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Report on the Rabbinic Dissertation Submitted by
Michael A. White

A Literary and Source-Critical Analysis of Midrash Vayosha

This thesis entails the presentation of the text of Midrash
vVayosha together with an English translation that is easily
readable and a detailed analysis of its content. The text analysis
is both literary in nature, focusing on the key themes repeated
throughout the compilation and upon its major thematic thrust, and
source-critical. 1In attempting to trace the primary sources used
by the editor of the text as well as the recurring theme-words,
symbols and emphases in the text, Mr. White has increased both the
reader's understanding of the nature of Midrash Vayosha and its
agenda, as well as his appreciation for the genre of narrative
Midrash.

After closely studying the extant printed versions of Midrash
Vayosha, the author decided to present the version of the text
which is included in J.D. Eisenstein's Ozar Midrashim (Vol. I, pp.
146-156) as Chapter One. In providing the reader with the full
text of Midrash Vayosha, the author has made the analysis of and
reflection upon the text much easier.

In Chapter Two we find the translation of Midrash Vayosha into
English. The translation is not word for word, though the author
did stay very close to the original text. While maintaining the
fl@w of the original, Mr. White has divided the text into thematic
units, thereby underscoring the thematic progression in the text
and its emphases. In addition, the Biblical quotations are
italicized so as to show how the narrative of the Bible serves as
the fabric upon which the midrashic tapestry is sewn.

Chapter Three involves a very detailed analysis and comparison
of all the sources used by Midrash Vayosha s compiler. Our author
Points to the fact that much material is drawn from other narrative
mldrashlm such as Pirke d'Rabbi Eliezer and Sefer ha-Yashar, as
well as from such works as Pesikta Rabbati, Midrash Tanhuma and the
Babylonian Talmud. The utilization of these sources helps
COrroporate a 10th-11th century dating for our text. In addition
to his source analysis, Mr. White also closely examines the




3different themes developed in this compilation. Proceeding through
the midrash section by section, our author pinpoints the overriding
themes developed through a picture of the juxtaposition of the
three events: the Akedah, the Exodus and the coming of the Messiah.
The salvational power of the three moments is clarified and God's
power to insure Israel's survival and guarantee the ultimate
redenmption is underscored.

Tn Chapter Four of this thesis, Mr. White demonstrates how
closely the three redemptional moments are intertwined in this
compilation by isolating the theme words, symbols and literary
devices which appear in the descriptions of all three. We note,
for example, how Israel's relationship with God is highlighted in
all three events by the text's use of the term "ohavei" (My
peloved) to describe the people of Israel as well as individuals
1ike Abraham. Similarly, characters like the ministering angels
appear throughout the text to underscore CGod's providence and
ongoing involvement in Israel's life.

In Chapter Five, our author brings together all the
information he has garnered from the text in an effort to
demonstrate what is in his perception the overall purpose of

: Midrash Vayosha - God's guaranteeing Israel's salvation and the
certainty of the coming of the Messiah based on the Binding of the
\
|

Isaac story and the Exodus from Egypt. He summarizes in this
chapter all the evidence linking the three events which demonstrate
God's concern for Israel and God's power to redeem. In recreating
the Biblical narratives of the Akedah and the Exodus, the author
of Midrash Vayosha expands God's providential role beyond the
description in the Bible.

In his Conclusion, Mr. White posits that the themes of this
rabbinic compilation are consistent with the situation of the
Jewish people as they lived under Islam and Christianity in the
early medieval period. The author of Midrash Vayosha emphasis
God's salvational plan by weaving together three moments which
highlight God's tests of Israel, and God's providence, thereby
trying to convince his constituents that they, too, will experience

God's redemptive power.

Although it is very difficult to give a clear sense of the
purpose of a work such as Midrash Vayosha and to determine its
provenance and dating, the author nevertheless has helped us come
to a greater appreciation of the nature of the compilation and its
development. In the context of this limited study, realizing that
much of the potential historical backdrop is not considered and
that the thematic analysis does not take into consideration similar
themes in possible parallel works, the author has handled the
te*tual material in a creative manner. He has clearly isolated its
maln ingredients and demonstrated forcefully their
interrelationships. By highlighting the associative purpose of the
thl.”ee historical moments, Mr. White has given us a perspective with
which to view the work as a unit that fits thematically together
rather than a mere assemblage of disconnected pieces. Although he
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may overstate a bit the pattern of connectedness, he has enabled
the reader to see a clear flow in the overall text which could be
easily missed.

Mr. White is to be commended for his translation and his
analysis. It is occasionally quite insightful. He as shown that
he does have the ability to deal in a quite sophisticated way with
rabbinic textual material and bring a degree of creativity to the
enterprise. Though much more could be done in analyzing this
rabbinic compilation and setting it in its historical context, this
thesis provides us with a fresh angle with which to read it. Mr.
White deserves praise both for his diligence and his achievements.

Respectfully submitted

Dr. Norman J. Cohen

Professor of Midrash

April 19, 1989
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These words of acknowlegement represent the conclusion of my
formal Rabbinic School education. I write them with a combined sense of
accomplishment, and of humility. For the past five years, I have engaged
in the exciting and fulfilling process of Talmud Torah. I have learned a
great deal. And now, as I stand at thé door, making preparations for
departure, I realize that life has greater meaning for me because of my
study.

The rabbis tell us that study, like water, gives us life. It nurtures us, it
quenches us, and it adds sweetness to our lives (Cant. R. 1:2). I believe
this to bé true. Through my years of study here, my exposure to caring
and dedicated teachers, my immersion in the sacred texts of our tradition,
I have grown. My years at HUC have given me a greater awareness of
my strengths and weaknesses, and my priorities, and my mission as a
rabbi.

I have studied Torah, but not enough. I pledge to myself that
traditional study will always occupy a central and pivotal place in my life.
But I will not simply study Torah for its own sake. I will study so that
the messages of the rabbis can transform my life and my work. Their
words must leave the pages and impact the world. The rabbis stress that
study must lead to action (Num.R. 13:16). It mtist bring holiness into
the world. It must warm and strengthen the world. And it must heal the
world.

As I stand at this point of transition from Student Rabbi to Rabbi, I
wish to thank Dr. Norman Cohen for all that he has given me over the
past four years. He has served as a powerful role model for me. Asa
teacher, he makes Torah live and breath. As a Dean and Rabbi, his

dedication, commitment, and energy, have created a community at HUC
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none. | will always strive to achieve the level of excellence in my own life
and work that he has achieved in his.

I constantly offer thanks to God for blessing me with two loving and
supportive parents. Alan and Susan White have always been there for me.
Their love and commitment has been my greatest source of strength. They
have given of themselves to me unconditionally. All that I have achieved in
my life, I owe to them.

As a small token of my love and respect for my parents, I dedicate this
thesis to them. May it serve as a sign and symbol of my deep and humble

appreciation for all that they have done for me.
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Introduction




The Aggadah, which is to bring heaven nearer to the
congregation and then to lift man heavenward, approves itself j
in this profession on the one side as glorification of God and on ' }
the other as consolation to Israel. Hence the chief contents of |
the addresses are made up of religious truths, maxims of it
morality, colliquies on just retribution, inculcation of the laws
which mark off national coherence, descriptions of Israel's |
greatness in past and future, scenes and legends from Jewish i
history, parallels drawn between the institutions of God and |
those of Israel, praises of the Holy Land edifying accounts and
all kinds of consolation. !

These words written by the great Jewish scholar Leopold Zunz, capture

the intent and purpose of the rich world of midrashic literature. Midrash is

a window into the Jewish soul throughout the centuries. Its descriptions

allow us to witness the spectrum of Jewish experience, from the pain of

persecution to the joy of celebration. The ideas expressed in Midrash inform
us of the progression of the Jewish intellect throughout the ages.

A very important and common element found within all Midrash is its
close relationship to the Bible. The authors of the Midrash engaged in the
process of explaining and enhancing the Biblical text--filling in what they
perceived to be lacunae in the text, changing the outcomes of certain Biblical
events, expanding the inf luence of certain characters, all in attempt to keep
the Bible alive and contemporary for their age.

Engaging in the study of Midrash taught me of the centrality of Torah in
the Jewish past, and of the effort to maintain Torah as a living document in
the hearts and minds of Jews throughout the ages. Midrash has helped me
to take the study of Torah seriously, and to see that the process of keeping

Torah alive, a process in which I engage, has always been a part of ]ewish

IAs quoted in Hermann Strack, Int, i :
Jewish Publication Society of Amenca, 1931 pg 202

ash, Philadelphia,




life. This is why I have always been drawn to Midrash, and why I chose to
write my thesis in the area of midrashic literature.

The original impetus for this thesis came in a course at the Hebrew Union
College-Jewish Institute of Religion in the Narrative Midrashim. I found this
particular genre of Midrash compelling, and I wished to study it further.
Authors of Narrative Midrash follow the story line of the Biblical narrative
and frequently weave verses from the Biblical text throughout the midrash.
Although Narrative Midrashim may greatly alter or embellish the Biblical
story, two common characteristics of this genre of Midrash are its close
relationship to the Biblical account, and the generous inclusion of Biblical
material into the midrash. Narrative midrash is, in a sense, a rewriting of
the Biblical story on which it is based. Examples of Narrative Midrashim
include Pirke de Rebbe Eliezer, Seder Olam, Sefer haYashar, and our own
text, Midrash Vayosha.!

Midrash Vayosha is a Narrative Midrash which explores redemptive
moments in the life of Israel. In order to demonstrate God's salvific powers,
the author of Midrash Vayosha has woven together three important
moments of redemption in the history of the Israelites--the Akedah, the
Exodus from Egypt, and the coming of the Messiah, and highlighted God's role
in them. | '

Modern scholarship suggests that the text of Midrash Vayosha was first
redacted in late tenth or early eleventh century.2 It was first published in
Constantinople in 1519.3 Printed editions of the text appear in three
midrashic compilations: Divrei Chachamim, edited by J. Meyer Samuel Metz

IStrack, Introduction to the Talmud and Midrash, pgs. 225-229.
2See Herr, “Smaller Midrashim,” in Encyclopedia Judaica, New York, Macmillian

Company, 1971, Vol. 16, p. 1516.; Eisenstein, Ozar Midrashim, New York: J.D. Eisenstein,
1915, Vol. 1, p. 146, ‘

3Ibid, Also see Strack, Introduction to the Talmud and Midrash, pg. 342.




and published in Warsaw in 1846 Beit ha Midrash, edited by Adolph
Jellineck and published in Leipzig in 1853 and Ozar Midrashim, edited by
JD. Eisenstein and published in New York in 1915. The latter edition was the
primary text used for this thesis.

This thesis includes five chapters. The first provides the Hebrew text of
Midrash Vayosha from Eisenstein's Ozar Midrashim. The second chapter is a
translation of Midrash Vayosha into English. Midrash Vayosha is a beautiful
text. Through its translation into English, it is my hope that the midrash will
be more accesnble to the American Jewish Community, if only through my
own teaching m the future. In translating the text, I endeavored to strike a
balance between fidelity to the Hebrew text and the importance of providing
a readable English text. My main goals in the translation process was to
create a readable English document while maintaining the spirit and the
intent of the Hebrew text.

The third chapter is a detailed literary and source critical analysis of
the compilation. My first goal in writing this chapter was to discover the
rabbinic source material for the midrash. Both Moshe David Herr and
Hermann L. Strack point out that the editor of Midrash Vayosha borrowed
extensively from Pirke de Rebbe Eliezer and Pesnkta Rabbati.! Material was
also taken from Midrash Rabba, Sefer ha Yashar Tanchuma ha Nidpas, and
the Babylonian Talmud and there are also common elements found within
Yalkut Shimoni. Where Midrash Vayosha and another rabbinic compllatlons
share a common motif, a comparison will be made between the two. Often
times, parallel material in other rabbinic sources will assist us in the analysis

of our own text. Other times, the two paralle] sources take a common theme

'Str_ack, Introduction to the Taimud and Midrash, pg. 342.




or symbol in two completely divergent paths. This, too, will be discussed
because it is helpful to see how different rabbinic authors dealt with
common elements in different ways. |

The literary analysis in Chapter Three carefully examines the important
events described in Midrash Vayosha, and discusses how the author’s
descriptions of these events contributes to the overall themes of the
midrash. By carefully and critically analyzing the important events of the
midrash, I sought to draw some general conclusions as to the major
objectives qf the midrash, and how the author is able to achieve them.

Chapter four is a discussion of how the author weaves common words,
symbols, and characters through his descriptions of all three events. The
author of the midrash demonstrates the close relationship that the Akedah,
the Exodus, and the niessianic age share as common moments of Divine
redemption. One of the most noticible methods employed to express this
relationship is to repeat key words in his description of each event. Words
like “fear (NY"N)," "Here I am (Y3N)," and "my beloved ("2NN)," take on
added meaning because they are repeated throughout the midrash and serve
as a means of connection among the three events described.

Chapter five crystalizes two of the major overarching objectives of
Midrash Vayosha. Evidence from within the text wi‘ll be presented that the
author has connected these three salvific moments in order to demonstrate
that the Akedah and the Exodus actually predict the coming of the Messiah.
In other words, if one examines closely the details in the midrash of the
Akedah and the Exodus, one can anticipate the events of the messianic age.
The second theme discussed is the enhanced role that Divine providenoé
plays in all these stories. Ultimately, Midrash Vayosha contends that these

three events are all the direct result of God's active_ will in the life of Israel,

i




and that they are all part of God's divine plan for us. In this chapter,

evidence from the text will demonstrate that the author has expanded the

role that God plays in these stories, when compared with the Biblical ‘

narrative, in order to highlight the role of Divine providence in these stories

and within the life of the Jewish people.
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IAs quoted in Fisenstein's Otzar Midrashim, Vol. I, pgs. 146-156.
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Chapter Two

An English Translation of Midrash Vayosha
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I. Israel as a Dove
“dnd God saved (Ex. 14:30)." The sages of blessed memory said that when
the Egyptians pursued the children of Israel and saw them, Israel was seized
with fear and trembling, and so the rabbis compared Israel to a dove fleeing
from the hawk. And when it came to its nest, it found a snake there. So, too,
Israel---When they saw the Egyptians, they said to Moses, "Moses our
teacher! Where shall we gol?! The Egyptians are behind us and the sea is

before usll" And so they cried outloud, and Moses also cried with them.

II. Abraham's Prayers and their connection to the Exodus

Immediately, the mercy of the Holy One, Blessed be He unfolded, and
God said to Moses, "Moses! 1 am reminded of the prayer that Abraham, my
beloved, uttered at the moment that I told him, "Go and slaughter Isaac, your
son! He immediately acquiesced, lovingly. And the next day, he rose early
to do my will, as it is said, " And Abraham rose early in the morning and

saddled his ass and took bis two boys with fim, and [saac his son “ (Gen 22:3).

II1. Eliezer and Ishmael
And who were these two boys?--Eliezer, Abraham's servant, and Ishmael.
Isaac said to his father, "Where are we going to bless (God)?" His father
responded, "Yonder, to a place that is near.” And it is written, " And
Abraham took the wood for the offering and placed 1t on Isaac his son. He
look the flint and the knife in his hand, and the two of them walked
logether” (Gen. 22:6).




IV. The Introduction of the High Priest

Isaac said to his father, “Father, where are we walking together?”
Abraham responded, "My son, to offer a sacrifice.” He said to him, "There is
~Shem. He is a high priest, and he will offer up the sacrifice.” Isaac
immediately became seized with a great fear because he didn't see any of
the implements in Abraham's arms for the sacrifice. Isaac said to Abraham,
his father, "My father." (Abraham) said, "Here I am, my son,” Isaac said,
" Here is the flint and the wood, but where is the land for the offering, "

(Gen.22:7).

V. Isaac Knows His Fathers Intentions

Isaac immediately trembled, and his limbs shook as he became aware of
the thoughts of his father because there was nothing in his arms (for his
sacrifice). But, inspite of this, Isaac strengthened himself and said to his
father, "Now!, if it is true that the Holy One, Blessed be He has chosen me,
then behold, my soul is His." And Isaac reconciled his death in order to
fulfill the commandment of his Creator. And Abraham said to him, "I know
you, my son, that you won't hinder the command of your Creator, and my
command,” Isaac responded to his father, "My father! Quickly perform the

will of your creator, and He will act in accordance with Your will.

IPossible textual error; should read MY instead of NN
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V1. Satan

VI A. Satan and Abraham

Later, as they were walking on their way, Satan appeared before
Abraham as an old man and said to him, "Where are you'going?" (Abraham)
said to him, "To pray.” (Satan) said, "If you're going to pray, why do you
need to carry wood on your shoulders and flint and a knife in your hand?"
(Abraham) said to him, "Perhaps we will stay a day or two and have to
perform a slaughter, cook, and eat.” (Satan said to him, "My poor onel Was |
not there when the seducer said to you, “Take your son, your precious one,,
and offer him to me as a burnt offering,” And one who is as old as you will
give up his beloved son like this..and the first born whom the Holy One,
Blessed be He, gave to him at the age of one hundred years?" Abraham said
to him, "It was not the seducer, rather it was the Holy One, Blessed be He, in
all His glory and by himself, who said to me, "Take your son, your only one,
whom you love, Isaac and make (him as) an offering before Me." Satan said
to him, " /s ¢ your prety your confidence (and your foolishness), your
integrity your hope (and your demise)?" (job. 4:6). Abraham said to him,
“Who is innocent who has been uprooted? And where are the upright who
have been cut off?" When Satan saw that Abraham was not persuaded by
his arguments, He said to him, "Know Abraham, I tell you good news. You
will make an offering (of a lamb) and not of Isaac." (Abraham) said to him,
"Such is the punishment of a liar, that even if he speaks the truth, no one
listens to him. I don't believe you. Rather, the Holy One, Blessed be He, will

do what is good in His eyes."

22




V1. B. Satan and Isaac

Satan and stood before Isaac and appeared to him as a young boy like

him. Satan said to him, "Where are you going?" Isaac said to him, "To study
Torah.” Satan said to him, "Can a man study Torah before his death?" Satan
said to him, "Oh you poor boyll Where are your childhood years, and you
don't know that your father led you here to sacrifice you." (Isaac) said to
him, “I myself know. My soul is delivered into the hand of the Holy One,
Blessed be He, and into the hand of my father. All that He wishes to do with
me, let Him do."

Undaunted, Satan went to Sarah and appeared to her as an old man. He
said to her, “where did Abraham your husband go?” She said to him, "He
went to study Torah.” He said to her, "Your poor woman, don't you care
about your son? You don't know that (Abraham) is going to slaughter him?"
At that moment, her loins shook and her limbs quaked, and she lost
consciousness. In spite of this, she strengthened herself and said, “What the
Holy One, Blessed be He said to (Abraham), Let Him do, in peace and in life.”

And when Satan saw that his plan and intention to annul Abraham's
offering did not come to pass, what did he do? He went and made himself
into a large river, and when they arrived at that river, Abraham said to
Isaac, "Wait here for a while, and I will enter the river first and see if it is
deep.” And so he did. He went down into the river to the middle, and the
water didn't come up to his knees. He said to Isaac, "Enter after me. Don't
be afraid; the water isn't as high as my knees.” And Isaac went down behind
him and didn't stoop until he went as far as the middle of the river, where
the water rose and reached their necks. At that same time, (Abraham) lifted
his eyes toward the heavens and said, "Master of the Universe, it is revealed

and known before the throne of glory, that you are God in the high places
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and on earth. And You revealed yourself to me and said to me, 'l am ﬁnique,
and there is none like me in the world. and you are unique and there is
none who is righteous like you in the world. Make my name known in the
world, and slaughter Isaac your son as an offering before Me." And I hurried
to (correct you and) say ('You mean) Ishmael, since you told me that

' Through /saac shall your seed be called' (Gen. 21:12). And now, as we drown
in this river, who will declare the unity of God in the world!” Immediately,
the Holy One, Blessed be He, rebuked Satan and dried up the water, and they

found themselves on dry land.

Eliezer and Ishmael, Con'd.

Later on the journey, Abraham and Isaac were walking on the way, an
argument erupted between Ishmael and Eliezer, Abraham's servant, who
were watching the implements and the animals. Ishmael said, “"Now that
father is going to sacrifice Isaac, I will inherit all the property that will be
left by father.” Eliezer said to him, “You were already banished, like a
woman who is thrown out by her husband, and he sent you into the
wilderness, but [ am the faithful servant of Abraham's household, ever
present day and night.” And the Holy Spirit responded and said to them,

“Neither you nor you will inherit.”

VII. Abraham and Isaac as the Alter is Built
It is written, " And they came to the place of Which God bad spoken, and
Abrabam built an alter there. He arranged the wood and bound his san Isaac
and placed bim on the alter on lop of the wood™ (Gen.22:9). Abraham was
building the alter, and Isaac was handing him the wood and the flints.

Abraham was similar to a man who built a wedding home for his son, and
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Isaac was similar to a man who prepared a wedding canopy for himself,
which he made with joy. And Isaac said to his father, "Father, hurry and
uncover your arm and tie my arms and legs very well. I am thirty seven
years old, and you are elderly. And when I see the knife, I will kick you
from fear of the knife because the instinct to live is strong. And perhaps I
will inflict a blemish in myself and disqualify the sacrifice. Rather, please
father, hurry ahd do your will. Don't dawdle, roll up your sleeves and be
brave (gird your loins)! Burn me up very well and take my ashes to Sarah,
my mother. Place them in an urn in her room, and each and every time that
she enters her room, she will remember her son Isaac tearfully.” Isaac also
said to his father, "More than this, when you slaughter me, leave me
(separate from me) and to to Sarah, my mother. If she asks you, ‘Where is
Isaac, my son,’ what will you tell her? And what will you do in your old
age?” Abraham said to him, "We know that I will fear that our days will be
few. The One who comforted us when (Sarah) was barren, will comfort us
from this day on.” Abraham immediately arranged the wood and bound
(Isaac) on the alter on top of the wood. (Abraham) strengthened his arms,

rolled up his sleeves, and placed his two knees on top of Isaac with great

strength.

VIII. Tears
(Meanwhile) the Holy One, Blessed be He, sits on His high and exalted
~ throne and say how the hearts of Abraham and }Isaac were equal (in their
resolve to fulfill God's command), and tears were falling from Abraham onto
Isaac, and from Isaac, there were tears falling from Isaac onto the wood.
And the knife was bathed in tears. "Immediately, Abraham strelched ou!

Ais arm and took the knife to slaughter his son” (Gen. 22:10). The Holy One,




Blessed be He, said to the ministering angels, "Did you see Abraham my
beloved? How he declared the unity of My name in this world? If I would
have listened to you when you said at the creation of the world, ‘What is
humankind that you will remember it?" Who will declare the unity of My
name in this world as Abraham?" At that moment, the ministering angels
cried bitterly, and what did they say? "' 7he hghways are desolate,
waylarers cease, and the covenan! fs renounced” (is. 33:8). Where is the
reward for those who bring in guests, the guests who would come from all
over? Abraham our father would bring them into his house, feed them and
give them drink and accompany them on their way. Where is the reward
that Abraham deserved? The covenant is broken. You invalidate the very

covenant in which you told him, ' 7hrough Isaac shall your seed be called ' "

(Gen. 21:12).

IX. Ministering Angels

And ' 7 will establish My covenant with Isaac (Gen. 17:12)." And behold, the
knife is at his throat!!" The ministering angels cried, and their tears fell on
the_knife. And the knife stood, but it didn't conquer Isaac's throat. His soul
immediately fled. The Holy One, Blessed be He, said to Micha'el, "Why are
you standing?!? Don't let (Abraham) slaughter him!l" Micha'el immediately
called out and said, " Abrasam, Abraham /(Gen.22:11)° Why did he call him
twice? Because Abraham was hurrying, and the angel cried out as a man
who cries out and séys, “Ploney, Ploney!l What are you doing!ll ‘Lay not
your hand on that child/l (Gen. 22:11) Abraham said to the angel, "I will not
slaughter him, but rather, just wound him." The angel said to him, "Jon ¢ do
anything to him (Gen. 22:11)." Abraham said to the angel, “The Holy One,

Blessed be He, told me to slaughter him, and you told me not to slaughter
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him. The words of the teacher and the words of the student: To whom does
one listen?" Immediately, " an ange/ of the Lord called lo Abraham a second
Lime saying, because you have done Lhis thing and have not withheld your
son, your only one; therefore [ will exceedingly bless you and greally
multiply your seed " (Gen. 22:16). Immediately, (Abraham let go), and
(Isaac’s) soul returned to him. And he stood up and recited the blessing,
"Blessed be the one who resurrects the dead.” At that moment, Abraham
raised his eyes to the heavens and said, “"Lord of the Universe, when my
children experience trouble, remember in their favor this moment when I

stand before you."

X. The Sea Refused to Part
“Speak to lhe children of Israek, that they will go forward ” (Ex. 14:16).
Moses responded before the Holy One, Blessed be He, “Lord of the Universe,
as for me, what shall I do?" (God) said to him, "Take the staff that I gave
you, and go into the water as My emmisary, and say to (the water), 'l am the
messenger of the Creator of the Universe. Reveal your paths to my children
that they will be able to cross you. " Immediately, Moses walked into the
sea and spoke the words of the Holy One, Blessed be He. The sea answered
Moses, "I will not do as you say because you were born of a woman; not
only this, but I am three days older than you; for I was created on the third
day, and you weren't created until the sixth dayll” Moses immediately
repeated the words of the sea to the Holy One, Blessed be He. And the Holy
One, Blessed be He, said to him, "A servant who refuses his master, what
does one do to him?" Moses said to Him, "One punishes him with a staff."

The Holy One, Blessed be He, said to him, "So you raise your staff and extend
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your arm over the water and split it.” Immediately, " Moses extended his

arm over the water" (Ex. 14:26) and split it.

XI. Nachshon
But Israel was afraid to enter the water, until Nachshon ben Aminadav
went down first into the water, and all of Israel came into the water after

him, “And the water was a wall for them to their left and to their right" (Ex.

14:29).

XII. Michael and Uzah: BEx. 14:30-31

XII A. Exodus 14:30

" And God saved” (Ex. 14:30). Our sages of blessed memory said, “Is it
really that Israel was delivered on that day into the hand of Egypt, that
scripture says, " And God saved [srael on that day from the hand of £gypt”
(Ex.14:30)7? Rather, at the moment that Israel left Egypt, Uzah, ministering
angel of Egypt, stood before the Holy One, Blessed be He, and said to him,
"Lord of the Universe, this people whom You are bringing out of Egypt, I
have a judgement against them. May it be Your will, to bring Micha'el,
ministéring angel of Israel, and he will adjudicate with me before You.” At
that moment, the Holy One, Blessed be He, said to Micha'el, "Go and
adjudicate with him before Me." Uzah, ministering angel of Egypt, began to
speak before the Holy One, Blessed be He, saying, "Master of the Universe,
you have decreed on this people, that they would be enslaved under the
hand of my nation for four hundred years, and they have only served eighty
SiX years from the day that Miriam was born. And therefore, she is called by
the name of Miriam--that the Egyptians embittered their lives. And just as

You exist (in perpetuity), so too will your decree stand. And the time of




their departure has not yet arrived.” When Micha'el heard this, he was
quiet and would not answer Uzah. Uzah requested permission to return
Israel to Egypt.

‘When the Holy One, Blessed be He, saw that he wanted to return Israel to
Egypt, (God) said, “Why do you wish to return My children to Egypt to serve
your children? Nothing obligates My children to serve your children except
one word that Abraham, their father, said at the time when I said to him, "/
am the Lord who brought you out of Ur of the (haldeans lo assign this land
lo you asé possession” (Gen. 15:7). And he said before Me, "Master of the
Universe, How will [ £now that I will inherit 717" (Gen. 15:8). And because of
this, I said to him, "Surely £now that your seed will be a siranger in a land
Lhat is not Lheirs” (Gen. 15:13). Did I say to him that they would be strangers
in Egypt? I only said in & /and that is not theirs. 1t is revealed and known
that from the day that Isaac was born, they were strangers, and those four
hundred years have already passed, and you may no longer enslave them."
And this is what Scripture says, " And God saved [srael from the band of the
Lgyplians, and Israel say Egypt dead on lhe shore of the sea” (Ex. 14:30).

XII B. Exodus [4:31

And Isrsel saw Lhe great power thal God had lbrust upon Fgypt” (Ex.
14:31). The sages of blessed memory said that at the time that the Holy One,
Blessed be He, sought to drown the Egyptians in the sea, Uzah, ministering
angel of Egypt, stood before the Holy One, Blessed be He, and said, "Master of
the Universe, You are called righteous and upright, and there is niether
injustice nor discrimination before You. But why do You want to drown my
children in the sea? Has anyone drowned one of Your children or killed even

one of Your children? And if it is because of the hard oppression with which
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they enslaved (the Israelites) that you want to drown them, Your children
have already received their reward--(The Israelites) took all the silver and
gold that (the Egyptians) had.”

The Holy One, Blessed be He, immediately gathered the ministering angels
from on high and said to them, "Judge, please, between Me and Uzah, the
ministering angel of Egypt. It is true, in the beginning, that I brought famine
upon them, and raised Joseph my beloved for them to save them through his
wisdom. And all of them became slaves. And afterwards, Israel came (to
Egypt) as strangers because of the famine in their land, and they served (the
Egyptians) in all of the types of hard labor that exist in the world. And they
cried out from their great oppression, and their cries ascended before Me.
And I sent to Pharoah My faithful messengers, Moses and Aaron. And they
" came before Pharoah and said to him, ‘Thus says to the Lord. Let My people
go that they may serve me." And the kings of the east and west were sitting
before that evil one (Pharoah), and he began to gloat and said, ' who /s thfs
God that I should listen to him, "(Ex.5:2) and how is it that you didn't bring
gifts before me, in the manner that all the kings brought me gifts?" But this
God, about whom you speak, (Pharoah) didn't recognize him. What did
Pharoah do? He returned and checked his register, and he didn't find
anything written about My mission. He returned to his servants and said,
"This God, have you ever heard of him?" His wiseman answered him, saying,
"we heard that He is the son of sages and the son of sages, and the son of
kings of the east.” He said to My messengers, "What are the deeds of this
God?" They responded to him saying, "He is the God of Gods, the Lord of the
Lords, and He created the Heavens and the earth, and He brings death and
life, and the souls of all the living are in His hands.” He responded to My

messenﬁgts saying, “There is no god like this in all the world who can
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perform these deeds but me alone, for I created myself and the nile river."
And because of this word, that he denied me, I sent upon him ten plagues
until he released my children, against his will. And inspite of all this, he
didn't turn from his evil, but rather, he turned and pursued after them (the
Israelites) toreturn them to his enslavement. So because all this was done
to him, and he didn't recognize me, we want to drown him in the sea, he and
all his soldiers.” All the ministering angels from on high immediately
answered and said, “You are truly justified to drown them in the sea.”

When Uzah saw this, He began to speak, "Master of the World, I know
that they are to be held accountable by you, but may it be Your will to treat
them with a measure of justice and compassion on the works of Your hands,
as it is written, ' And His mercy is on all His works ' " (ps. 145:9). And (Uzah)
requested that the Holy One, Blessed be He, have mercy on him, until Gabriel
came and took the mold of bricks that Israel had made in Egypt and showed
it to the Holy One, Blessed be He, and said to Him, "Master of the Universe,
this cursed nation, who through this hard labor enslaved Your children;
should you have mercy upon them?” The Holy One, Blessed be He, moved
from the measure of mercy and sat to judge them on the throne of justice,
and drowned them in the sea. And for this it is said, " And /srae/ saw the
greal power lhat God thrust upon lhe Leyplians, and the nation feared God

and believed in Him and in Moses His servan! “ (Ex. 14:31).

XIII. Exodus 15:1
XIII. A _Who Sang First
Then Moses sang” (Ex. 15:1). The sages of blessed memory said that
When Israel came to offer a song to the Holy One, Blessed be He, said to

Moses, "Moses our teacher!l You sing first, and afterward, we will sing.”
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Moses immediately answered Israel, "You sing first, and afterwards I will
sing. For I am an individual and you are many, and the honor of the many is

greater than that of the individual”

X111 B. How the Israelite Children Survived

Immediately Israel and Moses began to speak together, “We will sing to
God who has performed miracles and wondrous things for us. When the
Egyptians decreed upon us and said, "Throw every newly born son into the
river, and the mothers would go out to the fields, and you would cause them
to sleep and they would give birth without pain. And the angels would come
down from the heavens and wash and cover us, and they would dress us in
colorful clothing, and place two containers in our hands--one of butter and
one of honey. And when our mothers would see us washed, covered, and
dressed in linen, they would give praise to the great name and would say,
“Blessed is God who didn’'t withhold His grace and truth from the seed of
Abraham our father.” And they would say, "Here they are in Your hand. Do
with them what You wish.” And they would go their way. And when the
Egyptians would see us, they would come to kill us. And You, in Your mercy,
would command the earth to swallow us, and deliver us to another place.
And you would save us from their hands. And when we had grown, we
would enter Egypt in groups, and each and every one of us would recognize
his father and his mother and his family. You did all this for us, and
(therefore) before You we will sing, " 7hen Moses and the children of Israel
will sing this song to God, saying; [ will sing to God for He has trivmphed
gloriously” (Ex.15:1). ' ’




XIV. Exodus 15:2

XIV_A. Miriam's Prophesy
“The Lord is my strength and my song “ (Ex.15:2). The sages of blessed

memory said that Moses said to Israel, “You gave praise to the Holy One,
Blessed be He, for performing miracles and wonders for you, but I will give
praise and thanks to the Holy One, Blessed be He, who performed miracles
for me when Miriam my sister came and said to my father, ‘My father! I

was told in a prophesy that a son would come from you who would redeem
Israel from this slavery.” And when my mother gave birth to me, she hid
me, as it is said, " And when she could no longer hide him, she took for him a
box made of papyrus and daubed it with slime and with pitch and placed lhe
child in it and she placed it in the reeds by Lbe river's brink. And his sister

stood afar off to know what would happen 1o him “ (Ex. 2:3-4).

V Pharoah's Daughte s at the River

The Holy One, Blessed be He, may He be praised forever, brought a great
heatWave ﬁpon Egypt until the daughter of Pharoah went down to wash in
the river. “ And whe saw the baskel in the reeds. And she senl her made to
gel it. And when she opened it,” (Ex. 2:5) and she saw me and had mercy on
me. And the Holy One, Blessed be He, caused me to find faver in her eyes so
that she wouldn't kill me. And she took me and nursed me in her bosom.
But the Holy One, Blessed be He, gave me knowledge so that I would not
want to nurse from her bosom, from unclean milk, and she returned-me to

the bosom of my mother, and she gave her a great reward because of me.
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And when I was three years old, the daughter of Pharoah dressed me in

oV S€8

colorful clothing and sent me to her father. And when Pharoah saw me, that
[ was beautiful, he took me to his bosom. And I removed the crown from his

head and placed it on my head.

XIV D. Jethro @ d the Magicians

And all the magicians of Egypt and her sages were seated before him, and
they said to him, “This child who took the crown from your head and placed
it on his head, we fear that this one may be the very one to come in the
future and take your kingdom from you.” Some of them said to kill me with
a sword, and some of them said to burn me, until one of them answered, and
Jethro was his name, and he said, "This boy has no intelligence. Rather, if it
be your will, allow me to say one thing before you. Place before the boy a
golden dinar and a burning coal. If he extends his arm and takes the dinar,
you will know that he has intelligence, and you will dispense justice upon
him.' If he extends his arm and takes the coal, you will know that he is a boy
with foolishness in his heart, and you will let him alone." When Pharoah and
his servanté heard this, they deemed the matter fit in their eyes, and they
acted accordingly. And they placed a dinar and a coal in one bowl. And I
wanted to take the dinar, but Gabriel came and pushed my hand onto the
coal, and I picked it up and placed it inside my mouth. And because of this,
Iam a studderer. And when I grew, I went out to see my brothers'
suffering, and I saw an Egyptian man hitting an Israelite man, one of my
brothers. And I killed him and hid him in the sand. And when Pharoah
heard this, he wanted to kill me. And he brought a sharp sword--there was

none like it in all the world, and he struck me ten times with it. And the Holy
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One, Blessed be He, performed a miracle for me and made my neck as a
piller of marble, and the sword didn't kill me.

I fled to Jethro. And even he imprisoned me in a dry well for seven

years. And [ fled from Egypt when I was forty years old. And I stood on

‘the well, and I saw Tzipora, the daughter of Jethro. And I saw that she was
modest. And I told her that I would marry her. And she told me of the
ways of her father. And she said to me that (her father) tests every man

who has asked to marry one of the daughters of her father at a tree in his

vineyard. And when one arrives at the tree, it immediately swallows him.

IV E. The Staff
[ asked her what kind of tree it is, and she told me that it is a staff that

the Holy One, Blessed be He, created on Shabbat eve when He created His

world. And the Holy One, Blessed be He, entrusted it to the first man.

- And Abraham entrusted it to Isaac, and Isaac entrusted it to Jacob, and Jacob
brought it down to Egypt and entrusted it to Joseph his son. And when
joseph died, the Egyptians plundered his house and brought that same staff

to the palace of Pharoah. And Jethro was one of the great magicians of

Egypt, and he saw that staff, and he coveted it. And he stole it and brought
it to his house. That is the same staff that has God's name (the

Tetragramaton) inscribed on it. And those ten plagues that the Holy One,
Blessed be He, brought upon the Egyptians were written on it..T'zach, A'dash,
B'achav. And for several more days and several years, the staff remained in
the house of Jethro, my father, until, one time, father took it in his hand and
entered the orchard and inserted it into the ground. And he returned to the

orchard to take it, and he found that it had sprouted blossoms, and it




prought forth almonds. And he left it there. And, through (this staff) he

would check everyone who requests to marry one of his daughters.

XIV F. Tzippora

When | heard her good words, and I saw that the shepherds drove away
Tziporah and her sisters, I saved them from the shepherds, and I drew
water for them and watered their flock. And they came to Reu‘el their
father. And I came with them. And they entered first, and I stood outside.
And when Jethro saw them, he said to them, "Why did you hurry in coming
today?" And they said to them, "An Egyptian man saved us from the
shepherds.” And I heard from outside that they gave witness that [ am an
Egyptian. And because I didn't enter and say, "I am a Hebrew," I will not
merit entering the Land of Israel. And when Jethro's daughters said, "An
Egyptian man saved us,” he said to them, "A man who has dealt so well with
you, and you rewarded him with a reward like this? Call him and he will
break bread (with us).” And when I entered the house, I ate and drank, and
| spoké to Jethro requesting that he give me Tzipora, his daughter, as my
wife. And he answered me saying, "If you are able to bring me the staff
that stands in my garden, I will give her to you." And I walked and I
searched the garden, and I found it and brought it back. Jethro immediately
thought, and he said, “This is definately the prophet that all the sages of
Egypt predict, regarding him; that in the future, a prophet would emerge
from Israel; that through him, Egypt and all Egyptians therein would be
destroyed.” Jethro immediately became angry at me, and he grabbed hold of
‘me and placed me in a cistern that was inside his house. Tzipora said to
herself, "How am 1 able to save this righteous one from on unnatural death?”

She said to her father, “Father, may it be your will that you listen to me. You
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are a man who has no wife, and you have seven daughters. If it is your will,
my Six sisters will stay at home, and I will go with the [ lock, and if not, my
six sisters will go with the flock, and 1 will take care of the household.” Her
father said to her, “You speak well. Your sisters will go with the flock, and as
for you, stay at home and keep my house and all that I have." And every
day, Tzipora would provide for me from all of her father Jethro’s delicacies,
until the seven years in the hole had passed. After seven years, Tzipora said
to her father, "1 remember, my father, one time when you took a man that
brought you the staff and sent him into the dry well. And you sinned
greatly in this matter. If it be your will, open the well and see: if he is dead,
pull him up from there and put his corpse outside so that his body won't
stink up your house; and if he is alive, know that he is completely righteous.”
(Jethro) said to her, "My daughter, you speak well. Do you remember his
name?" She said to him, "I remember that his name is Moses ben Amram.”
Jethro immediately went and opened the well and called, "Moses, Mosesl!t" 1
answered and said, "Here I am.”! And he brought me up from there, and he
kissed me on my head, and he said, “Blessed is God who guarded you in a
well for seven years." I give testimony to the fact that He causes death and
life, And I give testimony for you that you are completely righteous, and it
is by your hand in the future that Egypt will perish, and it is by your hand
that in the future the Holy One, Blessed be He, will bring Israel out of Egypt,
and it is by your hand that in the future, the Egyptians will be drowned in
the Sea, Pharoah and his soldiers.” And he gave me a great sum of money,

and Tzipora his daughter as a wife. But he established with me this




condition: Of all the children that will be born in my house, half of them will
be Jews and half of them will be Ishmaelites.

Some time later, Tzipora became pregnant and gave birth to Gershom. I
circumcized him, and his mother breastfed him for two years. In the third
year, Eliezer was born. I said, "What will I do now? He (Jethro) will not
allow me to circumcize him!" I immediately took my wife and my sons and
returned to the land of Egypt. At that moment, Satan came in the image of a
snake and hit me and swallowed me from my head to my groin. But he was
never able to reach the point of circumcision. Tzipora thought to herself and
said, "1 Know that this is only happening because of the sin that we
committed by not circumcizing Eliezer our son." Immediately, " 7zjpora took
4 llint and cut off the foreskin of fer son” (Ex. 425). She took a drop of blood
and threw it on my leg. At that moment, a voice from heaven came out and
said to the snake, "Vomit him up." And he did. And this is what Scripture
says, " So he fe{ him go. Then she said, you are a bridegroom of blood.” (Ex.
426). And so my wife saved me from two deaths. When I came to Egypt,
Datan ahd Avaram, who were the heads of Israel, confronted me and said,
“You came to kill us. Or perhaps you came in order to do to us what you did
to the Egyptian.” | immediately returned to Midian and stayed there for two
years until the Holy One, Blessed be He, revealed Himself to me at Horev and
told me to bring out the children of Israel from Egypt. The Holy One, Blessed
be He, did all of this for me, and therefore I am obligated sing before him.
And therefore, it is written, " 7he Lord is my strength and my song, and He

will become my salvation. He is my God and I will praise Him; my fathers
God and I will exalt him.” (Ex. 15:2). "
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XV. The Plagues

XV A, God is a Man of War
“The Lord is 2 man of war ” (Ex. 15:3). The sages of blessed memory said

that God brought the plagues [upon the Egyptians] in the manner of a human
king (a king of flesh and blood). What does a human king do when his
nation revolts against him? First, he sends legions and surrounds it, and
dams its water ducts in order that they shoqld die. If they retreat, good. If
not, the king brings archers upon them. If they retreat, good. If not, he
shoots arrows at them. If they retreat, good. If not, he leads barbarians
upon them, and after this, they deprived them of their source of food!, and
after this, he throws explosives on them, and afterwards, he hurls catapult
stones on them. And afterwards, he incites legions and armies against them.
After this, he incarcerates them in prison, and after this, he kills the eldest
among them. The Holy One, Blessed be He acted similarly by using the
tactiés of kings. At first, he damned their water, as it is written, " 4nd God
changed their rivers to blood. "2 But they didn't leave Israel alone, so God
»brought shouters upon them, and these were the frogs who would croak
from their bellies. The Egyptians didn't leave Israel alone, so God brought
upon them arrows, and these were the lice who would attack their bodies
like arrows. But the Egyptians didn't release Israel, so God brought
barbarians upon them--these were the wild animals, but the Egyptians
didn't leave Israel alone, so God deprived them of their source of food, and
this is the plague that killed their cattle. But they didn't leave Israel alone,

;Tmsnmon of N'BNT. See Broude, Pesikta de Rav Kahana, pg. 151.
Not an exact Biblical quote, but similar to Ex. 7:17, Ex. 7:20, Ps. 78:44, Ps. 105:29,
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so God threw explosives upon them, and this is the boils. But they didn't
leave Israel alone, so God hurled catapult stones upon them, and this is the
hail. After this, God sent upon them legions, and this is the locust, and
afterwards, He placed them in jail, and this is the darkness. Afterwards, he

killed the eldest, and this is (the plague of the killing of) the first born.

XV B. The Plagues as Revenge for Egyptian Slavery

God brought the plagues upon the Egyptians to corrospond to what the
Egyptians intended to do to Israel. They intended that Israel would draw
water for them, therefore God changed their water into blood. They
intended that Israel would carry their merchandice, and therefore God sent
frogs to them who would croak from their bellies. The Egyptians intended
that the Israelites would carry their children, and so God sent packs of lions,

wolves, bears, and tigers to them. And if an Egyptian had ten children, and

they commanded a Jew to travel with them to the market, a lion would come
and snatch one, and a bear would snatch one, and a snake one, until God had
reckdned punishment for each of them. The Egyptians intended to make the
Israelites shepherds for their flocks. So God sent a plague upon them that

killed dll their flocks. They intended that they would drown Israel in water,

so God drowned them in water. Because God only judges a man measure for

measure.
VC P s Predict What Will o Edom i Messia

And know that all of the plagues that the Holy One, Blessed be He, brought
upon the Egyptians, so, too, will He bring upon Edom when Israel goes out
from the exile in the days of the Messiah. In Egypt, God brought upon them

the plague of blood first. So too will He bring it upon Edom when it is




eradicated, as it says, " And / will bring wonders in the heavens and on
earth--blood and fire and pillers of smoke. And the sun will change to
darkness and the moon to blood before the coming of the great and awesome
day of the Lord " (Joel 3:3-4). In Egypt, God brought frogs with loud voices
upon them. So too will He bring upon Edom. He wiil send loud voices, as it is
said, " A voice of tumult from the city, a voice from the temple , the vorce of
the Lord rendering recompense to His enemies” (1s. 66:6). 1n Egypt, God
brought lice upon them that would burn them. So to will He do to Edom, as it
is written, " And it’srivers turned to tar, and the dirt lo brimstone *
(1s. 34:9). In Egypt, God brought wild animals upon them, and so too will He
do to Edom, as it is written, " And wi/d birds of the night will possess it the
ow/ and the raven will dwell there” (is. 34:11). In Egypt, the Holy One,
Blessed be He brought pestilence, and so too will he do to Edom, as it is
written, " And I will judge him by pestilence” (Ez. 38:22). In Egypt, God
brought pox upon them. So too will He do to Edom, as it is written, " And this
will be a plague with which God will smight all the peoples who fought
against jerusalem, their flesh shall consume away "(ze. 14:12). In Egypt, God
brought hail. So too will he do to Edom, as it is written, "/ wi// cause great
hailstones and fire and brimstone to rain down upon it” (Ez. 38:22). In
Egypt, God brought locusts. So too will He do to Edom, as it is written, "Speaf
lo every feathered bird, and to every beast of the field. Assemble
yourselves and come" (Ez. 39:17). In Egypt, God brought darkness. So too will
he do to Edom, as it is written, " And He will stretch on it a line of confusion
and a plummet of emptiness " (is. 34:11). In Egypt, He brought the plague of
the slaying of the first born. So too will he do to Edom, as it is written,
" There are all the princes of the narth” (Ex. 32:30). In Egypt, God exacted

Punishment from their Gods, and afterwards, He punished them. So too will
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He do to Edom: first God will punish their leader, and afterwards He will
punish them, as it is written, " And it will come to pass on that day that God
will punish the hosts on high in the hea vens and the kings of the earth on

the earth “(1s. 24:21). Therefore it is written " God is 2 man of war” (Ex. 15:3).

| " Pharoah s charrots and his soldiers” (Ex. 15:4). The sages of blessed
memory said that when Israel was in Egypt, the Egyptians would oppress
them with all the kinds of hard labor in the world--with materials and
bricks. Every day they would tell Israel that each and every Israelite to
make six hundred bricks. And when Israel was deficient, even one Israelite,
the Egyptians would place him against a wall equal to the number of bricks
that were missing. To correspond with this number, the Egyptians pursued
after the Israelites in six hundred chariots, as it is written, " And Pharoah
ltook six bundred chariols” (Ex. 15:7).

And when Israel saw that the Egyptians were chasing after them, they
became frightened and deathly afraid. The ministering angels said to the
Holy One, Blessed be He, "Master of the Universe, let us down and exact
reveﬁge from Egypt and protect your children from them." And the Holy
One, Blessed be He answered, "I Myself will descend and protect the children
of Israel as a reward for how Abraham their father acted according to My
will, " as it is written, " And Abraham rose early in the morning” (Gen. 22:3).

And at that same moment when Abraham stood in prayer before God,
the Holy One, Blessed be He, gazed (in the future) upon the Egyptian camp
through a piller of fire and cloud. God stirred them and brought confusion to
them, as it is written, " God Aas thrown Pharogh s chariots and soldiers into
the sea. His chosen captians have drowned in the Red Sea" (Ex. 15:4).-

"The depths covered them “ (Ex. 15:5). The sages of blessed memory said:

Blessed and praised is the name of the Holy One, Blessed be He, who created
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His world in wisdom and understanding. There is no end to His wonders,

and no limit to his understanding, as it was written, "/God/ gathers the
waters of the sea together like a rampart. He lays up the depths like a
storefiouse” (ps. 33:7). When the Holy One, Blessed be He created His world, He
said to the ministering angel of the sea, "Open your mouth and swallow all
the waters in the world.” The ministering angel said to God, "Master of the
Universe, it is enough that I stand, on my own account, and begin to cry.”
The Holy One, Blessed be He conquered him and killed him, as it is written,

" He stirs up the sea wilh his power, and by bis undersianding, He smiles
Rahav (Job 26:12)." So what did the Holy One, Blessed be He do? He pressed
and accepted all the waters of the world, as it is written, " And Ae shut up the
sea with doors (Job 38:8)." The sea said to Him, "Master of the Universe, if
you do this, the sweet waters will mix with the salty waters." God responded
to the sea, "Each will be stored according to its own kind,” as it is written,

" He [ays up the depths in storehouses “ (Ps. 33:7).

Come and see how many acts of love the Holy One, Blessed be He has
done f 6r Israel. As they travelled through the desert, God “ would walk
before them during the day in a pillar of clovd lo lead lhem glong the way,
and by night in a pillar of fire 1o give them ght” (Ex. 13:21). And there was
more. There were snakes, scorpions and serpants there. And the Holy One,
Blessed be He, in the great love with which He loved Israel, would cause the
snakes to turn themselves into a bridge. And Israel would cross them as a
man would cross a bridge. And still, because of their great fear from the
snakes that were in the desert, and from their fear of the Egyptians, [the
Israelites] said to Moses, "You say that the Egyptians drowned in the sea. We

fear that perhaps they will rise up from the sea they way that we rose up.




If it be your will, show us that they are dead, and let us have revenge
against our enemies.”

Moses immediately spoke before the Holy One, Blessed be He saying,
“Master of the Universe, because they were greatly afraid of the Egyptians,
ihe Israelites don't believe that they drowned in the sea. If it be Your will,
perform a wondrous act for them and show the Egyptians to them. Then
they will see revenge against their enemies.” The Holy One, Blessed be He
immediately said to the [angelic] minister of the sea, “Cast them upon the dry

fand.” The minister of the sea said, "Master of the Universe, is there a

master who gives a present to his servant and then would take it from him?"

The Holy One, Blessed be He said to the minister of the sea, "I will exact
!punishment for you one and a half times theirs." The minister said before
God, "Master of the Universe, is there a servant who asks his Master to judge
on behalf of his debt?” The Holy One, Blessed be He said to him, “The Brook
of Keshon will be your surety." The minister immediately raised up the
Egyptians onto the shore of the sea. Israel saw them and recognized each
one of those Who hated them. [The Israelites] took all of their silver

and gold And after they saw their revenge, The Holy One, Blessed be He,
drowned them like a stone. Therefore scripture says, " The depths covered
them. They sank to the bottom like stone” (Ex. 15:5).

" Your right hand, O Lord, is glorious in strength ' (Ex. 15:6). The sages of
blessed memory said that at the time when the Holy One, Blessed be He,
brought the plague of the slaying of the first born upon the Egyptians in
Egypt, the plague first fell upon their gods and their idols--those that were
made of silver, gold, copper, iron, blown and molten lead, and all the idols
made of decayed and broken wood. When Pharoah saw this, he stood, at

midnight, and called to Moses and to Aaron. And he screamed and walked
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throughout all the Israelite settlements and said, "Where are Moses and
Aaron?” The little children of Israel were playing and said to him, "Where
are you going and whom do you seek?” Pharoah responded, "It is Moses my

beloved whom I seek.” And they said, "He is in here." And others said, "He

lives in here.” And others told him he is in another place, until Pharoah
found the house and said, "Moses! Arise and leave my nationl" Moses said,

"Are we theives, that we should leave at night? The Holy One, Blessed be He,

said to us, "None shall leave the door of his Bouse until morning” (Ex. 12:22).

Pharoah said to him, "Please, arise and leave quickly.” And it was midnight.
This is what was said through the holy spirit by David in Scripture, " A7
midnight, [ will rise lo give thanks o Fou for Your righteous judgements”
(Ps. 119:62).

Rabbi Yonatan taught that David spoke before the Holy One, Blessed be

He, "Master of the Universe, I give thanks before you for the very night that

you performed a miracle for Israel in Egypt.” And David said, "Come and see

what the Holy One, Blessed be He did in Egypt for Israel, may His name be

praiséd and His memory be exalted. God didn't complete his decree against

Egypt until he made known his judgement to Moses and to Israel.” The Holy

One, Blessed be He said to Moses, "Moses, go and say to my children, ‘You will

know that I came out from Egypt, and I myself will punish them, and I will
slaughter their first born all at once. And you, slaughter your Pesach

offerings, and place the blood of the Pesach on the crosspiece and on the two
doorposts and on the rdof s of your house and on the walls.! And this will be

a sign for life."” An analogy: to what is this similar? To a king who had a .

flock, and separated those who would live from those who would die. What

ISimilar to Ex. 12.7 and Ex, 12:22.
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did he do? He took some red paint and marked those that he separated to
live. But those whom he separated for death, he didn't mark. So too with
the Holy One, Blessed be He: the sheep that He wanted to slaughter are the
Egyptians. And the flock that He. separated to live is Israel, to whom I-ie gave
red paint as a sign for life, and this i§ the blood, as it is written, " And take |
~ from the blood and place it ofz the two doorposts and on the crosspiece” (Ex.
12:7). And this is what Israel did. They slaughtered their Pesach offerings,
and placed the blood on the crosspiece and on the two doorposts and on the
walls of their houses. Moses said to them, "This is what the Holy One,

~ Blessed be He said to me. This is the law of the Pesach. No stranger will eat
with you." And when Israel heard the words of the Holy One, Blessed be He,
they stood on their feet in happiness and with songs. And they circumcized
the flesh of their foreskins that were among them quickly. And the Holy
One, Blessed be He healed them quickly. At midnight, the Holy One, Blessed
be He, passed through Egypt and saw Israel stained with the blood of
circumcision and their houses stained with the blood of the Pesach offering.
God blessed them and said to them, "My children, You will be alive for the
coming year,” as it is written, " And [/ passed by you and saw you..and [ said
Lhrough your blood you shall live” (Ez. 16:6).

And Rabbi Joshua ben Levi said that when Moses said to Pharoah, "Know
~that the first born of Egypt shall die at night,” [Pharoah] began to mock
Moses, and he told him that the numbering of first born in Egypt would be
two hundred or three hundred. But this idiot didn't know that they were all
first born! Because the Egyptians became carried away with lust, they were
all bastards. Each and every one of them was the first born to his aiher,
and when the first born died, the eldest of the household took the place of

the first born. And when Pharoah saw that most of his sons and the sons of




his servants and the sons of his female servants had died, he said to himself,
"Moses never lied to me." And he said to his servants, "All the days that
Moses was with me, I would appease him, and he would pray for us and we
would become healthy. Now, I became angry with him, and [ said to him,
‘See my face no more ' (Ex. 16:28). 1t is only fair that I myself should go."
Pharoah immediately arose from his bed, crying greatly, and went with his
ministers to the entrance of Moses' [house]. Pharoah screamed loudly and
éried bitterly and called to Moses, "Moses my beloved! Please, pray for me
before the Holy One, Blessed be Hel" Moses, Aaron, and all of Israel were
eating their Pesach offerings, drinking wine, reclining, reciting poems and
praises to the Holy One, Blessed be He, and sitting in their homes. Not one of
them went outside because the Holy One, Blessed be he told them, " Jon ¢
leave the doorway of your house until morning " (Ex. 12:22). When Pharoah
called at Moses' doorway, Moses responded, "Who are you and what is your
name?" Pharoah responded, "Pharoah the humble." Moses said to him,
"Why have you come to me, you yourself. Is it the manner of a king to rise
in thé night and visit the homes of human beings?" Pharoah said to Moses,
"Please my lord, come and pray for us now. If you don't, not one will remain
alive in Egypt." Moses said to him, "I can't leave because the Holy One,
Blessed be He, commanded us saying, " And you shall not leave the doorway
af your house until morning " (Ex. 12:22). Pharoah said to Moses, "Please, come
to the window and speak with me." And Moses did. Pharoah said to him,
Didn't you tell me yesterday that each first born male in Egypt would die?
Now see the hands of the dead!" Moses said to him, "In spite of this, if you
want, [ will teach you something and you will be saved and not die. Raise
your voice and say, 'Children of Israell You have permission, rise and leave

my nation! Until now, you were the slaves of Pharoah. For now on you are
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servants of the Lord. Go and serve the Lord your God!' " Pharoah said this
many times, and the Holy One, Blessed be He, broadcast Pharoah's words
throughout the Land of Egypt, as it is written, " And Pharoak arose in the
night, with all bis courtiers and all the Lgyptians--because there was a loud
cry in Egypt; for there was no fouse....And Pharoah said, Arise and leave my
nation’ " (Ex. 12:30-31).

Moses said to Pharoah, “"Why do you cause yourself so much trouble?”
Pharoah replied, "I fear that I will die because I am a first born.” Moses
said, “Don't be afraid because of this. You are prepared for something
greater.” Ahd don't say that Pharoah alone was impatient but rather, say
that all Egyptians were impatient, as it is written, " And £gyp! urged the
people on, impatient to expell them from the land because they said, 'We
will all be dead ’ “(Ex. 12:33).

Rabbi Shmuel bar Nachmani said that with this trickery, the Bgyptians
came after Israel to enslave them under their rule and to oppress them. The
Egyptians said, "If we enslave them in fire, their God will be able to fight us
with fire just as He brought fire upon Sodom and Gemorrah. But let us
enslave them with water, He will not be able to fight us with water because
He already swore that he would never bring a flood to the world." And the
Holy One, Blessed be He said to them, "Idiots!! I swore that I would not
bring another flood to the world.! By your lives, you yourselves will walk
into the flood and therefore drown in the sea, as it is said in Scripture, " Four

right hand, Lord, has broken the enemy” (Ex. 15:6).

—

ISimilar to Is. 54:9




XV D. A Final Explanation of the Plagues

"And in the greatness of Your excellence” (Ex. 15:7). The sages of blessed
memory said that the Holy One, Blessed be He, brought ten plagues upon the
Egyptians in Egypt. The first plague that He brought upon them was blood.
And why did God bring the plague of blood upon them? Becaqse the
Egyptians prevented the daughters of Israel from performing the
commandment of immersion. Therefore, God brought the plague of blood
upon them.

The secdnd plague that God brought upon them was the frogs that would
fall in their kneading troughs and in the places where they keep their
worship idols and in their beds. And they would croak in front of [the
Egyptians]. The plague of the frogs was the most difficult for all. Why did
God bring the plague of frogs upon them? So the Egyptians would say to
Israel, "Go and hunt fish for us in the sea." Therefore, God brought the
plague of frogs upon them.

The third plague was the plague of lice, and the lice were an two feet
high on the land. And when the Egyptians would dress in their clean clothes,
they would immediately become infested with lice. Why did God bring the
plague of lice upon them? Because the Egyptiané would say to Israel, "Go
and sweep our houses, our yards, and our courts. Therefore, the dirt of the
earth changed to lice.

The fourth plague that God brought upon them were the packs of lions,
wolves, bears and camals. They entered in to their households, and the
Egyptians closed their doors. So the Holy One, Blessed be He, sent them
animals from the sea. He placed them it} the water ducts and they would

enter through the windows and open the doors. The animals would then
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enter and eat the Egyptians! Why did God bring the plague of wild animals

upon them? Because the Egyptians would say to Israel, "Go and hunt wild

animals for us in the fields.” Therefore, God brought them the plague of wild
animals.
The fifth plague that the Holy One, Blessed be He brought upon the

Egyptians was the plague of pestilence. Why did God bring pestilence upon

them? Because the Egyptians would say to Israel, "Go and herd our animals.”
Therefore God brought upon them the plague of pestilence, and all their
animals died.

The sixth plague the Holy One, Blessed be He brought upon the Egyptians

was the plague of pox on both man and animal. Why did God bring a pox

upon them? Because the Egyptians would say to Israel, "Go and prepare

baths for us to refresh us. Therefore, God brought the plague of pox upon

them, which inflamed their skin.

The seventh plague that the Holy One, Blessed be He brought upon the

Egyptians was hail--upon man and animal. Why? Because the Egyptians
would say to Israel, "Go, plow and sow our fields and our land." Therefore

God brought hail upon them which destroyed the trees and the crops. The

sages of blessed memory said that at the moment when Moses raised his

arms to the Holy One, Blessed be He, the hail stood suspended between the
heavens and the earth, as it is writtren, " And Moses left Pharoah and the

aity, and he stretched out his arms toward God, and the thunder and the hai/

stopped, and the rain ceased to pour upon the earth” (Ex.9:33). Rather, the
hail was suspended between heaven and earth, until Joshua came and fought
Wwith those thirty one kings. Then the Holy One, Blessed be He sent the hail

upon them, as it is written, “ And there were more who died from the
bailstones m:m had been killed by the cﬁfldren of [srael by the sword” (Jo.

o T T 2%
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10:11). Those hailstones which remained, the Holy One, Blessed be He will
rain upon Gog and Migog,! as it is written, " And the Lord will go out and
fight those nations as when He fought on (he day of battle” (1a. 14:4).

The eighth plague that the Holy One, Blessed be He brought upon the
Egyptians was the locust, that had teeth like the teeth of a lion keeping
worms off of their baby lion. Why did God bring the locust upon the them?
Bécause the Egyptians would say to Israel, "Go and plant trees and guard
their fruit.” Therefore, God brought the locust upon them, and it ate what
had remained from the hail.

The ninth plague that the Holy One, Blessed be He brought upon them
was the darkness of Gehenna. And one who sat was not able to stand. and
one who stood waas not able to sit because of the heaviness of the darkness.
- Why did God bring darkness upon the Egyptians? Because there were
sinners in Israel, and the Holy One, Blessed be He wanted to kill them in
three days of darkness so the Egyptians would not see their demise and
rejoice over them. Therefore God brought the plague of darkness.2

The tenth plague was the slaying of the first born males. Before the
plague came, Moses went to the first born of Egypt and said to them, " 7hus
says the Lord: At midnight I will go into the midst of Bgypt, and every first
born in the /and of Egypt shall die” (Ex. 11:4-5). Immediately, all first born
sons went to their fathers and said to then, "Know that all of the plagues that
Moses spoke--all of them came true. And now he said that every first born
son in the land of Egypt will die.” Their fathers answered, “Go to Pharoah
because he is also a first born son." They went to him and said, "Release this

nation. If you don't release them, every first born son in the land of Egypt

ISee 'Exodus chapters 38,39 and the book of Ezekiel for material about this king.
Notice the literary shift. This plague was inflicted upon the Israelites,
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will die." Pharoah said to his servants, "Either I will die or they will die,"

and he told his servants, "Inflict them with all kinds of subjugation.”

Immediately, all the first born of Egypt went, and each man took his sword,
and they killed their fathers, "as it is written, " /70 God/ wiho smote the
Lgyptian first born " (Ps. 136:10). After all this, at midnight, each first born in

Egypt was killed. Therefore, it is written, " And in the greatness aof Four
excellency, You have overthrown those who rose up against You. You sent

forth Your anger which consumed them as stubble” (Ex. 15:7).

“And with a blast of Your nostrils, the water was piled up (Ex. 15:8)." The

sages of blessed me mory said that when the water of the sea saw the love

with which the Holy One, Blessed be He, loved Israel, the water lowered

itself in honor of Israel. And the sea also lowered itself and made itself into

twelve paths to correspond to the twelve tribes of Israel. And it raised its

waves to a height of six hundred cubits, and it congealed itself from below
and sweetened its waters. And the sea made itself as a fortification, and it

made windows in its walls so the Israelites could see one another and give

praise to the Holy One, Blessed be He in songs and adorations. And they
walked in the sea the way one walks in his house, until they reached dry

land. Therefore it is said in scripture, " And with a blast af Four nostrils the

waler were pifed up. The floods stood upright like & heap, and the depitlis
Were congealed in lhe heart of the sea” (Ex. 15:8).

"The enemy said” (Ex.15:9). The sages of blessed memory said that at
the time when the Egyptians chased after Israel into the sea, Israel was
divided into three separate groups. The first group said, “We ourselves will
drown in the sea.” The second group said, "Let us return to Egypt.” And the

third group said, "Let us make war with them." Moses said to the group that

said, "We ourselves will drown in the sea," Stand still and see the salvation of
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the Lard” (Ex. 14:13). To the group that said, "Let us return to Egypt,” Moses
said, " You will not see them again forevermore " (Ex. 14:13). To the division
that said, "Let us make war upon them," Moses said, 74e Lord shall fight for
you, and you will hold your peace” (Ex. 14:14). And when the sea split, its
news was heard from one end of the world to the other. And the water rose
one thousand six hundred miles high. Everyone in the world became excited,
fear and trembling seized them. At the same time, all of the tribes stood on
the shore of the sea and would say, "Who will enter into the sea first?" Until
the tribe of Benjamin jumped and descended into the water first, and all the
tribes went in after them. Therefore, Benjamin merited, and Mordechai the
righteous, by whose hand Israel was redeemed from death to life, descended
from him. When the Egyptians saw that Israel had entered into the Red Sea,
they also divided into three seperate groups. The first group said, "Let us
bring them back to Egypt.” The second group said, "Let us kill them.” And
the third group said, "Let us strip them naked and abandon them.” God blew
on the group that said, "Let us bring them back to Egypt,” and the sea
covered them, as it is written, " You blew with Four wind; the sea covered
Lbem” (Ex. 15:10). The Holy One, Blessed be He drowned the group that said,
. "Let us kill them,” as it is written, " And Pharoah s chosen captains! are

» drowned in the Red Sea” (Ex. 15:4). And God shook in the sea the division
that said, "Let us strip them naked and abandon them," as it is written, " And
the Lord shook Bgypt in the midst of the sea” (Ex. 14:27). And when the
Egyptians saw that retribution began against them, they said, "The God of
Israel is very strong. We must return and flee to Egypt.” When the Holy -
One, Blessed be He saw this. An angel in the form of a horse ran before the

——
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v Egyptians and entered into the sea. All the Egyptian horses ran after it, and
the Egyptians entered the sea against their will. The Holy One, Blessed be

He, immediately said to Moses, " £rtend your arm over the sea, that the

walers may come back on b}g'ypt. (Ex. 14:26). 'And Moses stretched out L1

hand over the sea” (Ex.14:26-27). Israel immediately pillaged the treasures

of Egypt. Therefore it is said in Scripture, " 7he enemy said, I will pursve, /

will overtake [ will divide the spoil, my lust will be satistied upon them. [

will draw My sword, My hand shall destroy them (Ex. 15:9).°
“Vou blew with Your breath. The sea covered them. " (Ex. 15:10). The
sages of blessed memory said that at the time that the Egyptians drowned in

the sea, there were two sorcerers among them. And there names were

Yochani and Mamre. They said to Pharoah, "If this miracle was performed

by the Holy One, Blessed be He, than we are not able to overcome it. But if

this miracle was performed by the hand of angels, then we are able to

overthrow these angels in the sea.!” They made charms and lowered them

into the’sea. Then, the kings said, "Save us, God, because the water will kill

us. And You, by your command, drowned them in sea, in mighty water.”

Therefore it is written, " You blew with your wind. The sea covered them.
They sank like fead in the mighty waters” (Ex. 15:10).

"Who is like you" (Ex.15:11). The sages of blessed memory said that at
the time that Israel sang this song before the Holy One, Blessed be He,
Pharoah heard it as he was being torn apart in the sea. And he lifted his
finger to the heavens and said, "I believe in You, that You are righteous, and
I and my nation are evil. There is no God in the world but You." At that
time, Gabriel descended and placed an iron ring around Pharoah's throat and

—
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said to him, "Evildoerll Yesterday you said, ' Wha /s 1his god that I should
listen to him?" (Ex.5:2). And now you say, "God is the righteous one."
Gabriel immediately lowered Pharoah into the debths of the sea and held
him there for fifty days and tortured him so that he would know the
wonders of the Holy One, Blessed be He. And after this, Gabriel brought him
up from the sea and installed him as ruler over Nineveh. And when Jonah
came to Nineveh and said, " Another forty days zmd Nineveh will be
overthrown, * (Jo. 3:4) Pharoah was siezed with fear and trembling. He rose
from his.throne, " put on a sackcloth and sat in ashes” (Jo.3:6) and he himself
screamed and said, " Zet neither man nor beast, herd nor flock taste
anything. Let them not graze nor drink anything ' (Jo.3:7) because I know
that there is no other God in the world like him, and all his words are true,
and all his judgements are made in truth and faithfulness." And Pharoah
still lives and stands at the entrance of Gehenna. And when the kings of the
nations of the world enter, Pharoah immediately makes known to them the
mighty acts of the Holy One, Blessed be He. And he says to them, “Idiots in
the world!! Why don't you learn anything from me? Behold, I denied the
Holy One, Blessed be He, and therefore He inflicted ten plagues upon me, and
He even drowned me in the sea and kept me there for fifty days. And after
this God raised me from the sea, and, in the end, I believed in him against
my will." Therefore, Israel sang this song, and all said together, " Who is like
You among the Gods, O Lord. Who is like You, glorious in holiness, awesome
1n splender, doing wonders " (Ex. 15:11).

"You stretched out Your right hand" (Ex. 15:12). - The sages of blessed
memory said, “We are able to learn from this verse that the sea didn't want
to accept them, and the land didn't want to swallow them. The sea would

send them to the land, and the land would send them into the sea. Why?




The sea was afraid of the judgement day, that the Holy One, Blessed be He,
would not ask for them from Him. And the Land was likewise afraid of the
judgement day, that the Holy One, Blessed be He, would not curse it the way
He cursed it when He created the world. At the time when God created His
world, it was wide and equal in every place. And when Cain arose and killed
Abel, his brother, his blood would bubble in the world, and the Holy One,
Blessed be He cursed it. Immediately, the mountains and the valleys were
formed, and because of this, the land didn't want to swallow them. So the
Holy One, Blessed be He, said to the land, "Don't be afraid." The land
immediately opéned up its mouth and swallowed them. Therefore it is
written, " You stretched out Four right hand, the earth swallowed them " (Ex.
15:12).

In Your mercy You have guided them " (Ex. 15:13). The sages of blessed
memory said, "May the name of God be blessed, that He is not like mankind."
As for humans, when one goes out at night, one's ministers and one's
servants carry flames and torches. And during the day, they shade him
from thé sun so that he won't feel pain in his body. But, the Holy One,
Blessed be He, is not like this. Because in the abundant love with which God
loves Israel, God Himself walks before Israel. And if it were not written in
scripture, it would be impossible to say this. But it is written, " And God went
before them by day in a pillar of cloud to lead them on the way; and at
night by a pillar of ﬁ_)’e lo give them light, that they may go by day and by
night” (Ex. 13:21). Therefore it is written, " /n Four mercy Fou have led forth
the people whom Fou have redeemed- You have guided them by Your
slrength lo Four holy habitation” (Ex. 15:13). ’
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XVI. The Coming of the Messiah

XVI A. Exodus 15:14: Elijah's An'nounce;nent

"The natrons shall hear” (Ex. 15:14). The sages of blessed memory said

that Moses said to Israel, “"You have seen all these miracles that the Holy One,
Blessed be He, has done for us now. So too will He do to Edom at the time
when He will redeem Israel.” This is what the sages say: That three days
prior to the coming of the Messiah, Elijah will come first, and he will stand at
the mountains of Zion and shout bitterly and cry and mourn for them and
say, "How much longer will they lay in waste?!?" And his crying voice will

be heard from one end of the earth to the other. And afterward, he will
come and say, "Eternal peace has come,” as it is written, " How beauvitifu/ upon

the mouniains are the feet of the one who brings good tidings, who

annovnces peace” (1s.52:7). And when the evildoers in Gehenna hear, they

will immediately be happy and say, "Peace has come to the world." On the
second day, Elijah will come and stand on the mountains of Israel and say,
“Goodness has come to the world, " as it is written, " FAo brings tidings of
-} goodness” (1s. 52:7). And even the evildoers will rejoice. On the third day,
- Elijah will come and say, “Salvation has come to the world,” as it is written,
" Who announces safvation” (is.52:7). And when the evildoers see that Elijah
will say to Zion, ;'Your God is King to teach you that salvation will come
upon Zion and its children, and not to the evildoers,” they will become seized
with fear and trepidation. At that time, the Holy One, Blessed be He, will
show His kingdom and His glory to the righteous and to every nation and

language. And He will im mediately redeem Israel and they will inherit
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Mount Zion. Therefore it is said, " 78e nations will hear and be afraid:

trembling shall take hold of the inhabitants of Philistia” (Ex. 15:14).

XV B. Who Will Fear Retribution?

"And they will be amazed”. (Ex. 15:15). The sages of blessed memory said,
"Why were the residents of Philistia afraid? Because they killed two
hundred thousand people of the children of Ephriam who counted the end at
the Exodus from Egypt, and erred by thirty years. And they left by their
own strength.! And the Holy One, Blessed be He, was angry at them and
delivered them -into the hand of the Philistines. And now they are afraid.
They said, "Now Israel will turn on us and kill us and inherit our land!l” And
why did the chiefs of Edom fear? They said, "Now Israel will visit the very
hatred upon us as was between Esau and Jacob. Israel will kill us and
inherit our land."

And why did the mighty men of Moab fear? They said, "Israel will war
with us the way shepherds of Abraham battled with the shepherds of Lot
our father." And when the kings of Canaan saw that everyone was afraid,
they said, "What is thisl?] If Israel doesn't want to return to its land because
they are afraid, then we should fear all the more so--for our land was given
to Abraham their father by the Holy One, Blessed be He, and they return on
that same promise. Therefore it is written, " 7hen the chiefs of Fdom will be
amazed. The mzj,vﬂ)y men of Mosb, irembling, shall 1ake bold of them. Al
the inhabitants of Canaan will meft away” (Ex. 15:15).

(Fear and dread) will fall upon them " (Ex. 15:16). The sages of blessed

memory said that Moses said to Israel, "My brothers! You will know that not

————

land not God's,
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by wisdom and not by understanding and not by strength and not by wealth
is a man able to conquer even one city, but, rather, by the might of the Holy
One, Bilessed be He. Many mighty men are ready to battle against you, and
in the future, God will instill them fear, and not one man will stand before
you. And in the future, God will write in His Torah, "Jon ¢ praise the hero
for Bis heroism’ (Je. 9:22). And if you perform the will of God, He will
immediately redeem you from your enemies.” And Moses said before the
Holy One, Blessed be He, "Master of the Universe, when Amalek comes to
battle with Israel, ' Fear and dread will come upon them " (Ex. 15:16).
and when the Amorite Kings will come to hide themselves in the Arnon
River, 'By the greatness of Your arm, they will be as still as a stone....lll lhe
people whom You established pass over' (Ex.15:16) the Jordan. And they
will come and inherit their land, and the vow that You made with Abraham
will be complete.” And even in the days of the Messiah, God will perform
miracles and wonders for them, as it is written, " As /n the days of your
coming out of the land of Egypt, I will show them wonders"” (Mi. 7:15).

Theref 6re it is written, " Fear and dread will 13/l upon them, By the greatness
of Four arm they will be as still as a stone until your people pass over, Lill

the people pass over whom Fou have acquired” (Ex. 15:16).

XVIC. Exodus 15:17: God Loves Israel

You will bring them in and plant them " (Ex. 15:17). The sages of blessed
memory said, "Praised be the name of the Holy One, Blessed be He, who with
the great love with which He loved Israel called them 'my first born
children.' Come and see the many acts of love of the Holy One, Blessed be He.
A servant dresses his teacher, but the Holy One, Blessed be He dresses Israel,

as it is written, " / will dress you with embroidered cloth” (Ez. 16:10). A
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servant washes his master, but the Holy One, Blessed be He washes Israel,
as it is written, "/ will wash you with water” (Ez. 16:9). A servant shods his
lord, but the Holy One, Blessed be He shods Israel, as it is written, "/ wz/
shod you with dolphin skin” (Ez. 16:9). And more than this, when Israel was
exiled to Egypt, the Shechinah was with them, as it is said, "/ wi/ go down
with you to Fgypt” (Gen.46:4). And when Israel was exiled to Elam, the
Shechinah was with them, as it is said, "And / will set my throne in Eam "
(Je. 49:38). And when Israel was exiled to Babylonia, the Shechinah was with
them, as it is said, " For your sake I have sent to Babylonia” (is. 43:14).

And in the f uture, the Holy One, Blessed be He will return Israel to His
holy mountain, as it is written, " And 7 will bring them to My holy mountain”
(1s. 56:7). And it is written later, " And 7 will plant them on their land” (Am.
9:15). And when Moses, beloved one of the Holy One, Blessed be He, saw that
God loved Israel, he said to God, "Master of the universe, bring Israel and
plant them there, and they will be solidly entrenched, that they will never
be uprooted. And lower Jerusalem from the heavens, and never destroy her.
. | And bring Israel's exiled into her, that they may dwell there forever."

7 Therefore it is said, " And Fou will bring them in and plant them in the
mountain af Four inberitance, in the place, O Lord, which Fou have made for
You to dwell in. [n the sanctuary, O Lord, which Four hands have

established” (Ex. 15:17).

"The Lord will rejgn forever" (Ex. 15:18). The sages of blessed memory
said that Moses said to Israel, "You have seen the miracles and the mighty
acts that the Holy One, Blessed be He has done for you. He will perform
many more for you in the future, in this world and in the world to come. In
this world, wars, persecutions, the evil ipclination, Satan, and the angel of

death have permission to rule, but in the world to come there will be no
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persecutions, no grief, no oppression, no evil inclination, no Satan, and no
angel of death, as it is said, " And the Lord God will wipe tears off all faces”
(1. 25:8). And it is written, " And it will be said on that day, behold, this is our
God we have waited for Him and He has saved us. This is our Lord, we have ‘
waited for him. We will be glad and rejorce in His salvation” (1s.25:9). And
when the days of the Messiah arrive, Gog and Migog will rise up upon the
iand of Israel becuase he will have heard that Israel is without a King, and
they dwell in safety. Immediately, he will take seventy one nations with
him and go up to Jerusalem. And he will say, "Pharoah was stupid for
decreeing that the males should be killed and leaving the females. And
Balak was an idiot for wanting to curse Israel and not knowing that their God
would bless them. Haman was crazy for wanting to kill them without
knowing that their God could save them. But I won't act like this regarding
them. First I will go up and fight their God, and then I will kill them,‘as it is
said, " And the kings of the world will position themselves, and the rulers will
take. counsel together, against the Lord and against His annointed one”  (ps.
2:2), and the Holy One, Blessed be He, said to him, "Evil One! You wish to
make war with Mel?! By your life, I will take care of you!" Immediately God
threw catapult stones down upon him that had been stored up on heaven.
And God will smite them with a great plague, as it is said, " And thss will be
the plague with which the Lord will smite all the peoples who fought against
Jerusalem. Their flesh will consume away while they stand on their fee,
and their eyes will cansume away in their sockels, and their tongue will
consume away in their mouth” (I 14:12). After him, another evil and
insolent king arrive. He will make war with Israel for three months. His
name is Armilos, and these are his signs: He will be bald, and one of his eyes

will be small and the other will be large. His right arm will be the length of
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one handbreadth, and his left arm will be two and a half cubits long. and he
will have leprosy on his forehead. His right ear will be closed, and his left
ear will be open. And when the man comes to speak well of him, he will -
extend his closed ear. And if a man wants to speak poorly of him, he will
extend his open ear. He will go up to Jerusalem and kill the Messiah, son of
Joseph, as it is written, " And they will look towards me, regarding those wiho
the nations have thrust through. And they will mourn for him as one
mourns for an only son” (2a.12:10). And after this, the Messiah, son of David,
will come in a cloud, as it is written, " One like the son of man came with the
clouds of heaven " (Da.7:13). And it is written after this, " And he was given
dominion, glory, and a kingdom " (ba.7:14). And he will kill Armilos the
wicked, , as it is said, " And with the breath of his lips will be slay the
wicked"” (is. 11:4). And after this, the Holy One, Blessed be He, will gather
the banished of Israel, who are dispersed in every direction, as it is written,
"I will whistle to them, and I will gather them, for I have redeemed them,
and they shall increase as they have increased before " (1a. 10:8). And seventy
two jeweyls that glow from one end of the world to another, will be
suspended in Jerusalem. And the nations of the world will go toward that
same light, as it is said, " And the nations will walk to Pour light and the
kings to the brightness of Four light" (is. 60:3). »And the Holy One, Blessed
be He, will lower the Temple from the heavens, just as the Holy One, Blessed
be He showed to Moses, as it is said, " Fov wil/ bring them and plant them in
Four own mountain, the place, O Lord, which Fou have made to dwell in”
(Ex. 15:17).

And Israel will dwell there for a two thousand years and eat Leviathan.
And at the end of two thousand years, the Holy One, Blessed be He will sit on
the throne of judgement at the valley of jehosephat. And immediately, the




heavens and the earth will become mixed up, and the sun and the moon will
be ashamed, as it is said, " And the moon will be confounded and the sun
ashamed” (is. 24:23). And from where do we know that the day of judgemt
will come on the third day (in the third thousand)? As it is said, "On the
third day He will raise us up and we will live in His presence” (Hos. 6:2).

This is the judgement. and the Holy One, Blessed be He, will bring every
nation and tongue and will say to them, "Whom did you serve in the world
that has gone, and to whom did you bow down?" They said, "To silver idols
and gold idols." And the Holy One, Blessed be He said to them, "Pass through
this fire, and your gods, if they are able to save you, will save you."
Immediately they passed through and were burned there, as it is said, " 7/4¢e
wicked will be turned back to Sheol all the nations that forgot God" (ps. 9:18).
After this, Israel comes, and God says to them, "Whom did you serve?" And
they immediately answer, " You are our Father, though Abrabam is ignorant
of us and Israel doesn t recognize us. You, O Lord, are our Father, our
Redeemer. Your name Is everlasting" (is. 63:16). Immediately, the Holy One,
Blessed be He, will save them from the judgement of Gehenna and place
them in the Garden of Eden, where they are nursed from its fruit, as it is
said, " 7he meek shall inherit the earth and delight in abundant peace” (ps.
37:11). And after this, the Holy One, Blessed be He will renew the heavens
and the earth for them, as it is said, " Bebald, [ areate new beavens and a new
earlh” (is. 65:11). And the land that the Holy One, Blessed be He, will renew in
the future will bring forth good trees, all kinds of fine fruits, and everyone
will live forever and ever. The One who performed miracles and wonders
for us in those days will perform miracles and wonders for us in these days

and at this time. And He will gather us from the four corners of the world
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and lead us to Jerusalem. May You build and establish this quickly in our
days. Amen.

Midrash VaYosha is complete.




Chapter Three

A Detailed Literary and Source Critical Analysis
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I. Israel as a Dove

Midrash VaYosha begins as Israel is fleeing from Egypt. We are told that
the Israelites were terrified and that they were to be compared to a dove
fleeing from a hawk who, upon returning to his nest, finds it inhabited by a
snake. The metaphor here is very clear. Israel, the peaceful and vulnerable
dove, is trapped between two predators: The hawk, meaning the soldiers of
the Egyptian Army, and the ravaging waters of the Red Sea, metaphorically
represented _here by the snake. This metaphor, the comparison of Israel to a
dove caught between a hawk and a snake at the moment of their escape
from Egypt, is found in two other midrashic sources.! Both of these
midrashim drash on the phrase 49D "ana *naY, from Song of Songs 2:15.
In the Song of Songs, the word "NiY* is found in parallel with such words as
"9 and 'hEY, thus making my dove("NIV") an object of love. For the
rabbis, this referred to God's love for Israel. This backround strengthens the
comparison of Israel to a dove in our midrash. Israel, God's beloved dove, is
sandwiched between the hawkish Egyptian army and the venemous teeth of

the Red Sea.

II. Abraham's Prayers and their connéction to the Exodus
As Israel finds itself trapped in a predicament which seemingly would
lead to their demise, they and Moses tearfully begin to cry outloud. God
compassionately responds by telling Moses that there is no need to pray
because God remembers the prayer that Abraham uttered at the moment of
 the Akedah. |

ITanchuma haNidpas Shoftim 13; Song of Songs Rabba 2:15,
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This statement by God; "I have already remembered the prayer which
Abraham my beloved offered when I told him; ‘Go and sacrifice Isaac your
son,” provides a literary‘ link between the Akedah and the Exodus. It, in
essence, explains why the two stories are joined together. The implication
here is that Abraham's prayer would save the Israelites at the Red Sea. In
the Akedah, Abraham demonstrated a faith and an obedience to God that is
unsurpassed in our history. The Biblical account, and the midrashic material
in Midrash Vayosha clearly demonstrate this. God's statement suggests that
Abraham's righteousness was so great that Israel merited salvation because
of it. Abraham's faith and obediance to God convinced God to save the
Israelites at the Red Sea. This concept--that of future generations benefiting
from the merit of our patriarchs, is called N1aN N13T;, the merit of the

fathers.

I11. Eliezer and Ishmael
The midrashic material in Vayosha which identifies the two lads
mentioned as accompanying Abraham to Moriah, in Genesis 22:3, is also
found elsewhere in midrashic literature.! The following dispute that erupts
between Eliezer and Ishmael, which occurs later in the midrash,2 adds

further convincing evidence that the sacrifice of Isaac should not take place.

Later, while Abraham and Isaac were walking on
the way, an argument erupted between Ishmael
and Eliezer, Abraham's servant, who were
watching the implements and the animals.
Ishmael said, "Now that father is going to sacrifice
Isaac, 1 will inherit all the property that will be left

—

:,S?elpigge d'Rebbe Eliezer chapter 31; Sefer Hayashar to Yayera: and Yalkut Shimoni,
ol. I, 98, .

2See page 19 of the translation.




by father.” Eliezer said to him, "You were already
banished, like a woman who Is thrown out by her

husband, and he sent you into the wilderness, but 1
am the faithful servant of Abraham's household,
ever present day and night." And the Holy Spirit
responded and said to them, "Neither you nor you
will inherit [Abraham's possessions]."

Neither boy seems worthy of continuing Abraham's mission, that of declaring
the unity of God in this world, which is stated in the midrash twice--once by
Abraham and once by God. First, both boys are only interested in the
property w'hich.they would inherit rather than Abraham's, and his
descendent's, mission in the world. Second, each boy has a unique reason
which disqualifies him. Eliezer was Abraham's servant, and therefore is not
a blood relative of Abraham. Ishmael was banished from Abraham’s
household making clear his unworthiness of the right of inheritance. When
the Holy Spirit declares that neither Eliezer or Ishmael will inherit
Abraham's property, and, implicitly, his mission, we are left with only two
possible outcomes. Either Isaac will be spared, or God's promise will go
unfulfilled.

Eliminating both Eliezer and Ishmael from the right of inheritance, and
from the right to carry on Abraham's mission and relationship with God,
more clearly indicates that it was within the divine will for Isaac to survive.
This episode provides further evidence of God's special role in Abraham'’s

and [saac's life.

IV. The Introduction of the High Priest
As they begin their journey to Moriah, Isaac asks his father where they

are going, and Abraham responds that they are going to offer a sacrifice.
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The introduction of Shem as High Priest adds a new dimension to the drama.
First, his presence strengthens the authenticity of the sacrifice to be offered

in the rabbis’' eye. If there is a priest, then there can be a sacrifice.

Shem also, however, presents us with an internal inconsistancy. For
although we are told here that he is to offer the sacrifice, it is Abraham who
ultimately raises the knife to slaughter his son. In other midrashim, the
rabbis wish to maintain the authenticity of having a priest present but want
to avoid the inconsistancy of introducing another character. In these cases,

Abraham himself is made a High Priest. In Pesikta Rabbati,! Abraham tells

God that he is not fit to offer the sacrifice and that Shem should, since he is
the progenitor of the Priesthood. God then responds that He has sanctified
Abraham as a priest so that he would be fit to offer the sacrifice himself.
This same theme appears elsewhere in midrashic sources.2 B.T. Nedarim 32b
deals with the question; if Abraham is made a priest, aren't his descendents
also priests? This midrash concludes with the words; "He is a priest, but his
descendants are not priests,” thus emphasizing that Abraham is a priest for

the moment, but his seed will not inherit the priesthood.

V. Isaac knows his father’'s intentions

Early in their journey, Isaac discerns Abraham's plan for him. We are
told that he trembles, and that his limbs shake as he becomes aware of the
thoughts of his_f ather.3 As the dialogue progresses, Isaac tells his father that
he is prepared to die in order to fulfill God's command. Abraham then

; Pesikta Rabbati 406.
1See Bereshit Rabbah 55:5; Yatkut Shimoni Yayera; Vol. I 101; and Pirke d'rebbe Eliezer

3See also Tanchuma haNidpas Vayera 26.
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responds, "I know you, my son, that you would not hinder the fulfillment of
the command of your Creator, and my command." Isaac then ends the
conversation by saying, "My father! Quickly perform the will of your
creator, and he will act according to your willl"

Isaac's awareness of God's, and his father's, command here heightens the
role that obedience and willingness play in this drama. Now, all the
participants, fully knowledgeble of what awaits them at Moriah, are
preceeding of their own free will to perform the sacrifice. Isaac is now a
conscious participant in the sacrifice. It is interesting to note that Abraham
and Isaac express no feeling whatsoever in the text of Genesis 22. In fact,
the text doesn't indicate that Isaac has any idea of his fate. The introduction
of the element of fear expressed here heightens the drama because it
acknowledges the danger associated with fulfilling God's command, and it
makes the ultimate salvation more meaningful.

VI. Satan
The introduction of Satan as the antagonist along the journey again
introduces the element of awareness into the narrative. Satan raises the
important questions which assure the reader that the characters in the
drama fully understand the ramifications of their actions. When the dialogue
with Satan end, the characters have overcome their ambivalance toward the
sacrifice and proceed on their journey.

It is important to note that Satan appears to Abraham as an old man but
to Isaac as a young boy--mirror images of themselves, so to speak. This
allows for the possibility that Satan really represents an aspect of Abraham's
and Isaac's persona--perhaps the yeizer harall or their alter ego. Perhaps
Abraham and Isaac, in truth, are asking Satan's questions of themselves in

an attempt to understand, and to come to terms with God's command. As the
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author portrays them confronting Satan, they are really struggling with their
own ambivilence. When they overcome their doubts, Satan disappears, and

they continue on their journey.

VI A. Satan and Abraham

It is important to note that the confrontation between Abraham and
Satan is a common motif in midrashic literature and appears in many other
sources.!

When Satan first appears to Abraham and asks him where he is going,

Abraham lies and states that he is going to pray, rather than to honestly

state that he is going to offer up a sacrifice. He further says the wood and

ihe knife are for the preparation of food, rather than to slaughter his son.
Satan then launches into a tirade attempting to dissuade Abraham from

fulfilling his mission. He reminds Abraham that [saac was a gift to him in

his old age, implying that if Isaac dies, Abraham will not be granted another

son. He also attempts to convince Abraham that it was not God, but rather,

Satan (1"MW1N) who uttered the command to sacrifice Isaac. Finally, when

Satan realized that his arguments were failing, he concludes by telling
Abraham that, ultimately, a ram will be slaughtered, and not Isaac.

Abraham's retorts to Satan show a progressive sense of conviction in his

resolve to fulfill the Divine command. First, as was mentioned above, he lies

to Satan, potentially displaying a lack of desire to confront his task. When
Satan forces the issue, however, Abraham expresses a firm sense of faith in
God's will with the quotation from Job, “Who is innocent who has been

uprooted? And where are the upright who have been cut off?" At the end

ls?e Tanchuma haNidpas Vayera 92; BT. Sanhedrin 89b; Genesis Rabba 56:5; and Yalkut
Shimoni Vol. I: 96-97,




of the confrontation with Satan, Abraham expresses total commitment to
fulfill God's command with the line, "rather, the Holy One, Blessed be He, will
do what is good in His eyes."

Whether or not one assumes that Abraham is confronting an actual
antagonist named Satan, or if this is an internal dispute within Abraham
himself, one can see the transition in his resolve from a state of denial,
expressed in his lying, 1o acceptance and commitment at the end of the

encounter.

VI B. Satan and Jsaac
Here, 100, we see a progression within Isaac from a state of denial to a
state of resignatioon and commitment to fulfill the command. When Satan
first confronts Isaac, as a young boy, and asks where he is going, he falsely
responds; “to study Torah." After Satan attempts to convince Isaac to rebel
against his father, Isaac then displays his sense of resolve to participate in
the fulfillment of God's command by saying, “I myself know. My soul is
delivered into the hand of the Holy One, Blessed be He, and into the hand of
my father. All that He wishes to do with me, let him do.”
Although in our midrash Isaac acquieses immediately to his fate, in other
midrashic compilations which show an encounter between Isaac and Satan,
Isaac does show signs of questioning and rebellion. In Genesis Rabba 46:4,
‘ immediately after Satan confronts Isaac with his fate, Isaac turns to his
father and cries, "My father] Why! My father! My father!” Similarly, in
- other compilations,! Isaac, seemingly uhable to believe what Satan has
Suggested, turns to his father and asks, "My father, did you see what this
man said to me?"

——

ISee Pesikta Rabati 40:6; Tanchuma Nidpas lgyg_m 22; and Yalkut Shimoni Vol. I: 22




VIi. Abraham and Isaac as the alter is built

One of the more powerful metaphors is employed at this section of the “
midrash. The alter is compared with a wedding canopy prepared With joy.
The author attempts to convince us that, as [saac and Abraham construct the
alter, they were as happy as if they were preparing for Isaac's wedding.
This metaphor expresses that there is joy in the fulfillment of God's
command, no matter what the command may be.

As Isaac is about to be placed on the alter, he is concerned about two
other factors: the fitness of the sacrifice, expressed in his suggestion that his
father tie him tightly, and how his mother will react. As for the former
concern,! Isaac suggests to his father that he be tied tightly, so as not to
inflict a blemish and disqualify the sacrifice. And, as Isaac was concerned
with his father's state of mind as he performed this difficult act, [saac
encourages his father with, “Please father, hurry and do your will. Don't
dawdle, roll up your sleeves and be brave (gird your loins)!

As to the second concern, Isaac first suggests that his ashes be placed in
an urn near his mother's room. Then, noting how difficult that would be for
his mother, [saac withdraws the suggestion and leaves his father with an
important question, “What will you tell her, and what will you do in your old
age?" In the Tanchuma Vayera parallel,2 Isaac tells his father not to let his

mother near a roof or a well, lest she kill herself by jumping.

;%slo see Tanchuma haNidpas Vayera 22; Pesikta Rabbati 40:6; and Yalkut Shimoni Vol

2Tanchuma hanidpas Vavera 22.
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This second concern raises two issues. First, it displays Isaac as an
amazingly level headed and caring person at the moment of his supposed
demise. Rather than being concerned with his own mortality, Isaac worried
about the fitness of the sacrifice, and the feelings of his mother. Second, and
even more important, it points to the lack of involvement of Sarah in the
drama, and it suggests that she would not be as fully committed to the
fulfillment of the command as Abraham and Isaac were. Earlier in the
midrash, we were told that Abraham and Isaac prepared the alter joyfully,
and now we are told that Sarah would react with tears, or, according to the
Tanchuma passége. Sarah might even commit suicide. In the Biblical text,
the justaposition of the Akedah with the Torah portion Chaye Sarah could
suggest that she died as a result of the Akedah.

VIII. Tears

As God sits on His throne watching Abraham prepare Isaac for sacrifice,
seeing that their hearts were prepared for the forthcoming act, Abraham and
Isaac began to cry, and their tears fell on the knife. So, too, in heaven, the
ministering angels began to cry as they lamented the destruction of the
covenant (NYAan BN, Isaiah33:8). The tears of the ministering angels fell
upon the knife, and the knife stood still. |

Other midrashic sources carry the effect of the tears even farther. In
Genesis Rabba 66:2, the tears actually melt the knife. And in Yalkut
Shimoni Vol. I:101, the tears cause the knife to fall from Abraham's hands.

In both cases, the result is that Isaac's life is saved.
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IX. Ministering Angels
Michael and the ministering angels play very important roles 1hroughoﬁt
Midrash Vayoshah. Here, the angels do three things to effect Isaac's
salvation. First, they utter a verse from Isaiah, "The highways are desolate,
wayfarers cease, and the covanent is renounced.” Second, as was mentioned
above, they cry. Their tears prevent the knife from severing Isaac's throat.
Finally, Michael is dispatched to halt the sacrifice.

Two other midrashic compilations present a similar motif.! Here, the
angels tearfully utter another verse from Isaiah, " They will shout mightily
outside (ANIN YPUN BYNN )" The midrashim go oh to suggest that we

not read XN, but rather AX"'N, meaning "irrational’--that it is irrational for

a father to slaughter his son, or "anomoly,"--that God would intend not to
fulfill His promise to establish His covenant With Isaac. In yet two other
versions, the angels plead to God for mercy, suggesting that Isaac lies bound
below like an animal.2 The important common thread that unites all of these
midrashim is that the ministering angels, through their tears and their

persuasion, play an important role in saving Isaac’s life.

X. The Sea Refused to Part
This literary unit begins with Exodus 14:15: "Speak to the children of
Israel, that they will go forward.” God tells Moses to serve as His emmisary

and to say; "I am the messenger of the Creator of the Universe. Reveal your

1See Genesis Rabba 56:9; and Yalkut Shimoni Vol. I. 101.

~ %See Pirke deRebbe Eliezer 31 and Yalkut Shimoni Vayera 100. See Tanchuma haNidpas
Vavera 18 for yet another version.
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paths to my children that they will be able to cross you." Moses
immediately fulfills God's command, but the sea refuses to comply. In its
refusal, the sea gives Moses two reasons: First, Moses was born of a woman.
The implication here is that, while Moses was the product of another
creature, the sea was created directly by God. Second, the sea claims to be
three days older than Moses, thereby giving it the priviledge of refusing
Moses' command. When Moses reports the sea's insubordination to God,
God suggests that Moses punish the sea with his staff. The midrash then
quotes Exodus 14:26; “Moses extended his arm over the water,” and the sea
split. '

As was mentioned above, when Moses first speaks to the sea, he claims to
be the emmisary of the Creator of the Universe. This command is not Moses'.
Moses was simply delivering a message from the One who created the sea--
the Creator of the Universe. This would seem to abrogate the sea's |
contentions that it need not part because of its relative age or stature to
Moses.

Other versions of this story depict God responding differently to the sea’s
refusal. Mekhilta Beshallach 4-5 states that it was ordained from the
beginning of time that the sea would part. God then scared the sea into
parting. Moses then responds; "All day long I have been talking to you in
the name of the Holy One, Blessed be He, and you wouldn't submit. Now,
why are you fleeing?” [The sea responded; "It is not because of you Moses,
son of Amram. It is because; "“Tremble, O Earth at the presence of the Lord"
(Ps. 114:7)1

—

IAlso see Exodus Rabbah 21:6.
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XI. Nachshon

We are told that after the water split, the Israelites were afraid to enter.
Nachshon ben Aminadav was the first to enter, and all of Israel came into
the water after him. Nachshon was the head of the tribe of Judah (Numberé
1:7) and appears elsewhere in midrashic literature as the first person to
descend into the sea. In B.T. Sotah 37a, for example, it says: “Each tribe was
unwilling to enter the sea, then sprang forth Nachshon ben Amminadab and
descended into the sea, as it is said; "Ephriam surrounds me with deceit, and
the House of Israel with falsehood, but Judah stands firm with God
(9N TY T T8 ATV (Hos. 12:1). ‘Note the play on N Bl 73--Nachshon
descended with God.

Mekhilta Beshallach 5 has Nachshon plunging into the waters of the sea
before they part. As he is about to drown, Nachshon cries out to God; “Save
me, God, the water is approaching my throatil” God then tells Moses to
extend his staff over the waters, and they part.

The common thread among all of these midrashim is Nachshon's courage.
In our midrash, Nachshon is the first person to enter the path created by the
sea's parted waters, and in the Mekhilta parallel, in an even more daring
move, he plunges into the waters themselves. Nachshon is the first human
to display his faith in God by literally placing his life in God's hands.
Nachshon stepped into the unknown, and when he survived, all of Israel felt
that it was safe to follow him.

Nachshon demonstrates the human element in Israel's redemption.
Although the primary theme of Midrash Vayosha is divine providence and
salvation, without the initiative and assistance of faithful human beings,
redemption never would have happened. Had Nachshon not stepped into the

water, the sea may never have parted. Other examples of supportive




characters whose actions help effect Israel's salvation are Miriam, Tziporah,

~ and Jethro. All three will be discussed later in this chapter.

A Note About the Form of the Rest of the Midrash
Beginning with the quotation from Exodus 14:30; "And God saved, " a set

literary pattern is used. The author will begin a section of midrash with a

quotation from the Biblical text, follow it with a section of midrash, and

complete the section by repeating the same Biblical quotation with which the

section began. The verses are quoted consecutively from Exodus 14:30 to

Exodus 15:18 in the abovementioned pattern.
As will be noted in the analysis discussing each section, oftentimes the
midrashic material is unrelated to Biblical verse which it follows, and

occasionally one narrative line will continue through several Biblical units.
XII. Michael and Uzah: Ex. 14:30-31

XII A. Exodus 14:30

This section begins with a Biblical quotation from Exodus 14:30; "And
God saved, from which the entire midrash derives its name. The narrative
begins as the Israelites leave Egypt. Uzah, the ministering angel of Egypt,
requests that he be allowed to bring a judgement against Israel, and God
asks Michael, the ministering angel of Israel, to defend Israel.

Before we tufn to this section of the analysis some information on both
Uzah and Michael may be helpful. B.T. Yoma 67b tells us that Uzah and

another angel named Uzziel were sinners in the eyes of God and had hearts
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of fire.! B.T.Sotah 35a tells us of the fate of Uzah. God will kill him as the
Israelites enter Israel over the Jordan river. It is interesting that Uzah
attempts to prosecute Israel as they approach one body of water at the
beginning of their journey, the Red Sea, and is killed by God as they cross |
another body of water at the end of their journey.

Exodus Rabbah 18 tells us that Michael and Gabriel are the guardian
angels of Israel. In Pirke d'Rebbe Eliezer chapter 42, Michael plays a crucial
role in the drama at the Red Sea.2 With Israel trapped between the Sea on
one side and Egyptian army on the other, Michael transforms himself into a
wall of fire between Israel and Egypt, thus saving Israel from their
impending slaughter. In Numbers Rabbah 2:10 we are told that the Song of
the Sea was a tribute to both God and the angel Michael. The midrash states
that Israel actually sang "Who is like God (N2 "M2)" instead of "Who is like
You (712 M)."

In our text, Uzah puts forth an argument as to why Israel should remain
in Egyptian hands. He tells God that He decreed that Israel should serve
Egypt for four hundred years when, in fact, they had only served eighty.
Uzah tells God that the time for Israel's departure had not yet arrived.
Michael, upon hearing Uzah's argument, was silent. The text states that
Michael "would not answer Uzah."3 Michael's silence here poses two
questions. Did he feel that Uzah was justified in wishing to return Israel to
Egyptian bondage? If not, why didn't he speak up? Michael's silence is
especially noteworthy given the activism that he displays in the |

abovementioned Pirke d'Rebbe Eliezer parallel, and the tribute given to him

; Also see Pesikta Rabbati 34.
3Alse see Yalkut Shimoni vol, 1;141.
See page 24 of the translation.
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in the passage from Numbers Rabbah. One could conclude that Michael was
in agreement with Uzah and felt that Israel should not be redeemed.

Upon seeing Michael's silence, God takes up the role of defense council
and cites three Biblical statements which He claims definitively indicate that
Israel should be released. The most important of these quotations is the
third. God said to Abraham, "Surely know that your seed will be a stranger
in a land that is not theirs" (Gen. 15:13). God, in his defense of Israel's
salvation, told Uzah that this statement didn't refer specifically to Egypt, but
rather referred to the fact that Israel had been strangers since Isaac's birth.
Therefore, the fbur hundred years had already passed. This unit concludes
with the repetition of Exodus 14:30, this time quoting more of the verse.
Here, the verse serves as a logical close to God's argument. Since the four
hundred years had passed, and Egypt was no longer eligible to enslave
Israel, "God saved Israel..." (Ex. 14:30)

This section addresses an important question: Why were the Israelites
redeemed when they were? Uzah doesn't seem to be disputing the fact that
Israel would be redeemed. He is simply concerned that they would be saved
sooner than was decreed. God makes it clear that the redemption was not
taking place because of Israel's suffering in Egypt alone. Israel would be
saved, and the promise of the land fulfilled, after living as strangers for
virtually their entire history.

The other very important message expressed here is that Israel was
redeemed at exactly the intended time. Although, as Uzah indicated, we may
wish to think that Israel's redemtion took place at an 'inappropriate time,
God assures us that the moment of salvation was deliberate. Israel's
redemptionf including the exact time when it would take place, were all part

of the overall divine plan.

80




81

X1I B. Exodus 14:31

- In keeping with the established literary pattern, this section begins and
ends with a quotation from Exodus 14:31; "And Israel saw the great power
that God had thrust upon Egypt." The expression of that "great power" in
the text, which is discussed in this section, is the drowning of the Egyptian
soldiers. Again, the dialogue is between Uzah and God, this time with the
ministering angels serving as jury. Uzah, pointing to God's attributes of
righteousness and justice, asked God why the Egyptians had to drown. Uzah,
claiming that since Israel had taken all of Egypt's gold and silver, they had
received their retribution. Anything beyond this would exceed the bounds
of justice.

God's argument, which the ministering angels ultimately found more
persuasive, was threefold. First, God noted that He had sent Joseph down to
Egypt to save the Egyptian empire from famine, and, inspite of this, Pharoah
enslaved Joseph's descendents. Second, Pharoah mocked God. When his
advisors told Pharoah that God was "the Lord of the Lords, and He created
the heavens and the earth, and He brings death and life, and the souls of all
the living are in his hands,” Pharoah replied, "There is no god like this in all

~ the world who can perform these deeds but me alone, for I created myself
and the nile river."! This divine rivalry between the God of the Egyptians
and the God of Israel was a rivalry that God was destined to win, and win

big. This, claimed God in our text, was the justification for the plagues.

ISee page 26 of the translation.




82

At this point in our text, Uzah begs God for mercy, and one could infer
from the narrative that God was amenable to Uzah's request, for a few lines
later, we are told that God was seated on the throne of mercy. However,
Gabriel then brought the final argument to bear, which was the intensity of
the slavery itself. Gabriel brings a selection of bricks to demonstrate just
how oppressive the years of slavery were, and this demonstration convinces
the ministering angels that God is justified in drowning the Egyptians. God
then moves from the throne of mercy to the throne of justice and drowned
the Egyptians in the sea.

Uzah's pléa ih this section raises one of the most crucial questions of the
story of the Exodus: Was God justified in drowning the Egyptians? The
author of the midrash proposes that God and the angels considered all of the
relevant arguments on both sides of the issue before condemning the
Egyptian soldiers to death. Whether or not one agrees with the judgement
made by God and the angels, this text suggests that the decision was not a
hasty one, but, rather, a reasoned one. It was a decision that took into
account the entire history of Israel in Egypt, the gold and silver that Israel
had taken upon their exodus from Egypt, the plagues that were inflicted
upon Egypt, and the severity of Egyptian oppression. After careful
reasoning, as demonstrated by both God's and Uzah's arguments, it was
decided that the drowning of the Egyptians was just retribution.

The discussion between God and Uzah indicates the author's attempt to
make every action of the Exodus fit together perfectly. It is Vayosha's
contention that every detail make sense, from the perspectives of logic and

justice.




XIII. Exodus 15:1
The material surrounded by quotations from Exodus 15:1 deals with two
subjects: First, the author tells us who began singing the Song of the Sea,
then we are told how the Israelite children survived the Egyptian decree to

slay the first born of Israel.

XIII A. Who Sang First
This quesiioh presents itself from the Exodus 15:1 passage: "Then Moses

and the children of Israel sang ("""} this song..." Since the verb, "W, is
singular, it is unclear if it applies to the children of Israel, as a single unit or
to Moses, or both. The author of our midrash, also sensing this problem,
proposes the solution of emending the text to read, "We will sing (1"} to
God..” This solution grammatically includes all the participants, Moses and

the children of Israel.!

X111 B. How the Israelite Children Survived

This section gives a detailed description of the way that God saved the
first born Israelite children after they had been decreed to die. First, God
caused the mothers to bear their children without pain, presumably so they
wouldn't scream during childbirth and draw attention to themselves. Then,
the ministering angels would dress them in colorful clothing and feed them
butter and honey. Finally, the earth would swallow them up and keep them

until they were grown, when they would return to Egypt, recognize their

ISee Mekhilta Shirta 1 for another parallel version.
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parents, and begin_their normal lives. The midrash explains that the Song of
the Sea is a hymn of thanks to God for saving the Israelite children.

Other midrashim present interesting variations of this story. In Exodus
Rabbah 23:8, we read that when the children returned grown, their parents
would ask; "Who took care of you?" The children would answer; "A nice
young man looked after our needs.” The midrash continues with the
Israelites at the sea. There, the children say to their parents; “This is the One
who did all those things for us when we were in Egypt." In B.T. Sotah 11b,
we are told that God brought a rock to the mouth of each child, and another
rock to their side. The rock which was at his mouth fed him with honey and
milk, and the rock which was at their side annointed them with oil. This
midrash also continues with Israel at the sea, where the children recognized
and sanctified God.!

The description of the salvation of the Israelite first born in Midrash
Vayoshah expands God's role in the Exodus story. In the Biblical text, God
doesn'; appear until Moses bows before the burning bush in Exodus 3. There
is the sense in the Bible that God was absent from the lives of the Israelites
from the time of Jacob's death and throughout the years of slavery in Egypt.
The midrash explains that God played an active salvific role in Israel's fate
from the time of the decree agains the first born of Israel. The midrash tells
us that the act of saving the first born of Israel was so important, that it
served as the motivation for the Song of the Sea. Egypt was unable to kill a
single Israelite. God secured their safety from the moment that Pharoah

attempted to slaughter them.

——

IALso see Pirke d'Rebbe Eliezer chapter 42 for another Qersion of this midrash,
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XIV. Exodus 15:2

The account describing God's saving the [sraelite children demonstrates
the important role that divine providence plays in Midrash Vayosha. The
midrashic material surrounded by quotations from Exodus 15:2, continuing
to describe God's activity in the Exodus story, describes the expanded role
that God plays in Moses' early life. As was also just mentioned above, this
represents a departure from the Biblical text, where God doesn't appear until
Moses bows at the burning bush in Exodus 3.

The following is a detailed analysis of the midrashic material included
this section. 'Emphasis will be placed on how the characters and the events

demonstrate God's enhanced role in Moses' childhood.

XIV A. Miriam's prophesy

Miriam, excited and elated, runs to her father and informs him that she
was told in a prophesy, presumably by God, that her yet unborn brother
would be the one to redeem Israel from Egyptian bondage. The midrash
continues with the story of Moses' birth, and Miriam's successful attempt to
save him from the Egyptian'decree. Given the divine stature that Moses was
destined to achieve, according to the midrash, Miriam's role and work takes
on new and important meaning here. First, with respect to her role, she is
now a prophetess engaged in holy work--work that will result in the
redemption of her people. Second, her determination to save her brother is
no longer simply the result of a sister's concern for her brother, but, rather,
for the future redeemer of her people. Miriam is now a knowing participant
in the future salvation of Israel because God spoke to her. Miriam as a

prophetess also directly ties God to Moses' birth. Her prophesy clearly
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indicates that God intended Moses to be the redeemer of his people. Again,
the role of divine providence is expanded in the Exodus story.

In Exodus Rabbah 1:23, we read that Miriam prophesied; "My mother is
destined to give birth to a son who will save Israel." And when the house

~was flooded with light at the birth of Moses, her father arose and kissed her
on the head and said; "My daughter, your prophesy has been fulfilled.” In

this midrash, the Divine light that fills Moses' parents home at the moment

of his birth serves as confirmation that indeed Miriam had received

prophesy from God, and that Moses would be the redeemer.

XIV B. Why Pharoah's daughter was at the River

In order to insure that Pharoah's daughter would be at the river in order
to see Moses' basket drifting by, God brought a heatwave upon Egypt. God
then caused Pharoah'é daughter to fall for Moses, so she would not kill him.
Although the Biblical na‘rrative would lead us to believe that Pharoah's
daughter's discovery of Moses was possibly a chance occurance, in Midrash
Vayosha we see evidence of God's role in the course of events that led to
Moses' ascention amongst the Egyptian ranks and ultimately as the Israelite
savior.

In Pirke d'Rebbe Eliezer chapter 48, we are told that Pharoah's daughter,
was at the river because God struck her with a case of leprosy, which made
it impossible for her to bathe in hot water, When she touched Moses' basket,
she was immediately healed, which caused her to take pity on Moses.! Both
midrashim make it clear that it was part of the Divine plan for Pharoah's
daughter to discover Moses and fall in love with him.

—

| lAlse see Exodus Rabbah 1:23 for another version of this midrash.
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The narrative continues with the discussion of how Moses also found
favor in the eyes of Pharoah. The description of how Moses used to take the
crown from Pharoah's head and place it on his own is particularly prophetic.
Aé a child, Moses playfully, and with the consent of Pharoah, removes the
royal crown from Pharoah's head and places it on his own. As an aduit,
Moses, as God's agent, will render Pharoah impotent as a ruler as he elevates
himself to the stature of leader of Israelites. In Exodus Rabbah 1:26, the text
reads, "Moses uSed to take the crown of Pharoah and place it on his own

head, as he was destined for greatness."!

X1V D__Jet! { the Magici
Although Pharoah may not have understood the significance of Moses'
seemingly innocent act of removing Pharoah's crown, the Egyptian magicians

certainly did. The respond to this act by warning Pharoah that this child
would someday take his kingdom from him and by imploring Pharoah to kill
Moses.

| Jethro, who himself is portrayed in the midrash as an Egyptian magician,
saves Moses' life by convincing the others, and Pharoah, that the child is
stupid. They place before Moses a gold dinar and a piece of hot coal. It is
detirmined that if the child picks up the dinar, he is intelligent and a threat
to Pharoah and therefore must die. If he picks up the coal, he has no
intelligence, poses no threat to Pharoah's authority and may live.2 Although

Moses reaches for the gold, the angel Gabriel causes him to touch the coal,

; Also see Sefer Hayashar, page 289.
Also see Exodus Rabbah 1:26 and Tanchumah haNidpas Shemot 8.
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thus saving his life. The appearance of Gabriel here pravides further
evidence that Moses' survival was God's will.

Although Jethro is partially responsible for saving Moses' life here, one
cannot ignore the fact that he is also an Egyptian magician. And, just as
important, Jethro is also Tziporah's father and Moses' future father-in-law.
Midrash Vayosha doesn't resolve why an Egyptian magician would rise in
defense of a Hebrew child or how this magician became the Midianite priest
who, according to the Biblical narrative, become Moses' father-in-law and
confidant, but other midrashim do. In Exodus Rabbah 1:32, Jethro, an
idolatrous ptiest, renounced his paganism and repented to Moses. The
midrash continues by telling us that this act of repentance caused Jethro to
be excommunicated by his former idolatrous colleagues.! In Mekhilta
Amalek 3, God says, "I am He who brought Jethro near, not keeping him at a
distance, so also you, when a man comes to you wishing to become a convert
to Judaism, so iong as he comes in the name of God, do likewise, befriend
him, and do not repel him."

These parallel midrashic versions portray Jethro as a convert. Perhaps,
midrashically, his process of teshuvah began with his role in saving Moses'
life as the Egyptian magicians called for his demise. This would explain how
his first appearance in Vayosha was as an Egyptian official, and, in his last,
he will say; "I give testimony to the fact that He causes death and life. And I
give testimony for you [Moses] that you are completely righteous, and it is
by your hand in the future that Egypt will parish, and it is by your hand that
in the future the Holy One, Blessed by He, will bring Israel out of Bgypt..."2

lAlso seevTanchuma haNidpas Shemot 11.
%See page 32 of the transiation.
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Jethro is transformed from an idolator to one of God's loyal agents in the

salvation of the Israelites.

XIV E. The Staff
The origin of Moses' staff, as portrayed in Midrash Vayosha, adds to the

" role that Divine providence plays in this story.! We are told that the staff
was created on the first Shabbat eve, and was inscribed with God's name and
with the ten plagues that God would inflict upon the Egyptians. If this staff
was created at the beginning of time, and it prophesies the Exodus from
Egypt and the piagues. then one must conclude that the Exodus, and our
tenure in Egyptian bondage, was part of God's plan from the beginning of
time. God had always intended for us to suffer in Egypt, and God knew, from
the days of Creation, exactly what means He would employ to free us.
Redemption, and the vehicles that would effect it, were programmed into the
world from the very beginning of our history.

This staff suspends time for us. The future is no longer unknown to
Abraham, Isaac, Jacob and Joseph. Since the plagues were inscribed on the
staff, our ancestors also knew what the future held for their descendents in
Egypt.2 One may speculate that the knowledge that their children would be
redeemed by God from slavery would strengthen our patriarchs’ faith in God
and in God's plans for His people.

It is also important to note that this staff is part of the inheritance of the
Israelites. Our text tells us that this staff was given to Abraham, who
bequeathed it to Isaac, and then to Jacob and Joseph, until it finally reached

ISee also Pirke d'Rebbe Eliezer chapter 40, B.T. Pesachim 3A and B.T. Megiliah 9B.

2Fxodus Rabbah 8:3 tells us that the staff weighed 40 se'ah and was composed of
sapphire.
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Moses' hands and could aid in the fulfillment of God's plan to free the
Israelites. This staff was a sign of God's plans for the Israelites. It was
created to ultimately aid in their salvation from the Egyptians at the
beginning of time, suggesting that God had planned Israel's enslavement and
redemption when He created the world. As well, prior to the Exodus, this
staff served as a special gift from God to our ancestors--a reminder of the

special relationship between God and Israel.

XIVF. Tzippora

Within this section of midrash, Tzippora plays a most important role.
First, as Jethro discovers that Moses is an Egyptian and angrily encarcerates
him in a cistern, Tzippora manages to keep Moses alive and to finally
convince her father that Moses should be praised instead of condemned.
Although in the Biblical account, Jethro immediately embraces Moses, here,
Moses is rejected because of his supposed Egyptian blood. It is Tzippora who
sees that Moses is a "righteous one,"! and. it is she who ultimately saves his
life.

After Moses is retrieved from the cistern, Jethro allows him to marry
Tzippora, but he insists on a specific condition before the wedding may take
place. Half of their future sons must be raised as Jews and half as
Ishmaelites.2 One may guess that this condition harkens back to the fact
that Jethro was originally an Bgyptian magician, or that he believes Moses to
be of Egyptian ancestry. When their first son, Gershom, was born, Moses
circumcized him as a Jew. When their second son, Eliezer, was born, Jethro's

original condition presented a serious problem for Moses. How could he

1See page 31 of the translation.
2Also see Mekhilta Amalek 3.
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allow his son to go uncircumcized? So distressing was this dilemma for
Moses, that he fled Midian to return to Egypt. On his journey, Moses
encountered Satan in the image of a giant snake. Satan swallowed Moses up
to his groin, and Tzippora immediately deduced that this was a punishment
for not circumcizing Bliezer.! She immediately cut off his forskin, threw a
drop of the blood at Moses' leg, and a voice from heaven commanded the
snake to vomit Moses up. Tzippora then utters the line from Exodus 4:26,
“"you are a bridegroom of blood,” and Moses is saved.

As mentioned above, this story highlights Tzippora's vital role in Moses’
early life. She twice saves him from death, and her actions allow Moses to
continue on his mission to save his people. The first episode highlights
Tzippora's cunning intelligence. She first convinced her father that she
should remain at home, so she could feed and sustain Moses. Then she
tricked him into lifting Moses up out of the cistern. The second episode
shows that Tzippora was keenly aware of God's will. She immediately and
intuitjvely knew that Moses was being threatened because he didn't
circumcize their son. She took the commandment upon herself, circumcized
Eliezer, and again saved Moses' life.

Tzippora's role here highlights the importance of supportive characters in
the Exodus drama. As with Miriam in a previously discussed section,
Tzippora helps Moses to survive the dangerous moments of his early life, so

that he can serve as God's agent later on.

ISee also Exodus Rabbah 5:8.




XV. The Plagues

| Within Midrash Vayosha, there is a wealth of material providing

explanation and justification for the plagues. The main questions that this
material seeks to answer are: "Why the plagues at all?" And more
specifically, "Why these plagues?” As will be discussed, some of the
explanations offered here claim that the plagues harken back to the days of
Egyptian bondage--either as revenge for the severity of slavery, or as a
tactic of war against the Egyptian empire. Other explanations demonstrate
that the plagues foreshadow the events that will precede the coming of the
Messiah. Here, there is an attempt to draw a connection between the Exodus
and the coming of the Messiah--two important salvific events. |

It is important to note here that these explanations attempt to create a

logical explanation for the intensity and the cruelty of the plagues. The
author wants his readers to feel that God was not only justified in inflicting
the Egyptians with plagues, but that specifically these plagues themselves

are consistant with human reason and intellect.

This first midrash on the plagues explains Bxodus 15:3: "God is a man of
war." Here we are told that the plagues were inflicted in the manner that a
human king would wage a war. We have many examples in midrashic
literature comparing God to a human king at the time of the Exodus.! In one

ISee for example Pesikta Rabati 21:9-10; Mekhilta Bahodesh 5:21; and Tanchuma
hanidpas Vayera 12.
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such example, Pesikta Rabbati 21:6, we are told that God faced the Egyptians |
as a young man, since war is best waged by young men.

In Midrash Vayosha, the author begins by first explaining how an
experienced military man would wage war against an énemy. He then
demonstrates how the plagues logically and perfectly correspond to the
abovementioned military plan. The following table charts the logic of this

argument.

1. Surrounding them with legions Wmm
and blocking their waterducts.

2. Archers and shouters. 2. Frogs

3. Shooting arrows 3. Lice

4, Invading barbarians 4. Wild animals

5. Spears 5. Plague against cattle

76. Explosives 6. Boils

7. Catapults 7. Hail

8. Incites legions and armies 8. Locust
against them :

9. Prison 9. Darkness

10. Kills the enemies’ elders 10. Slaying of the first born.

In the second explanation, we are told that these specific plagues
- correspond the the tasks that the Israelites were forced to perform while

subject to Egyptian slavery. Here, the plagues are intended to teach a most
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severe lesson the Egyptians. They must confront, point by point, every task i

that they force the Israelites to endure, and pay for each one specifically. In
this explanation, the plagues are a vehicle for revenge against the Egyptians
for the hardship that they inflicted against Israel. But, j—ust as important, in
the final line of this section, the author states, "God only judges a man
measure for measure.”! Although the plagues, according to this midrash, are
an expression of revenge, they are completely justified. The Egyptians got
what they deserved based on their sins while holding the Israelites captive.

The final and most important message in this explanation of the plagues

is, again, that the plagues were a deliberate and justified expression of the

divine will. The author of Midrash Vayosha wants us to understand the

motivations underlying God's plan--the inflicting the the plagues upon the
Egyptians. With each section of this midrash, we are given more and more

insight into God's actions.

The description here emphasizes that each plague is a direct response to a

specific task of Egyptian slavery. The author begins his rationale for each
plague by describing the corrosponding task of slavery. He then details the
plague which God sent in response to this task. Notice that only five of the

plagues are described here.

1. draw water 1. Blood
2. carry merchandise 2. Frogs
3. carry their children 3. Wild animals to snatch their
children

IPage 35 of translation,
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4. Shephards lor their flocks 4. A plague that would kill
their flocks
S. They would drown Israel's 5. God drowned them in water.
first born.

This explanation for the plagues is also common in midrashic literature.!

Here, the plagues foreshadow events that will immediately precede the
coming of the Messiah. The author contends that God inflicted the Egyptians
with these specific plagues in order to give us a preview of the end of days.
With this section, we see the midrashist's attempt to closely tie the Exodus
with the Messianic Era as two similar moments of salvation. The divine
events which precede our spiritual salvation when the Messiah comes mirror
the events that led to our freedom from the physical bondage of Egypt. Just
as God saved us in Egypt, so, too, will He save us from Edom.

In order to demonstrate the connection between these two events, the
author parallels the plagues with Biblical verses from the prophetic works,
which describe God's actions in the Messianic Era. We find a literary formula
applied to each plague description in order to crystallize the comparison
between Egypt and the destruction of Edom predeceding the coming of the
Messiah. The formula is as follows:

In Egypt, God brought So, too, will He bring
(Plague)

upon Edom, as it says,

(Prophetic Verse)

ISee Pesikta Rabbati 17:7; Tanchuma haNidpas Bo 4; and Pesikta deRab Kahana 7 for
parallel versions.




The use of verses from the Bible in lieu of a simple description of fall of

Edom is particularly important here. Each verse cited gives a literary

parallel to the plague which describes the coming of the Messiah. Consider

the statement about the first plague:

In Egypt, God brought upon them the plague of blood first. So too
will He bring it upon Edom when it is eradicated, as it says,

"And I will bring wonders in the heavens and on earth--blood and
fire and pillers of smoke. And the sun will change to darkness and
the moon to blood before the coming of the great and awesome day
of the Lord" (Joel 3:3-4).

Note the repetition of the symbol of blood, once when describing the

Egyptian plague, and twice in the verse from Joel. This provides the

necessary literary hook for the claim that the plagues foreshadow the

destruction of Edlom And, by employing these verses, the author is

providing Biblical grounding for his predictions of the events preceeding the

coming of the Messiah while demonstrating their literary connection to the

Egyptian plagues. The following is a table demonstrating the comparison of

the plagues to the fall of Edom.

Plague
1. Blood

2 Frogs with
loud voices

3. Burning lice

4. Wild animals

S. Pestilence

Biblical i link to the ol

Joel 3:3-4: Verse mentions blood.

Is. 66:6: "A voice of tumult...the voice of God."

Is. 34:9: "Rivers to tar and dirt to brimstone.”

Is. 34:11: "And wild birds of the night will
possess them.”

Ez. 38:22: "And I will judge them by pestilence."
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6. Pox Ze. 14:12: "And this will be a plague.........
their flesh shall consume away."
7. Hail Ez. 38:22: "I will cause great hailstones and fire..."
8. Locust Bz. 39:17. "Speak to every feathered bird,
and to every beast of the field."
9. Darkness Is. 34:11: "Line of confusion and a plummet
of emptiness.”
10. Slaying of the Ex. 32:30 "All the princes of the north [have gone

first born down with the slaughtered].”

The last line of this section, which follows the literary paitern mentioned

above, serves as a climax. It reads:

"In Egypt, God exacted punishment from their gods, and afterwards,
He punished them. So too will He do to Edom: First God will punish
their leader, and afterwards He will punish them, as it is written, "And
it will come to pass that on that day God will punish the hosts on high
in the heavens and the kings of the earth on the earth” (Is. 24:21).

This line emphasizes two important themes. First, there is the element of
punishment, which was discussed above. Perhaps more than any other
justification for the plagues, punishment is the most important. Second,
there is the primary role that God plays in both .salvific events. Not only is
God the single active agent in the punishment of both Egypt and Edom, but
God is, as the Biblical verse which concludes unit in Midrash Vayosha, "a man
of war.”! God fights two battles in this midrhsh. First, he wages a divine war
against both Egyptian and Edomite gods, then He battles against Israel's \

enemies on earth.

| £z 15:3
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XV D. A final expl ion.of the pl
In the material surrounded by Exodus 15:7, we read the final explanation
given for the plagues. Again, we see revenge as justiﬁéation for the plagues.

Although the plagues and their accompanying explanations are similar to the

material in the section above,
there are three noticible diff érenoes.

First, thé explanation for the plague of hail is much more descriptive than
those of the other plagues. Here, we read that the hail stood suspended
between hedveh and earth until the days of Gog and Migog, the kings who
will rise up against Israel in the days of the Messiah will be destroyed by
God.! Again we see an attempt to draw a concrete connection between
God's redemptive might at the Exodus and at the coming of the Messiah. The
Egyptians were plummeted with hail by God, and Gog and Migog will be
destroyed by hail at the end of time.

Second, the explanation for the ninth plague, the plague of darkness, also
breaks the pattern of explanation provided in the other plagues. Instead of
serving as a means for punishment against the Egyptians, this plague is
directed against the Israelites themselves. The author tells us that God
wanted to slaughter the sinners of Israel before the Exodus, but He didn't
want the Egyptians to know about it. God felt that the Egyptians would
derive great pleasure from seeing the Israelite sinners killed by their own
God, so God provided a cover of darkness for the killings so the Egyptians

wouidn't see it.

ISee Ezekiel Chapter 38 for the Biblical account of these kings.
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This description clearly breaks the pattern set by all of the other
descriptions of the plagues. In all of the justifications for the plagues
provided in Midrash Vayosha, every plague either mirrors an act of
destruction against an enemy of Israel--whether it be Egypt or Edom, or
represents revenge or punishment against Egypt. Here, the plague of
darkness is a part of God's plan to kill Israelite sinners. This is an interesting
twist on the drama.

The explanation for the plague of darkness offered here again provides
us with further insight into God's actions. Again the author demonstrates
God's attribute of justice. Membership in the Israelite nation was not enough
to guarantee redemption from Egypt. One had to be a righteous Israelite.

Sining, whether it be among Egyptians or Israelites, would not be tolorated

by God.
XVI. The Coming of the Messiah

Beginning with the midrashic material following the quotation of Exodus
15:14, Vayosha describes for us the events that will immediately precede
and follow the coming of the Messiah. The general themes which
characterized the previous material are also expressed here. First, the
message of salvation for Israel is a predominent theme in this section of the
midrash. Israel is described as God's first born, whom He loves, protects, and
defends. Also important in this section is the degree of judgement and
retribution that is brought upon Israel's enemies. As we saw with the
material describing the Exodus, all those who ever challenged God and God's
people will pay dearly for their sins--in this case by spending eternity in
Gehenna. A




Finally, there is the primary role that God plays in all phases of the
events described in the midrash. As we will see, all the events are a direct
result of God's actions in order to further His mission of Israel's redemption.

It must be reiterated here that salvation, which is the general
overarching theme of Midrash Vayosha, means salvation for Israel alone.
Although one may wish to think that, particularly in the Messianic Era,
salvation would be universal, Vayosha contends that salvation will come
only to those who were loyal to God. Those who defied God or threatened
God's people were destined to perish forever.

With this méterial, we see a greater connection between the midrashic

materiai and the Biblical verses quoted than seen previously. There is also a
heavy reliance on quotations from the Prophetic works in order to justify the

picture that the midrash paints for us describing the coming of the Messiah.

This section describes the three days which immediately precede the

Messiah's entre. First, we are told, Elijah will come and herald the good
news. His appearance will take place three days prior to the Messiah's. Elijah
will speak about three important qualities that will define the Messianic Era:
Peace, goodness, and salvation. A new quality will be announced on each
succeeding day, which accounts for the three days. The author suggests that
Elijah's announcement is forecast in Isaiah 52:78, which specifically mentions
one who brings good tidings and announces peace, goodness and salvation.
Vayosha tells us that, upon hearing the words of Elijah, which ring from

one end of the world to the other, even the evildoers will rejoice. But Elijah
responds to them that salvation will come only to Zion and her children, and
not to the evildoers. Although God will make known His kingdom and glory
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in every language and to every nation, only the righteous will be allowed to
partake of salvation. We are told that when the nations of the world hear
this, they become seized with fear and trepidation.

The use of the Biblical quotation from Exodus 15:14 is very interesting
here. The section begins with a short quotation from the verse; "The nations
shall here." This would suggest that all the nations of the world will hear
Elijah's welcome news that the Messiah was on his way, and that all would
rejoice. Not so, we are told. As mentioned above, salvation is reserved for
Israel only, and all of the other nations of the world became terrified at what
awaited them. When the verse is quoted again, at the end of the section, a
much greater selection is used; "the nations will hear and be afraid;
trembling shall take hold of the inhabitants of Philistia." This quotation
more clearly defines the narrative of the section--that those nations who
defied God would have reason to fear. They were destined to suffer divine

retribution.

XVIB. Who will{ ibution?

This section, included in the midrashic material within the quotations of
Ex.dus 15:15, expands upon the abovementioned material. We were first
‘told that all evildoers would be excluded from God's salvation. Now we are
told exactly who those evildoers are, and why they must suffer retribution.

First, there is the kingdom of Philistia. They are fearful because they
slaughtered two hundred thousand Ephriamites during the Exodus from
Egypt. They also erred in their calculation of when the Exodus should take
place, and left on their own, withouth God's assistance. Because of this, we
are told, God was angry at them. So they were afraid that God would help
Israel take their land. *




The Bdomites were also terrified. They feared that Israel would wage a
war against them with the same ferocity and hatred that” existed between
Jacob and Esau. Finally, the Moabites feared that Israel would battle against
them the way that Abraham's shepherds fought against the shepherds of
Lot. Canaan feared because this mighty God had promised their land to the
descendents of Abraham, and Israel returned on that same promise.

The message here, as mentioned above, is one of revenge and reward.
Those who sought to impede God's will by challanging the Israelites would
be made to suffer for their sins, Redemption would come as a reward only
for those who were loyal to God and God's will. This message is stated

explicitly a selection of the midrash which immediately follows this section.

The sages of blessed memory said that Moses said to Israel,
"My brothers! You will know that not by wisdom and not by
understanding and not by strength and not by wealth is a man
able to conquer even one city, but, rather, by the might of the
Holy One, Blessed be He. Many mighty men are ready to battle
against you, and in the future, God will instill in them fear, and
not one man will stand before you. And in the future, God will
write in His Torah, "Don't praise the hero for his heroism" (Je.
9:22). And if you perform the will of God, He will immediately
redeem you from your enemies.!

Again, the use of the quotations from Exodus 15:15 adds to the drama.
The section opens with a small quotation; "And they will be amazed.” After
the explanation describing Philistia, Edom, and Moab, a greater quotation
from the same verse draws the section to a conclusion, "The mighty men of
Moab, trembling shall thke hold of them. All the inhabitants of Canaan will
melt away." This more extended quotation serves as the perfect conclusion
to this section, as it crystalizes the prophesies made in this section of

IPage 54 of the transiation.
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midrash. With the advent of the coming of the Messiah, and the series of
judgments rendered against Israel's enemies by God, the prophesies of the
book of Exodus are being fulfilled.

XVLC. Ex. 15:17: God loves Israel

In this section, humility and love are the attributes ascribed to God. First,
Israel is described as God's first born, and God is said to love Israel as
intensely as one loves his first born. Then, God is said to express His love to
Israel with the devotion and humility of a loyal servant. As a servant
dresses his téacher, God dresses Israel. As a servant washes his master, God
washes Israel. And as a servant shods his lord, God shods Israel. As Biblical
support for this description, the author quotes from Ezekiel 16:9-10; "I will
dress you with embroidered cloth...I will wash you with water...I will shod
you with dolphin skin."

These three actions which express God's love--dressing Israel, washing
Israel, and shodding Israel, may be likened to the actions of a mother toward
a young child. They are acts of loving protection, or of nurturing. One
senses, when reading this passage, that God has consistantly and
meticulousiy sought to comfort and shield Israel. Hence, the impending
redemption, reserved for Israel only, is the perfect climax to these acts of
love.

One cannot stress too often the role that divine providence plays in all of
the abovementioned descriptions. God is involved and active in all phases of
Israel's redemption. And the actions themselves are inherently logical. The
plagues inflicted upon the Egyptians specifically corrospond to the severity
of Egyptian slavery. The nations of Moab and Edom will suffer prior to the
coming of the Messiah because they sinried against God and Israel. Midrash
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In the notes accompanying Midrash Vayosha in Otzar Ha Midrashim,
Eisenstein states that that Midrash Vayosha is a midrash specifically on the

Song of the Sea. He believes that the section of the midrash describing the
Akedah does not belong in the midrash.! And, at first ﬁlance, he appears to
be correct. After further study of the text, however, it is my contention that
these two stories, in fact do belong together. Vayosha is a midrash which
describes in detail three salvific moments--the Akedah, the Exodus from
Egypt, and the coming of the Messiah, giving equal weight to all three stories
in an effort to demonstrate God's powers of salvation and redemption. Each
moment is v'italvin the history of God's people I_srael. and each moment
demonstrates God's love and devotion for Israel.

In order to demonstrate how closely these stories are related, in terms of
message, theme and structure, the author has woven words, characters, and
themes into the text which recur throughout the three stories. This chapter
is an attempt to identify and explain these literary and thematic parallels
which occur in the midrash among the three stories--the Akedah, the

Exodus, and the Messianic age.
I. Abraham’s prayers and their fulfiliment

At the very beginning of Midrash Vayosha, Israel finds itself trapped in a
predicainent that would seemingly lead to their demise. Trapped on one
- side by the charging Egyptian army, and on the other by the raging waters of
the Red Sea, Israel was surely doomed. In response to this danger, Israel

responds:

ISee note in Eisenstein Vol. 1, pg. 146
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When they saw the Egyptians, they said to Moses, "Moses our
teacher! Where shalt we goi?! The Egyptians are begind us and
the sea is before us!!" And so they cried outloud, and Moses
also cried with them.!

As we see with the following quotation, God compassionately responds to

Israel's cries by telling Moses that there is no need to pray because God

remembers the prayer that Abraham uttered at the moment of the Akedah.

The implication here is that Abraham's prayer would save the Israelites at
the Red Sea.

Immediately, the mercy of the Holy One, Blessed be He,
unfolded, and God said to Moses, “Moses! | am reminded of the
prayer that Abraham, my beloved, uttered at the moment that I
told him, "Go and slaughter Isaac, your sonl He immediately
acquiesced, lovingly, and the next day he rose early to do my
will...2

The midrash states that Abraham's prayer, made generations earlier, would
save the Israelites at the Red Sea. At some point during the drama of the
Akedah, Abraham prayed to God and uttered words so powerful and
memorable, that God took note of them at the moment of Israel’s impending

doom at the Sea, and save Israel on Abraham's account.

An obvious question that presents itself at this moment in the midrash is

"Where is the text of Abraham's prayer?” A prayer so important to the

- salvation of Israel surely should be recorded. But the Biblical account of the
Akedah, in Genesis 22, makes no mention of | Abraham praying. Nor is that
answer to this question apparent at this point in the midrash itself. Later in
the midrash, however, Abraham does in fact pray twice to God, and each

Page 1 of the transiation.
2Ibid.
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prayer directly influences God's actions toward the Israelites in the section ; 3

of the midrash describing the Exodus. Each prayer, therefore, creates a

thematic link between thé Akedah and the Exodus, and each prayer

demonstrates how the Exodus and God's salvific acts there are dependant

upon the drama of the Akedah.

Toward the middle of the material describing the Akedah, Satan, in
attempt to prevent Abraham and Isaac from reaching Moriah and fulfilling

God's command, transforms himself into a great river. This exciting section

fills in the gap of what transpired during the patriarchs’ three day journey to i
Moriah, and it highlights the difficulty of the journey itself.

Abraham and Isaac enter the river, and the water rises to their throats,

threatening their lives. At this moment, Abraham offers the first of his two i

prayers to God.

At that same time, [Abraham] lifted his eyes toward the
heavens and said, "Master of the Universe, it is revealed and
known before the throne of glory, that You are God in the high i
places and on earth. And You revealed Yourself to me and said i i
to me, 'l am unique, and there is none like me in the world. i
And you are unique and there is none who is righteous like you i
in the world. Make my name known in the world, and
slaughter Isaac your son as an offering before Me.’ And |
hurried [to correct you and] said ['You mean] Ishmael, since you
told me that "Through Isaac shall your seed be called (Gen 21:12).”
And now, as we drown in this river, who will declare the unity
of God in the worldl"!

Page 4 of the translation.




The implications inherent in Abraham's plea to God are that if Abraham and
Isaac die, God's promise to make their ‘desoendents a great and numerous
nation in the land of Israel will go unfulfilled. Abraham appeals to God’
sense of logic. A promise was made to Abraham about the stature of his
children, and now that promise is threatened. God's response is to
immediately rebuke Satan and dry up the river. Abraham and Isaac were
saved, but the covanent still remained unfulfilled. |

It isn't until much later in the midrash that the source of Abraham's plea,

and God's promise to him, come to fruition. On page 54 of the text, we read:

And if you perform the will of God, He will immediately redeem
you from your enemies. And Moses said before the Holy One,
Blessed be He, "Master of the Universe, when Amalek comes to
battle with Israel, Fear and dread will come upon them” (Ex.
15:16). And when the Amorite kings will come to hide
themselves in the Arnon River, By the greatness of Your arm,
they will be as still as a stone....till the people whom You
established pass over"” (Ex. 15:16) the Jordan. And they will come
and inherit the land, and the vow that You made with Abraham
- will be complete.”

A similar statement linking the promise made to Abraham to the Exodus
can be found in B.T. Berachot 18b. There, just as the Israelites are about to
enter the land of Israel, God says to Moses, "Go and tell Abraham, Isaac, and
Jacob that the promise that I made to them is complete.”

Abraham's prayer, as he is about to be consumed by Satan's giant river,
reminds God that He has made a promise regarding Abraham's descendents,
and that Abraham and Isaac must be saved in order for that promise to be
fulfilled. Vayosha, as well as the statement from the Taimud, demonstrate
that the Exodus fulfills that same promise made to Abraham. Both moments

are salvific moments linked together as stages in the fulfilment of God's
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promise to make Abraham's descendents a mighty nation in the land of

Israel.

| , l
At the very end of the section in Vayosha describing the Akedah, we

Abraham's second prayer and the merit of our fathers (JIAN N

read:

Immediately, "an angel of the Lord called to Abraham a second
time saying, ‘Because you have done this thing and not withheld
your son, your only one, therefore I will exceedingly bless you
and greatly multiply your seed™ (Gen. 22:16). Immediately
[Abraham let go), and [Isaac's] soul returned to him. And he
stood up and recited the blessing, "Blessed be the One who
resurrects the dead.” At that moment, Abraham raised his eyes
to the heavens and said, "Lord of the Universe, when my
children experience trouble, remember in their favor this
moment when | stand before You."

The Akedah is now over, and Abraham passed the test. As is seen above, it
was a time for rejoicing and for acknowledging Abraham's unswerving faith
in God. The message in Abraham's final prayer to God is that he wants the
faith and righteousness he demonstrated in the Akedah to be of benefit to
his future descendents when they find themselves in trouble. The rabbis
refer to this priviledge--our benefiting from the merit of our forebears, as
MAN MY, or the merits of the fathers.

In fact, God does remember Abraham'’s service in Israel's favor, and at a
very crucial moment in our history. At the moment that Israel is granted
permission to leave Egypt, and they begin their journey into the desert, they
notice the Egyptian army in persuit of them. On page 37 of the midrash, we

read:
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And when Israel saw that the Egyptians were chasing after
them, they pecame frightened and deathly arraid. The

ministering angels said to the Holy One, Blessed be He, "Master
of the Universe, let us go down and exact revenge from Egypt
and protect your children from them." And the Holy One,
Blessed be He, answered, "I Myself will descend and protect the
children of Israel as a reward for how Abraham their father
acted according to My will, " as it is written, "And Abraham
rose early int he morning" (Gen. 22:3). At that same moment
when Abraham stood in prayer before God, the Holy One,
Blessed be He, gazed into the future upon the Egyptian camp
through a piller of fire and cloud.

Because of the merit of Abraham's actions and faith in the Akedah, God
Himself déscends in order to save Israel from the oncoming Egyptian
soldiers. God redeems Israel from Egyptian bondage because of Abraham'’s
strength in the Akedah.

The last line of the above quotation provides a beautiful literary
completion to Abraham's prayer at the end of the Akedah. First,
immediately following the Akedah, we read.

At that moment, Abraham raised his eyes to the heavens and
said, "Lord of the Universe, when my children experience
trouble, remember in their favor this moment when I stand
before You."

Then, on page 37 of the midrash,

At that same moment when Abraham stood in prayer before
God, the Holy One, Blessed be He, gazed into the future upon the
Egyptian camp through a piller of fire and cloud.

It is as if God foresaw the impending peril facing Israel in the wilderness at

the same moment that Abraham asked for mercy for his descendents. As
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Abraham prays to God, God sees His people suffering in Egypt. God saves
them because of Abraham's faith.

I1. Other literary connections between the three stories

1IA. Fear (AR"N)

The element of fear plays a vital role in all three stories--the Akedah, the
Exodus, and the coming of the Messiah. As Israel stood before the Red Sea,
before it parted, they sensed the danger of their predicament, and were

terrified.

The sages of blessed memory said that when the Egyptians
persued the children of Israel and saw them, Israel was seized
with fear (MM'"N) and trembling.!

At the moment when Isaac became aware of God's plan to have his father
offer him up as a sacrifice, Isaac too became seized with an almost

paralyzing fear.

Isaac immediately became seized with a great fear (N1"N)
because he didn't see any of the implements in Abraham's arms
for the sacrifice. Isaac said to Abraham, his father, "My father.”
Abraham said, "Here I am, my son.”" Isaac said, "Here is the flint
and the wood, but where is the lamb for the offering” (Gen. 22:7).
Isaac immediately trembled, and his limbs shook as he became
aware of the intention of his father because there was nothing
in his arms for the sacrifice.2

IPage 1 of the translation
2Pages 1-2 of the translation.
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The sense of fear (MM'N) felt by the protagonists of both stories is
crucial to the drama. Both stories feature perilous situations followed by
God's salvific acts. The fear felt before the salvation demonstrates that both
Isaac and the Israelites understood the danger inherent in the moment and,
therefore, their acts of obedience to God were even more meritorious.

In the material describing Israel's conquest of the land of Israel, the
element of fear is introduced for a very different purposé. Here, those
nations who have sinned against God are greately afraid because they know

that God will exact revenge against them.

The sages of blessed memory said, "Why were the residents of
Philistia afraid? Because they killed two hundred thousand
people of the children of Ephriam who counted the end of the
Exodus from Egypt, and erred by thirty years. And they left of
their own accord. And the Holy One, Blessed be He, was angry
at them and delivered them into the hand of the Philistines.
And now they are afraid...

And why did the mighty men of Moab fear? They said, "Israel
will war with us the way the shepherds of Abraham battled
with the shepherds of Lot our father...!

Fear was introduced into the Akedah and the Exodus in order to make God's
salvation more dramatic and meaningful. Here, as the enemies of Israel
realize their impending doom, their fear is based on the realization that it is
a part of God's plan that they will soon perish. Isaac's fear was followed by
salvation, as was the Israelites's fear. But the fear of Philistia and Moab will
be fi olloweq by their destruction--the punishment for their challenging God
and God's people.

'Pase 38 of the translation.

113




IIB. My beloved (0Q0N)

The phrase "my beloved,” (YahIN), is used twice times in Midrash
Vayosha. In one instance, it is used by God to sho#z his love and respect for
one of his most loyal children--Abraham. In the second case, Pharoah refers
to Moses as "my beloved.” In this case, Pharoah fears for his life and uses
the phrase in order to gain mercy from God and Moses.

As Abraham lifted the knife with which to slaughter his son, God turned
to the ministering angels and said, "Have you seen Abraham my beloved
("amN oh="aN)? How he declared the unity of My name in this world?" 4
Here, Abraham's loyalty to God is unquestioned. God, in response to
Abraham's act of obedienoe. boasts to the ministering angels, and refers to
Abraham as “my beloved.” Given what Abraham was about to do, one senses
the sincerity of God's words. There is truly a relationship of love and loyalty
that exists between God and Abraham here.

Later in the midrash, as Pharoah watches the first born of Egypt die
before his eyes, he goes out in search of Moses to beg for mercy. When he
reaches the entrance to Moses' house, he cries bitterly, "Moses my beloved
("2 "WN)I Please pray for me before the Holy One, blessed be Hel" In
the former case, by using the term "my beloved,” the author is instilling in
God a sense of respect and affection for his servant Abraham. In the latter
case, one can sense the cynicism and irony as Pharoah, the god of the
Egyptians, uses the same term "my beloved" (YalMN) to apply to his enemy,
Moses. And while Abraham, the beloved of God, will prosper and benefit

from God's blessing, Pharoah is destined to suffer for eternity.

4Page 6 of the translation.
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The ministering angels play very important supportive roles in both the
midrashic versions of the Akedah and of the Exodus. In both cases, they
serve as adjudicators and advisors to God and in both cases they have a direct
role in the moments when Israel is saved.

We first read of the actions of the ministering angels during the section
describing the Akedah. At the moment when Abraham is about to slaughter
his son, the angels begin to cry and beseech God to halt the sacrifice. On page

21 of the transiation, we read:

"Immediately, Abraham stretched out his arm and took the
knife to slaughter his son” (Gen. 22:10). The Holy One, Blessed be
He, said to the ministering angels, “Did you see Abraham my
beloved? How he declared the unity of My name in this world?
If I would have listened to you when you said at the creation of
the world, '‘What is humankind that you will remember it?* Who
will declare the unity of My name as Abraham?" At that
moment, the ministering angels cried bitterly, and what did
they say? "“The highways are desloate, wayfarers cease, and
the covenant is renounced (ls. 33:8)." Where is the reward for
those who bring in guests, the guests who would come from all
over? Abraham our father would bring them into his house,
feed them, and give them drink, and accompany them on their
way. Where is the reward that Abraham deserved? The
covenant is broken. You invalidate the very covenant in which
you told him, Through Isaac shall your seed be called” (Gen.

21:12).
Here, the angels attempt to convince God to set Isaac free. They appeal to
God's attxfibutes of mercy and of logic in order to show him that the sacrifice
would be disastrous. But this is only part of the role that they play in Isaac's
salvation here. As we see with the continuation of the quotation, the
ministering angels miraculously halt the knife as it is about to enter Isaac's

throat, with their tears:




And behold, the knife is at his throat! The ministering angels
cried, and their tears fell on the knife. And the knife stood, but
it did not penetrate Isaac's throat.

The tears of the ministering angels caused the knife to stand still. Their

tears miraculously saved Isaac's life.

In the section describing the Exodus from Egypt, the angels play an
equally miraculous role in saving the Israelites. In this case, after the decree
that the first bom of Israel should die, the angels would save, protect, and
raise the Iéraelite children until they were old enough to return to their

parents. The story appears on page 27 of the translation.

When the Egyptians decreed upon us and said, "Throw every
newly born son into the river, " and the mothers would go out
to the fields, and You would cause them to sleep, and they
would give birth without pain. And the angels would come
down from the heavens and wash and cover us, and they would
dress us in colorful clothing, and place two containers in our
hands--one of butter and one of honey.

The ministering angel Michael plays specifically important roles in the
material on both the Akedah and the Exodus. In the Akedah, it is Michael
who tells Abraham to halt the sacrifice.3 Michaél reappears as God is about
to drown the Egyptian soldiers in the sea. Uzah, the ministering angel f
Egypt, and Michael adjudicate before God in order to decide if drowning the
Egyptians is a just punishment.

The appearance of the ministering angels, and of Michael in particular, in

both stories demonstrates the connection between the Akedah and the

5Page 7 of the translation
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Exodus as moments of divine import. Equally important is the role that the
angels play in these stories. They serve as counselors to God and as miracle

workers, further highlighting these events as salvational moments.

1ID, Satan

Satan appears to Abraham, Isaac, and Sarah in order to challange their
resolve to fulfill God's word by agreeing to the sacrifice. Satan's role here is
as an impediment, or a stumbling block. Satan attempts to convince the
characters that it is in their best interests to deny God. As was mentioned
in the previous chapter, one may suggest that Satan was actually the
characters’ alter ego, representing the doubt and internal struggle that each
of the characters experienced as they came to terms with the task that
awaited them. Satan's questions and challenges demonstrate to us just how
difficuit and painful it was for the characters to accomodate themselves to
the sacrifice. After Satan leaves, one senses genuinely that the characters
have faced their doubts and are now completely accepting of the fate that
awaited them at Moriah.

In the material about the Exodus, Satan appears again. Moses, Tzipora,
and their son Gershom have just left Jethro on their way back to Egypt.
When Jethro gave Tzipora to Moses as his bride, Jethro imposed an
important condition on their betrothal. He insisted that half their children
be Jews and half be Ishmaelites. When Tzipora gave birth to Gershom,
Moses circumcized him on the eighth day. But with the birth of their second
son, Eliezer, a problem presented itself. How could Moses deny his tradition
and allow Eliezer to go uncircumcized? On page 32 of the translation, we

read:
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Some time later, Tzipora became pregnant and gave birth to
Gershom. I circumcized him, and his mother breastfed him for
two years. In the third year, Eliezer was born. I said, "What
will I do now? He [Jethro] will not aliow me to circumcize him!"
I immediately took my wife and my sons and returned to the
land of Egypt. ' ‘

It is at this moment that Satan arrives upon the scene. Satan here is a

viscious enemy, bent on destruction. The narration continues:

At that moment, Satan came in the image of a snake and hit me
and swallowed me from my head to my groin. But he was
never able to reach the point of circumcision. Tzipora thought
to herself and said, "I know that this is only happening because
of the sin that we committed by not circumcising Eliezer our
son.” Immediately, Tzipora took a flint and cut off the foreskin
of her son' (Ex. 4:25). She took a drop of blood and threw it on my
leg. At that moment, a voice from heaven came out and said to
the snake, “Vomit him up.” And he did.

It is clear from the beginning that Moses was very uncomfortable with
his father in law's condition of marraige. He clearly wanted to raise all his
children as Jews. This issue became painfully pronounced when Eliezer was
born, and Moses and Tzipora were faced with the prospect of leaving their
son uncircumcized. So difficult was this for Moses that he fled.

If one were to continue with the line of reasoning that Satan was actually
the characters' alter-ego, reflecting their doubts and struggles, then one
could draw the conclusion that Satan represented the pain and anguish that
these parénts experienced becuase they could not circumcise their son. Once
they resolved this problem and actually did perform the Brit Milah, Satan
disappeared. As is indicated in the above quotation, aside from troubling
their consciences, Moses and Tzipora also violated God's will by leaving

Eliezer uncircumcised. After they succumbed to God's wishes, a voice from
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heaven rebuked Satan and caused him to disappear. Again we see how God
works His will in this midrash.

In both stories, Satan enters the narrative to serve as an obstacle in the
characters’ journey to fulfill God's command. On the road to Moriah, Satan
attempts to dissuade Abraham and [saac from obeying God and offering the
sacrifice. In the Exodus material, Satan tries to kill Moses for not
circumcising his son. Satan heightens the dramatic tension inherent in both
stories by highlighting the struggles through which the characters work.
When the struggles are resoived, and the characters come to terms with

their purpose and mission, Satan disappears.

[IE. Water

Water is used in both the Akedah and Exodus material as a vehicle to
demonstrate God's salvific powers. In the midrashic material on the Exodus,
there is a detailed description of Israel poised at the Red Sea, sandwiched
between the Egyptian army and the Sea's waters. When all seems lost, God
parts the waters and saves the people. The narrative is found on page 23 of

the translation.

Moses responded before the Holy One, Blessed be He, "Lord of
the Universe, as for me, what shall I do?” (God) said to him,
“Take the staff that I gave you, and go into the water as My
emmisary, and say to (the water), 'I am the messenger of the
Creator of the Universe. Reveal your paths to my children that
they will be able to cross you." Immediately, Moses walked into
the sea and spoke the words of the Holy One, Blessed be He.
The sea answered Moses, “I will not do as you say because you
were born of a woman; and not only this, but | am three days
older than you, for | was created on the third day, and you
weren't created until the sixth dayll" Moses immediately
repeated the words of the sea to the Holy One, Blessed be He.
And the Holy One, Blessed be He, said to him, "A servant who
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refuses his master, what does one do to him?" Moses said to
Him, "One punishes him with a staff.” The Holy One, Blessed be
He, said to him, "So you raise your staff and extend your arm
over the water and split it." Immediately, " Moses extended his
arm over the waler (Ex. 14:26)" and split it.

On their journey to Moriah, as was mentioned above, Satan transfor ms

himself into a giant river, threatening Abraham's and Isaac's lives. Here, too,

God conquers the water and saves our patriarchs. On page 19, we read: .

Immediately, the Holy One, Blessed be He, rebuked Satan and
dried up the water, and they found themselves on dry land. !

In both cases, the water allows the author to demonstrate God's powers of P
redemption. The water serves as a life threatening obstacle for the
characters, and, just as they are about to die, God overcomes the water, and

the characters survive and continue on their missions.

IIF. "Here I am” (21J1)

Jethro, upon realizing that Moses was an Egyptian, held Moses captive in

a well for seven years. The only reason that Moses survived was because

Tzipora fed and cared for him, behind her father's back, for the entire seven

years. At the end of the seven years, Tzipora convinced her father to open

the well and see if Moses was still alive. If he had survived, claimed

Tzippora, then Jethro would have to admit Moses' righteousness. - I

After seven years, Tzipora said to her father, "I remember, my Hi)
father, one time when you took a man that brought you the ‘ A
staff and sent him into the dry well. And you sinned greatly in giiles
this matter. If it be your will, open the well and see: if he is Al
dead, pull him up from there and put his corpse outside so that I




his body won't stink up your house; and if he is alive, know that
ne Is compietely righteous." ¢

As they open the well, Jethro speaks a sentence that is very reminiscent of
the Biblical narrative of the Akedah in Genesis 22:

Jethro immediately went an opened the well and called, “Moses,
Moses!! 1 answered, "Here I am! (*331)."

Note how closely related this sentence is to Genesis 22:11, when God

abruptly stops the sacrifice of Isaac.

Then an ange! of the Lord called to him from heaven:
"Abraham, Abraham!! And he answered, “Here I am {(*33").”

The similarity between these two quotations indicates that the author of
Midrash Vayosha wished to connect Moses' plight with that of Abraham'’s in
the Akedah. Both were characters who were destined for greatness, and
both were threatened by greater forces. Abraham was forced to kill his son
by God, and Moses' life was placed in jeapordy by Jethro. Both responded to
the threats against them with obedience and submission, and both were
ultimately saved by the ones who threatened them in the first place. Finally,
both Abraham and Moses were able, with God's help, to fulfill their destinies.

6See page 17,
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Providence in Midrash Vayosha
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After careful analysis of the full text of Midrash Vayosha, I believe that
the overall objective of the compiler was to highlight God's role in the
redemptive process. The author describes in detail two important moments
of salvation in the history of the Jews--the Binding of Isaac and the Exodus
from Egypt, and then demonstrates how these events predict the final and
ultimate act of divine redemption, the Coming of the Messiah. Throughout
his descriptions of these events, the author consistantly offers explanations
for every aspect of each event in attempt to justify and enhance God's
actions. | |

In this chapter, I will offer evidence from within the text that the author
connects the three events detailed in Midrash Vayosha in order to
demonstrate how the Akedah and the Exodus predict the coming of the
Messiah. Within his comparisons, the author attempts to provide us with a
description of the messianic age. This chapter will also demonstrate that the
author extends the role of divine providence in these events as compared to
that found in the Biblical narratives.

Ultimately, | am convinced that there are two fundamental messages
expressed in Midrash Vayosha. First, that God has redeemed us in the past,
and, therefore, God will redeem us in the future as well. Second, that God is
very involved in these important moments of salvation, and that he is
responsible for every phase of the events. lf o'ne‘ searchés diligently, one
will find a just and righteous explanation for every detail of these important
moments--from the Binding of Isaac to the plagues of Egypt. All of the
actions within these events are a part of God's ultimate plan for His people.

123




124 kE

The author of Midrash Vayosha links the Binding of Isaac, the Exodus
from Egypt, and the Coming of the Messiah together and demonstrates how ik

they are related. There is a twofold purpose to demonstrating the

relationship among these events. First, as was mentioned earlier, this |
relationship highlights the common redemptive role that God plays in all i
three events. Second, it allows the author to contend that the Akedah, and |

the Exodus, events in our past, can predict that God will redeem us again in it |
the Messianic age. :‘

There are several statements in the midrash that demonstrate the

relationship among these three events. The first is found on page 16 of the

text. Israel stands sandwiched between the potentially fatal waters of the
Red Sea, and the charging Egyptian soldiers. Moses, in attempt to save ‘i‘;;f
himself and his people, prays to God, and God responds: |

Moses, I am reminded of the prayer that Abraham my beloved

uttered at the moment | told him, "Go slaughter Isaac, your
son."

This statement connects the Exodus to the Akedah in two ways. The

statement itself serves as a literary bridge between the midrashic material :
describing the Exodus and the material describing the Akedah. .The material
preceeding this statement, at the very beginning of the midrash, describes

Israel's predicament at the Red Sea. What follows this statement is an
extended Imidrash on the Akedah.
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The second way that this statement connects the two events has to do
with its message. God's comforting words to Moses here inform him that
Israel is to be saved because of Abraham’s actions during the Akedah. The
obedience and faith that Abrahain demonstrated at Moriah, which ultimately
caused God to save Isaac at that time, was so meritorious that it justified
God's saving the Israelites generations later.

Another important factor common to both events is that both Isaac and
the Israelites were redeemed by God. Divine providence, both in the
midrashic and Biblical versions, played a dominant role in each of the
rede mptive. moments.

As was mentioned above, the author of Midrash Vayosha, contends that
the Exodus and the Akedah, historical moments which demonstrated God's
loyalty toward Israel, actually predict and confirm that the Messiah will
come. There are three statements toward the end of the midrash which

express this contention. First, on page 52 of the translation, we read:

The sages of blessed memory said that Moses said to Israel,
“You have seen all these miracles that the Holy One, Blessed be
He, has done for us now. So, too, will He do to Edom at the time
when He will redeem Israel.

The midrash continues with a detailed description of the events which will
immediately preceed the Coming of the Messiah. Edom is mentioned

previously in the text. On page 35 of the translation, we read:

And know that all of the plagues that the Holy One, Blessed be
He, brought upon the Egyptians, 80, too, will He bring upon
Edom when Israel goes out from the exile in the days of the
Messiah.




These two quotations demonstrate that one connection between the Exodus
and the messianic age relates to divine punishment. Just as God punished
Egypt for their sihs by inflicting them with severe plagues, so, too, will He
punish Edom for their evil acts in the future. The author contends that we
can be assured that, when the Messiah comes, God will punish those who
abandoned God. And we know this because He punished Egypt for her sins
when He redeemed Israel from slavery. Also on page 52, we read a futher

indictment against evildoers, and the fate that awaits them.

And when the evildoers see that Elijah will say to Zion, "Your
God is King to teach you that salvation will come upon Zion and
its children, and not to the evildoers,” they will become seized
with fear and trepidation.

As is indicated with the plagues of Egypt and the prediction of revenge
against Edom, punishment can be an inherent aspect of salvation. It isn't
enough for Israel to be saved--either from Egypt or Edom. The enemies of
Israel, and of Israel's God, must also suffer for redemption to be complete.
Qp page 55 of the midrash, we read another prophesy which suggests
that the miracles of Egyptian redemption predict a future more important

redemption,

The sages of blessed memory said that Moses said to Israel,
“You have seen the miracles and the mighty acts that the Holy
One, Blessed be He, has done for you. He will perform many
more for you in the future, in this world, and in the world to
come.

Again, the events of the past help us to shape and predict the miracles of the

future. But, in this statement, there is a distinction made between physical

and spiritual redemption. The salvific acts of the Akedah and the Exodus’
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were primarily physical in nature. Isaac's life was spared, and Israel was
redeemed from physical servitude. Here, we are told that the miracles of the
future will not only take place in this world, but in the world to come as
well. Our salvation will be a spiritual one, one that transcends the physical
realm and provides for us in the world to come as well.

Finally, the last line of Midrash Vayosha also connects the moments of

divine redemption of the past with those yet to occur.

The One who performed miracles and wonders for us in those
days will perform miracles for us in these days and at this time,
And He will gather us from the four corners of the world and
lead us to Jerusalem. May You build and establish it quickly in
our days. Amen

As was the case with the previous quotations, this statement gives us insight
into the elements of the final redemptive act. Here, we are told that
Jerusalem will serve as the center of the redemption. The hope expresse'd
here is a particularistic one. It is we who will ultimately be redeemed by
God. And He will redeem us by returning us to our spiritual home, Jerusalem.
The connection to the Exodus is particularly strong here. With the Exodus,
we were led to our promised land. Now, with the coming of the Messiah, we
will again be gathered and returned to our promised land, and to the place
where God's presence is the strongest, to jerusalem.

Bach of the abovementioned statements expresses the connection that
exists between these moments of salvation. The Akedah and the Exodus,
moments in our history when God redeemed us, are used to predict the
coming of the final redemptive act--the messianic era. Each statement
provides us with insight into what will take place with the coming of the

Messiah. First, we are told that the worl& to come is reserved for those who




were faithful to God in the past. Just as the Egyptians were punished fdr
denying God at the Exodus, so, too, will the enemies of God suffer at the
messianic age. Next, we are told that the final redemption will have both a
physical and a spiritual component to it. We will benefit in this world, and
in the world to come, after the Messiah comes. And, finally, the destination
of the Exodus--our promised land, foreshadows the fact that we will again be

gathered to our spiritual center and God's home on earth, to Jerusalem.

he Expanded Role of Divine Providence in Midrash Vavosha

When one compares Midrash Vayosha to the Biblical stories which it

describes, it becomes evident that God has much greater influence over the

course of events as described in the midrash than He has in the Biblical
narratives. The author enhances God's role in these stories in order to
demonstrate that these events--the Akedah, the Exodus, and the Coming of
the Messiah, are all within the realm of Divine Providence, and that they are
all a part of God's greater plan. A further objective of extending God's power
here is to show that God was aware of, and responsible for, every aspect and
detail of these three salvific events. God had control over it all.

The first expression of the author’s attempt to extend God's role in these
events occurs in the material on the Akedah. In the Biblical story, God
appears at the very beginning of Genesis 22 and issues to Abraham the
command to slaughter his son. God, then, disappears from the scene, never
to reappear. In Midrash Vayosha, however, God reenters the narrative ht
the moment when Abraham binds Isaac and places him on the alter. At this
time, the focus of the midrash shifts to heaven, where God begins a
conversation with the ministering angelg. On page 2! of the translation, we

read:
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The Holy One, Blessed be He, said to the ministering angels, "Did o
you see Abraham my beloved? How he declared the unity of .
My name in the world? If I would have listened to you when n
you said at the creation of the world, 'What is humankind that
- -You will remember it?" Who would declare the unity of My %
name in this world as Abraham?" ’n

This conversation provides us with a concrete reason for the Akedah. God

wished to highlight His stature by proving Abraham'’s loyalty to Him. It is
as if God needed to convince the ministering angels that Abraham was his
obedient servant, thus demonstrating His authority and position in the

world.

This next selection from the midrash provides God with a much greater
role in the Exodus story than is evident in the Bible. It is a description of the
fate of the Israelite first born males, after Pharoah decreed that they should

die. On page 27 of the translation, we read:

"We will sing to God who has performed miracles and wondrous
things for us. When the Egyptians decreed upon us and said,

: 'Throw every newly born son into the river,” and the mothers

, would go out into the fields, and you would cause them to sleep

|

and they would give birth without pain. And the angels would
come down from the heavens and wash and cover us, and they
would dress us in colorful clothing, and place two containers in
our hands--one of butter and one of honey. And when our
mothers would see us washed, covered, and dressed in linin,
they would give praise to the great name and say, “Blessed is
God who didn't withhold His grace from the seed of Abraham
our father.”

The first noticable and important message in this selection is the

expanded redemptive role given to God. In the Biblical account, God doesn't

appear in the story until Exodus chapter. 3, when Moses encounters the
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burning bush. In our midrash, God is intimately involved in saving the lives
of the Israelite slaves from the moment of the decree to slaughter the first
born of Israel. Again, we see evidence of a greater degree of divine
providence than exists in the Biblical story. Another important message
here is the gratitude that the Israelites show God. As we saw with the
conversation between God and the angels, recognition of God's acts is just as
important as the acts themselves. So here, when the Israelites gratefully
pray to God, that prayer, which recognizes God's redemptive role in their
lives, is crucial.

The role of Miriam, and of Moses' birth, in the midrash differs
considerably from that of the Biblical text. As was stated earlier, in the
Biblical account, God doesn't appear in the story until Moses is a fuligrown
mdn, standing before the burning bush. Since God isn't mentioned in the
first two chapters of the book of Exodus, it is conceivable that Moses' rescue
and ascention through the Egyptian ranks was an accident-the result of the
intelligent cunning of Miriam and of luck. In Midrash Vayosha, however,
God directly influences the events of Moses' early life. On page 28 of the

translation, we read:

The sages of blessed memory said that Moses said to Israel,
"You gave praise to the Holy One, Blessed be He, for performing
miracles for you, but I will give praise and thanks to the Holy
One, Blessed be He, who performed miracles for me when
Miriam my sister came and said to my father, "My father| I
was told in a prophesy that a son would come from you who
would redeem Israel from this slavery.

God informed Miriam that her brother would be God’s agent in the

redemption of Israel. By transforming Miriam into a prophetess, and




providing her with the necessary infarmation and assistance to insure Moses'
life, God is exerting His influence in the course of events.
Further on in this section, we see additional evidence of God's role in

Moses' childhood. As Moses is lifted out of the Nile, we read on page 28:

The Holy One, Blessed be He, may He be praised forever,
brought a great heatwave upon Egypt until the daughter of
Pharoah went down to wash in the river......And the Holy One,
Blessed be He, caused me to find favor in her eyes so that she
wouldn't kill me. And she took me and nursed me in her

. bosom. But the Holy One, Blessed be He, gave me knowledge so
that I would not want to nurse from her bosom, from unclean
milk, and she returned me to my mother, and she gave her a
great reward because of me.

God caused Pharoah's daughter to arrive at the river at the moment when
Moses' makeshift float drifted by. God caused her to immediately fall in love
with Moses. And God even created it so that Moses’ mother would nurse
him. It is clear from this passage that Moses' birth, and his rescue by the
Egyptian princess were all part of the greater divine plan to redeem Israel
from Egyptian bondage. Every detail described derives its origin from
within divine providence, and each detail is a piece in the greater puzzie of
Israel's salvation.

The way that the author of Midrash Vavosha describes Moses' staff
highlights the message that every detail of the Exodus was a part of God's

overall plan for Israel from the beginning of time. On page 30 of the

translation, we read:

I asked her what kind of tree it is, and she told me that it is a
staff that the Holy One, Blessed be He, created on Shabbat eve
when He created His world. And the Holy One, Blessed be He,
‘entrusted it to the first man. And Abraham entrusted it to
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Isaac, and Isaac entrusted it to Jacob, and Jacob brought it down
to Egypt and entrusted it to Joseph his son.....That is the same
staff that has God's name inscribed on it. And those ten plagues
that the Holy One, Blessed be He, brought upon the Egyptians

were written on it..T'zach, A'dash, B'achav.

Although there is no extended description of the staff in the Biblical story,
within the midrash, the staff is a vehicle for the author to demonstrate that
the Exodus from Egypt and The Ten Plagues, were all part of God's plan for
Israel from the moment the world was created. The staff indicates that all
the details of the Exodus were ultimately accounted for by God, and
ultimately find their origin in God's plan. The staff also demonstrates that all
redemptive vehicles are programmed into the course of nature from the
very beginning of time.

Another important sub-plot in Midrash Vayosha which demonstrates
God's enhanced role and highlights God's authority in the story is the conflict
between God and Pharaoh., The drama begins with Pharaoh questioning
God's power and authority. On page 26 of the translation, as Pharoah is

learning about God for the first time, we read:

[Pharaoh] responded to My messengers saying, “There is no god
like this in all the world who can perform these deeds but me
alone, for I created myself and the Nile River.

With this statement, the conflict between the god of the Egyptians and the
God of Israel is joined. Pharoah exerts himself as the ultimate creator and
the most powerful being in the world. God responds to this challange by
inflictiné Egypt with the plagues and freeing His people, a response very

similar to the Biblical account. On page SO of the midrash, however, the




author goas well beyond the scope of the Biblical story by describing
Pharoah's fate in the following manner.

At that time, Gabriel descended and placed an iron ring around
Pharoah's throat and said to him, "Evildoer!! Yesterday you
said, 'Who is this god that I should listen to him." And now you
say, 'God is the righteous onel™ Gabriel immediately lowered
Pharoah into the depths of the sea and held him there for fifty
days and tortured him so that he would know the wonders of
the Holy One, Blessed be He..And Pharaoh still lives and stands
at the entrance of Gehenna. And when the kings of the nations
of the world enter, Pharaoh immediately makes known to them
the mighty acts of the Holy One, Blessed be He. And he says to
them, "Idiots of the worldll Why don't you learn anything from
me? Behold, I denied the Holy One, Blessed be He, and
therefore He inflicted ten plagues upon me, and He even
drowned me in the sea and kept me there for fifty days. And
after this, God raised me from the sea, and, in the end, 1
believed in Him against my will."

This powerful description of the demise of Pharaoh again serves to
illustrate God's powerful role in the events of the midrash. As well, they
highlight the role that punishment and judgement play in this text. The
severity of Pharoah's judgement serves two purposes. First, it expresses an
important aspect of divine judgement. Those who deny God will suffer in
the extreme. Pharoah, who challenged God's authority and sovereignty,
suffers eternally and, ironically, serves as God's spokesman in hell. The
other important message that can be gleaned from this punishment, is that
sometimes God judges harshly in order to demonstrate His powers to others.
Pharoah, and all Egypt, were forced to endure the plagues so that all would.
know and fear the power of God.

The author continues to use punishment and judgement as a means to

highlight God's power and influence over the events of the world in his
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descriptions of the messianic age. After the prophet Elijah comes to herald
the Messiah, we are given a detailed description of the events that will

immediately preceed the Messiah's coming. On page 52 we read:

On the second day, Elijah will come and stand on the mountains
of Israel and say, "Goodness has come to the world," as it is
written, "Who brings tidings of goodness" (Is. 52:7). And even
the evildoers will rejoice. On the third day, Elijah will come and
say, "Salvation has come to the world," as it is written, "Who
announces salvation” (Is. 52:7). And when the evildoers see
that Elijah will say to Zion, "Your God is King to teach you that
salvation will come upon Zion and its children, and not to the
evildoers,” they will become seized with fear and trepidation.

The midrash goes on to describe how and why the Philistines, the Edomites,
the Moabites, and the Canaanites will be destroyed. Note that salvation is
reserved only for those who were loyal to God. Those who challanged God's
authority or threatened God's people would be destroyed, again highlighting
the role of God as the ultimate arbitor of justice in the world. It is important
to point out that God is not a forgiving God here. God is vengeful, and God
punishes harshly those who denied Him, at ahy time in their history. Again,
of courSe. this example highlights the overarching role tha divine providence
plays in Midrash Vayosha.

As was mentioned at the beginning of this chépter. the primary goal of
Midrash Vayosha is to demonstrate the primary role that divine providence
plays in acts of redemvption. This chapter serves to highlight two methods
that the author used in order to express this goal. First, the author
demonstrates the common elements inherent in the three salvific moments
described in the midrash. Fundemental to his attempt to connect these

events, is the all-important role that God plays in each of them. These three
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events, and all the details inherent in them, are all part of God's overall plan
fqr Israel and the world. The author also attempts to conclude that the first

two events--the binding of Isaac and the Exodus from Egypt, actually predict
the coming of the third--the messianic age.

The second method that the author used in order to hightlight divine
providence, is to extend the Biblical stories and enhance and embellish God's
role in them. Events that, in the Bible, are devoid of God's presence,
suddenly are a direct result of God's actions. Moses' birth and upbringing,
and the description of Pharoah's death, are an examples of this.

Both these methods, as well as all the other rich and wonderful material
found in Midrash Vavosha, serve to highlight the role of the divine in our
history, our present, and our future. The midrash is an expression of praise
and gratitude for the many blessings that God has bestowed upon His people,
and the many miracles that we have still yet to experience. Midrash
Vayosha is a story of the moments in our history when God directly
influenced our salvation. And it is a prayer of thanksgiving for those

moments, and the ones yet to come.
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In concluding this thesis, some final remarks are in order. I have enjoyed
this process immensely. I have learned much about the structure and
thematic flow of Midrash Vayosha. This text has a great deal to say about
how human beings can strenghten their resolve in the face of danger, and,
with God's help, create miracles for themselves and their people. In Midrash
Vayosha, we also learn about the strength of God's will in the life of His
people. Suffering and salvation, devastation and celebration--they are all
part of God's plan for His people, and all humankind.

While the themes of Midrash Vayosha specif ically speak to the
persecution that our people faced in the early midieval period, under the
rise of both Christianity and Islam, they speak to Jews of every era as well,
In times of tragedy, Midrash Vayosha offers hope. When all seems lost,
Midrash Vayosha reminds us of the redemptive moments of the past, and
assures us that we will be saved again in the future,

Midrash Vayosha is a story of salvation. Here, we read about God's hand
in the history of His people. By weaving together three moments which
highlight God's role as redeemer of Israel, the author of the midrash
demonstrates that God's support of Israel has been constant and will never
end. We have seen His redemptive power in our lives in the past, and we
will see it again at the end of days.

But Midrash Vayosha is not only a story about God. The human element
in the redemptive process is described here as well. The characters who
serve God--Abraham and Isaac, Moses and Jethro and Tzippora, are also vital
elements in the events described. We see their development into true
leaders and guardians of Israel. As they grow in their faith and courage, the

events climax into full salvific moments.
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The material on the Akedah focuses on the journey to Moriah and the

moment when [saac was placed on the alter. Using Satan as an antagonist,

the author portrays Abraham and Isaac experiencing ambivilance and
anxiety as they approach Moriah. After much contemplation, both
characters overcome their ambivilance, strengthen their resolve, and
approach the alter prepared to fulfill God's command. At the alter itself, the
midrash attributes to Abraham and Isaac a depth of emotion lacking in the
Biblical narrative. As Abraham prepares to slaughter his son, they begin to
cry. Isaac asks his father about Sarah, his mother, and how she will react to
his death. Abraham and Isaac seem more real and more human in the
midrash than they do in the Biblical account. Here, they respond to God's call
with real human anguish, fear, and sorrow. Abraham is a loving father who
agdnizes over the impending loss of his son. Isaac no is longer a silent child,
but an insightful adult who attempts to analyze all the ramifications of the
sacrifice, and helps his father to realize them and deal with them. For
example, when Isaac suggests that Abraham tie him down tightly so as not
to disqualify the sacrifice, he acknowledges that the fulfillment of God's word
outweighs their collective desire to keep Isaac alive. When Isaac suggests
that Abraham use discretion in revealing the sacrifice to Sarah, he shows
that he recognizes the dynamics of his parents’ relationship.

When reading the Biblical account of the Akedabh, it is common to ask
what the characters felt as they approached their task. Was there anger,
fear, or resentment? Did the Abraham really understand what he was
doing? In Midrash Vayosha, these emotions are richly and powerfully
expresséd. |

Another very important element in the material on the Akedah, is the

expanded role that Divine providence pliys in the story. Unlike the Biblical




narrative, God is intimately involved with the story from beginning to end.
The clearest example of this is the description of the ministering angels'’
attempt to dissuade God from forcing Abraham to complete the sacrifice. As
God boasts to the angels of Abraham's loyalty to Him, one senses that the
primary motivation for the Akedah was to inflate God's ego. It isn't until
the angels plead with God to stop the sacrifice that God relents.

The material describing the Exodus from Egypt is the lengthiest within
the midrash. The descriptions center around Moses' early life, God's
relationship to Pharoah, the plagues in Egypt, and the crossing of the Red
Sea. Here, the author's primary objective is to enhance God's role in these
events. It is God who directly causes Moses to be raised by Pharoah, and
God who saves Moses from Pharoah's anger when Pharoah realizes the threat
that Moses poses. God parts the Red Sea, and God punishes the Egyptian
soldiers with death. Each and every detail of the Exodus derives its origin
from God. When Uzah, the ministering angel of Egypt, attempts to dissuade
God from drowning the Egyptians in the Red Sea, God provides logical and
just reasons why they must die, and the ministering angels are convinced.
The plagues are justified as divine revenge against Egypt, and as a
foreshadow of the messianic age. All are part of God's overall plan for his
people and for the world.

The last section discussing the coming of the Messiah serves as a source
of comfort for the reader. We are assured by the author that the Messiah
will come because of the fact that the Akedah and the Bxodus have
happened. God has saved us in the past, and, 8o too, He will save us in the
future. In describing the events of the coming of the Messiah, the author
weaves together two elements which will dominate the messianic age--

salvation for Israel, and punishment for God's enemies. Half of the material




in this section deals in detail with the annhilation of Edom, Philistia, Canaan,

and Moab. The other half describes how powerfully beautiful Israel's
redemption will be. Here, as with the description of the plagues in the
material discussing the Exodus, we see that redemption is only complete if
Israel's enemies suffer punishment. Revenge is an inherent part of
salvation.

Midrash Vayosha is an optimistic, expression of praise to the God who has
consistantly come to the aid of His beloved people. It highlights the trials
and tribulations of the people of Israel, and demonstrates the redemptive

power that flows from God toward us. It is a story of a beloved people and

their God overcoming the life threatening obstacles that confront them. And
it is a story of the gratitude that Israel expressed to God for His constant
support and salvation--in the past, the present, and, ultimately and most

importantly, in the world to come.
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