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INTRODUCTION

A. The Authorship

f : . The "Sepher Hayashar" may be called, to para-

~phrase enobher title, "the book wibhout sn author. O - ,

,perhaps we should say the book wlth so meny authors that ;
'»no déeision has- b@en reaehed as to who aotually Wrote the

book. It has beén . vartously ascribed to Rabbenu Jakob

vijTam Zerachya Halewl ben Ismac Gerondl,. and Zerahya Ha
Yewani.‘ We shall endeavor to prove, but then only by
75yipfer@mce;:that the author was actually Zerahya Ha Ye- .
wanl, . |
: The . volume has gon@ Lhrough many editions prob=-
ably m@nty~iour in number.l' All of them were not availablé
itor oxamination. Jt is not quit@ certain’ when the first

- edition was - pub]idh@d It appears to have been in Con= |

~fstant nople in fifteen hundr@d and bwentymsix (1526).

. Thls earliest edition was not available. The other moré Sk mwa&&%‘

~1mportant. editlons are as :ﬁ‘olil.o*«vsm3 PR “Vﬂkﬁ”
o Venice 15!411 (Octavo) , ' ;/fm ,;.;{j,{wwwﬁ@/& |

Krakow 1586 (quarto)
#Amsterdam 1708 (octavo)

#Frankfort on Oder - 173% (octavo) and also 1791




E' | swSulzbach 1762
Prague 1588 quarto (listed In Heldenheim's
catalogue)

#Zolklew 1765

S e T

Korez 1785 (0Octave)
Lemberg 1792 )octavo)
#Warsaw 180

#Frenkfort a. Main 1850
#Lemberg 1851

Warsaw 1875 also 1922

It 1s slgniflicant to nobte that all the volumes

"~ up to and including the Frankfort a. Main edition in 1850

bear the inscriptions PN U"R"')f O(\l"/f,’b ~U>D 790

T T L T T T T T s A I

They &ll, without a single exception, attribubte the author-
ship to Rabbenu Tam. This can be easily understood for we
know that Rebbenu Tam wrote a book entitled YU 720 .
This is a halachic book written by a Tosafist who was hard-

ly concerned with the philosophic~ethica1-problems. It may

be gald that the only resemblance of the two books.lies in
the title. As to content there ls no similafity whatever.,
It is quite evident from the style, content, and general ap-
‘proach that the two books could hardly have been written by
the same suthor. |

The edltlon with which we worked is the Franfort

a. Maln (1850) edition. This contalns a}highnGerman trang-
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leblon by Tsess Keufmen. In hls Introdustion he mekes oleay
that he wooepbs Lhe mmin&ém ﬁ%ﬁawﬁimﬁﬂgﬁ mdﬁhmwﬁhip of
Agulsl in his "Shem Hegdolim."  Amlel le of the bellief that
Zovacshys He Yowand wwm%%_%h@ Bephoy Hayashep, He ﬁﬂm&ﬁﬁ that
%h@w&HW&ﬂ n sonfunlon wiﬁh M@g&wﬁ be Bebbona Tam end almmf
».%émamhym ﬁ&iﬁw@ ben Ipase Jepondl. The &@mfmﬁmnm with regsvrds
Lo %mwa@my&‘ﬁm&&wi.b@mimﬁmmﬁ feorondl e atbyrlbubes S0 bhe Bime
’:immwi%? in nomes ";1;1,{&&@1 Favaohys Ha @@w&mﬁ} ;ﬂ? 2
(Rabl Zevaockys serondl Walewl)e He (Awulai) gobs thts Ldes
- feom L&maau@'w%nm the btrenelaboy Tesse Keufmay guotess
~J\;¢NQJ}D _}\VP)/\J“ ARIN ORI
;N’)’(;/Ofﬂ PP A Ny & P
-*P FC [ '),/Q/P' 7)5 U /YA
.ﬁDWM)ﬁ@o/—qu.JWY :
the - NIPRED _A)NIAN 4 of course, L the wellsknown book
by Bachya ibn Palude of whioh we will heve mors to say later
onis  Tho O DRIUA 194C  peservea %ﬁbm book of
Rabbl Joneh Gerondl {mmﬁ;%& be sonfused with Zeveohyn Falewl
ﬂf»@\iiﬁf*m'ﬁﬂﬁx ¥  In addibien bo NIYA ”)’7’«6 ha wrote
DAY AD4F end the A Do . The
o p!qQ;w) YO paforvred to i umﬁmu%ﬁ&&&y the worlk @f'%wrmﬂhya
)HQWYQWaﬂ&gﬁu i : ﬂ _ o
The Lemberg edition of LOSL assribes the book to

%@#ﬂ@hﬁﬂ ¥a Yﬁwmmi @m.ﬁhm tlble page. However, elnoe this

books Lg mﬁ?@iﬁ g reoprint of the sarlier Pranfort as Main

edition (1050) it throws no Light upon the suthorehip. Yhe
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publisher merely accepts the conclusion of Isaac Kaufman .
Tgaac Kaufman admits, however, that he can find no mentlon
of Zerachya Ha Yewanl in any of the wrltlngs of his per=-

1od or in any of the listings of prominent men. This

could lead omne to the conclusion that perhaps such a man ne—'
ver existed. The author of the criticism of the transla-
tlon of the D) Q1 VPO (Fr. a. M. 1850) says that
ne can form no opinion and that the question of guthorship

should be solved by scholars gquallfied to do s0. (This

would hardly seem to include the author of this thesls).

Dr. Tsalah Sonne has still another theory as to the
origin and authorshlp of the Sepher Hayashar. According to
nig opinion the Sepher Hayashar is the product of the Ital-
ian Sehool of the end of the 12th and beginning of the 13th
century. He cites here the ascetic influence and also men-
tions the influence of Bahya.8 |

Sihce‘we have no direct evidence as to the actual
time of the man it must remdn a matter for conjecture. The
Jewlsh Encyclopedia places Zerachya Ha Yewanl in either
the 1%th or foufteenth century. He ls a "Byzantine ethical
writer... Of his 1life no detalls are known except that he
was the author of an ethical work entitled Sepher Hayashar."

Meyer Wazman places Zerachya Ha Yewanl definltely
1n the fourteenth o@ntury. "he 1lth century produced a num-
ber of ethical bookg#, the most important of which may be con-

sidered to be the Sepher Hayashar (The book of Righteousness)
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by Zerahya ha-Yewanl (the Greek) halling from a city in
Greece (d. c. 159&)10 We note that Waxman is very indefinlte
as to the location of the city in Greece.

. Carmoly in an article in the "Israellitlsche Annalen"
placé& Zerachya at the end of the 13th century. In this ar-
Aticie»Z@raéhya 18 described as belng a close and trusted friend
of ‘a oerta"m Jacob ben Reuben, author of the Q7 "o
Aocofding to the Jewlsh Encyclopedle the famous Karaite Bib-
lical exegoete, Jacob ben Reuben lived in the eleventh cen-

12 :
TULY o Thlg 1s an é&ious dlgcrepancy. One who was sup-

posed to have lived Iln the thlrteenth or fourteenth century
can hardly be sald to be a close friend of one who lived in
thekeleventh century. Carmoly gives no reference which sub-
stantlateg the existence of such a friends“nip.l5

It 1s interesting to nobe that we find the Sepher
Hayashar quoted in the PIAD DI of Yartabez (Jacob
Emden) 18ﬁh'ceﬂtury, He m@nﬁions it as being a book.of
blous nature and credlts 1t to Rabbenu Tam. EE//W

There 1ls a reference Lo the Sepher Hayashar in *he

~IND 7173 of Abraham Saba, a Castilian preacher of the

slxteenth century. It does not mentlon the ahthor by name

but merely says that he should be blessed for having written
1%

guch a book.////f'
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Be The Man and Ehe Book

In his Introduction the author describes himself
a8 being‘a philosophep,one of those who have forsaken the
path of rellglon and morallty and are éngrossed in the purm
sult of riches, honor, and pleaﬁure.lé

The inherent plety of the man may be clearly seen |
in his frequenfrﬁsé of Biblieal gquotations to ‘substantiate

- his opinions. H@vuses them much in the same manner asvdo
the authors of the Midrashim of varlous types. ~ We will

cite just a few to show hils method.
1. Bibfical references.

| In his introduction he states that the value of
the precepts and the laws of the Torah 1s ascertalned by the
testimony of two witnesses, first by reason, second by the
prophebs. It wuld seem that by placing “"reason" first he
ié inclined to prefer the phllosophic truths to thosé_of the
prophetic revelations. Nevertheléss, whichever he may pre-
fer they must both be directed toward the Lord. e.g. con-
cernlng reason he quotes Jerehiah IX:2%2 |
5L AR YR (504 mm~ﬂ fp77ﬁ’ NMEP ,o,(' 3
This "reason" is to glory only Iin that 1t knows the Lord.
This 1s Important for, as we wlll later éhow, he condemns
all knowledge which 1s not directed. toward the Lord as vain

knowledge, which will lead to wickedness and sin. OFf course




he uses the Blblical word | 'fOQ’Dﬁ ln a denominated form -from
[E)@ in the same philos ophioal sense of the meaning |

of f2>6 bemng”reason,"‘ This is indicative-of hls me-

thod. He 1s noE{aJways correcb In the usage of the Words\

@ut he can be_forgiven as he onlj wlghed to glve his opinm
i;;é~;f groater auhhority by establlshing thelr basis in the
Bible., With regards to prophecy he quobes Hosea XILTe1ll;
" INIPY) /{/\ ’Djkl RIUCIPYD [~ ARLELS
For the same reason as abovg he states that proph@cj or rather
revelétion, or intuitivé'knowledge'is divinely in@ired.l7 /
In speaking of righteouéness"he guotes Blihu in the
Book of Job XXXV3é=7
lﬁ P20ya pp /vfol’& Keel Wl RN DA N33 Pp,
This 1s an alteration of the order of the verses . Job XXXV:6=7
reads as follows; ’
'g‘qg,m Y P/f(@@ I”RDY] 1 [‘,,é)_,‘ DA J\I(‘CI\"/“"/(‘ v.6.
AN, /?DQ’N NI if (AN DA J\/’)QS’ PRI T
Though he takes liberty with the order of the text he does
not mutilate its meaning. The question is that of a scoffer

which Zerachya answers saying that we do have a part to play

. namely: DQH‘ f),;,,o,)/ /Jfﬂ(\ ~>Urx f:{, ffg /f_/\,f)/;)f’ U’GI DPINA
f,,\ﬁ .)m/ NEILE i w@vf l) >4’rﬁ x| &) /_/f/)_m

An instance of the typleal rabbinJc method of usin?
the Scripture to prove a polnt is the use of Isalsh XLITT 27
in connection with the Genesis story of the creatlon of th@
1umimri@s.(ﬂs;m7) Pnr)p "’)/;‘mf wla /C’“)’;)J’D (5
0 - To prove thls he quotes Gen. I s 17
CQ,),”, [ yunl PO '7!',)020 /%n/)? ALK /...A'/

It does notsay : /WN@’» {:r wenl” but only g;’)/w? f:é’ f)f/mf
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This proves, to Zerachya's satisfaction,thét God created

thé world not out of any necesslity for himself but rather

that 1t should be & testimony of hils greatness. This bype

of Seriptural quotation shows that he must have been thorougg~

ly at home with the midrashle method of Biblical quotation.l
Zeréchya quobes Biblical verses galore. We have

clted just.a few 1in which 1Ls cohveyed the manner in which he

uses them. We do not believe that it\is necesgsary to clte

any mor@}varses ag they are used in much the same manner

as the plous men of all ages in Jewlsh hilstory have used

ﬁhem. His attempts to secure support for all hils theories,

whenever possible, from the Blble. It lends an aura of sance

tity and'pnyides his th@ofies with the support of the one im-

‘peccable authority which no one can dare to OpPPOSe.

2. Rabbinic Sources

Zerachya does nobt have frequent occasion to use
rabbinlc sources to support his ldeas. He prefers to rely
dn the Bible for his authority. However, a few instances might
be cited to give an insight into the author's relationship to
rabbinic literature and his method of using it.

One of Zerachya'g contenbionshs that a righteous
person should pay no attenbion to the mockers and gcoffers
who are prone to make fun of him. He cltes In support of
this theory the statement "And T am the Lord who has brought
you forth from?gb of the Chaldees," W%@ﬁ

i

(m) 030D oen _/”JW(;%/D Pl M?;,

J
-y
]

&

et

f‘ J I/. P
A

e,




B e

ham pald no attentlon to the scoffers until the very last

‘wag actually "out of the Ur (valley) of the Chaldees." 75

- Inal meaning of a text of the original idea does not sult his

~ . W B

This he takes Lo vefer to the mldrash of Abrahem being cast

¥

2
=

Into the flery furnace by Nimrod. God upon hearing hisg supéié “fih«
plication turned the wood of thofjre into living trees and | i& V|
made the furnace a garden spot. v : 9;ﬁm
The interes#ing thing to observe in this connech ion\gg’/
js Lhe obvious bellef of Zerzchys in the authenticity of this
midrauhic legerid. He uses 1t cin complete faith, believing

that thils story l1s concrete evidence to the fact that Abra-

moment. He dellberately puns upon the words 1340 R/ 4
to make them mean "flre of the Chaldees." The word AL

can mean fire. I am sure he knew that what the verse meant

{

The author either had heard this midrash or had ac- |

, i

cess to an orlginal manuscript. The first printing of this |
o : 21

midrash ocurred in Constantinople in 1519 or 1518. . We

are not sure whether he got it firom the origlnal Arablc or
the Hebrew translation.

Our author does not hesitate to pervert the orig-

purposes. He does thls quite cleverly as may be seen from
the following example, He 18 trying to prove his belief that
those who have never sinned occupy a higher place in God's

estimation than those who have sinned and repented. He quotes:

PN ‘_)'I( PINA px;waQ KL/ fypl /"//’7/*’;b
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"The completely righteous do not ocoupy the place of those

22 ‘ .
who have repented," Rabbi Abmbu unquestionably meant this

==

e

to mean  that a sinner who has repented occupies a higher;
place than those who have never sinned. T+ means that even
the completely rilghteous cannot'hopé to attain the exalted

-of one who has erred and having seen the ervor of his ways
comes back and repents. Zerachye does not let this bother
him. He needs a rabbinic statement to lend authority to his
bellef, which, as we shall see later 1g contradiction to the
accepted bellef of hils day. Hewggithﬁ;y Interprets the atate-

ment to mean the exact opposite of what was originally intenw-

ded., For him it means, that the righteous do not stand in the
place of the repentant sinners. . 0f course they don't; thelr
place 1s a higher one. We must say, however, that this is

not characteristic of the man. Tn his other quotatlons from

the rabbiﬁ which he always Introduces by 47 Vour

rabbls may Lheir memory be blessed," he is falthful to the
original Interpretation.

He has the greatest respect for rabbinic Wisdém
as he says, "TL ls obligatory that no day ahall pass without‘
‘study of the Torah, and the words of our rabbls, may their
memorles be blessed,..In the words of the rabbls one may
£ind ali the aspects of that which is prohiblted and that which
ls permitted. And (these words) make a Fence and do not lead
him to make a breach and commlt a sin, for they are more

clearly understandable than the words of the Torah whose mean-
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_ Y 2%
ings are obscure and concelled (llt. closed and sealed).

There ls a reference to a rgther obscure collectlon
of parablss, : ’DJN:;I 952!‘5 "f@ﬂ e This 18 a cdol-
lections of fables similar to Aesop's Fables. In 1t the
: animais areﬂﬁortrayed as discussing the wisdom of living and
government. It was origlnally written in Arablc and later
tranglated Ilnto Hebrew by Jacob ben Elasar. Zerachya refers
to the cat mentloned in the I?jﬂ?/ p[sz ’p@N . He says
"do not be 1like the calt who when 1t became old and was not
able to caﬁoh his prey, took the vows of a Nazirite. The
beaéts which fermerly feared him now trusted him until they
were caught In hls trap and he broke their bones."25 The
subject in commectlon with which thls fable 18 used will be
discussed later.

The author acknowledges the influence of Bachyals

NIPP C,’) N PIA which he pralses verjhighly. The
influencé of this work is_so pronounced that 1t can best be
1llustrated when we come to the ahalysls of the chapters of

the book. Here it will be shown the effect which thig vital

book had upon our author. At this time also will the Miamon-
Influene@ ‘
A

“idean ', .. also be made cleav,
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Ce Structure ggithe Book

- The Sepher Hayashar ls divided Into eighteen por-
tals, or chapters. The first one of which 18 called the Se-
cret of Creation of the World. ( PO’Z’D NEDP HO)
serves really as the foundatlon of all the following chapters,
inasmuch aé it supplies the speculatlve basls for the central
cbnceptioh of the book, which ls the worshp of God ( AND/AY

DN ). OFf the others, slx chapbters are devobed
to a definltion and description of that worship (Ch. II=-VI
and XIIT) four to penitence (VII-X), and seven to related
subjects such as the distinctions between the righteous and
the wicked (XTI and XIII). The foundations of the world to
come (XIT), +the accounting df man end his soul(XIV), the ex-
planation of the'time fitting for the worship of the Lord (XV),
the desirabllity of the world to come (XVI% and man should
be mindful of the day of his death (XVII).L- Thls divlisilon
of the chapters aoaordimg.to their content will be carrled

through the remainder of this thesis.
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NOTES T0 THE INTRODUCTION

Jewlsgh Encyclopedia. "Zerachya Ha Yewanl" Vol. VII
pe 661, col. 2.

Der Orient XI, p. 53l "Sepher HeVaghar!

Those wlth agterisk were avallable for examination by
author. All labter references are to Frankfort a. Maln
edition, 1850,

Azulal "Shem Hagdolim" p. H2ae

’)ll(p [OZIND ANSPD  of the Franfort a. Main editlon,
1850, Also in Der orient XI "Sefer Hayaschar® p. 535,
1bid. pe 535.

Der Orient XTI ibid.p. 5%5 (Stelnschnelder lists Dukes
as the author of the article on Sefer Hayaschar. HNoww-
ever, the article ls unsigned which would lead one to be-
lieve the editor, J. Plrst, was the author.

Tl o tofenr yom» prso
WIDH KN T,

Isaiah Sonne: p. 326
J@Wish Encyclopedia Vol. XIT, p. 661.
Meyer Waxmen, Hlstbdry of Jewlsh Literature, vol. II,
pe 276 £f.

Jost's, "Israelltische Annalen" Vol I, p. 155,
Jewlish Encyclopedia Vol. VII, p. Ll.

Jost's "leraelltleche Annelen' Vol. I, p. 155.
 Amsterdam 13y

Yaabez RInH ik

pan-An33 (. EI1A33)

P 2da

Sapa Mbrabham




16.
17.
18.
19,
20,

21,

22.
2%,
ZLLQ

25.
26.

w1y

Wexmen, 1bid. p. 277.
Sepher Hayashar Introduction
ibid. p. 2.

1bid. p. 25.
Jellinek, "Beth ha-Mlidresh" Vol. I, pp. 25-3l.

ibid. p. 25.

Sepher Hayashar p. 1483 Talmud Berachot 3hb.

1bid. p. 16%.

Steinschneiders "Hebralsche Ubersetzung des Mittelal-
ters,"‘pp. 878-9.

Sepher Hayashar, p. 166,

Waxmen: History of Jewlsh Llterature, p. 277.




THE SHEPHER HAYASHAR

A. The Purpdse of the Book

Zerachya Ha Yewanl explains hls purpose in wbiting
thls valume 1n his Introduction. The introduction, therefore,
ls given here in a free translatlon.

"Let us thank God and bless our Creator who has , g2

for He created us out of nothmng and out of naught He made

ug ??Wﬁﬁhlﬁén By means of laws, statutes, and righteous uf¢“%9 Q/fﬁ
judgments He permltted Hls face to shine upon us. And by

meéans of Hisg servants, the prophets, He made know to us the

path in which there was llght in order to place our eyes out gy hd
of the darkness Into the light so that we mlght walk in the gyfﬁ*ﬁ
path of His‘good Torah whlch 1s a tree of 1life to thém that
lay hold of i1t. '

He brealﬁd wilth Hls nostrils %he_soul the spjrit;’?f’mﬁMJ

of wisdom to give the fools cunning in order. that they might
‘know the right and cleave to 1t and to keep far away from

evil and to turn away from its path. And He instructed us

concerning His statubes and precious ordinances by means of 7

- two witness, flrst by meeans of the rabtional sense and second- s

1y, by means of prophecy. As 1t 1s gald concerning the ratilon=
g}wﬁgnsez- 'But let him that glorlebth glory in thils, that he

understandeth and knoweth me...! (Jeremlah 9:2%) And concern-

ing prophecy 1t 1s sald: "I have also spoken unto the pro-

phets and I have multiplled visions." (Hosea 12:11); in
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ordeﬂthat the fear of Him shall be upon our faces and His

Toralh between our eyes. Tor these two, (rationality and in-
tultion)

.,

of God, end they are the ladder by which one reaches the

~are the medla through which to approach the will
the highest chariot (referring to the vﬁ%n of Ezekiel), and
- they ar@»the\gggfggc@ to the gates of hope,

"Therefore 1t is incumbent upon us to glve thanks
unbo Him for everything which He has given us; and for the
good which He has caused us to inherit; and to ask of Him to
help us to do that which is right In His eyes: and to boll
of His greatness; and to attain the ultimate of perfection
by our fulfillment of His commandments, for on account of all
thls He created us. He dld not create us out of ahy need of
Hls as it 1s written, .'If thou be righteous, what glvest thou
Him, and 1f thy transgressiong beoomé multliplied, what doest
thou unto Him%' (Job 35:6~7, see Introduéfion). However; He

created us for His honor, and o show us the power of His might
and the extent of His grace, as 1t 1s written; 'Everyone who

ls called by My name, and whom I have created for My glory.t
(Isalah [3.7). 'Therefore, I entreat Him that my work may be
pleasing unto Him. Perhaps he will reward me for 1t according
to my Intention and not according to my meager abllity. Por
how can unimportant and mortal man approach the greatnesg of
his Creator?‘ For what 1s man that he should follow afterp the
long?)

king? (vigi that he shguld be eble to divine His intent

"I begin, with the help of God and say, I have seen

pAoy

e
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many worthy books dealing with the subject of the worship of
God, e. ge 'The Dutles of the Heart! by Bahya ibn Pakuda,
may his memory be blessed, and many other worthy books. But

thelr subject matber is too 'deep and men of our eneration

do not delve into them for it is too much for Lhelr inbellﬁ )ﬂM‘QWU%;?
S e /

gence, for the burdens are heavy,bhe d6b¢P6 is woak. “But’

. 1

these (books) will not lead to righteousness. The désire ofé
men 1ls evil from his youth and from these books the wounds "
wijl not be healed, for dally the ranks of the righteous grow g
thinner, All pursue wealth and property, and honor and haugh-
tlness. And the heart flubtters between them like & drunken
person, like a hero confused by wine. Hagerly he strives after
wealth, he does not hear the voicg of the teachers, he does
Iisten to ﬁhe reproaches of the scholars who warn him.

"And T was sick just as they. And I was like them
but I hoped that by reading these books pevhaps thelr Xﬁ}lﬁg f@w
hesrts, which are as flimt which cannot be moved from.their
place, would be convert@d. And When I'beoame overcome with Ry

JE

pain andg§§y the vanity of it all I said(to myself> in my a&@@gjﬁw/
{ ’ R
heart, why do you not seek rest which is good,, open up your g

LT

eyes and see, strengthen your deslre and you, gird your loins

and prepare provisions before the rwmumbrance comes. It 1l nob —
- has put words In your mouth and the answer upon your tongue, And

do not rely upon that'w%icb has already been published, only

upon that which your imag¢nation feelﬂ. F'or no one else knows /Qyﬁfpgf |

e ff'f’fa’ )
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your heart's mis@gkeskxcept yourself. Therefore no one else Wgy

[RSE————

can heal your wounds. As a poet says: 'How could a fool re-
pent of a sin 1f his own soul did notb warn him?*l My heart!
My heart! ILift up your eyes unto the heavens and comprehend
the wonders, the luminaries and their dominions, the moun-
tains and thelr foundations, the lands and bheir inhabltants.
And direct your heart to know who created them and arranged

the with such wisdom. Comprehend that they were crsated oub

of nothing and for what purpose? Comprehend the world and all
1ts accldenbs. Also the rlghteous acty of the Creator and His
goodnegs and compassion. And pay heed to themgiaguliﬁigy of NN
this mortal world which i1s comparable %o a gourd which appears
in one night and in one night disappears.2 Keep before vou

" iife and its anxieties, the constermation of the Day of Judg~
ment and the punishment of its jugment. And these things

shall be arranged before you and turn not them away froﬁ be~
fore your eyes. Then shall your soul be aroused to stand bdn
the path of wisdom between hope and dread. And love and rever-
ence shall draw you unto the worship of the blessed Creator. By
meang of the Ewo‘of them you will attdn your purpose and be
saved from destructlon. They open up the portals of hope and
salvation and they save you from the depths of iniquity‘and
they will be as a reminder, 1f you forget they will remind

you. If you sleep they will awaken you and 1f you err they
wlll warn you. In thls will be the good wages of your labor

and your reward will never be destroyed. Just as this trea-

tise alds you, so will it ald everyone whose needs are simllar
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to yours and[whose strength approxmmates you own. And 1f the

P 4 W D
wis;4ﬁen hav% no need for It p@rhaps a person straying from

the rational path may find 1t. And when }tMSQﬂQS”FO his
heart perhaps'it will arouse him from the sleep of folly
end it shall be as a reward for you as King David, may peace
be upon, sald: 'Then will I teach trangressors Thy ways;
and sinners.will return unto Thee.! (Psalm 51315)

"When I saw that this was good advice, pleasing to
God, I hurried and did not delay seeking that which would help
me , which would redeem me from Sheol. J'pqured out my thoughts
3§§w833~them together Iin a manner in which both the wise men
and the fools might derive some benefit., All who comprehend
them will understand the bages fgr the worshlp of God and
shall ascend, by means of them, unto the highest place where
there 1s a rest for the pure souls. THe takes to heart all that
which he owes to his master and he recalls the bitter aﬁd fear-
ful day on which he will no longer find help. And perhaps,
1f he takes these matters éeriously, he wlll desire to attbain
the place of the righteous and this desire will urge “him to
Imitate them and perform deeds like thelrs. I have not over-
Looked any matfer which humbles the heart or which stirs the
tranqull thoughts. All that I know and have learnt from wilge
men I have not held back and have put into this book. T have
called it 'Sepher Hayashar' (a book of righﬁeousniiving) In
order that it shdll make stralght the path to theIWOrship of
God. It is a path of 1ife to them that lay hold of it and
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lts supporters are happy. |
' "And God who reveals the secret and iggggns the /&HAM

tongue of the dumb, may He be with my mouth and direct my '
ﬁhoughts‘and guard my paths that I do not sin with my tongue.
May he place fine words in my mouth and gulde me in the paths
of righteousness and falth, as 1t 1s written: 'He restoreth
my souls Ee guldeth me in stralght paths for His name!'s
gsaked" (Ps. 2%43)

| It is qulte evident from this introduction that
Zerachya had a twofold purpose in writing thls book. Firsb;
all the availlable books dealing_with the righteous wayyof
life were too deep and profound for the common man to undepe
gstand them. Secondly, he felt a need for the expression of
 his own thoughts regarding what he considered to be the pro-
@ér way of life., By pubting th@m in a book he could ald both
himgelf and others who were in the same dilemma., ¥He proposed
to write the book in a popular style which would appeal to
the simple man and give him comfort and guidancea

Unguestionably Zerachya Ha Yewanil was greatly influenced
by Bahya ibn Pakuda. As we have mentioned before, he comments
that the "Hovos Halevowos" 1s one of the great works and
should be studied. However, he admits that perhaps this book
18 too deep and cannot be understood by the common people.,
The Sepher Hayashay 1s modeled very closely upon

the "Hovos Halevovos"., The latbter book has ten "portals!

or chapters dealing with specific aspects of man's relation-




ship to his God. Zerachya also has "portals", elghteen in
nuinber in which he deals with all the aspects of the rela-
tlonsghlp of man to God and vice~versa.

Tilke Bahya, Zerachya likesg to think of his book
ag being a means whereby the path to God shall be made straight.
Bahya refers to his own work saying, "I aimed to make the book
one of permenent value, a treasury of things hitherto unknown,
A lamp to illuminate men's paths and show them in which way
to go."

Similar to Bahya, Zerachya places the emphasis upon
reagon first. He states, as we have mentioned before, the
value of the precepts and the laws of the Torah is ascer-
talned by the testimony of two witnésses, first by reason,‘
‘gécond by the prophets. Bahya adds to these two a third,
ﬁamely traditlon. For Bahya, Reason, Scripture and Tradition
are necessary to understand the duﬁies of the heart., Ac-
tually Zéraéhya's idea 18 but a simplification of Bahya's
which 18 much more compleXo.

Like Bahya, Zerachya bases hils ethical system on
the recognitioh of the greatness of God primarily through the
"obgervation of Hls wonderful deeds. Bahya's natural philos-
ophy is much more fully developed than that of Zerachya. It
was not the latter's Intention to delve into the realms of
sclence to the exbtent that Bahya dld.

' Throughout the volume there can be seen the influ~-

ence of M}fmonides. This great scholar who was the filrst

S e s
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master of Rabbinle law to delve into the realm of philog-
ophy had his effect upon Zerachya Just as he had upon count-
less generations that followed after him. Tt 1 difficult

to point out preclsely those teachlngs of MlBmonides which

" influenced our author because of the time which elapsed

‘between hls lifetime and that of Zerachya Ha Yewanl. Many

of Mifmonides teachings had been accepted as veritles be=-
longlng to the public domaln. However, belng a philoéophér
of a kind, our author probably was familier with Miamonides!
works. Whenever 1t ls possible we will endeavor to clte the
philogophical sources from which our author draws his ideas.
From this point on there follows an analysis of

the text of the"Sepher Hayasghar.!
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Bs Secret of the Oreation of the World (Ch. I)

The essence of this chapbter i1s that God created
the world in order to perfect His name. oOur auﬁhor ar-
r}vea at this conclusion by the following method.

"All wise people believe and understand that in-
telllgence can undersband only two things, one, the Creator;
two, the created. And nothing else besides these two.pn And
so_we belleve that the Creator has no need for anything, for
anytﬁghg which needs something 1s deficlent in that which 1t
needs and by acquiring it becomes complete. Since the Cre-
ator ls complete therefore, He needs nothing. And since He
needs nothing (belng complete in Himself) we learn from this
‘that He created the world not from necessity. Therefors,
since He dld not create it out of necessity we must understand
that He created it as a free glft.!

There naturally follows the question Why did God
create a "feee glft"y Since he has proved that God.did not
need the world before He creaﬁed or after He created, Zera-
chya feels that 1t logically follows that God created bt fop
"our use" (the use of man), |
| At thls polnt theré ls an aslde, so to speak, a

departure from his main theme of the chapter. However, it

i1s extremely lmportant for the remainder of the book to be

P
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ator did not create the world for those evil oneés and those
who incite Him to anger, for thls the intelligence cannot
acoept."B.There follows an analogy, comparing the evil ones

to the peeling of a fruit, whlch, though bad in 1ltself, cov~
ers the cholce fruit within, Also, the righteous are compared
to the wheat which the sower sows, the evil ones are the weeds
which grow up whth the wheat. "The world is created not for
the wicked but for the righteous, just as the tree ls not
created for its leaves and cultlvated for the peeling but
rather for the frult which 1t produces.”

‘Then there follows a rather involved proof of the
creation of the world for the perfection of Hls name. "Pur-
thermore, we see the heavens moving to and fro. All that
moves must have a beglnning to ity movement. Once we know thatb
theré“was a beginning to the movement we know that this begin~
ning had a beglnning which was its creation, for the beginning
of motion ié its beginning. And once we know that 1t had a
beginning we know that before its creatlon the Creator had no
need of 1t. And 1f the Creator had no need of 1t before its
creatlion so did he have no need of it after its creation. For

L
the strength which the Creator had before its creation still

remains afﬁer lte creation. It does not increase, decrease
or change. And because 1t 1s so we know that just as He had
no need for 1t before its creatlon so does he have no need
for 1t after 1ts creatlon. And if you might say that that

force which obliges the Creator to create the world is the
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need (underlining ls the writer's) of the Creator for th@ g
é{; ap LAt :: "u ’ Aoy, é I{JW!

world then we say that the (tr@ng%h of the obligatloﬁ force“ f wmyw

the obligated one to do somethlng. And we know that there is

nothing to force the Creator to do something but Hls strength

&
forces the created things to become something out ofmggﬁhing.}ﬁ%ﬂ%%Lm

...........

And if you say why are bhey obligated to do 1t? In order tOfWM%Qﬂﬁﬁ
meke known His godliness and to show the glory of His greatness,
and to rejolce in His deeds. For when God crestes a righteaus

B man He rejolces in him."

Th@ perfectlion of God's name follows from the wop-
ship of Him. "For just as a king 1s not called a king until
he has a nation, as it 1s sald, 'In the multitude of nations
1s the king's glory' (Prov. 1l:28).eevss'And T will be unto

e

you for a God and you will be unto Me for a nation,! (Lev. 26.12)
O den
God lq compaped to & a&&g&e which 18 not csl]ed 8

j%t ?ymw
£ﬂﬁ%ﬁﬁ~Uﬂtll it Smitoﬂe "His stregth was not lacking beforo ?T/észi
~~~~~~~~~ P

He creatod the world yet through the creation His strength 3WW}%MW£W€

was added to. This is the reason for the creation of the
world."

For our author the world was made according to a
perfect plan, He goes into detail explaining how the various
parts of the bbdy each perform a function which 1s unique in
ltself and which no other part of the body could do as well.
Also thls plan is so perfect that even had God not told the
Israelites to make Him a tabernacle according to set specifi-

catlons 1t would have been impossible for them Lo have made
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Him one any different than the one which they finally did
meke. 1t was a perfect one adjusted to the needs of the
occasion., Bahya hasg this same theory also which heoborrows
from the phirsico-theologlecal argument of Aristotle./

Israel 1s the great sign of the plan of God's work,
and the cholce proof of the justlce of His works. The wicked
are the sign of the profanation of God's name.

"When a man plang his work he seeks to emulate hisg
dreator.. For when a man lg patlent he deslres to approx-
Imate Godvin this characteristic, and iIf he is charitable or
just he is making himself godlike Insofar as he 1is able to
do so. And so it is wlth the rest of the virtues of man."lo

We {ind here that through the worshlp of God man seeks to

patbern himself after God. It 18 the old Blbllcal idea of

Noah walking with God. "The worshilp of the Lord and the
reverence of Him ls similar to mans' worship of their kings
and th@if ﬁear of them. .Just as a king does not achleve com-
plete kingﬁggﬁrunless hig servants ave righteous and his
princes obedlent and honor him with all thelr mlght so ls the
kinghood of CGod achleved thirough man's worship of Him and
fear of Him; And even though His perfectlon would not be
impaired by the lack of thedr worghip, however, when the ser-
vant fulfills completely the will of his master and he 1s
completely the servant in all things then hls complete ser-
vitude. 1s evidence of the lordship of his master, even though
8 deficlency in the servitude 1s not a reflection against the

11
master!s position.”
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Zerachya explaing that he is oons;antly using sim-
1les In order that man mav best understand the nature of the
true worship of Gos through references made to famlllar things.
This factor 1s one of the most important feabures of the book.
Because of it the book does become readily understandable to
the common person. Our author reduces abstractions to con-
crete familiar terminology wherever possible.

"The soul is compared to "a flame of fire bound in
wood and not able to separate 1tself from 1t until the end of
the strength of the body and then the soul is able to return
to its source in the most high place. It has been explained
that the lower world 1s like the upper and the works of the
dwellers on earth is like that of the dwellers on high and
‘the two strengths strive to reach the above whichAis higher
than they. And there 1s no dlfference in the work. Fach
one strives to unite itself with that which it higher than it%ﬁ

We see here the influence of the neo-Platonic ldeas
of the "Bregdthren of Puriﬁy." Where Zerachya had access to,
or wag Iinterested in the writings of this Mohammedan school
1t is hard to tell. It would secem more likely that he took
- this from Bahya who was definitely influeﬁced by Arabic Phil-
osophy and by the "Brethren of Purlty" in particular.

We have now discussed Zerachya's rational proof that
the world was not created out of necessity. He states that
he placed thls proof flrst because it is eagier for man to

grasp 1t because of the analoples, similes, etc. Now for the
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the Scriptural proof. We will noL d§§1 at any length with this
proof as it is quite familiar and does not add anything papre-
tlculerly new. We have, in the inbtroduction, clted some uses
of Soriptﬁral quotation hsed as proof for one thing or an-
other. Zgggg@y'doea not dwéll at any great length upon the
Scriptural proof. In fact he allobs only a half page out of
approximateiy elghteen pages devoted to the "Secret of the
Creation of the World." "So we find testlmony in the Scrip-
ture thatlthe world was not created out of necesslty but spon-
taneously and as a show of grace, as the Scripture says, 'For
I have sald, 'Forever ls mercy bullt' (Ps. 89:3) and we fur-
ther find that all the good that the Creator dees for~ﬁis
creabed he does not do out of any need or obligatioﬁ but ra-
ther for Hls own sake, ag 1t is sald: 'For Mine own sake,

for Mine own_sake, I do, ¥ etc., (Ts. 18:11) and in another

place we see; 'I will heal thelr backsliding, I will love them

freely.! (Hosealll:5) and also: 'Know this day and lay it %o

thy heart that the Lord," etc., (Deut. :39). We have al-
ready explained the logical proof, namely, that the Creator,
blessed be He, created the world only that 1t wmight serve
Him. Therefore, behold we have explained by means of Serip~

e gt
buro and 10@10 the gsecret of the creation of the world."

As we have noticed the secret of the cretion of
the world 1s learned in two ways, by the rational method of
proof and by the Scriptural authority. @ur suthor devoted by

far the greater portlon of his exposition to the loglcal proof

«.«%ﬁa /g
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believing that 1t was easier for the common man %o grasp

this method rather than the proof from the Scrlpture. This
fact shedé a great deal of light upon the type of cultural
environmént in which Zerachys lived. Apparently the Arabic
phllosophers has made great inroads upon the traditional
bellefs of the people at that time, Furthermore, it would
seem, frﬁm fhe small amount of space devoted to the Scrip-
tural proof, that Zerachya did not belive 1t would have nespe
1y the afgumeﬂtativa value of the logical proof. There are
meny more Scriptural verses which he could have cited, had he
the mind to do so. This does not detract in any weay from
Zerachya'gqattitude toward the value of this proof. We must
remember that he hopes to clear up certaln questions for others
of his generation and 1s therefore gratly influenced by the

people for whom he is writing.




C. The Worshlp of God (Chs. IT-VI,XTIT)

L. The Pillars of God's Worship (Ch. II)

We now come to a definitlion and description of the
worshlp of God. At first our aubhor deals with the theore-
tical nature of the worship and then he turns to the prac-
tlcal aspects.

There are two condlitions without which the trﬁe
worship of God is ompogslble, namely, the possession of a
kind heart, for one who 1s good to men will also do good in
the eyes of God; also the bellef that only God ils perfect, and
that all-other things are defective, "The worship of God
rests on three plllars: one, the kind heart, for if a man is
kind 1n his r@létions wlth other men he will be kind in hisg
relations with God. And With regards to men, the Scripture
gays:"(And the chlild Samuel grew up and increases in Ffavor)
both with the Lord and also with men." (I Sam. 2226);

"And the second pillar is faith that everything
whilch exists indep@y@gq@mgf God ig defective.

—— gt

) "The third pilllar 1s to recognize,that God bs per-
f@ct."l4~
Out of these two conditions there arise three more,
Llove, fear.énd wlsdom which fulfill the requisites for the

true worship of God. "If there are present in man these three

properties, his soul; by its very néture, forces him to love

Ve ///
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God and when he loves Him then will his worshlp be completely
perfect, for out of love comes fear. Anyone whom a man loves
he fears (reveres). Butfii}ég%jp0$sible to fear someone o
without loving himgth@refore;ME say that fea§ 1s always bound
up with love but not always love with fear." Abraham
18 clted as the exemplar of the worship of God out of fear
derived from the love of Gods This is the most exelted form
of worship.
~ "The worship of the Lord derived from fear alone
is not thevworship of the righteous. ¥or to the nations of
the earth He sald: 'Shall ye not fear me9! (Jer. 5:22)etC...
But to the righteous he said;_'And thou shalt love the Lord,
thy God;1.(Deut. 6:5)...eto."l6
one Pessessing

There are ten characteristics which,this love must
have in order for it to be perfect love.

L. He must love God's law,

| 2. He must derive more pleasure form God's  worship

than from any other pleasure,

5. He must desplse those whom God despises and love
those whom God loves..

Lo He should regard his desire for worldly goods as
naught compared to hils desire for the worship of God.

5» BEvery labor, imperfection, and punishment shoul&

be considered sweet when welghed against his love of God.

w2
6. He shall not givefr@ference to any of his own —

e

work before that of God's work.
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7. He should make known to men his love of God and

~ boast th@reof,

8. He shall not listen to the volce of any ggmggggggw
or seducer when he worships God.

9; In thé event there are changes from good to bad
he should not abandon God because of them. |

10. His worship shall not be for the sake of recéiv-
ing a feward, for in that case his worship 1ls dependent upoh

o L7
something,"

\\w.,..—*/ T

Thére follows an elaboration upon these teh cardinal
points which.is foll- of Scriptural quotations exemplifying
the poigts mentioned. |

Zerachya 1s very careful to make the distiction
between love and fear. There lsg the love which comes from
pcoldental causesgs and which dlsappears when the accildent ho
Longer exlsts. There s fear which arises from the need.of
som@thing.' This is& not the fear which 18 conduclve to the
true worshlp of God. Only that fear which comes from love 1s
worthy. The way to distingulsh between the two fears is to
wolgh one's love and fear updn the balances of the ten points
enumerated. If the > fear 1s the impure and wicked one then
none of the ten polnts will be found. If there is a mixture
of the true love and the wicked fear, then some of the points
will be found, It depends upon which is predominant, the true
love or the wicked fear, whether more or less df the points are

¥

found., "Therefore that worship which comes from fear 1s unstable




unless 1t is of the fear which ig derived from love. "

Chapher OF Hhe paakn A,
In his,"Sha'ar Ahabat Elohim" Bahya states that

"The aim end goal of all ethical self~dlcipline is the love of
Godse.Those that are lmbued with thls love find easy every sac-
rifice they are asked to make for thelr (Gtods and no selfish
motive mars the purlty of their love. Thus was the love of
Abraham and Job, of Danlel and all the salntly martyrs,
filled with the Jjoy of self-sacriflice... A man may be as
holy .as an angel, yet he wilill not equal in merit the ome that
leads his fellowmen to rlghteousness and to love of God." +

We clearly see that in Bahya 1s contained most of
which Zerachya has to 8ay. However, Zerachya ls agaln much
more s%mple and can be much more readlly understood.

g Another element whilch 1d necessary for the complete
woéhip of God is wisdom. The three pillars of worshlp, love,
fear, and wisdom, are Interlaced so as to make on:imposéible
without Ehe'other with the exceptlion of love which can stand
alone, although imperfectly. Wlsdom 1s necessary because
"the fool who is without Intelllgence, even though he loves
hls Creator, does not know how to do Hls will and does not
- know the ways of God. And he will forbid the permitted and
permit the forbidden and he wlll not know and he will sin.

Hls love will be as a branch without a root, and as a bullding
without a foundatlion. However, 1f he has the love and acquires
the wisdom then he will recognlze the places of worship and

when 1t 18 fltting to add and when 1t is fitting to take mway.




And he will know the basis for the worshlp of God, its ways
and paths. And so it.is with any work that man ls accustomed
to do and knows well. If he is a fool he cannot do 1t as
it 1s sup@osed to be done for there might odeur times when
something new comes up which he has not learned and does not
know. If he 18 wise he will not be hurt after he has learned
the fundamentalﬁ}for from the fundamentals come all the ggst of
the variations and he will underbtand the new gubjects.”

‘Bahya likewlse has thls same conception of the im-

v cheter called

portance of wisdom. In his, Sha'ar Avodath Elohim'he makes
clear that the Law ié necessary because it enableg man to
steer a clear céurse between the degire, on the one hand to
lead a Sensual life, and, on the other hahd, there might be
the desire for complete abnegatlon. The first is destruc-
tive of soclety and the second the destructlon of the indiv-

ldual., Neither 1s desirable., The worshlip of God needs the

knowledge of the Law to make it complete.

2, Falth and the Pundamental Factors in

the Worship of God (Ch., IIT)

From the union of love, reverence of God, and wlg-
dom there comes reason. This plus faith, which comes from
‘reason, establlshes the filve principlesg which are the real
foundations of the worship of God. The faith, or belief,
must come from all three., If it is derived from only two of
the three factors then there are serious divergences from the
true worshlp. Furthermore, there must be equal parts of

love, fear and wisdom in this composition. "When falth ls
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derived from only two of tham, fear and love, then thilg falth

18 lacking. Also because of too much wisdom can falth be
lacking, as for example, the Epiéumans; thé'scofférs,‘and the
philosophers who do nobt belleve In the holy Torah¢, And thie

' 1s because of the evil ofvtheir'wiﬁdom.. If tog@th@f‘with this
evil wisdom there is an evil heart‘anﬁ evil chafacﬁériétics then
faith 1s compl@tely d@stroyéd. Not only through ah ‘evil heart
is love destroyed but alsgo throuqh the learning of eVll know-
ledge, And there is credted in the heart evil thlngs which |

destroy the flowering of the love and makes it a muddy foun-

tain. And when this deflcient lovelis joined with evil know-
ledge then all failth 18 destfoyed,"&l

. “ wrom reason comes faith. "Evevything which is de-
vﬂved from reason or from one of tho senses has . two powers,

one an inner and invisiblevstrength, and one, ‘an ocuter and
vislble strength. As for éxampl@, the four-eleménté.P?.Pvery
element has 2 power which guards 1t from destruoﬁion;and dig-
tingulshes it from the other elements, e.g., such aﬁ-tﬁe abll-
ity of flre to warm and the fif@'itself Ls the re#ealedfeSu‘
sence. And so 1t is with water ,jdust,'and‘aif‘}. E%ery plant
‘hag a power by which it grows and inéreases. And 1t keeps the
plant from harm and diétinguishes 1t from any other plant. The
body of the plant is its outward appearance. It has two powers
one revealed and one invisible."

"And so with animals. They have a strength of

moving, feellng, and warmth and their outer strength is thelr




bodies. They also have thr@é inner powers, one above the
other. The first is the elemental strength out bf which
thelr bodies were created; and a highér one, and one still
higher than the others,. ’

And so men have a fine tnner attribute and that is
the soul of wigdom and 1t 1s more hi@den than the power of
life (1. e., the power of the growth of the plants) and the
crude attributes of the body. | ’

~And so the constellatlon has an invisible inner
goul whichvis higher than the soul of wisdom. And the ecrude
attribute 1s the body of the constellation. |

And so, also, the higher belngs have an lnner soul
more @xaited finer than the attfibut@ of the constellatlions,
and also an outer attribute and that is the appearance which
ls vksible to man, e. g., the appearance of the holy beings
and anggls‘ And 1f our Intelligence was able to grésp higher
than tbis then we Would-describe them by these attrlibutes.

However, since God ls more exalted and aboVe_the
conceptlions of our intellligence we conclude that he 1s notb
like the rest of the comprehensible belngs possessing two
'attributes.?y |

This trichobomy of the body, soul, and spirit is
well known in phllospphical since at least Sristotle's time
and perhaps earller. We know that Bahya also had thls tri-

chotomy. Whether Zerachya took 1t from Bahya or knew of it

from other sources we cannot say. In view of the widespread
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prevalence of the concept 1t would seem reasonable that any

philogsopher of any note would surely be acqualnted with it.

- Bach group joing i1tself without any trouble to 1ts
own kind because there ls a common ground upon which they"
can me@t.VMan joins~himﬁélf to man, animals to animals, etc,
Since there_is,suoh a dlesparity between the attributes of man
(i. ®., his trichotomy) and the attributes of God ﬁhioh man
cannot understand because they are of a different kind we

must .realize that they are bhind our comprehension. Tt is

here that falth enters and becomes one of the five pillars
of worship. There 18 a point at which reason must stop be-

cause of its very nature of belng contalned within the limits

of man's body 1t can go no further,

A book such as "Hovos Halevovos" of Bahya is nec~

essary as a guide for the heart, to teach it.and direct it.
What 2 man's heart is able to understand detérmines the qual-

1ty of his worship. That is why such & book is of utmost im-

porbance. Zerachya 1s very Ffrank about his opinion of Bahya's
book and &t no time refrains from pralsing it.

| The retlonal factor in mén is compared to a seed
planted in the ground, The potentialitles of the seed lay
dorment and only reach frultion after careful attention,
So it 1s with reason. "Just as every tree does nob glve forth

good frult, so every soul does nolt produce good reason. When

the soll is good and the root 1s good, and careful attention

ls given, the resultant frult will be good. If the foundations
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of the body, which is the ground, are good, and the foundatilon
of the soul, which 1s the roobt, ls good, and 1f the dlscipline

which 1s the attention, ls good, then the resulbant reason
D

Cimlo}e

will be good." The true goodness of love and fear come
from reason. Without 1t there can b@ no real love and fear.

-The characterlizing feature of a wise man 1s that he
does things in moderation. If he does all things in moder-
ation he will be good .in the eyes of man and of God. Man
canhot Worship God in a fittlng manner without reason. There
are four factors which keep from him the proper worshlip and
destroy him. Theﬁ are:

.. He does not know the righﬁ WaY

2. He does not know the difference between good and

evil.
3. He does not have the fear of God.
_h..ﬁ@ does not belleve that there is to be a re=-
| ward for hisg deedg." (retribution)25

We learn that the worship of God 1s dependent upon
the completeness of man's reagson and knoWledge.26

The wbrship of God 1g the ultimate goal of reason
‘and wlsdom, All the efforts should be directed toward thils
final result.

The righteous who have never sinned occupy the higheast
‘rung. They realize that all is vanity. They do not indulge
in sensual pleasures. They busy themselves with the needg of

27
the poor and the redemption of captives.




There 1ls a great divide between the highest Intellect

of man and the essence of the Creator. The Creator ig inflin-
ite -and the intellect is finlite. If man were able to grasp
the conceptlon of God 1t would be a reflection upon the Llimit
of God, not upon the magnltide of men's intellect. The reason
for this 1s that men 1s created and God l1s the Creator., It
is unreascnable to expect that the created could hope to un-~
derstand all the aspects of the Creator.

UAnd know, truthfully, that there is né thing which

18 necessary to be atbributed to God. Neither power, life,

wligdom, exlstence or unity for God ls above all these attri- i

‘butes... We are forced to recognize only two forces which .

appear in these attributes."God establlshed the earth in wisdom"' ﬁ'§
(Prov. 3:19). We must describe Him by existence" in order to
eliminate those abbributes which belng withoul existence pos=
gosses. Namely, for he who does not have exigtence ig not

?Qxalted _nor does he have strength, nor does . » any work, good
A s "v

sy

or evil, come from him. Therefore, we must say that He exlats

God 18 not far away because He lg near; He 1s notb

‘He has certaln attribubes which are not to be Ffound in His

created ones. In fact, somebimes there are the opposite at- %k{?{
tributes. (e. g., God ls Infinite, man ls finite.) However, -
~Just as God was near to man when He created him out of nothﬂng,,§$j§
and pub into him life, reason and wtsdom go will He ever re-

main near unto hinm.
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5. A Prief Statement of the Worship of God (Ch, IV)

In this "portal" Zerschya gives a brief statement
of thé wofship of God., It 1s an attempt to emerge from the
realm of the theoretical and abstract and state speclfic rules
by which the true worship may be achleved. There are sim.:
methods of WOrshipping Gods

1. A person should assoclate with people who bestir
him ﬁo worshlp, e.g., wlse men, righteous men, the poor, the
sick, and those who are in trouble.

2. To avold the opposites of those mentioned above.

5« Bvery day he must set himself to the study of our
teachers according to his ability. And he should study the
Soeriptures. He should apply himself to the works of the right~
eous such as Bahya 1bn Pakuda. |

l.. He should keep away from secular wisdom except
that he knows his falth will be strengthened thereby.

5. He must be mindful of retribubion.

6. He must know all the aspects of worship. Some
come from the soul (Intellectual soul) others from the body.29
JFlrst will be mentloned those which come from the soul.

a, Falth. This 18 to have & belief even in that
which 1s beyond the powers of the rational
factor to understand.

b. Love. It must be a complete love and an un-

PUSSRRE—

selfish one. Also love of Torah, love of God's
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will, love of the wise men and thelr ways, love
of all who love the Creator, love of the poor
and the stranger. But one must not love evil
deeds and the earthly pleasures. And one should
not love those things which keep man away away
froﬁ God's worship.

Assurance. A bellef In the certalnty of reward
and punlshment.

Grace. He should worshlp God as 1s fitting. He
should accept with good feeling all which comes
from God. All the good things and disciplines
whilch come to him are by the grace of God.
Humility. He shopld not think himself greater

Ly

then any other men. He should assoclate with

the poor,

Sheme. He should be ashamed of his evil deeds,
Jealousy. He should be jealous of the righteous
moreFo than of those who have repented., He

should be jealous of the poor who, despite their

troubles never deslst from worghipping CGod. He

20

should be jealous of the non-Jews.

Reflection. He should reflect upon his origin

and hls desbiny and upon the greatness of the
Creator and upon the finitude of the world, etc.

Streggth of heart. He should be desirous of

worshipping God and strong enough to withstand
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the blandishment of those who would seelk to

distract him from that worship.
JePity. He should have pity on the sick and
on the poor, fools who have no fear, and
upon his servents and household.
ke Cruelty. To be cruel to those who oppress. And
not to have mercy on evil doers.
1. Giving. Yo give to the poor.

m. Wisdom. He should study the Torah and the

words of the wlse men. And he should not busy
himgell with evil works which destroy God'!'s wor-
ghip.,

With regards to those whigh come from the body, our
author enumerates the varlous pérts of the body and their
functlons with regard to worship. e.g., The eyés should be
kept closed when there is evil to be seen.51

| He concludes with the statement that the body should
not’b@ afflé;t@d too much. This is in harmony With'Bahyals

conceptbione.

lle The five Pillars of Worship: Reason, Falth,

Love, Fear, and Wisdom. (Ch; V)

Thls chapter discussesd the pillars of worshlip which
we have seen already menﬁioned. There is a great deal of re-
petition here prpbably for emphasis., Some greater detall
is added, however.

Love is divided into three categories; one, the love
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which 1s ™ for some selfish end, two,  the love of. comgrade-
ship, three, there love df the characterilstics of the beloved.

The latter ls the fine and btrue love.. It is eternal. This

18 the love a men should heve for God and 1s the plllar refared

t0oe

- Love 1s dependent upon the lover and the beloved. If
there are simllar characteristics in the lover as in the beloved
then all is good for llkes attract and unlikes repel. Birds of
a feather flock together. Ifla men has these characteristics
he will be drawn towards Goo’t..)L

The fear of God should be similer to the fear off a
gervant for his master,

An important foundatioﬁ for the worship of God, which
has three degrees, is now brought to the foré, The lowest de=-
gree 1s reason. Reason ls acquired through study, understanding,
e perience, and old age, and 1s the lowest of the degrees. And
from thisidégree man advances to the rung