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Introduction

CAN JEWS CELEBRATE BIRTHDAYS?

The article* before us seeks to answer the question of
whether or not Jews may celebrate their birthdays. From the
traditional perspective, no positive reply would result
without finding a precedent in the holy texts. The article
devotes its attention to establishing such.a precedent
through the actions of our rabbis and teachers from the
Bible to modern Hasidism. Its focus lies in exploring the
limité** of birthday celebrations. Questions such as "Who
can celebrate," "What can we do specifically," "At what age
is it permissible to celebrate a birthday," "May we say_the

shehecheyanu," and "Can we accept the birthday celebration

in general"” dominate the discussion in the article. By

outlining the argument and the questions posed, it is

-  ———— e . —— - —— o

*The article appears in two parts in the
periodical, Or HaMizrach, edited by Rabbi Israel
Schepansky. The first is in Volume XXXI, Number 2,
January, 1983; and the second is in Volume XXXI,
Numbers 3-4, April-July, 1983.

I have translated this 23 page article and its 85
accompanying notes '‘as a major part of the thesis. I
have also annotated all the post~Talmudic sources cited
and have given a brief biographical statement of the
authors and names mentioned in the article or the notes.
In addition, the thesis begins with this summary of the
argument and concludes with a chapter on the potential
spiritual meaning of a birthday.

**The idea of limit-type questions comes from an
unpublished article by Rabbi Lawrence Hoffman who
explores ways of looking at Judaism. One way is to see
how the rabbis set limits of what we can and cannot do.




possible to see how the author comes to the understanding
that the birthday celebration is a viable option in which
any Jew may participate.

The first issue which the author addresses revolves
around reasons to oppose the birthday celebration. The
first is that far from mentioning Jews’ celebrating birth-
days, the sources connect birthdays with non-Jews. The
immediate response to the question of Jews  celebrating
birthdays is therefore negative. If the sources do not
mention it, then surely such a celebration would be im-
possible. The author buttresses his view by looking at the
texts and examining their attitude toward birthdays. The
Bible mentions it only in relation to Pharaoh; the Talmud

refers to it in connection with the idea of genusia.* Both

of these sources link birthday celebrations to non-Jews alone.

The connection to non~Jews supports the idea of
opposing the birthday celebration. Any notation of
birthdays would appear to be emulating the laws of the
gentiles. The Greeks and Romans may have noted the birthdays
of»their leaders and even celebrated them, but such an
action lends no support to Jews  celebrating it.vA note in
this section adds that one may not even have Jubilee
celebrations like 25 years in the rabbinate. Such a

statement demonstrates how adamant the opposition was toward

e o - o o R o (i b W

*This term refers to a number of possibilities. Some of the
sources associate it with the king’s ascension to the throne
while others view it as another name for a royal birthday.
In this context, the meaning is linked to some kind of
birthday celebration.
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having an observance which might be seen as parallel to what
the non-Jews do. In addition,‘the non-Jews recognize
positive astrological influences of the day whereas Jews do
not.

The other reason for opposing the birthday celebration
emerges from a view of birthdays as negative experiences.
Eruvim 13b describes a discussion between Beit Shammai and
Beit Hillel and concludes, that "it is better for one not to
have been created than to have been created." The
implication is that Jews have more negative commandments to
observe. . Non-Jews only have sevén commandments, so, their
lives are easier. Jews, however, stand precariously at the
crossroads always with the potential to falter. Therefore,
one would not want to celebrate the day on which one entered
this closeness with failure. Another reason for the day’s
negative influence is that it is said that the Tzaddikim die
on their birthday. If this is so, surely the birthday is a
negative influence. |

Having provided the reader with these three reasons for
the opposition, the author takes each issue and turns it
around to use it as supportive evidence for the birthday
celebration. The first reason stated that the sources do

not mention birthdays. After a careful survey of the texts,

it is possible to find birthdays mentioned, noted, and kept:

we thus find examples of famous Jews who did, in.fact,
celebrate their birthdays. The ones he mentions substantiate

his argument because one would associate them with
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stringency. The Hatam Sofer, for example, said that one
does not have to keep a birthday, halakhicly speaking, but,

according to his son’s testimony, he did anyway. Shemot

Rabbah, the book of Esther, and the Babli all provide

illustrations of how certain days are marked and noted.

Sources such as Metzudat David and Shemot Rabbah mention the

celebration of birthdays of rulers and kings. Midrash

Sekhel Tov states that the "birthday is a fulfillment of

that which God has given so one should rejoice on it and
have a feast." In addition to the specific mentioning of
birthdays in the sources, we find that particular months
and holidays also hold special significance, because
important people were born during that time. Some of the
examples include Isaac, Moses, David, and Simeon bar Yochai.
The author also provides testimony of famous rabbis who |
celebrated their birthdays like Zadok haKohen, Samuel
Salantar, Hefetz Hayyim, Ketav Sofer, Rav Kook and others.
All of this evidence would lead us to believe that our
sources and our teachers demonstrate that Jews do celebrate
and recognize the birthday. The author does not .address the
discrepancy between those who say there are no sources and
the many sources illustrated, but assumes that the normal
view simply is not based on an exhaustive survey.

In response to the opposition of the birthday
celebration based on the fear of observing gentile laws, he
recognizes that one cannot "ignore the reality of birthdays

and their significance for the non-Jews." Perhaps, Jews
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should take a closer look at what this emphasis may mean.
First, the day is said to have a beneficial astrological
influence. Amalek, for example, deployed his troops on his
birthday thinking that the stars would assist him in
defeating the Israelites. P. T. Rosh Hashanah points out
that Moses recognized this potential influence and "raised
his hand toward heaven, " confounding the stars and, as a
result, Amalek too. What Moses did illustrates the power of
astrological influences. Does this recognition then mean
that Jews accept astrological influences? Jews are
influenced by astrology, but the article reasons that "the
ability is placed in the Jew’s hand to overcome their [the
stars] power." At least this statement associates Jews
with astrological forces. Note eleven, on the other hand.
presents the opposite view by holding that absolutely no
relationship exists between stars, birthdays, and Jews, "so
there is no reason to celebrate [birthdays]." It further
separates Israel from the other nations by saying that the
birth date for non-Jews follows the "days and mbnths of the
sun on which the stars.and planets depend. 1In céntrast to
this a Jew’s birthday is established according to the unique "
lunar cycle which has no connéction to stars or planets."
Although the author does not prové that the astrological
influence effects Jews in the same way that it does for the
gentiles, he has recognized that the non-Jews do find

meaning in this day and not necessarily as idolaters. In both

cases, Jews and non-Jews, there is a greater matter at hand:




thanksgiving; for why "should a Jew’s thanksgiving be less

that any one else’s?" Accepting the special recognition

that non-Jews give the day suggesté that Jews, too, can give

it special acknowledgement, but not necessarily because of

any astrological influences. ;

The other reason for opposing birthday celebration has

to do with its negative connotation. The author asks about
whom were Beit Shammai and Beit Hillel talking when they
said that "it is better not to have been created?" He
conéludes that the statement does not, in fact, refer to how
difficult it is to live "precariously at the crossroads";
rather, it refers to those who do not realize their own {
potential. 1In such a case, it would have been better not to
have been created since that person has not taken full
advantage of his or her life. A footnote points out that
the birthday replicates creation, thus allowing humanity to
fulfill its appointed task in life.

In response to the claim that Tzéddikim die on their
birthday, so that birthdays must be seen as a negativé
event, the author contends that for Tzaddikim, dying on
their birthday is actuélly positive. For them, death is a

step up from mere earthly existence. This discussion

involves the theory that the birth of the embryo is one step

up; then, when they die, if they have have really fulfilled

life, they take another step up. The first step is

precarious because they might not fulfill the mitzvot,

similarly, their death would not be good if they have not
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fulfilled the mitzvot, but the whole point is that Tzaddikim
have fulfilled the mitzvot, so death is positive for them.
And thus, the birthday is a positive event.

These negative claims and their counterarguments
provide substantial evidence for the birthday celebration.
With this understanding, it is possible to investigate who
can celebrate a birthday. The first example comes from the
sources which -tell of celebrating the birthdays of the

kings. Metzudat David to Hosea describes "the day of the

King" when all the ministers would get sick from drinking
too much. Note One relays that Rabbi Hayyim Eleazar Shapira
comments how the people of the republic celebrated the
birthday of its ruler. The Pesikta also mentions the
celebration of birthdays for the rulers. Tzaddikim may
celebrate their birthdays because, as note ten explains,
"For them, retrospectively, it becomes clear how meritorious
they were, and therefore it is fitting to single out their
birthday with celebration. Despite the approval, if
Tzaddikim do not celebrate it, it can only be because of
modesty. The rest of the population, however, may as well
mark birthdays which aré the fulfillment of that which God
has given; moreover, the soul ié renewed each year on the.
day of its creation. One can conclude then, that anyone can
celebrate a birthday and give thanks to God.

Birthdays, in general, may have significance, but,

specific birthdays are seen as deserving special attention.

The first birthday with particular meaning is the 60th one.




Rav Joseph’s example of making a feast for the rabbis serves
as the precedent.‘ The author also notes that one’s first
notion of being saved takes place at the age of 60 for one
has passed through the threat of karet.* He asks the
question, however, of why no big celebration exists for this
particular birthday and cites sources which make no mention
of the 60th birthday. One reason may be that one does not
reveal one’s age at this point for fear of the evil eye. 1In
the end, however, he dismisses Rav Joseph'sAcelebration as
an éxceptional occasion since Rav Joseph kept the day
because he lived longer than he had anticipated. Note 61
even informs the reader that "the celebration forvreaching
tHe age of 60 does not apply to everyone."

The birthday which has the most meaning is the 70th:
Moed Katan points out that when one has reached this age,
this person has passed through the threat of karet and death
by the "hand of heaven" and thus deserves to celebrate. It
is customary to have a feast on the 70th birthday to
celebrate the passing of the plague described in P.T.
Yebamot 8:3. This comment refers to the view that a
pestilence comes every 60 or 70 years and if someone has
lived through that time, then ohe can rejoice. Divrei

Yisrael and Otzar Derashot deny celebrating any birthday but

the 70th. The author cites a number of the great rabbis who
had the custom to celebrate their 70th birthday. These

include Hatam Sofer, Rabbi Hayyim Palache, Rishon LeZion,

*This term refers to divine punishment through premature or
sudden death.
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Rabbi Samuel Mohilever, Rabbi Azriel Hildesheimer, and
others.

The rationalization for celebrating the 80th birthday
is based on the idea that if one marked the 70th birthday
then one should continue the celebration at age 80. Even
Abaye concurs that one can make a feast for the 80th
birthday. The Hefetz Hayyim celebrated his 90th birthday by

finishing his book, Beit Yisrael, arranging a meal and

giving a speech.

" The last part of the article discusses what one can do
on a birthday. For the special birthdays, it is customary
to have a feast. The question remains as to whether or not

it would be considered a Seudat Mitzvah. The only way to

make it one would be to sermonize because then it would be
obligatory to attend. Hayyim David Hazan as well as the
Hefetz Hayyim are used as examples of people who sermonized

at their feast and thus turned it into a Seudat Mitzvah.

The Hefetz Hayyim arranged a siyyum on this day as well.
Other activities include giving Tzedakah equal to the
number of years reached, an aliyah to the Torah, an

additional study session, cheshbon hanefesh, reciting

Psalms, and saying the ShehecheYanu on one’s 70th birthday.
This last.activity merits a gréaf deal of discussion as to
whether it is proper to say it on one’s 70th. Some permit
it, but the majority calls for reciting it without shem

umalchut. In the end, the article states that if one wants

to say the Shehecheyanu with shem umalchut, then one must
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take something new and have the intention be for both the
birthday and the new piece of fruit or cloths. The author
ends the article with a suggestion of a greeting when one
goes to someone’s birthday party. |

The article seeks to explore the issues surrounding
whether or not one may celebrate a birthday. It focuses on
setting the parameters for celebrating birthdays and gives a
clear picture of whether one may celebrate it and what and
who is involved in the celebration. It does not, however,
deal with what a birthday can mean to the individual. Such
an approach is most likely unfamiliar to the traditional
perspective of limit setting. The emphasis here has been on
what can and cannot be done. Another dimension still
remains which needs exploration: what kind of meaning can a
Jew gain from celebrating his or her birthday? The final

chapter will deal with this issue. We turn now to the

article itself.

10
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Chapter Two

THE CELEBRATION OF BIRTHDAYS FOR JEWS*
(especially the 70th birthday)

"The span of our life is seventy years." (Psalm 90:10)

"The existence of our soul numbers 70." (Zohar, Tetzeveh;
185b)

~"At seventy [one is fit] for venerability." (Pirkei Avot
5:21)

"We find that the term, "venerability of old age" applies
when most of the Tzaddikim reach a certain age--seventy
years." (Rabbi Samuel Edels, Moed Katan 28b)

The controversy over celebrating birthdays is not new.

It was stirred up initially at the beginning of the
Enlightenment, with all the ferment characteristic of that
period. As part of the struggle against the Haskalah, oral
and written arguments were expressed against this
phenomenon. It apparently seemed appropriate to reach a
negative conclusion regarding the phenomenon of
celebrations just as it was fitting to reject any of the
innovative phenomena which were expressed by means 6f the
Haskalah.

This point has another side. When we say that the
controversy was opened up in this period, we mean
specifically that the rejection occurred then, but it

follows that the phenomenon of actually marking birthdays

-t o G06 bmm s v S e e A G

*We do not know very much about the author of the article.
The only information that the periodical provides is his
name, Nuriyahu M. Gottel and his association with Mercaz
HaRav, in Jerusalem, the yeshivah established by Abraham
Isaac Kook in 1924. Gottel does inform the reader that he
has reached his 70th birthday and has presented the
article for the occasion.
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must have occurred earlier. Thus it was only a part of the
general resistanée to these Enlightenment phenomena that
people fought so hard against the birthday celebration. It
is still worthwhile for us, however, to clarify how our‘
ancestors, beginning from the period of the kings up until
the end of the writing of the Talmud, and the Decisors after
them, dealt with someone’s birthday. If it then becomes
clear that it is an old custom which is desirable and
poSitive, then, God forbid we should reject it on the
grounds that the reason for keeping birthdays was a
temporary phenomena justified in its time but not
thereafter.

This article is dedicated to just such a clarification
and with particular focus upon the completion of one’s 70£h
year.

Explication of the Reasons for Opposing Celebration of
Birthdays for Jews '

1] The negative attitude is based on two basic reasons
which are intertwined amd derive from a common origin.

First and foremost, it was claimed that "...we have never
heard from our teachers and ouf holy ancestors, may their
merit defend us, that they uséd to make such a celebration
for their birthdays."1 Since we have not heard about it, so
that, presumably, they never did it, it must be because it
was a negative thing which should not be instituted now. It

was further claimed not only that we do not have record of

it from our "teachers and holy ancestors" but also that our




[earliest and basic]* sources themselves do not mention that

Jews kept birthdays. We all know that the Torah does not
mention the subject of birthdays, except in reference to
Pharaoh. The Yerushalmi and the Bavli refer ohly to "the
day of genusia" and the birthday of non~Jews, which we
consider under the legal category of "befitting their
occasion,"2 but not ours. It turns out that in terms

of Jewish sources, we do not find birthday celebrations
anywhere.3 If it is really not mentioned,4 then reason
seemé to be on the side of those who make this hegative
argument, so that we ought not td celebrate it. Moreover,

while pointing out that no reference to birthdays exists

except with regard to non-Jews, they add the fear also that

were we to mark birthdays, we would be guilty of emulating -

5
the laws of the gentile. The story is told of Rabbi Israel

of Reisin that because of this very fear, he rebuked his

‘ 6
wife for making a special meal in honor of his birthday.

2] But this approach which denies that a Jew should
Celebrate a birthday cannot ignore the reality of birthdays

and the signficance of their power with regard to non-Jews.

[If non-Jews attribute such significance to celebrating it,

then perhaps, goes the argument, We should celebrate it,

too.] Birthdays are mentioned in connection with non-Jews

T T M e e e i s - ——

*In the course of translating, I found it necessary to
include my own comments and explanations of the article for
better clarity. The reader will find such statements in
brackets ([]) or at the bottom of the page. Any comments
within parentheses are by the author.
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in so many of our sources; their birthdays have all sorts of
influence and significance for them. Aside from what we
have already mentioned above regarding the historical event

7
of Pharaoh’s, we also have a midrash Hamat HaChemdah which

talks about the present: "Until now, it has been the custom
among the Kings of Gog, under whose jurisdiction we are
found, and the other nations who enjoy relations with them,
and the heads of state too, that the Kings celebrate their
birthdays with a great feast." It occurs here as a regular
custom among the nations and their rulers! In addition to
this example, the Greeks and the Romans also customarily
celebrated the birthday of the king, during his lifetime and
even after it.8 They certainly did not do this without
support; there must have been a verifiable source. According
to the system of thinking of those who take the negative'’
position with regard to Jews ~ celebrating birthdays; it is
necessary to explain why there is reason for non-Jews to
celebrate it, but not for Jews. |

From a citation in the Yerushalmi it is evident that
the day of one’ s birth exercises a beneficial influence on
what one does and the successes of that particular date from

year to year. Have we not learned precisely this with

regard to Amalek and his war against Israel in the desert:

"Rabbi Yehoshua ben Levi said, Amalek was a
sorcerer, so what did he do? He would deploy his
troops on the day he had taken the monarchy
saying, ‘You don’t fall so quickly on the day of
your genusia.’ What did Moses then do? He
confounded the stars."
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[The argument is that birthdays must be effective, or Moses
would not have had to counter Amalek’s strategy; Moses must
have known that Amalek was right in recognizing the strength
that accrues on one’s birthday.]

Thus, it says in Habbakuk 3:10-11, "The mountains rock
at the sight of You,/A torrent of rain comes down;/ Loud
roars the deep,/ The sky returns the echo./ Sun and moon
stand still on high/ As Your arrows fly in brightness,/ Your
flashing spear in brilliance./"9 [Habbakuk illustrates
the'power of the astrological forces which Amalek used.] We
find that Amalek already knew about the special influence of
this day, and that it would bring success for those born on
it. Even Moses could not have thought otherwise, so he
persevered and overcame the challenge. We learn from this
explanation that there definitely is [and was] meaning aﬁd.
power to this day, at least for non-Jews. If it is not so
for Israel, however, then we need to figure out why. If,
the particular essence of the day lies in the dispositién of
the planets and astronomical forces,10 and they are what
influence the success of somebody on that particular birth
date, then the answer to those who say Jews also should keep
it is simple and clear. What we are talking about is
relevant only to non-Jews because Israel does not have a
"star". 1Israel’s luck does not depend on the astrological
forces on one’s birthday and, therefore, we find no more

11
significance on it than on any other day of the year."

The essence of the day is the fact that people have a unique




success-inducing connection with their birth star none of

which has anything to do with Jews. There is thus a simple
explanation why we find birthday celebrations aésociated
uniquely with non-Jews.

Still, this explanation presents two difficulties.
First [deséite the claim that Jews have no star overseeing
their destiny], even Jews are connected to the dominion of
the planets which influence them. The only difference
between us and them is that Jews are given.the power to
ovefcome the stars along with their power and their
influence.12 Therefore, if there exists naturally a special
success-inducing connection between people and their star on
the day of their birth, then under normal circumstances the
essence of a birthday would apply to Jews too. How can we
posit any essential differences between Israel and the other
nations in this regard when the basis of the subject is
equal for both parties? [If we do, in fact, inevitably use
the stars, then we cannnot deny their importance. ‘If they
affect everyone, they affect us too. Even thodgh, as people
without a particular‘star guiding our destiny--which is
solely in God’ s hands--we can overcome stellar influence,
still, the influence exists, and perhaps we should tap it
positively by marking birthdays.] Secondly, we shall see
further in this article that the essence of celebrating this
day is not only on account of the planets and the successes

connected with them, but alsc the greater matter of

thanksgiving, that is, our means of expressing our




recognition of the good that comes to us. From this

perspective, it would be astonishing if Israel’s ability to
offer thanks were to be curtailed beyond anyone else s!

Those who reject birthdays, therefore, require

additional ideological reasons to those cited above. 1In

that regard our rabbi and teacher, Hayyim Eleazar Shapira
from Munkacz expressed his own reason for surprise about
these celebrations. Didn’t our sages say that "it is better
for one not to have been created than to have been created."
If so, what possible celebration can you have on a birthday
which, after all, celebrates yoﬁr own continued creation?
We might respond to him with the words of Rabbi Samuel Edels
who comments that the phrase "they voted" [literally: "they
counted and completed" This verbal form of the tally is.
given by the Gemara in connection with the discussion
between Beit Hillel and Beit Shammai. ]

"implies that they counted the positive and

negative commandments and the negative

commandments were more: 365 negative commandments

and only 248 for the positive commandments. If

this is the case then the reason it would have

been better never to have been created is that

[human nature is statistically more likely to

failure than to success. Otherwise there would be

no need for so many negative admonitions. Thus]

a person is close to loss, but far away from

reward, since there are so'many negative

commandments."”

We can conclude, therefore, that birthdays are rejected
on account of their joy which is unbecoming for one whose

very existence poses potential loss. This is surely only

with regard to Israel who agreed to take on all of the

commandments as opposed to the non-Jews who have only seven




commandments to keep. It is thus not taught regarding non-
Jews that they too counted the number of their commandments,
[because they did not have to reckon with the responsibility
inherent in having so many negative commandments, and
therefore of being existentially close to failure.] For
non-Jews, and especially for the righteous among them,
birthdays represent a wonderful day of luck and joy. With
regard to the-nations of the world, then, it is correct to
conclude that it is better that they should have been
created."13 [It is difficult to be a Jew, so goes the
argument, since we have so many negative commandments which
bring us ever closer to the possibility of loss and not
réward. Non-Jews have only seven, however, so they can
celebrate existence and thus mark birthdays which, for them,
really are wonderful.]

Birthdays are a formidable thing in the life of a
person who stands precariously at the crossroads, ever about
to fall; therefore, Jews do not rejoice or celebrate on
them--not now nor in the future. From this reaSoning,
however, it would be possible to conclude that for truly
righteous Jews--about whom retrospectively it becomes clear
how meritorious they were--for them, on the contrary, it is
fitting to single out their birthday with celebration. As
for the fact that according to their own testimony, our
teachers did not celebrate their birthdays, it must be

14
because they were modest.

This is the essential difference between the two

18




explanations [presented thus far for opposing the cele-

bration]: the first is that there is no value to a Jew's
birthday [since Jews have no connection to the stars.] The
second explanation [admits that Jews have a connection with
the stars but prohibits celebration on the grounds of
modesty, in that Jews are always close to failure before
God. With respect to this argument] it will become clear
later in this article the extent to which there is positive
value in any given person’s birthday, and whether therefore
it should be kept or not.15

Rabbi Eliezar Deutsch16 argued as follows (as did Rabbi
David Sperber): "Who could say while still alive, I have
done righteously and have completed my life’s work ? [As
long as we are not dead, we will never be sure if we have .
passed through life completely righteous. It is thus]
better not to have been created. Rabbi J. D. Eisenstein
reasoned also that the day of birth is purely accidental,
and as a result, there is no special quality or meaﬁing for
the;day of the week or for the date on which one was born.

: . 17
"The important thing is what one does with one’s life."

Sources that Clearly Provide Significance for Birthdays and
Reasons to Keep them

4] All of the above reasons are given in order to deny the
celebration of birthdays and to reason for a negative

position. They are based on the fact that the marking of

this day is not mentioned in the sources, nor known among
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Jews. Deeper study, however, will reveal both early and late
sources, in which our ancestors have accepted birthdays as
an influential factor both in the year one is born and
annually thereafter. Not only did our Jewish ancestors mark
birthdays off for their importance, but they held
celebrations and parties in their honor. We find this
principally among kings, princes, and heads of state, as it
is explained in Hosea 7:5 "The day they made our kings
sick." Commenting on this verse, MetzudatrDavid explains
"thé day of our king" means that it was a day of happiness
for the ruler of Israel, just like a birthday, or the day of
his coronation. So, the princes became sick from
overconsumption. On such a day, they drank more, and as a
result, they got sick. Such examples show that there was a
widespread custom among Jews to celebrate a birthday of a
king.18

It is also possible to derive the existence of

celebrations based on a particular day from a midrash in

Shemot Rabbah. 1In discussing the new calendar'system
adopted when Israel was released from Egyptian slavery and

began its redemption, [it likens the event to a birthday].
"...There is a tale of a king who made his son’s birthday a
holiday. The son, however, was taken captivé for a long
period of time.. When he was released, the king changed the
holiday from his birthday to the day of his release. Before:

that the king celebrated the birthday of his son as the

central and most significant day of his life; after the




son’s redemption, that particular day became the most
significant day of his life and was kept on a yearly basis."
The fact that redemption is compared to birthdays makes it
possible to conclude that they were accustomed even then to
éelebrating birthdays‘regularly. The Hatam Sofer wrote of
Abraham’s celebrating 1Isaac’s circumcision each year--just
as the kings did for their birthdays each year. +

These sources prove that Jews customarily celebrated
birthdays in the eérliest period, at least for the important
people of the nation and their kings.20

The Yerushalmi, however, demonstrates that the day of
genusia determines a person’s fate each year, whoever he is,
and not just the important people of the nation. Amalek,
therefore, reasoned that this fact would help his troops,

21
Sekhel Tov further explains this matter: "A birthday has a

purpose which God has given on the day of your birth...and
most people embrace the day as the fulfillment of that which
God has given. It parallels the day on which you wére born
so rejoice on it and have a feast."22 This midrash
demonstrates that birthdays apply to "most people" and not
only kings and princes. There are those23 who go even
farther and derive not only the issue of positive
astrological forces on one’s birthday but include other
phenomena associated with this day as well.

The Ari’s z"1 interpretation to the verse [from

Esther], "And these days were remembered and kept"

demonstrates that for every day in the cycle of the year,
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celestial matters return to the position they occupied were
on the original day. Proof of this is known from the
Mishnaic law in Gittin, end of Chapter Three, which shows
the [cyclical view. Time is a series of astrological
formations. When a birthday comes around, everything is the
same as 1t was any other year at that moment. The source
illustrateé] that wine found "in barrels" changes at a

certain moment in the year which they call the "birthday" of

the grapes! That moment is a natural phendmenon which can
influence everything that is found "under the moon." If it
24

can influence grapes, then why not people?

5] This is the reason that Jews still mark the days on
which important people were born. These days are known,
marked, and kept. Such a notation began with our ancestors
whose particular month of birth merited certain ﬁames and
honorific titles.25 [We see that this also occurred
elsewhere as with August in the case of Augustus Caesar.]
Similarly, the birthday of Isaac has remained with us as a
day of celebration in subsequent generations.26 Also, the
merit of Moses’ birthday27 has defended and saved us from
the evil clutches of that wicked one, Haman, "who did not
know that on the seventh of Adar he died, and on the seventh
of Adar he was born."28 The days around David’s birthday
are Shavuot [because we read from the Book of Ruth who was

David s foremother]; and the messiah will be born on Tisha

B av. [Shabbatai Zevi claimed to be born on this day and he

annulled the fast and had a big feast.] It also applies to




Rabbi Simeon bar Yochai. These ancestors passed down a
practical impression in the life of the people and its law
forever after29 [by marking their birthdays.] The
information and examples mentioned above clearly demonstrate
that all Jewish sources too deal directly with the matter of

one’s birthday and the meaning of that particular date for

subsequent generations.

Testimony of "Famous" Jews Who Used to Celebrate Their
Birthdays

6] We find that many great Jewish leaders not only

justified the birthday celebration, but also marked their

own birthdays. (How they marked it off annually will be

discussed later in paragraph ten.) Rabbi Zadok HaKohen from
30 '

Lublin explained at some length in Divrei Halomot (chapter

20) at Motza ‘ei Shabbat of Vayishlach "that one’s birthday

has the power of fate and no reason exists to fear on that
day because luck is associated with it.31 This phenomenon
recurs each year and we know of a source which proves it.

In the Yerushalmi, Amalek deployed his troops on the day of
his genusia. His particular age did not matter; rather it
was the day he set each year. We find the topic of fate and
luck discussed also in Metzudat David on Hosea 7:5 where a
birthday, in general, is seen as a day of celebration.

32
Similarly, we learn from Yalkut Shemoni, Jeremiah,

mentioned above, and from the Aharonim like Torat Moshe and

33
others.

23
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Therefore, the Hasidim of HaBaD had the custom to
celebrate everyone’s birthday and to distinguish it with
special acts, as we will see in section 14. Our rabbi and

teacher, Rabbi Menachem Mendel Schneersohn said: "Our

teachers and holy leaders had the custom [to celebrate their

35
birthdays] albeit modesty." Hasidism even glorifies the
36
18th of Elul with general joy and feasting. [the
birthday of the Ba ‘al Shem Tov]. The Ba ‘al Shem Tov himself

during his lifetime was accustomed to arrange a special meal
o 37
each year at the same time and to speak words of Torah.

In addition, we find the combination of thanksgiving
38
and blessing mentioned in a letter from the Ketav Sofer to

his son Yaakov Akiba Sofer:

"I have received a blessing on the day of my
birth, the first of Rosh Hodesh Adar, in that I
have arrived at 50 years of age and I give thanks
to God publicly; for God has sustained me and
brought me to this time, and blessed is God who
gives strength to the weak, to learn and to teach.
So may God help me for the sake of God’s name and
Torah. As I reach old age, may God not abandon me
nor cast me aside, but may God be with me as the
Holy One was with my holy forebears. May their
memory be a blessing, to magnify Torah and to
glorify it and to make a fence among those who are
lenient with Torah and to squelch those who make
free use of it...0On this day, the day on which God
has made me, I have made a conclusion feast for
Masechet Pesachim."

It is evident here that he displayed great thanks

publicly on his birthday, despite the fact that the 50th ‘
39 |
year i1s not even mentioned as a special age. Similarly

the great Rav Kook blessed his son Rav Tzi-Yehuda Kook, may il
40 :
his memory be a blessing, saying, "May my blessing ascend i

to heaven on the day of your birth, with God’s help, at this A
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41
fated hour."

7] These "famous" Jews marked off their birthdays each year
because the essence of the day brings about special
strength. Beyond this, however the day receives a secondary
essence and additional meaning beginning at a special age.
We know this from what Rabbi Hayyim Palache wrote in the

treatise Kol HaHayyim, "This little booklet speaks to

whomever has reached the age of 70 and beyond. Let this
book be with him and let him read it on therday on which he
was>born from the 70th year onward annually." His custom
combined the annual birthday celebration with the special
essence marked at age 70.

Rabbi Hayyim David Hazzan, may he rest in peace, is
reported as having the custom beginning in 1981, his 70th
year, to make a special, annual meal on the first of
Heshvan, his birthday.42 Similarly, we have other

43
testimony of the author of Sedei Hemed who wrote of how

the Hatam Sofer celebrated his birthday when he turned 70.

In the Responsa collection, Ginzei Yosef, he wrbte, R |

know that there are good people who each year on their

birthday are particularly scrupulous to say a Shehecheyanu on

a particular fruit or new cloths."

Despite the marking of particular birthdays, however,
there is no real difference between the year one reaches 70
and the other birthdays. It is always fitting to zifer

great thanks to God’s great name, who is blessed."

Therefore, it is appropriate to have a celebration and to




mark one’s birthday each and every year.

I move now to the custom cited in the halakhic work,

45
Ben Ish Hai which states "There are those who each year

customarily make their birthday a holiday. It is a good
éign for them if they do it, and we, in fact, do it in our
own home." All of this constitutes a clear and faithful
source to root the custom of each and every Jew’s

celebrating a birthday annually; a celebration whose source

is rooted in sanctity.

8] By the way, it is appropriate to mention a custom
common in Israel not to celebrate the birth of a person, but
the day of one’s Bar Mitzvah, as was mentioned in note 35,
and even the day of one’s circumcision. That is the eighth

day since one’s birth, if, of course, the circumcision is
46
arranged at the proper time. The BaCH states:

"I have heard that there are places which have the
annual custom to make a feast on the day on which
one enters into the covenant with Abraham, our

ancestor. It is a nice custom which pleases me a
great deal, even though we do not do this in our
house. I have been accustomed to say on the

anniversary of my own circumcision the following
request: Ruler of the Universe...May you...sO may
it be Your will."

So it turns out that a custom like this is in fact
celebrated among Jews and the BaCH praises it even though he
himself did not celebrate it.47 Widespread discussion48
occurred in the name of the Hatam Sofer over a Jew s

celebrating the day of his circumcision but not his

birthday. It seems that the Hatam Sofer did not consider it

halachicly binding. His gloss in Orah Hayyim shows the

26




letter of response to his son, the Ketav Sofer. The custom

which he himself had according to his son’s testimony proves
that they used to mark off the birthday as celebrative.
[This testimony indicates that he said that one does not
have to keep a birthday halachicly speaking, but that he dia
it anyway.] Those who supported celébrating the

circumcision day relied upon what the Hatam Sofer had to say

in Torat Moshe, under Vayera, beginning with the phase,

"Every year on the day of Isaac”s circumsion" where he
comments that "On the day of his circumcision, he made a
feast. And similarly, every yeaf, just like the kings do on
the day of Pharoah’s birthday, so did Abraham, our ancestor
z"l do every year on the anniversary of Isaac’s
circumcision."49 The Hatam Sofer only said this in the
commentary to the Torah, [not in his halachic commentaries]
and from there word got out about this practical custom.

The Hatam Sofer himself, however, and all subsequent
generations did not do it.

Reliance on celebrating the circumcision day helps us
determine how to deal with days that are not apprbpriate for
overabundant joy in a birthday celebration. On such days,
one would postpone the celebration [from the day of birth]
to the day of circumcision: people born between the days of
the 17th of Tammuz and Tisha B av [when joy is prohibited]

50
but whose circumcision falls afterward can have an annual

celebration on the day of their circumcision.
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A Closer Look at the Reasons Given in Opposition to the
Celebration of Birthdays (From Sections One through Three
Above)

9] Up to now we have explained that there is subsﬁantial
‘support in the sources for the custom of Jews’ annual
birthday celebration. As a result, the central opposing
claim to the effect that there are no sources for this
cCustom evaporates of its own accord.51 One cannnot,
however, ignore the reasons claimed and the ideological
thinking which were raised above at tﬁe beginning of this
essay. On account of these issues, there is some cause to
consider forbidding such a celebration.

First, there are those who negate the birthday
celebration based on what both Beit Shammai and Beit Hillel
voted on and declared at the end: that it would have beéﬁ
"better not have been born, than to have been born." If so,
what place could there be for celebrating this negative
event of a birth?52 Secondly, there are those who claim
that the importance and the particularity of this day
requires study and investigation for we find that there have
been righteous people who died on the day of their birth.
[The argument goes that if the birthday is lucky, then how
could they have died? The assumption is made here that the
date of death‘for some people is their birthday. Yet, why
would anyone with merit die on his birthday?] The special

nature of the Tzaddikim will demonstrate that [death is not

seen as a negative event] even though death being decreed on

this day throws the positive nature of the date of one’s




birth into doubt.

It is possible, however, to look carefully and to find
that the problem has the answer within itself. Our sages
all looked carefully at the language that they themselves
use in the sources whép they wrote that it was specifically
"Tzaddikim" who die on their birthday. Why the Tzaddikim [and
not people in generall? We ask ourselves: why does
everybody not-die on their birthday? Why them in
particular? Their deaths should not be seen--God forbid--as
a descent into hell; rather, as meriting "going up" in the
direction of their first "going up." That day of birth is
the day on which the soul was revealed and sparked in the
world. [This discussion involves the theory that the birth
of the embryo is one step up, then, when they die; if they
have really fulfilled life, they take another step up. The
first step is precarious because they might not fulfill the
mitzvot. Their death would not be good at all if they do
not fulfill the mitzvot, but if they are Tzaddikim, and thus
have fulfilled the mitzvot, death is positive for them, as
it implies a second step up.] Such an understanding
illustrates that the special nature of one’s birthday is
revealed by the special nature of these Tzaddikim. HaRav
Zadok HaKohen of Lublin wrote at some length in his
treatise, mentioned above, that for the Tzaddikim, death is
the lifting up of their fate and their level of existence.

They take off the materialistic dressing of sackcloth [our

skin and bones] and they dress themselves in the spiritual

i

I
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portion of the rabbis in order to enter the upper worlds far
above to glory in the rays of the Shechinah. That is in
keeping with the day of their birth, for it, th,'is an
additional level of going up in order to receive the gift of
the ability and to serve [God] and perfect the world through
Torah and mitzvot. Therefore, not only does no
contradiction exist in the idea that Tzaddikim die on their
birthday, in fhat negativity might then be imputed to
birthdays, but this example also strengthens the support for
the specialness and uniqueness of one’s birthday thoughout
one’s life.

In response to the first claim which expressed surprise
at the outcome of Beit Hillel and Beit Shammai ‘s argument
that "it is better that one should not have been born,"
could we not say that merit inheres in the day of one’s
birth, as long as such a person fulfills his [or her]
obligation in the world? The two schools were only .
discussing the case of one who ggegﬂggg realize what one is
obligated to do. [One should realize his or her potential.
Therphrase, "it is better not to have been created than to
have been created" becames an exeeption rather than a rule.]
On our birthdays, we should give thanks to the Creator of
the world who has kept us alive and sustained us for every
moment, and who has made it possible for us to fulfill our

task, thereby [earning the merit]. Anyone who does not

give thanks to God on this account denies the goodness of
' 54
God, for God has given merit to all creatures.




An additional conclusion follows from this with regard

to the celebration of a birthday. Up until now we have been
describing the specialness and the particularity of this day
‘from the perspective of its own essence. [This describes
the first perspective.] Now, it becomes clear that this
celebration takes on significance in that we acknowledge the
goodness of God who has kept us alive, sustained us and
brought us to this moment. [This is the second
perSpective.] There are two central differences between the
~two perspectives regarding birthdays. The first of these
two perspectives is the influence which begins at the
instigation of the forces above [heaven]; the second
perspective is from below to up above. Moreover, the second
perspective is in the form of something which continually.
grows and changes from year to year. Why? Because
thanksgiving for only a few years cannot be compared to
giving thanks for living a long life. We saw above that

when God granted the author of Yishrei Lev the merit to

reach a 70th birthday, he said, "I made a great feast, and
it was no small matter." His example of offering thanks
illustrates an additional reason for the celebration of

completing a particular age because it would seem that

additional thanksgiving is in order the more one ages.




CELEBRATION OF BIRTHDAYS FOR JEWS
[Continuation of the article]

"The celebrative marking of birthdays when one arrives at
the particular ages of 60, 70, and 80 years old"

10] The first birthday which has particular meaning, beside
the day of birth itself, and the day one enters into the
covenant at the Bar Mitzvah age,55 is the 60th birthday.56
It is explained in the Gemara Moed Katan: "When Rav Joseph
reached the age of 60, he made a holiday for the rabbis."
since he passed safely through the danger of E§£2357 which
is the period of 50 to 60 years. Yerushalmi Yebamot adds to
the significance of the 60th year when it notes a plague
that comes every 60 to 70 years.58 It follows that one’s |
first realization of having been saved takes place at the
age of 60 [since the plague would have struck him by that
date].59 These sources illustrate the reason for the
celebration of one’s sixtieth birthday. |

On the other hand, despite the fact that testimony

exists by Israel Isserlein, the author of Terumat HaDeshen

who finished a tractate on the day he turned 60, thus
marking off the event, we have almost no other mention of
celebrating this day, even though it is [as we saw]
mentioned explicitly in the Talmud [as a possibility].

Rabbi Margaliot in his book, Nefesh Hayyah expressed

surprise ét the fact that people refrain from celebrating

it, but he did not answer his own objection. And in the
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Responsa of Beit Yisrael, the author reasoned from the

verse, "The days of our lives ére 70 and by reason of
strength, 80 years," that it does not mention anything about
60 years. There is also the fear of the evil éye "Lest it
afflict them, God forbid, so it is better to conceal your
age." To these tenuous reasons, one could add that there is
doubt whether we ought to draw a practical conclusion from-
what Rav Joseph did. [Rav Joseph had a very special reason
that does not apply to us. He lived long despite the fact
that he had been told that he would not.] He had a special
personal reason to give thanks aﬁd to bless his life, based
on what the Chaldeans said in Berakhot, "He would rule for
two years" and no more. Since he gave up the rule of the
Yeshiva, God extended his years. It follows that one ought
not to learn the responsibility of givihg thanks from this
instance of Rav Joseph's.61

11] The central age that the commentators and the Decisors
discussed in the general context of celebrating one’s
birthday is at age 70. The primary source for this
celebration is in Moed Katan. "According to the opinion of
Raba" the 50th to the 60th year is the period in which one
is in danger of death from karet; from the 60th to 70th year
is the danger of death from the hand of heaven. Rav Joseph
celebrated after passing successfully through the danger of
karet, it follows that there is all the more reason to

celebrate the day on which one passes through both of them

[karet and "the hand of heaven"], and that is the 70th




birthday.

Rabbi Reuven Margulies in his gloss on Sefer Hasidim,

Mekor Hesed further points out what Yerushalmi Yebamot means

when it says that a plague comes into the world and kills
the mamzerim. In order not to embarress their families, the
plague also takes people who are good. "This is the source
for having a 70th year feast, which is a feast for
thanksgiving since the pestilence must have completed its
cycle within the period of time, and he has been saved."

Both of these Talmudic references, Yebamot and Moed
Katan, provide the reasoning for.the 70th—birthday
celebration.62 Not only did they keep the celebration of
this birthday--even in the works of the Posekim--they
explained it in connection with a variety of celebrative-
customs. Even those who deny, more or less, the‘celebration
of birthdays [in general], agree at least on the celebration
of the 70th. Despite the fact that a Responsum of Divrei
Yisrael, mentioned above, negates the custom of celebrating
birthdays, it agrees to celebrating the 70th birthday and
even cites supportive evidence.63 Similarly, QEQEE
Derashot, mentioned above, has basic reservations with
regard to these celebrations; nevertheless, it agrees to it
for someone who reaches 70 years old.

From among all the illuminating discussions of the

Decisors on this matter, we can cite first and foremost the

responsum of Yair Hayyim Bacharach in his Responsa of Havat

Yair. For the expansion of his opinion see the books, Yad

34




Ephraim and Pri Megadim. The Hatam Sofer in his glosses to

the Shulchan Arukh, Yishrei Lev, also the Responsa Ginzei

Yosef, Nefesh Hayyah and others discuss Havat Yair as well.

(All that they said will be expanded upon below.)
There is further discussion by Rabbi Hayyim Palache

who wrote a special tract, Kol HaHayyim which is for

"somebody who has managed to reach 70 and beyond. Let the
commentary be with him, and let him read it from the age of
70 and beyond year after year." 1In his introduction, he
writes:

"Happy is the one who holds this book in his hand

from 70 years and on...for I am certain that the

good old age he will have will be without trouble

or sorrow and without the abating of his natural

strength. He will live to a ripe old age and live

a life of goodness and strength without any pain

all the days of his life, and peace be with .

him..."
12] In addition to all of these people who celebrated these
particular birthdays, which we have already cited above in

section seven, Hayyim David Hazan explains in his book,

Yishrei Lev that he celebrated the day he reached his 70th

year, and the author of Samach Nefesh also testifies that

he did it. Similarly, we have already see how Hayyim Chavel
celebrated his birthday with his students. And similarly,
Rabbi Samuel Mohilever, Rabbi Israel Hildesheimer and Rabbi
Samuel Salanter, and many more also had some kind of
observance.

It follows from the example of these people that the

celebration of the 70th year was already a generally
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accepted tradition among Jews.  Even if only a few people

have celebrated reaching the age of 60, here at 70, when one
has passed through the hand of heaven, there is certainly
room to mark the day, to celebrate it, and to give thanks to
the Creator of all souls who [daily] restores souls to our
bodies. [The reference here is to a prayer in which we thank
God daily for keeping us alive through the night.] |
In addition to that, there are even people who discuss

the celebration of the 80th birthday.65 There is further

discussion on the matter in Beit Yisrael mentioned above

which further clarifies that those who have already

celebrated a 70th birthday, would celebrate again when they

reach 80. We draw the same implication from Kol HaHayyim,
namely, that one who begins at the age of 70 should |
continue celebrating year after year.66 Rabbi Samuel

Salantar did the exact same thing at 80 as he did when he

67
reached 70.

Things to Do on Your Birthday

13]V Now that we have learned that many of the great
thinkers in Israel celebrated their birthdays, both the
general and the special ones, we need to clarify how and in
what way they had the custom of celebrating and
distinguishing these days; thereby, we will learn the
proper way to keep the custom.

First andvforemost, it is recommended that a feast be

held which is considered a Seudat Mitzvah! If we are talking
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68
about the special age of 60, then proof of the Seudat

Mitzvah comes from what Rav Joseph did in Moed Katan. This
feast in essence is a Seudat Mitzvah because he arranged it

69
for the rabbis. (The rabbis would only eat at a meal that

was a Seudat Mitzvah, as we read in Pesachim.) From this

argument, there is proof for the celebration with a mitzvah
feast for the 60th birthday. Logically speaking the 70th

birthday [which is later and more significant] must also be
a Seudat Mitzvah. We can infer from what is written in Prei

70
Megadim that this feast for the 70th birthday is

considered a Seudat Mitzvah. And thus certainly Rabbi Hayyim

Palache in his book, Kol HaHayyim recommends making a

"Seudat Eliyahu, a holiday for the rabbis." Similarly Ben

Ish Hai, mentioned above, stipulates the arranging of a-
birthday feast. The Hasidim testify that the Ba“al Shem Tov
had the custom of arranging a meal on the 18th of Elul
[his birthday].
71
Still, there are some people who doubt that this

feast is a Seudat Mitzvah. Therefore they write that one

should expound on Torah at such a feast and in that way,

turn it into a Seudat Mitzvah. It does seem correct,

however, to recommend exposition at least for reqular
birthdays. Despite the fact that the midrash, Hemat
Hachemdah, pointed out above in Section Two, shows that they

used to arfange a Seudah Gedolah, nevertheless, it is

possible that only by means of Torah did they turn it into a

Seudat Mitzvah. According to the logic mentioned above




regarding the idea of thanksgiving--particularly for the age

of 70, as it appears in Mekor Hayyim--it seems fitting to

sermonize on the subject of thanksgiving. However, despite

the fact that the testimony of Rabbi Hayyim David Hazan in

his book, Yishrei Lev, mentioned above, says that he arranged

a meal on the day he reached 70, he did not have sermons of

Torah. Nevertheless, the author of Samah Nefesh, mentioned

above, testifiés also regarding this particular event, and

adds, "With regard to the Seudat Mitzvah mentioned above,

they would fill out the day with Torah, holiness, and fear
of heaven." This statement proves that they used to
sermonize there just as they did for the 70th birthday. The
Hefetz Hayyim arranged a feast for his ninetieth birthday as
well, and gave a sermon on morality and fear of heaven.
Therefore we find that the members of the Hatam Sofer ’s
family72 made their celebration particularly elaborate by
organizing a "siyyum" on that particular celebration and in

that way they dovetailed the topic of the celebration with

Torah and a "siyyum."”

14] In addition to arranging a meal and sermonizing, we
find three additional customs. First and foremost is the
giving of Tzedakah--either in any amount whatever or in an
amount corresponding to the number of years of that person’s
life. An aliyah to the Torah is also customary on this day.

73 -
According to our teacher and Rabbi Eliezer Deutsch:

"...one certainly should follow the custom of the
great people in modern times with regard to
birthdays: being called to the Torah on that very




day if it happens to be a day on which the Torah
is read, or on the Shabbat before it if it is not
a day on which Torah is read; giving of Tzedakah
before Shacharit and Minchah, and if the birthday
follows on a Shabbat Kodesh or on a holiday, then
it should be given the day before; doing an
additional study session in the Torah and the
Kabbalah and adding a separate study portion for
that day beyond what is normally done in the
Torah and the Kabbalah. Beyond that, one says the
normal lessons and the three sections that are
applied to each soul..." [Everybody has three
aspects of their soul and these three correspond
to written law, oral law, and the Tanya.]

In addition to these customs, "one should be alone on
one’s birthday to self-reflect. If upon reflection Tikkun
and Teshuvah are needed, one should repent and repair

74
oneself"” for this is the day of Heshbon HaNefesh! We

derive this from the custom of the Ketav Sofer who on his
54th birthday while spending time in Budapest, instructed
his servant not to allow anyone to visit him on that day;
for he himself was in his room judging [The numerical
equivalenf of the Hebrew word for judging equals 54]
himself, concerning "what he had done and what he had
engaged in throughout the years--and when he thought about
it he cried."

In sum, we find ourselves learning that in addition to
arranging a meal, and sermonizing on the matter of the day
[thanksgiving, birthday, etc...], they had the custom to
give Tzedakah, to have an aliyah, to be self-reflective and
to make Teshuvah. All of these are customary for every
birthday. For particular birthdays, especially the 70th,

an additional issue is raised concerning the Shehecheyanu.

39
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15] In his Responsa, Bacharach sides with those who say one

should say the blessing using shem umalchut when one reaches

the age of 70. Pitchei Teshuvah also cites Bacharach’s

bpinion which says: "That is what seems right to me."

Similarly the questioner in the Responsa, Afrakasta De ‘inya

thought this also. We also see similar thinking in Yad

Ephraim and in the Responsa, Beit Yisrael, mentioned above.

The majority of the Decisors, however, did not agree
that one should say this blessing, not, at least with shem

umalchut, and they even doubted whether Havat Yair himself

was really certain to say the Shehecheyanu with shem

umalchut at the 70th birthday. Their uncertainty stems from

the fact that section 237 of Havat Yair deals in some length

with the limitations of this blessing and he presents the
75
issue from a stringent perspective. In the Responsa,
' 76
Teshuvah MeAhavah he wrote that because he doubted

Bacharach’s support for saying the blessing with shem

umalchut, "I was not completely sure that I should instruct

someone who is 70 years old to say the Shehecheyanu. Havat
Yair ‘s language implies that he did not write something from
which we might learn practical halakhah; rather, he had the
idea along with some doubts about it."77

Therefore most of the Decisors decléred that one who

wants to say the blessing may do so, but without shem

umalchut. Hayyim Joseph David Azulai in his Responsa
Shiyyurei Berakhah wrote: "Everyone who wants to say the

blessing without shem umalchut can do so, because the




Rishonim did not dictate otherwise." Even Rabbi Eliezer
78
Deutsch, Av Bet Din of Benyhad wrote that one does not say

the blessing with shem umalchut because the Decisors did not

stipulate this blessing with it. Therefore he adds,
"Whoever could say, ‘I have fulfilled my obligation during
my lifetime ...is really not able to know whether or not he
has fulfilled‘his obligation during his lifetime, so, the |
blessing could not belong to this."

" Also the Responsa of the Ketav Sofer mentioned above
imply that when one reaches 50 years, which is not a special
age, one can give public thanks to God, who is blessed,

publicly for keeping us alive and sustaining us to this

79
time." It adds also thanksgiving for what has past and a
request for the future. [The implication is that one is able
to petition God for the future as of the 50th year.] It

seems that he too gave thanks and made a blessing by

expressing the essence of Shehecheyanu without shem-
80
umalchut. In this way the Ketav Sofer followed in the

footsteps of his father, who had already written in his

glosses to the Orach Hayyim based on what the Havat Yair had

pointed out in the matter under discussion, "It seems

logical to say the blessing without shem umalchut" (even

though the Hatam Sofer wrote this in regard to the age of
70, the Ketav Sofer did it at the age of 50!)

Nevertheless, if one wants to say the Shehecheyanu with

shem umalchut, one may take something that is new and say

the blessing on that without hesitation and intend it for

}




42

both of them. Rabbi Palache wrote in Kol Hahayyim,

mentioned above: "Happy are you who choose, upon
approaching the day of your 70th year, to wear new clothes

and say the Shehecheyanu with the intention also that God

has given you merit to complete 70 years." Similarly, Rabbi
Eliezar Deutsch wrote "I know that there are meritorious
people who each year when they reach their birthdays make it

pleasant and say a Shehecheyanu on a new piece of fruit or

new clothes, but who do not call for a specific blessing for
the occasion of the birthday. Note that he stipulates this
custom of "combining" the blessing . of Shehecheyanu not only

81
for the purpose of the 70th year but for every year. And

in Ma “aseh Rav, Hayyim David Hazan also did this, according
82
to his own testimony, "I wore a new piece of clothing and

I said the blessing, thus fulfilling both of them..."

[birthday and new item].

We have discussed our doubt regarding Shehecheyanu and

we are still not sure either way on the matter. Therefore,
when one rejoices on one’ s birthday and wants Very much to
say this blessing, that person will have to depend upon the

additional Shehecheyanu [on a new piece of fruit or

clothing].

16] 1In addition to the customs that are mentioned above,
there are those who recite verses from Psalms and say
different supplications on this celebrative and important

day. In particular, one begins to say them starting at the

70th birthday. Rabbi Hayyim Palache dedicated most of his




book Kol Hahayyim to collecting and to gathering the

Biblical verses, the sermons, and sayings of the Zohar in
83
great numbers which are appropriate for this day. Rabbi
84
‘Yitzchak Palache recommended saying them starting at the

age of 70: "Every day you should say Psalm 103" and in

section five of his‘book, Yefei Lelev he wrote,

"For this purpose, one should pray in the
following fashion: May it be Your will, Eternal
our God, God of our ancestors, that you renew our
youth like an eagle to give strehgth, fortitude,
vigor and health to all our limbs and veins. May
our minds be coherent and eyes full of sight; let
our legs remain sturdy to the fullness of our
years, 80 years and more. May God add length of
days and many years to us, a life of goodness and
honor, a life without shame or disgrace, and unite
our hearts to serve you with pure service and
complete devotion, so may it be. Amen."

We conclude with the confidence that anybody who looks
at our introductory remarks and the explanatory detail which
follows will conclude that Jews may celebrate their

birthdays.

As a final touch, people who go to their birthday
parties should be blessed, particularly those who have
merited long life and length of days. From the years of old
age and beyond, one should be blessed with the blessing
which our rabbis said when they left one another from

Pumbedita, "May God who makes life, grant you a long, sweet,

and happy one." (Yoma 7la) And may God bring you to 120




years, the age which the great people of our

like Moses, Hillel, Yochanan ben Zakkai, and

(see the end of Sifrei to Zot HaBerakhah)

nation reached,

Rabbi Akiva. ]




Chapter Three

TRANSLATION TO THE NOTES

1] Rabbi Hayyim Eleazar Shapira, (our rabbi and teacher of

Munkacs who wrote Minchat Eleazar and other works) commented

in his book Divrei Torah, Part 5, Section 88 in a derashah

that [memberé of his community celebrated the birthday of

the head of the republic.] (He continues by explaining that

this was to honor the 70th birthday for the same ruler!)
JFurthermore, in Sections 2 and 3, discrepancy between

non-Jews who are obligated to celebrate their birthdays,

and Jews who have a negative view of birthday celebrations

is clarified. Similarly, in the Responsa, Arugat ha-Bosem,

Orach Hayyim, Part 2, Paragraph 416, Rabbi Moshe Greenwald

wrote a strong Responsum against the celebration of special
days, including birthdays, because they belong to the laws
of other nations. He adds that for people who have a 70th-
birthday celebration, "One checks up on them to see if they
aré unbelievers." At that age, he reasons, one approaches
the day of reckoning so, "What kind of happy celebration
could they possibly keep®?" |

Furthermore, in his Responsa, Kinyan Torah, Rule 8:3,

top of Paragraph 21, .hebdeclares that this is the day not

just for the older rabbis to celebrate--based on the what is

written in Ahavat Yisrael and Pithei Zuta; on the contrary,

this is a day of Teshuvah and contemplation [for everyonel,




"Otherwise, you have no humility."

2] See A. Z. 1:3: "On the three days prior to the
festivals of the idolatrous nations, it is forbidden to have
‘business with them--to lend to them or to borrow from
them... These are the festivals of the idolatrous
nations...and the day of the ascension of the kings, the day
of their birth and the day of their death..." Regarding
this matter, Rabbi Meir and the sages disagreed. Cf Rashi to
A. Z. 8a: "The birthday is a day on which the king makes an
annual festival and offers sacrifices for all of his
kingdbm." In the Gemarah, a discussion ensues over the
essence of genusia. Eventually, they determine that the day
of genusia is the day of ascension to the throne, not a
birthday, which is a separate thing. That is why the
Yerushalmi, A. Z. 100:2 compares the day of genusia with a
birthday: Pharoah’s birthday was also his day of genusia.
(The controversy is between the individual and the public,

see Penei Moshe in that citation and Mareh HaPanim which

compares the two Talmuds. The P.T. R.H. 100:8 proves that

genusia is not “both; and genusia, according to the

Yérushalmi, is a birthday. See Korban HaEdah, and Penei

Moshe. Also see Torah Shelemah, Vayeshev, Chapter 40,

Section 49.

RaMBaM, in Mishneh Torah, "Laws of Idolatry", Chapter

9, Rule 2, clarifies the perspective which explains that the

day of ascension into the kingship is their holiday--

genusia--which occurs once, whereas a birthday may not even




be considered a "festival" for one does not celebrate a

birthday even for a king! See RaBaD, Kesef Mishneh, and

Lekhem Mishneh in Contrast to Beit Ya ‘akov.

3] The language of Hayyim David Halevi, in his Responsa,

Aseh Lecha Rav, Part 4, sides with the establishment of this

celebration. However given the fact that there are sources
for the celebration of birthdays for Jews~--it is surprising
that he does not protest the reasoning that there are not

any sources.

4] Not only is the birthday celebration not mentioned, but
an actual negating of it can be adduced from Kohelet who
says, "A good name is better than fragrant oil, and the day
of death than the day of birth." [7:1] The preference is on
a good name at death when one has already completed one’s
deeds. Until then, "One’'s life is not complete and one may
sometime deviate [from the right pathl]" on a birthday. (Cf

Otzar Derashot, and similarly, Divrei Torah and the end of

note 57.)

5] Rabbi Moées Welcz adds to this matter in his published

Responsa in Divrei Yisrael, Section 2 of "Repentance",

Paragraph 18, pages 175-6 (by his father, Rabbi Izrael
Welcz). It is forbidden to celebrate birthdays (as well as
a Bat Mitzvah). However, the practice of not celebrating

occurs during the time of the Rishonim and Aharonim, a time

of fear of observing gentile laws. Cf the Responsa, Aseh
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Lecha Rav, Section 4, Paragraph 26. The sources obviously
explain the reasoning, but do not encourage celebration
because of the fear of emulating gentile laws. See note 51

below.

6] See the end of the article by Tuvia Parschel entitled
"Hokhmei Yisrael, veChagigot Yuvalim veYom Holedet" in the.

periodical, Shanah Beshanah. It points out that, in the

periodical, HaZefirah, Volume 68, Rabbi Isaac Elhanan
Spektor, from Kovno strongly protested the suggestion to
celebrate one’s service in the fabbinate for 25 years with
any gﬁecial revelry. Rabbi Katriel Sandrovitz publicizes his
opposition in HaZefirah, Volume 77 and adds, "Jubilee
celebrations are not customary even for veteran rabbis, nor
do any of the holy texts make mention of them." (See notes

14 and 33 below)

7] It is found in manuscript and quoted in Torah Shelemah,

Vayeshev, Chapter 40, Section 49. (Oné should also check to
see if it is said regarding Israel) [and not just non-Jews’

celebration of ‘birthdays].

8] This is what Rabbi Judah David Eisenstein wrote in his

book, Otzar Derashot. He points out the source which

describes when Herod, the King, adopted the customs of the
non-Jews and made a party for his household and ministers

for his birthday.

9] "Amalak would wage war against the people of Israel on




49

the same day as his birthday saying that they would not
easily be harmed on this day since the dominating star would
help him. But, Moses [lifted up his arm and] confounded the
Sstars so the dominating birth star would not assist Amalek
and his troops so they fell." (Joshua also acted in a

similar way regarding Amalek--See the article by Emanuel

Shochet who published it in Bitte “on HaBaD, 1972, Volumes

36-37, Note 4.)

10] Divrei Torah, mentioned in Note 1 calls the birthday

the "day of one’s fate". Rabbi Zadok HaKohen from Lublin

expounds on the day’s effect in Divrei Chalomot, below, in

Séction Six and in note 30. Rabbi Schneersohn wrote that
"On one’s birthday, the birth star rules and helps him."
(See note 23) Cf Meiri in the part of A.Z. mentioned above,
which says that the essence and success of the birthday

hangs on the service of the star.

11] In an article written to deny the celebration of

RaMBaM s birthday, 'the Responsa, Divrei Yisrael (mentioned

above in note 5) concludes that for Jews, "The birthday
really has no connection to luck, happiness or success, so
there is no reason to celebrate it." (See note 55.)
Therefore, it is also possible to point out that the
date of a non-Jew’s birthday is established according to the:
days and months of the sun on which the stars and planets

depend. In contrast to the solar influence, a Jew’'s

birthday is established according to the unique lunar cycle
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which has no connection to its star and planet. Based on
this logic, then, the constellations are of no help to

Israel.

‘12] This is not the place to go into detail, however we can

point out that according to RaMBaN ‘s Responsum, "It is
permissible to listen to the fortune tellers (who use stars)
and to believe what they say...but there are times when the
Holy One, who is blessed makes a miracle for those with
revérence, thus confounding the stars. Those are among the
hidden miracles...and if one should see in [the decree of
the éfars] something that one does not like, theh one should
pfay more...I am of the opinion that it is forbidden to
counteract the stars by depending on miracles." (Divrei
RaMBaN, Part 1, page 379. For support of testimony on this

line of thought, see Derekh Hashem by Luzzato, Section 2,

Chapter 7. Also see Shaé}ei Zohar of Shabbat 156b, and

Mekor Hesed to Sefer Hasidim, Paragraph 321 and elsewhere.

RaMBaM’s opinion differs from that of RaMBaN's. The
former thinks that depending on the stars is nonsense. Cf.

the notes of Héyyim Chavel in the same place who discusses

the opinion of RaMBaM and Rashi. See the RaMA also, Yoreh
De ‘ah 17a, Paragraph 2.

For RaMBaM, the star does not influence Israel or the
other nations. Therefore, there is no difference between us
and them. Those who do make the distinction, hbwevef, do

not use RaMBaM’s reasoning. According to the opinion of

RaMBaN, in contrast to RaMBaM, Israel does have some
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connection to the stars and can worry about the fate of the

day.) ' )

13] These words are surprising. How could they say that
‘with regard to Jews, "It is better for one not to have been 4
created than to have been created"; but that in regard to
non-Jews, "It is better to have been created!" (See the

article in Bitte “on HaBaD as well as the end of note 26 and

note 20.) Furthermore, are the children of Noah not

obligated to perform the negative commandments and not the
positive ones? (It is certainly the case, strictly
speak&ng.) It seems that they are closer to suffering a
1§ss than Israel. Israel has the positive commandments for
which they can be rewarded. It is further surprising how

the blessing Shehecheyanu and Hatov veHaMetiv will be

explained with regard to the announcement of a birth. See : w

note 54 (See the note in Kinyan Torah in the same section

mentioned above for why it is written that even Rav‘Joseph,
who was blind, was obligated to do only the negétive
commandments and not the positive ones. See, in the same
citation that ﬁe rejoiced when he escaped from karet which
proved to him that he did not transgress certain laws unlike
the rest of the people who were obligated to do both the
positive and the negative commandments. [In this case, we
might ask ] "What 'is the place for rejoicing?" Perhaps, "It
is better for him;—even for a blind person--to have been

born." The author of Xevod Hakhamim already protested

these words below in note 48 in section 11.)




14] This is the reasoning behind not celebrating on the
basis of modesty. There is a éontroversy between the
righteous and the wicked with regard to this matter which
can be derived from the explanation of Rav Zaaok HaKohen
found in note 31. (Samuel Mohilever related in Shanah
Beshanah, from note 6 above, how he opposed a party honoring
his reaching old age, [demonstrating] that such an honor is
not fitting. “Similarly, Samuel Judah Léib,Rapoport opposed
his receiving an academic degree which members of the Prague
community deemed appropriate to.-give him. He retorted
ironically, that "In the year 1790, I was born--now what am

I supposed to do?")

15] I will spend much time explaining the second reason, how
it is retrospective with regard to the birthdays of the |
righteous--from Section 5. It is obvious according to that
explanation, but difficult according to the first
explanation. [The first explanation takes a retrospective
interpretation and views no one as good; the second notes

that only if you die on your birthday are you seen as good. ]

16] By Eleazar Deutsch, Av Beit Din of Benyhad who wrote

Tevuot HaSadeh and is cited in the Responsa, Ginzei Yosef.

17] 1In the published Responsa, Afrakasta D’inya, Section 1,

Paragraph 123.

18] To be sure, see the Targum under the same citation. "On

the day thatrthey appointed kings, ministers, and rulers




over them, they drank wine..." RaBaD, Rashi, and ReDakK
explain it in a similar way. Some say, however that the
celebration of tﬁé "day of the king", when the king was
appointed--occurred once and was not a yearly birthday

‘celebration. See Da’at Soferim, ad loc.

19] From Torat Moshe, Genesis 4:5, beginning with the

statement, "On the day of Isaac’s weaning". (See Section

8 and note 49 the date of the celebration.)

20] The Pesikta also mentions that it was customary to
celebrate birthdays for the heads of state, particularly for
kingé rather than for the workers.

Joseph said to his brothers: "Up until the time that
you came down here, the Egyptians treated me like a servant,
but now that you have come here, you have recognized my |

Genusia." (Pesikta deRav Kahana, Section One, pages 271-2,

Mandelbaum edition, 1962.)

This article certainly implies that the technical term

Genusia implies importance. See Arukh haShalem under the

root g.n.s.

21] Genesis 40:20, the Solomon Buber edition, Section 1,

page 247.

22] "It came to pass that the people of the holy city said
that it was the day of the genusia of the kings when they
brought the "Book of Lineage" and read it." See note 19

regarding this, and the end of note 20 above regarding the

meaning of the technical term.
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23] This refers to a published letter in a collection

entitled, Yagdil Torah, a clarification of the Shulchan

Arukh, Section 741, page 51, regarding Menachem Mendel
Schneersohn, may he live a long life, our master and teacher

of Lubavich (See Sefer HaArukhim, HaBaD, Volume 2, page 168,

note 25--where they wrote that the soul of the first man is
renewed each new year because it is the day of his creation.

This idea is eéxplained in Likkutei Torah LeShir HaShirim,

page 3, Column 2, a source for the issue of birthdays.

24) See Yalkut Shemoni, to Jeremiah, Paragraph 301, which

impliés a birthday has meaning and influence because it can
be cursed, whether for Job who said, "The day will be lost
on which I was born..." or whether for Jeremiah who said,
"Cursed is the day on which I was born..." cf Pesikta

Rabbati Chapter 27, Section a and b.

25] See R.H. lla where it says, "Our ancestors were born in
Nisan" (according to the opinion of R. Yehoshua). "bur
ancestors were born in Tishri" (according to tﬁe opinion of
R. Eliezar). The reason that the month is called "Yareach

haEitanim" is that it is the month in which the "Eitanim",

the Patriarchs were born; or the reason that the month is

called "Chodesh Ziv" is because it is the month in which the

"Zivtanim", the luminaries of the world were born." Cf.

Rashi and Tosafot ad. loc. And see Yad Ephraim by Rabbi

Ephraim Fishel Weinberger z"1 Paragraph 19, Section 1, and

Yagdil Torah listed above in note 23.
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26] From Yad Ephraim, mentioned above in note 2, and see

Bereshit Rabbah 48:12, Shemot Rabbah 15:11, Tosafot to R.H.

.

l1la, and Tanhuma Bo. Pesikta, Chapter 6 connects the

erection of the tabernacle with Isaac’s birthday. Bamidbar

Rabbah, Pikkudei 52b mentions the month. Also see Tanhuma

Pikkudei where the first of Nisan is explained. And see

Torat Moshe, Vayar as well as Yefei Toar, Pikkudei,

mentioned above.
The birthday of Isaac is an eternal festive day, and
special arrangements are made for the great and righteous

ones like him. Similarly, Yagdil Torah, mentioned above,

comes to the same conclusion from this data. (And see the

Responsa, Divrei Yisrael to clarify why the dedication of

the Tabernacle on Isaac’s birthday is not considered a case
of mixing "simchas". [The problem is that the tabernacle
was erected on Isaac’s birthday and since both are happy

times, it would be illegal to mix them.] Bereshit Rabbah 63a

layed it down as a rule that there is rejoicing after
rejoicing when a Tzaddik is born. (There are those who
would deduce f}om the sources mentioned above that the
general significance of the birthdays of the righteous make.
it a general birthday!) [Since Tzaddikim represent us in the
world, their birthday could become a celebration fér

everyone, eg. Martin Luther King’s birthday.] See Bitte ‘on

HaBaD, Volume 36-37 in the article entitled, "Ateret Tiferet

Seva".
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27] On his birthday, note, and not on the day of his
circumcision. Despite the fact that it says "birth" and not
"covenant," one cannotfoppose those who side with the
‘celebration of one’s circumcision. (See Section 8) Moses
is different from the others because he was born,
circumcised. [You might think that we should celebrate the
birthday and not the circumcision day since for Moses, it
says "birthday and not the circumcision day." It could be
viewed, therefore, as a prooftext for a birthday
celebration. Nevertheless, you cannot use this argument
because it refers explicitly to Moses who was born
circumcised. If it was talking about anyone else it would

have included brit, too.] (This is the answer of Rabbi David

Sperber, mentioned above.)

28] From Megillah 13b. Cf. Rashi ad. loc. for an explanation
of how they established the day of his death and from there
his birthday. See also Nazir l4a, Tosafot ad. lgg;,
beginning, "when Moses said;.." (where it illustrates that

his birthday was a day of joy), and Yad Ephraim,vmentioned

above, in Section 3, and what is written in Samach Nefesh.

(Cf Beit Yisrael mentioned above for clarification of this

matter; and Otzar Derashot, mentioned above. It is

surprising that it points out just this day but ignores the

days that were dependant upon it.

29] One of the reasons for reading the scroll of Esther on

Shavuot is based on David’s being born on it. (See the




RaMA, Orach Hayyim, Paragraph 490:9; and see Shaarei

Teshuvah, Paragraph 107 under the name of Bakhor Shor.)

Certain customs connected with the fifth fast depend on the

'birthday of the Redeemer. (See Magen Avraham, Orach Hayyim,

Paragraph 552, Machazit Shekel and Beit Yosef under the same

citation.)
Customs for Lag B omer are known and widespread. For

all of this see Yad Ephraim mentioned in Sections 4, 6, and

7.

30] "It is a list of things, which were revealed to me by

God, in a dream at night, as far as I can remember."

31] The context revolves around the ways the Tzaddikim died

on their birthdays since the deaths themselves were the'
elevation of their fate. At their ascension [death] they
take off the materialistic dressing of sackcloth--skin and
bones--and dress themselves in the spiritual portion of the
rabbis in order to enter the upper worlds far above to glory
in‘the rays of thé Shechinah. On the day of their birth, the

Tzaddikim ascended to this world. Then, on account of their

work in this world in Torah, in Mitzvot and in good deeds,

they arrive to a level higher still than that which they

occupied previously. Similarly, on the day of their

death, they arrive at an even higher level. The day of
death is better than the day of their birth for when they
die on the date of their birth, it is the day of the coming

to fruition of their destiny. (See Orot Hekdesh, Section 2,




continuation of his remarks, he cites an additional

interpretation of the death of the Tzaddikim on their

However with regard to those in between "it follows
logically that the birthday in and of itself is a

glorification and strength of fate and will not bring

an additional reason that there are people who do not

of death, specifically with regard to Tzaddikim, see

in the margin. And here is the place to point out the

connection to Rabbi Zadok himself--on the day of Rabbi

year had passed, he was appointed as the rabbi [which

demonstrates that birthdays can mark signifcant days.]

Paragraph 380, Second Edition: "What people call death is

? really just overcbming life in and of itself," See the
continuation.) Those who are not Tzaddikim, however, do not
‘necessarily ascend immediately on that day...so they have

nothing to fear about death on their birthday." 1In the

birthdays: that their birthday brings them goodness in a
higher realm. It follows that the very opposite is the case
for the wicked. For them it would have been better if they
had never been created. They have to fear lest they die on

their birthday since there is no merit on their birthday!

death." In light of what he says, we are able to establish

celebrate birthdays on account of modesty! (See note 52

below.) For the connection of the day of birth and the day

Likkutei Sichot, Volume 5, 1972, page 86, in the second note

Zadok “s birthday, his rabbi passed away. When a complete

32] See above in note 24, and because of this source, even
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the Responsa, Divrei Yisrael notes agreement that one should

not disregard birthdays.

33] See the end of the commentary by Rabbi David Pardo i.e.

the author of Chasdei David, to the Tosefta collection

called Shoshanim LeDavid. He concluded it on his 34th

birthday which was obviously an ordinary birthday and not a

special one. . See Shanah Beshanah 1976, in notes 8 and 9,

regarding Samuel David Luzzatto. Note also that the chief
rabbinate of England published a special book of prayer for
the synagogues throughout the British empire to honor Sir
Moseé Montefiere on his hundredth birthday. Clearly,
birthdays have meaning each year. See there ad loc
regarding the 70th birthday of Rabbi Azriel Hildesheimer,
Rabbi Samuel Rapoport, Rabbi Samuel Salantar, the Hefetz
Hayyim, and Rabbi Samuel Mohilever. (Also see the
beginning of Or Hame ‘ir which is dedicated to the 70th

birthday of Rabbi Uziel z"l.)

35] [Schneersohn] also points out that the celebration of
this day is not only a renewal of the actual birthday which
brings the of one’s birth into consciousness, but also
reawakens awareness of the memory of a Bar Mitzvah or and
requires rejoicing on a level similar to that of the

wedding. This is explained in the Zohar, Bereshit 15:4

where the Ari makes the connection between the birthday and
Bar Mitzvah, thus, giving reason to celebrate. See Magen

Avraham, Orach Hayyim 25:104 and Mahazit Shekel ad loc.




36] The date has particular meaning in the history of
Hasidism in that it is the birthday of the Ba‘al Shem Tov in
the year 1698; it is the day on which Elijah_appéared to
‘[the Ba’al Shem Tov] in the yeaf 1714; it is the day on
which Elijah s teacher appeared to him also--which is to
say, the prophet Ahijah the Shilonite in the year 1724; it
is the day of the Ba’‘al Shem Tov’'s revelation to the world’
in the year 1734. (HaBaD adds that it is also the birthday

of Shneur Zalmon of Lodi in the year 1745.)

37] See the periodical Shanah Beshanah, mentioned above at @

the end of the article. (And in Sefer HaMinhagim HaBaD,

page 61, the author wrote that "On that very day, the 18th
of Elul, our ancestors and holy teachefs would say words of
Torah but they did not overdo their celebration because of

their modesty, except in their own households.)

38] See the Responsa of Ketav Sofer, Yoreh De‘ah, Paragraph

148.

39] One needs to point out, however, that the Ketav Sofer
himself had to offer special thanks because he stood on the
brink of death at his birth. This story is explained in an

article by Rabbi Shlomo Sofer, the youngest son of the Ketav

Sofer--in the introduction called "Leah’s Tent" in the book

by Ketav Sofer: "In his youth he would finish a tractate on |
i b

. , . . ‘ i

that particular day,"--i.e., the implication is that he J
| }

would this annually. (The Ketav Sofer was born when his ;
i

father, the Hatam Sofer was 52 years old. At the age of !
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six, he was exposed to great danger. They gave him another

name and had already called for the Hevra Kaddisha. After

the prayer and supplication of the Hatam Sofer, he

recovered. Also see the story that Arikhot David retells of

what happened in Budapest in 1829.)

40) His birthday began at the end of Sheloshim after his

death: the 14th of Nisan.

41]. In the margins of the letter printed in Iggeret
Hare ‘ayah, Part 2, namely, the letter dated the 5th of

Nisan, 1914 (at his 24th birthday).

42] It is a bracketed comment which is added to his book,

Yishrei Lev, Section 2, page 2a: "For the sins God visited

on him, the sins of us all this year, here in the year 1869,
on the 5th dayiof the month of Shevat, my fathei died, and a
Hésid was lost from the world." We learn that for nine
consecutive years, he had the annual custom to arrahge a
celebratory meal on this birthday.

Concerning this annual meal, we have additional

testimony of Gégin who writes in his book, Samah Nefesh, ot
Shin "I am young and alive, and I have merited the
invitation to be included for some years into the Seudat
Mitzvah filled with Torah, holiness, and fear of Géd until
his final year, 1869, when the casket was taken because of

our sins."

43] 1In the periodical HaMe ‘assef, Volume 10, 1905, Section
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4, page 43, in a note. See the explanation of the editor
there on page 46b. "On the se?enth of Heshvan, our rabbi
had a complete celébrationafor his 70th birthday. The flags
'did not wave. The telegraph machines were siient and the
wires were quiet. It was a modest celebration of our
rabbi “s birthday. Only within the circle of his students did

they drink wine for the life of our rabbi..."

44] [Surely, the 70th birthday must be unique] for if there
is.no difference between the 70th year and the rest of the
birthdays [it would follow that no birthday is special,
sincé] one can surely give thanks [equally well] on every
day of the year. What difference can there be between one
birthday and any other dayvof the year? 1Is it not true that
every birthday allows you to give thanks and praise to de,
who is blessed, for remaining alive that far? [But despite
this logic, he says the 70th birthday is not so unique, so
it follows that] there must be some special value and
particular meaning to a birthday [be?ond the general thanks
that one may offer on any day. It can be differenciated,
therefore, in'£he same way as] one separates between a minor

thanks like Elohei Neshamah and a major thanks each year.

(as was seen in note 10 and others)

45] Ben Ish Hai: the first year, see Section 17. (It

presents the circumstances for the Bar Mitzvah meal.)

46] If the circumcision is not arranged at the proper time,

but is pushed to a later date, one should investigate
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whether the mitzvah obligation begins on the 8th day
technically or on‘tﬁe actual day of circumcision. It may be
necessary to differentiate between a postponement according
to Jewish law and a postponement not according to Jewish

law.

47) The BaCH explains that he was not accustomed to keeping
the day of his circumcision, but he did keep his birthday.
[There follows a discussion of the BaCH practice as

understood by the Responsa, Aseh Lecha Rav.]

48] In the Responsa, Afrakasta De ‘inva, Section 1,

Paragraph 123 relayed in the name of his brother-in-law the
Gaon Rabbi Moshe Stern, z"l. This rumor surprised the
author, who nevertheless, accepted it as obvious since ;t
was said by his brother-in-law. |

(Cf. Rabbi D. M Eisenstein’s article, Simcha Vehoda ‘ah

Litekufot Hayyei Ha ‘adam which was published in the volume,

Kevod Chakhamim, to honor Rabbi Schneersohn on his reaching
his 80th birthday, Section 6. The main point of the article
expléins the reason to celebrate reaching certain ages.

Also see the mégazine, HaPardes, which explains the special

celebration, with reference to the Zohar and Hasidism. It

especially emphasizes the birth of Isaac, of every righteous

person, and of "anyone in general" as well as the events for

the 70th birthday. Also see on what the editor, Slubivitz

himself wrote on page five.)

49] Anyone who looks at this source will see, to the
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contrary, the regular custom is to celebrate the birthday
and not the circumcision day. Thus, Sarah, who would have

needed to wean Isaac completely at 24 months, that is, the

first day of Pesach, actually did so at the end of Pesach i
which was the day of his circumcision, so that he would not E
have to eat hametz on Pesach. The celebration was delayed
to that time. [It is true, in other words, that Abraham
celebrated Iséac's circumcision, but only because of
accident. The fact that he did cannot be used to prove that :
we too should celebrate the day.of circumcision. Actually,
Isaac was born on the first of Pesach, and since it was W
Pesach, he waited until after it ended. By chance
therefore, the celebration occurred 8 days later, which was §
the day of circumcision. But birthdays are still the C N
preferred day of celebration, not the circumcision day.]
We find that this is a chance event, whereas the normal i
thing would have been to celebrate the birthday! (Only with

difficulty could one say that they learned an eternal

halachah from this example. The matter needs more ¥

clarification.)

50] For example, one who is born on the third of Av would
postpone the celebration of his birthday until the day of
his circumcision--the 10th of Av. On this date, oﬁe is able
to celebrate with ease. This is also the case for those "

born on a fast, etc. i

51] The claim that birthday celebrations belong to the



gentiles also evaporates of its own accord. See note 5

above [which provides a source in our sacred text
attributing the celebration to Jews as well.] (We can

-utilize what is said in the Responsa, Aseh Lecha Rav,

mentioned above, to prove this point: "...Even though the

sources for birthday celebrations are in the customs of the

"idolators", it does not seem to me that there is any

prohibition to celebrate in one’s own family. The essence

of the celebration is logical: whenever new years are added

to you, it gives you joy. No idolatrous custom exists
here..." As it says, it is not God forbid, a source in
"those of the idolators" that is to say "the law of the
gentile"; rather its source is in the holy customs of
Israel). Onée again I have found that Rabbi Eisenstein

mentioned above, concurs.

52] One cannot go by the solution offered by the Tosafot,
A.Z. 5a, namely: "Here we deal with ordinary peopie, but
for a Tzaddik, happy is he and happy is his geheration."
Aécording to this, the righteous would be the ones to
celebrate the{r birthday, but in fact, this is not what we
find, for the Tzaddikim do not celebrate, it because of
modesty.

[The fact that the Tosafot sanctions the celebration
for the Tzaddikim, but, the Tzaddikim do not celebrate it

because of modesty forms the contradiction here.] The

Tosafot states that people of stature would find meaning to

this day and thus would mark it in celebration.
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Nevertheless, it is they who avoid the particular day!
Therefore, we require another explanation as will be

provided below.

53] R. H. lla uses a scriptural source: "I will fulfill

the number of your days..." Also see Yeb. 47b.

54] See note 13 above. Also see the end of the article in

Yad Ephraim, mentioned below in Section 12. He compares

this [issue of birthdays] to the blessing Yotzer Ha ‘adam and

the blessing Shebaranu Likhvodo and other blessings like

that" [both of which talk about how God created us in God ‘s
image so that we may do things for God.] The creation of
humanity has intrinsic¢ merit, that by fulfilling one’s
appointed task in life, "God is beloved on account of Qhat
one does."

It follows that the objection voiced in Yagdil Torah,

mentioned above, (in notes 34 and 35) disappears entirely.
The objection to the effect that the birthday celebration is
meant only to commemorate Bar Mitzvah; actually we see here
that it celebrates the creation of the human being.] There
[the objection was that by celebrating a birthday] such a
person merely celebrates anew his entrance into the yoke of
the commandments [that is to say, the Bar Mitzvah]. 1Is it
not obvious [goes the -argument that is dispensed with here]v
that birthday celebrations have merit only when one enters

the age of obligation to the commandments? [The negative

focus disappears entirely if one sees that the birthdays
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celebrate the creation of humanity, and has nothing to do
with commandments per se.]

(From the genéral drift of his remarks, it becomes
-evident that he had only the recollection of a special day
and event in mind, [namely, the Bar Mitzvah]. He does not
consider the matter of thanksgiving [which could occur every
day] On the other hand, the source that Reuven Margolies'

points to in Mekor Hesed, mentioned in note 1ll--connects

[the notion of birthdays] only to thanksgiving because one s
life has been saved thus far [and one is not looking ahead].
(Even though that source explicitly refers to the age of 70,
it is possible to conclude from it that it refers to every
year, although to a lesser extent. see note 59). See note

35 above.

55] See the Responsa Divrei Yisrael, mentioned above on

what is written in B.K. 80a and Tos. ad. loc. Also see Kol

Sofer, Niddah 6:3 and Hatam Sofer, Yoreh De’ah, 1:300.

Also see note 35 above.

56] The saying in the end of Chapter 5 in Pirkei Avot is
not the issue'here. And there is not source for the age of
50 mentioned above in Section 6 in the Responsa of the Hatam

"Sofer. (In Dikdukei Soferim, M.K. 28Ba, no version exists

that says "he died in his fiftieth year.") It appears that
it is not special, but an ordinary birthday that is.regular

and set. Eisenstein, mentioned above in note 6, however,

wanted to emphasize rejoicing for the 50th year. Looking

\“ i,
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closely at the Yerushalmi, he was able to link it to
sections from the Zohar which said, "50 years marks old

age". See there, ad. loc.

57] The term, karet is explained by our teacher and rabbi,
the Gaon S. Yashbuli (in his introduction to the collection,

Hatorah Vehamedinah, Volumes 7 and 8, honoring the 60th

birthday of Rabbi K. P. Tchorsch). "Since one does not
labor for nothing nor is one born without purpose,
therefore, he is able without concern to announce, "I have
eeeaped from karet"! This occurs only once one has reached
the total number of years refefred to here, and he is
content with himself and feels good within. He recognizes
that his needs "have sunk root below and have rendered their
fruit above;.." That is, his deeds and activities have not
been cut off without benefit.

(In the introduction to his remarks, he negates the
custom of keeping a birthday. since it is not our way to

look retrospectively and to put closure on the past. He

_notes merely that the 60th birthday is just an exception to

the rule. With regard to Yashbuli’'s comment negating
birthdays: first of all, the birthday is not simply and

soiely a summary of the past; and secondly, the birthday is

certainly celebrated among Jews.)

58] See the controversy in this reference over death by

karet and death by the hand of heaven; and the clarification

of Rabbah. Also see Abaye’s differentiation between a




(

premature death and a sudden death (However compare it to

the version'in Dikdukei Soferim which places death by the
hand of heaven at 60 when everyone can be called to death.)
And see Tosafot there. The source for the remark is
Yerushalmi Bik. Chapter 2. It differentiates between death
by love at 70 and death because of old age at 80. See the

question of Abaye to Rav Joseph in M.K. previously cited...

59] In M.K. from note 1l. This focuses on the age of 70

and it appears to connect it with the age of 60.

60] In the book, Leket Yosher and also see "the Notes to

the Customs of Hatam Sofer" at the end of the book Divrei

Yisrael, mentioned above, page 32.

61] This is similar to what we pointed out in note 30 above

in connection to the Ketav Sofer. And see Likkutei Sihot,

Vayeitzei, 1971 and similarly in Bitte ‘on HaBaD Issue 36, 37

in the article, "Ateret Tiferet Seva", notes 24-26 where it
clarifies that the celebration for reaching the age of 60
does not apply to everyone. (See the connection to the

special matter of the age of 70 in that article on page 25.)

62] These reasons are essentially different from those
cited previously. 1In this discussion they were not pointing
out the arrival at age 70, but completing the 60°s

peacefully. (See the book, Hesed LeAvraham, the second

edition, by Rabbi Abraham Tzvi Brodna, 1931, in the

introduction on page 6, Section 4 which justifies the custom
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and even its name Chag Yovel 1In a similar vein, Eisenstein,

in his article, Section Ten, pége 211, reasoned that the

celebration at age 90 and 100 occurs when one begins

counting the years at 20.

63] He wanted to reach the conclusion based on the
interpretation in Niddah that this celebration does not
apply to women for the following reason: "For it is known
that all souls, male and female come into the world as a
separate entity. But the male is the essence of creation
and the female is contained within him. Therefore, when the
soul ‘enters the earthly sphere, God and the angels adjure it
on its own, and in this same way his mate/wife-to-be is
adjured simultaneously. She, however, is not adjured in her
o@n right, and therefore, we do not keep a holiday on he?l
actual birth, or her 12th birthday or her 70th birthday."

It is very difficult to reach a halachic decision that

is supposed to be put into practice on the basis an aggadic

derashah, a commmentary which he reaches on his own accord.

To be sure, the essence of what he says is based on what

Jacob Amdan Ben Tzvi wrote at the beginning of Migdal Oz

(before Nachal Rishon) in his explanation for the reason

that we celebrate Shavuah HaBen, and also have a similar

celebration for a daughter (see his second reason there).
The things that he lists there, however, essentially
revolves around the matter of Shavuah particularly. It is
hard to say that she should not give thanks to God, who is

blessed, for her long life and many years. Since she is not
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exempt from all of the other commandments of thanks and
praise, does she too not feel that her ages are different
from each other? She can give thanks for the years that
pass her by. So, it is obvioys that the logic to the
contrary does not belong here at all. The other possibility
is that it depends upon what we pointed out above--that
either birthdays depend on thanking God for luck and fate
[then, male and female are equal] or they depend upon
reaching a certain age [in which case reaching a certain age
méy be different for men than for women]. We have to think
about this some more.

With regard to the logic mentioned above tﬁat by
keeping a birﬁhday, one is really keeping the Bar Mitzvah,
it»still makes sense that célebrating also applies to girls.
She, too, returns annually to the day when she entered the
age of responsibility for keeping the commandments, her Bat
Mitzvah. (We cannnot deny these three birthaays-—day of
birth, the 12th, and the 70th--with regard to women. We
side in all cases with the women... |

Therefore, none of the Poskim who deal with the matter
correctly disassociate women it. All the logic, the
reasons, and explications which are mentioned with regérd to
the praise of this celebration belong to both men and women.
If we obligate one gender for this matter, then we should

not deny it to the other gender.

64] The Responsa Beit Yisrael, mentioned above, implies that

"not everyone had the custom of having a special meal for
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the 60th, 70th and 80th birthday; only a small portion d4id."

But, in my opinion, that was because of the fear that the

evil eye would overcome them; so they concealed how old they
were. One who would like to have a meal has supportive
evidence from Moed Kétan. It also turns out that the‘age of
70 falls into the category of customs which people did not
keep [even though they could]. All that was mentioned
above, however, shows that the decisions‘ofAthe Poskim,

their testimony, and their deeds imply that [they could

celebrate that birthday.]

65] &his is what he wrote in his book Yad Ephraim, Section

11. And see 8Sedei Hemed mentioned in Section 9, the

controversy between Hacham Tzvi and J. D. Azulai over the
matter under discussion in Eisenstein’s article. (It sayé
that with regard to the age of 80, even Abaye in Moed Katan
concurs with Rav Joseph.) [Abaye did not think that one
should make a feast for the rabbis, as Rav Joseph did, but
even Abaye agrees that one may do so ét least for the 80th

year.]

66) He himself composed this booklet when God graced him

with reaching the age of 80. He outlined a booklet dedicated

to all who reach the age of 70 and onward. (He signed his i
i
composition: the young man, Hayyim Palache!) See the end H
. ) I

of note 81.

\‘
67] He gave Tzedakah equal to the number of his years. 1

When he was 90, the magnates of Jerusalem had already ]
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established a charitable organization in his name. When the
Hefetz Hayyim turned 90, he finished his booklet Beit
Yisrael and arranged a meal for some of his relatives. He
pointed out the great mercy ofqthe Creator and he "awakened
'them with rhetoric on that day. (That is what he wrote in

Shanah Beshanah, mentioned above.) Rabbi Benjamin Adler, in

his book, Halakhot Vahalikhot Bar Mitzvah, Chapter 15, note

90, pointed out that the Gaon Joseph Kahaneman from
Panevezys related that he was invited along with a friend to
| thelfeast of the Hefetz Hayyim, and the great teacher said
to them that on that day 70 years had gone by for him. He

said Shehecheyanu on a new piece of clothing. Also see the

book, Hefetz Hayyim, Hayyav Upa ‘alo.’ And see note 62
above.
68] This evidence is cited in the Responsa Beit Yisrael.

(He expands on the discussion of the parameters of a Seudat
Mitzvah.) He also elaboratesron the trepidation of Havat

Yair on this issue in the Responsa Yad Ephraim, mentioned

above in Sections 9 and 10. Also see Nefesh Hayyah,
mentioned above, where even he concurs on the arranging of a

meal; and see the Responsa Afrakasta D ‘inya, mentioned

above, where he agrees to the meal for the 70th birthday.

Also see, Ginzei Yosef, Paragraph 4, Section 2.

69]) although one can point out that Rabbi Hananel, ad. loc.

does not point out that he made a feast for the rabbis.




74

70] See the commentary, Prei Megadim, Orach Hayyim (which

expounds in general on the Seudat Mitzvah--and concludes

"one still needs to investigate all of this. Maybe I will

be able to explain it someplace else in greater detail.")

711 In the Responsa Havat Yair, Paragraph 60, and in

Pitchei Teshuvah, Yoreh De “ah, Paragraph 417, 100:16: "In

any event, it is not obligatory that one have a Seudat

Mitzvah by giving a derashah on a birthday."

72]  They testified about the Hatam Sofer himself (in the

book, Minhagei Hatam Sofer, Chapter 7, Section 14.) That
conc&uded the Chumash with the students on the seventh of
Tishrei--his'birthday. The son of the Ketav Sofer pointed
‘out in the introduction, Ohel Leah, mentioned above: "Ever
since the days of his youth, he was accustomed to finish
some tractate on that day," (Isserlein, the author of Leket
Yosher, wrote that he completed a tractate on the day that

he reached the age of 60.)

73] In the collection, Yagdil Torah, mentioned above.

(Also see Likkutei Sichot, Volume 5, page 86, in the last

.note in the margins of the volume, and Sefer Minhagim--the

~customs of HaBaD, page 8l1). We find the giving of Tzedakah
in a sum corresponding to the number of one’s years, by

Rabbi Samuel Salantar (see note 67). Bitte ‘on HaBaD,

mentioned above in note 61, also cites the custom to say a
"chapter of Psalms correlating to the number of years from

the day of birth, etc..." Also see note 23.
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74] Yagdil Torah, mentioned above, and see Likkutei Sihot,

eleventh of Nisan, 1943 mentioned above, and also, Luach

HaYom Yom Yom Shishi. (That is our rabbi and teacher Eleazer

Deutsch’s birthday).

Rabbi Mohilever made a similar comment: "This is the
difference between Jews and other nations. Other nations
take an accounting of others. "He restored the chief
cupbearer to his cupbearing, but the chief baker he
impaled." [Genesis 40:21]) [Other nations think about what
others do and either "restore them or impale them] but, for

Jews, a birthday is meant for self reflection.

75] One who says the Shehecheyanu must consider these

conditions: that the event for which one says it should not
be a regular event (in its essence and not by happenstahde;
for example, 1if one did not put on Tefillin for a long
time, the mitzvah itself is still regular in its essence);
it ought to be something that never happened to him before;

and thus something for which saying the Shehecheyanu is an

obligation and not optional. [Havat Yair believes that

Shehecheyanu is obligatory because it takes effect at

specific events in one’s life that are predictable, that
happen regularly, not by happenstance. Birthdays, however,

are not obligatory. Therefore the conclusion is that with

cases of birthdays, one does not say Shehecheyanu. ]

If the Havat Yair was so stringent with regard to this

blessing, there is doubt over whether he would be lenient

with regard to saying it at age 70. Moreover, the essence
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of his discussion in Paragraph 60 does not discuss this at
all. Rather, it talks about the circumstances for the

Seudot Mitzvah and their definition. The matter of the

blessing is not mentioned at all except incidentally. (The
language he uses in our editions is stated as the following:
"even one who turns 70 blesses God "who has kept me alive".
Notice the use of "me" and not "us". Perhaps the intention
was only for giving thanks and not for a blessing! On the

other hand, Pitchei Teshuvah, mentioned above, has the

version as "who has kept us alive"). All the reasons for
not gaying the blessing which he lists in Paragraph 437 as
negative have no relationship to the matter of the 70th
birthday. Therefore there really is reason to doubt his

opinion with regard to halachah lema ‘aseh. [You should not

form your practice on the basis that Havat Yair may have

made a connection between the Shehecheyanu and the 70th

birthday.]

761 The Responsa Teshuvah MeAhavah, Part Two, Paragraph

437, page 166 by Rabbi Eleazar Fleckels, deals with

questions of saying the Shehecheyanu for lighting the
Shabbat candles for the first time. He rejects the blessing
based on the reason that the Shabbat candles are obligatory.

[As we saw above, one does not say Shehecheyanu for what is

obligatory.] Within this context, it discusses the

parameters for women saying the Shehecheyanu and Kiddish;

and it also expounds on the limits of this blessing. See

Prei Megadim, Orach Hayyim, Paragraph 444, Section 9, which
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discusses the remarks of Havat Yair. (Also see the

introduction by Rabbi Shalom Kotna in Mishat Aharon by his

father Rabbi Aharon Kotna. On pages 8-9, he further
discusses the remarks of the BaH and the author of Teshuvah

' MeAhavah, mentioned above. He wanted to explain Havat Yair

on the basis of the BaH. It is a matter which is rejected

in an appended note.

77] 1t seems obvious to point out that one cannot explain

the perspective of Havat Yair and justify the saying of the

blessing of Shehecheyanu by relying on the BaCH, Orach

Hayyim, paragraph 29 who writes: "When it comes on a

personal celebration, the blessing of the Shehecheyanu can

'be said even though it is not certain that one is obligated
to say it. One is not guilty of transgressing by taking
God “s name in vain, if one rejoices and blesses God for
giving one life and sustaining one up to this time..." (In
this way this blessing differs from all the other ones See

BaCH and Eliyahu Rabbah, Orach Hayyim, Paragraph 432 which

agree and proves it from Ber. 60a...Also see Hatam Sofer,

orach Hayyim, :Paragraph 25. and Tevu ot HaSadeh 28:104, and

‘the Responsa Kol Mevasser, Part 1, Paragraph 21, Section 6

(in connection to the saying of Shehecheyanu on Independance

Day). Similarly, the RaMA, Orah Hayyim, Paragraph 423:

"...There are people who wrote that you should be lenient
with regard to this blessing since it is not obligatory but

optional, and hence it has become commonplace that many are

lenient with regard to these blessings" (See Isserles,
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paragraph 425, Paragraph 100, and Magen Avraham, under the

same citation which says, "In this blessing--the blessing of

Shehecheyanu (From this there are those who end up being

lenient with regard to the rest of the blessings also, that
'is incorrect.) See the Tur under the same citation). The

Responsa Teshuvah MeAhavah mentioned above, adds proof to

the BaCH's system from Eruvim 40b. According to this point

of view saying Shehecheyanu is more lenient than all the
other ones since it can be said, as long as one is rejoicing

even if there is doubt about whether it is required. One

cannot explain, however, Havat Yair, since in Paragraph 437,
he e;pliéitly argues against a system just like this--even
though he does not explicitly say it is the BaCH ‘s--and he
himself thinks that it would be a blessing in vain under

those circumstances! Therefore the opinion of Havat Yair

itself in this matter remains in doubt--that is, the

blessing of Shehecheyanu for those who reach 70 years old.

However, Eisenstein points out that the Gaon Yitzchak Isaac
from Komarno wrote unequivocably that one can Say the

Shehecheyanu with shem umalkhut on the 70th birthday. See

!

what is writtén there from the Responsa of Rabbi Abraham

Broda and from the Responsa Divrei Rivot.

78] As is cited in the Responsa, Ginzei Yosef, Paragraph 4,

Section 2 (the collected works of Deutch’s father-in-law,
Rabbi Joseph HaKohen Schwartz). Rabbi David Sperber in the

Responsa, Afrakasta D ’inya mentioned above rejects saying

Shehecheyanu with shem and malchut for two reasons: First,
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we do not find that our sages instituted it. And second,
one does not generally rejoice when one nears one’s eternal
rest. Rabbi Uziel z"l1 of Or HaMeir, mentioned above,

rejects the Shehecheyanu for any event that does not come

all at once, but comes serially over the course of days and

vears. [like a birthday]

79] He combined the Shehecheyanu with finishing Masechet

Pesachim, a tractate which concludes with a question

' regarding the saying of Shehecheyanu.

80] Also the Responsa, Afrakasta D ‘inya mentioned above,

reached the conclusion that "He only gave thanks to God by
means of the content of the blessing, [not the form, with

shem umalchut]".

Even Ben Ish Hai, mentioned above, did not mention a

Shehecheyanu at all, but he expressly notes that he had the

custom to say some thanksgiving and requests on this day.

" 8l] See the book, Yad Ephraim, mentioned above, in section

10 and 11. (This addition of Shehecheyanu obviously belongs

in many ways, .as, for instance, was cited in the Responsa,

Beit Yisrael, mentioned above, whereby they used to add the

Shehecheyanu for holidays). This combination of Shehecheyanu

for a new piece of clothes or fruit is also supported by Kaf

HaHayyim, Orach Hayyim, Paragraph 425, Section 28-29. Rabbi

Eliezer Papo (the author of Feleh Yoetz) wrote in his book,

Hesed LeElophim, (Novellae on the laws of Qrach Hayyim, page

135b, Section 8) an enumeration of things where there is a
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controversy over the saying of Shehecheyanu: such as

finishing a book of novel interpretations of Torah,

achieving a position of honor, or (for a woman) at the W
" conclusion of shidukhin, and so on. Furthermore, it is ‘ i
- fitting to the say the blessing without mentioning shem

umalchut or alternatively one should wear a new piece of £

clothes, then one is exempt from worrying that it is a f
blessing said in vain. [Papo adds,] "When one reaches the
age of 60 or 70 years, it is fitting to give thanks to God

and to say the Shehecheyanu without mentioning shem

umalchut. And more important than that, I say it is fitting
to b&ess God each day for God keeps us alive and brings us
to a new day. It is good to give thanks to God for every
single detail and everything that is good and to give thanks
for the past and to pray for the future..."

Rabbi Hayyim Palache, mentioned above, testifies

regarding himself in his book Ginzei Hayyim (Y.D. 15, s.v.

Yoma Tava) that he had the custom of making a feast for the

rabbis and their students every year on his birthday from i

his 70th year onward. "On the completion of my 70th

birthday, I said the Shehecheyanu for my wearing of %
|

something new."

82] In his book, Yishrei Lev, mentioned above, it is

prescribed for age 70; for the celebration of particular
ages that require further elaboration, see there, and in

Samach Nefesh, mentioned above. Also look at the Responsa,

Ginzei Yosef; and the Responsa, Aseh Lecha Rav, mentioned
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above.

83] See Kol HaHayyim: Sections 2, ("Form of Prayer"), 3

("Reading the Bible"), and 4 "On the Need to Become
~Accustomed to Studying Ecclesiastes"; after that he cites

- many quotations from the Zohar.

84] In his book, Yefei Lelev, Section 8 to Orach Hayyim

Paragraph 223, (See the Ketav Sofer s prayer and request in

his Responsa, mentioned above.)

85] See Otzar Derashot, mentioned above.




Chapter Four: Conclusion

THE SPIRITUAL SIGNIFICANCE OF BIRTHDAYS

"Judaism teaches us to be attached to holiness in
time, to be attached to sacred events, to learn
how to consecrate sanctuaries that emerge from the
magnificent stream of a year."*

- Throughout the previous discussion, the central issue
has been whether or not a Jew could celebrate a birthday.
It has emphasized the limits and parameters for such a
celebration, but shown little concern for the possibility of
“turning it into a meaningful experience. Thus far, we have
found no search for something spiritual in the birthday
- celebration. This chapter will devote itself to such a
search.

In our quest for spiritual significance, we turn to the
way Judaism already handles special moments. As the
quotation by Abraham Joshua Heschel indicates, Judaism
teaéhes us to view time as an entity that can be divided
between the holy and the profane. In their ability to
capture their own holy quality, certain moments of our week
and year differ from others. Not only do we build
"sanctuaries in time," as Heschel would say, but these

moments commemorate sacred events. We galn a greater sense

i —— i —

*The Sabbath, Abraham Joshua Heschel. (New York, Farrar,

Straus and Firoux, 1951) page 8.




of meaning bylmarking the creation of the world each week,
the desert experience each fall, or even the Exodus from
Egypt during the Spring. Every holy moment stands for
another that happened earlier in time. As Jews, time does
not simply pass unnoticed before our eyes. We celebrate it
and are conscious of its holiness.

Birthdays are no different. They, too, occur in time
and mark a specific event of an earlier moment. The

celebrating of our own birthday, however, notes a personal

spiritual moment as opposed to a group experience. Despite

this difference, the model still works. Each individual can

learn to bring into consciousness his or her own

»personalized spiritual moment, mark it, celebrate it, and

find meaning in it. How such an expression can occur and
how we can find the meaning of the moment can be derived
from the discussion in the article.

The first act in celebrating a birthday is recognizing

its existence. Shabbat serves as a paradigm for learning to

bring a moment into consciousness. As Heschel has remarked:
"God has sanctified the day, and one must again and again
sanctify the day, illumine the day with the light of the
soul. The Sabbath is holy by the Grace of God, and is still
in need of all the holiness which one may lend to it."
[Heschel, page 54] In other words, Shabbat will occur each
week whether or not we choose to recognize its presence.

Similarly, the anniversary of each of our births comes

around every year at the exact same moment. Each individual

83
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determines if he or she will acknowledge that holiness. The
holy quality already exists; we need to be conscious of it.
Heschel stresses this idea when he says,

"A special consciousness is required to recognize

the ultimate significance 6f time. We all live it
and are so close to being identical with it that

we fail to notice it. The world of space
surrounds our existence. It is but a part of
living, the rest is time." [Heschel, page 96]

Our consciousness of our own birthday, therefore, allows us
to recognize its potential for its spiritual significance.

- One can make use of what the day offers, however, only
‘when one recognizes that the day.itself has an essencé of
'its own that differs from any other day of the year. The
power of human association makes it so. 1Individuals
recognize that this day belongs to them and infuse it with
significance. A note in the article demonstrates that the
day itself holds its own gquintessence by virtue of the fact
that both Job and Jeremiah cursed their own birthday. The
former said, "The day is lost on which I was born" and the
latter cried, "Cursed is the day that I was born." Such
statements acknowledge that the birthday holds a certain
poWer. [Note 24, see page 54 above.] 1In fact, these
biblical personalities were not the only ones who identified
the significance of the day. Amalek deployed his troops on
his birthday commenting that "One does not fall so quickly
on this day." His age did not matter, but the date did.

[ See page i4 above. ]
Certain dates in history also stand out as having

greater consequence because they mark a particular birthday.
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Nofe 36 in the article emphasizes the 18th of Elul because
it marks the birthday of the Ba’al Shem Tov. Other major
occurrences happened on this day and are attributed to the
birth of the Ba’al Shem Tov. The article lists a number of
our ancestors whose birth also elicits positive associations
by virtue of their being born on that day.

"...The birthday of Isaac has remained with us as

a day of celebration in subsequent generations.

Also, the merit of Moses”’ birthday has defended

and saved us from the evil clutches of that wicked

one, Haman...The days around David’s birthday are

- Shavuot; and the messiah will be born on Tisha

B’av..." [See page 22 above. ]

History’'s recognition of their birthdays has caused us to
recognize these days as important and thus has infused
with power and significance.

Once we have acknowledged that the birthday itself
holds a particular essence by our recognition of its
Arelevance, we need now to ask how it manifests itself. The
article focuses on this issue in terms of how non-Jews view
birthdays. It points out that we should not celebrate
’birthdays for fear that we might be viewed as "émulating the
laws of the gentiles." Despite this trepidation, it does
not hesitate to describe the potential beneficial influence
that the day may hold. This attitude assists us in
discovering more meaning in the birthday celebration. The
article informs us that astrological forces come into play

on a birthday, and they bring luck and special strength.

Why did Amalek deploy his troops on his birthday? P.T,

Rosh Hashanah -explains that he knew that the astrological




forces would benefit him and would bring luck. He had the
favor of the stars on this special day. Habakkuk
demonstrates the power of astrological forces when he says:

"The mountains rock at the sight of You,

A torrent of rain comes down; '

Loud roars the deep,

The sky returns the echo.

Sun and moon stand still on high

As Your arrows fly in brightness,

Your flashing spear in brilliance." [3:10-11]
In his own poetic way, Habbakuk has illustrated how forceful
the stars can be. 1If the essence of the birthday elicits
such a reaction, we can only imagine the potential for
success. Amalek surely did.

Many of the post Talmudic sources have also

acknowledged the special nature of the day. Divrei Chalomot

notes that "One’ s birthday has the power of fate and no
reason exists to fear on that day because luck is associated

with it." [See page 49 above.] Divrei Torah calls the

birthday the "day of one’s fate." [Note 10, see page 49
above.] Menachem Mendel Schneersohn notes that "on a
birthday, the birth star rules and helps him." [Note 10, see
page 49 above.] Despite this acknowledgement of the positive
connection, we cannot ignore that Jews did not, in fact,
want to link themselves with "gentile customs". On the
other hand, they could not disregard that Jews could benefit
from the positive effect of the birthday. The article

emphasizes that:

"If a special success-inducing connection naturally
exists between people and their star on the day of
their birth, then under normal circumstances the
essence of a birthday would apply to Jews, too."

86
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[See page 16 above.]

In the end, then, the article views stars as affecting Jews
who perhaps should take advantage of this fact. A comment
later in the article adds to this idea. It gives the
éXample of "famous Jews" who used to celebrate their
birthdays because the "essence of the day brings about
special strength." [See page 26 above.] It would follow
that if astrological forces had a beneficial influence, then
-surely the day would hold significant strength for the
indiVidual’celebrating it.

We moderns and many of those cited in the sources,
however, have a problem with attributing success on a
birthday to the stars. We do not deny the fact that the
essence of the day may bring about fate and luck; we differ
just on the source. The article concludes that astrological
‘forces have some success-inducing power. Our response to
this attribution is that as much as the day may have
gignificance on its own, instead of relying on the stars,
why do we not rely on the individual to give the day power?
Based on all of the comments above from the sources, we can
take what they said and apply it to an individual ‘s
recognition of the significance of the day. It still can
have the "power of fate", but now it emerges because of the
individual and not from the stars. We grant power to the
day because we recognize it as special.

We also give power to the day since it reminds us of a

specific event. Just as Shabbat marks a moment in time when

e
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God created the world and then rested from the labors of
creation, the birthday notes the moment in time when an
individual emerged into this world. Each year at that same
moment, we can acknowledge that occurrence. Mircea Eliade*
describes sacred time as a moment when matters return to the
position they were on the original day. "What is involved
is...a return to the original time, the therapeutic purpose
of which is to begin life once again, a symbolic rebirth."
-[Eliade, page 82] The birthday allows us tb reactualize our
own homent of creation, to bring a past moment into the
present.

That moment of acknowledging the past event of our
birth enables us to have spiritual opportunities. The first
is recognizing that we were born with the task to fulfill
our potential in life and each year we can celebrate that
fact on our birthday. The article uses the discussion
between Beit Shammai and Beit Hillel to illustrate this
point. At first glance, their statement that "it is better
for one not to have been created than to have been created"
[Eruvim 13b] appears as a negative perspective on a
birthday. The article tries to explain it in terms of the
multitude of negative mitzvot and the fact that, "Birthdays
are a formidable thing in the life of a person who stands
precariously at the crossroads, ever about to fall;
therefore, -Jews do not rejoice or celebrate a birthday."

*The Sacred and the Profane by Mircea Eliade. (New York:

Harcourt Brace Jovanovich, Inc., 1959)




[See page 18 above.] Later in the article, however, the
statement is clarified as referring to those who have not
fulfilled their potential. It says,

"On our birthdays, we should give thanks to the

Creator of the world who has kept us alive and

sustained us for every moment, and who has made it

possible for us to fulfill our task thereby

[earning the merit]. Anyone who does not give

thanks to God on this account denies the goodness

of God, for God has given merit to all creatures."

[See page 30 above.]
Menachem Mendel Schneersohn wrote that the soul of the first
man is renewed at each new year because it is the day of his
creation. [Note 23, see page 54.] That moment of creation
holds the potential for the individual to fulfill his or her
life. Moreover, not only does the birthday renew our actual
birth and all the potential that goes with it, but it also

brings special events such as the Bar Mitzvah and wedding

into consciousness. [Note 35, see page 59.] Yad Ephraim goes

'so far as to compare the birthday to the blessings Yotzer

|

Ha ‘adam and Shebaranu Likhevodo. [Note 54, see page 69.]

Both portray humanity as being created in God’'s image to do

things for God. Sekhel Tov summarizes this concept when it

says,
"A birthday has a purpose which God has given on
the day of your birth...and most people embrace
the day as the fulfillment of that which God has
given. It parallels the day on which you were
born, so rejoice on it and have a feast."
Therefore, the creation of humanity has blessing and merit
in it, when one fulfills one’s appointed task in life.

In addition to providing the opportunity to celebrate the

potential of life, the birthday allows us to thank and bless

89
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God for all the good that has come to us. One perspective
connects thanksgiving with birthdays because one’s life has
been saved thus far. [Note 54, see page 69.] Another point
of view permits us to increase our thanks as we gain in
years. "The essence of the celebration is logical: every
time you get new years added to you, it gives you joy."
[Note 51, see page 67.] In either case, however, the
opportunity to offer thanks is present. Rav Kook
xillustrates yet another way to give thanks. He offered a
prayér on his son’s birthday rather than his own: "May my
blessing ascent to heaven on the day of your birth, with
God s help, at this fated hour." [See page 24 aboVe.]

The article and notes spend a great deal of time

talking about whether one may say Shehecheyanu. We may cull

from the discussion of limits an important point for giving

meaning to the celebration. The conclusion seems to be that
we can say it only if we do so along with something new, and
%ntend the blessing for both the object and the birthday.

Or we must avoid the exact wording of the benediction so as

to prevent the possibility of a barakhah levatalah; in which

case it is only the essence of the blessing that stands for
our purpose. It would seem, therefore, that utilizing the
general content of the blessing alone is sufficent to convey
the message of the intended meaning for the moment. The

meaning of what the Shehecheyanu says summarizes the focus

thus far: birthdays celebrate our existence to that point

and our opportunity to give thanks.
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Along the same lines of giving thanks, specific
birthdays, such as the 60th, 70th, and 80th are noted as
having a particular significance. One reason stems from the
fact that reaching these ages represents a milestone in
one’s life. Some of the discussion revolves around having
survived threatening situations. If one has reached these
ages, one can rejoice that one has been saved thus far.
Another justification involves making note of major thanks
versus minor thanks. Just as we have prayers that stand for
majof and minor thanks, so too can we have major and minor
birthdays. Despite the emphasis on the particular
birthdays, the article concludes

"Despite the marking of particular birthdays,

there is no real difference between the year one

reaches 70 and other birthdays, It is always

fitting to offer great thanks to God’s great name,

who is blessed. Therefore, it is appropriate to

have a celebration and to mark one’s birthday each

and every year." [See page 25 above.]

We can conclude, therefore, that celebrating a birthday and
offering thanks takes precedent over waiting for particular
birthdays to arrive.

- Up to this point, we have discussed the fact that our
recognition of our birthday gives it an essence that elicits
a positive influence, that the day reactualizes the moment
of birth, and that it allows us to celebrate our creation
and give thanks. The final issue that is left to discuss is

how to make  the most of this spiritual experience. 1In other

words, how can we celebrate it? Contrary to the normal

modern mode of celebrating birthdays, the spiritual
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significance of the birthday comes by way of modesty. The
Tzaddikim serve as the model. They were permitted to
celebrate their birthdays if they so desired, but they did
not because of modesty. Note 14 describes how Samuel
Mohilever opposed a party honoring his reaching old age and
Solomon Judah Leib Rapoport did not want to receive an
honorary academic degree on his birthday, because he deemed
such an action inappropriate. Their example and the model
of modesty may have influenced and should still influence
the kind of activities that occur on a birthday. i

Most of the activities do not entail the involvement of

others. Having a Seudat Mitzvah with a derashah or a
siyyum, however, is the exception. Other ways to celebrate

include giving Tzedakah for any amount or for the number

corresponding to the number of years; reciting verses from

Psalms equal the one’s age, and at 70, saying Psalm 103

every day; having an aliyah to the Torah; holding an

additional study session in Torah and the Kabbalah;

finishing a book or a .tractate; taking‘time out for cheshbon
hanefesh; and most of all, thanking God for giving us life, ;

sustaining us, and bringing us to that moment.

Abraham Joshua Heschel said "We must not forget that it ‘

is not a thing that lends significance to a moment; it is

the moment that lends significance to things." [Heschel,

page 6] Our birthdays come but once a year. That moment |

1
belongs to us to recognize it as spiritually significant. [N
it

i

\i‘\‘
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It allows us to turn inward, and to examine who we are and
whether or not we have fulfilled our own potential. The day
gives us the chance . to thank and to bless God for our birth.

All we need to do is to acknowlege its presence, view it as

holy and celebrate that sacred moment in time.




Appendix A

BIBLIOGRAPHIC REFERENCES IN THE ARTICLE AND NOTES

Afrakasta De “inva, Rabbi David Sperber: The book contains
various Responsa by the author. Satu-mar, 1940.

Ahavat Yisrael, Menahem Mendal Schneersohn, ed.: This is a
small pamphlet, published by the Lubavich which deals with
the love of fellow Jews and how to treat one another.
Brooklyn, 1976.

Arugat Habosem, Moses Greenwald: This is a book of of
Responsa on Shulchan Aruch to Orach Hayyim and Yoreh De “ah.
Budapest 1938.

Arukh Hashalem, Nathan ben Yehiel of Rome, and edited by

Dr. Alexander Kohut: This lexicon and dictionary of the
words in the Talmudic literature appears more like an
encyclopedia because it explains the passages. Compiled in
eight volumes, arrangement follows the roots in alphabetlcal
order. Lemberg, 1870

Aseh Lecha Rav, Hayyim David Halevi: The book contains 540
Responsa focusing on national, community, personal, and
family issues as well as dedications. It is written in
seven volumes. Tel Aviv, 1976.

‘Bamidbar Rabbah: This aggadic Midrash to the book of
Numbers contains homiletical material. Originally, it was
divided into two individual sections, but by the 13th
century, they had been copied together.

Bayit Hadash, Joel Sirkes: Known as the BaCH, this critical
and comprehensive commentary to the Tur follows the law
back to its Talmudic source and then progresses to the
present where it explains the law’s interpretation through
the generations. Frankfurt, 1597.

Beit Ya “akov: There are many books with this title which
makes it difficult to identify the one to which the author
refers. It is possible to deduce from the references that
the book comments on Shulchan Arukh.

Beit Yisrael, Rabbi Israel Meir Kahan: The book deéls with

the issue of ethics and morality. Petercoff, 1928.
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Beit Yosef, Joseph Caro: As a commentary to the Turim, this
book was the compilation of all the codes, arranged in a
comprehensive order. Caro eventually made a more complete
version when he compiled the Shulchan Arukh. He completed
Beit Yosef in Safed, 1542. :

Ben Ish Hai, HaRav Joseph Hayyim ben Elijah of Bahgdad:

- The book contains laws, customs and practices which go hand
in hand with the weekly Torah portions. It is published in
two volumes: the first for the first year and the second
for the next. Jerusalem, 1899.

Bereshit Rabbah: This midrash is seen as a watershed in
Midrashic works because it is a classical Amoraic midrash
with perfect developed literary constructions. The form
demonstrates an exegetical style of the homiletical type.
It is assumed that it reached its final form in the 6th
century.

Bitte ‘on HaBaD: This Lubavich periodical focuses on the
difficulties within the HaBaD community, 1954. Emanuel
Shochet published the article called Ateret Tiferet Shevah
in it.

Da ‘at Soferim: An eight volume work, this commentary to the
Torah, Samuel, Kings, Isaiah and Chronicles includes the
Targum, Rashi, Baal Ha-Turim, Ikar Siftai Hachakhamim as
well as its own commentary from the B 'nai Brak ultra-
religious community. 1962.

Derekh Hashem, HaRav Moses Hayyim Luzzatto: This is a study
of basic theological questions using philosophical language.
Written from the Kabbalistic approach, it deals with the
problems of creation, original sin, the ways of divine
justice and discusses everyday problems of religious and
ethical behavior. First published earlier, but reprinted in
the edition cited here in 1977.

Divrei Chalomot, HaRav Zadok HaCohen of Lublin: This
volume can best be described as a collection of the author’s
mind ‘s wanderings. 1908.

Divrei Rivot, Yitzchak Bar Adrabi: The book contains 430
different Responsa. Salonika, 1582.

Divrei Torah, Hayyim Eleazar Shapira: This Hasidic
anthology contains selections from Talmud, derashot, and
stories as related by the Rishonim and Aharonim. Munkacs,

1929.

Divrei Yisrael, Israel Welcz: The work focuses on Responsa

based on the Orach Hayyim of Shulchan Arukh. New York,
1931. '
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Dikdukei Soferim, Raphael Nathan Rabbinovicz: This two

volume set contains variant readings of all tractates of

Zeraim, Moed, and Nezikin, accompanied by explanatory notes

in which readings found in other manuscripts of writings of

?arly authorities and old printed editions are recorded.
867.

Eliyahu Rabbah, Mordecai ben Abraham Jaffe: This extensive
commentary on the Levush serves as a supplement to Orach
Hayyim of the Shulchan Arukh. Both are published together.
Sulzbach, 1757.

Ginzei Hayyim, Hayyim Palache: a dictionary of Jewish laws,
1871.

Ginzei Yosef, Joseph HaKohen Schwartz, ed.: The books
contains dicussions on the Talmud, concerns of the Posekim
as well as a collection of many people’s Responsa. Dova,
1930.

Chaf Hahayyim, Hayyim Palache: The book consists of
ethical lessons and a collection of the rules of Orach
Hayyim in the Shulchan Arukh. Salonika, 1859.

HaHefetz Hayyim Hayyav Upa ‘alo, Rabbi Moses Meir Yoshor:
The three volumes tell the story of his life as told by the
author who served as his personal secretary for ten years
Tel Aviv, 1959.

Halakhot Vahalikhot Bar Mitzvah, Rabbi Benjamin Adler: This
collection contains laws concerning the Bar Mitzvah and all
the issues which surround it. Jerusalem, 1974.

HaMe “assef: This weekly periodical is dedicated to the Torah
and the wisdom of the great rabbis of our time in Israel.
Jerusalem, 1897-1914.

HaPardes, edited by Samuel Aharon Pardes: Normally, this is
a monthly rabbinical compilation, but this reference is to
the jubilee volume. Chicago, 1927.

Hatam Sofer, Moses Sofer: This is a seven volume collection
of his Responsa. 1855-1912.

Havat Yair, Jair Hayyim ben Moses Samson Bacharach: This
monumental collection of 238 Responsa demonstrates the
author ‘s exhaustive knowledge of all branches of traditional
Judaism as well as the extent of his knowledge of the
general sciences. Frankfort, 1699.

HaTorah VehaMedinah: This collection serves as a platform

for a clarification of the laws concerning the state of
Israel. Tel Aviv, 1949.
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HaZefirah: founded by Hayyim Selig Slonimski: This Hebrew
paper appearing in Warwaw intermittently between 1862-1931
devoted itself to science and technology, but eventually
broadened its scope to include other topics.

Hemdat Hachemdah:‘The article refers to this source as a
midrash, but, I have been unable to determine the source to
. which he refers.

Hesed LeElofim, Eleazar Poupo: The book focuses on the
Halakhic novellae Orach Hayyim in the Shulchan Arukh,
Salonika, 1841.

Hesed LeAvraham, Rabbi A. Tzvi Brodna: This Responsa with
novella contains the laws in the Bavli and the Jerushalmi as
well as special siyyum drashot. Jerusalem, 1928.

Ibn Ezra, Abraham ben Meir: This commentary to the Torah
focuses on the grammatical structure of the Hebrew. It is
said to have been written in Lucca in 1145,

Iggeret HaRe "ayah, Abraham Isaac Kook: This three volume
set contains his writings. 1962-65.

Kesef Mishneh, Joseph Caro: Written as a commentary to a
part of the Mishneh Torah, and compliments the Maggid
Mishnah, it gives the sources which Maimonides omitted and
attempts to explain the sources. Venice, 1574-75.

Ketav Sofer, Abraham Samuel Benjamin Wolf Sofer: This is
Responsa and expositions of the Torah by the Ketav Sofer,
Abraham Samuel Benjamin Wolf Sofer. 1873-1938.

Kevod Hakhamim LeKhavod Rabbi Menachem Schneersohn:
Novellae of the Torah and Halakhic matters were collected
for this volume honoring Schneersohn’s 80th birthday.
Brooklyn, 1982.

Kinyan Torah, Horowitz, Abraham David: This is a book of
Responsa. Straussberg, 1976.

Kitvei haRamban, edited by Charles B. Chavel: This two
volume set contains the collection of the RaMBaN ‘s work.
New York, 1958

Kol HaHayyim, Hayyim Palache: This 35 page book déals with
longevity and instructs the reader to carry the book with
him (or her?) once the 70th year is reached. 1860.

Kol Mevasser: This first Yiddish weekly in Odessa addressed
the people and their concerns in the 19th century.

Kol Sofer, Hayyim ben Mordecai Ephraim Fischel: This is a
book of Responsa. 1881-82.




Korban HaEdah, David ben Rabi Naphtali Hirsch Fraenkel:

This is a commentary to the Yerushalmi which follows Rashi s
commentary to the Babylonian Talmud and is a runnlng
commentary aimed at elucidating the plain meanlng of the
text. Dessau, 1743.

Lechem Mishneh, Abraham ben Moses di Boton: This commentary
-to the Mishneh Torah refers to sources and reconciles
decisions in various codes of earlier Rabbinic literature.
Venice, 1609.

Leket Yosher, Joseph ben Moses: This book consists of
-Israel Isserlein’s statements, customs and daily conduct as
well as his Responsa and halakhic decisions as seen and
experienced by his student, Joseph ben Moses. 1903.

Likkutei Torah, HaRav Schnuer Zalman: This book presents
interpretation of the ways of the Hasidim. Zhitomir, 1848.

Likkutei Sichot, Menahem Mendal Schneersohn of Lubavich: A
book which provides the Torah portions for holidays and
special Lubavitsch celebrations. Tel Aviv, 1966.

Luach Hayom Yom: I could find no book with this title.

Ma ‘aseh Rav: Hayyim David Hazzan: also not clear

Magen Avraham, Abraham Abele ben Hayyim Halevi Gombiner:
The purpose of this commentary to Orach Hayyim of the
Shulchan Arukh was to reach a compromise between the
decisions of Caro and the glosses of Isserles. Dyhernfurth,
1692.

Machazit HaShekel, Samuel Ben Nathan Halevi Kolin: A
supercommentary to Magen Avraham, it gives actual wording of
sources to which Gombiner alludes or which he abbreviates.
Vienna, 1807-8.

- Mekor Hesed, Reuven Margulies: This is a gloss to Sefer
Hasidim which was first published in 1924.

Mekor Hayyim: Hayyim David Halevi: This book of Responsa
deals with the subject of religion and state as well as
topics relating to the post Six Day War era. Tel Aviv,
1967.

)

Mareh HaPanim, Moses ben Simeon Margoliot: This commentary
in the Jerushalmi gives parallel passages in the Bavli and
attempts to explain the differences. First published with
Talmud text in Zhitomir, 1860-7. '

Metzudat David, David Altschuler: This easy to read

commentary on Prophets and the Hagiographa is based on
earlier commentators. Published by his son, Jehiel Hillel




in Berlin, 1770.

Migdal 0z, Moses Hayyim Luzzatto: Composed in the form of a
contemporary Italian pastoral drama with strong Jewish
overtones, the piece could be seen as a Kabbalistic
allegory. 1827.

" Minhagei Hatam Sofer, HaRav Yehuda Leib: The book is a
discussion on some of the customs of the Hatam Sofer.
Pressburg, 1930.

Mishat Aharon, Aharon Kotna: This is a commentary to
Masechet Niddah. 1901

Nefesh Hayyah, Reuven Margulies: This is a commentary on
Orach Hayyim, Shulchan Arukh, 1954.

Otzar Derashot, Judah David Eisenstein, ed.: This
anthology contains 200 Hebrew sermons and lectures by
medieval and modern authors on festivals and various
occasions. New York, 1919.

Or HaMe 'ir, Reuven Margulies: This is a study of Hasidic
lore. 1926.

Orot Hekdesh, Abraham Isaachook: The author collected a
selection of articles by Rabbi David HaKohen, Jerusalem,.
1938.

Penei Moshe, Moses ben Simeon Margoliot: This is a
commentary to Berakhot and Peah, as well as Nashim and
Nizikin in the Jerushalmi. First published with the Talmud
text in Zhitomir 1860-7.

Perush Hirsch, Samson Raphael Hirsch: Written in German and
translated by Jacob Breur in 1948, this Torah commentary
reflects the traditional Jewish perspective.

Pirkei deRav Kahana: This homiletical, Amoraic Midrash is
based only on the biblical and prophetic readings of special
Sabbaths and festivals. Written in the sixth century

Pesikta Rabbati: This composite of 50 holiday homilies was
redacted in the sixth to seventh century right before the
advent of Islam.

Pitcha Zuta, Pinkchas Horowitz: This collection appears to
be explanations of the laws of concerning handwashing which
were gathered from a variety of sources. Tel Aviv, 1968.

Pitchei Teshuvah, Zevi Hirsch Eisenstadt: As a

supercommentary to Yoreh Deah, Hoshen Mishpat, and Even
HaEzer, it is a collection of Halakhic material scattered
throughout the Responsa literature which are related to
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relevant laws in the Shulchan Arukh. It also gives the
essence of the argument.

Prei Megadim, Joseph ben Meir Teomim: This is an
explanation of various commentaries to Orach Hayyim of the
Shulchan Arukh. 1785. '

RaBaD, Rabbi Abraham ben David of Posquieres: He represents
the severest critic of the Mishneh Torah because he noted
all places where he disagreed with the decisions based on
the omission of references and of certain details.

ReDaK, David Kimchi: This Torah commentary stresses
scientific analysis and the de-emphasis of homiletical
digression and reflects the use of methodology of Ibn Ezra.

ReMA, Moses Isserles: This gloss of the Shulchan Arukh
introduced explanations, supplements, additions, and customs
of the Ashkenazi community which were ignored by Caro, thus,
making the Shulchan Arukh accessible to both communities.

It is also called Mappah or Haggahot. Written in the early
eighteenth century. -

RaSHI, Rabbi Shlomo ben Yitzchak: The Torah commentary
contains explanations derived from the Talmud and Midrash
and has translations of difficult words into medieval
French. The Talmud commentary serves as an indispensible
guide for understanding the text since it lays out the
discussion in a lucid manner. Written in the twelfth
century. :

Sekhel Tov, Rabbenu Menahum Bar Shlomo: This anthology of
aggadic and halakhic midrashim is arranged according to the
weekly parashah of Genesis and Exodus. Linguistic topics
and Hebrew grammar constitute the underlying basis of the
work. 1139, ‘

Samach Nefesh, Shalom Moses ben Hayyim Abraham Gagin: This
book deals with the laws of blessings, 1903.

Sefer HaArachim of HaBaD: This is from an anthology of the
Hasidic collection which deals with values. - Brooklyn, 1971.

Sefer HaMinhagim of HaBaD: The writings and oral teachings
of HaBaD leaders are compiled in this book. Brooklyn, 1966.

Shaarei Teshuvah, Begun by Hayyim Mordecai Margolioth and
completed by his brother Ephraim Zalman, the book is a
collection of halakhic material relevant to the laws of
Orach Hayyvim in the Shulchan Arukh. Dubnow, 1820.

Shaarei Zohar, Reuven Margalies: This serves as an

explanation of the perspective of the Zohar in the halachah
and aggadah in comparison to the words of the sages from the




Talmud and the Midrash. Jerusalem, 1956.

Shanah Beshanah, Aaron Halevi Pichenik, ed.: This
periodical published in Jerusalem, 1976, contains the
article by Tuvia Parscel in it called "Sages of Israel,
Their Celebrations and Birthdays".

Sedei Hemed, Rabbi Hayyim Hezekiah Medini: This halakhic
encyclopedia contains rules of talmudic and halakhic
methodology; an alphabetical 1list of various laws and
responsa, as well as bibliographical research and articles
on the lives of Jewish scholars. It also contains the
author ‘s ethical will. Warsaw, 1891-1912.

Shiyyurei Berakhah, haRav Hayyim Joseph David Azulai: The
book serves to compliment Hayyim Benveniste ‘s, Keneset ha-
Gedolah with citations from later halakhic works and from
numerous manuscripts. 1171-76.

Shemot Rabbah: This is an exegetical and homiletical Midrash
from the 10th-11th century.

Shoshanim LeDavid, HaRav David Pardo: This commentary of
the Mishnah employs sharp language and criticizes
contemporary scholars. The second part, written a 11tt1e
later, uses softer language. Venice, 1752.

Sifrei: The halakhic midrash to Numbers and Deuteronomy is
exegetical in style and contains some aggadah.

Tanhuma, attributed to Rabbi Tanhuma: This Yelammedanu type
midrash of the middle period (775-900) is homiletical in
style and is based on the triennial cycle.

Terumat HaDeshem, Israel ben Pethahiah Isserlein: 1In 354
sectlons, problems are presented in order to clarify and to
give practical halakhic rulings. The decisions are based on
Talmud and German scholars of the time. Venice 1519.

Teshuvah MeAhavah, Eleazar ben David Fleckeles: This
collection of 450 responsa follows the order of the Shulchan
Arukh. Fleckeles added his own comments and supplements.
Prague, 1809-21.

Tevu ‘ot haSadeh, Rabbi Eliezar Deutsch: Divided into six
parts, it is a series of novellae on Talmudic themes with
Responsa appended to each part. Lemberg, 1892-1904.

Torat Moshe, Moshe Sofer: This book contains explanations
and drashot on the Torah. Pressburg, 1879.

Torah Shelemah, Menahem Kasher: This encyclopedia of Talmud

and midrash, publlshed and in manuscript, is of Oral law
which apply to a Scriptural verse. It also has notes,
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expositions, and supplements. Twenty three volumes from
"Bereshit" to "Ki Tissa" have been published from 1927-1967.

Tosofot: This is a critical analysis of Talmud text and

RaSHI s commentary by descendants of France and Germany

schools in the 12th-14th century.

Yad Ephraim, Ephraim Fishel Weinberger: This is commentary

to Orach Hayyim of Shulchan Arukh.

Yagdil Torah: This periodical devoted to religious and

halakhic subjects contains Responsa and explanations
concerning the Shulchan Arukh. 1981.

Yalkut Shemoni, attributed to Simeon haDarshan: This

comprehensive midrashic anthology follows the order of the
Biblical verses and dates to the 13th century.

Yefei LeLev, Rachmim Yitzchak Palache: This book contains

novellae to Orach Hayyim of the Shulchan Arukh. Azmir, 1872.

vefei Toar, HaRav Shmuel Yefei haAshkenazi: This

explanation of Midrash Rabbah on Genesis and Exodus was
first published in Venice, 1577.

Yishrei Lev, HaRav Yaakov ben Rabbi Ephraim Avraham Hehasid:

Issues concerning the matters of the soul to reward and
punishment make up the content of this book. Vienna, 1805.

- ——— ———— —— —————— ——— ——————

The bibliographic and biographical material has been
taken from: '

Encyclopaedia Judaica, Cecil Roth, ed. Jerusalem: Keter
Publishing House Ltd., 1971

Bet Eked Sefarim, Ch. B. Friedberg. 1Israel: Bet Eked, 1950




Appendix B

LIST OF POST TALMUDIC RABBINIC COMMENTARIES CITED

Abraham ben David of Posquieres: 1125-1198; Known as the
RaBaD, Abraham served as the talmudic authority in Provence.
Born in Narbonne, he became well known for his commentary on
the Mishneh Torah. His writing reflects his concern for
detail and the need to trace references back to their
source. His scholarship was widely known in all circles of
the Jewish community.

Abraham ben Meir: 1093-1167; Known Ibn Ezra, he was a
commentator of Torah.

Abraham ben Moses di Boton: As rabbi of Salonika in the 16th
century, Abraham served as one of the triumvirate elected
for life on the supreme council governing the Jews of
Salonika.

Altschuler, David: Known as Metzudat David, Altschuler
lived during the 18th century in Jawrow, Galacia. As a
leading Bible exegete, he wanted to promote Bible study and
so he dedicated himself to this task. His son Jehiel Hillel
continued his work.

Azulai, Hayyim Joseph David: Known as the HIDA, he lived
from 1724 to 1806. As a halakhist, kabbalist, emissary, and
bibliographer, he attained early reknown in Jewish studies
and the Jews of the Ottoman Empire and Italy regarded him as
a leading scholar of his generation. He became well-known
through his travels as emissary of Hebron and gained many
admirers for his scholarship, wealth of knowledge and his
striking appearance.

Baal Shem Tov whose real name was Israel ben Eliezer lived
around 1700 to 1760. His fame rests on the fact that he
founded modern Hasidism. Through oral traditions handed
down by his pupils the BeSHT became the first teacher and
exemplary saint of the movement. Hasidic tradition has it
that he revealed himself as a healer and 1eader on his 36th
birthday and gained a great ‘following.

Bacharach, Jair Hayylm ben Moses Samson: He 1lived from
1638 to 1702. As a German talmudic scholar with extensive
knowledge of general sciences, Bacharach had a profound




knowledge of Talmud and commentaries. As a result of his
teaching and lecturing, he moved around a great deal.

Deutsch, Eliezer Hayyim ben Abraham: He lived from 1850 to
1916. In 1897 , hé was appointed rabbi of Bonyhad where he
founded and headed a large yeshivah. Throughout his
lifetime and the work that he did, he was known as a leader
‘of Hungarian Orthodoxy.

Edels, Samuel Eliezer Ben Juda Ha-Levi: 1555-1631. Known as
MaHaRSHA, he was a foremost Talmudic scholar. Born in

. Cracow, he later served in a rabbinical position in a number
of cities including Chelm and Lublin. His generation and
thereafter show high esteem for him.

Eisenstadt, Abraham Zevi Hirsch Ben Jacob: 1813-1868; A
halakhic authority who was born in Bialystok, he served as
rabbi of Berestovistsa and Utina. There, he took upon
himself the task of digesting all halakhic matererial found
in the Responsa and putting it in Pitchei Teshuvah.

Eisenstein, Judah David: 1854-1956; Born in Poland, he
emigrated to the United States and became a successful coat
manufacturer and founded the first Hebrew society. 1In
addition to his vocation, Eisenstein was also an
encyclopedist, anthologist and author and is most famous for
his anthologies on all sorts of rabbinic areas. .

Fleckeles, Eleazar Ben David: 1754-1826; Born in Prague, he
eventually served as rabbi on its Bet Din and headed a large
yeshivah there. 1In his lifetime, he headed opposition to
the Frankists and greatly opposed the Haskalah.

Gagin, Shalom Moses Ben Hayyim Abraham: died 1883; A
talmudist and emissary of Erez Israel, Gagin was a member of
Kabbalist circle of scholars at the Yeshivah, "Bet El" in
Jerusalem. The identifying trait of his works is that he
includes his name S.M.H. in the title.

Gombiner, Abraham Abele Ben Hayyim ha-Levi: 1637-1683; He
was born in Gombin and was eventually appointed head of the
yeshivah and dayyan of the bet din in Kalisz. His fame
rests on his ability to write commentary, particularly, the
Magen Avraham, but he published others which are well known
also.

Halevi, Hayyim David: 1924-: Rabbi of Rishon le-Zion who
wrote Aseh Lecha Rav among others.

Hazzan, Hayyim: died 1712; He was a rabbi of Smyrna who
served as a rabbi in Egypt and later served as emissary from
Jerusalem to different countries.

Hildesheimer, Azriel (Israel), the elder: 1820-1899; In
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1851, he was appointed rabbi of the Austro-Hungarian
community of Eisenstadt where he established a yeshivah
which also included secular topics. He also founded a
rabbinical seminary for the whole of Hungary. As a leader
in the Orthodox community, he tried to recognize modernity
in some way, but many opposed any compromise. He did oppose
Reform Judaism as a force undermining Judaism, but did
believe that all groups needed to cooperate in the battle
against anti-semitism.

Hirsch, Samson Ben Raphael: 1808-1888; Hirsch was one of
the foremost exponent of Orthodoxy in Germany, whose
leadership and scholarship led the community into modernlty
He argued against Reform, but did not want a schism. His
focus layed on wanting to adopt a practical attitude to the
problems which confronted German Jewry.

Isserlein, Israel: 1390-1460; Born in Regensburg,
Isserlein is known as the foremost rabbi in'15th century
Germany. In 1445, he went to Wiener-Neustadt and was
appointed rabbi and Av Bet Din of the city and neighborhood,
and as a result the city became known because of his
scholarship. His works and life reflect the influence of
Sefer Hasidim, for he lived a life of piety and ascetism.

He emphasized restoring the study of Talmud because too many
were relying on decision of Poskim.

Isserles, Moses: 1525-1572; He was a Polish rabbi,
codifier, and great halakhic authority of Polish Jewry and
writer of the Ashkenazi glosses to Caro’s Shulchan Arukh.

Jacob Ben Asher: 1270-1340; Known as Ba ‘al haTurim, Jacob
Ben Asher opened a new era in halakhic codification with his
Arba ‘ah Turim. His authority spans time and place and he
formed a structure for looking at halakhah which stands as
eternal.

Joseph Ben Moses: 1423~1490, Born in Hoechstaedt, Bavaria,
Joseph Ben Moses became a talmudist.and author. His
principle teacher and influence was Israel Isserlein under
whom he studied for ten years. He wrote Leket Yosher based
on his teacher ‘s statements and laws.

Joseph Hayyim ben Eliyahu al-Hakam: 1834-1909; author of
Ben Ish Hai, a book of customs arranged according to the
weekly sedra.

Kahan, Israel Meir: 1838-1933; He wrote Beit Yisrael, a
modern book of musar. -

Kasher, Menahem: Born in Warsaw in 1895, he became rabbi and
Halakhist and was distinguished for his research in talmudic
and rabbinic literature. Abraham Bornstein influenced his
method. In 1925, he went to Israel as emissary of Abraham
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Mordecai Alter. On Alter s behalf, he founded the yeshivah, i
Sefat Emet in Jerusalem. Kasher, himself, never held an b
official appointment, but his reputation stemmed from his
literary work.

Kimchi, David: 1160~1235; Known as the RaDaK, Kimchi was a
grammarian and exegete of Narbonne, Provence. - He wrote a
commentary to Torah. As a strong defender of Maimonides, he
travelled to different places to gain support during the
Maimonidean controversy.

Kolin, Samuel Ben Nathan ha-Levi: 1720-1806; Rabbi and
posek, and born in Kolin, Bohemia, he ran a yeshivah for 60 i
years. ' it

Kook, Abraham‘Isaac: 1865-1935; Kook served as the first
chief of Ashkenazi rabbi of Israel. 1In 1924, he founded
Mercaz haRav, the yeshivah in Jerusalem.

Kook, Tzvi Yehuda Kook: Born in Zimel, Kovno region, he was _
the only son of Abraham Isaac Kook. After his father’s g
death, he took over the Yeshivah and succeeded him as its
head. He published many articles which dealt with halakhlc
matters. He also edited and published much of his father’s
writings.

Luria, Isaac Ben Solomon: 1535-1572; Referred to as Ha-Ari, !
Luria was a Kabbalist. 1In his work, he concentrated on the
zohar and the works of the earlier kabbalists. Although he
grew up in Egypt he ended up in Safed where he gathered

around him an academy whose members engaged in exoteric and &
esoteric studies. Of all the areas of Kabbalah, Luria ‘ﬂ
pioneered its theoretical aspect. b

Luzzatto, Moses Hayyim: 1707-1746; A kabbalist and writer !
of ethical works and Hebrew poetry, Luzzato believed that he

"heard" a maggid’s voice instructing him which he tried to iy
convey to others. He was eventually forced publically to
give up such a notion. His general works reflect this |
experience and describe central Kabbalistic ideas while i
emphasizing the importance of kabbalah for attaining full
religious life. i

Margolies, Reuven: 1889-1971, Born in Lvov, this rabbinic
scholar and author qualified as a rabbi, but, remained in
business as a book seller. His works focus on Hasidism,
Kabbalah, and Halakhah.

Margoliot, Simeon: died in 1781; Born in town near Kovno,
Lithuania, he served as rabbi in several communities in the {1l
Samagita region of Lithuania. Margoliot’'s fame rests on his |
commentaries to the Jerusalem Talmud. V
- |
*1
i

| Margolioth, Hayyim Mordecai: Not much is known about him




except that we can date him to the same time as Eisenstadt
which is to say, because Eisenstadt knew of his work on
Orach Hayyim.

Medini, Hayyim Hezekiah ben Raphael Elijah: 1832-1904; Born
in Jerusalem, Medini attracted many disciples because of his
scholarship and saintliness. He served as rabbi to a
community in the Crimean peninsula. In addition to his
teaching, Medini is known for his ardent feelings toward
Zionism.

Menahum Bar Shlomo: first half of the 12th century; His
country of origin is unknown. He uses Italian in his
writings, but-it is not clear whether or not he came from
there. His fame rests on his Sekhel Tov.

Mohilever, Samuel: 1824-1898; As a rabbi, a member of
Hovevei Zion in Russia, and a founder of religious Zionism,
Mohilever strongly supported the philanthropic efforts to
build settlements in Erez Israel and devoted much of his
life to this cause. He had many short works including
responsa, talmudic and rabbinical novellae, homilies, and
scholarly works.

Moses Ben Nahman: known as the RaMBaN, was a Spanish rabbi
and scholar. Born in Gerona, Catalonia, he was one of the
leading authors of Talmudic literature in the Middle Ages.
Throughout the Maimonidean controversy, the RaMBaN attempted
to find a compromise. His commentary was the first to
contain references to the Kabbalah.

Nathan Ben Yehiel of Rome: 1020~1106; Not much is known
about this man except that he was a linguist who wrote the
encyclopedia of Talmudic terms called the Arukh.

Palache, Hayyim: 1788-1869; Born in Smyrna, Palache held
many appointments such as the Av bet din, marbiz Torah and
hakham bashi of Izmir. By the “time he held the latter
title, the community did not want him to run it which
brought great controversy. His supporter prevailed, but his
death prevented him from instituting the administrative
procedures over the Izmir community. Many of his works were
burned and a great number were not published.

Palache, Rachamin Yitzchak: died in 1907; author of Yefei
Lelev, a book of novellae to Orach Hayyim.

Pardo, haRav David Samuel ben Jacob: 1718-1790, Born in
Venice, Pardo was an author of rabbinical commentaries and
Responsa and founded a rabbinic dynasty in Sarajero area.
After serving as rabbi in a few cities, he finally settled
in Jerusalem and served as head of a Yeshivah there.

Rabbinovicz, Raphael Nathan Nata: 1835-1888; Born in
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Kovno, this talmudic scholar’s fame rests on his publishing
Dikdukei Soferim.

Rapoport, Solomon Judah Leib: 1790-1867; Born in Lemberg,
Galicia, Rapoport became a rabbi and pioneer of Haskalah.

He began his studies with a traditional education, but
eventually mastered secular subjects as well. His great
intellect allowed him to write on Jewish subjects on all
kinds of issues. He strongly opposed the decisions of the
Rabbinical Conferences of the German Reform rabbis because
of their devisive character, but, insisted on including them
in order to preserve the character of Judaism.

Schneersohn, Menahem Mendel: 1789-1866; A grandson of
Shneur Zalman, he became leader of HaBaD after his father-
in-law’s death. His fine Torah scholarship brought his much
fame and noteriety. His connection to the Hasidim led him
to fight against the haskalah.

Schneersohn, Menahem Mendel: born in 1902; 1In 1950, he
became the seventh successive leader of Lubavich Hasidim.
Under. his direction, the influence of Lubavich spread far
and wide. He started the Lubavich Youth Organization and
encouraged people to go out and bring Jews into Orthodoxy.
He did not belong to any political or rabbinical
organization, but he was often consulted for his opinion.

Schwartz, Joseph Ha-Kohen: 1877-1944, A Hungarian rabbi and
author, he was born in Felsoviso, Hungary, and was a pupil
of Jacob Tennenbaum. For 20 years, he edited the
periodical, Va 'Yelakket Yosef in Bonyhad. In 1924, he moved
to Oradea and served as its rabbi.

Shapira, Elijah ben Benjamin Wolf: 1660-1712; Rabbi,
preacher, and halakhist, he studied under his grandfather,
Aaron Simeon Shapira, and Abraham Abele Gombiner. Shapira
served as rabbi in Kolin, Bohemia, but, eventually ended up
as head of the Yeshivah in Prague.

Shapira, Hayyim Eleazar: 1872-1937; The rabbi of Munkacs
from 1913 on, Shapira was a Hasidic zaddik who combined
talmudic dialectics with the ability to reach halakhic
decisions. He opposed all innovation as well as Zionism.
He is a descendant of Munkacs dynasty.

shlomo ben Yitzchak: 1040-1105; Known as RaSHI, he 1lived
and taught in Troyes, France where he a wrote commentary to
the Torah as well as the Talmud. The Tosafists are
descendents of his school of thought.

| Simeon HaDarshan: 1lived in 13th century; Nothing is really
known about him except from a reference which states
"Rabbenu Simeon, chief of the preachers of Frankfurt".




Sirkes, Joel: 1561-1640; Born in Lublin, he is said to be

one of the greatest talmudic scholars of Poland. He was a

rabbi of a number of communities, and his chief work is

Bayit Hadash. ' ‘ b

Slonimski, Hayyim Selig: 1810-1904; Born in Bialystok, U
Slonimski was a Hebrew popular science writer and editor. '
He wrote many books on science, particularly topics

associated with astronomical subjects and founded the paper
HaZefirah.

Sofer, Abraham Samuel Benjamin Wolf: 1815-1871; Known as
the Ketav Sofer, he was the oldest son of Moses Sofer and
succeeded his father as rabbi and Rosh Yeshivah in
Pressburg. He was an active organizer of Hungarian
orthodoxy.

Sofer, Hayyim Ben Mordecai Ephraim Fischel: 1821-1886;
Hungarian rabbi and outstanding pupll of Hatam Sofer in
Pressburg where he served as rabbi in Hungary. He strongly
supported extreme orthodoxy and was a central figure in it.

Sofer, Moses: 1762-1839; Known as the HaTaM Sofer, he was
a rabbi and halakhic authority. As a leader in the Orthodox
community, he declared total war on modernity and encouraged
complete submission to the rules of the Shulchan Arukh. He
is famous for his saying, "Hadash Asur min haTorah" which
illustrated his stauch opposition to the Haskalah.

Sofer, Solomon: 1853-1930, youngest son of the Katav Sofer,
distinguished preacher and writer, served as rabbi of
Beresgszasz until his death.

Sperber, Rabbi David: Wrote Afrakasta De “inya which contains
various Responsa by the author.

Teomim, Joseph ben Meir: 1727-1793; Wrote Prei Megadim,
which explains various commentary to Orach Hayyim.

Weinberger, Ephraim Fishel: Weinberger was one of the first il
chief rabbis of Tel Aviv-Jaffo. Prior to his Aliyah, he A
served as Rabbi and Av Bet Din in Zotzburg, Poland. ‘

Welcz, Izrael: wrote Divrei Yisrael, a book of Responsa.

Yosher, Moses M.: 1896-1978; Born in Komorow, Yosher was
an enthusiastic student of the Hefetz Hayyim and wrote of
his experlences with the master in his book. He eventually
ended up in New York where he served a congregation for 37
years.

zadok HaKohen of Lublin: 1823-1900; A hasidic zaddik who
was born in Kreuzburg, Courland, he received halakhic
education from Lithuanian rabbis but became a Tzaddik after




i

meeting with rabbis from Poland on some matter. He became a
disciple of Mordecai Joseph Leines and had a special bent
for historiosophy. His works reflected both his halakhic
understanding and a kabbalistic and mystical dimension.

Zalman, Shneur: 1745-1813; Zalman is known as the founder
of HaBaD Hasidism. He was born in Liozna, Belorussia and in
1764, decided he wanted to learn about Hasidism and became
part of the inner circle of Dov Baer, the Maggid of
Mezhirech. A great Talmud scholar and kabbalist, he had a
wide range of knowledge and was a mystic which is reflected
in - his work.
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