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9.
would ceamse to flow."(7) "My memory is there, which conveys somew
thing of the vast into the present. My mental state as it advan-
ceg on the road of time, is continually swelling with the duration |
which 1%t sccumilates: it goes on increasing - rolling upon itself,
as o snowball on the snow."(8) "The truth isf that we change without
ceasing, and that the state itself is nothing but change."(9)

. There gppears to be , however, discontinmuity in psychical
experience. i;idents arise which seem to be cut off from those
which precede them, and to be dlsconnected from those which follow.
Our attention is fixed upan them because they interesy us more,
but "each of them is borne by the fluld mass of our whole psychie-
cal existence."(10) If, instead of watbhing individual incidents
and enalyzing consclousness into particular states; we make an
effort to reach our true selves, our living acting selves, the
resultlis different. States, no longer distinet, fuse and inter-
penetrate til1l there is simply a contindity. It would have been
impossible to have reconstructed the self from-the materials
furnished by the anslysis. The fact is, no single state of con-
sciousness can be considered spart f6pm all others that have goﬁa
vefore, No sensation, no feeling can repeat itself; and,what is
more, the present is unforeseeable and new, given its distinctive
character by the sum total of past experiences. One state differs
from all others in quality, not im quantity. The multiple states
of consciousness bear down upon succ%&ing states only to affect
their quality: the intensity, that is, of the sensation, the
feeling, the volitidn or the idea. It ig said, therefore,that
there is gualitative heterogeneity and incommensursbility between
past and present. Such is duration.

"As the past grows wighout ceasing, s0 also there is no

limit to its preservation. Memory is not a faculty of putting
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45,

denotes several things having nothing in common....Fot exsmple,
the word ‘mepciful', one of the attributes of God named in the
Bible, is a homonym. That 13, we denote by the same word a quality
which is characteristic of humen beingé, but which, when applied
to God, has nothing iﬁ common with it."(GO)IThere is nothing, in
fact, in God corresponding to the word merciful., In this way
Maimonides aims to establish a true conception of God; God so
defined by the use of attributes which are not attridbutes at all
will be absolutely incorporeal and purely spiritual., A glance a%
his greatest ohilosophic treatise,Guide for the Perplexed, shows
that more than half of the first part, a total of ssventyuéix
chapters, is devoted to an exposition of the homonymity of the
Divine attributes. The expressions which are discussed are nouns
and verbe used in reference 1o God, attributes of the Deity, and
names comnonly given %o God. The several argunents advanced by
Mgimdnides against the employment of attribubtes are intended to
ghow that those who aesume the real existence of Divine attributes
may possibly utter with their lips the creed of the Unlty aznd Ine
corporeality of God, but they cannot traly belleve it. Faith coun-
gigts in thought, not invmefe utterance; in conviction, not in
mere profession. He discusses then the impropriedy of assigning
attributes to God. | |

The attributists admit that God is the Primél Cavge, One,
incorporesl/ free from emotion and privation, and that he 1s not
comparable to any of his creatures. Any sitributes which, directly
or indirectly, are in contradiction to this creed, should not be
apnlied to God. By this rule he rejects four classes of attributes:
those which include o definition, a partial definition, a qusaliity,
or a relation,

"The definition of =z thing includes lts efficient cause; and
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goes in the inverse direction, and thus finds ltgelf naturally in
accordance with the movement of matter. A complete snd perfect huw
manity would be that ifi which these two forms of conscious asctivi-
ty should attain thelr full development. In the humsnity of which
we are a part, intultlon is, in fact, alwoet completely sacrificed
to intellect. It aeems that to conguer mstter, and to reconquexr
idself, cangciousnesgﬁgad to exhanst the best part of its power. 
Intuition "is s lamp slmost extingnished, which only glimmers now‘é
and then, for a few moments at most. Buft 1t glimmers wheievef =)
vital interest is at stake. On our personslity, on our liberty, on
the place we occupy in the whole of nature, on our origin and
perhaps also on our destlny, it throws s light feeble and vafcil-
lating, but which none the less pierces the darkness of the ﬁight
in which the intellect leaves us."(76)

Inteliigence’fiﬂds its proper shgre of activity within the
pesitive sciences. In the matheﬁatical gciences 11 is perfectly
st home. "Ds jure, phyéics greasps the gbsolute....I am of the
opinion that it is reallity in itself, absolute reality, which the
mathematical and physicsl sciences reveasl to usg."(77) Intelligence
succeeds in the sclences because they have nlitimately & pracgical
oin, and intelligence is the instrumeny of aotiaﬁ.~Parallel to
modern sclentiflc knowledge there ought to be constituted a second
kind of knowledge which would retain what ohysice alliows to escape.
Oné& mugt transport one'svself by an effort of sympathy to the
interior of tht which becomes, and attempt to follow the flux to
the real. Philosophy thus introduces us into spiritual life, its
true domagin.

But science treats the living in the same wey as the inert;
the object of philosophy is to speculate, and its attitude should

not be that of science, which alms only at action, and which, being
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