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Abstract

My text immersion focused on the study of the Babylonian Talmud Tractate
Berakhot. Through the discussion in Berakhot, the rabbis outline the various halakhic
demands and restrictions related to the recitation of both the Shema and Amidah
prayers. The written component of my text immersion is an adult education
curriculum on Berakhot. While this curriculum guide focuses primarily on the study
of Berakhot, it uses the structure found in the three paragraphs of the Shema to serve
as an entry point into a larger conversation about how Jews express their faith.

Rationale

Religious life consists of both the ritual and the spiritual. Ritual offers a
concrete path through which one can attempt to engage the spiritual — that which is
abstract, untouchable, and eludes complete understanding. That which we cannot
define or comprehend drives humans to seek a system of understanding through
which they can create meaning in the world.

Judaism in particular developed in such a way that the entire halakhic system
is simply ritualized living. While Reform Judaism has a less formal relationship with
halakha, Jews that belong to a congregation are most likely familiar with Jewish
prayer/worship and therefore prayer can serve as an entry point into the deep study
of Jewish texts (as opposed to studying obscure laws (e.g. niddah, that they rarely, if
ever, come into contact with). Not every Jew feels it necessary to live a highly
ritualized life in order to connect with The Divine. However, investigating/
reevaluating the concrete (halakha and liturgy) can create opportunities/openings
that encourage approaching the abstract.

The mantra of the Israeli Movement for Progressive Judaism is “There is more
than one way to be Jewish” “Yesh yoter mi derech echad I'hiyot Yehudi”. As an
American progressive Jew, I am in full agreement with this statement; however, while
there are many ways to be Jewish, I fear that liberal Jew do not feel an ownership
over a large portion of our vast inherited tradition, specifically regarding Rabbinic
texts. My hope is that this course will serve to demystify rabbinic texts and invite the
adult learners in a congregational setting to engage and become partners in the
ongoing process of revelation through interpreting our texts.

Judaism’s core purpose is meaning making, the Jew’s core purpose is to be a
meaning maker. Jewish law and sacred texts facilitate this process.

Enduring Understandings

. The ongoing process of revelation invites and requires active participation on
the part of Jewish individuals and communities
* Prayer attempts to provide a concrete path through which one can commune
with the abstract, God



Unit 1: Lo BaShamayim Hi - It is Not in Heaven

The introductory unit serves to familiarize the learners with Rabbinic texts. The
conversation centers around Jewish ritual as a concrete method of expressing abstract
ideas. By focusing on Jewish rituals the learners are already familiar with, they can
then zoom out and play with the concepts the rituals may be trying to concretize.
Understanding Jewish practice through this lens frames the conversation around
what the rabbis of the Talmud might have been attempting to accomplish through
their discussions on Jewish law.

Lessons
1. Expressions of Faith
2. Introduction to Rabbinic Texts
3. Introduction to Shema/Berakhot

Enduring Understandings
* Ritual serves to concretize Jewish values
e Judaism requires intentionality/mindfulness

Goals and/or Essential Questions
* To provide learners with a brief understanding of rabbinic text, specifically the
Talmud.
* To invite learners to engage in the process of interpreting Jewish tradition
through its texts.

Knowledge
e Mishnah
e Talmud
e Gemara
* Berakhot
e Shema

Skills (students will be able to...)
* decipher connections between Jewish beliefs and Jewish practices
* imagine the process of creating Jewish law



Lesson 1: Expressions of Faith

Goals:
* To stimulate conversation regarding what constitutes living a Jewish life
* To create a safe space and begin to build a classroom community

Objectives (Students will be able to):
* Articulate a personal definition of Judaism’s core purpose
* Describe how Jewish practices are connected to Jewish core beliefs and/or
values

Enduring Understandings:
* Faith cannot exist without action
* One way Jews express faith is through prayer

Materials Needed:
* Laptop, Projector & Projector Screen
e Paper
*  Writing implements

Time Table:

00:00 - 00:15 Welcome and Introductions: Why are you here?
00:15 - 00:30 Poll Everywhere: How do Jews Express Their Faith?
00:30 - 01:00 Turning Core Beliefs into Practice

01:00 - 01:15 Wrap-up & What’s Next

Method:

00:00 - 00:15 Welcome and Introductions: Why are you here?

First, the facilitator introduces him/herself and asks the students to also introduce
themselves by sharing their name, why they are here, and one way in which Judaism
adds/contributes meaning to their lives.

00:15 - 00:45 Poll Everywhere: How do Jews Express Their Faith?
Before class, create a live participation poll on polleverywhere.com or a similar
website with the following questions:

*  What ways do you express your Judaism/Faith?

* What constitutes living a Jewish life? What does it look like?

* How would you explain the most important tenets of Judaism?

* How would you define the essence of Judaism?

*  What are Judaism’s core beliefs?
Discuss each question as you go. Try to pull out how students view the essence of
Judaism.



http://polleverywhere.com

00:45 - 01:00 Turning Core Beliefs into Practice

Based on the responses to the poll, ask learners to split into small groups of three or
four people. Their task is to create some sort of ritual and/or practice that reflects
one of Judaism’s core beliefs (according to their responses earlier). The practice
could be related to a specific Jewish value, belief, or concept. What could someone
do on a daily or weekly basis that would reflect that belief and/or remind them of it?
Give groups paper and writing implements for them to write down their ideas.

01:00 - 01:15 Wrap-up & What’s Next

Ask groups to share how they turned a core belief into a practice. The instructor
should then inform the students that this is what the rabbis discussed after the
destruction of the Second Temple. How could they structure Jewish life and practice
to create a Jewish consciousness? While Jewish law, halakha, covers nearly every
aspect of what Jewish life should or could look like, laws surrounding prayer are the
first topic discussed within the Babylonian Talmud. Prayer, which for traditional Jews
is a daily practice, provides an opportunity for the pray-er to review and reacquaint
themselves with Judaism’s most central beliefs. Throughout this course, we will
delve deeply into these texts which deal primarily with the recitation of the Shema.



Lesson 2: Introduction to Rabbinic Texts

Goals:
* To introduce students to Rabbinic texts
* To familiarize students with the process of engaging with Jewish texts

Objectives (Students will be able to):
e Define Rabbinic Texts
* Model the process of creating law

Enduring Understandings:
* Religion/Ritual requires expressing belief through action

Materials Needed:
* Pens
e Paper
* Copies of p. 48 from The Talmud (Steinsaltz Edition): A Reference Guide
* Berakhot 7b & Kiddushin 40b Handout

Time Table:

00:00 - 00:15 Welcome and Follow-up

00:15 - 00:45 Creating Jewish Law, You Be The Rabbi (clean your room)
00:45 - 01:00 What is Talmud Anyway? Talmud in a nutshell

01:00 - 01:15 Wrap-up and What’s Next

Method:

00:00 - 00:15 Welcome and Follow-up

“Last week, we discussed how to turn abstract thoughts/beliefs into concrete actions/
ritual.”...Remind them of some of the examples the group came up with. Turn the
conversation to Jewish rituals they are already familiar with and try to break them
down as a group into which values or Jewish religious beliefs they may be trying to
communicate and/or actualize. Some examples might include any holiday rituals
(but be careful to push them past the reasoning of it being commanded), lighting
candles, the structure of a service, Jewish mourning rituals, etc.



00:15 - 00:35 Creating Jewish Law, You Be The Rabbi (clean your room)
Write the phrase “Clean your room” on the board. Instruct that class that together
you are going to create a thought web about how these three words might be

interpreted.

How might different people interpret this phrase? Think of as many reactions as
possible. Think about how a parent asks a child to clean their room. To the child,
this might mean to shove everything in the closet while to the parent it might have
meant to put everything in its correct place.

Since there are so many interpretations of what this phrase could mean, what
questions do you now have that would help you clarify them and what is your
argument supporting your position?

00:35 - 01:00 What is Talmud Anyway? Talmud in a nutshell

Although it is a much simplified version, the process we just experienced can be used
as an analogy for how Talmud was created. The instructions were given in the
Mishnah (“clean your room”) and the Gemara interpreted the meanings of these laws
and provided arguments in some cases for a position.

Make use of Rabbi Adin Steinsaltz's The Talmud (Steinsaltz Edition): A Reference Guide
for a general history and explanation of the Talmud when teaching its history, pp. 37-60.

Four Definitions’

“The formal definition of the Talmud is the summary of oral law that evolved after
centuries of scholarly effort by sages who lived in Palestine and Babylonia until the
beginning of the Middle Ages.” (Adin Steinsaltz, The Essential Talmud, 3)

I From “What is Talmud?” Handout, compiled by Rabbi Dr. Dvora Weisberg



“The Talmud is made up of a philosophical law code, the Mishnah, and an extensive
analysis of and commentary upon the Mishnah. (Abraham Cohen, Everyman’s
Talmud, x)

“[The Talmud] embodies the mental labors of the ancient Jewish teachers during a
period of about eight hundred years.... Directed particularly to expounding and
developing the religious, moral, and civil law of the Bible.... Replete with wise
observations, ethical maxims, beautiful legends and parables, and exegetical
explanations.” (Moses Mielziner, Introduction to the Talmud, preface)

“...the Babylonian Talmud, a systematic commentary on an earlier law code, the
Mishnah.... Forms the authoritative statement of the Judaism that took shape in late
antiquity and predominated until modern times.... The Babylonian Talmud provides
us with a sizable example of how a community of intellectuals (sages) with a
continuous past of half a millennium proposed to say everything they wished to say
about every subject....” (Jacob Neusner, Judaism: The Classical Statement, xi)

Because the Talmud is based on the Mishnah, it is organized according to the six
orders of the Mishnah: Seder Zeraim (seeds), Seder Moed (Appointed Time,
“Festival”), Seder Nashim (Women), Seder Nezikin (Damages), Seder Kodashim
(Holy things), and Seder Teharot (Purity).”

We will be studying Seder Zeraim, the first volume of the Talmud, from its first
tractate, Berakhot.

What does a page of Talmud look like?

Distribute page 48 from the Steinsalz Reference Guide. Walk students through all the
pieces on the page by using pages 49 - 55 as background information for the
instructor.

Ask for any clarifications or questions.

01:00 - 01:15 Wrap-up and What’s Next
We are now going to do a short text study from Berakhot to frame our time together.

Distribute Berakhot 7b/Kiddushin 40b handout. Ask students to read through the
texts with a neighbor/partner. Discuss which text resonates more with partner.

Group Discussion: What are times that study has led you to action? What are times
that you have felt as though your actions were “in service of Torah”?



Lesson 3: Introduction to Shema/Berakhot

Goals:
* To familiarize students with the three full paragraphs of Shema
* To prepare students for the study of Gemara

Objectives (Students will be able to):
* Evaluate the intention/purpose of these texts
* Interpret both biblical and rabbinic texts/Distinguish between Biblical and
Rabbinic Texts

Enduring Understandings:
* The Shema provides a map for Jewish practice, belief, and living.

Materials Needed:
* Pens
* Paper
e Full Shema Text Sheet
e Mishnah Berakhot 1:1 handout

Time Table:

00:00 - 00:15 Welcome and Follow-up
00:15 - 00:45 Delving into the Shema
00:30 - 01:00 Start with Mishnah Berakhot!
01:00 - 01:15 Wrap-up and What’s Next
Method:

00:00 - 00:15 Welcome and Follow-up

What do you know about the Shema? Short Discussion, include examples. Reform
Judaism used to only use first paragraph and last few verses of the third. Tefillin,
mezuzah, before death, when you wake up, in services, Jewish pledge of Allegiance,
etc.

00:15 - 00:45 Delving into the Shema

Break the class up into three groups. Each group will study a different paragraph of
the Shema. Distribute the Shema study sheets to each participant of the group.
Groups should answer the questions on their handouts making sure they summarize
the purpose and content of the paragraph and highlight any questions they might
have (clarification or otherwise).

After fifteen minutes, jigsaw the groups by creating new groupings of three students
each, making sure that one student from each of the three original groups is
represented. Students will then share with the other two people in their new group



about their paragraph. This new group should theorize about why these three
paragraphs were chosen for this central Jewish prayer.

Bring the class back together and ask for volunteers to share their thoughts on these
three paragraphs. Write their responses on the board.

00:45 - 01:10 Start with Mishnah Berakhot! Explain what Berakhot is.

As was discussed last week, the Mishnah preceded the Talmud and is the first written
summary of the Oral Law, codified around 200 CE by Rabbi Judah ha-Nasi, who
edited together almost three hundred years’ worth of oral tradition. We will be
looking at the first verse of the Mishnah which will prepare us to look at where the
Talmud takes it next week.

Distribute Mishnah Berakhot 1:1 handout. Ask for volunteers to read each line,
stopping after each one so students may ask questions and so that the teacher can
explain certain terms or rituals. What are the rabbis concerned about? Outline the
arguments.

Conclude by discussing, so what? Why is this where the rabbis started? What would
you have started with?

01:10-01:15 Wrap-up and What’s Next
Next week will focus on the first paragraph of Shema, Deuteronomy 6:4-9



Unit 1

esources

Lesson 1
N/A

Lesson 2
Babylonian Talmud: Berakhot 7b & Kiddushin 40b Handout

Lesson 3

Full Shema Text Study Sheets
Mishnah Berakhot 1:1 Handout
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Babylonian Talmud: Berakhot 7b!

INKIY ,NTINON AN NN DY NIy N1 N1 12 Ny 111 DiwnN 12N 271 1IN
NONX ,INNRI KD 7Md” IMON T Sy DM pX? TIWN DAY 12 YPON Na” (K ,2 21 D25n)
OTINON 1AM NINY N MMdn — "px”

And Rabbi Yohanan said in the name of Rabbi Shimon ben Yohai: Service of
Torah is greater than its study, i.e. serving a Torah scholar and spending time in his
company is greater than learning Torah from him. Torah study is one component of a
Torah life, but one who serves a Torah scholar learns about every aspect of life from
his actions. This is derived from the verse that speaks in praise of Elisha, as it is
stated: “Here is Elisha sone of Shafat, who poured water over Elijah’s hands” (II
Kings 3:11). The verse does not say that he learned from Elijah, rather that the he
poured water, which teaches that the service of Torah represented by Elisha
pouring water over Elijah’s hands is greater than its study.

Babylonian Talmud: Kiddushin 40b?

:DNMO2 T NDNRY NONWI ,TIY2 NNl D' N'OY21 12101 DIPN N187L 127 NN 1A
TINON NN V" NIV 00T Ny N NATL 121 NIV 291 NPYN N 1T Tindn
NPYNOTO XIN TINdNnNY )T Tindn N 0510 1Y),
Rabbi Tarfon and some elders were reclining in an upper chamber in the house of
Nitza in Lod when this question came up: Which is greater, study or action? Rabbi
Tarfon spoke up and said: Action is greater. Rabbi Akiva spoke up and said: Study is
greater. The others then spoke up and said: Study is greater because it leads to
action.

1Rabbi Dr Tzvi Hersh Weinreb, ed. Koren Talmud Bavli, Noe Edition (Jerusalem: Koren Publishers
Jerusalem, Ltd., 2012), 46. Formatting is the author’s.
2 adapted from halakhah.com, Soncino translation
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Deuteronomy 6:4-9!

72127921 POON M NN HanM [5 TN T MM arpoN mm S oy [4
[7 1733275y DD JI¥n "0 WK NPRD D137 M [6 1TNATIN QW Im
MN? DRWRI [8 :IMp 722w 1772 JN227 1133 JN3wa D2 §13T 1332 DY

WY I3 NMTOY DRINN [9 PrY 13 Nevby v I oY

4] Hear, O Israel, Adonai is our God, Adonai is one! 5] You shall love Adonai your
God with all your heart, with all your soul, and with all of your might. 6] Take to
heart these instructions with which I charge you this day. 7] Impress them upon your
children. Recite them when you stay at home and when you are away, when you lie
down and when you get up. 8] Bind them as a sign on your hand and let them serve
as a symbol on your forehead; 9] inscribe them on the doorposts of your house and
on your gates.

ITranslation from, Rabbi Elyse D. Frishman, ed., Mishkan T’filah: A Reform Siddur (New York: Center
Conference of American Rabbis, 2007), 66.
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Deuteronomy 11:13-21!

MNTAN NIDNY DPD DINN M¥N 1208 WK I¥NTON Wnwn ynyox nim [13
VIpYm N1 10ya DIYINTILN DO [14 :D3W9179)1 023127522 1TIYA DnvN
1Y [16 :0y11 D228 100012 T2 by 0o [15 777080 WM 137 DaoM
nim [17 DR DOMODDYM DINX DRoN DATIYL DRI 0231 NR9Y 19 D2
DOTINL MTIN DN N2 DT 10D MYR) DOYDTIN ) D23 NN
D32775y N2R "3TON bon [18 :02 1) M WK NILvD YIND Syn NN
DON DOTAZ [19 DY 13 NYLILY 1M DITIYY MKY DON DHIYPI DY OV
DPINN [20 MM J2oWn 111 JN2Y: Al Jmawa D2 13717 DINATN
MM Yaw) WK NRTRD YY D271 N DN 27w [21 ywn 103 ninmoy
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13] If you carefully heed my commandments, the ones I command you today, to love
Adonai your God and worship God with all your mind and body, then I shall grant
your land’s rain in its season, in the autumn and in the spring, that you might gather
your grain, wine and oil. 11] I shall grant grass in your fields for your cattle, that you
might eat your fill. 12] Take care lest your mind tempt you to rebel by worshipping
other gods and by bowing down to them. 13] For then the fire and fury of Adonai
will turn against you. 14] Adonai will stop the flow of the sky. 15] There will be no
rain. 16] The earth will not grant its produce. 17] You will quickly perish from the
good land that Adonai grants you. 18] So put these words of mine in charge of your
mind and body, bind them to your hand as a sign and set them between your eyes as
a symbol; 19] teach them to your children, using them when you sit at home and
when you walk about, when you lie down and when you stand up; 20] write them on
the doorposts of your house and on your gates — 21] that your days and your
children’s days in the land that Adonai promised to give to your ancestors may be as
numerous as the days that the sky overlooks the earth.

I Translation from, Rabbi Lawrence H. Hoffman, ed., My People’s Prayerbook: Volume 1: The
Shema and Its Blessings (Philadelphia: Jewish Lights Publishing, 1998), 84.
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Numbers 15:37-411

ny'y 0N2 Wy 0NN DN DX 212708 13T [38 1KY NYNTON MmN [37
DOPRM HIY'NY DY NI [39 :n221 N3 9210 NY'YOY 1NN DIIT? DPTA3 °9127DY
D22y 10N 02327 "I0X MANRN DOK DWYL NN Myn™53 X DR1aN 0N
DWTP DOV HYN52 NN DRYWYL 11910 wn? [40 [DDMON D)7 DONTIWN
D'IOKY D2 NN DN YINn DINN IR WK DINON M "IN [41 :D0OKY

DTN MY N

37] Adonai said to Moses as follows: 38] Speak to the Israelite people and instruct
them to make for themselves fringes on the corners of their garments throughout the
ages; let them attach a cord of blue to the ring at each corner. 39] That shall be your
fringe; look at it and recall all the commandments of Adonai and observe them, so
that you do not follow your heart and eyes in your lustful urge. 40] Thus you shall
remember to observe all My commandments and to be holy to your God. 41] I am
Adonai, your God, who brought you out of the land of Egypt to be your God: I am
Adonai your God.

ITranslation from, Rabbi Elyse D. Frishman, ed., Mishkan T’filah: A Reform Siddur (New York: Center
Conference of American Rabbis, 2007), 66.
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Mishnah Berakhot 1:11

MDA J)1OKD D'DID) DININY NYYN 2271V ynv NN NP NNRN
NN TV cDOIMINX DMMOM ATYON 27 AT NNYRIN NMINYNRN D TY
7 ANYN TNY NYYY V7 :ININ HXONI 120

From when may one recite the Shema in the evening? From the hour
when the priests enter to eat the Teruma until the end of the first watch,
these are the words of Rabbi Eliezer. The Sages say, “until midnight.”
Rabban Gamliel says, “until the break of dawn.”

:DNY MK “.YynYy DX 1P KD7 25 1NN ;NNYND NN 1" 1IN Nvyn
52 NXOX N 1252 11 X5 .MpY DNN 127N INYN MRy DY XS DR”
NP MNY NOV'Y TV 1MXN MXN TV DMNONIIMNNY N

It once happened that [Rabban Gamliel’s] sons came home from a house
of feasting, they said to him, “We did not recite Shema.” He said to them,
“If the break of dawn has not arrived, you are obligated to recite it.” Not
only in this case, but rather in every case where the Sages said, “until
midnight,” the mitzvah (commandment) can be performed until the
break of dawn.

DD DININ D01 INYN My NOYw TV 1MyXN—D0D"MaN1 025N 1wpn
ANYN Tiny NOV'w TV 1IMXN—TNN

[For Example:] Burning the fats and organs [of the sacrifices, on the
Temple altar] — this precept [can be performed] until the break of dawn.
[Another example:] All [sacrifices] which may be eaten for one day —
the precept [of eating them can be performed] until the break of dawn.
“If dawn has not broken, you are obligated to recite it.”

.172YN N DTN PNINY T2 2MXN TV DNON 1NN Y 12 DN

If so, why did the Sages say [that these precepts can be performed only]
until midnight? In order to distance a person from transgression.

ITranslation adapted from sefaria.com
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Unit 2: Accepting the Yoke of the Sovereignty of God

The unit unpacks the first paragraph of the Shema, Deuteronomy 6:4-9. Recitation of
these verses is understood as accepting the yoke of the sovereignty of God. While
this is a vague concept, Deuteronomy 6:4-9 instructs the worshipper as to which
actions they can perform for God. While humans will never be able to completely
understand God, we can understand the actions we perform for God (Hammer 124).
This paragraph emphasizes God’s existence as the sole ruler and that Jews are
commanded to love God. Throughout this unit, learners will study texts related to
the first paragraph of Shema in the Babylonian Talmud, Tractate Berakhot as well as
texts addressing active expressions of Jewish faith.

Lessons
4. Accepting the Yoke of Heaven
5. Heart & Soul

Enduring Understandings
* Multiple opinions regarding Jewish law encourage productive questioning
* The Shema promotes mindfulness

Goals and/or Essential Questions
* To familiarize students with Deuteronomy 6:4-9
* To engage with Jewish text on multiple levels
* To engage deeply with Deuteronomy 6:5
* To create connections between Torah and Gemara

Knowledge
* Deuteronomy 6:4-9
e Berakhot 2a, 54a, and 61b

Skills (students will be able to...)
* Distinguish between Mishnah and Gemara
* OQutline arguments from Berakhot 2a
* Articulate their own interpretation of Deuteronomy 6:5
* Theorize about why the Gemara discusses Shema as part of this Mishnah

16



Lesson 4: Accepting the Yoke of Heaven

Goals:
* To familiarize students with the first paragraph of Shema
* To engage with Jewish text on multiple levels

Objectives (Students will be able to):
* Distinguish between Mishnah and Gemara
* OQutline arguments from Berakhot 2a

Enduring Understandings:
* Multiple opinions regarding Jewish law encourage questioning

Materials Needed:
* Pens
e Paper
* Scotch Tape
* Deuteronomy 6:4-9 printed signs
* Copies of Berakhot 2a Handout

Time Table:

00:00 - 00:30 Deuteronomy 6:4-9

00:30 - 01:00 Study Gemara, Berakhot 2a
01:00 - 01:15 Wrap-up and What’s Next
Method:

00:00 - 00:30 Deuteronomy 6:4-9

Before class, post each verse from this paragraph of Shema separately around the
room. When students arrive, welcome them and instruct them to walk around the
room reading the verses and writing their own questions about, reactions to and/or
interpretations of each verse. This can include things they know are done in Judaism
because of these verses or any new ideas that occur to them (Save these for use next
week).

After students have mostly responded to each verse, collect all of the pages. Take the
pages for verse 7 out (“Impress them upon your children, Recite them when you stay
home and when you are away, when you lie down and when you get up) and ask a
volunteer to read the responses from the pages on this particular verse.

When you get to the sheet that says “when you lie down and when you get up”

remind them of the Mishnah they studied last week. Based on our study of Mishnah
Berakhot 1:1 last week, we know this was the verse the rabbis decided to tackle first.

17



Now we will take a look at the Talmud text to see how they answered the question,
“From when does one recite Shema in the evening?”

00:30 - 01:00 Study Gemara, Berakhot 2a

Split students into small groups of about 4-6. Distribute Berakhot 2a handouts.
Students should follow instructions on handout (reading the text carefully, outlining
the Gemara’s argument, and writing any questions they may have).

01:00 - 01:15 Wrap-up and What’s Next

Bring the class back together and outline the Gemara’s arguments together on the
white board. Then ask for volunteers to ask some of the questions they came up with
as they studied the text and discuss as a class. Why was this so important to
determine exactly? Why was this a concern? Why does the Talmud start here?
Berakhot 2a gives us a glimpse into the rabbinic mind — how the rabbis built their
arguments, etc.

18



Lesson 5: Heart & Soul

Goals:
* To engage deeply with Deuteronomy 6:5
¢ To create connections between Torah and Gemara

Objectives (Students will be able to):
* Articulate their own interpretation of Deuteronomy 6:5
* Theorize about why the Gemara discusses Shema as part of this Mishnah

Enduring Understandings:
e The Shema promotes mindfulness

Materials Needed:
* Pens
e Paper
* Copies of Berakhot 54a & 61b Handout(s)

Time Table:

00:00 - 00:10 Deuteronomy 6:5

00:10 - 00:30 Study Gemara, Berakhot 54a & 61b
00:30 - 01:00 Back to the Mishnah

01:00 - 01:15 Wrap-up and What’s Next

Method:

00:00 - 00:20 Deuteronomy 6:5

Use the page from last week on which students wrote commentary on the verse, “You
shall love Adonai your God, with all your heart, with all your soul, and with all your
might.” Draw three columns on the board and write one of the following phrases in
each column: with all your heart, with all your soul, with all your might. Distribute
post-it notes and writing implements to students and ask them to take three post-its
each, labeling each post-it with the header from each column on the board. Instruct
students to write as many as possible interpretations of each these three phrases.
Once they are finished, they should stick their post-it under the appropriate column.

Once everyone was posted, read (or ask a volunteer to read) a selection of the

interpretations to the class. Ask what questions they might have regarding this verse.
The Talmud we are looking at today will examine the meaning of this verse.
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00:20 - 00:40 Study Gemara, Berakhot 54a & 61b (heart, soul, & might)
Distribute Heart, Soul, and Might handout and read through these texts as a class.
Ask students to call out when a Sage defines one of the three terms and add their
definition to the correct column. Ask: What does the Gemara add to what the
Mishnah stated?

00:40 - 01:00 Back to the Mishnah, Berakhot 54a - In Context

Look back to the whole Mishnah in order to see what context this section is within.
Break up into small groups of four to five students and discuss the conversation in
which the discussion of heart, soul, and might appear. Why are these included in the
same chapter/Mishnah? What might be the connection? How might this change
how you interpret with all your heart, all your soul, and all your might? What could
it look like today to love God with all your heart, all your soul, and all your might?

All about intentionality and taking an active role in keeping God on your mind.
01:00 - 01:15 Wrap-up and What’s Next

How does Deuteronomy 6:4-9 help Jews express their faith? What are other ways
these verses could be interpreted — what could they look like in practice (besides

what we already do with Tefillin, mezuzah, etc.)?

Next week, we will begin to look at the second paragraph of Shema — Deuteronomy
11:13-21.
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Unit 2

Resources

Lesson 4

Deuteronomy 6:4-9 printed signs
Babylonian Talmud: Berakhot 2a Handout

Lesson 5

Babylonian Talmud: Berakhot 54a & 61b Handout
Full Berakhot 54a Mishnah Handout
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Hear, O Israel, Adonai is our
God, Adonai is one!
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You shall love Adonai your
God with all your heart,
with all your soul, and with
all of your might.
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Take to heart these

instructions with which I

charge you this day.
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Impress them upon your
children.
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Recite them when you stay
at home and when you are
away,
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when you lie down and
when you get up.
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Bind them as a sign on your
hand and let them serve as

a symbol on your forehead;
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LYY
inscribe them on the
doorposts of your house and
on your gates.
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Babylonian Talmud: Berakhot 2a’
INYI2 NPT INY 2K M1 0T RIW NN M. 22N0°RN NPT IKP NN KN
What does the Tanna refer to, asking "From when”? Furthermore, why does he deal
with [the Shema reading] of the evening first, rather than dealing with that of the
morning first?

DININY NYYN — NNX N2IWT YNY DINMP AT 2INP 21 .1NMPA 120W1A 2°NOT ORP NIPN KN
ANMIN2a MIK5 1'Dad)

The Tanna refers to Scripture, which says, "...when you lie down and when you get
up," (Deut. 6:7), and he means to say thus: What is the time of the reciting of the
Shema at lying down? From the time when the kohanim enter to eat their terumah.

NN D1 19207 27V 1M 2 NDT DY YW nm1an 99 :NRN YA XY
And if you want, you can say that he learned [the order] from the creation of the
world, thus: "...and it was evening and it was morning, day one." (Genesis 1:5).

— TMINKY DN N"AY DY 112N 1792 ,NMNKRY NNK A% DNY 7120 INY1A NPT RD 0N N
INPM2 N2YT IND
If so, in the concluding Mishna, where it states: "In the morning one says two
blessings before [the Shema] and one after it, while in the evening one says two
blessings before it and two after it," he should have dealt with the evening first!

2T M WA AT L INYT M wIa — MINWA RPT TV NN N 1T N?27Y2 NNA NN
The Tanna started with the evening one first, and then dealt with the morning one;
while he was dealing with the morning one, he expounded the details of the morning
one, and then expounded those of the evening one.

NIRX NYWN — nMNN *OIX XP NNK 0N TN . NMNNA 910K 00121 DININY Nywn N K
ID'2010N NRY NyWn N5 , 012100

The master said, From the time when the kohanim enter to eat their terumah. Seeing
that when do the kohanim eat terumah? — from the emergence of the stars, it should
have stated, "from the emergence of the stars"!

12 Yynwnp XM 022127 NIRX YN — NN1Na "YaX NP INK 012N )2 ynwnp NN X XNon
1N192 1PN ,NNNNA D128 1N22YN IWNY NN — 1N WNWn K1) :XINTI .X20Yn XD N1aoT
.MNa MaxO5N Inaovn

It teaches us something in passing: From when do kohanim eat terumah? — from the
time of the emergence of the stars; this teaches us that the atonement is not
preclusive [of eating terumah], as it is taught: "And the sun would set and he would
become [ritually] pure" (lit.: and it would be pure) (Leviticus 22:7) — his sun-setting
precludes him from eating terumah, but his atonement does not prevent him from
eating teruma.

NN IND — NI IR PNWN NN WNWN K21 ORNT RN
How do we know that this [Scriptural reference], "and the sun would set" (lit.: "and
the sun would come") refers to sunset, and "...and it would be pure" means that the
day would be cleared?

ITranslation adapted from sefaria.org 30
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Babylonian Talmud: Berakhot 2b?
NN ,IN0M RIP XD 1D DX XD 17112 127 DR IR DD — AN IRMLNINTNIR IR RNDT
NNV DTN KWW 11K DWIR IANTI NN 10D 10D

It means perhaps: And when the sun [of the next morning] appears, and ve-taher means the
man becomes clean? Rabbah son of R. Shila explains : n that case, the text would have to
read ve-yithar. What is the meaning of ve-taher? The day clears away, conformably to the
common expression, as people [commonly] say: the sun has set and the day has cleared
away.

INNDYLNIN YN NN — NN R21ND XYM N1y N vy XD XO'w 11 712 N27T XN N2wNna
?N72) 1NL — INDI NN ,NIN IR NIN NNDTIN NN 1IN — 1N,

In the West, this explanation of Rabbah son of R. Shila was unknown, and they raised the
question: This u'va hashemesh, does it mean the real setting of the sun, and ve-taher means
the day clears away? Or does it perhaps mean the appearance of the sun, and what is ve-
taher? the man becomes clean?

NN L,NIN NP NN NN YN 0112107 NRY 1272 11D XNM122 NPT ,RNM™MANn N2 10wa 1T
YNy DX PP NNINRA NN NNINNA D1IKY 1'DI2) DININY NYWN 1IN NN LKA INL — N
N2D9IRTI NO'D ANTIVD TINN 102Y TNYY NyY TV ,NONI2 1N 510KY DI2) ynwn ?11y2
NITT N TN N Y KD 2PMINNK XDa N0 m N )P RNINNN
They resolved it from a baraita, for it was taught in a baraita: The sign of the thing is the
appearance of the stars. Hence you learn that it is the setting of the sun [which makes him
clean] and the meaning of ve-taher is the clearing away of the day. The Master said: From the
time when the kohanim enter to eat their terumah. They threw [a contradiction] against it:
From what time may one recite the Shema in the evening? From the time that the poor man.
comes [home] to eat his bread with salt till he rises from his meal. The last clause certainly
contradicts the Mishnah. Does the first clause also contradict the Mishnah? No. The poor man
and the priest have one and the same time.

,MN2Y 172 103 919K5 1'D12) DTN AW NYywn ?NN11y2 ynw DRIP MIPY P2 NNN NN MM
qN1.0722121 NIRY 12T 12D ,)NMNN2 1IKY 1PRIT DININY NYywn (0NN 0MIM 1NN 121 12T
moyn D'NNI2 DPTNNA DXM NIXRINA DAY DTN INRKIY 12TY 10T — 1272 IR PRY A DY
IRON D1 MPN 1HN 1 1M IMIKLD2010N NRY TV INYn
They threw [a contradiction] against it: From what time may one begin to recite the Shema
in the evening? From the time that the people come [home] to eat their meal on a Sabbath
eve. These are the words of Rabbi Meir. But the Sages say: From the time that the priests are
entitled to eat their terumah. A sign for the matter is the appearance of the stars. And though
there is no real proof of the matter, there is a hint to the matter. For it is written: “So we
engaged in the work: and half of them held the spears from the rise of the dawn till the
appearance of the stars” (Nehemiah 4:15) And it says further: “That in the night they may be
a guard for us, and in the day” (Nehemiah 4:17) may work.

997 129 PM” YNY KN NTPM MIWNNTINDIKNI NN X9 RWNY X211V 120 XN 20K NND
T1OR5N DM nwn

(Why this second citation? — If you object and say that with the setting of the sun the night
really begins , but that they left late and came early,[I shall reply]: Come and hear [the other
verse]: ‘That in the night they may be a guard to us, and in the day may labour ’).

2Translation adapted from sefaria.org 3
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Babylonian Talmud: Berakhot 54a!

' DX NANN (N, 02T) MNP ,N20N DY 71anY DYI NyIn Yy 71125 DX 27N
— WA 5221 ;YN ¥ 210 X, TN WA — 7225 922 7225 502 ndN
N 521 — TN 522 NN 12T .11IN 522 — TN 5221,7wAa) NN D1 NN 1DaN
22 NN N 70 TTIN NN 0T
The mishnah articulates a general principle: One is obligated to recite a blessing
for the bad that befalls him just as he recites a blessing for the good that befalls
him, as it is stated: “And you shall love Adonai your God with all your heart, with
all your soul, and with all your might” (Deuteronomy 6:5). The mishnah explains
this verse as follows: “With all your heart” means with your two inclinations, with
your good inclination and your evil inclination, both of which must be subjugated
to the love of God. With all your soul means even if God takes your soul. “And
with all your might” means with all your money, as money is referred to in the
Bible as might. Alternatively, it may be explained that “with all your might” means
with every measure that God metes out to you; whether it is good or troublesome,
thank God.

Babylonian Talmud: Berakhot 61b?

?7TNN 922 NI NNY ;W) 522 1K) DX NN ITYON 1, NN PNON ™M NIXK NANK)
1OV AN 19NY DTN 72 Y2 ON :XON ?277w9) 521 1K) NnD ,7TRN 521 1K) DX
MNI 7120 — 190N 1OV 12N 1MMNNY DTN 1Y W DN ,TWA) 922 K 125 —1mnn
WAl NIK 5L 12ANK — TWA) 521 :ININ N2'PY 121 TTRN D0
We learned in our mission the explanation of the verse: “And you shall love Adonai
your God with all your heart and all your soul and all your might” (Deuteronomy
6:5). This was elaborated upon when it was taught in a baraita: Rabbi Eliezer says:
If it is stated: “With all your soul,” why does it state: “With all your might?
Conversely, if it stated: “With all your might,” why does it state: “With all your
soul”? Rather, this means that if one’s body is dearer to him than his property,
therefore it is stated: “With all your soul”; one must give his soul in sanctification
to God. And if one’s money is dearer to him than his body, therefore it is stated:
“With all your might”; with all your assets. Rabbi Akiva says: “With all your soul”
means: Even if God takes your soul.

1Rabbi Dr Tzvi Hersh Weinreb, ed. Koren Talmud Bavli, Noe Edition (Jerusalem: Koren Publishers
Jerusalem, Ltd., 2012), 349. Formatting is the author’s.
2Ibid., 395.
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Babylonian Talmud: Berakot 54a, Mishnah!

NIPYIY DIPN 1M DIPN2 1 MAND DD NYYY...NIA” MK ORI 0D 12 1WIY DIpn NN
JNIXAINND DY IPYYLL.TIAY IR, D0V 1IN
One who sees a place where miracles occurred on Israel’s behalf recites: Blessed...Who
performed miracles for our forefathers in this place. One who sees a place from which
idolatry was eradicated recites: Blessed...Who eradicated idolatry from our land.

/O91Y KON M2 MN2IY... N7 NN O'PIAN SV ,MMIN 901 ,0MyIn 90 ,myinn Yy ppim Sy
1IN 27 .7N'WRI2 NY.. N7 NI MI2TAN Y1 ,mnan 231 ,0mn S ,myaan Sy onn by
DPIAY NN LNTAN 0N DX NYYY... N7 MK 1T DN DR NN N
One who sees conspicuous natural occurrences recites a blessing. For zikin and zeva’ot, which
the Gemara will discuss below, for thunder, gale force winds, and lightning, manifestations of
the power of the Creator, one recites: Blessed...Whose strength and power fill the world. For
extraordinary (RaMBaM) mountains, hills, seas, rivers, and deserts, one recites: Blessed...
Author of creation. Consistent with his opinion that a separate blessing should be instituted for
each individual species, Rabbi Yehudah said: One who sees the great sea recites a special
blessing: Blessed...Who made the great sea. As with all blessings of this type, one only recites it
when he sees the sea intermittently, not on a regular basis.

SINRTIMT N7 NN MY MNP2A DY 7200 2101 TNA7 NN, M0 MNMya SV ,Dmean Yy

1'VN NYVIN YY 7120 70t YIm NYMNNNY.. N7 NN L, DYTN D92 LY N N
.V YV 1'vyn n21vn Yy ,nnon by

For rain and other good tidings, one recites the special blessing: Blessed...Who is good and
Who does good. Even for bad tidings, one recites a special blessing: Blessed...the true Judge.
Similarly, when one built a new house or purchased new vessels, he recites: Blessed...Who
has given us life, sustained us, and brought us to this time. The mishnah articulates a general
principle: One recites a blessing for the bad that befalls him just as he does for the good. In
other words, one recites the appropriate blessing for the trouble that he is experiencing at present
despite the fact that it may conceal some positive element in the future. Similarly, one must recite
a blessing for the good that befalls him just as for the bad.

TN — 70T YR TONY IX N7 NN, NN2WN INWR NN NIY NOaN N — 12ywd pyivm
nYan 1 N — N2 TN XNN XYW YT NN,V MY 919 ynea 7172 X 00X nban
NIY

The mishnah states: And one who cries out over the past in an attempt to change that which
has already occurred, it is a vain prayer. For example, one whose wife was pregnant and he
said: May it be God’s will that my wife will give birth to a male child, it is a vain prayer. Or
one who was walking on the path home and he heard the sound of a scream in the city, and
he says: May it be God’s will that this scream will not be from my house, it is a vain prayer. In
both cases, the event already occurred.

D'NN INDI1 DNY YN NN INTY 12 1NKN] NN IND0] NNN DY X2ann 7122 D12
TIYN SY PN 1YY DY NIRTIN 1N INNX]

The Sages also said: One who enters a large city, the Gemara explains below that this is in a
case where entering the city is dangerous, recites two prayers: One upon his entrance, that he
may enter in peace, and one upon his exit, that he may leave in peace. Ben Azzai says: He
recites four prayer, two upon his entrance and two upon his exit. In addition to praying that he
may enter and depart in peace, he gives thanks for the past and cries out in prayer for the
future.

1Rabbi Dr Tzvi Hersh Weinreb, ed. Koren Talmud Bavli, Noe Edition (Jerusalem: Koren Publishers
Jerusalem, Ltd., 2012), 349-350. Formatting is the author’s.
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The mishnah articulates a general principle: One is obligated to recite a blessing for the
bad that befalls him just as he recites a blessing for the good that befalls him, as it is
stated: “And you shall love Adonai your God with all your heart, with all your soul, and
with all your might” (Deuteronomy 6:5). The mishnah explains this verse as follows: “With
all your heart” means with your two inclinations, with your good inclination and your
evil inclination, both of which must be subjugated to the love of God. With all your soul
means even if God takes your soul. “And with all your might” means with all your
money, as money is referred to in the Bible as might. Alternatively, it may be explained that
“with all your might” means with every measure that God metes out to you; whether it is
good or troublesome, thank God.

9901 NN 1NY DI KON .DWTPN WP N2 T 1IN KN ,NImMn WY T2 WK1 DK DX YP KD

MM 5PN — PPN RMITIAP VWY KN ,107 HYY PIAND 1NTNAD ,1OVIND
The mishnah teaches several Temple-related halakhot. One may not act irreverently or
conduct himself flippantly opposite the eastern gate of the Temple Mount, which is aligned
opposite the Holy of Holies. In deference to the Temple, one may not enter the Temple
Mount with his staff, his shoes, his money, belt, or even the dust on his feet. One may
not make the Temple a shortcut to pass through it, and through an a fortiori inference, all
the more so one may not spit on the Temple Mount.

— TAXR KOX DWW PR IIMN DPITNNYPOPWN .7DYN TV :DININ 1N WTPNAY M212 mn Y
DOV TV DO N DININTY 1'PNN
The mishnah relates: At the conclusion of all blessings recited in the Temple, those
reciting blessing would say: Blessed are You, Adonai, God of Israel, until everlasting
[haolam], the world. But when the Sadducees strayed and declared that there is but one
world and there is no World-to-Come, the Sages instituted that at the conclusion of the
blessing one recites: From everlasting [haolam] to everlasting [haolam].

NN DN NN K2 TV M7 (7,2 M) INNKIY ,0W1 112N DIYY DK DNIY DT RN Irpnm
220WUn) NINGYOIN N2 Y N7 (20, DWAIY) NN 72712 A2 1R DINY N DMNIPY
1787 MK NI 27 71NN 1aN MO Mpyd ny” 10p ,0P DYNN) NN ;7NN NPT I NAN DR” (22
N5 Muyd ny mwn NN
The Sages also instituted that one should greet another in the name of God, i.e., one
should mention God’s name in his greeting, as it is stated: “And presently Boaz came from
Bethlehem and said to the harvesters, Adonai is with you, and they said to him, May
Adonai bless you” (Ruth 2:4). And it says: “And the angel of God appeared to him and said
to him, God is with you, might man of valor” (Judges 6:12). And it says: “And despise
not your mother when she is old” (Proverbs 23:22), i.e., one must not neglect customs
which he inherits. And lest you say that mentioning God’s name is prohibited, it says: “It is
time to work for Adonai; they have made void Your Torah” (Psalms 119:126), i.e., it is
occasionally necessary to negate biblical precent in order to perform God’s will, and greeting
another is certainly God’s will. Rabbi Natan says another interpretation of the verse: “Make
voice Your Torah” because “it is the time to work for Adonai,” i.e., occasionally it is
necessary to negate biblical precent in order to bolster the Torah.
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Unit 3: Accepting the Yoke of the Commandments

This unit analyzes the second paragraph of the Shema, Deuteronomy 11:12-21.
Whereas the recitation of the first paragraph is understood as accepting the yoke of
the sovereignty of God, the second paragraph is understood as accepting the yoke of
the commandments. Commandments are a tangible way to serve God, however,
these verses do not detail any new commandments (though it does repeat some from
the first paragraph). Instead, Deuteronomy 11:12-21 outlines how God will reward
and/or punish those who follow and/or neglect God’s commandments. In this way;,
we understand God as a Judge and as interested/involved in human actions/life
(Hammer 127). A theology of reward and punishment is problematic in
contemporary times and it also concerned the rabbis of the Talmud. Throughout this
unit, learners will study texts related to the second paragraph of Shema in the
Babylonian Talmud, Tractate Berakhot as well as texts addressing a theology of
reward and punishment.

Lessons
6. Deuteronomy 11:13-21
7. Theodicy and Suffering

Enduring Understandings
* Actions yield consequences
* Suffering challenges humans’ ability to make meaning

Goals and/or Essential Questions
* To familiarize students with Deuteronomy 11:13-21
* To discuss a theology of reward and punishment
* To grapple with a theology of suffering, their own and the rabbis’ of the
Talmud

Knowledge
* Deuteronomy 11:13-21, 28:1-6, 30:15-20
e Berakhot 5a & 6a
e Bibliodrama

Skills (Students will be able to...)
* Evaluate the meaning of Deuteronomy 11:13-21
* Discuss the nature of God’s relationship with humanity
* Explain rabbinic arguments for maintaining Deuteronomy 11:13-21
* Debate what to include as the Shema’s second paragraph
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Lesson 6: Deuteronomy 11:13-21

Goals:
* To familiarize students with Deuteronomy 11:13-21
* To discuss a theology of reward and punishment

Objectives (Students will be able to):
* Evaluate the meaning of Deuteronomy 11:13-21
* Discuss the nature of God’s relationship with humanity

Enduring Understandings:
* Actions yield consequences

Materials Needed:
* Pens
e Paper
* Copies of Deuteronomy 11:13-21 Handout
* Copies of Berakhot 6a Handout

Time Table:

00:00 - 00:30 Deuteronomy 11:13-21
00:30 - 01:00 Berakhot 6a

01:00 - 01:15 Wrap-up and What’s next
Method:

00:00 - 00:30 Deuteronomy 11:13-21

Welcome students to class and distribute Shema Paragraph 2 handout and pens. As
they enter, instruct students to review Deuteronomy 11:13-21. Ask them to free write
(or answer the provided questions) about their interpretations, reactions, and
questions about these verses. What do they notice? What do they connect with?
What do they reject? What do they accept? Why is this paragraph omitted from
Reform prayer books? Would they want to include or exclude this paragraph from our
liturgy? Why do they think the rabbis wanted to include this paragraph?

Once students have had an adequate amount of time to journal, ask for volunteers to
share their reactions. Ask, how might we make meaning out of this paragraph for us
today?

00:30 - 01:00 Berakhot 6a (Humans impact God too!)

Distribute Berakhot 6a text study sheets to class. Break class up into small groups of
3-4 students to study the text together. Groups should read through the text and
document their reactions and questions as they go. What connections can groups
make between Berakhot 6a & Deuteronomy 11:13-21? What is the relationship
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between God and the People Israel in both texts? How can Berakhot 6a impact our
understanding of Deuteronomy 11:13-21?

01:00 - 01:15 Wrap-up and What’s Next

Reconvene the class and discuss their reactions and questions. Then turn the
discussion to the questions they considered while studying: What connections can
groups make between Berakhot 6a & Deuteronomy 11:13-21? What is the
relationship between God and the People Israel in both texts? How can Berakhot 6a
impact our understanding of Deuteronomy 11:13-21? Perhaps human actions impact
God. Human actions matter. There are consequences for human action.

Next week, we’ll delve more into the issues inherent in a theology of reward and
punishment.
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Lesson 7: Theodicy & Suffering

Goals:
* To grapple with a theology of suffering, their own and the rabbis’ of the
Talmud

Objectives (Students will be able to):
* Explain rabbinic arguments for maintaining Deuteronomy 11:13-21
* Debate about what to include as the Shema’s second paragraph

Enduring Understandings:
* Suffering challenges humans’ ability to make meaning

Materials Needed:
* Bibliodrama script for Berakhot 5a
* Alternatives for Deuteronomy 11:13-21 Handouts

* Paper
* Pens
Time Table:
00:00 - 00:30 Berakhot 5a
00:30 - 01:10 Alternatives to Deuteronomy 11:13-21
01:10- 01:15 Wrap-up and What’s Next
Method:
00:00 - 00:30 Berakhot 5a

Berakhot 5a shows the rabbis grappling with why bad things happen to good people.
Now, let’s put ourselves in the Rabbis’ shoes. As literally as possible. Introduce the
concept of Bibliodrama (here we’re calling it Rabbinio-Drama since we’re looking at
Talmud).

The way bibliodrama works, I will ask for volunteers to read the various characters’
lines. I will interrupt randomly to ask questions. When I do, I will be asking a
specific character to comment on their behavior and/or thoughts. Anyone can
answer the question, but must answer from the point of view of the character in
question. I will also give sufficient wait time between when I ask the question and
when you need to respond in order to give you the opportunity to carefully think of
your response. I’d love to see as many people participate as possible.

Distribute Berakhot 5a handouts and assign roles to volunteers in the class.
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00:30 - 01:10 Alternatives to Deuteronomy 11:13-21

Distribute handouts (One from Unit 1 with Deuteronomy 11:13-21; One for
Deuteronomy 28:1-6 & 30:15-20 side by side). Facilitate group discussion analyzing
each paragraph. Why were these two chosen as alternatives? What do they
contribute to your understanding of Deuteronomy 11:13-21 or the Shema in general?
Divide the class up into three groups to prepare for a debate. One group will argue
for why to maintain Deuteronomy 11:13-21 within the Shema, one group will argue
for why this paragraph should be completely removed from our liturgy, and one
group will argue for a substitute paragraph to be offered instead of or in addition to
Deuteronomy 11:13-21 in our prayer book.

01:10 - 01:15 Wrap-up and What’s Next

Conclude the debate. Next week we will look at the third and final paragraph of the
Shema, Numbers 15:37-41.
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Unit 3

esources

Lesson 6

Deuteronomy 11:13-21 Handout (Unit 1 Resources)
Babylonian Talmud: Berakhot 6a Handout

Lesson 7

Bibliodrama handout for Babylonian Talmud: Berakhot 5a
Alternatives for Deuteronomy 11:13-21 Handout
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Babylonian Talmud: Berakhot 6a’
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Rabbi Avin bar Rav Adda said that Rabbi Yitzhak said: From where is it derived that
the Holy One, Blessed be He, wears tefillin? As it is stated: “Adonai has sworn by
His right hand, and by the arm of His strength” (Isaiah 62:8). Since it is customary to
swear upon holy objects, it is understood that His right hand and the arm of His strength
are the holy objects upon which God swore.

2N 10N — Ny VIt S DT YR MM (2,00 0AT) MmN NN T — "ana”
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Specifically, “His right hand” refers to the Torah, as it is stated in describing the giving
of the Torah: “From His right hand, a fiery law for His people” (Deuteronomy 33:2).
“The arm of His strength,” His left hand, refers to tefillin, as it is stated: “Adonai
gave strength to His nation” (Psalms 29:11) in the form of the mitzvah of tefillin.
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The Gemara ask: And from where is it derived that tefillin provides strength for
Israel? As it is written: “And all the nations of the land shall see that the name of
Adonai is called upon you, and they will fear you” (Deuteronomy 28:10). It was
taught in a baraita that Rabbi Eliezer the Great says: This is a reference to the tefillin
for the head, upon which the name of God is written in fulfillment of the verse: “That
the name of Adonai is called upon you.
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Rav Nahman bar Yitzhak said to Rav Hiyya bar Avin: What is written in the tefillin
of the Master of the World? Rav Hiyya bar Avin replied: It is written: “Who is like
Your people, Israel, one nation in the land?” (I Chronicles 17:21). God’s tefillin serves
to connect God, in a sense, to the world, the essence of which is Israel.
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Rav Nahman bar Yitzhak continues: Is the Holy One, Blessed be He, glorified through
the glory of Israel? Rav Hiyya bar Avin answered: Yes, as indicated by the juxtaposition
of two verses; as it is stated: “You have affirmed this day, that Adonai is your God,
and that you will walk in God’s ways and keep God’s laws and commandments, and
listen to God’s voice.” And the subsequent verse states: “And Adonai has affirmed, this
day, that you are God’s treasure, as God spoke to you, to keep God’s
commandments” (Deuteronomy 26:17-18). From these two verses it is derived that the
Holy One, Blessed be He, said to Israel: You have made Me a single entity in the
world, as you singled Me out as separate and unique. And because of this, I will make
you a single entity in the world, and you will be a treasured nation, chosen by God.

1Rabbi Dr Tzvi Hersh Weinreb, ed. Koren Talmud Bavli, Noe Edition (Jerusalem: Koren Publishers
Jerusalem, Ltd., 2012), 34. Formatting is the author’s.
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You have made me a single entity in the world, as it is stated that Israel declares
God’s oneness by saying: “Hear, Israel, Adonai is our God, Adonai is
One” (Deuteronomy 6:4). And because of this, I will make you a single entity in
the world, unique and elevated with the utterance: “Who is like Your people,
Israel, one nation in the land?” Consequently, the Holy One, Blessed be He, is
glorified through the glory of Israel whose praises are written in God’s tefillin.
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Rav Aha, son of Rava said to Rav Ashi: It works out well with regard to the
contents of one of the four compartments of God’s tefillin of the head. However, all
four compartments of Israel’s tefillin of the head contain portions of the Torah that
praise God. What portions in praise of Israel are written in the rest of the
compartments of God’s tefillin of the head?
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Rav Ashi said to him: In those three compartments it is written: “For who is a great
nation, to whom God is close, like Adonai our God whenever we call upon
God?” (Deuteronomy 4:7); “And who is a great nation, who has righteous statues
and laws, like this entire Torah which I set before you today?” (Deuteronomy 4:8);
“Happy are you, Israel, who is like you? A people saved by Adonai, the shield of
your help, and that is the sword of your excellence. And your enemies shall dwindle
away before you, and you shall tread upon their high places” (Deuteronomy 33:29);
“Or has God attempted to go and take a nation from the midst of another nation, by
trials, by signs and by wonders” (Deuteronomy 4:34); “And to elevate you above all
nations that God has made, in praise, in name and in glory; that you may be a holy
people to Adonai, your God, as God has spoken” (Deuteronomy 26:19).
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Rav Aha, son of Rava, raises an objection: If all of these verses are included in God’s
tefillin of the head, there are too many compartments as more than four verses of
praise were listed. Rather, the portions in God’s tefillin of the head must be arranged
as follows: The verses “For who is a great nation” and “And who is a great nation”
are included in one compartment, as they are similar. “Happy are you, Israel” is in
one compartment. “Or has God attempted” is in one compartment and “And to
elevate you” is in one compartment in the tefillin of the head, where there are four
separate compartments. And all of the verses are written together on one parchment
in the tefillin of the arm, which has only one compartment.
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Babylonian Talmud: Berakhot 5a!
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Rava, and some say Rav Hisda, said: If a person see that suffering has befallen him,
he should examine his actions. Generally, suffering comes about as punishment for
one’s transgressions, as it is stated: “We will search and examine our ways, and
return to God” (Lamentations 3:40). If he examined his ways and found no
transgression for which that suffering is appropriate, he may attribute his suffering to
dereliction in the study of Torah. God punishes as individual for dereliction in the study
of Torah in order to emphasize the gravity of the issues, as it is stated: “Happy is the
man whom You punish, Adonai, and teach out of Your law” (Psalms 94:12). This
verse teaches us that his suffering will cause him to return to Your law.
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And if he did not attribute his suffering to derelictions in the study of Torah, and did
not find this to be so, he may be confident that these are afflictions of love, as it is
stated: “For whom Adonai loves, God rebukes, as does a father the son in whom he
delights” (Proverbs 3:12).
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So too, Rava said that Rav Sehora said that Rav Huna said: Anyone in whom the
Holy One, Blessed be He, delights, He oppresses him with suffering, as it is stated:
“Yet in whom Adonai delights, God oppresses him with disease; to see if his soul
would offer itself in guilt, that he might see his children, lengthen his days, and that the
desire of God might prosper by his hand” (Isaiah 53:10). This verse illustrates that in
whomever God delights, God afflicts with illness.
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I might have thought that God delights in him even if he does not accept his suffering
with love. Therefore the verse teaches: “If his soul would offer itself in guilt.” Just
as a guilt-offering is brought knowingly, as it is one of the sacrifices offered willingly,
without coercion, so too his suffering must be accepted knowingly.
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And if one accepts that suffering with love, what is his reward? As the second part of
the verse states: “That he might see his children, lengthen his days.” Moreover, in
addition to these earthly rewards, his Torah study will endure and his Torah study will
be successful, as it is stated: “The purpose of God,” the Torah, the revelation of God’s
will, “might prosper by his hand.”

1Rabbi Dr Tzvi Hersh Weinreb, ed. Koren Talmud Bavli, Noe Edition (Jerusalem: Koren Publishers
Jerusalem, Ltd., 2012), 26-7. Formatting is the author’s.
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With regard to the acceptance of aflliction with love and what exactly this entails,
Rabbi Ya’akov bar Idi and Rabbi Ahabar Hanina disagree. One of them said:
Afflictions of love are any that do not cause dereliction in the study of Torah, i.e.,
any which do not afflict his body to the extent that he is unable to study Torah, as it
is stated: “Happy is the man whom You afflict, Adonai, and teach from Your
Torah.” Afflictions of love are when You “teach from Your Torah.”
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And one said: Afflictions of love are any that do not cause dereliction in the
recitation of prayer, as it is stated: “Blessed is God Who did not turn away my
prayer” (Psalms 66:20). Despite his suffering, the afflicted is still capable of praying
to God.
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Rabbi Abba, son of Rabbi Hiyya bar Abba, said: My father, Rabbi Hiyya bar Abba,
said that Rabbi Yohanan said as follows: Both, even afflictions that cause
dereliction in the study of Torah and those that cause dereliction in the recitation of
prayer, are afflictions of love, as with regard to one who suffers without
transgression it is stated: “For whom God loves, God rebukes,” and inability to
study Torah and to pray are among his afflictions.
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What then, is the meaning when the verse states: “And teach him from Your
Torah”? Do not read and teach to mean and teach him, rather, and teach us. You
teach us the value of this affliction from Your Torah.
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This is an a fortiori inference from the law concerning the tooth and eye of a
slave: The tooth and eye are each a single limb of a person and if his master
damages either, the slave thereby obtains his freedom; suffering that cleanses a
person’s entire body all the more so that one attains freedom, atonement, from his
sins.
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And that is the statement of Rabbi Shimon ben Lakish, as Rabbi Shimon ben
Lakish said: The word covenant is used with regard to salt, and the word
covenant is used with regard to afflictions. The word covenant is used with
regard to salt, as it is written: “The salt of the covenant with your God should
not be excluded from your meal-offering; with all your sacrifices you must offer salt”
(Leviticus 2:13). And the word covenant is used with regard to afflictions, as it is
written: “These are the words of the covenant” (Deuteronomy 28:69). Just as, in
the covenant mentioned with regard to salt, the salt sweetens the taste of the
meat and renders it edible, so too in the covenant mentioned with regard to
suffering, the suffering cleanses a person’s transgressions, purifying him for a
more sublime existence.
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Additionally, it was taught in a baraita with regard to affliction: Rabbi Shimon ben
Yohai said: The Holy One, Blessed be He, gave Israel three precious gifts, all of
which were given only by means of suffering, which purified Israel so that they
may merit to receive them. These gifts are: Torah, Eretz Yisrael, and the World-to-
Come.
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From where is it derived that Torah is only acquired by means of suffering? As it is
said: “Happy is the man whom You afflict, Adonai,” after which it is said: “And
teach from Your Torah.”
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Eretz Yisrael, as it is written: “As a man rebukes his son, so Adonai your God
rebukes you” (Deuteronomy 8:5), and it is written thereafter: “For Adonai your
God will bring you to a good land.”
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The World-to-Come, as it is written: “For the mitzvah is a lamp, the Torah is
light, and the reproofs of instruction are the way of life” (Proverbs 6:32). One
may arrive at the lamp of mitzvah and the light of Torah that exists in the World-to-
Com only by means of the reproofs of instruction in this world.
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Deuteronomy 28:1-6!

Deuteronomy 30:15-202
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1] Now, if you obey Adonai your
God, to observe faithfully all of
God’s commandments which I enjoin
upon you this day, Adonai your God
will set you high above all the
nations of the earth. 2] All these
blessings shall come upon you and
take effect, if you will but heed the
word of Adonai your God: 3] Blessed
shall you be in the city and blessed
shall you be in the country. 4]
Blessed shall be the issue of your
womb, the produce of your soil, and
the offspring of your cattle, the
calving of your herd and the lambing
of your flock. 5] Blessed shall be
your basket and your kneading bowl.
6] Blessed shall you be in your
comings and blessed shall you be in
your goings.
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15] See, I set before you this day life and
prosperity, death and adversity. 16] For I
command you this day, to love Adonai your
God, to walk in God’s ways, and to keep
God’s commandments, God’s laws, and
God’s rules, that you may thrive and
increase, and that Adonai your God may
bless you in the land that you are about to
enter and possess. 17] But if your heart
turns away and you give no heed, and are
lured into the worship and service of other
gods, 18] I declare to you this day that you
shall certainly perish; you shall not long
endure on the soil that you are crossing the
Jordan to enter and possess. 19] I call
heaven and earth to witness against you
this day: I have put before you life and
death, blessing and curse. Choose life—if
you and your offspring would live— 20] by
loving Adonai your God, heeding God’s
commands, and holding fast to God. For
thereby you shall have life and shall long
endure upon the soil that Adonai swore to
your ancestors, Abraham, Isaac, and Jacob
to give to them.

ITranslation from: Adele Berlin, Marc Zvi Brettler, and Michael A. Fishbane, The Jewish Study Bible

(Oxford: Oxford University Press, 2004), 427-8.
3Ibid., 436-7.
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Unit 4: The Tassels

This unit delves into the third paragraph of the Shema, Numbers 15:37-41. These
verses give the commandment to wear fringes on the corners of garments. While one
cannot see God, one can see and feel fringes. The fringes serve as a reminder that
humans live within God’s sight (Hammer 128) and need to observe God’s
commandments. This paragraph ends by mentioning the Exodus from Egypt — a
reminder of the miracles that God performed for the Jewish people. Throughout this
unit, learners will study texts related to the third paragraph of Shema in the
Babylonian Talmud, Tractate Berakhot as well as texts concerning concrete
representations of the abstract.

Lessons
8. The Power of Narrative
9. The Power of Symbols

Enduring Understandings
* Humans need physical reminders to maintain mindfulness
* The Shema provides a map for Jewish practice, belief, and living

Goals and/or Essential Questions
* To familiarize students with the final paragraph of Shema, Numbers 15:37-41
* To consider which symbols could serve as daily reminders of God’s presence
* To review all three paragraphs of Shema and their purpose
* To consider the role of community in Jewish practice

Knowledge
* Numbers 15:37-41, 23:18b-24, 24:3b-9
* Berakhot 6a, 12b

Skills (Students will be able to)
* Discuss the significance of the Exodus story in Judaism
* Analyze rabbinic arguments for which paragraphs to include in the daily
recitation of the Shema
* Evaluate the intention/purpose of these texts
* Create a tangible takeaway from the course
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Lesson 8: The Power of Narrative

Goals:
* To familiarize students with the final paragraph of Shema, Numbers 15:37-41
* To consider which symbols could serve as daily reminders of God’s presence

Objectives (Students will be able to):
* Discuss the significance of the Exodus story in Judaism
* Analyze rabbinic arguments for which paragraphs to include in the daily
recitation of the Shema

Enduring Understandings:
* Humans need physical reminders to maintain mindfulness

Materials Needed:
* Pens
* Paper
e Numbers 15:37-41 & Parashat Balak Handout
* Copies of Berakhot 12b Handout

Time Table:

00:00 - 00:30 Numbers 15:37-41

00:30 - 01:00 Berakhot 12b

01:00 - 01:15 Wrap-up and What’s next

Method:

00:00 - 00:30 Numbers 15:37-41 & Parashat Balak

Begin by reading Numbers 15:37-41. What about this paragraph made the rabbis
want to include it in the daily recitation of the Shema? (Tassels, Lustful urges,
Exodus) What do each of the themes within this short paragraph offer?

Reform Judaism reintroduced Numbers 15:37-39 with the publishing of Mishkan
Tefillah. What might have been problematic about this paragraph? Why do you think
the verses regarding the Exodus from Egypt were maintained? What is the power of
this story? Why would the rabbis want us to recall it daily?

As we saw with Deuteronomy 11, Contemporary Jews have discussed what should or
should not be included as part of the Shema. This week, we will look at a rabbinic
debate regarding what to include as part of the last section of Shema. The particular
piece we will be studying discusses Numbers 15:37-41 (what we still include to this
day) and the blessings uttered by Balaam, a non-Israelite prophet who is hired to
curse Israel by the king of Moab, Balak, because he is scared of the Israelites and
their God.
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Take a look at Numbers 23:18b-24 & Numbers 24:3b-9, two of Balaam’s blessings.
Discuss why these verses might have been considered for inclusion within the Shema.
Why might they not have been included? Now we will look at the rabbis’ reasoning
behind considering and ultimately opting not to include verses from Parashat Balak.

00:30 - 01:00 Berakhot 12b

Distribute Berakhot 12a text study sheets to class. Break class up into small groups of
3-4 students to study the text together. Groups should read through the text and
document their reactions and questions as they go.

Reconvene the class. Do you agree or disagree with the Sages’ arguments? Which
paragraph do you think should be part of the Shema and why?

01:00 - 01:15 Wrap-up and What’s next

We learn from the third paragraph about the importance of symbols and stories. If
the commandment to wear fringes on the corners of our garments was to serve as a
reminder of how we are to conduct ourselves in the world in the sight of God
(Hammer 128), what alternatives can we think of that could serve as a symbol and
reminder (since most of us do not have fringes on our garments)?
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Lesson 9: The Power of Symbols

Goals:
* To review all three paragraphs of Shema and their purpose
* To consider the role of community in Jewish practice

Objectives (Students will be able to):
* Evaluate the intention/purpose of these texts
* C(Create a tangible takeaway from the course

Enduring Understandings:
* The Shema provides a map for Jewish practice, belief, and living.

Materials Needed:
* Pens
e Paper
* Copies of Berakhot 6a Handout(s)
* String for tzitzit

Time Table:

00:00 - 00:15 Power of Symbols (Collective?)
00:15 - 00:35 Berakhot 6a

00:35 - 00:50 Power of Shema

00:50 - 01:15 Jewish Mindfulness

Method:

00:00 - 00:15 Power of Symbols (Collective)

While Numbers 15:37-41 set forth a way to keep God and the covenant in our
consciousness, we all surround ourselves with many more symbols. What are some
of the symbols we find in a sanctuary? Or symbols/ritual items that help us with
prayer?

00:15 - 00:35 Berakhot 6a (Communal)

Distribute Berakhot 6a text study sheet. Throughout this course, we have discussed
the importance of intentionality and symbols, now we turn to an important topic/
symbol — community/the synagogue.

Read through the text together as a class. Discuss the text as you go along: Why
would this text want to assert that God is present in synagogue? Why would the
rabbis want people to go to synagogue to pray? Power of symbols! Power of
Synagogue as symbol - benefit of praying together - intentionality and accountability.
What are your reactions, thoughts, etc.?
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00:35 - 00:50 Power of Shema

Go back to review and discuss: What do each of the Shema’s three paragraphs really
have to offer us? Did the rabbis pick well? How do they really fit together? How can
we live by the spirit of these texts? Do you read any of them differently?

00:50 - 01:15 Jewish Mindfulness (Individual)

Students now have the opportunity to make a “symbol” to remind them of this
course, the Shema, and of God’s presence. Options include, but are not limited to: tie
tzitzit that can be turned into a bracelet, can be attached to a garment, or hung
somewhere visible in their lives; write a poem or create a piece of art related to
expressing faith and remaining mindful of the way in which you intend to live you
lives through Jewish values. When students have finished, as for volunteers to share
the meaning behind what they created.
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Unit 4
esources

Lesson 8

Numbers 15:37-41 & Parashat Balak Handout
Babylonian Talmud: Berakhot 12b Handout

Lesson 9
Babylonian Talmud: Berakhot 6a Handout

52



Numbers 15:37-411
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37] Adonai said to Moses as follows: 38] Speak to the Israelite people and instruct
them to make for themselves fringes on the corners of their garments throughout the
ages; let them attach a cord of blue to the ring at each corner. 39] That shall be your
fringe; look at it and recall all the commandments of Adonai and observe them, so
that you do not follow your heart and eyes in your lustful urge. 40] Thus you shall
remember to observe all My commandments and to be holy to your God. 41] I am
Adonai, your God, who brought you out of the land of Egypt to be your God: I am
Adonai your God.

Numbers 23:21-242 Numbers 24:5-93
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21] No harm is in sight for Jacob 5] How fair are your tents, O Jacob, Your

dwellings, O Israel!

6] Like palm-groves that stretch out,Like
gardens beside a river,

And their King’s acclaim in their midst. | Like aloes planted by Adonai,

22] God who freed them from Egypt  |Like cedars beside the water;

71 Their boughs drip with moisture, Their
roots have abundant water.

OX. Their king shall rise above Agag,

23] Lo, there is no augury in Jacob, Their kingdorn shall be exalted.

8] God who freed them from Egypt is for
] them like the horns of the wild ox.

Jacob is told at once, They shall devour enemy nations, Crust
Yea Israel, what God has planned. their bones,

And smash their arrows.

9] They crouch, they lie down like a lion,
Like the king of beasts; who dare rouse
Rests not till it has feasted on prey them? Blessed are they who bless you,

And drunk the blood of the slain. Accursed they who curse you!

No woe in view for Israel.

Adonai their God is with them,

Is for them like the horns of the wild

No divining in Israel:

24] Lo, a people that rises like a lion,
Leaps up like the king of beasts,

ITranslation from: Rabbi Elyse D. Frishman, ed., Mishkan T’filah: A Reform Siddur (New York: Center

Conference of American Rabbis, 2007), 66.

2Translation from: Adele Berlin, Marc Zvi Brettler, and Michael A. Fishbane, The Jewish Study Bible (Oxford:
Oxford University Press, 2004), 332. 53
3Ibid., 333.




Babylonian Talmud: Berakhot 12b!

IUNY NNMpA P51 NwIa V1apY 1wpa :NTIAT 12 NN 271 1K NI0IT 2NN 1IN
N2X NNV DN — Myap XD Nn am
Rabbi Abbahu ben Zutarti said that Rabbi Yehudah bar Zevida said: The Sages
sought to establish the blessings of Balaam that appear in the Torah portion of
Balak, as part of the twice-daily recitation of Shema. And why did they not
establish it there? Because extending Shema would place an encumbrance on the
congregation, from which the Sages sought to refrain.
NNYD — "DMINNAN DXXIN OX” (22,00 12TN2) N2 2'NDT DN NNON ?NNYL NN
IDMI¥N DX 1N 2 NDT MYPYn NwIal N1 Nwia
The Gemara seeks: Why did the Sages seek to add the blessings of Balaam in the first
place? If you say that they did so because the exodus from Egypt is mentioned, as it
is written therein: “God, who brought them forth out of Egypt, is like the horns of
the wild ram” (Numbers 23:22), certainly mention of the Exodus is not unique to this
Torah portion. Many other portions mention the exodus as well. Let us say the
portion of usury (Leviticuse 25:35-38) or the portion of weights (Leviticus
19:35-37), as the exodus from Egypt is written therein as well. In addition, they
are brief and would not constitute an encumbrance on the congregation.

1MXD 20W Y127 (D, T2 12T™) X1 RN N2 21NDT DIYN AN 12 D1 1IN KON
1P M N2AY)
Rather, Rabbi Yosei bar Avin said: The reason the Sages sought to establish the
portion of Balak as part of the recitation of Shema is because it is written therein:
“He couched, He lay down like a lion and a lioness; who shall rouse Him? Those
who bless You are blessed and those who curse You are cursed” (Numbers 24:9).
This is reminiscent of what is said in Shema: When you lie down, and when you rise.
IND 1M KP1DA 'R KN
On this, the Gemara asks: And if it is important to include this as part of Shema
because of this single verse, then let us say this verse and nothing more!

1PDAa XD — 121 Nwn Nppa KO T ,1'PDa — 1227 NN NpoaT nvIa 52 "Mma
The Gemara rejects this: It is impossible to do this, as they learned through tradition
that any portion that Moses, our teacher, divided, we too divide and read
separately. However, a portion that Moses, our teacher, did not divide, we do not
divide and read separately. And as stated above, the Sages did not wish to institute
the recitation of the entire portion of Balak to avoid placing an encumbrance on the
congregation.

2MYy2pP NN MJanN NXX Nw1a
The Gemara continues: Why was the portion of ritual fringes established as part of
the recitation of the Shema when its content is unrelated to that of the preceding
portions?

1Rabbi Dr Tzvi Hersh Weinreb, ed. Koren Talmud Bavli, Noe Edition (Jerusalem: Koren Publishers
Jerusalem, Ltd., 2012), 81-2. Formatting is the author’s.

54



Y ,DINN NNXY XY TINN (DT NYNN N2 YW Man :X2'2N 12 NMn 1N
1T NTAY MM L, n1ay Mnn 0 v ,mXn

Rabbi Yehuda bar Haviva said: The portion of ritual fringes was added because it
includes five elements including the primary reason for its inclusion, the exodus
from Egypt (Melo HaRo’im): The mitzvah of ritual fringes, mention of the exodus
from Egypt, the acceptance of the yoke of the commandments, admonition against
the opinions of the heretics, admonition against thoughts of the transgressions of
licentiousness, and admonition against thoughts of idolatry.

DNION MK DKM (DY 1V 12TNI) :2XNDT — MNN DY ;Iw1an — NON N XNHwa
AWK :2NIT — DMINN NINWYY 7101 XN ONY W7 :2NIT — XN 7N My Y) NX
21201 NIt NTMAY NN LNV NN ,DM DYT KON 710 NN

The Gemara clarifies: Granted, these three are mentioned explicitly: The yoke of
the commandments is mentioned in the portion of ritual fringes, as it is written:
“And you shall look upon them and remember all the commandments of Adonai
and you shall do them” (Numbers 15:39). Ritual fringes are mentioned explicitly, as
it is written: “‘And they will make for themselves ritual fringes” (Numbers 15:38).
The exodus from Egypt is also mentioned explicitly, as it is written: “I am Adonai,
your God, who took you out from the Land of Egypt” (Numbers 15:41). But where
do we derive the other elements mentioned above: Admonition against the opinions
of the heretics, admonition against thoughts of idolatry?

1" 1252 52) MR” (K, T DONN) 1NN NIN 121 ,MIMN T — 702225 "INNY XINT
DN NMYNY MNMY” (A, T DLAY) INNKIY NIV NN DT — 7D NRY L,DINION
NI 101,Nr NNV NNIN Nr— “DYNr DNINXNY ,7Y] N X)) Y Np NN AN
SDYyan N amMm” (O ,N DLNY) ININ
In response, the Gemara cites a baraita where these elements were derived from
allusions in the verse, “You shall stray neither after your hearts nor after your eyes,
after which you would lust” (Number 15:39). As it was taught: ‘“After your hearts”
refers to following opinions of heresy that my arise in one’s heart. The Gemara
offers a proof, as it is stated: “The fool said in his heart: ‘There is no God’; they
have been corrupt, they have acted abominably; there is none who does
good” (Psalmes 14:1). The phrase: “After your eyes,” in this verse refers to following
thoughts of transgressions of licentiousness, that a person might see and desire, as
it is stated: “And Samson said to his father, ‘That one take for me, for she is
upright in my eyes’” (Judges 14:3). The passage: “You shall stray after” refers to
promiscuity, which in the parlance of the prophets is a metaphor for idol worship, as
it is stated: “The children of Israel again went astray after the Be’alim” (Judges
8:33).
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Babylonian Talmud: Berakhot 6a’

(N2 ,N X D25n) :INIY ,NDIDN N'22 KON NYNWI DTX DY NOAN 1'N 1NN 1'112 KINX NN

.NYanN NNN DY — )1 DIpna L, NYann YN mn OX yinwd”
It was taught in a baraita that Abba Binyamin said: One’s prayer is only fully
heard in a synagogue, as it is stated with regard to King Solomon’s prayer in the
Temple: “Yet have You turned toward the prayer of Your servant and to his
supplication, Adonai my God, to listen to the song and the prayer which Your
servant prays before You on this day” (I Kings 8:28). The following verse concludes:
“To hear the prayer Your servant directs toward this place” (I Kings 8:29). We see
that one’s prayer is heard specifically in the Temple, of which the synagogue is a
microcosm (Rav Yoshiyahu Pinto). It may be inferred that in a place of song, a
synagogue where God’s praises are sung, there prayer should be.

(N ,29 DYNN) NN — NDIIN N22 XN N"IPNY PN pNY 1" KT 21121271 NN
;79N NTYA 2X) D NON”

In explaining Abba Binyamin’s statement, Ravin bar Rav Adda said that Rabbi
Yitzhak said: From where is it derived that the Holy One, Blessed be He, is
located in a synagogue? As it is stated: “God stands in the congregation of God;
in the midst of the judges God judges” (Psalms 82:1). The congregation of God is the
place where people congregate to sing God’s praises, and God is located among God’s
congregation.

;79N NTYA 2N DNON” :INNIY — DNNRY N1IYY PY5anny niwyd 1om
And from where is it derived that ten people who pray, the Divine Presence is
with them? As it is stated: “God stands in the congregation of God,” and the
minimum number of people that constitute a congregation is a quorum of ten.

D'NON 171p2” (X ,19 DYONN) NNIY — DNNY N1IYY T Ay nwdwd pom
VLIL
From where is it derived that three who sit in judgment, the Divine Presence is
with them? It is derived from this same verse, as it is stated: “In the midst of the
judges God judges,” and the minimum number of judges that comprises a court is
three.

TR” (TL ,ADNDON) INNIY — DNNY MDY NN POV DAY DY 1M
21’0 APPMIINYI OX UK IR 112D

From where is it derived that two who sit and engage in Torah study, the Divinie
Presence is with them? “Then they that feared Adonai spoke one with the other,
and Adonai listened, and heard, and a book of remembrance was written before
God, for them that fear Adonai, and that think upon God’s name” (Malachi 3:16).
The Divine Presences listens to any two God-fearing individuals who speak with each
other.
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With regard to this verse, the Gemara asks: What is the meaning of the phrase, “And
that think upon God’s name”? Rav Ashi said: If a person intended to perform a
mitzvah, but do to circumstances beyond his control, he did not perform it, the
verse ascribes him credit as if he performed the mitzvah, as he is among those that
think upon God’s name.

AWK DIPNN 5217 (72,2 MNY) KXY —1NY N1IOPY NN pDIVI AW1Y TR 1aRY 1200
JPNOI2 TOX KIAXK MY DX 1IN

The Gemara returns to Ravin bar Rav Adda’s statement: And from where is it
derived that when even one who sits and engages in Torah study, the Divine
Presence is with him? As it is stated: “In every place where I cause My Name to
be mentioned, I will come to you and bless you” (Exodus 20:21); God blesses even
a single person who mentions God’s name, a reference to Torah study (Iyyun
Ya’akov).

YN 12N27 KO TN ,MN1I2TN 19D 105N 12NN N — ?2XWAN N — TNDaNT INNN N
N0 1ava

The Gemara asks: Since the Divine Presence rests even upon one who engages in
Torah study, was it necessary to say that the Divine Presence rests upon two who
study Torah together? The Gemara answers: There is a difference between them. Two
people, their words of Torah are written in the book of remembrance, as it is
stated: “And a book of remembrance was written”; however a single individual’s
words of Torah are not written in the book of remembrance.

NIW KINIX KN NI RNYYA RNOY KT :NNNTINN — ?XWIAN XNON — N "axT 1NN )

NN IMN M RPTTD ynwnp —
The Gemara continues: Since the Divine Presence rests even upon two who engage
in Torah study;, is it necessary to mention three? The Gemara answers: Here too, a
special verse is necessary lest you say that judgment is merely to keep the peace
among the citizenry, and the Divine Presence does not come and rest upon those
who sit in judgment as they are not engaged in Torah study. Ravin bar Rav Adda
teaches us that sitting in judgment is also Torah.

22T TY — KNON RNIN NIY NNTR — NIWY — ?2RWIN NIWY — KNON "aNT INKN '
The Gemara asks: Since the Divine Presence rests even upon three, is it necessary to
mention ten, as the verse: “God stands in the congregation of God,” indicates that
when the ten individuals who comprise a congregation arrive, the Divine Presence is
already there. For a group of three judges, however, the Divine Presence does not
arrive until they sit and begin their deliberations, as in the midst of the judges God
judges. God aids them in their judgment, but does not arrive before them.

1Rabbi Dr Tzvi Hersh Weinreb, ed. Koren Talmud Bavli, Noe Edition (Jerusalem: Koren Publishers
Jerusalem, Ltd., 2012), 32-3. Formatting is the author’s.
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