. Their goal wes t0
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ssbablish a compromise between the Lwo exbtreme groups of
assimilators and religious zealotss; "Tovers of the Haskalah".
The term Hoveval Hahaskalsh ie found im: Bhimon Dubnov,
Desvrai Yemal Am Olam, FPopular Hditlon prepsred by Bapruch
Taru, (LTel-Aviv, bviz Oo. Lbd., 1954), p. 636.

14, Abrahem Mapu (1808-1868): First m&d&rn Hebrew novelist.
His most popular works were romances based upon the biblie
egal history of the Worthern Kingdom of Tsrasel. His novels,
therefove, were a fa&tur in the development of the zi@miﬂt
movenent.

15, Hendele Mocher &farim (pseudonym for Shalom Jacob
Abramowibtz, 1836«1918): Tnportant Hebrew nevelist of tradi-
tlonal Hastera Buropean Jewish life of the mid 19th cene
tury. His novels, firvet written in Yiddish and later rew-
written in Hebrew, are a museum of Jewlish realla,

16. Pereter Smolenskin (1842-188%): Hovelist. Published as

garly as 1870. An sotive spokesman for nationslism as op- - -

poged to cosmopelibtanism.
17 %@@ A. Merxz and ¥, Margolis, op. oit., p. 695.

18. Pogrom: A planned slaughber of defenseless people, &8
farmﬁrly of Jews in Bussia.

19, Moshe Teib lilmﬁmblum {(1843-1910) 1 Publielst; pressed
for sogie~gconomic and cultural reform in Jewish life.

He became & leading protagonist of the Hibbat Zien nove~
nent after the pogroms of 1881,

20. Bee A, Marx.ihd Mo Margolis, op. ¢ib., p. 697,

21, Teo Pinsker ﬁlmﬁlwmﬁﬁlpz Previously an ardent
protagonist of assimiletion, Plaosker transiformed into a
ehampion of national rebirth of the Jewish people in a
land of ibs own. His brochure Auto-FEmancipablon played
a decisive role in the formetion of bthe ldeology of
Hibbat Zion movement.

22, Hibbat Zion: One of the forerunners of the Zionistie
aovement. Ite main ideal was resetlilemend mf the Jewish
people in Ysresel. "Tove of Hlon",

235, Bilu (ebbreviation for Beth Yaakov Lechu Venelcha, -
Oh House of Jacob, come ye, and lek us go): An orgenizas
tion of mostly Russiasn Jewish students. Thelr plan was



o establish an sgriculbural colony in Israel. A hapde

ful arpived in Ispael and m@ttxad in Rishon le~%ion
and Mikveh-Israel.

24, Eliwwwr‘ﬁ@mwyehuaah { 1858-1922) 1 Aubhor of & monuw
mental Hebrew dictlonary; he played a very decilsive
part in the revival of Hebrew as a spoken language.

25. Bee Ben-Adir, op. cib., P« 293,



CHARNER TX

Tdeologioanl Paokeround

the “Sifrut Daelra"’ period of the 1380's finally
realized the dilemma of Heskalah® litervatures bhe
contradietion betwesn the ideal Jew of Haskalah poebry
and the Heskelah Jew in reality. 16 remained for the
PRifrut Toelre® to suplore the inevitable questlion of the
time - How aaﬁ the Jew wurvive 88 & Jew, distinet and
dimtvinative, onoe he comes o share fully the culbural
nonp-Jewish snvironment of the cpuntry in which he lives?

Po understand the gueation, the @rﬁhlgm and - abe
tempted answers of the Bifrut Pzelrs” in Russia, one
magt ioguive the rooks of the Hesskalsh iden,

Ten esarly presentablon in Susels was & pure imlise
tion of the western or German idee of the Hsskalab. 'The
wesbern goal of hussaistle selfefulfiliment was merely
tranuplented lato Jewish soolety in Fasbern Purops. The
wenbern bhumenliebie ldeclogy aimed Yo adjust the Jew
oulturally for the attalnment of polisical emanézipation.5
This sdjustnect reguired a public ackpowledogment that the
Jews are not & distioet people bub o purely yelimious
communiby « |

Parets ﬁm@lﬁﬁﬁkiﬁ% acoused Hoses ﬁﬁmaaiﬂﬁﬂhﬁ5ﬁf
baviag reduged Jewish bhisbory %o & mere ostechism by

defining Tsrael as & relizicus denominstion rather then a
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pa@yl@;a Thie bamlie prineiple of Veatern Haskalah
presented serious difficultles «~ the Jewish relipion was
vory nasional in charecber bound wibh Jewish mational
hopes and aspivations. Weligion, therefore, had to be
reformed Yo adspb ibeelf $o the demands of Yhe nev era,

Thus, the bsses of Yeatern Weskalah became negative
in attitude towards the historic Jew and traditicnal
Judeisn, Segulay vai&@%,%@w% the place of holy ones and
the likeness to others replsced the ides of "& chosen
peopla,”

Abolishment of the idsalisbtic, apiritualistic vieww
peiat and sgcepbance ﬁ§ Lhe realistic-naterinlistic views
point followed. The future free and emancipated Jew,
faced at that time a developing cepitslism in which he
could enploy bobth his %&iﬁl‘ﬁﬁﬁ snergy sad 83 & result,
bonefit materially, X _

%hé anly positive national faabor, whieh 4in the
beginning put ibts merk on bthe Heskalah movement, was
the ldeal of revivel ol the Hebrew langusge, Haskslah
authore %ﬁ@ah&yy@ﬂ(%w$w@w for twe veasons: "it was the
lasguage beautkiful, our holy bYongue, salvaged ae bhe only
vestige of all our snclent splesdors® and it was also
"the only lliok that holds together bhe House of Ysrasl

teran W7 N . SO
in the diffevent lands,"’ Thus, the sarlisst Maskilin *
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preached and srgued their new ideals in a Hebrew-published
periodical called ”M@ﬁ&@ﬁ-“g The first "Measef" was isw
sued in 1784 and ceased to exist in 181170 gme rapid
disappearance of m@br@w ap bthe language of the Haskalah
in Germany was bittarl& aaka&wl&&g@ﬁ by Iﬁ&a@ Tuohel,
ope of the editors of "Measel," when he announced his
sonviction that thers was no Hebrew-reading public left

1a The significance of this fact can

among German Jews.
be recognized not only as a denial of Jewlish langusge,

but of Jewilsh tradition and history as well. Jewish self~
integration inte Buropesn c¢ulture finally reached its

last stage - sssimiletion.

. The Jewish masseés of Western Rurope, particularly
Rusgia, soquired the wesbtern ldea of the Haskalsh Jush
before it reached its ﬁin&liﬁﬁ&g@ in Germany. Much the
game DPYogess %@p@aﬁﬁﬁ it&@iﬁ in ¥astern Burope till the
1880'a. Bub the internal positlon and conditions of the
Jowleh community here, blocked the danger that overcame
the western Jewish community so rapidly. The Russian
Jewish community wes rooted deeply in Jewish tradition.

The sultural readjustment, as 8 sbtep b0 asoguire emenclpa-
tion, wae herdly convineing %o the oppressed and persecuted
Jewish population by the Czerist government, The nasses

weye seepbical regarding the validity of the Haskalah
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progran for & happler lLife. WHevertheless, Jewish
fintelligentsia® and intelleocbtunls in Mussis resobted and
related Lo the Hapkalsh ides ip the seme wey of their
Garman a&liﬂmguﬁw pad wany sedneg them reached the inevie
table final step - sseimileblos. Dub for thirty ﬁéﬁrﬁ
Go &am&Q ag a resuld of the Hussian ”@mgxﬁmm”lg of 1880
and the diseppointaent of Jewish intellectusls from the
goal of humenlstic sell-fulfillimpnt, w» witness a reagw
tion to most of originel Hashalah idesls Iln Rusmis,

Hegaablion to materialism and culbuvral resdjustment of
the Haskalab came in bhe new trend for nstional idealisu,
Reagtlon o the wa@iwﬁ&iiﬁm of the Hasheleh menifested
iveelf in the new litevsry Lrend -~ sgubinmentalism,
Beactlon o disbelief -~ faith., Paith pob in externsl
powers - foreign calburey bub sn interusl falth in the
erpative powers of the nation. The humanistic solf-
fmifillm@nﬁ, heowaver, the ultinmate goal of the Haskalah,
was shill desirable.

The problem of preserving the Jewish identity
baosme the pressing iosuse of the generation thet soughi
ap answer to our orviginel question in this chapber - How
can the Jew supvive 86 & Jew, disbinet and distinctive,
onee he gomes bo ashere fully the oultural non-Jewish

pnvironsent of the country in whioh he livesy



It was in bhe midat of this idevlogleal cvonfusion

that Mordgoal Zeev Felerberg presenbted the dilemsa of

hig generation - "thjbher??
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GHAPTER IT - BUTRS

1. "Bifzubt Teeira®™y Bse Chap. I, Kobe Ho. 2.
2, Hoskelahr Bee Chap. I, Nobe No. L.

S« Bimon Helkin, Hodern Hebrew Idbersturs, (Wew York:
Schocken Pooks, 19507, Py Gls

4. Perets Swolenskin: BDes Chap. T, Hote Ho. 16,

He Hoses Mendelasobn (L729«17687)1 He edited the shopde
liveg Bebrew periodical Kohelet Musar, He wrote the
byok "Jerusalem”, osebliniig religious snd political
toleration, separation of chureh snd stave, wpd egualiby
for all cltizens, He slso sdited s Jerman transletion
of the Bible wlbh o Hebrew gommenbary whiokh helped %o
gpread enlighbenment, Wabher of Germen Haskalsh.

Be B Holkin, op. 0ib., p. 55.
7. Ibid., p. 62,
8, #mskilim: See Chap. I, Wote MNo. 12,

9. HMeamel: A Hebrew Journal wsed by the German Yeskilis,
eatablished lan 1784, bub avon sbamndonsd,

10, Bhimon Dubnov, Dgevpal Yemsd As Dlam, @m@&i&% Bditlon
prepayed by Beruch Ward, [Tel-Aviv, Bvir CGo. Tbd., 1954,
B 506 .

1l. 8, Halkin, op. ait., D. &9,

12. PYogrom: Hee Uhap. T, Note %@n‘lﬁu



CHAFRER TLIT

Bilopraohy

Bach of the form and guality which Hordeosi Teew

Folerberg gave bo the atruggle of the youny generstion

with the problem "Vhither ™ was due bo the milieu apd
anvivonment iﬁ whiash the author was born apd walsed,

The Jewish Gown of Tasbtern Purope livaed its own
1ife, socially humble, primitive, poor and insequre,
Yot at the seme Gine Lt wes permeated by profound
idealisn snd religious opbimiewm, %h& smell town played
& positive part in Jewish 1ife -~ 16 was & reservoir @f
fresh moral power, & source of netional &ﬁﬂ gpiritual
energy. The soslal structure of & typicsl town was slmple -
g very bthin layer of well~to-do, in the midat of petty |
merchante and ghopkeepers. The forse of religious tradie
tion presented the charscherisbic attibude of ﬁggi&y,
humene bebavieor and compassion., On this aﬁaxw'maﬁy“&@aial\
sustons and instlbutione developed. The family ag@ home
structure emphosized the stutus of the father as an
aabhority la all ﬁmm@ﬁ&&m%;i

It was this type of envirooment thad weloomed the blyth
of %@Wﬁ%ﬁai Zosv Pelerberg oo bhe 4%h day of Pishral in the
year 1874 in %the oity of Hovoepead, in the provipce of

VYolbynas, Ris Hessidic family was vot only exbremely orthow
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dox in bheilr religious ocbservances bﬁ§ fanationlly mﬁ.ﬁ
Felerberg, the father, was a "shoahet”” by profession,

and when Hordecal Yeev, the son, was sbtlll & young boy,
Hhe fabher was appolnted cbief “sheohet® in the villape
of Hilask, not far from Rovograd, 1§ was bere in Hilsk
that Hordeoal Zeev spent bis flrst sleven years of ¢hilde
nood, The simpliceity of mabture in the villaege iaﬁﬁiﬁﬁéﬂ
hiz lonely soul and evabled him b develop his iﬁﬁgxﬁﬁﬁi&m
sad arguse his loward feslings which were aur&&xﬁ% on
sbories from the Blble taught %o bim by his Pather. Ab
the age of aleven Pelerberg end his fsally left the vile
lage and moved bo the oity. Hordeoal Zeev jolned the
“ﬁﬁ@@&“% with the vesdt of the boys bhis age, However, the
new student did nobt remein in the "Heder" for loag, aﬂﬁ
whether he wes asked to leave or lefb on his own volitien
ie pnot ﬁl@&wmﬁ Hig next ﬁﬁ@g'wa@ o atudy on his éwm in
%ﬁ@vﬁﬁﬁahi%mh”% of Hessidai Chersovil. When Mordecal Zeev
did not seem %o show a brillisnt progress in %h@ abudies
of the "Talnud”, the father's concern f@w the son's future
incressed spd he sncoureged him to become & “"shoghet™ and
learn the various laws concerning ritusl eleughberlog.

RBoth worlds of the Talmud and the Codes aﬁpﬁr@ﬁﬂly

-d4d not sabiafy Peierbepg and he bturned to hhe study of

the “agaﬁ&“7 and to pumerous helf-gthical and half-
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narrabive books of medleval Libterabure which he found in the
"Yeshiveh' of the ﬁ@ﬁﬁ&@iﬂm&‘ It was im this liverature
that Felerberg found susbepance for his emobional mouvl.
Thus, 8tlll in bhe "Yeshiveh", his way wlas paved to the
Hogkalah and the aequalobsnas wibh ﬁaﬁ%rm Hebrew literature.

10

Books by ﬁapmg@ agbtories and sssuys by Boolenskin™ asnd

writings of %&l&@nﬁkﬁm&i inspirved Nelerberg and influsnced
his entire wﬁy of 1ife. We guesiioned his surroundings,
shallenged the sccephed woays of 1ife both of the "Yeshivah®
apd %hed of his father. The orthodow father rescted to the
gon's rebellion as & catestrophe; he would often beab hinm

apd a% last abased him awey from home, +<

Bub Hordecal Zeev
dild wot geot discourmged by his father's atvitude; bhe 1&&@@@
fact retber increased hig inberest in the Haskaleh snd he
davobed more btime bo 196 study. The desperabe father send
for his son end made him the fsmily's stovekesper. The
store, however, became a pathering place for mapy of Pelepe
berg'e intellsobual friends, whers t@g@%h@w they soprossed
themselves in vavious debabes, The mercbandise was nob
wabehed over and the accounbtiog booke were filled with ¥elere
berg's notes, ideas and Wﬁim&@ﬂﬁuiﬁ Tha atbempt of the
fathar o get bis son involved in the detalls of business
falled., Newertheless, Felerbusgg, the father, tried ones
more o turn the son's idess awsy by petiingz him inbe map-

risge. The arvengsment betwesn Mordegal Yeav apd the daushborp
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of the "shoghet" from the next town seemed satinfacbory
to all concerned and for a while even ﬁhe lonely Mordecal
Zepv sesmed happy. The marrisge was aame@llad?Ahawavar,
by the bride's father when it was discovered that F@iérw
berg suffered from tuberculosis of the throab.

For the winbter of 1895 Pelerberg was sent to Warsaw
to eonsulbt & dogtor about his health, It was there that

. 14
he met Nachum %wmmlwv,1$

the editor of ”ﬁmﬁzfiw&”,lﬁ who
advised him to discontinue the writing of poetry, bub
ra@har aaﬁe&nﬁr&%é on proge. Felerberg wished to remain

in Warsaw and began working on a literary career, bub his
doctor recommended him bo enter é convalescent home ln the
town of Salvuba. AU the end of the summer in 1896 Felere
berg returned to Novograd and wrote his first story

"Yaakov Haghomer." ‘Phe sbory was based on tales of an old
tailor concerning the period of the “a&nhan&mka“le and was
published in Matzfire® in 1897, when Felerberg reached the
twanty-second year of his life. Beck in Salvuta in the
summer of 1897 he wrote his second story "Ha-aigel", which
wag published in “Ka@hwla@h;“lv At this tinme ”Ah&ﬂmﬁamam"la
firet book inberest in Felerberg and a series of lebbers
were exchanged between them, ﬂ&alimg primarcily with the
synbolism found in Welsrberg's bhird story - “Hﬁﬁﬁ&lim.“lg
In the winter of 1897 in Novoprad Feierberp studied Russian

and German Literature and at the same time began to develop
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his Zionistic ideas, Due to his increased activity, his
illness grew worse and friends called upon "Ahad-Ha-an"
o help the yﬁmmg author finsncially. Thus Folerberg
received fér one year a monthly allowance from a wealthy
- Jew in M@&ﬁmw.&ﬁ To addivion Yo this, he was pald for the
@ﬁ@miﬁw "Ba~orev" and "Ho-kemea", which were published in
"Hashelash"; and for “ﬂ&mlalim“_&n@."meil Aviv," which were
published in “Laa@h‘Aahiﬁﬁaf»“al
- Pinancially stable, Felerberg left his father's home
and rented an apartment, where he began to work on the
shory ”Lawan“aga Upon the completion of “"le-an", Feierberg
begen to think about writing the life of the ”B&a& Bhem
T@v‘"gﬁ His illness, howevelr, @v@r$am@ him, and on the 20th
day of Adar in the year 1899 Hordecal Zeev Pelerberg dled
when he was twenby-four years of age. | &
Pelerberg’s struggle in 1ife encompassed @wﬁ_aaﬁmgwrie&,
exbreme in essence, in which he was deeply imv@lvﬁdz The
woprld wrapped in the “ﬁaliﬁ”g%,wiﬁh its 1life sentered
apround the ”Yaﬁhiv&“g The Jewish orthodex Hagsidic cebegory
with its rich ﬁr&dmtimh of customs and liberabure on one
hand and the Hebralc reformed Haskalah category on the other
‘hand. Tuening away from one, yebt not denying ib, r@@ﬂgniziﬁg
its advanteges; and shying away from the other, not fully
a@m&pﬁiﬂg snd yeb vealiszing its disadvantages, ?@@f@%ﬁﬁﬁ@d
the sonfliet not only of Mordecai Zesev Felerberg but of his

gubire generatlion - the confliot between the 0ld and the new.
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CHAPERR IV

"Bein Hashmashot®

_ Reflectlon on the evelubvion of history will prove
the inevitable fact that avery genersation is & transition
to those that come after ity every generation is & mirror
- in whieh the fﬁ%ur@ outlines can be seen and exgaem@d,l
The éh&rmet@r of the respective transition period is
determined by two means - @V@luti@n,am&,m&vmlabign.a
Evéluﬁiau invwiﬁéﬁ tradition which is ftransferred from
one generation o a@ﬂhh@r,'whxi@ the latter addes mnd |
¢changes the inherited ﬁw&d@tiam in ﬁh@ eplrit of his own
bine. Ravalnﬁimm, hmw&vww; lavolves bhe uprooting of
traditien with an intention to start fr@m anew.

Felerberg's peried does nob belong wholly o an
_ @V@l&tiﬁﬂ&@y transition period or to & revolubionary
txaa&iﬁiﬁm pﬁri@ﬁ.§ It ie enwrepped in an absurd éh&r&aﬁ@r
which contains bobh avelutlion and revolubion in the same
‘bime and at the same place. The absurdity lies in ﬁh@
gssence of the definition of these two concepts ~ evolu=
tion involves building on @ﬁi&%ing foundationsy revolution
involves destroying existing foundations and r@g&&ﬂimg them

by new ones. The dilemme that confronted Feierberg's
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generatlon was the presence of destruction and bullding
of the same foundations, the seme values abt the svame
time. The roobt of the dilemma belng love and craving
for two extremes -~ bhe old and the new, tradition and
novelty, again, at the same Ltime. The wxpr@@sian of
thiz dilemuva manifested itself by an lneviteble confu-
gion, bewilderment and ﬁ@mp&ié; a confusion in which one
could hear lementations over the glories of the past -
the old on one hand and mongs of pralse for the new on
the other hand. The old was toe old to gtand by iteelf
ahﬁ the new wasn't the ﬁéwiw&hlw replacement. The old
already disappsared into the darkness, yet the new is
not the coming light. It is twilipght tiwe of a geners-
tion that 1@&@ the stralght path in the dim hours be-
tween light and derkpess - & genaration of "Bein
Hﬁahm&sh@ﬁ“;@

Hebrew literature of the later years of the ninee-
teenth century becams an expression of the generabion
of "Bein Heshmashot", A geperation that experienced an
unusual phenomena - afber two bthousand yesars of both
material and spiritual sbegnation within the “@h@tb®"5
walls, the gates to the wide wmriﬁ opened. The old
"RBait Hﬂﬁiﬁﬂﬁﬁh"@ erumbles, the students once vecupying
it running sway. The problem, howsver, was - where to?

The generation of the thirties escaped inbo the new -
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the idem of the Haskslah, but the genevabion of the
ninsties fell slresdy its disedvanbages and shyed

away from it. They noe lenger shared the shkapbiclan

and disbelief of the Weskalsh, but long age lsft the
faith and devotion of orthodoxy. The solution of -

e o man when you geo osubt and a Jow whon you are ab
hmma“,7 no longer applied Yo the generabtion of "Beln
Haphmashot®, for both the Jew and bthe man were Le bhem
inseparable entities ab home =28 well a8 oubside. Ques-
tione concerning tne Jew and the men svught £or answers,
walle the youbh of vhe Pomt Heskalsh perdod stood perw
plexed on bhe erossyoad, nob knowlng where to turn for
g solubion. Hoth world views - the old &ﬂﬁ the new snd
the problems bhey presented possessed nof only bhe power
pf atbraction but alse of repulsion.

This struggle deploted by Pelerberg és a perscnsl
%ﬁ@?ﬁ&ﬂﬁﬁﬁt&@@ af his geverablon is, therefoze, 2
permaneny struggle of twe world visws, bub hisz is not an
intellectual sbrugegle only. This is not the fight of the
Hagka leh heroes for emsncipation and secular knewledse
againgt the prechices of the religicn of the "Ghettoe®,
Feierberg snd nis gengration are involved in an eaotional
svouprle in whiﬁh the goal is unelesr. Velierberg doss
not see salvabion in secular knowledge nor in emanc ipie

tion: he is looking, bogetber with his generatlon, Yo &
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solution for the entire Jewish pwaple.gb'A bremendous
goal indeed, bubt where to hegin? Felerberg's hero, in
contrast with the Haskalah hero, kmmws'&lma;th@ grievous
faults in modern 1ife; he is looking for sn ideal which
would Justify a Joyful and pleasant experience of Judaisn
as that of our Biblical past; an ewxperience which will
retain the falth he lost in present Judaism, the lost
faith from which stems the tragedy of - Whibther?

It is pot by mere coincidence bthat ?@i@fb@f@'% stories
call for “L@w&m"a% “ﬁam&m@v“,iﬂ "ﬂaﬁllalim“.ll Felerberyg
'felﬁ the atmosphere of "Bein Hashmashot" of his bime and
the titles of his sbories sre his personal reflection on
hiﬁ'g@aeraﬁiﬂa@ The personal conflict between the old and
the new, that book place in his soul, became the embodiment
of the confliect of his entire generation. Yelerberg, son
of our old historical culbure, evaves for the shadows -
"Zllalim®, of the past sxelaiming: "In all the greab wide
world with its Joys and pleasures, vothing atbtracts me nors
than the ﬁhﬁ@@W@nplg And Felerberg, the imaginative and
sensitive youth, eries oub: "How besutiful is the world
and how blue is the axya“lﬁ

| The lntellectual mnd emotional ﬁtrugg&@ develops inte
a practical struggle as well »ra struggle between the old and

the new as two diffevent waye of life, A struggle' against
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thousands of confining laws and commandments which gives
birth bo the outburet - "Iife, life, 1ife, Oh Godi®™*
and veb the desp resognition that™in our book of Psalms,
vhis gr@aﬁ book of praver, which expresses. the feellings
and emotions of all mamkim&"kﬁ wre In it are the real
values of 1ife ".,. the sancbiby @f life and all which
iz noble and @x&l%%d."lﬁ Phe book of Pealms, howsver,
belongs to that which is past and gannot offer Feierbers
and his gemeratlon a prectieal solution Vo their uanique
problems. Therefore - two worlds are @%rugglim@ within
me, twoe different worlds as distant one from the othey
as bhe sast from the west; and my uaforbunate heard
b@&w& the burden of bmth.“l7

This emobional tragedy whioh took hold of the
inbelleotually emancipated youth of the nineties ig
illustrated symbolically in TPeierberg's skelech -
"Hmpllalin® ~ The fhadows, The author sits slone at
night in bhe midet of the shadows of "Belb-Hamidrash®
and a struggle goes on in his heart: "What are you doling
in & world of shadows whioh belongs to the past? Look,
yonder is & world fmll.mf‘ligh% and throbbing 1if®¢“18
No, is the answer: "I love ﬁh@ shadows, there is & |
tragic charm in them. They are not mere shadows, for

among them flutter bhé gpirite of gaints, of merbtyrs,
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and the souls of men great in moral power and religlous
ﬂeﬁmor.“lg The shadows ars symbols of all that was
Jewish wvalues, Jewish culture; bthe shadows are Feler-
berg's inbheritence left for him by his father, an
inheritance which he would not like %o part with even
though "I kpow that the world regards my old "Beit-
hamidrash® as wagbed rulns about to mnumbl@,”gg and

even though "I know that outside of this desolabe room
there are obther vaast apnd various btreasures o b@h@lé;"ﬁl
Peierberg is attracted to the past nobt only @m&%i@n&liy
but oub of convietion that Judalsm contains a great

moral peower which will ultimetely menifest ltself for the
benefit of all humanity - "I 2ee my “Beit-Hamidrash® ..
getablished in the center of the Wﬁrlﬁ"&md.fmmm iv

beams of light going oub to all mankind,"®* This is en
ideal for the rewmote future, bHub in the meantine -

"oh 1ife, lifeld I love alse 1ife ... my soul within me
, burns"“?,., "and this life, how nice and pleasant! Here
there are no shadows, all shines and giiﬁﬁ@ra‘“a% The
pathos of théﬁ% words apre Pelerberg's expression of the
strugegle of the Jew for a betber life ila this world and

a brighter fubure for humanity in general; a sbruggle

that bhe author regarded as & gonflict bebween father and
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gon - "My poor but happy father! You did not extinguish
the holy fire of your heart with sirange flre « lust!

You d4d not ohill your wermbh in the cold sea of 1ifel"29
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CHAPDER ¥V

Father and Hon

“You, my fether, destroyed all desire even before ib
had time to bake Torm; but in me, your unfortunabe son,
in me, five wars upon fir&;ul' The ﬂ%ﬁuggl@ of the
father and the son is noet vebwsen one and the obther, but
rather withia each and bthe other. 'The father and son as
symbols of the ldess of the old and the pew stand in an
inevitable gonflict. However, as individuals reprementing
two generatlons in the transitlon period, they do not
fight one against the s%h@f; gach one has his own unique
internal sbtruggle with himeelf., The father's abruggl@_ié
& pagsglve one. He exbingulished the desire for a "strange
fire® before it took held in hils soul, bub in'ao doing,
lost the strength bo defend the "eternal light™ thab
burned within him,

Rab Zalmsn ﬂ&*ﬁﬁﬂﬁiﬁ-r@prﬁﬁ&mt% the image of %ha.
father in Pelerberg's stoxy “ﬁa&am@~&ﬁ“,2 When Hophod,
the son, 18 troubled hy frequent nlghtmares, Rab ﬁalmmﬁ;
upon the reguest of his wife, turns to the 2id of fthe
logal myastic - Rab Shmaya “ﬂ&m@kﬁbal“gﬁ Rab Shmaye.,
however, only seknowledges what the fabher had foelt before -
their uselessness and lancapability to help Hophni, Bhe son.

Nonetheless, Reb Shmaya feele compelled to do somebhings he
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ties & lockest around the boy's neck while sharing with
the fabther the knowledge of ite wordthlessness. Both

Rab Yalman snd Reb Bhmays, fathers in the btransition
pariod, express the helplessness of their own generation
by saying: "We feel that this world is no losger ours,
and this life does not belong to Q&";% They lost the
steadfagtnesn, firmness and might of their forefathers

in defending their values. Inatead, they wrapped theme
pelves with sadness, weakness and degpair, “"There ie no
righteous one that will defend our g@m@r&ﬁiaﬁ”,g sighs

- Reb Zalman, thus vevealing part of bthe reason, the source
of the weakpness of the fathers., The fabhers did not know
against whom te fight and with what o fight, The "atrange
fire® - the Haskalah lden was exhimgui@hﬁd within sham
aven before thsy bad n chance to familiarize themselves
with its essence. Therefore, they denied themselves of
the ﬁtxa%egy of knowing gne's enemy. The sole awareness
that their survivel was 8t steke still did nob equip them
with the necessary weapons to defend themselves. "The
spirit of holipness dimiﬂimhﬁﬁ",@ «s0 and we are in exile
together with the %h@ahinmh"i? The concept of "Kiddush
Haehem”® which acted both as shield mnd'weap@m to the
ferefathers was unobtaineble to the fathers of the

transltion period., Not knowing any other weapon, they did
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not have with what o fight. The result was an acceptance
of the new as a historical necesaity that could net be
overcome. The fathers must glve thelr sons away to “ﬁh@
&@hmals”a «os bhis is Rab Shmeya's bitter summery of bthe
situation. The weakness of the fathers gives the sons

away to the "Klipah" - {o the ewil power. The faﬁh@rﬁ,

howsver, do not compromise with this spiritual revolution
for themselves; for them surrender is incomprehendable

and they seekurefuge ia the fubure, in 8 world of fancy and

imagination, 4 world £illed with secrots:

I have a secret conoerning this matter and you

are unable to understend it ... T do not have ...
I do not bhave %o whom to travel ... Do you
understand? You do nob understand snd how can

you understand? I have a deep wound in my heart,
you will not understand what ls Hesaidisn, even .

- in the academy there are nob many who will underw
stand ... Woe to these evil days! The heart is
covered with ashes; skeptice and unbelievers ce 10
and the goal of fire becomes dimmer and dimmer,™

In this meonologue Reb Zalmen reveals before his wife his

inverpretation of the sbtruggle of his btime, the inberpreta

tion of the fabher: the world is s babtlefield in which an
etiernal struggle between sanobity and defilement takes
place. Hassidism, in which Rab Zslman sees the last chance
of reviving sanctity, Joy, imnocence and love of God, dies
away and leaves defilement to dominabe the world. It is
not Hagkalah that gains, it is defilement that wins the

batble, "Sanctity has left the world, snd since holiness
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has gone, bthe world is open for Batan %o spread his neb
and cateh souls in his trap ... The world is empbty of
all halinass“ll.a. Neither Rab Zalman HaxHassid nor Rab
Shmeye Hamekubal oan help the deterioration of the period
in which they live. All thal fammiﬁ@d for them to do was
to wall and cry for their own weakness and destrustion.
The suffering of the fathers is manifested in their
children., The weakness, despalr and helplessness of the
fathers was beatowed upon the sons. The struggle of the
song wes an active one -~ "in me fire wara.upwm fire."”
The gonflict between the fire of old and the fire of the
aow resulted in the exhaustion of the son who cried help-
lessly - "The situatlon le intolerable and it is impossi-
ble to endure it any longer; withoub vealizing, I begin

7 3«2_

e exry. Hophai, the son, sries in @ppr@h@nﬂigm - "7

an frightened, my mother, T am frightened."*® It is the
uncertainty of not knowing whether I am awake or a&l&%p,“lQ
++« thalt causes the fear of Hophni, and as a result ...
"behold, I lie m@hi@nl@ﬁg,“lﬁ Hophni, the som, looks for
his ldentity, he wants to know and feel i1l he is awake orp
agleep. Diving in a time that strives for a definite
future is being awake; Lliwving in a time that looke back
for the past is being asleep. The son is neither awake

nor asleep; he cannot identify himselfl with the fubture -



the new and not with the past - the old. They both
draw hls atbentlon and atbtract him - “"Rehold, a voice
rings in my ears ag the ringing of bthe bell, and the
voloe arouses within me my senses, and I realize that I

?“&ﬁ Even though

81 awake ,.. Bubt why am I not asleep
Hophni realives for a moment thai be is awake, the gues-
thion that still troubles him im ~ why am I not asleep?

The roota of the son are in the past, deep in his
father's tradition, therefore he is much more sensibtive
to the past -~ the old, ite sdvanbeges or disadvantages.
Tooking at Rab Bhmaya, he feels:

that here is a different world, a world of

magic and sanctitys the room is small and

humble, bthe Jew aitting in iv le lean and

weak, like all the Jews, bubt despite all

thig, bhow great is the differenge! I feel

deep within my soul, bhow exalbed mnd up~

lifted is this Jew and how much h@li@@&& and

purity hover in this smell room ...~ ,
And yet, the son's wreactlion was polt accepbence of the man
and the values for which he stood, Hophni could not respond
to him, but instead -~ "I was greatly alarmed gnd T could
not baar hia &ight"la Thus, Hophnl, the son, as Hab Zalman,
his father, finds himself standing befors a gituation he
gould not help. The father's sbtruggle, however, is nobt as
cruel 28 his son's -~ he sbill rebtalined his 1dentity, bub
was helpless to defend andlﬁ?&mamit it to Hophni. The
father cries for his weakness and dies away, but the son
who cries in his youbth lives on, and the dilemsa is still

his %o &Ql?&«
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5e¢ Ibid, p. 25.

G. Ibid.

7 Thid. De 27
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9. M, Z. Felerberg, "Hehame-ah," op. eib., p. 27.
10, Tbid. p. 22,

1l. Ibid. p. 27.
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13, Ibid. p. 19.
1%, Tbid, p. 20.
15, Ibid. p. 20,
16. Ibid. p. 20.
17, Ibid. p, 26.
18. Tbid. p. 25.



CHAPTER VI

Among the Nabions

"Ye shall know that today we bhave to fight a great
and mighty battle, “&ﬁm&@l”x wants Ho take the child's
soul into capbivity. The “p&riﬂm“g is a spark of
"Samael®, he wants to bake the child and make hiw a
”&@y}“ﬁ |

Judeisn dogs not experience only an ogcasional
internal eeafiiet as those of the father and song bub
being in exile Judalsm foaves a permanent exbernal cone
fliet also, & struggle with the ocubside world., “"We have
bo fight wibh the "Goyim" ... with exile.*”

Phe folk story “Eﬁm@rﬁv“,ﬁ a8 bold to Hophni by
his mother, is aymbollic of the entire history ol Isrsel
smong the netions. The consbant struggle hetween
Juﬂaiﬁm and the cutside forces. The plot takes place on
the estate of a Pollsh nobleman, where a poor Jew, by the
name of Joseph, ran the local inn, Pert of Joseph's duby
$o the wnoblewan was b0 anmuse him by singing synagogue
melodies and dance before him, As a reward, the noblew
man overlooked the payment of rent., Joseph was sabise
fied with his lot exvepbt for his longing for a son, When
Rabbi Leib 8Sore -~ a famous Hassidice wonder worker,

sbopped at Joseph's inn, he presented his plan before
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the Rabbi and was promised & son. The son, however, he
was warned would posgess a greabl soul which the "Wvil
Powar® would endesvor to selze and & great struggle
will ensue bebween the power of holinesss and the power
of evil for its possession. When, in due tlme, the

gon arrived, Rebbl Teib, with a f@@ trusted followers,
were appointed bto guard the infant. On the eve before
circumoision, the noblemsn, who was a wizard, made greab
efforte to obtain bthe infant, but his guards kept weboh.
Wigally, when sll his ﬁ@Vi&@ﬁ falled, he tried to call
the guards to let him enter the house in the name of the

6 A% that moment one of the gu@rdiama replied,

"Besht."
Y am rsaﬁyi“? A black cab rushed inbto the open door
and spatehed the boy from its erib. "Samael® has
triumphed, Joseph was punished to death by the nobleman
and his femily was driven away from the estabe. ,%hﬁ
ahild, in the meantime, grew up in the nobleman's house.
At the age of btwelve, his Jewish consciousness was first
aroused when he was called “zhiﬁ"@ by his playmated. On
~the eve of his ”ﬁa%mmitxva“g he dresms a dreme in which
his father, Joseph, appears before him, acknowledging
the fact that he is a Jew and instrueting him to leave
the palace. By some mysbtevious way, bhe boy finds hin-

galf on the doorstep of a Rabbi's house in Sthe nearesty
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towa. The Habbi instruete bhim o the beschioges of Judaisw
and the boy bagomes & great scholar and is bo be sent bo
Amsterdam %o conbisue hls studles. The Baebbl, knowing
the danger in whiah the boy wiag lavelved, supplied him

w0 gnd dold hiw Ge draw a

with & staff and & "kamg-sb
glvele sround him with fhe steffl for probection. The
tempbations bezman bo appesy belore the boy when he abtarted
on bis way. ALl feiled, Buddenly, he hesrd s wonderful
melody thab savhracted him more and move until he let him-
self be captivated by it. He wes seized by the wind and
carried beok to the palage, Ab the door, though, he waa
bald by a powerful hand, the hand of his father calling:
"Do not follow the wmeledy; it ie fulse and strange. 6o
banik te the %@M&hm”li

It is not bhe son - the Jewish here of the travelition
period In ewile, bhat sebuslly fights, the fight is nob
his, 1t is the Iight of the father and the Light of the
"parits® for hia - for his soul, Tt iz the Lregic fight
pf the “Kamen® and the melody. Opn one hand the internal
foroes |

Here, take this "Vomen” and also ny sbaff I

give o you, and whenever you go to alsep,

make & clrele with this stell syround you and

do not go oub Lrom bhe clrele wobil the 12

merning «.. Couvsge and sbtrengbh be wikh you.
It i Yhe "Hanmea®, 0ld snd vold of seaning eand real power

Tor the son, it is the "Yamea™ that loses because of its
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own weakness: "Hls hands tyembling, the "Kamea™ slips
capd falls o the ground ... and he s cowpelled agelinst
hie will to lenve tbe @iywl%”lﬁ +re Un the other hand,
the sxbernal forosa:

Behold the gound of nusic is hesxrd from a

distance, and She meludr, Ok how bewlbohing!

wes L6 pulls the feeb te run after the

melody ... all bthe senses are lntoxicsted,

the heart bests rapidly, the eyes shed

tears «.. Bhe blood in Bhe velns pulssbe

in rhytbn to the musico ... the melody draws

clogey; they wanb bo ﬂ%@ in thelr places

and study the "Zobhar®,™  bub the melody

lupes thew ... they forgify and strengthen

themsalves in thely ?laﬁgmg bub still the

aelody pulls and pulls.”™”

Pulled by both the iobesrusl and the exbernal powers,
the son findes himselld 1o en undesirveble situstion - he is
& man in capbivibty, he is ne lonager free. WHoreover, the
son is a @%@%i@ﬁ slaving for two mesters ot the sane tinme.
His mind serves the ppne, floding in him the loagine for
peace and weesby while hls heart serves the obher, looking
for eusivement and pleasurs: "the wisd looks for peace,
and the heart desirves &ifmgﬁlﬁq&gamﬁ as & result - "1 an
suspanded between heaven sand @@r%@y“i? The oholee between
the two is the son's dilemma, & dileswe that begomes even
nove complax due to the fect thab there is sowethlng
within the Jaw, gven though 1o cepbivity sand sven though

hig atbraction %0 the other side may be greab, sopebhing
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that compels him to remain one of hie people. "Ny
father - tell me, what is "zhid?"'® vIs it so, am
Ia "zhié?"lg asks the boy of his prebended father,
the “parite.”

A sysbol of the same point - a Jew that remsine
loyal %o hls people due bo that something that kept
telling him - this le your deatiny, is the stoyy
”Y&akmvwﬁaﬁhwm$mﬁ“aﬂ Yaakov Hashomer belongs to that
part in our history that is mesociated with the term
“aamtsmiaﬁ%.”al Barly in hig c¢hildhood he was kide
nepped for work and conversion in the army of Wiceolas I
in Russis. Far from his bome towo, he withstood bhe
tests, btrials and tempbations piameced upon bim: "ana
not onge, nor twice, nor three tilmes, was h@'b@mﬁ@n
by one of hiﬁ}ma@ﬁﬁrﬁéwgg +»s Bub Yaskov Haghomer re-
mained leyal to his God and his peopler “and he, as 8
mighty warzdior, fought for his soul a fierce and
arduous battle.ns”

What was the secret of hls weapon thabt brought him
Vi@ﬁﬁﬁy? Yoakov Haghomer dld not have the chance for. « -
an intensive knowledge and comprehension of the Torah
to use their adveantapge as his guards, It was only somee
thing thaet he inherited before leaving the home of his

_ . r e | 24
father - "Woe unto me for the sxile of the ‘ﬁﬁeahima*,“ﬁy
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The father's leuent became the son's song of pralse
while dwelling far from his people, emong the nabions.
It was the only thing, that something that compelled
Yaskov Hashomey, ag it would have compelled any other
Jew, to both rewain part of his religilon and reburn to
his birthplace -~ "and then cur men of wvalor reburaned Ho
his town - &ﬁd became the guardian of the eityiaéﬁ

The guardian of bthe ¢ity became a spiritual symbol
in which Pelerberg saw the idealism of the Jew that is
full of falth and compasmsion; an ldealism that is ready
to atand before the whole world and guard faith in the
nidst of digbelief and %R@pbiaiﬁm.gﬁ But an sflfective
e¢linging to Judalsm demands giving up of the material
world for the spiritual world of ideslism, and Feierberg
pubs this idea inbo a conorebe pleture in his story
”ﬂamaig@lamg? A calf was born bto Hophni's family and
the child loved and cewed for i, But then, overhsaring
his mother's conversation, he realizes that the calfl is
about to be slaughtersd. This terrifies the boy and
rebellion springs in his heart. His protest to the
mother arouses only her laughter and, in apite of his
waiting for a miracle to hagppen, the ealf is slaughtered.
Hopbal -~ Feierberg sees in this calf the symbol of the

innete idealism of Judsism, However, Hophnli that identi-
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fies himself with the calf iz in & consbant clash with
his environment. It is the ebernal conflict bebween
spiritualisnm @mﬂ‘ma@@riﬂliamg that he experiences for
the first tlme,

The boy's fight for the oalf's 1ife is a lesing
battle ~ he does not have a chence bto win: "The natural
cavse of events offers no hope; my mother is stubborn -
but perhaps & @ix&@l@ will take place, eany obher way is
mﬂmw@xi&%@mﬁ“gé.* but abill ﬁﬁ@hﬂi'fightﬁ and beligves
that something, and-even bthough supernatural, would hape
pen and the calf woald ﬁﬁt‘bﬂ s&aughtered; "And the oslf
was slaughtered,">?

‘@h@ efforts and hopes for life, however, did not die
with the slsughtered calf. Hophni, in the imege ol
Nochman in the story "le~an®, sbtill ponders and seeks an

anasver for hig problem - Whithewr?
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L, Pamael: Batan or the devil.
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ChAPLEE VIE
Whither?
8!

"Yom Eippur The synegopue Lo orowded wo bthe.

doors with men, dresmed in white, wrapped in prayer-
shawls® ,ﬁaﬁ "ALL im vanlby,® crlies Hachasn - snd he
takes the wax candle thebt lights wp the plasform, ssd
blows 1t out,” _

Hochran i6 the protegonist of the youns Jewry in
felerberg’'s generation that recurvently ssks the GURR G
tions Whither? His mot on the holiest of the Jewish
holidays is not e declarsblon of wer against wgi&gxan,
noy is it & fowm of non-belief in ell that is considered
sseved, It is an act of despaiy, s sot of & young men
lest in his personsl gesyeb For a ﬂmmﬁwm@w%mrg'ﬁﬁwiﬁm
~identblity. The sisful ast i9 & gynbol which expresses
the cry in Nachmen'e hesrt - “Blow out the light of
rgalut ™t - & pew light wusb be &&ﬂﬁﬁﬁ Tet, even though
Hachmen never finds the way to light thet "aew candle®
in Jdewlsh history, the exbingulshing of the candle signie
fies the firet physical agblen teken by Felevberg
towards s teabative solutien to the problen "¥hithert®

Boshmen's deed on the eve of “Yom Bippur," from the

point of view of lews and dopmes, iz an lryeligious sob,
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However, from Nachmen's view-pninb, it 18 merely an
abtempt bto diagnose the roots of hiw own sickness -
the slekness of his generation, and determine what 1t
ig, "I am wrebehed," he thinks, *"for I b&l@é@ to &
people whose only @@ﬁﬁ@ﬂﬁimn iz its faith, There are
only two bBhings bo do: defend the faith or denounce it
But I want to be free; I do pot want to fight for
Religion or fight egainst Religion."®

The roots of bthe sicknese lie in the fact that
Judaienm is full of theologlesl dross and, therefore,
gaanot offer the "life® for which Nachman - Felierberg
longs. The only way to both, be a "free man" and remsin
o Jew im, vtherefore, to purifly Judaism by removing that
dross. Bubt Nachmen does not wanb to take this task
upon himself; his idea of being free is neither
defending Religion nor fighting for i%. He looks for
another goal: "I agpire vo other bthings; I want to accome
pligh other thinge with ny @@@@1@‘“? What are the "other
things?’ - even Nachmen himeelfl does not knows his gosl
is vague and the means to reach 1% are tobally obscure.
It is ironiecal but inevitable that the oanly rescuer,
savior of both goal and weans is Religion. As long as
Hoohman cannot find what are the "Qﬁh%x”ﬁnimg@” h@ CTAVES

to do with his people, his only world - the world thatb
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binda hiwm with his people ~ is the World of Religlon.
Hie fight, whether he likes it, whether he wanks it

or not, is a relliglous fight and he esnnot free hinself
from ivs raalm.ﬁ This is Why the new gosl Nachman

sets for himself is deeply rooted in Jewish peligl-

ous values ..." "We muet redeem Torah from éxil&“a.,%
Redemption of the Torah from exile will eventuslly
bring Ho the redempbion of Isrmel. The medium in agw
complishing this goal will be the Nesaiabh wlﬁ v e

"When the Messiah comes, he will carry with him, firet,
redempbion for all the letters in the Toxsh, then for
the parchment on which they sre written; first he will
release the soul, then the body; first the Divine
Presencs, then I&w&alg”ll Naohman debermines the goal,
but how will the goal be schieved? "“How can anyone
bring the ﬁﬁ%@ia&?“lﬁ The only m@&m@ that Nachman gszn
turn vo are unrealistlc means - the holy books.

"Bub now, now he has discovered how 4o brisg bhe
Messish, He has found, in the "Lekutal Zui," > that
while the canbor prolonge his vendition of "Where is
thy glory te be found?" in the “%@d&%h&h”lqy on ‘bhe
Holy Pays, you may plead for one of khw@@vthimgas the
Holy Bpirit, wealth oy duviful cehildren ... The Holy
Bpiwiv! Yes, he will surely pray for %ha@.“lﬁ Peior-

berg, mon of the Hasslidic tradition, lesds his hero
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Nechman, %o follow in the foobsteps of those Hassldloe
principles in whioch he himsely was relsed.

Nachman takes upon himself the responsibility of
self~purification as a means of preparstion to his own
dedication as the bripger of the Messiah. The
disappointment of aaaamp&iﬁhimg this goal is inevitable
and although "he is still searching his soul for a sign
of the Holy Zplrit, he can efee nobhing. He is Just as
ha wag. The heavens are shul ”ﬂnlﬁ and "the Messiah
has not gome; he has not brought his® ¢¢.17

'Emhiﬁﬁ%re&, Wachman - Felerberg looks for a new
goal. The frustration from his last defeat gives birth
to a strong desire for powser, in his soul, Thus, he
finds bhig new goal in a form of a warrior, and truly
believes that he would be mighty., "When he stood
alonecon this rook, he considered himself ocunipotent
raler, His will knew no bounds. What mysterious
y@wér urged him on, up bthere? He wanted bo fly, to soer,
to batble with all things, b0 conquer all",.alg Butb
‘again, how does one become a warrior? What makes one a
warpior? Nackmen, disappolnted from the answers of the
booke, turns to his fether's aid. And agsin, hig ape-
proseh to the father is as unrealistic as the approach

to the holy books, The father's philesophy of a waprior



50

will sooner than leter disappoint the son, “"Whoever
wanbs to serve God," saye the fabher, "whoever wants to
reach his gosl ... he must beoome & waxrimrqﬂlg L
warrior must scousbom himself to & atremucus life, bo
fitful sleeplessness, 80 thet he may be able to defend
his sountry snd his King., Werriors spend most of their
days in exile apd suffering. That is a werrior's liﬁ@mﬁgi
But this was not & warrior's life Nachwen eavisioned
while standing on vop of the rock. The father's warrior
4id not bave any sppeal Yo the son, who manifests his
reaction by saying: “"His father wam#&yhim to be a warrvior,

to fight the evil influence with Saten,>>

Yo senctifly his
1ife to his people and to his lew. He told him that he
wust forget everytblng, %baﬁﬁon i, only to understand

that Torah is all-~impovtant snd thai all elae is

pobhing ..« B¢ is nothing. How fearful a bthing to be suoch
a wawwiari”gg Haohnan repulses the ides of such a

warrior, but at the seums kimw he conbinues bto &%%&aﬁ "Beit~
Eﬂmi&w&aﬁ“aﬁ -« the ereator of these warriors., It was while
sitting in "Beit -~ Hamidrash" that the passive repulsion
tuprped into a protest - "Unbhinkingly, he fixes his gaze
ento Ghe “baﬁl&m“ﬂﬁ, and a fearful ﬁhwugh@ crosgsed his

mind: he is the model of & warrior my fabher wants me to bhey
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a "batlan" dried wup, poor, spending his days in a dark
gorner of “"Beit - Hemidrash," looking blank and bleary-
eyed at the book ,.naﬁ "Wol I won't be & guardian of
graves; I won't be such & warrior. I want to live,
to live like every mam.“&ﬁ The ery for life flourished
into a rebellion, 8 rebellion in which the son gonveyed
for the first time, his thoughts famce to fasce o his
father: "Say what you will, but it ssems to me that all
Israsel has been sitbting for twoe bthoussnd years, weeping
ever the graves - not liviang. You say 'We are helpless!’®
Of course, we are., If anyone is forever sitting over the
graves and has no contact with life, naturally he will be
helpless. You are welting complacently for divine
imsy&r&%i&u; I ﬂammwﬁﬂg? » e+ Noshuman came finally to
the realization that he can neither fight for the sane
gause, nor with the seame weaponsg of his father. The
"Homesa," which he was given by his father to guard hin
is ¢ld, meaningless and uselesse, It does not hesben
his salvation even one pace oloser. "We have had
enough of standing on one spot and weeping over ruins.
We must go oni @8 But whither?

"TLet our people gird iteell in strengbth and go on
o earn its place among bthe nationsg of the W@ﬂlﬁ,"g@

marks a new period, 8 new plan in Nachman-Feierberg's
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to solve his personal dilemms, bthe dilemme of his
goneration, Nechman ssavches for o gosl and sesns
practical in gharacter, original, new in eesence, He
finds the new goal in bhe form of & revival of
nationnlisn for the sake of universalism. The combinsae
tion of metiopslise and universallem ms ﬁa&ﬂ@&n*a -
Felevberg's new goul is not a contradiction of ideologles;
for both elewents can be Lound in bhe pwﬁ&ai&i&avmﬂﬁ
dogbtrines of the K&%%mﬁ&ﬁﬁ‘wiﬁh which Felerberg was
f&ﬁili&waﬁl Attachment to the land of X%raﬁi wag alwsys
deeply rovted Lo the consclousnese of the Jewish people.
Iove of Zion se the place where the history end lanpuage
of the natlon will some day be returned wes sxpressed
direotly and indivectly by most "Heskalah® W%iﬁﬂ%ﬁ#ﬁg

It ie 1ittle wonder, therefore, that Peierbers groped
his way ln the direstion of bhe lapd of Tarael., "ilone
i8m,77 in the ahstrect, spiritual significence of the
wern', Bivaisn se the longlog for the Holy E&§ﬁ~W&$ an
isbegrsl part of ﬁ@iﬁ@h@%@'%_%ﬁmﬁ&ﬁimﬂ since ohildbood:
"Heobman vecalls the ssny ebories he bas heard from
Joewa of the Holy Isnd, who tell sboub the walls of
dJerusalen. He sees before him the Weetsrn ¥all of the

Teuple, He stends emid the ruins pesr bthe holy wall,



He sees a mags of Jews sbrewn on the ground, wailing
aloud" “..EQ "Oh, my son, my son, the Land of Israel
ig dust and earth, Jerusslem is a olity, houses, marketw
place and towarﬁ”¢*.5ﬁ Therefore, the development of an
idea concerning the solubtien of the Jewlsh problem in
terms of Ziconism was not a strange uprooted idea, and
for a moment it seemed thalt the desired gosl is finally
a realistic one., "Everyone had begun to Jjoin the omy,
"Onward" ... Bubt they did not ask "Whither? They knew
whither, The land of X@r&@l"ﬁﬁ. Evegn embittered,
disappolnted and frustrated Nechmen, even he "When he
fivet heard the cry, "On to the land of Isrsel,” he
felt that & new heart best within him, that all his
limbs were pevived, that there was a pew, happy life
ah@aﬁ.”ﬁ? How eould he bhave forgotien bthat ﬁﬁ@ﬁ he was
80 clese with, all his liﬁég wag the guestlon his

heart Kﬁpﬁ asking. Bub the answer of the mind, cosl
and realistlic, told him: "Nol he had not forgotien.

He had always kept it in mind, but he never knew how to
gel thara"m.@ﬁa His Zionisw could at best be a keen
abstrachion, because he did not see before him a Jawéy
that was sufficlently aroused bo meke the dream of the

return to Ierasl & reality. "Bub the people has nob
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awakened., It no longer reslizes its curse and ibs fate ...
It cannot bear & life of laboy - @n&y'a plece of bread

and rest for ibte wsary linbs. It does not long for free-
dom, for the full free life, for fruitful lasbor, for the
burning desire to regain once more ite pesition in the
society of the nations. These thinge 4id not sbtir hin

to return o his h@M@l&ﬂd-“ﬁg Aionism waé with Felerberg
oenly & hesitant new falbh, for he could sense more deeply
the tregedy of those Jews emong his people who etill were
not consclous of the twragic fact that they cannot save
their Jewlishness even in the only way possible ~ by sebb-~
ling in the land of Isvael. The people sought for an
escapa, bthe land of lsreel is for them Just another place
of refuge. This is not what Pelerberg had in mind as the
solution for the braglo existence of his people. "Nol
This ié not the way to cure a people, bo banish its curse.
Woe to a people that reburns to ite Lend sickly, erushed,
wretched, battered, %0 live on the 1ife of the exile. The
Jews must return not to escape from femine and the scourge,
but to et the foundations of a new 1ife, of a new society.
Not the decvepit old society, prostrate and shattered as
the exile, bubt a new ﬁ@br@w civilization, exuberanty and

fresh, a civilizetion which will once more be 8 model for



nations, as the old Judean life was in its dey, &
eivilization that will spread life, sspirstion, hope
and revived creativity through all the W@rlﬁﬂﬂﬂg FPolopr-
berg does nobt only want the possession of a territory
by the Jews, bub also that they reise Judaism to a
spiritual world power and carry gr@aﬁ ideals o the
entire world. In this naticpalist-universalistic cone-
cept we can actuslly see Felerberg the Hessid, Feler-
berg the Jew, that is deeply roobed in his religion.
His fubure plan and solution for his people is
influsnced by that of “Ahaﬁmﬁa&m“@i, but it is wrapped
upch stronger in a‘rﬂligi@umwr@m&m@i@ longing for an

42 gype of "And it shall come to pass in the end

Isaiah's
of days"...”” "And I see my "Beit-Hamidrash” built in
%h@'é@aﬁ@r of the world snd from there vays of light
spread out unto the wh@l@(%@rlﬁ“,@% says Felerberg in
"Hazllalim.® With "Ahad-Hsaw" he believes that historical
Judaism pub it megnificent imprint upoen world civilizge
tion. Bubt, like "Ahad~-Haam™ again, ¥elerberg belleves
that it is imyﬁasihla“%a dedigate Jewry to spiritual
missions or historic gosls as long as the Jewlsh people
hag not atbtained the natural physiesl goal of every living
orgenism; has not created for itselfl living conditions

which £it its spiritusl character, and which will permit
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it to develop its forces and capacities, its own specific
form. For only when it bas attained all this, will it be
possible for the process of its life, 1ln course of ﬁim@*
to drew Jewry to the functiocn for which it may be best
suited - that of beacher of obthers.".,.'” All that is
needed to reach thie gosl is a new framework in which
Zionism will be the only method by which bthe Jew can
develop bis humanistiec growth ﬁ&f the benefit of
universalisn and at bhe same time preserve hils Jewish
identity for the sake of pationalism. The idea that pure
Judaism, Judaism without %he theological dross, ls the
true expression of humanism in a m&ﬁ&wm&liati& form'® is
the basmis of Peisrberg's theory of the "Yast.®

"and you, brothers, wh@a_y@u go Beet, remember thab
you sre nablve to the E&&b;““y s s0 "Bo, brothers, when
you btravel eastward, 4o not go as enemies of the Bast,
but as deveted and faithful seons. Birive to give it
1ife, not to deatroy it."*® The people must identify
themselves as part of the anclent culture of the Fast,
the culbure in whieh our Jewish entity first took form,
shape and meaning. It is surprising how early did Feier-
b@wg‘y@aliz@ what David Ben~Gurion, the Prime Minister of
the State of Israsl, btries to prectics nowsdays. In this

same theory of the Wast" Felerberg anbticipated also the
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philosophy of Hartin Rub@m%§ that called for the revival

of the HEast on the rotben ruins of Western @ultﬂr&,ﬁa

"the West is the grestest enemy of Judai&m“.¢,§1

"Furope is sick. Bveryone c¢an sense bthat soclieby is

crumbling; its foundavionz have long bsen w@ﬁtﬁn.“EQ,
Nachmen~Felerberg, in hie speech, his last flicker

of life in Yle~an,® betrays Burope and with it the

whole ideology of the "Hasksleh." He points oub thab

the culture of the West brought us Jews only harm and

disappointment, we are nolt part of the West s much as

we would have liked to be. Felerberg, the correspondent,

in hise open lettexr to E@Wﬁi@h@Vﬁk&ﬁﬁ manifests and

emphosires this polint rather strongly. You say: "We

have lost everything and everything is lost for us, and

now we have bo regein everything ﬁfﬁmAﬁﬁh@rﬁgﬂgﬁ and ¥

say "bubt what will we do with what we have already

learned from the im&iﬁﬁ?ﬁﬁ Rerdicheveky refers to "others®

and means the Wealt, while Pelerberg refers o "inside"

and means the East. Berdiohevsky still clings to the

original idea of the"Haskaelah" as an ally of the West,

but Pelerberg creates s new type of "Haskalah" -

"Haskalah" as an ally of the Bast. An Ea&%@mm type of

"Haskelah® 1s the synthesis he longed for in creating a

harmony bebtweeéen the old and the new., Therefors, Felepre



b@rgltruly believes that the trivmph is inevitable =~
®7 believe that this great people, whose booke, and
whose spirit caonot be disassociated from the desbiny
of the world, will once more give life bto Boclety.
Bub this Socieby must be of the Basb. The great Fast
will awaken from l%s sleep and begin to live a natural
ﬁxiw%@ﬁsﬂﬂ Then this wretched people will rise to the
top, to the leadership of a living Bast."° Ag in the
jdes - "Buvope is siek ,.." when Felerberg bhequeathed
almost & prophecy, & classical portrayal of the crisis
which shook the Jewlsh world in Burope during the time
of ﬁiblar,ﬁv we likewise witness today, beginnings of
the awakening of thﬁ Ragt, where even uhe'w@@t realizes
that the fubure balance of power lies in bthe development
of the Fast.

%hﬁ solution, the btriumph ere seen for the fubure,
But the tragedy of both is that Felerberg can see no
'yaxsmmal'@alvaviﬁﬁg nor a salvation for his immediate
generation in this solutisn, He realizes that his sick~
ness is roobed too deep withim his ﬁ@ﬁl»ﬁﬁ be cured and
build a2 new healthy life - "I used to be a madman, for
T knew not where o turn. Now I an only an unfortunabe
pan, Time was when I thought to go forth before my

peopley now no longer. Lebt a new, Living generation
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&wim$ ard lead wa. IL A% le tyue Phat thers is &
goal for Isyasl, then glwd yourselves with Porab and
its goaly end bring thew along to the Fast .., Bub
oot to Teresl alone, to all she Fasbt, Then will my
people kaow thaed 4V is on bthe ebyaight, true w&&ﬁ;“ﬁg

Faoghman was bopn in falth and with feith he died,
He left this world with a ¢lear vecopnlbion thab a

generation will ardse awd solve his problems.,
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CHAPTER VILI

Style and Composition

The author of "le-sn" was a magnificent cantor who
expressed the feelings of bhis generation as one who
prays for the congregabion, in front of the holy ark.”l

A cantor stending before the srk pours out his soul
not only for himselfl but for the entire congregation.
His song of prayer relates aspirabions which are felt by
all, but whieh only he van ax@wm$$§ The song of a aanbor,
therefore, is both personal and general in scops.

E@iérb@rgfﬁ ochant is the prayer of his generation
with him as the ¢antor. His only medium of expression
iz an outpouring of the soul, the Jewlsh breath of life,
It is & spirvitual, sbebtract medium, 8 necessary means of
expressien for & musiclian, & poel, bubt not for a masber
of literature, a writer. A writer expresses his inper
compulgions in prose, a poet manifemts hié in the wribting
of verse. The sbsurdity in PFelerberg, from an artistioc
podnt of wview, is the choice of prose as a framework fox
& poetie medium of sxpression,

In modern terme, bthe literary type of Feierberg's
prose belengs to the short story. A conbemporary short

ghory is bullt zround a single episode, has & single purw-
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pose and includes incidente that serve to bring out
this purpese. The condensed plot takes place at a
certain time, specific logality and revolves around
vory few ah&raat@wﬁ.a The oubline is drawn with gresat
" abtenbion ko the deseription of the real, substantial,
in terms of sense percepbion.

As a prosge writer, we hardly see in Felerberg's
short storlies usage of Ghe new means of éﬁyreaaian
that are cheracteristic to this foxm of fiction nowa-
deys. His literary work as & prose writer did not
m&rxva new sbtage btowards the development of the short
@%mrya§ Feiwmbar$°$.wwwla was far away from the real,
the significence of percepbtion of what bthe ear can
hear and what the @y@ ean gee, was strange to him. He
does bhave indeed Few magnificent &éﬁ@ripbiﬁﬁﬁ bobth in
"Ha-aigel® and in "ITe-an'; the descripblons of Tikkun
Kﬂ%zaﬁ% and Tisha B@w&vﬁ atbrast us by their beasuty
and fine artistry, bub these are certalnly not the ex-
pression in which we fiﬁﬁ Palerberg's gr@&tnﬂa$.6 His
is a spiritual expression, a song without a body, some
kind of an inner light thal enters bhe readers
an almost maglc way and maéps shining there.

The element of observation in the erbist, an
cbservation that penetrates iﬁtm the veal and palnbts
it in deteils and colors, is unknown voe Falerbers.

He does not observe things and interprets them, but
7

rabher sees things and bands them over. The obsgpe-



vanse of himself, obhere, nature sround him, is filled
with ecmpassion and sensitivity bub lesceks bhe power of
sreativity. Creavivity that, topebtber with sensitivity,
forms an artish. ]

Feierborg delivered his wopds with gv@&% excibenent,
his failurve, however, was his Sendsney b0 over-excita-
bility and sentimentalism. & wultitude of sighs, cries,
grosnings &n@'waiiiag% pour out of his soul straighb
into his writinegs and prevents the cleriby and sensibility
of a perfect skeboh.

These oubtbursis were disadvantasges from the
artistic visw-polnt. However, emotional Lonesty, &
gonsral bruth in Felerberg’'s few weltvings, begaune ons of
his grestesnt %ﬁ?ﬁﬁtﬁg@%»a The hopest feeling senifented
ﬁiﬁ%@ﬁl? into weiting, brings & closensss between bhe
vender and the work bhe peads. The reader identifles hime
#2lf with both the author and his composition. Felerbesrg
is for them not "his honor, the aubhor, but a fri@gﬁfﬁ%

By conveying neburel conversasblon aad real problens,
frue bo 1ife, Pelerborg won his readers and thus fulfilled
the goal of bis literary work -« o arouse the members of
his generation for s strugegle for what bhe believed to he
right.

Truth o life, however, lovelves both literal brubh

to facts and feelinge, and aymbolisal tpubh. The events
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which teke place in & symbolical truth may be impossible,
but.ﬁhﬁ view of life it revesls le true., The sysbolical~
'myatiaal glement shruggles and boils with iba@lf in FPelere
berg's stories. It ls fascinating in 1vs strangeness
bu@liéﬁkﬁ clarity and consistency. F@i@rb@rglfalla apari
before the "Zllalim", the shadows he himself created. The
dynanics of the shadows confuse him and he cannob decide
WE@th@w he is dominated by the shadows because of his
love for them, or begause of his hate.
 The opigin of Pelerberg's syubolism and mysticism

is bhis abtraction to the pasbt, bo Romanticism.
Romanbiclem, with ibs faneiful uprootedness, was his
resation to both Haskalah retionallesm and the deep logle
of orthodox ﬁtu&yall

Felerberg yearns Ior somebthing which he doss not
p@@ﬁ@ﬁﬂ and wraps his yearninge with mystiocism. Bven
when he looks at nabure, he does not sing his song of
praise as oue who knows nefure and feels 1t, bub anm one
who dresms aboub i"t;,};.lqngsﬂnd reveres 1t as a holy ‘Ghi‘zzg;].~2

In the seame romentic mystic way E@iarh&rg treats

love. Only two women in his writings, his mobther and
hié'wifﬂ, seomed to him as imsges sublime in essence,
a&uqﬁ for p@aae, purdty and falth. Tove for hin meant
ROArNess to God. 15

Felerberg's song is a spiritual one, it is impmsaiblﬂ



vherefore, to look into his style for substantial |
exprespions. The usage of expressions from the Bible and
from the "Agada" is dominant in his writings. His
1amguags is simple and flows smoothly even though 1%
somebimes tends Lo flowery sayings and artificlal
abructure of senbences. ?&t&&m; the artisbleal guality
which arouses pity, sorrow and pain, s over-exaggerated
by sn almost unparalleled abundance of question marks and
exclamation marks, especially in "De-an®™, The plenbitude
of philoscphical terms, multitude of great nemnes, both
Jewish end Gentile, is highly inappropriste for a short
gtory. The usage of color is limited to dark shades only,
and these appear in meny of the tltles of the different
atories, The titles are short and clear and with then
have the power of armu@iu% the guriosity of the readsr as
to what be might expest VYo weed,

The greatest disadvesnbage mf:?wiwrh&mg‘frﬁm the.
artistic point of view is, in my opinlon, the construction
of his stovies. They leck bobh unibty of time and place,
and unity of plot. The action which makes up the plob
of & story consists of & series of imeidents or happen-
ings., In & plot bhat dievinguishes & short story from a
tale, every incident causes what happens next; Pelerberg
neglects this basic rule very often and thus it ie alumest

impossible to follow a legical saguencs of events in his

~
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stories, “"le-~an" suffers especially from bad constraction
and so does "Ba-erev", whém@ the beginning can acbually bhe
a SBary by iteelf and has nothing to do with the following
PG .

With all their faults, Pelerberg's few writings leave
wiﬁh.ﬁﬁ@_%@a&@r a single strong impression, an impresslon
of & man perplexed and tangled with real problems, a man
that tries desperabtely to find a solubion for his dilemma -

the dilemma of his generation.
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ERLLOGUE

Modern Hebrew litersture of the nineteenth centuny
has participated in the broed humanishic movement bhal
has enveloped Jewish m@ﬁﬁfn life, invibting the Jew to
leave his long~practiced tredition, his “ghﬁ%gﬁ” life.

Young Hebrew literature, the "Sifrut Tzeira® of
the late nilneteenth cenbury snd early twentieth century
realized that this very process of humanization has
resulted in a rapld diﬁiﬂﬁagm&tiﬁn of the Jewlish group,
brought assimllation and threatensd the survival of the
Jewish people. | |

The difficulty of the confliet, the desire for
humanizing éawiﬁh life and the equally @émp@lling desire
for Jewlsh cultural and hisbtorical conbtinustion, were
recorded magnificently in Merdecal Zeav F@i@rﬁﬁrga the
- man, the Jew and bhe writer.

Whether it is Hophni in "Sippurei Hophni Ba-al
Plmyon', or Nechman "Hameshugah® in “"Te-an®™, the hero in
Felerberg's writing, ig dlways ome .= he himsélf.' The ...
adjeetives he atbaches to his hero ere significant; they
intend to remind us that both ﬂmphmi'mnd N&ahmﬁn are
Jows deeply rooted in their %éaﬁiti@ms no matter what
they do and say, For both "Ba-al Dimyon® an& "meshugah"

signify in Hebrew, since the times of the Bible, men of
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spirit, human ﬁ@imgﬁ who possess preat and unusuel moral
apd intellectual powers and therefore, find themselves
alweys in clash with scciety.

- Feierberg's hero is & man of spirit, an extremist
whose life is a continuous struggle with his environment.
Hig is en everlastlng fight, for he dosa nobt know how o
compromisze; he will net give up any part of the historical
dow in him fopr the sake of @ pew conbemporary humen being.

Thus, almost inhumanly, both Eopﬁmi and Nechmen.
encumber themselves with a permanent struggle of two
world #i@wag an im%@ll&ﬁ%ual Sﬂwuggla, an emobtional and
pw&ctic&l struggle. A personsl conflict between father
and son, an ipner conflict with themselves and an external
conflict with the oubslds world. |

But thelr combat is & Jewish ecombet. Felerberg's
hero has never left Beit-Hemlidrash. In the stery “Telil
Aviv®™ he looks at the outslde world but he himsslf
remalns "in the sbreet", within the boundaries of tradi-
tion, Even when he turns to né&mb&liwfg he is strangely
onough & Jewish non-believer, It is his bvemporary non-
belief that brings him back bto his peopls and sbrengbhens
his faith in the inner powers ol Judalsm. R@élizimg bhat
he himself lost in the rece agalnst time, when the

Lionistie solution offered the long desired integration
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between humenization of Jewish life and perpebration
of Jewlsh selfhood, he rebtained this faith and was
tmnvim@&%;hais the follewing generations will

vietoriously resolve his problems.
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