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I1ITR0DUCTI01I

Rashi marks a new e^och in the history of Bible Exegesis1 Hither

to the prevailing method of internreting the Holy Scriptures was large

ly Midrashic. It concerned itself very little with the plain and ra

ft least were grounded upon the context. They invented interpretations

or

a

decided departure from this system. It biased the way for a new ap-

true to the original thought of the context.

Like all men who have Arisen above their contemporaries and point

ed the way to new endeavors, Rashi was the child of his times. His exe-

getic imthod was influenced by, or nerhaps more correctly, was the pro

of the age were conducive to learning. Various orders of the monks bu-

duct of his age and environment. The eleventh century was character

ized by a deep and earnest religious movement? The neaceful conditions

1) Zunz, Zur Geschichte und I,iterator p 02
2) Kronberg, Raschi als Zxeget, p.24
3) Geiger, larschandata.

of their own, which had not the faintest bearing upon the letter 

the spirit of the text? Rashi ' s Commentary to the Pentateuch was

tural meaning of the text. The aim in studying the Bible, (particular

ly the Pentateuch) was not so much to learn what it actually contained

Those passages which did not lend themselves for the purposes of Hala- 

cha were interpreted along the lines of Haggada, and the Darshanim of 

that a.ge were not content with the existing Haggadic expositions, which

proach to the Bible, one that was more scientific, more simple, more

as to search out the truths hidden between the lines; to find in the 
I

laws of Moses the bas^s for current religious practices and beliefs.
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nity to learn Hebrew from the Jews.

sire to get at the sources of religion. But the greates hinderaixce to

the times.

Their exegesis relied on the Vulgata and the Commentary of Hieronymus

which were full of mistakes and corruptions.

The need for a sound -

natural interpretation of the Holy Scriitures was great, and

the demand for the sains was beginning to make itself felt and more.mo re

It found strongest expression in the city of Troyes, the birth place of

Rashi.

Troyes was the seat of learning in the Champagne. Here large assetn-

so that Troyes came to be known as the ?rom here radi

ated the impulse to spiritual strivings throughout the Champagne. It

was therefore natural that here the determined effort should be made to

get at the true interpretation of the Bible. At first, attempts 'were

made to correct the Vulgata, but no amhjount of endeavor in that direc

tion could help. It only led to greater confusion. There was but one

solution, to approach the Jews,who were the only ones competent to in

terpret the Bible correctly; and both theologians and scholars availed

themselves of the opportunity. We are therefore not surprised to find

a growing love for the feehat among the Jews, corresponding to the ten-

7

Both employed the allego

ric method and abounded in symbolisms and legends.

y
Individuals used the opnortu-

I
There was a strong and manifest de

ll
2)
3)
4)

the study of the sources, (that is the Bible), was the poor exegesis of 

The Christians had as yet no Bible in their own language? '

Berliner, nschi Vortrag, p.
Ibid. 1
The Psalms were first translated into Trench 1100. Ibid. 
Berliner Blicke in d. Seisteswerkstatt Raschi’s. p 21'

blies of the prominent heads of the Church took place. In 10S9 a coun

cil was held in which seventy-five Bishops and twelve Abbes patticip&ted,

"City of Synods."

■ sied themselves with copying manuscrintsA
,x X n „ , „ x 2

er and a
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dency in th e Christian 7/or‘d.

ciple to crystallize the movement, and to .give it lasting expression.

to preserve the writings of the past from ob 11 lion. The great hand lean

to scholarship at the time was the scarcity of manuscripts. It is told

of Rabbi Elieser ben Isaac the Great th. t he never studied the Gemara

s ame.

of the citios tne worshipers in the Synagogs during the Festivals

had to pity by heart because there were no prayerbooks.

The cities of ,’,'orms and

Kayence, the centers of Jewish learning, provided against this handicap

by gathering together the commentaries or. the Talmud and uniting them in

to one volume, which could be used by all students. These compilations
or codexes, known as Kontros

They were public pro-them those of Rabbenu Gershom and Joseph Tob Riem.

Though he does not mention them by n’ame he of-years in these cities.

ten refers to them by sayingor ’n'paj) .

perty kept in the Beth Hamidrash and used as an introduction to the stu-

Rashi made exte'nsive use of these works in his student
4 

dy of the Talmud.

two outstanding personalities of their a.?e who through their works sought
2

1) Berliner l.c. p.21
2) Berliner, Beitrage z.lesch.a.Raschi-Commentare p.2
3) Ibid
4) Ibid

The foundations for Rashi's work however, were laid by Rabbenu Ger- 

shom ( Light of the ExileaJvJWHW d. 1028) and Joseph Tobfc Elem, the

Only the cantor

was the proud possessor of a written Machzor, which was very costly and 
a 

could be provided only by7 large communities.'

to tractate Aboda Zora because he could not obtain a copy of the

In may"
S-

(o/UaJiy] in norms, and I-erush ( wro ) in

Kayence contained the Comments of past and contemporary scholars, among

Already in the berinniwr of the eleventh 
k

century Menachem ben Chelbo and Joseph ben YakarJ sought to introduce a 

simple and natural method of exegesis as opposed to the allegorical and 
the figurative^ but it remained, for t lie master-mind of Rashi, their dis-
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d
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In this connection a few words may be in place concerning the other

sources of Rashi's knowledge, specifically those which a . ear in his Com

mentary to the Pentateuch -

The Bible - which we nay say was the prime source of his knowledge1.

and. inspiration. Rashi's thorough familiarty with the contents of the

Bible is seen from the numerous citations which rarely if ever are in

correct .

2. The Targumim - Onkelcs end Jonathan.

Sometimes he men-

refers the reader to the Targum itself.'

3. The Talmud' which ranked next to the Bible as the chief source of

his knowledge and from which he drew extensively in his commentary. Ra-

—'Shi carefully distinguishes between the Talmudic sources and those of

the Kid.rash.

n»« U’jpw.1 or jtb> .

4. Kidrashim

Tanhuma The Tanhuma which Rashi had before him was much lars-a.

er and more comprehensive than ours. Kuch that Rashi brings in the name

b. Kidrash Rabboth Bereshit and Vayikra (nil JrWX12 and

JtC. o c), L< c .

tions him by name and quotes his interpretation.
3

Targum Onkelos in his commentary to the Pentateuch 
2 

ivj. ether times he simoly
--------- ■' V x
Very often he differs with Cn-

4kelos and he does not hesitate to say that Cnkelos is wrong. 
,5

of the Tanhuma we now have in the Psikta Rabbathi and in Kidrash Avchir
7

which did not exist in Rashi's time.

nai xn-pn)

1) It appears from certain passages that Rashi's text differed from the 
Kassora.Ex.5^g,Rashi had the readingjixBni and not -n.xioni.Ex. 25?? Rashi 
speaks of pleonastic Waw in JlW.whicli is missing incur tex t.
Jen.25g he sneaks of de fecti vely spelled, but our text hastr^'B

2) Deut.32£4 ; 3) Gen47
4)/Gen.42q ; 20,, f) IIum.22,n
61/Babli.Rashi. was also familiar withthe Jerushalmi and the Tosefta. 
71) Berliner, Korn.u. d.Pent. p432.

These citations are generally made without mention of the book 
or chanter from which they are taken.1 <-<?■ j- ' <5. v o 1

[•jJlV C- < f ’■ v

Rashi makes abundant use of

His quotations from the Talmud he generally introduces by

Cnee he saysaiunn’»on u’j)/a7.6
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Most of his interpretations to the Book of genesis are based on the for

mer Kidrash.

b. Kechilta^JlVuo which formed the basis

Sifra - cited by Rashi as Torath Kohn,im jniJi, and uponc.

which he eased his interpretation of Levitcue, and

Sifre - on which he based his comtpents to numbers and Deutero-d.

nomy.

Pirke de Rabbi Eliezer which he sometimes quotes by name and of-e •

ten without mention of name.

a.

Saadia G-aon of Sura founder of Jewish scientific activity,c.

tenth century.

d. Menachem ben Saruk and Lunash ben Labrat, Spanish philologists

Menachem -wrote a biblical dictionary in Hebrewof the tenth centuiy.

which formed the basis for Rashi's grammatical knowledge.

6. Contemporaries among them Juda Hadarshan of Toulouse and Moses Eadar-

ehsn of Rarbonne, French Bible commentators. The latter was the most pro

minent representative of Midrashic - symbolic Bible exegesis. Here may

The above is but a partial list of Rashi's sources. Many more less

important and anonymous works appear in his Commentary, while a good ma-

Rashi's knowledge was therefore as

It embraced the entire field of Jewish learningvast as it was profound.

Surely there couldin northern France that could possibly be cultivated.

be none more competent than he to undertake the stupendous task of inter

preting the Bible and the Talmud, and none has ever excelled him in this

noble w ork.
1) For complete list see Berliner ,1.c. np.428-433.

5. Jewish authorities from the eighth century to his day. .

Eleazar Ha Eallir, on e of the oldest and most prolific of litur-

for Exodus.
a.  

also be included the instruction gained from Rashi's teachers.
Hl V. n V- r. ..... . e, V. ».+■ *■» o.‘ . + . *1 "1 -i . t c nr, n

glcal poets ( ) who lived in the ninth century.

b. Solomon ben Judah ("’Vlin ) liturgist of the tenth century.

ny of his sources are unknown to us-



CHAPTER I

TEE LIFE OF KASHI

Rabbi Solomon bar Izchak or Rashidas he is familiarly known was

born in Troyes, the capital of Champagne in the year 1040 . Unfortu

nately very little of his biography has come down to us. For a long

time the lifeof Rash! was shrouded in mystery and in legend. Hot e-

his birthplace was a certainty, until the great Zunz came end seven

oarated the trustworthy from the false and the historical from the

legendary and gave a true picture of the man and his significance in

All that we know of Kashi's childhood is the nameJewish literature.

of his father and that his mother was the sister of Rabbi Simon ben I-

Whether his father was a scholarly man or no, is a mooted ques-
But it is probable that the latter from whom he quotes two Tal

mudic interpretations, exerted a great influence upon him and imnlanted

in him a love for study viiieh led him to go to Mayence and Worms. How

ever he laid the groundwork for his studies at home. Rashi tells us

of th e T al -

As was the custom he married young and went to Worms to continue

his studies. Here he studied under Rabbi Jacob ben Yakar to whom he

held in great esteem and referred to

Ra

shi studied with him for some time, and then went to Jiayence where

he studied in the school of Isaac ben Juoa which rested under the spell

of Rabbenu Gershon "Light of the Exile."

1) I

2)
3)
4)

Rashi signed himself / r’w ).To distinguish him from others by 
the same name,he was'called .Berliner,R. ifortrag ,p • 2.
Zoiii and ,'.eiss maintain he was;3crliner and Bacher hold opposite. 
Sukka 40a.
Weiss, Dor Dor Vedorshov nt.IV p.284.

as ’H» andSWl hUpna’IiU .4
Upon the death of Rabbi Jacob, Rabbi Isaac Halevi took hie place.

saac.

ti on .2

how from his youth he tried -to solve the difficult problems 
a 3mud.



Undoubtedly it was his contact here withthe great personalities of the

age,and the use he made of the commentaries of Rabbenu Gershom that

inspired him to his life's work.

the many difficult problems sent to him for solution by the greatest

scholars of the time. Without any sign of ostentation Kashi modestly

Students flocked to his school

from great distances,even from Slavic countries, to learn the Bible

and Talmud and to his commentaries.

Rashi's great erudition and the knowledge of worldly matters that

he revealed in his conimentaries to the Bible and the Talmud ,excited

the admiration and the wonder of later generations, people believed

that he was supernaturally gifted, and that a prophetic spirit was in

his study. Legend took hold of him and represented him as having un-

and Persia. But as Zunz ably nointed out, he never had the means to

ries show that he never steeped on Palesinian soil. "either should ----------

he be accredited with great scientific learning or linguistic ability,

or German, and very little of astronomy and medicine.

1)
2)
3)
4)
5)
6)

gives his opinions and reveals not only his vast knowledge, but the
3 

nobility of his character as well.

as popular fancy would have it. He did not know 'ersian, Arabic, Latin
6

Already at that early age his rep

utation as a master of the Talmud was well established, as seen from

Schloessinger, Rashi ,His Life and His .York, p.227 
Beermann, Raschi's I,eben und Virken.
Kronberg, Raschi als Exeget, p.5. See Chofes Llatmonim,’ Resn.l and 2 
Zunz, Zeitsehrift f.d. Jiss. d. Jud, p.282.
Rashi believed that Euphrates bounded Palestine. Of. Sen.l5jg.
Zunz, 1. c. p283.

do so, while he himself never says a thing about them. His commenta-
5

dertaken extensive journeys through Italy, Greece, Palestine, Egypt
A 

r»rrl "D csv* T n n o r. v-i r\ rG

At the age of twenty-five he returned to 
2 

his native city and became Rabbi.

Rashi's student days were not free from hardship. He suffered from 

want of clothing ano food.’*'
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ac-

His keen in

tellect and clear eye found in Troyes a world as a school house. Here

indus

try and agriculture which he so accurately describes in his commentaries.

Troyes in the days of Rashi was the center of commerce for France and

Merchants from Italy, Flanders, lermany,.the neighboring countries.

September, and from Kovenber 2nd to January 2nd}. At these Fairs R .shi

in contact with Jews from all parts of the world, learned from themcame

and probably obtained mauscripts from them.

They possessedThe

They engaged in commerce andtwo synagogs

in farming, notably the cultivation of the vine. Most likely Rashi earnsi

livelihood in this manner. de often find him and his grandson. Rash--his

Rashi had three daughters, One,tocos

Miriam, married a pupil of Rashi, Juda ben Kathan.

founder of the Tosaohoth a secondin Tosaphoth, and Rabbi Jacob, or Tam

Thus Rashi perpetuated himself and his work through his family.Rash i.

Rashi's years in Troyes .‘.ere s oent in quiet and peaceful pursuits. /
Jews of Troyes livedur.der favorable ci rcumst.-mce s. 

i
that stood near the churches.

1} Berliner, Blickc p.4
2) Ibid p.7-14-

The marvelous secular knowledge which Rashi possessed is to be 

counte d for by the fact that he :as a native of Troyes':

Srain, England and in fact from all parts of the world came there to at

tend the Fairs held twice a year (from the 15th of July to the 15th of

Another married Meir 
w er e

hen Sanuel of Ramerupt, whose three illustrious sons, Rashbam, ( Samuel 

bon Meir) author of. many commentaries; RibamipiVr) Isaac, often mentioned

bam in the vineyards or at the vine press, while there are many referer.- 
p 

the wine industry in his works.

he learned to know the diverse trades an: ooeuiations, comrerce,



CJ

The latter years of Kashi's life were darkened by the Crusades

of 1C96 which brought great suffering to the Jews of the Rhine Val-

It is probably with refernce to tism that his commentary toley.

Isaiah 53y speaks of the servant of the Lord who undergoes martyrdom.

On the 26th of July,1105 Rashi passed away in the midst

Rashi has raiser a monument for himself in the above sense. His

has become immortal through hiswor^s which Lave. been a source ofname

light arh inspiration through the generations to this day.

1) Bacher,Raschi, Jahrbuch fur Judische Ceschichte uno Literatur'.n86 ff.
2) The Commentary on the Bible extends over all the books with the 

exception of Chronicles ,• Szra-llehemia and the last nart of Job , 
Chao . 40 p y _ 4 2 .

3) Jerushalmi shekalim II5.Berliner,"ur Charakterietik Raschi's.

Likewise his Selichoth which 

to this period1.

are their monuments.

are very sad in tone arc to be assigned

of his work on the commentaries to the Talnud and the-Bible.2

JJDDT ]D ,D7p7~rS>
"To the great men of spirituality we raise no monuments; their works 

„ 3



CHAPTER II

the cok.eht.iry to the pertateuch

The

task s:

sr-ii e a plain and rational interpretation, grounded noon the1. To

meaning of the words, their grammatical co retract i on and innatural

"The words of the Torah",the light of their relation to the context.

"are

But 1 have come tothey arc

At the same time due re-thegive

given to the Kidrash which was consistent with the basicto be

2

religious) which

had theii origin or sanction in the Pentateuch.

To carry out these two aims Rashi is for the greater part depend

ent upon Talmudic principles of hermeneutics. He shows his originality

ho wever,

meaning of the text; and secondly in his independence of thou git which

enabled him to ’select

literature .

in the masterly application of these principles which coupled 

with a fine feeling for the Hebrew, leu him in most cases to the true

gard w a s 

meaning of the text/"

To bring to the attention of the reader those Talmudic precepts, Ha- 

lachic (civil and ritual) and Haggadic(ethical ard

£ ) len.3y

1 ) vjC n • 3 3 o
?ix. 14 31^

the best from the vast storehouse of rabbinic 
y

O’pSbJiU ’ni-Ti
. gnsx ttiyvo Vu iioiw’b nvi’S >jhi

. iAth mH pwVn jpjv’ I’onrjkVi 
n-ravS) topro rune's1? tsVn ma-a. ts1? >jmi

. -)7tVT-)XT KljJJOT) Q17

Commentary to the Pentateuch concerns itself with two main

says Rashi, "are comparable to a rock which is shattered by a hammer - 

subject to ever so many interpretations, 

literal meaning of the Seri ptur es.
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The Commentary to the Lentateuch is not a unified, uninterrupted

exposition of the work under consideration, but may best be character

running co nn.en tar y, that is it consists of detached glosses

unon terms or phrases as they appear consecutively in the text. These

glosses or explanations are always preceded by the words they seek to

explain, and must be read in the light of the context in order to fully

appreci atethe point that R.shi desires to make clear.

Z

harsh criticism, and with Liber exclaim-

He possessed neither literary taste

But such a characterization is as wrong as it isestheti c sense.nor
There is a decided beauty and charm in his style which captivates

Hi s lang-the

uage

■"hatever he save, hefree from

Rashi's"originality, his creative force, hieclearly anl concisely.

play
2It has been well said of himnaturally.

nevertheless

is clear and pleasing, his explanations plain and unsophisticated, 

verbosity ,( ^1^*7) or flowery discourses.

to creative force. Rashi lacks elevation in point of view, breadth of 

of conception.

jjnvKix: *

d^a kii:
7,1 jj

ini'

Illustration; lien. li.g.

cun
Rashi:

outlook and largeness

to pa: s

"Rashi's wo lies do net bear -witness to great originality or better

' unju st.

student as he goes deeper and deeper into the Oonnentary.

says
literary taste", consist in this very fact that he did not seek to die- 

his scholarly attainment or literary ability, but wrote simply and

1 jWTTn h1?’ y>"7 H’n

he does not hesitate at times to employ the method of the

ized as a

1) Liber, Rashi, p.92.
21 >,eiss,l.c. p.288.

-rnsi o^iz/n _nx o’,n‘?s boa jtwkizl 
~n97iirj o’nS’.s nni /nai iiiJi nxi’n Vsp 

S’nhn*? -pS ,T>n xb’ ’»
- .... . ;7» Kij>r>n 
'l<n fn n1?)

n»w» /n-n
'bl JI^,~niiavjH

At first glance the reader unfamiliar with Rashi might be tempted
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Thus he

might otherwise be a dry and uninteresting literal exegesis.

Rashi'E Hebrew vhich is for the most part easy and fluent is a

.value of words.

Azulai said of Rash!, that lie

■< lov.s for no superfluous words beyond those necessary for

ofi th e text.

tion, to anticipate a question to forestall an unexpressed objection,

to refute a false interpretation or to throw. li$it upon the true

This is expressed in the saying,meaning of a word or phrase.

'in Rashi's time a drop of ink was worth a piece of gold.

2) Ex.17g; len.57]^. 3) Deut.25-,; gen.15g.Ex.3]_4.1) Jen.44yg;

?ftvc

composite of Biblical and Kishnaic, with a few Aramaism's thro.-n in

Rashi occasiona ly likes to lapse into the style of

He is also very fond of punning and explaining names, and of- 
9 ’ ~ Tn • 1 1 O T 1 TV 1 vn r* 4"'rw rr'v 4- I rs mv* m 4 n R

 . . Berliner.Beitrage p.31
jin'Cvc ^O1Q 7> n»77 7*pw F7 a’p-iu 

iron, w io = two and. jib “two

an understanding

explanation, but ever with that masterly skill and terseness which al-

r„ 11

5) Jen.180, 21g.
o7«.Ja7 •noiayfrom Koh.94 

cj'»nj>n ni’pn after B.Kota. 59b.
O’Aljn j

-Ju s vo I X> V* 7 =

5 here and there.

the llishna as well as to interweave in his te’t Biblical and Talmudic 
phrases.^ He is also very fond of punning^ aTlfl ovni

9ten indulges in Gimatrios, that is finding a thought in the numerical

"One or two words suffice for him to sum up an observa-

clever witticism,^

4) Jen.3g, 315;
6) Gen.l9£0,

Ex.lOgg,
7) Jen.3?

£ Ex. 1316

Barshan, in order to lend color and interest to his work.

But the outstanding characteristics of his stjle are his clearness 

of thought and brevity of expression.10 

could express in one letter that for -which 'others needed whole pages. 

He finds the fittest and most forceful expression for a most difficult

will often take the part of the persons in the text and ardently plead
1 2their cause, orhe will introduce a fascinating homily or a

striking proverb?5 Sometimes he will even indulge in a

all of which relieves the monotony and give a unique charm to what



13

One

sa?e

er

teaches, 'd4it

the follow-In

at a simple

Rphod 12x.2fff.and

8) Jen.l4£
4145

9) Jen.Sly

24i
10) Cf.his 

on the

a. a J iP’ D'toaiWTM sjiuj
TlJ^g jilt's = jipoisn un5»

anJ not-?3.tused. r.u;..o; h 
that Isaac was born when Abraham

commentary on the Lishcan and the 
boundaries of Canaan Hum.IV,..

11) I.iber.Rashi n.95.
12) den.12g. .
13) Ex.284. ”X?7 UTJVl U/n>t>

Lev-lpp;; Deut.32,„ ~7»sj« te
14) Jen.SH^g, Lcv.134.

numerically . This indicates 
a was 100 jTS.old.

However, when necessary he will go into ?reat detail so as to obviate 

any misunderstanding, and to mhke^the text Perfectly clear1-? so that 

the expression "to write Rashiinohas become proverbial for writing 

profusely and in detail.

Still another characteristic which oar.not escape the reader is the 

modesty of the author which appears throughout the Commentary, 

is overcome with a feeling of reverence and love for this noble 

who humbly and piously goes about his task to interpret the word of Jod 

at no time protruding himself or his own views upon the rage, but ever 

seeking to explain the text in the light of tradition and what he felt 

to be the original sense. >7hen however he has an individual view to 

offer he carefully distinguishes it from others', leaving it to the read-
13to take it for what it is worth, never does he force any explanation, 

he does not know the meaning of the word or phrase he frankly cays, 

know its interpretation” or"I do not know what

.'.■hen

n I do not

So much for a general description of the Conraentary 

ing chapters we shall treat in more detail Raehi's method 

and natural exegesis.



CHAPTER III

PERUSE HA-MIIOTH -- NATURAL EX3CESIS

We have statci above that Rsshi was dependent upon Talmudic prin

ciples of Exegesis to accomplish the aims of his Come ent ary. Talmud-

distinguishes between two methods of scriptural interic hermeneut ics

• pretat ion.

(laps ) .1. The 1’eshat

(sup-r).2. The Derash

" Peshat is the plain interpretation, where a law or passage ina

Scripture is explained in the most natural way according to the letter,

the grammatical construction and the spirit of the passage. Hence the

sense

"Derash (from vtt to search, investigate) is that method by which it

searched out, the artificial deduction,

Rash! made the feshat, which in the laose of time had fallen into

guiding principle in his exegesis. He based his inter ore ta-disuse,the

lexicography and grammar and above all upon clear and soundtions upon

2

is intended for certain reasons to interpret a passage in a more arti

ficial way which often deviates from the .lain and natural meaning.

1) T.iielzi j!ner , Intro. to the Talmud,p.117.
2) 2unz,1c.p . 376 •

judgment.

master of sound exegesis.

mentary on the lentateuch says, "Nieman! ist ihm an die seite zu zetzen 

naturlicher Auslegung sich befleisi.pt-"

The result of this method of interpretation is termeduo-ns th at which is

wo er

Talmudic phrase h’lOOT th e plai n me aning, the immediate and primary 

of a Scriptural passage.

In thi s respect Rashi was the pioneer, and we may also say the 

Mendelsohn in the introducti on to hi s Com-
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of synonyms and paraphrase. Illustrati on:

13q D’W)M/7 -

Paraphrase:

Very often however he will explain the word.

Illustrate on:

Generally he give the traditional interpreta

tion which is based upon, the current usage of the word or phrase

His thorough familiarity with the Bible en-throughout the Bible.

Oftimes he will

give a whole string of quotations which take up more space than his

c oilmen ts.

But it is his grammatical standpoint which stamps his exegesis

To determine the correot interpretation cf a word it

must be vi ewfl, in the light of the meaning of its sroot and also its

This principle is very well, illustratedgrammatical construction.

1) Ex.322 ; 210 ; Jen.lBf, .

way, unless he differs with some authority f e. g. Cnkelos or Jdena- 

chem or the Rabbis).

'£71 jriwn niDt>

Jen. -^20

136

/Ji'S \>J

7107/7 JhmjPb

’TO

J77’77 HO- VPW V/9J

U/’fc1? nVFDis u VJJ

‘ ubleihiin to summon with little difficulty axl the passages needed to 

attest to the correctness of his interpretation.1

den. 2fa Olio = ^’7T>I

Ex. 5g JlJIJJin --

185

rpr weJ -

M) ’X *?□/’ ox 7V/X =

Ex. 12g

Lev. 2531

25,,43

as scientific.

0’7^0/? ’du : nmn uMnb ^n/7”5
73-.' LDljy'? ’TO p7^$

Rashi does not say why he interprets a given word in a cettain

In explaining the words of the text Rashi resorts to the use
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and believes that the j inarS'sj) is not

and that the JIt is part of the root.

For say s he "

etc.

as

the J

letter vocalized

and the root is

conju-

involves the definition of 7/7V»’W>J .

b ut I say

e. g. D’t>a ywll Sam. 22.If it were from thearid means to draw out

rootvmit would not be correct to say //j'jpwbat 7z7'J)7V/’*3z'7 as

from M;T/j/A’t/P from □.«> and

But

in. his comment on Ex. 322. and Ex. 2lo> where in either case he dif

fers with Menachem ben Saruk.

In the first instan ce, Menachem takes the word OJibSjl, in the phrase 

D’bSo PM OjiVSji as meaning to snatch away - in the same sense as

if the J were not part of the root, the word as it is 

at nresent vocalized with a Chirik under the J would be intransitive 

(lliphal) and not transitive as e.g.pnrrS/l y OJinOjlfDeut. 28) omx

So in the case of every J which at time appears

from D/7 and

or the form migit be fP’JWU like pA,7 DJ/J7,X rD&Dl Zah. 3g.

belongs to that class of verbs which has a x'il as its last radical,

9
Rashi points out that Menachem is wrong; that the

gat ion fo’Tjjp _p/j7E/^7i) wh ich w hep jiaed -transit-iv-clv are vocalized with 

a Chirik like ^^7/7 ZZA7TT7 Num. 20 etc.

DD’n.X ,up» AX CPTt^N Gen- 31 

part of the root.

word means "you will empty out

radical in a word and at times drops out, like the J tn. ‘plJ , XW)J 

etc. , when the verb is used transitively ( ^><z5) the j is vocaliz

ed wi.th a Sheva, as in the case cfzrn.x ji,\ djixwji Sen. 45 also an$> djijiH

^7krt«X Num. 32 etc. Therefore I say tint the 

wirh the Chirik (i.e. the .J .) is cart of the root, 

in the noun and it belongs to the catagoiy of the heavy.

The second instance Ex. 2^0

Rashi quotes Menachem's interpretation as " I have removed him" in
the tame sense as W X1? Josh. 1,7®b'x!> Hum. 14. And he adds "

I
that it is not from the sane word aswwand twn’but from the root jiwK>
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, and when aieh verbs are used in the Cual the

says Rashi,

But I wont'er at this expression

other like it in the Scriptures

in the three places where it ( ■»? )with a similar vocalization except

But in all other places it is vocal-is used together with

ized with a Shurek e.g.

ter is not vocalized with a Sheva, the first is vocalized with

i

Therefore I would say in interpreting this expression cf scripture that

7ry is a substantive

off and destruction.

at ion as the one in Gen. 1^:

>yy 'n Jer.16 etc. Similarly every word

of two letters that is vocalized with a Melophum ( i.e. Cholum'whcn it

vengeance of our God was our salvation/" '< <-c< jXu.

Rash! shows his fine sense of the Hebrew Language in such explan

like 7ijiz pwy etc.

T#’ comes in the place cf the^'/je. g.'j/'Jl 'jyuy-

A very interesting explanation from a lexicographical as well

7I>71ike r,and JT>W like V)7bt). 

of the Scripture. For there is no

^7X77 J7A7 07Y- V/D Jl* X72Z. J7’17X72

grammatical standpoint is that of Jlityl ns Bx. 15g.

"Onkelos interprets these words 'my strength and my praise' that is

is lengthened by the addition of a third letter, and the middle let-
Shurek i 
v ?•

jy becomes »iy ; pi t pi ^n/pnp^z. but these three expressions of »»jrron »w

, the one here and the others in Isaiah IE and in Psalms 118

are vocalized with a Hataf Kametz ( i.e. Kametz) .Furthermore none cf

them is written VnKV but 777MJ7 ard all are followed by 77*] .

is not the same as ’vy and ./nwr not the same aeon»r, but that 

like O’»wa ’3.0V7 Be. 123 -- or ,-uo ’J31V Deut. 33.

And this is the praise (sung by Moses). Tim nivy}) ?j7

Howy77>jris construct with the word',7 like /t> and the sense

oi'^owis like that in 1 !Wji n^Lav. 25, ■ «an expression of cutting 

Hence translate the passage "The strength and the

Vu/ .
i *- rf \ &X4. f*.
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libraries have been written concerning the correct transalation of

this verse. Rashi renders it, "In the beo-innin? Of the creation of

heaven and earth, the earth was void and waste and darkness, and God

said Let there be light." This rendition he bases on sound arammati-

cal reasoning. 3 he points out is in construct state with

and The use of

' ssea

grammatical points ’and rules scattered throughout the Comnentary.’ ,Ve

Rashi divides the verbs into classes of three syllables, .twoVerbs:

hie Commentary for their various conjugation. He calls attention to-

conjuations and guards the reader against confusion.

6

The vowel points are designated as follows, Chatef Kametz for short

Tsere, Ratah Katan for Segol; C’nirek is the same.

Kametz; Shurek far Kibbutz; llelophum for Cholem; Kame tz Katan for
lo

. can mention here briefly only a few of the outstanding features of 

Rashi as grammarian.

syllables and monosyllables, and he lays dwon rules in the course of

-7 3-jz

The
9

Jtvxsex- the differences in vocalization between the various tenses and 
3 

, Rashi is handi-

This subject is given 
Raschi als Exe^et

2) Gen.49,q, jix.lPn
4) EX-.19J.8
6) Jen.29
10) Kronb^

a fairly comnrehensive treatment by Kronberg, 
, op. 34 -50.

is to be taken in the sense of jupjl. 

instead of the infinitive s/liis not unique. A similar case is Ho-

Ig/z 7-u.T in the sense of',7,£w/i-jut in the beginning of God 

speaking.

A fairly complete grammar might be constructed embodying the many
1

293

3) len.812, 17n, 441C, Ex.9ly
5) len.25

7) Gen.69 8)Gen.69. 293 9) Gen.29ie
erg, Raschi als Rxeget ,p.36.

capped by a lack of proper terminology and so.-etimes it is difficult

to fbllow him. The verb is termed , the root -770’or
. 5 ' >

and to conjugate . The tenses are ,77/7 »*•? for the Present; 
or '73.^11//’far the Rastjand zap^or ~r\ni> jiv\> for the Future.8 

Waw consecutive ( 1 ) preceding a verb In th e yuy ch arr-res it to so-7J .
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Some nouns like-77^and jJ-ngS

are used collectively.

tiv e sense when coming at the end of the word.

Rashi often calls attention to the syntactical relation of theSyntax:

"Invert the passage and translate it.

buy provisions

in the air.

llouns: The noun is designated by IlTDW. 

for masculineRJ-pj ^for feminine.

words in a sentence.
1 <

?3T y/tyf’

• 481*2‘

Particle st-Pit is used in the sense of from jnand, with.

71 is used interrogatively (at the beginning of a word and in a loca-

e.g. Gen. 41f7

Conjunctions: has four usages, conditional, temporal, causil;in-

terjectional ( if, when, becaus, and v erily ),KPT(1\'^X,Ani7,'x;j)/~//u.tp'yr7.
[6-en-

Dt^is used relatively, temporily and conditionally.

The two genders are

*<77737 070

)JW7*n ori,-)C7TJ JnahOie a freo.uent expression to designate that the words 

are not in their proper order and should be transnosed.

pr % nvy-rfy dw p xn ho)
Rashi: Invert the passage and translate .all the land came to Joseph to 

“IlZl'Bh «]d)’ 1X7. y>.X7i *?J1 • For if you translate it

in the order that is given it should say pa ~nzxV)\>.

Similarly Deut. 43q which reads ■yjsb'j'OB D1)] W’~D7>\>

Rashi points out that-yy^n ougit to be transposed and put after 

the verse thus reads "to drive out before thee nations greater and strong

er than thou* So in the case of Deut. 4lop7>j/9 Dr whi ch seems to han-- .

Rashi shows that this nassaee. is related to the verse above, 
.jmy 7(W< nr ,-jw 7*7 

Elipsis: Rashi calle attention to many eliptical expressions e.g. Gen.^5 

|’j7,1777Rashi: This is one of the passages that have shortened their 

words and hinted at the rest but net stated them. Sunply iwii/jj/ nur ,77,

Thus shall be done to him and thus and thus shall be his punishment.

1) Ex.25
2) De ut.4
3) also Gen.13..10
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Ex.I4n,

employs still another means to clarify the text.Very often he gives 
the equivalent of a word or phrase in the vernacular (French) .
Illustration:

lWl?
Jllb7T?3.=A (linteil) .lintel of door.

'i3 JJT79-fyp = (grenouilliere),frog.

Lev.lli9(cigogne' .stork.

Gen.26i4 ovL-vraigne) .work.

2513, VPjrr (dones) .given.

Laazim -(D’Ty<’) French glosses.

In addition to the lexicographical and the grammatical methods,Rashi

Ex.I2?

8.

•*■2, = 7’/Q7j7X (acoveter) .hover.

a’llj) - (!/’«/?*> ’T 779’1!/
(si pour faillance de non fosses),as if there ."ere no graves 

Hash! generally cites the French by ty^ri.The word l^^is of Bibli

cal origin. In Ps.II4i.we have the phrase, O’7\b>i> Vawu/’ jvisVi

ypl? 7^’• fjJ^has the meaning to talk uni nt e Hi gab ly ,to 

stammer,hepce comes to have the meaning foreigner^From the original

Biblical meaning of foreigner, came to mean the non Hebrew speak

ing native.In Roman times,in Palestine designated the Greek Final

ly,the term k^J>or as used in the writings of the commentaries

of the Middle ages is applied to all languages outside of Hebrew.Com

menting on Is. 3319 .Hashi says; 1’XW JllWlkn 7^X , t})!1? 7W3 .'DV
1 . pw1? QJW1?

1) Berliner interestingly joints out that e^ ery people calls its neigh
bor whose language it does not understand a stammerer.Thus the Jews 
called the Egyptians .The Greeks called the Romans"barbaros*
and the Romans .the German’s‘barbaruf* a word which etymologically is 
connected with "balbus", stutterer. Similarly the Plav calls his German 
neighbor "ni emi ec", the dumb or stutterer. Raschi.Kom.u.d.Pentateuch 
Anhang,n.437.



extant in the citations by Rashi and byJoserh Kara.In Rashi there are

literature of which only two literary Products are in existence.

not give as clear an insight into the every day life of the time as do

the needs of the time.

a

3)

1)
2)

"7> Ojl pVj\>2. .

the 3000 wdrds of Rashi with their references to the practical life and 
3

Berliner.Raschi Korn.u.d.Pent.,Anhang p.436.
A number of attempts,so far incomplete .have been made by various 
scholars like Hoses Landau, Arsene farmsteter, Schlessinger,at 
scientific study of these ’losses. Berliner gives a complete l^st 
and translation of the Laazira found inthe Pentateuch, l.c. p.439 ff.

about 3000 Laazimm scattered through the commentaries to the Talmud and 
2

the Bible.These French expressions belong to the same period of French
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was later misunderstood for pV1?!. or

Hence the writing of the word

Rashi was not the first to use French words. >’,e meet with them for 

the first time in the writings of Rabbenu QershomlThe second to use them 

was lienacher ben Chelbo-'-whose interpretations of Scriptures are only

"la vie de Saint Alexis",and. "La Chanson Roland'.' Both these works do

Schlessinger.at

and translation of the Laazira found inthe Pentateuch. 
References to other languages.

Deut.Sg TJW. Rashi says, tpjj rnvtu) wwa nu/ia x/n
Zunz is uncertain whether huj pw^is'reference to Asiatic or Jerma- 
nic language .( Zeit. f.d .'.'.isfe.d.'fud. p 330) Berliner .however ,is of 
the opinion that wjj »w> stands for Slavic.Hany of the students 
who studied with P.iishi/in Troyes came from Slavic countrieshen 
they returned to their native lands,they translated the French 
and Jennan in t heir manuscripts into the Slavic tongue .Bei tra.’e,pl4.

Rashi also gives Hebrew eouivalents in Fx. 12C),
mu.X 3en.41£g; len.29 ; / Deut.21



CHASTER IV

TAIMUDIC HERKEHEUTICS

tho Reshat,that Rasni showed his true originality.But Rashi did not

limit himself to the Reshat. He relied upon Talmudic hermeneutics in

l.The Derash

(S.Semuchin

The Derash.

,7e have seen how throughout the Commentary,Rashi labored at a liter

al exegesis.Again and again he asserts that he is concerned with the

reohat and not the Derash.Yet it seems that the Derash had too great a

fascination for him,and he could not tear himself away fromit.He labor

ed under the misapprehension that the kidrash could be made to conform

to the meaning of the text without doing violence to the latter. There

is an apperent conflicting tendency in his mind which finds exnression

ing those kidrashim only which came nearest to the meaning of the text

ano which would do no violence to it.He is therefore very careful in

the selection of his kidrash.If he finds ai.’.idrash which he feels is ve

ry helpful to a true understanding of the text,he will say warmly,

I

S.Rihbui and Miut ( ’7X7)

4.Harmonization.

general. >7e can distinguish in his Commentary,the following Talmudic 

methods of Scriptural interpretation:

in the statements of his exegetic method.Thus while he declares, 
1 _i . . _ ______„ 2

1) Jen.33?(- 
hen. 37^

'3) Jen. 3o

It was in his Rerush Hamiloth ( J77V>i7) V77"?V>),in his striving after

<X7^K> {>!» 2V'f> ’JcX) and again/ Jiwt, ’T’b xY/» .V7y>»

he i s evidently- couwromising with himself when he says, XJ7X3 <xJ> aA’7

3 ’-tatDiw’HR xupvs
He hoped to use the middle nath between the ?eshat and the Derash,us-
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"Here too we must rely on

"This Kidrash does not give the correct interpretation of the text for

many reasons.first etc.Therefore Isay,let the Scripture be interpreted

literally end rationally,and use your Derush elsewhere."

Senerally Dashi distinguishes between the Peshat and the Derash

Thus the Peshat is introduced by

This he does when the text Presents and the Kidrash edifies it.3ut in

stood the interpretation as Derash or Peshat.

1) len. l-j_
2) Sen.l4
3) Sen.3gg
4) Den.4g

or D~rro,

"This passage begs to be interpreted as the Babble interpreted it^or

D’7’7\ zja 7)>3. 
p

the Aggada.Cn the other hand when he thinks the I’idrash is far fetch-

Very often however he gives a Kidrash without saying that it is such .
Ttodrfhculty

This he does when the text presents and the Kidrash edifies it. But in 
A

such cases it is sometimes very difficult to jud^e whether P.ashi under-

J>'VTW7~riD j’A

ed.and has no basis in the text,he will say, 7777N ’UT>-r» k/*

"There are many Kidrashim on this Passage but 
they do not give the plain meaning"^or JX DT^t\ >ur?-r)3 w

‘pV T3.TW* nf "There are Kidrashim on this passage but 

tliis is its meaning'^Once he seems to be thoroughly exasperated over a 

given Kidrashic explanation of pjy/~r)J iff? ,7 ’Vi v/T * 3x.6g and says, 

>jz\ '^i jinx, D''>J.~r yan a7^n,7Kiu/wa lyvtbp
. jJ/7VJ7 DW'P’Tn) "71T TH)W9 ’pj) .N7y>»/7 -?O7A

or 7«/eaa or

X9WB.7 TlalVb while the Derash is indicated by jrw.v mTsi?
or, ~-7Hn t or ]^~r .

Aggada.Cn
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Illustration of feshat and Derash:

mountain;according to the 'Zidraehic interpretation,the mountain was un

rooted and covered them like a cover.

These illustrations show clearly the difference between the feshat

and the Derash.The one gives th e literal meaning,the other is ourely

the product of the imagination However not all the iZidrashim are as

fanciful as the above.Often they carry a weighty religious or ethical

iron is made to shorten the days of man.It is therfore not pro

per that that which destroys should be raised above that which
nrolongsf life).Further because the altar brings peace between

b> r

iron upon it'beoause they bring neace ,how much moreso then

wife,between familyand family .between a man and his neighbor.

7

will not evil befall the man who bgrin~s peace between man and

heut .4^ PW yj9>? ^U/'J

~T\)1 Zrbi!/7) 'pzop
Kashi: Ask all the creatures from one end (of the

world)to the other.This is the reshat and the Derash is,Scripture teach

es concerning the height of Adam which was from the earth to heaven.

Ex.I9j7tRashi:

According to the literal interpretat'on,at the foot of the

concerning
A

Israel and their Father in Heaven.Therefore nothing that de- 
b) f . <-«.

stroys should come unon it.Behold this acase of ~>n/m $2>.If
I J

stones which do not see,hear,or sneak theTorah says'Do not lift

truth,e. g. the Midrashic explanation brought by Kashi to Ex.202g 
-me

If thou wilt make untoAan altar of etones?do not build it of

hewn stones,for in lifting thy sword over it,thou hast profained it.

Rashi .Here you learn that if you lift iron(sword) upon it

you profaih it.Because the altar is made to prolon-’ life,and
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Here we have a lofty interpretation of the law prohibiting the build

ing of the altar with iron.hatever the scientific explanation of that

law may be,the Tnidrash did not concern itself with that.lt rather seeks

they had for him.

Another form of iCidrash Aggada found frequently in Rashi is the Alle-

faith.also the prediction of future events.

•Illustrati on;

px. 42 g Sashi:

3en.15i2,

Rashi:

Israeito the dove.This(passage) is

ken as

tod above.Cimilar A-idrashim are scattered throughout the Commentary .lTn- 
ne

doutedly Rashi had them in mind when^spoke of using the "Aggada which 
n

interprets the text correctly.One can readily see what a-fascination

(><« ~]wm JV'K1?

A very beautiful thought is expressed in the comment on v.io of the

gory, you,a figurative interpretation which finds in the given text an 

allusion to some historical person or object,or to some doctrine of

□’jy dm1? ; nui// rri
o>W

, ohiiii p'psj r>vyr-v)) jq1?
zm’M

nection with len.49j_gg the blessing of Jacob.Thus v.9

a prophecy concerning David who will aopear in Judah.

Ex.l5ii Rashi

Lev.26i£ 

this earth,is interpreted).

to find a moral significance,and comes to the beautiful conclusion no

same chapter .Abraham divided the oxen into pieces,(7/71’2) but the doves 

he did not. Remarks Rashi,"The nations of the world are likened to oxen, 

Israeito the dove.This(passage) is an indication ( 5»o) that thogh the 

nations come to an end and pass away,Israel will endure forever.

nx: 7)~)Wn tTJib?) !> Mn
Rashi ; (which clearly has reference to life on

An interesting illustration of the allegoric method is found in con- 

,-7 P 74 is ta-

that.lt


v.9

:refers to the Liessiah,v .io

v. 14 O'y^ ivn

A eimilar allegoric method of interpretation Rashi employs through

out the poetic oortions of the Pentateuch.

One could point out innumerable examples of ".aehi's use of the Aid

rash Berliner has said, ".lan behaupten darf.dass er zwei drittel seiner

the Kidrash as he found it.As already stated.he tried to-select the best.

to it,or o-

mitting parts as he saw fit.

But with all his care and diligent effort to give only the best.we

find Midrashim that are far fetched and of an inferior type.Rashi was

too faithful to the spirit of the '.idrash.and this often led him to wan

der away from his established principle of rendering the -eshat.Ibn

eshat. And. in his

works there is not one "eshat in a thousand.

geration.and is characteristic of Ibn Ezra's oynioism.Bu.t there are ad-

bathed- in the blood of children.

3)

gesamten Erklaerunren zuir. Pentateuch dem Talmud und Kidrash entnomn.en 

hat. "■'■Yet it would be misleadin? to conclude that Rashi simply embodied
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Ezra said of him,"Rabbi Solomon ,of blessed memory,interpreted Script

ures by way of the Derash,though he thought it was the 
3

" Of course this is an exag-

Even then he used it to suit his needs .remolding it,addin 
_______-..—-f-r. nc. Wo e-or. -F -5 +^

1) Berliner.Raschi Kotn.u. d .pent. ,Einlei tung 0.451
2) Cf. Den. 23gHP0U.^7 nhw1? TbD1? with Tanhuma avzn's; Ex.2o with Kechilta. 

Sometimes Rashi quotes the Kidrash partially,leaving”it to the rea
der to look uo the rest. Of.Lev.0^7,loo
'pyT 77-7773. 77'9'27,i’urth, 1839.

mittably numerous places where Rashi fails to live up to his principle, 

and even confuses the Derash with the "eshat.Thus e. g. Ex. JITS’)

he interprets (with traditionlthat the king became lenrous (-death) .and

ip? P’51? :

77(?’IZ/ A3’ *3 33

: he bears the yoke of the Torah like a strong 

ass which is laden with a heavy burden.
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us

ooror-

of the age in the direction of literal exegesis.

pradoxical though it may sound,in this -his fault,lies Rashi's vir

tue. As Liber points out, "V.ritin before the author of the Yalkut Shim-

oni.he revealed to his contemporaries among whom not only the masses

to be included,but owing to the rarity of books,scholars as well,aare

vast number of legends and traditions which have entered into the very

being of the people and have been adopted as their own.Rash! not only

popularised numerous k'idrashim but he also presevered a number of the

sources which are no longer extant,and which wihtout him would be un

known.His Biblical commentary is thus the store house of Midrashio

1) Jen.371

F

i
I

I
I

Israel,but the places where they sinned. (The 3-in "73TM3 =

It is to Rashi's credit that he himself realized . that he had fallen

short of his aim to give a literal interpretation.As Rashbam tells 

in his Commentary,he regreted the fact that he did not have the

A clearly Midrashic interpretation is Deut.I^ and ensuing verses which 

are taken to mean,not the places where Moses addressed the Children of

O’fvnj irnJi w'-psw •’hN’iiAt 7Vn\>w un~> nm
TUn 33 VldUC/ >J.\ W79? )J7J

7P7?’<V9 /T’n ,>77/37 77)9^7 7»V ’JIZYUIJ IJJltn
.ar 7X1 WT/VIBT) JWHftn '•S1? D-’VJTrt) V'l's

In Jen. fSjy.he indulges in a long speculation on ^7i\/7 .and how Lt.

Moriah was torn up from its place,anu went to meet Jacob.

tunity to revise his work and make it conform more to the tendencies
1

ly have ono hundred end twenty years until the flood.This he terms the 

"clear Reshat

A-striking example is his comment on Jen.14^^ X3’7 '• . 'lUlVi) J$!>
7>r>nSft7i W riy

Again, Jen.,7JV D’7WA77 77705 T’ii’ )r7>1 : (lit.man's days on'earth snail 

be limited to one hundred and twenty years,he interprets).Man shall on-
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lt is interesting to note,that durin-’ the latter period of Pashi's

life the movement in o-poeition to Midrashic interpretation gained

strong headway,and a whole line of exegetes arose who sought to inter-

fhmaya.

these great scholars sank into the background,and are how to be found

to the scholar ano to the simnle devout soul,and thus won its way into
the hearts of all.

I •
I
I

, Abraham destroys the idols of his father. 
Rachel outside of Palestine in order that

ponularity from age to age.
2

only in compilations or rare glosses,while Rashi's Commentary gained in 

i?jn5P3 7u/7-7’9
I'll XJIJW-IVY)

It was just because Rash! refrained from a purely scient ific.bare grain-

pret the text literally,among them Parcuel ben leir,Joseph Kara, 

Moses of Paris.Rabbenu Tam.Yet remarkable to say,the commentaries of

1) Liber, Rashi p.125
2) Kronberg, l.c. p.27
3) Cf. for example Jen. 11^ 

Cen.48y, Jacob buries 
she might pray for the exiles who would pass her grave in the time 
°f ilebuzaraden.

matical interpretation,and wote into his Commentary the many fascinat

ing Midrashim and legends?that it exerted such an irresistable attrac

tion to the masses.lt annealed to the heart as well as to the intellect,

literature." 1

masses.lt
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2.Ribbui aid Mint.

idea underlain;; this principle is that there are no superfluousThe

words or letters in the Torah, and if there appear such they have a spe--

Illustrat i on:

Gen.

Gen.

Gen.

Gen.

Why then does it say

there was no water in it? True, water there was none, but the pit did

contain snakes and scorpions.

Additional letters.

Ex. 12gg

One

Gen.

accepted by Isreal.n-rah to be

Ex. 13 g

worn on the left hand

Scelling.Defective

Reference to dominance of male overRashi, ? missing.Gen.

cial significance.
1

Gen. 7'SS”) : Rashi, two 7 s. One indicatesxnn nSoy.

OP : Rashi, in every other case the text does not say n 

but here it does.

131

female.

This indicates that they^'™/

The additional 77 alludes to the five books of the To- 

pj~r’ is written "full".

77-77 IX’iW T» 7)1 WITT*? .

1313

18? 7?^>7 77 Ij^'p ’ 2ashi:

3724 CPU

does it not follow that there was no water there?

777/7’] : = ?J’7-J7’7/,VP
7)1^1 W f’)7jl»

are to be

^7,7 J/.X pD.XJj.X DS .’

Rashi: T> 7) 0’777 DID*
DVW 11^/J >7/7 D> 7?7$)J t>YV>Sjr>v- 7hi>b  ___________ —-

DW?) O’V7 is a to'tology, but 0’77 = D^)^1 and o>^r»• QJjnMJ 

y,7 o’7b w)$8/

l>,x ,77 777/7? : From the statement th at the pit was empty

1) The wordsDD^X^H and ^extend the meaning of the text, ]», ,
and p7 limit the meaning.’ x>n W)0O ?7--en'“8 

Gen.2O5 ’
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the juxtaposition of laws or events a s recounted in the text.

Illustrations:

that

Sen. 211

be answered first

The above examnles illustrate the use of Senuchin to arriie at reli-

Rashi: Moses adjoined this rebuke to the incident of the

-iKvj) mi ?»*< vra
The Sabbath is connected with the fear of the father to

Lev, 19g

Rashi : say

although man should fear his father, yet when the latter tells him to 

break the Sabbath he should not obey.

3, Semuchin.(^O>Md> )

This principle of interpretation tries to derive a certain truth from

gious or ethical deductions.

usage, e.g. Gen. 23g J)□. >-p *

Raslii ; H/Wv? (This Parasha is adjoined to the prayer for

Abmelech to teachithat ne who orays for others, his need for the same will

But the Semuchin are not confined to this

Deut. 10 y , 

breaking of the Tablets to say, that the death of the righteous is as 

hard in the eyes of God as the day on which the Tablets were broken.
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4. Harmonization.

Rashi was confronted with many difficulties which the modern ex-
egete does not have.

pronhet Moses.

Everything in the

contradictions
in accounts. contra-

did not harmonize.Rashi

of view. If one under-

It must be

The Rabbis of the

them away.

his own way.

A very familiar example is the case of the difference

I If

The fact was that the Rabbis could not account for it.difference ? It

miracle like the other miracles, so they said.was a

one

po int 

stoo d

through the

If that is true, there is indeed r.o room for contra

diction in legislation or in the history of events.

J'lkVXJ T77X 77HT3. 71430? 777f "The words ppi and 7/0 W were said in 
» 1 exo re ss ion.

was not the first to detect discrepencies.

Talmud were familiar with them and tried to explain 

He followed in their footsteps, adopted their explanations 

and whenever he detected new difficulties, he tried to explain them in

in the 'word

ing of the sixth comriancment as given in Exodus and in Deuteronomy.

God spoke the ten commandments at one time how shall we account for this

In the true sense of the word however,

The Contradictions were only anarent from his 
not

In reality they were^contradictions at all.

the text clearly the contradictions would disanpear.

kept in mind also, that Rashi

Torah should be clear and have logical sequence. But hie keen eye and 

critical acumen detected much that would tend to disprove this hypothesis. 

He found everywhere traces of contradictory legislation

He therefore made it his duty to harmonize these 

dictions wherever he found them.

He of course believed in the literalinspiration 

of the Torah, and its transmission as a unit to Isrea

Rashi quotes this explanation to Ex. ,2C8 aid Deut. 512,

Ex. 1215 contains the law ji/io OW jpthw while in Deut.l60

we read _n)V» . Says Rashi ?7d9 $0^’70
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n

eat Matzo every day of Pesach. The second however, tells us that it is

not And by the principle of (the

the seventh day is volun-gencr.nl and the as

tary so are the other six days voluntary.

A Rabbinic principle of harmonization to which Rash! resorts very fre-

m

Illustr ati on;

contains the law concerning Pesach and is purported as having

the opening chapter of numbers tells of God's command to Hoses to num-

Logically, Hum. 9j_ ought to ^recede Rum. 1. says Rashi, from this you

learn that there is no fixed order in the Torah.

Hoses tells Aaron to take some of the Manna and place itEx. 1633.

Aaron does so and nuts the Manna before the Eduth.before God. But

Rashi therefore saysthere was no Eduth

" this nassage

it is written here in the Parasha dealing'with the Manna.

Biblical critics are generally agreed that Gen. 1-2 are two paral

lel accounts of creation (so called E and J 1 Rashi finds no difficulty

which speaks of living creatures asin harmonizing them.

f orms

Similarly with regard to the creation of Adam and Eve.alluvial mud .

, Ex.14^9 , Hum.9^, Lev.Sy

or tent of God as yet.

was not said until after the Ohel Meed was erected, but

1) G en . 6 3

;M $7>v£/72Z//7 yj-’xw
In ether . ords the first is the general la?; which would exhort all to

7/7)

a duty to eat Matzo on the seventh day. 

particular £Sjapi I07&1, just

Hum. 9y

been given on the first month of the second year after the exodus, while

quently, is that expressed in the phrase, /77Z777 - --------- ------ ------
> 1 1

There is no fixed order for the sequence of the laws in the Torah.

Thu s Gen. 2^ 

being created from the earth and Gen. Io which speaks of living 

as created from the water are harmonized as being created from the

ber the Children of Isreal,given on the second month of the same year.

gencr.nl
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From Gen. one would be led to believe that man and woman wer cre-

Eve is created later from Adam's

rib.

general fact that Adam and Eve were created on the sixth day and in the

second, instance gives the details of creation.

A few more ex armies .ill illustrate the nature of the difficulties

that confronted Rashi and how he over came them.

cattle as well as the people are smitten with

above reference is to the cattle in the field.Only they died.Those people

who feared God brought their cattle in.It was these that that were smit-

make hie name known to

7
.Thus God did reveal

did not know Him as He really was.because He did not fulfil His promises.

the

time is much shorter. Accordin'’ to Rashi we must reckon the sojourn from

the birth of Isaac,which in round numbers equals 430 years.(This conlu-

which is taken to mean

well enough for Rashi who was not worried

o-riX3-:l'he

boils.But does it not say above (v.6.)that all the cattle had died? The

Ex.l2qQ; Here we leran that Israel’s sojourn in Egypt was 430 years.

But figuring the years fromthe entrance into Ro-ypt un to the exodus

ten.

Ex.63 gn^TZJ God tells Hoses that he did not

the Patriarchs. But we know from the preceding events that the patriarchs

y/RT 7,7 o
These ''harmonizations"

But in Gen.2f£

Rashi points out that in the first instance Scripture states the

did know Him by name. Has Rashi,

’h>V JDJrhX D7>^ zr>77j

’7R.T ^jzYJ... '7) nsw

himself as ,7/,7’ to the patriarchs,but not in the full sense,that is,they

sion is arrived at through a a.icrashic interoretation of the passage,

I1? iT'iTV'ft .

will not satisfy the modern Critic,but they were 

with''Higher Criticism' and 'codes.

127 

ated at the same time.



CHAPT3" V

T.l'IXTIC PRSCSPTS

If Rashi fell short in his endeavor tc free himself from the current

method of interpretation, and to gi v e a literal interpretation of the

Pentateuch , he was however much more successful in his second aim, to

>
I

deduce from it the oral. Rashi's profound knowledge of the Talmud enabl

ed him to point out these deductions with great ease. His commentary a-

bounds in them, and as such might be called an encyclopedia of Rabbinic

law.

The wide range of the laws cited by Rashi is seen in the fine points

of casuistry regarding Zianuia, discussed in his comment on lev. 11. and

the prohibition against suicide that he fihds in Sen. 95.

irg ,-?ro’nU) ar e indicated in Deut.12 ; the orohibition against eating the

limb of a living animal shows that the

eent, and Jen. 15g that if she is childless during a period often years

her husband may marry another. Rashi finds the belief in

resurrection indicated.

■34’

The laws regard-

Gen. £^57 

contains the provision that a womsn is not to be married against her con-

V777 in Gen.94.

’J)Tdates back to Korach.

In Deut. 11

present those Talmudic precepts which as he believed had their origin in 

the laws of Idoses. Rashi was of the firm opinion that both the oral law 

as well as the writ ten,. were given to Isreal^__

at Sinai. It only required a keen understanding of the written Taw" to

Hum.16g

oractice of Duchan dates back to Korach. 3x. logg, is the basis for 

the Rabbinic lav; concerning the "Four ells" on the Sabbath,
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Ethics.

Interspersed between the Ealachic dissertations and the general inter

In bringing t hese before the reader Rsshi nae not only »iven uslife.

grandeur of Rabbinic ethics, but an insight irrto thean insight into t>e

nobility of hie own For only a soul as lofty as his wouldsoul as well.

have selected them. R'-chi is the finest type of the Eefli'eval Jew who com

bined piety, that is strict observance of Jewish practice with ethical

conduct.

Some of the striking but not unfamiliar truths found in his Comment ary

as follows:arc

’77’inn
be as dear to thee as thine own.

rot put a man to shamein public.Do

It is better that a man be thrown into

a fiery furnace rather than that tz/xn
he put his neighbor to shame in nublic.

One should speak only part of a man'sSen.

rl ad ti d inms.

die}

07^ /TJU/’X?*

nx p nn0^770

Ex .12, o

3en.l8g

lev.19

Gen. 39 gc.

Gen.l81

Gon.301

Ex.16 g

)’JE> pl*?!) X?

tz/xn
'Q-'XI'I )*7177 V7

07 x fw )/Toy jiS/kis onM 
/ xSu.

praise in his presence and the whole of it behind hbn.^39A)53/ /’JS>H

From tins we learn that one should give thanks unon hearing

73774 /77?^1 Cfym V

He who raises a righteous son is as if h.e will never die} / 
jin T’n>9hl> 73

He who has no children is likened to a corpse. .
27(^77 tf’JlX 7*?

The Torah teaches one should not eat meat to satiety. I
y'XlVb 712/3 j’hV pN pT m?77

One should not denart from custom. ,47137477

The representative of a man is like himse If ./jjjijp tnA; (jH) 7/7?

Gen. 24

nretations there are gems of Rabbinic ethics which embrace all sides of

Lev.lC-^g Judge thy neighbor on the scale of meiit_niyy y 

Ex. 17g Let the honor of thy pupil
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jrvwA a’ood deed brings or. another rood deed.

1 peace does not one out of strife. /7J.’7X>

Ex•16gg A co ?am on proverb -

The servant of a kin; is kin;

Cleave unto a ruler and people will bow down to jou.

i

A nr overb

I
I

^very craftsman hates his compet.i- 92 J7.\
tors.

2V/7 WTh £e/Z)

Sen.21 
21

yyjn2? -vkJbtnSN

They say to the bee, ,Ve do not want your honey or your stin;.

A-k/P ’T nj

»n Tjy, uip-ryi £><{/&

irnJW) y>XT/7

10
19

thyself possesseth.

Sen.3 c

Deut .22 8
191

Hum. 22

o/pu/p''*
Do not throw up against thy neighbor a blemish which thou 

yj<y trip

2314

Deut ,25

If a man transgress a lisht commandment he ■•.■ill ultimately 
f jP 7>)'%c» mu toli/ 

transgress an imoortant one. 7777rt/7 ->>7^^7976

A transgression brings on another transsre ssion. pn’tiV

7j>b h\>r

The good suffer shame because of the bad.

Ex.40 *' I The poor man is .likened to a corpse.

Sen. 15g A canmon preverb -

Throw up a rock into the air and it will come do.vn 

to the ground. ’Aj5 :'e/J’x ’Dt5,\t 7J"P
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Theology.

Consciously, perhaps acre often unsconsciouly excree'i on

Thus hie Commentary is not only a Hebrew grammar, a codex of Rabbinic law

a catachism as well.and ethics, but A detailed study of the Comnentary

from t hi s po in t of vic i> ould offer an interestin'? it sight into Rabbinic

is beyond the scene of our thesis.This However, it may betheology.

well to call attention to some of the ideas which Rashi emphasized and in

which he undoubtedly shaied.

Though His abode is in the heavens, He is interested in the

affairs of Thusmen .

e. g.
fg told to

their future troubles as I am with them at the present. Shall I tellirin
Ithem of their future tr. ubles also, asks Moses? God accepts the correction

and changes the statement Moses is to make.

However, lUshi tries to guard the reader against anthropromorphic con-

of Cod. Thus e.g. where Cod is repre-centi on

Scripture

to men a sign which is familiar to them e g.

1) Ex. 018

1

C«Z'
■ash i »^v e

to many doctrines and dognas which form a well def-’ned system of theology.

=;ives

God.

The conception of God is transcendental but is at the same time also 

oer sonal^i

At times the God conception borders uoon ^tsivite.

Moses argues with God when he

smoke of a furnace R:.e .i ssys th at jwxiTi ^0 is a eupharnistic expression, 

*for the our pose of making the ear hear what it can undsrst.nd."

the expression "Like

"I will be with Isreal

in commenting on /7>77h.PlW< Ex ,?14

say to the people in the name of God,

in his comment on Ex. 19^g

sented as descendin' unon lit, final and the mountain smoking as with the
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a roaring lion----- Scripture comoares Him to a lion but ..e liken

him to His creatures in order to make the ear understand what it is able

Similarly Deut.29i9to hour.

Although this cannotbecomes

of Sod Scripture: lets the ear hear in a way that it is accustomedbe said

and able to understand.to hear

is to be understood as a certain ideal

sense to under st and andin the

Un it y.

God i s one .

in the case of Gen.lgg where itas.

of the plural mi~ht jive an Eoicorus occasion to rebel. .Rashi, The use

sign of pluralism in God, as seen from the following verse,thi s is noBut

2X73’7 He

God

of

God createdGen. 2

feoole should not say God above

is one power and men below another.

Qrnni sc ience. Of. Gen.6g, Ex.12-^ , Hum.22g.

Hames of God.

The t.vo attributes

rrn expressed in

Z27 ’J* :

God combines justice and mercy...

of God which are ofcn repeated and alluded to are

D’j^ ando’bmp.mn exoressed in 7>in’. ~

Rashi: Through anger the body 

hot and smoke issues fortiii from the nose.

So a Iso Sen . 126 

7Jin£JSn.
ZJ’jubTj 7j’VsS'^3. is not to be taken literally but 

form 7jS>w073tu, sndAjwmj

to be w i se 5'W1^7 ^:w!’•

2J-’/3^,X -733’7 ;

18
a mate for Adam to guard against dualism.

created^and not 72\n3’l they created. Again, in Gen.55?

is spoken of in the pluralbut it is only in the case 

and not in the otaer nares of God that the plural is used.

tells us, "It is not good that man should be alone."

Certain passages might lead one to believe the contrary, 

says, DTisnc'yj’let us make man. Says

Ex,

Ex, 62

IDM 37<i7

20 9 l))Q JJI.X 733
3

11 Hosea 11.
2.) Gen.It

3), Ex. 15g, Gen. 1
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Angelology.

There are

Every na-

role.

24

where it says in Ex.75

1) Gen. 2I17. ^.ISlS).

pn i

created on the second day, 
which God consults?

Free Will-

The principle of the freedom of the will is laid down in connection 

with the passage Deut.lOig "what does the Lord thy God ask of thee hut 

to fear, him" Says Rashi, Our Rabbis inferred from this that everything 

is in the power of God except the fear of God'wmmy/j o7t>n/ 

The principle of freedom of will is contradicted in the

repont; also that God brings sufferings to other nations in order that 
Israel may learn thereby.

32p. 5)Deut. 2-,.317) Gen.K2^3 . sxq o; jen. 019
8) in this connection rnay be mentioned the superstition of lhe "Evil eye" 

an yonry. Gen.41'g, Jacob's sons fear the

repeated references to the angels, ( generally from Kidrash- 

ic sources) in fact there is a whole system of angelology. The angels 

constitute a source of heavenly court with 

They are also the messengers to carry out his will. 

The angels have no fixed names but are called alter the tasks assigned 
2 \

them. Ho two angels do the same woik. Each has his specific tasks; 

while there are seoarete angels for Palestine and "vi^pn .4 

tion has its *7Win heaven?

As there are angels so there are demons? Satan plays a nrominent 

He is the angel of opposition, challenges and hinders the good? 

in Gen. 4g4 there is the superstitious belief that Satan works for one's 

harm in time of danger.8

case of Pharoh, 

"and I will harden his heart." Raehi 

ingeniously gets around this difficulty by saying that God would ‘harden 

Pharoh's heart after he saw that he rebelled against Him and would not

~ 2) Gen.32So.
3) Gen. IBo.' , ,19p , 4) Gen;28^o,
7) Gen.22^3 , 21 q 6) Gen. 63.9

■^vil1l46yeT"ah ISh?lael
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Retribution.

also in the

27?-no -T/7J9
• prow ,th5. They said.’Come let us build* and He nun-den. 117 zzap :

ished them and said.'Come let us go d 0 on ’.

The Egyptians had hardened their hearts so God treated

divine just ide is raised in the case of Ex.11A quest ion of where the

first born of the

Similarly the JTile was smitten be-

Proohecy.

intuition into things,

Isreal was thrown into the water therefore the Ecryotians are de- (I 
L I 

‘ I

Ex.14£5.

stroyed by water.
3 

them hard .

Upright conduct is rewarded and vice versa. Belief in the future 

world and also in the yjo’7^ which is there1, salted and pre

pared for th e ri .ght tous.Rashi emphasizes the principle of

5
cattle die along with the first born of the Egypt :ans.

3 732

A .good definition of prophecy is given in connection with Ex.7^ 
-9W377? 07* OH20.J $3

But the patriarchs were prophets in the sense that they had supernatural

WT3X7Z773 nrfc-iM ? In the case of non-Jews, the?
3 <-U- 7

divine spirit rests upon them only at ni^it as with Bilam and Laban.

Why did the cattle have to die?
I zi’.iSaft p*79J r>»*>7K7> j 

i cause it was worshiped?

Because the Egyptians worshioed them and

iB 3/79 J 77"-2j>7Yt/z> 4
. ,5 '

1) Gen. 1„, .
2) Gen. II7.
3) Ex. 14o5
4) Ex. Hr/ ’
5) Hx.717
6) Gen.
7) Hum. 22
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Commandment s •

nl ethical laws,

I

I<

I

1) Sen. 26 
21 Ex. 15,
3) Deut.
4) Lev. 1

lished that service of Sod if. a matter of the heart and not of out./ard .
4show.

; Lev'. 184
22

5 
'2611

17

ihe commandments easily classify themselves into,

1 Z7D 73773J <6 D’7JT tJlfsH

__ 0/2? 27^3 7^,7 my,) 2s.Vt\ p-w ; z?y;/7 
7W7J?$’J)&) owk’)^D

Imitatio Dei is set up as the ideal,3 and the lofty principle estab-

£ 
b) doijmas,
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THS KTFLUEKJ" 0? RISHI

Rashi's influence through the eight hundred ard more years that

have elapsed since he lived aid worked, and our own day is inestimable.

How profound it has been may be seen from the fact that his Commentaries

have become inseparably bound up with the Talmud and the.Bible. A Tal-

I Rashi's Conner.taries spread quickly. From Troyes they

carried by the students to the ci he i centers of learning in Lotharin-wer e

Sixty years after the death of Rashi, IbiVn Ezra found

"Hardly any book," says Berliner, "of

those that were written after the completion of the Talmud received so

Rashi was held in high esteem not only by his French contemporaries

Menachem ben Zerach a

n dear and brief lang

but by succeeding generations and in all lands. 

Spanish Rabbi of the fourteenth century writes?
"Rabbi Solomon wrote a comnentary to the Talmudjl

definitely was Rashi's Connect ary to the Pentateuch, Reggio 1475, 10th 
of Adar zl'^‘7 1,

gia and Germany, and thence they found their way to Spain, to Africa and 

even to the Orient?

the latter's Cormiaitary to the Bible in Rome, and was very much provoked
3 that it had won such recognition.

much attention by scribes, com.entators and editors as did this Rashi's 
4

Commentary from t he time it was nroduced to this day.

mud text or an edition of the Pentateuch without the Cormentary of "Rashi" 
Z

is an unheard of thing. >- The first Hebrew book printed whose date we know

1) Ber liner, Vortrag- p. 19
2) Liber, Rashi, p.84
3) Berliner, Beit rare.p.14
4) Berliner, Ras'hi Kom. u. d. Bent. Hekdamah, p.lX.
5) Bacher, Yahr." f.judi. Gesh. u. Lit., p.lC2
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'.ithout him the path of theguage in which he excelled all his predecessors.

Bebylonian Talmud would have have been forgotten in Isiael ." 3-is hl was

indeed the inspiration to a whole school of French exesetes, the Tosafists

and made his Commonatywho followed in his footsteps, of sound exegesis ■>

to the Talmud the basis far their "additi ons" J779OU1.

IVhat the Commentary to the Talmud was for the study of Rabbinic liter-

the Pentateuch was for the study.'of the Holy Scrip-ature,the Commentary to

avenue of approach, and gave fresh impulse to theIt opened a newt ore s.

More than one hum red and thirty super-commentaries

were written to

To men tion just a few of the most prominent; Rashbam who made very exten-

Ibn. Bora

Abra-

nonent of Mainonides sneaks well of them. The Commentary to the Penta

teuch found favor with the greatest Rabbisand' the youngest student? Prea-

tion to Rabbinic works. So important a place did

sive use of his
2

grandfather's work, though he sometimes speaks harshly of 

his mistakes; Nadunanides sights Rashi in almost every verse, 

and Kimchi also bring certain of his explanations in their work? 

ham son of Mainonides used the Commentary, while the Rabad TSiOthe ep-

1) Berliner, RasSi, Korn. u;d. Rent. Hakdamah p.ix.
2) Kromberg, R. als Exeget, p.23
3) Berliner, l.c. This universal popularity also accounts for the many 
oonfusi ne in the text. Everybody tcok the liberty to deal with Hash!.
as if it were his own work. Mistakes also crept in because of "mis read
ing of letters, and false sentence divisions. Often comments of nis in
terpreters were inserted through ignorance, as Rashi's own words. The 
Commentary also suffered at the hams of tiie censors who strucK out parts. 
Hukdumah p.xii - xiii

Teachers used it as text books for introduc- 

Everybody studied it?

chers used it for sermons.

study of the Bible.

it| while those who refer to its rages are without number.



the Targum and ?.■ shi, he would

nRaschi hat vor Ignoranz geschutzt, hat

evidenced by the many phrases that haveRashi's popularity is also

found their way from hi s works

Ji~rn

rmm

Two’ hundred years after Rashi's death (1306) began the expulsion of

the Jews, which by.the end of the fourteenth century had destroyed the

old Jewish oanmui.ity in northern Prance. In Troyes all traces of his

activity were lost but his works found a-rroater circle, the whole diaspora,

his nane was

His pen

In the words of Eliener ben Nathan (

gelation to ssy with Berliner, 

den Am Haa Retz.verhutet."2

; 5) Leut
eutschen Juc4)?ecM634,; s deiii„aer aei 

p.285.

t.2314
:den in iiittelalter, p53.

ture.

df Israel's existence.

3 
to designate the hard lot of poverty

, 4

1) Berliner, Raschi Korn. u.d.Pent. Hekdamah p.JX
2) Berliner, Vortrag
3) Ex.40io ;
t) Berliner, Aus denser
7) Weiss, \L.c.

in the course cf study during the week there were no time to read both 

read Rashil It is therefore not an exag-

immortalized in the nearts of world Jewry.

7 
greatest of commentators, enlightener of the eyes of the ExildJ

- 44 -
it win for itself, that the LlaharshaHJarpn (Salomon Luria) says that if

sa\ed the treasures of the Past and inspired the generations of the fu-

His spirit shed rays of li°ht and warmth upon the gloomy centuries 

),

into the Jewish vernacular' e.g.

_
feigned piety’- kW-u. ^O’JlW7’T/7

The cur.se of abad deed is that it is followed by f.nother^riy’iy7)177.1 

herd heartedness6- ,

eati sf act! on - cC-j fUttA.

He who has remained good despite bad coir.ngny says6-

’7)7»K/ -Pl/i/J ,>'’777? 2/77/7



"Of his waters we drink and by his words we live; he searched out

and disclosed the meaning of the Toruh; his lips kept know-examined ,

1) Schloest, inger, l.c. p.245

Zeit, f.

I
168880

ledge and the law was sought in his mouth;

by him; the law of truth was in his mouth; ho walked in peace and up-

f/Tnrt> [TJMjpjn

777/77 7^77 W’Da) J)lV)
' min hmm whw hri o^V/’

~iw* pn ]Jc\' D’jw rn*n 
J TNpW YTHDW

even as it was re^uvinated

rightness; he placed the law uoon a firm foundation and made it great 

and glorious."^

ilote: Kashi's influence extended also into Christian circles, 
fellicanus translated the entire Bible commentary into Latin, 
ethers translated carts. Nicholas de Lyra.(134C) ucon whom 
Luther defended for his lerman translation, used Kashi exten
sively. Zunu. geit, f. d. .Vise ■ d . fud . ; Berliner, Vortras p.16:


