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TV
tmhe Application and Interpretation of the 0ld Testament Quotations
in the Synoptic Gospels Compared with Their Application and Interpre-

tation According to Contemporancous Rabbinic Literature."

To arrive at the most satisfactory appreciation of the
contrasts and similaritles between early Judaism and Christianity, I
have thought it most advisable to consult the 01ld Testament quotations
themselves incorporated into the New Testament, for from a comparabive
study of the interpretatlons given such quotations, there becomes
evident the points in which the sister religion is in harmony, or at
yariance, with the mother faith. My treatmeﬁt must however, be cir~
eumscribed for my interest is confined only to quotations in the
Synoptic Gospels and to these only in'so far as they cross current
with guotations themselves in the Rabbinlc Literature. 1 have not,
for example, concerned myself with parallels to Rabbinic thought in
the Gospels when they did not involve an Old Testament guotation
employed in the New. The treatment cannot therero® be absolutely
conclusive nor even complete.

Tn the account that follows, the conclusions drawn and the
references clted are based almost entirely on the source material.
Many have written at length on the Christologlecal traces in the Jewlsh
1ilerature snd have shown the dependence of early Christianity on
Judaism; but none, so far as I know, has confined himself to 0la
Testament quotations alone. Gerald Friedlander has undertaken to some
extent this work of thought parallels partlcularly in his "The Jewish
Sources of the Sermon on the Mount" and Winsche in his "Neue Beiltrige
zur Erlduterung der Evan;elien9 has proved to every unblassed critic
that the founder of Christianity based his teachings~ even the most

lofty~ on the 014 Testament and Rabbinic interpretation. And so to
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lone o two instances have I treated a quotation to which he did not

draw attention in his work. In one or two instances I have omitted

congideration of quotations incorporated into the Synoptic Gospels
when such quotations couldd form no Fruitful basils of discussion in the
two classes of literature I -have examined. The Beth Aharon for the

most part enabled me to find the Rabbinic parallels and comments

on the 01d Testament quotations which were used in the Gospel records.
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will it be a wveritable sign, but what kind of a sign will it be from
God if & young woman shall concelve, v,

s the Jewieh cavillers say
1

Surely, there would be nothing extraordinary in that. Of interest

might it be to note that the Jewish Fuerst takes mpgywto be Isalah's

wife, following Kimchi's authority, “while the neologian Gesenius
interprets the word bride end rejects the Catholic notion of an

unspotted virgin, """

A lone Midrash which comments on the verse in Isalah says
that Isaial had thrée gong, one of whom was Bmanuel, therefore ApIIT
must represent Isgaiah's wife. 5'15 it not possible that‘the Rabbis
were aware df the Gospel interpretation of the verse when they made

thisg comment, and meant in this way 1o object to 1t%

It may be said in vagsing-with regard;. to this verse that tle

importance of cstablishing the fact that Jesus was of virgin birth
reh tes itself to the question of g8alvation which will be discrssed

in the second chapter. The verse in Teaich is used to that end, for

by identifying Jesus with God, Salvation can be of fered to those who

acknowledge him to be God. Whey shal 1 call his name Emanuel which

ig interpreted "God-with-us. And being God - with-us, he is even
%

more, but God-in-us, hence deliverance by professing him.

B -~ Jesus as the Megsiah

There are a number of 0ld Testament guc ations which have been

employed by the Gospel writers to cotablish the Messiahship of Jesus
The idea of the Messiah , of course, is not new in Christianity,
having had its development also in old Jewish thought but the
Christians consistently —ascribed the liessiah notion to Jesus.

The first of these guotations deals with the guestion of the birth-

rs

place of the Hessiah. Kathew 26 gquotes Micah 51"“ as predicting

-d

1 Ibid Tertullian Againgt Marcion vol.IIX . 331,

2 Ibid Bditor's footnote p 331 '

3 Midresh Rabbah Bo - 189

4 A W.T. Treatise Concerning the Trinity-Novatian Vol.V -p.6&l.

R
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the point that the Messiah is referred to by the verse in question,
but the cross references to other passages which he cltes in which
he shows that "MJ is identical with the Messiah are not cnvincing.

A passage more significant for our purposes is that quoted in
Mathew 2:18 from Jeremiah 31:14. "A voice was heard in Rama, weeping
and much wailing, Rachel weepingfof her children and she would not
be comforted because they are not." In the gospels, this quotation
really has no place, except that indirectly the birth of Jesus, the
Gospel Messiah, 1s involved; in Herod's order to slay the infants
and the subsequent weepingof the mothers the Evangelist sees a
paraliel 0 Nebuchadneziar's siege of 597 .2 In Jeremiah the pass-
age means that a voice, representing the body-politic Israel, is
heard in Rama,where Rachel's grave 1s, weeping for her children
who happen to be in the Babylonian exile. There it has genuine point.

That the Midrashic writers did not'mistake the reference o
Rachel as personified Israel 1s clear from various references to
the verse. “israel is called by the name of R achel" as can be
seen from Jeremiah %1:14,9 One of the references identifies Rachél‘
with the prophets in that she wept over the sins of her~people°4
Rachel is ako represeﬁted as interceding in behalf of Israel for
their idolatrous practices and winning a promise from God to restore
Ispael to their place.® Here she is the spokesman of 211 Israel.

. There might élso be 1néluded in my discussion/ggﬁmggﬁgiggzzﬁ;
"He ghall be called a Nazarene", the literal form of which quotation
éannot be paralleled in the Old Testament. We look in vain throughout

our scripture for Mathew's words. Usually, they are identified with

Isaish 11:1 in which ==} as referring to the Messiah by the Targum

1. Rabbinische Quellen und Farallelen ~ p. XLII.

2. Quotations in the New Testament - Toy. p. 1l.

3, Midpsh Rabbah Bereshith 71:3; also slightly different in Ruth 7:12.
4, Midp#h Shocher Tov 119:67.

5. Midrash Rabbah Pesikta Echa 24; also see Rashi to Jeremiah 31:14
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When predicting the advent of Jesus, who was to. turn away men
from the worship of 1dols and of images and of demons, Isalah uses
the quotation in questionul |

The Midrash refers the verse to a concrete historical refl-
erence when 1t remarks that the se@opd district to which Sennacherib
sent the people captive was the territory comprised by the tribes
of Zebulbn and Naphtali as it is written: ‘it:r VSNX irﬂ [Pw«WR B

"i”nnJ “S“xﬁ% Rabban Simeon ben Gamaliel interprets the passagev

a 1liitle differently as 1ls evident from his comment thab, according
to our verse, the tribes of zZebulon and Naphtali were the first to
be exiledwz An interesting note on this verse is found in the
commentary to psalms where “the people who walk in darkness" refers
‘to the generation of Mordecal; "you will find no period of gloom
for Israel which equals that which prevalled in Shushan the cép~
itol when it was decreed that Israel be destroyed," People will
witness a great light in the form of deliverance and this redeemer
will be Mordecal, himself.% This last Midrash is in forceful
opposition to the Church Fathers' interpretation of thié verse as
the people sitting in darkness referring to the'unbelieving Jews
and the redeemer referring to thelr Messlah Jesus., Is this strik-
ing opposition accidental or is it purposive? |

A most interesting quotation bearing on the special theme
of Jesus as the Messiah is incorporated ln Mathew 1218“91 borrowed
from Isaiah 421~4 “Behold, my servant whom I'have choéen, my

beloved in whom my soul is well pleased; I will put my spirit on

1, Ibid~Origen Against Celsus éBook VI~ Chap. V)~ vol, 1V~ p.B575.
2. Midrash Rabbah~ Bemidbar 3

3* Ipid~ de Echa 5. .
4, Midrash Shocher Tov~ 22.
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to call it a great victory for one individual, as 1s ascribed by
the Christilans to Jesus. Many verses, with apparently greater
contradiction than thls verse are thrown up one against the other
| by the Rabbis and”answ?g?g with more ease, Jesus approached the
ralmudic method ik 80,7 &5 he was the difficulty and put the ques-
tion but he did not complete 1t~ harmonization was not attempted.
Compare, for example, the Midrashic method of harmonization,®

The psalm 1is, according to Ty, addressed to the priest-King
of the Macuabaqﬁ period;"his coming victories over enemles are aﬂbun—
¢ced, and his establishment in the dignity of priest."? The psalm,
however, was perhaps written earlier than this p@riod* "The Talmudists
apply the psalm to Abraham; the Targumist (as it seems ) 10 David;
6thers (ag Justin Martyr tells us) to Hezekiah. His words are in his
dlalogue with Tryphon. "I am not ignorant," says Justin,"that you
venture to explaln this psalm as 1f it were to be understood of
King Hezeklah"S

Herford4 sees in this passage Ghristological influence. He

points to the Talmudic passage which relates how the Priesthood
was taken from Maleh&zedek and given to Abraham, applying this
vepse:"The Lord said to my lord, sit thou ét my right hand, etc."
In the Apostle to the Hebrews, Malchizedek is represented as a type
of Christ (Hebrew VII) and so when the priestihood 1s taken from
Malchizedek and given to Abraham who is shown in the Tosafotﬁﬁ%he
passage in question to be from the house of Shem ( just as was

Malchizedek) the influence of the Min is here seen, Furthermore,

Rabbi Ishmael who 1ived at the end of the first and well on into

1, Midrash Agadas Bereshith~ perek 21,

2, Quotations in the New Testament- Toy page 62,

3. Horame Hebraicae et Talmudicae~ Lightfoot- p, 197~ vol. III.
4, Christianity in the Talmud., Travers Herdford- pPPS +3E8=340,
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persecuted for Pighteouéness.sake" the historical setting 1s placed
among those conscientious adherents of early Christianity who‘sufm
fered in Jesus' name. The quotatioﬁ is a general inference from

the 0ld Testament, possibly with special reference to Daniel 7:29~27

"where the holy people, after having been persecuted, receive the

'Kingdom of Heaven.'"l  The Kingdom of Heaven was won through

martyrdom,3 Numerous other references can be cited to show that

in the death endured for the sake of that cause representing Jesus,

there is only sweetmess, "Only by enduring persecutions are ye to

be known as his (Jesus') disciples,®

A second beatitude that comes under consideration here is

quoted in Mathew 5:9, "Happy are the peacemakers, for they shall be

called sons of Cod," This passage also 1is a generalization from

1 01d Testament stateﬁents, the exact verbal equivalent of which is not
immediately évidentq That God is the bestower of the supreme
blessing of peacé is a thought found in psalms 72:3,7; 85:11; "and
they that make peace may by excellence be called His song%~ proverbs
» 12:20% Almost Innumerable are the references in Rabbinic and even

later literature to the priceless treasure of peace. "Rabbl Simon

bar Ghalafta sald: behold, how belcved is peace, iihen God wished to
bless Israel, He could find no vessel which contains as many bles=~

sings as peace."®  "Be of the disciples of Aaron, loving peace and

w6

pursuing peace, etc, It is unnecessary for me to go into a

1. Quotations in the New Testament~Toy page 28,

2. AN,P.-Scorpiace (Tertullian)~ vol. IIL. p. 639,

3, Ibid.~ "The Epistle of Zephyrinus- vol. VIII~ p,61ll; The Treatises
of Cyprian~ vol. V- p. 538. The Stromata or Miscellanes (Clement)-
vol, II~ p. 413. .

"4, Quotations in the 0ld Testament~ Toy- page 28,

5., Midrash Rabbah to Debarim 6.

Aboth I:12,
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The comment on this verse in the Talmud deals with the dis-
i'cussiOn of the Hallel of which this verse is a part and refers the
;Tparticular sentence .under conslderation to David.t A midrashiém
‘-comment also refers this passage correctly to Israel: "in the world
of judgmenﬁ“(}“ﬁﬂ ﬁﬁis%ﬁsraél is comparable to stones, as it reads |
hthe stone which the bullders rejectedqz Other paﬂsages'make theA
quotation. apply to David who dt first was a shephé"r'r.jl:° obscure and
| - unknown but who later became a king, “the cornerstone."d Interesting
'are the Tafgumic ingsertions in the verses 22-29 of psalm 118, We seé”
ﬁhat the Messianic interpretations to these verses were then already
quite forcible. "From Jahweh is this "the builders say: "it is
wondrous in our eyes" the son of Jesse says. '"This is the day
Which the Lord hath made' is sald by the builders, "let us rejoice
and be glad in it' is said by the son of Jesse.! And so with the
other verses; it 1s expressly stated by whom thé various reflfrains

are uttered and to whom they are applicable,4°

A final quotation to be considered in this division igs found in
Mathew 26:31 énd Mark 14:27 taken from the description in Zechariah
13:7: "I will smite the shepherd, and the sheep of the flock shall

' indicates

be scattered." The introductory formula "for it is written'
‘here, as has already been pointed out in various other places, that
the prophetic passages were regarded as predictions of the Gospel

stories, many of which, indeed, were invented to accomodated prophetic

passages. ©n the surface, there secems to be a similarity in the uses

——

1. Pesachim 11%u.
2. Midrash Rabbah Esther 7:12.
3., Midrash Shocher Tov -118; Rabbah Shemoth 37a.
. For comment on this passage compare Komméntar Zum Neuen Testament
aus Talmud und Midrasch - Strack anc 3illerbeck, page 876,
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‘made of the quotation by the prophet and the evangelist} Israel's
Jeader gone the people shall stray about without guidance; S50

Jesus smitten and put to death, his fold, too, will be scattered;
:’Again, the Church Fathers put a different construction on the verse:
fg Jesus was smitten, Lo be sure, but as a result of it, his sheep are
to be scattered to all parts of the world preaching the Gospel in his
pame. Jesus is represented as arising after his death and bidding
nis disciples carry on his work: "Smite the shepherd, and his flock

 shall be scattered."l

i

D. The Re jection of Jesus_and the Gospel Teachings by the Jews,

A second phase of the struggle between the upholders of the Gos~
pels and the supporters of the 01d Covenant centers about the rejec-
. tion of Jesus and the Gospel Teachings by the Jews .

The first quotation which 1 shall take up for conslderation
oceurs in Mathew 13:14,15; Mark 4:12, 8:183 Luke 8:10; and is borrowed
from Issiah 639;10: "Hearing ye shall hear and shall not at all under-
stand; and seeing ye shall see, and shall not at all percelve, for
' this people's heart has become gross, and they have heard heavily with .
their ears, and have closed their eyes, lest perchance they see with
their eyes and hear with thelr ears and understand with thelr heart
“and turn, and‘I neal them." "The parallelism between the conditions

of Ispael in the times of Isalah and Jésus is plain: at both periods
the nation was unspiritual,"? indeed, 80 gpiritually dead thab Isaiah
when uttering the word, knew thet there could not possibly be any
religious awskening. In the time of Isaiah the nation was addicted to
idolatry and sacrifice and similarly in Jesus' day the cry 1s against
.religious tpaditions and ordinances; "in both instences there was

religious fcrmalisma"z

gy T —

f%~~A»NQF@~D1alogue with Tryghom Vol I~ Decl2,
*Quotations in the New Tesbament- foy bage 9.
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There are numerous passages in the Church Fathers literature
which point to this passage as indicative of the rejsction of Jesus %‘@
v by the Jews. The hearing 1is explained as the hearing not with the ' |
| car but with the heart.! But the fact that the Jew heard, but yet
heeded not shows him to be a transgrasaoraz In another instance the
same Church Father Says that the Jews could nol see nor hear and for
this reason Jesus spoke to them in parables. To his disciples he bﬁt
rarely spoke in parables for they were able to comprehend his words .o

Some of the passages Which comment on these verses tell us that Isalah

addr@sséd these words to the people because when they saw Jesus they

4id not see who he was~ the Messiah "and an offspring beyond reason’ -t

for they had their senses blunted by‘“loving God with their 1lips but

“keepling far away with their heart." It occurs to me that this ques~

. tion is another very appropriate statement brought into the Gospel
narrative merely to account for the fact that Jesus was not accepted

by the Jews. Ip one lnstance, the guotation 1s considered by Ter-

tullian as containing an ethical significance. He pleads for sim-
plicity and modesty, for riches bring on and are occasioned by greed.
Through rjches "the heart of the people 15 mede thick so that they see

not with their éyes nor hear with their sars .

The Rabbis do not enter into a discussion of the meaning of the

verse from the point of view of its use by Isalah, Had they taken up

 verse by verse for theologlcal discussion we might have had interesting

comments, In one instance, we get a philosophical statement by Rabbil

Jose which may be related to our quotation:"woe to those who see butb

+ .

[

l. A, N, F.-Tertullian Against Marcion- vol, I1TI= p. 376LF.
2, Ibid,~ Tertullian on Modesty~ vol.IV- p. 82,
3, Tbid,- Tertullian on the Resurrection of the Flesh~ p. 568,
4, Tbid.~ Origdn Against Gelsus~- vol. IV~ pp&. 432433,

oration Concerning Simeon and Anna (Methodius)~ vol, VI-p.39l.
. mertullian Against Marcion= vol,I1Ill- D385,
5, Ibid,~ On Fasting- Tertullian- v0l.IV~ pe 1054
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of the light of the moon which will be as strong as the 1light
the sun; this. will be in the days of the Messiah,® "In this
1_o'u.x“ source parallels the use of the imagery ln the GOSpel but
Evterpretation and application by the two groups, respectively,

A peference Lo the coloring of the

=3

2)—!

calls our attention to Rashi's comment in Sanhedrin

of
respect'
the in-
q1ffer

Heavenly

“iin a considerable degree.
. podies with attendant trouble ls mentioned in another instancea "When
~ the sun will be in appearance like blood then will déstruction com®

upon the world; when it shall be comparable to sackeloth (FYO then

come; when 1t shall be like both then willl
3

 ' will the pangs of hunger
‘destruction and hunger overtake the worlds

Finally, there can he mentioned the verse in Mathew 27:9,10, in-

1;; correctly ascribéd by the Gospel writer o the prophet Jeremlah, but
which comes fron Zechariah 11:13:"And they Look the thirty pileces of

b silvepr~ the prilce of him who wasg ﬁrioed, whom they priced on the part
of the children of Israel-~ and gave them for the potter's field as
Lo confirn the Gos-

the Lord commanded me." It has been suggeated,

pel writer, that Jepemiah 32:7-156 may have been intended but this is

@: hardly posaible; there seems Lo bs no points of simllarity between

“the passages. Toy amends the Hebrew nsiXto <t which seend justi-

fiable in the light of the proof sdduced.®  The prophet tells how he

ijf symbol¥ically takes two staves to represent His relation to Lhe people;

one of Favor, the other a brother-liood Staff Bands,

unfaithfulness of Israel toward its Father, God offers to bhreak asun-

der the staff of Favor 1f the people be willing to discontirue thelr

The people accept counting

~
e e . e P e < RS ML i S TSRS
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covenant with Him, and be paid His hire.

————. e e e e e AT T .

1.Neue Beitprhge zur Erlautemdng- page Sll.
2, Sanhedrin 91b; Pesachim 68a .,
3. Succah 29a (Reference %iven by strack and Billerbeck).

4, Quotations in the New estament~ Toy page 69.

Because of the













Israel to return to habitable Palestine, "wheres every valley will be

reized and the high places brought low."

Tertullian, in commentlng on this>verﬂe, says:"®he angel the wit~

ness of baptism makes the paths straight for the Holy Spirit, who is L

about to come upon us, by the washing away of sins which falth, sealed
wl

in the name of the Father, Son, and Holy Spirit, obtains. In
another place he asks, for what end did He send His son? "To redeem
them that were under the law (Gal. IV:5) in other words, to make the

crooked ways straight, and the rough places smmothn”z Clement(cir~

gum 153-217) who after Justin and Irenaeus is to be reckoned the

“ founder of Christian literature says that the volce crying in the

wilderness invites to salvation. "John is the forerunner, and that

 voice the precursor of the word; an inviting voice, preparing for sal-

vation."s

Ag 1s to be expected, the Rabbinic literature interprets this

passage in its typlcally homilletilc fashion applying it at times to

Palestine itself, or giving it readily acceptable ethical interpreta-

tions. For example, the Talmud says that when one inherits a portion

- of God he advances to greatness, but if one becomes haughty God humbles

!
one; "if, however, he changes, God will raise him on high as 1t is

4 :
said: wwl' x'd 2> . In another instance the volce which calls is Ll
a voice of comfort; wherever Jeremiah utilered harsh prophecisgdes we @; %
. Mg
~ have parallels where Isajah anticipated him and soothed these pre- '

dictione; so we find corresponding to Jeremiah's prophecy:®the ways ;3;
: H pProp y 1

-~ of Zion are mourning, the prophecy of Isaiah:'a voice calls, prepare

i.:in the wilderness a way, eto. "0 Again we have the extreme opinlon ik

1, A.N.F.~Tertullian On Baptism~ vol.III~ £.672, ;
-2, Ibid.~ Tertullian Against Marcion- volaIll= p. 436, o
"3, Ibid.- Exhortation to the Heathen- Glement of Alexandria=vol.II-p.174. ||
.4, Erubin 54a; also Nedarim 59a. :
5, Midrash Rabbah~ Echa 1.
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ere that probably baptism is meant;lr or it will befall those who are
1,;mp(n,n:l,*t,em',;2 In another cormection we learn, according teo Justin, that
?"th& Jews hope in vain for salvatlon if they think 1t can be obtained
except through Christ;"rather the fate which will overtake them shall

 be that theif worm shall not die; and their fire shall not be quenched,"5
fiFurther he says that not merely being of the seed of Abraham will save,
Eif one be a sinnér,and faithless and disobedlent to Goda4 On the
;?JudgmentmDay an_@vereburning Gehenna will burn up the condemned, and a
f punishm¢nt devouving with living flames, He will be a sight for all
}'eyes to behoidaﬁ A most interesting comment is made Dby Lightfoot on
ai%his passage in which he adheres to the interprstation glven above and
attempts to explain‘thm_verses The allusion to the fire is naot that

of the altar, he says, but ta'that in the valley of Hinnomlwhere dead
bodies were left to waste or be burned. *Carcasses crawl with worms;
“Wﬁ'and instead of'salt which secures against‘wormﬁ, they shall be cast
f'into the fir@, and shall be seasoned with flames, and yet the worm
ghall not die. But he that is a true sacrifice to God shall be sea~
soned with the salt of grace to the incorruption of glory."®

Tn a Talmudic comment to this passage Herford believes he sees
f:'direct Christological 1nf1uﬂmCem? He holds that those who show any

:”1 Ghri3t1an 1eaning are consigned, by the Rabbis, to the fire of the hext

’vaOrld@ He points to the Tosefta passage whlch says that the Minim,

~apostates, b@@rayer@ of the Torah, those who depart from the ways of
~*ftthe congregation, everyons who sins and causes others to sin, besldes
1, A.LN,FP,~ The Homily Ascribed to Clement. vol,VIIi- p.519.

;2.‘» Ibid.~ page 20D s

3. Ibid,~ Dialogue witnh Trypho~ vol.l- pages 2167,

4, Ibid.~ page 264; 269, ,

‘5, Ibid,~ The Treatises of Cyprian~ vol.V- p.404; Gonstitutions of =
 the Holy Apostles- vol, VII- p,440,

Horae Hebralcas et Talmudicae~ vol,ITIL~ pps.425fT,

Christianity in the Talmud~ pages 118fF.
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the Fire of Gehsnna which was created on the second day shall neverv

be extinguished, yet God by saying on the slxth day that everything

which He had made was good, must have included akso the fire of

Gehenn&al

I shall mention also the quotation in Luke 4:18,19 taken from
Isaiah 61:1, 2: "The splrit of the Lord is upon me, because He has
anointed me toO announce good news to the poor, He has sent me to pro-

R

claim_release'to captives, and recovery of sight to the blind, to re-

lease those who are crushed, to proclaim the acceptable year of the

Lord,." The prophetlsaiah, according to Toy, addresses his brethern

in the Babylonian exlle, declaring that as God's spiritual agent he
1s coming in His name to announce the peOple“s immediate liberation
from captivity and their return to the land of Canaan. Jesus, however,

interpreting these words also in a broad splritual sense appllies Lo

himself the mission hersin contalned- he it is who will bind up the
vwounds, lead imto light those now in darkness, in short, free men

from ein and bring them s5alvation,.? Jesus, as the Son of God,is In

some instances also identified with the Heavenly Prilest and the Most
Holy, as in the quotation under consideration. "Whosoever, thersfore,

believed on the Heavenly Priest, were cleansed by that same Priest,
3

and their sins were blotted out," "Those eager in the pursult of

virtue are even in this life delivered from the bondage of evil; for

Jesus declared this as was foretold long before his advent by Isalah
when he said that 'the prisoners would go forth, and they that were
A

in_darkn@ss will show themselves,'" 4

l.Pesachim 54a,

2, Quotations in the New Testament~- Toy page 80.

3 AN.F,~ Fragments from Commentatles (Hippolytusg)~vol,V~ p.18la

4, Tbid.- Origin Against Celsus~ vol,IV- Book VIII~ Ghap., LIV-p. 660
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A vepse which will Dbe discussed in another connection and which
‘may be mentioned in pas sing pefore taking up the next chapter is the
verse used 1n Mathew 27:46 taken from psalm d? "My God, my God why
"hast Thou forsaken me?" Interestingly enough, we get here a real case
‘of pilpul when Tertullian interprets the verse as follows: why hast

. Thou delivered me up as an atonement for the people's offences 71

“However, turthcr congideration of thls verse falls 1061@%113 under

. another chapter.

.Since the Jews never fixed on & Mesqiah HD flnally 5.5 the

Christians, but regarded him ag one yet to c@me, they could not very

Mwell promulgate the doctrine of salvation in thb Christian meanlng.

As long as JeBUS is reputed by the Christians to have been the M@sslah
| there must be aseribed to him the power of salvation by belief in him
and aoceptaﬁce of his doctrine; otherwise the heralding of him can

“ have very little practical appeal. And certainly Judaism cannot adopt
the teaching.of vicarious atonement. History and Fate have compelled
it Lo play that role it seems,among the nations of the world, but as

a doctrine it has always been unacceptable to the Jews in the thi st an

senée“ Our literature scarce ely confirms Traces of 1t In the 01d

festament quotations.

‘1.A.N.F.~ Tertullian against praxeas-vol,III~ page 626,
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‘in the dihcussion held between Rabbl Jochanan and a youth as to'the
significance of the veprse: WIS Wi which 18 interpreted “gilve a
tithe in order that you may become rich," How ie this principle

proved? and the answer glven is thal one 1s not permitted to tempt

the Holy One in & case like this,® It is listed 2s the sixty-fourth
of the ”pﬂ:Ln x4 commands "unot to tempt the Lord thy God;" and the com-
mand is- eXp]aimed by mayipg that one should not tempt Cod g true
prophet more than 1s necessary. The word of God isg uttered by His mes-

SENLET s In this cormection we also learn that the food of the High=~

Priest on the Eve of the Atonement Day was carefully selected., Not

everything which he customarily relished was permitted to him lest he

be not pure and able to conduct the forgiveness services of the people

on the great Holy Day"- Ye shall not tempt him."?2

Mathew 19:26; Mark 10:27; Luke 1:37 have borrowed from Genesis
18:14 Lhe comment "with God all things are possible." (Hebrew: x€x’a
~a-v  {iR'A Tertullian goes into a very detailed discussion Lo prove

. that Lhe Son and the Father must be identical; "The Father is not the

same as the Son 1n such a way that both of them should be one, and

He objects to the Monarchists who

one or the other should be botha."
try to sever and‘exclude one from the other, causing nelther the Son

nor the Father to be held and acknowledged," so that He is not the

Father since He hasg not the Son." But, they (the Monarchists) say,

with God all things are pOuQibléuin True enough, but this state-

,“ment, answers Tertullian, must be modified, "For a barren woman to

- have a.child agalnst nature was no difficulty with God; nor was 1L

for a virgin to conceive." But to other things we must apply the prin-

really done a thing before ascribing indiscrimi-
1lling

¢iple ‘whether God has
nately the power Lo God 1o do all things., Some things he is unwi

1., Taanith 92, ’
2, Jerushalilh Joma 39a.
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Sinaic *snary Wt~ why was the natural order changed in my behalrl,

and alsg the order of the mothers; Sarah was captured for one night,

and de smote Pharocah and his eﬁtif@ householé, Esther said: "I

have been glven to the embrace of that wicked man these many years;

why ha 3t Thou not performed wonders for me; why hast Thou forsaken

me? Esther gays further that she fulfilled the three Mitzvoths a—v.d
whtand NI nréwn, why then has God forsaken her? Rabbi Pinechas in

the name of Rabbi Hoshaya said:"when our fathers cried unto Thee,

Thou didst hear thelr Cry¥..... we fast, afflict ourselves and pray

day and night, but Thou doest for us no wonders, My God, my God, why
nast Thou Forsaken me? "If we have no deeds to our credit, deal with

uﬁ"for‘the sanctificatioh of Thy name, "t In the Mechilta the verse

is used to'prove God a mervciful God rather than s severe judge:"God
acted toward me WiLh mercy, while He acted as a Judge toward my fathers."®

The words in Luke w8 46 "Into thy hands I commend my 9pirit"

geem 10O rapwesent the last words of Jemus, just a8 Mathew 27:46 dnd

Mark 15:34 glve the verse of psalm zz.u just quoted above as his

parting cry. the words from Luke are taken from psalm 01:6. In
the psalm, the words express the general committal of life to God'
keeping; there 1s no reference to death. At times when acts were
entered into, the future of which was not certain, such even as
nightly sleep the praysr was offered:"Into Thy hands I commit my

spipit,"ﬁ The Midrash tells how Balaam, called to curse Israel, was

forced to bless them when he beheld how dlligent was Israel in the

obsepvance of thelr Mitzvoths and the offering of thelr prayer3a4

et S

1, Midrash Sshocher Tov—~ 22,
2. Mechilia 44D,

3, Berachoth Ha.
4, Midras h Rabbah Bemidbar £0:19.
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Chapter IV,

Jesus: in Relation Lo the Law and the Prophels.

There remain to be considered

now a few gquotations which 1 have

grouped under the title of "Jesus In Relation to the Law and the

Ercphetsa" A number of the verses wvhich have already been discussed

might better have lent themselves to this theme; indeed, most of the

quotatiéns in the Gospels borrowed from the 0ld Tegtament are designed

to prove that Jesus was foretold and heralded by prophetic ut terances,

For convenience sake, however, I have subdivided my subject in such a

manpner as to include these quotatlons in ecarlier divisions. In Jesus

the 01d Law 18 supposed to have been fulfilled; he is at once the acme

‘and the consummation of the prophetic word. *Speaking as the world's

prophet, he not only revealed the future, but once and forever deliv-

1 Let us examine this claim

er&d'pot@ntially all truth to the world."

in the quotations which remain for treatment.

‘Montefiore calls attention to the fact that in the Gospel of
Mathew there are fourteen instances of the phrase "that 1% might be
Fulfilled" showing that the 1ife of Jesus becomes & pre-arranged ful=

fillment of 01d Testament prophecygg

A, His Attitude Towards Oathf,

ingrpeast

peme

Mathew B:35 quotes the verss: "Thou shalt not forswear thyself,

but shalt perform unto the Lord thine'oathﬁg" This quotation is a
free citation from Numbers 30:23 Exodus 20%7; Leviticus 19:12; Deut-
epronomy 23:21. This verse 18 found 1in the chapter of the Bermomn on

the Mount and 1s introduced by the famous formula "ve have heard that
it was sald to them of old time, .. but I say to you," This formula,

1; The Dictionary of Christ and Lhe Gospels~ vol.L1l- Art. Prophet-
P35 (Charles To Fe Grierson).
2., The Synoptic Gospels~ vol.1l- pe455.

jw)
















Elele
teaches hatred of fellownen? Of course, 1t would be folly Lo say
that the Talmudic literature contalns no passage which reflects a

difference in status between the Jew and the T3 pbut from this faet

1t does not necessarily mean that there was a law 1mposed; a5 Jesus
clalms, to hate th@ enemy e
T Mathew 9:13 also Mathew 12:7,. Jesus quotes from Hosea Gib: .-
"ﬁieﬁire mercy and not sacrifice." The Pharisees level objections
i .
égaihst Jesus for eating with the publicans and sinners ang for the
violetion of the Sabbath by his disciples. Thehjpe answers and says:

iGo ye and learn what thatl means '] desire mercy and not sacrifice.'"

'

By repeatlng the words of the prophets, Jesus thereby. testifles

=

to

the tfuth of their words .t CApnother reference of the Ghurch Pathers
éays~th&t Cod chese a place for sacrifice and it was left to teach
the people "that the place chosen of God in which 1t waes suiltable
that vietims should be offered to God, is His wisdom."® Hosea and
all the other great literary prophets taught the worship of God in
the'spiritﬁz By thelr emphasis on man's moral conscience with the
consequent, spiritual possibilities attendant th@ﬁ@on, the prophets
wepe never surpassed by any, Jesus and his sublime teachings.included.

The Rabb;g writings have this same emphasis on "love" whlch in

one instance they identify with Gemiluth Chasodim, In explaining the

verse: "Cod desires love rather than gsacrifice” we have the case of
Rabbi Joshua's meeling Jochanan ben Zaccal and bewailing the fact

that the Temple, the means of sin-atonement has been destroyed; bub
‘Jochanan says this fact should occasion no anxiety fokr by the doing of
charitable deeds a means of atonement has thereby been Offﬁred*fiﬁrael,g

¥e pead alsc that Rabbi Jochanen and Rabbi Eleazar both sald:"As long

R ]

1, A.N,F,- Irenaeus Against Heresles- voloI~ padB4.,

2, Ibid.~ Recognitions of Clement—~ vol.VIII~ p.B8%7,

3, The Prophets of Israel~ Buttenwelser~ pps. 308L1.

4. Apoth de Rabbl Nathsn 1:4 (page 1la), (See also Sukka 40L) .
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D. Monogamy and Adultery.

The general question of monogamy and aduliery whlch Involves a
departure in teaching in the Synoptic Gospels from that 1n the Oid
Testament falls rightly under the h@dding off the relation of Jesus to
the law and the prophets, We can introduce this theme with Jesus®
sentence from the Sermon on the Mount, Mathew 5:27 taken fromKExodus
?0314 and Deuteroncmy 5:18:"Thou shalt not commit adultery.," This
vergﬂ is quoted also in Mathew 19:18; Mark 10:19; luke 18:20., Jesus
éértainly could add nothing new ln hig interpretation of the passage
{0 the Biblical and Rabbinic comments on the idea contalned therein,

fltris sometimes belleved that by his emphasis on the sinfulness of
iustw"pluck out the eye that is offensive"- Jesus has gone in advence
of his predecessors. Job ol has surely advanced beyond the mere letter
of the law and has equalled the heights atitalned by the Sermon on the
MOunt jn this particular point. Montefiore remarks that the doctrine
of desire being "sinful is quite Rabbinic and can be paralleléd in the
Télmudﬂ“l Just one reference need be gilven from our sources before
passing on to a conslderaticn of the quotationg which fall under this
di_‘\'rision.: FUTH = rl’n (MX T"\‘\(m ﬂ"z.’z,ﬂ é,?;a iy God is loug~suffer-
iﬁg in every matiter sxcepi adultery,"

< A most . interesting and important quotation demands considera-
tibnn Mathew 5:31 says:"whosoever shall put away his wife, let him
give her a bill of divoré@ment;" and Mathew 19:7, Mark 10:4 have:

"Why then did Moses command to give a blll of divoree and put her
éﬁay?" Thesa versas can be considered together since they both involve

the law of divorce from Deuteronomy 24:1l., The laws governing the

1, The Synoptic Gospels~ vol.II-p.500; Gfs Mechiltias 77b.
2. Midrash Rabbah Bereshith 26,







70
" In Luke Jesus seems to glve no reason or justification, whatever,
fop divoree:"Whosoever putteth away his wife and marristh another
committeth adultery; and whosoever>marrieth her that is put away Cfrom
her huband, also committeth adultery.” (Luke 16:18). Moses, however,
permits repudiatlon for one reason or another. But the fact remained
s that divof@e did obtain among the Christians and to explain away the
"@ifficulty, Tertulllan says that Moses' and Jesus' t@achihgs are nehn
jcontradictmryn what Luke meant was that Jesus forbade putting away a
‘wife for the express purpose of marrying -another; but permanent and
‘ abso1ut@ prohibiltion of divorce, as Luke seems to imply, could not
bhavé-been meant. ‘Divorc@ for fornication 1s certalnly justifiablevl
Tertullian himsell refutes Montefiore; in his disputation with Marcion
ih@.eXpressly sbtates that Jesus confirms Moses. Lightfoot, who was a
1ittle further removed from the scene, and not very kindly disposed
toward the Jewish sources, says that "Jesus does not abrogate Moses"
permission of divorces, but tmleratesrit, yet keeping it within the
  Mosaic bounds, that is, in the case of adultery, condemning that
l1iberty in the Jewlsh canons which allowed it for any cause,"?
In Malachi (2:16) we read:"I hate divorce says the Lord God of
“Israel." The Jerushalil in comménting on this verse says that God
_Sanctioned divorce only to Isrsmel, but to the other nations He did
:nota"ﬁ Divorce then can have divine approval.

It may not be out of place Lo Qumte some of the Rabbis, thus
reflecting the feeling against divorce populaily -, Tt is a big mis-
take to pay attentlon only to strict law; private ampr@ssion and

practige may vVary greatly from that law. Rabbil Elazar says:"Over

1o AN om Teprtullisn Agalnst Marcion- vol,I11~ pps 40417,
5. Horae Hebraicae et Talmudicae- pps . 119~125,
%. Yerushalfin Kedushin 58¢.










+%§t the male and female arg_equal in every respect; this is tested
iﬁ the question of whether a woman incurs deathy when she kills.l’

Tn connectlon with this verse we learn thatl it 1s one of the
pasgages Changed‘for King Ptolemy:"male and corresponding feméle
organs Fe created them."® Similar to this pass sage is the one which
8ay9 thét when God created the first man He cxoqbed hLm¢XVS( 7/0Vo
nd

ra)

~that is the meaning of the verse 'male and fenale He created him.
God created the first man double, with two faces .o Ve also learn
that iilrJt mE) r0pre“ wnt Lhe fulfillment of the command 271 (718

" Beth Shammal says two males apre necessary for in the case of Mosg

c—.
o
fO
)
-

we see that his children were Gershon and Ellezar; 3eth U:Llel 5278
that it must be a male and female, for the verse reads : -UxW:L Rnrjtﬂor
Rabbl Dasn confirms Deth Hillel.?

T m o . I o e ] . .

The Talmud enters in, a detailed discusslon of wL&t 1 meant by
the verse,"And a uman shall leave his father and mother and cleave to hils
wife: and the two shall become one rle 'h, Rabbi Eliezar is interested

u

in establishing which blood relatives can be involved., He says 173X

means the sister of his father (the verse is considering a Noachlde

" who embraces Judaism); |X means nis mothep°é gister; Rabbi Aklba
says t'zx 15 the wife of his fabher- (B&X is his actual mother FJTI means
"he should cling not to a male; to his wife not to the wife of his
“fellow. "And they shall become one flesh"; thig exciudes cdattle and
beasts whé do not become one flesh." Theﬂcasnrjp tion of which char-
actérs are involved in this verse continues, so that there can be no

. 7] r “ 3
mistaking who are included and who are exciuded.” The Noachides are

forbidden incest ag are the Israelites For we read "'He shall cleavs

oo PR et o PR b AL S T AN T ORI

[a g B T i = 7‘0
L. Sanhedrin o070 L - ) i
5. Widrash Rabbah Bereshith 8:10; Mechilta 19a.
5. Tphidl 8:1; Meglllah 9a. '
4, Jerusha ]“T Jebamoth 7.
5. Sanhedrin 58a; Midra ah Rabbs Dereshith 18:7,
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