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Cory A. Weiss
The Aramaic Dream of Mordechai: A Critical Edition

Cory Weis hypothesises that the Aramaic Dream of Mordechai 
(together with Josipon) is related to the Semitic source of the 
Septuagint—"another recension" as he terms it. This seems to me 
to be a fair deduction from the little that we know about any of 
the texts, though it is entirely possible to to construct other 
valid hypotheses.

Cory has provided an English translation (the only previous 
translation into English is also not readily available). He has 
annotated the translation with references to possible sources for 
the text's phrasing and provided an Aramaic-English glossary.

The Septuagint version of Esther contains six additions, three of 
which correspond to the three parts of the Aramaic Dream of 
Mordechai. Interestingly these three are the three additions 
which are generally agreed to be translations from a Semitic 
language. The existence of Hebrew and Aramaic versions of the 
appropriate additions has occasionally been noticed but the 
possibility that these might represent the source for the 
Septuagint has always been quickly rejected.

Cory Weiss has transcribed all the manuscript copies of the text 
that he could locate—a total of eleven to produce a version based 
on Codex Valmadona 1 with variants from the other manuscripts 
incorporated into a critical apparatus. This is a very useful 
aspect of his work because the previous critical edition, 
published over a hundred years ago, was based on far fewer 
manuscripts and is available only in a small number of libraries.

It is unlikely that the Aramaic Dream of Mordechai is itself the 
pre-massoretic Vorlage of the Septuagint because its language is 
not what we would expect from the Second Temple period. At the 
very least we would have to conclude that this putative ancient 
text suffered at the hands of copysists who introduced a number 
of Talmudic Aramaic features into its language. A section of the 
thesis is devoted to a discussion of these problems.

surprising and

A lot of hard work and thought has gone into this thesis. The 
collation of the eleven manuscripts will be of particular

The Aramaic Dream of Mordechai is a short Aramaic text—some 
fifty-one verse, containing three "supplements" to the biblical 
book of Esther: Mordechai's dream, his prayer and Esther's 
prayer. The text is not well-known and has rarely been studied.

One of the more intriguing problems of this text is its 
relationship to other texts and particularly to the co-called 
Additions to the Septuagint version of Esther. The fact that 
there are parallels to the Dream of Mordechai in rabbinic texts 
such as Esther Rabbah or Leqach Tov is hardly 
unfortunately as is usual in such cases there is little evidence 
to indicate who borrowed from whom. The closest parallel is with 
the enigmatic Sefer Yosipon. Either the Aramaic Dream of 
Mordechai is a translation of Josipon or Josipon is a translation 
of the Dream of Mordechai.
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scholarly value. One of its more striking features is the aids 
offered to the reader. As well as the annotated translation and 
glossary, Cory has provided two appendixes where he has laid out 
the various parallels to the Aramaic text in parallel columns. 
Finally the discussion of the various views on the origin of the 
Septuagint and its additions should stimulate some rethinking 
about their relationship to the Aramaic Dream of Mordechai.
Richard T. White 
March 31, 1993



1

THE ARAMAIC

CORY A. WEISS

I
i

Thesis Submitted in Partial Fulfillment of 
Requirements for Ordination

THE KLAU LIBRARY 
HEBREW UNION COLLEGE 
JEWISH INST. OF RELIGION 

BROCKDALE CENTER 
1 WEST 4TH STREET 

NEW YORK, N.Y. 10012

4 March, 1993/11 Adar, 5753 
Referee: Dr. Richard White

“DREAM OF MORDECAI”: A CRITICAL EDITION

Hebrew Union College-Jewish Institute of Religion 
Graduate Rabbinic Program 

New York, New York



ii

Karen

To my greatest love, 
my best friend, 

my support when I’ve fallen, 
my editor, 

my inspiration, 
my constant companion, 

my eternal partner, 
my wife



in

Acknowledgments

now better able to access and learn from. Always willing to take a phone call or make a

meeting, or simply leave a phone message saying “Just calling to see how you’re doing,"

Richard has walked by my side on one of the most exciting journeys of my life.

Thank you to Rabbi Peter Knobel who introduced me to the world of the Targum,

and to Rabbi Lewis Barth, who taught me Aramaic, Syriac, Midrash, Vatican 30 and 60,

and taught me how much fun and excitement one can find in the world of academic study.

My teacher and dear friend Rabbi Stephen Pearce has been a support and helped me

through these five years of Rabbinical School in innumerable ways.

about 1 IQTgJob and the Peshitta as I am.

I would like to thank Kenny Weiss, not only for helping me to accumulate 

manuscripts of the “Dream of Mordecai,” but also for being the only one as enthusiastic

My deepest and most heartfelt thanks go to my friend and advisor Dr. Richard 

White, who introduced me to a piece of our tradition that called out for attention and

them for clues to their origin. I cannot begin to express the wealth of knowledge that he 

has exposed me to, and to the even greater volume of Jewish text and tradition which I am

devoted study. Richard guided me through a sometimes arduous process of collecting 

manuscripts from all over the world, transcribing them, translating them, and searching

I am grateful to Professor Bernard Grossfeld, Marion Stein, Dr. Phil Miller, the 

staff of the HUC-JIR library and the JTS library, the National Library in Jerusalem, and



iv

the libraries of Hamburg, Germany and Zurich, Switzerland for all of their help and

support in gathering manuscripts and information.

I wish to thank my parents, Susan and Robert Weiss, and my sister Rachel Weiss,

for their support and love, for raising me and for teaching me the values that continue to

nourish me in my life. Thanks also to my parents-in-law, Eileen and Marty Winkler, for all

their help, encouragement, and patience.

Finally, I could not have done any of this without the love, caring, and

understanding of my family. My wife Karen and my beautiful son Michael were with me

at every step of this process, and withstood the countless hours I spent in libraries and in

my study and talking on the phone. Thank you for sharing this experience with me and for

showing me how fortunate I am in this world that God has given me.



V

Table of Contents

i

90

92

106

The Extant Manuscripts of the Aramaic “Dream of Mordecai”
Text and Apparatus
Translation

Appendix A—The Use of Leviticus 26:44 in the 
“Dream of Mordecai”

Appendix B—Word Counts
Appendix C—Colophons and Terminations in the 

Manuscripts of the “Dream of Mordecai”
Appendix D—Aramaic “Dream of Mordecai” with 

Greek Parallels and Josippon
Appendix E—Aramaic “Dream of Mordecai” with 

Hebrew Parallels

Glossary
Bibliography
Index

Dedication
Acknowledgments
List of Abbreviations

113
124
131

7
25
40
48
54

85
88

56
60
72

ii 
iii 
vi

Introduction
The Original Language of the book of Esther

and the Additions
The Aramaic “Dream of Mordecai” and its Parallels
The Aramaic Dialect of the “Dream of Mordecai”
Date and Place of Composition of the “Dream of Mordecai” 
Conclusions



vi

List of Abbreviations

Add Addition JeremiahJer.

Greek “ A-text” of EstherAT PsalmsPs.

Biblical Aramaic DanielBA Dan.

Babylonian TalmudBT
Text with ApparatusFrag. V
in text

Heb. Hebrew omissionom.
LXX Septuagint plus (not in main text)
MS(S) Manuscript(s)

MT Masoretic Text Glossary
N Neophyti adj. adjective
O Onkelos demonstrative pronoundem. pron.

Pseudo-JonathanPsJ indefinite articleindef. art.
Palestininan TargumPT masculinem.

Tg- Targum masculine pluralm.p.

nounn.
Biblical Books passive participlepass. part.

GenesisGen. pluralpl.
ExodusEx.

LeviticusLev.

NumbersNum.

DeuteronomyDeut.

JudgesJud.

IsaiahIsa.

variant found in the main 
text only

Vatican Targum
Fragment, as 
published by M. Klein



1

j

Introduction

giant sea-serpents (representing Mordecai and Haman) who wage war on the earth. Their

battle is fierce, and all of the inhabitants of the earth shudder at the ferocity of their fight

Mordecai dreams that the only thing able to separate the two comabatants is a small stream

(Esther) that grows into a great river which stops the monsters from their war. The dream

also concerns a small nation (Israel) who is oppressed by many large nations. In the end,

the small nation is victorious over the other nations and is greatly exalted. Mordecai reports

the dream to Esther when she is a girl, and then reminds her of this dream after Haman

invents his plan to destroy the Jewish people.

The prayers of both Mordecai and Esther are very much like those of Daniel (Daniel

9:4-19) and Judith (Judith 9:2-14) in style and form. All of these prayers demonstrate

Daniel 9:3

striking similarities in their themes, plots, and even details. Consider the following 

passages from the prayers of Esther, Daniel and Judith:

The Aramaic “Dream of Mordecai,”1 an apocryphal addition to the biblical book of 

Esther, has been shrouded in obscurity for over one hundred years, 

consists of three sections: Mordecai’s Dream, Mordecai’s Prayer, and Esther’s Prayer. 

The dream is one that foreshadows the entire scroll of Esther. Mordecai dreams of two

>In most MSS, the title given is ’3Tim Kob’H 
followed by the prayers of Mordecai and Esther.

I turned my face to the Lord God, devoting myself to prayer and 
supplication, in fasting, in sackcloth and ashes.

or ’Dinofn] Cibn, though in each case the dream is

“Dream of Mordecai'
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“Dream”

The comparison between Esther’s Prayer and Daniel’s continues:

Daniel 9:15

Biblical, rabbinic and liturgical echoes, as do those of Daniel and Judith.

!:

Both Mordecai’s Prayer and Esther’s Prayer are prayers for the redemption of the Jewish 

people from the evil plan of Haman, and both prayers employ a liberal smattering of

The only critical edition of the work was published in 1888 by A. Merxin his 

Chrestomathia Targumica.- Scholars have variously described the Aramaic additions to

^Adalbertus Merx, Chrestomathia Targumica: ad codices vocalibus Babylonias instructos, Porta 
Linguarum Orientalium, no. 8 (Berlin: H Reuther’s Verlagsbuchhandlung, 1988).

“Dream” v. 36ff. For I have heard from my forefathers, who told me that You led our 
ancestors from among the nation, brought them out of Egypt, and killed 
every firstborn of the Egyptians for their sake.... You led Your people 
from amongst them, and You revealed Your strong hand and outstretched 
arm to the Egyptians for the sake of Your people. But when our ancestors 
sinned against Your great name, You delivered them into the hands of their 
captors; and behold, we are in exile to this day.

Judith 8:5, 9:1 ... she set up a tent for herself on the roof of her house. She put 
sackcloth around her waist and dressed in widow’s clothing. She fasted all 
the days of her widowhood ... Then Judith prostrated herself, put ashes 
on her head, and uncovered the sackcloth she was wearing.

Now, O Lord our God—You who brought Your people out of the land of 
Egypt with a mighty hand, winning fame for Yourself to this very day—we 
have sinned, we have acted wickedly.

v. 28ff. Esther fled and turned to Adonai—going before Him in prayer 
... She threw off her royal clothing and her gloriour adornments, and she 
wore sackcloth. And, uncovering the hair of her head, she filled it with 
dust and ashes. She afflicted herself with fasting and hid herself in a secret 
place.



3

The veracity of any of these claims is elusive however, because there has been no

a number of printed editions over the past two hundred years. The first of these was a

MS Paris 17. In addition to these, various manuscripts of “Dream ofMordecai” have been

transcription of MS Urbinati 1, published in the Assemanus catalog to the Vatican Library 

in 1756.7 The second was de Rossi’s,8 published in 1784, which was a transcription of

Esther as “based on the LXX,”3 “a reproduction of the work of Josephus ben Gorion 

[Josippon] ,”4 and even representative of the original language of the book of Esther.5

At the present time, eleven complete manuscripts of “Dream ofMordecai” are extant 

in European libraries.6 The manuscripts date from 1189 C.E. to the sixteenth century. 

Though Merx’s text is the only critical edition, “Dream ofMordecai” has been published in

close study of the Aramaic “Dream ofMordecai” since Merxpublished his text, in which he 

presented a critical text with an apparatus (consisting of five MSS) and made no comments

on the contents or character of the work itself. That scholars have given the “Dream of 

Mordecai” a quick dismissal is no proof of its significance or insignificance regarding the 

study of the Jewish Apocrypha.

3Carey A. Moore, “On the Origins of the LXX Additions to the Book of Esther,” Journal of Biblical 
Literature 92 (1973): 382-393.
4j.M. Fuller, “The Rest of Esther,” in The Apocrypha of the Speaker’s Commentary, edited by Henry 
Wace (London: John Murray, 1888), p. 363.
^Charles C. Torrey, “The Older Book of Esther,” Harvard Theological Review 37 (January 1944): 1^40.
6According to a search of the index to the T-’2nD ’Olbunb in the National Library, Jerusalem, 
Israel.
7Stephanus and Joseph Assemanus, Bibliotheca? Apostolic# Vatican# Codicum Manuscriptorum 
Catalogue, 3 vols. (Rome: Typographia Linguarum Orientalium, 1756; reprint ed., Paris: Library 
Orientale et Americaine, 1926).
^Giovanni Bernardo de Rossi, Varie Lectiones Veteris Testamenti, 2 vols. (Parmae: Ex Regio 
Typographeo, 1784).
9 Paulus de Lagarde, ed., Hagiographa Chaldaice, 1873. Reprint ed., Osnabruck: Otto Zeller, 1967. 
10Adolph Jellinek, ed., Bet ha-Midrasch, 6 vols., 2nd edition (Jerusalem: Bamberger & Wahrmann, 
1938). Jellinek's text was reproduced in Eisenstein’s Otsar Midrashim.
1 Shlomo Aharon Wertheimer, niCTID ’PQ, 2 vols. 2nd edition revised and edited by Abraham Joseph 
Wertheimer (Jerusalem: K'tav Yad va-Sefer, 1989).

published by Lagarde,9 Jellinek10, and Wertheimer.11
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Trent (1546) declared the additions “deuterocanonical,” and decreed that they should be

printed after the fashion of Jerome in all Catholic Bibles.14 Martin Luther’s disdain for the

Because

of the acceptance (though sometimes limited) of the Greek additions, all other versions

have been brushed aside as derivatives of the Greek.

There are six standard additions to the book of Esther, as found in the LXX, and

“deuterocanonized” and ordered by Jerome. The additions are commonly labeled with the

letters A through F, and their contents are as follows:

It seems that the cause of the relative obscurity of the Aramaic “Dream of Mordecar 

is the existence of the Greek additions to the book of Esther found in the SeptuaginL The 

six additions in the LXX are considered a part of the Jewish Apocrypha. Jerome placed 

them at the end of the book of Esther in his Latin translation of the Bible. The Council of

books. J.M. Fuller translated the text into English as a footnote in The Apocrypha of the 

Speaker's Commentary,12 and Wiinsche included a German translation in his Aus Israels 

Lehrhallen.13

Along with these Aramaic reproductions, only four translations of the text into 

modem languages exist. Assemanus and de Rossi included Latin translations in their

book of Esther caused the additions to “fall from grace” among early Protestants, and to 

this day they are usually “relegated to a separate place in the Protestant Bibles. ”*5

12J.M. Fuller, “The Rest of Esther,” pp. 361-402.
13Aug. Wiinsche, Aus Israels Lehrhallen: Kleine Midraschim zur s pater en legendarischen Literatur des 
Alten Testaments, 4 vols. (Leipzig: Eduard Pfeiffer, 1908).
14Wilham Albright and David Freedman, gen. eds., The Anchor Bible, 51 vols. (Garden City, New York: 
Doubleday & Company, 1977), vol. 44: Daniel, Esther and Jeremiah: The Additions, by Carey A. Moore, 
p. 155.
15Ibid.
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C. The Prayers of Mordecai and Esther. These follow Esther 4:17 in LXX, and contain

some narrative not found in the Aramaic text.

D. Esther in the presence of the king. This addition follows immediately after C in the

LXX, and expands the description of Esther’s appearance before the king found in MT

Esther 5:1-2.

E. The second letter of the king, reversing the decree against the Jews. The letter also

includes a condemnation of Haman. In the letter, the king allows the Jews to observe all of

their laws, celebrate Purim, and avenge themselves on their enemies.18 Addition E follows

Esther 8:12 in the LXX.

B. The letter ordaining the destruction of the Jews issued by King Ahasuerus. This 

addition follows Esther 3:13 in the LXX.

A. The Dream of Mordecai described above. In most copies of the LXX16, the dream is 

found at the beginning of the book of Esther, preceding chapter one of the Hebrew text. 

The Greek text also includes a description of a plot against King Ahasuerus by two of his 

chamberlains. Mordecai I earns of the plot and informs the king. The chamberlains are 

executed, and Haman vows to destroy the Jews, presumably because of Mordecai’s 

informing on the conspirators (and not because of Mordecai’s refusing to bow down to 

Haman, as in Esther 3:5).17

H 
si

1 6 According to Brenton, in a note to his translation.
l^Moore, Daniel, Esther and Jeremiah: The Additions, p. 178. For additional comments on the enmity 
between Haman and Mordecai, see note to verse 15 of the translation of “Dream of Mordecai, p. 75.
18And not simply defend themselves, as reported in MT Esther.

h
ii

I
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significant to any discussion of the dating of the additions to Esther.19

There are at least six versions of the additions to Esther in three languages. There

are three Greek versions: The Septuagint, which contains all six extant additions; the

dream and its interpretation are not recorded). In addition to the Aramaic “Dream of

Mordecai” there are the two targumim to Esther, which include parts of the prayers, but not

the dream. Hebrew versions of the additions, or at least various pieces of them, are found

in Josippon, Midrash Esther Rabbah, Midrash Lekah Tov, and the Chronicles of

Jerahmeel, though none of the Semitic language texts contain all six additions as in the

Greek texts. The additions to Esther are also found in the Old Latin, Vulgate, Coptic,

Ethiopic, Syriac (and many English) translations of the Bible, but these are “recognized 

universally” to be translations of the LXX.21

“A-text”, or Lucianic text, which is an alternate version published in a number of 

sources;20 and the account of Josephus, which includes only additions B, C, D, and E (the

F. The interpretation of Mordecai’s Dream, and a final word about the significance of the 

feast of Purim. This addition serves as the ending of the LXX version, and provides a 

colophondetailing the date of the Greek translation, and the name and place of the 

translator. This addition is not found in the Aramaic “Dream of Mordecai,” but it is

10For a translation of the colophon and further comment, see discussion on p. 13.
James Usher, De Graeca Septuaginta interpretum versione syntagma (1665); O.F. Fritzsche, 

Handbuch vi den Apokryphen I (1851); Paul de Lagarde, Librorum Veteris Testament! Cononicorum Pars 
Prior Graece (1883); Robert Hanhart, in the Gottingen Septuagint (19S3); and David LA. Clines, The 
Esther Scroll: The Story of the Story (1984), et al.
21 Moore, Daniel, Esther and Jeremiah: The Additions, p. 154.
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The Original Language of Esther and the Additions

To accurately answer any questions about the book of Esther would seem to be a

Esther among the Dead Sea Scrolls (it is the only Biblical book for which not even a

fragment was found). In fact, the earliest accounts of the story of Esther which can be

dated reliably are that of the Septuagint (Second Temple period), and that of Josephus, who

paraphrased the book in Jewish Antiquities (ca. 90 C.E.). Perhaps because facts about its

origin are scarce, theories about the origins of the various versions of Esther abound.

Attempts to identify the original language and character of the Additions to Esther have 

generated three categories of argument These are: historical arguments, contextual 

arguments, and linguistic arguments. One aspect of the Additions most scholars agree on

additions truly were just that—appendages, or even intrustions, into the primary 

narrative.23

monumental task. As Carey Moore notes, there is no Hebrew manuscript of Esther earlier 

than the eleventh-century Ben Asher text {Leningrad MS. B. 19*).2 4 There is no text of

In any exploration of the origin of the book of Esther and its Additions, two 

questions must be considered: 1) What was the original language of the Additions; and 

2) Are the six sections of the book of Esther called “Additions” really additions? In other 

words, is it possible to determine what components of the book of Esther comprised 

“proto-Esther,” or “pre-Masoretic Esther,”22 regardless of the original language? There are

two possibilities. Either the all or some of the additions were a part of the original Esther 

tale and were later abridged, or “proto-Esther” was very much like MT Esther, and the

22These labels are used by David Clines, The Esther Scroll: The Story of the Story. Journal for the Study 
of the Old Testament Supplement Series, no. 30 (Sheffield, England: JSOT Press, 1984). I am using 
these terms in a strictly generic sense.
23A discussion of the relationship between the various versions of the Additions will follow. However, 
comments on the general status of the Additions and their origin are a crucial prologue to any comparison. 
24Moore, Daniel, Esther and Jeremiah: The Additions, p. 163.
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The historical debate centers either around discussion of Esther in historical texts,

or around examination of the language of the versions in their historical context The

Scholars have debated exactly which books Josephus was describing, but some did not

count the book of Esther among them.28 If Esther was not in the Bible of Josephus’ day,

then it should come as no surprise that he would recount a non-canonical version of the

Temple until its final canonization in the period of the Talmud.

story in Antiquities. In any case, it is clear that the text of the book of Esther must have 

experienced a high degree of fluctuation from its creation in the period of the Second

canonical status of the book of Esther was still being discussed by the rabbis as late as 350

C.E.26 Josephus states in Against Apion (ca. 90 C.E.):

is that Additions A, C, and D were originally composed in Semitic languages (Hebrew or 

Aramaic), and that Additions B and E were composed in Greek. The original language of 

Addition F is a subject of dispute.25 Despite this general agreement, there is little else 

pertaining to the Additions to Esther that scholars agree on at all.

... only twenty-two books, which contain the records of all time, and are justly 
believed to be divine. And five of them are by Moses, and contain his laws and the 
traditions of the origin of mankind and the subsequent history of the Jews till his 
death. This time was little short of three thousand years. And as to the time from 
the death of Moses till the reign of Artaxerxes, king of Persia, who reigned after 
Xerxes, the prophets who succeeded Moses wrote down what happened in their 
times in thirteen books; and the remaining four books contain hymns to God, and 
precepts for the conduct of human life.2'1

25For further discussion, see p. 27.
26BT Megillah 7a: “Rab Judah said in the name of Samuel; (the scroll] of Esther does not make the hands 
unclean. Are we to infer from this that Samuel was of the opinion that Esther was not composed under the 
inspiration of the holy spirit? How can this be, seeing that Samuel has said that Esther was composed 
under the inspiration of the holy spirit?—It was composed to be recited [by heart], but not to be written." 
22 Against Apion, 1:8.
28E.g., Harry Orlinsky, Essays in Biblical Culture and Bible Translation (New York: Ktav, 1974).
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Esther did not exist at the time when Jewish Antiquities was written (ca. 95 C.E.)? Not

but simply omitted Additions A and F for some reason.

The evidence provided by Origen (ca. 185-254) is more concrete. Origen noted in

his Epistle of Africanus iii, that “neither the prayers of Esther and Mordecai nor the royal

letters dictated by Haman and Mordecai appeared in the Hebrew texts current in his own

Jewish War and Jewish Antiquities may well have been composed in Aramaic, and only 

later translated into Greek.31 Thus, even if Josephus did not know a Hebrew text of

necessarily. The fact that Josephus did not employ a text hardly indicates that it did not 

exist. Also, though Josephus relied heavily on the LXX for his Biblical information, The

Esther, he might have been working from an early Aramaic version of Esther, with only 

four of the additions. Of course, it is also possible that Josephus knew all six additions,

day.”32 Again, the possibility still exists that these additions did exist in some of the 

Hebrew texts extant in Origen’s day, however remote. This information, when added to 

Josephus’ omissions, implies that Additions A and F were no longer under consideration in 

discussing the Hebrew canon. If this claim is accurate, then it is safe to assume that when 

Origen was writing, the Hebrew book of Esther probably existed in the form found in the

29Torrey, “The Older Book of Esther, p. 38.
30Fuller, “The Rest of Esther,” p. 365.
^Encyclopedia Judaica, s.v. “Josephus Flavius,” by Abraham Schalit.
32As quoted in Moore, Daniel, Esther and Jeremiah: The Additions, p. 154.

Josephus’ account of the story of Esther includes paraphrases of Additions B, C, D 

and E. According to Charles C. Torrey, Josephus “gave no evidence of acquaintance with 

a Hebrew version” of Esther.29 This would appear to indicate that Josephus only knew a 

Greek text, and in fact, J.M. Fuller notes that Josephus usually follows the text of the 

Septuagint, albeit with “marked independence” from the LXX version.30 If Josephus did 

not know what later became the Masoretic text of Esther, would this suggest that the MT
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that the LXX (as well as the A-text) omits a word or phrase from almost every verse of the

implications of these arguments are elusive. The numerous differences between the Greek

texts and the MT could be an indication that the Greek “translator” was working from a

different Vorlage, be it Hebrew or Aramaic; the differences could also mean that the

translator deliberately “rewrote” the book as he “translated." It is even possible that the

LXX was composed in Greek from the outset, though this possibility seems to be the most

remote one, because of the translational character of the Greek.

composition of Esther points to an Aramaic original. He notes that “in the third century

Charles Torrey and Frank Zimmermann argue for an Aramaic Vorlage for the

Greek and Hebrew texts of Esther. Zimmermann contends that the historical context of the

continues: “... the sacred texts—and especially the later texts—were well preserved; such 

shocking neglect as this would have exemplified was quite impossible. Unquestionably, 

the Greek Esther is a translation, but it was not made from any Hebrew text.”34 It is true

MT. Determining the character of the LXX version of Esther is further confused by the 

fact that LXX Esther is a very literary translation, i.e. “there are very few places that are so 

labored or unclear as to remind the reader that it is a translation.”3 5 Again, however, the

Most other historical arguments pertain to the historical situation surrounding the 

translation of the versions of Esther. Torrey points out that the Greek books of Esther 

(both versions) have no counterpart in their “disregard of the Hebrew text”33 He

Masoretic Text (or something very close to it). The clues provided by Josephus and Origen 

are fragile at best It is dangerous to argue a case based on omission, though it is often 

impossible to do otherwise.

33Torrey, “The Older Book of Esther,” p. 4.
34Ibid.
33Moore, Daniel, Esther and Jeremiah: The Additions, p. 162.
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literature,” but once again, no conclusive proof is offered to support this assertion. Of

course, the contention that there was an Aramaic Esther in Palestine or in Babylonia which

parented the other versions and was destroyed certainly makes the hypothesis difficult to

disprove'.

Zimmermann further suggests that “77ie book... was written in Aramaic so that

the Syrians, and not only the Jews, could read it as well, and then the book was translated

into Greek for the Hellenes”39 [Italics are Zimmermann’s]. This also supports

Zimmermann’s, as well as Torrey’s, argument as to why the Aramaic original (with some 

of the Additions) was shortened to remove all overt religious elements from the book.

B.C.E., a number of the versions of the Esther story were in circulation,” and, that “these 

stories were written in the language of the people, Aramaic.”36 Torrey had previously 

pointed out that “the literary language of the Jewish people in their home land, employed by 

them in every field of learning or of popular entertainment, was the ‘standard’ Aramaic. . . 

Greek, had comparatively little use among the Jews of Palestine.”37

Torrey also makes the astonishing claim: “There is good evidence that at some time 

near the year 100 of the present era the Jews destroyed, systematically and thoroughly, the 

popular literature in the two languages, Hebrew and Aramaic, and provided that no more 

should be written.”38 Presumably, Esther would fit into Torrey’s category of “popular

Both authors claim that it was the merrymaking and drinking which came to be associated 

with the holiday of Purim necessitated the removal of God’s name from the book. J.M. 

Fuller concurs, writing that “the festal character of Purim led to obliviousness of its 

religious character.” Thus, “it is suggested that a shorter text, expurgated of the name of

36Frank Zimmermann, Biblical Books Translated from the Aramaic (New York: Ktav Publishing, 1975), 
p. 80.
37Torrey, “The Older Book of Esther,” p. 3.
38Ibid., p. 7.
3 ^Zimmermann, Biblical Books Translated from the Aramaic, p. 100.
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state:

Mordecai being a very ancient tale, regardless of its original language, is also the most

esoteric. There are many scholars who attribute the origin of Mordecai’s name to the

According to the Babylonian cosmogonic epic, Enuma Elish, Marduk “gained power over

collection of immense bodies of water, similar to the overflowing river found in the “Dream

of Mordecai.

While there is no conclusive, direct link between the Dream and these Babylonian

“archetypes,” the similarity between them indicates that a dream of this type may have been

Babylonian god Marduk. The fact that no one has connected to the Dream of Mordecai is 

its similarity to the legend of Marduk, and his battle with the Tiamat, the dragon.*2

other gods by destroying Tiamat, and used her body to restrain the waters above and below 

the earth.”43 The dragon goddess Tiamat is represented in Babylonian mythology as a

It is certainly true that these historical arguments are interesting, but their accuracy 

is highly dubious. However, one of the most persuasive arguments for the Dream of

God (presumably dishonoured by such excesses), became adopted for synagogal use, and 

that this is the text now know as the Hebrew text.”40 In addition, Zimmermann asserts 

that the Additions were removed to show how important the Jews were in the life of the

The epitomizer considered that the book should be read as ‘pure’ history without 
the name of God to be ridiculed by pagans, or prayers to be derided.... Since the 
Jews were enjoined to celebrate Purim at stated intervals (9.27), a demand arose 
that the book be read in Hebrew in the synagogue. It was the abbreviated version 
that was translated into Hebrew 41

4®Fuller, “The Rest of Esther,” p. 362.
4 Zimmermann, Biblical Books Translated from the Aramaic, p. 102.
4^Moore does discuss the origin of the name Mordecai in his commentary to Esther, but does not make the 
connection with the Babylonian Creation Epic. See William Albnght
43An Encyclopedia of Religion, ed. by Vergilius Ferm, s.v. “Marduk," by Fred L. Parrish (New York: 
The Philosophical Library, 1945).
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A number of scholars have studied the context of the Additions to Esther for clues

to their origin. One of the clearest examples is that of Addition F, the interpretation of

Mordecai’s dream and the colophon to the Greek versions. The colophon reads:

This colophon is a crucial piece of information, providing it is authentic. Moore notes that

the colophon does the following:

44As translated by Moore, Daniel, Esther and Jeremiah: The Additions, p. 250.

Some arguments are almost impossible to verify. These arguments are best studied 

along with a close study of the texts involved—in terms of their context, as well as their 

linguistic peculiarities.

may not have been as intrusive in the context of the entire book of Esther as previously 

thought.

In the fourth year of the reign of Ptolemy and Cleopatra, Dositheus, who 
“said” he was a priest and a Levite, and his son Ptolemy brought the above book of 
Purim, which they “said” was authentic and had been translated by Lysimachus son 
of Ptolemy, a member of the Jerusalem community.44

in existence in the Jewish oral tradition long before the story of Esther came into being.

The author of the dream could have used any symbols, but chose to use those which were 

connected with the legend of Marduk. In fact, the origin of the details in the dream might 

well be best explained as references to this ancient legend. In addition, the additions to 

Esther suggest that the etymology of the name Mordecai had not been forgotten. The later 

the additions were “added” to Esther, the less likely it would have been that these ancient 

references would have been included at all. Also, this connection indicates that the dream
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Even without the obvious clue to the date of the Greek translation in the colophon (see

discussion below), this text provides a valuable insight into the original language and

contents of Esther. Clearly, Lysimachus’ translation was based on a Semitic original, be it

Hebrew (as Moore claims) or Aramaic. Also, it seems apparent that most of the Additions

were a part of the text that was translated, since they appear in both Greek texts. The

colophonist’s doubt as to the authority of the translator implies that there in fact was

another translation available—whether this was the LXX, the AT, or even a third

translation, would be difficult to determine. It is important to note, however, that the

interpretation of the dream in LXX and in AT are slightly different

The contents of the dream also offer insights into its history. The literary style of

the dream suggests a Semitic Vorlage, especially in its similarity to the theological content 

and “anti-Gentile spirit” of Daniel and Judith.46 In addition, the dragon motif in the dream

(1) provides the date of the translation as well as the name and place of the 
translator; (2) witnesses, coming as it does after the dream interpretation, to the 
presence of at least A 1-10 [the dream] and Fl-10 [the interpretation] in the 
Hebrew text translated by Lysimachus (but, as Schildenberger pointed out, not 
necessarily to the presence of all the Additions, e.g. not to Additions B and E); and 
(3) implies the existence of another translation claiming to be the authentic Greek 
version, be it the AT or the LXX, with or without some of the Additions.45

45Ibid„ p. 251.
46Carey A. Moore, “On the Origins of the LXX Additions to the Book of Esther,” p. 388.
47Emst Ludwig Ehrlich, “Der Traum des Mardochai," Zeitschrift filr Religions and Geistesgeschichte 1 
(1955).

is a prominent one in Jewish apocalyptic literature. Ehrlich feels that the dragon myth 

echoes the dragon myths of the Bible (e.g. Exodus 7:9-12; Isaiah 51:9-11; Jeremiah 51:34- 

35), and that the dream itself was influenced by those of Joseph in the book of Genesis 47 

Others have pointed out that Esther and Daniel were written with the context and plot of the 

Joseph novella in mind. If Additions such as the Dream of Mordecai reflect this similarity
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There are other contextual clues in the Esther texts as well. In terms of the entire

story, Torrey writes that the literary conceptions of the Greek and Hebrew texts are

different. “On the one side, the concise and formal Hebrew record [in the MT]; on the

of argument about the abridgement of the original text into the MT to ease “religious

sensibilities,” Torrey feels that the original text (which, for him, was in Aramaic) was

much more fully developed in terms of character development and entertainment value.

Torrey also claims that chapters 1 and 10 of the MT, which are admittedly intrusive in some

ways (especially chapter 10), were actually appended to the Hebrew text to take the place of

Additions A and E This line of thought is imposing, since there are many contradictions

between the second half of Add A (the plot against the king) and chapter 1 of the MT text.

Also, most commentators consider the three verses of chapter 10 to be a late addition to

cement the hero status of Mordecai and to strengthen the importance of the festival of

Purim. David Clines writes of chapter 10:

48Torrey, “The Older Book of Esther," p. 24.

other, the far more lively and interesting Aramaic [pre-Masoretic] narrative. In the question 

of priority, the balance continues to incline in favor of the Aramaic. ”48 Following his line

as well, then the possibility that the Additions were a part of a pre-Masoretic Esther is 

strengthened.

There is little question that the language and style of the dream is consistent with 

that of the apocalyptic tales of the third and second century B.C.E. Again, however, this 

precludes a definitive answer to the question of the language of the Vorlage, though a 

Semitic precursor to Esther certainly seems to be the most plausible theory. It is worth 

noting that the Second Temple period was one which saw the decline of the Hebrew 

language as the literary language of the Jews, and the rise of Aramaic as the everyday and 

literary language of the Jews (and of much of the Middle East).
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This attitude toward Mordecai by the redactor/editor of the MT text is made less surprising

There is much discussion among scholars on the question of the “second letter of

Purim” mentioned in MT Esther 9:29. Fuller, among others, considers this second letter to

be the Hebrew version of the book. This argument is strengthened by the fact that the

word “second” is not found in the LXX, the AT, the Peshitta, or the Old Latin. David

Clines concurs with Fuller in discussing the strange nature of “the second letter.”

when one considers that chapter 10 of the MT may well have been composed to take the 

place of the interpretation of the Dream of Mordecai. The interpretation was certainly not 

necessary to frame the story if the first half of the frame, the dream itself, was no longer a 

part of the story.

^^David Clines, The Esther Scroll' The Story of the Story, p. 59-60.
50Ibid„ p. 55.

... it may be argued that 10.1-3 forms an inelegant and otiose conclusion to a book 
that already contained more than one quite satisfactory conclusion. It is certainly 
not by the author of chs. 1-8; but it is impossible to tell, in view of its brevity and 
disjointedness, whether it originally formed a piece with any of the matter of ch. 9 
or was yet another redactional supplement. Its concentration on the figure of 
Mordecai to the complete exclusion of Esther may give a clue to the purpose behind 
its creation.49

The account of Esther’s letter, w. 29-32, appears to be yet another ending to the 
book. Verses 27-28 have evidently brought the book to a solemn and rhetorically 
satisfying conclusion; v. 29 is an unexpected resumption of the narrative.... it is 
an aspect that in a unified narrative would much more naturally have been 
incorporated at an earlier point. Verses 29-32 can most reasonably be regarded as 
an addition later even than w. 20-28.50
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seems to be relatively isolated in his view. Most scholars now consider at least some of the

E were composed in Greek So there is reason to posit that Adds A, C, and D (and

perhaps F), were a part of the story of Esther in one of its early recensions. Linguistic

debate regarding the Additions to Esther generally focuses on two issues. Those who

claim that the Greek is a translation of some Hebrew version search for evidence of

Hebraisms text. On the other hand, those who theorize that the Greek and/or the MT came

from an Aramaic original seek out Aramaisms in the Masoretic text

Among proponents of an original Hebrew text as the basis for the Greek, Fuller 

points out that the Greek is marked by Hebraisms (without giving any evidence to support 

this statement).5 3 Moore does offer some proof, however. He notes that “the dream 

contains several Hebraisms. There are three ocurrences of Kai ibou, ‘and behold!’ which

H.B. Swete writes that “Of 270 verses, 107 are wanting in the present Hebrew 

book, and probably at no time formed a part of the Hebrew book.”52 Swete, however,

Additions to have been part of a Semitic Vorlage of Esther. As noted above, the consensus 

is that Additions A, C, and D, were composed in a Semitic language, and Additions B and

A final note on context: in every English translation of the Additions, the last line of 

Mordecai’s prayer is always given as “And all Israel cried out as loud as they could because 

their end was near.”51 It is a curious discrepancy that in each MS of the Aramaic “Dream 

of Mordecai,” this line is always found at the beginning of Esther’s Prayer, and is usually 

separated from the text of Mordecai’s Prayer by the notation ison ’sn (for further 

discussion, see Appendix B, p. 88). This line is missing entirely in AT.

r 
I

51 As translated by Moore, Daniel, Esther and Jeremiah: The Additions, p. 204.
52H.B. Swete, An Introduction to the Old Testament in Greek (Cambridge: Cambridge University Press, 
1900), p. 257.
53Fuller, “The Rest of Esther,” p. 363.

presupposes the Heb. wehinneh [n:m], a recognized literary device for introducing either a
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Vorlage could not have been in Aramaic. Fox points out that the AT and the LXX differ in

AT’s vorlage was in Hebrew).”56

Fox continues: “The AT’s EKrp ecpwv morcbt;, “raised her faithfully,” can only be

an etymological rendering of 'omen not derived from the LXX. This rendering shows,

Both of these arguments enhance the

theory of a Semitic Vorlage, but these are the only two such examples he offers, and,

considering the number of examples he uses to support his claim that the original text was

in Hebrew, to dismiss any possibility of an Aramaic Vorlage based on so little evidence

seems premature.

54Moore, “On the Origins of the LXX Additions to the Book of Esther,” p. 387.
55Cf. Genesis 28:12, 37:9, 40:9, 41:1, 41:5, 41:22; Judges 7:13; Isaiah 29:8.
56Michael V. Fox, The Redaction of the Books of Esther: On Reading Composite Texts, The Society of 
Biblical Literature Monograph Series, edited by Adela Yarbro Collins, no. 40 (Atlanta: Scholars Press, 
1991), p. 26.
57Ibid., p. 28.

their respective translations of the MT word ter (Esther 1:17a). Fox writes, “the AT’s 

E^pX6ev renders consonantal ys’ as an aorist; the MT correctly points it as an imperfect, 

yese’. (Since Aramaic yinpaq would not occasion this ambiguity, we may conclude that

Michael Fox also makes a case for a Hebrew Vorlage, and supports it with a 

detailed linguistic study. Here are a few examples, which are important because they not 

only boost Fox’s case for a Hebrew original, but also corroborate his conclusion that the

dream or the various component elements of a dream.”54 Moore is correct in pointing out 

the connection between Biblical dreams and the introductory phrase rem,55 but neglects the 

possibility that the translator of the Greek text was not working from the Aramaic «m 

instead.

incidentally, that the AT’s vorlage was in Hebrew rather than Aramaic, since Aramaic 

would use a form of RBY, not 'MN, for ‘raising.’”57
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The two main proponents of an Aramaic Vorlage (as noted above) are Torrey and

festival Purim. Torrey asserts that “is simply the transliteration of tvniB, the Aramaic

may have crept into one of the Greek manuscripts under the influence of Aramaic, but is

certainly not normative enough to point to an Aramaic source.

Torrey goes on with his argument:

Zimmermann. Torrey’s discussion of the evidence appears thin at times. He bases much 

of his argument on the appearance of the wordTiovpata in the Greek to describe the

namely, subject-verb-object.”58 While this line of thought may simply indicate that the 

author/redactor of the Hebrew Esther was a native speaker of Aramaic, it may be indicative 

of a more ancient book which was his source.

that “the author of [MT] Esther was no master of the Hebrew language.. . . The word 

order of sentences in Esther is more characteristic of Aramaic than of Classical Hebrew,

However, as little evidence there is that the Vorlage of the Greek Esther was an 

Aramaic one, there is not much more evidence to prove that it was. Moore comments that 

the book of Esther contains a number of Aramaic and Persian loan words. He also states

58Moore, Esther, p. LIV-LV.
59Torrey, “The Older Book of Esther,” p. 6.
60Ibid., p. 7-8.

An interesting example of the two independent Greek translations is given by a 
phrase in Mordecai’s prayer, 5:19 (or C7) in the standard Greek, 5:15 in the a-text, 
where Aramaic b 'ithnassa ’ ah is rendered by ’ev v7TEpr)<]xxvia, “in pride,” in the 
former text, and by ’ev neipaoiLiw, “in rivalry” (with Haman, to test him) in the 
other. Both renderings are perfectly regular, for the word is ambiguous, belonging 
to either one of two different Aramaic roots, the one corresponding to Hebrew r©:, 
the other to Hebrew nox ”60

plural, determined, of the word ns.... It is expressly designated as plural in the Greek of 

8:63, 64 (Heb. 9:28, 29), twv novpaia.”59 This spelling, however, is a variant, and
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Zimmermann, too, points out Aramaic forms in MT Esther: The persistent use of the

passive construction, Aramaic loan words (e.g. found in MT 7:4). Zimmermann also

pays special attention to the Dream of Mordecai:

in the Aramaic “Dream of Mordecai”. Torrey writes,

Finally, both Torrey and Zimmermann offer a close study of two particular 

examples in MT Esther, which are relevant to the present study because both words appear

The first section A, Mordecai’s Dream, manifests itself to have been written in 
Aramaic (rather than Hebrew). Note first the word-order: in v.2 enupnion eide 
Mardochaios exactly as in Dan. 7.1, helem hazah, accusative, verb, subject. The 
phrase is strictly Aramaic, not Hebrew, as one may say halam halom Gen. 40.8; 
Deut. 13.2; Joel 3.1; Jud. 7.13, or ra’ah ba-halom Gen. 31.10; I Kings 3.5; Gen. 
41.22 but not ra’ah halom.62

1. The abrupt beginning of the sentence or paragraph, without the conjunction 
which is so characteristic of Hebrew, as in 2:5, 10; 3:15; 8:16, etc.
2. The very frequent placing of the noun before the verb, as in 2:13; 3:15; 4:1;
8:15; 9:18, etc., and the freer order of words in the sentence.
3. The remarkably frequent use of the nifal and pu ‘al stems; this because of the 
extensive employment of the ’zr/i-stems in any Aramaic composition. A writer of 
Hebrew would hardly have used the passive voice to such an extent
4. The noticeable preference of the participial construction where the Hebrew style 
would naturally use a finite verb.”61

6'ibid., p. 33.
‘--Zimmermann, Biblical Books Translated from the Aramaic

Again, the argument is somewhat ethereal. But Torrey continues with a list of Aramaic 

forms which appear throughout the Hebrew text, in a similar but more expansive manner 

than Moore:
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All of these various arguments and proofs lead scholars to different conclusions.

Torrey and Zimmermann arrive at the following: There is no Greek translation of the

Masoretic text of Esther (the Greek texts translate from a different source); The Greek

versions (AT and LXX) are translations of an Aramaic original or of two Aramaic texts; the

subject of this study.

63Torrey, “The Older Book of Esther,” p. 36.

In MT 7:4b, ven pna mo -p- ’p, the insurmountable difficulty is in the word
sar, “enemy,” which can have no place in the clause. It is true that sar also means 
“distress,” but it cannot be given that meaning here; the occurrence of is jra in the 
very next words of Esther (vs. 6) is decisive. All the ancient translators and 
interpreters see that the word in vs. 4 must mean “enemy, oppressor,” and they 
render accordingly.

Here, again, the solution is given immediately by the Aramaic. exactly 
renders wp’op; but it is a false rendering, for it chooses the wrong word. No 
translator or interpreter could fail to see in the Aramaic word at this point the af el 
participle of p’p with the definite ending, “the oppressor.” But it was in fact the 
feminine substantive, xnp-an, xp’pp, in the absolute state, meaning “distress.” The 
rendering should have been: ‘For no distress (that we might suffer) could be 
compared with the loss to the king.’ This is not only a perfect solution, it is 
obviously the right one.

In 2:13, MT has mm, which begins the verse. The word seems to carry the 
meaning ‘then,’ but is not found anywhere else in Hebrew literature. “It is safe to 
say that the Aramaic had j’l.wa. How might one be expected to render this into 
Hebrew? As soon as the question is asked, the justification of bazeh appears; it 
could pass—it has passed—as an adverbial expression meaning ‘then.’63

longer version of Esther preserved in the Greek is more likely closer to the original text; 

Additions A and F were just that, additions, but they were composed originally in Aramaic; 

and, that Additions C and D were part of the original story. Neither Torrey nor 

Zimmermann have much to say about the Aramaic “Dream of Mordecai” which is the
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Ehrlich, in his study of the Dream, concludes that the Aramaic “Dream of

Mordecai,” as well as the version found in Josippon and the Chroncles of Jerahmeel, were

taken from the LXX or from the Vulgate. More discussion on these texts will follow.

perhaps based on it, and that both used the LXX as a source. Uniquely, Fuller asserts that

all of the Additions to Esther were composed in Greek, a hypothesis that no modem

scholar supports.

Moore, who has written the most extensively on Esther, offers the following

conclusions: All of the Additions are secondary to the story of Esther; the Additions may

have been part of a pre-Masoretic Semitic text of Esther; and that AT borrowed its

Additions from LXX. Moore also seems to contradict himself when he writes that

“although there are a few medieval Hebrew and Aramaic manuscripts containing the dream

in a form not unlike the Greek, experts agree that the Hebrew text is based on the Aramaic

Finally, on the relationship between the

LXX and the Aramaic “Dream of Mordecai,” Moore writes that “it is unlikely that either

version is dependent on the other. The Aramaic version could conceivably be based on the

LXX ... If there is any genealogical relationship between these two versions—and the

almost identical sequence in parallel ideas in Mordecai’s prayer suggests there may be— 

then both the Greek and the Aramaic are related to one another by being descendants of

J.M. Fuller maintains that the Aramaic “Dream of Mordecai,” which he translates 

into English, is “late.” Like Ehrlich, Fuller feels that the text is related to Josippon, and is

64Moore, “On the Origins of the LXX Additions to the Book of Esther,” p. 387.
65Ibid., p. 393.

either the same Semitic Vorlage or oral tradition.”65

which is, in turn, evidently based on the LXX. ”64
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In the end, it is probably only safe to conclude that pieces of all of these

Aramaic “Dream of Mordecai.” The material in the dream appears to be ancient, and

probably pre-dates the Esther tale, having been adapted to the Esther story at a later date.

The story of Esther itself, based on its style, its theological and political content, and the

language of the recensions which have come down to us, was written in a Semitic

language—be it Hebrew or Aramaic. Michael Fox presents his redactional picture of the

history of Esther in the following diagram:

This diagram seems to represent accurately most of the recent scholarship on the origins of

66Fox, The Redaction of the Books of Esther, p. 9.

conclusions may be right. However, in light of all of the arguments on the original 

language and character of Esther and its Additions lead to some solid conclusions about the

translated; Additions 
inserted; becomes 
LXX

expanded (esp.
chs. 8-10) and reworked 
by redactor of MT into
MT

Esther, and I would only adjust it with the following possibilities in mind: that “Proto

Esther” may have been in Aramaic and not Hebrew, that the Additions may have been an 

integral part of the Esther tradition at an earlier point in time than Fox's chart would 

suggest; and that the earliest text of Esther may not have been preserved only in the AT, but

Proto-Esther (Hebrew)

translated,
some changes;
becomes
proto-AT

Redactor of AT supplements 
proto-AT with Additions, 
and misc. material from LXX 
produces AT66
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perhaps in the “medieval" Aramaic text as well. This theory, however, must be studied in

light of all of the parallels to the Aramaic “Dream of Mordecai”: the Greek texts, Esther

Rabbah, Josippon, and the Chronicles of Jerahmeel.
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The Aramaic “Dream of Mordecai” and its Parallels

Josephus did not mention the dream of Mordecai in Antiquities, both the Aramaic text and

Josippon include it.

In an earlier article, Moore claims that “although there are a few medieval Hebrew

and Aramaic manuscripts containing the dream in a form not unlike the Greek, experts 

agree that the Hebrew text is based on the Aramaic which is, in turn, evidently based on the

Many scholars seem inclined to dismiss the Aramaic “Dream of Mordecai” and 

Josippon—its Hebrew counterpart—as translations and elaborations of the LXX, without 

presenting any evidence. Moore writes that “experts on Josippon regard the fragments of 

the Esther Additions as a Hebrew translation of the Greek Additions appearing in 

Josephus’ Jewish Antiquities. In fact, Josephus does not include any known version of 

the prayers of Mordecai and Esther in his Antiquities, but he does paraphrase parts of 

Additions B, C, D, and E68 Josephus did not include mention or paraphrase of the Dream 

and its interpretation. There is no indication in Antiquities, however, as to whether 

Josephus did not know of Additions A and F at all, or knew them, and deliberately omitted 

them. However, even a cursory comparison of Josephus’ paraphrases, the Aramaic 

“Dream of Mordecai,” and Josippon demonstrates clearly that the two latter texts did not 

originate with Josephus. This argument is strengthened by the simple fact that while

®^Moore, Daniel, Esther and Jeremiah: The Additions, p. 154.
68Emile Schiirer, The History of the Jewish People in the Age of Jesus Christ, 3 vols. Revised and edited 
by Geza Vermes, Fergus Millar, and Martin Goodman (Edinburgh: T. & T. Clark, 1987), p. 271.
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any conclusions on the relationship between the Greek and Semitic versions of the

Additions that are extant, is a close comparison of all texts involved.

The four texts of the Additions—LXX, A-Text, Josippon, and the Aramaic “Dream

of Mordecai”—appear to be representative of two different recensions of an older version,

now lost. The Additions to the Greek texts of Esther are very close in language and

content So close are they, that Clines writes that

Thus, the Greek texts probably represent one recension of the Additions.

Similarly, the Aramaic “Dream of Mordecai” and Josippon are so close in their language 

and content, that they too can be regarded as variations of the same text, representing a 

second recension of the Additions. While Esther Rabbah shows some similarity to the

and there seems but little doubt that its contents are a reproduction of the work of Josephus 

ben Gorion (above-mentioned), and not taken from any Hebrew text, but directly from the 

LXX itself.”71 For this claim too, no proof is offered. What is needed, in order to make

Fuller comments that “the Targum (or rather, fragments) discovered by Rossi [the 

Aramaic “Dream of Mordecai”] is of the same character as the others. It is of late origin;

LXX. ”69 Unfortunately, the experts that Moore has relied on to give him contradictory 

information are admittedly not named.70

the textual character of those Additions in the AT (viz. the fact that they exhibit a 
text-type very much closer to the LXX’s than AT usually has) make it more than 
probable that they are secondary to the original AT, just as they are secondary in the 
LXX as compared with the MT 72

°°Moore, “On the Origins of the LXX Additions to the Book of Esther," p. 387.
7®lbid., note 24.
^Fuller, “The Rest of Esther,” p. 364.
72Clines, The Esther Scroll: The Story of the Story, p. 72.
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each other. As noted in the discussion above, both Greek texts contain all six of the known

These findings are based on a statistical

syntax analysis of Greek-composed text versus Semitic-composed texts translated into

Greek. Martin’s study appears to be the most comprehensive scientific study of the

original language of the Additions, and his findings seems to be conclusive. From this

information, it is reasonably safe to conclude that Additions B, E, and F were composed in

Greek from the start, and that Additions A, C, and D are Semitic in origin.

The Greek-composed Additions B, E, and F are not found in the Aramaic “Dream

that the Semitic recensions of the Additions represent an older Vorlage, one that existed

before the Greek-composed additions were written, or at least joined together with the 

Semitic composed additions. If Josippon is truly derived from the LXX versions

of Mordecai,” nor are they found in Josippon. Also, neither of the Semitic texts contain

Addition F, the interpretation of the dream. With this information, it seems feasible to posit

Additions to Esther. Additions A, C, and D were most likely written in a Semitic language, 

and Additions B and E were composed in Greek. Regarding the original language of 

Addition F, R. A. Martin concludes that “Add F would appear to be either original-Greek or

Aramaic and Josippon versions,73 these are, in most cases, not close enough to represent a 

third version of the Semitic recension, and therefore must be considered in some way to be 

a recension unto itself.

It would be most worthwhile then, in a discussion of the parallels to the Aramaic 

“Dream of Mordecai,” to compare the two major recensions of the text—the Greek and the 

Semitic—and then to compare the Semitic versions (the Aramaic and Josippon) against

73Esther Rabbah’s version of the dream is almost the same as Josippon's, but its prayers are different— 
more closely resembling the short versions of the prayers found in the targumim to Esther.
74R.A. Martin, “Syntax Criticism of the LXX Additions to the Book of Esther," Journal of Biblical 
Literature 94 (1975), p. 69.

a very free translation of a Semitic Vorlage.”14
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of Additions B and E, and perhaps Addition F; (2) The “author” of the first of the Semitic

versions of the additions (be it the Aramaic or Josippon) deliberately omitted additions

which were known to him from his text; or (3) The older of the two Semitic versions is

derived from either the LXX or the AT, and was very much elaborated upon The first

theory seems the most feasible, but only in light of the many differences between the two

recensions.

The differences between the Greek and Semitic recensions of the Additions fall into

Of the first type,

plusses, there are many examples. The following are some of the most prominent. The

very beginning of the dream represents a plus in the Greek versions.

75Tbe Greek and Semitic texts are printed side by side in Appendix D, p. 92.

(according to Fuller, et al.), they why would the author of Josippon eliminate three of the 

Additions—particularly Addition F, which is so closely connected to the dream? There are 

at least two possible explanations for this phenomenon: (1) The three additions recorded 

in Josippon and the Aramaic “Dream of Mordecai” represent an older Vorlage of the 

Additions than are found in the LXX or the AT—one which existed before the composition

three categories: plusses, content shifts, and changes in imagery.75
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LXX A-Text Josippon

The differences in this example are clear: the Semitic versions do not contain the lineage of

Mordecai,76 the specific date of the dream (save for the year in Ahasuerus’ reign), or how

he came to be in Babylonia. Here, the Greek introduction serves as the beginning of the

entire book of Esther, and thus includes more information than the Semitic versions.

Whether either of the Semitic versions included these plusses at one time is difficult to

determine, but is nonetheless a possibility. However, there are other plusses and minuses

between the two recensions which involve narrative before or after the dream or prayer

material. Perhaps this narrative material was a later addition to the text, and that explains its

pliability amongst the versions.

The Greek texts also have a lengthy plus at verse C 22, which corresponds to verse

44 of the Aramaic text:

76The lineage of Mordecai does turn up in the Midrashim.

In the second year of 
the reign of Ahasuerus, 
Mordecai the Jew 
dreamed a dream:

In the second year of 
the reign of Ahasuerus 
the Great, on the first 
day of the month Adar- 
Nisan (that is, Dystros- 
Xanthikos), Mordecai 
the son of Jair, son of 
Shimei, son of Kish, of 
the tribe of Benjamin, 
had a dream. He was a 
great man, from among 
the captives taken by 
Nebuchadnezzar king of 
Babylon with Jeconiah 
king of Judea. And this

Mordecai . . . 
remembered the dream he 
had in the second year of 
the reign of Ahasuerus. 
It was the following:

Aramaic “Dream”

In the second year of 
the reign of Artaxerxes 
the great king, on the 
first day of Nisan, 
Mardochaeus the son of 
Jairus, the son of 
Semeias, the son of 
Cisaeus of the tribe of 
Benjamin, a Jew 
dwelling in the city 
Susa, a great man, 
serving in the king’s 
palace, saw a vision. 
Now he was of the 
captivity which 
Nabuchodonosor king of was his dream: 
Babylon had carried 
captive form Jerusalem, 
with Jechonias the king 
of Judea. And this was 
his dream:
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Among the plusses in the Semitic versions, the narrative at the end of Mordecai’s

Dream is of interest The whole of w. 11-13 in the Aramaic text are not found in the

Greek texts. These verses of narrative tell of Mordecai’s recounting of his dream to Esther

at the time when Haman is trying to carry out his plan to destroy the Jews. Mordecai urges

Esther to pray to God for help. This may be an indication of the independent nature of the

Semitic additions; i.e., they were intended to stand alone, and thus narrative was added to

texts were taken from an original Semitic Vorlage of Esther, and that LXX deleted this

narrative as superfluous.

The Greek texts are also missing w. 19-21 and there is much more material in the 

Aramaic/Josippon text of w. 22-25 than in the Greek. In these verses, the Semitic

give them continuity. The Greek had no need for this, since its additions were clearly 

interwoven into the main text of the book of Esther. It is also conceivable, that the Semitic

Though this passage is not in the Semitic texts, its material is scattered throughout them (in 

w. 18, 35, and 49). The language is not the same, but the motifs are similar.

O Lord, do not resign thy sceptre to them that are not [non-existent gods], and let 
them not laugh at our fall, but turn their plot against themselves, and make an 
example of him who has begun to injure us. Remember us, O Lord, manifest 
thyself in the time of our affliction, and encourage me, O king of gods, and ruler of 
all dominion. Put harmonious speech into my mouth before the lion, and turn his 
heart to hate him that fights against us, to the utter destruction of him and of them 
that consent with him.

V. 18 “Let him fall into the pit which he has dug, and let him be caught in the net 
which he has lowered.”

V. 35 “... save the flock of Your pasture from the mouths of these lions who 
have opened their mouths to devour them.”

V. 49 “Humble him and all of his advisors, that he may be humbled and subdued 
before Your handmaid.”
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versions seem to make liberal use of liturgical texts and formulas than the Greek. This may

Again, this may indicate later elaboration on the original text.

An example of content shift (the movement of contextual material from one place to

Aramaic to that of Mordecai’s in the LXX:

This lengthy introduction is not found in the LXX introduction to Esther’s Prayer, nor is it

Also notable in the two recensions is the Semitic versions’ reliance on Biblical

77See comments on p. 77, note 22.

language and imagery, much of which is not found in the Greek, or is certainly not as 

pronounced. Throughout the Semitic versions of the Esther’s Prayer, Esther calls . 

frequently upon images of the Exodus from Egypt (much as Daniel does in his prayer in 

Daniel 9). The Greek parallels do not mention the Exodus at all in Esther’s Prayer, and 

only in a very cursory way in Mordecai’s Prayer, in which he says, “Do not overlook thy

I pray, Adonai, God of Israel, King of Kings, 
Creator of everything. Whose posession is Heaven 
and Earth, Ruler of the Heavens above and of the 
depths of the earth, of the seas and the depths and 
all of their sea-monsters—

found in the Aramaic introduction to Mordecai’s Prayer. This would appear to be an 

example of shifting content between the two recensions of the prayers.

Aramaic “Dream”
Esther’s Prayer

LXX
Mordecai’s Prayer

Lord God, king ruling over all, for all things are in 
thy power, and there is no one that shall oppose 
thee in thy purpose to save Israel.—For thou hast 
made the heaven and the earth, and every wonderful 
thing in the world under heaven. And thou art Lord 
of all, and there is no one who shall resist thee the 
Lord.

another) between the recensions may be found in Aramaic w. 30-31, Esther’s description 

of God at the beginning of her prayer. Compare the opening of Esther’s prayer in the

attest to later additions to the Aramaic/Josippon recension. Also, v. 22 in the Aramaic 

relies heavily on Targum Pseudo-Jonathan to Deuteronomy 32:7-9 for its language and 

syntax.77
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There can be little doubt that the Greek and Semitic recensions are closely related in

possible that they are connected, but clearly there would have to be many generations of

corruption and copying separating them, or, a deliberate editorial shift.

While there are very marked differences between the primary Greek and Semitic

texts of the Additions to Esther, the variations are much more subtle amongst the Semitic

some way. However, the number of differences between them seems to greatly diminish 

the possibility that either of the recensions is directly derived from the other. It is quite

peculiar people (portion), whom thou hast redeemed for thyself out of the land of Egypt” 

Compare this to the extended references to the Exodus in the Aramaic of Esther’s Prayer 

(vv. 36-41):

78These include the two Targumitn to Esther, Midrash Lekah Tov, and the Chronicles of Jerahmeel (which 
takes the text of Josippon almost verbatim).

For I have heard from my forefathers, who told me that You led our ancestors from 
among the nations, brought them out of Egypt, and killed every firstborn of the 
Egyptians for their sake. And You led Your people from amongst them, and You 
revealed Your strong hand and outstretched arm to the Egyptians for the sake of 
Your people. You caused them to cross on dry land like a horse in the wilderness 
or like cattle through a valley. You gave them bread from heaven for their hunger. 
For their thirst You brought forth water for them from the flinty rock. Also, you 
carried over for them meat and quails aplenty from the Great Sea to fulfill their 
needs. You fed them for forty years in the wilderness—an uninhabited land—and 
You destroyed great and proud kings before them. You bequeathed to them their 
land. You gave them a land of great blessing in Your abundant goodness.

versions themselves. Though versions of the prayers of Mordecai and Esther are found in 

a number of sources,78 the only “complete” texts are found in the Aramaic “Dream of 

Mordecai,” Josippon, and Esther Rabbah (though only the dream in Esther Rabbah is 

comparable in scope to the other versions). The dream in all three texts reads almost 

verbatim, with the main differences being plusses in the Aramaic. The closest of these, of
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Greek texts, or both. Such a discussion would fall outside of the scope of this study.

contain a large number of clarifications, elucidations and double translations, and (2) The

text augments the quote by means of expansion.

underlined):

There are many examples of what appear to be duplications in the Aramaic “Dream 

of Mordecai.’ The first verse is an unmistakable example (Aramaic plusses are

In comparing the major texts then, there are two general types of discrepancies 

between the Aramaic “Dream of Mordecai’ and Josippon.79 (1) The Aramaic text seems to

Aramaic text fills out and expands many of the Biblical quotes and echoes in Josippon.

Sometimes the Aramaic simply substitutes a targumic quote, but at other times, the Aramaic

Rabbah follows the Targumim to Esther in providing very brief, paraphrastic versions of 

the prayers. It is possible that the prayers in Esther Rabbah, as well as in the targumim and 

in the minor midrashim on the book of Esther, are based on the fuller Semitic texts, or the

course, are Josippon and Esther Rabbah, both being in Hebrew. There are some 

differences in the two texts, but there are very few plusses in either text

Esther Rabbah parts company, however, in its version of the two prayers. While 

the Aramaic text and Josippon are relatively close to each other in all respects, Esther 

Rabbah’s version of the prayers is much shorter than the others. In this way, Esther

79The texts of the Aramaic “Dream of Mordecai," Josippon, and Esther Rabbah are printed side by side in 
Appendix E, p. 106.
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Aramaic Text Josippon

opposed to the text of Josippon. It is noteworthy that this type of “duplication,” or

parallelism, is characteristic of Semitic poetry (especially that of the Bible).

Verses 4 and 5 demonstrate another phenonmenon which is common to the two

texts: the addition of many details, explanatory adjectives, and adverbs in the Aramaic.

Aramaic Text Josippon

In these verses, the Aramaic plusses serve to add detail to the descriptions in the dream.

The words ibt»\ tob boa, pm, tod, jmjDO, and tpca simply offer greater detail than is

earth were extremely frightened.” The last five words of the Aramaic appear to be a 

rephrasing of the words before it—a phenomenon that is common in the Aramaic, as

In this case, both the Aramaic and Hebrew verses contain “Fear and trembling seized all of 

its [the earth’s] inhabitants.” The Aramaic however, continues: “all those who lived on the
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In verse 10, the Aramaic text has an extra sentence that clarifies the narrative:

Aramaic Text Josippon

In the next verse, both texts contain Mordecai’s meeting with Esther, and his recounting of

All of Aramaic verse 23 appears to be a duplication.

JosipponAramaic Text

The first part of the text demonstrates Mordecai’s linking of the plight of the Jewish people

(v. 24).

to God’s choosing them from all the nations. The plus in the Aramaic text simply repeats 

what has just come before it. The same sort of situation occurs in the following verse

the dream, but the Aramaic plus acts to reinforce the relationship between the dream and its 

importance to Esther.

found in Josippon’s text. There are no plusses in the Aramaic that change the meaning of 

the text, they only elaborate on the images that were already there in the text.
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In verses 30 and 31 there is a similar occurrence between the Aramaic and Josippon

as there was between the Greek and Semitic texts. In the opening of Esther’s Prayer,

Esther’s appellations for God are very much expanded in the Aramaic:

Aramaic Text Josippon

Verses 46 and 51 also include double translations and added phrases which appear

to be superfluous or expansive.

Another distinction between the texts is the Aramaic version’s tendency to fill out

Biblical echoes in the text The largest of these is the targumic expansion of Leviticus

26:44 in verse 43.80 There are numerous other examples as well. In verse 4, both texts

robs mm», which appears to be related to verse 4.

JosipponAramaic Text

Here the word rijp is added to augment the description as found in Joel since tjp or is not

accounted for in Josippon.

8®See Appendix A, p. 85.

seem to echo Joel 2:2—-bBopi pp ar nbBRi ijcn ci’, “A day of darkness and gloom, A day 

of densest cloud”. Targum Jonathan to this verse has rdoori war or bopi -|ion or
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An interesting thing happens in verse 5, where the texts have

Aramaic Text Josippon

Aramaic captures the actual meaning of the Biblical text, where b'xa means “to stop,” or “to

In verse 37, the Aramaic again expands the Biblical echo:

JosipponAramaic Text

Both texts are reminiscent of Isaiah 63:13-14, ibcn’ »b oi©3 oinhos cp'bm

nrpnn inn nijnap, “[God] led them through the deeps so that they did not stumble— as a

horse in a desert, like a beast descending into a valley.” In this case, the distinction could

not be more apparent. Both versions employ the image of the horse in the desert, but the 

Aramaic continues the image by using the entire source verse: “Like a beast [descending] 

in a valley.” In addition, the Aramaic contains the more normative description of the

separate” the combatants. Both texts use words that convey this meaning, but Josippon 

also includes the MT words b'sn pm, presumably because the exact meaning of the word 

in the MT passage was unclear to Josippon.

Note the plus in Josippon. This verse is strikingly similar to 2 Samuel 14:6—

orrya pm ,-n®3 arno isyi o'in 'io ^onscbi, “Your maidservant had two sons. The 

two of them came to blows out in the fields, where there was no one to stop them.” The
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Aramaic text as opposed to the Hebrew, as well as these translational peculiarities, suggest 

that the Aramaic is in fact based on Josippon in some way. However, it would be 

irresponsible not to suggest that the “plusses” in the Aramaic text could be minuses in 

Josippon. Nevertheless, interpreting the plusses in the Aramaic as just that, “plusses,” is 

an easier conclusion to arrive at How directly they are related is difficult to tell, but there 

is certainly cause to claim that these two texts might have originated at a similar time and

text, with Josippon’s nnr likely a corruption. Much of the evidence, however, points to 

Josippon as the source of the Aramaic “Dream of Mordecai." The expansion of the

has nn«. From this example, it is clear that there is a close relationship between the texts.

In addition, it seems apparent that the Aramaic may well be a translation of the H ebrew

Finally, there is one example which vividly marks this relationship. In verse 47, 

the Aramaic begins row, “And You.” At this verse, Josippon has nn» and Esther Rabbah

A similar example is found in verse 49. The corresponding Aramaic phrase for the 

Hebrew ]n, is Kio’m wn, which is precisely the word pair with which Pseudo-Jonathan 

translates *n in almost all cases. These examples are especially important for determining 

the exact relationship between the Aramaic “Dream of Mordecai” and Josippon.

Israelites crossing the Sea of Reeds on dry land (Kncroc), in contrast to Josippon, which 

reports that God crossed them in the sea (□’□).

In addition to these differences, there are some specific examples of translational 

styles peculiar to these texts. In verse 29, Josippon has nw nrroo btcesti 

pc cc5>m amion. Though ”ib is an uncommon word, its counterpart in the Aramaic is 

pp'n, which is the word with which is translated in Targums Onkelos and Pseudo

Jonathan.
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place. These facts, plus an examination of the Aramaic dialect of the “Dream of Mordecai,” 

add yet more clues as to the origin and character of the “Dream.”
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Kadari does not come to that conclusion.

Scroll also falls into this category.

This fact is made most clear by an examination of Gustaf Dalman’s chart comparing

Targumic Aramaic (that of Tg. Onkelos) to Galilean Aramaic. Dalman’s list of adverbial

and prepositional differences will serve as an example (underlined words are attested to in

the “Dream of Mordecai”):83

called “Fragmentary Targum,” The targumim to the Hagiographa, the Aramaic book of 

Tobit, the Aramaic Additions to Daniel, and the “Dream of Mordecai.”82 The Antiochus

The language of Targum Pseudo-Jonathan is generally considered to represent a 

mixed dialect of Aramaic, as do the Targumic fragments from the Cairo Geniza, the so-

The character of the Aramaic found in “Dream of Mordecai” can only be described 

as eclectic, at best. Upon close examination, the Aramaic of the “Dream of Mordecai” is 

similar to that of the “Antiochus Scroll,” as published by M. Kadari.81 In turn, the 

language of both texts appears to be related to that of Targum Pseudo-Jonathan, though

8 'MenahemTzvi Kadari, TTD1RH DDTD3K nb’JD,” Bar Ilan 1 (1963): 81-105.
82Gustaf Da I man, Grammatik des JUdisch-Paldstinischen Aramdisch (Leipzig: J .C. Hinrichs sche 
Buchhandlung, 1894): pp. 21-30.
83Ibid., p. 34ff. Translation from German by Cory Weiss.

The Aramaic Dialect of the “Dream of Mordecai”



41

Adverbs

Galilean Aramaic
good, well niir, niKOD

little nnox (PTb’bp)
very, many

1’20, ’20

r~o, nonow

still, again ns (also BA) ■12, pin (PT also Bin)

yesterday ’bona bontt (PT’bomc)

where?

why?

thus p, ]’BB, ]2"0

(BAp, nons)

Prepositions

how o, no (BAs, onceo «n)

b, mb (also BA)to

PTmsb, I'sbmsb, nsb (BA isb)towards
mp, ’op, 'Dip

on

P 1’23 (PT R3B’H bltDD, 1’23, 

]’BD)

1’01

xnnb

in front of, before 
because of

therefore, 
because of this/that

(rare-’2O, BA-R'20)
~ob (also BA)

(BA-nob, no bo) 
p bo
(cf. BA mi bop bo)

' P
nob (PT also np biDD)

□np (also BA) 
b’no, bb23

(BA mon bo)

bo, (also BA) "bo

Targumic Aramaic
ppn, rote (not BA)

B, ]12B, miB (PT B ’H)

b, B2b

npb, np bo, ]’bd

(PT b'DD. blDPK . bb2B) 

bo, ".bo
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Pseudo-Jonathan have many of these “combinations” in common, it appears that they

represent a similar “dialect” of Aramaic. Dalman writes that the “Dream of Mordecai'

outside of the style of Pseudo-Jonathan which should be pointed out.

Characteristic of Biblical Aramaic is the word j’-ma, “then," found in the Bible and

the Dead Sea Scrolls,85 and not in the targumim. The word is found in the “Dream” only

once, in v. 2, and is probably a deliberate archaism on the part of the author (or redactor or 

scribe).

contains fewer Galilean elements than Targum Pseudo-Jonathan.84 In addition to this 

difference, there are some other peculiarities in the language of “Dream of Mordecai” found

This chart serves to point out the mixed nature of the Aramaic of both Pseudo-Jonathan as 

well as “Dream of Mordecai.” The use of prepositions such as bbra, pn, and 5hdd is

unusual in other texts, but all three are found in “Dream of Mordecai.” This phenomena 

shows up in the whole of Dalman’s chart, and since “Dream of Mordecai” and Targum

84Ibid„ p. 30.
85E.g., in Daniel 2:15, 3:3, 4:4, 6:4; Ezra 4:24, 5:2, 6:1, et al. MT has 53 occurrences of the word.
8 6 As defined by Kutscher in Encyclopedia Judaica, s.v. “Aramaic."
87According to Kadari, "D’DIKH ODTBJK nb’JD," Bar Ilan 2 (1964).

Also, though “Dream of Mordecai” seems to exhibit many characteristics of Targum 

Pseudo-Jonathan, there are examples in the text of words which are representative of 

Western “Middle” Aramaic,86 the language of Targum Onkelos and of Targum Jonathan to 

the Prophets. In “Dream of Mordecai,” the ending for 2ms in the perfect tense is as 

found in Tg. Onkelos.87 Examples: wnD”p (v. 19), Rmr (v. 37), annm* (v. 37), Knarr 

(v. 38, 41), Knp’SK (v. 38), wptjk (v. 39), wthd (v. 40).
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inn#—“arm” (v. 37): This spelling is found only in Tg. Psi and Neophyti. In Tg.

Onkelos, the word is always found without the preformative aleph—i.e. m.

j—“if” (vv. 34, 35): Used only in PsJ and Neophyti for MT □#. Onkelos always

employs □«.

—“ face [of]” (w. 1,4, 8, 13, 30): Both spellings are found in the “Dream of

Mordecai." However, the word with non-assimilated nun is most common in Targum PsJ 

(61 times). It is only found twice in MSS of Tg. Onkelos (Num. 16:4, Deut. 25:9), and 

once in Tg. Neophyti (Gen. 30:27).91

In contrast to these sparsely distributed examples, is the text’s similarity to the 

Aramaic of Pseudo-Jonathan, especially in the area of vocabulary. What follows is a 

detailed analysis of the words found in “Dream of Mordecai” which are unique to Pseudo

Jonathan and its related texts.90

Also uniquely characteristic to the language of Onkelos, and evident in the “Dream 

of Mordecai” is the “form of the first person singular of the perfect of the ’"b verbs,”88 

e.g., ’D’rno’R (v. 12), ’H’-ijitr (v. 15). This form is not found in Targum Pseudo

Jonathan. Kadari claims that the prepositional phrase -sk br is unique to Targum Onkelos. 

However, this construction is found numerous time in Pseudo-Jonathan as well,89 

although 'mt* br is the most common orthography in PsJ.

^Encyclopedia Judaica, s.v. “Aramaic,” by E.Y. Kutscher, col. 268.
89In PsJ to Gen. 3:18, 4:15, 49:30; Ex. 19:5; Lev. 16:14; Num. 3:4; Deut. 6:15, 11:25, 14:2, 34:1.
9®E.g., the Targumim to the Five Scrolls, the Targum to Chronicles, the Antiochus Scroll, et al.
9 1 Richard T. White, “A Linguistic Analysis of the Targum to Chronicles,” (D. Phil, dissertation, Oxford 
University, 1987), p. 272.
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—“for, because” (14 occurrences): This word is not found in Tg. Onkelos, which

—“in order that, because” (w. 14, 15, 36, 45): This word is only found in PsJ,

55^3—“in order that” (v. 51): This word occurs 133 times in PsJ and only once in Tg.

Onkelos.

NrniJ—“cheer” (v. 26): Occurs only once in all of the Pentateuchal Targumim, in PsJ to

Exodus 18:9. In Pseudo-Jonathan, the word translates MT

—“flesh” (w. 15, 39): In Tg. Onkelos, the spelling is «">o’3 without

exception. The usual spelling in PsJ and Neophyti is with -o, though there is an occasional 

trio’3 in PsJ as well.

primarily in the book of Genesis as a translation of -i3P3.9 4 The normal Onkelos word is 

>n3, which is also found in PsJ 16 times. p3 is used in PsJ 165 times.

—“to flee” (v. 28): Appears as a translation of MT on, and once in Tg. Chronicles as 

a translation forms. The word only occurs in Tg. PsJ, Tg. Chronicles, and Targum to the 

Former Prophets.92

uses ’-m consistently as a translation of MT This is an important indicator of the 

character of “Dream of Mordecai,” since the words mitt and so clearly delineate the 

difference between Tgs. PsJ and Onkelos. Tg. Neophyti also uses Dint, and the few 

occurrences of—in Neophyti are likely corruptions ofmnw.93

92Ibid„ p. 199.
93Michael Sokoloff, A Dictionary of Jewish Palestinian Aramaic of the Byzantine Period (Ramat-Gan, 
Israel: Bar Ilan University Press, 1990), p. 74.
94Richard T. White, “A Linguistic Analysis of the Targum to Chronicles,” p. 148.
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—“but” (w. 17, 43,46): As a translation of mn occurs most frequently in PsJ.

All of the Pentateuchal Targumim use anz to translate MT “R and occasionally pn.

—“kid” (v. 48): MT tn—usually rendered tt in Onkelos, and tru in PsJ. “O uses

—“to bow down” (v. 15): pj is the normal translation of MT inn. It is only found in

PsJ, and not in Onkelos or Neophyti.

—“vanity” (w. 24, 25): Found only once in PsJ as a translation of MTan’bzina

|HD/pD —“now, please” (15 total occurrences): In the Targumim, the words tc and n nr 

are treated synonymously and are translated with in PsJ and the Marginal notes to 

Neophyti, Margins, and in Onkelos and Neophyti (main text). pno is never used in 

Onkelos, and there are 15 occurrences of’rr in PsJ.

DT/pny—“to know” (v. 19): Non-assimilated7 in qal imperfect ofri’ is found 36 

times in Pseudo-Jonathan, and does not appear in Onkelos or Neophyti, except in one 

variant MS of Onkelos at Gen. 43:7.96

(Deut. 32:21). Onkelos uses pnmjto in this place, and has no occurrences of bam 

throughout.

K’t: meaning ‘young’ together with nr: pnrr pnj, ‘young goats,’ whereas [PsJ] and the 

[Palestinian] tgg. have ivu by itself as ‘young goat.’”95

95Gerard J. Kuiper, The Pseudo-Jonathan Targum and its Relationship to Targum Onkelos (Rome: 
Institutum Patristicum Augustinianum, 1972), p. 93.
^^Richard T. White, “A Linguistic Analysis of the Targum to Chronicles,” p. 274.



46

*7D—“against” (v. 2): Used in PsJ to translate MT na p b, tjj, bio, and no:.

510iZ—“because, for the sake of” (w. 13, 15, 19, 20, 37): This word translates ’^ab,

and bo, and is found only in Pseudo-Jonathan.

17'0—“to help” (v. 24, 32): As a translation of MT nro, only PsJ and Tg. Chronicles use

»’O. All other targumim use noo, including Onkelos and Neophyti.

—“upon” (v. 34): This construction is found in PsJ and not in Onkelos. In PsJ,

the phrase is primarily used in plusses.

pC2—“to cease” (v. 6): In the sense of MT bin, PsJ, Tg. Chronicles, and the Targum to

W21LJ—“fast” (v. 29): The word is not found in Onkelos at all, but is used in PsJ,

Neophyti, and the Fragmentary Targum.98

All of these examples point to a close correlation between the language of the 

“Dream of Mordecai” and that of Targum Pseudo-Jonathan. The true character and date 

and place of composition of Pseudo-Jonathan is the subject of much debate among 

scholars, who have come to few definitive conclusions regarding this text. It is clear, 

however, that the Aramaic of the “Dream of Mordecai” does belong to an established

the Former Prophets uses pas. The word is found less frequently in Onkelos, which 

usually uses jaariK.

Onkelos consistently uses b’zpb, and there are no occurrences of b’ap ba in the text at all.

The use of ba is a feature of Palestinian Aramaic.97

97Gerard J. Kuiper, The Pseudo-Jonathan Targum and its Relationship to Targum Onkelos, p. 90.
98Ibid., p. 94.
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category of Aramaic lexicography and orthography which is preserved not only in Targum 

Pseudo-Jonathan, but also in the targumim to theHagiographa, the book of Tobit, the 

Additions to Daniel, and the Antiochus Scroll
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Date and Place of Composition of the “Dream of Mordecai”

^Moore, Daniel, Esther and Jeremiah: The Additions, p. 161.

Carey Moore claims that the terminus a quo, the earliest date for the final form of 

the Hebrew book of Esther, is the 4th or 5th century B.C.E. He writes that

Evidence regarding the date and place of the original Additions to Esther is of two 

types: clues found in the context of the Additions themselves, and historical mention of the 

Additions in other sources. As noted above, Mordecai’s dream and the prayers of 

Mordecai and Esther are similar to those found in the books of Daniel and Judith. These

works were written in the second century B.C.E., and might serve as a possible date for 

the Additions as well.

The literary style of the Hebrew version of Esther has little in common with the 
first- and second-century B.C. Hebrew of Qumran, nor does the MT evidence any 
Greek influences. Moreover, its language and style most resemble the Hebrew of 
Chronicles and Ecclesiastes, books whose date of composition are being 
increasingly placed by scholars in the fourth or fifth centuries B.C. Then too, the 
book’s very sympathetic attitude toward a “Gentile” king suggests a date much 
earlier than the Maccabean period (167-135 B.C.)

Two issues are at hand in considering the date and place of the “Dream of 

Mordecai”: The date of the original Semitic versions of the Additions to Esther, and the 

date of the Aramaic version which is the subject of this study. Since the Aramaic version 

and Josippon are closely related, theories on the date of Josippon are also important
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Ehrlich, on the other hand, claims that the dream’s imagery is Biblical, and not 

Egyptian or Mesopotamian (and was thus written in Palestine).102 I would contend that 

even if there is Biblical imagery in the dream (and in all of the Additions), this would not

Persianisms are strengthened by the use of imagery from Babylonian legends in the dream. 

Though these stories were probably known late in the Persian period, their memory likely 

faded in the Hellenistic period.

All of these, writes Fuller “reflect the observations and language of one acquainted with the 

later Persian court, and familiar with the religion and etiquette of the palace.”101 These

1. The dualism indicated in the fight between the dragons.
2. The mention of idol-worship (a late Persian practice)
3. The social customs
4. The description of the king on his throne
5. The titles given to God

Even if the MT text of Esther did not exist in the fourth or fifth century B.C.E., the Semitic 

Vorlage of Esther may have been composed in that period. Also, Esther’s references to 

King Ahasuerus as a lion ready to devour the sheep of God’s flock hardly demonstrates 

sympathy toward a foreign king. The question that still lingers, however, is that of the date 

of the Additions. Were they a part of that Semitic text of Esther composed in the late 

Persian period?

• OOpuller, “The Rest of Esther,” p. 366. 
10'ibid.
'02Ehrhch, "Der Traum das Mardochai.”

Fuller states that a Jew from Persia might have authored the book. “Certain 

sentiments and expressions tend to point to a Jew of Persia as the composer of some of the 

‘Additions.’”100 He suggests that the following contextual clues support his claim:
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103See p. 13 for a translation of the Greek text.
104Moore, Daniel, Esther and Jeremiah: The Additions, p. 161.
105Torrey, “The Older Book of Esther,” p. 39.

Torrey discusses the origin of the book as well as the date the additions were 

removed from the text:

preclude the influence of Babylonian religion on the author, whether he had lived in Persia 

or not. There are very few Jewish extra-Biblical texts which do not include Biblical 

imagery, regardless of whether they contain Persian or Greek loan-words or cultural 

references. However, the Aramaic “Dream of Mordecai” does not contain any loan-words 

from Greek or Persian, which seems to indicate a source that originated in Palestine.

Historical clues help the argument along. There is much to be derived from the 

colophon in Addition F in the LXX.103

... the document of Purin must have been in circulation very soon after [130 
B.C.E.]. Then, after only the briefest interval, before the document had had time to 
become well known, came the foolish addition of Mordecai’s dream and its 
interpretation. No example of the unencumbered text remains. In the year 114 
[B.C.E.], when the Egyptian translators made their Greek version in Jerusalem, the 
Dream was an accepted part of the record. So it was in the time of Josephus, 180 
years later; so also when the Hebrew translation from the Aramaic was made; 
though both Josephus and the Hebrew translator cut off (almost completely!) the 
disturbing accretions, at last recognized as such.105

the klau library 
HEBREW UNION COLLEGE 
JEWISH INST. OF RELIGION 

BROCKDALE CENTER 
1 WEST 4TH STREET

NEW YORK. N.Y. 10012

Using the reference in the colophon to the reign of 

Ptolemy, Moore writes that the most likely terminus ad quern, latest date, for the Hebrew 

version is either 78 B.C.E. or 114 B.C.E., based on the dates of the reigns of the 

Ptolemys ,104 Again though, this presumes that the LXX is based on the Hebrew version 

found in the Masoretic text.
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Two

One problem with Addition F, is that it does not specify which Ptolemy was in 

power when the Greek “translation” was finished. Kahana notes that

Thus does Torrey claim that the dream and its interpretation were “foolish addition^]” to 

the book. His possible date of 130 B.C.E. is troublesome in light of Moore’s statements 

about the sympathetic attitude toward foreign kings in Esther. Also, Torrey does not 

explain exactly why Josephus and the “Hebrew translator” would have wanted to cut off the 

Additions.

It is clear that the Greek additions whose original language was Hebrew [i.e. Adds
A, C, D, and F] were not written before 114 B.C.E. The latest date would be 30
B. C.E., since that was when the Ptolemaic dynasty came to an end. So the Greek 
additions were written sometime in the period 114-30 B.C.E.106

Josephus’ use of the Additions adds fuel to the dispute. It is certain that Additions 

B, C, D, and E were in existence by 93-94 C.E., the date of Josephus’ Jewish Antiquities. 

As noted earlier, it is difficult to know whether Josephus did not know of Additions A and

Most scholars, however, do pin down the date at 114 B.C.E., since the date “is quite 

compatible with the literary style and theological emphases of the Greek Esther.”107 

items which the colophon does not explain however, are (1) which Greek text was the 

colophon originally appended to,108 and (2) from which text was the Greek translation (as 

it is described in the colophon) made? Most of the nineteenth century scholars state that the 

Additions were all a creation of the Greek “translator.” Moore et al. consider the Vorlage 

to be a Hebrew one, probably close to MT; and Torrey and Zimmermann claim an Aramaic 

Vorlage was the source of the Greek, and the MT as well.

106Abraham Kahana, D'nS’rtn □’iBOn [77ie Apocrypha to the Torah, the Prophets, the Writings, and the 
Rest of the Apocryphal Books], 2 vols. (Tel Aviv: Masada Publishing, 1967), p. 541.
107Moore, Daniel, Esther and Jeremiah: The Additions, p. 252.
108Moore emphatically claims it was the LXX, and not the AT.
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Fuller and Kahana place the Aramaic “Dream of Mordecai” in the Gaonic period, 

which is a distinct possibility, though again, no evidence is offered. In fact, there is little 

evidence which is useful in trying to date the Aramaic text But there is some.

Regarding the Aramaic “Dream of Mordecai,” few scholars theorize about its date 

and origin. Moore writes that the dream itself (not the Aramaic version), and the prayers 

may date from the second century B.C.E. based on their content,111 but does not theorize 

about the Aramaic text except for calling it “medieval.”112

F, or whether he knew of them and deliberately omitted them from his paraphrase. More 

specifically, both Josephus and the Old Latin translation do not have the second half of the 

Addition A (the plot against the king) or the conclusion to Addition C (Esther preparing to 

see the king). Moore writes that this is “presumably because these passages were lacking 

in their Greek texts.”109 This is a very interesting proposition, because it opens the door to 

the possibility that the Aramaic “Dream of Mordecai” and Josippon were based on a Greek 

text which was different from LXX and AT, the text that Josephus and the Old Latin used. 

There is, however, no evidence to support any part of this claim.

Torrey states that Josephus’ paraphrase indicates that “the date of the Hebrew 

edition seems plainly to be later than the time of Josephus.”110 This claim is 

unsubstantiated, and does not account for the possibility that Josephus simply knew and 

understood the Greek version better, and thus paraphrased that in Antiquities instead of the 

MT.

'O^Moore, Daniel, Esther and Jeremiah: The Additions, p. 165.
I '^Torrey, “The Older Book of Esther,” p. 39.
II 'Moore, Daniel, Esther and Jeremiah: The Additions, p. 166.
112Moore, “On the Origins of the LXX Additions to the Book of Esther, p. 392.
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'‘3David Fitisser, ed]1B’OT 1B0. Jerusalem: The Bialik Institute, 1978.

Thus, it seems appropriate to date the final form of the “Dream of Mordecai" in the 

late Gaonic period, as Fuller and Kahana did. Also, it was somehow related to the version 

of the Additions in Josippon, but in which direction the relationship went is unclear. The 

evidence points to an Aramaic translation of Josippon. The difficulty with this proposition 

is this: Why was a Hebrew text translated into Aramaic in the 10th or 11th century, when 

neither Hebrew nor Aramaic was still the vernacular of the Jews in that period? Though 

there seems to be no evidence which would assist in answering this question, it is 

instinctually troubling.

The use of Biblical echoes from the later books of the Bible (Nehemiah, Daniel, et 

al.) do place the terminus a quo for the Aramaic version in the late Persian period or the 

Hellenistic period. However, this does not account for the “Dream’s” close affinity to the 

content of Josippon and the language of Targum Pseudo-Jonathan. Flusser places the 

origin of Josippon in Southern Italy in the middle of the 10th century C.E.113 Scholars 

have dated Targum Pseudo-Jonathan any time from the late Second Temple period to the 

seventh or eighth century. Despite these claims, the current recension of Pseudo-Jonathan 

is likely representative of a later redaction and “Babyionization” of its language. It is this 

text that the Aramaic “Dream of Mordecai” most closely resembles in its Aramaic dialect.
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Conclusions

4. Some of the material of the additions (especially the dream) is quite old, and may even 

predate its association with the book of Esther. The dream itself may well have been in 

existence long before the Esther story, and was later adapted to it This would explain the 

strange use of the dragon motif in relation to Mordecai, since most rabbinic and Biblical 

representations of dragons or serpents are negative. If the dream existed in advance of the 

Esther story, then its similarity to the Marduk legends would have made it possible to

3. The Aramaic “Dream of Mordecai” and Josippon represent a different recension of the 

Additions from that which is represented in the Greek. Even a cursory examination of the 

texts in parallel demonstrates that there are too many differences to explain the late Semitic 

recensions as translations of either of the Greek versions.

2. The Greek texts of Esther (and the Additions mentioned above) were descended from a 

Semitic Vorlage, composed in either Hebrew or Aramaic. The clearest evidence for this are 

the Semiticisms in the texts, as well as evidence that some of the differences in the LXX 

and the AT can be explained as translations of the same Hebrew or Aramaic source-word.

All of the evidence presented and studied has led to the following general conclusions about 

the Additions to Esther and especially the Aramaic “Dream of Mordecai”:

1. Some of the Additions to Esther were at one time an integral part of the pre-Masoretic 

book of Esther. The most likely candidates are Additions A, C, D, and possibly F—those 

which were originally composed in Hebrew or Aramaic.
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Josippon text, there is no reason that both texts could have been translations of an earlier

manuscript of the “Dream,” MS Valmadonna 1.

“Josipponic” text. The terminus ad quern, the latest date for the final redaction of the 

Aramaic “Dream of Mordecai” must be set at 1189 C.E., the date of the earliest extant

5. The extant version of Aramaic “Dream of Mordecai,” may represent a witness to the 

Hebrew or Aramaic Vorlage of the Additions which preceded the Greek versions in LXX 

and AT. The uncertainty of its precise relationship to Josippon, as well as the difficulty in 

determining the sources of Josippon itself, render a terminus a quo, an earliest date for the 

composition of the “Dream of Mordecai," unobtainable considering the limited amount of 

information available. Even if the “Dream of Mordecai” was a translation of a form of the

compare Mordecai and Haman’s struggle to the dream without creating too much 

dissonance.
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B

G

H

M

MS Moscow-Guenzburg 119. Oriental script, unvocalized. Manuscript contains 

Pentateuch with Targum and commentary of Rashi, Haftarot, and the book of 

Esther with Rashi’s commentary and Targum. Also included is “Dream of 

Mordecai” and pn nuK. After “Dream of Mordecai,” the colophon reads: “’mon 

'i o-in p rrabo 'osab omon ■:«" The manuscript was written in the 

15th century C.E.

MS Hamburg-Levy 19. A large, illuminated manuscript; The manuscript contains 

Torah and Writings, as well as targumim to same, and the “Dream of Mordecai.” 

The text is dated 1310 C.E.

MS Berlin 1. Parchment, very large, 3 columns. 4 volumes. Large, square 

letters. Vocalized with accents. The manuscript contains the Pentateuch with 

interlinear Targum Onkelos, Prophets, Writings, and Additions to Esther. 

Ashkenazic with colophon ora* -o -p-a nsion, 14th c. C.E. See also De Rossi, 

Varies Lectiones I, p. LXV; Kennicott 150.

MS Paris 17. Vellum, 2 volumes. The manuscript consists of the complete Bible, 

including the following Targumim: Onkelos to the Pentateuch, Jonathan to the 

Prophets, and the various targumim to the Hagiographa (including Targum Sheni to 

Esther). The first volume contains the Pentateuch and Hagiographa, and the second 

contains the books of the prophets. “Dream of Mordecai” follows the book of 

Esther. Written in German square script, revised (acc. to the text) in Mantua in the 

year 1512 C.E. Originally written in 14th-15th c. A. Merx used this manuscript in 

his edition of “Dream of Mordecai” in Chrestomathia Targumica (he referred to it

The Extant Manuscripts of the Aramaic “Dream of Mordecai”



57

P

second.

S

The manuscript, which contains the Pentateuch, Haftarot and Five Scrolls, has 482

and is fully vocalized. The first three to five lines of the text were often unreadable,

Targumica in 1888. Merx referred to the manuscript as Codex Kissingensi, after

its sixth owner, R. Moses Aryeh Bamberger of Bad Kissingen.

U MS Urbinati 1. Parchment, 979 leaves (each 56 x 40 cm), three columns per

and where necessary, I followed the reading of A. Merx, who used this manuscript 

as the main text for his edition of “Dream of Mordecai” in Chrestomaihia

pages arranged in three columns. The Scrolls contain the Targumim which are 

interlined with the Hebrew text. “Dream of Mordecai” follows the book of Esther,

MS Paris 110. Vellum. The text is written in Sephardic Mashait script114 The 

manuscript was written at Tlemcen, by the scribe Nathan ben Saadia HaCohen 

Sholal between 1455 and 1457 C.E., according to the colophon. The manuscript 

consists of the Targum to the Hagiographa, “by the translator R. Joseph.” Two 

targumim to the book of Esther are included, and “Dream of Mordecai” follows the

as Codex Pontificus), noting its citation in G.B. de Rossi’s Varie Lectiones Veteris 

Testamenti, vol. 1 (1784), p. 126.

page, square script, vocalized (except “Dream of Mordecai”). According to a 

scribal note, the manuscript was written in 1294 C.E. by Yitzhak ben Shimeon ha-

114Martin McNamara, proj. dir. The Aramaic Bible: The Targums (Collegeville, Minnesota: The 
Liturgical Press, 1991), vol. 18: The Two Targums of Esther, by Bernard Grossfeld, p. 2.

MS Valmadonna 1. Vellum, 14 5/s" x 11 13/i6”. Formerly known as MS Sassoon 

282, now owned by the Valmadonna Trust under the administration of Mr. Jack 

Lunzer of London. Written in 1189 (acc. to colophon) in square German script.



58

Levi. Contains the entire Bible with commentaries of Rashi and others. Also

V

very small type.

X MS Parma 42 (3235). Italian, unvocalized, 14th-15thc. Contains Five Scrolls

Y MS Parma 7 (3218). Italian , vocalized, written in 1476 C.E. Contains

Pentateuch with Targum and commentaries of Rashi and Ramban, Haftarot, Five

too mbnn . Haftarot follow “Dream of Mordecai.” Colophons read

Z MS Parma 737 (3187). Ashkenazic manuscript, two columns, 13th- 14th c. C.E. 

The manuscript contains Bible with Prophets and Hagiographa, including the Five 

Scrolls with Targumim placed alongside main text Also included are “Dream of

Scrolls—all with Targum alongside, except book of Esther, which has Targum 

surrounding main text, and “Dream of Mordecai,” followed by ~cc / cboj

by ’cn-icn mbn nso b’nnR. The Aramaic text is followed by mbn iso p’bo 

inoH nbDH an inbsni oitdt

(ordered Ruth, Lamentations, Song of Songs, Ecclesiastes, and Esther) with

Targumim interlined with Hebrew text, as well as “Dream of Mordecai,” introduced

MS Breslau Stadts Bibliotek 1106. partially vocalized Ashkenazic script. Hebrew

text alternates with Aramaic. “Dream of Mordecai” surrounds book of Esther in

appears to be in a different hand (in addition to the script being much smaller than 

that of the rest of the manuscript, and unvocalized). “Dream of Mordecai” is 

preceded by extensive, artistic micrography.

included are Targumim to all books for which there is an extant Targum, written 

interlined with Hebrew text “Dream of Mordecai” follows the book of Esther and

□iron arc Kr-to aptr andams 5mm ...ppjn a«n.
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MS Valmadonna 1 was chosen as the main text of the critical edition for two

Jellinek and Wertheimer, on the other hand, chose to present different manuscripts 

in their editions. Jellinek used MS Paris 17 as his main text, and Wertheimer appears to 

have used MS Urbinati 1, though he probably took this text from the transcription of De 

Rossi115 or from that of Assemanus in the Vatican Catalogue116. Wertheimer’s variant 

readings, which are sparse, probably came from Jellinek’s edition.

reasons: (1) It is the oldest of the eleven manuscripts, bearing the date 1189 C.E., and 

(2) A. Merx used the same manuscript as the main text for his edition in Chrestomaihia 

Targumica, and there was no compelling reason to choose another.

Mordecai" (after the book of Esther), and the books of Proverbs (with Targum), 

Job, Daniel and Chronicles. Colophon following “Dream of Mordecai” reads: 

;nno« nr nib’Bm dtio aibn ieo p’boi qor an oirim D’aina ba train iso p’bo.

1 '^De Rossi, Varie Lectiones Veteris Testamenti.
1 '^Assemanus, Bibliothec# Apostolic# Vatican# Codicum Manuscriptorum Catalo/;us.
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according to MS Valmadonna 1

Mordecai’s Dream

airm K'oor bo iDpi nm in cr pran pnn pn mm 3 
nb’ro Tron mmnbi mnicrbob mib’i?

bo mnm tcnpb pn bmp bo pn im N’mm am pnn pnto 2 
:pmcmnn’K bpb mt ’oor

wnn anm npm aima bo 'dk br abzrpi rdwji o mm 4 
:«zrb b:n mm Dip ibm ibmpi mnb

xm aob’n cbn namm mnnm imm nizbob prnn FWZ1 1 
arrnm anbnm mt bo ’£2k br mbinn bpi am’bEKi ran Nirn 

:«nnb KQbr mm bz> ibmEn’Ki annm rr Tin#

“Dream of Mordecai”

1 otmonR] B heir— mcnrr] M ivr— Rcb'n] B H U X Y Robn— RP”r] M R”Pt, 
Yrph—rci] G nan— Rni’baRi] XRnvbai— Rnbiro] BRnbrta— ba 'S)r| Bom.5:, 
M om. 'sir, U X 'bir ba— rpir] Z 'PiR— Rnbmi] BGMPU VX Y ZRbrrn,
H Rb'ni-,— n-R] H irrtR— Rian’] B nan*— ib’nan'R'.] H P U ib'-anRi— 
sinb Rnbp] B V Rinb rpir, H rpir, M om. Rinb.

2 piRa] B G H V + tr’itotr, M Y + Rrnn'R, P + '.R-rnnR, U + rrnnR, X + nrtr.'R,
Z + rmn’R— Rr’in] GR’rrn, H M P U V Y ZR’rin, X Rr-rn— R'2i2~i] X R”2^— 
1231] B om., G X U 1)31, H D31, M Zihri, P wi, Y ]')3i— 5'3? bo] H b’3?b ?*?□, 
M '□? 5d, P U bap ba, Zbapb— imm] B G U imm— ritir 'nor] H rihri r’gdd, 
M om. ruir— prr’Dinn’R] B pnoDnn'R, H prro'nn'R, U Y prroirinR.

3 pin] G X om.— Rnn] B H P U V Y ZRiin, G X R'r’rn, M R':in— po-Rn] G om., 
Up»n— cp] Bnr, P om., V Rou— R'nnc] H nos, Z w— rpiri]Hrpir,
M piri— n’lb’P rpiri] P om.— rt’ib’o] U rribp— rrmorbob] G rr.i'opbob, 
Hmmcipbcb— Ricinbi] V rn3inbi— nron] in text mien— ib'PD] B U ibpo.

4 Rbc'pi] B G H U V ZRbspi, Y*b3pi— ba 'sr] in text om. ba— rpir] M pir— 
Rim] M irtn— ib'apt] V Y ibapi— cip] M ip— “irr] BHMPUVXYZ",
G Rinb ”— R3'b] B G U Rab, M nab, X na’b.
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=ytocn bm Kan kd’ nn pninn tidi Kan Knmb Kinao mm 7

:kidk ba ’ejik ba Knimn nmi: nmi kdde? nmm 8

9

«nrnroK3]

wk Kbi maaba Kob’n m ’anno no: ]bnbi Kinn kot pi i o 
:nmnba nnoKb pnb’K Kna:b

:pnnnn ’ra tzrnao n’bi pmninn KnrnraKa pno K'r’m s 
K’T'n pnn pa mm pm pKon Kinao Km ’anno bano’Ki 6 

:Kanp p ipoDi pminn pa ernsKi pmon

DDTO1 laKO K’Tini K’On K’ODiD Knnb OOinH’Kl Kim? KOI) Kam 
:kidk -amb Kob© K’lm khiid’h nan cnnK kihk ba

9 k-.'jjt] M -rpt— omnn’Ki] B G P U X Y Zanmnir, M aornr*— «inb] B nnb— 
K’onjn] B r'odp nm— iron] B iranan, V (turn— K’lnrn] H P X rim, M n’orrnm— 
ia«n]GiDn— roinoi] H na’noi— MnR]Mjn»— KnunTt] in text rtnw'~— «nm| 
Mkiw, Pmm— 'an’^JP’an’ 5a5— kjtik] M jtik.

10 pn5i] P^n^t— «o5’n] G U YZ«nl>n— maaba] Gmaha, H ma'ba, Mnrba,
P V n'aa'ba— *t>rro’N] G P U V X Y Z -d-ok— ]’h5>’k] U Y pb'K, Z ]',-5k— minb=] 
U ZKTinbD.

5 «'r’m] BHMPUVYZ s'rira, G Rr’rm, X tc’r’m— jrrjo] M P j’n’ii 
G«r,rnoK2— prom] B jmira, G rnirn— o'-.bdJ B H P onsn— ’i’3]H]’3— 
pi’rin] B rrnn, P prrm.

6 bzjro'te] P U bonoKt— Rtrao] M ]’JH3d— ]’kdt] G H M P V pni, Y Z]”«m— t»] 
B G M P X Y Z i'2P, H V Tin "GP, U Tin Tnr— ]’□] BGHMPUVYZ 'ra— 
H’j’nn] B H P U V Y Zimn, G Rrn’n, M X «’'r:n— ]rrim] M P j’n'im— o'-.sm]
B H D-IBKl--- ]'3] P

7 mm] G «m— Niran] V + iron— Rnm5> rdw] H twan1? «nm— Kan] G nan, M an— 
xan ko’] G X om. wan— fpeoi] Zmoc— KcnKa] M pn«a.

8 nmm] B Primn— kode] M kdo'o— mn] M U 'nm— nmn] BGMUX Y Z«mn, 
H «mmi, P Kimi, V nmi— «mmn] in text wnmn— ’b:k] H P Y 'bk— kjt,k] M ynw.
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Mordecai's Prayer

idni mnbN ” cnp finth’ toiio ’bm 14
'rrm nnm p Nbi ”pnp p ’mb nodjtn Nb ” N’nbr bo pm wm 

:pnn napbor pnb mxrob Nbn pn ni mm ’mbn noth

14mp]Mip— rrnbK] B *~bK, H -'pbn— idki] G ‘ok*, M dki, Z'K*.— ]T3i]
B H ]13*1, M 'Im— bo] Vboo— K*obr] G H Y Kobu— KoorrK] M *C37.*k, Y kcbok 
— *33b] M'3b, V *33*b— ~mp] P-pip— Kb*.] Bk^— "::1BGHMPUXYZ 
khbu, V nri3U— *m-n] B M V Kirn-— koth] in text 'orn— '33bi] V *33’bi— p:3] 
P om.— tw’ob] H P U V Y Z tnoob, M ijo'ob.

ra twbo nnoNb dtid idni mp’UNi pn mb pz» id mm 11 
’DTD -pb T’mtzrNn tote tin an 12 mo’Db tun nN b'mziN 

:"pb rrnoNi Nrp’ro Nm pm’bo

11 H'p’wi] Bn’p'PKi, X n'p’rai— iqki] H'dki, M dki— inoKb]VnoKb— 73] PZ 
m3 — bTi'3K] M 'H’3K, U ”n’3K— 'H13K HK] P '137K, U Y *m37K.

12 *7K] P wk, V ]”fik— *D2r,b] BHMPVXY + Kob*n, G U Z + Kobn— 'n'j>n<D'Ki] 
G X Y Zn'pnn'Kt, U '7'pnoKO— ~*b] G ~b— ~m*bcl G P V X Y Z-pm'bo, 
M-pn-iKbe— Knp*po] B H Knpp.

13 "[b ... toi] G om.— no*.] B V ]J)3i, H M P U Y Z]ii3"r— ]PD] H om.— 'K'bsi]
B "K'bm, H 'bsi— mp]Mnp— KinbK] B M P U V Y ZK~bK, H KpbK— KinrtOKt) 
Z'inrt3K3— ’D’opKi] B TD’opKi— -nii>33] B niP33, HMPU VX Y Zk7.’,P33— ]7.*ob| 
U ]nob— -pb] B X pb— K-onb] M to*nb, V KTO'nb Krnb, X Kto*nb— K3*b3] B G H 
U V X K3b3, Z K’3'b3---  DniOnK] U TT©nK— ]331] P ’33, Z ]'D31— 'bw’n] H 'bo*n,
V Y ’birn— *motp] M tp, P 'ioip— mpob] G H P V mp'ob, M om.— ’mBK] P ’ibk 
— Dipob] Bnpob, M3ip*ob, Zap’ob— ~or] BGHMPU VZ~*or— “*o*n**| B H 
U Y p*oin*.

'mrm mm ’ompNi ntton"! N:nbN ■” cnp ’N’b^i pD ’oip toi i 3 
’mnnp Pwt pm miOTN NDbcn Nzrbn ponnbi Nncnb "pb p’ob 

pTOin” bwi por bw cnpob pmcw tisn cnpob
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rrrnsoa wri man wroa bia’i ;tto pa Knrty wnba piai i 8 
q-ron ’bmb ]oai roto n

bmtzm «:p-ii£) bo Norah tdo’n sbn aa’»rr Trai nzk pa ctik i 6 
’mbrn nona "pm n ma pm ’mbm "iao rr pnbobi pmmoi 

:pm

din rrb ]roab abn bw ma 'rnmi mao -pnbmn pbN 15 
Beni 'mra Bp] mb -pp’ ]rrob tcba K’obr «nb« -pip p nbm 

wzmpi ran ~pob pb’K pm kunoo n^bnob jroob nmo p pa 
:N:ba npri'Ki

"pnba nzN edik pry pbn "jbo crna pa: mao "po’oa ma 17
:«nb^b Krnaabi Nub

15 j'3bR] B H M X ]’3b’R, P RbR, U Z jnb’R, V jnbR— 7’3bmo] P 33bm jo, V "pmo 
— Tinjn'Ri] U V 'riniriRi— 3’3] in text om.— Rb~] M 'it— jrooo] G M P V jnrob— 
3'bm] B V X Y Zo'b’rn, M '’b’33— -jonp] P ~mp— R3bR] H RpbR, P V Z nbR— 
R'obp] B Y r'odp, H Robpo, V RobP, Zj'ODP— ]3'ob] U ]3ob— non] B G H P U X Y 
Zrio3, MVrto'j— ]D]Mj'D— mi H Vjnrob, Pn*b jnrob— nRbnpb] BRbnpb, 
H 0Rb'3Pb, M nbRnpb, P -Rbmpb— rdrod] in textnoROD—- pnn] G om.— j'nb'R]
B jnbR, G pn'bR, U V Y jnb'R, Z pnbR— RO’npi] PRn’pn— npn'R-] U Y 'npnRn, 
G + Robp— Ribp] M obp.

16 ]ro] U jo— ’om] Grrnm, H '3”31, Zrooi— rd’r-] B om., M V Zrzr~— 
nuo'R] G nno, H M P V Y nnoR, U tier— RorRb] U 'o»b, V Rttrnb— bRnzm] 
H M Z non— ]irtm”oi] B U n-i?'.'D‘, H P V X Y primm, M pmom, Z •■nrrot— 
p5i] G -[nob'i, H -pnbobi, p'x p’obt— mbrn] H prrbn, M "bn, P "bm,
U mbn, X ]in’bri— ]om ...“ira] G V om.— ”3] BHMU Y Z">nR3, P R-inR3— 
qm’n n] B M UYpb n, H om. n, P-jmm— mbri] Pnbm, U n-bn.

17 730*03] H -30*0, M no’O3— moo] H nnoo— ]OE>2] H Y posi, Zros:— 
]3’J”1>...m3R] B M om.— p*m] Gpm, U pm, Zp”J>— niR] H om.— p3*-b3| 
P~3tnb3b— Rib]B:b— RinnoRbi] in text omoRbi— RrtbRb] H RpbRb.

18 RirtbR] B V RnbR, H R*pbR— po] Y om.— rm*o] Y 3*3* ;o— bisn] B Y Zb«n— 
RH'tJO] H ZR3103, P R’3'03, V R3”03— R33'3] G H P U X Z R353, Y R3D *3— 33Rm] 
G OHRn'R'c— 3'33X03] G M 3'331X03— POO '3] B POO'l, G H M X PD0’3, P PD0R3,
U PD01, V ZPDD3— ]D31] B ]D3, M ]Dt31, Y ]DH JODI, Z J031--- 'bl’3b] P U V 'bl3b,
Y bmb— 73'03] M V 7’3'on, P *i3'on.



64

mrin dcteo pnrcn pt p pz> ppne pnsob et nti^n pnzn 20 
roN 21 :]±ntDQN dthd4? p-m: "[rm4?! poip ]b p’E -d di-in 

:n±>x? po”pn p jrpns’D^i “p’lrern NTD’b cipnb -j-nnbE

nethen5 Nno”pn ND”p rr ntteittn N5n ntqe 5e pjnTi bw 19 
nd’ette pbN nt ni^bno pin noth ntiYte nthcd n5i -jteij 

:"]5 net dtn p’5: ndtttoei neet'n

19 ki'czi-r] Bi'oin-K, G Kn'o:n’, H Kerenn’, P U Y Kn'oinK, V n-enriK— nno-pi] 
H .no”pi— KinrtoKb] X Knn3Kb— -]i33] M u T‘,31’» p T"13J,> x ‘poi’b— "p — Kbi] 
P om.— K3.nb33] B G H V X Y Knibao— Kara] B oi'3, M koi*— nwbno] H nionbo— 
Kt'] H Ki’, V -ji-— jnbK] B V I’nb’K, G j’nbK, H D'pbK, M Y pb'K— K33’3'.no] 
B V K33'.n3, H K33'3bl3, M K3''3in3, Y ZK333113— K33311K] U K3351tK— K33Fn'D3l] 
B G M U KMm-KQi, H K33niio3i, V X Y Z Kwnozn— p’ba] M K3’ba— «33n] B K33in, 
G 13311.

"jnxonND p:>m ’’Dipb ]D ddn nztn "jp^in dtn p-o -dtni 22 
NTXTENbl 2 3 “|EH’E ’ITO4? NTWTDN NC?] EE “[mZT®NEl N’OEtf 
:N,QOr 5d |O NTETEN "JOE4? NTIEipi N’E’EH^ "j5 TD4? N’DDtf ]D

20 K3ibK] H KpbK, P KibK— 3i] H P K3i, V 3Ki— piiBrP] M V Z piiB’nb, P pion1? 
— pp-ns] H ppiiB, P Y Z ”ipiiB— ]j’3roi] B p'3roi, M jmnzn, U Z ]33r0i— no’so] 
G M U X Y Znic’30, H P V mo’3 ]n— mm] B M '33’jn, V ™3m— p'P 13]
U p-313— pp’i>]Gpp’J>---  p] B -p— -Cip] P-Dip— '5S3]H'b2£'3---  --.Tl]
G ~nn5, Y -rnbi— pines] B M Y pin’33, G P V X Z pnr'3— 3i.in5] B G U V X Y 
Dinob, H 33nnP, M Zoin-n1?— ]35'.cok] B ~5>’odk, H V i35iook, M P Y pb-cnK.

21 aipo5] MB-ip-n1?, Yopn5— KZ’nP] Gk3’o”5— i"3'oni] BiD'orn, G H P-j"3'0m, 
M]3’mi, U 7'3'®m, V Y p’D'om, X i"3-on'.— p’piB'nbi] B P U V Zp'pnEnbi,
H ]33’piB’obi, Y p'pmBDbi— ]'n”pi] G H Ko"pi, U V ]D”pi.

22 331-K3] U 131K1— J’Bipb ]D] B G ]'O1p*7D---  ]’33D3] G P U X YZ 1'33121, H ''O3D1,
M 1’33^1— -jnwnKo] B G H P X-]m3onK3, M KrooiKo, V. om., Y nietKo— K'oos] 
H K3DD3, M ''D03"1, Y K'ODPI— qni01BK31] H -JHIOIBKI, Y -1101BK3— K03] X K03K— 
Kinn’IBK] B K30-1BK, X KHO’IBK— 'H’O^J BUY 'irto1?, H P ]33 irrcP— 13133]
G 13X133.

23 K3FI101BKbl] Z K30' KE1B K5l---  K'OO3] B V'003— ".lob] G M P V X Z'11'0*2—
K'3'3ib] B G M U V X ZK3'3nb, P K3’3n KDiKb— K3roipi] M V ZKino-ipi— bo ]o] 
Pboo— K'003] B 003.
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:nson

araa wp-na br p'raem rn »nni Krmb p-baK -jbt 2 6
:]rp“Brn

"iTpriB’ob Knba pnb rrb ontc Kip^o p-in” Kob Kinba p~Di 24 
")D’ob prrbD’m prrb'CB rr Knncbi "jpbin Knioubob pnoiD pnrenn 

:p-n kdj? t aaaob Kzirno'K pn

prrbzm prrbo’so K'Dor pnmT pTT p pno jipre KnbK im 2 5 
br p-D oim -pp-rB rr pmrran Koisb kt puzn pnrroai 

kdq-i poe? rr prron snnnon k'oib ponno’ Kbi procnK bin -jor 
:KT"in KIB^l

24 ptoi] Zpoi— r:h5k] H tep^R, Y teoos— kd5] BGHM VX Y no1?— pno”J 
B no”— trt»| B ~b», H om.— nrt’pnD’ob] B Y pnpnBob, G M U V p-rpms'D1?,
H X ]vrpnB'nb, P Zpn’priBo1?— pnnBn’i] Ppnns'i— prims] ZprroiB— KrriDJtbob] 
G «nour?s*?, M V wioj>5o5, P RrnntTob— -jpbin] B “nonm n— KroETn] M nooT— 
prT’DB] B M V X Zjirrbo’D, G Y ]1H’5ob— prrbo’m] B prTmm, G P Z prtbom, 
H M U V X prTo'm, Y pibavn— po] B H Y poo, M pno, U pro, V X Z poo— 
KjJT'FC'R] B M tCJTFD’R, P Y KBTTIDK, U KjP'DCK— ECUrP] G H V Z 0B2'd5.

25 «T| B G M U X Y Zk:Tk, H K:pbn— pp'ra] B G U V X p'priB, P Y Z prpriB—
pi:>] Ganp— pn'v] V Zprrr— M +"'~'Kjc— K'odp] X k'dbs ;n—
pirrbD'Ba] B H P prrToBn, G p-Tos ]□. U Y pnboBn, V pTo'sc— prrbBm]
B pinP>3’m, MUX prrbzrm, V ji-’^znn, Y p-5='m, Z pnbzin-— pnmwDi] V Z p-rmra 
— «v] in text ith’t— koib^'x terns'?— pn’trro=] H prr-.rrtn, U prt'tno:— 
]hb Dim] Pott pnoi— pno] Hott p,TO— k'dtb] Gtros, M Zkdtb— Rnnooo] 
H innoDo, M rraoo— p-”m] B P U X prrm, H p;n"oo>— r.'] B om.— worn] 
M 0m, P K0O1B— K-.BSl] P KIB^OT.

26 -pm] M Z-psm— p’bo«] H P Ywibon, M p'bo'K— ttnm] B Y tenm, M tevm, 
Z «'innv- ’rrn] B P ’-'n, M tt'31, V n”r.— p’raon| G H P V X Y Z -rrnoor., 
M-pzzop U -proem— ttnoo] Psoe— ppiB^] H ’mp-iani, B G ppism, 
Mp’piBn -t, P]rpnBm, X p’pnsrn, Zp'p-'.B’m.

■eon ’str] G tw'rn hij'jb, M P om.
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Esther's Prayer

k’oo rrr'zpn abiD ,~i8Qi anbo bo ba tobo non anbN ■” linn 
NO'in tena rro bu trboi tvoo 'onn enn erbon 31 tainan 

cprrrri bom N’nnnzn nron

rwei apo rcnbn Nrraoin ppm m snobs 'onub m nnbosn 2 9 
:s"iow motrsi soieso ns’^n copi -idd pmsbon rron ido m 

mow ns’bm stids bo nbsr 3 0

31 ’O11D1P-OO— B'5oi]MVXom.- 5j>] M5p\ V X Y5>i>-.— rd'=*.| Bd'21,
H M P X R'oo’31, U V Y Znn:n] all others om- R'Dirr.E-.J B MRD'.rtn=t, 
X «”□' nrai— prrrzn] X prrr’rn.

28 npip]Mnpp— tobr',] Prid'd oebri, Z ros’Ri— n'mmp«5] B-rnmpR1?, 
P KmpR1?— i5>se] P 'bszn was— wn5m] B G H M U Vnbn~, P Y rtrm— nip] 
H P5» ” mp— mos '-;] Gnncs’n— Rroono] Xnrm— rjto-i] B Mrpc'e, G H P 
U VXYZrd'e.

29 nnborn] M nbw,— R.TObo] H Rnw^Et— pp'ri] B P U ppn, Z ’:ipn— RnnEotn] 
M tinaoin, Z Rnnaoim— neabi] Z ozPt— rro-i] B H P U V X Y no’"i, G Z rd-i— 
IWirSdi] M juiRbot— ebjz] Pkisp— ok-hti] G «':pi— kq^b] P~dd: «ais=—. 
mna'Kij H mnio’si, P U mnERt— Rimoa] G r'dioe.

30 r“br] H«mz«, Mr~B2«— nR'bsi] Ger'Pei, M Z'R'bst, V om.— RnbR| HRp5«—
BGPU VX YPRno'-t— R'oPn] H r-ePe 'ep, P R‘e5e -id— ’-.REi| M P Z

— rrr’zpi] G Rr'rpi, H -r-rp-r, M rrrrp- P rrrzpt, V X Z n'5”rp-r— r-eo] in text 
"'EC.

mpr po’D bD pnnbtc ” Dip ^nnz ib-np minn b^-io’ bzn 27 
mmol n^pboD annon 13 pn prp’D^n ]inb p-D^n 

eiik ibL’3 nmonp^b " id ccdki npiD mobo nno« mnbi 2 8 
:8tD’0"i (Dm aroono p nnoii m wio’ii enp p anbrn

27 5rio'] H M Z ~id'— iP''p] P V ibap— ride] M rtiPd— prtrtbR] H jinpbR— 
prp'iiRt] H U pzp'ERT— RmB~]M'mEH— motat] B G M P U V X Z rmtm— 
xa] H 'ZZR.
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rcnroK n- kthzh n:« ci-in ’b arnca “iinbi ”rraNO rrroci? ciin 36 
:pnm -K-isQ-F n’-d-q bo wibtopi c’-i^dd pnpDW tc’oor ’rco

"p’B -q tdo nb ntn minbc ncrri -jno«b ]hd d”o iddd 32 
tea abc pn lobe rrxj nutt kzn ”-nnbci robn n’crr ninbc cw

:KO’K1

nriK cid ]o "jn'iri ]kd jt pc cr© mirob ’znrn «b pi 3 s 
:pn’ biDob poiD rr inrcn pb’an

pen arreb njtc ]n lone ndto nbwi arr’iD kottd iinbi 33 
pn 'menn tobn n'cc tciiiDb anno p -pom -jam rrbNC 

an Kinp pci 34 :pn kdt *wi nobn nmDin'tci kdt pb
■pip tdu p ”T p mrrno »bBprr«b ”m dj bi? id ’odi

32 -ncRb] B-noiRb, G *p*GRb— nan*n] B P U YZRan*n— niinba] B ZRTirrba— 
~b] M n*b— -rro] U -po— *mnba] B G PU V ***rinba, M X Z ’rnnba— n*an*] 
H n*ani, Z 'an-— rtabn] BGHMPUYZ Rabn— ”*nr6ai] H 'tinbai, X Y Z minbai 
— Ran*] Y nan*— Ran* rir] M ’tian* !Yi:r— Rabo] in text obo— rg'ri] H U rdri, 
M 'OR*.

33 Ron*a] G P V X Y Rnn*n*a, H Rnn *n*a, M U Rnon*a— Rn":r] G Rn”3*p— ~5rch] 
M U r5rog— nona] B G P U X Y ZRnona, H om., M V Rno*na— n*5Ro] B n*b*RO— 
-nom] GTiam, M--D*m— nwmIBHMPUVXYZonunR.G’i™— ’'tn]
P i’l’n— ’g1?] in text pi— n’nann'RT] B n*-iai*Rn, P U n'-.annRt, Z 'natn'Rn— 
na1?-] B M P U V Y ZRa^n, G om., H rd^o— -n] Bts— ;*"|Xom.

34 jtoi] B Y ]*nai, X nai— r:~5r] Hrp^r— "osiJXrdb:— bp na] Y5jr:a— a:]
P aR2— ”T] G H *1’, P 'RT— Rbapn-Rb] P U V Y ZRbapnRb— -*n*ao] Bao.G H M 
P U V X Y Znn* ao— ”T ]o] B M **td, H Y *n*D— *'i*] G **r, P *i*.

35 *ax*n] B M U Y *axn, X *asn*— mtrnb] B U naoeb, G H Rao*Gb, M rras'ob, 
PVXYZnao'ob— arc] M P X Y Z a*ro— pia] B;j5,GPVXYZ;h>- ;rp] 
H ;rs, X ]R3P— -jn'jn] B G H M U X Y Z-nrpn, P nn**pn, V nr.v.jn— nr-.R]
B G H ZR.n-.’-iR, M Rnr—.R, P U V X Y RmriR— pRr:] H p*RH, U pa— -.nnst] 
M inns *n— ]wniB] B inoic— biaob] B H Vba*ob, G P Y Zbia’ab, M X b*aob.

36 "nnaRG] H V X *nnaRo— rphor] B RZPno'R, H nvno'R, M 'pgcr, Zr*p~d*r— *b] 
Z'bi— n:R] PnR— Rnnat] B G H M P U Z man— R'ooi']B'acp— *unpeRi]
B ]irnpsR\ M P X Z prnp'BRi— Rnbapi] B Rjnbepi, Y n* Rrbap*.— R*~.a*.a| B *~.a*.a, 
M XRiaia— *R-,um] B 'r-isd, H n*R-ism, M -nson, X a'-ison— pni*:a] V om.
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]'3n3n] Y pZZ'.OO— 'T.'.Tj't] B G H P U

ante am pn’roo to pmon ran qnob ndtdk nn idi 42
:pin tear

41 jwuonKi] B M jirroonKi, G P U V X Y ZpznzonKi, H nzortK',— prwiR] M kb-.k— 
Knar:”.] H rem— Knnaoo] in text 'nnaoo— pr.zonK] M V KnzonK, X Y nnzortK, Z tjook 
— 'tniozl B G M UZ'Jtoa, H '15'03— ~3io] MK3B.

42 psmoo] M ZprniDn— prroio] V rrzno— pi'K] G U ;'JK, Z p«.

tSTTHK DD-lO -p-HNl KDD’pn "JT D'l piTTDO KTi-)Z"l "|D2 m 3 7 
KTitt "j’m anrim «oio -pn iwn’2 prrmi "jar 5im ’arosob 

pnb Krp’DK pnrorc^i pnso*? p Ksnb aram 38 :^pnn 
:^“)ra "1’0© p k'o

«□", KO' p pn*? arona Nrroob k’oc? kicu'di wito mnbi 39 
K3rr n5h je,-W k-o-tod px? pious proron 4 0 tpnrom

prunes ro proem 41 rrornrri p:rm pe^o pn-oip Kronen 
proa ’irocn Kras "jroonK Knrcxo kjtik ]inb Knnrri

39 K-ro’m] B H M PU V YZKnDBi— ’-iB'Si] BHMPU YZ'iesi— wao] YK'no~
— RrairtjBGHMUXpz-o^VKM^— «r,n«] GM XY— prt1?] 
P + 'jihb— Ko’pJMpK'o— ko'] B »■□, Z 'O'— KO-.]Gno'.— ko5ok5] 
H ko5o Kb, P V + n\ X noboKb— pmim] H Pp-nvai.

40 prnron] B H YZpnron, M p:ron, X pnreron— kp-.k5>] B G H V Y Zks-ko,
MPom.— K3.-I'] in text rtarr— poboJX'o— ] ’ ” .""
Y Zpinrri, M V X pram

37-roe] B G koj;— K>-roi]Zrn3i— KnB’pn] H Knspn, V KB'pn— -rp-itKi] 
M 'p-.-k's Y rc-.tK',— oo-'.o] H norio, P kdood— Kn’tnK] B KnrriK, M Kn’tn— 
imzsKi] B P U V X p:moPK\ H pnox>Kt, M Y ZprmoPKi— k.ioo'3] G X Y Z Kno’3'3 
— koio] B H P XK'oio— KTP:]Mom.— ppoo] B M P U V X Y ZK.ippoo, 
G Knpp'33, H Knrpo.

38 Knort'i] B prtb Krarri, H Knort', M X ram, V pT> rerrt— Kortb] G jonb— p~:B2b] 
B V p-'zsob— prnrabi] B V prr.'.znsbt, H p.nnprbi— Krp'BK] B np'BK, P KnpBK— 
K-J'3] U K-.:3.
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noon kt3 Knb’bon no’ob "b kidetk k:k mnbi 43 
nizbozi prp’n-iK Kb prran ’bin no jin'inoa nt □“□ mnbi 
]T"i Kanban pnm'^'sb c~ei non Kanban prpncK Kbi bnnn 

::rai an nm pnnbK ” Kin k:k chkh Kanban jinau ’O”p nKZ?Kb

"p prr nonbi pn Kai? >t Kpnnb panaKn k©di api? p pn 45 
:pa’n pan Kann Kaa'K c?nbn Ki?rn pirrn

pb'K pa mpn kst pbaa jirnn Krnbi kik no Kb pni 44 
pbi pr p'bo’D n’ pb’K p-nn nzK Kzmoo Kb nnK paK 
pTZ ’Klim KOI? IT ]13TCa pK C1“1K "lO'Ob pOO’l piO’

43 zrtPi] in text + zzz— k:k] B om.— Rrno'R] P U Y rucior— -jz3»]Z + P”r— rz] 
H om.— pirrvro3] B G P V X ]win’D3, M zh’ttd3— pzrb] B M rpzrb, G 'pzrz— 
pppimR] P V Yprprr-iR, Upjp’mR— msPoB] BGHPU VXRni3pD3, Mr™dPd=— 
P33Z] G om.— nrpzoR] Bppzo'R, H prpso’R, U p:pzoR, X p'p’ZDR— ’zdz] H 'zdr

— 0-iBi] H dzbr>— rhidPob] M V roPo3— p'z] G V X Zprz— zr:orP] H zr:o rP
— prtDP] Zpm'P— KmzPnz] P om.— □itr-] M “-r-, P z'.~r, B G H M U Z
+ a'.-.R— rvt] B M P V X Y om.— ”1 G om.— pnnpR] H ;--ppR, Y p-'nPR— rjm] 
BHUXYZrnn.

44 p-oi] Y1R31— RJR] BGHMPUV Y Zr;1?— B H prRt, U pirn— pr^en] 
Ypnb’BD, Z ''T>dd— rop3] G •a,®p3, H Z p©pz— pnb’R] B U ZpR, G "~5r, V om., 
X -'R, Y p’R— pj'R] B V pjR, M P Y Zprn, U i'orr— nr.R] B zt.r prR, G H M PUZ 
□hr, V Rm, Y om.— rP] Y rPh— Rjmoo] M pj'inon, Z Rmco— n:R] V om.— 
1'hP’r] B G VpnbR, M YpR, U ZpR— pmPo’B] B G Ppn'Tos, H pnP’OB,
U p~tb dib, Y pn-PoB— pir] G ]1T— m’nz] in text 'a'nP— ztir] V om.— p:mcn] 
BGMPUVX YZpmoo.

45 p p23] H ID p-3— p] M ZB, Zp3— npj>] in textRpp— rob:] B G r:ob: (in B 3 is 
crossed out)— ~mnRz]'M YpnnRZ— rdb]Pr:d— ’:d'dPi] B •xdP'i, H P U ':cdT— 
pm’] G per— Ri>r3] BGHMU VX Y Zrpfb, P rs:3— oibPz] B -o"5z, H rd’.zPz, 
P crop 'z— Rnn'R] H Rnn'Rz, U Y rhcir— Rrmz] V Rmz— prn':o] G pimao,
V prnR’jo.
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eipn m 'own bo nr p’niKi *]o« 2221 46 
ton nr &obn erntn «nr p rrnn abi ’crn2n wicPen aP'bz m 

:”nbsti ’z>5o -jnnbn -po’02 pn^'K

cnp 0*22001 ir:c nnob ’niDir 5c cu htp "paoN «n5« 11122 49 
:*r6« -pnot6 jm n snswi ^-1102*021 'no’nb arm -pea

49 r~5r] G ti5r, H 'pX Z + -j'-dr— m>] M Ze'P— Tner] P ••air— nnob] G H M 
P V X Y Z 'wo1?— p'la] H P’33— o'eeooi] M V D'EEn’oi, Z cronoi— 'to’np] 
B Y Riom, G Rvon5, H U Rnonm, M R-o'm, P V Z RiO'nEi, X Rno'nb— rhh=’®ei| 
P U ritoobi, Zroeiobi— ribiobi] P om., ZRiina’OBi— '“] X om.— inn '“] 
G jnn'i-— ]nn] M pnn— pnnoR1?] G M P Y “hdr5— ’~5r] H ’pl>R.

noc'n rm’ -poa cm« kc5o oimon« cnp ponn *b cm 48 
:nT”n« cnp p «*ni 5’rm

pin not jeno’n’ -peNn wop pne cip *orrn ]imn« ktPn niKi 47 
qcn-ici ■pw -pc!,D2 rr-w n

46 nisi] H pm— ’2or] V ”dk— P'm»i] P prrw— 'nrmoin] P '-nnaoin— m] H om.
— 5d] H b=T— 'jipn] G H M P V X Z 'rp'n— '-mro] H M U Y '-nmo— 'a'-iBt] 
X ~'D’-.2“— ’H'~n] H T.'rn— rot p] Provo— 'svn«~] BGHPUX ':vrvR~, M V 
wr-t, Y VRn'Rt, Z virv'Rv— tobnj P om.— pnb’R] G ]'nb«, M U V Y Zp5«
— pvo'o:] X + -[ornm “bieb— “Tinbo] Pp-in^ob— "rr^R'.J BGMPUVXYZ 
TtbRi, H 'p5«i

47 tori] G + Rin, Zhri— r-5r] H Rp*7R— pniERl H ;i-i=R-r, M ---.er, V •.oier— 
]TO]XYpj— Rro-b]MTD'b— ~noRn| G pnnoRn— root.-] G nnoTV— ;•”] B H 
M P U Y Z ]H— rv-iED ”r] P r.'-aon— -po’DE] P om.

48 ]'om] P]'on-i*>— enp] Get, P +pnn Rim, Vnp— onionR] GirrartR, M '-.idor, 
VvnonR— re5>o] P om.— Rb*m] BRbm— noo'n] P hoeZ ~Tt— b'mi] 
Pb'm n— R'-n] Pr’hj— nv’iR] BGU ZnrnR, H nnviR, Mrvr, PmviR,
X mi”-|R, Y R.T1R.
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r: Ras'oa 'P'oe ]":n

•aaan mbn aeo p’bomnm nap m’p'jn onmmnm ~ci> amnn obaj

□tri mb'io com macsa opo-.b5j anpnr, roaa anna -.ar nanna

chn iizr rr cnnobi pimm '533 rr ’xrob rrir^z 3m 5 o 
ND’pm «b'nm 'racra Knba -p’3 «'d5>di prob

50 a'a’ba] B H M P V X a'aa’ba, GUY a’aaba— ’»'□*?] U 'ionb— ii-'aaa]
P + 5r-ioh RabR, V + ‘pRia* ma "join, Y praaa, Z ”aaa— onnnbi] B M V aan'abi— 
-aas] Z-jnoR— -nab] B pnaab, P V X Y Zpna'b— R'abna] H Rabna, X R'abnba— 
«abR] BGMPUVXZ RjnbR, H RjpbR— 'naan] BGHMUVXYZ Rnaao, 
P Rinaao— R^'mi] M + 6'mi.

■po’o dw ’rrmp n’5i?i ’n'ano’Ki n-bmi rrrbrno p-c 51 
p -p-ip p 5n~pob n'33b3 b’i?rn pnon’m ’m^L’ -jnbrn 3rr 

rcfrcn ’nionpo pisKi

51 'larai] B’larai, Y'rarav- ]na]Hpaa— n'bma] H M Z n'b'-aa, P n-5-a '-— 
’n'Bno'Ri] G n’sno'Ri, P U TrEnoR-., V n'EnoRi, X 'r.'on'Ri, Y n’E'ro'Ri— '~mp] P "vaap 
— an'JBGHPVX YZam— >mbp] P'i*?p— paan-m| B G H P U Yaiana\ M V 
X Zpan’Di— b'pna] B'apr.a, G om„ H burrn— a*aa5a] H P Va'aa’ba— bra'nb] 
B U Y^nan'a— aoap] Ppmp— piBRa] B M P YpiB'Ra, H p'BRa— 'miaapo] B G H 
MUZ 'mnap in, P 'imp ]n, Y 'tnap ]□.
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Translation of “Dream of Mordecai”'

Mordecai’s Dream2

3 And between these two sea-monsters 
was one small nation, and all of the nations 
of the earth rose up against it to swallow it 
and to eradicate its memory from upon the 
earth.

2 Then, two great sea-monsters were seen, 
and they strove4 against each other in 
battle5, and all of the peoples of the earth 
shuddered at the sound of their cries.

1 In the second year of the reign of 
Ahasuerus, Mordecai the Jew dreamed a 
dream: behold, a great earthquake, with 
noise and the sound of panic over the face 
of the entire earth. Fear and trembling 
seized its inhabitants—all those who lived 
on the earth were extremely frightened.3

zrnm ]’mn nxn i 
am Ko'mn c^n n^mm ’zmm

Kn5i7D 5>jm kuh njt’t 
KJTnm K^nm kidk

‘td 'I'rrww KnEri’ n’ m 
:Kin5 Kobr mvn

'DK Kbzpi KD1OT1 KEU mm 4 
ktl’t koi?1? npin Kina

” cip 15^1 l^’Epi K-in5 K1HH

ci; pan K'r:n pn p mm 3
KU")KT K'OOJJ "1'UT in

Kimnbi mmouTob
H’DIDn

4 There was a cloud, and darkness and 
gloom6 fell over the face of the earth. The 
small nation was greatly distressed, and 
they cried out and prayed to Adonai with all 
their heart.

ktd pin iK’rnn’K pto 2 
p 5>’Ep p isti K’zrm 
kl’ik ’oor imini K:rip5> 

tjimomn’N bp^

'The text translated here is a discrete tent. created primarily by choosing the majority reading from 
amongst the eleven manuscripts. Apparent errors in the main text were corrected as well.
2In LXX, Mordecai’s Dream is found at the beginning of the book of Esther.
3Compare content and language of the second half of v. 1 to Tg. PsJ to Exodus 15:14-15:
nbroriR pn rh 15 TRno’bsri nrnt ’-ti ’T»» be pnrr nrriR Rb’m pD-im r-'dir ir-oc 14 
w« '-rn mar bo pmra pnob 'oopr Rr~" pnn’ mnw 'srto 'B’pn 'rdtir 'js-’St 
’Rii’jDT. Tg. Onkelos and Neophyti are similar in content.
413:T—Cf. 2 Samuel 14:6—CI7T3 b’SQ i'Rl H"i23 sm® «?’?■ b® ’’JPnBtobl, “Your maidservant 
had two sons. The two of them came to blows out in the fields where there was no one to stop them. 
The variant choice of 1ST is strengthened by the further allusion to this passage in v. 5 (see note 7).
5Cf. Sanhedrin 96b—DT3P POflbn, which refers to one of the events that will occur at the end of days.
The same passage mentions J1JB1 213 PSribo, for which see note to verse 43 below.
6Rbopi ROIOril R33J2—Cf. Joel 2:2—bs-jiri ST nbpRl -|ipn ST, “A day of darkness and gloom, A
day of densest cloud”. Targum has RTES “11.1'30 RP00R1 R333? ST bspi “poll ST, which appears to be
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9 And the small nation became great and 
exalted, and the lofty and proud nations 
were humbled. All the earth was quiet9, 
and faith was abundant, and peace10 came 
to all the inhabitants of the earth.

5 The sea-monsters waged war with fierce 
anger, and nothing could separate them.7

snrb doth™ amin kod «nm 9
IZStO K’DTTI N’Q"I K’ODjn 

rm eidk no non©! 
:ro •□rr‘7 anm anw'n

Htmnn Kmi: m:i nrom 8

wi Nun tom*? kl'uo mm 7 
b’TK ran tea' -pn j-oinn

prrnTn Kmmoto ]m:D ktzfh 5 
tpmrin Tn ©’iso rr^i

8 The sun rose and the great morning light8 
shone over the face of the entire earth.

7 The spring became a great and broad 
river, just as the great sea continually floods 
the earth.

6 And Mordecai looked, and behold, a 
spring of fresh water flowing between the 
two battling sea-monsters, and it separated 
the two of diem and their battle ceased.

Kinno «m ttid bzro^i 6 
pin ’?□ T2i nm pm pm 

pninn ]’□ ariBKi pion imn 
:Knnp p pcsi

related to verse 4. In addition, W>BS m.T’2 may be echoed in verse 8, K~WJT KF!23, “the great morning 
light.”
7pnn-in T3 ©'TEO n’51—Cf. 2 Samuel 14:6—j'Kl rn^Q BT’J© IS}’] B"J ’J© ’]mB©Pl 
SilTS, “Your maidservant had two sons. The two of them came to blows out in the fields where there was 
no one to stop them.” Josippon, at this verse, hasuT’j© j’3 T’TSO J’Kt b’SO which appears to be a 
double translation of sorts. For further discussion, see p. 37.
8K”nHJ—“The great morning light"—according to Sokoloff, the word KT 3'13 appears in a gloss to Tg. 
Neophyti to Genesis 44:3 (MT T1K). Also, see Daniel 6:20, KT}}3 01p", “He arose at the first light of 
dawn.” The analogy to light as the reward for the Jewish victory is an echo of Esther 8:16—“The Jews 
enjoyed great light (MTT1K) and gladness.” Also, Tg. Sheni to Esther 8:16, ttnnm KTm: nW 'Rtm'b 
«npn KS’TI.

Pd romoi, “All the earth was quiet"—Cf. Isaiah 14:7, fWtmb? rmp© .Tn}, to which Tg. to 
Prophets has Pd FCm© mi Also, compare Joshua 11:23 et al., .TCptp fN.Tl and Targum to 
same which has OBIT© KliTKL 
10KD/© K’lm Hrron’T rm—TOK1 Bib© is a common Biblical word pairing. Cf. Esther 9:30, 
DDK} Bpi ’-qn ©ImonK rrobQ h}’td -koi o’-to] jqerbK o’Tri’rrbp-bK 0’190 nb©’]. For 
other examples, see 2 Kings 20:19; Isaiah 39:8; Jeremiah 14:13, 33:6; Zechariah 8:19.
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1Kob’H D’ ’DTD -©2, “Mordecai guarded the dream in his heart”—Cf. Genesis 37:11, in which 
Joseph’s dream angers his brothers, the result of which is, “and his father kept (MT ~QC) the matter in 
mind.” At this verse, Tg. PsJ has KDJTTB IT ITB’bD ItM "CtCl. The other Targumim are essentially the 
same.

11 And when Haman distressed him, 
Mordecai said to Esther the Queen, the 
daughter of Avihail, his father’s brother:

10 And from that day on, Mordecai kept 
the dream in his heart1', and did not tell it 
to anyone but Esther alone.

H'p'iiNi pn 0-5 pn no nim ii 
no ndz5d ipcn5 ’onio idni 

:no’o5 ’hion nN 5’n'ON

13 Now rise and pray to Adonai, the God 
of our ancestors. Go before Him in prayer, 
that He may place kindness and mercy in 
the heart of King Ahasuerus for you; that 
you may go before him with your beauty, 
to stand up on behalf of your people and 
your family.”

12 “Behold, the events of the dream I told 
you about in your childhood have come, 
and this is the oppression of which I told 
you.

” cnp ’N'5m po ’mp pnoi 13 
rrn’ ,o,npNi NinnziNn nti5n 

N10n5 “[’5 ]D’O5 NDWOO 
tDTTWHN No5on no5o ],onn5i 

’hidn onpo5 ’monp ^iirn pm 
51001 TOP 5100 01pn5 "I’lDW 

p’Oin”

nd5’h ’Dins Tin Nn 12 
Nil -J’HT5o ’OTO 1’5 ’n’LT10”N1 

:q’5 rrnoNn NDp’ro

’onno no: ]5n5i Ninn not pi 10 
’rno’N n5i n’oo5o nd5'h it

:nmn5o nnzN5 ]'h5'n ntzj5
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Mordecai’s Prayer12

12In LXX, Mordecai’s Prayer is found after Esther 4:17.
13In “Dream of Mordecai”, Mordecai will not bow down to Haman because he is a man of flesh and blood. 
Others texts offer different reasons for Mordecai’s refusal. Midrash Panim Aherim (23b) supposes that 
Mordecai wouldn’t bow down because Haman wore an embroidered image on his clothing:

mnncD .th ib rnnnea th® ’□ bai ,ib □■innoo rm .tab ,n:aa opro ~b’j ib hzot 
('□ ,□ -incx)mnr©’ xbt xb oroi -ox® ,r”t> iiaab rba bap xb: inxi ,.”i’b

Targum Rishon (to Esther 3:2) explains that Mordecai would not bow because all of the King’s servants 
bowed down to an image on his (the King’s) chest:

pn D’pn n (Gr. avSptac) xaiuxb panai peen xabm j’TobE tnrai xabai ’-rar ba:
:n’”:-a

15 “Rather, it was for fear of You that I 
contended with him, so as not to bow down 
to him. For I fear You, God of the 
Universe, and I would not assign Your 
honor to a man of flesh and blood. 
Therefore did I refuse to bow down to this 
unclean gentile13; I would only bow to 
Your great and holy Name, which has been 
manifested to us.14

Midrash Lekah Tov (49a) and Mirdrash Abba Gurion assert that it was because Haman himself was an 
idolator, and not because of Mordecai’s pride (as explained by Mordecai himself in the text above):

:ib rmnnonb biT .th xbi ,t”j> nci’tc ’:bb xbx jdt.t -;m xb ..mnr.c' xb: xb
14x:bf 'Hpri'XI, “which has been manifested to us”—Cf. Exodus 3:18, l.'bil HHp? E”“—'H.X 
“The Lord, the God of the Hebrews, manifested Himself to us.” The language and orthography here is the 
same as found in Tg. PsJ: X)bg ,~p~’X 'XTH’H X~bx Tg. Onkelos has "XTH’H X.tbX 
XiblJ "ipr.X. A variant in Onkelos, as well as Neophyti, has ’bi~X in place of'“pr.X. So also Peshitta.

14 Mordecai the Jew prayed to Adonai, his 
God, and said: “I pray, Master of the 
Universe, Adonai: my heart was not hidden 
from You, nor was it from pride or 
haughtiness that I acted thus, not bowing 
down to this Haman the Amalekite.

7’000 "[’7*7700 ['7*7'8 15 
[730*7 8*77 *7100 7’0 ’7'727'81 

poop io 7'*7’rn ci78 7’*7 
*]7p' [7’07 8*77 8'0*70 87*78 

[0 [’20 8071 8700 803 73*7 
80800 78*770*7 [720*7 7’0’70 

80’Opi 807 "[00*7 [’7*7’8 [’77 
:82*70 ’7p7’87

” cop 78717’ ’0770 '727 14 
8’0*70 *70 [107 1000 7081 7’7*78 
8*71 *]07p [0 ’00*7 8007’8 8*7 ” 

’00*77 80171 ’7177 87012 [0 
[07*7 71.100*7 8*77 [’20 87 7’700 

:[’77 78p*7O0
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17 “But our souls trust in Your word, for 
our eyes are raised toward You — because 
You alone are our God and the God of our 
ancestors.

□dk rrao "jm’OD era 17 
jtk ddk

16 “For who am I15 and my battered 
house16, that I would not bow down to a 
human being? For the sake of Israel’s 
redemption and help I would lick the dust 
of Haman’s feet wherever the soles of his 
feet may tread17.

k5h kd’ki tidi k:k jkd cdk 16 
‘7K~IC,'"I KZpTIB 51” KOZ'K*? TICK 

idi; rr pTurai 
nois -jmTi n nnKD jam 

:pm ’irfrra

’tok dt-ik jrira p^n 
tKn^K1? KrraK^i kA "j-nrta

15N3’K7 ’0'31 ]KC DTIK, “For who am I and my [battered] house"—Cf. 2 Samuel 7:18: 
Tl'3 ’QI HTH’ ’]7N 'DiK 'D, “Who am I. O Lord God. and what is my family?"

1 SfO’Nt, “[my] battered [house]"—Wertheimer (T1C77Q TC, p. I/w) considers this a scribal error, and 
amends to K3K7, “of my father.” which is attested to in MSS Paris 17, Vratislav, and Parma 737. MS 
Berlin omits the word entirely, and all other MSS have K3'K7. Though the structure is unusual, I have 
chosen to translate the word based on the passive participle of the root"]'7, “to pound," or “to crush." 
Wertheimer’s supposition is not supported by the majority of manuscripts, and appears to be a scribal 
simplification due to the difficulty of the verse. The root is attested to in MT Numbers 11:8 ('37—“they 
grind"), as well as in Tg. Onkelos, Tg. PsJ, and Tg. Neophyti to the same verse.
17According to Cyropaedia VII, 5, 32, it was a Persian custom to kiss the soles of the feet of kings.
Cf. Isaiah 49:23,1317?’ “j’1??" 7D.pi ”]*? 11171710’ ]"7R D'DK, "Face to the ground, they shall lick the dust of 
your feet.”
l8Cf. Psalms 9:16, :ab,7 773 b) U99 1F17P~3 ifcr “7153 B”i5 W2?, “The nations sink into the pit 
they have made; their own foot is caught in the net they have hidden." The similarity is even more striking 
in the Targum to Psalms 9:16, TH'1?!" 7777R 3.337 K17 K773.Q3 1733’7 W77E3 KQ33' 13’3’3.

19 “so that all of the peoples will know that 
You have not forgotten the Covenant that 
You made with our ancestors—Your 
servants, and that You did not deliver us 
into exile on that day because Your hand 
was weak. Rather, it was because of our 
sin that we were sold, and because of our 
offenses that we were exiled, for we have 
sinned against You.

ittd p’D kdto k:h5k prai is 
-rnKrri Kran kited ‘ran 

]DD1 IDE) H
pTon

k5h kdoj; 5d pinrn *rao 19 
Knopra KO”p rr kitedtk 

KjiTlOD K*?l "["122 KTITDK1? 
kt mE^rra pnn kqid kit^d 

KJimWl KDT’K KXDTD
p5 kdh m-iK p5:i

18 “Now, our God, save us from his 
hand. And let him fall into the pit which he 
has dug, and let him be caught in the net 
which he has lowered, lying in wait for the 
feet of Your pious ones18,
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Main text
W IIW Z, tu U»V a 31UU1U -------- -• — • — ’

(MS Valmadonna) basD^riDb, and all others but MS Hamburg-Levy haveOiHO?.

20 And now, our God who is mighty to 
save, redeem us now from his hand, and 
save us from his evil thoughts—for when 
we are oppressed we pray to You and to 
You we flee to be a shield19 for us.

22 “Remember that we are Your portion. 
In ancient days, [we were) the humblest 
-°when You gave out Your portions to the 
nations. And when You separated human 
beings2 >, You set us aside to be among 
Your lot22,

23 “and separated us from the nations to be 
beloved to You, and made us holy for the 
sake of Your name—separate from all the 
nations.

Targum PsJ—Deut, 32:7-9
Knbt? rcr ]□ totk 

iron '—i kid'd aiCT 20 pbin otir 
N”D.22b twbi' 7Kb’2 .71X7X2 

kb: 22b pxrbi ranao rrnntnsKa 
~rcc"K z~.n op2' -dki

21 “You alone will stand up at the right 
hand of Your poor ones, redeeming us 
from those who rise up against us.

m’0’5 epob n:« 21

NZTON "JpblH EDK JTD THW 22 
prrcorw pzcoi p dtik 

’]□ ‘jn’lEHBKZn K’OOi? 
«n0’-|SK

"irra*? K’noa jo 23
KTiEnpi Nzrzirb -]5> 

:«’0Dr 5>Z> p

pTEQb □-) ]W”I 20 
pDrcn iTT p p'z ppriD 

P'l? "ID COB H’ZVL'-I DTE’DE 
c-TiO^ prur: ■p-it’i -pnp

19b7FlDb, “To be a shield"—Wertheimer has D’rinob, which is not attested to at all.

20!'22D, “the humblest”—Wertheimer records 1'22172 which he may have taken from MS Paris 17, 
though the actual reading there is ]’22nD. He compares his reading to Deut. 33:3,2'22 2-.fi, which in 
fact refers to God as Lover, and not the people of Israel as beloved. The more fully attested reading of 
1’22.2 ("humble") is found in Tg. PsJ to Deut. 7:7, K'.2D2 *722 psmTi’l K7'.2 '2'2.2 PflK7. The root
2 2D is found only in PsJ.
2 'l.e., the division of humans by language at Babel—Genesis 11.
22The entire verse echoes Tg. PsJ to Deut. 32:7-9:

Dream of Mordecai
"D7pb ]D ...1’72 7DTB1

tenjR "ipbin 21-K

K'DD2 "|rrconR2

KZH 22 “]mo">£»»21

-272'2 "7'Db W:.-E'-£X
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-sen 'un

’n’Di ntuti nftd*? p’*70N pom 26 
noob Nzpno bv -p’rncr 

prposm

26 “Turn our mourning into cheer and 
rejoicing, that we may live26 and praise 
Your name for the great redemption by 
which You have redeemed us.”

24 “Why, our God, should our oppressors 
say23 that they24 have no God to redeem 
them? Why should they open their mouths 
to swallow up Your portion and praise their 
idols and their vanities saying, ‘thus were 
we aided in conquering this people’?

23N:p’PO p-ID” nob—Cf. Exodus 32:12, Brik Tib DK’Xfr! .1^13 ~CKb ~~SO I'Sk' .lab 
(Targumim all translate literally); and Psalms 79:10, O.t’nbtt .TK D’ljn mok* ~ob.
24I.e., the Jews.
25”niont< bin -]DU bp piB Oim, “And now, spare Your people and Your inheritance.”—Cf. Joel 2:17. 
ne-inb ’jnbnj inn-bun ^airbii mrr ~oin (Tg. Joel, -jownit pnn Rbi -pi> btf n* cm). The word 

pairnbm/ci is found often in MT (Deut. 4:20, 9:26, 9:29, 32:9; I Kings 8:51, 12:16; Isa. 47:6; Micah 
7:14; Ps. 28:9, 78:62, 78:71, 94:5, et al.)
26Tl1n, “That we may live”—Wertheimer's reading‘mm is probably from MS Pans 17. mil is the 
preferred reading and the context seems to support a reading of the root "in in the imperfect common plural 
rather than the root 11 because of the pairing with the imperfect common plural p'ncdl as found in the 
Hebrew texts as well. Wertheimer's argument, however, that ’nil Rmm K1T3, parallels Esther 8:17, 
□IB □1’1 ITOl nnotD is a compelling one which is supported by BT Meg. 5b. In addition, cf. Targum 
Rishon to Esther 8:17, KBB KOH KTKOD I’KTIH’b KB’b 011’121 Kilin.

p poo ppi"® njh*7n u'zn 25 
prr'rcEo N’oor pnrm prrT 

nt picri pnrmwi pnTzrrn 
” "ppTE T pTTTDE ND1£*7 

"jnzonN *7in "pj> bn p~D 01m 
Nnnom n’D’e piorno’ n*t 

nossi Ntyon "joe? n1 piroi 
:NT*in

25 “I pray, our God, redeem us now from 
their hands. Let the nations be put to shame 
because of their hewn images, their vanities 
and their idols. Let them place their hands 
to their mouths when they see Your 
redemption, Adonai. And now, spare Your 
people and Your inheritance25. Do not let 
the mouths of those who praise You and 
unify Your name steadily evening and 
morning be closed.

Nzp’ro poo” no*? n:h5n p"Di 24 
pnpns'o*? Nn'zN pn*7 rr5 etin 

ntoi/7D*7 prime pmerri 
prr'ros rr nhee^i "ip*7in 

Njirno’N po 10'0*7 prroo'm 
:pTT NOE rr w000*7
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Esther’s Prayer27

27 And all of Israel and Judea cried out 
together to Adonai their God on account of 
the oppression that had come upon them 
because of Haman the son of Hamad'ta the 
Amalekite, who was of the descendants of 
Agag.

29 She threw off her royal clothing and her 
glorious adornments, and she wore 
sackcloth29. And uncovering the hair of 
her head30, she filled it with dust and 
ashes3*. She afflicted herself with fasting 
and hid herself in a secret place.

31 “Ruler of the heavens above and of the 
depths of the earth, of the seas and the 
depths and all of their sea-monsters—

tr'xn K'oo 'omo □m 31 
K'oinrai tvcmi «r-i« n'DR 5m

nw nK’^i ansa 5m n5’mi 30 
5m 5jk"kd’"j ” wee

H’T’ipE ’IKEl 5d

28 But only Esther fled28 and turned to 
Adonai—going before Him in prayer—for 
she was afraid of the evil that was growing 
out of the sinister Haman’s plan.

np"m ktd5>q nncs 28 
■ton rrrrmptf? ” nr rcstfi 
n arcm cip p rbm edk 
;kete |om iraano p nnms

m it nn5>cwi 29
nrnsi tcps nrabi Nnracnn ppri 
Eapi nsr pna5>Di rmn nrtr rr 

:N"1DW rHDtTKl OE HN’mi

30 She fell on her face and prayed, saying: 
“I pray, Adonai, God of Israel, King of 
Kings, Creator of everything, whose 
possession is heaven and earth,

mrm i5>mp mirri 5>N~ier 5mi 27 
anpr pcm 5m pnn5tt " cnp 
pn prpmm pm pman
jTinran nsp'por "□

27In LXX, Esther's prayer follows immediately after Mordecai's Prayer.
28Cf. usage mTg. I Samuel 4:10 TTrrpb 73J (MTlClTI) CBtt*. ,»'C’ T’ZrtV. *I»-e5b K"p irrm 
2’Compare the actions of the King of Nineveh in Jonah 3:6—"CP'l 1K0-3 -i?’’ 
lEftn'br 30’1 pip op’l, “He rose from his throne, took off his robe, put on sackcloth, and sat in ashes." 
Also, compare Judith 8:5— “And she made a tent upon the top of her house, and put on sackcloth upon her 
loins, and wore her widow’s apparel.”
307E’n niz’D rr> ni)7B\ “uncovering the hair of her head"—Cf. Numbers 5:18, “BK" tDK7*nt<
“(The priest] uncovers the hair of the woman's head." Tg. PsJ to Numbers 5:18 includes reference to her 
hair”: HC’1 njiO CUlbp ',1’7 blBO KD~’K7 KE’7 IT Ji7B’l. Perhaps Esther acts in the manner of an 
adulteress because of her feelings about marrying the king.
3 3For the use of the word pair3Qp/7Bl' (Heb. IBN/IBr), compare Ezekiel 27:30, "’?1!
lObBn’ 'BKp □“’OR'lTy, “They shall cast dust on their heads and strew ashes on themselves."
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b'j “IE 'ODD KH K2H5k ]TO1 34
I

35 “And if You do not choose to take it, 
then save (now) the flock of Your pasture36 
from the mouths of these lions37 who have 
opened their mouths to devour them.

32 “please help Your handmaid who 
dwells alone32 without any help33 except 
from You, for I live here by myself—by 
myself I dwell in this king’s house without 
father or mother.

33 “Like a poor orphan who begs for 
handouts of food from house to house, so 
do 1 beg for Your mercy and Your grace 
from window to window34 in the house of 
King Ahasuerus—from the day I was 
brought here until this very day.

34 “Our God, my soul is in my hands3 5 to 
be killed. Take it from my hands if it is 
pleasing to You.

k5kch kde’E’d nn5i 33 
kh’e5 k>te p KTora k:ito 

p -pom inm jt5ko p-on 
ke5q n'EE ktitd5 ktitd 

KQT p5 pin 2JTTO7K 
KOT Tin KE5h D'-Qin'K"!

orc? noc’ob 'zizrri k5 ]'ki 35 
EID p -JHTi;-) ]Ki? FT 

pnoiD n’ innDT p5'KH kfttik 
:pnrr 5ie'q5

norri "jnoK5 p-D e”0 U'oo 32 
-po no I’oo n5 n'5n min5o 

Ko5n rrorr ”"nn5o edk 
ko5o d'eo kott k:k ”-nn5oi 

:ko'K1 kok k5o i'in

32H-nnb2 mm, “who dwells alone"—Cf. Lamentations 1:1, TJ? HZ®) m’K (Tg. J Sminbz tori’). 
33~'ro nb n’bl, “without any help”—Cf. Lamentations 1:7, nb "Tr ]’to (Tg. J nb ””0'~ n’bl). In 
addition, cf. Psalms 22:12, ITO ]’K“'5 nyhj5 '’ED p!J->Frb$, “Do not be far from me, for
trouble is near, and there is none to help.” Also compare Job 29:12, "b Rb'. D'FTl, “The orphan with 
none to help him.”
3 4Wertheimer (p. 1/£) notes that it was customary to pray at a window according to Daniel 6:11, 

mn nnbri r:-on c5tirr “zrx nn’z‘7 5!r,
“[Daniel] went to his house, in whose upper chamber he had had windows made facing Jerusalem, and three 
times a day he knelt down and prayed.” Also, compare Berakhot 3 la, > •’ —'' ' •» 2  - j '
rmibn 15 c’o
3^“My soul is in my hands”—Compare Ta’anit 8a, E'ffiD '5 EK K.K ri'EEj E K .E >iib£i, K 
1255, “The prayer of a man is not heard unless he places his soul in his hands.” Also Lamentations 3:41, 
□’9B3 btcbx D’93“b» 1233b Kia: (Tg. Lam., W!’ ’5321 1’~5 K25“ b'.EJ), “Let us lift our hearts to 
our hands to God in heaven.”
36-].-Tmn ]KP, “the flock of Your pasture”—Cf. Psalms 79:13, ’Is* “We are Your
people, the flock of Your pasture." Tg. Psalms 79:13 has “jn'53 ]Ki"1 ”05 KT1.K1.
37“These lions”—Cf. Psalms 22:22, *BD 55'013, “Deliver me from a lion's mouth.” In Megillah 
15b, this text is a prooftext for a statement about King Ahasuerus: "'CK2E H'lK ETHOHKb 1> K ‘
H’lK ’EC 55’CIH.

’K "T p HIT □□ K5Qpn'K5 ”"T
:"P"P TDCD
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S

38 “You gave them bread from heaven for 
their hunger4 >. For their thirst, You 
brought forth water for them from the flinty 
rock42.

m pn’Ton wwi “jai; m 37 
cd~io -jirnai anspn “jt
•pp 5m KrrmK

«cio "p wwo prrarKi
rKHPpZQ I’m

pnw*? H’ocy p Bon5> aram 38 
p 8’0 Nrp’DK pnmbi 

:KirtD TOO

37 “You led Your people from amongst 
them, and You revealed Your strong hand39 
and outstretched arm to the Egyptians for 
the sake of Your people. You caused them 
to cross on dry land like a horse in the 
wilderness or like cattle in a valley40.

36 “For I have heard from my 
forefathers38, who told me that You led our 
ancestors from among the nations, brought 
them out of Egypt, and killed every 
firstborn of the Egyptians for their sake.

"nn5>i ’thzikq rriw ddk 36 
rr mzn ton cin« -5 kltok 
JTXTpSKl K’DOtf TUG N2“n2N

R'-OD *7D artepi ■

38,“ ’i'nC’K Tinbl ’TS13I® 'rjco, “For I have heard from my forefathers’—Cf. Psalms 44:2, 
tfrmso irrrCR tarijo IJ'JtyS C’nbtt, *We have heard, O God, our fathers have told us." Also 
Psalms 78:3, IjTTOSO IJTITOJtl EX'"])) ll-i-TO? ~EK, “. .. things we have heard and known, that our fathers 

told us."
3 ’“You led Your people .. ."—Cf. Daniel 9:15, Q“1XO flKO 'FH* •"’W
nptn 1’3, “Now, O Lord our God—You who brought Your people out of the land of Egypt with a mighty 
hand.” This passage differs from other descriptions of the redemption from Egypt (Ex. 6:1, 13:9, 32:11; 
Deut. 4:34, 5:15, et. al.; Jer. 32:21; Psalms 136:12) in that it is used liturgically.
40Knxp33 I’m KT3103 KOTO 1’H, “Like a horse in the wilderness or like cattle in a valley"— 
Cf. Isaiah 63:13-14, Tin Hl>p33 .TQHaa ibffi?’ R*? ~?TE3 CTO? nl0.TF!5 =?JT1O, “[God] led them 
through the deeps so that they did not stumble— as a horse in a desert, like a beast descending into a 
valley."
41Cf. Nehemiah 9:15, mb ntcm xbeo d’qi =?imb mb rrrij Q’Qijio anbl, “You gave * 
them bread from heaven when they were hungry, and produced water from a rock when they were thirsty. 
42KTrtD 1’00—Cf. Tg. PsJ to Deuteronomy 8:15, KTB 1’BOO ’TO “b p’£«1 (MT CTO RTOTO.1 
O’Obnrj USD).
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42 “But when our ancestors sinned against 
Your great name45, You delivered them into 
the hands of their captors; and behold, we 
are in exile to this day.

]in*7 ktqh’1 puna rr pinonKi 4i 
Kino "pona Krinnoo kl*ik 

:*piD ’2W

43 “My forefathers also told me that 
through the hand of Moses Your servant 
You said46: ‘Even then, when they are in 
the land of their enemies, I will not reject 
them in the kingdom of Babylon, and I will 
not abandon them in the kingdoms of 
Medea and Persia so as to destroy them in 
the kingdom of Greece and to break my 
Covenant with them in the kingdom of 
Rome; for I am Adonai their God, even in 
the days of Gog and Magog47. ’

39 “Also, you carried over for them meat 
and quails aplenty from the Great Sea to 
fulfill their needs.

43.. .prrrnn, “You fed them . . Cf. Nehemiah 9:21, “l?EB3 E# C‘i'Z-Rl, “Forty years
You sustained them in the wilderness.”
44”plt5 ‘2102, “in Your abundant goodness”—Cf. Nehemiah 9:35, EEb EE1—©R G”)E “the
abundant good You gave to them.” Also, the variant spelling is attested to only in Tg. PsJ 
(Genesis 17:5, 35:16, 48:7) and in Tg. Psalms 33:16.
45Cf. Daniel 9:15, in which a description of the Exodus from Egypt is followed by a confession of sins:

uwjn ntn ois? o® nptn "rs D’eso f-’RO ■;]04rrR -rite ~cr ’O’e5r ',er E~iE,
“Now, O Lord our God—You who brought Your people out of the land of Egypt with a mighty hand, 
winning fame for Yourself to this very day—we have sinned, we have acted wickedly." 
46Leviticus 26:44. Josippon quotes as follows: 'W □E'G'lR |*ER3 QETE2 ER* El ^Rl.
47For complete commentary on this Biblical/Targumic quotation, see Appendix A, p. 85.

41 “You bequeathed to them their land. 
You gave them a land of great blessing in 
Your abundant goodness44.

40 “You fed them for forty years in the 
wilderness43—an uninhabited land—and 
You destroyed great and proud kings before 
them.

k’OD ’ibsi kidzh kzito mn*7i 39 
ran ko’ ;o ]in*7 kddk 3310*7 

;pnm3i ko*7dk*7

K3i 100*7 KonnoK inn nm 42 
]irx Km pmoi© th pmoo 

:pm koi’

no’o*? '*7 Krro’K KjK mn*7i 43 
■poo noon ki’3 Kn*7’*70i 

3iK3 pmimoo ki oin mn*7i 
prp’niK k*7 pmoon '*733 

prpZKDK K*71 *7331 ^113*703 
pnm’S’0*7 dibi ’ion KniD*703 

’0”p 1Kj©K*7 ]1'1 KniD*7O3 
KZK D11K C11K1 {<7113*703 ’1103 

::w :i:n 'oro ;m*7K ” Kin

Kiznon ]’:© pL'oiK pmrcn 40 
pn’onp Kfi’noi Kon’ K*7i K31K3 

:]’2T)T21 ]’3133 j’D*70
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46 “Truly I hate and reject50 all of my royal 
clothing and all of my ornate and 
splendrous garments and the royal crown51 
on my head. I have not rejoiced from the 
day that I was brought here until now, 
except for [rejoicing] in Your word alone, 
my King and God.

44 “And now, is our exile not enough for 
us, that they should work us with severity? 
They say that You did not deliver us over 
into their hands, rather they give thanks and 
bow down to their idols, and praise them 
saying, ‘you delivered the Jewish people 
into our hands!’48

45 “Therefore the soul of Your handmaid 
is distressed [enough] to reject this people 
and to hate them. Just as the rent clothes of 
the menstrual woman are rejected49, thus 
do 1 hate them.

-[nrraKi k^d: npr p p:a 45 
pnrr ’zo’Q1?! pin koi? rr Kprrb

KFKTK K12T3 pilTH "I’H
:prrx> p"DH Knm

prm Kmb: k:5 'x> k5 jtdi 44 
pZ'K prfr’K wpo K3T p^DO 

tok Krnoo k1? ci~ik po« 
pr jirr^'cs rr prb'K p’T:j 

□1“)K “)O’O5 pOETT pXT p*71 
’Kim koi? rr prnoo priK

'□nb bo rr p’niKi ’2ok □ooi 46 
oip’n oko bo m ’nnocnn 

Knio^on k5”5d m
orrrKi kdt ]d rrin k^i ’crnzn 

"["iD'oo j’HP'K kdh ii? Kobn 
c’H^Kl pirdo

48 • • IWIICO nb, “You did not deliver us over . .."—Cf. Megillat Antiochus (Kadari, Bar Ilan 1): 
nrroD 'mi® rrnu® pri n'33 ronon ")~'i 'jrbap’ Rcbn pin Rb*u? 1'3 'jy-icon xb 
'T3 “You did not deliver me into the hands of this gentile, lest he kill me and go and glorify himself in 
his house of idolatry saying, ‘My idol delivered him into my hands.”" For reference to Haman as a gentile 
(TIRblD), see verse 15.
49«mn Rrin’R Oljbl R3T3 pin'1, “the rent clothes of the menstrual woman"—This unusual reference 
may be an echo of Isaiah 64:5, U’DptS'b^ 3’~1? 11333 Ub3 ROB? '.Ill, “We have all become like an 
unclean thing, and all our virtues like a stained [menstrual] garment." In Isaiah, 3'13 113 parallels the 
word ROB, bestowing upon it the meaning “unclean.” In the case of Esther's Prayer, 3’13 is directly 
translated as Rmn Rnri’R, “the menstrual woman," thus adopting the word’s more specific meaning. 
50Note the transposition in verses 45 and 46 of the roots pH“ and '10, “to reject and to hate" and “I hate 
and reject.” Also note the juxtaposition of terms between verses 29 and 46: RFTObo '©15b, RT13O'n 
pp’n, ’nnBoin 'oiob, 'iins’o 'iip’n ’»d, Rrreboi Rb’bo.
51«m3bm Rb’bo, “royal crown"—Cf. Tg. Rishon to Esther 1:11, 6:8, Rnoboi Rb'bo.
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47 “Now, God, Parent of orphans52, stand 
at the right hand of Your handmaid the 
orphan this day, for I have trusted in Your 
word, Your goodness and Your mercy.

51 “And now, save me from the great fear 
I have of him, that I may go before him on 
behalf of Your word. Place the fear of You 
upon him, and let the one who fears You in 
his heart be blessed, in order that I may go 
out from his presence in peace.”

50 “Cause his heart to hate the enemies of 
our people and to love Your servant, for the 
hearts of kings are in Your hand5 3, our 
God, who is praised, awesome and mighty.

48 “Grant me mercy before King 
Ahasuerus, for Your handmaid fears him 
just as the kid fears the lion.

Elp 'om NnbN real 47 
nqt Kno'rr “[“DSti Nra'b pna 

■pw "pO'OD n*")20 '"I 
pannm

bo Dr H’n’ “J'NON NnbN W33 49 
cip crxmi ro nmob vw’ 
Nninmam Nno'nui arm "poN 
:'nb« *pnoNb pn m Nnsism

'bin D’ 'DO’ab maa’ba am so 
□in# -pai? rr cnnabi pmaan 

N:nbN "jn’a N'Dbon pnzib 
:sD'pm Kb’nm anacra

misnN anp ponn 'b am 48
mm -poN Nb'nn criN Nabo

□np p N'm bmnn nozrn
:HT1N

49 “God I pray: Humble him and all of his 
advisors, that he may be humbled and 
subdued before Your handmaid and the 
grace, kindness and beauty that You have 
given to Your handmaid, my God.

rrbnnn mnbnna pnz> aarsi si 
cw ’nianp n’bsi ttew’ni 

"j-ariai ’mbr ■pbnn am -pmo 
■pnp p bm’ob mznba bsrn 
:cbsn 'monp p piBNn bb:n p

52W'1 pn™ -Parent of orpbans”-Cf. Psalms 68:6, I’.T “Parent of orphans.
Champion of widows.” (Tg. Psalms 68:6, RH^R"! ’TTRZ 10^0; •» - z R <-<
53-]~" jwb, “the hearts of kings are in Your hand"—Cf. Proverbs 21:1, r‘ “ '* ' ’
Hl”—P2, “Like channeled water is the mind of the king in the Lord's hand.
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Appendix A

The Use of Leviticus 26:44 in the “Dream of Mordecai”

KT

pnrr>
ITO

'TOT KHIBbOB pTIT ’TO’O pTT’ 
otbt Kriabna pnn’ n’p’m 

rrpnn

OTB1 'TDT KfliabnB
'TDT KTObDB

i Kriabna pnn’ 
’tot Kmaboa pnn'

content (the four kingdoms) is found in Tg. PsJ, Tg. Neophyti, and the Fragmentary 

Targumim. BT Megillah 1 la and Esther Rabbah Petikhta 4 contain similar interpretations. 

The following is a comparison of the targumic texts:

This passage, quoted in verse 43 of “Dream of Mordecai,” is only found in one MS 

of Onkelos, one that also happens to contain the “Dream of Mordecai.” In MS 

Valmadonna 1, this targumic passage appears in the margin next to Leviticus 26:44 under 

the heading ['objcnn- [zijJt.t. The standard targumim are clearly related to this text, but 

differ from it in varying degrees. The vocabulary used by the Palestinian Targumim (PsJ, 

Neophyti, and the Geniza Fragments) is similar in most cases. Note that in line three, 

PsJ’s picsob seems to evidence a scribal corruption of KCBab/noB’ab, found in Tg. N and 

the Fragment. Vocabulary choice in the “Dream of Mordecai” is closer to Lev. 26:44 in 

Valmadonna 1 and in the standard Onkelos texts. The language is that of Onkelos, but the

B~T“B 
p-nana

Kbi bBBT
Kbi bBBT

Kbi b’BBT

KT.T3 
kt.tb

MT 
DoM 
Val.l 

’’ Tg. O 
pn'CKCK Kb Tg. PsJ 

Tg. N 
rroKQ Kb Frag, v

CT’B’K fTKB 
pn’BBT ’bl’B 3TKB 
p>T3BT ’bi'3 BTKB 

pH'BBT ’bra rTKB 
prraaT ’bra r^KB p’bj 
pmaaa ’bra mKB ]”b: 
pa’BBT ’bra turua rc prrnn

□2 <qKi 
a~a Tinbi
D~c mnbi
DT3 r)Kl

~KT 
KT 

p.“’l.—33 KT3 
*'mr>T2Z

]TIH 12
12

□’nbr? Kbi 
pj’p3BK Kbi b33T 

pj'fD’BTK Kbi b33T KBTKb KT’i32 pyp'T~K Kb 
----------------------------..L

Kmaboa 
KniDboa 
Kniaboa

MT 
DoM 
Val.l

Tg. O 
kt ba br piKi Tg. PsJ 

epKI Tg. N 
Tinbi Frag. V

□'FiCKO Kb
Krohns prp'n-K Kb

pj'P'H-K Kbi PO'E’DTK Kb

fi’ckd Kb
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p’i kiioboo pin’

biiki Kiioboo pioo ’D”p n’S'B Kbi

•2K

’T
12121 ’loro

:212 '01’3

quoting itself, it does not do so exactly. These inconsistencies make it difficult to make any

accurate conclusions about the targumic quote in “Dream of Mordecai.”

The text of Megillah 1 la, though different from the targumim, introduces the idea 

of breaking the MT passage into parts by various kingdoms. Of significance is the 

inclusion of the Esther story:

It is difficult to determine the relationship between this quote as it appears in the 

“Dream of Mordecai” and this quotation attributed to Targum Yerushalmi at Leviticus 26:44 

in MS Valmadonna 1. None of the other witnesses to Onkelos used by Sperber have this 

particular version of Leviticus 26:44. Even if the “Dream of Mordecai” in Valmadonna 1 is

oiiki Kmobos
□11K1 K113b03

:212O1 2121 
21201 mi

ii’i Kiioboo
P’T K1"b03

isnb 
1K2OKb 
iK20Kb 
iKioKb 
p io sob

MT 
DoM 
Val.l 

Tg. O 
Tg. PsJ 

Tg. N 
Frag. V

pnnbK 
piibK 

:pmbK 
]ioibK 
;poibK 
poibK

MT 
DoM 
Val.l 
Tg. O 

Tg. PsJ 
Tg. N 

Frag. V

’DTD

2HR TTH? 
prior ’D"p 
prior ’O’p 
prior 'op

HR
HR 
OPR 
□HR

opbjb 
pnnrx’ob 
pnni’S’ob 
pim’X’ob

K’X’OOb

Samuel quoted: I did not reject them, neither did I abhor them to destroy them utterly. (Lev. 26:44) ‘Idid 
not reject them ’ in the days of the Greeks; ‘neither did I abhor them'—in the days of Nebuchadnezzar, to 
destroy them utterly ’—in the days of Haman; ‘and to break my covenant with them '—in the days of Gog 
and Magog. In a Baraitha it was taught: 7 have not rejected them ‘—in the days of the Chaldeans, when I

1x213102 ’0’3 3’ibo2 Kbi omr ’0’3 b'iokd Kb anbob 3'ib32 Kbi o'iokd Kb -ok bKiooi 
moi 212 "0'3 31'lbK ■“ ’2K "3 □”C'1E ’0’3 OIK '1—3 “Elb ]01 ’0'3 Ollbob

□11K1 Kmobos piD3 ’0”p 
prior 'D”P IT KOBOb 

ics’ob

3’211’ 'O’ O'lb31 1'1'31 bKO'O 1’221 bK’21 Dib ’110310 0'103 ’0'3 3'10KD Kb K21 Kl'2103 
'3110 Dib '110310 101 '0’3 311b3b 2”13 11'1101 1'231 'K21DO11 p'lXI 11300 Dib '110310 
31’lbK ’1 '2K ’3 11111 '0311 ’31 1'3 bo Dib '110310 3"0~B '0'3 31K '1'13 IBlb 11CK1

3.13 aibob ibis- pcbi ioik bo pio Kiob i'irb

ii’i Kii3bo3 pin’

:31'lbK 111’
K11 K2K

K2K
K2K

” K11 K2K
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Esther Rabbah Petikhta 4 contains a similar passage:

Semakhot 8:14 also uses the text in relation to Esther (also quoted in Yalkut Shimoni 
I, 271):

raised up for them Daniel, Hananiah, Mishael and Azariah; 'neither did I abhor them —in the days of the 
Greeks, when I raised up for them Simeon the Righteous and Hasmonai and his sons, an a a 
High Priest; ‘to destroy them utterly'—m the days of Haman, when I raised up for them Mordecai and 
Esther; ‘to break my covenant with them ’—in the days of the Persians, when I raise up or em f
members of the house of Rabbi and the Sages of the various generations. ‘For I am the Lord tneir uo 
in the time to come, when no nation or people will be able to subject them.

*I.e., Rome.
““We should rather expect Hadrian, though it is probably applied to Haman because this is a commentary 
on the story of Esther/ This according to Maurice Simon, in H. Freedman and Maurice Simon, eds., 
Midrash Rabbah, 10 vols., 3rd edition (London; The Soncino Press, 1983), vol. 9: Esther, translated by 
Maurice Simon.

Samuel opened with the text: And yet for all that, when they are in the land of their enemies, I did not 
reject them, neither did I abhor them, to destroy them utterly, to break My covenant with them; for lam 
the Lord their God. ‘I did not reject them, ’ in Babylon; ‘Neither did I abhor them' in Media. To 
destroy them utterly—in Greece. ‘To break My covenant with them ’—in the kingdom of wickedness J 
‘For I am the Lord their God ’—in the Messianic era. R. Hiyya taught: 7 did not reject them in the days 
of Vespasian; ‘Neither did I abhor them —in the days of Trajan. ‘To destroy them utterly —in the days of 
Haman.- ‘To break My covenant with them ’—in the days of the Romans. ‘For I am the Lord their 
God’—in the days of Gog and Magog.

iBnb .pn 'E’e ambsb .oij’ipiB.'E’E □T.bpj Rbi .our’©bcr ’E’E eticrb Rb R”n "i un 
.juoi ju ’E’E zn’nbR ■- UR ’E .b”eti -e’e bfir ’D’~o

.ifiori ’size nnr ’bib'R mi firt qRi ierio pn 'E’E bRj’b bR-®’ rn ]”'R*i

Israel would have been worthy to be redeemed in the days of Haman even if Mordecai and Esther had not 
arisen, as it is stated. And ver for all that, when they are in the land of their enemies, I will not reject them, 
neither will I abhor them, to destroy them utterly, to break My covenant with them; for I am the Lord their 
God.

efir Ti’~o -!s~b ombsb anbrj Rbi btcre Rb bfi’E’ir j-ire ehthe firt ej r|RJ nrs bRico 
mabOE BFIR 'FI'IE nsrib .JT’E BDlbsb ,’TEE E’nbaj Rbi .bEEE E’FIORE Rb .CJl’.lbR 'Fl ’JR ’E

■ REb T’Fli'b E-’-bR 71 ’JR ’E .HEE1.1
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Appendix B

TotalSubtotal

03490483266217Berlin 1

955487468264204Moscow 5

982494488271217Hamburg 19

489484269215Paris 17

03498475259216Paris 110

981490491273218Parma 7/4

978489489272217Parma 42

988496492274218Parma 737

980492488270218Urbinati 1

976490486271215Valmadonna 1

976490486265221Vratislav 1106

Dream of Mordecai" (MSS Paris 110 and

M’s
Dream

M’s
Prayer

Esther’s 
Prayer

In all but two of the manuscripts of the
Paris 17), the words iscn (or, in the case of MS Moscow, the words Kn’rn r"*TB) are

“Dream of Mordecai”—Word Counts
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Despite the fact that two of the manuscripts show numbers very close to equal in 

both halves of the text, and that three of the manuscripts have the same total word count, 

there is little to be gleaned from this information. Even if MS Parma 42 was adjusted so 

that Ison ’sn was just that, exactly half of the book, this indicates nothing of value in terms 

of its age or position amongst the other manuscripts. The phenomena of the word counts is 

still interesting and worth pointing out in the course of this study.

found following verse 26 of the text. A word count of each section of the text 

demonstrates that there is a close correlation between this demarcation and the number of 

words in each half of the “Dream of Mordecai.” In each manuscript, the two halves of the 

text are very close in number, indicating that at some early point in the text tradition, the 

two halves of the text may have been composed or adjusted so as to be equal.
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Appendix C

MS Berlin 1 (B) MS Urbinati 1 (U)

NONE

MS Moscow-Guenzberg 119 (G) MS Breslau Stadts Bibliotek 1106 (V)

MS Hamburg-Levy 19 (II)

I-

MS Paris 17 (M)

MS Parma 42 (X)

n: nid'ot apioD;

pin

MS Paris 110 (P) MS Parma 7 (Y)

po no on NONE

NiD’on ’pioD pa 
□’oom nn« 

D’Ol 
n:

n’obn “ido p’5o 
K-nrr ’Oman 

n’rrtai
□o

NnoPa nnoNn

•oman c’frn “do p’^o 
■’rfrDm ir^Dm

nnoN

pin

N"2 N“iD'OO N'piDD 0100 
p naPo onion on 

co 'Nion 'n onn

Colophons and Terminations in the MSS of 
the “Dream of Mordecai”

]’on
NID’On N’piOD 

5o mPon p’Po n": 
nPoni ’onnn

nnoN 
inioiPm
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MS Parma 737 (Z)

:prn

MS Valmadonna 1

cmm ’iar rnb’nn oamcinm ”iai> DD'nn

□tki rtfraa oom miBBH arbib5 toopnn ran nona ios nacna

'at'D ai^n ~bc p'5o

pzn 
N’pW 

N"2 KID'CH
□rn -iso P'^o

□n cnm D’nrD 5©
□i5n iso p’5oi rcr 

n^sri cr irfrDrn ’Dinn
:iro«
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Appendix E

Mordecai’s Dream

pa's bmb Tin bmro p’oom

nr lO’nn a’bm annn ’xj mm 
ronn nonbo duti nr nsnpb 

ipiSn mj bo abipb

smmn smn mn scoo nmm 
isons bo 'b:s bo

nr a’bim annn no win 
abipb wnn .nonbob nr nsnpb 

;pnsn ’m bo

Esther Rabbah (Vilna) 
sn’i onions -jbab nnon moo 

nbnoi prm bn: oon mm 
imoor bob non nnai p~sn

*rai san snmb soioa mm 
'PDDI b’lS SOI KO’ -]’H J’DinD 

:SWS0

snnb aonn’S!
iosd snnrji s’on s'ddoi 

nan ans sons bo nanoi 
isons mrrb Kobe snm smart

no’n ninrosa o’onbi annnm 
J’D TIED J’Sl b’SD ]’S1 

jap D’D p’oa mm ’onna snn 
ran nbsn annnn no pa noio 

rn ncs nanbon ]0 an'ra 
za’onb:

p-sn bo ooon "nor mm snn 
,abion bo bo ms Tin

a'mojm japn n>n aoiTin 
boo nasi oibc Tin ibsom

:p'S.n

pnsn bob ooon nn-r mm snn
:p'sn msn

non mmroso a’onbj annnm 
’onno sin :ann’o nnsn psi 
pa noo jtop nns a’o poo mm 
ann’o mnan nbun annnn no 

a’onb: rn ~ok nonbon ;o

si'or kdo Kam amiajm ’tspn mnn nan aonm 
boa noKi aibo noosi ibeenn 

:ab-.on

fjaio bmb inn bmm p’oom ^aio brcb Tin cm:) ■'a: room 
boa t]m©) ’bin bruin a' ‘jtxo boo ^moi ~b:m brijn a’ ^doo 

,pn«n :pn«n

Aramaic Text
onions mobob pnnn moo 

sm Kobri obn nsmn’ 'otoi 
srbiro bpi snrbosi son son 
sn’nm sbnm sons bo 'Bis bo 

bo ib’nonsi sno.n’ >n’ nns 
:snnb sobo n”n

ioipn jap nns nn ann’n mm 
nosb japn nin bo amn bo 

;pnsn boo nor

nb'Esi ~oin ar sinn arn ’.in 
,nso lapn mb nsn .abion bob 

bs iposn

Josippon
,jon mono ns 'onno non 

moo nsn nos aibnn ns morn
snn lonions “bob mon 

prn aoni bim con mm aibno 
pnsn bo ns bo nbno bipi nso 

:n'ooi’ bob non in bi

ioipn jap nns m ann’o mm 
japn nrn mn bo ann amn bo 

;pnsn boo nor nosb

abion bob -join sinn am ’.nn 
:ti bs iporn nso japn mb nsn

pnmnn snr'toso inno snnm 
bonasi ipnnnn nm O’ibd rrbi 

pm i’son soiao sm ’onno 
jmion snnn pnn nm nmi n-oo 

}□ ipoai p.nnnn pa onasi 
:sonp

'bs bo sbopi soiom s:io mm 
s~'or soob .npoi sons bo 

” anp ibs: ib'opi snnb sinn 
iso'b boa

“Dream of Mordecai”
Aramaic Text with Hebrew Parallels

nn ao nrsn snnn —in pa mm 
sonsn s'ooo bo '.opi mor 
snainbi mmoobob nnb’o 

:so~s 'ib’oo nnnorn

snnn p^n isnnn’s pnso 
pn b'ap bo pn ism s'onon 
so~s 'ooo bo innm so~~b 

;'r'on:~“'s bpb
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Esther Rabbah (Vilna)Aramaic Text Josippon

-131”. i5ooi kii.i or,io’i’i 
o5n iok oi5n.i ok ’oi-d

1100’1 ,.1k5ii Kill 01'10 ’.1’1
1CK Ol5l,1 OK 10*70 ’0110

:1K1

” Dip 'K'531 100 ’Dip 11101 
1’0’ 'D'lpKI K101DK1 K”5k 

K10l5 1’5 70'0*7 K0100D 
BHK01K Ko5oi R0*70 ]’D11*71 

’11BK Dipo*7 ’IIOip '510’0 ]001 
*71001 1’00 *7100 O1pO*7 1’10100 

:1’011”

OKD 0’011 ’©poi 'Dip ,1001 
’01011 1*70,1 ’10*7 'KOI ,l"opi 

q0l5lD *701 100 *70

OKD 0’011 ’OpOl ’Dip ,1001 
0111C1K ’20*7 'KOI 0’011,1 ]11K 

100 *70 '1001 1”01'0 1’10 'Dipi 
: 101*710 *701

'0110 101 7*71*71 Kill KOI’ ]D1 
'00,OK «*71 1’02*70 KD*7'- 0’ 

:1111*70 100K*7 ]’1*7’K K131*7

1'P’OKI |D1 .1’5 po 10 ,1111 
00 K0D*7D 100K*7 '0110 1DK1 

'OR «,1 :1D'D*7 THON IK 5’1’OW 
1'5 'O'OOC'KT «o5’1 '0100 

KOp'OD KOI 1'0'.’50 '01’0 
q'5 O'IDKI

IDS 'DI l5 131 ~’0K 0001 
o'5i,i in ,ioi5© ’"o i~ck5 
q’lOl '0’0 l5 ’0“00 ISDN

IDN’l JOI l5 13’1 '0 '1’1 
:nn oo io>5oi ioo«5 'ono 
l5 '0100 -OK Ol5l,1 KO 11.1 

q’lioi '0’0
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Aramaic Text Josippon Esther Rabbah (Vilna)

Mordecai’s Prayer

tnoan 'itr-r ’amo bbEnn noai ~ ba ’omo bbEnn

-jnbirb nnnnonb ’rrun abi,-pbirb ninnonb 'n’sn abi

’mb:-

,prb mnnioa ab noa na ’o ’□ 
•n”.n -[mb ba-o’ nanon by ’□ 

naa insyi rbina noa byio
—mi’

” anp namm —mo ’bsi 
noai m.nba

bsn ttd a: nbni.n irnba nnin 
nona nabn mo noa nnsn 

-[—•on ■ bmb pa nsa

[ma -[1132 aca nsb ymn ”bi 
:rsi zb mroio ab ’2 a-abiar .

’nnnnon ab naa ’mcy py
[orb

’nbzb ?□ ’rrunn -jna—o aa ’2 
’~ba -poo ’ran’ ’□ ,ib mnror 

noab “1122 nn ’nbzb abiy
on

pna ,““i22 ac2 nsb aim nbi 
’2b .12110 ab ’□ ,cbi2’.z ba 

ab noa nar 'moy "yy ainoi 
,pnb nr.n 'pboab ’nninnon

nnos ab •□> -t~ ri~o.n yin 
rat 21 “a? nnnoano .1122.1.1 

ab 2.i’2’ia j-~a2 anima 
aribab o’nbi’i abi a’ncao 

n 'ia '2 ora '~“2 i&rb 
(T2 Rini) :2.1’.lba 

(cf. Esther’s Prayer 511)

ainroo abi 71311 a:n.i2ab 
ai’ niEbno [’in aoi’3 aribi2 

aii3ira airzins pnb’a 
qb aizn mra p’bi aiirmc3i

□na ice: ni30 -po'DS 0^2 
r:a ana irr'o p'bn “bu 

:a.ibab ainiaabi aib qiinba

[orb mnnoa ab i<oa ’ia is ’2 
-jmb '2 bare’ ~jdx> noion by 

:rbn byio ’mi

•rbab rar ’rboa -rai’o aa ’2 
-j’lzn ’nan’ ’2 ib minna* 
an rcab -[1132 nn ’nb-b

T’lir’ai r’lay -|'nbnno rrb'a 
ana .i'b -“iob abi biao 
a-oby arba “oip p n'b’ii 

area aai nab -np’ p'ob abi 
aom

n’n’a ira aiarc ai.iba 11121 
mann a“2i an©2 bion 

’brnb [021 2’oa •“ .misoo
qi’on

abi a’ooy b2 pairi biao ra nnac ab bar irnn 
ano”pi ao”p n’ an’mn’a abi irrioab raoci “ca raiocr 

ab nca ,-[“" nxtpo nbiio tmro 
iraano aa '2 ,yoi.nb rbi2’ 

naan ’2 ii'bu irrinyai 111201

ab - a'oby ba nan 1233 
•0 abi -jonp [0 ’aab acan’a 

“•rar '32bi aomi ’mnn a.ian 
[orb mioob abi yia ai 

p-nn rapboy

rab-yb -riob r’2—o p pa 
aan -peb ’’rb-a "in aaaao 

;a:by ’ipr'ar aa'ipi 

abi aa’ai in’ai a:a 'aa ama 
banc’n aipniE by aarab iwa 
•ribi— 'Ey n’ -pbobi [ir'yi’21 

no'B “'ni'n ’i nras pm 
:pri ’mbi’n

biBn ti’o nb’sr ii’.iba .inai 
[oo “ca ncna rabn rna nnoa 

,“'~an ’bi~b
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Aramaic Text Esther Rabbah (Vilna)Josippon

1BO1 'sn

tkd ’3 U13R ip5i ’3 ki non 
dik ’33 ii’isioi oil i5’iii3 

13’53 5ian i3i3K i5ii33 ’isi 
:o’5iio ’131 io5oi net* 5ii3<i

'3 mis iidk’ id5 13'.i5k 1131 
□i’b ik inisr ,ii5k an1? ?k 

□i’3H3 55i5i ip5i 315d5 
=01’5311

i33’©ii ,3’©n5 an u’i5k 1131 
13’3’3 1’531 “KO 115 IS '3 11’0 
110351 13’133 ]3O5 1133 1’131

□’Dpi I’D 115 oi5i5 3ip3 
,13’73

Kip’3D 1110” io5 k:i5k ]1131 
pipii£’D7 ki5k pi5 i'5 ouk 

kiid35o5 piais piisnr 
ri'5'os rr kid©5i ip5n 

K33"1C'K '33 10'05 ]11’73'11 
:]’11 K03 1' ©33d5

id ’113 P’pins K3l5K 1333 
'11'S’OBD K’0D3 prra’l IIH'1’ 

KI’ ’HE'’ 111-11301 |1-’5d’~1 
” 13piiB cr prrm’D3 koib5 

1H30-K 531 103 53 ]113 0111 
nnnaoD k-oib ponno’ «5i 

NIBS! KE01 IDO iT ]11”D1 
:K1’in

P’pilB pi1BD5 31 K3l5K pi31 
mO’3D p’BT’Ol 1’1’ ]D ]33 

IDip ]5 p’3 13 D11K 1’31’31 
D1HD5 pi13’3 111151 '5133 

Dipo5 111153 13K :p5lDDK 
]D ]3’piBO51 1”3’OH Kl’D’5 

:K153 pO”pi

K113K 1p511 311K ’113 13TK1 
111301KD }’33D1 pDip5 ID D11K 

K03 '13 1110-BK31 K'DD3 
=13133 11'05 KIIO’IBK 

l5 11'05 K'DD3 ]D K311O1BR51 
KIICIBK 1D05 KlIOipi K3'3l5 

=K'DD3 53 ]D

1013’1 133’011 13’l5K K’K 
53 1’ ID’O’l 31’53101 D1’3S3D 

□111 ,” 11310’ IK D11K13 IB 
11’B 01101 5K1 1l5l3 531 103 
ip 31 313 ID© ’11”D1 1’55lO 

,1’01

’1’31 Kill! K1135 ]3’5BK 1B11 1’131 110051 p©©5 13'53K 11B11 
K13B K3pilB 53 13'13031 10K 13101 1131©' 53 l55l31

=P’p1B11 :131.1K 3'3'1
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Aramaic Text Esther Rabbah (Vilna)Josippon

Esther’s Prayer

[c -oom -pm 3'bR® pion [ibnb pbno -pom '3bR® or p

'O'O 3b®o 7®r bR-iO' i7bR n 
□bl!3 FIR FIR-131 07p

'37RCJ 7®R “[3OR Rl 7111
HblEDl :DR1 3R ’53 3013’

:n’ob n-3O FibRio 3”ivb

’0’0 3/EO 7®R 5r-IC’ TI/R ” 
obuo bo 3®m roioi Dip 

,i’bi bcioi

FIR! 3313/0 ’723 B1CB31
71® 17331 pc cobm .imRsn 

731 131R R/031 FIERI '1’E 
bl b'B31 01X3 FIEB1 32131 7BR1 

-iorfi! bbB33i :7i ’isbrns

pbno -pom nbRic ’oir p 
lEinonR n’33 pbnb

mns: 'for nr™ r'fifi 3i’oi 
max -icR ni"n -:bo oro 

bR-!3’3

I

fifir 'er 'b ->3'-:i -r mo-b '3 
nnm o—xoo utiior fir nnpb 

0'7X0 ’7133 73

bl’ R3bn bR3E’3 RFlb'R ” 1333 
3’’”ip7 Rbl3 ’7R31 R'Obo bo 

'12130 0173 B’b®l :R1'3R1 R'OE 
R17R 3'17R bl B’bDI R’OE 

piFI’J'lFI b331 R’OIFIFDI R'0’31

333’3 -JFIORb [133 3”D 13’33 
■p’O 33 3’1’0 Fib Fl’b3 FHinbO

R3bn 3'3*3’ ”3inb3 313R 
R3bo 3’33 R33' R1R ”31Flb31 

3inbl :RO'R1 R3R Rb3 [’33 
Rll'O RbRE3 R3”ll R3D’3'3

R3’3b R3’3 [0 R30H3

be " bR ipi'X 33' bR3E’ bsi 
3ER1 33'X3 'ER 33X3 333 

:'pbDl'3 R.3303 p P3 0p'X3 
’3 ’’ 33 33bD3 330R 0331 

,33DX: 3ER 31'33 '3B0 333B

□1’3 p 0131E3R ~b03 3'33 
:3I3 01'3 31'1 313 ',33pb: 3ER 

'3’0 3:np ,’eb: 323 c'3bR 331'1 
,'"'1’3 30” OR

”31' 3R1 33130 '313 3R B1EB31
3R 3TB31 p® E3b31 333RB3 

3B1' 031R RbD31 3ER3 3131’C 
bl blB31 3EB1 31X3 31331 3BR1 

I30R31 bbB331 3'1B

"R 3ER 33133 -|3DRb R1 3111’
'3 :33R OR '3 33R 33J? 3b

3’33 '1R 3331 313 ’330” 333
3013'3 :OR1 3R Rbo -jbOH

P'3b 3'30 npix 3bRlE

~30Rb r: nn'bxn \3 nrei 
1RX 3R 3b'X31 3R'3 3”:i'F 

ER lbR3 0'3'IRF p -[3'1—0 
irbi' iop

R333 lb’Op 3313'1 bR'E' boi 
R3pe po'i? be pnnbR •• 03p 
P3 pip'CR3 PIO ]13b p'l'R3 

:J1R 3'1'3'03 3Rpboi' R3303 33 
33BR1 3p31’ R33bo 33DR 313bl 

□13R lbx3 3'3103pRb ” 31 
P 33DX '3 R3E'3 03p [0 3bn3 

IRE'O [033 R33E3D

R3bD 3'33 R3113b R3113 
R01’ pb ['33 E—1E3R 

:p33 R01' 311 R3b3 3'3333'R3 
31 bl 33 'EB2 R3 R13bR [1331 
”3' [0 33' 30 RbBp3’Rb ”3' 

:-]D3p 3'BE ['R

[133 33® 330'0b '3X'3 Rb ['Rl 3b'X3 ,331R 33pb 3X'3 Rb 0R1 
R3133R 01B [0 '[31'17 [Rl' 3' 3/R3 31"RD -[3'1'0 [RX 3R Rl 
blO'Ob [1301B 3' 133B3 ['b'RH :03'bl 10p 'ER

:[133'

3'1 R3'.3bo 'E10b 3' FrbERl 
R'E 3E0bl R333E13 [ip'3 

[WRbDl 3E". 71’® 3' 31’731
R01X3 3R':il OBpl 7B1 

bl 3bsn :R7D1B3 3700'Rl 
370R1 3R'bXl R3BR

713bl "330R0 3'10® Ol'R 
3' 3733 31R D17R 'b R13ER 
[113pERl R’ODl '2'30 R1333R

R'7313 b3 RFbBpi 0’7X00
:[132'23 'R7X07
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Aramaic Text Esther Rabbah (Vilna)Josippon

,bimn poob wnox ixan noxm 
omx mm /oeo omx nnro 

:mn ore nbao

o-o yznnb.msi’C pb px
GSi'23 'X

pm onb nnre ao'ob noo oo 
□•tixi o’bim o'obo onosb 

:noion psnx cnbrom

~o-ob 'b x™o‘x x:x mnbi 
poor noon x—  xnb‘bon 

rnxo pnonmo xn mo mnbi 
popmox xb pmoon 'boo 

pypocx xbi boon xmoboo 
pnm’irob onsi non xmoboo 

'mp nxxsxb p~i xmoboo 
x:x mix ninxn xmoboo prior 

:ns mn 'oro ]innbx ” xin

nprnn pmoi goto nxmn porn 
cm omorn noo:n pjmrm 

]D onb onb pm nonoo otoo 
,0’obnn mso e’oi o’oon

nnx nnm 'o ‘ox 'b non min 
nxr os pxi :pnox neo to 

:nn on-o’-x j-txo omvro

t»o- poob x-ornox -on noi 
pyx xm

•nx:oi to™ ponce ox ’o by 
xxr •’oxo :nbim nx:o o.mx 

,nm ooxb -'ox mo ntrnp mx 
:]irrr:o pion xnm xnn’x nxi ‘mxsn -mo nx x:ox ox ?o 

xbl ‘0X10 -©X Tiobo TO 
•o m~ oix’on tox oro Tinoo 

:~o ox

■oiob bo rr p-mxi ocx moi 
oip’n oxo bo no Tnoom 

xmoboo xb’bo no ’mno’o 
xor ]D ’nmn xbi ©moo 

pnb’x xon or xobn orn'xo 
onbxi 'obo pmnbo poo’oo

innoxo xom npr p pio 
oc'obi pon xor m xpriob 

unobi xyro pin'o ~t pncr

]ott x:mb: x:b oo xb pool 
pyx p-b-x ropo x:n' pnboo 

mx x:noco xb mox ponx 
pir pn‘b'02 ,t pnb'X pn’TO 
□nx oo’ob pnooo pmo’ pnbi 

’x-inm xor n’ ]T~co pnx 
:p’T0

pmox' mo p:r.~co
:‘‘T xor xmbao

x’oo tes! xtoo xyro mnbi 
xoo xo‘ ‘o pnb xnnx ooiob 

pronm :pnnuT xoboxb 
xbi xmxo xtooo p:c prmx 

pobo pmmp xnmoi xon- 
.t prmxi pomoi po-m 
xi‘ix pnb xnono pmnx 

oico xnoto praonx xnnooo 
:“010

□’Toro '0 onb m xb nnm 
’0 D'Tix non mm ,~tbo onix 

on’b’osb -a ,oto nnx anm xb 
□nx :~oxb nnno‘ onbi inr 

otto □,mmn nx onro

pn’ no ]ino’oo xnnon por no 
xnnnx oono ponnxi xns’pn 
pinioi’xi poo bnoo ’X'^ob 

P’.m xnmoo xoio pm xnoo'o 
xmb xnono ixrrpoo x-’oo 

pnn'.nsb'i pmsob x’oo ]o 
;xnyo —oo X'o p.nb xnp’BX
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Aramaic Text Esther Rabbah (Vilna)Josippon

rr ’:o'ab nma’ba am

miboa msbo a^ai

n~ can ’:sb a’onnb -ma mm 
rnam m

aanba pnm ambon pnab 
:as’pm ifrTn R-aco

man’ noa name a: •nbmn 
para nab nama: ’anr twi

mail p’Oin’ ma ”<nba nain 
pa .nnman ram nmam 1’O'b

pn’b a: nos a’ma’ ma naai 
:nnaa pnona nca ram noin’n

mmi ran’ ba ar inb’scm 
nca ’btbi pa msb cma: rim 

,mba nna ’b pa

bmco nna m ’:sb inb'Bcm
:C*R3

umna na aw*? m5a ]m 
nma -jrzi’m an-obi pmaan om5on a5> m ,~mai? na amabi 

,a:cm amn mna *?a qnm

arn'cra anp pom ’b am 
mm pnoa abm- ana aabo 

anp ;□ am: b’nm ream 
;mma

aip mnm pmaa anba real 
aor ano’m paean aro'b pna 

paiaa pnanoa nmao m pn 
qonnai

mn can ’ffib a’onn -b ]m 
an’ ncaa man’m .enmena 

,ma.n ’’Ba min

mbnnn mnbnno pna 'jaroi 
amm -manp -'bn ’n’Bao’a: 

pnana: ’mbr -nbnn am pnom 
panp ’a brnmb nmaba b’l'nn 
:abca 'manp p pisan bbia p

ba ar n'~’ p'aaa anba mma 
□np amarei jr:a nrmb ’mor' 
amrama: anomai a:ma proa 
rnba pr.noab pa m ansiaai
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(numbers indicate verse numbers in which each word appears)

ZKKnn'K

ktiftok

bzKbzK

ptikxnr/OK

b.KKnbK

’.TOnRKOK

-fik-IOK

KlonK

KD'KK2K

p-b'Kk2h:k

]’b-KmK

1’KKB1K ,KSK

prK■JBK

KEPK]’P31K

"jin'K□ TIK

KCOT'KKV-1K

cry, noise
1

lion
35, 48

to turn
28

forty
40

you
17, 21, 36, 44, 47

we
22

handmaid
32, 45, 47, 48, 49

say
11, 12, 14, 24, 30, 43, 44

woman 
45

,K0DK
KDHOK

they brought me 
46 (see-nK)

there is here?
16

arm
37

ancestor, father
13, 17, 19, 32, 36, 42, 47

to eradicate 
3

mourning
26

I
I

I

mother
32

cruelty, severity 
5

to eat, swallow up
35

noise
2

those
35

human being
15, 16, 22

uncle
11

to seize
1, 18

inheritance
22, 25, 41

to go
7

they, these
3, 42

TZK
(hafel)

except, only
10, 15, 19, 44, 46

face
1, 4, 8, 13, 30

God
13, 14, 15, 17, 18, 20, 24,
25, 27, 30, 34, 43, 46, 47,
49, 50

if
34, 35

that, so that, because, for 
9, 15, 16, 17, 19, 22, 24, 
28, 32, 36, 43, 44, 48, 50

I
16, 32, 43

Glossary to “Dream of Mordecai”
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mun'2

pr.KP=

T.»

(Rn-ii'3) W3

i»33n bra l’»

bbaaKnrpD

nmDT3

Knbi.nam

bna(’”!□) ’1K3

nna

R-Q13□ 13

X’T3na

== (br) ?□

KC'3K-IX

msraW’7J

in

to be agitated
1

panic
1

man
io

upon
34

Creator
30

son
15, 22, 27

prayer, pray
13, 14, 25, 30, 32, 49

alone, by oneself
10, 17, 21, 32, 46

house
16, 32, 33

flesh
15, 39

wickedness
20

evil (person)
28

to rend 
45

first-born
36

to put to shame
25

place
16

to come
12

depth
31

kid
48

daughter
11

but, however
17, 43,46

bless
51

except (with to)
32

valley
37

enemy
43, 50

cattle
37

therefore
13

cheer
26

in order that
51

in order that, because
14, 15, 36, 45

then
2

you (m.p.)
44

between, among
3, 5, 6, 36, 37

earth, land
1, 2, 3, 4, 7, 8, 9, 30, 31,
40, 41, 43
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wnxt:

{aph ’el) njwon

n:n in:

w:-r:■pi

ft:wn

mb:win

'b:mn

bon ,bo’.n ’-o

wnTn

noo’.n

KfflHwnw’n

panprn

won

pen

wobn

ibn

rnn ,rn-on

inhabitant
1

,wb'm 
wnbm

here
32, 33, 46

thus
33,45

even as
48

faith
9

as, like
7, 37, 45

vanity
24, 25

to tread
16

who, which, that, of
16, 18, 28, 47, 49

to fear
15, 48, 51

reverence, fear
1, 48, 50, 51

to lead
33, 36, 37

to exile
19

this
14, 43

pride (with ’mn)
14

to bring over
39

to transform
26

onward
10

now
46

they (m.)
44

to be, occur
3, 4, 7, 9, 11, 22, 23, 43, 49

he, it
4, 10, 43

behold
l, 6, 12, 34, 42

to shine, rise (sun) 
8

blood
15

to remember
22

memory
3

menstruating woman
45

to contend
15

exile
19, 42, 44

to bow down
15

this {dem. pron.)
2, 14, 15, 19, 24, 32, 33,
42. 45, 47

proud
9, 40

I
I
I

to fight
5, 6
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(itpe’el) ]crl”n

xri i”

XL”'txiB’i

□bn ’CT

xcb-n

m®bn 1’ilT

n’untXl’01

xa’cn

intoion

xmnX2’»n

’inX3B

□11cia

xcinXH31B

xpbinx-ra

xni’ba 0’1

•tii?oa

earthquake
1

to dream
1

dream (n.)
I, 10, 12

101 
(aph ’el)

childhood
12

flint stone
38, 39

to see
2, 25, 37

to spare
25

portion
22, 24

sin (n.)
19

to sin
19, 42

one (irulef art.) 
3

to rejoice
46

beloved
23

descendants
27

to feed
40

time
27

to prepare
18

to be sold
19

to hide oneself
29

to sink
18

goodness
41, 47

secret
29

poor one
21

darkness
4

to bequeath
41

pious one
18

weakness
19

grace
49

living (m.p.)
6

to live
26

rejoicing
26

good (adj.)
26, 41

small
3,4,9

IBB
(itpe ’el)

lovingkindness, grace
13, 33, 49
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RmwaID

R“3D"

RCITO

RblD

B~nz>

3.1’52

rotr5-5d

in-

RD'H”12

RD"JI’OD

Rj'O’(itpe ’el) -02

RBI”

Rip']D2

□rrRID

R3H’
rdd5 ,d5

R.-D-n-®id5

w —so 5

III

now
13, 18, 20, 24, 25, 32, 34,
35, 44, 47, 51

crown
46

to humble (pass. part.)
49

hunger
38

heart
4, 10, 13, 14, 50, 51

to wear
29, 45

idol
25

to thank
44

to know
19

to give
38, 41, 48, 50, 51

to declare God’s unity
25

family
13

right hand
21, 47

advisor
49

to inhabit
32, 40

orphan
33, 47

to subdue, conquer
24, 49

when
11, 20, 42

window
33

simultaneously
27

to lie in wait
18

therefore (with ]’1D)
15, 45

to be hidden
14

now, please
13, 18, 20, 22

to dig
18

garment
29, 46

dry land
37

honor
15

sea
7,31

inhabitant
1, 9

all, every
1, 2, 3, 4, 8, 9, 14, 19, 23,
27, 30, 31, 36, 46, 49

hand
18, 19, 20, 25, 34, 37, 42,
43, 44, 50

all
(see under 52)

day
10, 12, 19, 33, 42, 43, 46,
47
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nr.5
1=®

nnb«5o

55b

rbh5
rd5b

-‘5
«.-iib5b

no5
k~b5b

-jwo1°

]RBnon

]KB
Knp'UB

nuibb
ROI^O

B131D
W0110

K3iroIM

•no.IM

KilBEHO
K-I1H3

5ioo
R1HJ

K'B
kh:m

K'B'B
no:

because, for the sake of
13, 15. 19, 20. 37

to fill
29

to speak
43

queen
11. 28

oppression
12

trap
18

to keep
io

unto
20

only
28, 33, 36, 39, 43

bread
38

why
24

to be humbled
9,49

who
16

desert
37, 40

food
33, 39

to destroy
40

plan
28

word (of God)
17, 46, 47, 51

to humble
22

to deliver
19, 42, 44

height
31

to flow
6

to shine
8

light
8

river
7

morning light
8

to lick
16

there is not
5,24, 32

garment
46

water
6, 38, 39

king
13, 30, 32, 33, 40, 46, 48,
50

kingdom
1, 29, 43, 46

from
3, 6, 10, 14, 15, 20, 21, 22, 
23, 25, 28, 32. 33, 35, 38, 
39, 46, 48, 51

spring
6, 7
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b:>o

5e:□rboS

ps:
i ’:o

de:
i’»o

'S3{itpe ’el) ’do

RiD3
010

’03□no

]H3
JR1!

OROnoa

-oo
R-I02
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’30
ID

R3TO .NWO
R01X)

RC'O

pro
R2”l’

Rin-onb'ii

0’0
po’o

human being (with no) 
(see under RtD3'R)

to hate
45, 46, 50

help
32

to shrink (from fear)
51

to close up
25

servant
19, 43, 50

to cross
6 (aph ’et), 37

until, toward
28, 33, 46

lot
22

eye
17

on account of (with bo)
27

to take
34, 35

to fall
18, 30

to go out/bring out {aph.)
36, 38. 51

to strive
2

to forget
19

to give
13, 15,49

to trust
17, 47

enough 
44

abundance
41

offense, sin
19

horse
37

help (n.)
16

to help/be helped {itpe ’el)
24, 32

to look {itpe ’el) 
6

to refuse
15

flock
35

to do
14, 15

to distress, trouble
4, 11, 12, 20, 24, 27, 45

upon
3

soul
17, 34, 45

to be unclean
15

to bow down
14, 16, 44

I

to swallow
3,24
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5aa-id

ztib Kn5a

□job □ a

nns KDa

•ns ’3a

Kn”ia'□s

K22aKmns

kois IDS

15s HK5ia

'5s p-,a

KO IDnos

K:p-1EKIES

o5dKIDS

k5'od5’op

5op

KO IDKD'-!p

to pray
4. 13, 14, 20, 30

holy
15

bird
39

to grow
28

prayer (n.)
28

fast
29

thirst
38

to open
24, 35

to redeem
20, 21, 24, 26

foot
16

to cease
6

to make work (aph ’el)
44

redemption
16, 25, 26

to flee
20, 28

Gentile
15

poor (adj.)
33

dust
16, 29

to afflict
29

with
43, 39

to cry out
4, 27

opposite, against
2

morning
25

to choose
35

wide
7

event, word
12

to uncover
29

mouth
24, 25 , 35

cloud
4

world
1, 14, 15

idol, hewn image
24, 25, 44

to enter
13, 51

to separate
5. 6, 22, 23

nation, people
2, 3, 4, 9, 13, 19, 22, 23,
24, 25, 36, 37, 44, 45

about, above, upon
1, 4, 8, 15, 16, 17, 21, 25,
26, 27, 30, 31, 34, 51
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=’P

=V

r=v
sun mp

(p’el) mpKilTi

(pa ’el) mpK01"i

bap(itpolel) Din

□m cap

Kbc’ppom

pm KO”P

*?Pp-im

Rcrn Kr^p

KO’ KC-ip

(paleI) co’ (itpe’el)'-?

rep

Rnr

r

5

I
I : s

mercy
13, 33, 47, 48

pasture
35

lofty
9

head
29,46

to be distant, reject
43, 45, 46

to love
50

spirit
14

anger
5

foot
16, 18

great
(see under 31)

master
14

severity
44

to be called
15

possession
30

ashes
29

to kill
34, 36

to establish
19, 21

to sanctify
23

olden days
22

to go before
13, 28

need, pleasure
39

evening
25

to elevate
37

rejection
45

to be extolled
9

height, haughtiness
14, 31

covenant
19, 43

gloom, darkness
4

to rise up
3, 13, 21, 47

great, large (pl. kz^z~) 
1, 2, 7, 9, 15, 20, 39, 40, 
42

war, battle
2, 6

sound
1. 2

before
4, 13, 14, 15, 20, 27, 28, 
34, 40, 48, 49, 51
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B’b®

ket-

5kekd5®

uiwK’DO

pEE~rac

“TOi'C®

KETOKOO®

KjJETOKTO

koto'TO

'TO(itpe ’el) to®

CTOEE®

K1DTOE’S®

s]'BCKp®

«->ins'OR-i’in

Z’TO ."TOHID

'S’CKnncom

n5®Kmnn

to tell
10, 12, 36, 43

heaven
30, 31, 38, 39

treasure
29,46

sackcloth
29

steadily
25

pleasing
34

hair
29

to hear
36

flint
38

ruler
31

□5to
(aph ’el)

to throw off
29

to destroy
43

beauty
13, 49

to flood
7

splendor
46, 49

captor
42

plenty
39

name
15, 23, 25, 42, 51

to ask, beg
33

to abandon
43

to be quiet
9

to place
25

banks (of a river)
7

to shudder
2

to change
43

year
1, 40

sun
8

peace
9,51

to fulfill
39

to save
18, 20, 35, 51

trembling
1

desire, thought
20

to praise
24, 25, 26, 41, 44, 50

pit
18
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PP’n

KDy"

o-.nto shield
20

adornment
29, 46

to raise
17

mighty
37, 50

sea-monster
2, 3, 5, 6, 31

two
1,2, 3, 5,6
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